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ABSTRACT

For some time now, scholars have noted the close literary connection between
Jude and 2 Peter, with thirteen of Jude’s twenty-five verses paralleled in 2 Peter. One
could say that the argument over the direction of dependency makes it the ‘synoptic
problem’ of the Catholic Epistles. Although the literary evidence is overwhelmingly
supportive of 2 Peter’s dependency on Jude, the prominence of the figure of Peter in
Christian history seems to have influenced certain scholars to propose the contrary.

The arguments for the dependence of 2 Peter upon Jude will be addressed
immediately in this dissertation since the focus of this study is on the way the author of 2
Peter redacted certain key texts in Jude, and more importantly, why he did so. Jude draws
on the Old Testament and Pseudepigrapha to present six notorious sinners/ groups of
sinners placing them in two clusters of three. In the first cluster (Jude 5-7// 2 Pet 2:4-8)
Jude names the Exodus generation, the sinful angels, and the cities of Sodom and
Gomorrah; 2 Peter substitutes the Flood for the Exodus generation and returns to the
correct chronological order of the sinful angels, the Flood, and Sodom and Gomorrah.
Jude’s second cluster (Jude 11) names three characters, Cain, Balaam, and Korah. 2 Peter
2:15-16 eliminates Cain and Korah, and expands upon the sinfulness of Balaam in 2:15-
16.

While the majority of scholars conclude the 2 Peter is dependent on Jude, they

have also made important contributions in the itemization of the ways in which the author

vii



of 2 Peter has redacted Jude as well. What they have failed to address is the patterns that
show the reasons for these alterations and how 2 Peter uses these texts for a different
message to the community. This dissertation now attends to that issue, by focusing on
these four narrative references which are foundational to the rest of 2 Peter; they are the
key to understanding the function and genre of 2 Peter. While Jude uses these texts to
threaten eternal punishment for those who follow the heresy within his community, 2
Peter uses them to assure the community that sin will not go unpunished and that God
will soon destroy the entire earth with fire, consuming the unrighteous and sparing the
righteous. Further research that will belong to the full study in the dissertation will help to
fill out these differences, illustrate their depth, and will show their impact for the rest of

the document.

viii



CHAPTER 1
INTRODUCTION
Introduction
For some time now, scholars have noted the close literary connection between
Jude and 2 Peter, with thirteen of Jude’s twenty-five verses paralleled in 2 Peter.! One
could say that the argument over the direction of dependency makes it the “synoptic
problem” of the Catholic Epistles. Although the literary evidence is overwhelmingly
supportive of 2 Peter’s dependency on Jude, the prominence of the figure of Peter in
Christian history seems to have influenced certain scholars to propose the contrary.?
The issue of dependency concerning Jude and 2 Peter is the fundamental issue of
the dissertation, and must be addressed first, for the dissertation will examine the manner
in which the use of significant scripture passages in 2 Peter are drawn from Jude, but then

redacted to serve a new message. Although most scholars concur that the evidence points

1Jude 4-13, 16// 2 Pet 2:1-18 and Jude 17-18//2 Pet 3:2-3.

2 Richard Bauckham, Jude, 2 Peter, Word Biblical Commentary, 50 (Waco, TX: Word Books, 1983), 141—
2; J. Chaine, Les épitres catholique: la seconde épitre de Saint Pierre, les épitres de Sain Jean, I'épitre de
Saint Jude (Paris: Gabalda, 1939), 18-24; Tord Fornberg, An Early Church in a Pluralistic Society: A
Study of 2 Peter, Coniectanea biblical. New Testament Series; 9 (Lund: LiberLaromedel/ Gleerup, 1977),
31-59; Gene L. Green, Jude & 2 Peter, Baker Exegetical Commentary on the New Testament (Grand
Rapids, MI: Baker Academic, 2008), 327-30; Steven J. Kraftchick, Jude, 2 Peter, Abingdon New
Testament Commentaries (Nashville: Abingdon, 2002), 79-81; J. N. D. Kelly, A Commentary on the
Epistles of Peter and Jude, Black's New Testament Commentaries (London: Black, 1969), 226—7; Pheme
Perkins, First and Second Peter, James, and Jude, Interpretation: A Bible Commentary for Teaching and
Preaching (Louisville: John Knox Press, 1995), 178.

1



2
to 2 Peter as literarily dependent upon Jude, that evidence must be re-examined to reveal

its degree of probability and not simply referenced and presumed.

There are four possible scholarly positions concerning the question of the literary
relationship between Jude and 2 Peter. We shall examine each of them, beginning with
the less probable and moving toward the more probable theories. They are (1) Jude and 2
Peter used a common source, (2) Jude and 2 Peter were written by the same author, (3)
Jude is dependent upon 2 Peter, (4) 2 Peter is dependent upon Jude.

Jude and 2 Peter Used a Common Source

Bo Reicke holds that a common source, whether oral or written, was the “best
assumption.”® He poses that Jude and 2 Peter were based on a ... sermon pattern
formulated to resist the seducers of the church.”* The grounds for this theory are not
explained or explored, but briefly stated. Moreover, he does not cite any text in either
Jude or 2 Peter nor present the particular sermon pattern that leads him to the conclusion
of a same source. We say “particular” pattern, because a sermon form is not singular
enough in itself to prove that two documents are dependent on it.

Michael Green comes to his conclusion of a similar source by observing that
although similar texts or allusions are present in both, there is a marked lack of verbal
agreement between the two documents. “Out of the parallel passages comprising 2 Pet

1:2,12; 2:1-4, 6, 10-12, 15-18; 3:2-3 and Jude 2, 4-13, 17-18, the former contain 297

3 Bo Reicke, The Epistles of James, Peter, and Jude, Anchor Bible (Garden City, NY: Doubleday &
Company Inc., 1964), 190.

4 1bid., 190.



3
words and the latter 256 words, but they share only 78 in common.”® In actuality, the two

texts show similarity far beyond a word count, as the following seven texts will
demonstrate.

Greetings
Jude 1-2 Tovdac Incod Xpiotod 60DA0g, AdeApOg 8¢ TakmPov, Toic &v Oed matpi
fyompévolc kol Inood Xpiotd tetnpnuévorlc kAntoic: 2 Ekeog div kai eipivn kai dryémn

mAnBvvOein.

Jude 1-2 Jude, slave of Jesus Christ and brother of James, to those called, loved in God
the Father and guarded for Jesus Christ. 2 Mercy to you and peace and love be multiplied.

2 Peter 1:1-2 Yvueav ITétpog dodAog kai dndctorog Incod Xpiotod toig icdtipov Nuiv
Loyodov THoTY &V SikatocHvy Tod Ogod HUMY Kol cotipog Thood Xpiotod, 2 xapic duiv
Kai giprvn TAnBuvOein &v émyvdcetl Tod Beod Kai Tnood 10D Kupiov HUDV.

2 Peter 1:1-2 Simeon Peter, slave and apostle of Jesus Christ, to those who, having
obtained a faith as precious as ours, through the righteousness of our God and Savior
Jesus Christ. 2 Grace to you and peace be multiplied in the knowledge of God and of
Jesus our Lord.

Here we see that 2 Pet 1:1-2 and their verbal parallels in Jude 1-2 contain the
common opening and greeting of the standard letter of the time. For example, 2 Pet 1:2
gives greetings of grace and peace, an exceedingly common greeting found in both
Pauline and Deutero-Pauline Letters.® In Jude 2, the greeting is one of mercy, peace, and
love. The same mention of mercy is in the Deutero-Pauline Pastorals (1 Tim 1:2 and 2

Tim 1:2). Both 2 Peter and Jude send their wishes in abundance, min0vvOein. Apart from

Jude and 2 Peter, this noun is only found in the opening greeting of 1 Pet 1:2. These

5 Michael Green, The Second Epistle General of Peter and the General Epistle of Jude, 2nd, Tyndale New
Testament Commentaries, Morris, Leon (Grand Rapids, MI: Eerdmans, 1987), 62.

6 Rom 1:7; 1 Cor 1:3; 2 Cor 1:2; Gal 1:3; Eph 1:2; Phil 1:2; Col 1:2; 1 Thess 1:1; 2 Thess 1:2; 1 Tim 1:2; 2
Tim 1:2; Titus 1:4; Phim 1:3; 1 Pet 1:2; 2 John 1:3, and even Rev 1:4.



4
observations lead one to conclude that while the greetings in both 2 Pet 1:1-2 and Jude 2

are not exact, both follow the conventional pattern of greetings.
Reminders

Jude 5 “Yrouvijoat 6& dudg BovAopat, £iddtac [opdg] mhvta dti [0] kOprog Gmaé Aaodv £k
YIS AlyOTTon 6oaG TO 0HTEPOV TOVG LT TIGTEVCAVTAG ATMAEGEY,

Jude 5 Moreover | wish to remind you, (although) you know all this, that the Lord
having once saved a people out of the land of Egypt, second destroyed those who did not
believe.

2 Peter 1:12 A0 peAMom del VUGS VITOUUVIOKELY TEPL TOVTOV KOUTEP E100TOC Kol
gotnprypévoug €v tf) Tapovor ainbeiq.

2 Peter 1:12 Therefore, I will always remind you concerning these things, although you
know them already and have been strengthened in the present truth.

It is notable that in 2 Pet 1:12// Jude 5, both share the desire to remind their
readers, vropipvioko, of what they acknowledge they already know, oisa. While these
two are the only words they share in common, the sentiment expressed is the same. Here
we want to note another similarity in that both texts are following the same order of
ideas/injunctions.

Warning about the Libertines
Jude 4 napeicéduoay yap tveg avOpwmot, ol mhAatl Tpoyeypoupévol €ig To0TO TO Kpipa,
aoePeig, v oD Beod NUAV yaprTa petaTifévTeg €ig AcEAYEIY KOl TOV LOVOV OEGTOTNV
Kol Koplov MUV Incodv Xpiotov apvovuevot.
Jude 4 For certain people crept in unnoticed, who were written about beforehand long
ago for this condemnation, impious (people), who change the grace of God into
licentiousness and deny our only master and lord, Jesus Christ.
2 Peter 2:1-3 'Eyévovto 6¢ kai yevdompopiitat £V T® Aad, ®G Kai &V DUV Ecoviat
YELOOIOACKAAOL, OTTIVES TAPEIGAEOVGLY aiPEGELS ATMAEING Kol TOV AyopdoavTa adTOLG
SEGTOTNV APVOVIEVOL. EMAYOVTEC EAVTOIC ToIVIV AmdASLOW, 2 Kol ToALol
g€axorovOncovcty adTdV Taic doelyeiong ot oG 1| 000G T dAnbeiog PLacenunOqceTa,

3 xai év mheoveia mhaoToic Adyolg DUdC Eumopevcovar, oic TO Kpipa Ekmalot ovk apyel
Ko 1] AmdAELD 00TV 00 VOGTALEL



2 Peter 2:1-3 But false prophets also arose among the people, just as there will also be
false teachers among you who will secretly bring in heresies of destruction and deny the
master who bought them. They are bringing swift destruction upon themselves, % and
many will follow their licentious ways (and) because of them the way of truth will be
blasphemed, and in greed they will exploit you with fabricated words, for whom their
condemnation (made) long ago is not idle and their destruction is not drowsy.

In 2 Pet 2:1-3// Jude 4 again the sentiments are the same, even if expressed
differently. Both begin with a warning about libertines among the community. In 2 Peter
it is the problem of false teachers (yevdodiddaokaror), while in Jude it is the problem of
certain people who have “crept in” among them, Tapgicédvoay ... Tveg GvBpwmot. Both
texts accuse these people of licentiousness, and claim that their condemnation was
pronounced long ago. Notice that the authors use either the same word or variations of
the same word, licentious(ness) (2 Peter acelyeiong, Jude doélysiav), condemnation (2
Peter & Jude xpipa), and long ago (2 Peter ékmado, Jude maion). Further, each of them
are accused of denial (2 Pet 2:1, Jude 4 dpvéouar) of Jesus, whom they call Master (2 Pet
2:1, Jude 4 deomdTg).’

Notorious Sinners
Jude 5-6//2 Peter 2:4, 6
Jude 5-6 "Yropvijoou 8¢ vpag fovropat, id0tag [opdg] mava dtt [6] kOprog Gmas Aadv
&K yiic AlyvmTov odoag TO deHTEPOV TOVC T TGTEVGAVTOS ATOAESEY, ° dryyéhoug T TodG
U1 TPNoavVTog TV EAVTAV ApynV GALY drolmdvtag TO 1010V olknTpLoV €ig Kpicwy
neyainc nuépag deopoic didiolg Hmo (OPOoV TETHPNKEY,
Jude 5-6 Moreover | wish to remind you, (although) you know all this, that the Lord
having once saved a people out of the land of Egypt, second destroyed those who did not

believe. ® And the angels, not having kept their domain, but having left behind their own
dwelling, he has kept in eternal chains under darkness, until the judgment of the great day

7 Calling Jesus deomdtng is unique to 2 Peter and Jude. In the New Testament, only in Acts 4:24 and Rev
6:10 are prayers begun with the invocation, “Master,” and then, one would have to make a strong case that
the prayer is addressed to Jesus, which is not clear in the text.



2 Peter 2:4 Eiyap 0 0€0¢ ayyélmv auaptnodvtov ovk peicoto dAld oelpaic (6pov
TOPTOPADCAG TAPESWKEV €IC KPIGLV TNPOVUEVOUC,

2 Peter 2:4 For if God did not spare the angels, having sinned, but cast them into
Tartaros in chains of darkness, handed them over to be kept for judgment,

2 Peter 2:6 xoi molelg Lodoumv kol 'opdppag teppdoag [kataotpoeii] katékpvey
VTOdELY L. LEAAOVTOV doePé[c]v Tebekmg,

2 Peter 2:6 and having reduced the cities of Sodom and Gomorrah to ashes, condemned
them to destruction, having made them an example of what is coming to the ungodly,

Jude 5-6// 2 Pet 2:4, 6 contain striking parallels in that they refer to two of the
same stories from Gen 6:1-4 and 19:1-29. Further, 2 Pet 2:15-16// Jude 11 also contain a
similar reference to Balaam, taken from Num 22-24.
Jude 11// 2 Peter 2:15-16

Jude 11 ovai avtoig, 6t T 06® 10D Kdiv émopevdncoav kai tfj mhévy 100 BaAadp
mcbod E€eyvinoay kai tf) avtiloyia tod Kdpe dndrovto.

Jude 11 Woe to them because they have gone in the way of Cain and have abandoned
themselves to Balaam's error for wages and perished in Korah's rebellion.

2 Peter 2:15-16 kataAeinoveg ubeiav 000V EmdavnOncav, EEakolovbncavtes Tf) 00®
100 Bododp tod Boodp, ¢ miohov aduciog fydnnosv 1 EheyEv 8¢ Eoyev 18iag
nopavopiog: vVrolvylov demvov v avBpmTov EmV) EBeYEduevoV EKDAVGEY TV TOD
TPOPTTOL TOPAPPOVIAY.

2 Peter 2:15-16 leaving the straight way, they have gone astray, following the way of
Balaam (son of) Bosor, who loved the wages of unrighteousness ¢ but he had rebuke of
his own lawlessness; a speechless donkey having brayed with a human voice hindered the
prophet’s madness.

Since this dissertation is based on these verses specifically, a detailed discussion
will be provided in the following chapters.

Actions of the Libertines

Jude 8-10 Opoimg pévrot kai 0vTol vomvia{oueVol GapKo. LV aivousty KuptotnTo. ¢

afetodoy 86Eac 8¢ Pracenuodoty. 'O §& MuomA 6 dpydayyeloc, 8te T® StafoOrw
dtakpvopevog dtedéyeto mepi 10D MmUGEMS GMOUATOG, 0VK ETOAUNGEV KPIGLV EMEVEYKETV



Bracenuiog GALY elnev- EmTipioot oot kKoploc. 1 Ovtot 8¢ doa pev ovk oidacty
Bracenuodoty, 6ca 68 PLGIKDS MG TO dAoya {Da émicTtavTat, &v ToVTolg eOeipovTal.

Jude 8-10 Yet likewise these dreamers also defile flesh, reject authority, and blaspheme
the glories. ® But when the archangel Michael contended with the devil and disputed
about the body of Moses, he did not dare to bring a judgment of blasphemy but said,
“The Lord rebuke you!” 1° But these blaspheme all that they do not know, but what they
know naturally as irrational animals, in these things they are being corrupted.
2 Peter 2:10-12 pédota 6& To0g Omicw copkog &v EmBLpiQ HAGHOD TOPELOUEVOVG Kol
KUPLOTNTOG KOTOPPOVODVTOS. TOAUNTAL avOAdELS, dOENG OV TPELOVGY PAACPNUODVTEG,
1 &mov dryyehot ioyoi kai Suvépet peilovec dviec od PEPOVGLY KaT ADTAV TP KVPiov
Bracenuov kpicty. 2 Ovtot 88 (¢ dAoya {Ha yeyevwnuéva pUOIKE gic BAmoty kai pOopav
&v oig dryvoodotv Pracenuodvteg, &v i eBopd avTdv Kai pOapycovTa
2 Peter 2:10-12 but above all, those who follow flesh in defiled lust and who despise
authority. Presumptuous, audacious, they do not tremble to blaspheme the glories,
1 whereas angels, greater in strength and power, do not bring against them a
blasphemous judgment from the Lord. *2 But these are like irrational animals, born
according to nature, for capture and destruction, blaspheme things they do not know; in
their destruction they will also be destroyed

In Jude 8-10// 2 Pet 2:10-12 it will be noticed that although verbal agreements
are present, the texts are strikingly similar in order and content. Both begin by accusing
their respective opponents that they participate in the defilement of the flesh. Jude uses
the verb poive to describe the defilement, while 2 Peter uses the noun pacpdc. Both
groups of opponents are anti-authoritarian (kvpiotnc)® and participate in the slander
(Praconuéwm) of the glorious ones (86&at). Next, both refer to angels, in the plural as in 2
Peter, or one, Michael, as in Jude. Both agree that angelic beings do not bring a judgment
(kpioig) of slander (Praconuém) against people. Finally, the description of the

opponents’ behavior use three common denunciations: (a) they are like irrational animals

(Coa yeyevvnuéva), (b) they slander (BAracenuém) what they do not understand (2 Peter

8 In all of the biblical corpus, this rare word only appears only in these two texts as well as in Eph 1:21 and
Col 1:16.



dyvoém, Jude ovx oida), and (c) they face destruction (pOsipw). Both texts share some
significant words, but beyond that, they follow the same order and contain the same
message in essence. The percentage of verbal agreement hardly matters.

Further Actions of the Libertines

Jude 13 kouata Gypro. Oaidoong Emagpilovia Tag E0VTOV aioybvog, AcTEPES TAAVTTOL
oi¢ 6 {6poc ToD 6KdTOVG £i¢ oidVo TETHPNTAL.

Jude 13 wild waves of the sea, splashing up their shameful deeds, wandering stars for
whom the gloom of darkness has been reserved forever.

Jude 16 Obroi gicy yoyyvotol pepyiporpot katd tag émibvpiog £0TdV TOPELOUEVOL, Kai
10 oTOUA ATV AaAET VTTépoyKa, Bovpdlovies TpOoOTA MPELEING XAPLV.

Jude 16 These are grumblers, complainers, going after their own passions, and their
mouth speaks arrogantly, flattering people for their advantage.

2 Peter 2:17-18 ovtoi eiotv anyai dvodpot kai opiyhar Vo Aailomog Edavvopevart, oig O
{6poc Tod okoTOVS TETHPNTAL B DIEpoyKa Yap patardTTog OEYYOHEVOL Sededlovoty v
gmBupiong caprog doekyeiong oG OAY®S ATOPEVYOVTOG TOVS £V TAGVY
AVOGTPEPOUEVOVG,
2 Peter 2:17-18 These are waterless springs and mists driven by a gale; for whom the
gloom of darkness has been reserved. ‘8 For, proclaiming arrogant nonsense, they lure
with licentious passions of the flesh those who barely escaped from those living in error.
Jude 13, 16// 2 Pet 2:17-18 continue the description of their opponents. Here, the
similarities are in the verbal parallels, sharing a few key words in common. They both
agree that deepest darkness has been reserved for their opponents (6 {6@o¢ tod ckdTOVG
tempntan). In Jude 16// 2 Pet 2:18 both authors accuse their opponents of lust, émBopia.

What really brings the verses together is that their opponents are accused of being

haughty, vnépoykog, a word only appearing in these two places in the New Testament.®

% 1t is found in the LXX only seven times: Ex 18:22, 26; Deut 30:11; 2 Sam 13:2; Lam 1:9; Dan 5:12,
11:36.



Predictions Concerning the Libertines

Jude 17-18 dueic 8¢, dyamntoi, uviobnte TdV PUATOV TOV TPOEPTNUEVOV VIO TMV
amooTOLmV Tod Kupiov HudY Incod Xpiotod 8 d11 Eheyov Hpiv- [611] €n’ Eoydrov [tod]
¥POVOL E60VTOL EUTOAKTOL KOTA TAG EQVT®V EmBupiag mopeLOUEVOL TOV AGEPELDV.
Jude 17-18 But you, beloved, remember the words spoken beforehand by the apostles of
our Lord Jesus Christ for they told you [that] in [the] last time there will be mockers,
going after their own 8 passions of impiety.
2 Peter 3:2-3 pvnoOijvai t@v mposipnéveov pnudtov D0 TdV Ayiov TPoEeNTAV Kol ThHe
TV ATOGTOAMY VUMV EVIOATiC ToD Kupiov kol cwTiipoc, 3 TodT0 TPdTOV YIVdoKOVTEC HTL
géhevoovtan €’ Eoybtv TOV NUEP®OV [év] Eumarypovi] Eumaiktot katd Tog idiag Embupiog
aOTAV TOPEVOUEVOL
2 Peter 3:2-3 to have remembered the words spoken beforehand by the holy prophets
and the commandment of the Lord and Savior (spoken by) your apostles, 2 “Know this
first, that in the last days mockers will mock, going after their own passions

In Jude 17-18// 2 Pet 3:2—-3 verbal similarities combine with content similarities.
Both ask their communities to remember (uuvrokw) the words (pfjua) spoken
previously (mpoAéym), but Jude assigns these words to the apostles and 2 Peter assigns
them first to the holy prophets and identifies them as the commandment of the Lord
spoken through the apostles. Further, both authors speak about the end (¢oatog) and
agree that there will be scoffers (éumaiktng) who will indulge (mopedw) their own lusts
(émbopia).

Therefore, Green’s claim that there is no evidence to raise the question of copying
is not supported. His own explanation recalls that of Reicke who appeals to a form such
as the sermon, except in Green’s case he suggests, “... some standardized form of

catechesis denouncing false teaching of an antinomian type” and likens it to a document

such as Q, and other such tracts circulating in the early church.® This broad scope raises

10 Green, The Second Epistle General of Peter, 62-63.



10
the question about just what form he supposes, for a catechetical document is quite

distinct from the cluster of aphorisms and chreia that is Q. Here is it worthwhile to recall
the observation of J. N.D. Kelly who states,

There is hardly anything in Jude which does not reappear in some form in

2 Peter, so that the supposed common source must have been to all intents

and purposes identical with it. Apart from adapting this material, the

writer’s own contribution must have been limited to adding the prescript

and the short pericope 19-23, and one wonders why he thought this worth

the trouble.!

Steven Kraftchick

Steven Kraftchick echoes the same sentiment as Kelly does above and goes
further, arguing that there is no ancient evidence for the existence of such a common
document presumed to have been the common source for 2 Peter and Jude, and that the
hypothetical construction of such a document would be as good as identical to Jude.!?

Celas Spicq

Spicq observed that while several texts are re-used in the biblical corpus, i.e., 2
Sam 22 = Ps 18; Is 2:2-4 = Mic 4:1-3, the similarities between Jude and 2 Peter are
vague in their description of their opponents and the content of their teaching. Spicq

concluded, therefore, that the authors used formulaic stereotypes from apologetic and

polemic literature and independently drew upon an original anti-heretical document.

113, N. D. Kelly, A Commentary on the Epistles of Peter and Jude, Black’s New Testament Commentaries
(London: Black, 1969), 226.

12 Steven J. Kraftchick, Jude, 2 Peter, Abingdon New Testament Commentaries (Nashville: Abingdon,
2002), 80.

13 Ceslas Spicq, Les épitres de Saint Pierre, Sources Bibliques (Paris: Gabalda, 1966), 197 n.1.
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In 2 Peter and Jude the description of the opponents and their teaching is certainly

less specific than what one finds in Galatians. The question here, however, is one of
literary dependency between the two documents. The origin of the description of the
opponents and their teachings is an entirely different matter. This question can be put to
rest by examining the other similarities between the two documents. If, for example, we
had the Q material common to Matthew and Luke (and excluded triple-tradition
material), and could see that the remaining text bore no striking similarities, we could
posit a separate written source. In the case of 2 Peter and Jude, however, there are
striking similarities throughout the entire document, not just in the description of the
opponents. Therefore, the hypothesis that Jude and 2 Peter were drawn from a common
independent source must be applied to the whole document, which brings us back in line
with each scholar who has suggested the same. Hence, an independent anti-heretical
document is implausible.
Conclusion

What one finds then, is that scholars who do suggest a common source for 2 Peter
and Jude either seem unaware of the degree of similarity between them, or have a vague
notion of the precise form that would produce them. The treatment is usually summary
and quite general. When the texts are brought up close for comparison, the signs point to
some closer relationship between the two than a common source.

Jude and 2 Peter Were Written by the Same Author
John Robinson is the only scholar to support the hypothesis that Jude and 2 Peter

were written by the same author, “represent[ing] a single mind writing at much the same
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time in a somewhat different context.”** In fact, he was, “...astonished that [his

hypothesis] has apparently suggested itself to no one here.”*® Robinson wrote:

Jude begins by saying that he was fully engaged in writing to his readers
about their common salvation when he was forced to break off to send
them an urgent appeal to close ranks against the danger of false teachers
from within (3f). | suggest that what he was composing, in the name of the
apostle, was 2 Peter. ... Jude first wrote off a hurried letter on his own
authority to counter the immediate menace of the new heretics. This he
incorporated (for the most part in a single block in ch. 2) in the more
studied style of the formal encyclical. This would explain the fact that
there is no discernible difference in the situation between the two epistles.
Both are written to predominantly Jewish Christians in danger of ‘losing
their safe foothold’ (2 Pet 3:17), though not from persecution but from
error.1®

Arguing further about the common authorship of the two documents, Robinson
states, “...apart from the less spontaneous and more pretentious level of writing in 2 Peter
which often overreaches itself, the vocabulary and style are indistinguishable.”*’

Several pieces of the explanation for this hypothesis seem indefensible. While
Jude 3 does speak of hastening to write, or being enthusiastic about writing (Ayomntot,
OO0V GTOVIT|V TOLOVUEVOG YPAPEY DUIV TTEPTL THG KOG NUAV cmtnpiag), it is not clear
from the text that Jude was forced to break away from writing a planned document about
salvation (2 Peter) and instead had to send an urgent appeal about the dangers of false
teachers (Jude). It is a hypothetic supposition that has no defensible ground in the text.

Also, if the same author wrote both documents, why was the block of material in 2 Peter

2 changed so drastically? Not only does 2 Peter change some of the Old

14 John A. T. Rohinson, Redating the New Testament (Philadelphia: Westminster, 1976), 193.
15 Ibid.
16 |bid., 193.

17 1bid.



13
Testament/Pseudepigraphical references entirely, but the references they share in

common are used very differently. Further, it is difficult to understand how Robinson can
say that the vocabulary and style of both documents are indistinguishable, when
Robinson himself says that there are far fewer verbal parallels between 2 Peter and Jude
than Matthew and Luke in their common Q material. He also cites Guthrie’s statistics that
70% of Jude’s language has been changed in 2 Peter.'8

One further glaring question is how Robinson can defend common authorship
when the documents were written in the names of two different people. Robinson writes:

When writing in his own name Jude says, “Remember the predictions

made by the apostles of our Lord Jesus Christ” (Jude 17); when writing

with Peter’s apostolic authority he says, “Remember the predictions made

by God’s own prophets” (2 Pet 3:2). Jude is representing Peter rather than

impersonating him.*°
Here, Robinson neglected to note that the second half of 2 Pet 3:2 also mentions the
apostles, “kai g T®V AmocTOAWV LUV EVTOATG ToD Kupilov kol cwthipog.” Even so,
reference to the apostles does not prove that this is the author of Jude representing Peter.
Further, Robinson notes the strange usage of the name of the author at the beginning of 2
Peter, “Zopeawv [1€rpog” (1:1), is evidence of Jude’s authorship of 2 Peter. “For he calls
him what he called him — Simeon. The only other person who is recorded as retaining this
Hebraic use is his brother James (Acts 15:14): it was in the family.”%° This spelling

hardly proves a family familiarity. The name jivaw is transliterated into Greek as Zipov

or Zupewv, as well as other variations. Further, the suggestion of using a familiar

18 1bid., 192.
19 1bid., 194.

20 1bid.
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appellation, Simeon, also carries the assumption that the historical Jude composed Jude, a

work that is pseudonymous, as is 2 Peter. Robinson’s conclusions seem to be a fanciful
legend pasted together from very few verses of text, none of which were examined
closely for other possibilities.

Richard Bauckham gives further reasons for why common authorship is
implausible. 2 Peter contains 57 hapax legomena, 35 of which are not found even in the
LXX.?! Further, Bauckham identified that the styles of the two documents differ so
greatly that, “it is difficult to believe that a writer would have used his own work in the
way in which the author of 2 Peter uses Jude.”?? Kraftchick agrees that the great
differences in their style make it impossible to consider that the same person wrote them
and that their common imagery is used differently and for different purposes.?®

Robinson is alone in his theory that 2 Peter and Jude are explained by common
authorship. His arguments are easily discredited because any close examination of the
Greek texts reveals too many differences in vocabulary, grammar, and style to defend
that the same person could have written both documents.

2 Peter as a Source for Jude
Friedrich Spitta
Friedrich Spitta’s classical work, Der zweite Brief des Petrus und der Brief des

Judas eine geschichtliche Untersuchung of 1885 is recognized as the most extensive and

2L Richard Bauckham, Jude, 2 Peter, Word Biblical Commentary, 50 (Waco, TX: Word Books, 1983), 135.
2 |bid., 141.

2 Steven J. Kraftchick, Jude, 2 Peter, Abingdon New Testament Commentaries (Nashville: Abingdon,
2002), 79.
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involved defense of the priority of 2 Peter over Jude.?* He builds his case on specific

differences between parallel texts in Jude and 2 Peter, arguing that 2 Peter’s text is
primary. The following three points made by Spitta will illustrate the types of examples
he uses to argue for the primacy of 2 Peter.

Description of the Libertines

Jude 8 ‘Opoimc pévtot kai ovtot dvumvialdpevor Ghpko PV pioivovsty KuptdtnTa 8¢
aBetodov d0Eag 08 PAacENLODGLY.

Jude 8 Yet likewise these dreamers also defile flesh, reject authority, and blaspheme the
glories.

2 Peter 2:1 Eyévovto 8¢ kai yevdompopfitat £v T@ Aad, ©g kol &v vuiv Ecovtol
YELO0OAGKAAOL, OTTIVEC TAPEIGAEOVGLY AUPEGELC ATOAEING Kol TOV AyopdoavTa adTOVG
JEOTOTNV APVOVUEVOL. ETAYOVTIES EAVTOIS TAYVIV ATOAELALY,

2 Peter 2:1 But false prophets also arose among the people, just as there will also be false
teachers among you who will secretly bring in heresies of destruction and deny the
master who bought them. They are bringing swift destruction upon themselves,

Here, Spitta’s concern is with the words used to describe the libertines. The true
parallel to Jude 8 is 2 Peter 2:10 and the true parallel to 2 Peter 2:1(-3) is Jude 4, but we
shall examine the two texts that Spitta used in this discussion. 2 Peter uses a more general
yevdodiddackarot, while Jude chooses évurvialopevot. Spitta considers Jude’s choice
more fitting and more erudite since various prophets of the Old Testament divine by

dreams,?® and Deuteronomy and Jeremiah contain stern warnings against paying heed to

these prophecies. Spitta specifically observes Deuteronomy’s (13:5, LXX 13:6)

24 Friedrich Spitta, Der zweite Brief des Petrus und der Brief des Judas eine geschichtliche Untersuchung
(Halle: Verlag der Buchhandlung des Waisenhauses, 1885).

% The Old Testament is inconsistent in its acceptance or rejection of prophecies that come through dreams.
Whereas with Joseph in Gen 28:12; 37: 5-6, 9-10; 41:5 and in Joel 2:28 (LXX 3:1) dreams are positive,
but Deut 13:1, 3, 5 (LXX 13:2, 4, 6) and Jer 23:25-32; 27:9-10 (LXX 34:9-10); 29:8-9 (LXX 36:8-9)
strongly reject those who claim divine revelation through dreams.
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description of those who claim prophetic status based on their dreams and who are then

condemned to death for this blasphemous declaration.?® To Spitta, it is unthinkable that if

Jude were primary, 2 Peter would not choose to retain what Spitta considers the far better

choice of évumvialopevor.?’

References to Michael and Moses

Jude 8-9 ‘Opoimc pévrot kai ovtot dvumviadpevor ohpko PV poivousty KuptdTnto 88
afetodoy 86Eac 8¢ Pracenuodoty. 'O §& MuyomA 6 dpyayyehoc, 8te @ StaBorw
dtakpvopevog dtedéyeto mepi 10D MoUGEWS GMOUATOG, 0VK ETOAUNGEV KPIGLV EMEVEYKETV
Brocenuiog GALY lmey: EMTIUYGOL GOt KOPLOC.

Jude 8-9 Yet likewise these dreamers also defile flesh, reject authority, and blaspheme
the glories. ® But when the archangel Michael contended with the devil and disputed
about the body of Moses, he did not dare to bring a judgment of blasphemy but said,
“The Lord rebuke you!”

2 Peter 2:10-11 péota 6¢ 1006 Omicw capkog &v EmBupig Hacpod mopevopévoug Kol

KLPLOTNTOG KOTOPPOVODVTOS. TOAUNTAL aVBAdELS, dOEAG OV TPELOVGY PAACONUODVTEG,

1 &mov dyyehot ioyvi kai Suvépet peiloveg dviec od PEPOVGLY KAT DTGV TP KVPiov

BAdoonuov kpicty.

2 Peter 2:10-11 but above all, those who follow flesh in defiled lust and who despise
authority. Presumptuous, audacious, they do not tremble to blaspheme the glories,

1 whereas angels, greater in strength and power, do not bring against them a
blasphemous judgment from the Lord.

Here, Spitta draws attention to the notable, specific, and even odd reference to
Michael contending with the devil over the body of Moses found in Jude 9. With regard
to the progression of the letter’s topics, Spitta sees Jude 9 as an awkward interruption of
the flow. That is, both 2 Pet 2:10-12 and Jude 8-10 refer to the libertines’ use of
blasphemy (BAaconuéwm) against the glorious ones and say that the angels (2 Pet 2:11)

and the archangel Michael (Jude 9) do not bring a condemnation of blasphemy against

% Spitta, Der zweite Brief des Petrus, 433.

27 1bid.
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people. Spitta observes that the specific reference to Michael should be recognized as an

attempt in Jude at making a corollary illustration to the perversity of the libertines in 2
Pet 2:11. He claims that this is a misunderstanding of the 2 Peter text on which the writer
of Jude shows himself to rely.?8 Spitta seems unable to explain how this
misunderstanding connects, or flows from a reading of 2 Peter, nor does he explain how
it would be incorrect to think that 2 Peter corrected awkward phrasing in Jude.

