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ABSTRACT

This dissertation is a critical analysis and evaluation of the teaching of the priesthood of
believers and the development of ecclesiology in the Seventh-day Adventist church.

The study analyses this development in Seventh-day Adventist ecclesiology by
evaluating how the doctrine of the priesthood of believers has been viewed in biblical,
historical, and theological contexts. The comparative analysis of (mainly, though not
exclusively) the Free church ecclesiology with the aim of contributing towards the
understanding of the development of the Seventh-day Adventist ecclesiology is key. The
importance of the development of ecclesiology in general and more specifically within
the Seventh-day Adventist church is reflected in the discussions on the priesthood of

believers by Free Churches and Seventh-day Adventist church historians and theologians.

This research demonstrates that the development of ecclesiology cannot be studied in
isolation. Therefore the development of ecclesiology in the Seventh-day Adventist
church should be viewed with the history of the Christian church in view. For the
purposes of this study this implies that the reflection of the Christian church on the
priesthood of believers should have an impact on the development of the history of
ecclesiology within the Seventh-day Adventist church. The critical analysis and
assessment of the development of Seventh-day Adventist ecclesiology highlights the
importance of biblical, historical, theological and ecclesiological contexts combined, on
the priesthood of believers. Therefore this highlights the importance of the doctrine of

priesthood of believers in the development of ecclesiology.
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OPSOMMING

Hierdie werkstuk is ‘n kritieke analisering en evaluering van die leer van die priesterskap
van gelowiges en die ontwikkeling van ekklesiologie in die Seventh-day Adventist Kerk.
Die studie analiseer die ontwikkeling in die Seventh-day Adventist ekklesiologie deur te
evalueer hoe die doktriene van die priesterskap van gelowiges gesien word in bybelse,
historiese, en teologiese konteks. Die vergelykende analisering van (hoofsaaklik, tog nie
alleenlik nie) die Vrye kerkse ekklesiologie met die doel om by te dra tot die begrip van
die ontwikkeling van die Sewendedagse Adventiste ekklesiologie is opperste. Die
belangrikheid van die ontwikkeling van ekklesiologie in die algemeen, meer spesifiek in
die Seventh-day Adventist Kerk, word gereflekteer in die gesprek oor die priesterdom
van gelowiges deur die Vrye Kerke en die Sewendedagse Adventiste geskiedkundiges en
teolog.

Hierdie navorsing demonstreer dat die ontwikkeling van ekklesiologie nie in isolasie
bestudeer kan word nie. Daarom moet die ontwikkeling van ekklesiologie in die
Sewendedagse Adventiste kerk gesien word met die geskiedenis van die Christen kerk in
sig. Vir die doel van hierdie studie impliseer dit dat die refleksie van die Christen Kerk
op die priesterskap van gelowiges, ‘n impak moet hé op die ontwikkeling van die
geskeidenis van ekklesiologie in die Seventh-day Adventist kerk. Die kritieke analisering
en assesering van die ontwikkeling van die Seventh-day Adventist ekklesiologie
beklemtoon die belangrikheid van die bybelse, geskiedkundige, teologiese en
ekklesiologiese konteks saamgebind om die priesterskap van gelowiges. Daarom word
die belangrikheid van die doktriene van priesterskap van gelowiges in die ontwikkeling

van ekklesiologie beklemtoon.
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CHAPTER 1

INTRODUCTION

The developments in the ecclesiology of the Seventh-day Adventist Church did not
happen in isolation. While Scripture is foundational in the development of Seventh-day
Adventist doctrines, there is also a historical context and a heritage from which the
Seventh-day Adventist doctrine of the church developed. This research focuses on the
doctrine of the priesthood of believers as it relates to the developments in the
ecclesiology of the Seventh-day Adventist Church. The research will examine the
priesthood of believers from different contexts that prove to have had an influence in the
developments in Seventh-day Adventist ecclesiology. This doctrine will be evaluated first
within the context of biblical interpretation, second within the context of the history of
the church, from the early church through to the nineteenth century, third in the context
of theology in particular from the nineteenth century onward, and fourth, in ecclesiology.
The critical analysis and evaluation of this doctrine from these different contexts will
form the basis for the evaluation of the developments in the ecclesiology of the Seventh-

day Adventist Church.

11 Problem Statement

A number of studies have been conducted on the priesthood of believers in the Seventh-
day Adventist Church, but no study has been conducted on how the teaching of the
priesthood of believers relates to the developments in Seventh-day Adventist ecclesiology

particularly with the biblical, historical and theological contexts in view.



In the history of the Free Churches' it appears that there is no consensus on the
application of the teaching of the priesthood of believers. Those churches that have
clearly articulated the doctrine have different ecclesiologies while they subscribe to
similar principles and teachings particularly on the priesthood of believers. This is
evident from the different interpretations and approaches used in applying the teaching of
the priesthood of believers. This creates a need for a more comprehensive analysis and
evaluation that is Biblical, historical, theological and ecclesiological.

The Free Churches trace their historical heritage from both the Radical and the
Magisterial Reformations. It seems that there is variance between these Reformation
movements as well, on the teaching and application of the priesthood of believers.

The Seventh-day Adventist Church arising from the context of the Revival Movements of
the nineteenth century is a good test case for exploring the teaching of the priesthood of
believers on the one hand and its application on an ecclesiology on the other hand.

Large groups of people from predominantly different Free Churches, joined a movement
championed by William Miller from around 1841. This is an important historical
connection for understanding the ecclesiology of the Free Churches and the Seventh-day
Adventist Church.

Charles Bradford (1999:9), a former president of the North American Division of the
Seventh-day Adventist Church has pointed to the ecclesiology of the Seventh-day
Adventist Church as a key need area for investigation; he points out that “the most urgent
theological task before us today is to understand what the church is all about.” A year

after this call was sounded a volume was published that addresses this need, the

" This term was first used in the nineteenth century about the same time that the Seventh-day Adventist
Church was formarly organized.



Handbook of Seventh-day Adventist Theology. An article in this volume by Raoul
Dederen “The Church” has as its stated purpose to first consider Christ’s relation to the
church, the nature and scope of the church, an examination of its mission and
government, the ordinances and marks of the church and finally the survey of the
historical development of the doctrine of the church (Dederen, 2000:538). The fact that
the priesthood of believers is omitted from this discussion confirms Edward’s contention
that “throughout our history Seventh-day Adventists have held the doctrine of priesthood
of believers as one of our cardinal beliefs and most cherished distinctives. Yet in spite of
our profession we have seriously misunderstood and certainly inadequately expressed the
full meaning of this doctrine” (Edwards, 1995:63). Oliver wrote a doctoral dissertation on
the Organizational Structure that was published in 1989. In his recommendations for
further research he points out that “the need for clarification of ecclesiological
perspectives still exists. The Seventh-day Adventist Church should make a decided effort
to integrate both functional and ontological perspectives in a distinctive Seventh-day
Adventist ecclesiology which gives adequate attention to its missionary mandate...there
is also a need for studies in the area of Seventh-day Adventist ecclesiology, especially
insofar as such ecclesiological reflection could impact contemporary administrative
structures” (Italics mine) (Oliver, 1989:364, 5).

The central question around which all the issues covered in this research orbit is: what is
the significance of the doctrine of the priesthood of believers for Seventh-day Adventist
ecclesiology? There are several discussions on the priesthood of believers by Seventh-

day Adventist theologians. There is however no clear, in depth, official doctrinal



statement on how this doctrine is developed from Scripture, explained theologically and

applied ecclesiologically within the Seventh-day Adventist Church.

1.2 Research Hypothesis

While the focus of this research will be on the developments in the Seventh-day
Adventist Church ecclesiology, attention will be given to the Baptist and Methodist
churches as a cluster of Free Churches. The Methodist and the Baptist Churches by
definition have been established as Free Churches. The important role of the magisterial
Reformation in the development of the teaching of priesthood of believers, particularly
the Reformed and Lutheran traditions will also be highlighted. Therefore this research
claims some evidence that the Seventh-day Adventist Church, can be identified among
the Free Churches based on its teaching of the priesthood of believers, under girded by
Free Church heritage in terms of its theology and ecclesiology. Unlike most of the Free
Churches, the Seventh-day Adventist Church has never claimed its roots from a particular
tradition. The Seventh-day Adventist Church claims its roots from the Bible and the
history of the church in general. It is in the sense of a common heritage that this study
seeks to identify the Seventh-day Adventist Church among the Free Churches.

(1) The Seventh-day Adventist Church shares the same heritage with the classical
English Free Church and in particular the Baptist and the Methodist Churches. (2) The
priesthood of believers is an underutilized key to understanding Seventh-day Adventist
ecclesiology, and the impact of this teaching can be seen in both the theology and
ecclesiology. Based on the preliminary review of both primary and secondary literature

and identification of the core problem, it is the researcher’s contention that the priesthood



of believers within the Seventh-day Adventist Church has not always been seen to play a
central role both in ecclesiology and theology. The researcher submits that given its own
place of importance in the theology and ecclesiology of the Seventh-day Adventist
Church as the priesthood of Christ, the priesthood of believers would have more meaning
and impact in all aspects of church life. This will result in a balanced understanding of
the tensions that exist around the meaningful application of the doctrine in theology and
ecclesiology and in every believer’s life. This study also has implications for the role of
the church in the socio-political and ecumenical contexts. The church is called to be the
salt and the light (Matthew 5:13) this is only possible when the church understands
Christ’s priestly ministry and its own priestly role. This also has serious eschatological
implications, as Christ comes to be united with his bride, the Church. Will He find a
fragmented body or a united family of believers? Reflection on the priesthood of
believers forces the Church to do an introspection on the role of women and children in
ministry, racism, denominationalism and helps us to deal with these issues from a
Biblical perspective. Is the Church moving towards that goal? The Church was organized
for mission, every member of the body of Christ should be a functional member fulfilling
his/her priestly role. An institutional alpproalch2 may lead to stagnation and fossilization,
but an organic approach that permeates all aspects of the life of the believer leads to
growth and fruitfulness. The structure of the church determines its growth and its destiny.
The life of each believer is a far more effective witness than 365 sermons.

While the different approaches and understanding is to be acknowledged among the Free

Churches there are also some foundational points of commonality that are evident. One of

? By this the researcher means a case where ecclesiology is enslaved to the institutional view of the
Church. In such a case the institutional view of the Church takes dominance.



these is the fact that the mission of the Church depends on the entire priesthood of
believers and there is no qualitative difference between clergy and laity.

