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CHAPTER I
THE PROBLEM
As Recognigzed by Conferences

In recent years there has been growing sentiment that
the Mennonite Church needs to give sserious attention
to the strengthening of 1ts ministerial forces and make
room for worship services still in the true Mennonite
tradition, but fitting into present day tendencies of
progress and expansion,
At the 1947 biennial meeting of the Mennonite Central
Conference at Wooster, Ohio, a committee was appointed to
make a study of existing worship problems and bring in recome
mendations, From time to time these have made their appeare
ance in the Mennonite periodical, The Christian Ministry.
This thesis intends to look at the question of Mennonite
worship as would & member of this committee., In Part I we
have an examinatlon of the roots and development, and in Part

II the practices and ordinances of Mennonite worship services.
The Attitudes Taken to the Problem

There are several attitudes we can take toward problems
of worship., We can say that there i1s not sufficient reasson
to change the status quo and go on ignoring all indications

for the need of revision. The Mennonites are aware of this

1

John R. Mumaw, "Editorial," The Christian Minist
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when Mumaw sayss "Changing conditions in the society in which
we live demand new applications of the changeless principles
of the Seripture,"?

The history of the Mennonites is rich in its religlous |
life., The impacts which early stages of the Reformatlion made
on them and the later efforts to exterminate them have left
their mark, They hold tenaciously to their convictions for
fear of losing what was obtained at the cost of much blood.
Often this reluctance to change the form and content of wWoOre
ship has resulted in stagnation and confusion,

All worship practices root in confessions of faith,
Intelligent changes can be made without jeopardy to the faith
wnen the confessions are well known., For the last threee
quarters of a century, due to emigration and wars, the dissem=
inatlon of Mennonite faith has been neglecteds A lack of con-
fession has resulted in worship services that are eilther outs
dated or loaded with forelgn innovations., The purpose of
Mennonite World Conferences is to revitalize confession and
promote fresh and consistent forms of worship.

Usually worship services are planned by church leaders
who base thelir rubrics on the Scriptures and practices of
thelr particular denominations Their productions are accepted
as suthoritative. MNennonitsas place emphasis on individual
interpretation of the Scriptures and pious expresssion of their

2
uum', _0_20 cit.. p. 129g
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understanding. Christian reality lies beyond church and wore
ship, Determinative are the principles of a simple religious
life as found in the Seripturea. This is governed by deeds
of love and contrasts with the ever-demanding life of the
world. They practise noneresistance and avoid thoss who live
"worldly." The Holy Spirit directs them in understanding and
putting the Soriptures into practise. Thelr confidence is in
the Scriptures and not in men. Worship services cannot be de-
vised solely by church superiora, The Mennonites place literal
belief in the words of the Master when He sayss

Howbeit when he, the Spirit of truth, is come, he will
gulde you into all truth: for he shall not speak of
himgelf; but whatsoever he shall hear, that shall he
speak: and he will shew you things to come.d

Robert Friedman, a atudent convertsd to the Mennonite

faith, sayst

Both groups Annabaptists and Pletiats justified their
policy on the basis of the leadership of the Holy Spirit,
which taught them the correct understanding of the
Scriptures. Both claimed to live strictly according to
the Bible, that is, neither had confidencs in a
Christieanity of the theologians and scholars. Both were
seriously concerned with a Christien reality which lies
beyend church end worship, although they understood the
ultimate nature of this Christian reality differently.

After all how could it be determined who pcassessed the
Tpight" Holy Spirit? .« o « 4

Syonn 16113

4

Robert Friedmann, Mennonite Piety Through the Centuries
(Gogggn, Indlanat The Mennonite Historical gocie?y, 2
Pe ®
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wWith such individualistic interpretation of tho
Scriptures 1t 1s difficult to develop comucn forms of WOlle
ahips The result is that the Mennonites are much divided.
The groups ars oo small and numerous to have rocognized
scholars aa lsadera.

This takes ua to another atititude, that of reckless
adoption of new methods without careful invesitlgation and
analysis. For the lack of Mannonite theological schools
many of their pastors attend schools of other denominations,.
Frequently, in order to avold denominational flavor, inter-
denominational schools are chosen, It is difficult to prace
tise forms of worship proved t0 be Mennonite and denomina=
tionally cherished as auch, when the pattern becomes dlse
tinctly intere-denominstional. "This is equally damaging and
confusion to our membership., We must be both investigative

and analytical in our attack of current prdblemsc“a

The Approach to the Problem

The Mennonites recognize that they mmst re-consider the
question of public worshlpe. In their advance they always try
to make sure that their invesatigation stands the test of
Seripture. They try to satiasfy the younger element by impare
tially considering all pros and cons, Their churchmen are
taught that both leader and follower mmst be led by the Holy

smumaw, ops olt., ». 129,



Spirit,.

People who have developed a sensitiveness to the Holy
Spirit are easily disturbed by formalism, This the Mennonite
churches try to avoid at all cost. They remember that they
came out of Roman Catholic formalism, Bible School and semi-
inary training is favored., Through a sounder knowledge of
the Scriptures and the operation of the Holy Spirit in every
believer, they aim to have spiritual, scriptural and simple
worship services. Every activity in the lives of believers
has meaning and purpose. It 1s not a question of the
Scriptures but the correct interpretation of the symbols of
worship on the basis of the Scriptures,

Another dAifficulty is the approach the investigator
takes to the problem. It 1s impossible for one to write
about worship if he has never worshiped. Even without a-
definite ideal of true worship it would be very difficult
to deal with the subject. Likewise, one dealing with this
material has to be intimately familiar with the Mennonite
ways of worship. This takes a long time, for it is not a
study but a life. The literal interpretation and practical
application of the Scriptures in worship are to the unini-
tliated often quite unacceptable,

But this is not enoughs To understand what he sees
and hears, the Mennonite must also be acquainted with none
Hennonlpe forms, But being familiar is not all that is

needed either, Worship is subjective as well as objective,



7
This makes it necessary to go through the forms many times
until they begin to live and take on meaning. Through years
of experience, both joyous and sad, they must lead to ever
higher levels. From his primeval days, man has been led to
worship together with hias fellowmen, In our nation, made
up of many peoplea, we too, must worship with others in
order to understand our own worship services. Both instruce
tion and learning are imperative. This process must be "a
step by step growth into the 1life which the church has with
God in worship. Education into the church is initiation
into a worshiping community.“e So often, like lMoses, wa are
caught with our "boots on," and have %o be reminded that we
tread on "holy ground."7

None-liturgical people like the Mennonites have diffi-
culty in recognizing the basic principles in a liturgical
worship service. Unless the aids of worship are fully undere
stood, they are a hindrance rather than a help. It takes a
while for a Mennonite who is used to a bare church interior
to get the significance of all the detaill in a brightly 1it,
colorful ediflice. He has to get over a great deal of awe
before he 1a moved in the spirit to meditate and worship.
On the other hand, the same is often the case for one brought

6
James D. Smart, Tha leaching Ministry of the G ch
(Philadelphias The Westminster Press, o I§§4 Js De 119,

7 S S
Exodus 318 [ oncomnia arn
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8
up to worship in elaborate church surroundings and partiocie
petion when he finds himself in & silent devotional exercise,
The first minutes of silence seem very long and mach seems to
interfere until there is sufficient composure to hear the
85411, small voice of God whisper the words of peace He has
for all those "worshiping in spirit and in truth, "©

A Definition of Worship

Man is endowed with a capacity that enables communica=
tion with the Divine, Man is always led to take swifter and
lighter steps to higher ground. The bounds of worship "fade
forever and forever as he moves,” From the day when he first
learned to worship, place and time unknown, he has always
aspired to be in a more perfect state of communion with God,
This longing of the soul to express itself fully is seemingly
never stilled,

According to definition, the term "worship" has several
meanings. "In English it means what originally the Anglo

Saxon term weorthschipe meant: courtesy or reversnce paid to
n9

worth, "In the German we have the word Kultus which means

a common expression of the veneration of God in its most

8onn 4124

9

A+ Merriam~Webster, Webstera! New Collegiate Dictiona
(angegditiont Springtiel&, Magset G & Co Barrlam.co.. c.Igﬁi).
Pe 'S
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basic, indigenous, direct and devout form."0 Another word
in the German for worship is Gottesdienst which means what
it literally says, "a service to God." This may range from
worshiping in a colossal cathedral to giving rellef to a
tropical ulcer of an extremely underprivileged pagan in the
hinterlandas of Africa, What is done in the name of Christ
13 "worship." In our discussion of Mennonite worship all
three are considered,

Looking at the definitions of worship on the basis of
Biblical study, one obtains three further concepts,

First we have the explicit acknowledgment of Divine
perfections which atir us to do homage. This constitutes
recognition of God’s "wortheship,"

Secondly, this i1s followed by the desire of a direct
address or service to God,

Thirdly, we have the prlvate or public act, custom or
institution in which the preceding expressions play a large

or determinative parts In connection with the first we have

"adoration or thankagiving."

Shahah in the 0ld Testament and proakunein in the New
Testament are derived from bodily asctions of humble and

reverent salutation, such as are instinstive in the
presence of a superior or eminent person. In the

second we have confession, supplication and intercession,
ag is expressed in prayer. In relation to the third

10
Fs» A. Brockhaus, Konversations-Lexikon (14 Auflage;

Leipzigt F. A. Brockhaus in Leipzlg, Zehnter Band, 1894),
Pe 794,



10
sense we have, when private, definite intercourse with

God, and when socizl, designating the co glex institue
tion, known as public worship or cultus.t

Relating Mennonite Worship to the Definition

Worship, according to its definition in The New Standard
Bible Dictionary, has three levels in its development. The

first level or imperative in worship is an "explicit acknowl=

edgment of Divine perfection."le As it progresses, it takes

on more "concrete expression.,” With the repetition of cone
crete thoughts come "actions, customs and institutions™ 4in
which preceding expressions play larger and more determinative
parta,

In the second area, worship expresses itself, Here,
besides the foregoing, "confession, supplication, interces-
sion as in prayer, make their appearance, "%

The third level is still more general. It designates
and requires for its fuller expression "the complex institu-
tion."

The Menninite "public worship” or "cultus” has not
seemingly reached the stage of a complex institution., It ree-
minds us of the services of the early Corinthian assemblies;

11Halancthon We. Jacobus, et al.,, New Standard Bible
Dictiona (3rd revised editionj Wew York: runk and Wagnalls
Company, 1950), p. 953,

121b3de, pe 953

131p1d,, p. 953,



11

Stallter sayss

There was this difference between their servlces and
most of ours, that instead of omne man conducting thel-=
offering their prayers, preaching, and giving out the
psalms--all the men present were at liberty to contrib-
ute their part. « « « There seems to have been no
fixed order in which the different parts of the service
occurreds any might rise and lead away the company 1320
praise or prayer or meditation, as he felt prompteded

Several Mennonite groups have similar services. Some
city churches have more organized and semi-liturglcal serve
ices., So far no llennonite Conference has prescribed a more
elaborate form,

The Mennonlites teach that true worship is ant

attitude of heart in which the soul bows before God in

adoration and reverence. » « » Singing, praying,

preaching, reading the Bible, meditation, are all
activities that should lead us to worship, although in
themselves they may not be worship. In worship we are
occupied with the glory, majesty, greatness, and gooGe
ness of God Himself.  « « Anything upon which we

gset our affections to such an extent as to crowd out
God becomes ldolatry.

Crowding God out of thelr worship services gives the
Mennonites much concern. The more conservative groups use no
musical instruments for this reason., Other helps used to ane
hance the spirit of worship are also avoided. Worship to them
is a pious expreasion of faith. Doing homage to God to satisfy

14
James Stalker, The Life of St. Paul (New and revised
editiony New York: Fleming H. Revell Company, c.1912), p. 106,

15
John L. Horst, editor, Instruction to Beginners in &
Christian Life (4th printing: Scottdales Sﬁhonife §ESIIEHI§§
ouse, 1947), Ds 67, 3
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the soul 1s a simple act. Xt 18 an expression that reflects
the longing for peace and fellowship they forfelted during
their years of persecution., Today it 1s the alm of gll
Mennonites with their simple and, if possible, rural life to
foster greater longing for the presence of Christ and cone-

sclouaness of the Holy Spirit.



CHAPTER IX
THE MENNONITES
Introduction

The Protestant Revolution (A. D, 1517-1648) had seven
reformatory areas. The first waa the humanistic, with
Erasmus as the leader., Its efforts at reform were opposed
to Lutheranism and Zwinglianism,

Martin Luther soon overshadowed Erasmus with his "zeal
for the new learning and his contempt for scholasticism."l
Whatever opinion may be held regarding the soundness and
value of Luther's reformatory work, "he is by common consent
the central figure in the Protestant Revolution,"®

In 1516, thirty years before Luther died, Zwingll began
his reformatory work in Zwitzerland. "It was at this time
that hls sermons assumed a thoroughly simple and biblieal

S

form,"® "Conrad Grebel (1498-1526) until 1524,"* held this

biblicism with him,

1yivert Henry Newman, A Manual of Church History (Revised

and enlarged, 18th printingj Philadeiphia: The American
Baptist Publication Soclety, 1944), p. 37.

27bid., pes 4l.

STbid., pe 128,

4
John Horach, Mennoniteg in Burope (Scottdalet Mennonite
Publishing House, ¢sI1342), D: 50
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At first Grebel, as the first Ansbaptist with any influ-
ence, worked with Zwingll in the interest of the Reformation
and Bible. Throughout the history of the Anabaptists and
Mennonites, this biblicism has played a major part in thelir
worship serviceas, Martin Luther remained more to the right,
that is, closer to the medieval Western Church in 1ts worshilp
practices. But his emphaslis on the Bible rather than on
traditions was in full agreement with the Anabaptists, His
sola scriptura was paralleled by the teaching of all the
Swiss Reformers,

Zwingli differed from the Anabaptists in his political;
soclal and economic thinkings He was in sympathy, together
with other polliticians, with the execution of two of ths
firast Anabaptists, "Jacob Grebel, October 30, 1926,“5 and
"Felix Manz, January 5, 1527. In the death of the latter
he was sufficiently influential to make it the first martyr's
death carried out by Proteatants.“s

The Anti-Pedo-baptlats?! Reformation began during the
Zwinglian reform and increased in proportions after his
death,

Following the Anabaptist days in Switzerland, we have
‘the Calviniatic Reformation, It worked its way up from
Geneva through France, the Netherlands, and into Scotland,

S1pid., p. 60,
erido. ps 62,
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Calvin differed with the Grebel group in that the "church
mat not only be dependent on the State, it mast rule the
State."? In this he also differed with Zwingll who maine
tained that the church mist be dependent.

Calvinism respected and utilized, while Lutheranism

and Zwinglianism drove forth, in the form of

Shvelives Crduas NG arimiacet . X

In England the Reformation reached its height during
the reigns of Henry VIII and Edward VI, Terrific adjustments
followed during Elizabeth's time and those of Mary, Jamss I
and Charles I. Apparently here the Anabaptists did not have
followers at this time. Iater they did and were forced to
fles to Holland where "they sought admission into a Mennonite
churohe *©

The Reformation also extended into Italy, Spain, Polandy
Bohemia, Moravia, Austria, Hungary and Transylvania; and the
Scandinavian countriess? Fleelng persecution and sesking
the fellowshlp of those of like faith, the Anabaptists
emigrated to almost all of these countries. Switzerland was

the one source of their origin.

In their movements the Ansbaptists made contact with the

Newman, op. git., p. 201
Q;QQQ.. pe 202
®Ibid., pe 261.
109;_1_4_.. Pe XI,
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Waldenses, the Hussites and the followers of Wyeclif. The
origin and growth of these groups, however, seems to have
antedated the Angbaptistas It is for this reason that the
forms of worship of the Mennonites are different from those

of these groups, even if the confeasslon of falth is essen

tially the same,
Anabaptists

Fregquently there is confusion when reference is made %o
the Anabaptists. It is believed that there is only one kind,
really only Anabaptistse In g0 far as "againebaptizing"” is
understood, this is true, but in emphasis it is not. Wenger
differentiates between the true and "false theories of
Anabaptisme"™ Nowman has the Anabaptists and the "Soundly
Biblical Anabaptistss"*® Smith says that the name "Anabaptist™
1s not applicable in all cases, He writes:

The Zwinglians soon sgpoke of the new party as
Wisdertaeufer (rebaptizers)s but the latter, denying
that they were rebaptized, since their first baptism
es infants was not wvalid, rejecting the name, called
one another "Brethren."” In south Germany the name
Tagufer and Taufgesinnte, became commony while in
Holland, a 1ittle later, Doopsgezinde was applied to
those who held the same views as the Swigs Brethren,

In Iatin countriss, agg in England, the term Anabaptist
came into common use,

11

John Christian Wenger Gl%ggses of Hennonite History
and Doctrine (Scottdale? Bhral ress, 154 9 De 7o

1zﬂewman, 9ope clts, pe 168,

13

C. Henry- Smith, The Story of the Hennonites (Berne
Indiana$ Mennonite 500K Concern, 1045, Eﬁﬂ§§:""' ( i
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The name "Anabaptiat” 4s applicable when a candidate, who
has been baptized in infancys presents himself for adult bapw
tism, With this the so-called Baptists do not agree for they
believe that no one 1s baptized unless he is 1mmersed.14
Here, and in the different interpretations of the Scriptures,
is the basis for the various modes of baptism the lennonites
practiso.

According to Newman the Anabaptlists are divided into
£ive main groups: "the Chiliastic, Biblical, Mystical,
Panthelatic and Antl—trinltarian.Anabaptista."ls Agcording
to him, bthe Mennonltes belong to the "Soundly Biblical
Anabaptiata."ls "The Thomas Muenzer and the Zwickau Prophsts,
the followers of Hans Hut in Bavaria, MHoravia, Bohemia and
Upper and Lower Austria, belong to the Chillastie group.“lv
lMelchlor Hofmann and Jan Matthys were others who led their
followera sadly astray.

Those who do not know the Mennonites and their forms of
.worahip believe that they originated with these radical sle-

ments amongat the Anabaptistss The Brockhaus Konversations-
Iexikon has this to says

.

1QF. Wi« Herrmann, Religionsunterricht (B8th editiong
Khasgé:sgarlagahaua der Heueaoﬁsn Baptisten, GmbH,, 1939),
PPe .

mﬂemn, OPs Cite, Do Xo

lslbid., pq 168.

17 1v1d,, pe 162,
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Mit den soganannten Wiedertaeufern der Reformatlonszelt
haben die Taeufer nur die Verwerfung der Kindertaufe
gemein, unterscheiden sich dagegen von lhnen wesentlich

durch Ablehn ung aller Gewalt und spiritualistischen
Schwaermerel,t

It is also wrong when 1%t is believed that the Swiss

Anavaptists, who were the direct forerunners of the

Mennonitea, eitheor had contact with them or influenced them

through their similar faith as above indicatede In Wenger's

book Glimpses of Mennonlte History and Doctrine, we reads

Some of the older historians imagined a connection
betweon the radical Zwickau prophets « « « and Swiss
Anabaptists. But for this supposed connectlion there
is no evidences « « ¢ Storch,; who dled in 1525, seems
never to have practiced bellevers! baptisme « »
Swlgs Anabaptism had no connections with Muenzer'?s
peasant revolt of 1524.25,19

Richard Niebuhr and others contend that

Anebaptism was a socialweconomlc movemente o« « &« This
theory breaks down under the load of the evidence to the
contrarye ¢« » o The founders of Swiss Anabaptism

preached ggt social revoli, but repentance, faith and
holiness,

This quiet faith and ylelding %o God has been reflscted

in Mennonite worship services to this day. They, like the

Purltans, stressed the Scriptures and worshiped in a very

gimple way, In their worship services a holy and repentant

1BF. A, Brockhaus, Konversations~lexikon (1& Aurlagas
Ieipzige F. Ae Brockhaus in EE%szE iﬁﬁéi, XVI

19
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atbitude manifested itself in listening to the simple exposi=
tion of the Word of God and accepting it literally as their
daily guide. Bender writess
They were not Schwaermer but stressed the Scriptures,
God was their wisdom and they 1ived and worshiped
simply. The Word of God and commandments were their
gulde in their cbedience and digcipleship. They had
little interest in formal theology and took Jesus?! life
for their ezample. They were aympathetic to the
Gogpels and Acts but did not lean heavily on the
dohannine gcriptures like the mystlcs did, nor on the
Rovelation of John, like the millenniallsts do, Idke

the major Protestant groups, they dwelt more on Paulls
writings .2l

Anabaptism was essentially a movemsnt which insisted
upon an earnest and uncompromiging endeavor to live a life of
true dlagcipleshlp of Christ which was to give expreassion in
fellowship and love., Its Christian faith was always ready
to suffer in conflict with the opposing world ordsr,

Ag long as this none-resistant willingness to suffer for
its faith was a living reality, so long was Anabaptism a powe
erful movementes Fellewship and suffering were the outward
marks of an lnmogt Christian experience, Whenever theses
inner forces declined and the readiness to suffer ceased to
exlst, the situation changed. Anabaptists continued in their
faith but did so quistly. They "were more concerned to have

the personal experlence of salvation than to work it out in a

218‘ 8, Bender, "Anabaptists,™ Mennonite Encyclopvedia
edited by C. Henry Smith, Harold S, Bender, G o?n"e'}fu_a%ﬁﬁ
and Melyin Gingerich (Scotitdale: Mennonite Publishing House,
Ce 1955)’ I 113,
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radical following of Christ. This guietistic tendency brings
us to the pletistic attitude, "~

This difference of guletistic or piletistic devotlon made
a big difference in Mennonlte worship., The quietlsts contine
ued to worship in their simple, withdrawn form while the
pletiats belonged Lo other Protestant bodies and fully ace
cepted their forms, They were membera of their groups and

spread their influence as Das Kirchlein in der Xirche, They

did not separate from the main body, They worked most ace
tively from within bto improve its spiritual guality. Thelr
forms of worship were those of the Anglicans, ILutherans and
Reformed Church, Herschberger says, "the Anabaptists, who
later came to be called Memnonites, from the beginning + o

believed in a voluntary church geparated from the

state, » « +"°° They aimed to be "!other-worlde-minded,?

always mindful of Jesus?! words, 'my kingdom is not of this

ne4

world,? With such an attitude towards the Seriptures and

obedience in discipleship, persecution and subseguent fleeing

22Robert Friedmann, Mennonite Piety Throuch the Centuries

(Gog&an, Indianat The Mennonite Historical Soclebty, 1949),
Pe 5

szuy Fo Hershberger, Nennonite and Their Heritage, No.

V of Christian Relationsgina Eo Stata ant and Commnit arie
(2nd edition edited by H, S, Benderj Akron, Pennsyivania

H
The Mennonlte Central Committee, 1942), ps 49,
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to other lands naturally followed. Iater Puritan influence
and frontier hardships in their new lands tended to make
thelr worship services rigorously gimple., Often they cone
sisted only of absolute essentials,

When locking intc the blographiea of the originators of
Anabaptism and Nennonitism, one muat conclude with Max Gobel
that they displayed "conslatent evangelical Protestantism,

recreating the original New Testament Church, ™20

They wilthdrew from the Roman Catholic Church (because)
they were determined by God's grace to get back to the
Bible, back to the falth of the apostles of Christ,
back to the faith 8f the church of the New

Teagtamente ¢ s o"%

The Anabaptliat separation from Western Cathollcism and
its endeavor to get back to the faith and forms of worship
of the Apostolic Church began in the first gquarter of the
aixteenth century, They subseribed to no sestablished form
of worship but chose as besat they knew how the forms used in
the first church of Christ,

Conrad Grebel (1498-1526) spent his boyhood days in the
castle at Grueninges, He gtudied at the Universities of
Basel, Vienna and later at Parlis. The preaching of Zwingli
in Zurlch led him %o his conversion, Zwinzgli promised to
recommend Grebel and Manz, the first Anabaptists, for posie

tions of Greek and Hebrew teachers in the theological school

®hender, op. clit., pe 113,

OWenger,; ope Site, De 4e
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which was planned for Zurich.

During 1523 a tinge of disappointment began to color the
attitude of the Anabaptists toward Zwingli. They longed %o
gee Zwingli lead out in setting up a church of converted be=
liovers and discontinue the observance of the Roman mass.
Instead of drawing closer %o the Anabaﬁtists, he became hos=
tile. He opposed their worship services to the extent of
imprisoning and executing thelr lsaders. The break with Rome
and Zwingli now ceme swiftly. Overnight they developsd into
extreme non-conformists and separatists,

William Reublin, a former Roman priest at Basel, carried
an open Bible, saying: "This is the true, sacred thing; the
other is only dead men's bonego“zv George Blaurock (ca. 1480=-
1529) took a stand for his faith in an open worship service
all his own, only %o become the pattern of many such later,
Felix lianz (ca. 1480~1527) when drowned in the Limmat Riveyr
cried in Iatin, "into Thy hands, O Lord, I commend my
spirit."=8 His hymn, "With pleasure will I sing,"” number six
in the Aquggd (the Swiss Brethren hymnbook of 1564) is still
sung in some Mennonite worship services,

Both Michael Sattler (cas 1495-1527) and his wife suf-
fered death through martyrdoms Following Sattler!s violent
death, Capito paid him this tribute: '

£71b1d., pe 21,

28“1(1., Pe 29,
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He ever exhiblted an excellent zeal for the honor of

God and the Church of Christ, a church which he do-

manded be pious and honorable, pure from calumny and
inoffenaives « ¢ »

The leading reformer of Strasburg, Martin Butzer
(1491-155??, was of the opinlon that out of love the
Anabaptists ought to unite with the state church ree

gardless of thelr differences in Christian doctrine
and practice,

Instead of this the Swiss Brethren drifted further
awaye Pilgram Marpeck (ca. 1495-1556), their minister for

twenty-five years, "has furnished uas with a good statement
of their doctrine,"sl

Anabaptlsts soon sprang up in several southern couniries.
At the same time the movement spread north into Germany and
the Netherlands., Severe persecution broke up the southern
groups before they could establish and formulate organized
worship services, The lMennonite churchea of Horthern Germany
and the Netherlands with the help of non-conforming Separatists
from England succeeded in this, We have an account of two
of their first services which poritray their convictions and
deop desire to worship thelr Lord in their simple waye

At this time it came to paas that a person came to

them (Grebel and Manz from Chur), namely a priest « « «

named George of the House of Jacob, He was also

called Blaurocks « « » With them he spoke and talked
through mattera of faiths They came to one mind in

9 :
8 Wenger, ODe cit.’ Pe S2e

%01bids, pe 30.

*lrpia., v 37
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in these things, and in the pure fear of God they rec-
ognized that a person must learn from the divine Word
and preaching a true falth which manifests itself in
love, and recelve the true Chrilstian baptism on the

baslis of the recognized and confessed faith, in the

union with God of g good consclence, and henceforth serve

God in a holy Christian 1ife with all godlinessy also %o
the ends

And it came to pass that « « « fear came upon them, yea,
they were moved in thelr hearts, Then they began to
bow thelr knees to the Most High God in heaven, and
called upon Him the EKnower of hearts, imploring Him to
enable them to do His divine wille ¢ « «

After the prayer George of the House of Jacob arose

and asked Conrad Grebel to baptize him , . + with the
true Christian baptism upon his faith and knowledge.
When he knelt down with that request and desire,

Conrad baptized him + « . and the others similarly
desired George to baptize them. ¢« « «» Each ordained the
other to the minlatry of the Gospel and they began to
teach and keep the falith. Therewith began separation
from the world and 1ite2 evll workse. « «

(Anabaptism) spread through persecution and mch affiice
tiony the church increassd dally. « « « Men, widows,
pregnant wives and virgins were cast miserably into

dark towers . . » there to dles Soon . » « at the
instigation of Zwingli, was issued a stern mandate, that
if any more « « « should accept baptism they should
immediately, without further trial, hesaring, or
sentence, be thrust into the water and drowned.32

After much conversation and reading Hana Bruggbach

stood up weeping and crying out that he was a great sine
ner and asking that they pray God for him, Then
Blaurock asked him whether he deslired the grace of God.
He said he did. Then lanz rose and said, o will
forbid that I should baptize him?™ Blaurock answered,
"No one." Then Manz took a dipper of water and baptized
him in the name of the Father, Son, and Holy Spirit.
Then stood up Jacob Hottinger. Him alsc Manz baptiged.
Then the others all went away and ¥ang and Blaurock
remalned with him over night. They rose early the next
mornings Then Blaurock said to his son-in-law: "Marx,

S2Wenger, op. cits, Dpe 2425,
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you have hitherto been a gay young man. You must make
a change. You must put away the old Adam and put on a
new." Marx answered that he would do his best. Then
Blaurock asked whether he desired the grace of God, and
when he said that he did, Blaurock said: "Come hither
and I will baptize you also.” Then Marx went to him
and was baptized, Then Blaurock said to him (Ruedi
Thomann)} that was an old man and near to death and that
he should amend his 1life, and said that if he desired
the grace of God he would baptize him too, And when

he saild that he did, Blaurock baptized him, After this
Blaurock would have no rest until he had baptized the
whole householde o ¢ ¢« They had a loaf upon the table
and Blaurock said: "Whoever beliesves that God has
redeemed him with Hls death and His rose-colored blood,
let him come and eat with me of the bread and dr%gk
with me of this wine.,"” Then they ate and drank.

The nature and spirit of this first Anabaptist meeting
is 8till present in some Mennonite church services, There is
"mich conversion and reading™ at thelr revival meetings. The
expression "desire" is frequently used, At the baptismal

service in 1924 of the Kleinegemeinde (a conservative branch)

the words spoken just before pouring the baptlismal water
from a pitcher on the candlidates, were: Auf das Bekenniniss
deines Glaubens, dass du erkennist und bekennist, dass du
Gottes Kind bist und dass 4ir deine Suenden von Herzen leid

gindy und dass du verlangest von mir getauft zu werden,

taufte ich dich im Namen des Vaters, des Sohnes und des
Heiligen Geistes. Amen, The word verlangest with similar
expressions appears in the above several times, This method
of staying with the "seekers" is still used widely, especially
in the older denominations, "Gaynesa" 1s frowned upon, and

aalbidog Pe 311
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putting away the "old Adam™ is frequently used when refer-
ence is made to contrition, repentance and confeasion of sin,
Coming to take the elements in the Lord's Supper in a simple
eating and drinking ceremony 1ls also ﬁsed.

Henno Simons

The originator of the Mennonites and their forms of wore
ship was Menno Simons. It was only in 1956 that his complete
writings have been made available to the English reader
through the translations of the entirs contents of a new
edition from tﬁe Duteh by a competent scholar, Leonard
Verduin of Ann Arbory Michigan, and edited by John C. Wenger,
who wrote clarifying introductions to each of Menno's writings.

The extent to which Menno Simons 1s followed in publie
Mennonite worship services depends mainly on three factora.
Firat, on the Mennonite Conference to which the particular
church belongsi these range in practise from a high conserva-
tive to a low free church level. Second, on the institution
in which the minister of the church was trained, Not that
such a minister would totally abandon Mennonite basic forms
of worship but in his service practises he is influenced by
what he was exposed to during his learning years. It is for
this reason that during the last decade especially,
Mennonltes have put forth special efforts to establish their
own theological institutions. Third, on the location of the

congregation, Some of the congregations have urbanized mach
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more than others., Really, it is not only the urbanization,
but to what degree the church has permitted itself to be
influenced by surrounding churches, The conservative branches
have withstood the influence of others to a remarkable degree.
Then again, those who have not made special effort to resist
the practises of other denominations have worship seréices
practically the same as all other adult-baptizing organiza-
tionas, To determine what 1s of Mennonite tradition, we must

go back to the root.

Menno Simons became an Anabaptist in 1536, The term
"idenist, " meaning a follower of Menno Simons, was first
used at Emden in 1544, and did not come into general
use until much later. It was at first applied exzclue-
sively to the Dutch-North German group of evangelical

Anabaptists, and was never officially accepted by the
Swiss group.94

It is of value to note what outsiders have to say about
Menno Simons. The perspective improves when viewed from
farther away, that is the view ia not distorted through insufe
ficiencles, Williston Walker remarkss

As for the Anabaptist movement itself it came, espe=
12lly in the Netherlands, under the wide, peace-loving,
anti-fanatical leadership of Menno Simons ?1492-1559},

to whom its worthy reorﬁanization wa s primarilg due,
and from whom the term "Mennonite" is derived.vo

This organization and re-organization is felt to this

54
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day. Eapecially with the publication of his writinga ree
cently, there is considerable revival of interest not only
in original forms of worship but also in points of faith,
Another factor to give this renewed iInterest in Menno Simons
impetus is the revival of pacifism in general, Men like
Doctors Niemoeller and Piper £ind open doors in our schools.
One such recent occurrvence was in the Canadian Hennonite
Bible College in Winnipeg. As a seguel to Dr. Piper's lec-
tures in this school, the Mennonite papers wrote the follow=
ings
Dr., Otte Piper, professor at Princeton Theologlcal
Seminary and head of the New Testament Department there,
was & gueslt speaker at the Canadlan Mennonite Bible
Collegoee » « ¢ Drs Piper, a Presbyterian, is orig-
inally from Germany. He has studied theology and
philosophy at Jena, Marburg, Paris, Munich and
Goettingen, and has also taught systematic theology
and philosophy of religion in four theologlocal insti-
tutions. Dre Piper; because of his pacifism, was firat
imprisoned and then, shortly after Hitlertls rise to
power, had to leave the countrys « « « He has been an
inatructor of two members of our facultye « « « The
legtures « « » made us realize that in spite of denomie

national differegges, he shares with us a true biblical
faith in Christ.

After relating how the Anabaptists were persecuted by
the Roman Cathollics, Lutherans, Zwingliens and Calvinists,
Nichols says: "Menno Simons . . » purified them of fanatical
tendencles which naturally iesulted from their suiferings,

36
Visiting Lecturer,” Mennonite Weekly Review (Ja
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encouraged them under persescution and Inoreassed thelr numbers
by his proachinges s » o"07 Hig form of preaching is followed
by the more conservative churches to the present Ltime., With
all the othor great leaders of the Reformation; he 1s quoted
a% all ocecasions, oven Aif his polemical and eschaiological
tondencion are ignoreds

Ce Henyy Smith writes that Menno wasg & natural reformer.
All ho neoded was theo mnterdal that would lead him on. He
says that Memno was blessed

with an open mind and a tender consclsnces Such beling

the cagey he could not remain entiraly oblivious to

the revoiutiammr roelliglous movements that weore then

ghalking all northern Burope 40 ita very foundastionse

It 48 known that quite early in his ecclesiastical

career he had access to the writings of Zuther which

were being surrepiitiously ciroula tea throughout the

Dutech mopnsteries and among the Dutoh pricsts in spite

of every offort on the part of the higher state and

church authorégiea to suppress them, Ie began to waver

in the falth,®

When he was still celebrating mass as g priest; the
thought flashed through Nenno's mind that this bit of bread
could not possibly be the flesh of Christ as he had always
baen taught Lo belleve, Without any human aid he found
reliaf from his doubbts in the Neow Testament. This has become

the core of all Hennonlte preachlng and teaching %o this daye

B
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Not long after this Menno heard of the beheading at
Leouwarden of the Anabaptist Sicke Freerks., A gecond bape
tism seemed strange to him, Thua far he had never doubted
the validity of infant baptism. But now he again turned %o
the New Testament for lighty and was surprised that he could
find no justification there for the doctrine. Hls superior
at Pinjum also found no direct Scriptural authority for the
practilse,

In 1536 Menno lald down his priestly office, renounced
the Latin Church, and shubt the door on a brilliant careere
He exchanged a life of ease and pleasure for a life of une
certainty, misery, poverty, constant threat of imprisonment,
persecution and deaths None of the reformers did this. Thsy
made no personal sacrifice in the work they undertock. There
was no formal renouncement of large salaries and positions of
ease. Menno Simons chose the way of fhe cross, and this is
considered by the Mennonites as the attitude with which a
minister should approach his ministerial duties. The word
they prefer to use is "minister," a servant, He is not a
pastor in a sense and by no means a "reverend," The term
most used in the more conservative churches is "brother.®

Menno's faith developed a apontaneity after hls break
with the Church and his sole reliance on tha Scripturaa.
This faith the common people also accepted. Its roots were
in this wide reading of the Bible, newly turned into the
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vernacular, 59

This emphasis on religious spontaneity on the part of
the ministers is atill evident among lennonites. For instance
in the Holdeman Mennonite churches, the ministers are not %o
do too mugh preparing of sermons before the service for fear
that thelr measage will not be spontaneous., Their preachers
get up to preach when the spirlt moves them and stop when
prompted to do so. Usually they have two or three speakers
in one meetinge. Such practise avoids a mere reading of ser-
mons but on the other hand can become flat if not apiritually
elevated.