Similarly, Spitta views Jude’s use of ToApdm in verse 9 as an unnecessary echo of
2 Peter’s more fitting use of toAuntng in 2:10. He notes the contrast between the behavior
of the libertines and the angels in 2 Peter. The libertines are bold and willful, (toAuntoi
avBadeic) and blaspheme the glorious ones, while the angels, who are greater in might
and power (ioy01 kai duvaypet peiCoveg dvteg) do not bring blasphemous judgment. To
Spitta, the contrast between the libertines and the angels fits well, particularly in
reference to the boldness of the libertines. However, when the text of Jude says that
Moses did not dare (toAudom) to bring judgment (v 9), Spitta argues that this was another
poor attempt of Jude to use a word originally used by 2 Peter.?® Spitta finds Jude’s use of
ToApdm excessive and ill-fitting. To claim that one author misunderstood the text of
another from which one borrowed does not clearly indicate the primacy of the supposed
borrowed text.
XmAdg Vs. Xmihog
Jude 12 Obroi gicwv oi &v taig dydmoig Hudv omhédeg cuvevmYoVUEVOL APOPOC, E0VTOVG

TOWOIVOVTEG, VEQPEAUL BAVVIPOL DTTO AVEUMV TOPAPEPOUEVAL, dEVIPA POIVOTOPIVA dicapTTal
dig amoBavovta Expilmbévra,

28 Spitta, Der zweite Brief des Petrus, 436.

29 1bid., 436.
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Jude 12 These are stains® on your love feasts, feasting with you without fear,
shepherding themselves - waterless clouds carried away by winds, autumnal, fruitless
trees, twice dead, uprooted,

2 Peter 2:13 adwovpevol poebov adikiog, nooviy yoOUeEVOL TV €V UEPQ TPVON Y,
OTHAOL Kol LDWOL EVIPLODVTES €V TOIG ATATALS ADTAY GLVELMOYOVUEVOL VLIV,

2 Peter 2:13 suffering for the wages of unrighteousness. They consider it a pleasure,
reveling in the day - stains and blemishes! - reveling in their deceits, feasting with you.

Similar to the example above, Spitta focuses on Jude’s use of omAdg versus 2
Peter’s use of omilog. Spitta argues that 2 Peter uses the image well because 2:22
contains the image of a sow who, though washed, returns to the mud (bg hovcopévn eic
wAopdv BopPopov).3t Further, immediately after 2 Peter calls the libertines omilot kai
udpot in 2:13, the following verse gives specific details about the sins that make them as
dirty spots. (2:14 d6¢pBaApovg £xovieg HEGTOVG HOYOAIDOC KOl AKATATOGTOVG OUAPTIOS,
deledlovteg yuydg dotnpiktovg, kapdiav yeyvpvaouévny mieovesiog ExoOVTes, KATAPOS
tékva-). Spitta observes that the use of omhdg makes far less sense in the larger context
of the document since Jude immediately switches to nature images, calling the libertines
waterless clouds, autumn trees without fruit, wild waves of the sea, and wandering stars.
What is curious is why Spitta’s examples would not lead him to conclude that the more
polished text is more reasonably a redaction of Jude, rather than an author diminishing
the excellent work which was his source. Spitta’s arguments proceed from his assumption

ahead of time that Jude is dependent on 2 Peter.

30 smhadec is a double-entendre. It means rock washed by the sea, a hidden reef, which cannot be seen and
thus could damage or destroy the ship, but is also a spot or stain. The image of a hidden reef works
perfectly with Jude 13 which speaks of waves that splash up (previously hidden) shameful deeds which
cause destruction, as do those who have crept into Jude’s community.

31 Spitta, Der Zweite Brief Des Petrus, 444.
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Conclusion

Although Spitta has provided a set of details that must be addressed when
discussing the question of dependence, his own arguments fail to set up verification
controls, to allow for the opposite possibility that the greater excellence of 2 Peter on
most counts, is more likely to be the later and dependent text than the reverse.

Charles Bigg

Charles Bigg seeks to illuminate the priority of authorship based on his reading of
internal clues in the text. He writes:

If the arrangement of the one writer is more logical and his expression

clearer than those of the other, it may be thought either that the first has

improved upon the second, or that the second has spoiled the first. The

criterion is of necessity highly subjective, and no very positive result will

be attained unless we can show that the one has misunderstood the other,

that the one uses words which are not only not used by the other, but also

belong to a different school of thought, or that the one has definitely

quoted the other. There are passages in our epistles which furnish us with

these means of decision.®?

Before even applying the method, there is an obvious problem. When applying
the method, “...either...the first has improved upon the second, or...the second has
spoiled the first,” it suggests that for every point of the argument, the conclusion can be
applied in either direction equally. This leaves Bigg to apply either conclusion to argue
for the priority of 2 Peter. Although it would seem more usual for the dependent text to

be improved and even embellished, Bigg seems to struggle with signs of improvements

easily seen in 2 Peter, and to find arguments to explain the less perfect text of Jude as

32 Charles Bigg, A Criticial and Exegetical Commentary on the Epistles of St. Peter and St. Jude,
International Critical Commentary (Edinburgh: T&T Clark, 1901), 216.
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somehow the secondary and dependent text. | shall follow his arguments using the same

chronology Bigg used in the following six points.

Jude 9 “Spoiled” 2 Peter 2:11

Jude 9 ‘O 8¢ Muyanh 6 apyayyehog, 6te T® S1oBOA® SloKkpvOLEVOC SLEAEYETO TEPL TOD
Mobcéng GoOUOTOS, 00K ETOAUNGEV Kpioty Eneveykely Bracenuiog GALY elmey-
EMTIUGOL GO KOPLOG.

Jude 9 But when the archangel Michael contended with the devil and disputed about the
body of Moses, he did not dare to bring a judgment of blasphemy but said, “The Lord

rebuke you!”

2 Peter 2:11 dmov dyyelot ioydi kol duvapet peiloveg dvieg ov PEPOVCLY KOT aOTAV
mapa Kupiov PAdcenuov Kpicty.

2 Peter 2:11 whereas angels, greater in strength and power, do not bring against them a
blasphemous judgment from the Lord.

As Bigg supports the hypothesis that 2 Peter is primary, he uses the differences in
these verses to demonstrate how Jude has “spoiled” 2 Peter’s point. First, he writes that
Jude inserted a reference to the Assumption of Moses but does not explain why, or how
this is relevant for Jude’s purposes.®® Connected to this insertion, Bigg identifies that
Jude naturally removed 2 Peter’s mapd xvpiov because “... the dispute between Michael
and Satan did not occur in the presence of the Lord.””3* He concludes that Jude, “has
altered and spoiled St. Peter’s point, and quite destroyed the parallel.””® Bigg does not
attempt to explain the function of the differences in the text. Rather, he concludes that

Jude simply spoiled the text of 2 Peter. What is puzzling is the failure to explain how

® 1bid., 217.
3 1bid.

% 1bid.
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Bigg recognizes that reading the sequence in that fashion does not require him to explain

why the writer of Jude did not recognize himself, that he had spoiled the text.
Vocabulary Differences

Bigg begins this section with the presupposition of Pauline vocabulary as distinct
from Petrine vocabulary. Secondly, associating each writer with the historical personage
claimed as writer, he notes that since Jude contains words that may be called Pauline, not
Petrine, then the letter must postdate 2 Peter with its Petrine vocabulary.3® While it is
well-established that these two documents contain distinct and diverse vocabularies,
modern scholars do not claim that these differences necessarily belong to a Pauline or
Petrine vocabulary nor do they lend any evidence as to which document is primary. In a
second piece of his argument, however, Bigg relies on the hapax legomena of 2 Peter®’ to
argue,

It is surely far more natural to suppose that Jude was in the habit of using

Pauline language, and slipped these words in without any sense of

incongruity, than that 2 Peter, while following Jude slavishly elsewhere,

cut out these words on doctrinal grounds.®

Much of Bigg’s arguments depend on his assumption that the documents are
historically reliable as compositions of the two authors named. This assumption is

sufficient to explain these tortured arguments to explain 2 Peter as primary to Jude. The

real problem is that in the end, Bigg must resort to special pleading rather than appeal to

% 1bid.
37 1bid., 224.

% 1bid., 217.
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usual literary patterns in redaction to explain the diminished text of Jude as an edited

version of 2 Peter.

Literary Style and Arrangement

Jude 17-18 dueic 8¢, dyamntoi, uviobnte TdV PUATOV TOV TPOEPTNUEVOV VIO TMV
amooTOLmV Tod Kupiov HudY Incod Xpiotod 8§11 Eheyov Hpiv- [611] €n’ Eoydrov [tod]
¥POVOL EG0VTOL EUTOAKTOL KOTA TAG EQVT®V EmBupiog TopeLOUEVOL TOV AGEPELDV.

Jude 17-18 But you, beloved, remember the words spoken beforehand by the apostles of
our Lord Jesus Christ, 8 for they told you [that] in [the] last time there will be mockers,
going after their own passions of impiety.

2 Peter 3:2—4 pvnoBijvai tdv mpogpnpéveov pnudtov Dm0 TdV ayiov Tpoentdy Kol Thg
TV ATOGTOAMVY VUMV EVIOATIC TOD Kupiov kol cwTiipoc, 2 TodTo TPdTOV YIVhGKOVTEC HTL
géhevoovtan € Eoybtv TOV NUEP®OV [év] Eumarypovi] Eumaiktot katd Tog idiag Embopiog
oadTdV Topevdpevot 4 koi Aéyoviec: mod 0Ty 1) Emayyshio TS mopovsiog adTod; e’ NS
YOp ol motépeg Ekoyunbnoay, tavia obtoe Stapével an’ apyig KTioemg.

2 Peter 3:2-4 to have remembered the words spoken beforehand by the holy prophets
and the commandment of the lord and savior (spoken by) your apostles, 2 “Know this
first, that in the last days mockers will mock, going after their own passions #and saying,
‘Where is the promise of his coming? For since the fathers fell asleep, all things continue
from the beginning of creation.””

Bigg simply relies on his own theory as he states, “St. Peter gives the warning as
his own” since the text is according to his style.*® Certainly, since the two documents
were written by different authors, their styles differ, and the compositions as a whole will
bear a different style throughout. From this stance, Bigg then discusses which apostles

may have been indicated in Jude 17, and then concludes, “There is certainly strong reason

for thinking that Jude is here quoting 2 Peter.”*°

3% Bigg, A Critical and Exegetical Commentary, 218.

“0 1bid., 218.
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Next, Bigg moves to more general reasons for supporting the priority of 2 Peter.

He writes, “The rest of the argument depends upon points of arrangement and style,
which can establish nothing beyond a vague opinion.”** Even so, we shall follow his
chronology through these points of arrangement and style.

Salutation

Jude 2 & eoc Duiv kai gipvn kai dydnn TAnOuvvoein.

Jude 2 Mercy to you and peace and love be multiplied.

2 Peter 1:2 yépic vpiv xai eipnvn minbovoein év Eémyvocet T1od Oeod kai Incod tod
KLPIOV HUDV.

2 Peter 1:2 Grace to you and peace be multiplied in the knowledge of God and of Jesus
our Lord.

Bigg identifies the differences in the salutations of the documents, noting that 1 &
2 Peter agree in their greeting, “yapig DUV Kol giprivn TAnOvvOein,” and that Jude’s
greeting has a more direct parallel with other New Testament documents.*? In addition to
Jude containing a more commonly used greeting formula, Bigg observes that
immediately before the greetings of mercy, peace, and love, Jude used the “Pauline
KAntoic.”*® While this adjectival form of xoAéw does appear in Rom 1:1, 6, 7; 8:28; 1 Cor
1:1, 2, 24, it also appears in Mt 22:14, Rev 17:14 and 19 times in the LXX in its
adjectival form. Based on this use of kAntoic and the similarities of the greeting to other

New Testament documents, Bigg claims that, “St. Jude’s formula is conflate and later.”**

4L 1bid.
42 See the detailed analysis of the comparison of the greetings above in section 2.1.
43 Bigg, A Criticial and Exegetical Commentary, 218.

4 1bid., 218.
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The preceding evidence does not prove that Jude’s greeting is either conflate or later.

Further, 2 Peter’s imitation of the greeting in 1 Peter is not surprising, particularly when a
pseudonymous document’s aim is to align itself as “the second letter I am writing to you”
(2 Pet 3:1). Such duplication of the same greeting is a simple way to attempt to bolster
the document’s validity.
Jude Wrote in Haste
Jude 3 Ayomntoi, Tdcav GIrovdV TO0OUEVOS YPAPEY DUV TTEPL TRG KOG NUAV
ocwtpiog avayknv Eoyov ypayorl DUV Tapakoldv énaywovilesOot T dra mtapadobeion
101G ayiolg mioTeL.
Jude 3 Beloved, making all haste to write to you about our common salvation | must
write, imploring (you) to contend for the faith that was once for all handed over to the
saints.

Here Bigg adds another theory to the meaning of this verse when he holds that
Jude was clearly writing in a hurry.*® He then offers two possible scenarios. In the first he
offers the situation in which “St Peter’s letter had reached him and opened his eyes to the
mischief that was going on...” while in the second he opines, “that sudden information
had been brought to him that Antinomian teachers were at work in his district, that time
pressed, and that he copied out, with no very great alteration, as much of St. Peter’s letter
as he thought necessary.”*® In fact, Jude 3 has given rise to a number of similar

arguments, but since there is no other clarification in the text, it is impossible to verify

such claims.

5 1bid., 220.

“6 1bid.
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2 Peter’s Phrasing is More Natural and Intelligible

Jude 5 “Yrouvijoat 6& dudc BovAopat, iddtac [oudg] mhvta dti [0] kOprog Gmaé Aaodv £k
YIS AlydTTon 6oaG TO 0VHTEPOV TOVG LT TIGTEVCAVTAG ATMAEGEY,

Jude 5 Moreover | wish to remind you, (although) you know all this, that the Lord
having once saved a people out of the land of Egypt, second destroyed those who did not
believe.

2 Peter 1:12 Awd peAMom del DUAG VITOUUVICKELY TEPL TOVTOV Koimep €100TOC Kol
gotnprypévoug €v Ti) mopovor ainbeiq.

2 Peter 1:12 Therefore, I will always remind you concerning these things, although you
know them already and have been strengthened in the present truth.

Relying on his theory of Jude’s necessary haste, he explains, “St. Peter’s phrase is
much more natural and intelligible than St. Jude’s.”*’” The argument demands that Jude be
dependent on 2 Peter and in haste. It is a circular argument.*®
Conclusion

The work of Bigg has made a contribution in identifying major similarities and
differences between the two letters, but the presuppositions regarding authorship which
belong to his era influenced his explanations to support what would appear in his day to
be sensible conclusions concerning the direction of dependency.

Since the investigations of these two great scholars, and in the light of current
scholarship, the evidence as uncovered by both result in the majority of scholars
concluding that 2 Peter is in fact, dependent on Jude. We now turn to those arguments

and further investigations.

47 1bid.

“8 In the remainder of the section, “The Relation of 2 Peter to Jude,” Bigg mentions some various points of
the differences between 2 Peter and Jude, but does not use the differences to argue for the priority of one
over the other. For each of his previous arguments, however, he has not made a convincing case for the
primacy of 2 Peter.
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Jude as a Source for 2 Peter

Most contemporary scholars of the Catholic Epistles overwhelmingly concur that
Jude is the source for 2 Peter and not the reverse. Their arguments can be reduced to
seven main points of evidence. It must be said that counter-arguments could be made for
each of the seven, but the conglomerate evidence of all seven result in a conclusion that is
very difficult to contest.

Length of Document

It is usual, but admittedly not definitive, that the source document is shorter than
the dependent one.*® Jude’s 25 verses result in a notably shorter document than the 61
verses of 2 Peter. While it is usual for the dependent text to expand upon the borrowed
text, as seen in Matthew and Luke’s redaction of some of Mark’s accounts, the opposite
must also be acknowledged.*® Donald Guthrie argues that, “There would be an obvious
point in an enlargement of an earlier work where the additions would enable the author to
append his own special features.”®* The opposite is more difficult to imagine, ...
especially when the briefer epistle appears merely to extract a portion of the longer and

append little more than a salutation and a doxology.”%? Guthrie makes an excellent point.

49 Michael J. Gilmour, The Significance of Parallels Between 2 Peter and Other Early Christian Literature
(Atlanta: Society of Biblical Literature, 2002), 83.

%0 Some examples of when Mark’s account is longer than Matthew’s or Luke’s in the Triple Tradition
include Mk 2:1-12// Mt 9:1-8// Lk 5:17-26; Mk 5:1-20// Mt 8:28-34// Lk 8:26-39; Mk 5:21-43// Mt
9:18-26// Lk 8:40-56.

51 Donald Guthrie, New Testament Introduction, 3rd, revised (Downers Grove, IL: InterVarsity Press,
1970), 920.

%2 bid.
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The texts of Jude and 2 Peter under consideration are not narratives but biblical excerpts,

and in this case, excising is more difficult to explain.

Context: Urgency vs. Leisure
Jude 3 Ayomntoi, Tdcov 6ITovdnV To0OUEVOC YPAPEY DUIV TEPL TR KOG UMV
cwtpiog avayknv Eoyov ypayorl DUV Tapakoddv énaywvilesOot T dnaé mapadobdeion
TOIC ayiolg mioTeL.
Jude 3 Beloved, making all haste to write to you about our common salvation | must
write, imploring (you) to contend for the faith that was once for all handed over to the
saints.

In previous sections, we have seen how scholars have used this verse to argue for
other explanations of the relationship between the two documents. Many have observed
that the beginning of Jude alludes to an urgent matter that the author felt the need to
address immediately. There is no indication of an immediate threat in 2 Peter. In fact, as
we noted previously, some scholars explain the brevity of Jude as due to a situation
requiring haste. Joseph B. Mayor, however, finds it difficult to recreate a scene of such
haste and necessity with the author of Jude taking time to read through the leisurely
treatment of 2 Peter, as he says, “It seems hardly possible to suppose that this note of
alarm could have come to him through 2 Peter, who writes in a much more leisurely way,
not feeling it necessary at once to plunge into controversy and supply his readers with
weapons for the defense of the faith.”

Greater Specificity in Peter
Jude 4 noapeicédvoay yap Tveg dvOpwmot, ol iAot TPOyEYPAUUEVOL EIC TODTO TO KPia,

aoePeig, v oD BeoD NUAV YaptTo LETATIOEVTES €i¢ AGELYELOV KOl TOV LOVOV dE0TOTNV
Kol Koplov NudV Incodv Xpiotov dpvovpevor.

53 Joseph B. Mayor, The Epistle of St. Jude and the Second Epistle of St. Peter: Greek Text with
Introduction, Notes, and Comments (New York: Macmillan, 1907), ii.
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Jude 4 For certain people crept in unnoticed, who were written about beforehand long
ago for this condemnation, impious (people), who change the grace of God into
licentiousness and deny our only master and Lord, Jesus Christ.

2 Peter 2:1-3 'Eyévovto 6¢ kai yevdompopiitat £V T® Aad, ™G Koi &V DUIv Ecoviat
YELO0IOAGKAAOL, OTTIVEC TAPEIGAEOVGLY aiPEGELS ATOAEING Kol TOV AyopdoavTa aDTOVG
SEGTOTNV APVOVUEVOL. ETAYOVTEC ENVTOIC TOXVIV ATMAELOV, 2 Kol ToAAOL
g€akoAovOncovcty adTdV Toic doelyeiong ot odg 1) 000G TH¢ dAnbeiog PLacenundnceTa,
3 xai év mheovedia mhooToig Adyolg DUdc Eumopevcovar, oig TO Kpipa Ekmolot ovk apyel
Ko 1] Am®AELn 00TV 00 VOGTALEL

2 Peter 2:1-3 But false prophets also arose among the people, just as there will also be
false teachers among you who will secretly bring in heresies of destruction and deny the
master who bought them. They are bringing swift destruction upon themselves, 2 and
many will follow their licentious ways (and) because of them the way of truth will be
blasphemed, 3 and in greed they will exploit you with fabricated words, for whom their
condemnation (made) long ago is not idle and their destruction is not drowsy.

Two scholars each see a similar issue between these verses. It is supposed that the
dependent text will apply the meaning of the source in a more detailed manner. Tord
Fornberg observes that, here, Jude is general, sweeping, while 2 Peter is far more specific
regarding the details about the false teachers and what they will do.>* Similarly, Guthrie
points to Jude’s text as more spontaneous about the false teachers, in contrast to the long
introduction in the parallel passage in 2 Peter.>®

Greater Attention to Order
Jude 5-7 "Yrmopvijcou 8¢ vpag fovropat, i60tag [opdg] mava dtt [6] kOprog Gmas Aadv
&K yiic AlyvmTov odoag TO deHTEPOV TOVC T TGTEVGAVTOS ATOAESEY, ° dryyéhoug T TodG
U1 TPNoavVTog TV EAVTAV ApynV GALY drolmdvtag TO 1010V olknTpLoV €ig Kpicwy
neydAng uépag deopoic didiotg Hmd {opov TeTipnkey, ’ d¢ Todopa kai Fopoppa kol ai
nePl AVTAG TOAELG TOV OO0V TPOTOV TOVTOLS EKTOPVELGAGAL Kol dmelbodoat Omicw

oapKOG ETEPAG, TPOKEVTOL SETY LA TVPOG aUmVIoV diKNV VIEYOLGAL.

Jude 5-7 Moreover | wish to remind you, (although) you know all this, that the Lord
having once saved a people out of the land of Egypt, second destroyed those who did not

5 Tord Fornberg, An Early Church in a Pluralistic Society: A Study of 2 Peter. Coniectanea Biblical New
Testament Series; 9 (Lund: LiberLaromedel/ Gleerup, 1977), 36.

55 Guthrie, New Testament Introduction, 920.
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believe. ® And the angels, not having kept their domain, but having left behind their own
dwelling, he has kept in eternal chains under darkness, until the judgment of the great day
"as Sodom and Gomorrah and the cities around them, which in like manner as they,
committed fornication and went after other flesh, is exhibited as an example by
undergoing a punishment of eternal fire.

2 Peter 2:4-8 Ei yap 0 0g0¢ dyyélmv apoptnodviov ook épeicato dAAL oepaig (OPOL
TOPTAPOGUG TAPESOKEV €IC KISV THPOVUEVOLC, ° Kai Gpy0iov KOGHOV 0VK EPeicaTo
AL 6ydoov Nide dikoochvne Knpuko EQUANEEV KATAKAVGULOV KOGU® dcefdv A&,
® 1ol TOAEIC Z0dopmV koi Topdppac Teppdcac [katactpoei] Katékpivev Hrddetypa
HeEAOVTOV doeBé[c]v tebetcdc, ' kai Sikotov ADT KATATOVODEVOV VIO THiC TV
aféopwv v doekyeia avaotpofic éppdcato- & BAéupatt yop kai dicofi 6 Sikaiog
EYKATOIK®V &V a0TOoig NUEPAV EE NUEPAS YLYNV dKaiay dvopolg Epyotg ERacbvilev:

2 Peter 2:4-8 For if God did not spare the angels, having sinned, but cast them into
Tartaros in chains of darkness, handed them over to be kept for judgment, °and did not
spare the ancient world, but guarded (the) eighth (person) Noah, a herald of
righteousness, when he brought a flood on the world of the ungodly, ® and having reduced
the cities of Sodom and Gomorrah to ashes, condemned them to destruction, having made
them an example of what is coming to the ungodly and 7 rescued righteous Lot, subdued
by the licentiousness of lawless conduct; & for seeing and hearing, the righteous (person)
living among them day after day was tormented in his righteous soul by (their) unlawful
deeds;

Here, each author refers to three Old Testament narratives, but Jude presents the
Exodus reference first, and then the two from Genesis: a. the Exodus generation (Ex 14;
Num 14:1-35; 26:64-65), b. the sinful angels (Gen 6:1-4), and c. Sodom and Gomorrah
(Gen 19:1-24). In contrast, 2 Peter presents the references in canonical/chronological
order: a. the sinful angels (Gen 6:-14), b. the flood (Gen 7), c. and Sodom and Gomorrah

(Gen 19:1-24). Gilmour observes, “It is easier to imagine Peter correcting and

supplementing than the reverse scenario, namely Jude breaking up the existing
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sequence.”® Perhaps this is what J. Chaine means when he comments that this feature

shows 2 Peter to be less primitive, thus likely to be secondary.®’
Fewer Pseudepigraphical Allusions

Jude 14-15 TIpogpntevoey 8¢ koi Tovtolg EBdopog md Adap Evoy Aéymv- 1800 nAdev
KOptog &v ayioug popracty ovtod P motficar kpicty kotd mévtov Kai EAEyEat Tacoy Yuxnv
nepl MAVTOV TOV Epymv dogPeiog odTdv OV Noéfncay kai mepi TAVIOV TdV GKANPGY OV
EMdANoay kot adTod AUOPTO®AOL ACEPETS.

Jude 14-15 And also Enoch, the seventh from Adam prophesied to these saying,
“Behold the Lord is coming with ten thousand of his holy ones °to make a judgment
against all and to convict all life of all their deeds of impiety, which they committed
impiously, and of all the harsh things that the impious sinners spoke against him.”

1 Enoch 1.9 Behold, he is coming with ten thousand of his holy ones in order to execute
judgment upon all. He will destroy the wicked ones and censure all flesh on account of
everything they have done, that which the sinners and the wicked ones committed against
him.58

1 Enoch 60.8 and (the other), a male called Behemoth, which holds his chest in an
inevitable desert whose name is Dundayin, east of the garden of Eden, wherein the elect
and the righteous ones dwell, wherein my grandfather was taken, the seventh from Adam,
the first man whom the Lord of the Spirits created.>®

Jude 6 dyyéhovg T€ TOLG Un} TNPNOAVTAG TV EAVTAV APYTV GAANL dToATdVTaG TO d10V
OlKNTNPLOV €1G Kpiotv peyaing Muépag decpoic didiolg Vo (OPOoV TETHPNKEY,

Jude 6 And the angels, not having kept their domain, but having left behind their own
dwelling, he has kept in eternal chains under darkness, until the judgment of the great day

2 Peter 2:4 Eiyap 0 0e0¢ dyyélov apaptnodvtov ovk épgicato dALL oepaic (Opov
TOPTOPADCOG TAPEIWKEV €IC KPIGLV TNPOVUEVOUC,

2 Peter 2:4 For if God did not spare the angels, having sinned, but cast them into
Tartarus in chains of darkness, handed them over to be kept for judgment,

% Gilmour, The Significance of Parallels Between, 84.

57 J. Chaine, Les épitres Catholique: La Seconde épitre De Saint Pierre, Les épitres De Saint Jean, I'épitre
De Saint Jude (Paris: Gabalda, 1939), 23.

%8 James H. Charlesworth, ed., Old Testament Pseudepigrapha, Vol. 1 (NY: Doubleday, 1983), 13-14.

% |bid., 40-41.
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Jude 9 ‘O 8¢ Muyanh 6 apydyyehog, 6te T® S10BOA® SroKkpvOLEVOC S1EAEYETO TEPL TOD
Mobcéng GOUOTOC, 0VK ETOAUNGEV Kpioty Eneveykely Bracenuiog dALY elmey:
EMTIUGOL GO KOPLOG.
Jude 9 But when the archangel Michael contended with the devil and disputed about the
body of Moses, he did not dare to bring a judgment of blasphemy but said, “The Lord
rebuke you!”

2 Peter 2:11 6mov dyyelot ioydt kol duvapet peiloveg dvieg ov PEPOVOY KOT ODTAOV
nopd Kupiov PAAcEN IOV Kpiowy.

2 Peter 2:11 whereas angels, greater in strength and power, do not bring against them a
blasphemous judgment from the Lord.

Jude 14-15 have no parallel in 2 Peter, and in the above texts where there are
parallels, Jude 6// 2 Pet 2:4 and Jude 9// 2 Pet 2:11, there is a question of whether 2 Peter
deliberately excised allusions to extra-canonical material from the document. Extra-
canonical traditions about Enoch were extremely popular and well-known by the time of
the New Testament. Jude 9 refers to the Assumption (Testament) of Moses, which was
also quoted in patristic authors, but is currently lost to us.®° Scholars have concluded that
this omission in 2 Peter would fit well with a later church’s hesitancy to rely on materials
that were seen as “extra-canonical” in character.®® In order to verify this suggestion, it
would be necessary to know the dates of both documents as well as have a date for an
official, established Jewish canon; we have none of these dates. Even with these dates,
which are highly disputed, ancient authors did not suddenly discard the Pseudepigrapha
and forget its contents. Thus, in my view, this kind of argumentation lacks the evidence

necessary to arrive at the conclusion that 2 Peter is dependent on Jude. In fact, 2 Peter

60 Green, Jude & 2 Peter, 79-80.

61 J. N. D. Kelly, A Commentary on the Epistles of Peter and Jude, Black's New Testament Commentaries
(London: Black, 1969), 227 and Gilmour, The Significance of Parallels Between, 85.
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does make clear references to the Pseudepigrapha. In the following chapters, I shall

address these issues in greater detail.

Necessary Dependence on the Allusion Found in Jude
Jude 8-9 ‘Opoimc pévrot kai ovtot dvumviadpevor chpro PV poivovsty KuptdTno 88
afetodoy 86Eac 8¢ Pracenuodoty. 'O §& MuomA 6 dpydyyeloc, 8te @ StaBorw
dtakpvopevog dteréyeto mepi 10D MmGEMC GMUATOC, 0VK ETOAUNGEV KPIGLV EMEVEYKETY
Brocenuiog GALY lmey: EMTIUYGOL GOt KOPLOC.
Jude 8-9 Yet, likewise, these dreamers also defile flesh, reject authority, and blaspheme
the glories. ® But when the archangel Michael contended with the devil and disputed
about the body of Moses, he did not dare to bring a judgment of blasphemy but said,
“The Lord rebuke you!”

2 Peter 2:10-11 péota 6€ 1006 Omicm copkog &v MOV HAGHOD TOPELOUEVOLG Kol

KLPLOTNTOG KOTOPPOVODVTOS. TOAUNTAL aVBAdELS, dOEAG OV TPELOVGY PAACONUODVTEG,

1 &mov dyyelot ioyvi kai Suvépet peiloveg dviec od PEPOVGLY KaT DTGV TP KVpiov

BAdoenuov kpicty.

2 Peter 2:10-11 but above all, those who follow flesh in defiled lust and who despise
authority. Presumptuous, audacious, they do not tremble to blaspheme the glories,

1 whereas angels, greater in strength and power, do not bring against them a
blasphemous judgment from the Lord.

Both authors have been discussing the libertines and then conclude with the
contrast between the evil behavior in comparison to the holy behavior of Michael (so
Jude 8-9), or, the angels (2 Pet 2:10-11). Gilmour observes that in these verses, 2 Peter
only makes sense if Jude lies behind it.5? Observing 2 Peter alone, the reference to angels
who do not bring slanderous judgment against people requires a reference, which one
finds in the explication of Jude 8-9. 2 Peter appears as a summarized allusion to Jude.

Jude’s Omission of a Supportive Text in 2 Peter 3:4

2 Peter 3:4 koi Aéyovteg- mod €oTwv 1} énaryyelio Thig mapovsiog avtod; ae’ fg yip ol
TaTéPEG EKotunOncay, Tavto oVT®S SIEVEL A’ ApyNG KTIoEMC.

82 Gilmour, The Significance of Parallels Between, 84.



2 Peter 3:4 and saying, ‘Where is the promise of his coming? For since the fathers fell ¥
asleep, all things continue from the beginning of creation.””

The parallels between 2 Peter and Jude hold until 2 Pet 3:2-3// Jude 17-18. At
this point, there is material only found in 2 Pet 3:4-17, and afterward the parallel
continues (2 Pet 3:18// Jude 25). Since both documents exhort their readers to remain
faithful and warn that God will punish those who are unfaithful, the statement in 2 Pet
3:4, which presents a challenge on the lips of the opponents who doubt that God will
come with judgment, not only fits the context but the particular concern of Jude. Thus
Mayor writes, “I cannot think that if Jude had known this verse, which gives so much
point to the preceding prophecy, he would have refrained from inserting it.”

Conclusion

It must be said that other arguments concerning the direction of dependency
between 2 Peter and Jude have been built on minutiae and have failed to address the
larger issues that address the major evidence of the comparison.

In reviewing these seven observations, it is Mayor who summarizes the overall
result when he states, “... we can generally see a reason why Peter should have altered
Jude, but very rarely a reason why what we read in Peter should have been altered to
what we find in Jude.”®* Gilmour is more controversial in his conclusion, ... if 2 Peter

already existed, it is hard to imagine why Jude was needed.”® In fact, as this dissertation

will show, Jude appears to have had a different Sitz im Leben than 2 Peter. It is better to

8 Mayor, The Epistle of St. Jude and the Second Epistle of St. Peter, xiv.
64 1bid., xxv.

8 Gilmour, The Significance of Parallels Between, 86.
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rely on the literary evidence that has been presented. Jude could not have used 2 Peter in

his situation. Rather, the literary evidence shows that 2 Peter relies on Jude and turns the
texts, clearly expanding on them, correcting the order of texts in some cases, and creating
a more polished and reflective composition. It is simply special pleading to argue that the
sum of these observations support anything but that 2 Peter drew upon Jude and, “any
idea that 2 Peter is earlier and was revised by Jude may be considered refuted.”®® With
the overwhelming majority of scholars, | must conclude that the best explanation of the

relationship of the two documents is that 2 Peter is dependent upon Jude.

% Fornberg, An Early Church in a Pluralistic Society, 58.



CHAPTER 2
2 PETER 2:4 VS. JUDE 6
Introduction

Chapter 2 compares the treatment of the sinful angels by Jude and 2 Peter. While
they both refer to the same tradition, each author presents the situation in a unique way.
Remembering that 2 Peter is dependent upon Jude, this chapter examines the changes 2
Pet 2:4 made to the text of Jude 6 in particular. The changes that are present in 2 Peter
demonstrate key aspects of the overall message of 2 Peter. In particular, 2 Peter’s changes
emphasize that God’s punishment for sinners is certain. Unlike Jude, 2 Pet 2:4 does not
describe the sin of the angels so that the focus is upon God’s punishment. To emphasize
the severity of God’s punishment, 2 Peter alone says that the angels are being kept in
Tartarus to await their judgment. 2 Peter uses the tradition of the sinful angels to warn his
audience that if they do not remain obedient to God’s commands, they too can expect
God’s severe punishment.

In order to understand the changes 2 Peter made to Jude’s text, we begin with a
textual criticism, to ensure that we are using the most secure text. Next, the differences
between Jude and 2 Peter’s texts will be examined in depth in order to explain the reasons
behind the changes. Finally, we shall consider how 2 Peter’s changes to 2:4 impact the

overall function of 2 Peter.

35
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Textual Criticism

Jude 6 dyyélovg T TOVG pr TNPNOAVTOG TNV EQVTAV APy GALN droAmovTag TO 610V
ok TPLOV €iG Kpiov peyaing UEPaG 0eGLOTc Aidiolg VO (OPOV TETHPNKEV

Jude 6 And the angels, not having kept their domain, but having left behind their own
dwelling, he has kept in eternal chains under darkness, until the judgment of the great day

The text of 2 Peter 2:4 is relatively secure, with the exception of two places where
a variant occurs, as indicated below, underlined and in bold: cepaic and tpovuévouc.
2 Peter 2:4 Eiyap 0 0e0¢ ayyélov apoptnodvtev ovk épeicato dALL oe1paig (Opov
TOPTUPADCAG TAPESWKEV €IC KPIGV TNPOVUEVOLG,

2 Peter 2:4 For if God did not spare the angels, having sinned, but cast them into
Tartarus in chains of darkness, handed them over to be kept for judgment,

oerpaic (by chains) is supported by Papyrus 72, and two late codices, P and P, as well as
the Koine collection of Byzantine lectionaries and the Vulgate and Syriac versions.
Codex Sinaiticus (&) contains cipoic (in pits), while other prominent Codices, Vaticanus
(B), Alexandrinus (A), and Ephraemi (C) contain ceipoig, what appears to be a
correction of cipoic. While the number and prominence of these majuscules might
support the use of “pits,” their combined attestation to “pits” cannot overcome the
antiquity of P 72, and as noted in A Textual Commentary on the Greek New Testament,!
these manuscripts appear to be influenced by the Egyptian preference for cipog. On the
question of the connection between Jude 6 and 2 Pet 2:4, which is already admitted by
scholars, one would also note that not only does the evidence of P 72 support cepaig (by

chains), but also the fact that cepaig is a synonym for dgopoic which we find in Jude 6.