This cluster also shares the same tradition and at the same time differs (in certain
respects) in terms of their theology and ecclesiology from other Free Church traditions
and the Roman Catholic Church.® The teaching of the priesthood of believers has an
impact on this difference (including similarity). While both the Magisterial and Radical
Reformations share the biblical understanding of the priesthood of believers, this study
shows that there is no consensus on the application of the teaching in ecclesiology.4
Eastwood in his study accounts for the Baptist and Methodist understanding of the
priesthood of believers. This study will strive to point out that the Seventh-day Adventist
Church shares the cluster of Baptist, Methodist Free Church’s understanding and teaching
of the priesthood of believers.

This study also sets out to demonstrate that this sadly neglected biblical concept is one of
the key elements to understanding Seventh-day Adventist ecclesiology. The Seventh-day

Adventist Church has emphasized the priestly ministry of Christ. The priesthood of

? It is important at this point to note that there are different traditions of Free Churches, such as Scottish
Free Churches, however these are beyond the scope of this research. Our focus will mainly be on the
English Free Churches that included Baptists, Methodists, and later Evangelical Free Churches.

* This difference can be illustrated inter alia by the great peasant’s war 1524-1525. Williams (1963:59)
states: “modern Christian historians in the Lutheran and Reformed traditions, as consequence of their
concern for civil, social, and ecclesiastical order and obedience — a legacy from Luther and his resolute
stand against the revolutionary appropriation by the peasant insurgents of his good news concerning
Christian freedom — have long perpetuated the customary burdening of evangelical Anabaptism with the
charge of having arisen out of a combination of heresy and sedition, while historians standing in the
Anabaptist tradition itself, because of their pacifism and aversion to both Marxism and secularism, have
been primarily concerned to dissociate, so far as possible, the peasant unrest from the Anabaptist witness.
Both groups of Christian historians have therefore largely left it to the Marxists, and others without
confessional predisposition or inclination, to vindicate the evangelical ideals of the rebellious peasants.”
While this study highlights the differences, no attempt will be made to compare the differing traditions, but
rather the different traditions and their approach will serve as a backdrop for the understanding of the
teaching of the priesthood of all believers within the Free Church tradition and the Seventh-day Adventist
Church in particular.



believers is directly related to the High Priesthood of Christ. Therefore underrating one
may lead to undermining the other.

This study also opens an opportunity for engaging in ecumenical debate in the way that
will harmonize with the Seventh-day Adventist heritage.

Therefore this study seeks to demonstrate that:

(1) The Biblical foundation of the priesthood of believers is important in the evaluation of
the developments in ecclesiology.

(2) There is a need for further exploration into the Biblical interpretation of the
priesthood of believers by theologians.

(3) A broader view of heritage has enriched the Seventh-day Adventist Church in its
ecclesiology. This opens an opportunity for dialogue with many church traditions.

(4) Tracing a specific historical heritage is also important for the development of
ecclesiology. In a sense therefore the Seventh-day Adventist Church is a Free Church on
the basis of such historical investigation.

(5) The discussion on the priesthood of believers came at critical times in the
development of Seventh-day Adventist Church structure. This shows the importance of
the priesthood of believers as both a biblical and theological teaching for the

development of organization.

1.3 The Introductory Overview of the Ecclesiological Heritage of the Free
Churches

The ecclesiological heritage of the Free Churches provides an important background and
historical context for the development of ecclesiology within the church. It must be noted

from the start that there are a number of Free Churches that stem from different



traditions. Historically the use of the term “Free Church” may have started in Scotland.’
The Free Methodist church was founded in 1860 (marston.freemethodistchurch.org). On
the other hand the Evangelical Free Church of America was born in 1950 as a result of
“the merger of two church bodies: the Evangelical Free Church of America (Swedish)
and the Norwegian-Danish Free Church Associations. Both groups had been birthed in
the revival movements of the late 19" century” (www.efca.org). A term used in England
earlier was “Separatists” who were later known as the “Protestant Dissenters.” This goes
back to the Act of Uniformity of 1662 in England that was rejected by the Dissenters who
were later known as Nonconformists (Tripp, 2004:769).

Besides the Free Churches that are recognized territorially there are also Free Churches
from the Lutheran tradition whose origins are in Germany6, Presbyterian Free Churches
which originated in Scotland for example (Jackson, 1901:377). Sell, a Reformed
Theologian tracing the history of English Free Churches describes them as
Nonconformists who did not kowtow to the Church of England established within the
English political context. The term for him generally denotes Protestants although in
some general sense it may include Roman Catholics. However since the nineteenth
century the nonconformists have been identified under the Free Church umbrella. Under
the oldest nonconformist groups he includes Congregationalists and Baptists, which came
from Puritan Separatism; Presbyterians (from thel662 influxes from Scotland, Ireland,

and Wales); and Quakers (1668). The Methodists followed with their separation from the

> The Free Church of Scotland was formed in 1843 by a group of Evangelicals who separated from the
Established Church. They protested against the interference of the state on the spiritual matters of the
Church (Ross, 1993:337; Cameron, 1911:213, 214).

% See (Clark, 1910:81), “The Lutheran free churches in Germany do not recognize the position of the
secular ruler as supreme head of the Church, and have organized independent congregations without the aid
of the State.”



Church of England (Sell, 1992:259)". For the purpose of this research the focus will be on
the English Free Church tradition. The reason for this choice is that throughout the
research the focus will be on tracing the historical context of the Seventh-day Adventist
ecclesiology parallel to that tradition. The research will also demonstrate how the
Seventh-day Adventist Church shares a common heritage with a particular tradition of
Free Churches namely, the English Free Churches. Although the term, Free Church was
first used in the nineteenth century, the roots of the English Free Church tradition may be
traced from the first half of the sixteenth century with the Anabaptists8 as the pioneers.
According to Payne (1944:27), Anabaptists appeared as the left wing of the Reformation
movement. From 1525 onwards they began to form separate groups. “The Anabaptist
ideal implied a self-governing congregation independent of the state or Episcopal control,
having the Bible as its law and living a rather ascetic life of strict conformity to a literal
interpretation of supposedly Biblical requirements” (Payne, 1944:27). From about the
middle of the sixteenth century through to the nineteenth century we find English
Dissenters, including Baptists, Congregationalists, Presbyterians, and Methodists refusing

to conform to the dictates of the crown on religious matters. This culminated into the

7. See also (McBrien, 1995:544), on the Free Churches. It seems that both the Reformed and Catholic
theologians trace the roots of the Free Church from England.

% Anabaptists are part of the Radical Reformation which “believed on principle in the Separation of their
own churches from the national or territorial state...followers of the Radical Reformation denounced war
and renounced all forms of coercion except the ban, and sought to spread their version of the Christian life
by missions, martyrdom and philanthropy. No less confident than the fighting Calvinists that they were the
chosen remnant of the Lord...In insisting on believers baptism or on the possession of the gifts of the Spirit
or on experience of regeneration and in being often quite indifferent to the general political and social
order, the various exponents of Radical Reformation differentiated themselves from the sixteenth century
protestants Lutheran and Reformed.” (Williams, 1963:xxv) While there are a number of Free Churches
that claim their roots from the Radical Reformation, the revolutionary, spiritualizers and the restitution
forms of the Radical Reformation are identified by Littell (1957:25,26). Identifying the Anabaptists with
the latter Littel, further states: “Against the revolutionaries on the one hand, and the spiritualizers on the
other, the Anabaptists set forth to realize in concrete form that life and order which they saw plainly
expounded in the New Testament. Especially after their experience with various special revelations and
with the principle of individual inspiration, they wanted to know nothing but the Bible” (Littel, 1957:37).



formal organization of Free Churches in England during the nineteenth century
(Durnbaugh, 1999:495). Although there are variations in the understanding of
ecclesiology among the Free Churches as much as there is a variety of Free Churches, the
Dordrecht Confession (1632)° sums up some of the basic principles that form part of the
teaching of the Classic Free Churches concerning ecclesiology thus:

We also believe, and confess a visible Church of God, namely of those
who, as explained above truly repent, believe rightly and receive true
baptism. They are united with God in heaven and incorporated into the
fellowship of the saints on earth. These persons we hold to be the
chosen race, the royal priesthood, the holy people, who have the
witness that they are the spouse and bride of Christ. Indeed they are
children and heirs of eternal life. A tent, a tabernacle, and a house of
God in the Spirit, built upon the foundation of the apostles and prophets
— Christ being the chief cornerstone. This Church of the living God he
bought and redeemed with his own precious blood. According to his
promise, he will always stand by this church: to comfort and protect her
even to the end of the world. He will dwell and walk with her and keep
her so that neither floods nor tempests nor even gates of hell shall ever
move or conquer her. This church is to be known by her Scriptural
faith, doctrine, love and godly life; also by a fruitful living up to, use,
and observance of the ordinances of Christ, which He so highly
commended and enjoined upon his followers.

(Pelikan and Hotchkiss, 2003:778)

While Free Churches may not all embrace it, this confession remains a classical

document that ties the English Free Churches to a common heritage. “Nowhere is the

? “The Dordrecht Confession is the central statement of faith of most Mennonites. It was adopted in 1632 as
a union document between the conservative Old Flemish and the more liberal Young Flemish
congregations. The Dordrecht Confession was adopted by some Mennonite groups, including the Alsatian
Mennonites, some of the Swiss Brethren, German Mennonites, and Mennonites of Pennsylvania.
Theologically, the confession reflects more traditionalist views, with emphasis on the ban and shunning.
Other defining doctrines include baptism of believers, a sacramentarian view of the eucharist, foot washing,
strict pacifism, a proscription on oath swearing, and an insistence on marriage within the faith community.”
(Pelikan and Hotchkiss, 2003: 768). These were Mennonite groups that were apparently separated on
account of doctrinal interpretation. An agreement was reached at Dordrecht between these Mennonites
called the Flemish. See (Pelikan and Hotchkiss, 2003:769). It would appear that there is a difference
between the peace agreement between the antagonizing Flemish groups and the Confession which was
adopted in 1632 by the rest of the Mennonite groups. See (Pelikan and Hotchkiss, 2003:768,769). The
Mennonites are part of the Free Church tradition, see (Littell, 1957: 1).
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Anabaptist/Mennonite testimony more valuable than in its clear statement and open
witness as to the nature of the Church itself...In many confessions today the role of the
laity is still disputed; the Mennonites have always been clear that the Church is the
People of God, and the People is the Church...An understanding of the
Anabaptist/Mennonite tradition is basic to Christian reform today. A studied referral to
the classical testimonies of the Free Church movement can be illuminating both for the
Church and for the political society at large” (Littell, 1957:xii, xiii). It is further claimed
that “the rediscovery of the genius of Free Churchmanship, so useful both for Christian
Reform and democratic renewal, requires some review of its classical - i.e.,
Anabaptist/Mennonite — period” (Littell, 1957:1). The Dordrecht Confession has a
number of ecclesiological and theological links with the Seventh-day Adventist Church.
While the Seventh-day Adventist Church never adopted the confession, it shares the same
heritage embraced by the Mennonites derived from Scripture. For example while foot
washing is not practiced in many Christian Churches as part of the Lord’s Supper, the
Seventh-day Adventists still have this practice in place “just as the Lord Christ instituted
and commanded.”"”