Like Tuther and other leading Reformers who had been
priests, Menno took unto himself a wifes To the Mennonites
marriage was a very sacred institution, 2Menno set the high
standard of proper sex relations and family life in genseral,
No marriage contract was to be considered unless first begun
and sanctioned by the parents. HMarriage with outsiders was
punishable, In many Mennocnlte worship services the men and
women still sit separately to avoid improper minglings The
custom may also have come from the days of persecution in
Holland., The women sat in the middle of the church audi-

torium and the men sround them on the outside, This was done

for protection and assistance. In all Doopsgezinde churches

39
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this is stlll the cuatoms

Pregent Mennonite marriage and sex disciplines have
been derived from Menno's preaching. Illicit sexual relaw
tionships amongst Mennonites were and are comparatively few,
They occur oftener in Mennonite churches that do not follow
clogsely the customs of the past. HNarriage with nonechurch
members was not performed in the church, Conservative
churches still do not permit this, Wedding rings are also
taboo, Marriages are sacred without rings.?0 Long sermons
uged to go with marriage performances in the church, Ser-
monsg are still in vogue bubt not as long and less inclusive,

Menno advocated a ministry that was selected from the
congregation without reference to theological training.
Above all else they had to vouch for a regenerated life.
Thelr support was voluntary. He spoke of salaried ministers
as “hirelings."41 Ordination to him was very important, and
before he accepted the office of elder he was ordained by
Obbe Philips s a minister. About ministers he sayss

Behold, dearest friends, thus the ministers should be

reminded who serve the Lord's church, that they may not

hear from the obstinate and obdurate, Why do you teach
others and not yourselves? Nor can %hey teach

40

Es B, Annable, Light on the Wedd Ring (Scottdale
Pennsylvanias Herald Press, 1948), D. i%. b

4
Menno Slmons, The Complete Writings of Menno Simons
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John Christian Wenger, with a bilography by Harold S, Bender
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otherwise to the glory of God, for the service of the
New Testament 1s a service of the Spirit and not of
the letters II Cor. 3:6, Therefore Christ never
chooses as laborers in His vineyard, as servants and
builders, such as are avaricious and drunkards;y in order
that His servants might teach the kingdom of God, which
is spiritual, in purity of heart, shepherding the sheep
of Christ, not by force, but gently, not seekling filthy
lucre, but with a kindly disposition, not as those who
seek dominion of others, but as examples to the flock
of Christ, not serving for a certain benefice, pension,
or salary as do your teachers, but solely for the gain

of the souls which Christ Jesus has so dearly brought
with His precious blood, %42

In this original spirit of minnisterial dutles, service
and unsellfish sacrifice, Mennonite ministers still face their
tasks, Traditionally, ministers spend thelr propertiy and
own person for the church. Since such calling is extremely
ideal and beyond the reach of many, it is required that a
minister have the endorsation of every church membsr and when
called by ballot ma jority, he be first publicly ordained for
the ministry. Menno did not permit preaching without ordina-
tion, Conservative Mennonlte churches still observe this.

Menno's high ideal for the ministry spread also to the
church members. According to his belief, the Christian
Church consisted solely of regeneréted and baptized believers,
This was the basic principle of all Anabaptists., It was
stressed to such an extent that outward signs were necessary
to manifest an inner regemeration. Being of one faith

included garments, general appearance and speech., Appearing

42[p1d., p. 442,
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regularly Sunday morning in church in uniform manner was a
sign of true belisvers, We look upon it also as typically
Quaker tradition.

In the conservative Mannonite churches we still have the
"gimple" dress, One not dressed this way 1s looked upon as
with "spot and wrinkle.® They are said to be "proud and live
after the flesh, We should live separate from the world and
not be conformed to it in any way.“43 Menno calls such
attitude "living after the flesh" and continues:

Hear God's irrevocable sentence and Jjudgment as pro-

nounced upon all who live after the flesh, no matter who

it is, whether emperor or king, duke or sarl, baron,
knight or squire, noble or commonsr; priest or monk,
learned or unlearned, rich or poor, man or woman, bond
or free, All who live after the flesh must forasver

remain under the just sentence and eternal wrath of Godjg
otherwise the whole Scriptures are untrue.44

All this is obvious in Mennonlte worship services,

£350hn L. Horst, editor, Instructions to Beginners in
the Christian Life (Scottdale, Pennaylvanias iennonite
Publishing House, 1947), pe 73

44Henno Simons, op. cit., p. 90.




CHAPTER III
ROOTS AND GROWTH OF MENNONITE WORSHIP
Introduction

It is always easier to leave an organization than it is
to begin and bulld another., Thls was the bitter experience
of the Anabaptists in Switzerland and later the lMennonites
in Holland,

In Menno's time, conditions in the Western Church wers
such that even the priests doubted and began to search the
Scriptures for truth, Luther as & priest went to Rome and
when he came back said: "No one, can believe the scandalous
acts which are openly done, unless you have seen or heard

then, nl

bMenno too, within a year of his installation as a priest

at Pingjum,

began to entertain doubts concerning the dally mass

8ervice. « « « After . . « prolonged consideration, he
arrived at the conclusion thet, since the Bible is

God's Word, the study of it, even if it be not alto-

gether justifleble, cannot be & grievous transgrese
sion,2

1
Iars P. Qualben, Afﬁiatogx of the Christian Church
oma

(Revised edition; New York: s Nelson and sons, 1942),
Pe 227,

b
Jobhn Horach, Mennonltes in Europe (Scottdale,
Pennsylvaniat Mennonite Publishing House, c¢,1942), p. 186,
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ILike Luther, he did not want to break with the mother church.
Both preached from her pulpits their messagea., Thelr aim
was to bring the church to a higher spirituasl and Scriptural
level,

When Menno finally left the Latin Church, his past
training as & prlest stood him in good stead,

In the monastery he recelved tralning in reading and

wrlting ILatin and in a study of the Church Fathers. The

Bible, however, he never read. One day . o while

celebrating the mass . « « he resolved to study the New

Tostament, "'This was important, for in the end 1t _was

bound to lead him from the Roman Catholic Church.®

At this stage Luther helped him with his problems., MNenno
got his writings in spite of the Church, They taught him one
great truths "A violation of human commands cannot lead to
eternal death."™ It is strange though that he went right on
celsebrating the mass.

Others besldes Menno had doubts about the tenets of the
Western Church and left it. They now looked for a leader,
Menno as & former Iatin priest was their choice,

A deputation of brethren called on him and pleaded with

him to accept the leadership of the brotherhood, When he

hesitated, they came the second time, This time he

accepted the call, It was probably early in 1537 when
his ordination as elder (bishop took place,®

3
John Christian Wenger, Glimpses of Mennonite History and
Doctrine (Scottdale, Pennsylvanias Herald Press, 1949), DDs
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4Ibid., p. 76.
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Here was a group of simple believers. They had the cone
viction that only believers constitute the Church of Christ,
They were obedient and acted upon their convictions, To them
1t was once more a demonstration of the Master's words:
"Where two or three are gathered in My Name, there I am in
the midst of them,"® To them it was a sacred belonging toe
gether as brethren having the same beliefs. They were very
conscious that they were a simple, unorganized and despissed
brotherhood, But they were not aware that they were the
originators of a new church, They knew that thelr confesw
sion of faith was that of the New Testament Church,; but
they did not realize how far-reaching this decision would be,
Bender says, "here really was the beginning of another major
type of the Reformation."?_

Since these beginniné days the Mennonite worshipers
have felt that they differ from other church attendants.
Their brotherhood doea not include everybody. In their wore
ship and communion services only the baptized and church meme
bers participates They are painfully aware that this excludes
often several members of thelr own family. There is an ele-

ment of exclusion which in no case 1s popular, They can

84ia tthew 18320
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invite people to worship with them only to a degree. This
separateness must be understood in the light of these
beginning meetings, We can perhaps understand 1t better if
we lat He S. Bender sum it up this ways

The most characteristic feature of the Anabaptist  «
concept of discipleship, is its insistence upon a new
church of truly committed and practicing believers

in contradistinction to the prevailing concept of the
Volkskirche, or inclusive church of the Reformation
and subdequent periods, held by Roman Catholics and
Protestants « + « alike, with a church maintained by
the powerful patronage of the State, and to which, by
birth and infant baptiam, the entlre population
belonged.8

This new trend at first needed much clarification, Its
own members got lost in the intense persecutlion that followed
and the fallure to see the significance of their stand. To
them it secmed at times almost impossible to come together
in worship, relate common experlences, and bulld up each
other in the faith, The Mennonite churches in Holland still
have secluded entrances. They are usually located close to
the Roman Cathollc churches to prevent thelr worshipers from
being detected in the crowd., It was needful to remain incone
spicuous. Pstience and steadfastness in the faith was
imperative, For many the day when they would bs understood
and tolerated came too slowly. It was constantly trying to
face a hostlile world. At times attempts were made to bring
about the mlillennium in thelr own strength and time., For

8
Ibid-, p. 221-
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them it was difficult to understand the issue as H. S. Bender
further relatess :

Professor von Muralt in reference to the Volkskirche

says (1% is} "a church in which all professing

Chrigtians, the nominal, lukewarm, and indifferent as

well as the really live and active Christians are kept

together. A church to which the entire population be~
longa is not the church of "enuine bellevers but only

an imperfect human institution. » ¢« » Only the Swiss

Brethren and Dutch lMennonites at this crossroads of

Christian history took the road of the free church of

committed Christiansg.?

Keeping such a church in its ideal state required con=-
stant disciplining. Menno's later days were saddened by thse
difficult problems he had to face and the defections of some
of his followera.lo All Menpnonite denominations still have
need for special disciplinary sesaions., The maintenance of
conformity in carrylng out church regulations has always been
a concern of the lMennonite church,

This new concept of the Christian church has had wide
“influence on English Puritanism, German Pletism and Mennonite
ism, The non-conforming spirit has made the worship services
different. A scanty provision for sssentials only, has
¢reated barrenness which left few incentives for those not
used to worshiping in such simple manner. The fearless

application of Seriptural principles to produce & sanctified

9Ibid” PDe 221=22,

10;, Henry smith, The Story of the Mennonites (Berne,
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Christien 1ife remsins for all time a contribution to the
Protestant faith. Professor Bender in this connection says$

Both the Zwingllan and the Calvinistic church idesals
give evidence of Anabaptist influence, particularly in
the realm of church discipline. English Purltanism and
German Pletism also almost certainly owe something to
Anabaptism. « « « Whether modern Congregationalism
and the Baptlst movement still raflect their earlisr
anabaptistic ideals . . « may be an open question, but
their historic anchorage is clear, Through this channel
Anabaptism has made its broadest contribution to our
modern culture as is set forth by Rufus M, Jones:
"Judged by the reception 1t met at the hands of those
in power, both in Church and State, equally in Roman
Catholic and Protestant couniries, the Anabaptist move=
ment was one of the most tragic in the history of
Christianity; but judged by the principles which were
put into play by the men who bore this reproachful
nickname, it must be pronounced one of the most momene
tous and significant undertakings in man'’s eventful
religious struggle after the truth, . «+ It is the
spiritual soil out of which all noneconformist sects

have sprung, and it is thi first plain announcement
in modern historye® . « o1t

The outside observer notices that Mennonite worship has
much in common with that of Puritan denominations, Tradi-
tionally they all inherently require a church membership of
regenerated Christians, a practlcal application of the
Scriptures in their daily lives and worship services., The
Puritans shared these Separatist ideals with the Anabaptists
in the Frankfurt area and with the Mennonites in the
Netherlands before their departure to colonize Massachusetts.

The following said about the Puritans in reference to worship
is also typically Mennonites

11
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They were not liturgista.la

Long and sad experience hath made it manifest; that the
Liturgy « « ¢« hath proved an offence, not only to many
of the ﬁgdly at home, but also te the Reformed Churches
abroad.,

The question at issue in this debate (took place between
the eccleslastical authorities of London and certain
Puritansy 1567) was whether ecclesiastlical authorities
had a right to add %o the ordinances of worship required
by tha Scripturss, The Puritans claimed that they had
not any right Eg add to the minimum required by the Word
of Godu o » T

L2t ug not lmagine that the ngship of God is improved
by a multitude of ceremoniss,

One would be well advlsed, and it would sometimes be
useful,; not to have too meticulous a uniformity, in
order to show that faith and Christienity itself do not
consist in that,.16

The Puritans « ¢« ¢« in their condemnation of the feati-
vals of the Christian Yeare ¢ o« s L7

The Sabbath retiéned its lonely splendour as the =zole
rede«letter day,

Every Church chuseth for herself a certain set time
for CommonePrayers &ce And it 1s not lawful for any

1250 ra Hoyt Byington, The Puritan in Engla
s nd and New
England (Boston: Roberts Brothers, 1896), p. 110

13y ; :
orton Davies, The Worship of the English Puritans
(Glasgows The University Press, 1948), De 50.
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man to overthrow at his pleasure thils Order of the
Church « « ¢ besides if the Churches using their
Christian liberty do religiously celebrate the come
memoration of the Lords Nativity, Clrcumcision,
Passion, and Resurrectlon, also of his Ascension into
Heavon, and of the sending of the Holy Ghost_upon his
discipless we do approve of it exceedingly.ld

We should like to see that rite everywhere restored by
which the young people are presented to God, after
giving forth the confession of their faith,Z20

It might thus have been decently adminisbered, if it
were frequontly end at least every week set before the
church, but that they should first begin with publiec
prayers, then a Sermon should be madej then the
Minister having bread and wine set upon the table,
ghould rshearse the institution of the Supperi and then
should declare the promises that are left unto us in
it, and then should excommunicate all those that by the
Lord's forbidding are debarred from ite o « 2L

What reason is there, that the fashion and forme of
Ministers attire should be different from other mens?22

In this disapproval of any dlstinctive dress for the

clergy, thg English Puritans departed from the Reformed
tradition,<®

They hould and maintalne that the word of God cone
%ained in the wrltings of the Prophets and Apostles, is
of absolute perfection, gliven by Christ the Head of the
Churchey; to bee unto the same, the sole Canon and rule
of all matters of Religlon, and the worship and service
of God whatsoesver done in the same service and wors
cannot bee justiiied by the said word, is unlawfull,

19111d., pe 41
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I exhort therefore that, first of all, supplications
prayers, intercessions, and giving of thanks be made

for sll meny for kings and for all that are in authorityg
that we may lead a quigt and peaceable 1llife in all
godliness and honesty.<®

What soeuer was not in use, whilest the Church cone
tinued in her purltie, after the postles times, 1s not

now to bee used, « ¢« « Bubt knesling at the Communion
was not used thene o « « 26

the signe of the crosse, which hath no defence in the
booke of God to be shrowded by, nor examples of the
Lpostles to rest upon, alfter so notgble abuse, should
be thrust cleane out of the Churcht27

For as much as wee are in conscience throughly pere

swaded, that Cods most holy word in the New Testament

is absolutely perfect, ggr delivering the whole manner
of Gods worshipDe « o+ »

Ieaving the Church

When the Mennonites withdrew from the Church, they wers
misunderstood and persecuteds They aimed to make their worship
gervices as simple as posslble, always trying to get maximum
returns for a minimum of outward display. The complex ritual
and elaborate church interior of the medieval Church meant to
them that it had gone far astray from the simple form of wor-
ship in the Apostolic churchs To them it was "the result of

2B1b1ds, De 5le

zeridu’ p'. 62.
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a long development from the simplicity of the Apostollic
church; as 1t is portrayed in the Acts of the Apostles and
in the FWew Testament epistles."zg With all protestants they
maintained that the papalist Church did "not teach soundly
Biblical doctrines®; and had added "more and more tradition
o the original truth of the Cosgpel until the message of
God's Word was seriously obscured and defeated.“so /f

There are three main areas in which the Mennonites
found the medileval Church and its prgctices in worship une
scripturals The firat was the idea of @ literal priesthood
being substituted for the spiritual priesthood of the bew

lievers.

The priests of the established church were believed to
be mediators hetween God and man, Now a priesthood in
the literal sense required a literal altar and sacrie
fice. This was provided through the ceremony of the
Mass, on the strange supposition that the host or bread
in the communion service 1ls changed into the body of
the Lord Himself, and that He must be literally offered

up a%iin and again in the dailly lass, to atone for
8in,

To the Mennonite literal interpretation of the event on
Calvary this was utterly unacceptable., (A& repetition of

29
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this supreme sacrifice on the altars in the churches and the
simple and meek minister who belleved literally in the Zermon
on the Mount, to play the brutal Roman soldier, was incon-
ceivabla, )

The introduction of sacerdotal weatments to be worn in
saying lMaseg and means "to reflect the intangible in the
objective, the invisible by the thing that could be seen"o

cauged further concerne

A8 the Church becams Romanized , o « Christians tended

%o emphasize the form of belief, rather than personal
virtues and simple falth, « « « The sacrament of the
Altar came to be looked upon as the sacrifice of the New
Covenants Christian decorative art was expressed in
aymbols. Worldliness and externallism prevailed « + «

and a speclal sanctlty was attached to places and

relice » « ¢ ©Xternalism was manifested in the elaborate
rituals and in the rapidly increasing number of Christian
fostivals O3

To those still in the Roman Church but belleving in the simple
orthodox Christian faith and a holy life linked with Christian
simpliocity, scriptural discipline and other tenets of faith
now recognized as "distinctive doctrines," % such changes
erected barriers that could not be scaled.

Another area of unscriptural practice was that of

prayer. MNary and the saints were looked upon as esgsential
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for effective petition, To the Mennonites "in the language
of Scripture the saints were the believers. «  « The word
igainta?! was abandoned."55 They refused to recognize only
those as saints who were canonlzed after thelr departure
from life, and images of Christ and the saints they in no
way any longer adored and worshiped,

In the Bastern Church the use of images was restricted

to paintings. o« ¢ ¢« The Roman Church observed no such

restrictions Among the most popular images were thoae
of the cross and the cruclifix, While the Greek church
never sanctioned the use of musical instruments in
public worship, no such restriction was in force in

Western Christendom, where after the seventh century

organs were used in the churches o
It is because of thls anti-Roman attitude that many Mennonite
churches to this day do not use any ruslcal instruments. The
fact that this noneuse of musical ingtruments in Greek
churches is mentioned in a book written by an 0ld Mennonite
is evidence that this is still the custom.

The third area of objection to Roman religlous exprese
sion in worship was the doctrines of purgatory and indule
gencesa, the use of holy water and holy oil, the practice of
exorcism preceding the rite of baptism, the superstitions
regarding relics, and such other practices. "lMany were

keenly aware of the deviations made from the original faith,">7

35John Horsch, op. clte, De 2
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The Mennonites in their radical reaction to these ways of
Roman worship again and again got into trouble, They werse
m&stics, and anything that appealed to the senses in worship
was frowned upon, DBetween 1524 and 1529 even the Swiss
Reformer Zwingli became involved in a conflict wlth them be=~
cause of their radical viewa.58 Thely main accusation of the
Romah Church was its "ritualistic formalism . » o and lack
of spiritual life,"S?

It is not the whole story when it is said that the
Mennonites withdrew from the Western Church and mention 1s
not made of other groups that did likewise. Of these thers
are three who are similar in worshilp to the Mennonites and
three who are nots Of those who followed the Great Church
in their religious expresslion in worshlp were the Montanists,
toward the end of the second centurys the Novatianists,
during Constantine’s time and persecuted by himg the Donatists,
who half & century after the Novatianists did not want to
recognize "heretical baptism."4° They severly criticized the
state church on various grounds in the face of‘peraecutiOn

by benishment, confiscation of property and death,4l In

38Qualb9n’ ope gite, pe 259,
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gpite of their i1ll-treatment they lasted to the seventh

century,

The other groups closer {0 the Mennonites in worship
wexre the Vialdenses, the Hussltes and; in England;, the fole
lowsrs of Wyclif, The Waldenses, like the Mennonites, held
the Word of God in highest regard, not merely in theory, bul
in actual practice, They also bellieved that the Sermon on
the Mount gave the rules of life for the Christian,

They taught the principle of non~resistance and did not
permit goling to law before the c¢ivil courts. Thsy
would take no part in civil government nor accept
worldly offices « o « swearing of oaths.. « » attend
places of worldly amusement, Dedlcation of churches,

worahip o£ rolics, as well as belief in purgatory were
re jected, 2

The following paragraph about their pious living and worship
applies exactly to the Mennonites years later,

The Waldenses may be readily known by their quiet un-
assuming life., They are modest in their attire and

wear neither cosatly nor unelean clothing. They live by
the labor of thelr hands, and even thelr preachers are
shoemakers and weavers., They do not lay up riches but
are content with that which 1s necessary. The Waldenses
live pure lives and are temperate in eating and drinking,
They do not visit drinking houses and do not attend
places of amusement. They exXercise self control and may
be known by their conslderate speak':lng4 for they do not
indulge in joking, slander, or gossipe2o

The German writer, Ludwig Kellsr, 1840-1915, attempted
to connect the Anabaptista (Mennonites) with the Waldenses
and similar groups whom he labeled "the old evangelical

42H0!‘33h, 0D cltey Do 6o
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brotherhoods.® But an investigation of actual founding of
the Swiss Brethren (the name for the Mennonites in
Switzerland before lMenno Simons organized them to soms
extent) reveala the false character of Keller's hypotbosis-44
Forms of worship and beliefs of these two groups are so much
alike, however, that at preasent Mennonite groups are making
efforts to establish cloger relationships with what remains
of the VWialdenses,

The followers of John Wyclif (d. 1384) in England and
John Husa (1360+1415) in Bohemia slso leaned to a break-away
from Rome. In England, Parliament prevented the flerce
attack the Hussites had to endure from the Roman Church. The
important outcome for our consideration is, probably through
Waldensian influence, the Bohemian and Moravian Brethren
party, which actually separated from Rome in 1465, What
brought them close to the lMennonite movement, which was to
emerge only fifty years later, was the belief in the believers?
constituting the true church, the principle of non~resistance,
rejecting oaths, worldly offices and warfare; and some nadt
baptizing infants,4® They too, emphasized the use of the
Bible in worship and discipline, It was for this reason that
as early as 1488 the whole Bible was printed in the vernacular
by the Brethren, Thils was at the time, in all these groups,

44wenger, Ope cite, pPa 8¢
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one of the main points of difference with the Roman Church,
and to this day is the usual practice. Since Martin Lutherts
main contention was that the Scriptures be known by everyone
he, on the whole, was sympathetic toward the Bohemian
brethrens

We are in a position now Lo understand why the Mennonltes
left the Roman Churche. Really thelr departure was in close
conseqgusnce to the open breaks Jjust related, How many of
thelr convictions were original we do not knows What we know
is that they had the Bible in common with all the others, and
thelr way or worshiping wes based on it directly rather than
on the traditions of the Church and its interpretation handed
down to its members by the hierarchy,

When we look back at the tremendous cost the sixteenth
century founders of the Mennonite Church were willing to pay
for their separation from the Homan Church, one inveoluntarily
asks, whence such determination and conviction? The anawer
is, as history has cited through the years with almost monote
onous repetition, "by God's grace get back to the Bible, back
to the faith of the Apostles of Christ, back to the faith of
the Church of the New Testament, %6

In order to understvand the main issues involved in the
following pages on Mennonite worship, it is essential to
state, in summary at least; the cardinal points of the

46Wenger, ODe Cilts, Do 4s
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Mennonite falth at the time of the break with the Roman

Church, which have since determined the spirit of thelr wore

ship services. Here according to Wengers

Le

2e

Se

4,
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6e

7o
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The Bible teaches that salvation is by the grace of
God, conditioned on faith alone, not determined by
affiliation with any human organization, Crace 1is
granted to each man by virtue of his faith in
Christ, not by his mere partaking of "Sacraments.,"

Every Christian 1s a priest in the same sense, Some
Christians are ordained to preach the Word and %o
assume the oversight of the congregations of the
brotherhood, but no Christian stands over his brethe-
ren as a dispenser of God's grace or as a "priest”
with CGod.

Justification is by faith alone, There are no deeds
which bring merit in God's sight. The whole con-
ception of merit, surplus merit, and indulgences is
unbiblical,

The essential character of the Christian life is
holy obedlence to Christ and His Word, no ceremoniae
lism, church fastas, pilgrimages, sdoration of relics,
making the sign of the cross, using the rosary, and
the likee.

The church is the fellowship of the sainta, the
brotherhood of those who have been redeemed by
Christ from a life of sins It 1s not a great hier-
archial organization linked up with earthly govern-
ment and participating in state affairs,

God, and God alone, is to be worshiped through
Christ Jesus, the Mediator. Neither Mary, wife of
Joseph, nor the apostles, nor martyrs, nor angels

shall be prayed to, nor shall images be given venerae
tione 5

Baptism is an external rite, symbolizing the washing
away of the convert's sins, It ia not a supernate
ural inatrument of grace %o regenerate infants,

Infant baptism ia unscriptural, as is also the idea
of baptlsmal regeneration,

The bread of the Lord's Supper is a symbol of
Christ's death for the redemption of sinners. It
is a memorial onlyj it is not changed into Christ's
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body, nor is it %o be worshiped,

Jesus told His disciples when He took the communion
cup, "Drink ye all of it" (Matt, 26:27), but for
geveral centuries prior to the Protestant reforma«
tion the Catholic Church had given communion in "one
kind, "™ withholding the cup from the laity., This is
gtill Cathollic practice.

The New Testament condemns the prohibiting of mar
riage (I Tim, 4:3), but Roman Catholic priests are
forbidden to enter the marrised state, a practice
which has often led %o unhappy consequences.

The Bible knows of only two destinies in the life
after death; heaven and hell, But Catholics teach

the exlstence of purgatory, as well as a limbo or
tWoe

The New Testament clearly teaches that the Christian
ghall love all men, whether evil or good, and that
his every actlon must be directed to the salvatlon
of men, not to their destructions Personal suffer-
ing is to be preferred to retaliation, Nennonitea,
like the Christians of the first two centuries,
therefore refuse all military service, as well as
the magistrace, while Catholics have long employed
bothe

The final authority in faelth and 1life is the Word of
Christ as it is found in the Wew Testament. But
Catholics elevate the church and tradition as gqual
%o, in effect actually above, the Scriptures.?

It has been HMennonite practice that everyone interpret

the Bible for himself, In the worship services, the Mennonites

aim at giving forth the Word, with a minimum of interpretation,

They have a desire to put into literal practice the words of

St. Paul, when he says: "Preach the wordj be instant in sea=

son, out of seasonj reprove, rebuke, exhort with all long
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suffering and doctrine."® It is maintained that
the greatest degree of liberty must be granted the
individuall's conscience in spiritual matters.
Anabaptists insisted that each individual must decide

the Blble mesaage for himselfs . ¢ ¢ Bibliclaits they
are gometimes called,

Here 1lies the reason why they are divided into several major

conferences, all varying in thelr forms of worship,
Mennonites Developing Their Own Forms of Worship
Spiritually

Before we can understand the Mennonites and their wore
ahip, we must look at thelr concepts of falth.

Mennonites belleve that worshipers should conduct their
gervices quietly and with the least amount of display. Fele
lowship with the Divine is spirituals In the days of perse-
cution and separation they had no friends excspt the Lord
Jesus Christ, their Redeemer and Comforter. The hymn "What
a Friend Vie Have in Jesus"™ is still a great favorite,.

The earller Mennonite services seemed to be & redramatie
zation of the experiences recorded in the Acta of the

Apostlsa.so They expreassed some of the mysticism that we

4o mim, 232

490. Henry Smith, The Story of the Mennonites (2nd

prig;ing; Berne, Indianat Hennonite Eook Goncern, 1945),
P )

59Acts 4:23-31



54

have in Gothic arte--always dirscting the soul upward. Since
the means with which to do thils were taken from them, they
bad to worship in the spirlt, For this reason the Hennonites
looked with disfavor upon art as suchs Others accused them
of "spiritism®™ or "fanaticism." Some of the Anabaptists were
gsuch, but the Hennonites, as Meonno pointed out, aimed to re-
main gsanes This mysticism from the days of the Apostles has
always made itself felt, How it was expressed depsnded on
the avallable means and circumstances., dJohannes Xelpius
sayss

The persistence of Gothic mysticism even into the

modern era, may he credited in large part to the recure

rent memorxry of the Apostolic Church and its purity and

spiritual power as revealed in the Acta of ths Apostles,

Somehow, in splte of the dominance of scholasticism and

the Catholic Church and the state's insistence on credal

exactitude and formallsm the apostolic 1ldeal persisted

throughout the medeaval era, both in the heretical sects

and within the church itself, through the examples of

the saints, like Dominic and Francis of Assisi. We may
find plentiful hints of the same spirit in Dante,.S51

In the years of persecution the liennonites fled from
country to country and place to place. For their worship
services they hid behind dikes or in woods, Even when the
danger of being forcefully dispersed was past, they preferred
%o meet in secluded places. Under such conditions the
places of meeting lacked all church furniture and other tangi.-

ble meansa of worship. Their souls found spiritual

51
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satisfactlon only through Scripture, prayer, quiet exhortatlon
and followship, Under the circumstances the Hennonites develw
oped the art of worshiping in the fulness of the spirit withe
out embellishments,

What beauty there remalned in their services had to be
expressed through their own lives. They were "brethren” %o
each other and all on the same levels, They were men and
woren who of their own volition and deep-seated religious
conviction had formed themselves into voluntary bands of wore
shippers. Horsch says?

From Zurich and St. Gall the movement for Bible study
spread to other parts of Switzerland and to South
Germanye. A considerable number of "readers®, men who
read and expounded the Scriptures to interested groups
of people, labored in various Swiss cantons and German
provinces., In St. Gall those who regularly attended

s o o Wore called "Brethren"s « » « In these Bible
meetings any one had the liberty to ask qggstiona or to
correct the "reader" from the Scriptures.

Wedsl describes these meetings as they were conducted in
Horthern Germany and The Netherlands and gives their relation
to the pletistic meebtings of the same time.

The meetings during the days of persecution were held
gecretly and in great silence, 1In clties and villages
they assembled in the "inner rooms" called Binnenkams
mers. Along the coast they gathered behind tall dikes
or little islands during rain and snow storms., Since
these were gatherings of the "same-minded" people they
preferred to be called Doopsgzinde. This separatedness
prevented them from becoming one with the later
Pietigtse9d

saﬂorsch, Ope cits, pPpe 79-80,

550. He, Wedsl, Bilder aus der Kirchengeschichie (Dritte

Auflagej Newkon, Kansas: Schulveriag von Bethel Gollere
1915), ps 5% = it
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This matter of Pietlsm and Quietism is of significance.
We find the worship services of the two still differ where
they have not strayed from traditional expressions, "Among
the Anabaptists,” and later the liennonites, "the cross" was
consciously the leader in lifels destiny and signified prac-
tlcal opposition against the evil world, wheress in Piletism
"the crosa” was more a aymbol of an emotional experience such
ag is suggested by Zinsendorfls "suesser Heiland," Even with
the same faith in the cross of Christ being the only symbol
of salvation for men, the Pietists use concrete examples of
it and the NMennoniteas do not.

According to Friedmann,

Pietism in the larger sense ls a quiet conventicle-

Christianity which is primarily concerned with the inner

experience of salvation and only secondarily with the

expression of love toward the brotherhoed, and not at all

in a radical world transformation.54
The Pletists had missionaries in all parts of the world to
bring the message of salvation to the people, "In the prace
tice of noneresistance in the form of love to all people they
were not interested. The lMennonites have missionaries too,"ss

but with the message of salvation they also tell the words of

the Master to "love their enemies as themselves, to bless"

54
Robert Friedmann, Mennonite Piety Through the Centurie
(Goggnn, Indiana: The Mennonite Historical Society, 1049),
De -
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we must note a difference there also.

57

them that curse them and do good to them that hate them,

o 96 gng with those that go out as missionaries are

always those that do soclal work as carried on by the
Mennonite Central Committee, ™7

Since theology plays a large part in worship services

Neither Anabaptism nor Pietism lay the primary weight
on theology and dogmatlicasj both seek the inner exe

perience of a true piety, DBut, whereas in Anabaptism

Friedmann continuess

a declsive eslement 1a the goal of spreading the Gospel,
and everything personal is pressed into the background,

Pietism on the other hand is in its essence pure sube
Jectivitye o « o

A decisive element in Pletism seems to be the creation

of quiet groups for the practice of plety which were
not intended to take up the conflict with the world,
Thig also assumed the belief in the possibility of a
holy life, of the new birth, which could be lived
withigetha framework of the middle-class life of the
time. :

For the position the Quietists {ook and carried over

into thelr worship services the Iumtherans had high regard,
Lutheran minister in the Palatinate, Johannes Odenback, in
1528, advised.tha judges of the dayjy with reference to the
Wiedertasufer”:

Diebe, Moerder und Boesewichter habt ihr barmherziger
in Gefaengnlis gehalten, als diese Armen, Sis haben
sich Gott zu Ehren und Rlemanden zu Leide um geringen

ssMatthaw 53144

57Mennon1te Central Committee, Twenty-five Years
=oUe

(Akron, Pennsylvaniaj 1945), pps 17
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Irrthums willen zum zweliten mal tsufen lassen, Wenn

ihr sie toedted, wird man von ihnen sagent Sishe mit

welch! grosser Gedult, Llebe und Andacht sind diese
frommen Leute gestorben, wile ritterlich haben sie der

Welt widerstrebt, man hat sie mit Wahrheit nicht

gg?ggg:nggz§t;gggngéggegfgglt geschehen und sie sind

These people were the direct forefatheras of the American
Mennonites, leaving East Prussia during the last gquarter of
the eighteenth century for Russia, and again Russia, about a
hundred years later, for Amerilca,

According to Manhardt, the Mennonites and Lutherans dife
fered mainly in four points; which asserted themselves in
their worship services, for 1t is there that the faith pro
fessed finds expression.

