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Reprinted from THE JOURNAL OF RELIGIOUS THOUGHT
Autumn-Winter Issug -

Seyaras Cadien Frinciles of

By William Stuart Nelson

HANGE in the social order today Is groceedmg often violently and is
_frequently being resisted gust as viol ntlg. Qur"own, country IS cayght
“In a stran econ’%unctlon f Christian and democratic_principles, fanatical
resistence even to the belated application of these principles, and %rave
uncertainty as to how best the victims, the victimizers, and the mndcent
can escra#) both moral embarrassment and ph)(smal an,
-Somehow, happily, men ag ear less reluctant than formerly to hear
testimony tq faith In non-violence, a testimony borne so urgently in the past
by Jesus of Nazareth, Gautama Buddha, “Leo Tolstoz, Mohandas K.
andhi. Gandhi Is nearest to us in time, the roblems_hf faceq were extraor-
inarily akin to ours, and his experiments with non-violence.in the presence
of these problems were so unigue in method and so revolutionary In resylt
that we are copsfrained to ask what guidance he has for us. Mareqver, he
Flell undder the influence of those who went before, and in him their spirit
owered.
| have chosen to discuss the principles of Gandhi's nop-violent non-
cooperation. Those who wish to understand the practice of nop-violence
must u_nd?]rstand both the princjples and the mfthods_of the Gandhian way.
There 15, however, a limit to what may be included in one paper.

T ruth

. Gandhi was a practical man, but a man whose practice was rooted in
verities fr?m which he was unshakable, Thus when he s?,ur%ht a name for
1S struggle he chose Satyagraha, which means literally firmness in truth
but tranlated from the vemacular into English means Truth-Force and
I called”also Soul-Force. All of these terms are completely a%pllcable 0
(andhi's movement, for" the movement was equally the product tf his
Ewmrgess in truth and a demonstration of the power of truth and of the
g What, in Gandhi's view, was truth? In the answer to this question lies
the first step to an ungerstanding of Gandhi and Satyagraha, for Satyagraha

Is a method of pursuing truth. _ o
What then is Truth?" asks Gandhi, and he answers: “A difficult

15
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question. but 1 have solved it for myself by saying that it js what the V0|ce
within tellsyouV Still agaln he says Whatapure eart feels at a particular
time |sTruth We wolld say oedtence {0 0Ne’s consclence,

In Tallahassee, FIondfa afew months aﬁ;o | explained this Gandman
version of truth to some of the memberso t e Inter- CIVIC Council of that
cdhy and one member of the Council raised tevery natural question as fo

ether this did ngt make truth avanftbl d pgndent unon an individual’s
Interpretation, and thus not an absolute, fixed eternally in the heavens.
Gandhi_anticipated this guestlon and answered it i this wise: “Well,
seemq that the'human mind works through innumerable megia and that the
evolution of the human m|nd IS not the same for all, 1t fﬁllows that what

may be truth Tor one may be untruth for anot er, and hence those wno
have made experiments h ve come to the conc usion that there are certain
condjtions t? be observed in ma ngt ex enments Everyone
should, therefore, realize his limitations hefore he speaks of his inner Voice.
For Gandhi, the experiment Ieadtnﬁ to the r{ght {0 speak of one’s following
truth must include the vow of truth, of purity, of non-violence, of poverty’
and of non-possession.

What | wish here to emphasize is that Gandhi’s entire theory of non-
violent non-cogperation had af its center the pnndﬁle of truth or Obedience
{0 0ne’s conscience, a consuming conviction burnisned by the fire of a pure
life, The true S tya%ram gthat 5, one wno fellows truth, SatYagraha or the
non-violent way) cannot be the tool of self-interest or the victimrof prejudice
or a moment’s émotion. He must be deeply convn:ted ater ong and humble
selfsearchtnd “One d|scoversTruth sdid Gandni, 3/ Aﬁ)atl nt endeavor
and silent prayer, | can only assure friends thatlsnar ains 1o grope
my way to the n%ht and that humble hutc nstan en%ea our and Silent
P a}/er are my two trusty companions along the weary but beautiful path