! Bruce M. Metzger, A Textual Commentary on the Greek New Testament, 2nd (Stuttgart: Deutsche
Bibelgesellschaft, 1994), 632.



37
npovuévovg (being kept) is supported by P 72, Codex Vaticanus (B), the first correction

of Codex Ephraemi (C*), Codex Porphyrianus (P), Codex Athous Laurae (¥), and the
Koine group of Byzantine lectionaries. A variant reading, kolaouévouc tpeiv (being
punished, to keep) is found in Codices Sinaiticus (x), Alexandrinus (A), the second
correction of Codex Ephraemi (C?), Codex Athous Laurae (¥), and a

few minuscules. This reading appears to anticipate 2 Pet 2:9, connecting the punishment
of the angels to the future punishment of the day of judgment:

2 Peter 2:9 oidev kOpilog e0cePeig £k melpacpod poecda, ddikovg 8¢ gig Muépav kpiceng
KOAALOUEVOLG TNPETY,

2 Peter 2:9 (then) the Lord knows how to rescue the godly from temptation, and to keep
the unrighteous under punishment until the day of judgment,

The Angels
Identity of the Angels
Jude and 2 Peter both refer to the sinful beings who appear in Gen 6:1-4, the
Jewish Pseudepigrapha, especially the Book of Watchers (1 En. 1-36), the Dead Sea

Scrolls, and later rabbinic literature.? The issue here is that although Gen 6:1-4 refers to
these sinners as “0%17877°32”% in the MT and “oi vioi T00 H=od” in the LXX, both Jude

and 2 Peter refer to them as “dyyelot” (2 Pet 2:4; Jude 6), and it is clear that they expect

their listeners to recognize the reference to Gen 6:1-4.

2 It is not clear whether Genesis or 1 Enoch is the literary source of these traditions. Some scholars such as
Jozef Milik argue that 1 En. is the older text, and what appears in Gen 6:1-4 is only a textual allusion to the
larger work of 1 En. 1-36. J6zef T. Milik, The Books Of Enoch: Aramaic Fragments Of Qumran Cave 4
(Oxford: Oxford University Press, 1976), 31. Such an issue stretches beyond the scope of this dissertation.

3 A term “applied to supernatural beings.” Francis Brown, S. R. Driver, and Charles Briggs, The Brown-
Driver-Briggs Hebrew And English Lexicon (Peabody, MA: Hendrickson, 2003) 120. They may also be
understood as “heavenly beings in the broader sense.” H. Haag, “12,” TDOT 2:145-59, 158.
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The use of o>72877°12 can be found in both positive (Job 1:6; 2:1; 38:7 and 1

En.71.1) and negative (1 En. 69.4-5) contexts. Interestingly, one finds the LXX of Job
using dryyelot, and here the translator has clearly bypassed the literal translation of the
Hebrew, unlike the LXX translation of Gen 6:2, which uses oi vioi Tob 0god.

Devorah Dimant notes a shift in references to these sinners of Gen 6:1-4 from
“sons of God” to “angels™:

The identification of the sinners as angels is adopted by all the Qumranic

documents (CD 2:18; 4Q180 1 7-10; 1QapGen 2.2, 16; generally in 1

Enoch, esp. chaps. 6-16; 86-88; 106—7; Jub. 4.22; 5.1; 7.21).*

Later, rabbinic documents wanted to avoid referring to these rebellious sinners as
“DPRT712” “sons of God” and also show an aversion to calling them “angels.” One
solution was to translate o>7%%57°32 as “the great ones,” or “sons of judges,” or “sons of
nobility” as Gene Green explains:

At Gen 6:2, Tg. Ong.® identifies them as ‘the sons of the great ones’ or

nobility, and Tg. Neof.® calls them ‘the sons of the judges.” Frustration

with the prevailing interpretive trend was voiced in the Gen. Rab. 26.5” on

Gen 6:2: ‘R. Simeon b. Yohai referred to them as sons of the nobility. R.
Simeon b. Yohai cursed anyone who called them ‘sons of God.’®

4 Devorah Dimant, “Noah In Early Jewish Literature,” in Biblical Figures Outside The Bible, Stone,
Michael E. and Theodore A. Bergren (Harrisburg, PA: Trinity Press International, 1998), 126 n. 16.

5> Moses Aberbach and Bernard Grossfeld, Targum Onkelos to Genesis (New York: Ktav Publishing House,
Inc., 1982), 50-1.

6 The Aramaic Bible: The Targums, vol. 1A, Targum Neofiti 1: Genesis, McNamara, Martin (Collegeville,
MN: Liturgical Press, 1992), 71.

" H. Freedman, trans., Midrash Rabbah, vol. 1, Genesis (London: Soncino Press, 1983), 213.

8 Gene L. Green, Jude & 2 Peter, Baker Exegetical Commentary on the New Testament (Grand Rapids,
MI: Baker Academic, 2008), 66—7.
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Very rarely, o>moxa32 is used of human beings as we find in Jub. 22.11 and

Pirge Abot 3.19.

Further distinctions between these sinners and faithful angels resulted in the name
“The Watchers,” so that 1 En. 1-36, which gives the fullest narration of the actions of the
sinful angels, is known as the Book of Watchers.® The Aramaic 1y (sing. 1°v) appear in
Dan 4:10, 14, 20 (MT), meaning waking or wakeful ones.'° In the Theodotion translation
of the LXX, 27y is transliterated as 1p (Dan 4:13, 17, 23 LXX), whereas the Old Greek
uses &yyeloc.!t In the Old Testament Pseudepigrapha where a Greek text exists, oi
gypfyopot, appear in 1 En. 1.5; 10.7, 9, 15; 12.2-4; 13.10; 14.1, 3; 15.9; 16.2; T. Reu.
5:6-7; T Naph. 3:5; Jub. 10:1. The Dead Sea Scrolls also call them Watchers in CD
2.18%2: 4Q227 [4QpsJub] 4'%; 1QapGen 2.1.14 15

What this evidence illustrates is that despite the possible synonyms, with very few
exceptions, by the Hellenistic period ancient authors referred to the sinful o>7%%5-32 of

Gen 6:1-4 using the general term “angels.”

°1En.15;10.6,9,15;12.2-4;13.10; 14.1, 3; 15.2, 9; 16.1-2.
10 BDB, 1105 and John J. Collins, Daniel, Hermeneia (Minneapolis: Fortress, 1993), 224-6.
11 Collins, Daniel, 224.

12 Florentio Garcia Martinez and Eibert J. C. Tigchelaar, eds., The Dead Sea Scrolls Study Edition, Vol. 1:
1Q1-4Q273 (Grand Rapids, MI: William B. Eerdmans, 2000), 552-3.

13 1bid., 482-3.
4 1bid., 28-29.

15 Gene L. Green, Jude & 2 Peter, Baker Exegetical Commentary on the New Testament (Grand Rapids,
MI: Baker Academic, 2008), 67.
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It is for this reason that in both Jude and 2 Peter the references to the sinful and

rebellious ones of Gen 6:1-4 are to “angels” and the authors can rely upon the popularity
of their reference in that context, with no need to retell their story to identify them as evil.
Action of the Angels

Jude 6 focuses upon only one aspect of the angels’ wickedness, namely, that they
did not keep to their domain but left behind their dwelling (&yyéAovg te Tovg un
TNPNOAVTOG TNV £AVTAV YNV GAAL drolmdvToag TO id1ov oikntiplov). 2 Pet 2:4 simply
states that the angels sinned, but does not specify the nature of their sin (Ei yap 0 0gog
ayyéhmv apoptodvov).

While Enochic literature, and 1 Enoch 12.4; 15.3-4; 69 in particular, lists the
various sins of the angels, in fact Jude’s identification of their sin as failing to remain in
their own dwelling echoes the sin articulated in 1 Enoch where it is said they have
““...violated the distinction between the heavenly and the earthly, the angelic and human
spheres...”® This accusation summarizes all of their actions and transgressions. Angels
do not belong in the realm of mortals, nor do mortals belong in the dwelling of the
angels. The angels taught the people of earth things they were not supposed to know, thus
transgressing the boundary between heaven and earth. Moreover, the angels had sexual
relations with the women of earth, the mingling of creatures which were created to be
separate, and thus the women produced offspring of that illegitimate union.

Throughout 1 Enoch and in later Jewish literature, the sin of failing to keep one’s

proper place is grave. 1 En. 12.4 says the Watchers are those who, “...forsook the highest

16 George W. E. Nickelshurg, 1 Enoch 1: A Commentary On The Book Of 1 Enoch, Chapters 1-36, 81108,
Hermeneia (Minneapolis: Fortress Press, 2001), 271.
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heaven, the sanctuary of their eternal station...” and in 15.3 they, “...left the high, holy,

and eternal heaven...” In the Greek text of both 1 En. 12.4 and 15.3, the verb dmoAcinw
“suggests not only a departure but also an act that is final, an abandonment or
desertion.”’

1 Enoch provides several examples of how other aspects of God’s creation are
properly obedient and do not stray from their proper course or place. The Book of the
Heavenly Luminaries, 1 En. 72-82, details the courses of the sun, moon, stars, and
seasons. After the description of the course of each, it is emphasized that they maintain
this order according to the command of God.*® An oath in 1 En. 69.16—26 details the
obedience of several other aspects of nature that do not transgress their proper place.

1 Enoch draws a parallel between the stars and the angels. Just as there are
obedient and disobedient angels, there are also obedient and disobedient stars. 1 En.
18.15 describes the place of punishment for stars who did not arrive punctually for their
duties in the sky and 1 En. 21 speaks of seven stars who are bound for their sin for ten
million years.'® Nickelsberg identifies a long-standing tradition in the ancient Near East

and Hellenistic world in which the stars are personified, and in 1 Enoch the disobedient

stars are an allusion to the disobedient angels.?’ The Animal Apocalypse (1 Enoch 83-90)

17 Gene L. Green, Jude & 2 Peter, Baker Exegetical Commentary on the New Testament (Grand Rapids,
MI: Baker Academic, 2008), 68; Danker, F. W., W. Bauer, W. F. Arndt, and F. W. Gingrich. Greek-
English Lexicon of the New Testament and Other Early Christian Literature. 3™ ed. (Chicago: University
of Chicago Press, 1999), 115.

181 En. 72.36-37a; 74.17a; 79.2.

19 Nickelsburg observes that the close parallels in content and wording indicate that chapter 21 is dependent
upon chapters 17-19. Nickelsburg, 1 Enoch, 298.

20 1bid., 288.
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adds another condemnation of the fallen angels in that the fallen stars have sex with cows

(1 En. 83), are punished (then the great flood follows immediately) (1 En. 88), and are
judged and thrown into a fiery abyss (1 En. 90.21ff).

Testament of Naphtali 3.2-5 illustrates the obedience of the sun, moon, and stars
in contrast to the disobedience of others, including the sinful angels.?*

Sun, moon, and stars do alter their order; thus you should not alter the Law

of God by the disorder of your actions. The gentiles, because they

wandered astray and forsook the Lord, have changed the order, and have

devoted themselves to stones and sticks, patterning themselves after

wandering spirits. But you, my children shall not be like that: In the

firmament, in the earth, and in the sea, in all this products of his

workmanship discern the Lord who made all things, so that you do not

become like Sodom, which departed from the order of nature. Likewise

the Watchers departed from nature’s order; the Lord pronounced a curse

on them at the Flood. On their account he ordered that the earth be without

dweller or produce. (T. Napht. 3.2-5)?2

Jude’s focus on the failure of the angels to keep their proper place also fits well
with Jude 13, where he speaks of his opponents as wandering stars (dotépec Thavijta).
In comparing his opponents to wandering stars, he makes an analogy between his
opponents and the fallen angels who were represented as stars in 1 En. 17-21.

Jude’s wording emphasizes that even if one has had a privileged place with God,
disobedience, that is, not keeping one’s proper place, can result in loss of the privileged

position. This is clear in Jude’s previous example of the Exodus generation.

Jude 5 "Yropvijoat 6& dudg PovAopat, i06tag [Vpdg] mavra 6Tt [0] koplog dmas Aaov £k
YIS AtydTTon 600G TO dHTEPOV TOVG UT| TIGTEVCAVTAG ATMAECEY,

Jude 5 Moreover | wish to remind you, (although) you know all this, that the Lord
having once saved a people out of the land of Egypt, secondly destroyed those who did
not believe.

2L Note that the three biblical examples of sinners match the examples given in 2 Peter 2:4-8.

22 James H. Charlesworth, ed., Old Testament Pseudepigrapha, Vol. 1 (NY: Doubleday, 1983), 812.
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Thus, as the document is arranged, the example of the boundary breaking, rebellious

angels follows the example of the disobedient Exodus generation. While the message of
subsequent loss of a privileged place is the same, the offense of the angels is so much
greater. Far more than the frail humans God saved out of Egypt, the angels have an
exalted, higher place of privilege. Thus their loss is enormous and in keeping with their
rebellion and disobedience to God.

The threat of such punishment is Jude’s warning to the members of his
community. They will lose their place among God’s chosen ones eternally should they
dare to follow those wicked people who were destined for condemnation long ago (Jude
4).

2 Peter’s use of the reference is distinct. Rather than a warning about the breaking
of boundaries with its punishment of loss of privilege as we find in Jude, 2 Peter merely
observes the certainty of punishment for those who transgress God’s commands. 2 Peter
simply recalls that the angels sinned (Ei yap 6 6g0¢ ayyéhov apaptmodavimv), and leaves
the reference there. He relies upon the ubiquitousness of the story of the fallen angels,
and expects that the audience will know the identity of the angels and the nature of their
sins.

In contrast to Jude, the text of 2 Pet 2:4-10a emphasizes the certainty of
punishment for sinners. In each of the three examples from 2:4-8, the emphasis is not
upon the details of the sin, but upon the assurance of punishment.

2 Peter 2:4-8 Ei yap 0 0g0g dyyérmv auoptnodvimv ook égeicato dALY oelpaig (OPoL
TAPTAPOGAS TAPESWKEY EiC KpioY TNPOVIEVOLE, ° Kol dpyaiony KOGHOV 0K Epeicato
GAAL 8ydoov Ndde dkatochHvng Knpuko EQUANEEV KATAKAVGUOV KOGU® doefdV Ao,

% 1ol mOAEIC TodopwV koi Topdppag Teppdcag [katactpoei] Katékpivev Hrddetypa
HEAOVTOV doeBé[c]v tebetdc, | kai Sikotov ADT KATATOVODEVOV VIO THC TV



44
aféopav v doekyeia avaotpoiic éppdcato- & BAéupatt yap kai dicoti 6 Sikaog
EYKATOIK®V &V a0TOoig UEPAV £E MUEPAS YLyNV dKaiav dvopolg Epyotg ERacdvilev:

2 Peter 2:4-8 For if God did not spare the angels, having sinned, but cast them into
Tartarus in chains of darkness, handed them over to be kept for judgment, °and did not
spare the ancient world, but guarded (the) eighth (person) Noah, a herald of
righteousness, when he brought a flood on the world of the ungodly, ® and having reduced
the cities of Sodom and Gomorrah to ashes, condemned them to destruction, having made
them an example of what is coming to the ungodly, ” and rescued righteous Lot, subdued
by the licentiousness of lawless conduct; 8 for seeing and hearing, the righteous (person)
living among them day after day was tormented in his righteous soul by (their) unlawful
deeds;

The apodosis of the sentence in v. 9 makes this clear through its assurance of punishment
for sinners.

2 Peter 2:9 oidev k0plog e0cePeig éx metpacpod poecha, adikovg 8& gic uépav kpiceng
KoAalopévoug tnpely,

2 Peter 2:9 (then) the Lord knows how to rescue the godly from temptation, and to keep
the unrighteous under punishment until the day of judgment,

In summary, the way each example of the notorious sinners addressed in both
Jude and 2 Peter, illustrates the nature and the kind of instruction to their community. As
we have shown, Jude gives the precise example of the way those who previously had
God’s favor lost it. 2 Peter does not give the precise example or attitude that resulted in
the loss of God’s favor, but only gives assurance that those who do transgress God’s
commands will certainly be punished.

God’s Action or Reaction

Both authors state that the angels are kept until the time of judgment, using the

verb tpém. One of the ways this verb is used in the NT is, “...‘to guard,’ e.g., in a prison

in Acts 12:6; guarding prisoners or felons, Mt 27:36, 54; Acts 12:5; 16:23; 24:23; 25:4,



45
21b.”2% The assurance of God’s coming punishment is expressed using the same verb in

T. Reu. 5.5.2% Echoing the protasis beginning in 2 Peter 2:4, the apodosis in 2:9 reiterates
that the Lord knows how to keep (tnpéw) the unrighteous under punishment until the day
of judgment. Both Jude and 2 Peter state that the gloom of darkness has been reserved
for their respective opponents (Jude 13// 2 Peter 2:17). 2 Peter alone adds that the present
heavens and earth are being kept (tnpéw) in their present state until the final judgment
when the godless will be destroyed and the heavens and earth will be destroyed by fire.

2 Peter 3:7 oi ¢ vbv ovpavol Kai 1 Y] 1@ avtd Aoyw tednoavpiopévol giciv mopl
TNpovUEVOL €iG NUEPAY KpioEMG Kol ATmAElag TOV AGERDY AvOpOT®YV.

2 Peter 3:7 But by the same word, the present heavens and earth are being reserved for
fire, being kept until the day of judgment and the destruction of ungodly people.

Jude uses tpéwm twice in verse 6, playing the sinful acts of the angels against
God’s punishment. Jude uses tnpéwm with a negative, meaning, ... to forfeit,” ‘to
lose.”?® Since the angels forfeited (u pnoavtac) their proper dwelling, God has kept
(tempnkev) them for eternal punishment, using the perfect tense of the verb, indicating
that the imprisonment continues.?® Moreover, the purpose of the angels’ confinement in
Jude is for the sake of future punishment, while Jude is addressed to those that God
guards in safety (koi Incod Xpiotd tetnpnpévolg kAntoig) (Jude 1). In regards to God’s

dealing with the sinful angels, God seems to be reacting, as opposed to acting. That is,

23 H. Riesenfeld “tnpém,” TDNT 8:140-51, 141.
2 |bid., 142.
% |bid.

% 1bid., n. 7.
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God’s action of keeping the angels imprisoned until the time of punishment comes after

the angels forfeit their proper dwelling.

Only 2 Peter uses ovk @eidopat, declaring the surety of divine punishment. The
verb geidopon can mean to spare someone, rather than destroy them, or to spare someone
by showing them mercy.?’ Rather than directly saying that God destroyed the angels or
was merciless to them, 2 Peter says that God did not spare them so that they would act as
a warning for those presumptuous of God’s mercy. In the case of the sinful angels, and
the ungodly world which merited the flood in the next verse, the message is that sinners
were not spared. In this, 2 Peter’s references emphasize that one cannot casually presume
upon God’s perpetual mercy and pardon.

Similarly, only 2 Peter’s text uses the verb mapadidmpt, emphasizing the direct
action of God handing over sinners for punishment as in Rom 1:18-32, which
specifically uses mapadidmpu in vv. 24, 26, 28. Likewise, the reference to God handing
over the Exodus generation for punishment is found in Acts 7:42.?¢ This use of the verb
in 2 Peter helps to focus on the action of God, rather than God’s reaction, as in Jude. As
stated above, the nature of the sin or even the sinner is not the central issue for 2 Peter.
Rather, the use of mapadidmpu helps to emphasize the sure action of punishment for those
sinners, and to reiterate that punishment will certainly come to the sinners in 2 Peter’s
community.

In summary, what we see is that the author of 2 Peter has edited Jude’s references

in two significant ways. First, in Jude, the primary actors are the rebellious angels who

2 5.v. “peidopon,” LSJ.

28 Friedrich Biichsel, “5idmput,” TDNT 2:166-73, 170.
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left their proper dwelling, and God’s role in keeping them for later punishment is a

response to their action. 2 Peter however shifts the main action to God. God did not spare
them and God handed them over. Second, as we have shown, the particular sin of the
angels is not the focus for 2 Peter. Rather, for 2 Peter, no matter what the transgression,
the point is that the story of the rebellious angels proves that the God who took swift
action against those who sinned is now keeping the angels until judgment and will do the
same for the unrighteous in 2 Peter’s community (2:9).
Tartarus

Greek Origins

The presence of the verb taptapdoag is the source of much debate and
speculation about 2 Peter because of its origins in Greek mythological literature. Tartarus
refers to a place lower than Hades and is so far beneath the earth that, according to
Hesiod, if a bronze anvil fell from earth it would fall non-stop for nine days and nights
and arrive in Tartarus on the tenth day.?® Kronos, the Titans, and other enemies of Zeus
were kept there, unable to escape, because of the bronze gates put there by Poseidon.* In
the most ancient concepts of Tartarus, it was a place of punishment for defeated gods or
gods who oppose Zeus, but never a place for mortals.®* In the 6™ century BCE the
concept of Tartarus shifted, and it also became a place where wicked humans were

punished in the afterlife.3? The distinction between Hades and Tartarus is not always clear

2 Hesiod, Theogony, 724-726.
30 1pid., 729-33; Homer, lliad, V111:13.

31 G. H. Baudry, “Le Tartare: De La Mythologie Greque a La Liturgie Chrétienne,” Mélanges De Science
Religieuse 52, 1 (1995), 89.

%2 1bid., 89.
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and was sometimes used interchangeably in popular mythology, but Tartarus was

nonetheless used frequently.®® For our purposes, however, its origins and popularity in
Greek literature for centuries before its appearance in 2 Peter help illuminate why 2 Peter
used this familiar term.
Use in Jewish Literature

Neyrey sees 2 Peter’s use of Tartarus as an indication of the author’s attempt to
reach a multi-cultural audience who would be familiar with the Greek concept of Tartarus
as well as the author’s eagerness to employ pagan stories which reinforce the Bible.3
Yet, in the same breath, Neyrey recognizes, “With the hellenization even of Israel,
‘Tartarus,” entered Jewish culture and literature, finding its way into the LXX Job 40:20;
41:24; Prov 30:16, as well as Sib. Orac. 2.302; 4.186; 1 Enoch 20.2; and Philo, Leg. 103;
Praem. 152.”% Green also recognized that Tartarus was ... taken up by Jewish
apocalyptic literature and appears to have found its way into the Jewish consciousness in
general.”3®

The use of the term Tartarus is inconsistent in the LXX. In Job 40:20 the LXX
usage of Tartarus does not correspond to the MT. The MT says that the animals play in
the field and the LXX says that the four-footed animals (tetpémoowv) play in Tartarus

(taptapw), which makes the Greek sound poetic, but makes no sense.

33 Hesiod, Theogony, 119, 682, 721, 725, 736, 807, 822, 841, 868, Hymn to Apollo, 336, Hymn to Hermes,
256, 374; Hesiod, Shield, 255; Fragments, 27.22, 58.6, 59b; Aeschylus Prometheus Bound, 152-58, 1050—
52; Eumenides, 72; Sophocles. Oedipus at Colonus, 1574; Pindar, Pythian Odes, 1.15; Nicander, Theriaca,
203, s.v. “Taptapog,” LSJ, 1759.

34 Neyrey, 2 Peter, Jude, 198, 202.

% Ibid., 202.

36 Green, Jude & 2 Peter, 251.
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agIPnw? 71ta N9 17Nt o 912703 Job 40:20

Job 40:20 éneABav 8¢ €n” Opog AKPOTOLOV ETOINGEV YOPUOVI|Y TETPATOCTY £V TA
TAPTAP®

In Job 40:20 (LXX) Tartarus refers to “the deep,” but there is no sense of punishment.
Similarly, in Job 41:24 (LXX), Tartarus is a translation of the Hebrew oinn, referring to
the subterranean water of the ancient Hebrew cosmology. In this second response to Job
(40:1-41:26) where the wonders of Leviathan are recounted, the use of oinn adds to the
sense of God’s inscrutable power.3’ However, the use of Tartarus conveys a sense of
punishment that is not present in the Hebrew text. In Prov 30:16 Tartarus is given as the
translation of ixy, while Prov 27:20 translates ik as ¢ongc. In both of these texts,
“...the inevitability of death was expressed as the underworld’s insatiability.””3® Whether
the LXX is using Tartarus or Hades, Sheol is unpleasant and undesirable, yet this is
where all the dead, righteous and wicked, dwell.

For our purposes, the most important reference is from 1 En. 20.2 where the
Greek Codex Panopolitanus reads “Uriel, one of the holy angels, the one over the world
and Tartarus.” In 1 En. 21, Enoch sees Tartarus and the terrible torments therein; he is
so terrified that Uriel asks, “Enoch, why are you frightened and so shaken?” (1 En. 21.9).

Excursus: Uriel

The archangel Uriel*° appears often in connection with the judgment of

sinners, with particular prominence in 1 Enoch and Sibylline Oracles.

Uriel, with Michael, Raphael, and Gabriel, sees the bloodshed and
lawlessness of the people of earth because of what the sinful angels taught

37 Herbert Haag, “oinn,” TDOT 15:574-81, 580.
38 L. Wichter, “2ixy,” TDOT 14:239-48, 245.
%9 Charlesworth, Old Testament Pseudepigrapha, Vol. 1 pp. 6, 23.

40 In some texts where multiple manuscripts exist, the name Uriel sometimes appears as Sariel.
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them (1 En. 9.1). In several instances Uriel is named as the guide who
shows Enoch the places of punishment for the sinful angels and other
sinners who are awaiting judgment (1 En. 19.1; 20.1; 21.5, 9; 27.2). Uriel
also shows Enoch the movement and patterns of all the heavenly bodies
and also the place where the stars who did not keep their proper course (an
allusion to the sinful angels) are kept for punishment (1 En. 33.3; 72.1,
74.2; 75.3-4, 78.10; 79.6; 80.1; 82.7). In Sibylline Oracles, the angels
Arakiel, Ramiel, Uriel, Samiel and Azael will lead people from the dark
gloom to God’s judgment seat (2.215). Interestingly, in Sib. Or. 2.227—
237, Uriel acts alone in breaking the bolts of Hades and leading to
judgment “...all forms that have endured much suffering, chiefly the
shapes of Titans born of old, and giants, and all whom the deluge
overwhelmed, and all that perished in the billowy seas, and all that
furnished banquet for the beasts and creeping things and fowls, these in a
mass will (Uriel) summon to the judgment-seat; and also those whom
flesh-devouring fire destroyed in flame, even these will he collect and
place before the judgment-seat of God.”*! Also of particular interest is 1
En. 10.1-3 in which God commands Uriel to warn Noah of the impending
flood and to instruct him so that he may escape.

Sibylline Oracles make frequent reference to Tartarus. In the beginning, God
established the earth placing it around Tartarus (1.9-10) which is known as a gloomy
place (8.362). Later, the Watchers are cast into Tartarus (1.101) and then God cast the
fourth-race of blood-spilling men into Tartarus as well (1.119). A long list of sins and the
terrible torments the sinners will endure are named and the sinners will pay threefold for
their sins in Tartarus (1.203). Tartarus is mentioned again in connection with God’s final
judgment of the wicked (4.186). Here Tartarus cannot be mistaken for anything other
than a place of terrible torment for sinners. Specifically, we see a continuation in the

trend begun in 1 Enoch that the Watchers are kept in Tartarus.

41 As we have seen above, Tartarus and Hades were frequently used interchangeably and Tartarus was the
place that Jewish texts identify as the prison of the Watchers. These same verses also mention those who
died in the flood, and those who will die in the second universal judgment of fire (Sib. Or. 2.196-213). As
we shall see in chapter 4, 2 Peter 2:6-8 uses the example of Sodom and Gomorrah because it is a precursor
to the second universal judgment by fire. Therefore, in this section of Sib. Or., we see Uriel’s presence
connecting to each element named in 2 Peter 2:4-8.
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In the Apocalypse of Ezra (3.15; 4.5; 5.27) and the Testament of Solomon A (6.3)

Tartarus is mentioned as a place of punishment for sinners. The same is true in Philo,
Leg. 49, 103; Praem. 152; QE 2.40 and Josephus Ag. Ap. 2.240.

Since Tartarus appears in the LXX, the Pseudepigrapha, and first-century Jewish
authors, it is probable that the author of 2 Peter was using a common word and making
reference to a concept that had become familiar in Judaism in this time of religious
syncretism. Further, the primary text that narrates the punishment of the sinful angels
(Book of Watchers 1 En. 1-36) uses the term Tartarus. As such, it is impossible to prove
a multi-cultural audience for 2 Peter from its use here, since Jews were part of Greek and
Roman culture and had been since the conquests of Alexander and Augustus. Because
Tartarus was such a common and familiar notion for Jews and Gentiles alike its use in 2
Peter does not prove the audience of 2 Peter had to be a Gentile audience.

Jude’s deopoig aidiolg Vo {opov vs. 2 Peter’s oepaig (OQov

Jude’s use of deopdg is in keeping with the tradition of the sinful angels as is
shown in 1 En. 14.5; Sib. Or. 1.102; 2.288; Test Sol. A. 6.3, all of which use deopdg to
describe their chains. As we saw above in section 2, the manuscript evidence for 2 Peter
shows variants in using different forms of cepd (cord, rope) or o1pdg (pit, deep hole). As
this word appears in the dative plural in Jude 6, it is easy to understand how these two
words could be easily confused; ceipd becomes cepaig and cipdg becomes oipoic. As
such, the choice of oepd seems to be for the sake of word association. Like deopog,
oepd indicates the bondage of the angels, but its similarity to opog also brings to mind

the depth of Tartarus and reinforces their gloomy place of punishment.
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Both authors also refer to the darkness of the place of punishment, using the term

Copog, which means more than the absence of light. Rather, {6¢og refers specifically to
the underworld.*? At the final judgment, the archangels Michael, Gabriel, Raphael, and
Uriel will lead the souls from the murky darkness ((6¢oc) to judgment (Sib. Or. 2.214—
20). In Sib. Or. 2.303 (302, Greek) {6¢oc is used to describe the darkness of Tartarus.

Jude writes that the angels are kept in eternal chains (&idioiwc) and 2 Peter removes
the reference to eternity. Both of these are consistent with their respective documents. In
another parallel verse, Jude 13 refers to sinners for whom the gloom of darkness has been
kept forever (6 Lopoc toD okOTOVG €ig aidva tetipnTar). Its parallel in 2 Pet 2:17 again
removes the reference to eternity and states that the gloom of darkness has been kept for
these sinners (6 {6@og Tod ckdTovg Tethprtan). Further, the distinction is clear in the
documents’ overall responses to divine punishment. As we shall see in ever increasing
detail throughout the dissertation, Jude refers to eternal punishment after death, whereas 2
Peter refers to punishment that is soon expected on the unrighteous who are alive. Jude’s
reference to eternity appears again in vv. 7, and 13, and in each of Jude’s references to
eternity, its parallel verse in 2 Peter removes the reference to eternity.

Jude’s kpiow peyding nuépag vs. 2 Peter’s kpicwv

Both Jude and 2 Peter agree that the angels are being kept imprisoned and will
remain so until the final judgment. The future judgment of the angels occurs in 1 En.
10.12; 22.11, although 1 En. 21.10 says that the angels will be imprisoned forever. In the
other examples of sinners in these documents (Jude: Exodus generation, Sodom and

Gomorrah, Cain, Balaam, Korah; 2 Peter: flood, Sodom and Gomorrah, Balaam),

2., Od. 11.155; 20.356; II. 15.191; 21.56.
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judgment has already occurred. The angels have a unique place in that they are being held

captive until the final judgment. Therefore, their judgment will be concurrent with the
judgment about which 2 Peter warns his community. This is particularly clear in the
protasis and apodosis in 2 Pet 2:4, 9:

2 Peter 2:4 Eiyap 0 0€0¢ ayyélmv auaptnodvtov ovk Epeicoto dAld oelpaic (Opov
TOPTOPDCAG TOPESWKEV €IC KPIGLV TNPOVUEVOUG,

2 Peter 2:9 oidev kOplog e0cePEig €k melpacpod poecda, ddikovg 8¢ gic uépav kpiceng
KoAalopévoug tnpely,

2 Peter 2:4 For if God did not spare the angels, having sinned, but cast them into
Tartarus in chains of darkness, handed them over to be kept for judgment,

2 Peter 2:9 (then) the Lord knows how to rescue the godly from temptation, and to keep
the unrighteous under punishment until the day of judgment

The differences between Jude and 2 Peter here are also indicative of their larger
documents. The reference to the judgment of the great day in Jude 6 (kpicw peyding
nuépag) reflects similar ways of referring to God’s final judgment in Zeph. 1:14; Mal.
4:5; Acts 2:20; Rev 16:14.%% 2 Peter removes peydng in reference to the day of
judgment. Whether Jude’s reference to the day of judgment is meant to be “great” or just
“large,” 2 Peter avoids ambiguity and attempts to balance mercy with judgment
throughout the document and even explains, “The Lord is not slow about his promise, as
some think of slowness, but is patient with you, not wanting any to perish, but all to come
to repentance” (3:9).

Function of this Narrative in 2 Peter
2 Peter’s redaction of Jude’s reference to the sinful angels is in keeping with the

larger message of 2 Peter. First, 2 Peter makes it clear that one cannot continue to

43 Green, Jude & 2 Peter, 69.
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presume upon God’s enduring mercy, never having any penalty for sin. God did not spare

the angels who sinned. They are being kept until the day of judgment. 2 Pet 2:9 ends this
recollection of notorious sinners by assuring his audience that the sinners in his
community will also be judged. It may appear as though God’s judgment will not come
(3:3-4), but, “their condemnation, pronounced against them long ago, has not been idle,
and their destruction is not asleep” (2:3). The reference to Tartarus further emphasizes
God’s severity in addressing sin, since the angels are kept in the lowest level of the
underworld, reserved for the worst sinners. Jude merely states that the angels are kept in
chains, but the place of their imprisonment is not mentioned.

Second, in 2 Peter, the detail of the angels’ sin is unimportant. While Jude names
each group’s sin (the Exodus generation did not believe, the angels left their proper
dwelling, and the inhabitants of Sodom and Gomorrah indulged in sexual immorality and
pursued unnatural lust), 2 Peter does not specify the nature of the sin. God’s punishment
of sinners is what matters to 2 Peter. The focus is on God, not on the details of sin. 2
Peter assures his community that those who continue to flaunt their transgression of
God’s commandments will be punished in the same way that these OT figures were
punished.

Among the three examples in this cluster, the angels are in a unique position in
that they know God more intimately than any human could. In their sin they, “...forsook
the highest heaven, the sanctuary of their eternal station...” (1 En. 12.4) and they, “...left
the high, holy, and eternal heaven...” (1 En. 15.3). There are those in the world who do
not know any better, but the angels had better knowledge of God and God’s law than any

human could have. In the same way, people who do not have knowledge of Jesus cannot
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be held responsible for their actions in the same way as those who do have this

knowledge. As such, just as the sinful angels knew God better than humans, in 2 Peter,
the members of his community know more about the ways of God than those who do not
know Jesus:

2 Peter 2:20-21 &l yap amo@uyOvTee T MAGUOTO TOD KOGHOL £V EMYVAOGEL TOD KLPIov
[MudVv] kai cwtiipog Incod Xpiotod, ToVTolg 68 TOAY EUTAAKEVTEG NTTOVTAL, YEYOVEV

o Toic Td Eoyata yeipova TV TpOTOV. 2L kpeitTov Yip v adToiC U EmeyvmKkévor TV
000V Thig dikaocHvng 1j Emtyvodoty boaTpéyarl £k THe mapadobeiong adtoig ayiog
EVTOA|G.

