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TammyJo Eckhart

AN AUTHOR-CENTERED APPROACH TO UNDERSTANDING

AMAZONS IN THE ANCIENT WORLD

Modern classicists have examined the function of the Amazon legend in the
ancient Greek and Roman worlds for over 150 years, using a variety of methods and
theories to explain the popularity and meaning of the warrior women as evidence of
matriarchal societies, cultural taboos, and social anxieties, often without historical
context. My research deliberately uses a historical approach to test previous
conclusions about the Amazons and reveals a dynamic Greek culture where
individual authors constantly competed and contributed to the developing legend. I
have applied a modified theory of narratology to four specific Greek authors:
Herodotus, Diodorus, Strabo, and Plutarch. I explored each author’s work on three
levels: the story itself (the narrative), how each story fits within each author’s similar
work (the metanarrative), and how it differs from previous or contemporary
variations (the cultural metanarrative). This revealed the dynamic nature of the
legend as well as the creativity and motivation of each individual author. Although
the Amazons themselves had a specific definition as a tribe of female warriors,
different pairings of heroes with Amazons or discussions of imagined Amazon
societies allowed ancient authors to use them in a variety of ways. Herodotus broke
free from the traditional hero-kills-Amazon legend to address their political
meaning. Diodorus returned to the heroic legend but utilized embellished stories to
position specific heroes as greater than others. Strabo decried embellishments as

evidence of poor scholarship and pointed out contradictions between the variations.
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Plutarch used specific heroic legends as moral measurements of good leadership.
The Amazon legends and these writers’ treatment of them are a window upon a

changing Greek culture.
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I. Introduction:

The original legends of the Amazons were about encounters between
Amazons and Greek heroes, always conquests of one type or another, a battle with
an individual woman warrior or the entire people, or perhaps a more personal
kidnapping. The Greek hero, be he a demigod or an entire city of male citizens, is
always victorious in these legends, as scholars have been correct to point out. But
what begins quite simply as a victory develops and ends in unique ways depending
on the ancient author, the personality of the hero, or the political needs of the culture
that created and used the legend. As this study will show, such a trajectory
characterizes the Amazons throughout Greek literature. In particular, four ancient
authors whose surviving works speak of the Amazons the most — Herodotus,
Diodorus, Strabo, and Plutarch — demonstrate the complex uses to which the stories
of the Amazons and their heroic foes could be put.

In order to understand how these four authors use the Amazons, we need to
first understand the original Amazon legends so we may see how the authors
expand upon them. The original heroic legends primarily involved four Greek
heroes who reportedly have encounters with Amazons: Bellerophon, Achilles,
Heracles, and Theseus. Athens, too, takes on a very heroic role, connected to yet
distinct from the Theseus legends. Achilles faces an Amazon opponent during the

Trojan War and is victorious. Heracles succeeds in fetching the belt or girdle from

1 Parts of the introduction are revisions of an earlier published work: TammyJo Eckhart, “A General
Introduction to Amazon Mythology in the Greco-Roman World,” Aeon: A Journal of Myth and Science IV.2
(1995): 74-79.

The Anglicized form of the Greek names are used throughout this study for the sake of consistency, to
make it easier to follow for those not familiar with Greek, and to eliminate any confusion that might arise from
variations found in the ancient authors.



the Amazon queen. Bellerophon faces the arrows of an entire Amazon army, but
returns in one piece. Theseus steals an Amazon bride for himself. Athens defends
itself against an Amazon invasion.

The legends of each hero’s Amazon conquest spread throughout the Greek
world, though their importance and popularity differed with each author and across
the seven centuries this study will investigate. While Heracles’s and Theseus’s
exploits were told far and wide, Achilles is tied to the Trojan War, and Bellerophon
quickly disappears from both written and visual sources; Athenian legends rise and
fall with the power of the city itself. On the other hand, all five heroic entities have
certain elements in common, other than the Amazons. All have origin tales
connected to deities where at least one parent qualifies as a god or goddess. All of
them face periods of hardship, be it war, personal challenges or the whims of an
authority figure. Of course, these common elements are true of most Greek heroes,
and indeed of many heroes in legends around the world. But only Greek heroes face
the Amazons.

We would be incorrect if we believed that ancient authors and artists always
incorporated these heroic tales when describing Amazons, or that they never
introduced variations in detail when they did make use of the heroic legends. Our
four authors make use of the Amazons in different ways that reflect the overall tone
and purpose of their writing. For Herodotus they demonstrate political possibilities,
while Diodorus uses them in the original way to promote heroes, but with much
added detail. In Plutarch the Amazons are a means by which to discuss the qualities
of a good leader, while Strabo uses them to point out the inadequacies of other
writers. Before we can narrow our focus to these four authors’ use of the Amazons,

though, we must briefly discuss the state of the evidence, what types of stories the



Amazons are generally part of, contemporary interpretations of the Amazons, and

the theory and method that has driven this investigation.

