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The human economy...is embedded and enmeshed in institutions, eco-
nomic and non-economic...For religion or government may be as im-
portant for the structure and functioning of the economy as monetary
institutions or the availability of tools and machines that lighten the
toil of labor. {Karl Polanyi, 1957, 148]

Indeed, one of the ironies of the convergence of larger institutions
since the end of the cold war is that people around the world are now
even more conscious of the cultural differences that separate them.
[Francis Fukuyama, 1996, 5]

INTRODUCTION

In The Great Transformation {1944], Karl Polanyi trichotomized economiec syS-
tems as tradition, market, or command, a taxonomy that has passed into many intro-
ductory economics textbooks, even as its origins have been forgotten. For nearly half
a century the Cold War saw a systemic conflict between the latter two, with most
economists viewing the first as a backward and increasingly irrelevant category to be
studied only by anthropologists. With the collapse of most of the command socialist
economies, many now see the market system as the triumphant champion, inevitably
moving to replace the remnants of the other two around the world.

However, even before the end of the Cold War resistance to both market and
command emerged among some Third World nations, seeking to maintain cultural
autonomy as well as political and economic independence from the Great Powers.
For some this involved seeking a “Third Way” between market capitalism and com-
mand socialism, based on models that integrated elements of traditional national
cultures. Most prominent was the movement to establish an Islamic economiy, espe-
cially in Iran after 1979. Even after the breakup of the Soviet bloc, many of these
nations have continued to assert their distinctiveness, now to maintain their autonomy
against the apparently overwhelming power and influence of the U. 8. model of mar-
ket capitalism.
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On the one hand, these economic systems represent an effort to. draw upon tradf-
tional social and cultural elements of their societies, especially their traditional 1:e11-
gions as in the case of Islamic Iran. On the other hand, in contrast to the us'ual view
of traditional economies as being technologically primitive'\ and backward, this .efnergl-
ing ideology in many Third World nations seeks to com]{)'lne_elements of traditional-
ism with modern technology and at least some integration into thc:‘: wo.rld econon{lig.(,
although such integration is difficult. We have labeled such a combm.af;mn of a tradi-
tional economy with the use of modern technology as the new traditional economy

sser, 1996, Ch. 5]. ' . ' . .

{ROS;:ba;gyThe two most prominent movements that n'aight be ld(?ntlﬁed Wlt};1 th;ls
system or ideology are Islamic economics and neo-Confucian economics, althoug ;t -
ers can be identified as well [Marty and Appleby, 1993]. This paper compares these
two approaches to the new traditional economy.

WHAT IS THE NEW TRADITIONAL ECONOMY?

The new traditional economy is modern or new in using ¥n0dern t'echnology wl*fﬂe
simultaneously resurrecting or preserving traditir'mal soc1al. practxf:ta.s. Follcrwm.g
Polanyi [1944], a traditional economy is one in which allocative decision mak1§g is
fundamentally embedded within a larger socio-cultural structure or system. Now,
econemic decision-making in every society is so embed.ded at leafst to some .de.g'ree%
But in Polanyi’s controversial view, prior to the indu.stnai r?volutxo.n the ma_]c-)nt;)(ri ?d
economic decision-making was so embedded. Only with the mdustr%al revolution d1 :
the market economic system fully escape from, and come to dominate, f:he feu ;
superstructure. A majority of economic decisions came _to be made on economic g;oun ]
alone and the society and culture became embedded in the (?cor}omy. Thps, t Sne;v
traditional economy movement reflects a reaction against th{s dlsenfbc‘addmg f’f mod-
ern” economic systems and a desire to “re-embed” them while retaining their mate-

i igh technology and productivity. -
e ]lﬁ)zf ?1?:1 Ezi lfl';fz};ulation, IEZianyi distinguished three types of traditiona'I econ;mlc
system: household, reciprocal, and redistributive, alt_hough he l_ater mOdl}ijd theie1
categories [Polanyi, 1957].! In his original formulation }::)DIB.IIYI saw theh. ouls:r c:i (
economy as the most “primitive” and self-sufﬁciem':, following the philosop f1ca fa;; hl-
tion of Aristotle, Aquinas, and Marx. In this view it repr_esfents the purest form 10 e
traditional economy, although Becker [19?1] slees ii];lpil(:lt market forces at play in