it seeeerg a[tTr]tuSt (t)rebatdas to the hold of truth upon Gandhi, one need

| U uth u |

only I recaﬁ that hey ioentified God with_trutn. * havpe come to the conclu-
sion, hesa|d tat ormyself God 15 Truth,” Then he added that he had

goneasteﬁ Hrt er% a5 prep ar%d 0 sa%t at truth is God
Havi ([;hear this from him, that, truth is ope’s own and deepest iner
voice and that this Is Gad, It 15 at first unsettling to hear him say also:
“The very msistence on Truth has taught me 10 atHJremate the be uty of
com romise. . .. But Truth 15 hard as 2 amant and tender as.a blossom.
e oden rule of c?nduct theretore IS mutual tol1erat|on Seein thatvve
will riever all think alike and we shall see Truth in fragment and from dif-
ferent angles of vision. Conscience IS not the same thing for all. Whilst,
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therefore, it s a_(I]ood quide for individual conduct, imposition of that con-
duct upon all will be an insufferable interference with vergbod%/'s freedom
of conscience.” Non ,_th%ught Gandhi, can realize tryth g rfectly “s0 Ion%
as We are Imprisoned in this mortal frame," but men do have the obligatio
to experiment In their search and they have the right to err. He said “com-
promise,” but he did not mean_compromise_on fundamentals.

Here then is a central principle Upon which Gandhi_bujlt his P][O ram—
truth or canscience, the voice of God itself, butaprmmplewm never
prevented him from, indeed, which led him to_endless, tireless effort to
reach agreement with those who differed with him.

Non-Violence

_ The second great principle of Gandhi’s program was non-violence.
And," says he, “When you want to find Truth' as God, the only inevitable
means is Love, 1.6, nop-violence, and since | believe that ultimately means
E%(\j/ ee,rst are convertible terms, | should not hesitate to say that God is
. In this, two very important ideas are apparent: the first, that nop-
vl?lence Is ¢ uat%d with love; and second, that truth and love are the twin
pillars upon which Gandhi’s great revolutionary program rests. ,
Let us now take a furthér look at the natuire ofnon-violence as Gandhi
saw It. Re eahedl%/, Gandhi made It clear that non-violence is not to be
confined t d) ysical action but that It involyes also words and even
thoughts: “Oné had better not speak it," he said, “if one cannot do so In a
?entle way. meaning that there IS no truth In a man wno cannat control his
ongue.” This doe%not _sug%?st, he makes clear, that one should be deterred
from telling a truth which a_%_for_the moment ap(Pear harsh orunp_oPuIar
for fear of wounding susceptinilities."The intention never to do violence
must_be controlling. _ _ _

For Gandhi, in the iecond place, non-viglence is non-violence of the
strong and not of the weak. At the beginning of his mission, he was offended
by South African interpretations thatthis method was devised for the weak,
and toward the close of his ife he was hurt beyond words that his own
people had never learned the lesson that non-violénce was of the strong an
not of the weak. What virtue Js there In a man bemg non-violent when he
gossesses no Weagons? “Non-violence," he says, “presupposes the ability to
trike. 1t is a conscious, deliberate restraint put upon one’s desire for ven-
%eance_. He re{egted the use of the term V\)oa sive resistence” becayise of its

eing inferpreted as a weapon of the weak. Moreover, he said, “Non-
cooperation IS not a passive state, It IS an intensely active state.
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Agarn non-violence makes a distinction between evil and the evil doer,
and a Sat 9rahr must never forget the distinction. He must not habour ll-
will or bitt enessa arnst the Iatter (that Is the evrI doer) He may not even
em loy needless %o ffensive anguad(e against the evil’ doer however un-
re revdhrs evil rgt be. No attack upon characters ould be made and
no word should be Spoken that will do lasting rng ead to later regret,
and make reconciliation impossible rememberrng hat th epur,cose 1S alwas
t convinge and correct, to reconcrle and_not to"coerce. {15 an article
of fart with ever){) Satyagra | th at there is no one so fallen.in this world but
can be converte ove Gand rwas %ad to contrast his attitude toward
the colonjal olrcyo the British mpreand his determination that not
even the har ofone Brrtrsher should e harmed.