2 Peter 2:20-21 For if, after they have escaped the defilements of the world through the
knowledge of our Lord and Savior Jesus Christ, they are again entangled in them and
overpowered, the last state has become worse for them than the first. 2! For it would have
been better for them never to have known the way of righteousness than, after knowing it,
to turn back from the holy commandment that was passed on to them.**

Lastly, the sinful angels and the sinners in 2 Peter’s community are also similar in
that their judgment has not come. The angels are being kept until the day of judgment
(2:4) and the sinners in 2 Peter’s community will surely come to judgment as well (2:9;
3:3-9). 2 Peter urges the community to remain faithful to God and says that the only
reason judgment has not come sooner is that God wants all people to repent and not
perish (3:9). This is different from Jude’s usage because in Jude 6 the angels are kept in
eternal chains, and while Jude makes brief references to the day of judgment, there is no
chance for the redemption of the wicked.

2 Peter’s redaction of Jude’s reference to the sinful angels illustrates the urgency
of the document and makes clearer the choice available to the members of the

community. Now that they have the knowledge of Jesus, to forsake their faith would be

far more serious than it would have been if they did not know Jesus. Like the angels, the

4 These verses have no parallel in Jude.



community has a privileged place in their knowledge of God. If they continue to
transgress God’s commandments, God will be swift, severe, and certain in punishing

them, as God did with the angels.
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CHAPTER 3
2 PETER 2:5
Introduction

Chapter 3 addresses the significance of the interpretation of the Genesis flood
narrative in 2 Peter. 2 Pet 2:5 represents a most significant change between this text and
Jude, since Jude does not refer to the flood narrative at all. The author of 2 Peter
completely omits the reference to the Exodus generation in Jude 5 and substitutes the
reference to the flood. As we shall show, this substitution is especially significant for the
way in which 2 Peter uses the texts he does borrow from the text of Jude. To briefly
anticipate our findings, it will be shown that the author of 2 Peter draws on later Jewish
traditions where Noah is an example of faithfulness in the midst of wickedness.

The main body of the chapter has three sections: an examination of the text to
clarify what can be argued as the most reliable reading; a close reading of the manner in
which the author of 2 Peter presents the flood, and his apparent reasons for doing so; and
the function of 2 Pet 2:5 for the whole document.

Textual Criticism

2 Peter 2:5 xai dpyaiov k6o 00K £peicato dALL dydoov Nde dukatochvng Kipuka
EPUANEEV KATAKAVGLOV KOou® doefdv Enaag,

2 Peter 2:5 and did not spare the ancient world, but guarded (the) eighth (person) Noah, a
herald of righteousness, when he brought a flood on the world of the ungodly,
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The text of 2 Pet 2:5 is rather secure, with only a variant form of the second appearance

of the word kocpoc.

The variant kéopov appears in the original reading of Codex Sinaiticus (),
Codices Porphyrianus and W, 1611, and 1852. Another variant, kdouov katd, appears in
614, 630, 1505, and 1852. These variants are so rare that the manuscript evidence for the
majority text is not listed in NA28. Further, the 4" UBS Greek New Testament does not
list the variants at all. | concur with Brown’s arguments regarding these minor variants:

The dative reading is probably original since there is such broad external

support in every textual family and geographical region. Further, the

genitive could have originated by mistake as a scribe’s eye caught the

genitive kocpov used earlier in the same verse. Nevertheless, these

readings do not change the meaning significantly. The genitive reading

could be understood as a genitive of destination, ‘when he brought a flood

into or destined for the world of the ungodly.” The reading with xatd

merely reinforces the punitive force of the flood, ‘against the ungodly.’

Either way the meaning changes little.

The Use of the Flood Tradition in 2 Peter
Flood Narrative Exchanged for the Exodus Generation

As stated in the introduction, the author of 2 Peter made the greatest change to
Jude’s catalogue of sinners here because 2 Peter exchanged Jude’s reference to the
Exodus generation for a reference to the flood. This substitution works perfectly in the
text of 2 Peter since the flood has strong literary connections to both the previous

example of the sinful angels (2 Pet 2:4) and the subsequent example of Sodom and

Gomorrah (2 Pet 2:6).2

! Douglas E. Brown, “The Use of the Old Testament in 2 Peter 2:4-10a,” (Ph.D. diss., Trinity International
University, 2003), 99 n. 14.

2 Chapter 4 of this dissertation addresses the destruction of Sodom and Gomorrah.
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Flood as Punishment for the Events of Gen 6:1-4

The texts are not unanimous throughout Jewish and Christian literature. From the
examples below, we shall see that sometimes the texts lack any blame, and other times
different people or groups are blamed. In keeping with the literature of its time, 2 Peter
connects the cause of the flood to Gen 6:1-4. As we shall see, over time the sinful angels,
the people to whom they taught their forbidden knowledge, and the offspring of this
forbidden union were blamed for the flood.

No Specific Blame for the Flood

Some references to the flood in Jewish and Christian literature do not name the
sin responsible for the flood. Sir 44:16-18 [c. 180 BCE] illustrates the righteousness of

Enoch and Noah:

Enoch pleased the Lord and was taken up, an example of repentance to all
generations. 1’ Noah was found perfect and righteous; in the time of wrath
he kept the race alive; therefore a remnant was left on the earth when the
flood came. 8 Everlasting covenants were made with him that all flesh
should never again be blotted out by a flood.

In 1 Pet 3:18-20 [late 80s CE] one could assume that the connection is made
through the mention of the “spirits in prison” (10ig &v pvioxf nvedpactv) and the
reference to the ark, and the eight persons saved; however, the writer has not targeted the
spirits as responsible for the flood:

For Christ also suffered for sins once for all, the righteous for the

unrighteous, in order to bring you to God. He was put to death in the flesh,

but made alive in the spirit, 1° in which also he went and made a

proclamation to the spirits in prison, 2° who in former times did not obey,

when God waited patiently in the days of Noah, during the building of the
ark, in which a few, that is, eight persons, were saved through water.
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Wicked People Caused the Flood

In Job 22 Eliphaz gives a long response to Job about the wicked things done by
people. Among other things, food and drink have been withheld from the hungry (22:7)
and widows and orphans are oppressed (22:9). Eliphaz suggests that those who think that
God does not know these deeds and fails to judge (22:13-14) have forgotten the
judgment of the flood that God brought upon wicked people in the flood (22:15-20). In 4
Ezra 3:8-11 we see people perish in the flood because of their ungodly behavior and
Noah spared because of his righteousness.

4 Ezra 3:8-11 And every nation walked after its own will; they did ungodly things in
your sight and rejected your commands, and you did not hinder them. ® But again, in its
time you brought the flood upon the inhabitants of the world and destroyed them. ° And
the same fate befell all of them: just as death came upon Adam, so the flood upon them.
11 But you left one of them, Noah with his household, and all the righteous who have
descended from him.

In 3 Macc. 2.4 God destroyed the people who committed injustice, and with them, the
giants who trusted in their own strength and boldness. 1 En. 65.6 condemns humanity
because they learned the secrets of the angels. In Jub. 5.19-21 the corrupt ways and
thoughts of people were responsible for the flood. The Targum Pseudo-Jonathan Genesis
narrates the problems that arose because of the interactions between humanity and the
“sons of the great ones” (Tg. Ps.-Jn. Gen 6:2), and tells of the one hundred and twenty
year opportunity that God gave them to repent, but then concludes:

The earth became corrupt because of its inhabitants who strayed from the

ways that are right before the Lord, and the earth was filled with (acts of)

robbery. The Lord saw the earth, and behold, it was corrupt, because all

flesh, without exception, had corrupted its ways upon the earth. So the

Lord said to Noah, ‘The end of all flesh has come, for the earth is full of
(acts of) robbery because of their evil deeds.” (Tg. Ps.-Jn. Gen 6:11-13)3

3 Michael Maher MSC, trans., The Aramaic Bible: The Targums, vol. 1B, Targum Pseudo-Jonathan:
Genesis (Collegeville, MN: Liturgical Press, 1992), 39.
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Pirke Aboth 5.1-2 stretches the blame from the creation of time, saying that the
ten generations from Adam to Noah all provoked God and therefore, brought the flood.
Life of Adam and Eve 49:3 says that God will bring two universal judgments upon the
world because of the transgressions of Adam and Eve.

T. Reu. 5.4-6 [2" cent BCE] uses the sins of the Watchers as an example of the
importance of women’s modesty. The text suggests that the women looked upon the
angels with lust and coerced them, thus bringing the punishment of the flood.

For a woman is not able to coerce a man overtly, but by a harlot’s manner she
accomplishes her villainy.> Accordingly, my children, flee from sexual promiscuity, and
order your wives and daughters not to adorn their heads and their appearances so as to
deceive men’s sound minds. For every woman who schemes in these ways is destined for
eternal punishment.® For it was thus that they charmed the Watchers, who were before the
Flood. As they continued looking at the women, they were filled with desire for them and
perpetrated the act in their minds. Then they were transformed into human males and
while the women were cohabiting with their husbands they appeared to them. Since the
women’s minds were filled with lust for these apparitions, they gave birth to giants. For
the Watchers were disclosed to them as being as high as the heavens.

Wis 10:3-4 is unique in that it claims that the flood came as a result of Cain’s
murder of his brother, Abel.

Wis 10:3-4 anootdg 8¢ an’ adtiic dkog v 0pyT] avTod AdEAPOKTOVOLS GUVOTMAETO
Bopoic 8’ ov kataxivlopévny Yijv ey Ecwoev cogio 81 edTehods EHAOV TOV Sikonov
KuPepvioaca

Wis 10:3-4 But when an unrighteous man departed from her in his anger, he perished
because in rage he killed his brother. * When the earth was flooded because of him,
wisdom again saved it, steering the righteous man by a paltry piece of wood.

Winston explains that, “Cain, as the first murderer, serves as a paradigm of human

wickedness, so that the cause of the Flood can be ascribed to him.”*

4 David Winston, Wisdom of Solomon: A New Translation with Introduction And Commentary, Anchor
Bible, VVol. 43 (Garden City, NY: Doubleday, 1979), 214.
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Events of Gen 6:1-4 Led to the Flood

The narration of the flood in Gen 6 is immediately preceded by the transgression
in 6:1-4 between the sons of God and the women with whom they engaged in illicit
activities. In Gen 1-11 there are four examples of transgression and punishment.® In
chapter 3 Adam and Eve eat of the fruit they were forbidden to eat and are expelled from
the Garden of Eden. In 4:2-16 Cain kills Abel and is cursed. In Gen 11:1-9 people try to
build a great tower and a name for themselves and God confuses their language and
scatters them. The punishment after the transgression in 6:1-4 is the flood. In 2 Peter
2:4-5, both the angels and the people are punished; the angels are cast into Tartarus and
the earth is flooded.

Other texts connect the events of Gen 6:1-4 to the flood. In the case of 1 En. 7—
10,° Jub. 7.21-25, and Ant.1.73-76 the offspring of the angels and humans, the giants, are
the cause of evil, destruction, and violence upon the earth. In 1 En. 12.3-6" the angels are
blamed for the desolation upon the earth and in 1 En.106.13-18,2 T. Napht. 3.5, and 2
Bar. 56.12-15 the sin of the angels is named as the direct reason for the flood. 1 En. 65—

66.3° holds the angels and humans responsible for the flood. In 1 En. 65-66.3 it is not

5 Claus Westermann, Genesis 1-11: A Commentary, A Continental Commentary (trans. John J. Scullion SJ;
Minneapolis: Fortress Press, 1994), 368.

6 George W. E. Nickelsburg, 1 Enoch 1: A Commentary on the Book of 1 Enoch, Chapters 1-36, 81108,
Hermeneia (Minneapolis: Fortress Press, 2001), 205.

7 1hid., 235.

8 1bid., 546.

® 1 Enoch is a composite document written over more than a hundred and fifty years. The time span and
composite nature explain why there are differences between their writings about who is responsible for the

flood. 1 En. 12.3-6 is from the early pre-Maccabean period and is part of the Book of Watchers (1-36). 1
En. 106.13-18 is from the late pre-Maccabean period and is part of the Epistle of Enoch (91-107). 1 En.



63
because of their sexual sin that God floods the earth, but because of the heavenly

knowledge that the angels shared with the people, and because of the people who learned
these secrets.

In the texts above there is a correlation between the flood and the events of Gen
6:1-4. Whether it is the angels, the women with whom they had forbidden relations, their
offspring, or any combination of the three, it is specifically the events of Gen 6:1-4 and
its aftermath that cause God to destroy the earth with a flood. By exchanging Jude’s
example of the Exodus generation for the flood, and by placing it after the sinful angels
in 2:5, 2 Peter is also connecting the flood to the events of Gen 6:1-4. 2 Pet 2:4 is in
keeping with 1 En. 10.11-14 and Jub. 5.10 in which the punishment of the sinful angels
is imprisonment until the time of judgment. In 2 Pet 2:5 those on earth are punished for
their transgressions with the flood.
Sodom and Gomorrah

2 Peter’s use of the flood narrative not only proceeds logically from the preceding
reference to the sinful angels, but also follows through with the subsequent reference to
Sodom and Gomorrah. Punishment by fire and water and enduring trials by fire and water
is common throughout the Bible, but more specifically, present in the Hellenistic and
Greco-Roman writing of both Jewish and early Christian teachings concerning two
universal judgments, one by water, one by fire. The flood was understood to be the first

universal judgment, and, as we shall see, the account of the fiery destruction of Sodom

65-66.3 is also from the late pre-Maccabean period and is part of the Book of Similitudes (37-71). James H.
Charlesworth, ed., Old Testament Pseudepigrapha, Vol. 1 (NY: Doubleday, 1983), 7.

10 George W. E. Nickelshurg, 1 Enoch 2: A Commentary on the Book of 1 Enoch, Chapters 37-82,
Hermeneia (Minneapolis: Fortress Press, 2012), 278.
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and Gomorrah portended the second sort of universal judgment, a judgment by fire. Thus

the flood and Sodom and Gomorrah became linked in teachings of universal judgments
of water and fire.

Judgment by Water and Fire

Fire and water appear together in the biblical text as powerful forces. People
endure hardship and trial by fire and water (Ps 66:12). God has control over mighty
things such as fire and water (Ps 29:7-10) and punishes by fire and water (Ezek 38:22;
Wis 16:15-19).

More specifically, God’s punishment in the flood narrative from Genesis and the
destruction of Sodom and Gomorrah were paired together in Jub. 20.5, T. Napht. 3.1-5,
Luke 17:26-30, and Mos. 2.53-65.

Flood as Eschatological Foreshadow of Future Punishment. While the flood in
Genesis was a punishment for that time, literarily, it also served as an eschatological
foreshadowing of future punishment in 1 En. 10-11; 83-84; 93.4; L. A.B. 3.9; Ant.1.70
and CD 4.10-18.11

Judgment by Fire.*? On its own, fire appears as an instrument of divine
punishment and destruction of the wicked.'? Later, a belief in a second universal

judgment by fire developed.

11 Brown, “The Use of the Old Testament in 2 Peter 2,” 129. | omitted his examples of 1 En. 93.9-10;
1QpHab 7.10-14 and 1QH 8.4-14 because | did not feel that these texts demonstrated the point accurately.
| also substituted L. A.B. 3.9 for 3.10 because it fit more accurately.

12 See chapter 4 of this dissertation, which addresses Sodom and Gomorrah, for more detail.

13 Deut 29:19-23; 32:22; Is. 29:6; 30:27, 30, 33; 33:14; 66:15-16, 24; Joel 2:3, 30; Nah. 1:6; Zeph 1:18;

3:8; Zech; 12:6 Mal. 4:1; Mt 3:10; Acts 2:19; 1 Cor 3:13 2 Thess 1:8; 2 Pet 3:10 Rev. 9:17-18; 16:8; 20:9;
1 En. 1.6-7; 10.6, 13; 52.6; Sib. Or. 2.196-213; 3.83-92; 4.171-82; 5.155-61, 206-13; Ps. Sol. 15.4-5; T.
Jud. 25.3; L. A.E. 49.3; 1 QH 11.19-36; Ant. 1.70. This list is a compilation of examples taken from Gene
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The idea of a judgment by fire was very widespread, while the thought of
a destruction of the world by fire was much more unusual. It was
portended in Zeph 1:18 and 3:8, but only became widely known during the
centuries around the birth of Christ. It then appears in both Gentile and
Jewish texts, and may very well have reached the author of 2 Peter by way
of contemporary Judaism.*

The 1st century CE document Life of Adam and Eve (49.1-50.2) narrates the
creation of a table of stone and a table of clay to serve as a warning of the two universal
judgments to come:

Indeed, six days after Adam died, Eve, aware that she would die, gathered
all her sons and daughters, Seth with thirty brothers and thirty sisters, and
Eve said to (them) all, 2 “Listen to me, my children, and I will tell you that
| and your father transgressed the command of God, *and the archangel
Michael said to us, ‘Because of your collusion, our Lord will bring over
your race the wrath of his judgment, first by water and then by fire; by
these two the Lord will judge the whole human race.’” 50.1 “But listen to
me, my children! Now make tablets of stone and other tablets of clay and
write in them all my life and your father’s which you have heard and seen
from us. 2 If he should judge our race by water, the tablets of earth will
dissolve and the tablets of stone will remain; but if he should judge our
race by fire, the tablets of stone will break up and those of clay will be
thoroughly baked.”

Second Judgment Brings New Heaven and New Earth

The second universal judgment is intended to be a time when the wicked will be
vanquished and a new heaven and a new earth will emerge. When the idea of the second
universal judgment by fire emerged, it became a way for God to achieve the purpose of

ridding the world of evil. This notion appears in Joel 2:28-32; Mal 4:1-6; 1 En. 91.12—

L. Green, Jude & 2 Peter, Baker Exegetical Commentary on the New Testament (Grand Rapids, MI: Baker
Academic, 2008), 322, Tord Fornberg, An Early Church in a Pluralistic Society: A Study of 2 Peter,
Coniectanea biblical. New Testament Series; 9 (Lund: LiberLaromedel/ Gleerup, 1977), 66 n. 3, and some
of my own.

14 Fornberg, An Early Church in a Pluralistic Society, 66.
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17; L. A.B. 3.10; and Acts 2:17-21. Further, we see the whole concept come together in 2

Peter:

2 Peter 2:9 oidev k0proc e0cePeic &k meipacpod poecdo, adikovg 88 sig uépav kpicemg
KoAalopévoug tnpely,

2 Peter 3:13 kavodg & o0pavodg Kol YTV Koy Kot 0 Exdyyelio adtod
TPOGOOKMEY, &V 0iG SUKOOGVVT] KOTOKET.

2 Peter 2:9 (then) the Lord knows how to rescue the godly from temptation, and to keep
the unrighteous under punishment until the day of judgment

2 Peter 3:13 But, according to his promise, we wait for new heavens and a new earth, in
which righteousness dwells.

With the belief in two universal judgments, 2 Pet 3:6-13 divides the world into
three distinct ages, namely the ante-diluvian world, the post-diluvian world, and the
world to come.® 2 Peter points to the example of the flood to demonstrate that God rid
the earth of wickedness once, and claims that God will do so again, this time using the
agent of fire.

2 Peter 3:6-7 81" Gv 6 10TE KOGHOG BITL KaTakAveOeic dndAeto: | ol 8& vOv ovpavol kol
N Y7 @ adTd LOY® TeONcOvpIopévoL gicly TLUPL TNPOVLEVOL €1G NUEPAY KPIGEMS KOl
anmieiog TV AcePDOV AvOpOTOV.

2 Peter 3:6-7 through which the world of that time was flooded with water and perished,;
"but by the same word, the present heavens and earth are being reserved for fire, being
kept until the day of judgment and the destruction of ungodly people.

Below, we shall see how Noah becomes a paradigmatic example of a righteous

person living among the wicked and becomes a bridge between the ante-diluvian and

post-diluvian worlds.

15 J. Chaine, Les épitres Catholique: La Seconde épitre De Saint Pierre, Les épitres De Sain Jean, I'épitre
De Saint Jude (Paris: Gabalda, 1939), 62-3.
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Conclusion

2 Peter made a seamless substitution in exchanging Jude’s example of the Exodus
generation for the flood. As we saw above, later Jewish tradition came to associate the
fault of the flood primarily with the sinful angels.

Further, water and fire were seen as common instruments of divine punishment.
More specifically, the flood and Sodom and Gomorrah came together to exemplify the
later Jewish and early Christian belief in two universal judgments by water and fire. The
flood was universal, while Sodom and Gomorrah was limited to a specific region.
However, Sodom and Gomorrah came to exemplify the future universal judgment by fire.
By bringing the example of the flood into the text, 2 Peter uses the flood to show how
God punished the whole earth once for their sin, and 2 Peter assures his community that
God will do so again with fire (2 Pet 3:3-10).

The Ancient World, apyoiov kéopov

Before beginning to examine what 2 Peter meant by dpyaiov kdcpov it is
important to note that kocpoc is not used in the description of the world in the flood
narrative in Genesis. In Gen 6:5 when God identifies the wickedness of humanity on the
earth, the Hebrew yx becomes 1] in the LXX.

The x6opog signifies more than just the physical reality of the planet Earth. The
kocpog is transitory, perishable, and is more clearly defined as koopog ovtoc, as opposed
to the eschatological expectation of a future eternal and imperishable world.*® Further, the

xéopoc can refer to the people who inhabit the world.!” “The kocpog is the sum of the

16 Herman Sasse, “kocpog,” TDNT 3:867-898, 885.

17 1bid., 889-90.
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divine creation which has been shattered by the fall, which stands under the judgment of

God,...When the kdcpog is redeemed, it ceases to be koopoc.”*8 In 2 Pet 3:5, the heavens
(ovpavot) existed long ago and the earth (yfj) was formed, but it was the k6cpog that was
judged and perished in the flood in 2 Pet 3:6.

2 Peter 3:5-6 AavOdavel yap odtodg todto 0élovtag 8Tt odpavol foav Exmakat koi yi &€
Bdatog kai 81 BdaTog cuvesTAo T Tod O0d AdY®, 8 817 OV 6 TdTE KOGHOC DdOTL
KOTAKALGOEIC ATDOAETO"

2 Peter 3:5-6 For they willingly ignore this, that by the word of God, heavens existed
long ago and earth is made from water and through water, ® through which the world of
that time was flooded with water and perished;

The use of apyaiog does not automatically refer to a specific time period. It
simply refers to things that are ancient or former. The context determines the time period
in question (i.e., the time of Moses in Matt 5:21, 33; the time of the ancient prophets in
Luke 9:8, 18).19 In light of 2 Peter’s division of time into three worlds, it is safe to
conclude that the dpyaiov kdcpov refers to the ante-diluvian world in this context. 2
Peter emphasizes that the ancient world did not escape the judgment of God. While they
are living in the present world, according to 2 Pet 2:20, members of the Christian
community have escaped the defilements of the world through Jesus.

2 Peter 2:20 &i yap admopuydvteg T0 pAGHOTo TOD KOGHOV &V EMyvmGEL TOD Kupiov
[Mudv] kai cwtiipog Inood Xpiotod, ToVTolg 68 TOAY EUTAAKEVTEG NTTOVTAL, YEYOVEV
a0TOIG T E5YATO XEIPOVA TV TPATOV.

2 Peter 2:20 For if, after they have escaped the defilements of the world through the

knowledge of (our) Lord Jesus Christ, but again are entangled in them and defeated, the
last state has become worse for them than the first.

18 1bid., 893.

19 Brown, “The Use of the Old Testament in 2 Peter 2,” 97.
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Like Noah who escaped the defilement of the ancient world, so 2 Peter encourages the

community to remain separated from this current, fallen world.
Did Not Spare, ovk @&idopon

This is the second time that 2 Peter uses ovk @eidouat. In 2 Pet 2:4 God did not
spare the sinful angels and here in 2 Pet 2:5, God did not spare the ancient world. As was
addressed in Chapter 2, the verb ¢<idopon can mean to spare someone, rather than destroy
them, or to spare someone by showing them mercy.? In stating that God did not spare the
ancient world the use of ovk @eidopan serves as a warning to those who presume that God
will spare them when the conflagration comes.

Noah, Herald of Righteousness, dikatocivng krijpuko

Well-developed extra-biblical traditions about the flood lie behind the innocent
phrase dikatocvvng kfpuka, namely that that flood was delayed and that Noah preached
righteousness in the hopes that God would not send the flood. Echoes of these traditions
appear throughout 2 Peter.
Noah as Righteous

Gen 6:9 introduces Noah, saying, “Noah was a righteous man, blameless in his
generation; Noah walked with God.”?! This righteousness spared him in the flood.?? As

with several OT figures, Noah’s righteousness expanded through time and stories about

D5y, “peidopon,” LSJ.

2L The only other person said to have “walked with God” is Noah’s great-grandfather, Enoch (Gen 5:22,
24).

22 Noah’s righteousness is also identified in Gen 7:1; Ezek 14:14, 20; Sir 44:17; 4 Ezra 3:8-12; 1 En. 10.16;
65.11; 67.1; 84.6; 106.18; Jub. 5.19; Sib. Or. 1.125-126, 269, 280; L. A.B. 3.4; Leg. 3.77; Abr. 27, 47; Mos.
2.59; Ant.. 1.75, 99. This list of examples is partly from Brown, “The Use of the Old Testament in 2 Peter
2,7 150 n. 44, and partly my own.
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Noah’s expanded righteousness appear in extra-biblical literature. These extra-biblical

traditions were known and used by the author of 2 Peter.
Noah, Herald of Righteousness

2 Pet 2:5 calls Noah, dikaioctvng kfpuka, a herald of righteousness. There are no
biblical texts that narrate Noah proclaiming righteousness to others; however, there are
extra-biblical traditions that do. Sib. Or. 1.128-9 narrates God’s command to Noah,
“Noah, embolden yourself, and proclaim repentance to all the peoples, so that all may be
saved.” Here the proclamation of repentance results from the direct command of God.
Sib. Or. 1.149-70, 173-198 contain the message of repentance that Noah preached. In
other texts, Noah proclaims repentance, but there is no indication that he does so at the
command of God. In Ant. 1.74, Josephus writes,

But Noah was very uneasy at what they did; and, being displeased at their

conduct, persuaded them to change their dispositions and their acts for the

better; but seeing they did not yield to him, but were slaves to their wicked

pleasures, he was afraid they would kill him, together with his wife and

children, and those they had married; so he departed out of that land.
Josephus does not use kfjpv or knpvcow here to speak of Noah’s actions. Rather, this
text is another example of the tradition regarding the time that God gave for repentance
before the flood arrived. In b. Sanh. 108a, Noah urges, “‘Repent; for if not, the Holy One,
blessed be He, will bring a deluge upon you and cause your bodies to float upon the water

like gourds.”””?® In b. Sanh. 108b, those who saw the ark Noah was building inquired

about its purpose. Noah replied, “‘The Holy One, blessed be He, will bring a flood upon

23 Isidore Epstein, The Babylonian Talmud, Seder Nezikin: Sanhedrin, Vol. 2 (London: Soncino Press,
1935), 743.
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you.”?* But Noah’s words were met by jeering. Finally, in Gen. Rab. 30.7, God says,

“‘One herald arose for me in the generation of the Flood, Noah,”” while those around
him, “despised him and called him, ‘Contemptible old man!*”?° The portion of Sibylline
Oracles that narrates the tradition of Noah preaching repentance at God’s command was
written and available before 2 Peter was composed. Sources such as Ant., b. Sanh., and
Gen. Rab. were either composed after 2 Peter or were unavailable to the author; however,
the fact that this tradition was so pervasive and appears in various literary works from c.
300 BCE through Talmudic works dating to c. 500 CE, attests to its popularity.

VanderKam holds that the proclamation of repentance is a late tradition.?®
Dimant, however, argues that Noah’s proclamation of repentance does not appear in 1
Enoch and Jubilees because in both of these documents it is Enoch who preaches
repentance.?’
Flood Came after the Death of Noah’s Ancestors

The genealogy of Noah’s ancestors may seem like achingly boring material that
makes those who want to read the whole Bible give up early, but when the numbers are
computed, they reveal something interesting. The flood comes the same year that the last

of Noah’s ancestors dies. Using the genealogy beginning in Gen 5:1, through the time of

2 |bid., 743.
% H. Freedman, trans., Midrash Rabbah, vol. 1, Genesis (London: Soncino Press, 1983), 235.

% James C. VanderKam, “The Righteousness Of Noah,” in Ideal Figures In Ancient Judaism: Profiles And
Paradigms, Septuagint and Cognate Studies 12, Collins, John J. and George W. E. Nickelsburg (Chico,
CA: Scholars Press, 1980), 13-32, 16.

27 Devorah Dimant, “Noah in Early Jewish Literature,” in Biblical Figures Outside the Bible, Stone,
Michael E. and Theodore A. Bergren (Harrisburg, PA: Trinity Press International, 1998), 123-50, 132 n.
42.
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the beginning of the flood when Noah was 600 years old (Gen 7:6), the chart below

calculates the years before the flood. It begins with the birth of Adam in the year 0. Since
Adam was 130 years old when Seth was born (Gen 5:3), Seth’s birth year is identified as
130. Since Adam lived for 930 years, the year of his death is identified as 930, etc. Using
this method of calculation, we see that the flood did not occur until all of Noah’s

ancestors died.

Year Event

0 Birth of Adam
130 | Birth of Seth (son of Adam)
235 | Birth of Enosh (son of Seth)
325 | Birth of Kenan (son of Enosh)
395 | Birth of Mahalelel (son of Kenan)
460 | Birth of Jared (son of Mahalelel)
622 | Birth of Enoch (son of Jared)
687 | Birth of Methuselah (son of Enoch)
874 | Birth of Lamech (son of Methuselah)
930 | Death of Adam
987 | Enoch taken by God
1042 | Death of Seth (son of Adam)
1056 | Birth of Noah (son of Lamech)
1140 | Death of Enosh (son of Seth)
1235 | Death of Kenan (son of Enosh)
1290 | Death of Mahalelel (son of Kenan)
1422 | Death of Jared (son of Mahalelel)
1651 | Death of Lamech (son of Methuselah)
1656 | Death of Methuselah (son of Enoch)
1656 Flood begins

Delay of the Flood
As more detailed retellings of the flood narrative arose, so did the tradition that
the flood was delayed so that people might repent and God would not send the flood.

This tradition is intricately connected to the tradition of Noah proclaiming repentance. As
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we shall see, Noah’s proclamation of repentance and the delay of the flood is the

foundation of 2 Peter’s explanation for the delay of the parousia.

The ancient literature gives three answers to the question of the length of the
delay: either the time is unspecified, or the flood is delayed by 120 years, or by 7 days.
Josephus, who has plenty to say about numbers elsewhere, gives no indication as to the
length of the delay, nor does the Sibylline Oracles.

When a timeframe was specified, it was based on questions that arose from
Genesis. The meaning of the one hundred twenty years in Genesis 6:3 has puzzled those
just beginning to study the Bible as well as scholars and commentators through the
centuries. When the o°1%8777°12 saw the lovely daughters of the earth they took them as
wives. Immediately after this, God announces a “life-span” of one hundred twenty years.

Y DY) ARD 1R 1T W2 R a2 a7V TR M0 1T KRR M R Genesis 6:3

Genesis 6:3 (TNK) The LORD said, “My breath shall not abide in man forever, since he
too is flesh; let the days allowed him be one hundred and twenty years.”

This time period was used by some authors to coincide with the time Noah spent
preaching repentance. In Questions in Genesis, Philo proffers that perhaps one hundred
twenty, “...1is not the general term of human life, but only of the life of those men who
existed at that time, and who were to perish by the deluge after an interval of so many
years, which their kind Benefactor prolonged, giving them space for repentance...”
(1.91). Similarly, Gen. Rab. 30.7 says that Noah planted cedars and cut them down for
one hundred and twenty years. When those around him asked why he was doing that,
Noah replied that the Lord of the Universe had informed him that God would bring a

flood upon the world.
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The delay of seven days also comes from Genesis. Noah, his family, and the

animals entered the ark, and according to Gen. 7:10, the waters of the flood began seven
days later.
YIRTTOY 1 D@an0 m oo nyawy v Genesis 7:10

Genesis 7:10 And after seven days the waters of the flood came on the earth.

Philo, who in the same document spoke of the 120 years’ delay, also added that there
were an extra seven days before the flood began because, “The kind Savior of the world
allows a space for the repentance of sinners” (QG 2.13). Within b. Sanh. 108b, among the
four explanations given for the delay, one says that during those days God gave, “a
foretaste of the future world, that they might know what good they had withheld from
themselves.”?®

Through these several examples, I do not mean to suggest that the author of 2
Peter had access to all of these documents. Rather, | wish to reiterate the prevalence of
these features of the Noah narrative that were expanded beyond the Genesis narrative,
namely, that the flood was delayed and that people were given a chance to repent and be
spared from the deluge. These texts suggest a fairly common tradition. 2 Peter uses the
tradition of the delay of the flood to make his own case for why the parousia is delayed.

Eighth, 6ydoov
2232097 o1 2197 12RT7ON AR 1°127°W IRYR) 1123 M1 X2 Genesis 7:7

Genesis 7:7 And Noah with his sons and his wife and his sons’ wives went into the ark to
escape the waters of the flood.

28 Epstein, The Babylonian Talmud, 744.
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Taking the list of Noah’s sons, Shem, Ham, and Japheth from Gen 6:10, and

presuming one wife for each of them, there are a total of eight who escaped the flood on
the ark.

Early Christian writers, using allegorical interpretation, drew a connection
between the eschatological eighth day of creation (e.g., 2 En. 33.1-2) and the eight
people spared from the flood (Barn. 15.9; Justin Dial. 138.1).2° For the early Christians,
the day of Jesus’ resurrection was that eighth day.*® “For righteous Noah, along with the
other mortals at the deluge, i.e., with his own wife, his three sons and their wives, being
eight in number, were a symbol of the eighth day, wherein Christ appeared when he rose
from the dead, forever the first in power” (Dial. 138.1). Bauckham conjectures that 2
Peter, in using the ordinal “eighth,” draws an association between the eight who were
spared in the deluge and the resurrection of Jesus as the eighth day, both serving as an
instance of new creation.®!

Given the water involved in the flood, early Christians,®? and even some
contemporary commentators, have drawn a further association between the waters of the
flood and baptism.

To the writer, as to the early Church in general, they seemed to

foreshadow Christians both in their obedient response to God’s word and
in their rescue from destruction... Noah and his family were saved from

2 Richard Bauckham, Jude, 2 Peter, Word Biblical Commentary, 50 (Waco, TX: Word Books, 1983), 250.

30 J.N. D. Kelly, A Commentary on the Epistles of Peter and Jude, Black’s New Testament Commentaries
(London: Black, 1969), 159.

31 Bauckham, Jude, 2 Peter, 250.

32 g.g., Justin, Dial. 138.1; Tertullian, De bapt. 8.3-4.
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God’s judgment, thereby anticipating the blessed privilege of baptized

Christians. ..

In 1 Pet 3:19-21 the association between the flood and baptism is clear.