isi ing of even such isolated family units. .
the iiil:;ogoii;nﬁgm ] accepted what most economic anthlfopolog‘ists a;:gue: rs;?-
rocal exchange is the historically most primitive system, talfmg'a ritual form wi : }11n

elaborate social or religious frameworks between closely knit tribal groups as in e
kula trade of the Trobriand Islanders [Malinowski, 1922]. Household ecolnomlfes geni
erally have been more complex and technologically ad.vanced than purtla y rtel’:np'l;:ocif
ones [Stodder, 1995a,b]. The redistributive economy n?volvc?s a central au : 01‘1 v

some sort that redistributes goods, with the authoritarian B-1g Man and ancuin em-
pire economies being leading examples.* In all of the:se society is somehow “primi-
tive” to the economy, with the latter being embedded in the former.
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Given the emphasis on tribal groupings or on the household in many traditional
economies, it is reasonable that many new traditional economies emphasizefamilistic
groupism. Most traditional religions strongly emphasize the important role of the
family as the main social-economic unit, but this is often extended to the societyas a
whole. The worldwide Islamic community is the umma, from the Arabic word for
mother, umm. In feudal systems the monarch was the parent figure, and such inter-
pretations carry over even more broadly into Confucian systems. Relations between
superiors and subordinates in organizations are those between parent and child; or-
ganizationg are families.

This aspect becomes one of the most important ideological elements* of the new
traditional economy in its conflict with the global market economy. During the Cold
War this could be interpreted as the basis of the potentially “Third Way” nature of
these economies. They could have strongly developed market systems, thus gaining
the virtues of that system. But their familistic groupism and emphasis on caring for
the poor reflect the communalist virtues of the command economies, Thus the new
traditional economy was argued by its advocates to represent the best of both worlds.

In the context of the global triumph of the market system, it stands as a compet-
ing alternative for Third World nations seeking to avoid domination by the United
States and other advanced market capitalist economies. The quasi-socialist element
of the new traditional economy in its familistic groupist orientation provides an ele-
ment of the former competitor with market capitalism in a locally attractive form
that can be the carrier of ongoing anti-colonial and anti-imperialist sentiments. This
applies even when the traditional element is really an artificially made up system
that does not reflect any actual previous practices of the society, an example being the
demand by the Afghani Taliban that women receive no education, something not in
traditional Islam.

Thus, the new traditional economy appeals with its elaim to combine disparate
elements in a superior synthesis: the old with the new, the individual with the collec-
tive, the ethical with the practical. It harks back to a mythic past of proclaimed
religious perfection, even if in a distorted or artificial way, while adapting to modern
technology in a supposedly moral manner. The harmony of the family will be main-
tained even as market forces work their magic while constrained within a framework
guaranteeing a humane and cooperative social order that cares for those in need, just
as a family cares for its least fortunate.

As new traditionalism spreads as an ideology, it can become the foundation for
international conflict. This conflict can occur between different new traditional sys-
tems as old religious hatreds re-emerge in Bosnia, the Middle East, India, and other
places. It can also take the broader form of a conflict between the new traditional
systems as a whole against the “westernizing” liberal market system as argued by
Huntington [1993] in his theory of the “clash of civilizations,” where arms shipments
from China to Iran are seen in such a context,

On the other hand the new traditional economy faces numerous difficulties. One
is its relationship with the world economy. Free trade and capital movements offer
numerous advantages for growth, but also open the economy up to global market
forces and cultural influences that can undermine the system. Another problem,
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quite evident recently in some of the East Asian economies, is that familistic groupism
can devolve into a corrupt “crony capitalism” that can become highly dysfunctional
over time. Thus, the new traditional economy offers great appeal, but also faces seri-

ous challenges.
THE ISLAMIC NEW TRADITIONAL ECONOMY

More than any other world religion, Islam has generated something that resembles
a complete economic model. At least a series of well-known and widely-accepted
principles exist within Islam, even if there is considerable debate about their inter-
pretation or actual implementation. That there is such a developed set of rules may
reflect the fact that the Prophet Muhammed was the only promulgator of a major
world religion to have been a practicing merchant.

Certain precepts are laid out in the Qurian, which was written down by the Prophet
Muhammed, and in his sayings known as the Hudith. Together these form the foun-
dation for the Islamic legal code known as the Shari’a. It is the nearly universal
demand by Islamic fundamentalists that Muslim societies be run according to the
Shari’a. There are several different versions of this legal code [Schacht, 1964], al-
though on economic questions they do not differ significantly. [Aghnides, 1916].