Among the Free Churches for the purpose of this research the Baptist and the Methodist
Churches have been selected and they are linked together with the Seventh-day Adventist
Church as churches with a common heritage. These three churches are linked both
ecclesiologically and theologically to a certain extent. John Wesley’s theology stemmed

from Arminianism, and that separated him from Calvinism!! (Heitzenrater, 1995:141).

19 See Article 11 of the Dordrecht Confession for comparison (Pelikan J. And Valerie Hotchkiss 2003: 780)
" Wesley’s doctrine of perfection also differentiated him from many of the evangelical clergy within the
church who saw this teaching as a form of enthusiasm (Heitzenrater, 1995:141). “The clergy of the Church
of England, at the period of the Reformation, were generally like most of the other Reformers, Calvinists,
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Historically, Knight examines the “religious impulse in early nineteenth century America,
identifies the Episcopalian, Congregationals, and Presbyterians as the powerful churches
but this would change because of the rise of the people’s (democratic) churches —
especially the Methodist and the Balptists”12 (Knight, 1998:53). This research endeavours
to establish among other things whether there is a connection between the Mennonites/
Anabaptists and the English Free Church. The link between these Free Churches will be
examined in stages: first historically in chapter 3 then theologically in chapter 4 and
finally ecclesiologically in chapter 5. In chapter 6 only can we state whether this link
warrants these churches to fall in the same heritage. While the Seventh-day Adventist
Church does not subscribe to this confession, there are striking similarities in their
ecclesiology that suggest a common heritage. For that reason this research aims at finding
links between the Seventh-day Adventist Church, the Baptist and Methodist churches in
ecclesiological development. It is most relevant at this stage of the research to give a brief

historical background of the Baptist, Methodist, and Seventh-day Adventist Church.

and continued to be so during the whole reign of Queen Elizabeth and the greater part of that of James VI.
Since about the earlier part of the reign of Charles I, the great majority of them have ceased to be
Calvinists, ... Calvinists and Arminians had equally to show that their views were accordant with the
Thirty-nine Articles; ...Some have contended that the Articles admitted only of a Calvinistic, others only of
an Arminian sense”’(Cunnigham, 1967:413-470). This gives a brief background to the tension between
Arminianism and Calvinism, certainly Wesley who died an Anglican while Armenian in his theology was
caught up in this tension.

Hilderbrandt (1951:98), expresses a view that “Arminianism on the part of Wesley must therefore
primarily be understood as a corrective, an antidote, to the ill-effects of predestinarian and antinomian
teaching.” Any Arminian reading of Wesley must be confined to this particular understanding...we may
take notice of the significant fact that in one of the chief controversial issues between Lutheranism and
Calvinism - the doctrine of the Sacrament is another — Wesley , though  on the very edge' does not come
down on the side of Calvin. His brother’s hymns against the Calvinist ‘Moloch’ would, both for their
contents and tenor, find unqualified applause (and quite a few parallels ) in the Lutheran camp”
(Hilderbrandt, 1951:98,99).

12 “Restorationism, along with Methodism and Baptist movement are important in understanding
Adventism. The pioneers of the Seventh-day Adventist Church came from mainly the restorationists,
Methodists and Baptists. The priesthood of all believers and private interpretation of the Bible formed the
core of the restorationist movement. For the restorationists these concepts stood at the centre of the Gospel
of Liberty”(Knight, 1993:54). According to Littell (1957:20) “The Radical Reformation, the ‘root-and-
branch’ Reformation, was in fact intended to be a restitution rather than a reformation. The primitive form
and style of the Early Church were to be restored.”
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Describing the political and religious temperature in England, Heitzenrater (1995:12, 13)
starts with a “gradual slip of James and his son, Charles I, into a more Roman Catholic
religious sensitivity,” which led to an intense opposition among the Protestants that stem
from the radical tradition. Charles I was at the receiving end of a volatile situation that
erupted out of the tensions that disturbed the tranquillity that the via media of Elizabeth
had established. “Presbyterians, Baptists, Congregationalists, Quakers...all in their
tendencies toward singularity of religious expression, quite foreign to the mediating
tendencies of the by then traditional English mindset” flourished during the vacuum in
the monarchy between the reign of Charles I and Charles II. The latter restored the

monarchy later (Heitzenrater, 1995:13).

1.3.1 The Baptist Church

John Smyth is a pioneer of the English Baptist church. He began, as a minister of the
Church of England, became a Congregationalist and eventually a Baptist. Smyth founded
the first Baptist Church on English soil at Spitalfields, outside the walls of the city of
London, in 1612. There is no evidence that connects him with the Anabaptists before he
became a Baptist (Davies, 1952:58, 9). He rented a bakehouse from a Mennonite and this
was the beginning of an influence from the Dutch Anabaptism that was going to last a
long time. Within a few months they began to embrace the teachings of the Mennonites
on the free will. The English Baptists had separatism as their point of departure (Pearse,

1998:195).
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1.3.2 The Methodist Church

The rise of Methodism in England begins with John Wesley around 1725. His reading
during this year particularly drew his attention to the pietists of the holy living tradition.
It may be noted that in 1725 John Wesley displayed a conviction that holy living is the
core of Christian life. The seed planted by this new direction bore fruit to the essence of
Methodism (Heitzenrater, 1995:36). With the arrival of the Wesleys in Georgia the
organization of Methodism in America began to evolve. “In 1739 Wesley drew up a set
of general rules and conduct. A Deed of Declaration in 1784 gave legal status to the
yearly Methodist conference. But John Wesley was dead in 1791, before the Methodism
in England became a recognized Church. Meanwhile, the movement had invaded Ireland

and the American colonies (Mead, 1985:159, 160).

1.3.3 The Seventh-day Adventist Church

During the revivals of round about the mid-nineteenth century, William Miller (1782-
1849) of Low Hapmton New York who later became a Baptist in 1816, started preaching
the second coming of Christ and an inter-denominational movement developed as a result
of his preaching. Among those that formed part of this movement were Methodists,
Baptists, Presbyterians, and Congregationalists. William Miller’s teaching and preaching
culminated in a particular interpretation of Daniel 8:14, that the coming of Christ was
calculated prophetically to fall on October 22, 1844. After the disappointment of a
misunderstood prophecy there were many groups of Adventists that developed. The
Seventh-day Adventist Church arose out of this inter-denominational group (Mead,

1985:19, 22). This research traces the view on the priesthood of believers to this cluster
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of Free Churches that share a common heritage. A further elaboration of the Church will
be given in Chapter 3 in the historical section of this research.

Having examined in brief the origin of the Methodist, Baptist and Seventh-day Adventist
Churches, it is noteworthy to highlight the fact that this research will focus on these three
churches. Their relationship will be clarified further in chapter 3 historically, chapter 4
theologically and chapter 5 ecclesiologically.

It is equally important to give a brief background of the historical roots of the Free
Church tradition in England. According to Payne (1944:11), the English Free Churches
trace their roots from Western Europe, particularly from Britain. They were products of
the Continental Reformation with Luther and Calvin as their progenitors. The Anabaptists
also influenced them. In the eighteenth century the Methodist movement was a strong
force behind the spread of Free Churches. “They had already spread to the American
colonies and through their part in the American Revolution and in the nineteenth century,
the opening up of the Middle and Far West gained the religious allegiance of probably

the majority of the citizens of the United States” (Payne, 1944:11).

1.4  Motivation

The development of the teaching on the priesthood of believers has been seen from a
number of variant perspectives in the Seventh-day Adventist Church and other church
traditions. This study is motivated by a need to have the priesthood of believers clearly

expressed in the doctrine of Seventh-day Adventist ecclesiology.

15



1.4.1 Various Views and Spheres of Influence on Priesthood of Believers

Reading the writings of Martin Luther triggered the researcher’s interest in the subject of
the priesthood of believers.”> Luther wrote extensively on the priesthood of believers.
The impact of Luther’s ideas is still a subject of debate today.14 This is the main reason
why the researcher has chosen to include a focus on the Reformation in this research. The
debate still goes on concerning what Luther taught, what he meant by the priesthood of
believers and its implications for the church and community (Sokupa, 2004).

The available literature on the priesthood of believers from the Seventh-day Adventist
Church perspective is mostly from the pragmatic point of view."”> New perspectives
began to open up and conflicting or complementary views (depending how one views

them) began to surface.'®

The Seventh-day Adventist scholarship has not reflected
enough on the implications of this doctrine for the Church and community. This also
motivated the researcher to study the priesthood of believers from a different perspective
than it was studied in previous studies. This motivated the researcher to go even further

and seek to understand the teaching from theological and ecclesiological perspectives. It

is the researcher’s contention that there are some issues that would be understood better,

" Luther based his teaching on the doctrine of the priesthood of believers on such passages as I Peter 2:5,9;
Rev. 1:6; 5:10; 20:6; Gal.3:28; John 6:45. Neil and Weber, (1963:139). Luther’s understanding of ministry
and the church was based on the word of God. (LW,39,xviii) For Luther to be a priest means to “intercede
for the other before God, to proclaim the word of forgiveness, to hold the power of the keys, to celebrate
the sacrament, in short to participate with faith in the salvation of God provided in Christ. The priesthood
of Christ and the priesthood of Christians belong together (LW 39:xvi, xvii). For further discussion see
(Sokupa, 2004).