hate the s¥stem of government that the Brrtrsh people
have set UR in Indra | hate he ruthless exploitation of India, | do
not hate the domineering Eng |shmen I seek to_reform them | rn aII the
loving ways that are opén to me. My non-cooperation has IfS roots not in
hatred but in love. My personal religion pre-emptorily forbids me to hate

Wey are led rmmedrateh{ to an idea so fundamental that to fail to under-
stand it rs to fall compete to gras the spirit and method of Gandhi. |
repeat these words from Gandniz “For |t IS an article of faith with every
Sat¥agrahr that there is no on% so fallen in this world but can be converted
by love Wrthout thrs farthtere can e no_non-viglence in the Gandhian
Sense, Read Gandhi’s M Perrmehts with ruth Follow him day by da
along the torturous path of bringing an empire to bay or making “Untouch-
ables” “Children of God,” and your will see not only”the persistence in him
of his faith in human beings but its near mrraculous POWT, )

It amafo lower Of animsa (non- vroence?1 sGandhr | must
Iovem enemy. | must a[%)g/the same rules to the wro oerwors my
enemy orast anger to me & | would to my wrong- dorn father or sop.
This is hard l%ut rt Is the price which Gandhian non-violence exacts. Havrn%
flung asice the sword,” he says, “there Is nothing except the cup of lov
which [ can offer to those who o pPose me. It 15 by offering that cup that I
expect to draw them close to me. 1 live In the hoge that if not In thrs birth,
in'some other birth | shall be able to hug all humanity in friendly embrace.”

The Exaltation of the Means

I come now to a thrrd rrncrgle of Satgagraha the reIatron of means to
s. Milovan OanS the q lav writér,"whose recent book, The New
ass, has created such a sensation, states that “nothing so well reveals the
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reaIrtK and greatne%s ofen s as the methods used to attain them.” There is
still owevr a suntle an an erous fascination |n the doctrine that “the
e ustifies the means,” and n ou tm awe -In entroned Person has
ae unaer |ts aIIurements Gan |wrest strenuousywrt this problem
for his was the need of fashioning means fort eattarnment ofcertarn over
riding ends and he was forced to make his choice In the | ht of aPrrncrﬁ
or court moral chaos. He defined his position unmistakabl ewotet at
men often say, “Means are after al| means.” He said, “Means are after all
ever thrng  the means so the end. There js no wall of separation between
means an Realization of the goal Is In exact proportion to that of
the means, Thrs is a roRosrtron that admits of no exception.” He went on
to compare the seed to the means and the end to the tree, and to quote the
maxim, Asrsthe God S0 is the Votary ' He says one wouId scarcmlgspeak
of worshr ping G means of Satan. We eap exactly what we sow

twssu ested 0 Gandhi that the En |sh ad attarned certain ends
){1 brute orce and that It was ossrble for the Indians to do likewise. To
wrg Ganghr answered thﬁ f]ure ey ndran% did not want that—the very
Kin otsubwgatron from which th yweret en strugér Ing to he ree

g sald to me on the eve of India's freedom.” “We could have

killed the Brrtrsh and Rerhaps have had our freedom but it would not have
been this wa%/ this way” he meant that of the British Ieavrnd eace-
fuIywrthou the outward srgn of anrmosrt and the ros ect of etwo
natrons rvrng not only In peace but i rren sh Iﬁ Twenty- |ve years earl |er
he a sar Let there be no mannerof ount that Sw %(‘free om) estab-
lished g/non vrolent means will be different in krnd rom the Swaraj that
can be éstablished by armed rebellion, .. . Violent means will give vrolent
Swaraj. That would beamenace to the world and to Indja herself.” For
him, If was not the |mmed|ate ut the enduring result whrch mattered.