It is not our purpose here to examine in detail these various rules and precepts.®
However, we note that some of the most prominent are the forbidding of interest
(riba), the advocacy of almsgiving (zakat), advocacy of profit-sharing (gired), and op-
position to gambling {(gharar).? Although interpretation differs somewhat among the
legal codes, especially regarding almsgiving, it is among modern Islamic economists
that differences of interpretation have been the greatest.

Indeed, although there were discussions of legal and even theoretical economic
issues of Islamic economics in the past, notably by Ibn Khaldun in the fourteenth
century [Issawi, 1987], it has only been since the mid-twentieth century that a formal
Islamic economics has emerged that examines these traditional precepts using mod-
ern economic analysis. This began in Pakistan in the year of its independence with
the publication in Urdu of a work by Maududi [1975] advocating Islamic economics as

a general solution to the world’s socio-economic problems. A substantial number of
self-identified Islamic economists since have been of Pakistani origin, reflecting the
combination of training in the British schools of economic thought and Pakistan’s
foundation as a Muslim state. In this regard Islamic economics is a creation of the
modern world, an archetypal new traditional economic doctrine,

Unsurprisingly, Pakistan since the early 1980s has also been one of the main
nations where a serious effort has been made to implement Islamic economics in
practice, although the earliest nation to do so, and still probably the most prominent,
was Iran:after the replacement of the Shah’s regime by the Islamic Republic in 1979.
In both of these nations there has been an effort to implement Islamic banking as the
only allowed form, abetted by most of the banks being nationalized in both countries
and thus subject to government direction. However, Islamic banks now exist in over
60 nations, including many that are not majority Muslim such as the United States.
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. Anwar [1987] describes the variety of financing arrangements allowed by tradi
tional Islamic legal codes. In principle with all of these the lender must so);a }611 .
bear partiof the risk of the Investment, thereby making the payment for the Ig e' o
some variation of profit rather than interest, Thus, allowable types of Iﬂansa;1 o
fromt those 1ihat are clearly profit-sharing or equity-involirement kinds of arra?:;gee
;ii :St?) 3;_ ;;: ]::at more nearly resemble traditional fixed-interest arrangements,

With buy-backs the borrower sells the assets to the lender and then buys them
back‘at a higher price. In principle the lender thus bears the rigk of ownershi);) and i
sha?mg pz:oﬁts. However, in practice this ownership can be reduced to a few seconc;S
fiurmg a single closing transaction, thus rendering the return to the lender virty 11S
identical to interest, basically a subterfuge.” - o

Experience suggests that the more profit-sharing arrangements have serious
agency and moral hazard problems with borrowers understating their profits to their
credlt.:ors. This has led to a major shift in practice to loans more strongly resemblin
fixed interest loans [Khan and Mirakhor, 1990; Anwar, 1992; Cornelisse and Steffelaarg
'1995]. Hﬂw._ever, that shift has been stronger in nations allowing only Islamic bank:
Ing, suggesting that where people can freely choose Islamic banks the arrangements
may resemble the religious ideal more closely since those choosing such banks are
more committed to the values of the religion. '

. More broadly, it is unclear if the Islamic economy really represents a distinet
kind of economic system rather than a mere variation of the market economy with
some. peculiar rules and institutional arrangements. Indeed, with regard to the old
con'ﬂ%ct between capitalism and socialism, Islamic economics does not take a definite
po"sxth} and there has been much debate among modern Islamic economists about
this, Vi"lth some arguing that it is more compatible with private property ownership
[Naqvi, 1981] while others argue that it is more compatible with state or theoeratic
propertj.r ownership [Ali, 1979], although this latter Position has retreated in recent
years.wﬂ:h the general global decline in support of socialism. The battle over this
que‘stfon was especially fierce in Iran, where initially after the 1979 revolution a more
socialist approach was implemented, only to be replaced later by a more capitalist
approzflch [Behdad, 1989; Bina and Zangeneh, 1992; Valibeigi, 1993; Moghadam 1995]