' There are at least four different views on the subject of the priesthood of believers. The following reflect
some of the views: (1) a pragmatic point of view, Edwards (1995:20) and Cloete (1998:8); (2) church
political view, see Olsen (1990:49), Russell (1986:56) and Randall (1998:48,49); (3) Political view,
Scribner (1986:39) and (4) hermeneutical, “While Baptists have seen the priesthood of all believers as a
key principle of Protestant Christianity, the fiery debate in San Antonio showed that it is one principle that
is far from being well understood” (Guelzo 1991:35; Sokupa 2004).

' See Edwards (1995); he captures most of the literature up to 1995.

'® Olsen comes with a different perspective on the priesthood of believers. His approach seems to be more
biblical and theological than pragmatic.
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if the priesthood of believers were to be understood from the theological and
ecclesiological perspectives. There are issues like racism, ordination of women,
relationship between clergy and laity that continually challenge the Christian Church.
One of the results of the sixteenth-century Reformation is that the Christian Church has
influenced democratisation of countries in the Western world as well as in Africa and
other former countries that were colonised. What role then should the church play in
politics? This has been an interesting question that is relevant to this research on the
priesthood of believers, especially when one links it up with Martin Luther and the
German Peasant’s revolt in 1525. This question continues to challenge every
ecclesiological reflection and writing particularly as it relates to the priesthood of
believers.

This study therefore traces briefly the history of the priesthood of believers from a Free

17 Methodism, with

Church Ecclesiological perspective and through the ‘Arminian
possible connection to the Seventh-day Adventist Church. The Free Church Ecclesiology
finds its roots in the Radical Reformation; it is therefore of interest to this research that

the churches that have this as their taproot are part of the history of the formation of the

Seventh-day Adventist Church.

7 There were Methodists who were considered to be Arminian in their theology as opposed to being
Calvinist. This discussions will be picked up later when we deal with the theology aspect of this research. It
suffices to say that these were ideas that came from Jacob Arminius (1560-1609) who challenged the
Calvinist theology that emphaszed divine determinism. His views were not accepted by the Synod of Dort
(1619) (Heitzenrater 1995:11) Within Methodism there were differences later some adopted the Calvinistic
views others the Arminian views.
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1.4.2 A Gap in literature on the priesthood of believers

It is the observation of the researcher that according to the literature review outlined in
this research, while there is a profusion of literature on the priesthood of believers within
the Free Church traditions, not enough evaluation and critical study has been done on
how this teaching influenced or should influence developments in ecclesiology. This is
particularly true of the Seventh-day Adventist Church. Oliver’s dissertation on
Organizational Structure past, present and Future touches on ecclesiological, theological
and historical subjects with the focus on the structure and how the debate from all these
areas has affected the structure and effected changes namely the reorganization of 1901.
For me this is a standard work that seeks to clarify Seventh-day Adventist ecclesiology.
The work however fails to even touch on the question of the priesthood of believers,
while it promises not only to deal with the past but also the present and the future of
Seventh-day Adventist Church polity. Makapela, (1995:36, 37) in his two-volume study,
The Problem of Africanity in the Seventh-day Adventist Church asks a pertinent question
“what are the historical reasons that account for a church having a theological doctrine of
inclusion and yet practicing the cultural exclusion of Africans?” Makapela acknowledges
personal freedom, personal choice and personal identity as values that had become
important for the Church. He also claims that “these and many other ideas had
democratised the Protestant churches and above all had also made it possible for the
American Constitution and the Bill of Rights to be framed.” However Makapela comes
short of acknowledging the role of the priesthood of believers as an important key to the
democratisation of the Protestant churches, along with society in general and its impact

on the Seventh-day Adventist Church.
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It is evident that there are diverse views on what the priesthood of believers, means in the
ecclesiology of different Free Churches. The ecclesiology that has been chosen closely
parallels the Free Church tradition namely the Seventh-day Adventist Church, which has
been enriched by views from different denominations within the Free Church heritage.
This study may also help to evaluate the Seventh-day Adventist Church Ecclesiology
within the Biblical framework and in comparison to the English Free Church heritalge.18
It is interesting to note that Seventh-day Adventists are omitted completely from the most
recent volume: A History of Christianity in South Africa by Hofmeyr and Pillay eds. This
may mean that historically it has been marginalized in some parts of the world or it has
not made an impact to be recognized historically. The Free Churches are characterized
among other things by the emphasis on the priesthood of believers (Durnbaugh,
1999:496). Mouw (1994:ix), writing as a Dutch Calvinist on Yoder who writes from a
Free Church perspective, confesses that the book “forces us to retrace our historical and
theological steps as we take an honest look at questions that have long been ignored —
yes, even suppressed — by those of us who have found it easy to marginalize the ‘free
church tradition.”” It may appear that there was and still is a certain level of
marginalization of the Free Church tradition. This study will open opportunity for

common interest on the priesthood of believers and ecclesiology.

'8 The lingering question that needs to be settled is: why the focus on the English Free Church heritage?
“There were Protestant, Puritan and Free Church movements, prior to, or contemporary with, the
Continental Reformation of the sixteenth century, but important as they were, they did not survive to affect
history as did the Fee Churches of Britain.” (Townsend, 1949:21) Since this study analyzes among other
things the impact of the priesthood of believers, the English Free Church heritage seems to offer fertile
ground for this investigation. Athough Eastwood (1960, 1963) in his standard works, accounts for the
development of the priesthood of believers, he does not give sufficient historical background. This study
hopes to put the priesthood of believers in a historical context.
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1.4.3 The Priesthood of Believers As Very Important in Ecclesiology

The priesthood of believers could be considered as very important in the development of
every ecclesiology. Concerning the Baptist Church view, “the priesthood of all believers
is not incidental but central in Baptist Theology. It was stated at the beginning of the
seventeenth century by John Smyth and it has been expounded, confirmed, and
implemented by his followers ever since” (Eastwood, 1960:160). Further with reference
to the Methodist and Lutheran Churches on the subject of the priesthood of believers and
its place Eastwood (1960:193) states: “For Luther and Wesley the ground of the
priesthood of believers is the primary authority of faith, not as excluding all other
authority but as transcending it. It may be said that while Lutheranism has relaxed her
hold upon this vital truth, Methodism has reaffirmed it both in doctrine and practice.

»19 Edwards laments

Hildebrandt himself, of Lutheran origin supports this view.
concerning the Seventh-day Adventist Church: “Throughout our history Seventh-day
Adventists have held the doctrine of the priesthood of believers as one of our cardinal
beliefs and most cherished distinctives. Yet in spite of our profession we have seriously
misunderstood and certainly inadequately expressed the full meaning of this doctrine”
(Edwards, 1995:63). This gives a view of how this particular cluster of Free Churches
sees the priesthood of believers. Tracing the teaching from the Reformation era we
discover that “while Luther elected to secure the Reformation by consolidating the
territorial church in concert with the prince and other governing authorities, other
Christians in Europe and elsewhere sought to establish free churches i.e. churches not

sponsored by the state. As Donald Durnbaugh and other historians have shown, over the

past four centuries various groups ranging from Separatist Puritans in the seventeenth

"% See Hilderbrandt 1951 From Luther to Wesley pp 130,131.
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century to Lutheran Pietists and Wesleyan Methodists in eighteenth century England to
Disciples of Christ in Germany and Pentecostal churches in Latin America in the
twentieth century have displayed the believer's church pattern that Luther himself
articulated but did not strictly speaking attempt to put into practice" (Cartwright,
1994:24). 1t is therefore relevant to trace the teaching of the priesthood of believers and
evaluate its impact within this heritage particularly in the ecclesiology of the Church.
Hence this research focuses on the priesthood of believers as one of the key factors to
understanding Seventh-day Adventist ecclesiology. A pertinent question follows that

addresses the value of this research for the twenty first century Free Churches.

1.4.4 Priesthood of believers and Its Importance for the 21st Century

There are a number of issues that the church is still grappling with in the twenty first
century. Pluralism is one of the challenges that have always been there, but it remains a
challenge that is here to stay. There will always be diverse views, but we need to keep on
reflecting on the meaning of this doctrine today. While some churches are still grappling
with the involvement of laity in ministry others are debating issues like the ordination of
women into the ministry. These are just a few contemporary issues that confront the
church of the twenty first century. It is then hoped that as we explore the meaning of the
priesthood of believers both historically and in contemporary ecclesiology of the Free
Church tradition we may learn some lessons from the past for both the present and the
future. The evaluation of the impact will help to assess where we are in the midst of the
debate within the Free Church ecclesiology. The next section takes us through the

literature relevant to the subject by way of a review.
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1.5  Literature Review

Within the profusion of literature on the priesthood of believers, one finds an interesting
phenomenon that the literature on this subject can, to a large extent, be categorized into
four approaches: political, hermeneutical, church political and pragmatic. These
approaches are given a more in depth treatment in chapter 5 of this research. Although
these approaches are in no way conclusive they are very helpful. The last three of the
categories listed above are derived by the researcher from the works of writers on the
priesthood of believers while the political approach seems to emerge in more recent

literature as another attempt to trace the understanding of the priesthood of believers.*’

1.5.1 Political
Baylor (1991:vii) states in no uncertain terms “politics for the radical reformers was
inseparable from religion as it was for the vast majority of the sixteenth-century

2

Europeans.” In recent studies on political theologies like that of Scott and Cavanaugh
(2004:2) we discover the following: “political theologies vary in the extent to which
social sciences and other secular discourses are employed; the extent to which they are

contextualized or rooted in a particular people’s experience; the extent to which the state

is seen as the locus of politics; and the ways in which theological resources — Scripture,

0 The researcher has discovered through the reading of Martin Luther’s writings and secondary literature
that there are various perspectives in contemporary literature concerning what Martin Luther meant and
taught concerning the priesthood of believers. Among the different ways to organize the literature review
Mouton (2001:91,95) suggests, method as one way, that can be used. He states: “Although not very
common, studies that focus on the different methods used to investigate a specific phenomenon may use the
different methods or techniques as the organizing principle.” By looking at the teaching of the priesthood of
believers from the different perspectives or methods, the researcher intends to show how each approach has
a different impact and perhaps even a combination of the different approaches on ecclesiology. These
approaches help in the understanding of the priesthood of believers. Although they do not form a
methodologial system per se, they are certainly helpful in organizing this research towards a clearer
understanding of the meaning and impact of the priesthood of believers.
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liturgy, doctrine — are employed. What distinguishes all political theology from other
types of theology or political discourse is the explicit attempt to relate discourse about
God to the organization of bodies in space and time.” Stewart (1988:193) is among the
many voices that call for a political emphasis of the priesthood of believers. She poses a
question and immediately gives the solution. “How is the priesthood of all believers
recognized today? Timeless ministries of learning, service, support, worship and witness
recognize the priesthood. Integrity and justice, humility, empowerment, and self-
development are words which describe the attributes of this priesthood.” Having defined
her terms of reference, she goes further and states: “Black brothers and sisters are equally
part of God’s created people... Each human being relates to others as priest, and as a
consequence carries the church wherever he/she is. The historical black church triggers in
us the memories of pain, of struggle, of sacrifice, of survival against the odds, of love and
acceptance when self-worth and self-esteem could not be found in society.” Eastwood
(1963:241),*'on the priesthood of believers and the gospel is convinced that Stewart
himself was not fully aware of what he was saying. Stewart further contends that
“African Americans today must go back to the gospel in its universal context of the
priesthood of believers in order to erase the mark left on our spirit by chattel slavery and
slavery’s unholy progeny: white racism” (Stewart, 1988:185). A striking observation may
be made at this point that the theme of the priesthood of believers finds its way into many

documents on political theology.