‘The application o Gand I's tt) ilosop rXOf eans and ends can be seen
clearly.in what he held to be the relatio shrp of non-violence] to truth.
Truth is the end. Non-violence is the means. To take care of the means, to
keep t(hem pure, s to reach the end sooner or later. Ultimate victory is
assure

Constructive Service

Gandhi's ro?ram of non-violent resistance or non-cooperation is
often associated so el%wrth his efforts to free India from British rule or from
an One Or More. o eoppressrve aspects of that rule. It was more than
th |s It involved intra- Indr 1) conflicts and included numerous constructive
movements wrt in Indian |fe which In Gandhi's view were essential to the
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\rrgrsngrtren Ceot the freedom sought more directly by forms of non-violent

Untouchability was a curse in Indian life which Gandhi could not
abide, and againstthis Institution he fought relentlessly and a arnst great
odds. “My 1dea of village Swaraj,” he said, “is that it 1S a complete reg
lic. ... There will be 10 castes such as we have today with their 8 ded
untouchability Non-violence with, its technr ue of Satyagraha.and non-
cooReratron wiill be the sanction of the vil gec mmunrtP/ e said further,
‘| have put untouchabrlrt in the forefront because I observe a certain
remissness about 1t . . . WE can never reach Swaraj with the porson of un-
touchabrlrty corrodr the Hind u part of the national body. Swaraj is a
meaningless term if we desire to keep a fifth of India under perpetual sub-
rectron and delrberate denY them the fryits of national culture. .., In-
uman ourselves, we may not plead before the Throne for deliverance from
the m umanrty of others.”

Ganahi did not sim Z eak and Wwrite against untouchabrlrt
threw the full forceo SaPy ha and his very |i eagarnst it In 1974 and
925 Satyagraha was undertaken in \iykom in'the Province of Travancore
South Irigia. Its purpose was to obtarn permission for “untouchables” {0
use certain roads about the temple in Ykom Gandhi was not present In
Travancore, but from a distance he senf advice and encouragement. The
|mp0rtance he attached to thrs eprsode IS seen in the following statement
which he made In o%n g Indja, the paper ne was editing af” that time:
“The ngom Sat}/]agr IS are fighting a attle of no less ¢ nsequence than
that of Swaraj, They are fighting algarnst an age-long wrong and._ pr P udice.
It 15 supported by orthodoxy, Auperstitution, custon and authority. Theirs
1S onlz one amoriy the many battles that must be fought in the holy war
Odelrér; rh I|rr]relrg|on asquerading as religion, ignorance appearing in the quise

In Segptember 1932, Ganghi was in jai] after his threat of a civil dis-
obedience campargn against the passage of cerfain oppressive ordinances
bg/ the British. From newspa ers he had learned that the new constitution

for India proposed % rtish was to %rant separate electorates for

e “untouch bles tat Is, that these. members, of the so-Called “Depressed
Classes would h ﬁve both a vote as Hindus and a vote as’ Untouchable%