With r.egard to the Islamic economic system, we are left with a paradox. On the.
one hand it is a very successful ideological movement, with almost every I;redomi—
nateljg.f Muslim nation in the world either attempting to implement an Islamic econom
or f;‘acmg a powerful opposition movement that advocates doing so, However, in thosz
natmn.s that have attempted to implement an Islamic economy, the effort 1’1as been
essentially a top-down effort to impose the rules and practices ,on already existing,
I?;gely market capitalist economies. Broadly, especially with Islamic banking, thé
;r :;t:;i its watered down and the system reverts to something resembling previous
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THE ECONOMICS OF NEO-CONFUCIANISM

The other major rising new traditional economic system, neo-Confucianism, ® pre-
sents a sharp contrast in many ways with the Islamic economic system. For one thing
it does not contain a set of explicit commands or laws with regard to economic behav-
jor. Rather, it represents a set of more generalized moral sentiments, originally ex-
pressed in the Analects of Confucius and later adumbrated by various followers over
many centuries. These sentiments became infused into Chinese culture in particular
and spread out from that nation into neighboring ones as a part of the spread of
Chinese cultural influence, often carried by ethnic Chinese who in many East Asian
nations have long played significant roles in commerce. Korea and Japan are the
most important nations with strong Confucianist traditions and few ethnic Chinese
[Rozman, 1991).%

In its official imperial form in China, five principles were viewed as preeminent
in Confucianism: benevolence (fen), righteousness (D), propriety (7i), wisdom (zhi), and
faithfulness (xin). These rather vague precepts became interpreted as supporting a
system of hierarchy in a society that assumed a mutual system of benevolence by
superiors and respect by inferiors. This applied to the emperor and his subjects, who
could in principle overthrow a non-benevolent emperor who lost the “Mandate of
Heaven,” as well as within families where the husband ruled his wife and children.
Intersecting with and supporting this system of hierarchy, benevolence, and strong
families was strong support for education as Confucians supported the establishment
and maintenance of a meritocratic bureaucracy.

In terms of both ideology and practice in current East Asia, the implications of
neo-Confucianism are seen as supporting relatively authoritarian state structures
that may intervene to varying degrees in the economy, familistic groupist attitudes
that may extend beyond families themselves to larger groupings such as firms or the
nation as a whole,® high savings rates associated with the emphasis on strong fami-
lies, and education. The latter two in particular are seen by many observers as un-
derpinning the “East Asian Miracle” of rapid economic growth [Hung-chao, 1989].
The familistic groupism element is seen as lending itself to patterns of private-state
cooperation and planning, which have led to “crony capitalist” corruption scandals
and financial crises in some countries, as well as supposedly more harmenious labor-
management relations in some countries.”

More than with Islam, and reflecting the vagueness of its economic doctrines;
neo-Confucianism can be seen as consistent with a variety of economic systems in
terms of the standard categories of market capitalism versus command socialism,
Thus nations currently advocating varieties of neo-Confucianism include very mar-
ket capitalist, although politically authoritarian, Singapore and also the mostly mar-
ket socialist Peoples’ Republic of China. Mao Zedong opposed Confucianism and iden-
tified Deng Xiaoping with it, an identification that was positively affirmed in Deng’s
later years as he was increasingly venerated and neo-Confucianism was viewed as a
useful offset to Western political and cultural influences emerging with the Dengist
marketizing reforms within China’s ongoing socialist system.
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.His:toricaily in China the position of Confucianism with regard to markets and
capitalist institutions varied over time. Under the Han dynasty Confucianists tended
to support more laissez-faire policies in contrast with the Legalists who supported
.strong state control of the economy and society. In later periods, official Coszician
ism tended to oppose commerce and especially foreign trade bei’ng contrasted witl';
the more laissez-faire oriented views of Taoism [Zhang, 199£, Ch. 10]. These views
reached extreme forms in the almost completely autarkic societies of Choson Kore
and Tokugawa Japan in the nineteenth century. This view of Confucianism as az
antz-m?de'm, anti-commercial religion remained predominant until Kahn [1979] be-
gan pointing out its potentially positive influence upon economic growth. Now the
:.flvoiites of ?eo—Confucianism see it as supporting modern economic gm'wth while