! “Why must the Gospel be proclaimed to all nations and what lies behind this sense of compulsion which
has existed in every age? It is not now sufficient to present the Gospel of love merely as an antidote to the
threat of eternal damnation nor is it with the accomanying implication that this type of civilization is the
panacea for all ills.” Eastwood here is dealing with the issues around the priestly mission of the believers
to the world. The researcher supposes that Steward’s contention here is that the implications of the
statement that Eastwood makes are far beyond what even he could understand at that time. Hence her call is
for going back to the “gospel in its universal context of the doctrine of the priesthood of all believers”
(Stewart, 1988:185)
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1.5.2 Hermeneutical

There are scholars who begin and end with the biblical view of the priesthood of
believers. Eastwood (1963:232) contends that “the Christian’s priesthood begins when he
recognizes his part in the redemptive purposes of the Body. It is when he has become
capable of service that he becomes priestly. He will then be less concerned about rights
and dues and more concerned about self-offering and self-giving” (cf Olsen, 1990:49).
This may seem clear and understandable as a theological basis, yet there is a war of ideas
raging. “While the Baptists (and almost all evangelicals) have seen the priesthood of all
believers as a key principle of Protestant Christianity, the fiery debate in San Antonio (a
Baptist Conference) showed that it is one principle that is far from being well
understood” (Guelzo, 1991:35). Guelzo (1991:38) goes further to state: “those who
emphasize either politics or polity have not captured the purpose of the New Testament
idea of the priesthood of all believers.” This research does also look at the political and
church political approaches with reference to the Seventh-day Adventist Church within
the framework of the English Free Church Heritage. One can see from the foregoing
quotations that hermeneutics play an important role in the debate on the priesthood of

believers.

1.5.3 Church Polity
Russell (1986:56), traces the root of the problem from the Reformation period. He clearly
sees the priesthood of believers as “attractive to common people because it gave them a

long-denied role in the government of the church, in its active life and work... Luther
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encouraged the laity to take charge of the church reform in his address To The Christian
Nobility of the German Nation.”

Philip Schaff in Olsen, sees the priesthood of believers as a principle that will “raise the
laity to active cooperation in the government and administration of the church; it gives
them a voice and a vote in the election of the pastor; it makes every member of the
congregation useful, according to his particular gift, for the general good” (Olsen,

1990:49).

1.5.4 Pragmatic

Some Protestants have held a view that a “functional rather than a sarcerdotal-
hierarchical view of the church office based on what all baptized believers have in
common as members of the universal priesthood. Catholics have thus charged Protestants
with injecting democratic principles into the Church, rejecting the special priesthood of
Christ and making the pastor a mere functionary of the people” (Ackley, 1993:278). A
recent dissertation by Cloete (1998:8), focusing within the Dutch Reformed church aimed
at bringing out the practical implications of the priesthood of believers. His findings will
be taken note of in chapter 3. Van der Ven (1996:xi) aims at developing a contextual
understanding of ecclesiology. “In this the emphasis is placed on the praxis of the church.
The praxis of the church is not identical to its practice. The praxis can be described as the
practice in which a transformatory orientation is active. This orientation can be
distinguished by two aspects, a cultural and a structural aspect.” There is an abundance of

literature with this focus for the priesthood of believers.
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This plurality of approaches clearly demonstrates a lack of consensus among scholars
within the Free Church tradition about the meaning of the priesthood of believers. This
therefore calls for a critical —analytical study of the doctrine of the priesthood of
believers. How do the Free Churches understand the doctrine of the priesthood of
believers in the light of these different approaches?  Of these four approaches the

pragmatic is more dominant within the Seventh-day Adventist Church.**

1.6 Research Methodology and Design

This research will be designed according to the integral or organic method of research,
also called the synchronic method that Bradley and Muller (1995:31) advocate as the
best. It will be used in conjunction with the specialized methods and techniques of
conceptual analysis (Mouton, 2001:175), critical evaluation, comparison and synthesis or
the drawing of conclusions. Different methodological grids i.e. the topical grid and the
grid of periodization will also be used to trace the development of the concept of the
priesthood of believers from the time of the Reformation especially from the time of the
origins and development of the English Free Church heritage. It is within this historical
context that the developments in Seventh-day Adventist ecclesiology will be traced. In
general the integral, organic or synchronic method attempts a synchronous understanding
of the developments of ideas in Christianity. Bradley and Muller write: “While it was
developed primarily by historians of doctrine, it offers the greatest potential for bridging
the sub-disciplines of church history and embracing the actual complexity of the past.

The location of meaning lies in the interaction of ideas, in a particular period as

** Edwards (1995) Every Believer a Minister. Is a typical example of the pragmatic approach, following
pioneers like A.G. Daniels. However there are other views and approaches that are less popular. This study
brings them out for their value in the debate.
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understood by particular individuals, but always as contributory to the larger
development” (Bradley and Muller, 1995: 31, 32). The priesthood of believers as a
concept derives its meaning from this interaction of ideas within the biblical, theological
and ecclesiological perspectives. The research will investigate the priesthood of believers
as a key concept to understanding the development of ecclesiology within the Seventh-
day Adventist Church and the impact of the concept on its theology. The different
approaches that will be analysed are the political, church polity, hermeneutical, and
pragmatic approaches. The value of this methodological design is that it brings
conceptual clarity by making conceptual categories clear, by explicating theoretical
associations, and opening up possibilities of conceptual implications of different

perspectives (Mouton 2001:175). This brings us to the scope of this research.

1.7  Delimitation

It is beyond the scope of this research to give a comprehensive study of each
denomination within the Free Church tradition. The main focus of this study is on the
developments in Seventh-day Adventist ecclesiology. As a framework this study clusters
two churches within the Free Church tradition namely, Methodist and Baptist with the
Seventh-day Adventist Church. The reason for this choice is the commonality that is
evident in terms of theology and ecclesiology to a certain extent. The historical roots of
the Seventh-day Adventist Church in which among the pioneers were Baptist ministers
and Methodist ministers, evidence this common origin. Another challenge that comes to
the fore is that of selecting theological and ecclesiological concepts that are related to the

priesthood of believers. Since this is the concept that lands itself in a broad scope and
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impacts on a number of ecclesiological issues we will only take those issues and concepts
that can be dealt with, within the scope of this research. Further recommendations will be
made for future studies. Facing a similar task Bronowski and Mazlish (1960:xiii) state:
“the central difficulty is to keep so large an undertaking in a manageable frame. There is
a limit to the detail which a book can hold in focus, and this limit is strained when the
book presents ideas and events together.” With reference to this research, it is recognized
that persons, some ecclesiological models and movements may be omitted that some may
feel ought to be included. This also goes for ideas and events, which some may feel are
relevant may be excluded because of the scope of this research. Therefore with the Free
Church having such a wide variety of ecclesiologies, this research focuses on the cluster
of the Baptist, Methodist for historical and trialogue purposes and a focused study of the
Seventh-day Adventist ecclesiology.

In looking at the priesthood of believers from the biblical, historical, theological and
ecclesiological within the Seventh-day Adventist Church, this study will suggest a
biblical and theological foundation and criteria for application rather than offering a
model for the function of the priesthood of believers within the Seventh-day Adventist

Church.

1.8 A Summary of Each Chapter

1.8.1 Chapter 1: Introduction

This is the introductory chapter to the dissertation in which the motivation, the research
problem, the hypothesis, methodology and all other preliminary research steps will be

discussed.
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1.8.2 Chapter 2: Scripture on the Priesthood of Believers

The meaning of the priesthood of believers within the canonical context and Biblical
history is important for the development of ecclesiology in the Seventh-day Adventist
Church. Through intertextual studies this research demonstrates that there are echoes and
allusions to this teaching that have not been explored. The main contribution of this
chapter is the proposal that the book of Hosea is important for understanding the

priesthood of believers.

1.8.3 Chapter 3: The Priesthood of Believers in History.

The background to the priesthood of believers goes back to Biblical times. For the
purposes of this research we have chosen to sketch the historical background with a
bird’s eye-view. The starting point will be the early church, Reformation, and the
terminus point will be the present. This chapter also gives a background on the other
traditions and what they taught in broad strokes. This also helps to put the Free Churches
and the Seventh-day Adventist Church in its proper context along side other traditions.
The spotlight will be on the Seventh-day Adventist ecclesiology and the history of how

the ‘priesthood of believers’ doctrine applies to the developments in its ecclesiology.

1.8.4 Chapter 4: The Priesthood of Believers in Seventh-day Adventist Theology

This chapter focuses on the development of the teaching of the priesthood of believers in
Seventh-day Adventist Theology. There were already discussions among the Free
Churches on the priesthood of believers in the nineteenth century and onward. The

Seventh-day Adventist Church theology of the priesthood of believers is analyzed and
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evaluated in light of the developments in Seventh-day Adventist ecclesiology. An
assessment is made of the writings of theologians who write on the priesthood of
believers. Conclusions will be drawn based on the analysis and evaluation of various

theological works within the Seventh-day Adventist theological context.

1.8.5 Chapter 5: The Priesthood of Believers in Ecclesiology.

In this chapter, the priesthood of believers is discussed from various approaches. The
political, hermeneutical, polity and pragmatic approaches are reviewed with the
ecclesiologies of the Free Churches. The Methodist, Baptist and Seventh-day Adventist
Churches are particularly highlighted. A closer examination is given to the ecclesiology

of the church after the different views have been surveyed.