The first, he says, was Luther's teaching of being
justified by faith alone, works in no wise entering in, The
HMannonites believe this too, and both maintain that such
faith mast manifest itself in works. But the Mennonites put
emphasis on followlng Christ's teaching obediently. , As Menno
taught, we must be humble at all times, Such humbleness must
be expressed durlng the week and during Sunday worship ser-
vices. The correct attitude in a worship service 1s to be a
quiet listener, who does not participate except in singing,

Even prayer was offered in silence for fear that Jesua' words

%94, G. Mannhardt, Die Dansiger Nennonitengemelnde Ihwe
Entstehung und Ihre Geschichte von 1569=1C 9'3"'(&"""1 Danzigt
EaIBsEverﬁhE"ﬁbr Danziger Wennonitengemeinde, Danzige
Vertrieb durch John & Rosenberg, 1919), p. 14,
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about the Pharisees would come true.®C In later years this
has changed greatly, but remains are still left in several
placess

The gecond distinction Mannhsrdt makes is that Luther
denied the free will of man in spiritual matiters and asserted
that the totality of his nature was corrupted. The Mennonites
believe that man ls free Ho make hls own cholce, whether in
this 1ife he wants to follow God or Satan. Man's nature has
in it an urge to do good. Grace is free, but it requires the
will of man to taks and use it. Ffom this view the Mennonites
emerge as great dlsciplinarians. They talk not in terms of
"weakness" but in terms of "you don't want to." Menno'!s
later ysars were sad because questions of dlscipline dise
rupted his churches, It is still the practice of most
Mennonite churches to have "business meetings" in church
where discipline is then handed out to the straggling and the
atrayinge

Thirdly, Luther accepted the idea of a state church, The
Mennonltes stress that the church of Christ consists of
Christ's bellevers and baptized followers. State church and
the pope's church are considered as un-scriptural and defi-
nitely un-acceptable, Nelther has the state church any right
to mingle and interfere with the belief of its subjects, as
long as they do not interfere with the affaira of the state.

80k tthew 616
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No one can dominate another's consclence in religious matters}
the gulde to all mattera 1s the Bibles, Dogma and tradition
cannot determine, only true falth; love and its works; can
do s0s It is for this reason that the Mennonltes always have
tried to maks their worship services inward expressions
rather than outward rites and symbollsm, Here they differ much
from all churches, except the Quakers, "The Mennonites prefer
to remain a separated people, and non~participating in state
affairs, They are satisfied when they are only tolerated,™0l

Fourthly, to Luther's teaching of the sacraments, the
Mennonites answered that they were only symbols and were to
be observed with the least amount of symboliam, Baptism was
not regeneration but a signification that the "being born
again"52 experience had taken place and now there was a "have
ing good conscience with God, "63 Bagsically, what Mannhardt
writes,®¢ 1s still the faith of all Mennonites. Now
Mennonites frequently worship with non-Mennonites, and thia
often leads to the asdoption of their interpretation of
symbols,

rap mopiiaca\NLShe) Dyshcheli iod Gszshickisidel Aujbel s
des Nordwesten, 10007, By B4s  — —
saJohn 3
651 Pets 3:21
64
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The name "Mennonite” also reflescts to some degree the

spirit in which they worshiped. Smith tells us:

The peaceful followers of Henno were especially adverse
%0 being called Wederdoopers . « « because it implled
an earlier ba tism . « » and that it signified
"Muenaterite. Doopszezinde (Baptists Minded) was ruch
loas 0diousS. « « s But for a time Menist was quite
generally used to designate the peaceiul Dutch
Anabaptistse ¢« o ¢ Iater . , . the strict factiony; the
"rlemish" and "Frisians", who accepted Menno's conserva-
tive views on diSuiD11n3 and svoidance . « « Wers again
known as Menist. « « « The Wabterlanders, the Upper
Germsns and Ghe Frisians, the liberal elements, repudi- |
ating the namse of thelr rivals, preferred the name :
Doogspezinda. As party strifs dled ocut during the |
eighteenth century  « « and Dutch churches began to |
depert from many of the earlier views of Menno, ¢ » «

Doopagezinde came into general USGs « « o ©9

R ——SENES

Basic Concepts of Worship

Previously the connection between Pletlsm, Quietism and
Mennonite worship was mentioneds It waa also pointed out that
mysticism tended to make up for the loss of goods and fellow=
ship in worship, However, before mysticism can achieve this,
there must be peace in the soul. This the lennonites sought
in obedience to God and worshiping Him in quiet withdrawal,

Upon this constant commnion and intimacy with God rest
the Mennonite principles of reverence and respect for human
values, This mystical union with God expressed itself in
good workas This showed 1tself particularly when the Puritans

65
C, Henry Smith, The Story of the Mennonites (Berne,
Indlanas. Mennonite Book Co oncern, 1945), DPs i
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fled from England to Holland., Here they came in contact with f
the Mennonites at Leyden who helped them, Haller writes in

this connections

Smyth {was) led « « » t0 conduet his congregation in
Holland as a pure democracy, each member communing with
God dlrectly in his own breasst and in scripture.
Smyth's own ardent commmuning led him to discover that
there had in a congregation of Dutch Mennonltes been a
true church all alonge. » « « Some followed thelr orig-
inal leader into the fold of the lennonites.®®

About their stay in Holland Byington saya:

The maglstrates of the city gave this testimonye o « |
"These English have lived amongst us o « « and yet we |
have never had any sult « « « against any of thems o « o |
They had been hospitably entertalned ¢ « « and « « o |
had continued to worship God » « » according to their 1
8iple » « o WAYe & o ¢ They grew in knowledge and |
other gifts and graces of the Spirit of God, and lived

together in peace and love and holiness,®7

Johannes Kelpius touches this new phase of their worship

when he says:

Pietism emphasized the lmportance of religious sensi-
tivity and more particularly, its extension into the
practise of good works. Mysticism endeavors to re-unite
the fore consclousness of man and alms to create a come
plete; not a split payches « « « The mystic sought

first of all a serenity of mind, a psychological security
of inner peace, without which he believed activity

lacked the full power of God's apirit in man,©8

GGEzra Hoyt Byington, The Puritan in England and New
England (Boston: Roberts Brothers, 1896), Ds 06s T

67w1111am Haller, The Rise of Puritanism (New Yorks
Harper and Brothers, 1957), Ds 186s

68 '

Johannes Kelpius, A Method of Prayer (Edited by E.
Gorden Alderfer, last editTony New Yorks Harper and Brothers,
C+1951) » DDPe 16=1%,
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"In its promotion of worship," Maxwell says, "mysticlsm
is governsd by two things, the knowledge of God, and the
human resources we are able to bring to that worship."eg As
human resources decreased for the Mennonites, their knowledge

of God from the Scoriptures increased, The love of God and

His promises of rest and peagse that no enemy could take from
them became more and more real, Every time they witnesased
the execution of one of thelr loved ones because of falth in
God in his way, the ulbtimate 1life with God became more and
more real. Splritually these hopes became very real. The
Holy Spirit offered them everything while here below they
were hated, tortured and killeds There was in the words of
Otto, "a schauerliche reallty of the Holy Other,"'C God was

near and & help in the time of needs As dependent children
they were famillarized with such lines from their hymns as,
en deepsta not beilk ek to Die™ (Out of the depth of my
misery I ory to Thee)s The Holy Spirit was always near and
revealed to them Christ's guldance and comforts

From this profound reallty of Jesus Christ and the Holy
Spirit originated a unique way of life, a part of which was

a unique form of worship, William Maxwell seems to sense

this when he saysg

R ———

€9

William Maxwell, An Outline of Christian Worships: Its
Development and Forms (Londont Oxford University Pre Tess, 1929),
Pe e

TORudolph Otto, Das Heiligzes.




IHETF ML e =

iiE=

)] el

I

64

Worship consists of our words and actions, the outward
expression of our homage and adoration, when we are
assembled in the presence of Gods It is governed by two
things, the knowledge of God and the human regources we
are able to bring to that worship., Christian worship is
distinet from all other worship because 1t dirscts to
God and the Father of our Lord Jesus Christ, Its devel-
opment is unique because the Holy Splrit has been with
and in the cghurch to guide it since the days of
Pentecogts !

The Mennonites sought more of God and less of the world,
Relentless persecution kept them in constant devotion and
prayers Death could be their lot at any moment. They wor
shiped like Paul and Silas in jJail after they had recelved
many stripes. As they worshiped, they sensed the presence of
God more and more. This reality of Hlia presence increased

until "the foundations of the prison wsre shakén."72 When

Paul Strodach describes worship in general, he points to this:

Worship is seeking and apprehending the Presence of

Gode o « & He, who does not llve in the personal privie
lege of communion with God in daily devotion and prayer,
is barren to engage in the corporate worship of believers,
And while he contributes the fruits of his own personal
experience to the corporate engagement, he draws from the
1life of common worship the inspiration to newer, fuller
approach in his own devotion, He gives but to receivej

he receives but to give the more, Therefore worship is

growth in commun%gn: 1t is apprehending more and more the
pregence of God,

VlMaxwellg QRQ cj—tn. Pe 1.

2) 0ts 16223-29
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The more the Mennonites gave, including their own lives, the
more they received, What they sexperlenced was, and is %o
this day, rock-bottom devoition to God in worship,

With such events and experlences come concepts that take
root sc deeply that in spite of evil days they will continue
to live and show an abundance of life. They continue to
grow, and because they are truly grafted into the l1life of
Christ Jesus, they bud again and again, They worshiped in
the spirit of the "scilentific specialist, who knew more and
more about less and less ¢ « « "4 Theologically speeking
they knew little but the less they knew the more they wore
ghiped Him, who to know is life eternal. Or in the words of
Evelyn Underhill, for them "worship in all its grades and
kinds was the response of the creature to the eternal, ™o

Qut of such deep and stirring facultles of worship
emerged for the Mannonites four distinet and unique concepts
of life.

First, Christians must live lives that are separate from
this worid. The nonw~conformed 1life is simply one way of dee
scribing the whole Christian life. The basia for all teache
ing of non-conformity lies in the very nature of God, and

"4 ry phy
i1l Durant, The Story of Philoso (2nd printingg
New Yorks Pocket BsoEs, Cey 1055), pa Viid,

75
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particularly in His holiness. When there is no clear teache
ing of a different 1life and conduct, it is because there 1s
not a pure and holy God as the basls of worship. The teach=
ing of the absolute holiness and purlty of God is a doctrine
poculiar to the worship of the one true Gods Worship in this
concept means o Mennonites what 1t meant to Israel

When all the children of Isrsel saw how the fire came

down, and the glory of the Lord upon the house, they

bowed themselves with thelr faces to the ground upon the

- mhigiotd v brag e b L e o L L

& H J e .

This type of worship must be as simple as possible,
using nothing with which to express one's emotions., They are
taught in home and chureh,”’ to "take heed to yourselvas,
that your heart be not deceived, and ye turn aside, and serve
other gods, and worship theme "'  How they are to approach
this holy God they are told in the instructions of the prophet

when he says,

wherewith shall I come before the Lord, and bow myself
before the high God? shall I come before him with
burnt-offerings, with calves of a year ¢ld? will the
Lord be pleased with thousands of rams, or with ten
thousands of rivers of 03l? shall I give my firstborn
for my transgression, the fruit of my body for the sin
of my soul? He hath shewed thee, 0 men, what 18 goody

7611 Chron, 733

vvJohn Les Horst, editor, Instruction to Beginne r in &
christian ILife (4th printingy Scottdale, Pennsyiva
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and what doth the Lord reguire of thee, but to do

juatlg, and to love mercy, and to walk humbly with thy

Gode 7
This citation is the core of many old-fashloned lasnnonite
SOrMoNns «

Through the constant preaching of the holiness of God,
gin becomes even more sinful.ao Worshlp services are opened
with a splrit of contrition and humble submissiveness to Gode
Instead of the Lord's prayer and prayer of confgssion the
audience listens to the words of the minister besesching God
to impart holiness and forglveness to his flock. One such
prayer before the sermon lisz

Heilige durch deinen Geist uns, damit wir diesen Tag

dir heliligenj wohne und ruhe du in uns, damit wir in

dir ruhen, Heinlge uns von aller Befleckung des

Pleiasches und des CGelstes, dass nicht nur heute,

sondern alle Tage unsers lebens Leib und Seele dir

goheiligt sei, dass auch mitten under der Arbeit der

Woche Herz und Gedanks in dir ruhe, und unser ganzes

Leben ein unbeflecktei Gottesdienst vor dir, dem
Vator, wordes s« o« ¢ °©

Often also reference is made to the words of Isalah, "Woe 1is
mel for I am undonej because I am 8 man of unclean lips. and

I dwell in the midst oif a people of unclean lipst for mine

"i1cah 6816-8
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eyes have seen the King, the Lord of Hosts."82 In the light
of this, 1t is expected that anyone who wishes to have fellow=
ship with Him mast separate himself from the sinfulness of
the world and of the flesh,

The church and its worship services are the place where
the contrast between the world and Christian living can be
gauged, Here non-conformity is taught, and later observae
tions are made during the week and on Sunday what effect the
teaching has had. This teaching is very urgent because man
is inherently antegonized to the ways of God and does not
want to separate from the ways of the world. Separation
principles are taught to apply to every area of life, This
often sets off the church as the people of God and the world
as the followers of Satans A Christian following the waya of
the world is unfaithful to God and a spiritual adulterer,
The friendship of the world is enmity with God,83 The one
who lives in the ways of the world is said %o have a divided
loyaltye.

To understand what is really meant by the "world" and
conforming to its ways, it 1s necessary to look at their
interpretation of the Scriptures in this regard, Martin
Butzer (1491-15561), the follower of Calvin in Geneva, was of
the opinion that ?Out of love the Anabaptists ought to unite

Bglsaiah 635
85Romans 83%
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with the state c¢hurch regardless of their differences in
Christlan doctrine and practice s « « "°% Sattler (1495«
1527), an Anabaptist excuted with his wife, on the other
hand maintained together with the other Swiss brethren,
that the church was composed only of those who wers
personally united %o Christ in saving faith and whose
lives were lived in strict obedience to Christs The
earmark of true Christians is their carrying out of
Christ's teachings in their lives., The citizenship of
Chrigt's followers is in heaven, not on earth, Indeed
they have a feeling of lnner estrangement from the
worlde
The "world" to the Mennonites is a "sinful soclety,”
and the purpose of civil government, as described in Romans
13 is to maintain order in ths svil society.a6 For them
there are thres types of law. These can best be illustrated
in Cain's life, Cain had the natural law to kill his
brother. When God pubt the mark on him to dster his fellow-
men from killing him for misdeeds, the moral law was applied,
It was applied again when God said that “whoaoévar sheddeth

man's blood, by man shall his blood be ahad.“ev Killing Cain

84 e
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was the deed of sinful soclety, the natural law defying the

moral law as represented by the government. That is, even
ginful sgoclety hag found it most satisfactory to deal with
the offender in an orderly, organized manner, But for the
Christian is the revealed moral law, or the righteous law in
the 01d Testament ezpressed by the words "thou shalt not
i11"? TIsrael would have fared well had she not resorted to
the law of sinful soclety and stayed wlth the righteous law
given 1t by Gods "This revealed moral law 1s above the
natural law juat as the man of the Spirit is above the

n88

natural man, In the New Tesbtament we find that Jesus

dealt not with "sinful society," for He sald that His kingdom
wasg of this world. The deductlon for Mennonites is that
Christians must withdraw from this sinful society, they mat
not conform with it. That is, we as Christians have nothing
to do with the world, This is true Mennonitism but not all
branches of Hennonites practice it implicitly,

Young lMennonites are taught that they must be different.
The most obvious and simple way to be different is by way of
the garments worn, especially when going to church, In their

worship services,

clothing has become more or less a symbol of the simple
1life for thems The men dress conservatively avoiding
the styles and fashions of the day. In some cases they
do not wear neckties, considering them "worldly." The
women Wear . . o Qresses as they consider becoming to

88
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Christian women, « « « The Mennonite "meeting-house”

iz also a plain structurse without steeple, bell, organ,

altar, or works of art. Emp@agis falls not on ggathet [

stimulation but on worshiping God in the heart,
The great aim is to keep the form of worshlp and way of life
from being "worldly."” The separation from the world testl-
fles that they have taken thelr stand wlth God. The Gospel
must be proclaimed in its purity, unmixed with the dross of
worldliness., A separated life does this. The person of the
world does things to please himself. He who lives & sepe
arated l1life lives to plsase Christ,

Second, Chrigtians must not be unequally yoked with une
believers.

Christians are in the world but "they are not of the
world,"90 Mennonites are urged to attend only their own
services., This almost always includes only the particular
churches of their own conference denomination, For the young
people this is very important because through church attend-
ance go often mates are found for life. In the stricter
Hennonite churches, marrying outside the Mennonite church
and not joining the church, results in dismissal from membere
ship. The teaching in church is that in all our contacts

with men in the world, we are to maintain a clear witneas

to Christ, and this can be done effectively only through the

BQWenger, OPs cite, pe 114,
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churchs Any alliance that would blur thls testimony is
wrongs Any kind of partnershlp is questionable since the
non-Christian element may easlily enter this waye
Christianity is a life to be lived among men, even evil
men, in evil timesj not a life of isolation, but a life
of geparation in principle and practice, so that it may
be a witness to a lost world, in the hope that sinful

men will accept the Christian's Saviour, ggd be transe
lated intoc the kingdom of God's dear Son,

Marriages should be "only in the Lord.™ A Christian
dare not marry a non=Christian. « « « The only safe
and wise cholce to make is another who shares the same
faith, the same beliefs, the same aspirations. « « «
luch unhappiness and weakened testimony has come from
their religlous differences, Husband and wife cannot
share spiritual things as they ought,22

Here is partially the reason why Mennonites live close to-
gether with the church and school in the center of the come
manlty, Vorship and associations are to be with people of
their own faith,

Third, Christians must live unselfish lives.

A major concept of worshlp for lMennonites is to serve,
A preacher gets no salary because his calling is to serve,
It is what in German 1s called Cottesdienst, Boys and
girls in the church services are taught to yleld to the
older, and they usually slt in the rear seats. They may
advance with ages This has been completely changed in many
church, but middle~aged Mennonites still remember the time

9
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when this was the custom, Their life is that of service
rendered in whatever way they can. The Mennonite Central
Committee has 1lts workera in all parts of the world. They
were the first ones to go Into Hungary after the recent
trouble. They have been and are in many places the only ones
with the Quakers to be allowed to stay in the country., This
message is preached every Sunday. Young people give several
of the best years of their lives in this service, It is a
life of selfwdenial, This embraces the love of our neighe
bors and service to God, This emphasis has tremendous
effect on missionary work and giving. ( The Evangelical
llennonite Brethren Conferencée has one missionary out for
every 3l.8 membars.gsf After many services the minister
interviewa people who voluntarlly have decided to enter into
gsuch gervice of love. The Mennonite youbth instruction book
sayas

Unselfish living such as Paul's is possible only to

those who love Gode As long as we are in the flesh

we wlll have to keep under the old man, but living une

selfishly is not an unwelcome teaching to the Christian,

He puts into practice the motto we sometimes see hange

ing on zhe walls "God first, others second, self

188130.“9 ,

Fourth, Christians must be uniques "A peculiar pecple”
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does not suggest queernssg. It is rather a super-abundant,
rich, select, speclial, preserving and savingj obtalning of a

95

possessione The world thinks of them, It 1a 1like the

apostles, who were accused of turning the world upside down,
They know that they will be considered queer for loving their
enemies instead of shooting them, putting spiritual things
ahead of material, and turning away from the fashions and
amugements of the world. If the world Jjudges them queer,
that is merely an incidental results All Christians to=
gother make up this people of God's own possession. Many do
not, though, come out of the sinful soclety as God would have
them dos

Mennonites believe that all those believing on the Lord
Jesua Christ are His children and Christians, But in no wise
are those Christians who love the deeds of the "world.,"” By
"world" in such case they mean "attitudes, sctions, and associ-
ations that ignore or oppose God and His will, All who do His
will are His own speclal possessiony, chosen out of the world
that 1s at enmity with Him,"9° |

The people with whom a Mennonite habitually worships
belong to one relationship--a relationship with all who have
likewlise been numbered by being totally set aside for God.
The assembly at church considers itself a group of fellow

gsnsrsohberger, 9ps cits, De 257,

geﬁorat, Ope citey, pe 258,
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citizens in the kingdom of God, TNon=Mennonite zttendants
sometimes Judge them as belng aloofl and unfriendly. Invitae
tiong to their homes after church is g regulated business,
Their church fellowship is different from so many designated
by "fellowship” today. They have been called out of the
world to fulfill definite and different purpcoses, Their fel-
lowship is not only such for the time that they are in
church but for the whole week and possibly for life, as leave
ing the commnity of closer church relations is not encour-
aged, It is a church fellowship above that which the world
is able to offer, Many conservative churches do not want
their members to carry insurance of any kind because what
the church fellowship has to offer 1s better than what the
"world™ can offer, One of their guide books for young
people sayss

Our separation from the world and new relationship as

the special people of God also brings us into a special

relationship with all who are likewise numbered among

God's treasure.s We are fellow cltizens with the

saints., « « » Fellowship 13\ common word applied to

many kinds of associations todaye. These different

groups and organizations attempt to fulfill different
purposes, aome good, some wrong, Our Christian fellowe
ship differs from all others. It 1s much closer, so
close that the New Testament speaks of each one of us
as being a member of the body of Christs. « « « God

has called us out of the world into a gggdly fellowship
the best we can possibly have on earth.
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CHAPTER IV
ANERICAY MENNONITES AWD WORSHIP

Compared with Other Areas

The Mennonites thus far considered have been located
in five main areass Thelr forms of worship have always
tried, within the framework of their lfaith, to accommodate
the demands of each particular arsa, For this reason thelr
worship services differ., We can learn about the American
lHannonite worship when we compare it with the worship in
other areas.

First, the Swiss Brethren in Switzerland and Southern
Germany, as already dealt wlthe.

Second, the Dutch Mennonites from 1534 to the present.
Outstanding men in the matter of worship were Dirk and Obbe
Philips (early sixteenth century), Gillis of Aachen (1500-
1557), Leonard Bouwens (1515~1582)}, and Menno Simons (1496«
1561), A great union of Anabaptista occurred in 1632 on the
bagis of the Dordrecht Confession of Faith, which became the
main guide of Mennonite worship in America, In 1811 the
General Mennonite Society, usually written Allgmeens
Doopsgezinde Socletelt, was formed. It started the
Gemeentedag movement with its evangelism and lay activity,
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Today the Socletelt has about 37,948 members.t Its large cone
gregations are located in Leiden, Haarlem, the Hague,
Rotterdam, and Amaterdam,

Third, we have the Dubtch Mennonitea located from the
Rhine to the Vistula., The first congregation was at Aachen
in 1533, where in 1614 sixz hundred were banished and later
geveral executed for thelr falth, The most significant cone
gregation of the Lower Rhine was at Crefeld. In 1683 some
left from here for CGermantown, Pennsylvania, The Emden group
in East Priesland still has about six hundred members. Henno
Simon's own area was around Hamburg, Wuestenfelde, Luebeck
and Altona. The Hamburg-Altona congrsgatlon has been the
best known and most influential in Europe. Durling the first
year their worshlp services were very simple and led by

liefdepredikanten (untrained and unsalaried ministers),

Gerhard Roosen, one such unpald minister, gave rise to the
Pennaylvania groupe He was the author of a much-used book
Conversation on Saving Faith, which contains the "Longer
Catechism,” the "Shorter Catechism" and the "Eighteen
Articles of Dordrecht«" This has been the basis of the
American Mannonite forms of worship,.

Until the last World War the largest European Mennonite

- ltk:3§ W, Hh;hnizen,m;gogpaggignden," 6, Hennonitische
e erenz Program om ma, Das Evangelium

egus stus in der Welt, edited by Horst Penner
TRaris » 10s Dis 16, August, 1957), pe 34



78
churches were in the Danzig vicinity. Here they worshiped
at firat in private homes., The first church was built in
1638, Ten years later a home for the aged was erected, In
1805 an organ was installed in one of the churches. The
Danzig church had a salaried ministry as early as 1826 and
a parsonage since 1884, From here five other Mennonilte
areas developed in Prussia. The country churches were mors
conservative than those in the citles. BSome elders were
salaried and educated,

In Poland three congregations were established in 1568,
These congregations have been greatly depleted by emigrae
tion to Russia, America, and more recently to Paraguay.

Fourth, the Mennonltes accepted the invitation of
Catherine II and moved in 1783 from Danzig to the Ukraine
in Russiae« Before the first World War there were about
100,000 of them located in various areas. A great revival
under the influence of German Baptists and Lutheran Pietists
swept through thelr colonies between 1850 and 1860, The
leaders of the newly converted stressed baptism by lmmersion,
a religious conversion experience and personal testimonies.?
Since the large liennonite emigration in America in 1873,
this new branch has become the third largest group in
America, and its forms of worship have gained wide influence.

ZJohn Christian Wenger, Glimpses of Mennonite istory

and Dootrine (Scottdale, Pennsylvania: Herald Press 4
PPe Eﬁ ; ¢
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Fifth; wo have the Mennonites in America, They, and
their forms of worship in particular,; furniah the next tople
of the present sbtudys

The North American Mennonites originally came to this
continent 4in six major migrationss®

1, From Switzorland and the Palatinate to Fastern
Porngylivanie Lrom 1683 to 1760,

8, From Alsace and Switzerland to various places in
Ohio, Indiana and Tllinels from 1815 to 1860

de From the Ukralne to EKansas, Yebraska, Ninnesota,
Dakotas and Manitobe from 1873 to 1900

4e¢ From VWest Prussia to FKanses and Febragka fronm
1873 to 1880,

Be Irom Russia and Siberia to Canada from 1922 to 1925.

Ge From the Ukraine to Canada via Germany from 1947 to
19504

The Mennonite Church in America has its origin in those
groups of Hennonlites who lmmlgrated to America in the
early days of settlement, in the seventeenth and
elighteenth cenburies, having come from the districis
and congregations which adhered to the Confession of
Falith adopted at Dortrecht, Hollana! in 1832, and ratie
fied at Ohnonheim, Alsacey in 1660

From the foregoing we have scen how outside influences
from time to time often altered thelr worship practices, In
America, whore iennonlite ministerial students do not attend

SH, S. Bender, "American Mennonites," ennoni

W DA1Lha by e Sr Nonder, dotneTras eatn, .
oy and Melvin Gingerich (Scottdale, Pennsylvanias

diennonite Publishing House, ©,1955), pe 645,

4

John L. Horast, secretary, Mennonite C h Polity (come
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only Mennonite schools, outside customs and forms are
common, Coming from different sectlona of Europe where
customs and practlces of worship varied also made a differ=-
encee. In splte of thlis the
Mennonite'church has endeavored to maintain the
simplicity of life and church organization which had

cost her forefathers very dearly, and which they held
at such cost because 1t was founded on the Word of God.5

In an effort to maintain a uniformity of faith and wore
ahlp the Hennonltes have prepared formal doctrinal state~
mentse, These have helped to keep the original ideals fore-
moat.e When these have beeon observed, worship services have
remained orthodoxy when not, attractive practices were
adopted from other groups,

What complicates thls matter is that the '

Mennonites are not a creedal church, strictly speaking.

In the final analysis Mennonites are bound only by the

Word of Cod, not by any human interpretation of it,

although conféasio%a of falth as adopted by the church

have great welght,
Usually the Mennonites ranked with those on the frontier.
Here before a close group could be formed, inter-marriages
and co-worship were in operation, The worship services were
typical of those on the frontler. Hennonltes are enters
prising people of the soll and good material for nuclel of

of evangellcal non-lMennonite denominationss In this respect

sIbido » Ds 4o

<]
Wenger, op. gite, p« 133,
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they rendered a real service. At times because of lack of
creedal material insignificant matters were blown up to
huge proportions., The following is a letter from one of these
ministerss

Soon after I began to preach some of the members were
displeased with the way I was operating, and for dif=-
ferent reasons, One because I did not change my coat
from what it was beforej some thought it unbecoming for
me to wear & collar on my coat, or to have buttons on
both sides., MNost objectlions were made against the form,
some contending that i1t ought to be around, But as the
Mennonlte c¢reed did not say what form of coat the minis
ter had to wear, in view of the Gospel I exercised my
own privilege as %o what would be appropriate, and cone
tinued to wear my usual dress.

Such emphases gave rlse to lesa conservative, suspicious
and exclusive lMennonite confersnces. Groups that were more
tolerant in their practices and less hesitant to work with
other Mennonite and Protestant denominations made their ape
pearance. Socially, too, they were less fearful of contaming
tion by the outside world than were some of their more cone
servative brethren, They had no restrictions regarding
clothes and reereations.a Today about half of the Mennonite
churches belong to these more open conferences.

What creeds or statements there wers, have had the ine
fluence one would expect and were in constant demand., There

was, for instance, Gerhard Roosen's (1612-1711) catechism

7
C« Henry Smith, The Story of the Mennonites (Berne
Indianat Mennonite Book 00535§§;"193§T}'Eﬁ‘iﬁﬁi:" .

®Ibid,, pe 692.
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entitled, Spiritual Convergation on Saving Faith, which was

translated into Inglish and often reprinted in America. In
1527, "The Seven Articles of Schleithelm" by Michael Satiler
appecared, Poter J, Twlsck (1565-1636) wrote the longer con-
fessions congisting of thirty-three articles. In 1610 John
de Ries and Lubberit Gerrits published another confeasion,
Others followed in rapild succession. PFerhaps the most used
in American churches is the "Thirty-three Articlesa" of
Cornelius Ris of Hoorn, Holland, 1766, This confession was
tranalated from the Dutch into the German by C. J. van derx
Smigsen in 1849, arnd A, S. Shelly translated it from the
German into the Engllsh sbout 1902. Thils confession 1s used
’ " : 9 :
by the more liberal churches,” and the conservative churches
ugse those of Dortrecht produced in 1652.10 In the manual of
the "lennonite Ceneral Conference” we read:
In earlier years, congregations Iin Americs, widely
separated from each other, with limited opportuniities
of fellowghip and acting under local conditionsg and
needs effectod methods of organlization and practices
in worship which partook of a local or district complex,
although maintalning the same spirit and general pur-
posca of other soctions of the Churches DBecauge of these
variations of methods and procedures, and with a general
desire to promote a greater unity in service and to cone
serve the general spirlt of unity in faith and practice

throughout all the sectlons of the church, the formulating
of a polity, a gulde to the workers of the church in

9
enger, ope gite., D. 134,

10
Chegter K, Lehman, Junior Catechism (fourteenth
thousandj Scottdale, Pennsylvanias Lennonite Publighing
Houge, 1944), pe 3
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their labors and to cultivate the common interests of

the cause in the hearts of the brotherhoods, was given
congideration « +

Ma jor American Mennonite Groups

When the statement is made that some Mennonltes adhered
closer to tradltion and custom than others, it is necessary
that a little more be said about each of the major American
Nennonite groups. At present there are twelve larger sep-
arate "bodies with considerable variation in religious

doctrine™? ana worship,
The Mennonite Church

This is the largest body of American Mennonites, having
about 60,000 baptized members. Thelr background is Dutch
and Palatine of Swiss extraction. They settled in
Pennsylvania in 1683 and later established daughter colonles
in other states, About 18,000 came from Amish background,

In their forms of worship they are staunch conservatists
in faith and discipline, Their main Gottesdienat lies in a
program of sharing, Those who accept Chriat as thelr per-
sonal Saviour are baptized by pouring; either in the church
bullding or in a stream, on the confession of thelr faith,
They practice close communion of those accepted into the

llHorat, Ope glt., pe 4.
12wenger, ope git., pe 111,
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fellowship and in good standing, Several weeks: before come-
minion service is held, the members have Counsel Meeting in
which the chlef pastor, the bishop, discusses the discipline
of the church and gives opportunity for the members to make
comments. The members are asked to state that they are in
harmony with the standards of the church, at peace with God
end with man as far as possible, and that they desire to
participate in the communion service. In connection with the
communion service they observe the ordination of washing the
saints! feet on the basis of John 133 the brethren greet one
another, and the sisters do likewise among themselves, with
the "holy kisa" (Rom. 16:16)s They also anoint the sick with
0il when requested (Mark 63133 Jamea 5314). During worship
the aisters of the church wear a prayer vell as a symbol of
the headship of man (I Cor. 11:2-16)3 in America this is
usually a small white cap of a finely-woven net. In
Argentina, Mennonite women wear a black vell over thelr
heads during worship, Some of the laity and all ordained
men wear & coat without a laydown collar, the so-called
"plain” coat of Mennonite and Brethren circles. They taks
seriously the Scriptural prohlbition against the wearing of
gold and pearls (I Tim, 29,103 I Peter 3:3,4), including
wedding rings.

Simplicity 1s also applied to worship. The "meetinge
house," as they call their church, is a plain structure withe

out steeple, bell, organ, altar, or works of art, The
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minister is addressed as "brother" rather than "reverend."
He is chosen from the congregation and has had no special
training for his work. PFormerly schooleteachers were often
chosen, and now those called to the ministry attend éiblﬁ
Sehool or seminary. Frequently there are two minigters to
a congregation, both of them earning their own living, mostly
by farming. This ls changing thoughy since congregations
note that our soclety demands a fulletime ministry and full
supports The worshlp service is aimple and dignifiled, not
demongtrative nor emotionales The congregations sing foure
part music, unaccompanied by any instruments. For prayer
they kneol, The sermon is simple and earnest with a constant
appeal to the Bible in support of the messago.t® How adverse
thils bedy i1s to change indlecates thelr use of the Ausbund as
their official hymnbook in their worship services. This
book dates back to 1570 and is the oldest in use by any
Mennonite church in Americast®

The General Conference of the lennonite Church of lNorth America

Since thila Conference is composed of various churches,

ita members come from ell Luropean MHennonite sourges and are

laﬁengar@ ops Site; DPe 112215,

14
Iester Hoatetler %a%dboog de ite H
(HewhonE.Kansnst Generai orand§26§g%ha Eknnasxtazﬁﬁﬁﬁﬁh

of North America Board of Publications, 1949), pe XXX,
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distrivuted in almost ell States and Canada., "iIts first
meeting was on May 28, 1860, at Vest Point Iowa, with only

three churches participating. In 1257 there were about 50

Gonﬁrecations."ls They use "The lennonite Articles of Faith"
set up by Cornelius Rls,

The Iomecal church has the right to organize and arrang

its own internal affailrs, There is no uniformity in

orgenization but ususlly there is an elder (pastor) and

a Board of Deacons and a Board of Trustees to assist

hime 46
This brenchh is open to other denominations, marrying none
Mennonites and communion, The worship vell and plain clothe
ing were discarded., UMinisters are salaried and educated for
the work., lusical instruments and choirs were introduced
into the church servicos. They have their own liennonite
hymnal contsining the most popular Protestant hymns. The
ministers teach liennonlite principles, but mombers make their
own decislons to a large degree without the loss of church
momberships

This group pioneered in Sunday School work, There are
no superior oificers, and the title "bishop," common among

the Nemnonites and the Amish, is unknown.

150140 a. Xrehbiel, "General Conference lienncnite
Church, " €, Nennonitische Weltkonferenz 10, bis 16. August
1957 in Karisruhe, Cermany (Karisruie, 1U47), D 29

1BThe Church Unity Committee of the General Conference

of the lennonite Church of North Amarica, Our Church (Forth
lewton, Xansas: Dethel College Press, 1942,)
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The MNMennonite Prethren Churcih of Horth.America

This group orlgzinated in South Russlia in 1860, Spiritual
coldnesa in the 0ld church led Edward VWuest, an earnest evane
gelist from the near«by colony of CGerman Evangellicals, to have
rovival gervices emong the Mennonltes, A 1little farther
south, Abraham Unger read Ludwip Hofacker'!s sermons and had
many followers.