imultaneously supporting anti-W itari iti
smultancous’y o ;)Ipeconoign - estern authoritarian political systems and cultures,
Many of the issues surrounding neo-Confucianism come to a head in J apan, argu-
ably a planned market capitalist economy with significant new traditional a; ects
dJ apanese neo-Confucianism differs somewhat from that in other nations beingpmore‘
d‘lﬁ'used and “Japanified.”? But Japan has in recent decades exhibited ,high educa-
tional levels, high savings rates, reasonably harmonious labor-management relations
(few strikes), and high levels of state-private cooperation. Until about 1990 these
charaf:teristics were associated with very high rates of economic growth, but since
th'en, in contrast with most of the rest of East Asia until the crisis of the iate 1990s
with a pattern of economic stagnation. Thus, Japan may represent both the advan-,
tages and the limits of the neo-Confucian economic system, the advantages of the
above features now offset by the disadvantages arising from the corruption of “cron:
capifalism” and ossified state-private relations. g
The new traditional elements of the Japanese economy are that it is a highl
n‘wdern, technologically advanced economy, while at the same time the various rac}-F
tices that can be identified as neo-Confucian are deeply rooted in the society ang can
be seen as at least partly embedding economic behavior in a Polanyian manner. In-
deed, Japanese society has long melded selected outside influences with its own de:e 1
rooted social and cultural practices [Reischauer, 1988]. This was highlighted in t?hz
effort !:o integrate Western technology with Japanese after the Meiji Restoration of
1§68, in the wake of the forced opening to external trade by Commodore Perry and
his “black ships” in 1853, symbolized by the slogan, Wa-kon Yo-sai “Japanese spirit
and Western ability” [Morishima, 1982, 23]. , ’

"I‘he core traditional Japanese cultural characteristics that have carried through
contmu_ously derive from the notion of society as a household (ie) [Murakami 1985]
underpinning the familistic groupism that in turn underpins behavior Withi;l ﬁrms’
:.:md between firms and the state. The Japanese management style by consensus, the
J-moFle,” fAoki, 1990] is seen as conforming to this pattern. In contrast with’ the
Islamic ec_onomies, the neo-Confucian elements in Japan arguably arise from deepl.
rooted social and cultural characteristics rather than having been imposed from abfvz
to conform to a preset religious economic ideology.

H.owever many of the characteristics associated with the Japanese economy have
been imposed at relatively recent dates, albeit not for religious reasons. Thus, dis-
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tinctive labor-management practices such as lifetime employment and sentority wages
date from the World War II period when the government was concerned about worker
morale for wartime production motives [Okazalki, 1992]. Koike [1987] argues that
enterprise unions and the low rate of strikes is only a post-1960 phenomenon reflect-
ing a defeat of labor by management after a period of sharp conflict in the 1950s. And
the high savings rate is only a post-World War II phenomenon, arguably reflecting
specific tax policies [Balassa and Noland, 1988, 831.

Nevertheless, even if some of these practices are relatively recent in Japan, their
successful adoption may have partly resulted from their coherence with the deeply
rooted cultural characteristics of Japanese society and its brand of Confucianism. In
that regard, they can indeed be seen as new traditional elements within the Japanese
econonty, arising from the interaction between its traditional society and the pres-

sure to succeed in the modern world economy.

CONCLUSIONS

The new traditional economy is a system following the approach of Karl Polanyi
that embeds economic behavior within a traditional culture, usually manifested as a
traditional religion, while simultaneously using modern technology to achieve eco-
nomic growth. It can be seen partly as an ideological movement seeking to assert the
political, economic, and cultural autonomy of non-Western nations and societies against
the power and influence of U.S.-style Western market capitalism. However, early
versions of this ideology saw it as distinet from command socialism as well, a “Third
Way,” allegedly combining the efficiency virtues of market economies with the sup-
portive communalism of socialist economies through familistic groupism extended to
the whole society.

The two most important such movements in the world today are Islamic econom-
ics and neo-Confucian economics. The former represents a more clear ideology in
which specific economic behaviors, such as the forbidding of interest, are mandated to
the faithful by the religion, with the advocates of the ideclogy seeking to impose these
mandates on whole societies and to convert others to follow them as well. The latter
has few specific behavioral mandates associated with it and more general cultural
aspects underpinning its economic characteristics.

In terms of performance, the neo-Confucian system seems to have been more
successful than the Islamic system, even though the latter may have more influence
as an ideological system. This contrast may reflect specific aspects of its system, such
as the emphasis on high education and high savings rates. But it may also reflect a
stonger basis in existing socio-cultural practices in neo-Confucian societies in con-
trast to efforts to impose from above practices not already in place in such nations as
Iran and:Pakistan.