1.8.6 Chapter 6: Conclusion

This chapter summarizes the findings of the research in the biblical, historical,
theological and ecclesiological areas of investigation. From the findings a conclusion is
drawn on the priesthood of believers and its application in Seventh-day Adventist

ecclesiology. Some suggestions for future research are given.

1.9 Definition of Key Terms

Priesthood of Believers: This phrase is derived from the Bible (Exodus19:6, I Pet. 2:9
and Rev. 5:10). From the Early Church Fathers to the Reformation there were different
views in understanding this phrase. The understanding in this research is according to the

Free Church Perspective. This Biblical phrase means that each believer who is a member
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of the body of Christ is a priest. There is a variety of ways in which this phrase appears
in different traditions. Generally the Free churches it appears, are using the phrase as it is
chosen for the purpose of this research, however there are exceptions. It is because of its
apparent plausibility that it has been captured as such and for consistency throughout the
research except for the direct quotations it will be reflected as such.

Ecclesiology: The understanding of this term has changed in recent history; this research

understands this term to mean the study of the nature of the church.

Free Church: This term also has a variety of meanings since there are a number of Free
Church Traditions. This study focuses its attention on the English Free Church tradition,
which came from nonconforming churches. A Free Church tradition amongst others

therefore is a tradition that believes in the separation of Church and State.
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CHAPTER 2

SCRIPTURE ON THE PRIESTHOOD OF BELIEVERS

2.1  Introduction

Following, an overview of the entire research given in chapter 1, this chapter focuses on
the meaning of the doctrine of the priesthood of believers. First, the meaning of the
priesthood of believers is explicated from selected passages of Scripture with a special
consideration of the context in which they are couched. Some of the challenges that
emanate from exegetical studies on the selected passages will be highlighted. Second, a
survey of the English Free Church interpretation of the priesthood of believers is given.
This becomes an indicator of how the Free Churches generally understand the meaning of
the priesthood of believers. Third, a bird’s eye-view of biblical scholars in general and
their interpretation of the priesthood of believers is explored. Fourth, some categories of
meaning stemming from various approaches to the subject are highlighted, such as: the
political, hermeneutical, church political and pragmatic approaches. By putting these
approaches under a spotlight this study seeks to reveal the complexity of understanding

the meaning of the priesthood of believers.”

> This study fills a gap in the literature dealing with the priesthood of all believers that Davies has
identified. Refering to the limitations of his own study he gives a critical coment to discussions on the
priesthood of all believers that lack exegetical foundation. But points out that he cannot interact with them
in his book (Davies, 3). Davies also points out that his study does not purport nor intend to touch on issues
relating to ecclesiastical structures and practice. This study seeks to relate the biblical meaning of the
priesthood of all believers with the ecclesiastical structures and polity of the English Free Churches (Ibid).
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2.1.1 Methodology
The meaning of the priesthood of believers will be explicated from selected passages of
Scripture. The method that will be followed in examining the Biblical meaning of the
priesthood of believers will be a Biblical theological method as outlined by Gerhard
Hasel, Seventh-day Adventist scholar. He defines this method as both historical and
theological. This means that when an Old Testament passage is examined this method
engages the Old Testament using primarily the text of the Old Testament. This method
also recognizes the diversity of Old Testament writings. The text is taken in its final form
(Hasel, 1972: 171).** Elaborating further on how this method engages the text Hasel
states:

Introduction to the OT seeks to throw light on the pre-literary and

literary stages and forms of the OT books by tracing their history of

transmission and formation as well as the text-forms and the

canonization of the OT. The history of Israel is studied in the context of

the history of antiquity with special emphasis on the ancient Near East,

where archaeology has been invaluable in providing the historical,

cultural and social setting of the Bible. Exegesis has the task to disclose

the full meaning of the individual texts...verbal structure of an integral

part of a literary whole... as verbal structures of literary wholes have

the distinct advantage of recognizing the similarities and differences

between the various books or blocks of writings... no systematic

scheme, pattern of thought, or extrapolated abstraction is superimposed

upon the Biblical materials.

(Hasel, 1972: 177-179)
Richard Davidson observes that the passage under study (Exodus 19:4-6) has a
prophetic element that is predictive. “Predictive prophecy was not given simply

to satisfy curiosity about future events but for moral purposes, such as the

establishment of faith in God (Isa. 45:21; 46:9-11; cf. John 14:29) and

* For his study of Exodus 19:6, Davies also applies a final form approach to the text, his approach is also
open to textual criticism (28,29).
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motivation to holy living (Gen 17:7-8; Exod 19:4-6). In outlining the method
used in interpreting a passage that has predictive prophecy he states:

The same steps of careful analysis followed in interpreting any biblical

passage must be taken when interpreting a predictive prophecy,

including attention to the historical setting, literary structure and other

literary features, grammatical and syntactical elements, meaning of

words within the immediate context and theological messages.

(Davidson, 2006:183)
Ekkehardt Miiller (2006:113), also outlines the same method with a different emphasis.
He calls it the historical-biblical method. This eight-step approach includes (1) Turning to
God in prayer; (2) Reading the text; (3) Using the best possible reading; (4) Translating
the text; (5) Investigating the context; (6) Analyzing the text; (7) Performing theological
analysis; (8) Applying the text.
Robert Ray Ellis, a Baptist scholar, in his doctoral dissertation examines Exodus 19:5-6
using a similar approach that this study proposes for the interpretation of the Biblical text.
His method includes critical, exegetical and theological considerations (Ellis, 1988: .7
For the purposes of this research, Exodus 19:6 and 1Peter 2:9 will be examined in detail

and reference will be made to other Biblical texts that deal with the subject of the

priesthood of believers.

2.1.2 Priesthood of Believers in the Old Testament Before the Eighth Century B.C.
This section examines Biblical passages that relate to the teaching of the
priesthood of believers in the Old Testament before the 8" Century. The main

passage for investigation is Exodus19:6.

* Ellis chooses his method from a host of methods : literary critical approach, traditio-historical approach
and the harmonization approach. After his evaluation of these methods he concludes that all of them
without exception are unable to account fully for the literary structure of Exodus 19.
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2.2 An Interpretation of Exodus 19:6
The first step will be to examine the translation of the verse, from different versions, and

evaluate the variation in translation. The next step will be focused on the meaning of the

phrase D‘\Jﬂb ﬂD}'??J?J (kingdom of priests) within the context of Exodus 19. The final

step for this sub-section will give a bird’s eye-view of Exodus 19.

2.2.1 Various Translations of Exodus 19:6
Masoretic Text Version

Exodus 19:6
D27 7PN, UITR Y 2UTD nRbRh ToMIn o)
ORI 12708 20 U

Translation:
And you shall be to me a kingdom of priests and a holy nation these are the words you
shall speak to the sons of Israel.

Targum Version

Exodus 19:6

NT2IND TN WP BYY TITD TROR RTR 1R poNt
R 13 oy HonnT

Translation:

And you shall be to me kings and priests a holy people these are the words you shall
speak to the people the sons of Israel.

Septuagint Version

Exodus 19:6 Uucic 8¢ €ocoBé poir Paoirelov lepatevpe kol €Ovog Gylov tadte To

pMuete €pElg Tolg violg Iopani
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Translation:
And you shall be to me a royal priesthood and a holy nation, these are the words you

shall speak to the sons of Israel.

The Masoretic text is the earliest version. However it is important to note any variations
with other earlier versions. The critical apparatus of the Masoretic text 4th edition has

not revealed any variant readings from earlier manuscripts. Therefore the text will be

taken as it stands. The word ]‘3‘7?3 (kingdom) in the Targum version is a common

noun. Whereas the Masoretic text has the word ﬂD‘??D?_J (kingdom) as a noun in

construct state (Brown, Driver and Briggs, 1980). The Septuagint on the other hand has
the word Baoiietov which is an adjective. The significance of this difference is seen in
the variation of the phrase in the New Testament. In I Peter 2:9 we see a similarity that
resembles the Septuagint, whereas in Revelation we see resemblance closer to the
Masoretic text. The value of this find may not go beyond the notion that there seems to be
an influence of the Septuagint in I Peter 2:9. The meaning of the phrase however has to
be explored within the literary and historical context. Since the earlier manuscripts do not
show any variation, the earlier versions do not have a strong case for an investigation of
the differences. We will therefore for the purposes of this research go along with the

Masoretic text for the interpretation of Exodus 19:6.%

% See John Davies for a more comprehensive analysis of different versions. He concludes that “the case for
the MT reading is strong” (Davies, 63-68).
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2.2.2 An Interpretation of the Phrase D‘\JHD n:,‘mr: in Exodus 19:6

This verse is generally accepted as a background to the New Testament texts that are

attributed the basis for the teaching of the priesthood of believers.

The clause used in Exodus 19:6 D‘\J_D'D ﬂD‘??D?_J is composed of two nouns in a

construct relationship to each other.”” Literally it means ‘a kingdom of priests’.

There is “no special ritual connotation here...if God was king, then Israel were the peers
and paladins of His court, closest to His throne and His person. As He was a holy God,
His faithful followers must be holy people, for the profane could not stand before Him”
(Jacob, 1992:528). God wanted to give them the assurance that, “as the children of
Abraham His friend, they were peculiarly dear to Him. They were to be a peculiar
treasure among all peoples, a kingdom of priests, and a holy nation” (Meyer, 1978:219).
“The theology of the priesthood of believers did not start with the New Testament. At
Sinai, God promised that Israel would be a kingdom of priests to mediate the power and
presence of God to others” (Dybdahl, 1994:174). Dybdahl drives the point home about
the importance of examining Exodus 19:6 within the Old Testament context first and then
consider its implications for the New Testament application. Therefore in the context of
Exodus the royal priesthood “represents an ideal in which the priesthood is of kingly
stock, and in which all Israel constitutes such an ideal’ (Wevers, 1990:295). This is not
merely a status token ‘this concept of priesthood provides the model for Israel’s self-
image and for its role among the nations of the world” (Sarna, 1986:131). This is a

privilege and not a right they can claim, “to be allowed to draw near to God, and to do

%7 Viewed as a construct noun the word no5m» may mean either a kingdom (Num. 32:33 and Deut.
3:4,10,13) or a sovereignty or dominion (I Sam. 13:14; 24:20; Jer. 27:1; 28:1).
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service for all the world” (Noth, 1962:157). This does not signify exclusivity “Yahweh
does not say that Israel alone is to worship and serve Him, for its own selfish sake; Israel
is to be a kingdom of priests, whose calling is to minister on behalf of others. It is to be a
holy nation in the proper sense of the word holy: consecrated or set apart for the service

of God. To be chosen means to be chosen for others (Meyer, 1983:114). The construct
relationship between the two words in the phrase D‘\J_Db ﬂD‘??D?_J ‘describes what Israel
was always supposed to be: a kingdom run not by politicians depending upon strength
and connivance but by priests depending on faith in Yahweh, a servant nation instead of a

ruling nation...a display-people, a showcase to the world of how being in covenant with

Yahweh changes a people’ (Durham, 1987:263). According to Ellis (1988:51) the nuance

of a political power derived from the word ﬂD‘??D?J is not supported by the context of

Exodus 19. As for the word %3712 (priests), Davies observes a reluctance from some

scholars that this word may be taken in the similar vein as its regular use in the Old

Testament. Arguing against this view Davies settles for a secondary meaning or at best an
extended or metaphoric meaning. This resonates well with the word ND5DD and also
with the context of Exodus 19.
There are at least five options for the meaning of D‘\J[}b ﬂD'??J?_D .