1 Peter 3:19-21 év ¢ xai 10ig £&v uAoKT] Tvedpacty Topevdeic éxrpuéev, 2 dnedncaciv
note Ote aneedéyeto 1 Tod Oeod pakpobouia &v Nuépaig Nade kotackevalopévng
K1PwTod £i¢ fiv OAiyor, TodT Eottv dKTd YWoyai, Stecmbnoav i Bdatoc. 2! 6 kol Hudc
avtitvmov viv 6®el BATTTIGHO, 0V GOPKOC ATdOEGIC POTOV GALL CLUVEIONGEWMS AyadTiC
Emepmnua €ig Bedv, 01’ dvaotacews Incod Xpiotod,

1 Peter 3:19-21 in which he also went and preached to the spirits in prison, 2° who
formerly disobeyed when God was waiting patiently, in the days of Noah preparing the
ark, in which a few, that is, eight lives, were saved through water. 2t And baptism, which
this echoes, now saves you, not as a removal of filth from the flesh, but as an appeal to
God for a good conscience, through the resurrection of Jesus Christ,

However, there is no association between the flood and baptism in 2 Peter, and, in fact,
baptism is never mentioned in 2 Peter. Here, one must be especially careful about
assumptions of authorship regarding 1 and 2 Peter. Whether one takes the stance that 1
and 2 Peter were written by the same author, or that 2 Peter is a case of imitatio, 2 Peter
does not associate the flood with baptism.

Despite arguments that 2 Peter mentioned the eight who were spared in the flood
to make an association with 1 Pet 3:20, and despite Bauckham’s attempt to allegorize the
mention of eight people into something more than it is, neither of these efforts provide an
accurate explanation for its use in 2 Peter. There is never any variation on the tradition
that eight people were saved on the ark. In light of what 2 Peter does throughout the
document, apart from stating the commonly accepted notion that eight people were

spared in the flood, 2 Peter shows that there were righteous people who did not die in the

flood. The number eight merely enumerates the people who were spared and there is no

33 Kelly, A Commentary on the Epistles of Peter and Jude, 158-9.
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deeper symbolism behind 2 Peter’s use of the number. 2 Peter balances mercy with

judgment and through this example of the flood, demonstrates that just as there were
righteous people who were spared in the flood, so God will spare the righteous in the
future judgment by fire.

World of the Ungodly, xéopwm doepdv

The description of the flood in the LXX translation of Genesis does not accuse the
inhabitants of the earth of ungodliness. 1 Enoch, however, upon which 2 Peter depends
for its tradition of the sinful angels, does accuse the ante-diluvian world of ungodliness.
1En. 13.2 says that the Watchers taught humanity the works of impiety (doépeia) and in
10.20, the impending flood will cleanse the earth of its impiety (doéBewa). Philo also
wrote that the flood was the result of the world’s impiety (doépeia) (Deus 1.21; QG 2.13,
15, 17).

AcéPela, doePfém, and doePrig refer to an improper relationship with a deity,
specifically a lack of due reverence for a deity or their sacred institutions and rituals.3* To
make a distinction, adwia, concerns an improper relationship between human beings.3®
The accusation 2 Peter makes against the ante-diluvian world, therefore, pertains
specifically to their offenses against God.

2 Peter also uses daoefng to connect the flood to Sodom and Gomorrah as well as

to the final judgment. The ungodly world was punished with the flood. Further, Sodom

3 5.v. “aoéPen,” “aoePém,” and “doefrc,” LSJ, BDAG.

35 Ibid. In the LXX, God sees the adwia of the earth and informs Noah that the earth will be destroyed
because of it (Gen 6:11, 13).
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and Gomorrah serves as an example of what is coming to the ungodly, and in the final

judgment by fire, the present ungodly will be destroyed.
2 Peter 2:5-6 xai dpyaiov k6GHov 00K £peicato aALa Gydoov Nde dikotochHvng Kipuko
gpOAAEEY KOTOKAGUOV KOGU® doefdv Endlag, ® kol molelc Zoddpwmv kol Fopdppog
1eQphoag [kataotpopf] kKatékpvey HIOdeLY o LEAAOVT®V doePé[c]v tebeikmg,
2 Peter 3:7 oi 8¢ vbv obpavol Kai 1 Y1} 1@ avTd Ady® tedncavpicpévor iciv mopi
TNPOVUEVOL EIG NUEPAY KpicemG Kol AmmAEiag TV AcERDY avOpmT®V.
2 Peter 2:5-6 and did not spare the ancient world, but guarded (the) eighth (person)
Noah, a herald of righteousness, when he brought a flood on the world of the ungodly,
®and having reduced the cities of Sodom and Gomorrah to ashes, condemned them to
destruction, having made them an example of what is coming to the ungodly,
2 Peter 3:7 But by the same word, the present heavens and earth are being reserved for
fire, being kept until the day of judgment and the destruction of ungodly people.

To Bring Upon, éndym

There is nothing unusual about the verb éndyw. It is used frequently in the LXX,
but only three times in the NT (Acts 5:28; 2 Pet 2:1, 5). It appears in Gen 6:17 and 7:4,
referring to the flood that God will bring upon the earth, and is therefore fitting in 2 Pet
2:5.

Here 2 Peter makes another connection between the flood and the future
judgment. In 2 Pet 2:1, the false prophets bring destruction upon themselves through their
recalcitrance. God brought destruction upon the godless in the flood (2:5), and the
godless will bring destruction upon themselves in the future judgment (3:7). The verb
Emdrym does not appear in 3:7; however, | contend that the swift judgment that the false
teachers will bring upon themselves in 2:1 refers to the future destruction by fire,
referenced in 3:7.

2 Peter 2:1 Eyévovto 8¢ kai yevdompopiitot £V T@ Aad, d¢ kol &v VUi Ecovtal

YELOOIOACKAAOL, OTTIVES TAPEIGAEOVGLY AiPEGELS ATOAEING Kol TOV AyopdoavTa adTOLG
JEOTOTNV APVOVUEVOL. ETAYOVTIEC EAVTOIC TAYIVIV ATOAELAY,
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2 Peter 2:5 xai dpyoiov k660w 00K £pgicoto dALL dydoov Nde dikatochvng Kipuka
EPUANEEV KATAKAVGLOV KOGU® AoefdV €A,
2 Peter 3:7 oi ¢ vOv obpavol kai 1] Y1 T@ avtd AOYm tedncavpiopévor iciv Topi
TNPOVUEVOL EIG NUEPAY KpioemG Kol AmmAeiag TV AceRDV avOpOT®V.

2 Peter 2:1 But false prophets also arose among the people, just as there will also be false
teachers among you who will secretly bring in heresies of destruction and deny the
master who bought them. They are bringing swift destruction upon themselves,

2 Peter 2:5 and did not spare the ancient world, but guarded (the) eighth (person) Noah, a
herald of righteousness, when he brought a flood on the world of the ungodly,

2 Peter 3:7 But by the same word, the present heavens and earth are being reserved for
fire, being kept until the day of judgment and the destruction of ungodly people.

Function of this Narrative in 2 Peter

2 Peter’s exchange of the Exodus generation for the flood is not only the biggest
change to Jude, but also the most important change for the whole document. The entire
message of 2 Peter hinges upon the reference to the flood.

As the character of Noah and his actions surrounding the flood developed through
time, Noah became a prototype of righteousness for those living among the wicked,
especially those considered to be living at the end of days before God’s second and final
universal judgment.

The catastrophic nature of the flood, and its function as a punishment for
wickedness, made it an ideal prototype for the last generation and the
cataclysmic punishment at the End of Days. In the schematic history of the
Enochic Apocalypse of Weeks (1 En. 93.3-10; 91.11-17), the flood is
termed the “first end,” analogous to the "last end” (1 En. 93.4). In this
context Noah, the righteous survivor, becomes the prototype of the small
group of righteous that is active amidst wickedness at the dawn of the
eschatological era, a group that will survive and build the new and just
world to come. This is expressed by the epithet “Plant of Righteousness,”
applied to Noah and the righteous in the final age. The analogy between
the flood and the End of Days, and between Noah and the group of
righteous, is also reflected in the practice, common in contemporary
apocalyptic writings, of juxtaposing apocalyptic forecasts with
descriptions of the flood. Such an analogy appealed to the Qumran
community in particular, as it corresponds to the community's self-image
as a small group living on the verge of the final age. This may account for



80
the Qumranites’ interest in Noah’s fortunes. A similar interest motivated

the early Christians.®

As we established above, it was Noah’s righteousness that spared him in the
flood. Recalling the three ages comprised of the ante-diluvian and post-diluvian worlds
and the world to come, we see Noah as the bridge between the first and second world. As
Philo eloquently says, “... for God thought him worthy to be both the end of our race and
the beginning of it, the end of those men who lived before the deluge, and the beginning
of those who lived after the deluge” (Abr. 1.46). The same concept is expressed in Mos.
2.65.%

Since Noah is the bridge between the first two worlds, he became the example to
those living in the second, post-diluvian world. 2 Peter encourages his community to
remain faithful to the commandments of God. If they do, like Noah, they will be the
bridge between two worlds, this time, between the post-diluvian world and the world to
come.

2 Peter 3:11-13 Tobtov obTtm¢ TAVIOV AWOUEVOV TOTATOVS Ol VITapyEW [Dudc] &v
ayiong avaoTpooic kai evoePeialg, 2 mpocsdokdvag Kol GTevdovTac TV Tapovsioy Tig
0D Be0d NuUEPaC 61" v ovpovol TupovEVoL AvbBncovtal Kol 6TotyElo KOVGOVUEVH
tiketot. = kavovg & oVPovolE Kol YRV KOy KoTdl TO ETéyyelio. adTod TPOGIOKMLEY,
&v 0lg SIK00GHVY KATOIKET.

2 Peter 3:11-13 Since all of these are to be destroyed, what kind of people ought you be
in holy conduct and godliness, *2 waiting for and hastening the coming of the day of God,
through which the heavens will be set on fire and destroyed, and the elements will melt,

being consumed with intense heat. 1 But, according to his promise, we wait for new
heavens and a new earth, in which righteousness dwells.

% Dimant, “Noah in Early Jewish Literature,” 135-6.

371 am indebted to Douglas E. Brown for these references. Brown, “The Use of the Old Testament in 2
Peter 2,7155.
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When 2 Pet 2:5 calls Noah, dikaiootvng kfjpuka, it is more than an allusion to a

pseudepigraphical tradition. For 2 Peter’s purposes, it is absolutely essential that Noah
not be merely righteous, but a herald of righteousness, because it is only when Noah
preaches righteousness that the flood is delayed. The delay of the flood provides an
explanation for the delay of the impending conflagration (3:9).

2 Peter’s community continues to see the wicked flourish, seemingly unpunished.
2 Peter responds by placing a challenge on the lips of his opponents and then responds
with the example of the flood and by referring to Ps 90:4 [89:4 LXX]:

2 Peter 3:3-8 todto TpdToV yivdokovieg Ott Eheboovtan En” EoybTv TOV NuePOV [EV]
gumarypovi] £pmoditon kord Tag idiag Embupiog adTdv mopevopevor 4 kai Aéyovteg- mod
gotv 1) énayyeha tfig mapovsiog ovtod; e’ NG Yop ol motépec dkounOncay, mava
obtmg Stopével ar” apyiic kticemc. > AavOavel yap adtodg TodTo OEhovTac &t ovpovol
noav Ekmatot kod i &€ Hdarog kol 81’ Hdarog cuvesTdoa Td Tod Bg0d Aoy, 81 OV 6
TOTE KOGHOG BS0TL KoTakAGHELS dmdAeto- | ol 8& VOV ovpavol kod 1 yij T avtd Ady®
tedncavpiopévor gicitv moupi tpovpevot eig NUéEpay kpicemg Kol dmmwAeiog TV dcePdV
avOpdnv. 8 "Ev 8¢ todto un AavOavétm Hudc, ayammtol, 6Tt pio Muépa mopd Kupim Mg
il & kol il Etn og uépa pio.

2 Peter 3:3-8 Know this first, that in the last days mockers will mock, going after their
own passions * and saying, “Where is the promise of his coming? For since the fathers
fell asleep, all things continue from the beginning of creation.” ® For they willingly ignore
this, that by the word of God, heavens existed long ago and earth is made from water and
through water, ® through which the world of that time was flooded with water and
perished; " But by the same word, the present heavens and earth are being reserved for
fire, being kept until the day of judgment and the destruction of ungodly people.  But do
not ignore this one thing, beloved, that with the Lord one day is like a thousand years,
and a thousand years are like one day.

2 Peter’s community is beginning to think that God’s fiery judgment upon sinners
is not coming. With Noah as ducaiocivng kijpuka, 2 Peter alludes to Noah’s extended
period of having to endure among the wicked. It was not that God was unaware of the

ungodly behavior, or was going to let it go unpunished. In God commanding Noah to
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preach repentance, we see that God does not want to see creation perish but eventually

found the flood inevitable to eradicate the pervasive wickedness.

In the same way, 2 Peter argues that God has not forgotten, nor is God unaware of
the ungodly behavior in the world now, but, as God did before the flood, God is waiting
for all to repent in the hopes that no one will have to endure the flames of judgment:

2 Peter 3:9 o0 Bpadvvel kOp1og thg Emayyeiiag, O¢ Tveg PpaddTnta yodvtal, GAAL
pokpoBupel gig vuag, U PovAopevog tvag amoAéctatl GALG TavTag gig petdvolay
YOPT|COL.

2 Peter 3:9 The Lord is not slow about the promise, as some consider slowness, but is
patient with you, not wanting any to perish, but all to come to repentance.

God’s desire that judgment will be spared in 2 Peter is a different approach than
what is found in Jude. Jude emphasizes judgment, while 2 Peter balances judgment with
mercy. Two judgments that consume the whole earth, once through drowning in a flood,
and the other through burning flames, have the effect of making God seem terribly
castigating. With the example of the flood, Sodom and Gomorrah, and the present delay
in God’s final judgment, 2 Peter demonstrates each time that punishment was not God’s
preference and that some people were spared. Yes, there was a flood, but only after Noah
preached repentance, and eight people were spared from the deluge. Yes, a fire consumed
Sodom and Gomorrah, but Lot and his family were spared. (Here we should emphasize
that in Jude 7, there is no mention of anyone being spared in Sodom and Gomorrah.) So
too, 2 Peter’s community believes that God will eradicate wickedness from the earth
permanently by fire (3:7), but the God who, “has given us everything needed for life and
godliness” (1:3), and who has given us, “his precious and very great promises” (1:4), is

buying extra time, “not wanting any to perish, but all to come to repentance” (3:9).



CHAPTER 4
2 PETER 2:6-8 VS. JUDE 7
Introduction
This chapter compares the treatment of the destruction of Sodom and Gomorrah
by Jude and 2 Peter. Remembering that we hold that 2 Peter is dependent upon Jude, this
chapter examines the changes 2 Peter 2:6-8 shows in contrast to the text of Jude 7 in
particular. Jude 7 focuses upon the specific sins of Sodom and Gomorrah and their
punishment. 2 Peter, however, does not narrate the details of their sin, but uses Sodom
and Gomorrah as an example of what will happen to future sinners, and it establishes Lot
as an example of a righteous person living among the wicked. 2 Peter goes on to state that
if the people in his community can maintain their righteousness in the face of the current
wickedness, like Lot, they will be spared from God’s future punishment. 2 Peter’s editing
agrees with Jude in that it emphasizes that God’s punishment for sinners is certain, but
where it differs is in the explicit statement that righteous will be spared.
We shall begin with a textual criticism, to ensure that we are using the most
secure text. Next, each of the differences between Jude and 2 Peter’s texts will be
examined in depth in order to explain the reasons behind the changes. Finally, we shall

consider how 2 Peter’s changes to 2:6-8 affect the overall function of 2 Peter.
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Textual Criticism

Jude 7 o¢ Zodopa kai I'opoppa kol ai tepi adTac TOAEIS TOV SUOLOV TPOTOV TOVTOLS
gkmopvevoacal kol arelfodcat OTicm GapKOg ETEPNS, TPOKEWVTAL SETYHA TVPOS BiwVIiov
diknv véyovoal.

Jude 7 as Sodom and Gomorrah and the cities around them, which in like manner as
they, committed fornication and went after other flesh, are exhibited as an example by
undergoing a punishment of eternal fire.

2 Peter 2:6-8 kai moieig Zodopumv koi I'opoppog Teppdcog KOTUoTPOOT) KATEKPLVEY
VIOdEy o PEAAOVTOV GoEBETY TeOEKAC, T Kai Sikoiov ADT KATATOVODLEVOV DTO THC TV
a0<opmv &V aoelysig AvaoTpoic Eppocato- & PAéupaTt yap Kod ducoti 6 Sikonog
EYKATOIK®V &V a0TOig UEPAV €€ MUEPAS YLyNV dkaiav dvopolg Epyotg Epacvilev:

2 Peter 2:6-8 and having reduced the cities of Sodom and Gomorrah to ashes,
condemned them to destruction, setting them as an example of those who will be
impious, ” and rescued righteous Lot, wearied by the licentiousness of lawless conduct;
for seeing and hearing, the righteous person living among them day after day was
tormented in his righteous soul by their unlawful deeds;
Jude 7

TpOTOV TOVTOIG

The variant tovtoig tpdmov transposes the order of the majority text and appears
in 307, 436, 642, 1175, the Byzantine codices, and multiple variants in the Vulgate.
Another variant, tpomov avtoic, appears in . The final variant, tpénov, appears in 88
and in the most important editions of the Vulgate. These variants are so rare that the
evidence of the majority text is not listed in NA28. Further, the 4" USB Greek New
Testament does not list any textual variants at all. The earliest and best manuscripts
support the reading tpémov tobTOIC.
v ovom

The variant énéyovoon appears in Papyrus 78, 1611, and one manuscript from the

Sahidic tradition. Another variant, dnéyovov, appears in a correction to Codex Sinaiticus
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(%) from approximately the 7" century. As was the case in the variant above, the evidence

of the majority text is not listed in NA28, and the 4" USB Greek New Testament does
not list any textual variants at all.
2 Peter 2:6

KOTOOTPOPT| KATEKPIVEY

The textual variant, katékpivev, appears as the original reading of Papyrus 72,
Vaticanus (B), the original reading of Ephraemi (C), 442, 1175, 1243, 1739, and in the
Bohairic tradition. Another variant, katéotpeyeyv, is supported in Codex Porphyrianus (P)
and 1852. Finally, the variant kotenpnoev appears in a correction of Papyrus 72.

The majority text has traditionally read [katactpoof] katékpvev. As of the
NAZ28 there have been significant revisions in the text of the Catholic Epistles because
the text reflects the second edition of the Editio Critica Maior. In light of these revisions,
the square brackets that would have traditionally enclosed words of questionable
authenticity have been removed because the majority text reflects the Editio Critica
Maior.! The majority text is supported by Codices Sinaiticus (x), Alexandrinus (A), a
correction to Ephraemi (C), ¥, more than a dozen miniscules, and several late
manuscripts in various languages.
aoepelv

The preferred text has traditionally read daceféowv, which is supported in Papyrus
72, Codices Vaticanus (B) and Porphyrianus (P), 1175, 1243, 1852, and the whole Syriac

tradition. Even so, the Editorial Committee of the United Bible Societies’ Greek New

L NA28 pp. 48*54*
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Testament gave the reading, doeféov, a rating of {C}, indicating that the Committee,

“...had difficulty in deciding which variant to place in the text.”? In the NA28, doepeiv
now represents the preferred text and is supported in Codices Sinaiticus (X), Alexandrinus
(A), Ephraemi (C), ¥, 33, and 1739. “From the point of view of transcriptional
probability, after ueAAdvtov copyists would be more likely to change the noun to the
infinitive than the reverse. From the point of view of intrinsic probability, the noun gives
better sense (‘an example [or warning] to ungodly persons of things in store for them”)
than the verb (‘an example [or warning] to those about to do wrong [act impiously]’).””
2 Peter 2:8

0 dikalog

In Codex Vaticanus, 6 is omitted. Since the rest of the major and minor witnesses
include it, we shall do the same.

Sodom and Gomorrah

The reference to Sodom and Gomorrah is not surprising in both Jude and 2 Peter,
for in any catalogue of sinners, Sodom and Gomorrah are paradigmatic. Beginning in
Gen 18:16 with the announcement of the impending conflagration, Abraham’s attempts

to negotiate for their preservation, and the dramatic narration of their destruction in Gen

19, these cities and their inhabitants became synonymous with sin.

2 Bruce M. Metzger, A Textual Commentary on the Greek New Testament, 2nd (Stuttgart: Deutsche
Bibelgesellschaft, 1994), 14*, 633.

3 1bid., 633.
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We saw in Chapter 3, that fire was often used as an expression of divine judgment

and punishment. More specifically, the destruction of Sodom and Gomorrah is
remembered and reiterated throughout Jewish and early Christian literature.*

Since references to Sodom and Gomorrah are so abundant in the biblical canon, it
is not necessary to compare the references in Jude and 2 Peter against each text, nor
directly against Genesis 19. Jude and 2 Peter each shaped their references to Sodom and
Gomorrah for the sake of their individual documents.

As 2 Peter 2:7-8 specifically address Lot and has no parallel in Jude, let us first
consider the ways that Jude and 2 Peter present Sodom and Gomorrah differently.

Jude 7 &g odopa kol 'dpoppa kol ai ept avtag TOAELG TOV SUOLOV TPOTOV TOHTOLG
gkmopvevoacal kol arelfodcat OTicm GapKOg ETEPNS, TPOKEWVTAL SETYHA TVPOS AiwVIiov
dtknv véyovoal.

Jude 7 as Sodom and Gomorrah and the cities around them, which in like manner as
they, committed fornication and went after other flesh, are exhibited as an example by

undergoing a punishment of eternal fire.

2 Peter 2:6 koi moAelg Zodopmv kai Iopdppos te@p®dcag KOTAGTPOPT] KATEKPLVEVY
VIOdEy U LEAAGVTOV AoEPETY TEDEIKMG,

2 Peter 2:6 and having reduced the cities of Sodom and Gomorrah to ashes, condemned
them to destruction, setting them as an example of those who will be impious,

Jude mentions the cities around Sodom and Gomorrah in reference to cities of the
Plain in Gen 19:24-25, 28-29. These additional cities are named again in Deut 29:23 and

Hos 11:8 as Adamah and Zeboiim. Wis 10:6 and Jos. J.W. 4.484 say a total of five cities

4 Deut 29:23; 32:32; Is. 1:9- 10; 3:9 13:19; Jer 23:14; 49:18; 50:40; Lam 4:6; Hos 11:8 Amos 4:11; Zeph
2:9; Sir 16:8; 2 Esd [4 Ezra] 2:8; 3 Macc. 2:5; Jub. 16.6, 9; 20.5; 22.22; 36.10; T. Asher 7.1; Matt 10:15;
11:24; Luke 10:12; 17:29-30; Rom 9:29; Philo, Abr. 133-46; Josephus, JW 5.566. Richard Bauckham,
Jude, 2 Peter, Word Biblical Commentary, 50 (Waco, TX: Word Books, 1983), 53, Gene L. Green, Jude &
2 Peter, Baker Exegetical Commentary on the New Testament (Grand Rapids, MI: Baker Academic, 2008),
70, and examples of my own. | removed Bauckham’s reference to Mark 6:11 because I do not believe it fits
accurately.
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were destroyed. In Philo’s Abr. 145 it says that four of the five cities of the Plain were

destroyed, which is harmonious with Gen 19:17-22 and the preservation of Zoar, to
which Lot fled. The omission of these additional cities in 2 Peter is no more unusual than
the majority of references that only mention Sodom and Gomorrah, or those that mention
only Sodom and exclude Gomorrah (Isa 3:9; Lam 4:6; Ezek 16:46, 48-49, 53, 55-56; 3
Macc. 2:5; 4 Ezra 7:106; Matt 11:23-24; Luke 10:12; 17:29; Rev 11:8). Therefore, we
need not wonder why Jude and 2 Peter do not include the other three cities.

In Jude, the reference to Sodom, Gomorrah, and the surrounding cities is
immediately preceded by the reference to the sinful angels (Jude 6: dyyéhovg 1€ TOOG )
TPNoAVTAG TNV EAVTAV ApyNV GALY drolmdvtag TO 1010V oiknTplov €i¢ Kpiow peyding
NUéPag decoig aidiolg vro (opov tetipnkev). Jude extends the description of the sin of
the angels to attach the reference to Sodom and Gomorrah, saying that both groups are
guilty of committing fornication and going after other flesh (éxmopvevoacar kai
anelbodoar omicw capkog Etépac). In the case of the sinful angels in the ante-diluvian
world, the angels went after the non-angelic flesh of human women; in the case of Sodom
and Gomorrah, the human inhabitants of the cities went after the non-human, angelic
flesh of the angels. One could rightly argue that the inhabitants of Sodom and Gomorrah
did not know that these apparent people were actually angels due to their human disguise,
but to Jude, the point is that their fornication is a fact, and in that way they merit the
accusation that connects them to the sinful angels.

In contrast, the parallel verse in 2 Peter 2:6 does not follow this line of
condemnation at all. It does not identify the acts that merited the destruction of Sodom

and Gomorrah, and therefore does not connect their destruction to the punishment of the
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angels on the basis of a similar sin. Rather, in 2 Peter the following verses about Lot

maintain a strictly biblical and historical context describing them as licentious (2:7
doekync) and lawless (2:7 éBeopog; 2:8 dvopoc) but without creating a kind of connected
cosmic evil with the angels.

While Jude 7 claims that the residents of the sinful cities are undergoing a
punishment of eternal fire, in contrast, 2 Pet 2:6 describes the punishment as something
that happened in the past; the cities have been reduced to ashes. Jude intends to
communicate that the ceaselessness of the punishments and here Jude 7 is similar to Jude
6 in which the sinful angels are kept in eternal chains until the judgment of the great day;
the punishment is ongoing. Quite differently than Jude’s presentation, 2 Peter is also
consistent in its own use of a time frame. It attests that the angels were not spared, but
they await judgment. The ante-diluvian world was destroyed with the flood. Sodom and
Gomorrah were reduced to ashes.

Jude’s presentation of an ongoing, enduring punishment of the wicked is a theme
also found in 4 Macc. 10:15° and 1QS 2.15; 5.13.8 In those texts, there is a sense of threat
to the listener as though they are too involved with a kind of sin that will bring them an
eternal punishment for fornication and unfaithfulness. The difference in 2 Peter is that the
sins of the past have been addressed, and that they stand as a lesson in case a similar

temptation should arise for the listener.

54 Macc. 10:15 “By the blessed death of my brethren, and the eternal punishment of the tyrant, and the
glorious life of the pious, | will not repudiate the noble brotherhood.”

61QS 2.15 “May God’s anger and the wrath of his verdicts consume him for everlasting destruction.” 5:13
“...punishments for everlasting annihilation without there being any remnant.” In Florentio Garcia
Martinez and Eibert J. C. Tigchelaar, eds., The Dead Sea Scrolls Study Edition, Vol. 1: 1Q1-4Q273 vols.
(Grand Rapids, MI: William B. Eerdmans, 2000), 73, 81.
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Lot

In chapter three we observed that 2 Peter names Noah and the seven members of
his family who were spared in the deluge, which underlines the theme of God sparing the
righteous. 2 Peter agrees with Jude in the reference to the destruction of Sodom and
Gomorrah, but differs in that it views it as an event of the past, which is complete.
Significantly, the author also distinguishes his treatment in bringing attention to Lot who
survived the conflagration, demonstrating again the theme of God sparing the righteous.
As though the listener might miss this important message, the author declares the
righteousness of Lot twice; the righteous Lot has a righteous soul.

2 Peter 2:7-8 kai dikaiov A®T Kotamovoupevoy 1o g Tdv abéopuwv v doelyeiq
BvacTPoPic Eppvcato- & PAELpTL Yap Kol AKOf O Sika10g £yKaTok®Y &v adToic Nuépav
€€ Nuépag yuymv owaiav dvopolg Epyorg pacdvilev:

2 Peter 2:7-8 and rescued righteous Lot, wearied by the licentiousness of lawless
conduct; 8 for seeing and hearing, the righteous person living among them day after day
was tormented in his righteous soul by their unlawful deeds;

Wisdom also deems Lot righteous:’

Wisdom 10:6 abtn dikatov éanorlivpévav doefdv Eppvoato puydvto katafdciov Top
[Tevtandiemg

Wisdom 10:6 Wisdom rescued a righteous man when the ungodly were perishing; he
escaped the fire that descended on the Five Cities.

As Brown observed, “The vocabulary and syntax of éppvcaro dikatov so closely parallel
that found in 2 Pet 2:7 that it may very well be that Peter is relying upon, or at least is

influenced by, this passage.”® Jude 7 refers to the additional “cities around them” which

7 A passing reference to Lot, “the righteous man” is also made in Wisdom 19:17.

8 Douglas E. Brown, “The Use of the Old Testament in 2 Peter 2:4-10a,” (Ph.D. diss., Trinity International
University, 2003), 229.



91
were destroyed at the same time as Sodom and Gomorrah. While Wis 10:6-7 refers to the

additional cities, its origin is in Gen 19:24-25, 28-29. Where Jude differs is in the
reference to the continuing smoke rising from the fires of the city, which combines with
the focus in Jude to emphasize that an ongoing punishment exists for the sinful. However
in 2 Peter, Wisdom’s reference to the smoke continuing to rise is bypassed in favor of the
clear reference to Lot, in the use of the term “righteous one.”®

The most extensive attempt to explain Lot’s identification as righteous in 2 Peter
is in T.D. Alexander’s article, “Lot’s Hospitality: A Clue to His Righteousness.”*
Alexander focuses on Lot’s hospitality to his guests, which is referred to in Wisdom 10:6;
19:17 and in 1 Clement 11.1:

Because of his hospitality and godliness Lot was saved from Sodom when

the entire region was judged by fire and brimstone. In this way the Master

clearly demonstrated that he does not forsake those who hope in him but

hands over to punishment and torment those who turn aside.*
Alexander also cites the very late (750-850 CE) Pirke de Rabbi Eleazar 25:

He [Lot] saw the two angels walking in the street of the city, and he

thought that they were wayfarers in the land, and he ran to meet them. He

said to them: Come and lodge ye overnight in my house, eat and drink,

and ye shall go your way in peace. But the men would not accept this for

themselves, and he took them by the hand against their will, and brought
them inside his house as it is said, “And he urged them greatly.”*?

® The passages in Wisdom do not call Lot by name, nor any others in the list of righteous people whom
Wisdom rescued. In Wisdom the focus is on the saving work of God, as it is in 2 Peter.

10T. D. Alexander, “Lot’s Hospitality: A Clue to His Righteousness,” Journal of Biblical Literature 104, 2
(1985).

1 Michael W. Holmes, trans., ed., The Apostolic Fathers: Greek Texts and English Translations , 3rd
(Grand Rapids, MI: Baker Academic, 2007), 59.

12 Gerald Friedlander, trans., Pirke De Rabbi Eliezer (New York: Hermon Press, 1965), 185.
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Alexander concludes,

In light of these quite separate passages it would seem reasonable to

assume that there must have existed from an early period a widely

circulating tradition that viewed Lot in a positive light.*®

As we saw above, Wisdom identifies Lot as righteous along with several others,
and the main intention of the text was to demonstrate God’s saving power throughout
time. In 1 Clement 11.1 and Pirke de Rabbi Eliezar 25 Lot shows hospitality to strangers,
which is clear from Genesis. Three references over such a great length of time is not
enough to convince me of a “widely circulating tradition that viewed Lot in a positive
light.” Alexander successfully demonstrates that the tradition existed, not that it was
widely circulating. Further, Pirke de Rabbi Eliezar is dated between 750-850 CE,*
giving the author centuries of literature upon which to draw.

Alexander compares Lot’s offer of hospitality to the strangers with the similar
actions of Abraham urging his three visitors to stay. He concludes:

By caring for the needs of others he [Lot] resembles Abraham, and since

Abraham is commended for his generosity Lot is therefore also to be

viewed in a favorable light. Lot’s hospitality is a mark of his

righteousness. Herein lies surely the source of the tradition noted above.®®
The difficulty with Alexander’s analysis is that he misread the focus as hospitality when

the references in 2 Peter 2:7-8 indicate the source of Lot’s righteousness to be

steadfastness in contrast to the corruption all around him. Therefore, while Alexander has

13 Alexander, “Lot’s Hospitality,” 289.

14 Craig A. Evans, Ancient Texts for New Testament Studies: A Guide to the Background Literature
(Peabody, MA: Hendrickson, 2005), 243.

15 Alexander, “Lot’s Hospitality,” 290.
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succeeded in identifying Lot’s admirable hospitality, he has missed the function of Lot’s

righteousness in 2 Peter. Lot could have joined the wicked ways of his neighbors, but did
not. Just so, the author of 2 Peter exhorts his community to maintain their righteousness
in the midst of the wickedness around them. Given his residence in Sodom and
Gomorrah, Lot serves as the perfect example of one who maintained righteousness
despite the pressure and temptation to join in the behavior of the wicked.

2 Peter 2:7-8 shows the torment that Lot endured in the face of the wickedness
around him.1®
2 Peter 2:7-8 kai dikaiov A®T Kotamovovupevoy 1o g Tdv dbéopuwv v doelyeiq
BvacTpoPic Eppvcato- & PALppatt yap kai dkof| 6 Sikonog &ykatody &v avToic Huépov
€€ Nuépag yuymv owaiav dvopolg Epyorg pacdvilev:
2 Peter 2:7-8 and rescued righteous Lot, wearied by the licentiousness of lawless
conduct; 8 for seeing and hearing, the righteous (person) living among them day after day
was tormented in his righteous soul by (their) unlawful deeds;
The emphasis on how Lot was tormented by the sins he saw made him an example to
those in 2 Peter’s community who are to see themselves in Lot’s position.!” Green
explains how Lot’s righteousness fits into the larger message of 2 Peter.

The description of Lot as “righteous” resonates with Peter’s thematic

concern in this letter. Righteousness characterizes God’s saving act in

Christ (1:1), and the Christian faith is described as the “way of

righteousness” (2:21). “Righteousness” was the subject of Noah’s

proclamation (2:5) during his own evil days, and “righteousness” will be

the primary characteristic of life in the eschaton, when God will establish

the new heaven and new earth (3:13). The heretics, on the other hand, are

people who do unrighteous deeds (2:13), just as Balaam had followed
unrighteousness (2:15). The unrighteous are those who are doomed to

16 We do not possess another text that speaks of the torment that Lot endured by seeing the wickedness
around him. As Philo indicated, however, at the very least, Lot did not join in their actions even though it
would have made his life in Sodom easier if he complied with the practices of the neighbors (Mos. 2.58).

" Tord Fornberg, An Early Church in a Pluralistic Society: A Study of 2 Peter, Coniectanea biblical. New
Testament Series; 9 (Lund: LiberL&romedel/ Gleerup, 1977), 48.



divine judgment (2:9). The claim that Lot was righteous sets up the o

promise in verse 9 that “the Lord is able to deliver the devout from trial” —

those who are righteous as Lot was will be delivered from eschatological

doom, just as Lot was spared the judgment of Sodom.*8

In Chapter 3 we saw non-canonical traditions about the delay of the flood with the
hope that God would not have to flood the earth to eradicate the pervasive wickedness. A
tradition in Gen. Rabb. 49.6 tells of God warning the people of Sodom: “for twenty-five
of these [years] the Holy One, blessed be He, made the mountains to tremble and brought
terrors upon them in order that they might reform, yet they did not.”'° While we cannot
claim that 2 Peter was in possession of this tradition from Gen. Rabb., it nevertheless
demonstrates a later Jewish tradition which is in continuity with the tradition of God’s
reticence to bring punishment before the flood, which we saw in Chapter 3.