Previously the British_had made a somewhat similar provision for
both Moslems and Hrndus To Gandhj fthrs would be unbearable. He could
not suffer th ese oe geto be separated from other Hindus in this statutory
manner. As he wrote to Prime Minister MacDonald, it was a mafter of pure
religion, for it would arrest “the marvellous growth of the work of Hindu
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reformers Who have de]drcated themselves t0 their suppressed brethren in
ever)( walk of [ife.” The decision of the G overnmen there ore, he must
resist with his ife, in a fast unto death. This fast, he 'said, “is aimed at a
statutory se arate eIectorate In_any shape or form, for the Deloressed
Classes. Tmmegiate glt at threat is remayed once for all, mg fast wil] end.”
Since the Brrtrsh h d stated that any different and mutually satistactory
greement rea% vteHrndus arid “Untouchables” would be satisfac-
fory to th em tis fast, accord mﬁ to Gandhi, was “to sting Hindu conscience
mto right religious action.” Such an agreement was reached and on the sixth
day the fast Was endeg. During the [i)errod of the fast “a spirit of reform,
penance, and self purification swept the land.” Hundreds of temples were
opened to “untouchables,” thousands of the orthodox who had. never
received food from Untouchables did so: vrllages towns, and Cities, or-
gamzatrons of many kinds, resolved to stop_discrimination against these
Beoge The fast has rrghtly been called the “Epic Fast,” and it as directed
and |at 15 ownR P
Another acute internal problem which haunted Gandhi was, that of
the uar;]hae HrrguMrgs(l}e&drﬁlakth%nstTgrtetrcauses werrenbo{t1 arsrctregt ?nd
W and v u | knew th di r
?contmueay fal tPre to solve the problem. Tﬁ% ?r)ee om of Inr?ra hepfe?
depene upon Hind ul\/IosIem frrendshrp In 11 he was grven an oppor-
tunrt to taeastef toward reconciliation. The Moslems of India were
eegv distressed that the Armistice of November 11, 1918 following the
feq o the Central powers, provided not only for the overthrow of the
Turkish Sultan as temporal soverel nbutasthe Caliph or religious head of
Islam, in spite of the promises made by LIo%d eorge, British” Prime Min-
Ister, that the suzerainty of their religious, head wolld be respected, This
Was a source of deep distress to the Moslems of India who organized a
Poweru opposition movement called Khilafat. Gandni sympathized with
he oslehmso India and gtersudaded the Con%ress which Waf the or gamza
tion for the mobilization lan opposition. to f orergn rule and Oppres-
sron o engage In a movement of non- cooPeratron on benalt of the Moslem
osition. TNIS non-cooperation é)rovre or a oycott of British exports,
ritish schools, British courts, British jobs, and British hon ?f nhappi
for Tndian Moslems, Kemal Pasha (Ataturk), the powerful [eader of the
new urkey, deposed the Caliph and left the Moslems in Indra without a
cause. But' Ganahi had attempted one more contribution toward the
?t]rgr;%th%%mlg of Hindu-Moslem' relations and toward the freedom of the
r .
Gaﬁdhﬁ was deeply opposed to the use of alcoholic beverages and
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occupied himselfwith the promotion of a prohibition movement. In addition
to all the gther evils growmg out of the use of Intoxicants there was the
Inability of those who were” in their grip to contribute moral effort to
Satyaq aha. He urged especially that women take up agitation against
the”sale of Jiquors, and, women Who had lived the most sheftered lives were
to be found 1n picket lines outside stores dispensing intoxicants, Moreover,
they. were en;omed 1o lay hold. of the hearts of thase given to drink by the
provision of fecreational facilities and other acts of Iovm% Service. _

Dear to_the heart of Mr. Gandhi was his movement called Swadeshi
?nd Khadi. These _to%, he fel%, were indis ensable to the attainment of
freedom. Swadeshi is the use o al] home-made things, in S0 far as such use
IS necessary for the protection of home industry—niore especially those in-
dustries without which India would become pauperized. Gandhi was o
fervent about the importance of Swadeshi that ne addressed huge meetings
and asked those present to take off such, Igarments as were foreigh made and
place them ina pile. He would then st fife to the pile. Inherent in the move-
ment lf) th sacnﬁif of a Jove for fineries %nd 9Iadness In the wearing of
coarse but beautifully hand-woven faorics of Indla. _
Khadi Is this homespun cloth. Not only did Gandhi declare against the
use of foreign-made cloth and for the Wearlnﬁ of homespun garments; he
demanded that Indians make the garments tflemselves. Let évery one be-
come his own spinner, he urged.“Spinning he put In the center of the
Sa agraha,Rro am, “no haﬁhazard Pro%ramme of spinning, but scientific
understandi é; f every detall, including the mechanics and” the mathema-
tics of It, stu Y of cotton and its varieties, and so on.” “That,” he said, “IS
the mags constructive ro_grammelwant ou to do, and that Is the bﬁSIf of
the training for the non-violence of the brave.” In this program, Gandni led,
glrnhgl (s)ﬁ%m his cotton and he reduced his needs for clothing practically to a

Satyagraha_had, therefore, what Gandhi called its constructive side.
In thISt%/I e he included manY other programs but 1t 1s well illustrated by
his determined efforts to heal the divisions of caste among the Hindus, t0
unite Hindus and Moslems, to break Indians away from Intoxicants, and
to ynite the nation in the rTJectmn of foreign fineries and in the making of
thelr own necessary apparel.