(1) a kingdom composed of priests who individually have access to God...

(2) a kingdom possessing a legitimate priesthood

(3) a kingdom with a collective priestly responsibility on behalf of all

peoples

(4) a kingdom ruled by priests
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(5) a kingdom set apart and possessing collectively, alone among all
peoples, the right to approach the altar of Yahweh (Davies, 2004: 69)
Davies, a Presbyterian scholar further narrows down the categories of these alternative
meanings into three: the passive interpretation, the active-elite interpretation and the
active-corporate interpretation.
(1) The passive interpretation simply retains the meaning of ‘kingdom’ which
connotes a passive entity either the territory or the citizens of a king.
(2) The active-elite meaning kingship, royalty emphasizing the exercise of
governance.
(3) The active-corporate interpretation denotes a priesthood of the entire nation.
(Davies, 2004:70-75).
Davies seems to favour the last option because “it characterizes the most ancient readings
and was the common view within the Jewish and Christian traditions until comparatively
recent times” (Davies, 2004:82). This interpretation seems to resonate well with the
covenant theme. Davies has literary and thematic approaches as a basis for his
methodology. He dedicates chapter seven of his book on the Sinatic covenant as a

theological theme (Davies, 2004:170-187).

2.2.3 An Interpretation of the Phrase D“JHD ND}'?D?J within its Literary
Context

The literary critical problems in Exodus 19 stem from the fact that there are differing

opinions among scholars regarding the literary structure and composition of this

39



section.”® Source criticism has limitations in determining the literary context of Exodus
19 (Childs, 1974:349). The overemphasis on literary criticism tended to eclipse
differences that may not be classified under source criticism (Childs, 1974:350). Other
attempts that have been made to understand the literary construction of the Sinaitic
pericope (Ex. 19-24) include the literary-critical approach, traditio-historical approach
and the Sinai tradition (Childs, 1974:344-351). After this survey of approaches, Childs
comes back to the literary problems that remain unresolved by these approaches. Exodus
19:3b-8 serves as an introduction to the entire chapter. Childs in his assessment of this
unit ends up with a hybrid form shared between the E source and the Deuteronomic
redactor. This comes nowhere near solving the literary problems of this section. Childs,
recognizing the problems that cloud the understanding of Exodus 19, proposes an outline
whose basis is the final form of the narrative. This means that all critical considerations
cited above are laid aside (Childs, 1974:365). Hasel in the same vein points to the
procedure of explicating the “theology of the OT books or blocks of writings in the final
form as verbal structures of literary wholes” as an approach that has benefit for
interpreting Scripture because it highlights the common elements and diversity within
Scripture. Another advantage of this approach according to Hasel is that it allows the
Biblical materials to speak for themselves without an external structure that is
superimposed on them (Hasel, 1972:178, 9). In the same pattern of thought Ellis
observes: “because of the questions which Exod. 19:5-6 raises, a significant number of
works have appeared which contain discussions of the passage. However, the available
literature tends to focus on critical matters at the expense of theological considerations”

(Ellis, 1988:3). Therefore Ellis raises some issues from the text that hinge primarily on

¥ See (Davies, 2004: 17; Propp, 2006: 141-154)
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the interpretation of the passage and then he brings out a theological application. For

example, the notion of a kingdom of priests according to Ellis, points to God as Israel’s

King (Ex. 19:6a). This is buttressed by the dative object " (Exodus 19:6).” He also

brings up another suggestion that the “kingdom of priests” refers to the priesthood of
individuals who have a direct access to God. Ellis (1988:138), recognizes the limitation
of this view, that it is also not supported by the context. However he points out that this
does not rule out the individual responsibility to live in a way that upholds this status.
Another important issue that Ellis (1988:139, 142) highlights is the nature of this
priesthood. Is this a priestly status or function or is it both? Ellis dispels the notion that
the function of the priests in Exodus 19:6 implies a missionary role of the Israelites. The
basis for this position is lack of support from the immediate context (Ellis, 1988:146). At
best for Ellis the concept of the “kingdom of priests” and the promises made implied a
future missionary role that Israel would play (Ellis, 1988:147). Therefore for Ellis
(1988:148), the meaning of the kingdom of priests is “simply that Israel was to be God’s
servant nation.” These issues raised by Ellis demand a deeper study of the context.
An outline of the Sinai pericope is given by Childs as follows:
1. Israel’s arrival at Sinai and encampment, 19:1-2
2. God’s covenant with Israel announced
a. Conditions of the covenant, 3-6
b. Israel’s response of acceptance, 7-8
c. Moses’ special role defined, 9
3. Preparations prior to the third day
a. Instructions for purification for two days, 10-11

b. Guarding the people from the mountain, 12-13a
c. The signal for approaching the mountain is set, 13b

** The idea of God as the king is not a very strong argument that is explicitly evidenced in the context of
Exodus 19. At best is a mere inference and Ellis acknowledges this stating that “it is not incompatible with
his nature” (Ellis, 1988:135,136); see also Martin Buber (1967: 129). Buber (1967:106), also interpretes
the phrase “kingdom of priests” to mean Israel functioning as a secular entity. This however does not have
any biblical support.
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d. Commands executed by Moses, 14-15
4. Preparations on the third day
The beginning of signs and the people’s reaction, 16
Moses leads the people out to the foot of the mountain, 17
Further signs increasing, 18
Moses speaking with God, 19
Moses summoned for further instructions, 20-24
Instructions reported to the people, 25

e Ao o

e

Proclamation of the Decalogue, 20:1-17
6. Establishment of Moses’ covenant office
a. The people’s reaction of fear, 18
b. The request for intercession addressed to Moses, 19
c. Moses explains the manner of revelation:
i. Do not fear, 20aa
1. God comes in order to test, 20 ab
iii. God comes in order to establish obedience, 20b
d. Moses accepts mediatorship for the people, 21
7. Further stipulations of the covenant, 20:22-23:33
8. Sealing of the covenant, 24:1-18
(Childs, 1974: 365)
Childs’ outline reveals that there is a covenant theme running through the passage. Ellis
examines “the covenant promises of Exodus 19:5-6 and their theological significance for
Israel...in addition this study gives special consideration to the theological impact which
the promises had on Israel of the Old Testament” (Ellis, 1988: vi).
In this study Exodus 19 is therefore examined in the context of a covenant between God
and Israel. God reminds them by using covenantal language of how he brought them out
of the land of Egypt ‘upon eagle’s wings’ (Exodus19:4). The terms of the covenant are
clearly laid in verse 5a, obedience and faithfulness to the covenant. Ellis’ focus seems to
be on the covenantal promises, along the same trajectory with Childs their focus is
theological. Wevers (1990:294), also observes that obedience and faithfulness to the

covenant mean the same thing. He further states that “these covenantal conditions are

outlined in the so-called Ten Words of 20:1-17.” In verse 5b a promise is given, ‘you
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shall be My treasured possession among all the peoples’. Further more “the covenantal
promise to Israel is that it will be to God a royal priesthood, and a holy nation.” (Wevers,
(1990:295). Durham also finds relevance in viewing Exodus 19 as couched in covenantal
language. He notes that “the heart of which is the famous ‘Eagle’s Wings’ speech of
Yahweh, serves as a general prologue to the entire Sinai narrative sequence: thus it quite
appropriately makes reference to the covenant and to Israel’s role as Yahweh’s special
people in advance of the events of Exod 20-24” (Durham, 1987:260). Therefore the
concept of the ‘kingdom of priests’ seen in this context, relates to Gods covenantal
promise to Israel that they will have a special relationship with Him. “Priests are
mediators between God and humanity. Priests have both status and responsibility. All
Israel will be priests in a sense...God promised that Israel would be a kingdom of priests
to mediate the power and presence of God to others” (Dybdahl, 1994:174). This
relationship denotes a special access that other nations do not have although it was
mediated through the priestly agencies. This relationship also pointed to the responsibility
that Israel had to be God’s witnesses to other nations. The covenant did not only affect
the priests but every member of the community.
As early as the 1960s, there was a call for an exegetical approach to the study of Exodus
19:6. Faley, a Roman Catholic scholar observed:

“An exegesis of this verse is particularly difficult in view of the fact

that the phrase ‘kingdom of priests’ makes its sole appearance in the

Old Testament in this verse, thus making it  impossible the

determination of its sense from parallel usage. In addition, the general

context contributes little to precise understanding of the phrase’s

meaning. As a result, exegetes have been forced to follow the

somewhat precarious procedure of considering the verse as an isolated
entity, deducing its probable sense, and then referring the deduction to
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other O.T. passages which seem to confirm their conclusion.”

(Faley, 1960: 38)
The works of Eastwood The Priesthood of Believers and The Royal Priesthood of the
Faithful were published in 1960 and 1963 respectively, about the same time that Faley’s
critical comment cited above was made. Eastwood writes about the priesthood of
believers as a theology of the church, he states: “It is time that the doctrine was taken out
of the slogan category and set in its true context as an essential and determinative element
in the theology of the Church” (Eastwood, 1960:ix). Eastwood does not refer to Exodus
19:6 at all in his introduction of his historical treatise. All the New Testament texts on the
priesthood of believers are given reference to very briefly. Although the purpose of
Eastwood’s work seems to be focused on the historical development of the doctrine, the
glossing over the biblical texts is very glaring. He states: “Biblical evidence, therefore,
shows that the doctrine of the universal priesthood is closely related to Election,
Christology, and Eschatology, and that it can be properly interpreted in the light of these

doctrines” (Eastwood, 1960:ix).