In this, the Noah and Lot traditions advance the overall message of 2 Peter. This
Christian community believes Jesus will return and will punish the wicked and rescue the
godly from trial (2:9), but they are becoming anxious awaiting his return. The torment of
Lot’s righteous soul is supposed to mirror the righteous souls of 2 Peter’s community
who are also seeing and hearing the wickedness around them. In this 2 Peter makes a
perspicacious use of the Sodom and Gomorrah tradition and the addition of Lot. Further,
Noah, who hated to see the wickedness of those around him, was the bridge between the
ante-diluvian and post-diluvian worlds; Lot, who was tormented by what he saw and

heard around him, survived the destruction of Sodom and Gomorrah by fire. Those in 2

Peter’s community are exhorted to remain faithful, to remain righteous, even in the midst

18 Gene L. Green, Jude & 2 Peter, Baker Exegetical Commentary on the New Testament (Grand Rapids,
MI: Baker Academic, 2008), 257-8.

19 Freedman, Midrash Rabbah, 424.
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of the torment they endure, so that they will be the bridge into the world to come, after

God destroys the earth with fire.

2 Peter’s addition of Noah and Lot, the examples of the righteous who were
spared God’s punishment, are essential in explaining the delay of the parousia. If Noah’s
place of exalted righteousness is difficult for 2 Peter’s community to imitate, Lot
provides an easier model. Through later traditions we see the development of the thought
that God does not want people to perish but to repent and be spared. 2 Peter 3:9 echoes
this sentiment, but one need not be nearly faultless to be spared the conflagration; Lot’s
rejection of the wickedness around him was enough to spare him, so 2 Peter’s community
can trust that their righteousness will see them through when God does bring the all-
consuming fire.

Textual Commentary
TEPPO®

This verb is a hapax legomenon for the LXX and the NT. According to Kelly the
references to ashes reflect “late Jewish folklore,” which state that only ashes remain in
Sodom and Gomorrah (e.g. Philo, Migr. Abr. 139; Ebr. 222 f; Vit. Mos. 2.56).%
Examining each of these texts, however, we discover that Migr. Abr. 139 says nothing
about ashes. In the case of Ebr. 222 Sodom and Gomorrah are mentioned, but this is
really an avenue to address the topic of a bad soul which is burnt and reduced to ashes
(teppom) In 223. Vit. Mos. 2.56 is really the only text that directly notes that ashes

remain, along with sulfur and smoke.

203 N. D. Kelly, A Commentary on the Epistles of Peter and Jude, Black's New Testament Commentaries
(London: Black, 1969), 333.
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Vit. Mos. 2.56 16t 0DV, (¢ unvieL T AdY10, KEPOLVOL PLEVTEC &€ 0VpavOD TOVC TE
aoePelg Katémpnoav Kol Tig TOAES OTAV: Kol péypt Tod VOV pvnueio tod cuppefnkdtog
aAéxtov mabovg deikvotot Kot Xvpiav, Epsima kol TéPpa Kai Ogiov kol Kamvog Kol 1) €1t
avadidopévn eAOE dpavpd kabdmep S10GHVYOUEVOL TLPOG.

Vit. Mos. 2.56 Therefore on this occasion, as the holy scriptures tell us, thunderbolts fell
from heaven, and burnt up those wicked men and their cities; and even to this day there
are seen in Syria monuments of the unprecedented destruction that fell upon them, in the
ruins, and ashes, and sulphur, and smoke, and dusky flame which still is sent up from the
ground as of a fire smoldering beneath;

Bauckham also lists references to ancient authors who spoke of smoking ashes
that were supposed to be still in evidence in Sodom and Gomorrah (Wis 10:7; Josephus
J.W. 4.483; Philo, Vit. Mos. 2.56; 4 (5) Ezra 2:9).2! In examining these references Wis
10:7 does mention smoke, but no ashes. 4 (5) Ezra 2:9 does describe the land lying in
lumps of pitch and heaps of ashes but J.W. 4.483 only says that the land has been burned
(kaiw). Itis in J.W. 4.484, however, where the ashes receive a special focus, “growing in
their fruit” so that when one tries to pluck and eat them they disintegrate. Thus Josephus
does use ashes as lasting evidence of the fire that destroyed the cities.

J.W. 4.484 paoi 0 mg O acEPetoy 0ikNTOP®VY KEPOVVOIG KATOPAEYTIVOL EGTL YOOV ETL
Aetyoava Tod Belov TupdS Kol mévte pev TOhemv 10TV oK1Ag T 08 KAV TOIG KOPTOig
OTOOLV AVAYEVVOUEVIV O1 ¥POoLaV HEV ExoVot TV £dmdipwmy Opoiay dpeyapévey 68
YEPGIV €1G Kamvov dtaAdovTal Koi TéEppa

J.W. 4.484 It is related how, for the impiety of its inhabitants, it was burnt by lightning;
in consequence of which there are still the remainders of that divine fire; and the traces
[or shadows] of the five cities are still to be seen, as well as the ashes growing in their
fruits, which fruits have a color as if they were fit to be eaten, but if you pluck them with
your hands, they dissolve into smoke and ashes.

Kelly and Bauckham both tried to link 2 Peter’s use of teppom to previous, well-

attested references to Sodom and Gomorrah in Jewish literature. While ashes are

mentioned several times in reference to Sodom and Gomorrah in Jewish literature, as we

21 Richard Bauckham, Jude, 2 Peter, Word Biblical Commentary, 50 (Waco, TX: Word Books, 1983), 251.
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saw above, there are also ample references to sulfur, smoke, and continuing flames. I

argue that previous attestation of teppow does not explain 2 Peter’s choice of this verb.
Rather, | suspect that 2 Peter’s use of only teppow is in keeping with his assurance of
divine punishment for sin. This is clear in the previous references to the punishment of
the sinful angels, those who perished in the flood, and here, in those who perished in
Sodom and Gomorrah. For each group their punishment was swift, decisive, and
complete. In the case of Sodom and Gomorrah ashes indicate the completion of divine
punishment. As such teppow is the best way to indicate both evidence of the destruction
of Sodom and Gomorrah and that their punishment was complete and has ended.
KOTOGTPOPN

The use of kotaotpopr; comes directly out of the Sodom and Gomorrah narrative
in the LXX in Gen 19:29.
Genesis 19:29 kai éyéveto &v Td EkTplyol KOPLOV TACAS TAG TOAELG TG TEPLOTKOV
Euviobn o Bedc Tod APpaap kai é&({nécra?»av TOV A®T €k HEGOL TH|G KOTAGTPOPTI £V T®
KOTAGTPEY AL KOPLOV TG TOAELS &V OlIG KATMKEL £V a0TAG AWT.
In addition to katactpoen, Gen 19:29 also uses the verb kotactpépm. The use of
Kotootpéee in reference to Sodom and Gomorrah is abundant in the LXX, appearing in
Gen 13:10; 19:21, 25, 29; Deut 29:22; Amos 4:11; Is 13:19; Jer 20:16; 49:18 (30:12
LXX); 50:40 (27:40 LXX); Lam 4:6. In this, 2 Peter uses a common term to refer to the
destruction of the cities.
vméoEypa

2 Peter changes Jude’s detypo (example) to vmdderypa (model; pattern; example).
As it is, vmddetypa is a commonly used word, while detypa is a hapax logomenon. As

Green observes, it was common in the ancient Mediterranean world to use examples in
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moral instruction as we see as positive examples in 2 Macc. 6:28; 4 Macc. 17:23; Sir

44:16; John 13:15 James 5:10 and negative examples in Heb 4:11 and here in 2 Pet 2:6.2?
In 2 Macc. 6:28 Eleazar endures torture rather than eat pork. Similarly, in 4 Macc. 17:23
Antiochus points to the Jews who bravely endured torture as an example of endurance to
his soldiers. Enoch was taken to heaven as an example of repentance in Sir 44:16. Jesus
washes the disciples’ feet as an example of what they are to do for one another in John
13:15. The prophets are upheld as examples of patience and suffering in James 5:10. Heb.
4:11 contains a command not to imitate those who failed to into God’s rest. Each of these
texts uses vmodetypa. 2 Peter uses the inhabitants of Sodom and Gomorrah as an example
to those who perish in the future conflagration of the earth.
acefém

The adjectival acefng (impious) also appears in 2 Pet 2:5 in the discussion of the
flood brought upon the world of the ungodly. We saw in Chapter 3 that in 1En.13.2 the
Watchers taught humanity the works of impiety (doéfeia) and in 1En. 10:20, that the
flood would cleanse the earth of its impiety (doépewa). Further, Philo wrote that the flood
was the result of the world’s impiety (doépea) (Deus 1.21; QG 2.13, 15, 17). We also
saw in Chapter 3 that in contrast to adwcia, doéfeta, doefém, and dcefng refer to an
improper relationship with a deity, specifically a lack of due reverence for a deity or their

sacred institutions and rituals.?

22 Green, Jude & 2 Peter, 257.

Bsv. “4céBern,” LSJ, BDAG.
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Just as the flood was brought upon the ungodly of the world (2 Pet 2:5), here in

2:6, Sodom and Gomorrah serve as an example of the kind of destruction that will befall
the ungodly when God destroys the earth with fire.
2 Peter 2:7

KOTOTOVE®

In 2 Pet 2:7 this verb appears in the passive voice and, as such, refers to being
wearied, worn out, or reduced.?* Green identifies that, «...this verb repeatedly appears
where the author speaks of the ill-treatment or oppression that someone suffers (3 Macc.
2:2, 13; Josephus J.W. 2.313; Ant. 7.124; Acts 7:24).”?° In 3 Macc. 2:2, 13 the Jews
suffer at the hands of Antiochus. In J.W. 2.313 Josephus speaks of the practice of making
a vow to God after one has suffered from sickness or distress. Ant. 7.124 contains Joab’s
orders to Abishai if the troops were under distress at the hands of the Ammonites. Acts
7:24 speaks of Moses’ defense of the oppressed Israelite whom Moses freed by killing
the Egyptian oppressor.
a0eopog

While the use of G8eopog (lawless) is rare for the NT, only appearing here in 2:7
in reference to the inhabitants of Sodom and Gomorrah, and in 2 Pet 3:17 in reference to
the false teachers, it is found abundantly in Jewish sources. This word appears in

Josephus (J.W. 7.264; Vita 2.198), Philo (Spec. 2.50; Praem. 1.126), and throughout the

%5y, “xotanovém,” LSJ, BDAG.

%5 Green, Jude & 2 Peter, 259. | excluded his example of T. Levi 6.9 because xotomovéwm does not appear in
that text. The text uses didkw to refer to the persecution of Abraham, and kotoratém to refer to the
mistreatment of Abraham’s flocks.
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OTP (3 Macc. 5:12; Sib. Or. 1.199; 2.282; 3.524; 5.166, 177-178, 193, 271, 309, 430;

8:9, 80, 118, 317; 11.313; 13.31; T. Sol. A 10.2; Ps.-Phoc. 1.190).2°

The actions of the residents of Sodom and Gomorrah are considered so far beyond
the realm of human decency that 2 Peter uses three different words to express their
lawlessness. In 2:7 he calls them &0sopog, accuses them of dcélyeia, and in 2:8 calls
them d&vopoc. The simplest term, é8eopog, identifies their general lawlessness. As we
shall see below acélyeia (licentiousness) addresses matters that are considered socially
inappropriate, but not necessarily illegal. Further, it will be shown that évopoc (lawless)
comes to represent transgression against God’s laws specifically.
acélyera

The use of doélysio is meant to parallel the present situation in 2 Peter’s
community. The residents of Sodom and Gomorrah are guilty of the licentious conduct,
which so greatly distressed Lot. We notice that in 2 Peter, the false teachers are also
guilty of licentiousness, as we see in 2:2, 18.

2 Peter 2:2 xai moAloi ££akorovOncovcty avT®dv taig doekyeiong ot odg 1) 000¢ Tig
aAnOeiag PAaconundnoetat,

2 Peter 2:2 and many will follow their licentiousness (and) because of them the way of
truth will be blasphemed,

2 Peter 2:18 vmépoyka yap poatardtmrog eBeyydpevot derealovoty &v EmBupiong copkog
aceAyeiong Tovg OAMY®S AToPEVYOVTAG TOVG &V TAGV AVOGTPEPOUEVOLG,

2 Peter 2:18 For, proclaiming arrogant nonsense, they lure with licentious passions of the
flesh those who barely escaped from those living in error.

2 | realize that some of these references clearly post-date 2 Peter, but include them here nonetheless.
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2 Peter urges the community to reject the licentiousness of those around them and remain

steadfast in the face of wickedness, as Lot did in the face of the wickedness of Sodom
and Gomorrah.

Since Sodom and Gomorrah are commonly portrayed as the prototypical
examples of sexual immorality, it is often assumed that whenever Sodom and Gomorrah
is mentioned, it must be in condemnation of their sexual behavior. I am not convinced,
however that the licentious conduct (doelyeia avaotpoic) to which 2 Peter refers is
necessarily a reference to sexual impropriety. Let us examine the definitions of dcélysa.
BDAG defines doéAyewa as, “lack of self-restraint which involves one in conduct that
violates all bounds of what is socially acceptable, self-abandonment.”?” The LSJ defines
acélyeto as, “licentiousness, wanton violence,”?® which are both potentially, but not of
necessity, sexual.?® There are two reasons that lead me to conclude that acéAyeio lacks a
sexual connotation here. First, for each of the previous examples, 2 Peter removed the
description of the specific sin for which the angels and the Flood generation were
condemned. In Jude’s examples, the specific sins of the Exodus generation, the sinful

angels,® and Sodom and Gomorrah®? are explicitly named. Second, in 2 Peter’s

27 s.v. “a4célyein,” BDAG.

B s.v. “doéhyera,” LS.
2 goélyewa is explicitly sexual in Wis 14:26; 3 Macc. 2:26; Gal 5:19; 2 Cor 12:21; 2 Pet 2:18; Vita 1.305

whereas it lacks an explicitly sexual meaning in T. Jud. 23.1; Mark 7:21-22; Rom 13:13; Eph 4:19; 1Peter
4:3; 2 Peter 2:2, 7; Ant. 4.151, 8.252; 20.112.

30 Jude 5: tovg pn moTEVGOVTAC
31 Jude 6: pmy pioavtag Ty avtdv pyny GALL dmoAmovTag T idtov oiknTiplov

32 Jude 7: éxnopvedoacar kol drelfodoat dnicw copkdg ETépag
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description of the residents of Sodom and Gomorrah they are called lawless twice,

G0eopog in 2:7, and dvouoc in reference to their lawless deeds in 2:8. Given the usual
reduction of anything pertaining to Sodom and Gomorrah to sexual immorality quick
conclusions are assumed but are sometimes unfounded. Notice, for example, the
reference in Ezek 16:49 which condemns Sodom and Gomorrah for their lack of aid to
the poor and needy despite their prosperity and ease of life.

Ezekiel 16:49 This was the guilt of your sister Sodom: she and her daughters had pride,
excess of food, and prosperous ease, but did not aid the poor and needy.

Here, the people of Sodom are condemned for their complete lack of compassion. Their
sin is their focus on their own pleasure and comfort with no thought for others. Thus the
condemnation is not focused on sexual excess. As such, one needs to remain open to the
possibility that in 2 Pet 2:7 the author’s use of dcéAyeia the refers to all of the varied
ways that their excesses are shockingly outside the boundaries of self-restraint and what
is socially acceptable.
poopar

This verb, which means to rescue or to deliver, most often appears in the context
of divine rescue or deliverance (Rom 15:31; 2 Cor 1:10; Col 1:13; 1 Thess 1:10; 2 Thess
3:2; 2 Tim 3:11; 4:17-18).%® Here again, the author connects Lot to those who will
survive the final conflagration. Just as God rescued Lot, God will rescue the godly, as we
seein 2:9.

2 Peter 2:9 oidev k0plog e0cePeic £k metpacpod poecda, adikovg 8& gic uépav kpiceng
KoAalopévoug tnpely,

33 Green, Jude, 2 Peter, 260.



2 Peter 2:9 (then) the Lord knows how to rescue the godly from temptation, and to kei[()) ’
the unrighteous under punishment until the day of judgment
2 Peter 2:8

davopog

This commonly used word does mean lawless, but also came to be a synonym for
sin or iniquity, as seen in its cognate form davopio in Rom 4:7; 2 Cor 6:14; Titus 2:14;
Heb 1:9; 10:17.3* Further, this term was sometimes used in reference to Gentiles, who
were outside of the Jewish religion and did not act according to its moral standards.® In
this, the accusation in 2 Peter refers specifically to a transgression of God’s laws. Further,
the word is plural here, indicating that they were guilty of several violations of God’s
laws.
Bacavilm

The verb BacaviCm can mean to subject to severe distress, torment, and harass,
and also means to torture, and to inflict severe pain by punitive torture.® Since this word
is used in reference to physical torture,®’ in the instances in which it refers to torment,
harassment, and distress it conveys a much stronger distress than one might ordinarily

imagine. 2 Peter 2:8 conveys the great depth of Lot’s torment in the face of the

wickedness surrounding him.

34 1bid., 261.
B 5.v. “Bvopog,” BDAG.
% 5.v. “Bacavilw,” LSJ, BDAG.

872 Macc 7:13, 17; 9:6; 4 Macc. 6:5, 10, 11; 8:2, 27; 9:7, 27, 30, 32; 11:16, 20; 12:4, 13; 13:27; 15:22;
16:3, 15; Rev 9:5.
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PAéppaTL Yap Kol dxof)

The implication of Lot’s seeing and hearing is more than a statement of the
function of his senses. This reference indicates Lot’s spiritual insight to the wickedness
around him. Perhaps even more important than Lot seeing and hearing is the fact that the
residents of Sodom and Gomorrah did not see and did not hear spiritually. Green cites
several examples that speak of those who are spiritually unable to see and hear (Deut
29:4; 1s 6:9; 21:3; 29:18; Jer 5:21; Ezek 12:2; Mark 4:12; 8:18; Matt 13:13-17; Lk 8:10;
Acts 28:26; Rom 11:8).% In each of these texts there is both a larger group who is unable
to see and hear and a smaller group or an individual who is able to see and hear what the
others cannot. In 2 Pet 2:6-8 Lot is the one person who has the spiritual perception to
recognize the depth of the others’ wickedness and is tormented by it.

In connection to 2 Peter’s community, anyone who lacks the spiritual gifts given
by God named in 1:5-7 is near-sighted and blind (1:9). In this, the world at large is
doomed, like Sodom and Gomaorrah, but Lot and the righteous among 2 Peter’s
community possess the spiritual insight to see righteousness and wickedness for what it
is.
£YKATOIKE®

2 Peter used the compound verb éyxatowéw (to dwell among) to speak of Lot
dwelling in Sodom and Gomorrah. The LXX translation of Gen 19:29 uses kotokéo.
Genesis 19:29 kai £y£veto €v T@ EKTPIYOL KOPLOV TAGHG TOG TOAELG THG TEPLOTKOL

Euvnobn 6 Beoc Tod APpaap kol EEamEoTtelley TOV AMT €K HEGOL THE KATOGTPOPTG £V TG
KOTAGTPEY AL KOPLOV TG TOAELS &V OIC KATMKEL &V a0TAig A®T

38 Green, Jude, 2 Peter, 261.
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The use of éykatowém is rare, appearing nowhere else in the biblical canon. It

does appear however in Ag. Ap. 1.296 where Josephus discusses Manetho’s statement
that diseased quarry workers were given the city of Avaris to inhabit. This word also
appears in Herodotus Hist. 4.204 in which King Darius of Persia gave the conquered and
enslaved Barcaeans a town in Bactria in which to dwell.

Here in 2 Peter, the author shows that Lot had a daily affront to his righteousness
in being unable to escape the unrighteousness of the people in the town in which he
dwelled.

Conclusion

2 Peter uses the Sodom and Gomorrah tradition from a different perspective than
Jude and for a clearly different purpose. For 2 Peter, the precise identification of the sins
of the people is not the focus. What is important is the function of Lot as an example for
the community and the destruction of the cities by fire.

Lot’s righteousness receives the focus, since he remained righteous before God
despite the rampant sins of his neighbors, the people of Sodom and Gomorrah. So too, 2
Peter’s community is exhorted to remain righteous in the midst of a culture that holds out
daily temptation to inordinate sin, in order that they might be spared. The faith was
received, “through the righteousness of our God and Savior Jesus Christ” (1:1). If one
were to abandon the faith it would have been better to have never known the way of
righteousness at all (2:21). Finally, after the conflagration, righteousness will be at home
in the new heavens and new earth (3:13).

Noah was the bridge between the ante-diluvian and post-diluvian worlds because

of his righteousness. Lot’s righteousness spared him in the destruction of Sodom and
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Gomorrah. Righteousness then, is the common thread between Noah and Lot, for both of

them are an example to 2 Peter’s community that expects the destruction of the earth in
flames. Like Noah, the community can be the bridge between the post-diluvian world and
the world to come, but unlike Noah, they will not endure destruction by water. Here, one
must turn to Lot. The burning destruction of Sodom and Gomorrah was a precursor to the
future universal conflagration, which the community can survive if they can be righteous
like Lot. Like Lot, the righteous will be rescued (pvopoun 2:7, 9) and the unrighteous will
be kept under punishment until the day of judgment (2:9).

Noah and Lot both maintain righteousness despite the wickedness surrounding
them. The beginning of 2 Peter states how God’s power has given the community
everything it needs to live a godly life. If they remain righteous and faithful they can
escape the corruption in the world due to passion (émBvpic) and may instead participate
in the divine nature (1:3-4). In this, 2 Peter is reminding the community that it is not truly
at home in this unrighteous world. Once the righteous survive the conflagration, those
who were spared will live in the new heavens and new earth “where righteousness is at

home” (3:13).



CHAPTER 5
2 PETER 2:15-16 VS. JUDE 11
Introduction

This chapter will address the significance of the major change made to Jude 11 by
the author of 2 Peter by eliminating the references to both Cain and Korah and fixing the
focus on Balaam as a false prophet.

The chapter begins with textual criticism to ensure that we are using the most
secure text. Next, each of the differences between Jude and 2 Peter’s texts will be
examined in order to explain the reasons behind the changes. Lastly, we shall consider
how 2 Peter’s redaction of Jude’s material affects the overall function of 2 Peter.

Textual Criticism

Jude 11 ovai avtoic, 6t tf] 000 Tod Kdaiv émopevdnocav kai i) mhavy tod Baladan
meBod £€eyvncay kol tf) aviihoyig t1od Kope andiovro.

Jude 11 Woe to them because they have gone in the way of Cain and have abandoned
themselves to Balaam’s error for wages and perished in Korah’s rebellion.

2 Pet 2:15-16 ¥ korodmévree c00siav 630V émhaviinoay, Eakorovdicavtes TH 08¢
100 Baladap tod Bosdp, 6 mieBov aduciag iiyammosy © leyé 8¢ Eoyev idiag
nopavopiog: vVrolvylov Aemvov £V avlp@Tov E®VI] EOeYEAEVOV EKDAVGEY TNV TOD
TPOPTTOL TAPCPPOVIAV.

2 Pet 2:15-16 They left the straight way and have gone astray, following the way of
Balaam (son of) Bosor, who loved the wages of unrighteousness ¢ but he had rebuke of
his own lawlessness; a speechless donkey having brayed with a human voice restrained
the prophet’s madness.

107
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Jude 11

Jude 11 has only one minor variant: P72 writes Baiadx for Baladau. Looking at
the manuscript itself,! Baladx is a possible reading, but first alpha is much darker than
most of the other letters, as would appear when one has made a correction by writing
over a previous letter. Further, the second supposed alpha does not resemble the other
alphas in the manuscript. It is fuzzy, dark, practically indiscernible, and is strongly
connected to the final letter, the same way cursive letters connect to one another. As such,
the supposed second alpha and the supposed kappa can also resemble a sloppily written
w. Comparing the script throughout the rest of the manuscript, however, the final letter
looks like a kappa and resembles the other kappas in the manuscript. It is clear that the
copyist struggled at this point in the manuscript, as the final three letters of BaAadxk are
all particularly dark and thicker than the other letters. It may be that the copyist thought
of King Balak who was trying to force Balaam to agree to curse Israel, because Balaam is
not shown to have been interested in money. The LXX, however, spells the name in
question BaAdk. So if there is actually a second alpha, it suggests a mistake in attempting
to spell Balak. If the supposed second alpha is actually a letter scratched out by the
copyist, the spelling Baidax would be consistent with the LXX.

2 Peter 2:15-16

2 Peter 2:15 karahmovreg e00siov 600V EmhaviOncav, éEakorovdnoavteg tf] 00 10D
BoAadap tod Bocdp, 06¢ mcOov adwkiog nydrncey

! http://www.csntm.org/manuscript/zoomify/GA_P72?image=P72_0021b.jpg&page=1#viewer
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KOTOAMTOVTES

The variant kotoieinovteg was the preferred reading in the NA 27 and 4" UBS,
supported by Codex Sinaiticus (), the original reading of Codex Vaticanus (B*), 049,
33, 442, and a few miniscules. The NA 28 reflects the second edition of the Editio Critica
Maior in which the preferred reading is kataAinovteg, based on the witness of P72, the
second corrector of Codex Vaticanus (B?), Codex Ephraemi (C), Codex Porphyrianus (P),
Codex Athous Laurae (¥), 1739, the whole Syriac and Bohairic traditions, one Sahidic
manuscript, and the majority of all Koine texts.
Booop

The variant, Bewp, appears in Codex Vaticanus (B), a few other Koine texts, the
Vulgate, the Syriac revision by Philoxenus, and one Sahidic manuscript. Bewp, is
consistent with the LXX, and is a transliteration of the Hebrew (1iv32) and therefore
would represent an improved reading.

The variant, Bewopoop, appears only in the original reading of Codex
Sinaiticus (x*) and as noted by Metzger, this strange reading “...is no doubt due to the
conflation of Bocop with a marginal correction—ewp.”?

The preferred reading, Bocop, appears in P72, the second corrector of Codex
Sinaiticus (x%), Codex Alexandrinus (A), Codex Ephraemi (C), Codex Porphyrianus (P),

Codex Athous Laurae (W¥), 048, 1739, and the majority of all Koine texts.

2 Bruce M. Metzger, A Textual Commentary on the Greek New Testament, 2nd (Stuttgart: Deutsche
Bibelgesellschaft, 1994), 635.
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0¢ moBov adkiog yannoev

The variant, pebov adwkiag yémnoev, is identical to the majority text, save for
the absence of 6¢. The witnesses for the text with the absence of 6¢ are the original text of
Codex Sinaiticus (x*) and one manuscript of the Latin Vulgate.

The variant, pebov adwkiag yémnoav, is a change of number, which is witnessed
only by P72 and Codex Vaticanus (B), although these witnesses are strong. The phrase in
question refers to Balaam who loved the wages of wrongdoing. Since the text is clearly
speaking only of Balaam, the plural, yannoav, is undoubtedly incorrect.

The majority text seems to suggest a corrected text, an improved text, since the
actual reference is to the singular person of Balaam, not the plural, as found in P72 and
Codex Vaticanus (B). Thus the singular occurs correctly in the third corrector of Codex
Sinaiticus (x%), Codex Alexandrinus (A), Codex Ephraemi (C), Codex Porphyrianus (P),
Codex Athous Laurae (¥), 049, the majority of Koine texts, the Vulgate, and the whole
of the Syriac and Coptic traditions.

2 Peter 2:16 &key&v 8¢ Eoyev 101lag mapavopiog: vmolvylov dpwvov v avlpamov evij
@OeyEapevov EKMALGEV TNV TOD TPOPNTOL TAPAPPOVIAY.

&v avOpamov eoviy

The variant, avOpdmov ewvij, is identical to the majority text, save for the
omission of &v which is witnessed to only by the original reading of Codex
Sinaiticus (x*) which appears to be a simple scribal error. The variant, é&v avOpomnoig
ewvij, which appears in P72 and Codex Vaticanus (B), changes the sense, so that the

donkey speaks in a voice to people.
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Another variant reads év avOpdmnoic emviv and is supported in 1611 and in the

Harkleian Syriac. The final variant, év avOpomnorc, is supported in Codex Athous Laurae
(W) and the Sahidic tradition.

The majority text, év avbpdmov wvij, is so prevalent that it is not listed in the
critical apparatus.
napo@poviay

The variant, mapagppoovvnyv, appears in Codex Athous Laurae (W) and 5. The
variant, Tapavoiav, appears in 81. These variants have very weak attestation and the
majority text is so prevalent that it is not listed in the critical apparatus.

Textual Commentary

The figure of Balaam as presented in the MT and the LXX poses various
difficulties. The story of Balaam (Num 22-24), “is one of the most difficult texts of the
Old Testament having numerous problems of text, grammar, structure, redaction and
content.”® For example, the LXX translations of these chapters contain a radical
reinterpretation of the text with 177 differences between the MT and the LXX.* The LXX
Balaam texts resulted in significant changes in the exegesis of later Jewish interpreters,
and even later by rabbinic commentary.® Further, this section of Numbers contains at
least three differing portrayals of Balaam:

1. anon-Israelite curse reciter who deals with magic as well (i.e., Num
22:5-21);

3 Jozef Zsengellér, “Changes in the Balaam-Interpretation in the Hellenistic Jewish Literature (LXX,
Philon, Pseudo-Philon and Josephus),” in Biblical Figures in Deuterocanonical and Cognate Literature,
Deuterocanonical and Cognate Literature Yearbook, 2008, Lichtenberger, Hermann and Ulrike Mittmann-
Richert (Berlin; New York: Walter de Gruyter, 2009), 487.

* 1bid., 488.

® Ibid.



2. an obedient prophet of God, who knows and follows his words, and He
who was called to curse but went to bless (i.e., Num 23:3-12);

3. aridiculous prophet who far from being in contact with God does not
see the angel sent by God, though seen by his ass (Num 22:22-35).°

By the time of the writing of 2 Peter, additional traditions about Balaam had
developed so that Balaam was blamed for Israelite apostasy and was made to look the
fool.

As the author of 2 Peter excoriates the “false teachers among you” (2 Pet 2:1), the
most telling change in his use of Jude 11 is the removal of the references to Cain and
Korah so that the full focus is on Balaam. In 2 Peter Balaam is portrayed as a false
prophet, which is quite different than his portrayal in Jude 11. What will be shown in this
chapter is the way in which the author of 2 Peter creates that image for Balaam and the
way in which he uses Balaam to his advantage in his castigation of the false teachers in

his community.

2 Peter 2:15 xatolmovteg e00giav 660V EmhaviOncav, E&akorovdncavtes tf) 600G ToD
BoAadp tod Bocop, d¢g ichov adwiag nydnnocev

2 Peter 2:15 They left the straight way and have gone astray, following the way of
Balaam (son of) Bosor, who loved the wages of unrighteousness

KOTOAEITO
Much stronger than its root verb Aeinw, which simply means to lack or fall short,
xotodeino is used in the sense forsaking or abandoning something with finality.” In the

LXX kataAeino is found especially in references to forsaking God and God’s

® 1bid., 487.

"s.v. “kotalreinw,” BDAG.
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commandments (Jer 2:17; Bar 4:1; 1 Macc 2:21).% As we shall see, this is exactly the

context in which the author of 2 Peter chooses to use this verb here.
TAOVA®

This verb is often used for “error,” but literally refers to “wandering” in the sense
of leaving the right path. Jude 11 uses mAdvn in reference to Balaam’s greed, his desire
for wages. The way 2 Peter 2:15 uses the verb mAiavaw emphasizes the action of
wandering away, in that the verse begins with the image of abandoning a “road” or “way”
(660¢).

Notice that in 2 Peter 2:15, érhavrOnoav is an indicative aorist passive third
person plural, which allows a translation of either “they have gone astray” or “they have
been led astray.”® Which of these is intended has important significance for the overall
message of 2 Peter.

The larger context of 2 Peter 2 is a warning about giving in to sinful influences.
As presented in the dissertation, the sinful angels chose to do what they knew was wrong
(Ch. 2), Noah chose to remain righteous and tried to persuade the wicked to change their
ways (Ch. 3), and Lot’s righteousness remained in the face of the wickedness of Sodom
and Gomorrah (Ch. 4). In each of these instances there is a choice being highlighted
between obedience to God’s ways or disobedience to God’s commands. The author urges

the community to beware and to remain faithful.

8 Gene L. Green, Jude & 2 Peter, Baker Exegetical Commentary on the New Testament (Grand Rapids,
MI: Baker Academic, 2008), 285.

¥ While mhovéw is in the passive in voice in 2:Pet 2:15, the sense is active here and in Mk 12:24, 27; Matt
18:12-13; Heb 3:10; 11:38; James 5:19; 1 Pet 2:25. Green, Jude & 2 Peter, 284.
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In the more immediate context of 2 Peter 2, the parallel to the false prophets who

led the people astray are the false teachers of the community. This is made plain in 2:1-2:

2 Peter 2:1-2 'Eyévovto 6¢ kai yevdompopiitat £V T Aad, ™G Koi &V DUlv Ecoviat
YELO0IOAGKAAOL, OTTIVEC TAPEIGAEOVGLY aiPEGELS ATOAEING Kol TOV AyopdoavTa aDTOVG
SEGTOTNV APVOVUEVOL. ETAYOVTEC ENVTOIC TOXVIV ATMAELOV, 2 Kol ToAAOL
g€akoAovOncovcty adTdV Toic doelyeiong ot odg 1) 000G TH¢ dAnbeiog PLacenundnceTa,

2 Peter 2:1-2 But false prophets also arose among the people, just as there will also be
false teachers among you who will secretly bring in heresies of destruction and deny the
master who bought them. They are bringing swift destruction upon themselves, 2 and
many will follow their licentiousness (and) because of them the way of truth will be
blasphemed,

So, while 2 Peter 2:1-3 does not use mlavam in these verses, the coherence of the
references would lead us to note that the message warns that just as Balaam led the
Israelites astray, the false teachers will do the same.

The false teachers are further decried in 2 Peter 2:12-14:

2 Peter 2:12-14 Ovtot 8¢ dg dhoya {da yeyevvnuévo puotkd gig GAmoty kai eOopdy &v
01¢ dryvoodoty Pracenuodvtes, &v Ti eBopd adTtdv Kol paprcovtar 2 aducovpevor
ooV adikiag, OOVIV 1YOOLEVOL THV &V NUEPY TPLONV, OTIAOL KOl LDUOL EVIPLODVTES
&v ToAc amTaug anTdv cuveELYOVIEVOL VUiV, 1 dpBuApode Exovies neoTodg potyaiidog
Kol AKOTATOGTOVS QuopTiog, 0eAeAlovTes Yoy AoTnPIKTOuS, KApdioy YEYOUVOCoUEVTV
nmieoveEiag ExovTes, Kathpog TéEKvaL-

2 Peter 2:12-14 But these, like irrational animals, born according to nature, for capture
and destruction, blaspheme things they do not know; in their destruction they will also be
destroyed, '3 suffering for the wages of unrighteousness. They consider it a pleasure,
reveling in the day - stains and blemishes! - reveling in their deceits, feasting with you.

14 Having eyes full of adultery and unceasing from sin, luring unstable souls, having a
heart trained in greed - accursed children!

The evidence of the context makes it plain that the intended translation for
Emhavnnoav in 2:15 is “they have gone astray,” for the referents are the false teachers

who have already chosen the wrong way and are trying to deceive others.
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The use of the verb form is supported by LXX Deut 4:19; 13:1-18; 30:17 and Wis

12:24. The same sense is found in James 5:19 where mlavawm is used to express willful
apostasy from God.*°
000¢g

Jude 11 refers to the “way of Cain” but 2 Peter 2:15 changes this, removing Cain
and substituting “the way of Balaam” to keep the focus on this figure of deceit. Further, 2
Peter adds a contrast between the way of Balaam (tfj 06® tod Baiadaw) and the straight
way (evBeiav 660v). The conflict between two ways is a persistent theme throughout 2
Peter. The conflict is between following God’s way or being against God’s way: the way
of God or the way that “wanders” from God.

It is notable that TAavém and 636¢ appear together in 2 Pet 2:15 as they do in Deut
11:28,1 Prov 21:16, and Wis 5:6, each in reference to abandoning God’s commandments.