In any case, despite the strong appeal in many nations for such a system and all
the publicity to the contrary, actual practices in many of these nations appear to be
mostly a matter of smaller variations or modifications of largely market-oriented eco-
nomic systems and practices. Thus, the new traditional economy may remain more
significant as an ideological religious economic ideal rather than as an actual alterna-

tive economic gystem.

10.

11.
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The authors acknowledge receipt of either useful materials or comments from Ehsan Ahmed, Schrab
Bfehdad, Cyrus Bina, William Duddleston, Rhoda Halperin, Santhi Hejeebu, Harold M anhom

Timur Kuran, Fatima Moghadam, Walter Neale, Valentina Pogosian, Vij ayend;‘a Rao, J an:.\es Stoddin,
Lynn Turgeon, Mehrdad Valibeigi, Hamid Zangeneh, Wei-Bin Zhang, and two anon’ymous refer .
None are responsible for any errors or misinterpretations in this paper. e

g::d?;a{in;; ;‘:le;:‘lons between these systems and the conditions under which each might arise, see
This reflects a deep controversy within economic anthropology between the “substantivists” who
followed Polanyi and take an 0ld Institutionalist view that economic behavior is subordinated t
func‘lamentally embedded within a social-cultural structure {Sahlins, 1972] in contrast with the “:' o
mahs{:s” who argue that all economic behavior, even in so-called primitive societies, can be anal z'f:;
as rational nevclassical optimizing, arguably the New Institutionalist position [LeCla,ir and Schn Sii
197%]. S.e? also Pryor [1977], Halperin [1988], and Rosser and Rosser [1995]. sees
In h.us cfngmal formulation Polanyi identified the reciprocal economy as a proto-market form and the
rech?tnbutive economy as a proto-command form. The household economy was thus the t
version of the traditional economy, although he later altered his views on this. pares
I.{u.ran [1994] lfabels the ideological approach to adveeating a religiously based economic system “re.
ligious :aoonomms.” He contrasts this with the “economics of religion” which supposedly studies the
economic aspects of religious behavior in a scientific context. Examples include Iannaconne's [1990]
apphc.atmn of Beckerian human capital theory to religious behavior (people invest in salvation)
Ensminger's [1991, 1994] analysis of conversions to Islam in parts of Africa for business reasons’
furan’s {19 :5] anal-ysis o.f Muslims in the U.S. depositing money in Islamic banks to reduce transac:z
rzilingsi ::s[%sv ar}; ia:all-;ggs ]\.mth co-religionists, as well as the work of “new paradigm” socioclogists of
Summary discussions of these from a variety of perspectives.can i i iddiqqi
f1980], Pryor [1985], Chapra [1992), Ku.ralf [19%3],]3911(1 Nasr [1222?11{1 i Rodinsen (19721, Siddiadl
A'w"ic‘iespread interpretation among Islamic economists of this forbidding of gambling has been a
cpﬂmsm of insurance schemes. The policy implication of this has been a bias towards public i-
sion of insurance of various types. ' e
That su:ch buy-back arrangements amount to a subterfuge is recognized by some stricter Islamic
economists who bemoan their spread and harshly criticize them [Chapra, 1985).

Properly :‘speaking the term “nec-Confucianism” refers to a synthetic official imperial religion that
emfsrged. in China in the twelfth century. This version of Confucianism would eventually become
ossified in an anti-commercial and xenophobic doctrine,

:I[;Lterestingl¥, the nations that have predeminantly ethnic Chinese populations, China, Taiwan, Hong
E:ﬁfﬁ?;lssi;niii?g-ei ;g;ear to have been leas affected by the financial crises that have hit much of
Fuku‘yama' [1996] argues that this does not apply in the ethnically Chinese societies where firms
remain strictly family-owned or state-owned and that families do not trust or identify with outsiders
This sharply contrasts with the pattern in Japan especially where familistic groupism does extend tc;
bot.h noz.l-famﬂy-owned fiyrmg and the nation as a whole.

TFhis _clalm is controversial. Firstly, there are obvious exceptions, notably South Korea with its ve
confhct.-ﬁlled labor-management relations. Secondly, even in places where such practices su orz
edly exist, notably Japan, it is argued by some that this actually reflects a vietory by manageE:I:ent
:::L;;rl ]labor with the latter placed infe a subordinate but resentful position [Koike, 1987; Woronoff,
.Moris?.).ima {1982] notes that in Japan the benevolence of jen is replaced by the harmeny of wa
implying a greater degree of subservience to superiors. ’
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