Olsen makes mention of the context of Exodus19:6 in his discussion of the priesthood of
believers only in passing, as a result the consideration of the Old Testament in his study
is limited because he has a number of themes that he is dealing with in one book,
therefore the biblical meaning of the priesthood of believers does not take priority focus
in the book. Further Olsen seems to focus on the New Testament evidence. In his
introduction he states: “This present study will attempt to look at the New Testament

evidence” (Olsen, 1990:4).
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Cloete, in his dissertation on the priesthood of believers has his focus on the Dutch
Reformed Church. He touches on all the relevant aspects of the priesthood of believers,
the biblical meaning of the priesthood of believers throughout Scripture, and the
historical view from the second century to the present. His focus is on the Magisterial
reformation and the Catholic reformation, the so called Radical reformation is not given
consideration. The rest of the dissertation deals with the ecclesiological model that he
proposes. Cloete does not focus on the arguments and problems of interpretation of the
biblical material that are froth around the interpretation of the priesthood of believers. He
simply appropriates Scripture as a basis for his model. Cloete takes the following position
on the biblical meaning of the priesthood of believers, which demonstrates his awareness
of the issues around the interpretation of the biblical texts:

God promised His chosen nation which He wanted to prepare for a

special purpose: ‘now therefore, if ye will obey my voice indeed, and

keep my covenant, then ye shall be a peculiar treasure unto me above

all people: for all the earth is mine: and ye shall be unto me a kingdom

of priests and an holy nation.” The significance of this promise to Israel

is that God invited them to stand before Him, the Holy One, as priests.

Only in that way could the Divine Covenant with Abraham be realized

in his seed; in other words, the whole community is regarded as ‘a

kingdom of priests, and an holy nation,” and not as some would argue,

only a people with priests.

(Cloete, 1998: 46)

The present study reviews the commentaries starting with the free churches extending the
investigation to a wide spectrum of scholars on the key texts that form the basis of the
priesthood of believers. An exegetical study of the biblical text is done for the purpose of

discovering the biblical meaning. From this study an evaluation of the free churches will
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be made based on the exegetical study. The theology and ecclesiology in the chapters that

follow will also be evaluated according to the results of the exegetical study.

2.2.4 A brief Overview of Exodus 19
The purpose of this short section is to give a bird’s eye-view of the flow of events in

Exodus 19. This will give a glimpse of the historical context around Exodus 19:6.

2.2.4.1 An Examination of Verse 1-2

This pericope starts with a narrative introduction, indicating the place and time of Israel’s
journey from Egypt (vv. 1, 2). They were entering the wilderness of Sanai coming from
Rephidim. Moses was visited by Jetro his father in law at Rephidim (Exodus18:1-27).

They moved from there and camped in front of a mountain in the Sinai desert.

2.2.4.2 An Examination of Verses 3-8

The covenant between God and Israel may be traced from this pericope. Here we find an
interesting shift in the verbal pattern from the narrative of verse 1 and 2. The first person
is used 9 times in the entire chapter. The second person is used twelve times, and out of
the twelve times three times it is singular and nine times it is plural referring to Israel.
The second person plural is used seven times in the pericope, and two times in singular (v
3-8). The shift in the verbal pattern buttresses the presence of a covenantal speech
between God and His people Israel.

“It has become common place with scholars, since the middle of the nineteenth century,

to interpret the various covenants and the idea of covenant itself in the light of numerous
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ancient Near Eastern treaties of vassalage from the second and first millennia B.C.
Especially paradigmatic were the treaties between the great Hittite king and his vassals
during the firteenth to the thirteenth centuries (1450 B.C. to 1200 B.C.). This comparison
was first made by George E. Mendenhall, who was followed by Klaus Baltzer, Meredith
G. Kline, and Kenneth A Kitchen. The same comparison that the Hittite treaties exhibited
was soon refined and extended to include other treaties being discovered in Syria and
Mesopotamia, but now covering a period from the seventeenth to the thirteenth centuries
B.C. The argument was that these forms would have been known to the Israelites and
therefore used by them to express the relationships between God and his people” (Kaiser,
1998:117-118). The Sinatic covenant does not parallel these covenants in all their
elements. According to Kaiser “little will be gained by trying to analyze berit
etymologically, for its origins are obscure, and comparisons with Akkadian and other
languages have yielded very few tangible results” (Kaiser, 1998:120). Comparing the
Abrahamic and the Davidic covenant with the Sinai Covenant, Kaiser observes that in the
“Sinai covenant there were obligations to obey; no such conditions were attached to the
Abrahamic or Davidic Covenants” (Kaiser, 1998:120, 121).

These conditions to obey help to clarify the meaning of the ‘kingdom of priests’

(Exodus19:6). The use of the word nmr_:w (you have kept) is the condition for the

status that God gives to Israel. This word appears 24 times in the Old Testament, and 21
times it occurs in the Pentateuch. It is used in cultic context, Exodus 12:17, 24,25 (Feast
of Unleavened Bread); Lev 8:35; 22:31. The Covenant context, Deuteronomy 4:6; 5:1,
32; 7:12; 29:8; in many other contexts it is used generally to depict the keeping of the

will of God as it is revealed in His laws and ordinances. God’s laws concerning the
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rituals were not given only to the official priesthood, the people were commanded by
God to keep His laws and ordinances that were in the cultic context. In Deuteronomy 4:6
the people are instructed regarding the laws to “observe them faithfully, for that will be
proof of your wisdom and discernment to other peoples, who on hearing of all these laws

299

will say, ‘surely, that great nation is wise and discerning people’”. This emphasizes the
dimension of Israel being a witness for God in the nations around them. That was the
purpose of God’s election of them as a kingdom of priests and a holy nation. Davidson
buttresses this point and traces the universal mission of Israel from Abraham to whom
God promised “I will make you a great nation, I will bless you, and make your name
great, and you shall be a blessing...In you all the families of the earth shall be blessed”
(Gen 12:2-3). At Sinai “God reiterated the plan by promising to make His people a
‘kingdom of priests’ (Exod 19:6), mediating the covenant blessing to the world”
(Davidson, 2006: 193). Therefore the kingdom of priests is a collective phrase used in the
covenantal and cultic context to define the role of Israel among the nations. The
discussion of the kingdom of priests in the New Testament derives from this
background, and should be understood within the context of the covenant of obedience to
God and His ordinances. The people’s response confirms the covenant “all the people
answered as one, saying, ‘all that the Lord has spoken we will do’ and Moses brought

back the people’s words to the Lord” (Ex. 19:8). This marks the end of the terms of the

covenant.
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2.2.4.3 An Examination of Verses 9-25

This is the theophanic pericope, where God appears to Moses and comes down to the
mountain to address Moses. It is interesting to note in Exodus 19:24 that the priests and
the people are given the same restriction, “but let not the priests or the people break
through to come up to the Lord...” The role of the priests “who come near the Lord”
Exodus 19:22 does not give them a special access to God. Having looked at the literary
structure and the exegesis of Exodus 19 there still remains another task, to explicate the
theological understanding from the exegetical study. This requires that Exodus 19 be
placed in the context of the entire Old Testament. This will be the task of the next
chapter. It is in the next chapter also that we will look at the connection between Exodus
19 and 24.

It appears that tentatively we may conclude that the meaning of the kingdom of priests in
Exodus 19 is connected with the covenant. The phrase has its impetus on God’s people as
a holy nation (19:5) who are called to minister to God as His priests in a corporate sense.
We have established that the missionary aspect is not explicitly in view in the context.
The individual and special group nuances are also not supported by the text.

At this point consideration is given to the selected passage of the New Testament.
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2.2.5 The Covenant Theme in Exodus 19 and 24

The covenant theme is a very important Old Testament motif.*® “When Yhwh talks
about ‘covenant’ in Exodus 19, we are reminded of the words to Noah before and after
the flood and to Abram in Genesis 15 and Genesis 17, but the words have new features”
(Goldingay, 2003:370). While Goldingay rightly points to these parallel covenant
passages, he also notes the difference that is very significant for the claim of Exodus 19
as a covenant passage. In the cited earlier passages there is a clearly defined intention and
evidence that a covenant was made. However in Exodus 19 it is not so pointed, that there
was a covenant made between God and Israel. On the other hand there is an indication of
Israel breaking the covenant in Exodus 34. Goldingay’s explanation is that “the paucity
of use of this language points us to the fact that a covenant between Yhwh and this
people already exists. God’s covenant commitment to Abram was the basis for the
people’s deliverance from Egypt (cf. Exodus2:24; 6:4-5). Exodus 19-24 is not an account
of a covenant making, but of the sealing or reconfirming or renegotiating of a covenant”
(Goldingay, 2003:370). While the covenant is done with the people as a corporate body
the individual freedom is not compromised. This understanding of the covenant is
particularly relevant to the study of the priesthood of believers because the priesthood of

believers embraces both elements. McCathy seems to capture this thought well:

% Some scholars have even seen it to be the center of the entire Old Testament. Eichrodt who developed
this idea drawing from E Mendenhall, was to face opposition for his center idea from Fohrer who noted that
the covenant did not play an important role between the 13th century and the 7th century. Hasel (1972:117-
119), captures this debate very well in his Old Testament Theology. For Eichrodt “the very form of the
divine covenant created especially favourable conditions not only for understanding of God’s prevenient
grace but also for the insight that right conduct toward one’s neighbour was inseparable from the receiving
of this grace. As a member of the covenant people each citizen was given an incontestable dignity; and
therefore the pressure to treat him as a person, and not as an impersonal means to an end” (Eichrodt
1967:369).
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A further theological topic upon which the covenant concept has been
asked to cast light is the problem of human freedom and responsibility.
God does not force himself and his covenant on the people. Rather he
presents them with a choice and persuades them to accept freely a
special relation to himself....one finds a classic proposition placing the
choice before Israel of a covenant with Yahweh or another god in Exod
19:3-8, the conclusion of the chosen covenant in Exod. 24:3-8, and an
example of renewal in Josh. 24. However, not only the first proposition
but all these texts and the others concerned with covenant are shot
through with p