The first Mennoniteo Brethren came %o Horth America in
1873, In their worshlp services they stress a religious cone
version experience followed by "a changed 1life." Revivel
services are conducted fﬁr gseveral weeks at a time, The
objective is to have people accepnt the Lord Jesus Christ as
thelr Savior, repent of thelr sins and follow Him in obedie
ence through baptism by immersion.lv Baptismal candidates
make a public confession to that effect, There is a negative
attitude toward formalism in all worshlp services; and come
munion is limited %o the baptized members in good standing in
the local churche. In their services, they sing mostly the
newer gospel songs with organ or plano accompaniment, They
give opportunity to evory member to teatif'y and offer public

prayer. No stress is laid on particular clothing or using

Jewelry. The sermons are exposlitory and not written out,

l?&cts 2:38
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Communion is observed frequently, and several congregations
atill have foot-washing in connecticn with it, In recent
years they have begun to prepsare and use their own hymnals,
For a long time most of their churches made use of the

Bvangeliung-Lieder Humbers 1 and 2.19 In some of the churches

they began to use glnmple hymns for processionals and recosSw

slonals,
Thae 01ld Order Amish lennonites

This conference aplit off from the Swiss Anabaptists
and was originated by Jacob Ammann in 1693, They came from
Switzerland in Alsace. Settlements were first made in
Pennsgylvania, and later daughter colonies followed the frone
tier westward. This group is very conservative, and discie-
pline is rigld, Nodern methods of cutiing hair and shaving
are avolded. Clothing was not "to be proud,” that is, mmde
in conformity with current styles. In church they are all
dregased allke and deviations are not permitted. The interior
of homes and churches are very plain and simple. The
vehlcles they use are not palnted in two colors. New and
modern things are said to be invented by the "world,” and
an effort is made to avoid them. In trying to perpetuate

the ways of their Swiss forcbears new inventions, which may

19
Vialter Rauschenbush and Ira D. Sankey, editors,
Evangeliums-Lieder 1 und 2 (Chicagot The Biglow & lMain Co.,
and %EEIaEeIpEIaz Theodore Presser Cos, Ce1897).
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create new ethical problems in relation Lo world conformity
(Rom, 12:2), are ruled out, Around these veliefs revolves
almost all thelr worship.

About 1850 the absolutist attitude relaxed somewhat,
They beogan to build "meeting houses.” These were usually
bullt close to @ stréam, cdnveniant for baptizing, when the
bighop and candidates stood in the water while the water was
poured on the candidate's head (Matt, 3:163 Acts 8:38). Vhen
they have no church building, the services are held every :
two weeks in thelr homes. The minister uses a Pennsylvania
German dlalecty hymns and Scripture are in German. T@e
tunes are ancient; only recently have they been written and
printed. Following thelr service, which lasts over anrhour,
a meal is eaten at the home of the famlly which énterpained
the worshipers. Puring the afternoon the several familles
hiteh their horses to their plain buggles and slowly wend
their way homeward. The men all look alike in their plain
atyle clothing all their own, with large, black, broad-
brimmed hats and long beards. The women wear large, plain
bonnets and long, full dresses of solid color, not flowered,
checked, or figured, In thissame garb they appear at all
church services, Home 1life is strong, and in this fashion
the whole family appears at church, Children look like their
parents, only smaller and younger, They do not have_Sunday
Schools Taking a stand against the use of tobacco and

alcohol, ag almost all liennonites do, they deem unimportante
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Being strict congregationalists, they do not have uniform
discipline, They are one of the fastest-growlng Mennonlte
bodies, not because of mission work, but because of thelr

large familics, 0

The Mennonite Brethren in Christ

This 13 a group that came out of the Mennonite church
in 1873~74. The present membership is about 13,000 and
stresses emotional conversions, the so-called "second work
of grace,” personal testimonies, and other points receiving
little or no emphasis by Mennonites historically., Vith few
exceptions their Confession of Faith is In substantisl agree=
ment with the Dordrecht Confession. They have a conversion
on a theory of instantaneous and complete sanctification
often called "holiness.” The mode of baptism is immersion,
and foot-washing is practiced as an ordinance., They win
convertas from non-lennonites and have many non-lMennonite

Tamily names.21

01ld Order ilennonites

This group had its origin in Russia and now numbers
about 4,000, Its members are opposed to every kind of

change., They do not have Sunday School, frown upon preaching

20
Vienger, Op. cite, De 123,
2lypid,
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in the Fnglish language and having evangellstic servicea,
They try to keep their church services theo same as their

2

fathers had them centuries ago. Thelir hymn-singing in
church strongly rescmbles Gregorian chant, They seem more
interested in preserving the status gue than in the Gosgel.zz

-

The prayers are allent, and the sermons are from one or two

hours in length,
Congservative Amigh Mennonltes

This group has withdrawn from the 0ld Order Amish
llennonites, In practice they vary slightly from the proaent
body of the Mennonlte Chmrche They go to church with auto-
mobiles, They alsoc use the Ausbund, the oldest ilennonite
hymnal still in use. It has gone through twelve editions in
Europe. The last two were printed in Basel in 1838, Itsl

ge wag confined to the South German and Swiss Hennonites,
It hos been reprinted in America, and the Amish churches
likely will continue to use it for some time to come., It
hag the distinction of being the oldest hymn-book officially

in use by any church in America.as

Cahurch of God in Christ, lennonite

This is ancther strict lennonite church body. Its

22Wengar, Oops cite, De 125,

®hostetlers Ope Cibe, Do XXX,
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founder was a layman, John Holdeman (1830-1900}, in Ohio,
This branch of Mennonites consista of Swilss and Russlan
abock, The main point of difference is shunning, The neme
bers have no fellowship with those not of their immediate
group, iinisters from other denominations are noi invited
to its pulpits. The women wear a black headcovering in
church and at all other times when they worshipe. The men
wear no tles and are not allowed to shave, Any infraction
of these rules 1s disciplined, The mode of baptism is poure
ingy it ia performed in the church. All other lennonite
groups whose mode of baptism is pouring sccept the baptisms
performed by othera, but this body does not, This is In the
belief that they are the only true church and no one but a
miniaster of the true church should bavtize.24 Yhen a member
leaves the church, he forsakes the true church and is banned
(excommunicated). Whether he jJoina another llennonite church
or remains without a church but lives a Christian life, makes
no difference, Every member, irrespective of blood relatione
ship, shuns him® Their church buildings are very plain and
devoid of all aymbolism, They use no musical instruments in
the homes nor in the church services, The ministers do all
the preaching, and the deacons are the stewards of the alms

monies. They do not receive offerings in the church but

24berews 65l=3

2503 tus 3:10
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make their contributions directly as menmbers, he expenses
are at a minimum; no remuneration is given to the ministers.
They are very active as a church and lately have spread oub
into lMexico with good success, The group has about 4,000

members in the United States and Ganadas

T

The Lvangelical lennonite Brethren and Defenseless Mennonite

GChurech of liorth America

These two branches of #Hennonlites were distinct groups
until June, 1953, when they affiliated to form The
Bvangelical dennonite Conferenca. 'his wasg gignificant in
that instead of splitting, as has been so often the case,
there was union, Then too, lennonites of Swiss extraction
Jjoined with Dutch and Russian Hennonites. From both angles
this move ig significant, indicating in some degree modern
gentiment among llennonites regarding union.

The name "Evangelical” was. chosen becausa their emphasis
is not on the lennonite as much as on the (Great Commnission,
Dre Pe ke Friesen tried & similsr movemsnt in Rusgsia in
1905 by creating a lMennonite illlance. apparently he was
too far ahead of his time. Instead of uniting two opposing
factions he created a third.26 Friesen's attempt, as well
a8 the present affiliatlon, created a greater spirit of

belonging together among liennonite groups. The result has

26,
venger, 9-2‘. cl ep De 08,
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been that worship practices have become more uniforme. =Since
theib emphasis is on the evangelical, barriers o non-
liennonite groups are almost gone. They worship like those
of any other Evangellcal denomination. In principle they are
in agreement with the liennonite Brethren and General Confer

enca.27

The use of tobacco and alecohol and attendance of
amagement pleces isg discouraged, reprimandsd and dlsciplined,
The Evangelical liennonites do not prescribed a specific
mode of baptism., The usual modes are pouring and immersion,
Since candidates wmay chose, both modes are frequently used
in the same baptiamal service. They pour in the church and
also in streams. Footwashing ls observed where it is de-
manded; attondance 18 not obligatory. Communion is opene
They do not really have a church "table," they have only %"the
Lord's table,"” to which naturally all that are born again are
Los o 4 . 1
invited, Church discipline is mostly in private, there is
no shunninge, HMusical instruments are used in the homes and
churches. Choirs and special groups sing in churches and on
special occasions. No particulsr attention is paid %o

cléthes and jewelry as long as they are decent, The wedding

ring ls favored, seeing that 1t plays an important role in

27‘.’»59!1@61", ODe cit-, Pe 126,

28H. He Dick, Henry F. Epp and Sam J. Schmidt, editors,
The Revised Constltution and Confession of Faith (lNountain
Take, Hinnesotas Uhe Lvangelical lennonite Brethren, 1949),
Pa Sls .




95
our modern living, The newer churches begin to use some
aymbolism, and the services show traces of liturgy. They
have processionals and recessionals, and cholrs in some
churches render responses and approprilate renditions during
the services, Since the conference has not its own hymnbook,
sach church chooses 1ts own, Often they are not Hennonite

bookse, The most widely used book is the Evangeliums-Lieder

Fumber 1 and 2, where the gservices are stlll in the Cerman,
In Ingliah meetings the lennonite Hymnary and othor funda-
mental and evangelical non-iennonite productlons are used,
The pastors have Bible School or seminary training.

They are saleried and provided wlth living quarters, Addi-
tions to the churches are made by way of evangellam, cone
version and by letter from any other denomination, Instead
of infant haptism they have infant dedication, For church
membership only adult baptism is accepted. Harriages and
other functions are very much the same as we have them in

other evangelical groups, even 1f not Mennonltes.
Krimmer lennonite Brethren Church

This group originated in Russla and settled in the
middle States and Canadas. Ita worship practices are the same
as those of the Mennonite Brethren except that in baptism
they immerse the candldate threé times forward instead of
once backwards, During 1958 steps were introduced %o
affiliate or possibly merge with the lMennonlte Brethren
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Conference, This church has about 1,800 members,

Kleine Cemeinde now called the Evangelical Hennonite Church

This 3s a branch of the liennonite Church in Russia. It

orlginated in 1812 from the so=called Grosse Gemeinde., The

immedlate reagon for leaving the lsrzer Lody was the desire
to remain conservative in 1ts practises and way of life. 1In
the last decade though, the form of worship has been that of
other evangelical bhodles. Discipline, baptism and communion
obgervatlons differ in form from other groups., In discipline
hey are more demanding; baptlism is only by pouring in the
churghes, and communion ia for members only., They use no
musical instrumenta, and only lately have they introduced
choirs and special groups of singers in their worship

periods. In the moro conservative churches, the Gesangbuch,

a lennonite song book going as far back as 1767,29 ig still

’

used, Uhere this is not used, the Evangellusm-Lieder Number

1 and 2 is used, They have 2,500 memberg e 90
Reformed NMennonites

This is s small group of about 1200 members who left

29N. Pe. Springer, Comments on Gesang-Buch in welchen
eine Samnlung pgeistroicher Lieder BefindlicChe Zur ailgamsinen

Erbauunc und gum LObe GOLGes heraussescbens (Goshen, nas
Wennonito Historical Library, Goshen College, 1957}, De 3»

30
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the llennonite Church around the turn of the eighteenth
century, They cling to the ways of the Hennonites. This
was even more so before the introductlon of Sunday Schools,
young peoplels meetings, mission work and evangelistic
gorvices came into use., This group is very exclusive, not
vermltting its members to listen to the sermons of other
roeligious bodles. They dress plainly and practice shunning.31

In summary, two observers of MNennonites, one of their
own group and the other not, fittingly put it this way:

Wienger a iiennonite teacher sayss

While all this may seem amusing to some people, even

to the more progressive lennonite groups, it 1s never-

theless a testinmony to the ethical earnestness and the

tender consciences of the brotherhood,o?

Dorothy Thompson, a present day well-known journalist,
vas invited by Bethel College, North Hewton, Kansas, to
speak at one of its important annual observances. In a

discussion of her experiences, she writes in the Ladies!?

Home Journal:

My hosts and gponsors did not wear beards and their
daughters dressed like any other modest American women,
with the emphasis on cleanliness and simplicitye « o o
They did not ram their religious concepts down my
throate I was 1n an atmosphere « « « not of plety in
the usual connotations of the word,; nor of sectarianism,
which so easily becomes wrangling, nor of the selfe
righteousneas that so quickly puts one on the defensive.
It was an atmosphere, no less powerful bacause entirely
unobtrusive, of seranity and peace, and far Irom being

51y enger, op. cibe, De 129.

S2yenger, opes cite; Do 130,
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"queer,” The people are practically creedless. The
sum of their faith is %o be found in the New Testament,
and especially in the Lordl’s Prayer and the Sermon on
the lounte, ¢ ¢« ¢ Nor do they divide thought and act,

- Thought, in its highest most concentrated form, is
directed, as prayer, for the fuller understanding and
revelation of God's law of love, such thought, they
believe, 1s an actual force in the universe, as real
aa electiricity, as the actlions which follow and conform
with it are 1ts lncorporation in external realitye ¢ « o
Cod's revealed law is thorefore to live naturslly . ¢ 99

What is said above, the Mennonites try to bring out in
thelr worship without the aid of words. They do not want to
be queer but natural, not bombastic but sincerely simple,
They do not desire to have worship services but services of

worshin,
Their Heritage
The Church Year

Prior to the twentieth century the Church Year was fol-
lowed in all Mennonite clmrches. It was "the atmosphere in
which the church worshiped.“3é It was taught that "the
colebration of the highest Jewlsh feastas, Daster and Pentecost,

n3b

was carried over from the 0ld Tegtament. Mennonites

55Dorothy Thompson, "Queer People," Ladies' Home
Jourpal (Philadelphia: The Curtis Dublisﬁing Company, 1952),
reprint (n.de)e
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Paul Zeller Strodach, A HManual of Worship {Revised
editiong Philadelphias Muhlenberg Press, 0.1946§: Pe AXIV,

5%pom Otto Haering, Living With the Church (Now York:
Benzinger Brothers, Inc. 1930), De &Ve
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agreed with all churches who "sought to do away with heathen
festivald by institubting Christian feasts in their
places o o "¢ They teach that all Y"followers of Christ
must keep separate from worldly entanglements and to keep
unspotted from the evils that are about."57 With the
obgervance of Christian holidays this is partially obtained,

Until the turn of the last century the lMennonite church
observed all the main feast days of the Christian Year. In
their schools the Advent season was 8 period of gpecial pre-
paration for a two or thwee-day Christmas season. Immediately
following this came New Year and wplphanyes For all these
occasions the children learned Wuensche (a Lype of prayer) %o
be recited in thelr homes. DBesides these they learned
several songs and Bible portions in reference to these daya,
The sermons pointed to the coming of the Christchild and
His second coming.

In connection with Lent, Ash Viednesday and the entry of
Jesusg into Jerusalem were important. Pasgsion week climaxed
in preparing for Good Friday on laundy Thursday. & very
speclial service was held on Good Friday. In was in the full

sense of Stllle Freitape The sormon was always a very simple

presentation of Jesus! death on the cross for our sins,.

[~

uslbid.. po XV.

5vJohn Lo dorst, editor, Instructions Lo Deginners in
the Christian Life (Scottdale, Pennsyivanias “ennonite
Fublishing House, 1947), pe 7l.
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A1l churches had services on Haster Sunday and the fol=
lowing Monday. HMHany more conservative congregations also
kept Faster Tuesday. The messages stressed Jesus'! victory
over death., Frequent references were made to the numerous
Apabaptist martyrs who slso finished their course with
victory.

After Taster came Ascension Day and shortly after st
least two and sometimes three Pentecost holidays. On the
lattoxr it was customary to have the baptismal services.

Vany Mennonite churches who baptize by pouring in the church
s8till baptize on these days, They do baptize at other times
but only by special arrangements., VWith this ended the
Chrigtian Yeaxr,

At present only the more conservative branches of the
lennonite Churcih follow the Christian Year, The common
practice is to follow the customs in the other non-liturgical
chwrches. There is possibly one main exception: the
cbservance of the Communion Service on Good Friday. All
Mennonite churches have it on that day. They teach:

Ve also believe in and observe the breaking of bread,

or the Lord's Supper, as the Lord Jesus instituted the

same (with bresd and wine) before his sufferings, and
also observed and ate it with the apostles, and also
commanded it to be obaerved to his remembrance, as also
the apostles subsequently taught and observed the same
in the church, and commanded it to be observed by the
believers in commemoratlon of the death and sufferings
of the Lord--the breaking of his worthy body and the
shedding of his precious blood--for the whole human
race, S0 1s the observance of this sacrament glso to

renind us of the benefit of the saild death and suf-
Terings of Christ, namely the redemption and eternal
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salvation which he purchased thsreby3 and the great
love thus shown t0 sinful mans o e «°°

In later years those of the Mennonite faith have drifted
away from following the church calendar for the year, This
has several reasons:

First, the observation Strodach makes applies to the
lennonites,

In order to avoid formalism and ritualism the calendar

hag to some extent, been abandoned, The atmosphere of

worghip that festivals and symbolism furnish has faded
into an undescernable huee>®

The golden age of freedom that we find ourselves in
hag loft them to flounder in this respect,

Second, in the skirmish of progress, Hennonites with
others, have gotten away from the so-called "old ways."
Things, and good things, have been cast to the winds Jjust
because they are Ifrom previous years, Much of what is pree-
served is to remain only in museums. Anything prescribing
order is viewed with skepticism. HNodern psychology in many
cases wants it differently. Religiously speaking, modern
evangellism cannot be hemstrung by church year ballast.
Gvents that were quite important fifty years ago in the

Mennonite Church are now almost forgotten.

S8g, F. Coffman, Mennonite Church Poli (compiled by
the Church Polity Comnitvee O th6 Hennonite General
Conference; Scottdale, Pennaylvania: lMennonite Publishing
HOU.SG, 1944), Peo &0a

39
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Third, until half a dozen decades ago the Hennonltes
found a cortaln amount of companionship in the events of the
church year., Before the age of modern conveniences of travel
and commnication Mennonites sought activities garound the
home and church. It was interesting to prepare for the holiw
days, Attending church with others fulfilled a great need,
Homes with limited means made inexpensive things, "Little
was much if Cod was in it." They find that the opposite is
too often the case todey. "luch is little if Cod is not in
it.? The sense of belonging to a rich llennonite past is
lost. Other and many interests have crowded out what Haering
sees in the church years

Like a true friend , o that accompanises us throughout

our life, teaching and admonishing us, consoling and

delighting us, it must have something to say to us if

it is to have & lasting influence on our Christian

life o » s @and give us certain definite idess or

impressions. « « ¢ At no time do we hear more profound

truths and more effective admonitions than on feast days
and during the harmoniously recurrent seagons of the
church years*

Pourth, interdenominational ovangelical emphases have
overshadowed lennonite principles of falth, Present day out-
standing evangelicals, independent of denomination, have a
tendency to take the place of MNemnonite "martyrs, confessors,
and the like, high and low, who usod the same croeds, and

colebrated the same mjsteriea, and preached the same Gospel

Otto Hmering, Livigg'ﬂith the Church.(MNew Yorks
Benziger Brothers, inCe, 19S0), De Le
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as wo do, "4t
Mennonites with their years of persecution and migration

have a noble stock that went before to blaze a bloody trail

for the faithe. Tvery llennonite household has read about them

in Tieleman van Braghit's Martyra! lirror. Through the cene

turles tiese have aroused them time and again to serve (God,

m

Thelr worship was a way of life and a Cotitesdienst., Theilr

events were always related to the lives of the Apostles and
early church fathers, In thelr effort, together with the
Puritansg, to get back to the primeval church tho 1ife of
Christ played the main part. %Faith is built around the
Bible events of which Jesus is the cornerstone.”@? With the
unrestricted ecceptance of the modern Protestant church life
went the lennonite church year,

Fifgh, when the American MNennonltes began Uo worship in
the English language, many of the older customs and traditions
were forgottene 'The most accessible Chriastian literature was
not lennonite. A large number of churches did not have their
own hymnbooks and Sunday School material. The old German and
Duteh hymnbooks still have the church calendar, but the new
material does not. With the production of Mennonite worship

material in the English language this is overcome, but slowly,

41,
Walker Gwynne, The Christian Year--Its Purnose and Its
History (New York: Longmans, Green and GOa, c.IgIEI, Pe 804

42 2
CGeorge Hedley, Christian lorship Some lisanings and
lieans (Few Yorks: The’MEEEEIIEﬁ"Company, Ce1953], De TBe
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Mennonites recognlze that greater unity could be achleved

if they would know and worship according to the teachings of
their firast leaderas, lennonites and Anabaptists accept them
today as Biblical, By means of World Coanflerences erffortas

are made to bring Mennonites together on. the basgis of their
tenets, MNations, after futily trying to blaat their way into
peace, awing back Lo pacifism. The lennonites recognize that

qa

now is the time to present their inherited faith of peace in
a muich more united spirit, This unity of spirit43 has taken
on new meaning and insgpiration. 7Those who 1lefi behind the
liennonite faith with ways to live it,; steadily acquire more
respeche

The lMennonites further see that if they all follow a
thoroughly planned and constituted church year rubric, their
worshin would be more congistent. Chyrist would be worshiped
in a less adulterated MNennonite fashion. To do this in g

neasure, the last World Conference chose for its main theme

Das Evanpgelium von Josus Chrisbus in der Welt, IlNennonltism
experiences & consciousg swinging back to the cornerstone,
Christ Jesus., A calendar, wrapping the year's texts and
worship acrvices systematically around Him in the faith of
the forefathers, they recognize to be of great help. They
look for a tie between all its churches and pioneers of their

faith, A common church calendar for Europe and America could

SEphssians 433



do this to a large degree.

The IDvangelical lMennonlte Brethren Conference does
something in this regard. For several years lirs. Prank
Thomas, the wife of the pastor of their Henderaon, Nebraska,
church, has compiled a missionary calendar. To unite the
whole constituency in prayer for the missionaries in the
field she places their names under the day of their Lirthe
daye. The purpose, she writes on page two, 1n preparing this

calendar, is "to acquaint ourselves with our missionaries,

o

ray Tor them and to write to ﬁhem."44 This production has
proven helpiul in uniting the home churches in prayer for
those in the field. Hany churches use this materigl for
their midweek worship prayer services., Church calendars
regulate, deepen and unite the entlre chuarch life,

Newman, to arouse interest 1N thoso removed from us,
writes:

And to them were joined, as ages went Oon,  « ¢ fresh

witnessess from the Church below, In the world of

spirits there is no difference of varties  « o Creece
i and Rome, England and France.4d

For us it is Switzerland, the Netherlands, Hussia, the
Belgian Congo, the Americas and the uttermost parta of the

earthe Ye must all be missionaries. The production of nis-

sionary calendars has been of interest in other conferences,

44
lMra, Frank Thomas, lilssiona Calendar of the Conference
of Evangelical lennonited (Henders: s%nz, “Tebraska? The Henaersonm
Prin ng GCoe, 957)’ De 2e

45cuynne, op. Cites Pe AXa
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This 1s an indication that a more inclusive church year
calendar with its worship materials and leads 1s in demand
Gwynne goes on to says

Thers 1ls no color to those souls which have been
cleansed in the one Bapiism, nourishsd by the one
body, and moulded by the One Faith., « « « Therefore
it is good to throw ouvselves into the unseen world,
"1t is good to be there," and to build tabernacles for
those who speak "a .pure language” and "serve the Lord
with one consent”; not indeed to draw them forth from
their secure dwellingeplzces, not superstitiously te
horor them, or wiliully to rely on them, lest they bs
a anare to usy but silently to contemplate them for
our edificatione?

The lMennonites teach how to have inward contact with the
heavenly throng and the misalonaries in far fields, However,
in more recent times, they have faliled to take advantége of
feast days and their help in doing this. As we will sse in
a moment, feast and holy days, used to play a much bigger
role in the church life of the Iennonites. About the signifi.
cance of feast days for the church we read:

The feasts of the church year are more suitable for
instructing people in the faith and for bringing the
fulnesgs of interior joy Lo their souls than the solemn
exnositions of the Church's teaching office. TFor these
expositions are generally appreciated by but a few of
the learned; the feasta, however, teach and guicken all
the people. The spoken word sounds but oncej the feasts
speak to us every year and at all times, Dissertations
have a salutary influsence upon the mindy bhut the feast
days influence the heart as well as the mind and thus
grip the whole man. Since man 1s made up of body and
soul, he needs the stimulating force conveyed by the
feasts, so that his spirlt may receive instruction from

46
Ibide, De 80
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the manifold beauby of the holy rites, and so that
these go over into flesh and blood and thus advance his
gpiritual 1life.47

The Nennonlte Gesangbuch was widely used in the

Mennonilte worshlp services as late as 19212. In it was a come
plete church calendar with its alds to worship.48 It is of
recent date that serious neglect of conforming to a liennonite
church gcalendar has set in,

interest among iennonites used to be high in the events
of the church based on Scripture and praciise, In a cone
parison of church calendars of 1730 and 1895, we note that
the latter 1s more elaborate and likely has undergone several
revisions and additions. The earlier one is found in a book
of sermons written by Jacob Denner in 1730 and the latier in

the fifth edition of the Gesangbuch printed 1in 1918. This

book was used especially during the nineteenth and first
quarter of the twentieth centuries.t®
The full title-page of Jacob Denner's book reads:
Jacot Denner Christlich-und Erbauliche Betrachbungen

uveber die Son-und Festags-Ivangelia des ganzen Jahrsj
nebst einem Anhange verschiledener Predigten nsbsry

3
4 Hgering, 0D. cite, Do £Xo

8I:iennonit:e Church, Gesangbueh (Fuenfte amerikanische
Ausgabe; Elkhart, Indiana: liennonite Publishing Co., 1895),
Po IV.

49nalter H. Hohmann and Lester IHoststler, Handbook to
the hennonite ¥ (Borne, Indiana: The Board o
blication of enaral Conference of the Mennonite Church
of North America, 1946), De Xxxi,
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besondere Texte, so wohl aus dem Altne als lleuen
Testamente; und einer Vermehrung von dreyen Predigten
ueber das heillige Vater Unser, Durch Cottes CGnade in
ooffentlicher Versammlung in Altona muendlich vorge-
tragen, und auf Begehren dem Druck ueberlassen, Neue,
auf Kosten Christlicher Freunde besorgte iullage,
welcher die Detrachtung vom Adel des Gewissens und eine
Hachricht von den Lebens-Unstaedonden des seligen Herrn
Denners beygefueget worden, Gedruckt im Jahr 1751,90

In the Gesangbuch we finds

(Es) « « « 9ind von verschledenen christlichen Maenneren,
besonders nach der bekannten grossen Roformation, fast
unzaehlige geistliche Lieder verfertigt und viele
herauggegeben wordens « « o JIn dieser Absicht von Gott
erpgebenen und erleuchteten laennern unserer taufgesinnten
Gemeinden in Preussen schon frueher dieses gegenwaertige
Gesangbuch zum gottesdlenstlichen Gebrauche gesammelt
und herausgegeben und dqurch verschiedensn Auflagen vere
mehrt, in allen Gemeinden unserer (Glavbensgenossen eine
gefuehrt wordens o ¢ o
When comparing these calendars with the one Lutheran
churches uge today, we note that there must have been a comw
mon source for their eplstles and gosvels. They are the same
in almost all cases, and where they differ it may have been
error rather than cholce., Then too, there has been a good
deal of development, The later liennonite one has several
epistles and gospels in addition to the one used bsfore and
even in the Iutheran hymnal, indlcating that more Scripture
wag added %o their services from time to time, It seems that

this 1s a sign of getting away from a prescribed calendasr and

5034¢0b Denner, Betrachtungen (Neue, auf Kosten
Christlicher Freunde Desorgte Aullage, auf Begehren dem
Druck ueberlassen: Altona, Germany: 1751), fly leaf,

51Hennon1te Church, Cesangbuch, De iv,
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relying on Scriptures chosen by the individual preacher,
until today the llennonite Church has abandoned the formal
use of the calendar in its churches, This has added to
a less unified spirlt among the churches and freguently in
gervices inferior in eflffectiveness because of Loo much
independence egnd lack of attention to the Mennonite Cone
fession of falth and the past way of 1life, This loss will
be lmmedlately noticed when looking at the following come
parison of these calendars for the seasons of Advent,
Christmas and Few Year,

The introlt in the earlier Mennonite worship consisted
of several Scriptures connected with a few sentences, as we
note in comparison, The original sentences of the speaker
have dropped away in the later calendar and have the
epistles and goapels instead, The double designated with
"but” and "and" is used only for the Advent season. The
gecond Christmag day already limits itself to no topic,

It 1e striking to note how much time was dovoted in
the earlier church calendar to the introit, It is difficult
to tell just where the very entry morges into the church
service &8s suche A number of Scriptures are alluded to and
clted before the sermon. There usually was a break of silent
prayer, kneeling, before the sermon., This practice is still
current in the conservative branches of the Mennonite church,

Another change is in reference to the feast days. The
earlier calender provided for two Christmas days, the latter
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for three, The third day i1s still observed by several
churches, but there are no church services like those on
the first and second. The third day got its origin in
Russias, Those liennonitesa removed from the Hussian influence
have reverted back to the Prussian observance, namely two
days as we also have in the Denner calendar, before the
dennonites went to Russla. This alsc agrees with the
Canadian-English cuatom of having two Christmss days, the
second one being "Boxing Day.® The liennonites in Canada make
full use of such practice ln thelr own cihmrches. They make
i1t an unwritten rulé for families to be with the one gide
on the family on the first day and on the second dey with the
other. There was considerable observance of Christmas wore
ghip during such visits, A further comparison of the feast
days indicates that we have lost 8 number of them, and with
this loss mueh reverence for the splrit of sacrifice con-
nected with the bringing about of our confession when the
Hennonites left the Roman Churcli,

Deliberate effort was made in the Church Calendar to
get away from making "saints." Special days are set aside
for the events in the 1life of Christ, John the Baptist, Mary
the mother of Jesus and her direct contribution to His birth,
the angels and man in relatlon to creation and his own re=
pentance and salvation, None of the Apostles and those close
to them are considered in any way. They are human beings

requiring salvation the same as we,.

o e S ¢ [V e = s S S
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Not availing thenmselves of thls opportunity to build up
the lennonite confession which also has taken root and form
under extreme persecution, around nerolc people of the faith,

is a great loss. The lennonltes use the liartyr's iiirror by

Thieleman J. ven Braght widely in thelr homes and schoolsy
but taking certain people and lessons for the church at
gpeciiic timss of the year 1is not practiced. The Apostlesy
the Church Fathers and outstanding Apabaptist and dennonite
martyrs could very effectively be used for Sunday School and
Young people's meetinga. In the church service mention could
be made of these in memory of thelr lives.

For the children the Chureh Calendar and specisl days
are very significant. Children remember every "specilal'
day they have had in church or Sunday School, These special
days must be given dignity and meaningfulness so thst when
romenvered they are worthwile doing so. ILois LeBar sayss

\

If there is sufficient prayer and preparation behind
each session, the children will move thelr households
to get to church, they will be challenged by fascinating
activities, and will have many things to share with
parents and friends fo» special days.5
July 4th and other great days in the natlion have their place,
but the church's days are much more significant and the
lennonite church calendar could well afford to make rich use

of them,

szLois Ee LeBar, Children 1 the Bible School (New Yorks
Hleming H. Revell Company, 1952),; DPe 0G6=66,

c
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Below is the atory of one such sbalwart of the faith,
Hls memorial was unveiled in Hottenburg during the sessions
of the Mennonite Vorld Conference., The Lutheran church
suggested that the memorial of lilchael Sattler be placed in
thelr church by the lMennonites, seeing that the Lutheran
caurch shared in the Protestant blesgings as much as the
Mennonites through the work that Sattler did in and around
Rottenburg. Representatives from Tuebingen University and
the Lutheran church contributed to the unveiling service,
This and the many other equally herolc efforts for the Loxd,
lMennonite worship perlods can use, Briefly, this is
Sattlerls gtory:

During lichael Battler's gojourn in Stragsburg the
Swiss Brethiren congregation at Horb and Rottenburg
wasg discovered by the authorities, Having returned
to Horb he with his wife and a number of others were
arrested and imprisoned Ly the Homan Catholic maglse
trates in & tower at Binsdorf. From hils prison he
found it possible to write « « « Lo his o o o
brethren. « « « He admonished them to a pious walk
o » o that the church may be an example in purity and
piety, cleansed by the blood of Christ. « « « Be
patient in tribulation and have a carse that you may
not fall short in love. « o »

He added that he knew what was waiting for him but thsat
he was, with his fellow prisoners, fully resigned to
the will of the Lord and ready to depart and be with
Chriat,

The imprisonment continued for eleven weeks and three
days. o « » Hlg defense was masterful and based on
the Scriptures. » » « If they show us that we err. «
we shall gladly be taught, and recants . « « God will
be our judges o o o The judge then retived . . o
leaving Sattler to the mercles of the barbarous
801d3ersSe o o o An eyewitness e« o« « 881d that a
murderer would have been treated with more considera-
tione o o o The judgment was that lichoel Sattler
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shall bo deliversd to the executioner, who shall first
cut out his tongue; then throw him upon & cart and
with hot tongs tear pleces out of his body twice, and
on the way to the place of execution make use of the
tongs five times more in like manner,

Thereupon he shall burn hils body to ashes as an arch
heretice o« o °

Sattler endured the inhuman torture stipulsted, « ¢« o
Then his mangled body was tled to a ladder, He prayed
again for his persecutors while the ladder was placed
upon the stake. e had promised his friends to give
them a sign from the burning stake, to show that he re-
mainad steadfast to the end, enduring it all willingly
for Christe The fire having severed the corda wherewith
e was bound, he lifted up his hand for a sign to

them, s « o+ £ fow days later his wife showed the same
ateadfastness and courage  « « When she was drowned in
the lNeckar river,99

Some may object to the use of the material because it is
gruesome, Others agk whether it demoralizes like the many
killings our children are exposed to on TV and elsewhers.