Renunciation

| come now to the prin_ciPIe of renunciation, the, final principle of
Gandhi’s movement of non-violent non-cooperation which I shall discuss.
Gandhi’s recurrent theme was “I must reduce myself to zero.” From the
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begrnnrng of his program he almost achieved this in matters material,
In"England he knew how to play the English g%entleman All this Was
changed, however, by his bitter experiences in South Afrjca and his dog

determrngtron to'do what he %ould aboyt them. To his son he wi te
‘Remember please that henceforth our lot IS poverty. ... The USes 0

poverty are far swester than those of riches,, At his Tolstoy farm, WhICh
Was a kind of “co-operative commonwealth” for civil resisters, the members
round their own wheat, labored at construction work, and excluded every
item of food above that necessary to health. Walking to the city, a distance
ont mr es on any private errand was the rule, and Gandhi”on one day

rt miles.
T IS Was { begrnnrng of nearly. fift years of austerr nx It |ncIuded
the barest of clot rn% and food, the minimUm of E ysical co ortso every
sort: it included, at the age of 61, awalkto the sed of twenty-four days {0
break the law against the"making of salt, Gandhi spent years in prison. At
the age of thirty-seven, in marrra%e he took the vow of sexual dbstinence
which vow he Kept to the end of fis life. His fasts were numerous. He died

a martyr,

V\/)h this renunciation and self-suffering on the part of Gandhi? He
remrnds us that sacrifice means to make sacréd. He knew and he told those
who would be leagers of the people that they must become one with the

eople. Said he of the people, “We must first come in living touch wi
PISdhtg tft living touch with

working for them and in their midst. We must share their sorrws,
undersfand therr difficulties and anticipate their wants, With the parrahs
we must be pariahs and see how we feel to clean the closets of the upper
cIasses and have the remains of their table thrown at us. ... Thep and not
till then shall we trul represent the masses and they will, as surely as | am
wrrtrnﬂ this, re}gon res on 0 eve

again he says, e atyagrarscourse is plain. He myst stand
unmoved in the midst of all_cross cUrrents, He may hot be impatient Wrth
blind orthodoxr( nor be rrrrtated over nbelief of the suppressed pe nP
He must know that his suffering will melt the stoniest fanatic. . st
know that relief will come.when there is least hope for Jt. For such is the
wa 0 tecrueII -kind Deity who Insists upon testrngHrs devotee through
a |erI¥ O(nace and deli hts in humblin n%] him to the tﬁ

India to freedom was a monumental ac |evement ofGandhr

But rffree om had never been attained, leading the Indian geoge by |s
own example to sacrifice themselves m the strugale for fréedom would
have been an achievement equally as monumental. Thousands upon thous-
ands of them entered the prisons and some died there, ncluding Kasturbal,
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his wife. They were beatf_n; they were killed, Foll?wm his example theg
entered upon'the simple life, evén the formerly well-to-do. They spun an
wore khadi; they foreswore intoxicants; they embraced the loviliest, lived
among_them, diéd among them. The_;&reduced themselves, in their sights, o
%%rgsérgt%sn was renuncration, the fifth great principle of non-violeft non-

pThese are prm_mloles uPon which the ?reat Gandhian experiment was
based: truth, non-violence, the exaltation of the means, constructive service
and_ renunciation. The experiment was determinative in the winning of
India’s freedom. It altered the lives of countless Indians. But the_experi-
ment Is not completed. There is still oppression in the world, humiliation,
and other offense. Well might we join in'the wish of the President of Indja,
Raaendra Prasad, recent# uttered: “May some individual or nation arise
and carry forward the effort launched by him till the experiment is com-
pleted, the work finished and the objective achieved.
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