God’s ways are called the straight way (2 Pet 2:15), and the way of truth (2 Pet
2:2). The final way presented in 2 Peter 2:21 is the way of righteousness, which refers to
one’s conduct.?
71} 66® 10D Baraap and é€axorovBim

Jude 11 ovai avtoig, 6t th 66® 10D Kdiv émopevdncoav kai tfj mhévy 100 BaAadp
cbod E€eyvinoay kai T avtiloyia tod Kdpe dndrovto.

Jude 11 Woe to them because they have gone in the way of Cain and have abandoned
themselves to Balaam’s error for wages and perished in Korah’s rebellion.

2 Peter 2:15 xatolmovteg e00giav 000V EmhaviOncay, EEakorovdncavteg tf] 00 T0d
BoAaap tod Bocop, 6¢ uicov adwkiag nyanncev

10 Ibid., 284.
11 Particularly pertinent as a reference is the LXX’s Deut 11:(26-)28 which includes blessings for fidelity.

12 Green, Jude & 2 Peter, 304.



2 Peter 2:15 they left the straight way and have gone astray, following the way of He
Balaam (son of) Bosor, who loved the wages of unrighteousness

In Jude, the expression is mopedopon T 06® which, “...appears frequently in the
LXX as a reference to the direction for a person’s life or someone’s moral conduct,
whether good or evil (Ps 32:8 [31:8 LXX]; 81:13 [80:14 LXX]; 101:6 [100:6 LXX]; Prov
1:15; 2:13; 28:18; Is 2:3; Bar 4:13; Tob 1:3).”13

2 Peter changes the verb from mopevopau to é&akorovbém again emphasizing the
image of the road down which one walks, using a more vivid suggestion of closer
imitation and following of Balaam’s way. As used in intertestamental literature, the verb
means that, “those who ‘follow after’ something have submitted to some form of
authority in their thought or actions (T. Napht. 3.3; T. Iss. 6.2)** and adhere to what is
false.’® Thus the choice of 2 Peter’s author to substitute a verb with such a powerful
connotation as é€akolovbéw for Jude’s commonplace Topgdopan points to the larger
conflict to which 2 Peter is directed.

Moreover, é&akorovOéw is shown to be a favorite of the author from its use
earlier in 2 Peter 1:16 and 2:2:
2 Peter 1:16 OV yap ceco@iopévolg poboig E€axorlovbncavteg yvopicapey VUl v
10D Kvpiov NUAV Incod Xprotod dHvapy Kol mtapovsiov AL Emdmton yevn0évteg Thg
EKelVOV PEYOAELOTNTOG.
2 Peter 1:16 For we did not follow craftily devised myths when we make known to you

the power and coming of our Lord Jesus Christ, but we had been eyewitnesses of that
majesty.

13 |bid., p. 89.
14 |bid., p. 243.

15 |bid., p. 285.
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Here in 1:16, the author asserts authority as an orthodox witness and teacher of

the Christian message.

2 Peter 2:2 xai moAloi €€akolovOncovcty ant®dv taig doelyesiong ot” odg 1) 060¢ TG
aAnOeiag Pracenundnoetat,

2 Peter 2:2 and many will follow their licentiousness (and) because of them the way of
truth will be blasphemed,

As we have seen, 2 Peter 2:2 warns that many people will follow (¢&axolovbim)
the licentiousness of the false teachers, thus blaspheming the way of truth.

In each of these three instances, 2 Peter 1:16, 2:2, and 2:15, the contexts provide
examples of those who have followed incorrect teachings, or will do so. Each of these
examples is a choice against God.
ev0eiav 050V

2 Peter 2:15 contrasts Balaam’s way with the straight way (e00&iav 660v). This is
a common term to refer to the path of obedience to God (1 Sam 12:23; Ps 107:7 [106:7
LXX]; Prov 2:13; Is 33:15; Hos 14:9 [10 LXX]; Acts 13:10.1® The accusation of 2 Peter
2:15 belongs to this context. Those in the community who have followed Balaam’s way
have abandoned God’s way, a serious charge indeed.

In addition to the straight way (e00&iav 030v), 2 Peter names two other “ways”
that correspond to God’s ways. The way of truth (030¢ tijg dAn6<iac) and the way of
righteousness (650v T1i¢ dikatooHvng):

000¢ T aAnbsiag

Another phrase by which 2 Peter echoes the contrast of two ways is between the

way of the false prophets and the way of truth (660¢ tfic dAn0eiac). As we have seen, as

16 Richard Bauckham, Jude, 2 Peter, Word Biblical Commentary, 50 (Waco, TX: Word Books, 1983), 267.
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early as 2 Peter 2:1-2, the author warns that there will be false teachers in the community

just as there have been false prophets in the past. Because of the false teachers, the way
of truth will be blasphemed (PAaconuéw).

2 Peter 2:1-2 "Eyévovto 6¢ kai yevdompopiitat £V T Aad, ™G Koi &V DUlv Ecoviat
YELOOIOAGKAAOL, OTTIVES TAPEIGAEOVGLY AiPEGELS ATOAEING Kol TOV AyopdoavTa aDTOVG
SEGTOTNV APVOVIEVOL. ETAYOVTEC EAVTOIC TOXIVIV AMMAELOV, 2 Kol ToAlol
g€axorovOncovoty adTdV Toic doelyeiong ot odg 1) 000G TH¢ dAnbeiog PLacenundnceTa,

2 Peter 2:1-2 But false prophets also arose among the people, just as there will also be
false teachers among you who will secretly bring in heresies of destruction and deny the
master who bought them. They are bringing swift destruction upon themselves, 2 and
many will follow their licentiousness (and) because of them the way of truth will be
blasphemed,

The way of truth is used in other texts in reference to God’s way. The way of truth
is manifest in obedience to God’s commands in Ps 119:29-30 (118:29-30 LXX), appears
as a contrast between what will befall the righteous and the wicked at the final judgment
in Wis 5:6-7, and mentioned in 4 Ezra 5:1, when Ezra communicates a vision of the signs
that will precede the eschaton.!’

Psalm 118:29-30 LXX 080V adiKiog amdotnoov G’ £uod Kol T@ VOU® ooV EAENGOV e
30 630V aAnOeiag NPeTIGAUNV TO KpipaTé Gov 0vK EmEAAOOUNV

Psalm 119:29-30 Put false ways far from me; and graciously teach me your law. %°1
have chosen the way of faithfulness; I set your ordinances before me.

Wisdom 5:6-7 dpo éndavniOnuey amod 0600 dAndeiog kai o TG SIKOocHVIG PAOC 0VK
gmélopyey MUV kai 6 fAog ok dvéteihey Huiv ’ dvopiog EvemAioOnuev tpifoic kol
anmAeiog Kol diwdevoapey EpRUOVS APaTovs TV 68 030V Kupiov 0VK ETEYVOUEY

Wisdom 5:6-7 So it was we who strayed from the way of truth, and the light of
righteousness did not shine on us, and the sun did not rise upon us. ” We took our fill of
the paths of lawlessness and destruction, and we journeyed through trackless deserts, but
the way of the Lord we have not known.

17 The way of truth (680¢ tfig GAn0eiog) also appears in Gen 24:48 and Tob 1:3 but these examples are less
pertinent for the point being made here.



4 Ezra 5:1 De signis autem: ecce dies venient, et adprehendentur qui inhabitant super HO
terram in excessu multo, et abscondetur veritatis via, et sterilis erit a fide regio.

4 Ezra 5:1 Now concerning the signs: lo, the days are coming when those who inhabit
the earth shall be seized with great terror, and the way of truth shall be hidden, and the
land shall be barren of faith.

In 2 Peter 2:1-2 the use of the two ways permits a connection between Balaam
and those he led astray and the false teachers in 2 Peter’s community who are leading the
community astray. As we shall see below, the appellation of Balaam as prophet
(rpoentng) is unique to 2 Peter, despite his prophetic actions. Just as those who followed
the false prophet’s, that is Balaam’s, way brought swift destruction upon themselves, so
those who follow the false teachers now go against the way of truth, God’s way. Here |
do not suggest that 2 Peter 2:1-2 refers only to Balaam, since the text refers to prophets
in the plural. The only false prophet named, however, is Balaam. The contrasting two
ways appears in the verses specifically concerning Balaam alone (2:15-16) and functions
in 2:1-2 with the same theme of either choosing to be in accord with God’s ways or

against God’s ways.

000V TiiC d1KaosvLVNCG

2 Peter 2:21 uses the expression way of righteousness (650v tf|g dikatocvvng) as
synonymous with living in accord with the holy commandment.

2 Peter 2:21 kpsittov yap v adToic un £meyvokévar Ty 0680V tiig dikoiochvng 7|
gnryvodotv bmootpéyarl €k THe mapadobeiong avtoig ayiog EVIOARG.

2 Peter 2:21 For it would have been better for them not to have known the road of
righteousness than, having known it, to turn away from the holy commandment that was
handed down to them.
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The same expression appears in Prov 8:20; 12:28; 16:17, 31; 17:23; 21:16, 21; Wis 5:6;

Tob 1:3.18
me06g, adwkio, and wieoveio

Depending on the situation, pc06c¢ can refer to both reward and punishment in
that good actions can bring forth positive results, and bad actions, negative results. There
is a cause and an effect, with uic06c¢ as the effect. As such, it is fitting to define pio86¢ as
recompense or wages, which retains the sense of effect as the result of a cause.*®

The concept of righteousness appears regularly in 2 Peter, but never in Jude. 2
Peter opens with a statement about the righteousness (dikatoovvn) of our God and Savior
Jesus Christ (1:1). Using the same word, Noah was a herald of righteousness (2:5), and in
the present day, it would have been better for the apostates to never have known the way
of righteousness than to later turn away from God’s holy commandment (2:21), for it is in
the new heavens and earth that righteousness will have a home (3:13). The author of 2
Peter finds it right (dikouog) to refresh the community’s memory of the authoritative
teaching they have received (1:13). Lot is called righteous (dikatog) twice in 2:7-8.
Righteousness is contrasted with unrighteousness. After the long protasis of three
examples of God’s previous judgment in 2:4-8, the apodosis in 2:9 assures the audience
that God will keep the unrighteous (&dwoc) under punishment until the judgment of the

great day.

18 Green, Jude & 2 Peter, 304.

¥ s.v. “ucbos” BDAG.
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The previous examples bring us to the unrighteousness in 2:15. Notice that the

author has prepared the audience with the castigation in 2:13:

2 Peter 2:13 adwovpevol poebov adikiog, nooviy yoOUeEVOL TV €V UEPQ TPVON Y,
OTAOL Kol LDWOL EVIPLODVTES €V TOIG ATATALG ADTAY GLVELMOYOVUEVOL VLIV,

2 Peter 2:13 suffering harm as the wages of unrighteousness. They consider it a pleasure,
reveling in the day - stains and blemishes! - reveling in their deceits, feasting with you.

In 2:13, the false teachers suffer harm as the wages (ucs606¢) of their
unrighteousness (adkia), whereas Balaam loved the wages of unrighteousness. Further,
the false teachers will exploit people in their greed (2:3):

2 Peter 2:3 koi &v mheovetiq mlootoig Adyolg dudc dumopedcovtal, oig TO Kpine Ekmoio
0VK ApYET Kol 1] AmdAELn oT@Y 00 VOGTALEL

2 Peter 2:3 and in greed they will exploit you with fabricated words, for whom their
condemnation (made) long ago is not idle and their destruction is not drowsy.

2 Peter 2:15 attaches greed to Balaam, “following the way of Balaam (son of)
Bosor, who loved the wages of unrighteousness,” but in Numbers, Balaam will not
prophesy against Israel for money. In Numbers 24:11, King Balak offers Balaam a great
reward if he will curse Israel.
TI22 M TYIR 737 7K 722 0K IR 7771732 nny) Numbers 24:11

Numbers 24:11 viv odv @edye gic 1OV T0mOV GOV Eima TIUAC® GE Koi VDV £6TépNGEV G
Kbptog Tiig 56ENg

Numbers 24:11 Now be off with you! Go home! I said, ‘I will reward you richly,” but
the LORD has denied you any reward.”

Twice Balaam says that even if Balak were to give him his house full of silver and gold
he could not transgress the word of God (Num 22:18; 24:13).
MM °27NX T2Y2 923 XY 2711 192 M2 Xon P22 °7TIMTON 273 72708 ey oy?a 13 Numbers

22:18
72173 IR 730R Nivy? ToR
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Numbers 22:18 koi dneipidn Baioop koi ginev toic dpyovoty Baioxk édv 8¢ pot Bakak
TANPN TOV 0ikoV aTOD APyvPiov Kai ¥pLGiov o1 duvrcopat TopaPfval TO PR Kupiov
10D 00D morfjoot ATO PIKPOV T péya €v T dlavoig pov

Numbers 22:18 But Balaam replied to the servants of Balak, “Although Balak were to
give me his house full of silver and gold, I could not go beyond the command of the
LORD my God, to do less or more.

77 IR 7230 DiRY? M7 087X a7 923X XY 2711 102 1002 89 P72 07 1Rox Numbers 24:13
D2 NN YT 13T "3

Numbers 24:13 gav pot 86 Bolox mAnpn tOV oikov antod apyvpiov kol xpvuoiov od
duvvnoopat mopafivar To prpa Kupiov oot aVTO ToVNPOV T KAAOV TTap’ épovtod dca
gav €lmn 6 0e0¢g TadTO EPD

Numbers 24:13 ‘If Balak should give me his house full of silver and gold, | would not be
able to go beyond the word of the LORD, to do either good or bad of my own will; what
the LORD says, that is what I will say’

The text from Numbers shows that Balaam has no desire for whatever reward
Balak might offer. Balaam is unable to do or say anything contrary to God’s commands.

Even so, the tradition of Balaam as the greedy false prophet belongs to a later
development.?® We see an example of this tradition in Philo’s description of Balaam as
greedy and desiring the rewards Balak offered.

Mos. 1:267-268 kol ol p&v fikovteg Emavnecoy dnpaxtol Tpog TovV Pactiéa, Etepot &
€00VC €l TNV a0 TNV Ypelav £ELPOTOVODVTO TMV OOKIUOTEPWV, TAEI® HEV EMPEPOEVOL
YPAHOTO, TEPLTTOTEPAC OE Smpedc Vmoyvovpevol 2% Seheacheic 8¢ Kol Toic #{om
TPOTEWVOUEVOLS Kol TOAG peAdovoaig EAtict kai T0 a&impa Tdv mopakalohvtov
Katadecteig évedidov, v Tpopacilopevoc to Ogiov ovk €9° Vylel- T} YoV botepaig
napeckevdleto T ££0dov dveipata dinyovpevoc, VO’ OV Eleye TANyOEig dvapyéot
eovtaciog avoykalectatl unkétt pévery, dALd Tolc TpéoPectv AKoAovOETy.

Mos. 1:267-268 So the messengers returned back to the king, without having succeeded
in their errand. And immediately other messengers of the highest rank in the whole land
were sent on the same business, bringing with them more abundant presents of money,
and promising still more ample rewards than the former ambassadors had promised.

268 And Balaam, being allured by the gifts which were already proffered to him, and also
by the hopes for the future which they held out to him, and being influenced also by the

20 Jerome H. Neyrey, 2 Peter, Jude: A New Translation with Introduction and Commentary, Anchor Bible,
37 C (New York: Doubleday, 1993), 211.
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rank of those who invited him, began to yield, again alleging the commands of the Deity
as his excuse, but no longer with sincerity. Accordingly, on the next day he prepared for
his departure, relating some dreams by which he said he had been influenced, affirming
that he had been compelled by their manifest visions not to remain, but to follow the
ambassadors.

The statement that Balaam loved the wages of wrongdoing connects once again to
the opening statement about the false teachers in 2 Peter 2:1-3. Specifically, 2:3 speaks
of the false teachers’ greed (mAeove&ia).

In a different perspective on Balaam’s love of the wages of wrongdoing, Num
25:1 narrates the Israelites having sex with Moabite women and sacrificing to their gods,
eventually resulting in the death of 24,000 Israelites (25:9). Later, Num 31:16 says that it
21

was Balaam’s idea to have the Moabites lead Israel into sin.

93T "IN 1IYHTI2T72Y MY DYnTIgn? oy 1272 PRI 2137 7 M3 10 Numbers 31:16
M NTyYa

Numbers 31:16 avtat yap fooy Toic vioic IopomA katd 1o pijne Balaap tod dmootiicat
Kol VEPOETV TO pHjna Kupiov Evekev Poywp kai £yEveto 1) TANyYN €V T cvvayOYR Kupiov

Numbers 31:16 These women here, on Balaam’s advice, made the Israelites act
treacherously against the LORD in the affair of Peor, so that the plague came among the
congregation of the LORD.

The charges of Num 31:16 resulted in later Jewish authors narrating that it was
Balaam’s idea to lead the Israelites to sin, and actually have him say as much (Philo,

Mos. 1.294-304; Josephus, Ant. 4.126—40; Tg. Ps.-J. Num. 24:14; L.A.B. 18.13-14).?

Even though the Balaam narrative presents him generally as innocent and obedient to

21 Rev 2:14 repeats the charge, saying that Balaam taught Balak to get the Israelites to eat food sacrificed to
other gods and fornicate.

22 Green, Jude & 2 Peter, 91.
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God, the connection drawn between the sins of Israel at Peor (Num 25) and Balaam’s

advice in Num 31:16 is the tradition that expands, thus vilifying Balaam.

The author of 2 Peter seems to have access to those traditions about Balaam
leading a community dedicated to God into sinful conduct. As such, 2 Peter connects the
sexual immorality of the Israelites at Peor to the false teachers who entice people to
sexual sin (2:3, 14, 18) and warns that God will be especially sure to punish those who
indulge their flesh in depraved lust (2:10).

2 Peter 2:3 koi &v mheovetiq mlootoig Adyolg Dudc dumopedcovtal, oig TO Kpine Ekmoio
0VK ApYET Kol 1] AmmdAELn o0T@V 00 VOGTALEL

2 Peter 2:3 and in greed they will exploit you with fabricated words, for whom their
condemnation (made) long ago is not idle and their destruction is not drowsy.

2 Peter 2:14 6¢p0aApovg €yovteg nestong Lotyaiidog kol dxkotamadotong apaptiog,
deledlovteg Yuyag aotnpikTovg, kapdiav yeyvuvaouévny mieovesiog ExovTes, KATAPOS

TEKVO

2 Peter 2:14 Having eyes full of adultery and unceasing from sin, luring unstable souls,
having a heart trained in greed - accursed children!

2 Peter 2:18 vmépoyka yap poatoidtrog eheyydpevot derealovotv &v EmBupiong copkog
aceAyeiong Tovg OAY®S AToPEVYOVTAG TOVG &V TAAVY AVOGTPEPOLEVOLG,

2 Peter 2:18 For, proclaiming arrogant nonsense, they lure with licentious passions of the
flesh those who barely escaped from those living in error.

2 Peter 2:10 pdota 0& ToUG 0OTiom copKog £v EmBupig ocpod TopEVOUEVOVS Kol
KLPLOTNTOG KOTAPPOVODVTOS. TOAUNTOL aBAdELS, dOEG OV TpELOLGY BAACONLODVTEG,

2 Peter 2:10 but above all, those who follow flesh in defiled lust and who despise
authority. Presumptuous, audacious, they do not tremble to blaspheme the glories,

Just as Balaam died by the sword (Num 31:8; Josh 13:22), the false teachers in 2
Peter’s community will come to suffer destruction as the wages of their unrighteousness

(2:3).
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2 Peter 2:3 koi 8v mheovelig mlaotoic Adyolg Vudg éumopedcovTat, oi¢ TO Kpipo Ekmaiar
0VK APYET Kol 1] AmdAeLn aTGV 00 VOGTALEL

2 Peter 2:3 and in greed they will exploit you with fabricated words, for whom their
condemnation (made) long ago is not idle and their destruction is not drowsy.

In summary, the change from the “way of Cain” in Jude 11 to the “way of
Balaam” in 2 Pet 2:15 and the addition of the “straight way” serve the overall function of
2 Peter well. The Balaam narrative allows the author to illustrate what happens to those
who follow in the ways of wickedness rather than God’s ways. We notice that the image
of the road is not as vivid in Jude 11, in which 6806g is used more in the sense of a choice
of life, whereas 2 Peter seems to draw on the tradition of the “two ways” with reference
to a road more as a pathway to or away from God as he refers to Balaam, using 6506 in
2:2 and 2:21 to exhort the community to follow God’s ways and not be led to the ways of
wickedness.

KataMTovteg e00eTav 000V EmhaviiOnoay, é€akolovOnoavteg Ti) 60® Tod Baradp

The author is brutal in condemning the apostates. Within this short text,
“kotarmdveg gubeiav 030V EmhavnOnoay, EEarxorlovdncavteg Tf 00® tod Barady,”
there are four separate accusations. They did not just leave (Aeinw), they abandoned
(katodeinw). And what these previous Christians abandoned was the straight way
(e00€Tav 660v), which is God’s way, the only way for a Christian to follow. As if
abandoning the straight way were not clear enough, the text also says that the apostates
went astray (énhiavribnoav). Finally, the apostates did not just go (ropgvopar) in the way
of Balaam as Jude 11 says of going in the way of Cain, but they are imitating or
following (¢£axolovOnoavteg) the way of Balaam. These few words are a vitriolic

condemnation of the apostates.
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2 Peter 2:16 &gy 8¢ Eoyev 10ilag mopavouiog: vmoldylov dewvov &v avOpdOTOov VT
@BeyEapevov EKOAVGEV TNV TOD TPOPNTOV TAPAPPOVIaLY.

2 Peter 2:16 but he had rebuke of his own lawlessness; a speechless donkey having
brayed with a human voice restrained the prophet’s madness.

£ley&ig and mapavopio,

The noun &\ey&ic means an “expression of strong disapproval, reproach, rebuke,
reproof.”?3 The cognate, &\ eyyoc, has a broader meaning. It can mean also refer to
“accusation” or “proof.”?* The verbal form, é\éyyw, appears in Jude 15 in reference to the
ways in which the wicked will be judged and convicted (éAéyyw) for their ungodly ways.
Jude 15 notfjoat kpioty Katd mivtov kol EAEYEat Taoav Yoy Tepl Thviov Tdv Epyov
doePeiog avtdv OV NoéPnoay kol Tepi TAVTOV TOV GKANPEY GV EAdAncav Kot odTod
apoptolol acePeic.

Jude 15 to execute judgment on all, and to convict everyone of all the deeds of
ungodliness that they have committed in such an ungodly way, and of all the harsh things
that ungodly sinners have spoken against him.”%

Built into the root of the word is not only rebuke for wrongdoing, but a sense that
evidence of the wrongdoing is available. So the rebuke that Balaam received in 2 Pet 2:16
was not an unsubstantiated accusation, but a rebuke which came because of available
evidence.

2 Peter 2:16 says that Balaam was rebuked for acting contrary to the law

(mrapavopia). In Num 22:32-34, however, the angel of the Lord confronts Balaam, who

confesses to sinning (apaptave), whereas the donkey asks why she has been struck and

25y, “theyere,” BDAG.
% s.v. “Eheyyog,” BDAG.

25 Jude 14 It was also about these that Enoch, in the seventh generation from Adam, prophesied, saying,
“See, the Lord is coming with ten thousands of his holy ones,
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if she has previously failed to carry Balaam to where he directed her. In 2 Peter 2:16 there

is no reference to the angel; there is only the rebuke of the donkey who restrained the
prophet’s madness. S0 again, just as alterations of Balaam as one who was eager for
wages appears in 2 Peter 2:15, against Numbers, which does not make that charge, so too,
alterations of Numbers are in evidence here in 2 Peter 2:16 as well, in the ridiculing of
Balaam as needing admonishment from a dumb beast. Sadly, we do not have a
contemporaneous Jewish recounting of the Balaam narrative to indicate the presence of
this tradition in Jewish literature. However, the references to Balaam in 2 Peter are in
keeping with later Jewish Targums on Numbers 22:30. While the precise dating of the
Targums is not possible, they are undoubtedly later than 2 Peter. It is however, very
unlikely that this alteration was introduced by Christians and subsequently influenced
Jewish interpretation. Thus these Targums seem to reflect an alteration of the legend
already in place before 2 Peter, but for which we have no written evidence.

Tg. Neof. Num. 22:30 And the donkey said to Balaam: “Where are you going, wicked
Balaam? You lack understanding! What! If you are not able to curse me who am an
unclean beast, and die in this world and who do not enter the world to come, how much
less are you able to curse the sons of Abraham, of Isaac and Jacob, on whose account the
world was created from the beginning, and for whose merits it is remembered before
them?26

Tg. Ps.-J. Num. 22:30 Then the ass said to Balaam: “Woe to you, Balaam, (you are)
lacking knowledge, for I, an unclean animal, who will die in this world and who will not

enter the world to come, you are unable to curse me; how much less the children of
Abraham, Isaac, and Jacob, by whose merits the world was created!”?’

% Martin McNamara and Ernest G. Clarke, The Aramaic Bible: The Targums, vol. 4, Targum Neofiti 1 And
Pseudo-Jonathan: Numbers (Collegeville, MN: Liturgical Press, 1995), p. 128

2 1bid., 254.
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As Neyrey notes, the rebuke of Balaam, “recalls the divine judgment of the

wicked in 2:4-9; despite their denial of judgment, Balaam’s ass is one more proof of
accountability for one’s actions and for divine judgment.”?®
vmolvylov

In the LXX, Balaam’s donkey is 1} &vog, a female donkey, translated from the
Hebrew, 7iny, also a female donkey. 2 Peter 2:16 uses the term vmolvyiov, which literally
means “under the yoke,” a general term for a yoked beast, or specifically a donkey.?
Both &vog and vrolbyrov are common words and can be used interchangeably.

One wonders if the author of 2 Peter might have chosen vmolvytov rather than
6vog because it highlights better the contrast between Balaam and the beast, since the
animal is under Balaam’s yoke, yet it has more sense than Balaam.
agovov &v avlpamov eovi)

Balaam’s speechless animal is able to speak with a human voice:*

2 Peter 2:16: &\ey&wv 6¢ Eoyev 1dilag mapavopiog: vmoldylov dewvov &v avBpdTov VT
@Oey&hpevov EKMAVGEY TNV TOD TPOPNTOV TOPAPPOVIKLY.

2 Peter 2:16: but he had rebuke of his own lawlessness; a speechless donkey having
brayed with a human voice restrained the prophet’s madness.

As we saw in the section “EAey&ig and mapavopio” above, extra-biblical texts (Tg.
Neof. Num. 22:30; Tg. Ps.-J. Num. 22:30) heighten the ridicule of the donkey rebuking
Balaam in that she points out to him that she is an unclean animal and even she has more

knowledge than her master does. The scornful irony is that in 2 Peter 2:16, Balaam is

28 Neyrey, 2 Peter, 212.
B 5.v. “dmolbyov,” BDAG.

30 In Josephus, Ant. 4.109-10 the donkey also spoke with a human voice. Green, Jude & 2 Peter, 287.
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called a prophet, yet it is the donkey, ordinarily speechless, who miraculously is able to

prophesy to her master. Balaam cannot speak words against Israel or even successfully
curse his donkey. Thus the human has no voice, while the yoked beast speaks to the
master in the human voice of a prophet, shaming her master.3

EKOAVOEY TNV TOD TPOPITOV TOPAPPOVIAY

The donkey also restrained the prophet’s madness. While the verb kowAvwm means
that the donkey restrained or hindered his madness,? as Neyrey rightly observes, the
donkey “ultimately did not prevent his pursuing his wickedness, but berated him for
having no understanding.”* However, for the author to qualify the recipient of the
donkey’s restraint as the “prophet” only adds to the scornful ridicule of Balaam, the false
prophet, a fool for anyone idiotic enough to follow.

The noun apagppovia is a hapax legomenon in all of ancient Greek literature and
conveys the notion of a “state or condition of irrationality, madness, insanity,””** so that
the verbal form, ntapappovém, means “to conduct oneself in an irrational manner, be
beside oneself.”® Green notes the intent of 2 Peter in “setting up the deeply ironic

contrast between the dumb ass, who speaks rationally, and the prophet Balaam, who is

31 Neyrey, 2 Peter, 212.

32 BDAG, 580.

33 Neyrey, 2 Peter, 211-12.
3 5.v. “mapappovio,” BDAG.

B s.v. “napappovin,” BDAG.
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mad or irrational.”%® Balaam, the prophet, is insane and cannot even curse his own

animal, much less Israel.

Earlier in the section (2:12-13), the author of 2 Peter indicates the foolishness of
the false teachers who are as dull-witted as irrational animals. The fact that Balaam’s
donkey rebukes him suggests that Balaam the “prophet” is recognized as another
irrational animal by his beast, and one in need of counsel.

2 Peter 2:12-13 Ovtot 8¢ g dhoya (o yeyevvnuéva euotkd gic Blmotv kai pOopdiv &v
01¢ &yvoodotv PAacEnUoDVTES, &v Tii pBopd avTdV Kai pOaprcovtot 12 aducovpevor
cBov adukiag, OOVIV 11YOVLEVOL TV &V NUEPY TPLOTV, GTTIAOL Kol LADLLOL EVIPLOEDVTES
&V TG AMATOG ATV GVVELMYOVLEVOL VUTV,

2 Peter 2:12-13 But these, like irrational animals, born according to nature, for capture
and destruction, blaspheme things they do not know; in their destruction they will also be

destroyed, 3 suffering harm as the wages of unrighteousness. They consider it a pleasure,
reveling in the day - stains and blemishes! - reveling in their deceits, feasting with you.

TPOPITNG

Quite uniquely, 2 Peter 2:16 is the only text in the biblical canon, intertestamental
literature, and the literature of Philo and Josephus where Balaam is referred to as a
prophet.

2 Peter 2:16: &\ey&v 6¢ Eoyev 1dilag mapavopiog: vmoldylov dewvov &v avBpdTov VT
@Oey&hpevov EKMAVGEY TNV TOD TPOPNTOV TOPAPPOVINLY.

2 Peter 2:16: but he had rebuke of his own lawlessness; a speechless donkey having
brayed with a human voice restrained the prophet’s madness.

In his article on “x-3; in the Old Testament,” Rolf Rendtorff observes:

The picture of the prophecy of Israel presented in the OT is by no means
uniform. It embraces such different phenomena that it seems well-nigh
impossible to bring it under a single common denominator. ... The
difficulty arises at once in the sphere of terminology. Attention is focused

36 Green, Jude & 2 Peter, 287.



almost exclusively on >33 with its derived verbal forms, but this covers .

only one part of what is to be called prophecy in the OT...%
In this sense, in his actions and words, Balaam demonstrates many characteristics of a
prophet even if the word &°2; itself is absent.

The words of Balaam that might lead people to consider him a prophet appear in
Num 22-24. God speaks to Balaam on multiple occasions (Num 22:9, 12, 20; 23:4).
Balaam waits for God to speak and listens (Num 22:8, 19; 23:3). God put a word (127,
piipa LXX) into Balaam’s mouth (Num 23:5, 16).3 In Num 24:2 the spirit of God came
over Balaam before he uttered his oracle. In Num 23:7 the LXX also added that the spirit
of God came over Balaam (kai £€yeviiOn mvedpa Oeod €n” avt®), but those words are not
present in the MT. The reception and transmission of a word of God are characteristics of
a prophet.®® On several occasions Balaam insists that he cannot go beyond the command
of God or not say what God commands him to say (Num 22:13, 18, 38; 23:12, 26; 24:13).
Multiple references are made to Balaam’s oracles (2w, mapapoin, LXX) (Num 23:7, 18;
24:3, 15, 20, 23) or (o83, onui LXX) (Num 24:3, 4, 15). In these few chapters, it would
seem that the actions described here fit the description of a prophet.

In addition to %033, the terms (2°7787-v°R), (7%7), and (n3n) are all used as other

terms for “prophets” in the OT.% It is the noun (7in) that is particularly relevant for our

37 Rolf Rendtorff “x>3; in the Old Testament,” TDNT 6:796-812, 796.

38 In Deut 18:18 God promises to raise up a prophet like Moses among the Israelites and will put words
(127) in the mouth of the prophet. Also at the call of Jeremiah (Jer 1:9), God touched Jeremiah’s mouth and
put God’s words (727) into Jeremiah’s mouth.

39 Rendtorff, “x>23 in the Old Testament,” TDNT 6:801.

40 Ibid., 809-10.
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discussion of Balaam. The verbal form (77117) involves a different kind of seeing than the

ordinary sight described by the verb (n%2). The verb (n1) refers to a perception or sight
that requires an inner vision, and in the case of Num 24:4, 16, Balaam sees as a seer in
the ecstatic state.*!

For all this evidence, no other authors have allowed the title to Balaam. The
choice of the author of 2 Peter allows him a parallel to the false teachers who threaten to
warp his community. Moreover, such a parallel allows him to attach ridicule and
foolishness not only to their teaching, but to their persons.

2 Peter 2:1: 'Eyévovto 8¢ kol wevdompoentot &v 1@ Aod, o¢ kai &v LUiv Ecovrtal
YELO0OAGKAAOL, OTTIVEC TAPEIGAEOVGLY AUPEGELC ATOAEING Kol TOV AyopdoavTa adTOVG
JEOTOTNV APVOVUEVOL. ETAYOVTIES EAVTOIS TAYVIV ATOAELALY,

2 Peter 2:1: But false prophets also arose among the people, just as there will also be
false teachers among you who will secretly bring in heresies of destruction and deny the
master who bought them. They are bringing swift destruction upon themselves,

Earlier in the text, the author, in the identity of Peter, claimed authority in his
experience of the Transfiguration (1:16-18). Thus the author claims credibility that his
message has come from God alone:

2 Peter 1:19-21: xoi &youev BePordtepov 1OV TpoenTikdv Adyov, @ KaAdg Toleite
TPOGEYOVTES OG ADYVE QaivovTl &V adyunpd Tomm, Emc oD Nuépa Stavydon kai
POGPOPOG GvaTeiln &V Taig kapdioug Vudv, 2° 1odTo TPOTOV YIVOGKOVTES &TL TiGH
mpognteia Ypagfic idlag EmAvcemc od yivetar 2 ov yap Osijpatt avOpdmov véxon
npoenteio TOTE, AALN VO TvedATOS yiov Pepdevol EAdANcaY amd Beod dvOpwmot.
2 Peter 1:19-21: And we have a very sure prophetic word to which you do well to pay
heed as to a lamp shining in a dark place, until the day dawns and the morning star rises
in your hearts. 2° First, know this, that all prophecy of scripture is not one’s own

explanation, 2! for no prophecy was ever borne of human will, but people, borne by the
Holy Spirit spoke from God.

4g.v. “mn,” BDB.
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This claim will be seen again later, in 3:2, in which the author exhorts the

community to remember the words of the holy prophets of the past. In doing so, it is not
only important that they remember the words of the holy prophets; by extension, they
must also disregard the words of the false prophets:

2 Peter 3:2: pvnobivat TdV Tpogipnuévav PrLatov Vo TOV Ayinv TpoenTdV Kol TG
TOV ATOGTOA®V VUDY EVTOATG TOD KLpiov Kol cwTHPOg,

2 Peter 3:2: to have remembered the words spoken beforehand by the holy prophets and
the commandment of the Lord and Savior (spoken by) your apostles,

Here then is the most notable feature of this section. Although Balaam was
supposed to have spoken divinely inspired words, there is no other extant text which
refers to him as a prophet but this text in 2 Peter. Balaam can then be shown as a false
prophet whose manipulation led others to sin and destruction. Thus he is the perfect
example of the false prophets who arose in the past (2:1), and as 2 Peter warns his
community, there will be false teachers who threaten to destroy them as well. They must
follow those whose prophetic message has been confirmed (1:19-21; 3:2), not a false
prophet.