Here is a place where instruction can be given to the children
with interest and "bringlng the fulness of interior joy to the
fulnesgs of the souls solemn expositlons of the teaéhings of

the Testaments." ¢ The following is a comparison of the throe

church calendarse

63
Horsch, op. git., p. 77,

Haering, ope cibtey, De xViidi,
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Day of Church

1l4

Jacob Dennexr

Cegangbuch

Lutheran Hymnal

Year Calendar der wennoniten 1941
1730 1918
1st Sunday Introits Introits Introit:
in : lintte 11:29 none Sentences and
Advent Eplatle: Buts Jesus! Pg, E5:4
none entry into Epistle: -
Gospels Jerusalem Rom, 13:11-14
Hatte 21:1«9 TEpilstles Gospels
Rom, 13:1l=l4 Matt, 21:1-9
Gospel:

Watte 21:1l=9
Jonn 163 l-18
and
Promise of g
Saviore
Epistle:
Gene S315
ten, 22:18
Gospels?
Doute 18:15,18
List of songs

2nd Sunday
in
Advent

Introit:
Luk: 21333
2 Peter
5:7,10,12
Epistles
none
Gogpel:

- Tuke 21:24-31

Introit:

none
But: Signs
of the last
times
Epistles
Rom, 15:4-13
Cospel:
Luke 21:25-36

and
Nearer tidings
of the coming
cavior
Epistles
Isa., 1l:1,2
Gospel:
Haggal 2:8
List of
suggested
songs

Introit:
Sentences and:
Psalm 8032
Bpistle:

Rom. 15:4-=13
Gogpals

Tuke 21:25=386
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3rd Sunday Introit Introits introit:
in John 15:19 ione Phil, 4:4
Advent John 8344 But John sends Phil. 4:5
X John 1:% hig disciples Phil. 4:6
2 Core 6% to Jesus Pse B531
14,15 Eplstle: Eplatles
Epistles 1 Cor, 4:1=5 1 Cor, 4:1=5
none Gosnel: i Gospel:
Goapels Matts 1l:2-10 Hatte 1ll:2«10
Matte 1l32=6 and
Longing for
the coming of
the Savior
Epilstle:
Pse 14:7
. Pge, 2825
P3¢ B3:4
Is. 48:15~17
Gognsls
Is, 59:20
Hiale 3211
Suggested songs
4th Sunday Introit: Introit: Introit:
in John 3:16 none Ise. 45:8
Advent Ephe 137 Buts Is, 45:8
Matt. 1:21 Jonn's Ps, 19:1
1l Tim, 2:5,6  testimony of Epistles
1 John 2:2 Christ Phil, 4:4-7
1 Peter 2:21 Epistle: Cospel:s
Phil, 225 Philip 4:4.7 John 1:18-28
liatt, 11:29 Gospel:
Jobn 10327 John 1:19~28
John 216 The nearness
¥Matt, 16:24 of the
John 4334 Savior'!s
> 1 Peter 5:5 appearance.
Homang 8:31 Epistles
Pge 24:7=10
Is., 62:10=11
Gospel:
I3, 7214
Luke 1:31,32
Matte 1:20-23

Suggested songs
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Day of Year Denner 1730 Gesangouch Lutheran
. —'I?ﬁ'é"" 1941
Christmas Introits Introit: Introit:
Day John 14323 none Isa, 9:6
Gale 2:20 But: ror the Ps. 98:1
Gales 4:19 sacrad Epistle:
Ephe 3:17 Christmas day Tit. 2:11-14
feve 3:20 Epistles or Is. 9:2=7
2 Cor, 5216 Tite 281l-14 (Gospel:
1 John 2:6 Ise 9:2-7 Tuke 2:l-14
John l4:21 Gospel:
Pge 3439 Iuke 2:31-14
Eplstle: and
none The Birth of
Gospels the Savior,
Luke 2:1l-7 ipistle:
Tite 2:11l-l4
Goapel:
Taa, 9:6=7
Luke 2:1-14
Songs suggested
Second Introits Introits Introit:
Christmas 1 Tim, 2:8 none The game as
Day Ephe 2:3 Eplstles for

1 Tim, 3:16
Phil, 2:5,8
John l:l-5
John 1314-1%
Hebe 21=3
1 John 5:20
Heb, 2:15«17
John 14:6
Ia. 6036
Rom, 10:8
Epistle:
nons
Gospel:
Tuke: 2:15=20

Tite 384=7
Acts 6:8,15
Agts 7:51-59
Gospel:

Luke 2:15=-20
Is. 9:6
sSongs

Christmas
Day

Epistle:
Titus 3:4-7
Gospel:

Luke 2:15-20
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Day of Year Denner 17350 Cesangbuch Lutheran
1518 1941
Third none Introits none
Christmas nene
Day Eplatle:
2ir. 15:1-8
1 John
Hebe 1l3l-l4
Gospels
John 1l:l-14
Tsa, 63:4
Isa, 49:13
? Songa
Sunday after none Introit: Introit:
Christmas none 2?8, 9325
Simeon and Pg, 93:2
Hanna Pas, 93:1
Epistie: Epistles
Gal, 4317 Gal, 4:1-7
Goapels Gospel:
Talto 2:33-40 Luke 2:35-40
Songs
New Year's Day Introli: Introits Introit:
The Circumci-~ A New Year!s Specific Ps, B:1
sion and the Prayer: mention of Pg, 84
name of Jesus Eph, 4:22-24 Fame and Is. 63:16
Pas 16:11 clrcumcision Epistles
And the usual of Jesus Gale 3:23-29
entry: Gospels Gospel:
, Rome 10:4 Luke 2:21 Luke 2:21
Matt. 22340 Songs Specific
Tuke 11:13 mention of
Heb, 7325 circuncision
Gospel: and the name
Luke 2:21 of' Jesus

Ho specific
mention of

circumeision and

name of Jesus
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Day of Yoear Donnexr 1730 Fesanzbuch Lutheran
1918 1941
sunday aiter Iintrolts Introit: Introit:
Wew Year Matt, 5:44 none Sarme as
Jare. 17:5-8 Jesus?! parents Sunday after
Rom, 8:31 fles to Egypt Christmas
Dane, 6 {por- Epistle: Epistles
tions) 1 Pet, 4:12-19 1 Pet, 4:12-19
Epistle: 1L Pet, 3:20«22 Gogpel:
none Tite 334-7 Hatt: 2:13=-23
Gospel: Gospel:
Matte 2:13-23 Hatt, 2:13=-23
Songs
Epiphany cr Introlt: Introit: Introlt:
the coming Rom, 8:31 The coming of Ps, 722l
of the Pa. 34:8 Viise Ken from  Epistle
Wisemen, Hebe 137 the East. Is. 60:1=6
The Day of Danes & and Epistle: Cospel:
the Dane 4 Ifa., 60:1-6 Hatte 2:1-12
Appearance Lpistle: Gospel:
of Christ none latte 2:1=12
Gospel: Huame 24:17
Matt, 2:1-12 Songs
Name of Denner 1730 Gesangbuch Lutheran
Feast Day 1918 1941
Christmas Tay Observed Ohserved Observed
Second Ch. Day Observed Observed Observed
Thil“d Cho m‘y - n - v Observad - -
i'ew Year's Da Observed Observed QObserved
(Circumecision
Epiphany Observed Observed Observed
Purification Observed Observed Observed
of Hary
The Annunciation e=ww- Observed Observed



Name of
Feast Day

Haundy Thursday
Good I'riday
Baster ionday
Easter Tuesday
Lacenalon Day
Whitsun lMonday
Whitsun Tuesday

Hativity of John
the Baptist

Visitation of
Mary

St. Michael and
411 Angels

Thanksgiving
(Tumediately bhe-
fore 17tnh Sunday
after Trinity)

Spring Festival

Repentance and
Prayer Day

55

119

Denner 173055

- ) o

Obgerved
Obgerved

- e G

Observed

e U8 v e o

Gcﬂangbuchﬁe

1918

Obgerved
Observed
Coserved
Obgerved

Observad
Obgerved
Cbgerved

Obasrved

Observed

Observed

Observed

Observsed

Obagerved

Denner, ope. git., pp. 1l-1l44,

o6

lennonite Church, Ope Sibte; DPPe IXLXVIII

o7

Tatherand7

1941

Observed
Observed
Observed
Oobserved
Observed

Qvasrved

Observed

Obgerved

Cbeserved

Obassrved

Observed

Provided for

The BEvangelical Lutheran 8ynodical Conference of
1 (St. Louls: Concordia
Publishing iouse, Cel041), DDe D4=83.

North America, The Lutheran iymna



Literature of Worship

When the Mennonibtes came bto America from Europe, they
brought with them worship literature which was later printed

and re-printed. dJohn G. Venger ian (limpses of liennonite

History and Doctrine gives us a list of materlal currently

used.58
AL the head of this list is s (ermsn Bible. The Swiss

Brethren preferred the Froschauer (Zurich) Bible to Iuther's.

Northern Furopean lennonites used chiefly Luther's Bible.

The Dutch, however, used their own translations. Later such
translations as the Elberfelder iiiniatur and lienge were used,
both in fWurope and America. The Kings James Authorized
version is now used where the services are conducted in the
English languagee.

There is a good amount of singing in lennonite serve
ices.sg The hymnbook is an important part of every worship
service, How important i1t has besn in the past can be seen
from the title of the first Cerman lennonite hymnbook pub-
lished in 1565 or 1566, The title is long and makes reference
to the place in Scripture that directs the congregations to
sings

Ein schoen Gesanpgbuechlein Geistlicher Lieder,
gusammengetragen aus dem A, und N, Testament durch

58Wen;_‘;er, Ope clt., DP. 132-38,

Sgﬁostetler, Ope. gibt., Dpe Xxix-xxxiii,
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fromme Christen und Liebhaber (ottes, welcher hiefuer
evlicho getrucht 80l gewesen, aber noch viel dazu gethan,
welciie nie in Truck aussgangen seindt, 1n welchen guch
ein recht Leben und cunaament Gesz rechten Chriatlichen
Galubens golehrt wirdt. Coloss. S.9V

A second edition, 1570-1583 (date not given) adds to
the above title the followings
8
Jatzo von neuem widerum usehersgehn, an vielen Orten

£ebessers und mit eLiichon Neusn LieGern VOImenre be
Cologge 3494

Of the 1&3 hymns in the Dook, nine had been in use among
other churches. lany of the others were by ilennonite authors.
Mogt of the hymng were zet to secular melodies popular at the
times Only a 1lititls of this first hymnal survives.

Another important hymnbook l1ls the fusbund, Its first
appearance was in Switzerland in 1870, The title of this book
ls also long and impressive:

Ausbund, Das ist: Etliche schosne Christliche Lieder

wie sle in cdem Cefaengnis 2 "Passau in dem Schloss von

don Schwelzer-Srusuern und von andern rechbrilavpisen
Cnristen hin und her gedlchtet wor@ga.ﬁz

What bhis title states about the hin zad her zedichtetb

has always applied to the use of hymns among Mennonites.
Their hymns emerged from their experiences.
At least twelve editlons of the Ausbund

have been printed in Europe, the last one in Zasel,
1838, Only the South CGermans and Swiss used it in Europe

GOHostetIer, OpPe citey, Pe XXX

6l1pid., p. xxx.

521p14., pe xxxe
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and later in Americe., Heore it hag been reprinted and
is 8411l used in Amish churches,®3

Several songs in the Augbund were written by "Anabaptists
of Switzerland and Southern Germany, who chose rather %o dis

than to deny the truth which they had accepted as the truth

k3
=
6]
»

=
b
&
o

aptista were not the only ones to write songs
ebout the imprisonment and execubtion of theilr bhrethren in
the faithe. Inther &lso wrote & ballad about the burning of

two Tormer Augustinisn monks at Brusse

=

8, who were executed
because of thelr Christian faith, on July 1, 1523, Hartyr
hymns became popular. They reverberated the falths of those
languishing in prisons, burning on the stake, executed on
the block, or tiled up in sacks and thrown intc the water.
These people went %0 their deaths singing to God. Their last
words are still sung in the lennonite churches,

Pelix Manz (1490-1527) who possessed a good knowledge
of Iatin, Greek and Hebrew, served as 'reader” in early
Anabaptist Bible study.0® Bullinger said that he and other

Ansbaptists in Switzerland were executed because "they would

3
IBid;,. D FEZs

64
Henry S. Burrage, Baptist Hymn Vriters snd Their Hymns
(Portland, Maine: Brown Thuraton & COMDENY, Cel886), De Le

65
_ é Johr Horsch, lennonites in Durope (2nd editiong
Seottdale, Pennsylvania: lennonite Publishing House, 1950),
Pe 320.
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say only what they desired to say, and not what they should
266

8aYye Mang when lod to the plsce where he was thrown into

the Limmat River, "pralsed God with a loud volce, 'Into Thy
hands, O Lord, I commend my spirit.’"67 Manz waa the author
of hymn number 8ix In the Ausbund, the Swiss Brethren hymne
book of 1564, The hymn has elghteen stanzas of seven linecs
eache The opening lines are}

#Mi% lust so will ich singen

Hledin Heriz frubt sich in Gott,

Der mir vil kinst thut bringen,

Das ich entrinn dem Todt

Der eviglich nimmet kein endt,

Ich preiss dich Christ von iimmel,

Der mir mein kummer wendbe®

Michael Sattler (1495-1527) and his wife were most
brutally killed for their faith. Sattler had been a monk
but, nauseated by the sinful living of monks, studied the
Word of God, waa oconverted and married,5? He wrote the
seventh hymn in the Ausbund., In it we have the splrit of the
martyr and the last exhortation of one dying flor his failth,

Wann man euch nun lsestert und schmaecht,

Meinethalben ferfolgt und achlaegt,

Seyd froh, dann sihe euer lohn,
Ist euch bereit in Himmels Thron.

%61b1d., pe 53

Gvﬁeager, 0D glt., D 29
8
Burrage, Ope clte, De 4o

2
Wenger, op. cit., pe 33
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Doch foercht euch nicht von solchem mann,

Der nur den leib pgetoedten kani

Sonder foercht mehr den truen God

Der beydes zu verdammen hat,

0 Christe hilff du deinem volck,

WWelchs dir 1n aller treu nachfolgt,

Daas es durch deinen bittern Todt,

Erloeset wird quss aller Noht,

George Vagner, executed some time in 1527, 1lifted his
eyes whille at bthe stake and sailds "Father, my Father, there
is much in the world that is dear to me, my wife, my children,
my life, Bubt dearer than wife, chlldren and 1ife art thouy
my Fatherl. « « «" Later he seild, "I am readys; I know what
I am doinge o« o o Then joyfully he turned to his execile
tioners and welcomed the flamess « « «"'1 e wrote hymn
nunber thirty-four in the Ausbunde It is still sung in the
Amisgh churches, The first stanza indicates the praise and
courage with which he faced hia death.

Den Vatter wolln wir loben

Der uns eérlosset hat,

Im Himmel hoch doxrt oben,

Dureh seines Sobnea Todt,

Vielcher or hat gegeben

4u versoehenen unser Suend,

Dags wir im Glauben leben,

Als seln gehorsam Kind,72

Cariug Binder with thirty-eight others on October £5,

1527, was shut up in a house which was set on fire.s All of

OBurragé, Ope eite, De Do

"1via:, pe 6;
721b1dt’ p. 6.
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them perished in the {lames. His hymn i1a number thirty-five
in the susbund, The first two lines show us how grateful he
was In the sight of death., Ansbeptists gtill find concourage-
ment ln singing thils song.

Wir dancken Cott wvon Hergzen
Der vaetterlichen Treu, 9

Leonhart Schiemer was prominent Anabaptist in Upper
Austria., He was a monk and came from a good family. He
preached and baptized. His influence had gone far before he
was apprehended by the authorities who were always on the
alert Tor those who baptized adults, DBetrayed by a
Franciscan monk, he was beheaded on January 14, 1528, His
song, number Sthirty-one in the Ausbund sayss

Dein heilge Statt hond sle zerstoert

Deln Albar umgegraven,

Derzu auch deine Enecht ermoerdd

Vo sles argriifen haben.

Nur wir allein, dein Haeuffleln kleln,

5ind wenip ueberblieben,

it schmach und schand, dureh all Land

Verjaget und vertrieben, &

Hang Schlaffer, a priest in the Roman Church from 1511
to 1526, joined the Anabaptists. e was put %o death in 1528
with twenty other Anabaptists. He was the guthor of two
hymns, the first being number thirty-two in the Ausbund, The

flrst begins:

73Ib1do, De le

74
Ibldey DPe 8e
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Ungnad begehr ich nicht von dir,
0 Gottl wollst min

lMein Suende nicht zumessen,
Diewell dieselben Christus hat
Genug erstatt,

Eh denn ich bin gewesen,

Fin Feind war ich,

Du liebtest mich,

Und nahmst mich an

Zu Gnaden schon,

Gabst mir zu gut

Deins Sohnes Blut,

Welchs mich von suend und tod erlocsen bhut, 79

This hymn 1s very typical of the evangelical Hennonilte
expression, The stress is laid on the love of God while we
were yet sinners and the redemption through His blsood from
the terrible conflict within man experienced through the
merclless accusations of the law,

John Leonold, when told that he would be executed by
the sword to pass from life to death on April 25, 1528,
replicd: "No, gentlemen of Augsburg, but, if Cod will, from
death to life." His hymn, number thirty-nine in the Ausbund
reads as followss

Mein Gott dich will ich loben,

In meiner letsten Stund, i

Im Himmel hoch dort oben

Nit Hertzen und mit HMand,

0 Herr du bist der rechte zart,

Staerck du mir meinen Glauben,

Yetzt muss ich auff die fshrt,

Mein Gelst und auch mein Seele

Befehl ich in dein Haend,

Hi11ff mir gusass alle Quele.

Ach Gott von mir nicht wend,
Nimm meinem Fleisch seln grosse Krafft

"®Ib1d., pe 10.
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Das inh moeg ueberwinden,
In dir werden sieghafft.

His second hymn starts, "Herr Vater, meiln eviger gott."76

flans Hut, was an Austrian, baptized in Augsburg by lans
Denk. Ilie got into the Huenster group without sharing their
objectives of obtaining eivil rule. In an sttempt to escape
from prison in 1528 he logt his life. VYhile in prison at
Augsburg he wrote a hymn whlch the Amish still sing in their
worshlp services:

Drum hat Gotl seinen Sohn gesandt,

Der uns die VWarheit macht bekandt

Und auch den weg zum lebens

S0 wir darnach thun streben,

Seln Celst willl er uns geben.

Der zeigt uns an die Helllg Schriffe,

Drinn Gobt seln Testament gestiffl,

In selnem Sohn so reichs,

In aller welt zugleiche,

Hiemand drum von ihm welche,

Den Todt er ueberwvunden hat,

BEin rechter mensch und wahrer Cott,

Hlt Krafi't hat ers bewelset,

Mit warheit uns gespeiset*

PDarum wird er geprelsct,

Indwig Hetzer took part in the second discussion with:
Zwingli in Zuerich in 1525, When banlished from Zurich, he
went to Augsburg and from their to Basels His trial was on
February 3, 1529, The charge against him was adultery. He

was beheaded at Constance. Lgter writers said that the

~ecacliCS,

7§Bﬁrrage, ODe Cite, Do 1l.

vaurrage, op. cit., Do 12
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accusation was unproved and unprovable., IBefore putting his
head on the bloclk; he translated into Cerman the twenty-fifth
Pgalmr and prayed the Lord's Prayer. VWhile stlll in prison he
made 1% resound with psalms and hymns. One of his hymns is
bagsed on the thirty-seventh Psalm and conteins twenty=-three
stanzas of eight lines each,

Erzuern dich nit, 0 frommer Christ,
Vorm neyd thue dich behutenl

Ob schon der gottloss vreicher ist,

So hilfft doch nit sein wueten}

¥it beyn und haut gleich wile daz kraut
Wuert er im kurtz abghaven,

Sein gwalt und relich 1st eben gleich
Dem grass suif gruener awen.

Another of his hymng for the strengtiening and establishe
ing of faith is hased on Romans 5:4:

llark auf, O %elt, mit deiner Pracht

Xehr ab von deinem Leben,

Pedenk deon Tod und Gottes Machi,

Schau, was er dir will geben,

Thust du hle Buss,

Fogat Christus'! Fuss 7
6> wird dich nicht verdemmenyg

Das owig Reich

Wirst haben gleich

¥it Jesus Christo, imen, S

George Blaurock (1480-1529) received his name during the
disputations with the Zeinglians in Zuerich. He was a strong
man and sometimes a 1little uncouth in hig way of making his
convictions known., Mo travelled extensively and baptized

manye In 1529 he, with his co-worker, John lLangegger, was

78 ¢
Burrage, op. cit., pe 17
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burned to death as & heretice'°® In one of his aymns, numbey
thirty-five in the Ausbund, he writes:

Wile er dann selbst gelitten hat,

Als ex am Creutz gehangen,

Also es jebzt den frommen gaht,

Sle lelden grossen zwangen.

Martin laler and six others were executed in Swabia in
1531le At the place of execution laler comnended himself and
his assoclates to God, his King, pleading that he would grant
them a bleased end and thaet he would care for the little
flock le £t behind., His hymn saya:d

Hit Freuden will ich singen,
Loben den hoechston Cote.

Another hymn that came into usgse at this time was
Luther's

Aus tiefster Yoht schrey ich zu_dirg
Ach Gotb, erhoer mein rueifen,Si

This bhymn was translated into the Dutch. Later it got
%0 Prussia and Russia. It seems t0 have been & very populer
hymn and was taken wherever the ilennonites went. Even %o
this day liennonite children learn it early in life,

Peter Reidemenn dled when {ifty in 1656, e travelled
much and got the name Peter of Gemundsen, & place shout two
hundred miles southe-east of luniche Huch of his life he

apent in prison, He was the author of numerous works and

SOBurrags, op. cit., p. 18,

8
lmid.’ De 19.



and many excellent hymng.
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Number two in:the Ausbund sayss

Wir glauben all an einen Gobtt,
Und lieben ihn von Hertzen,

In the same book number thirty-seven is his (wrongly

ascribed to Iangemmantel) and has sixbeen sbtanzas, The

twelfth goes like thise

Las uns Herr nicht beflecken

Die guend noch einign Schuld,

Und nimm vom Pleisch den Schrecken
Das uns asbschrecken wolb,

Auch in deim Verck uns halten auff,
Das wir, wann man uns fordern solt,
Nicht erligen in Streit.B82

There are also hymnsg of martyrs not known by name.

lumber ninety-seven ia one of them, The first part sayss

Wolauflf, Volaufi, du Gotts Cemelin,

Heilig un rein,

In diesen letzten Zelten,
Die dn eim Msnn erwehlet blsi,

Helst Jesus Christ,

Thu dich ihm zubereoiten,

Ieg an dein Zier

Dann er kommt schler,

Darum bereit,

Das Hochzelt Kleid,
Dann er wird schon,
Die Hochzelt hon,

Dich evig nit mehr von ihm lohn, 83

411 these hymns express what Mennonites feel. lNany of

the younger peopls, who have not been ascquainted with the

history of the worship material, have been too far removed

from the past to feel the depth of religlous fervor which

2
Burrage, op. cit., p. 19.

83
Ibide, ps Sl
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those had whe gave expression to the liennonilte faith.
Mennonites, who have not been under the influence of foreign
religlong, worship not in the ornamanés of the world, As
they say, they are with the Lord, alone. This is typical
llennonlte separation in preparation for His appearing. This
is the spirit in thelr assemblies,.

In 1780 we have the first appearance of the Gesangbugh,
About this NePe Springer from the Mennonitve iiistorical
Socliety wrltess:

The Ceilstreiches Gesangbuch, worin nebst den Psalmen
Davids eine samumlung Quseriesener aiter und neuer Lieder
Z2u finden ist, zur allgemeinen Erbauunﬁ herausgepeben,
Roenipspers, 1757: was compiled and publishe y Wes
Pruggisn liennonites at the time they switched from the
Dutch to the German language. By 1803 the title had
changed to Gesangbuch worin eine Sammlung alter und
neuer Lieder zum GoLtesdienstiichen Gebrauch und Sile
zemeinen Lrbauunz und zum Lobe Goties, EIEErtI"TnEI?
156G, 1t van Ghrousn at least eleven oditions in Vest
Prussia, at least six In Russia, ten or more for the
dennonites in Canada, and five for the 0ld Colony
liennonite in lexico, who are still using it.5¢

The first lennonite hymnbook printed in America in 1803

was Das Xleine Gelstlich Harfe der Xinder Zions., It was the

official hymnbook of the Franconla Conference of lennonitese
Seven editions were printed, the last in Elkhart, Indians,

1904, The Unpartheyisches Gesangbuch passed through twenty

84 :

N, P, Springer, "Comments on Cesang-Buch in welchem
eine §am$lun costreicher Licder befindliche™ Zur alle
gemoinen Lrbauung und zum LODe Cotues hereausgegeben (Goshen,
Indiana: Mennonite Historical Library, Goshen College, 1957),
Pe 3e
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editions by the year 1942. From the fourth edition on, this

book was called Harmonia Sagrae In 1847 the Virginia

Hennonite Hymnal, 4 Collection of Psalms, Iymns and Spiritual

Songs was publlshed., This was followed in 1902 by the book
which still is & favorlte with the main body of American

Mennonites, Church and Sunday School Hymnale A supplesment

was added to this hymnal in 191l One of the best Mennonite

hymnals 1s the Church Hymnal, Mennonite, published in 1927.

It contains less than twenty hymns by Mennonite authors .89
in 1890 another much needed hymnbook appeared which had

the title Cesangbuch mit loten, Herausgegeben von der allzenmei-

nen Conferenz der llennoniten von Nord-Americe, Berne, Indiana,.

This book passed through fifteen editions., The last came out
in 1936, It was the officlal hymnbook of the General
Conference of lMennonites. Other congregations and conferences
who had no hymnbook of their own alse used 1t widely. This
conference hag had three subsequent English hymnbooks,.

The llennonite I 1, A Blending of Xany Voices was

published at Berne, Indiana, in 1894. In 1927 appeared The

Mennonite Hymn Book, In 1940 also at Berne The Mennonite
Hmnary was published, This book is now officially used by

thls conference and othera. It 1s already in its sixth
edition. Like every modern hymnal, regardless of the denonme

inational interest, it reaches across all denomlnational

85Wenger, CRe Ciley, Pe 130,
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barriers and makes use of the hymns of widely divergent
Christian groups.BG

The llennonite churches that used the Gesangbuch had,
and gtill have where it is used,; & most unique way of direct-
ing the singing., They had about one precentor to every fifty
worshipers, In order to cater to the various interests, the
number of precentors was increased. This made 1t possible
to ging a wider range of songs. Only the precentors gave oub
songs. They had no song board in front nor did they use
bulleting to set forth the order of service. The precentors
gave out the songs and led in their singing. The melodies

they learned from a l32-page Choralbuch, The Erster Theil

of this book consisted of 163 melodlies and the title page

read, Inthaltend saemmtlich lNelodien zu den Liedern des

mennonitischen i{irchengesangbuches.s7 The Zwelter Theil
consisted of 112 melodies and was for the church, school and
home worship services. It included newer wmelodies, The
songa were gathered and the melodlies transcribed from notes
to numbers by H. ¥Franz, Hussia, in 1837,

He romarks that it was high time that the melodies be
written down and put into the hands of songlesaders and schools

because singing only be ear had dilstorted many tunes. e

asﬂostettler, oD cibe, DPe XXXI1=XXXV,

BVH. Franz, Choralbuch (Elkhart, Indiana: Kennonite

Publishing GD.’ 19i8,’ De 1.'
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writest
Im Jahre 1837 ordnete ich berelts saemmtliche Lieder
unseres Kirchsngesangbuches nach dem Vermasse und
gammelbte, in Gemelnschaft eines theuern Freoundes und
Kenners des geistlichen CGesangs die dazu erforder-
lichen llelodieen, welche damals alle nur einstimmig
aulgesetzt wurden. ©Selt jener Zelt hat das « +
Choralbuch . « o in kirchlichen Versammlungen ein nach
diegsem Charalbuche geordneter und wohlklingender
Gesang hergestellie « o« » k3 ist ein besserer Unter-
richt, die Toene durch Ziffern in unsere Schulen . «
einzuiuchren,88

Followlng these words the author gives thirteen polnts
along which the number system can be easily translated from
notes. Me remarked too, that in placea he changed the
melodies & 1ittle to make thom more singable, It is for
this reason thast Mennoniite chorales are sung a little dif-
ferently than, for instance, the Lutheran. ©Since the con=
servative churchss de not have organs or pianos to accompany
the singing, the congregation depends on the precentct. This
type of church singling has been abandoned in about ninetly per
cent of all American Mennonite worship services. The 0ld
Colony and Sommerfelder branches In Canada and lMexico still
carry on in this way. In the other Hennonite services,
organs, pianos and trained directors have dlsplaced this
system. The Russian immigrants of 1924 and later brought
with them songbooks using nwubers instead of notes. It is

very likely that they still use thils system in Russia, By

1918 the Choralbuch had gone through three editlons,

B81p1d., pe 1v,
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Thoge churches which did not use %he Choralbuch method
uged other books with notes. With the coming of the Gesangbuch

mit Noten, in 1890, the number system and Gesangbuch songs

were largely displaced by more modern ways. The songs were
taken out of various books such as: Die Frohe Botachaft in

Lidern - meiat aus englischen Quellen in's Deutsche ueher=

tragen von Ernst Gebhardbt, Verfasser der Zionse=Perlenchoere.

Dreizigzste sullaze, DBasel, Verlagz von C. F. Epittlere

Saenger-Bote von Aron G. Sawatzky Bin Liederbuch fuer Hirche

und Haus, Mennonite Brethren Publishing House, Hillsboro,
Kansas, This went through four editions and was widely used

by the Mennonite Brethren churches. The Evanzeliums-Lieder

No. 1 und 2, Chicago! Blglow and Hain Company. This book is
very widely used and still is the usuasl songbook wherse they
bave not their own and still use German, Now all lennonite
conferences have their own, except the smaller ones which
use books to suit them, with notes and directed by inatruments
or competent directors. Various books came from the fundae
mental branches of the Presbyterians, lethodists, Daptists,
Congregationalists and others.

Present day interest in lennonite hymnody is well
expressed by the editors of the Kennonite Hymnary., They says:
Standard hymns have been selected from ancient and
modern SourcesS. « » o 4 considerable number were never
published before in any Mennonite hymnal. Some of the

tunes 8re « o o NEWe o » ¢ Chorales . « « have come
down to us from the land of Luther and our forefathers

and are part of ocur relizious heritage. In all of our
hymnody 1s nothing finer than thesee.
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Then they mentlon that they include the lNMetrical Psalm, a
good selection of children's hymns and several: "Amena,”
Also the Church Year receives attention because of renewed
interest among lennonites. A sgpecial feature of the book is
a portion devoted Lo the Gospel Song, which has a tendency
in Hennonite vorship services to replace the older proven
songs, hymns and chorals, They go on to say that the Goapel
Songs have

been soverly criticized by gsome and gallantly defended
by otherse « o o

The best of these songs have a legitimate places o « o

The songs are well adapted for special types of

gerviges, particularly reovival meetings and other ine

Tormal meetingss. « o o« We trust that no congregation

will confine its singing to the Gospel songs to the

neglect of the standard hyuniSe « « o 89

The words of the editors indicate the changes that are
evident everywhere in the Mennonite worship services. In
order to keen them morve licnnonite, a reaction has come in
the production of the different conferences! hymnbooks, of
which all, except the so-called Hvangelical Mennonites, now
have their own,

In conclusion a word should also be added about the
recent emphasis in youbth and cholr muslc among Mennonite

churches, Youth programs of all kinds with church choir

agWalter He Hohmann, Lester ilostetler, editors, The
liennonite H (Berne, Indianat Published by the Board of

lication of the General Conference of the Hennonite
Church of Horth America, liennonlte Book Concern, c. 1940),
PPe V=viie
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renditions are very popular and often determine much the
formation of worship services. Several times a year musical
reclitals and choir reheargals on s larger scale tgke place,
The Canadian Mennonites have special travelling directors,
competent and well accepted, The most noted of these is Dr.
Ke He Neufeld, who died January 13, 1957, The lennonite

\ieakly Heview wrote of hims

Dr. Neufeld was widely known for nhls composition of
sacred music including chorales, cantatas and hymnse
His four cantatas are: "To Youth"s; "Zion, City of Cod";
"God in Nature®s and "At the Sea Shore, 90

dablt of Viorship

The Mennonites teacﬁ that "everyone who unites with the
church should make it at once a practice‘of attending every
gervice, + ."91 Attending places of smusement is discouraged
and in pluces disciplined. Seeing fellowship and variation is
sought in church functions which are held in the churches and
homes, Genuine lennonite young people do not look for their
life's partners in dance halls or other places of amusement.

As a peaceful people their aim is "being at ease and harmony”
with those who worship God in sincerity. Parents seek to

bequeath their children with the knowledge that "s man's soul

9014011 -knoun Husician Dies,® liennonite Weekly Review
(January 24, 1957), pe 3, cols 1.

9 5onn L. Horst, editor, Instruction to g_e_g_:_._n%m in
the Christian Life (4th odition; Scottdale, Pennsylvanias
Mennonite Publishing House, 1947), De 96
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is at home with other souls in God because in private, his
- . ve € :

soul has felt at home with Hime"9% As children they are
taught to worshlp in an atmosphere of the home whore often
not much has to be said. In thelr parents' simple way of
life they have evidence of their Father in heaven. "Children
are much move sensitive to astmosphere than to worda."99 They
spealk with Goldaworihye

I mast acknowledge that my first experience of personal

grew out of the bed-tlme prayers which my mother first

helped me to say and from the zrace at table which my

father said at every meal, Vithout a basis in such

early hablts my ideals of worship may nover have weathe
ered the storms of later experience. <

Sueh atmosphere in the home easily brings zbout what
Ellzabeth I, Manwell and Sophia L. Fahs say:

o o o chlldren read 8 message oubt of the comlng spring,

,bright sunlight, bright flowers, the song of birds, a

girgling, splashing brook, a blustering wind, or the

scurrying of 1little woods animalge « o & 93

Home and open air exporiences of this kind naturally
lead to higher worship levels. ZEvery truly lMennonite mother

teaches her children to seek @ natural cosmic happiness., Host

92Edwin Ae. Coldsworthy, Plain Thoughts on Worship (New
Yorks ¥Willet, Clark & Company, Cel856), Ds 4.
2 gl 2 3 e ,
Lois E. LeBar, Children in the Bible School (NWew Yorks
Fleming H., Rovell Company, Csi002)s Pe 297e

Q%Goldaworthy, op. git., P 1x,

gsElizabeth M, Hanwell and Sophia L., Fahs, Consider

the Children--iow They Grow (Boston: The Beacon Press, 1950),
p! 27' :
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of the earlier liennonites were rural people. It was their
aim to teachh from the first princinles as nature always does
when given an opnortunity. This loftiness Strodach felt
when he sald:

Method nay become uninteresting and lifelessj practice
may become mere formality and rote. But these dangers
appear only where the lnuivxdaal is barren of the frults
of pe rso“al communion and where the inspiratlion of the
worshiping Church, that countless hoat of the ages, 1ia
not an added possgsesslon and joy to the individusl wore
shiper., OSinging the same canticles, praying the same
prayers, particlpating in the same acts the fathera did,
and their fathers, and theirs,~-~on tack into the dim
past,~~this 18 mighty testimony to the union, the one=
ness of the LEver-living church abiding in her Zver-
living Loxrd,

lMennonltes learned to worship in "truth and spirit®
through persecution. Iundreds died for their convlictionsge.
Daring the last Viorld VWars, once, more, some ol those lessons
became very real to them. In such times worship practice
mast be in complete harmony with religious convictions. Vore
ship is a habit, but it also has a purpose. Ve again gquote
Coldsworthys:

the purpose of worshiping God is to evaluate his giving

and his calling as highest facts in human experience.

e « o The hard knocks of 1ife are likely to drive men

awvay from God if thelr conceptlon of worghip is faulty,

for they will come to regard God as unfaithful. But

men who have grasped the true meaning and value of

worship will grow cloger to God year after year.97

Aennonlue children are taught to pray. Most churches

96
8trodach, Ope Cibe; Do 27

97 '
Goldsworthy, Ope Cite; Pe 13
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have a mid-week prayer service where all children are taught
to pray their own prayers, All of them know the Lord's
prayer, but they are not taught to pray 1lt. This is a lack,
it seems. However, the mid-weelk or some other night set sside
for prayer service in the church,

has been the center of Church devotions for generatlons,

in former years, nesrly every Christian Church had its

midweek service wnere Christian people gethered, from

week to week, bto f'ellowship with one another and with

God. The home had its family altar where ths Bible was

daily read and prayers offered, Children, eslso, were

taught to orey at mother's knee, Prayer, in those days,

was considered an essentisl part of & mant's devotion

and Christian experience.

In lennonite churches both men and womsn are constantly
admonished to attend church regularly with their children,
In the gervices one finds as many men as women. The men
alwsys went to church and saw no serious reason fox dropping
out. This i1s an inbred hablit. It makes for nabitual churche
going, and families cultivate the duty of beling active members
of the flocke. The children see their duty toward others,
Later on in thelr youth program thls is hlghly developed in
their world-wide pesce and aid program through voluntary
service and Mennonite Central Committee activltles,

In these service projects Mennonite young psople are

given opportunity to find pleasurs and satisfaction. Several

denominations do not permit TV and some not even radlos.

8 .
Tdrmund E, Prescott, The New lidweek Service
(Nashville: Cokesbury Press, C.1228), De ile
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True pleasure for the soul is found in worship, In the
ma jority of lennonite homes it is still a simple and rural
worsiip, The splrit is ldeally portrayed in [lillet's pic-
ture, "The Angelus,”

Families learn to partlcipate in singing and in nrayers,
Having no musical instruments in thelr churches creates self-
reliance in singing. e calm, quiet and well-ordered
Gignity of the worshiper in contact with the living Spirit is
an inherited practice. A feellng of love and trust in God
is creoted,9Y

llenpnonites aim to expand their concept of contact with
the living God in worship by what is involved in the term

Gottesdienst, Henno Simons was not satisfied with a mere

bagking in His presgence and 1lifting up the soul to Him., He
said:

All those who are born of (od, who are giften with the
Spirit of the Lord, and who, according to the Seriptures,
are called into one body to love in Christ Jesus, are
prepared by such love to serve thelr neighbors, not cnly
with money and goods, but also after the example of

their Lord and llead, Jesus Christ, in an evangelical
manner with life and bloods « « « The ultimate test

of discipleshlp is the bringing of the whole life under
the lordship of Christ « . o witich means overcoming

evil with love and avoiding violence. « o o 190

The cardinal principles taught by the kHennonltes in this

ggGoldswortby, oBe cit., Pp. 22-20.

1ookennonite Central Committes, Twenty-five Years The

Story of the M. C. C. 1920-1845 (Akron, Pennsylvaniag

Hennonite Central Commlttee, 1945), pe 4
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connection are sobriety, sincerity, frugality, honesty,
humility, repentance and salvation. These remain and assert
themselves over and over again,
in our day too little is known about the Hennonite
worshlip and the confession of faith at the bottom of it.

Perhaps most to blame are the liennonites themselves. They

lived religiously as die Stillen im lLande, and for fear of
becoming "worldly" higher education wes often frowned upon,
Menno Simons (1497-1561) and others socon after him wrote
extenaively in the sixteenth century. Nuch of hls material
is still very useful and of good quality. FIrom his day to
the twentiethb century the lennonites did not gilve much atten=
tion to writing., In most libraries we note & dearth of
material on liennonites and especially pertalning to their
worship., As aims of schools and Conferences are more and
nore realized, this shortage should in coming years be over-

come at least partially.
Their Way of Life
Co=operation

A cardinal point with members of the lennonite Church
is simplicity.

This epolies to the entire life of the Christian., They
hold tgét the Christian ought to live & simple life,
avoiding the luxuries and selfish indulgenca of the
rich. « o o Simplicity is also applied to worship.

The . . o meoting-house is a plain structure . . . and
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the service is simple and dignified,; not demonstrative
Oy emotionale o o ° 1

This simplicity leads to a greater trust in God, 7This
like«mindedness in simple dependence on God's help they want
the world to know, They aim to fashion their worshlp serve
ices so that thia wlll be done, Instead of outward rellance
on emotional exoression, they sim to revesl inward strength,.
One of the conference papers s&yss

Wwith such a common heritage Hennonites should feel

increasingly the trust which CGod hass in them. They

gshould strive to mske their testimony to the world more

effective_by closer cooperation wherever this is
posgible .02

Belonging

The senze of belonging is strong among Mennonites,
Families are falrly large and are used to belng separated
from non-lennonites. Children learn to rely on themselves
throughh the home and the church. The outstanding principals
in worship ere people, not things. These peoplc come from

heir own homes, and without them the church is rather bare.

This sense of belonging makos for "emotional security « « «

101 g " g a4
John Christlan Venger, Glimpses of Mennonite liistor
and Doctrine (Scottdale, Pennsylvaniat Herald Press, 1949),
PPe Llo-i4,

losze Church Unity Committee of the General Conferance
of the ilennonite Church of North America, Qur Church (North
Hewton, Kansas: Sethel College Press, 1942), pe 17,
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through esven whon their immediate belonglng is not to one of

thelr churches,
The Christe-cenversed Services

It is the sim of the lennonltes to rally around Christ
in thelr services. In their mateorial aid program every
article bears s little tag which has on it the words, "in
the name of Christ." This brings stewardship right home %o
every weorshiper, In their baptismal instruction classes
they teach that

weo must remember our responsibility of stewardship, in

which we ave to bonor the Lord with our substance. And

unless we in some way remembsr and honor Christ in these
gathcringsi our celebration is no different than that

of otherg, 00

In connection with the observation of speclal days they
are careful to give all glory to God.s For a long time many
churches did not have special thanksgiving daysa; they said
that they were to e thankiul every dsy. They said:

Thanksgiving is allowed to degenerate as a religious

festival until it signifies to many chlldren merely ths

eating of an eleborate turkey dinner at home with The
giving of some canned vegetables to the poor,i06

Their instruction book says that "the Christian is %o do

nothing apart from Christ. 107

105uynit X11, Learning Advout. God," Program Builder,
VII, (April-June 1951), 255.

106Elizabeth M. Manwell and Sophia L. Fahs, op. cit.,
PRe 29«60,
Program Dullder, opn. cit., D. .
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In their worship services they emphasize "singleness of
heart.” The world cannot be the center in & peraon's life
when Cinrist is, There ls worldly-mindedness in their churches
the same as in other churches, The difference is that they
preach against it much more. They come close to whet
Kelpius expresseas:

Vlorghip follows the 1lnclination of the heart, and is

equal with it, we reasonably worshnip indeed, what we

love in the highest degree. MNow when we love God above

all, we worship Him most truly. We cannot worshin God
and the worlde.

In their worshlp services every liennonite youth often
hears the verscs of Scripture: "No man can saerve two
masters: for either he wlll hate the one, and love the
otheri or else he will hold to the ons, and despise the

other. Ye cannot serve God and Ysmmon,"+0%

Community consciousness

A Christ-centered worship practiced by a non-conforming
and separated people makes for close comemnities, People
believing the same lean on each other rather than on the
world for what they may learn, It is nol an excluslveness
towards people but towards ways. They do not want to go the
way of the world. "Church gnd community are close, at times

they even substitute for each other, . . « The modern pagan

108 e1pius, on. cite, p. 122,

e

109t thew G124
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world, o « ¢ Dhas slso beenr all %too glad to communicate
religion 6 « « o worship."10 e zoes on %o point out that
the people of the world attend church but remain estranged
from their fellowmen. They worship God in an elaborate
church building and forget that God is not interested in the
building but in how we treat our neighbor, It is not snough
to worship God one hour & week in the church and spend
almost all our goods and time of self, Our genuine interest
in our fellowmen mugt be made manifest firat in our own com-
manity and then reacih out to the rest of the worlde
In the concept of brotherhood the lMennonites prefer to
use the German word Cemeinde according to Rom., 123
I cor, 12; and Ephesians 4., Those belonging together
are those who have repentsed of tunelr sins snd have_been
baptized and joined wholeheartedly in fellowship,tll
To the concept of ths temple of the Holy Ghost beling in the
bellevers we can say that
The presence of God in the church hallows the fellow-
shiv of beings, reminds them of their holy calling, re=-
kindles the fires of flaming love and knlts hearts
together in the bonds ol peace.
They are builded together for the habitation of the Holy

Spirit, they go beyond the individual, it is community wide.

110:0r014a S, Bender, "Conception of the Church" in
liennonite Qusrterly Review, XIX (April, 1945), 90,

llllbido, Pe 90.

112
Bender, op. cit., p. 92
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Consciousneas of Inclusiveness

The fellowship in worship, in 1lts true sense, however
limited in origin, will breed the desirs to include. Lotz
says:

The experience of fellowship, when it is truly

Christian, has been the quality of inclusiveness, The

sense of belonging to the whole f{amlly of God and this

eagerness to join hands with others in a comradeship,
beyond denominatlonal lines, racial and national

boundaries is characteristice o o o 113

True leadership will have a Weltanschauung that creates
vision for groater service. Mennonites have their relief
and refugee workers distributed all over the world. In
assuning responsibility f'or the welfare of others they in-
clude everyone. There is a striking quality of responsi=-
bility that every individual is his brother's keepsr. There
is no level of "reverends" and another for lay people.
"Pulpit and pew must not separate, they must exchange.“114
They have lerge meat-canning and clothes-preparing bees,
where minister and member work alike at the task. These

goods are sent to their workers on the different fislds for

distribution, This is their Gottesdienst.

lsPhilip Henry Lotz, editor, Orientation in Religzious
Education (lNew York: Abingdon-Cokesbury Press, C.1950),
P. 28.

14Evelyn Underhill, Worship (New York: Harper &
Brothers, 1937), p. vii.
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Outside Influences

Introduction

The Mennonite churches have besen exposed to powerful
outside influences., The result has been that they have lost
some of their peculiasritles, which soon became evident in
their worship services. This affected the foundation of
their faith, which is largely based on the Sermon on the
Mount with its ideasl practices.

Severe persecution was the lot of the Anabaptists from
the very beginning, The only weapon against 1t was withe
drawal from the "world."™ They were thankful when they were
permitted to worship with thelr families in peace and in a
very simple way, It did not pay to invest in elaborately
constructed churchesy they never knew how long they would be
tolerated in one place. Like almest all early Reformers,
they often had to flee to save thelr lives.

This early practice of separation is still strong in

America, Vhen such barriers as the German language,

golid group sebttlements, geographical and cultursl

isolation, prohibition of intermarriage, which have pre=-
vented this penetration in varylng degrees for all
groups,

break down, outside influences come in., The reasons in

particular for such break-down the lMennonltes see in their

llsﬂarold S. Bender, "Outside Influences of lennonite

Thought, " liennonite Life, X (January, 1955), 46.
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personal and neighborly contacts . « « through liter-

ature, especlally as lesson helps, Sunday School

periodicals, devotlional books by the thousands, Bible

Institubtes periodlcals o o the omniopresent radio with

its popular.reliaious programs of varying types o o

non-ilennonlie schocls « o « perheps to e most influ-

ential, the non-liennonite Biblical institutes and
theological schools . « o interdenominational Bible
conferences « « » interdenominational co-operative
endeavors, such as Sunda{‘School conferences and
evangelistic campeigng.1l6
At present all lennonite worship services, other than the
eastern more conservative conferences, are much affected by
these influences.

It is wrong to conclude that such new views are always
detrimental. In 1860 in Russia the great awakening among the
llennonites came from outside. =Rvery group left to itself
too long is lisble to become complacent, self-sufficient and
self-satisfled, It is a New Testament axiom for a church
that wants %o remain alive to reach ouit, have a give and take
exchange., dJohn R, Hummaw saya: "The adversely affecting
current forces of the Mennonite community are materialism,
modern education, urbanization, seculsrization and religious

tolerance. "7 pugge bring in new ideas in worship, at first

perhaps thoughtlessly, but with time they tell.

The sreas in which this change shows up are several.

llsBender, oDe Gits, De 46.

1
17John Re Mummaw, "Mennonite Way of Life," Mennonite

Quarterly Review, XIX (April, 1945) 101.
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On Piblicism

The pure

Biblicistic type of thought and attitude is pushed back

by a more consclously intellectual, theslogizing,

purposeful onos « ¢ ¢« This has brought in a change in

type of plety in some quarters to s more subjectivistic,

emotional, initrospective and even mystical type.ll8
The larger familics going to church to listen to what the
Bible has to tesch are in danger of narrowing down to a few
adults in the family attending the worship services, to
listen to new developaents in the political and theologlcal
worldes If too involved, the children may have their own
service where they can do more as they please. Instead of
being trained for worship service they do not attend,
Instead of telling the children at Christmas tThat the Son of
God was born, they may be told that "the kindest man that
ever lived was born . « o with no resurrection and that CGod
zave His only begotten Sonet11®

The following account, written Dy a Hennonlte minister,
brings out the point:

Thirty-five years ago we had little difficulty in

holding our young people. The church was the center of

attraction for young and old. The youth were indectrine

ated in Mennonite faith and practise. Comparatively few
married out of the church. This had its advantages bub

11856!‘!(361‘, OD. cit., De 47

llgElizabeth i, Manwell and Sophia L. Fahs, Consider
the Children--How They Grow (Boston: Beacon Press, 19507 5
hap, Ve



152

but also its disadvantages. Uolding Hennonite tradition

was quite easy, but it made for seclusion and resulted
in slow growthe.

This is no longer the general practice. Our young
people get acqualinted  « « lack definite convictions
e o o marry into churches not evangelical in g
faithe « ¢« o Ve stress experience and ignor ritualism
almost entirely. They stress ritualism and ignore
experience, It involves « . « prayer, forgiveness and
fubture life, THow could & Hennonite reject the blessed
hope of the church . « « and accept purgatory in itas
place?

There 1s « « « & chasm between evangelical Mennonites
and formal and modernistic groups, and one with an
experience of regeneration and a spirit-filled life
ghould thinke o« o o If you want your boy or girl to
keep the falth of their fathers, it is essential that
the same type of school or collegze be chosen, « o o120

On Singing

Another influence that is not desirable is "hille
billyism,"‘which is an attempt to make the Christian faith
acceptabie Lo the common people in the cultural and aese
thetlc idiom of the man on the streetel®l It is a half-
baked religious affair, not bearing the merk of sincerity,
simplicity and above all reverence, as all true worship does.
It does not have the cutting-edge of a Holy Spirlt directed
worship service but a pounding-edge of a spirited service,

Ve hear in this connection expressions like "Gospel ballad

120E. G+ Steiner, "Are Ve Slipping," The Christian
Ministry, IV (July-Septembor, 1951}, 14d.

12;A. W, Tozer, editor of the Alliance Veekly,

"Hillbillyiam--the Blight in Religion," Youth's Christian
Companion, XXXVI No. 30 (July 24, 1955), =37e
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singing, " "talk-down-to-the-masses preschin'® and prophesyin'
for laughs.” Here i1s what the "lennonlte ¥Youth Chrisiian
Companion, " writes to the young readerss

The whole New Testament breathes the same spirit.

The apostles never descended to the people; they so
preached as to bring the peonle up to Christien stan-
dards. FPaul gewed tents to pay exnenses, but he never
clowned to draw crowds.

He became all things to all men but he never lost the
gerious, deepn, earnest tone from his measage and
deportment,

It is significant also that the two gresatest movements
within the church since Pentecost, sizteenth century
Reformation and the Wesleyan revival, were character-
ized by New Testament sobriety and sincerity. They
both reached to the roots of society and touched the
magses ol the people; yet they never descended to be
common oy Lo pander to carnal fleshs The quality of
thelir preaching was lofty, serious, and dignified, and
their singing wae the sawe. The Lutheran hymns stand
today among the greateat treasurers of the church, and
the Vesleyan hymns are no less beautiful., The firat
Methodist churches in America were often composed of
farmers, woodsmen, hunters, and hill men of various
kinds, but their hzmnbooks were of the loftiest
m&{;iﬂﬁ%leo- e e o 22

On Preaching and Relilgious Deportment

The suthor of the above goes on to say that "hillbilly-
ism®™ has affected « « « to 8 great extent the whols gquality
of the preaching and of the religlous deporitment « « o nl23
This is in application tec the musical instruments used and

the way thot people are goaded into what is called "singing.”

td

lzaTozer, ope. citey, pe 2358,

1237414,
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Almost all lennonite churches take a definite stand agsinat
such manner of worship. In the more conservative churches
this type of worship is violently out of keeplng with the
Mennonlte heritage and tradition, and in the more free
churches 1t has no favor aither; Through their contacts

with others, however, influence does creep in,
On Prayer

another area where the worship service is influenced is
in prayer,

It seems that silent prayer was the general practice in
the Mennonite Church until about 1723 The congregation
would kneel in silent devotlon until the minister

Ar050s o o o Audlble prayer came into use with the

Vg terland dennonites through flans de Ries in 1610, His
prayaers were so powerful and well worded that thsy
became the nucleus ol the first prayer book. &ince

then others have been added and these incorporated in

a YConfegsion of Faith", «. .« « They were used more
wldely until in 1664 they were translated into Cermane

This change to the German was in some areas difficult
and to overcome thils difficulty the custom of using
extemporaneous prayers arese. The same thing hanpened
when the change froem German to Engllsh was made. The
loaders formed their own prayers, Since thelr famil-
larity with liturgical prayers in Inglish was insuffie
cient to do it well they got prayers that were not very
sxpressive. 4nother reason for extemporaneous praying
was to get away from threadbere ritualistic reading of
ready-made prayers. Today, we are at the same place our
forefathers were, with our stereotyped, mechanical
meaningless and badly sald extemporansous

PIaYEYTe o o o 124

Qgﬁlvin Vo Snyder, "Worship," The Christian ¥inistry,
V (January-Harch, 1952), 21-22.
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Blvin V. Snyder, writing the above, offers the way oub
of this very extemporaneous and meaningless prayer, having
daveloped under foveign influence.

If our ailment is superficiality and mechanistics, then

the remedy dare net be more superficlaslity and mechanism,

There is only one solution, and that is the raising of

the level and the temperature of our spiritual experi-

ence, e will have to put ourselves under divine

disposition and then incorporate all the varied possi-

bilities of divinoe worship in ordexr to bring again %o

our gongregations the rgalitles of the presence of
GO o L2S

On Fellowship

e

The liennonite faith is based on a fellowship with Christ
and with one snother. Thoass of like experiencs and faith
cling to each other because they have the world as their
common opposition. They huddle together &s a herd in a
storme They have bullding bees and mutual sids, Until
recently they hed no life insurance; they were "orothers in
need, brothers indeed.," Through contacts with the religious
1ife of the country their religlon had a tendency %o be
identified with ite Spiritual fellowship was displaced by
the assoclation with others. iﬁttending worship services for
the sake of the brotherhood was no longer necessarye The
Holy Spirit spoke to individuals. Dependence on others
became obsolete; pioneer days with its many needs were paste

It was as James Pike said, "The purpose of the Lordts Prayer

1291014, , pe 224
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is, "Thy will be done-~with my help! not, 'my will be done
with Thy help.“lg6
American Mennonitism heads for the place the Dutch
llennonites find thomselves today., Henk van Bilderbeek says

about the position of the Dutech Doopszezind:

The liennonites of Holland are much more a part of the
total religious and cultural life of the country. This
weakens their own fellowshipe. « « « It appears that
the traditional Doopsgezind fellowship and family ties
are stronger than the true fellowship in belief and
spirit.l2e

When this spiritual fellowship will be strong, church

attendance will bo strong, outside Iinfluence lesa.
{

"In our day American liennonites are increasingly chale
lenged by their own standard of living end cultural appre=-
ciation to change their pattern of worship."128 Their stand-
ard and culture is the same as that of every other American,
The exterior and interior of their church buildings are the
same as btheir neighbors'. They have shared indiscriminately
with non-liennonite stﬁdents and young poople in their worship

services in schools and away from home. A large percentage

126James e Pike, "I ObJect to Juke Dox Religion,™ St.
Louis Globe=Democrat, November 4, 1956, lagazine Section,
pp. 8-9'

lgvﬁank Van Bilderbeek, "A Confession for Our Day,"

Yonnonite Life XII (January, 1957), 28e

128Elmer REdiger, "What Is Central 1n Worship,"
Mennonite Life XII (January, 1957), 28
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of their teen-agers, "juat when they are very sensitive to
an atmosphere of worship“129 nave mingled with other teen=
agers and unconsciously fully accepted their culture., It i1s
egsentlal that they be taught to evaluate and accept only
the best.

"Christian worship is leading men to wait before the
objectively existing CGod as revealed in Jesus Christ,"+90
People come Tto church to see Christ Jesus and what He did
for all by way of the atonement. The lMennonite belief is
that Jesus Christ came ©o egsteblish fellowship with Him and
then one with another, They often use the expreséion %o
become children of God .« « « and adoption admits that soul
into the famlly of CGod with filial joy. Adoption deals with
the position the soul holds as & child of God, "L qpe PrOw
requisite for such acceptance ia that man yields himselfl
unreservedly %o Cod in Christ Jesus. This worahip for
Hennonites, ideally, must doe

The Mennonite worshiper seeks to eXpress this fellow-

ship in his divine services. There is no special holy place

ggDorothy i, Roberts, Leadership of Tsen-ige Groups
(New York: Association Press, 195L)s De 5S8e

lsoEdiger, ODe gite, Do 28.

131H. #, Dick, Henry F. Epp, and Sam J. Schmldt,
editors, The Revised Constitution and Confession of Faith
(Mountain Teke, Ninnesota: The Lvangelical Wennonite
Brethren, 1949}, p. 306
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for him, Ths minister comes out of the pews and is not a
"rgverend” but a "orother." The congregation wants no
chancel, whilch word originated from the Latin word cancellil,
meaning lattices, or crossbars and was formerly used to

designate enclosures by lattices or crossbars, The congregoe

Bty

tion is a fellowship, and every brother has cpportunity to

" come into the sanctuary. There is an open door %o approach

the Fathery. The Roman Catholic approach is traditional and
ethical, tho Cuaker draws nsar to God by means ol an inner
Light, the Hennonite comes into the presence of Cod with
thogse of 1like mind, experience, simplicity and humility.
Beside him he has one who has also ylelded his life to be
spent in ths spirit of the Sermon on the lMounit and the entire
congregation desires that its Gonfession of Fgith be the maln
function with which to express its homage to God. He shies
away from liturgies which push him into conformity. Inward
fellowship does not need outward means. There 1s an inward
yieldednese in implicit obedience %o God rather than an oute
ward compliance with general worship service rubrics.
Such form of worship reots in the Hennonite beliefl of
the priesthood of all bellievers; Wenger says:
The lNew Testament teaches clearly thet all Christian
believers, or "saints," are priests in the sense that
they have direct access to God (I Peter 2:9), No
earthly priesthood, such as Catholics thoughﬁ essential,
is acceptable o Gods Christ is the eternal "high
prieat’ for all true believers (Heb. 3:l; 4:l4j3 5353
5:10; 6:20)e UNo mere human being, on earth or in

heaven, cah intercede for other human beings before CGodj
there is but one Mediator, the Man Christ Jesus (I Tim.
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$5)s Hence the worship of saints and the adoration

off images are sinful idolatry, and insult to Christ, in

the judgment of Protestants. Further, it is nob

%crigt?ral tg ngu%reuiég Christiang to confess sina

to ordained “"priests.

In the eyes of the Mennonlte all are priests and look
up directly through the opened heavens to God, Kiltugliasm
hinders him in dolng this. His ethical rosponse he prefers
to have totally unrestricted by doing what 1s prescribed at
a certain time in a certain way. A chancel and an altar are
foreign to him., He wants no priest to perform public duty
and work for him., Too vividly does he remember the relics,
rituals and shrines, whose progeny was persecution and burne
ing at the stake for him. Instead of the altar with its
sacrifices and place of human mediation he has a pulplt as
the focus of the worship service from which CGod speaks
through Hls word. The minister and the Blble on the pulpit
are the witness of tho presence of Cod., God is "in the
midst of them," The world casts them out but not Chrisd
Jesus Who underatands them and abides with them "for fast
falls the eventide.” A lectern, a separste place for the
Word of God from the pulpit is also foreign. The pulpit
extends into the main auditorium as far as possible, Neither

do they have a divided chancel; the cholr, ( representing the
voice of (lod) speaks o them directly as to all priests in

-15230hn Chriatian Wenger, Glimpses of lennonite History
and Doctrine (Scottdale, Pennsylvania: Herald Press, 1949),
Pe 3o
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the 014 Testament,

The Altar is moved down into the main auditorium in
front of the pulpit, in the form of the communion table. The
Lord's Supper is a group affalr, just what Jesus and His
disciples made it in the Upper Room. The aspirit of Communion
ig exactly the opoosite of what the Roman Cathollcs rake it.
In the mass the priest is often the only one to take the
bread and the wine, which is far from what the llennonites
believe. The purpose of the Lord's Supper for the MHennonite
is a fellowship with the Lord that lle has made avallable
through His redemption. It ia for thls reason that usually
after the partaking of the communion slements they have
"footwashing," a asymbol of deep humility, one with another.
The place of the communion table is on the main floor, close
to the fellowship, It 1s not the centre of the worship; the
pulpit, the Word, the witness, the volce of CGod, is the
center. Ior Anabaptists the bread and wine were the only
necesaary symbols of sacrifice. The function of the partici-
nants 1s prodominant.

From this true llennonite position, through the influence
of non Hennonite theologlans and architects, appears today
among Mennonite churchmen the tendency toward an altar and
divided chancel. The Mennonite reaction to this, Ediger says:
is

not to incline toward an altar and cross, because that

1s double sacrifice symbol, leaving out the idea of
fellowship altogether., This is particularly the case
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when the altar 1s fixed to the wall of the church; and
most particularly the case when a reredos « « o is8
affixed, A minigter who must celebrate comminion before
an altar placeg himself in a position in which it isg

next Lo impossible to emphasize the ideal of fellow=
ghipe 133
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CHAPTER V

THE HOUSE AND SYMBOLS OF WORSHIP |
Hougse of Vorship

flennonites approach their churches on funday morning
with feelings of mysticlsm and religious experience. They
gpeak with the Psalmlat,

That I may publlsh with the wvoice of Thanksgiving, and

tell of sll thy wondrous works, Lord, I have loved the

hablitation of Thy house, and the place where Thine

honor dwellethe
One of the Mennonite fathers saids

We go to the sacred place, where we meet God, have

gpiritual fellowship w#th God and where we are fed with

heavenly manna, Here we get into syumpathetic touch with

others, and have opportunity for mtbtual service and ars

prepared for trials of 1if0 o2

liennonites are, like go many other Protestant churches
today, in the midst of an expanded church bullding programe
The architecture of their church buildings eXpresses the
past, present and future. The past reaches into Anabaptist
and Reformation days., When the architect and the congrega=-
tion are femiliar with the past, their building will express

i%t. Don Smucker says it will,

lpsalm 2637-8

Daniel Kaufman and John L. Stauffer, Helps for

Ministers and other Christian Workers (Scottdale,

Penngylvaniat Mennonite Publishing House).



163

geek %o protvest agalnst falth without works, orthodoxy

without the Holy Spirit, modernism without the revealed

gospel of Christ, and mere words without the Holy

Seripture., The Anabaptists (1like tho Puritans) reacted

againat symbollism and aesthetic decorations. They

feared these would become snares and substitutes for
religious reallty._ Out of this came the susterity of
the meeting housge.?

Professor Erahn of Bethel College points out that later
the lennonites of Holland and Northwest Germany were predomis
nately a rural folk, and all thelr buildings expressed a
ruggedness with which they resisted the elements in the low,
open sea-wind gwept countries, The many years of intolerance
by the state and other churches found expression in that they
made their houses and churches less consplcuous and more
utilitariane

Those of like faith often met in barns and homes to
preach and pray. It was quite natural later that their
schools and churches looked like their barns and homese. "No=
where.. « ¢ has any characteristic or dlstinctive architecw
tural style developed which was created by liennonites, "4

The Hennonites who came from Switzerland and South
Germany in the eighteenth century brought with them a cule
ture the same as their neighbors, the Lutherans, Reformed and

loraviens and some mystic and pietistic groups. Again thelr

SDon E. Smucker, "Building the Lord's House," liennonite
Life, XII (Jenuwary, 1957), 18.

YGorne1ius Krahn, "Mennonite Church Archltecture,"
Mennonite Life, XII (January, 1957), 19
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Buropean church and soclal background played a blg part
together with a new envirommenit and the usual demands of the
frontier, They followed not the practices of their neighbors
but went theilr own way,
In reference to thelir church buildings, Dr. Krahn sayss

During the 16th to 18th centurles when the liennonites
of Switzerland were outlawed and could not build churches
or gpecial buildings for worship purposcs the worship
had of necossity to be eilther in private homes or in
the forests and deep mountain glens, No Meeting
houses were built in Switzerland or nelghboring Alsace
and France before the second half of the 19th century.
The Amish, being a conservative branch of the
Mennonltes, waintained the practice even in countries
where there was no restrictlon along these lines. The
lMennonitos of colonlal Penngylvania {1683-1789), how-
ever, during pioneer days built log or stone bulldings
to serve as schools during the week and as churches on
Sunday., Gradually separate bulldings for each purpose
were erected; usually close together, with a while=-
washed stone type soon becoming predominant, later
renlaced by a brick structure.

Originally the church building was very plaln and
gimilar to the school. The original meetinghouse
usually had one entrance at the end or sidej later

two .- one for men and one for women. & small porch at
the entrance was in many cases extended across one

end of the lieetinghous@e o o o

The origin and development of the Pennsylvania-German
lMennonite meeting-houso is most closely related to that
of the other plain people such as the Friends and is
most likely patterned directly after the ~ugakeyr meeting=
house which was brought from England. This meetinghouse
type has spread to Virginia, Ontario, Ohio, and the
western states where the architectural patterns under- 5
went some modifications, especially in the kiddle Vieste

Besides the Swiss«Cerman strain of Hennonites in the

Eastern States and provinces we have llennonltes in the

SKI‘&hn, -OEQ Qitg. p. 22.
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mid-Viest and western sitates and provinces coming from a
Rugsian-Cerman tradltion. They left the Low Countries in the
sizteenth and soventeenth centuries to setile on tho banks of
the Vistula, and in the closing decades of the eighteenth
century many left for gouthern Russia, From here they came
to America in smaller and lsrger number for fifty years
beginning in 1875, Thelr religious culture of church build-
ing was transplanted to these new aveas, It was not & purely
Duteh expreésion but rather at first a Dutch and German,
later Russian added %o 1t-and here in America its influencee.
Underneath all these influences, however, always were the
"religious principles adhered to for conturies."®

Bven when Mennonites came from different geographical
backgrounds, thelr religious convictions wers the same.

There is considerable simllsrity between the

Pennsylvanis-Gormen meeting-house and that of the fHusso-

German Mennonites. Both groups originated in strictly

Roformed surroundings in which Catholic ritual was

abhorred, « o e

Fprom this repugnance of Roman Catholic influence comes
much present-day Mennonite opposltion to ritual and liturgye.
‘Their "vile deeds" (as Professor Adolf Koeberle of the
Theological Faculby of Tuebingen University gaid at the
liichael Satiler memorial service in Rottenburg on August 16,

1957), apparently are remembered too longs In Holland and

S1nia.,

Tkrahn, op, cite, De 22
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Switzerland thoy were compelled to worship in "hidden
churches" without towers and bells. They could not afford
to attract attenticon and miglead anyone to thelr services
who wag not of their own flock. The meetinghouse in the
Netherlands could easily be a converted storage room or any
other guitable building not too conspicuously located. Even
the large Singel-Kerk in downtown Amsterdam today shows this
caution, A large hall leads to the interior of the block
where the meetinghouse is located.

For centurles the place of worship was known as

Vermaning {(place of admonition) in contrast to the

Kerk of the state church., Throughout The Netherlands

one can find evon now simple and plain brick structures

erected after the hidden church was no longer & neceg=-
gity, ?cyeglgng the d;gnitg, gimplicity, and beauty of
the euarly Mennonite falth.

The typical church of the Russo-German lMennonitves in
America had its origin in these earlier developments, IT
was an extremely plain wooden bullding with one or two
entrances on the side., It was usually painted white with
black trimmings in some casesg. Its locstion was in an open
space in the middle of the village. There are 3till a few
of these churches left in Xansss, Nebraska and Canada.

Since the same buildings were used for school during the
week and church on Sunday, the custom developed later tThat
when separate buildings were used they looked much alike.

Before World War I one rarely found & Mennonite church with

®ibid., p. 22
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a steeple and arched windowa,

Today we find that many MHonnonite churches have adopted
the type of building their nelghbors use, The more conserva=
tive groups adhere to tradition and as such their buildings
are oubstandingly lMennonlie. Such we £ind in Canada, the
States, lexico and South America. Dr. Xrahn, who visited the
Mennonites in lexico recently, says that some dwelling places

P

are made of sdobe brick while church bulldings are atill
being conatructed of imported lumber, an indlcation that in
the realm of rsliglous practices there 1s greater reluctance
%o give up traditions.

There are two main tendencies in Hennonite church build-
ing. They swing either to the right or to the left., The
Amish, perhaps the most conservative branch, still assemble:
in their homes for worship even when they can well afford
to have church buildings. YWhat wag a necessity at one time
has become o part of their faith. Together with other ultra-
conservative groups they express wholly their traditlons.
Where other Hennonites mingle with other denominations, there
again we find a much less pronounced tradltilon and an accept-
ance of non-liennonite elements, They all express thoir faith
in their structure as Dr. Strodach points‘out:

Averything connected with the sanctuary and with the

mode of worship should be ghaped so as to exnress

most clearly, most besutifully, and mosi effectively

what the church confesses as the truth. It is
evident therefore that preatest care is necessary so
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that the bullding asnd that which takes place within it
ghall be In harmony with the falth of the church,

liany lennonites, in thelr desive to adopt from others,
have come to rathor odd mixtures in their atructures "and
contradictions like the towers found on almost all lMennonite
churches of the prelrie states, which are remnants of fore
tresses of the iiiddle hgos.“lo In another place Dr. Strodach
describes such as "looking little like church, look like
factorlies, tower in odd places, walls different, entrance
grotto-like, miniature hsngers, realistic."ll

Since the Second Vorld War the lennonites have joined in
the church building program across the country. It is of
note what lleimsath says in thls connections:

In this country among the churches of sectarianlsm we

find the feeling for good archltecture which has pro=-

duced the highest average of beautiful church bulld-

ingse « o o While the interpretation . . . asteadfastly

renounced all purely ecclesiastical appurtenances and

decoragionsg, they do exhibit the beauty of simple

elegance,
The latest lennonite structures can rank witih: this observa-

tion. "Tyaditionally the use of symbols in the Hennonite

9Paul Zeller Strodach, A Manusl of Worghip (Revised
editiong Philadelphias Muehlenberg ’ress, Ce1946), Do Xe
(0]
& Krah.n, ODe Cltey Do Sde

llStrodach, ODe Cibe, De £8e

120harles H, Heimsath, The Geniug of Publiec Worship
(New York: Scribner and Sons, 1945), pPe 86-89
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churches was restricted,”® Whenever they are introduced,
there is an aim to keep a sense of propriety. A spirit of
an American liennonite culture of church architecture in
harmony with that of other denominations is discernible,
Being of frugal and cautlons background, lennonites recognize
that function and purpose are important factors. One finds,
however, an increasing looking beyond the purely utilitarian
and immedliate. They want more atmosphere that is American,
Christian, orthodox and lennonite. Thelr children are mem=
bers of an American socisty, making contributions in all
fields the same as others. They are Hennonltes by falth
rather than custom and tradition. Pralse, prayer and
practice are becomlng thoroughly American-ilonnonlite. This
has been much enhanced of late through the spread of peace
efforts in all denominations. 4&n integration of church,
culture snd Christian worship is finding expression in a
new church function as stated by Goldsworthys:
A church'ls function is not fulfilled when it merely
provides the place to do such physical things as sitting,
hearing, singing, talking and gathering. It also hag
the function of providing an atmosphere in which the
gpirit may move in worship and adoration of God in

prayer, and at one with other gpirits in the unity of
the infinite God.l4

18krann, op. clte, De B4e

14, ) ] =
Tdwin A. Coldsworthy, Plain Thouchts On Yorshi
(New York: Willet, Clark &.6ompany, c.Isﬁgi, De 1064
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Symbols

The lennonites have always taken a negative attltude to
gymbols and art in the churche. They base their stand on the
Second Commandment, "Thou shalt

image."

not make unto thee any graven

As early as 1697 the Danziger Hennonite church put Enoch
Samen under the ban for making a portrait. Until the
twentieth century the taking of pictures and hanging
plecos of art was disdalned, 1In North America, as
Hennoniteas moved out of isolation and out of purely
rural environments « « « 8 positive attitude towards

art gradually developed. In thelr collesges lennonite
teachors became art Instructors.