Conclusion

Balaam functions differently than our other examples of sinners, addressed in
chapters 2—4. In the first cluster (2:4-8) there was an assurance of divine punishment for
sin, illustrated in the examples from when God punished sinners in the past. The apodosis
in 2:9 to the long protasis in 2:4-8 assures that the same will happen when God cleanses
the world of sin at the final judgment.

In the first cluster (2:4-8) the specific sins were not enumerated. The emphasis

was on the action of God, specifically, God’s punishment for sin, whatever the sin
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happened to be. In the case of Balaam, his multiple charges serve as his overture. This is

because Balaam serves as a paradigm of the false teachers who will come to the
community. Each charge against Balaam has a parallel to what the false teachers will do
in the community.

2 Peter 2:1-2 reminds readers of false prophets of the past and warns that false
teachers will arise among them. 2 Peter 2:12—-14 speaks about the false teachers who will
try to lead people astray. Then 2 Peter 2:15-16 speaks of Balaam, but specifically in
connection to the false teachers in 2:12—14. In their actions, the false teachers are like
Balaam. The description of the specific evils of Balaam correspond to the evils of the
false teachers. In a further point of connection, Balaam is called a prophet in 2:16, the
only place in the biblical cannon in which that occurs. It serves to connect the false
prophets in 2:1, of which Balaam is only one, to the false teachers who act like Balaam,
rather than follow God’s ways.

The author of 2 Peter viciously attacks Balaam and those who would follow in his
ways. Anyone would be mistaken in going against God’s ways, but would be an imbecile
to follow the way of Balaam. Who would be stupid enough to follow a fool whose own
donkey shamed him? In his merciless portrait of Balaam, the author is desperately trying

to get the community to stay away from the false teachers.



CHAPTER 6
CONCLUSIONS

This dissertation has focused on the particular and separate interpretation that the
author of 2 Peter has given in redacting the references from the Jewish scriptures and
pseudepigrapha found in Jude 5-11. There we see two clusters, each targeting three
sinners or groups of sinners who are not to be emulated and whose actions mirror the
behavior of the undesirable people who have crept into the community. The first cluster
(vv. 5-7) includes the sinners of the unbelieving Exodus generation (v. 5), the sinful
angels (Watchers) who did not keep their domain and left their proper dwelling (v. 6),
and the inhabitants of Sodom and Gomorrah who went after other flesh (v. 7). The
second cluster (v. 11) accuses those who have infiltrated the community of going in the
way of Cain, abandoning themselves to Balaam’s error for gain, and perishing in Korah’s
rebellion.

The dissertation has addressed each of Jude’s clusters and shown how the author
of 2 Peter, while drawing on some of the references, has reworked them in such a way as
to convey the message of a wise warning, in the first cluster, that God will surely not
leave sin unpunished, and in the second cluster, that the community should beware of
false teachers who will lead them astray.

The research has shown that the author of 2 Peter has dealt with the references

found in the first cluster of Jude by removing Jude’s description of the particular sin

135
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committed and has altered the function of the reference so that the emphasis is on God’s

sure punishment for sin, no matter what the sin may be. With the introduction of the
righteous figures of Noah and Lot in 2 Peter, it was shown that, despite the evil around
them, the community can be inspired to maintain their righteousness in the face of evil, as
Noah and Lot have done. As such, they can expect to survive the impending
conflagration in which God will destroy all wickedness conclusively. For the second
cluster, 2 Peter omitted Jude’s references to Cain and Korah and drew on Balaam alone,
assigning him, uniquely, the title of “prophet” in order to illustrate an example of one
who can be entirely false to his calling, as are those falsely called “teacher” in 2 Peter
2:1. 2 Peter’s alterations are more appropriate for a community expecting God’s wrath to
eradicate all unrighteousness, thus encouraging the community to remain faithful to the
teachings they first received in order to survive the final conflagration.

In Chapter One it was necessary to address the nature of the relationship between
Jude and 2 Peter. Even the earliest Christian commentators on the Bible noted the
tremendous similarities between the documents. Because this dissertation argues that 2
Peter redacted Jude, it was necessary to re-examine the evidence for this conclusion.
Chapter One examined each of the four possible scholarly responses to the relationship
between the documents from the least probable to the most probable theories.

The first and least probable theory is that Jude and 2 Peter used a common source.
Bo Reicke holds that Jude and 2 Peter were based on a common sermon pattern. This was
stated very briefly without explanation, exploration, nor evidence of any external sermon

patterns. Michel Green arrives at the same conclusion, basing his claim on a lack of
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verbal agreements between the two documents. The research of Chapter One, however,

showed that while Jude and 2 Peter share few words in common, the content itself has an
overwhelming number of similarities. Green argued that each text appealed to a
standardized form of catechesis denouncing false teaching, but cited no evidence of this
type of catechesis. The notion that Jude and 2 Peter are dependent upon another common
source does not endure under scrutiny. Neither author was able to produce an example of
the form of document they suggested. Further, examining the texts under close
comparison points to a closer relationship between the documents than an external
common source.

John Robinson is the only scholar to support the second hypothesis, that Jude and
2 Peter were written by the same author. Robinson claims that the author was writing at
much the same time, but for a different context. He leans heavily on Jude 3 and suggests
that the author was writing 2 Peter, needed to stop in order to quickly write Jude in his
own name, and later return to writing 2 Peter in the name of the apostle. Robinson cited
Guthrie who observed that 70% of Jude’s language has been changed in 2 Peter, yet said
that the vocabulary and style of both documents are indistinguishable, which is not true.
Robinson did not make a convincing argument as to why Jude would write “in his own
name” as well as in the name of Peter. In this, Robinson also is claiming that the
historical Jude composed Jude, while most scholars hold the work to be pseudonymous.
Several scholars have compared the style and vocabulary of the two documents and have
found them to be so different that one cannot argue that the same person could have

written both documents.
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The third hypothesis posits that Jude is dependent upon 2 Peter. This was the

commonly held hypothesis for several centuries for no other reason than the importance
of Peter outweighs that of Jude among the disciples and therefore Peter would not need to
use Jude’s existing material. Even though the earliest writers believed both documents to
be pseudonymous, later, others accepted the attributed authors as the actual authors
without question and thus automatically concluded that 2 Peter must have written first.
Acceptance of the works as pseudonymous allows scholars to examine the texts
themselves and use them to determine the relationship between them. Friedrich Spitta’s
1885 work, Der zweite Brief des Petrus und der Brief des Judas eine geschichtliche
Untersuchung, is the most extensive and involved defense of the priority of 2 Peter over
Jude. Over the course of dozens of pages, Spitta argues several points at which he feels
that Jude used a better word than 2 Peter, suggesting that Jude improved upon 2 Peter’s
text. While he argues this point with several words, he does not address the majority of
the words in the remainder of the document that do not match in which 2 Peter used
better word choices, thus leading one to conclude that 2 Peter was an improvement upon
Jude. Further, he never explained why Jude would have shortened 2 Peter so drastically if
2 Peter were primary. In 1901, Charles Bigg also argued for the priority of 2 Peter.
Bigg’s method showed an immediate problem. Using internal clues in the text, he said
that either the first document improved upon the second, or the second spoiled the first,
which would mean that for every point in the argument, the conclusion could be applied
in either direction equally. Bigg concluded that Jude “spoiled” 2 Peter on several
accounts. Because Bigg believed that both documents were historically reliable as

compositions of the two authors named, he supported the conclusion that Jude “spoiled”
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2 Peter rather than dare to consider that the apostle Peter used a text that Jude wrote. As

with other scholars, Bigg used Jude 3 to say that the author wrote in haste which would
explain its brevity compared to 2 Peter and the inferior phrasing which Bigg recognized
in Jude. The presuppositions regarding authorship, which belonged to Spitta and Bigg’s
era, influenced explanations to support what would appear, in their day, to be sensible
conclusions regarding the direction of dependency, but such arguments are indefensible
today.

Most contemporary scholars of the Catholic Epistles overwhelmingly concur that
Jude is the source for 2 Peter and not the reverse. Their arguments can be reduced to
seven main points of evidence. While counter-arguments could be made for each of the
seven, the cumulative evidence of all seven result in a conclusion that is very difficult to
contest. These seven points of evidence are summarized briefly here. (i.) 2 Peter is longer
than Jude therefore it makes more sense that the secondary document be longer than the
primary. (ii.) The supposed context of urgency in Jude 3 is indefensible if Jude is
dependent upon 2 Peter given that the author of Jude would have to take 2 Peter and do a
lot of thoughtful editing to produce Jude. If the situation were so urgent, the author could
have simply used 2 Peter. (iii.) 2 Peter is more detailed regarding the false teachers and
what they will do in the community, again indicating a lengthening of a text rather than
trying to explain why a longer text would be shortened. (iv.) In the first cluster, 2 Peter
has the references in chronological order and Jude does not, thus it would be difficult to
defend Jude breaking an existing sequence for one that is not chronological. (v.) 2 Peter

contains fewer allusions to the pseudepigrapha which led some scholars to take this as
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evidence of 2 Peter as a later document with a hesitancy to use “non-canonical” material.

(vi.) 2 Peter 2:10-11 only make sense if Jude 8-9 lies behind it. With 2 Peter alone, the
reference to the angels who do not bring a slanderous judgment against people requires a
reference, which one finds in Jude 8-9. Thus 2 Peter 2:10-11 appears as a summarized
allusion to Jude 8-9. (vii.) There is no parallel to 2 Peter 3:4 in Jude. Since 2 Peter 3:4 is
S0 poignant in observing that it seems as though the wicked are not punished, it would be
unthinkable that Jude would choose to omit such an important verse if Jude were
dependent on 2 Peter.

In each of the first three hypotheses the arguments are built on minutiae and fail
to address the larger issues that address the major evidence when comparing the two
documents. The literary evidence clearly shows that 2 Peter relies on Jude.

Chapters Two through Five each examine one example of a notorious sinner or
group of sinners from the Old Testament and Pseudepigrapha, as presented in 2 Peter.
Since 2 Peter is dependent upon Jude, we specifically examine 2 Peter’s redaction of
Jude’s material. The research reveals a careful reshaping of Jude’s material to present an
entirely different understanding of judgment, to explain the delay in the parousia, and to
strive to get the community to maintain their righteousness despite the evil surrounding
them. For each narrative allusion, their setting in 2 Peter revealed that the narratives
expanded beyond their first appearance in the Old Testament and were reshaped to fit the

author’s purposes.

1In Chapter One I argued that this particular argument is not convincing because there was no established
Jewish canon that would exclude other texts as “non-canonical.” Further, this dissertation has shown that
both authors used the pseudepigrapha.
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The particular focus of Chapter Two was on 2 Peter’s redaction of Jude’s

reference to the sinful angels. Both Jude and 2 Peter refer to the sinful angels from Gen
6:1-4 and the expanded narratives in the pseudepigrapha, in particular in the Book of
Watchers (1 En. 1-36), but they each refer to the tradition differently.

In Jude 6, the focus is on the specific sins of angels and how their sin has
condemned them to eternal chains. With this reminder, Jude accuses those who have
crept in and disrupted the community of the same sins (v. 8) and suggests that they too
will suffer eternal punishment. In 2 Peter 2:4 the material was reshaped quite differently,
removing the description of the angels’ sin entirely and putting the focus on God’s sure
punishment for sin, whatever the sin might be. 2 Peter 3:4 says that there are scoffers in
the community who are saying that God will not return to punish sinners and 2:3 assures
the people that the condemnation of the sinners is not idle and their destruction is not
drowsy. In removing the description of the nature of the sin and focusing on God’s sure
punishment of the angels, 2 Peter assures the community that the sins of the false teachers
will not go unpunished. The emphasis on the sure punishment of sin is in keeping with
the rest of 2 Peter. In the next two examples of sin from 2 Peter’s first cluster, the flood
and Sodom and Gomorrah, the nature of the sin has also been omitted and the emphasis is
placed on the divine punishment that was the consequence of sin.

In 2 Peter’s treatment of the sinful angels, it says that God did not spare them
(ovk @eidopar) and handed them over (mopadidmpu), which are both lacking in Jude. Jude
5 says that the angels are kept in eternal chains under great darkness. 2 Peter’s redaction
says that the angels are kept in chains of darkness, but adds that they are being kept in

Tartarus specifically. The reference to Tartarus has led many scholars to suggest that 2
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Peter was addressed to a Gentile audience since Tartarus is a Greek concept. However, it

was shown that the use of Tartarus had become a familiar concept in the Judaism of its
time since Tartarus appears in the LXX, pseudepigrapha, and in Philo.

There is an important indication to the overall message of the document in 2
Peter’s omission of the word eternal (4id10¢) in Jude 6. Whereas Jude 6 speaks of the
angels’ eternal chains, 2 Peter removes the reference to eternity. This happens again in
Jude 7 with eternal fire (ai®viog) and its parallel in 2 Peter 2:6 which contains no
reference to eternity, and again in Jude 13 with a reference to darkness being reserved
forever (eig ai®va) and its parallel in 2 Peter 2:17 which removes the reference to
eternity. This tendency in 2 Peter indicates a different way of thinking about God’s
judgment. In Jude, the reference is to an afterlife of eternal torment after each person’s
individual death, whereas 2 Peter speaks of God’s final judgment on the earth? that will
come to everyone at once, a punishment which will have a beginning and an end, not
carry on eternally.

Chapter Three investigated 2 Peter’s substitution of the flood narrative for Jude’s
reference to the Exodus generation. Research in Chapter Three demonstrates 2 Peter’s
expectation of a more immediate judgment from heaven. Jude 5 began the first cluster
with the example of the Exodus generation which showed their destruction as a result of
their rebellion against God, despite being God’s chosen ones, recently saved from Egypt.
In this, Jude assures his audience that even if they are God’s beloved ones (v. 1), God
would not hesitate to destroy them for infidelity. 2 Peter altered Jude’s order and

substituted the flood narrative for the Exodus generation, putting it in chronological

2 The nature of the judgment 2 Peter’s community awaits is addressed in the discussion of Chapter Three.
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order, after the sinful angels. The use of the flood narrative allows 2 Peter to speak of an

entirely different kind of judgment, one that comes to the living on the earth. Just as the
flood was a universal judgment that destroyed everyone except those whom God chose to
spare, 2 Peter warns that God will soon bring the final universal judgment to the earth in
the form of fire (3:7). In this, the flood connects to the next reference in 2 Peter’s cluster,
Sodom and Gomorrah, a divine punishment by fire, but not universal. Further, 2 Peter
also connected the flood narrative to the previous reference of the sinful angels, thus
joining all three examples together.

As we saw in the summary of Chapter Two, 2 Peter’s cluster was intended to
assure the community that God will bring certain punishment for sin. The sinful angels
must await judgment in Tartarus. The research of Chapter Three showed that many
pseudepigraphical traditions deem the sinful angels the cause of the flood and that 2 Peter
used the pseudepigraphical traditions to connect the flood with the sinful angels.
Literarily, we saw in Chapter Two that God did not spare the sinful angels (ovk @eidopan)
and the same is said for the ancient world whom God did not spare (odk @&idopar), but
destroyed in the flood.

In the substitution of the flood for the Exodus generation, 2 Peter also connected
the flood to the last example from the cluster, Sodom and Gomorrah. It was shown in
Chapter Three that the flood and Sodom and Gomorrah® have been paired together in
other instances (i.e., Jub. 20:5; T. Napht. 3:1-5; Luke 17:26-30; Mos. 2:53-65).

Additionally, water and fire are frequently mentioned together in the biblical corpus as a

8 A fuller discussion of Jude and 2 Peter’s treatment of Sodom and Gomorrah is addressed below in the
discussion of Chapter Four.
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means of punishment. 2 Peter pairs these together in order to refer to a later Jewish and

early Christian belief in two universal judgments, one by water and one by fire. Since the
flood brought about universal destruction, references to the flood on its own served as an
eschatological foreshadowing of future punishment. With the expectation of another total
destruction by fire is the belief in three worlds: the ante-diluvian world, the present post-
diluvian world, and the world to come, which 2 Peter’s community awaits. Again, we see
clearly that Jude and 2 Peter have very different ideas about judgment; for Jude it is after
death and for 2 Peter it is expected in the conflagration of the whole earth.

Jude only discusses the punishment of the wicked at the time of their individual
deaths. Since 2 Peter speaks of a judgment that will come to all the living on the earth at
once, he also needed to address what would happen to the righteous people on earth when
God’s judgment comes. In this, we see the addition of the mention of righteous people
who were spared in previous divine judgments. Into the illustration of divine punishments
in the flood and Sodom and Gomorrah, 2 Peter added that Noah (and family) and Lot*
were spared. 2 Peter called Noah and Lot righteous, and it was their righteousness that
allowed them to survive God’s destructive punishments. 2 Peter draws the two narratives
together even more closely in accusing those destroyed in the flood and Sodom and
Gomorrah of being aoepng, which is an offense against God specifically. Noah and Lot,
in their righteousness, suffered by being surrounded by those who are daoepric. It was
shown that Noah had become a prototypical example to Jews and Christians thought to be
living at the end of days. In maintaining their righteousness, Noah and Lot serve as

examples to 2 Peter’s community who are encouraged to maintain their righteousness in

42 Peter’s treatment of the figure of Lot is addressed more fully below in the discussion of Chapter Four.
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the face of the wickedness surrounding them. Just as Noah and Lot survived God’s

punishment, 2 Peter says that those in his community who maintain their righteousness
can also live through the coming conflagration.

2 Peter 2:5 is the only place in the biblical corpus that calls Noah a herald of
righteousness (dikaioovvng knipvka). This expression is crucial for the entirety of this
document because on it hinges 2 Peter’s explanation of the delay of the parousia. In
calling Noah a herald of righteousness, 2 Peter is drawing upon an extrabiblical tradition
in Sib. Or. 1:128-9 in which God commands Noah to proclaim repentance to the people
so that they might be saved. The notion of Noah proclaiming repentance also appeared in
Jos. Ant. 1.74. Its preservation of the same tradition in b. Sanh. and Gen. Rab. shows
Noah’s ongoing role as the person who tried to persuade sinners to repent, demonstrating
its popularity in certain Jewish circles. Noah as herald of righteousness is the way that 2
Peter explains the delay in the parousia. According to the pseudepigraphical tradition,
God did not want to bring the flood. In sending Noah to preach repentance, God hoped
that the people would repent. Their failure to turn from their wickedness necessitated the
flood, to God’s regret. According to 2 Peter 3:4 there are scoffers who insist that God will
not come to punish the wickedness on earth because the wicked seemingly go unpunished
for their deeds. 2 Peter 3:5-7 reminds the community that God punished sinners in the
flood in the past and that the present world and the godless (doepng) on it will be
destroyed with fire. God’s response seems so slow that they might wonder if it will ever
come, but 2 Peter 3:8 recalls Ps. 90:4 (LXX 89:4), that with the Lord one day is like a

thousand years, and a thousand years are like one day. As such, 2 Peter 3:9 explains that
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God’s punishment has not yet come because God is awaiting the repentance of the

wicked so that they might be spared.
2 Peter 3:9 o0 Bpadvvel kOp1og thg Emayyeiiag, O¢ Tveg PpaddTnta yodvtal, GAAL
pokpoBupel gig vuag, U PovAopevog tvag amoAéctatl GALG TavTag gig petdvolay

YopToal.

2 Peter 3:9 The Lord is not slow about the promise, as some consider slowness, but is
patient with you, not wanting any to perish, but all to come to repentance.

The focus of Chapter Four was on 2 Peter’s redaction of Jude’s reference to
Sodom and Gomorrah. Jude 7 specified the sins of Sodom and Gomorrah, saying they
were guilty of sexual immorality and going after other flesh. Jude says that they serve as
an example by undergoing a punishment of eternal fire. Jude’s example of Sodom and
Gomorrah connect to Jude 6 in recalling the fallen angels. Both are guilty of a boundary
violation and sexual immorality: the angels did not keep their proper heavenly dwelling
by having sex with humans and teaching them forbidden knowledge, and the people of
Sodom and Gomorrah went after other, specifically, angelic, flesh. In both verses Jude
refers to eternal punishment: the angels are kept in eternal chains, and Sodom and
Gomorrah undergoes eternal fire. 2 Peter’s redaction of the reference to Sodom and
Gomorrah removes the description of the sin that merited divine punishment, as we saw
with the previous two examples in the cluster. As we saw in 2 Peter’s redaction of the
reference to the angels, the reference to eternity is also omitted here. As we saw above in
the discussion of Chapter Two, Jude enumerated various sins that mirrored the sins of
those who crept into his community, suggesting that they will undergo eternal
punishment. 2 Peter’s reworking of the material was for a different purpose, using Sodom

and Gomorrah as a precursor to the second universal judgment by fire. In the insertion of
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the righteous Lot into the treatment of Sodom and Gomorrah, 2 Peter shows that one who

maintains their righteousness in the midst of evil can survive the conflagration, just as
Lot survived the destruction of Sodom and Gomorrah.

2 Peter’s treatment of Sodom and Gomorrah shares connections with the two
previous references to the sinful angels and the flood. As was mentioned above, the
references to the sinful angels and Sodom and Gomorrah in Jude (6-7) both refer to
eternal punishment, whereas the references to eternity are removed in the parallel verses
in 2 Peter. In the discussion of Chapter Three we also observed how 2 Peter balanced
punishment with mercy in reminding readers that righteous people survived the flood and
the destruction of Sodom and Gomorrah, thus connecting Noah and Lot by their shared
righteousness.

In the discussion of Chapter Three we observed the belief in two universal
judgments, one by water, one by fire. In Chapter Four we see that Sodom and Gomorrah
serve as a precursor to the second universal judgment by fire. The frequent attention that
Sodom and Gomorrah receive in the biblical corpus is not because of the particularity of
their sin, but rather the means by which they were destroyed, namely fire.

In the addition of Lot, 2 Peter gives an example of how his community can hope
to escape God’s final judgment. Like Noah, Lot was righteous and was therefore spared.
In Chapter Four we observed the issue of righteousness and unrighteousness are a pair
never mentioned in Jude, but is a pervasive concept in 2 Peter (1:1, 13; 2.5, 7, 8, 21; 3:13
and 2:9, 13, 15 respectively). Thus the key to surviving the conflagration is to remain

righteous in the face of evil, as Lot did.
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2 Peter shapes the figure of Lot and his neighbors into a parallel with the

righteous in 2 Peter’s community and the unrighteous people who torment them. God
rescued (pvopan) Lot and will also rescue the godly from trial (2:9). 2 Peter 2:8 changes
the verb katowém which described Lot’s living in Sodom and Gomorrah in Gen 19:29
LXX, to éyxatowém, showing that he was an alien living among them, not one of them.
Just so, 2 Peter wants his community to escape the corruption and defilement of the
present world (1:4; 3:20). They await the new heavens and earth where righteousness
(and they themselves) will be at home (3:13). 2 Peter compares the situation of Lot living
among the wicked with the trials of his community, suggesting that if they can remain
righteous in the face of wickedness, as Lot has done, they can expect to escape the final
conflagration, just as Lot escaped the fires of Sodom and Gomorrah.

2 Peter’s redaction of Jude 5-7 makes several things about the message of 2 Peter
become clear. Jude and 2 Peter speak about judgment and punishment very differently.
Jude speaks of punishment on an individual basis which comes during the afterlife,
whereas 2 Peter refers to the second universal judgment in which the earth, and those
living on it, will be consumed by fire. It makes sense therefore that in Jude there is only
punishment for those who sin. For 2 Peter’s context, speaking of a judgment that will
come upon the whole earth, the righteous will be spared punishment, hence his addition
of Noah and Lot. Further, the timeframe of punishment is different for each document. In
Jude, the punishment will come after the individual death of each sinner, therefore Jude’s
purpose in giving details of what sins merited punishment is to threaten listeners about
the punishment that will follow in eternity. 2 Peter’s purpose in the first cluster is to

assure the community that God punished sinners in the past and will do so again in their
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own time. However, since 2 Peter is waiting for the judgment to come to the earth, he

must explain why the fire has not yet come and the wicked seemingly go unpunished for
their evil deeds. In the reference to Noah as herald of righteousness (Sikatoovvng
knpvka) combined with 3:9, we see 2 Peter’s explanation that God’s desire is not to
punish, thus the conflagration is being delayed in the hopes that everyone will repent.

Chapter Five examined 2 Peter’s redaction of Jude’s second cluster of Cain,
Balaam, and Korah, to an extended treatment of Balaam alone. Jude 11 says that those
who have crept into the community have gone in the way of Cain, abandoned themselves
to Balaam’s error for wages, and perished in Korah’s rebellion. 2 Peter 2:15-16 omitted
the reference to Cain and Korah and expanded the accusations against Balaam. 2 Peter
2:1 warns that just as there were false prophets in the past, false teachers will arise among
the community. 2 Peter presents Balaam as a false prophet who led others to sin and
destruction. Unlike 2 Peter’s first cluster which removed the specific details of sin, here
multiple accusations are brought against Balaam, each one having a parallel charge
against the false teachers in 2 Peter’s community. Thus, in 2 Peter, Balaam serves as a
model of the sins of the false teachers in the community.

As we saw above, Jude contains no references to righteousness or
unrighteousness, whereas 2 Peter uses these terms frequently. 2 Peter 2:15 says that
Balaam loved the wages of unrighteousness and in 2:13, false teachers in the community
suffer harm as the wages of their unrighteousness. Similarly, an association between
Balaam and the false teachers is drawn in the common accusation of greed. While

Balaam’s original setting in Numbers does not give any indication of greed, later
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traditions took the text of Num 31:16 and expanded it, saying that Balaam was paid

handsomely to fabricate the idea to have the Moabites lead Israel into sin.

NTY2 19327 “TR1 TPV M2 F¥RTIon? O¥732 7272 PRI *337 17 37 1uNumbers 31:16
K

Numbers 31:16 avtat yap foov Toic vioic IopomA katd 1o pijne Balaap tod dmoctiicat
Kol VTEPLOETV TO Prjna Kupiov Evekev Poywp kai £yEveTo 1) TANYN £V T GVVAY®OYT KVPiov

Numbers 31:16 These women here, on Balaam’s advice, made the Israelites act
treacherously against the LORD in the affair of Peor, so that the plague came among the
congregation of the LORD.

Thus Balaam’s love of the wages of unrighteousness refers to a later Jewish tradition that
suggests that Balaam was happy to lead the Israelites to sin to collect a reward, implying
greed, but not using the actual word. However, the false teachers are also accused of
greed (mheoveia) in 2:5, thus drawing another connection between the two.

2 Peter took Jude’s “way of Cain” (00® tod Kdiv) and made it the “way of
Balaam” (08¢ tob Baiadap) and added a contrast between the way of Balaam and the
straight way (ev0giov 660v). Throughout the rest of 2 Peter the community is presented
with the contrast of the two ways, either going against God or acting in obedience to God.
The straight way (g00&iav 660v) is a common term to refer to the path of obedience to
God. In 2 Peter 2:2 the licentiousness of the false teachers is in opposition to the way of
truth (660g t1ig dAnBeiag), which refers to obedience to God’s commandments. In 2:21
those who have come to follow Christ are the ones who know the way of righteousness
(600V Tii¢ dikaroovvng), which is synonymous with living in accord with God’s
commandments. Christians are expected to follow God’s ways and to pursue any other

way is sin. In 2:15 the false teachers have abandoned God’s ways and are following the

way of Balaam, a foolish choice indeed.
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2 Peter 2:16 is the only place in the Bible, intertestamental literature, Philo, and

Josephus that calls Balaam a prophet. Again, this proves to be an insightful literary
device. A prophet has a place of respect and leadership, as does a teacher. Through 2
Peter’s assault of Balaam’s character, he is shown to be unworthy of the title, “prophet.”
Further, 2:1 warns that there were false prophets in the past and there will be false
teachers in the community. Through the example of Balaam who led others to destruction
and came to an untimely end (Num 31:8; Josh 13:22), 2 Peter warns the community of
the destruction that will befall not only the false teachers among them, but those who
follow them.

2 Peter relies on the readers’ familiarity with the expanded tradition of the sins of
the Israelites at Peor to warn them against sexual sin. Balaam could not curse the
Israelites, despite Balak’s attempts to hire him to do so. Later tradition, based on Num
31:16, says that Balaam told Balak that the way to defeat the Israelites was to send the
most beautiful women of his kingdom to seduce the men of Israel and to have sex with
them only after the Israelites had sacrificed to their gods. As such, following in Balaam’s
way is a way that entices people to sexual sin. 2 Peter warns that the false teachers will
lure people to sexual sin (2:3, 14, 18) and that God will be sure to punish those who
indulge their flesh in depraved lust (2:10).

In its original setting in Num 22:22-35, the angel of the Lord rebukes Balaam,
who then confesses to sinning. The donkey asks Balaam why he has struck her three
times. 2 Peter’s reference relies upon a later tradition in which the donkey rebuked
Balaam and told him that he lacked understanding and knowledge, which the donkey

possessed. In 2 Peter 2:16 Balaam was rebuked and his speechless donkey spoke with a
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human voice. Meanwhile, the supposed prophet lacked words, understanding, and

knowledge, making the speechless donkey superior to the prophet. Earlier, in 2 Peter
2:12-13, the false teaches are likened to irrational animals. In the donkey’s rebuke, she
treats Balaam like an irrational beast in need of counsel.

2 Peter presents a long list of attacks on the character of Balaam. Each accusation
also appears in 2 Peter’s scurrilous condemnation of the false teachers. With knowledge
of the Balaam narrative and what happened to those who followed his plans, we see in 2
Peter’s portrayal a desperate attempt to steer the community away from the false teachers.

Throughout the dissertation, it has been shown that 2 Peter did not simply copy
Jude. Rather, 2 Peter reworked Jude extensively, using the material to present a very
different message for use in a different situation and addressed to a different audience.

A notably different view of judgment has been in evidence all the way through the
dissertation. For Jude, judgment comes after each individual’s death and those who merit
punishment will suffer eternally. 2 Peter has an imminent eschatology in which the
judgment of the entire earth will be destruction by fire. This will be God’s final judgment
on earth and the earth will be permanently cleansed of wickedness. In this universal
conflagration, the wicked will be destroyed by fire and the righteous will be spared,
becoming the bridge to the world to come where righteousness will be at home (3:9).

The warnings of judgment are also directed at different groups. Jude speaks of the
castigation of those who have crept into the community. There is no hope for them since
they were condemned long ago and darkness has been reserved for them forever (vv. 4,
13). For those who have crept into the community, their condemnation is assured. Jude

spends the majority of the text condemning those who are causing division, but says
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nothing about trying to win them back. Further, there is arguably no worry that others

will follow their bad examples. In 17-18, the author reminds them that the apostles
predicted that this kind of division would happen and in v. 21, reminds them to keep
themselves in the love of God, but there is no sense that Jude is worried that others might
follow their bad example. This is notably different than 2 Peter which is a pastoral
warning to those in the community who might fall under the influence of the false
teachers and is plea for people to stay away from the false teachers (3:17). Like Jude, 2
Peter is convinced that the condemnation of the false teachers is certain (2:3, 12-13), but
there is great concern that others do not follow the false teachers. 2 Peter claims orthodox
teaching and apostolic authority (1:12, 16-19; 3:1-2) to help sway the people to keep to
the teaching they received, rather than follow the false teachers who are bringing in
heresies of destruction (2:1).

In addition to worrying that people might follow the false teachers, 2 Peter had to
address the question of there being judgment at all and the question of the return of Jesus.
Scoffers see that they are seemingly unpunished for their sinful behavior and suggest that
Jesus will not return since everything is the same as it always has been (3:2-3). In this
accusation, we understand 2 Peter’s redaction of Jude’s first cluster very clearly. 2 Peter
2:3 assures the audience that the false teachers have not escaped God’s notice and their
condemnation was assured long ago. Then 2 Peter 2:4-8 reminds readers of three
examples from the past in which God brought definite punishment to sinners, thus
assuring the community that present sinners will not escape punishment. In the three
examples, the focus is on God’s sure punishment and the details of the sins are irrelevant;

the assurance of divine punishment is all that matters. As we saw above, in the redaction
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of the cluster, 2 Peter reworked the material to make reference to the belief in two

universal judgments by which God would remove all wickedness from the earth. 2 Peter
did this by substituting Jude’s reference to the Exodus generation with the reference to
the flood, the first universal judgment. 2 Peter followed this reference with Sodom and
Gomorrah in order to refer to the second universal judgment by fire, which 2 Peter awaits
(3:7, 10), with Sodom and Gomorrah as the precursor to the conflagration of the whole
earth. Further, since 2 Peter speaks of a judgment that comes to all those living on earth,
he needed to address what would happen to the righteous living on the earth. In this, we
see the insertion of the righteous examples of Noah and Lot, who survived previous
divine judgments on earth. 2 Peter contrasted righteousness and unrighteousness through
the entire document, warning the community that righteousness is required if they expect
to survive the conflagration of earth. The apodasis in 2:9 after the protasis of the first
cluster (2:4-8) assures the community that the Lord knows how to rescue the godly from
trial and keep the unrighteous under punishment until the day of judgment, thus assuring
the community that their current behavior is determining whether they will be saved or
not at the final conflagration.

2 Peter reworked Jude’s second cluster for the sake of illustrating the foolishness
of the false teachers. Jude’s references to Cain and Korah were removed and 2 Peter
greatly expanded the reference to Balaam. As we saw, 2 Peter is the only place that calls
Balaam a prophet, in order to be a reminder of the false prophets of the past who are
likened to the false teachers in the community (2:1). For every accusation 2 Peter makes
against Balaam, there is a parallel accusation of the false teachers. 2 Peter made Balaam

look foolish in order to make the false teachers, and anyone who would follow them look
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foolish. In changing Jude’s “way of Cain” to the “way of Balaam,” 2 Peter contrasted it

with following the way of God. To follow any way other than the way of God is
tantamount to sin. In the reworking of the second cluster combined with the claim to
apostolic authority, we see 2 Peter’s desperate attempt to keep the community from
following the false teachers.

Jude and 2 Peter also differ in the points in time on which they focus. Jude’s
concern is with eternity. Jude speaks of the condemnation of those who have crept into
the community, and assures readers that they will suffer eternally after death. Jude does
not convey any sense of impending eschatology. Jude 18 says that in the last time there
will be mockers going after their own passions of impiety, but says nothing that would
suggest that he thinks his own era to be the eschaton. Jude 21 says, “look forward to the
mercy of our Lord Jesus Christ that leads to eternal life.” Jude 21, coupled with the
assurance of eternal punishment for those who have crept into the community and the
ongoing punishment of previous sinners (6, 7, 13), suggests that Jude is only concerned
with reward or punishment after death.

For 2 Peter, the eschaton is imminent. For the wicked, their punishment will be
destruction by the fire that will consume the whole earth, and the reward of the righteous
will be to survive the conflagration and to inhabit the new heavens and the new earth
where righteousness will be at home (3:13). Since God punished sinners in the past (2:4—
8) and wickedness currently abounds, 2 Peter must explain why the fire has not yet come
and why the wicked seemingly escape punishment. 2 Peter 3:8 uses an allusion to Ps.
90:4 [LXX 89:4] to explain that God’s time is not calculated like our time. Further, 3:9

explains that God is patient, not wanting anyone to perish, but all to come to repentance.
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2 Peter connected 3:9 to 2:5 in calling Noah a herald of righteousness, in reference to

popular Jewish belief that God commanded Noah to preach repentance and delayed
bringing the flood in the hopes that people would repent. This gives us a crucial insight
into 2 Peter’s view of the two universal judgments and of the great mercy of God. 2 Peter
does not see these judgments as indicating a wrathful, destructive God. He presents a God
who wants everyone to be saved, but in the dire case of outright, deliberate and heinous
sin, exercises a judgment which requires a purification through the destruction visited on

the whole earth in order to rid the world of unrighteousness.
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