According to Edward Xrusen Ziegler, when he talks about
rural people at worship,
It is perfectly natural that .  symbols, through
which a worshiper wants to express religlous ldeas, are
imbedded in his own religious and cultural heritage.
These arae the_things that bring meaningful expressions
to his Taith,
In relation to the lMennonite churches this expresgion of
religious and cultural herltage comes through utmost simplic-
ity. Venger says:
Slmplicity is ¢ o applied to worships. The liennonite

"meetinghouse” is a plain structure without steeple,
bell, organ, altar, or works of art, Emphasls falls not

-153; S« Bender, "lennonite Art," ggggggigg,§§§xglgggg%g,
edited by C. Henry Smith, Harold 3. Bender, Cornellius Kra

and Melvin Gingerich (Scottdale, Pennsylvania: Mennonite
Publishing House, €.1955), I, 167,

16Orlando Schmidt, "The Use of the Fine Arts in the
Kennonite iorship," unpublished Bachelor's Thesls, Biblical
Seminary, New York, 1949, pe 59
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on aesthetic stimalation but on worshiping God in the

Heart. 17

This very simplicity is conducive for a lennonite to
engage in worship. IHis soul finds it very difficult to come
to sufficlient rest in a Homan Catholic church environment to
worship. ZXven colors and pictures on walls and windows dig-
tract the attention which his invisible God demands, His
appreciation of "bareness” in the place of worship goes back
to the time of the Third Digsputation Zwingli had with the
Papalists 1in 1524, Venger writes about this meeting?

Following the third disputation on January 20, 1524,
there was action, however. That spring all works of art,
all "holy" relics, all altars, candles and crucifixes,
were removed from the church buildings of Zurich., The
ingide walls were whitewashed to cover the pictures. The
buildings were to be '"meetinghouseg” for the proclamation
of Cod's Vord, not "holy" temples,1®

This was the first Anabaptists! way of putting into the
concrete, what thoy inwardly experienced. Lois E, LebBar says:

It implies the putting together of the concrete and the
abstract, illustrating the invisible and the visible,

The aymbol or sign serves to represent the abstract not
by exact resemblance, but by suggestion. Of course; no
1llustration borrowed from earthly things can bring oub
the fulness of things of God, but some of them forcefully
illustrate certain aspects of divine truth,1®

17 .
John C, Wenger, Glimpses of lennonite Higtory
(Scottdale, Pennsylvaﬁiaz Herald Presas, 1949), Dp. 114,

18?:91'!851‘, ODe 9_&.; De 17

19Lois E. LeBar, Children in the Bible School (New Yorlks

Fleming H. Revell Company, Cel952), Ds 10ce :
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According to Gibsong the llennonite re-action to the
miguse of symbols in the medieval church was not withoub
reason. The Anabapitist move against beautifled worghilp
places was at first a 1little excessive. Inward experience to
prove to itsell what 19 real requires a little more time.
Gibson points out that

even the most excessive reaction against accepﬁed outward

forms of viorship rise from a sound instinct. Two things

are necessary Lo observe in a true evaluation: (1) that

the inward experience must have some form of oubtward

expression; (2) that the outward form must be kept in

subordination to the inwvard experience, Genuine failth

cannot be Loo watchiul against the tendency in all wore

shin to supplant the spiritusl reality with the symbol.go

Mennonite inward experience ia a reality of God in things
they do not see, much the same as every other worshiper. Bub
in Quaker fashion, they worship through meditation. Not that
they follow the Quaker denial of literally sxpressing worship
es Christ taught i%, but by lifting their souls from that
which belongs to the world. The fewer the things of the world
to help, the easier it is for them to rise in worship,

But what does the Mennonite mean by "the things of the
world?" History tells us that after the Thirty Years' Var
it was admitted that the Ego had found itself and become the
immediate agency between it end the surrounding world. The
idea that the Roman Cathollic Church plays this role is lef%

behind,
\

2 is G ' Shr Year
George M, Gibson, The Story of the Chrlstian Yea
(Now Yorks: Abingdon—Cokés%ury Press, C.1945), Ds T0s
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The medieval damnatlon of the world is set aside or

~rather overcome; man finds in nature not the destroyer

but a friend who on_good acquaintance willl assist him

in surprising wayse 1

Teutonic ideas, as over and against Latin philosophic
ideas, expressed by Spinoza, a lennonite countryman and
friend, stood for nature as the unadulterated companionship
to man, When the Hennonites spoke about the world, they
meant that which the church had taken from the natural and in
a predigested form had given back to man to use in his worship,
To this Spinoza, Leibnitz and Descartes, who had fled %o
Holland to exzpress their convictions about the Ego, all took
vigorous opnosition. The Mennonites, as a rural and simple
folk, almo felt that such was an injustice to thelr simple un-
theological concept of God as manifested by medieval thinking,
It was a vadical breaking away from Latin philosophy, but
with them the entire Teutonic philosophical spirlt agrees.
The Medieval nhilosopher sought to turn man away from the
world, %o finG Gode. The Hennonites, a gimple people of the
soil, found God in the world directly and needed no mediatlon.

Even to this day Mennonites are encouraged by thelr leaders

to remain @ rural people to facilitate their faith. They were

. in full sympathy with the philosophy of the day, and

when Kepler mathematically showed mechanical lawa con=
trolling the heavenly bodles, the idea lay near that

21 : - Philoso (St., Louis
Denton J. Snider, Modern Suropean B
Missourl: Sigma Publishing Co. c.iﬁog;, De .
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God's thought was math@maticg
* J.

o o o God moved the
BEgo as 1f it were a machine.~

) o

But here again the uneXpecited happesned. Instead of
saying "world and man were the parta of the machine," they
said

God and man were parts of the machine.

Man himselfl, the Ego, became the great symbol,

Further away he saw the

Socinian polomlec » ¢ o On the satisfaction theory of

the atonement and the rigor of Calvinism ., « » egpes=

cially in Holland, where humanistic traditlons had
never died ou} and where Angbaptism was widely

spread  « o “¥
and found 1ts opposition in Arminianism. He knew "Hugo
Grotius, who irst proclaimed the Freedom of the Sea (mare

24
)H

)
liberum "and his important theory of the atonemente =2

He waa familiar with the desires of the Puritans and the
beginnings of Congregationalism with its martyrs in England.
Closor by was the bitter attack of the Roman Catholics
on their faith in the Scriptures and personal salvation.
Here the liennonites saw almost daily the writhlng bodies of
those burning on the stake who dared to stand by their con-

victions, The Roman Cathollic Church, under the cloak of

2Snider, Ope Cite, De 21

25W11113ton Walker, A History of the Christian Church

(New York: Charles Scribner’s Sons, 1945), De 453
24

2

Snider’ .?21 Oit.,' p. 16.
SWalker, Ope glite, Do 456,
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Mediseval religlosity, came Uc be identifled with the godless
world, and hindrance %o a free participation of man'’s souls
in the verities of spiritual biiss.

Once more philosophy, hlatory &and the Scriptures all
agreed in telling him that he was the new Ego. God saved him
directly and needesd no further means, the newly resurrected
man became the symbol of CGod's way in dealing with man, No
church building with all its accessories, inside and out,
could take the place that man was himself. From the Scrip-
tures the liennonites were taught that they had been redeemed
by the blood of dhrist; complete atonenient was made in His
death on ths cross. They thomselves were the symbols of the
cross., Whenever the symbol of the cross appears in Kennonite
churches, it is decidedly foreign to its surrcundings.

Mennonites fully concur with Goldsworthy when he says
that “symbols solicit the emotions and sentiments which have
to do with reverence."® Being aware of this, they aim to
have control over their emoticns, which makes their services
sometimes too caleunlated end cold. They agree too with what
Goldsworth goes on to say, but they teach against it. Te
says:

I havs seen men throw things and shake their fists in
rage. How, then, can they well contain themselves when

26 ' K
Bdwin A, CGoldswort Plain Thoughts on Vorshl
hy, Zlain -73:._12

(New York: wWillet, Clark & Company, C.l95C/, De
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they feeol Jtrongly in worship? It is hard for a true

worsh*nwr to 8lt perfectly still in the pew at all

timeg, ©
Wiith all their teaching about their faith "they live by a
simple three-word formula: obedience, zimplicity and love, <8
They must not shew thelr rage and emotionss They can resist
only one person, and that 1s themselves, Resisting others
hes culminated in gross wrongs. Scripture teaches that man
cannot lose control of himself and let rage or any other
violent emotion take over, In this sense gymbolism is
dangercusd,

In his attempt to have nothing symbolical and accepting
only the scriptural, the lennonite kneels in prayer,; takes
no offering in church, only at the door, has a very simple
communion table in front of the pulplt and no Christmas
trecs., Vhers these customs are no longer observed, thsre is
definite deviation from Mennonite anti-symbolism, One such
flagrant exemple is the use of candles at weddings and wedding
rings,

Like everybody else, Mennonites find great stimulus to
worship in the company of others. Even if they try to get
away from fixed forms, man still remains such a form., Worship

1s a matter of the heart, and when others provoke it To

7 b14,

“®yonn A, Hostotler, Mennonite Life (Fifth Printing;
Scottdale, Pennsylvanias: Herald Fross, S5, 1956), De 2



2 &/ Ard
worship 1t will sngage in it. D, He Hislop says:

In all worship religion makes vital emnhasis upon

externala, Viorshlp was a matter of the heart. It could

be exzperienced wherever the people of God were gathered
together, Relligion was & real sgnse of freedom to
worshin Cod without fixed forms.2?

Mennonltes made it a point originally. to worship in none
conformity, Today these so-called "formless" rites have
become quite fixed, It 1ls their vital concern to keep the
motives of worship spontaneous. They seek 1o produce a
certain experience of belief or attitude in the mind of the
worshiper., The reason is that Cod sees and hears at all
times and in all placess They endeavor to get away from the
strong subjective effect the Roman Catholic has for certain
4]

places., ‘hey have not a “church" but a

v

meetinghouse.”

They agree with Hislop:
Beauty itself should not be the alm of the worship
service, its aims should be rather to provide adegquate
means whoyeby man can express his faith and accept
ted's grace; if this 1s done adequately, the service
will be beaubtiful.3C

According to Tweedy this beauty must be inner glorye. "It

needs to give men their birthright to beauty and beauty

which shalil call forth that inner glory involved in the salva=-

tion of the soul and the vision of Cods™! And more, this

orlando Schmidt, ope cibe, Pe 110a

30 v
'De He Hislop, Our Heritage in Public Uorship (New
York: Saribners and’Sona, 1935}, pPe 2984
31 g 2 . Wy, c
Henry Hallam Tweedy, Zraining in Vorship (New York:
Education for Chrigtian Servicel, Pe 195e
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must not be regarded as an end in 1ltselfl but as a means of
approach to God, licIlvain says,
The peril of beauty is to regard 1t as extravagance,

formalism, unreality, and makling the beautiful as_end
in itselfl Ainstead of one of the art paths of G0d ¢ 5%

mo
P*Schmidt, Ope Cibey Do 110
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CHAPTER I

PRACTICES AND ORDIFANCES OF WORSHIP

[+7]

The divisions in this chapter are arbitrary. Some
dennonite churches call certain worship performances prace

. . Yook 8 !
tices™ or "general principles,™ while others call them

' A - x

"ordinances. "™ A1l Hennonites, however, agree thot baptism
and the comuminion service are ordinances. Following this
discriminaiion, this discussion deals with (1) usual prac-
tices, (2) specific practices, (3) ordinances.

1. The usual practices are those connected with the
Sunday morning worship service. The order of service in an
Evangelical lennonlte Brethren church for Hunday morning isg

Organ Prelude

Hymn

Invocation

Announcementa

Of foring

Hynn
Scripture resding

1H. He Dick, Henry Fo. Epp; and Sam J. Sohmidt, editors,

Ihe Revised Gonstitufion and Confession of Falth (ilountain
Iake, MinnesoGas The hvangelical iennonite Brethren, 1942),
D 23,

%Evangelical lennonite Church, Confession of Faith
Rulesg and Discipline (Hevised and adopted at Ghe Annual
Conference at Upiand, Indiana, 1949), p. 2l.

SGhureh Polity Committee of the Xemnonite General
Conference, lonnonite Church Polity (Scottdale, Pennsylvanias

2T s

Uennonite Publisning House, 1944), pp. 57=30.
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Choly number

Sermon story for children
Cholr number

Hegsage by Pastor

Cloalng prayer and benediction
Loxolosy ’

Recesaional®

The more conservabive branches possibly would not have a

period, and closing with the doxology and recessionals The

singing, Scripture, prayer, presching and benediction are
essentially the same in ell lennonite churchess In all cases
they are nonliturgical except where traces of outside influe
encea make Choll Gppearance.

e The whole Order of Service revolves arcund the
Seriptures. Tho "lennonltos are 'Bibliclste! . « o {and)
obay the written Vord of Gode"®  Zewipbure plays & big pard
in every lennornite worship., Only in lsolated ceses 4o Iymne
books gerve as "aids to worahip.” The Dible and its reading
at appronricte times and places takes the place of the comumon
usage of the Lordls Proayer, Urecds, Calls to Worship, Invo-
cations, Confessions, Thanksgiving, Benedictions and Respone

sive Readings. In the pulpits of churches whose worship is

ri

“The hvangelical Mennonite Eretbren Church, pagtor,
arno Vebe, "Chureh bBulletin® (720 iHowe Street, fallma,
Oregon, June 2, 1967}, De 2e

& , 5 ?
John Christian Yonger, Glimnseg of lennonite Llatggg
%E% s (Ggottdale, ?oﬁnay vanio: Herald rross,
r n nﬂ. \4-949). p. 9. ¢ : !
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conducted in English only the Xing James Version 1s useds
Luther's translation is used in Cerman gervices,

The responsibility of choosing aporopriate Scripture
readings for the worship services falls entlirely upon the
minister., Since the churches do not follow the readings of
a church year each minister makes his own selections. This
requires sneclal preparation in mediltation and prayer. The
portions chosen must answer the problems the worshipers met

with during the week,

The ministers face a two=-fold responsibility. They must

do justice to the congregation and o the Word of Gode Ube=-

dience is the big determinant. The Scriptures must be obeyed

literally., All Mennonite ministers are fundsmental believers

of the Bible, "anabaptism was Protestant . . . effort to
render absolute obedience to the text of Scriptures « « <" ©
When the minister has mastered the truth of the Dlble
he muat then master the ert of reproducing the i
truthe o« « » When Jesus spoke, it is recorded that he
opened his mount and taught them". . . o They, lige
Jesus, must speak the revealed Word of Gode « o o
In their preaching they aim not only at talking about
the truths as containsd in the Bible, but give forth the
truths as they are written in the Bible.

How the Word is read is also their concern, Nelson E.

S1b1d., p. 137

S

"Goraon Palmor, A Manual of Church Services (New Yorks
Fleming M, Revell Company, Cs1947), Ps 18e
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Kauffman, president of the Mennonite Board of Education

wrltes on this point:

To most of our listeners (the reading of the Vord) «  »
is often the least meaningful of any part of the
servlice, Of all exercises, the reading of the Bible has
pogsibilities for taking the deepest hold upon the humsn
heart. Yeb, there is practlically no preparation for 1it.
The readlng of the Scripture in our services is often
worse than a waste of time. Few persons present pay
attention because of the way in which the Vord is read.
The reader often uses a monotonous tone of voice, has

no rogard for sentence or thought structure and mis-
pronounces some words, all of which indicate that he

has made no preparation for this "opening exercise,"
regarded as a matter to be disposed of quickly rather
than to be "the interpretation of the divine Spirit and
will to the hearts of men"., « « « The Scripture pase
gage should beay & definite relation teo the whole
S6rVices o o o O

Practices

Singing

For lMennonites ©

hymn singing has always beon assoclated with Christian
worshine » « o Jesus and the Twelve ssnge & hymn « «
after the Suppers « » » Paul and Silas sang hymns « «
during the midnight hours of their ;mprisonment in
Philipni., The grest Apostle recognized the value of
song when he exhorted the chugcbaz :g "ipeak to {ouizg
selves in psalms and bymns and spiricual song, ing

and making melody in hour heart to the Lord," Iph. 5:18,
19 « . . "et the word of Christ dwell in you richly in
all wisdom; teaching and admonishing one another in
psalms and hymng and spiritual songs, singing with gracse
in your hearts to the Lord," Cole 5316, I will sing

BNelson T, Keuffman, "On Reading the Scripture in the

Pulpit," The Ohristlan Ministry, IZ (January, 1949), 17-19.
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with the splrit, and I will sing with the understanding
also, I Corel4:ls,

The above tcriptures are often referred to when the guestion
of singing in the worshlp services is brought up,.

Mennonite congregational singing dates back to the firat
years of their existence. Ve read "in prigon they sang and
were joyful.“lo

it was an encouragement to them to know that the first
Christians also sang in the catacombs when driven there by
persecutlion. ~‘ualben writes about these early servicess

Singing formed an esasential part'of the Christilan

worship, but it was in unison and without muslcal

aucomnan%nqment. Augustine describes the congregaw 11

tlonal singing of his day as simple and noneartistic.

Lbout one third of the Mennonite Churches use the
llennonite Hymnary., Its contents is quite representatlive of
the material used in all liennonite churches.

The songs in the Mennonite Hymnery date back to the

beginning of Christian singing. It has six Psalms, the

Gloria Patri, the Ter Sanctus, and the Te Deum. Eight songs

have been selected from the Bastern and twelve from the

9 - rY
Lester Hostetler, Handbook Lo the liennonite Hymnary,
published by the Board of Publication of the Genersl
Conference of Ghe Mennonite Church of North America (Berne,
Indiana: Mennonite Book Concern, 1946), p. xill.

Wenger, ope Clte, De 6le
llLars P, Oualben, A HiStg;§s°f the Christian Church

(Revised Editiong New Yorks “Telson and Sonay 1942,
pp' 112-13.
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Viestern Church,

The Mennonites had much in common with the Bohemian
Brethren, who were the lirst Protestants to introduce congre-
gational singing.lg Both were evangelicals and both wers
opposed bitterly by the medieval church. In their dispersal
they came in contact with Luther's teaching of the Word and
love for singing., Two centuries later they settled on
Zinzerdorf's estate, Irom that period the Eymnary has eight
80Ng3.

Af'ter this came a revolutlionary period in Mennonite
hymnody. 7The heart and aoul of it was Hartin Luther and his
chorals, which became the vehicle for the "return of the
individual, "% lore conservative Mennonibe congregational
8inging still shares the effects of the liturglicel backe
ground of Ambrosian music and the Gregorian Chant,

Martin Imther dipped into the rich store of folk music
and helped the peasant to enjoy it. The melodies belonged to
those who sang them, While befors Luther there were lsolated
individuals, later thousands were involved, When refinement
was due, the great Barogue compoOsSers brought it about.

But folk music alone could not satisfy the genius of

fartin Iuther fully. He also encouraged part singing. e

2
Hostetler, ope Clbes Po XVe

13 i3 ot
Denton J. Snider, Modern European Philosophy (St. Louls,

Missouri: Sigma Publishing GOe Ce1804), Do 20
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wrote in his Geystliches Gesangbuechlin, 1525

these songs have been set in four parts, for no other
reason than because I wished to prcvxde our young
people « o o With something whereby they might rid
themselves of amorous and carnal sonuJ, 1nd in their
stead learn something wholosome, « o -

Hennonites today provide numerous opportunities in their
worshilp services for thely youth to sing in four parts.

Inferior hymnody made its appearance with the introe

duction of the English hymn and American song., The lMennonite

Hymnayy tires o counbteract this, CGerman hymns and chorale
tunes constitute the main material. A special section of the
book is given to these chorales exclusively. They cover the
gixteenth, seventeenth and eighteenth cenbturies, That this
is a step in the right direction is lndicated by the wide
and increasing acceptance of this book beyond the General
Conference which introduced it.

Iuther's enthusiasm for hymns and music found 1its

counterpart in Calvin's legal thinking and rigld adherance

to Psalm singing. The Mennonite Hymnary has six Psalms from
& & =

the Genevan Pgalter, one from the Scottish Psalter and fivs

‘from the New Version., The Scotilsh Psalter has no notes and

melodies., This is often the case in earlier lsnncnite

hymnody and accounts for even the remains of the Gregorian
Chant in the isolated 0la Colony idennonite worship singing.
Just ags the Psalter overcame this handlecap in 1929 through

1
4Hostetler, ope ilbs, Do XVile

!
l
1
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its most recent publication of tunes, so the lennonites are
now publisghing hymnaries complete with words and tunes.

nglish hymnody hss slso made extenslve contributions
to Mennonite congregational singing. This was mado first and
foremost by Isaasc Watts, an ardent dissenter like the
Hennonites themsclves, VWatis nilonsered the movement which
resulted in a flood of hymns end hymnbooks in the English
churches., When England in the elghteenth century turned to
hymn-singing, the spiritually sensitive llennonitss on the
continent resnonded. dJohn and Charles Vesley followed Viatis

C | 1

and made enormous uge of hymn singing in thelr evangelistic
work, This was again in great sympathy with Mennonite con-
vichions,
From the Wesleys onward through the 19th century, the
hymn writers in Zngland becane numerous .  « resulting
7n a vast number of original reli”iousrlgr¢cs and the
publication of bhundreds oIl hymnbooks.lu
Bnglish hymnody of the seventeenth cenbury has given the

ymnary sight numbers, the eighteenth century forty, thé nine-

teenth century ninety-three and recent years seven, °

In America thsvﬂnglish apeaking pioneers sang mostly
Psalmsg, The German épaaking colonists, including the
Mennonites, brought with them the hyma beoks of the Lutheran

tradition and continue the use of the German chorales in

15Hoatetler, Ope Gites Do FXle

& :
: Ibid., Dpe xxlexxile
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the uge of the CUerman chorales in their worship. Little
original material was produced until the mlddle of the nince
tesnth century, when the number of hymn writers became
1arge917

The Mennonlte Hymnary follows the American trend of

uniting the best in ¥nglish and German traditions. The
lilennonltes also have many songs which date back to the days
of their intense persecubion, These are contained in the
Ausbund winich was referred teo earlier, HMennonlite congrega-
tional singing totally agrees with the statement in the
Hymnary: "The hymnbooks of cur time have become the channels
through which flow the rich contributions to the stream of
Christian hymnody from Christian people of all times and
places."18 Sixz early American hyrns, twenty-two nineteenty
contury, and seventeen recent imerican hymns have & place in
the Hymnary,

Gospel zongs have also affected Menmnonite hymnody. This
is not in the ethical quality of Christian living, but in
the common personal gospel experience of the individualse
Mennonites with greater cthical emphases veered away from
them mére than did thove who followed the more usual evan=

gelical typs of American Christianity. Also the quality of

7

Ibid. 8 p. xXV.




the Gospel song, which often fully approaches that of the
hymn, cdetermined its acceptance by the Mennonites., The
large nuaber of jublica%ions of these books have in several
Hennonite conferences domineted congregational singing. In
spirit this is not truly Hennonite,

The Hymnary has only thirty-four Gospel songs, The re

B

awakening of lennonite hymnody today screens more carefullye

-

Frequently one finds hymnbooks used in Hennonite worship
gservices in which the major portion is made up of Gospel
songs, The Mennonlte Hymnary fittingly remarks:

Wernnonlites have made meny contributions to soclety
through their religioua life and practices, but we have
produced no important kymnody of our own., Throughout
the four hundred years of our existence as a church, we
have been a sginging people, in times of persecutlon asg

well ag in times of peace.

ireat emphasis has always been laid upon the imporiance
of congregational singing in our worship services.
Since the beginning of the 19th century the Hennonitea
of various branches, in America alone, have published
over Tifty hymn books., Bubt an examination of these
hymnbooks shows that we are heavily indebted to otherse.
Instead of producing original hymns and tunes, we have
borrowed, with minor exceptlons, our entire reperiory
from other denominations. The wealth of verse and
muslc produced by CGermsn and inglish wrlters through
the centuries has been found to serve our needs ade=-
quately and well,.

The churches in Furope used hymnbooks compiled from
Tutheran end Reformed sources. Upon coming to the
United States and Canada they gradually adopted English
and American hymns and in some sectlons of the churchy
the Gospel Songs came into wide use.

Cur Cermen collechbions of hymns have, untll recently,

been uniformly on & higher level, both as to music and
poetrv, ithan the collectlons used after the change

was made to the English language. During the transie

tion from Lthe German to the English langusge, many

-
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churches, in their choice of their hymnbooks, sacrificed
the fine chorales which had been g part of thelr relie
gious heritage. Thisg was due partly to the revivalistic
influences of the times and partly to the fact that
there were no good translatlions available of the Cerman
hymns which earller were in use, The situation is grad-
ually correcting itself, Ue are re-evaluating our
hymnedy, sifting the wheat from the chaff, and bringing
back into our worshlp the rich treasure of song which
had been used in the paste o o o

Lvery less conservative Mennonlte church has a choire
Young people constitute these choirs ©o a great ezxtent,
Rehearsals continue during the entirs year. ISome have
special training in musice., Usually the mors glfted and wille
ing person becomes the cholr director. During the last two

decades secveral well-trained men have taken over leadsrship

in wider filelds., Outstanding are Dr. Walter H, Hohmann, Dr. i
Ke Ho Neufeld and Ben Horsche These and others, have given

courses to influentilal choir leaders in lennonite churches,

Gtoshen College also exerts a wide influence in the production

of capable choir Airectors and song leaders, Churches and

homes have produced & number of Mennonite musicians who

agsist in worship services. The conservative churches do

not use musical instrumenbts in their churches.
Praying

It seems that silent prayer was the general practiss
in the Hennonite Church until about 1723, The congre=-
gation would kneel down in silent devotion "without

19
Hostetler, OB Gito, De XEXiIX,
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confusion or nolase™ until the minister arose.go

.

In the most conservative Mennonite churches this is still

the practise. The more progreasive olements have sudible
prayer, and il they pglve any attention to silent prayer, it
is in the form of meditation.
Audible prawver had been introduced before ths Waterland
Mennonites incorporated word prayers
in a Confession of Falth by Hana de Ries , « « in 1610,
(which) little by little o« o « Scems to have been used
more widely until in 1864 they were ftranalated into

German for use in Germany, and later used also in
America by th

!

he Amish in the Ausbund,?l i

Extemporaneous prayers camé wlth change of languages.

Kot being familisr with liturgical prayers in other 4

languages thoy made thelr own prayers. Another reason

vas a "reaction” o o o 0f the treadbare, ritualistic

custom of reading ready-made prayers, walch for that

very regson, were consldered incapable of the Spiritls

moving, <~

The same article goes on to ask the question where the
Mennonite churches are in this regard today. In trying to
anawer this he bouches on silent prayer and the extemporae
neous prayer, how 4o consider these today. Since this is a
question of vital interest to most Mennonite churches, he

asksgs?

zoElvin Vo Snyder, "Public Prayers,' The Christlan
Mnistry, V (January-March, 1952) 2l.

2
lSnyder, 8D 22.1;‘.’ De 21

zdxbidog De 2350
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To what extent should silent prayer be abandoned in
Mennonite worship? o o » It is well, occasionally at
leaat, ©to engage in silent prayer, for one simple reason
that no miniater can possibly volce all the needs, hopes
and fears of all in hils congregetlion. In most lennonite
churches the minister is not "paid %o pray" for them,
and therefore, loglcally, can require the people to pray
for themaelveg~~perhaps the only time some of them willil
o o o 4N & o o silence the most restless and reckleas
talker may heagwﬁod‘s voice, Silent prayer dare not be
a mere vacuul,<v

About the extemporanecus prayer the author says the
14 \ & der PG, IR
Mennonlte churches

today « o o are at the same place (the) forefathers

were, with our stersotyped, mechanical, meaningless,
and badly sald extemporangous prayers, 7They are very
extemporancous! « « o There is only one solution and
that is the railsing of the level and the temperature of
our spilritual experience . ¢« « and « ¢ o put ourselves
undey divine disporition and then incorporate all the
varied poasibilities of divine worship o o o L0 bring
agein o o o Lhe realibles of the presence of God.=?¢

The mather of the opening invocation recelves conslder=
able attention in Mennonite churches., They all try to get
away from the lifeless and monotonous repetiticn. They wanb
the opening less formal snd more vitally Scriptural. The
Evangelical Mennonites have adopted the practise of opsning

25

the service with a few verses from the FPsalmse This isg

2'7
“Ibide, pe 23e
24

Ibide, De 226

25 2 mn
A&, P, Toews, “Evangelical Mennonite Brethren Minister's

¥anual,” unpublished Paper (Dallas, Oregon: Board of
Overseers of Ivangolical Mennonite Erethren, Quaha, Nebraska,
1951); pe 5o
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refroshing, creates expectancy, mekes for solemn, worshipful
dignity. Since lennonite churches are almost entirely withe

out liturgy,

the invocatlon 1s prepared each time according to the
character of the sorvice, using language that will

xpross the desireos of the poople to become conasclous
of Godls presence and suggest aﬁgoint the minister
wishes especially to emphasize.®

Snydor suggeats the {ollowing collect from the Book of Common

ol

Prayer if the use of one sespeclally propared for the ssrvice

is not desired:

Almighty God, unto whom all hearts are open, all
deslres known, and from whom no secrets are hids cleanse
the thoughits of our hearts by the inapiration of Thy
Holy Spirit, that we may perfectly love Thee, and
worthily mapnifly Thy holy name, through Christ our

Lord, Amenee

The Chrigtian Minlsiry, a lennonite ministerial magazine,

makes the following suggestlons regarding the Invocations:
(1) Thet it be addreossed to the Father, Son, and Holy Spirit;
(2) Phat in the relative clause be some abttribute or promisej
{(3) That the nebivion be an expression of a desirejy (4) That
the purpose for msking the petition be stateds (3) That the
conclusion reiberate Ghe grounds for the prayer.<e

The moat important of all prayers in a lennonite gervice

1s the pastoral prayer. The Christian Ministry says:

G
Snyder, one clbe, De 2Ze
2%
Ibig. ] Pe 22.

28
.;.b. id. 9 m. 22-23
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This 1s considered generally to be the most imporiant
prayer and whlle of necessity it will be longer than
the othera, that does not mean that it is to last
fiftean everlasting minutes nor is it to be a sort of
omnibua that can leave nothing behind, The time 1limit
gshould be less than five minutes and its form is
usually fourfolds
(1) Thanksgiving, expressing the gratitude of
_ everyone present,
(2) Confessional of sinj which is very effective
when related to the Scripture lesslon that
preceded 1.
(&) Petition, for some outstanding needs of those
presente
{4} Intercossion, where the desires of the congre=
cation for all mankind are eXpressed.<?

ters are reminded to be of service to the entire

ey
Lais
-t
-t
f

o

<

congregation in this prayer. In their calling they should
prey so that their members may look upon God es thelr helper
in time of need.
The Ridding Prayer, at leasst in its ritualistic formy
is not common in lMennonite churches. In one form of this
prayer the deacon bida theo congregation to pray for certain
thinga. Whon the matber for preyer is stated; the minlster
offers the petition and the congregation at its conclusion
pronounces its "Amen” in token of praying co-operatively. In
this gonnection the Mennonite Minlstry sayssd
Foe Bladtog Peayen b8 Do aaipilitios, Oas of She
most impressive is . « « where the minister o o o Dré=
pared the petitions and read thom one by one very slowly,

allowing @ few brilef moments between them for the
congregation to expreas itgelf silentlye

2gsﬂyd9r, 93. gito’ p‘ 23.
01bid., pe 25
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Other llennonlitve churches use this type of prayer for
ungpoken and speclal requests., These appear in almost every
Honnonite worship service. They are responded to either in
silent or audible prayer., This type of prayer is and has
been practised with wholesome effects in almost all Mennonite
churches,

&£11 churches are familiar with the Lord's Prayer.
Mennonites look upon the thoughtless repetition of this
prayer» as formalism and |

¢ 1dolabry, OF ¢ o o ONly 8 ChAYM ¢ +
- held to have some merit in itself,

ir £ Ygood work®™ for the performsnce of which Cod
is much obliged to his childrenid

Roman Cathol

; S
the kind o

er the

o

Mennonite children are taught the Lord's Pra;

heir insbtruction Dock NO MEIe

- o, g ¥ ok can et " o
game as the Comuandments., In

¢t
1

tion is made of this prayer. It is not said either that it
should be prayed in publiec services.sg In private or smaller
gatherings 4% may be spoken by the whole group. Under Tfore-
eign influence it is prayed audlbly together by entire cone
grogationse

Mennonites contend that the Scriptures do not teach

: s it
prescribed pravers., They are afraid of "yain repetitions

31
Ibid., pe 29

32 ; | N
“John L. Horst, editor, Instructions to Beginners in
the Christian.Lira, érepared by a committee#eppoin ed by
e Southwestern Pennsylvania Hennonite Conisrence
(SOOttdale, Pennsylvanla¢ Mennonlte Publishing House, 1847),

p’ 31.




196

and believe that there 1s danger that the congregations may
"say" the Lord's Prayer and not "pray" it.

But the Loxrd's Prayer has meaning for the lMennonite
worship. They says

it means so infinitely much that we are unwilling to f

face its implications for us. « o« ¢+ It is in reality

the most artistic and most meaningful model for all of

our praying., Look at 1ts sbtructure . o « wording « « «

beauty, » ¢« « theology « « « (and) you will never say

it again, « « » you will pray it!l It can be & fitting

climax to a Spirit-filled "free-prayer"” by having the

congregation enter feolingly into its great strlides.

And that i3 the only way we dare ever pray ite9

A& wery significant prayer used in many Prolestant
churches is thot connected with the offering. The practise
of receiving the Lord's gifts in Mennonlte churches only at
the door has been discontinued, excopt in a few ortihodox
groups and European churches. Prayer is offered in all of
them in connection with the reception of the offeringe.

The nature of this nrayer depends on the time when i%
is offered., pfome have it befere the offering, others after.

When it is used before the offering, 1t expresses the

gratitude of all for the material blessings of God and

8 dedication of themselves and their substance %o God,

asking Cod's blessing upon it., When it is used aiter

the offering . « « 4§ becomes & symphony of praise and

consecration to Godeo4

In some services the offering prayer varies because of

the singing of the Doxologye. This is sung also at the close

333’1’15"@.@1’, SO0, glbes De 24,

3
! émidqg p'. 240
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of the service, and in that case a different verse is used
for the offering, such as "Now thank we all our God" (No.
S

514 lMennonite ggpwm:w)g and otherss When the Dozology iz

ugsed, prayer is fitted into the service, Stewardship and
tithing are taught from many Mennonite pulpits, and this had
had the result of recelving the offerings with devotiong
golemn re-dedication and prayer.

In almost all lennonlbte worship gervices the closing
prayer is followed immedlately by the benediction, Sometimes
the Doxology is sung after the benediction to give the mine
ister an opportuniity to proceed to the rear of the chmrch to
greet the congrepation, In orthodox services tHhe ministers
do not make it a point to meet individuals at the close of
the service.

In reference to the closing prayers they sayt

The nrayer after the sermon .  « need not be long

but o « o vital, It gshould look toward the 1ndiv?dual,

rather than the congregation as a wholes. . « o This

prayer should nod say oo much nor too 1little., The
shorter and simpler o o o (the better) without losing

o o o inbensiiyes

All Hennonite services are closed with formal bene=-

dietions, The followiﬁg forms, according to the Christian

Hinistry, are in uge:

35 1
Hobmann and Hostetler, ope gite, Fos Sl

L= i

36 -
Snyder, ODe clife, Pe 2o
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The OLd Testament benediction in lNumbers 6:24-286.
Until throe decades ago this form was almost the
only one ever used., The conservative conferences
still use only this form, Others make frequent
uge of it a®t sgpecial services such as ordinatlons,
dedications, and weddingse

The Pauline benediction in II Corinthiang 13:14.

Vhere younger ministers want to get away from the

older forms they almost invariably use this one.
Then too, in services other than the Sunday morning
worship service these words from St. Paul are elmost
always used.

The pricstly venedictlon in Philippiang 4:%, This
form is frequently used alone but also with the
: part of another verse golng before.

The Covenant benediction of Hebrews 13:20,21, This
form is usod more often by the stronger evangelical
and fundamental groups because of its greater
emphasis of Christ being the Great Shepherd and
that we now through the blood of the everlasting
covenant are redeomede

Jude 24 and 25 1s also used as a prayer of bene-
diction, bub minlsters say that it fd "a closing
prayer rether than a Benedictiorn,'

¥any Mennonite churches have mideweek prayor services.

A% these mootings they find what Dorothy Roberts throws out

as a challenge.

liany teen-agers. are interested in prayer. They wang
%0 know what it can mean to them. They want to iknow
how to pray. ¥%hen glven an opportgnity to formulate
their own prayers, they do praye When they are free to
pray in their own way, the spirit of true prayer is
there « o o 99

37
Ibid., Da 20.e

38 :
Dorothy M. Roberts, Leadarship of Teen=-ipe Groups
(New York: isgssociation Press, 1961), De S59e
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Mennonltes expose their youth Uo prayer and Scripture as
mich as possible. This has been thelr main deterrent from
delinqusncy. In connection with the prayer service they
have other features of interest for younger people. Choirs
often rehearsse in this connection or missionaries home on
furlough speak to them. In many cases more than half of the
usual Sunday morning congregation participates in the mide
week services. Xeoplng the youth interested has succeedsed
quite well in many dhurchesesg

At these services the work of the missionaries is ro-
ceiving wide attention, Their work ls often the object of
prayere. !issions are of extended interest in all liennonite
aress and likely a good portion of the reason lies right
here. Ilonod, the Greait Frenchman, sald at one times
"Examine the nrayers of the sainta of all ages and you have
their faith, their 1ife, their ruling motive, their worko4o

Seripture, at these mid-week services, also recelves
particular stress. The entire group interest for the evening

41

revolves around certain Scripture portionse Mennonitss are

Q"Evangelical lennonite Brethren Church Bulletin® of
the Dallas, Oregon, E.MeB. Church, Arno VWiebe, pastora.

4°Snyder Living V., "Public Prayers,” The Christian
Ministry V (8pril-June, 1952), 85-89. TAT T S e -

41Gordon W. Shantwz, editor, The Program Bullder
(8cottdale, Pennsylvanias Hennonite PUDlishing HOUSE) e
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frequently referred to as "literalists" and dismissed as
sucih, When they come into the presence of God they coms "to

[
change o o o one's own ways and not Cod's."® weil refers

to the spirit of Hennonite prayer when he saya that it is a

whole lofe {(of) faith, hope, charity and nourishment

of the soule o« ¢« ¢ The inward man practices a pure
and simple resignation to God, « « o Peace and ailence
dominete the activity with God, There 1s a worship of
Jesusg Christ in the Holy Spirit accompanied by a stllle
ness before God that nourishes the Spiris.43

The Program Bulldsr, a wlidely-used lennonite instrucition

book says: "Falth underlies all our relationships with
Gode o o o" In prayer we must be humble, aincere and rever-
ent, Ve must worship Him with sinceriity and simplicitye. {1
Prayer is o be earnest and heartfelt, never in valin repeti-
tion but in the name of Christ and in the Spirit He has

glven, 4

Mennonite ministers are sxhorted to take i

heed untc themselvesy; o « o unto the doctrine, and o «
unto the floclks o o ¢ (They) are to be of sound faith,
nious in their 1life and conversatlon, and to have-=-as
well within the church as without--a good reputation

42William Roy Melutt, Norship in the Churcheg (Chicago:
The Judson. Press, 1941}, pe 5%

5 ohannes Kelpius, A Method of Prayer (New York:
Harper and Brothers, C.l951), De 7Ce

4Unit vV, "Living in Fellowship with God", Program
Builder, VII (April-June 1951), 89, Tty
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at

and a good report; so that they « « « might algg,
-]

all places,; » o aﬁpoint faithinl mens « « «

Academic gualifications wvary, 3Some conferences provide
gominary training but do not require that their ministers
have academic degrees., Churches mmke their own choice from
the aveilable mene. The one deemed qualified to £ill their
pulpit is chosen,

About their calling, lienno Simons writes: "Some are
ocalled by God alone without any one having mediated as was
the case of the prophets and apostles. Others are called by
means of the plous as may be seen from Acts 1:25-26.“46

Eennonite churches used to elect thelr ministers only
out of the pewa bubt now most of them have had some special
training, But in no case is a minister to function without
some authority given, Isnno Simons writes agein: "lo one
is to undertake of himsslf to preach or advance from church
to church unlese he be sent or ordalned thereto by the cone
gregetion or the elders. 47

The personal qualificatlons are paramount in the selec=

tion of & minister. Henno Simons addresses his followers

45
S« Fo Coffmen, editor, MHennonlte Church Polity
(Scogtdale, Pennsylvania: Mennonite Publishing pouse, 1944),

45
llenno Simons, Complete Uritings of Lenno Simons
Translated from the Dutoh by Leonard Verdun and sdlted by John
Christian Venger, with Bibliography by Harold 8. Bender {(Scoti-

dale, Pennsylvania: Herald Publishing Cc., ©.1958), p. &e

Thenno Simons, 9p. cibe, pe 1042,
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Dear preachers, where is your Christian humility, zeal,
pleasure, peace and joy in Christ Jesus? Vhore are the
naked whom you clothed, the hungry whom you fed, the
needy whom you have put up o o the lost you sought?
The wounded whom you bound up, the sick you healed?
Where 1s your humble, plous life ,  « how has the Holy
Ghost likened you to wells of water? How lovely are
they who with Christ the Great Shepherd feed the hungry
sheep., They preach sharpedged sworda . « « hAave power,
frulit, soirit, As the rain comes down and watereth

o o o 8hall feed you with knowledge and understanding.
s o« o They are teachers who turn many to righteouvasness
e o o Ipiritual streams  « o spiritual posts and
pillars « » o Messengers of peace « « +» walls of
Jerusalen . o o men whom the Holy Ghost has ordained
blshops and overseers in hia church congregation and
house, <

llenno Zlmons has also set the policy of not remunerating
the ministers: "4All who preach for money and play the
hypoecrite with the world are spiritual sorcerers of the
servants of Baal o « o "49

With such background the mlnisters are very conscious
of their calling, which is never a prolession, He is Cod's
servent slone, thls must be forsmost in his sermons. It 1s

his high calling

~

to "bring the people into the presence of
Gods "0 5o as not even abiract attention to his personal

a & ”a b . dd - 4]
appearance, he is not Lo be “"dressed up” but “dresse OWlle

This, however, is not obtained by a clerical garb but by

481p1d., ope. 167-172.

9Menno Simons, ODe Clte, Do 173
50 .

Willisun Roy McNubt, Worship in the Churches (Chicagos
The Judson Press, 1941), pe 43. '
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common abttire, usually black, The 0ld Mennonites and other

1

conservatives have speclally cut garments. thers make it
obligatory Yo wear nc tle, a black shirt, suit and shoss,
The less the minister 1s seen, the more real God 13, His
unobtrusive appearsnce is to motivate worship.sl

The sermon does not take the llsteners into politicse.

-

Alice i, Zaldwlin tells us how in American colonial days
i~ 2a ) .3 )] r-
germons would prepare for the elections that would come up.og
The Mennonite sermon was much the same as that of ths Puritans
but wiih respech To elections and other political stresses
it was radically different., Hershberger writes:
According to the New Testament then the Christian's
relation to the state i1s one of relative detachment,
Inagmuch as the state exlists for the regulation of an
evil society the Christian ought to live above 1t,
And nowhere does the New Testament suggesat that the
Christian bad any part in the management of the affairs
of state.v~ :
In a Mennonite worship service the minister is expecied

to "keep from dwarfing « o o (the) bsholding of God in a

Elwaurice Ae Yoder, "Hotivating Vorship', The Christian
Ministry IV {July-September, 1951}, 138-142,

[ =4

02Philip Henry Lobz, editor, Orientation in Relixlous
Education (Nashville, Tennessee: Abingdon-Cokesbury 2ressy

0.E§50” p. 19.

53 LR b
Hershberger, Guy F., Mennonites and Their heritafe.
Number V of Christian Rela%ionshigs to State and Coma
Series, second eGition, @Gited Dy Harold G. Benaerj Akron
Pennsylvania: The Mennonite Central Commitiee, 1942),; pe. fe
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nS4

real ssnas, Or as another Mennonite minister put it:s "The

pulpit is an awful place; we preach for eternity."ss ILater

on he gayss
Ve aro not just men with some ldeas to proclaim about
God or some information to imvart concerning the
philosophy of life. Ve are agents of God--the voice
through whom CGod speaka and shows Himself bothas a &
flaming fire and as one ready to help in time of need.”
Mennonite ministers are expected to induce btheir congroe

gations to be of service to others, MHere their messages

jo 7
ts
f"‘:

f{fer from the purely evangelical, It is not only a case
of being saved, but of being saved for a purpose, In the

liennonite ministerial paper, The Christian Ministry, we read:

-

A young student minister in the Friends'! Heebting House
at Tecumseh, Michlgan, on September 22, 1940, made this
tatement while exhorting his hearers to bear much
ru“t "that means not only helping people iato heaven,
but JlSO gserving them while here on earth, "0

fueh of the preaching in lMennonite worship services
revolves arocund the concept of peace, Mennonites says

It is a great task and a unique calling in this atomic
age t0 preach poace. « « o Ve become Christlike, are
become "partakers of the divine nature,” through the
Word of promise, Such favorable relationship with God
makes it po=sible to express peaceful, harmonious
relationships with our Iellowmen. « « o« The preaching

SéJess Teuffman, "The Sermon Is the Thing," The Christian

ministr s I (January 1948), 44.

ssibid., De 44

®81bid., p. 45s

S71pid., p. 44,
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of peace begins with the cross. « « « Ve owe it to
ourselves, to all men, and most of all, to our kind
heavenly rFather who has so gracilously preserved us for
today, %o preach the Cospel of Peasce to all ¥en,92
Jermons ave from half an hour to an hour in length,.
Hinisters are urged to study and cultivate the talents of

preaching on a higher intellectual level and yet be very

simple, lilnisterial students asre taught that "simplicit:
and clarity attract attention.™? Do achieve this they are
told that
a minister neods to exercise the same quality of care
and aklll in the preparation and delivery of sermons
and religious addresses as the artisan does at the
bench, asg the workman on the farm, or as anyone else
in pursuit of any secular interest. Our first responsi=-
bllity is to the pecople to whom God has called us, }
Hefore (God-~e-and we are always before Him--the best is
not too good. It is essential to our service in the
Church., ILet us then consider 1t.90
In the past years sermons were wrltien out but since the
turn of the century this practise has been discontinued. The
new diasplaced the o0ld ways. The attempt was made to get away
from the un-original and lifeless. At present the oral
germon 1s criticigzed as tending towards insulficlently pre-
pared preaching, Mennonite ministers are prevailed upon to

have good oral sermons,

58John E, lapp, "Preaching Peace," IThe Christian
Ministry, I (July, 1948), 143.

sgeeorge J. Lapp, "Outlining the Sermon," The Christian
Ministry, II (October, 1949}, 216

801hid., pe 2164
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About half of the lMennonites ohserve some kind of heade

covering for the women, O Together with the headcovering the

T\

llennonite Church pays close attention to the clothesg its
members weav, This is very apparent in the worship servicea,
The HMennonites teach that

The Zible upholds « » « Standards with refersnce to

clothing for God's people « « » (it must be) substane
tial (Cen. 337, 21)3 modest (I Tim, 2:9, 10); distip=
guishing gex (Deut., 22:5); economical (I Pet. 3:3) .52

About the headcovering for women which is very defie
nitely s part of worship, they writes,

The apostle tells plainly that women should have their
heads covered whenever engaged in prophesying (I Cor,
14:3) or praying. That this is not the natursl covering
of the hair is shown « ¢« ¢« in I Cors 1186, ¢ ¢ o HHair
never constitutes a vell, « « ¢ Velling shows the
proper relationship between woman, man, Christ, and

Gode o« o o« Covering is a power of authority. . « « The
woman hag « « o power and suthority in her prayer and
Christian testimony. « « ¢« The covering is a sigh « «
for a pure devoted Christian lifes « « « Since the
Seriptures glve no exact form . o o this becomes and
ordinagce of the Church, which specifies the exact
fTormevvw

1;0nn . Hostetler, Monnonlte Life (Scottdale,
Pennsylvania: Horald Press, fiich printing 1956}, p. 3l.

62
Se Fo Coffman, editor, iennonite Church Polig
(scottdale, ?ennsylvénia: Mennonite Publishing louse, 1944),
p. 95.

6°John Le Horst, editor, Instructions o Beginners in
the Christian Life, prepared by a commitiee appoénted Ey the
Southwostern Penngylvania Hennonite Conference (Scotitdale,
Pennsylvania: liennonite Publishing louse, 1947), p. 55.
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Those liennonite churches that preacribe a definite heade
covering and garb for women also to a degree, regulate the
clothes the men wear. The men usually wear dark suits with
coats that button to the top and are without a lying-down
collar. They wear white shirts and very seldom a tie, Some
branches look upon a necktie as superfluous and en invention

" Tn still more conservative branches the men

of the "world.
ugse no buttons on their clothes., The suits are home-made of
dark, sturdy material. The women are garbed in darik, loose
dreases and wear bonnets. Non-conformists are easlly spotted
in the worship services. Continued independence in the use

of wearing apparel and other "worldly devices" leads to

Aisciplinary measures, &4
Specilal Pracbises

Mennonite marriages teke place in the churches and
homes, Never are they performed in courthouses and other
places.

The 01d Hennonite Church writes:

The marriage ceremony, according to our present usage,

generally takes place at the home of the bride. There

is apparently no reason, however, why it should not be

performed in the meetinghouse, at the time of public
services, according to the custom of our brethren in

64
John C., Wenger Glimgses of lennonite HistoEi and
Doctrine (Scottdale, 5ennay vania: nerald Press, rhird
FrInETng 1949); ppe 124=25.
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former times, and ag is still the custom with some
Mennonlte churches.®

Other conservative groups follow the same practisee.
The 0ld Mennonltes consider marriage one of their seven
ordinances on the grounds that "it carriecs with it an oute
ward ceremony which binds two lives together as long as both
w66 .. 3 .
live. Harriapes betweon beliecvers and unbelievers are
not accepted, MNarriage must be "done in the Lord." "In the
Lord® are those of
spiritual kindred of Chrlst; that is to such « « « a8
are alroady, previous to thelr marriage, united to the
chureh in heart and soul, have recelved the same
baotism, belong to the same church, are of the same
faith and doctrine, and lead the same course of life,
with themselves o o « :
The ceremony 1s simple, with no attendants and frequent
wedding "fineries," The minister asks
do you beliecve that matrimony is an ordinance? « «
are you frec from all other marriage relationa? . . .
Will you « « o take . « » the sister by your side, to
be your wedded wife , o » (the brother by your side, %o
be vour wedded husband)? Then the minister says "you
will now take each other by the right hand.™ Upon
which he btakes thelr joined hands between6his hands,
or holds them in his right hand, and says6®

the blessing, pronounces them men and wife, prays and closes

65

Coffman, opes ¢ibe., PP 130=131e
66 :

Horst, OD. giteys Pe 606

GVCoffman, one Cibe, De 55

S 9De gits, DPPe 132=133.
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with the benedictione
Wedding rings are not permitted and the wedding attire
is of good quality but not of the "bridaleveil and tuxedo
A

type. "

Othoexr groups are less conservative. What was said in

Honnonite Life about them would apply here. "The way in
whichh they worship is generally indistinguishable from that
of other Protostant churches,"™? They use the usual music,
ceremonios, and means, according to the wishes of the
couple. In all cases the marriage partners must both be
beliovers, Vhat is meant the Evangelical liennonite Church
nanual expresses guite well for the rest of theme
Vie believe that it is unscriptural for believers to
unite with unbelievers in the bond of matrimony and
therefore such unions should be discouraged by our
churches and our ministers are forbidden to officiate
at the marriage, « « ¢ #e definitely dlscoursge a
Protestant=-Catholic courvship or courtship with a fole
lower of any of the various cults, Divorces are not
accepted., Hor 4s it permitted to remarry broken
couples. An unbeliever who is dissatisfied Lo live with
a believer shall not be forbidden to depart,.
The washing of feet is observed by all 0ld iennonites
and several smaller groups. Several branches leave the obser-
vance to the decision of the individual churche. As a whole,

lMennonite churches are moving away from the practise, The

agﬂbstetler, Lennonite Life, ope gibe, DPe e

voEvangelical liennonite Church, Confession of Faith
Rules and Discipline (Revised and adopted at the Annual

o

onference &t Upland, indiana, 1949), pe 2l.
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0ld Mennonites include footwashing in their ordinances. “one
of the others do. Several conferences do not touch on the
practise at all in their manuals and instruction books, as
for instance theose of the Evangelical llennonite Church.
The Bvangelical lMennonite Brethren's interpretation is
moat acceptable to the more progressive groups. They says

Jesus taught the lesson of humility, equality, and
service by washing the feet of the disciples, John 13:
4-17, After the washing Jesus proncunced it 2§ an
example and attached a blessing thereto, This practise
is to be encouraged where it _can be used effectively as
a means of growth in grace,

On the other hand the 014 lMennonites writes

On the same night that Jesus established the comrmunion
service le also insuvituted the ordinence of feet washe
inge ¢« o« o dJosus showed a flne lesson in humility and
brothorly equalitye « « o They should in like manner
serve each other + « » none esteem himself above the
other « « » The command that we should observe this
ordinance is very plain. o + «+ It is very plalin that
Jegus did not here observe some old custom, otherwise
the disciples would have understood what He was about to
C10. L (] L]

The scruples Goldsworthy voices against footwashing does not
trouble the lennonites too much, He says:

In the early Christian Churches the members embraced
and kissed one another at the services. OSuch an easily

VIH. H. Dick, Henry F, Epp, and Sam J, Schmidt, editors,

The Revised Constitution and Confession of Faith (liountain
Take, Minnesota: lMennonite hvangelical Brethren, 1942), pe 32

e & .
John: L, Horss, editor, Instructions to Beginners in
Lhe Christian Life, ﬁrepared by a committee appointed Dy the
Southwestern Pennsylvania Mennonite Conference (Scottdale,
Pennsylvania: lennonite Publishing House, 1947), ppe 52=53,
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abused cuatom had to be abandoned, Even today the

members of some churches follow the practise of washing
one anotheres feob.

Where the washing of feet is practisged the brethren wash
the feet of the brethren and the sisters those of the sistersa,

The Holy Xiss is observed immediately after washing one
another's feet, and in greetings All churches having foote
washing also greet with the kiss. As a matter of salutation
the kiss 18 most widely observed among the Old lennonites.
Their ground for doing so is:

Different salutations are mentioned in the Bible, Some

of these refer merely to ordinary greetinga among people

as they meet from time to Limee ¢ o ¢ Those VAXY o o o

in « ¢ ¢« Doriods » « «» and + o ¢ places. The greeting

of the holy kiss, however, is mentloned specificalliy

five different times in the FNew Testament, when it is

given in the form of a definite commands « « o It

should be observed by all the brethren . . . gsisters

should grggt gisters + « « Drethren greet the

brethren, =

Other lennonite groups do not apply the question of the
kissgs this way, They leave 1lts observance to the individual
and in their inatruction books ignore the matter.

Infant dedication is not observed by the 0ld Mennonites.
Less conservative conferences observe the rite. What the
Evangelical Mennonite Brethren write in this regard applies

also o the other groups that make provision for it., They

szdwln 4. Goldsworthy, Plain Thoughts on Worship (Now

York: Willett, Clark & Company, Cel956)s De B3

74
Horst, ope cibs, Pe 57
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gay on thls point:
In Bcripture we have instances where children were
publicly brought to the Lord (Luke 2:22-24), The
parents of our conference are , «  encouraged to

dedicate publicly their children to the Lor’ by prayer
and the laying on of hands by the minister,

Ordinances

"Ordinances are generally based on Biblical teaching,
The founding fathers had a deadly aversion to any practice
hich was not Biblicals"’® and again "an ordinance, (is)
an outward act or ceremony with a spiritusl meaninge « o <07
MeNutt savs that the two ordinances recognlzed by all groups

78

are baptlsm and communione Vith this the lMennonites

QElCca .

laptism is observed in most Hennonite churches when

Bof

therc are candldates, This is the first rite a Hennonite
church member candidate feces., Candidates are those who,
through the Word have recognized themselves as sinners, con-
fessed thelr sing and accepbed Jesus Christ as thelr Saviour

and Lord of their daily 1life, and request to be baptized upon

Y
{sDick, Epp, and Schmidt, 0D Cito, De S2e

761108136*3101" Ops cito’ De 8¢

7qﬁorst, Ope Cibes DPe S54e

7axﬁ.'cliutt, ope gitey Do 172,
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thils faitihs Suchk candidates are called belilevers, 9

Bantismal services are froquent and as & rle, well
attended, The nature of the seryicae depends upon the mode
of baptism followsd, There are three practised modes: - The
Hpnnonite DBrethren and other smaller groups only immerse.
The Immersion 1s backwards and only once. The basis for this
is that bhantism "ig a symbol of burial and resurrections « e o
The Believer in baptism algnilfiss hig death 6o 8sin and resure
raction and to walk in a newness of 1ife,"C ohe pimmer
dennonite Hrethron immerse three times forwarda, The dif-
ference in thoe mode of immergion stems from Jeaus bowing His
head and giving ap the ghoats The D14 Hennonites and many
other grouns only pour water on tho candidate's heaa. Thia
is on the basis "that the Holy Spirit was poured out."al
The feoripbures that refer to this are Acts 21413 Acts 10847,
483 Lckas 1618, DPaptismal services are held in the churches
without a tanik opr in an open wataroae

The Ivangelical Mennonite Brethren are neutral regarding

the mode. This 48 on tho bamis that Seripture also is neuiral

M550k, fpp, Sctmidt, A,g_g- cibep, Pe Ol

80, onnonite Brethren Boerd of Homo Missions of the
Southern District Conference of the lennonlte Brethren Church
of iorth lLmerlcs, damentals of Faith (Hillsboro, Hensass
dennonite Drethren PUDLLS Tlouse, 1943), Dpe 45-48,

Slioraty ope gities Ps 47e

&R
Cofiman, 0D Gibes Do 100
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for we find rnc particular mode is given, The choice of mode
18 left to the candidate and the "individual chuvch,"® The
Evangelical lennonite Church, another neutral group and,
spealing for a good many lMennonites, say: "Let overy believer
have the choice of either immersion, sprinkling, or pnuring.84
Steting four forms of baptismal worship services will

give thelr esscnce suificiently to understand how all
Hennonites worship in baptism and are received into the

2
church fellowship.

The 0ld lennonite Church (sometimes called the lMennonite

Church)e Taken from lennonite Chureh Polity A Statement of

Practices in Church Governmente Compiled by The Charch Polity

Committee of the Mennonite General Conference (Scottdale,
Pennsylvania: Mennonite Publishing House, 1944), ppe 101-109,
(vith slight adaptations,)8d

They (the candidates) have been instructed in the
doctrines of the Gospel and in the ordinances and re-
quirements of the church, and have given evidence thst
they are prompted in their purpose by the Spirit of
God, that they are willing to forsake sin and the
world, to consecrate themselves to the service of Cod,
and from henceforth to be the disciples and followers
of Christe « o @

Addressing the aepplicants, the miniaster says:

8310k, Epp, Scumidt, Ope Cibe, Pe 3ls
84Evangelicql Mennonite Church, ope. cite., De 45.

85Ghurch Polity Committee of the Mennonlte General
Conference, ope. gits, PDe 101-109.
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And now if it 1s still your desire to be baptilized and
%0 be received into church fellowship, you will rise.
¢« o o Then gaking them:

Do you belisve in one true, eternpal, and almighty Cod?

Do you believe in Jesus Christ, as the only begotten Son
of God, that he is the Only Savlour of Hankind, that he
died upon the cross and gave himself a rangom for our
ging that through him we might have eterngl life?

Do you belleve in the HHoly Ghost?

Are you truly sorry for your pest gins, and , « o Wille
ing to renounce Satan, and the world?

Do you promise by the Grace of God, and the aid of his
Holy Spirit, to submlt yourself to Christ?

Candidates kneel, whlle the congregation stands o +
the minlister prays ¢ o

The deacon or some other brother now bLrings a vessel
with water, and the minister laying hls hands upon the
head of the subject for baptism, sayas

"Unon the confession of thy faith, which thou hast

made before God and these witnesses (hs now with both
hands takes a quantity of water Irom bthe vessel, and
pours it upon the head . « o ) I baptize thee with water,
in the name of the Father, and of the Son, and of the
Holy Ghosgte"

When the baptilsm takes place in outside body of water
the subject kneels and the minister takes the water from

stream,

Afber all the applicants are thus baptized « « « the
minister gives thom his hand and says "Arisel and as
Christ was raised up by the glory of the Father, even
0 Lthou . « » 8nd shall be acknowledged as a membder of
the body of Christ, and a brother (or sister) in the

churglis

The Lvangelical Mennonite Church. Taken from Church

Manusl of the Evangelical liennonite Church 1949, revised and
adopted at the annual conference at Upland, Indlana. pps 45=

47,
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Impress upon the candidates that baptism was instituted
by Christ, and 1t signifies our engrafting into the

body of Christe It 1s not to be administered to any
wntil they have publicly professed thoir faith in Christ
&8 &8 personal Saviour and acknowledged their obedience
to Hig divine will,

The minister shall ask ¢ « &

Do you believe in the one true, eternal God?

Do you bLelieve that Jesus Christ is the only begotten
Son of God and the only Saviour from asing that you have
truly repented and experienced the forgiveness of your
8ins; and that through falth in Him you have eternal
ife®

Do you bellieve In the Holy Ghost?

Do you rencunce Satan, and all bhis works; this vain

world and all its carnal desires; and cheerfully present

yourself "a living sacrifice® to God? -

Are you in harmony with the doctrines of this church?
The very act of baptism is not specified,.

Lponlicants for memberahlp are asked:

Have yO0U « ¢ « Deen horn 2gaint « « o

Do you accept our articlea of falth? .« «

Prayer and the right band of fellowshlp 1s given with
the words:s "In the name of Jesus Christ and His Church,
I give you my hand, and welcome you Go the fellowship

and communion of this churche®
The Hvangelical Mennonite Bretihwren., Taken Ifrom a

mimeographed copy of the Church Manual writien DY Ae Pe

Toews, as an agsignment by the Doard of Overseers at Omaha,

1950’ DDe 5'50

Gandidates are requested . « » in the pressnce of the
congregation to make confession of thelr faith « « o

Then the minister asks:



217

Do you believe the Holy Scriptures to be the divinely
inspired Vord « « ¢ ©

0 you believe that Jesus Christ i1s the only begotten
ot of God, the Lamb of God which taketh away the sin
of the world, your pergonal Savior and Redeemer through
whom, upon true repentance, you have received the for-
gilveness of sins and eternal life?

778w ]

Do you acinowledge the Lord as .+ « » Lord of your dsily
1life?

Do you desire to be baptized upon this faith and re-
ceived into the fellowsnip of the Church of Jesus
Christ?

The minister pravys o «

In the water the minister sayvss "(so end so - full
name) upon the confession of your faith in Jesus Christ
as the Saviour of youwr soul, of repentance and fore
glveness of your sins, I baptize you in the name of

the I'ather and the Son and the Holy Ghost, Amen,”

In the reception the minister steps down from the
rostrum, faces each candidate, and says: "As the Lord
gives you grace, 4o you subscribe to the church
covenant? M

After prayer the minister says in receiving them as
members into the church: "In the name of Christ and His
church I glve you my right hand of fellowship: Arise,
and ag Christ was railsed up by the glory of the Father,
even so thou also shalt walk in newness of life, Be
Faithful and abide in the doctrine of Hls wordl And

the very God of peace sanctify you wholly, and T pray
God, your whole spirit, and soul and body be preserved
blameless unto the coming of our Lord Jesus Christ,
Faithiul is He that calleth you, who will also do it."

About half of the lMennonites have cloge comwmnion. The

General Conference churches and the Hvangelical llennonites

invite all helievers as above dafined.85 These include those

BGThe Evargelical lennonite Church, Church lanual of
Evangelical Menuonite Church 1948 (Hevised and adopted

at tho annual conlerence at upland, indiana), pe 19
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baptized in Infancy and belileving that there is no other
galvation but through the redemptive work of Jesus Christ on
Calvary. The fellowship in comrunion of modernists is not
goughta

The Ivangelical Mennonite Brethren reguest that the
believers be babtized, "the Lord's Supper shall be open to
all baptized belisevera who are living consistent Christian
lives, lHatt. 26:26=30; Luke 22:19-203 I Cor. 10:16."

Again giving the 01d Hennonite form of the communion
gervice and the Lvangellcal lMennonite Brethren form we have
the main forma the lennonites uvge in this typoe of their

worship,.

The 01d lennonite Commnlon service, taken from lennonite

Chureh Polity A Statement of Practices in Church Government.

Compiled by the Church Polity Committee of the MHennonite
General Conference (Scottdale, Pennsylvania: Mennonite
Publishing House, 1944), ppe. 11l3~-11S5.

The Lord's Supper is usually observed in the spring
and fall of each year. The meeting on thls occasion is
opened by singing an appropriate hymn, after which the
26th chapter of Matthew or the 22nd chapter of Luke or
some other appropriate Scripture is read. « « + Then g
short address, and « « « Drayere

After prayer, a sultable text is resd . » » and the
bishop or « « « minlater preaches . . « showing that

o s o Gating and drinking together . . «+ at the Lord's
table, is exzpressive of the communion and unity of the
church .  » also the great love of Josus . « « his
sufferings and death « » o the great salvation « « «
and how he instituted . » . His Holy Supper and conme
manded .+ « » U0 ObSETVE ¢ ¢ o the same.

(Aftor) the dlscourse s «  the bishop « . « reads
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I Core 11:23-29, and ¢ « » 9xhorts  + « 0 self-examie-
nation, after which the bread (the bread and wine should
be placed on the table at the opening of the meeting,
and remain covered until the bishop is ready to use
them) is placed before the bishop by the demcon, the
bread belng ecut into longdlices, The bishop takes the
bread and gives thanks, the congregation the while
standing. After the congregatlon 1s again seated, the
minister breasks the bread, and gives to each communicant
as he riges to his feet to receive 1t, a plece, until
all are served,

During the distribution of the bread, the bishop
roneats the words of our Saviour given in Luke 22:19
or I Cores 10216 o « o Or some other aporopriate text
or benediction.

in gome: narts of the country, the minister standa by
the tables, « « + and those wishing to partake of the
Supper, rise from thelr seats and go to him to receive
the bread and afterwards the wine, while in other lo=
calities the minister proceeds through the house from
geat to seat, while the comnmunlcant, a3 stated above
almply »ises to his feet ¥o receive it.

AfGer all the members have been served with bread, the
deacon pours the wine into the cup. The congregation
azain ariges, and the minister takes the cup and gives
thanks, after which he hands it to each individual
communicant after the same manner in which he distribe
uted the bread, repeatinge o o o

After o « o the cup, tho minister briefly admonishes
e o o to vemain faithful + « « walk humbly « «
exercise meckness and loves o o

The meeting closes wiﬁh prayer, hymn and the benediction.

The Bvangelical Hennonite Brethren Communion Services
This is taken from a mimeogravhed copy of the Church Hanual
written by A, P, Toews, as an assignment by the Board of

Overseers at Omaha, 1950, ppe 7=-8e

Previous to the service the deacons make all preparaw
tions and cover the elements on the Communion table
with the communion table cover,.

The orgen plays the prelude softlye
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Binging of a hymn « o e

Seripture lesegon and invocations

A short message by the pastors

A brief memorial observance and mentioning of those
who of the brotherhood cannot be present because of
illnesse. .

The deacon brethren . s uncover the elements. The
pnastor breaks the bread while the congregetion sings an
appropriate hymn, Then the pastor reoads Luke 22:14-16,
18 and takes the bread and thanks for it while the con-
gregation standse .The bread is then distributed « «
by the pastor, or by the deacons , « « or the congrega-
tion comes to the front where ocach communicant tales
the bread + « +» goos back to his seat « » « all eat at
the same time,

The congregation sings Mihat Can Vash Away liy Sins"
while %the pastor and deacons prepare to serve the cup,
The pastor reads Luke 22:17,18,20 and returns thanks for
the cup, after which it 1s distributed., lhen separate
cuns are used all drink at the same time, This varies.

Afber the partaking of the elements follows the love
offering for the poor and needy.

lleeting closes wlth prayer and Aaronic benediction,
All Mennonite Communion Services observe more or less

the above order and emphases.

-

e e



CHAPTER II
CONCTUSION

This thesls, in the words of Dr. Strodach, has been,

"g modest effort adventuring in a great field,"t It is
hoped that through the discussion of the origins and history
of liennonite Vorship something helpful has been offered.
Dotter understanding between the lennonites and others is
greatly to be desired.

It is imperative that opinions be fashioned and then
given direction. Bubt such direction can never proceed safely
unlesyg it is guided by the past. The judgment of members of
the lennonite churech, who are not familiar with the past,
will not he dependable. Then too, the past must not alone
be considered; when this is done the present will fail %o
bring us closer together. The present must speak to us as
such, but its full interpretation cannot be achlieved until
the past tells us that we are correct.

That non=-lennonite institutions have enriched the
ilennonite Church no one can deny. Contributions are made
from both sides. This must be recognized, admnitted and

gaid, Thereo exists common interest to establish wider and

) <
Paul Zeller Strodach, A Manual gg,horshig (Revised
edition; Philadelpnial Muhieﬁberg Press, Ce C)y De XivVe
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surer usefulness., These pages want Lo be evidence of thiss

The Mennonite Church belongs to the none-liturgical
expressgion. However, in these days of close proximity and
social interaction the beauties of liturgical worship ars
continuously felt by them, =ecleslastical equipment and
practise help every believer to stave off corrupt social and
religious impingements. To point in the direction where
gsuch may lic has been briefly attempted.

The path of the lMennonite faith has always been upward
and at times very steep. The price paid for it as we know
it today has heen very high.

the authorities resorted to the desperate expedient of

gending out through the land companles of armed eXecue

tioners and mounted soldiers to hunt down The

Anabaptists and kill them on the_spot singly or en

masoe wibthout trial or sentences®
Only that which is dearly bought iz deeply cherished and
preserveds

For thelenquiring mind new scenes always appear on the

horizon, May this paper on "iennonite Worship" bring suche

The-words of Pastor Palmer of the Rottenburg Lutheran Church

at the unveiling of the Anabaptist, Michael Sattler's memo-
rial plaque, on August 13, 1987, tell how Go regard such

new scenes when we come o theme

8 ted

Harold S, Bender, The Anabaptist Vision (reprinte
from the Quarterly Review, April, 19 Scottdale,
Penngylvania: MNennonlte Publishing House, 1955), pe Ge
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May your conference frults remain, Sabiler loved God,
and this church is glad to contaln his plaque. Ve
dwell not on differences today, we dwell on love. Paul
writes about one body and its many members., We got
your help after the last war, and even now prevalls the
gpirit of the Sermon on the liount in a2ll of us, This
is ths way Lo proceed in the future. Jsgus prayed that
we bo one, Let us look upon Christ, as the originator
and accomplisher of our faiths Then will we fare wells

“Pastor Palmer, repregsentative of the Teritorial Church
of Vmerttamberg greeting the Sixth Mennonite Vorld Conference
at the unveiling service of Michael ESattler's memorial
plague, now banging on the rear wall of the Rottenburg
Lutheran Church, august 16, 1957.
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