Visual Evidence and the Original Legend

Some of our earliest and most numerous accounts of myths and legends take
the form of visual representations. This is certainly true of Amazons.2 The main
problem with identifying any visual image is the fact that most of them do not have
titles informing us as to the artist’s intentions. Thus we must often compare nearby
images, look for traits common through time, rely on ancient identifications in such
sources as Pausanias, or turn to the written legends for information. Many theories
recognize that the material image must correspond to some degree with oral and
written accounts, or the audience would not understand what is happening.?
Opposed to this textually dependent approach, Christiane Sourvinou-Inwood has
proposed looking at vase painting as a narrative corpus in its own right, separate
from the written evidence.* Sourvinou-Inwood and Mark Stansbury-O’Donnell
agree that we should not interpret the visual using the written unless that text

appears on the visual image itself, because the image will most likely be a frozen

2 The most thorough collection of Amazons in Greek Art is Dietrich von Bothmer, Amazons in Greek
Art (Oxford: Clarendon Press, 1957). Even a half century later it is still the largest collection. It does not include
Roman art, but in general, Roman images of Amazons appear to be copies of or at least heavily influenced by
Greek images, except for Amazons used in the commercial promotion of gladiators. Summaries of what von
Bothmer’s compilation show are my own drawn from a study of the entire collection.

3 Mark D. Stansbury-O’Donnell, Pictorial Narratives in Ancient Greek Art (Cambridge: Cambridge
University Press, 1999) 16, 144, 62-65, 74-75, summarizes these earlier theories.

4 Christiane Sourvinou-Inwood, “Myths in Images: Theseus and Medea as a Case Study,” Approaches
to Greek Myth, ed. Lowell Edmunds (Baltimore: Johns Hopkins University Press, 1990) 395-445, is one such
example. Sourvinou-Inwood’s method is not universally accepted, as demonstrated by other studies that still
use written text to interpret the visual image, such as Melissa L. Upton, “The death of an Amazon in Greek art
and literature,” Honors, Wheaton College, 1999.



moment in time, focusing on one action or event, while the written text can and does
go into much greater detail.5

Nevertheless, material evidence is helpful in demonstrating how old the
stories are, and that these stories do change over time just as the written narratives
do, indicating that the variations we find in our four authors might partly reflect
general changes in the Greek view of Amazons.¢ Before the Classical period,
material evidence is our main source of information about Amazons, whom the
surviving literature of the period does mention, but only briefly,” suggesting that the
audience could fill in the gaps from their own knowledge of the story. In the
images, Amazons have four stable characteristics that define them as Amazons:
they are women, they are warriors, they are part of a group, and they are barbarians.
These same traits will remain constant in our four authors as well, but first we must
briefly demonstrate these distinctive qualities in the material evidence to lay the
general foundation for Amazon legends before Herodotus.

The earliest images of Amazons, from the late 7" century, show them in

heroic combat against Achilles® and Heracles.® We identify the male heroes’

5 Stansbury-O'Donnell, Pictorial Narratives in Ancient Greek Art 162-65, 74-75, 99.

6 This study will use von Bothmer’s summary of the scholarship behind the visual evidence unless his
work has been superseded by later scholarship. For the earliest visual records, however, little has changed. I am
neither an art historian nor an archeologist; I cannot claim expertise beyond critical appraisal of the images and
detailed understanding of the textual evidence.

7 Homer Iliad 3.189, 6.186; Arctinus Aethiopis ii reference in Hesiod, The Homeric Hymns and Homerica,
trans. Hugh G. Evelyn-White (Cambridge: Harvard University Press, 1943) xxxi, 507-09 are the only pre-Classical
literary references to Amazons.

8 von Bothmer, Amazons in Greek Art 2-3, 1.2; Gudrun Ahlberg-Cornell, Myth and Eros in Early Greek
Art: Representation and Interpretation (Jonseed: Paul Astroms forlag, 1992) Figure 103; Josine Blok, The Early
Amazons: Modern and Ancient Perspectives on a Persistent Myth (New York: E. J. Brill, 1995) 2a, 2b.

9 von Bothmer, Amazons in Greek Art 1-4, I.1a, I.1b; Karl Schefold, Myth and Legend in Early Greek
Art (New York: Harry N. Abrams, 1966) plate 7b.




opponents as female by virtue of crudely inscribed breasts, a e

generally female form, and more feminine garments. More '
scrutiny reveals these female opponents to be Amazons, j J}

because they are usually part of a group of opponents, each of

them holds weapons and is actively engaged in the combat
scene, and they each wear non-Greek clothing or use non-

Greek weapons. However, even in these earliest images, the

costume and weapons of the Amazons are not identical to
each other, suggesting that the local artists were drawing

what they believed would represent the Amazons best or

\@%
what local stories revealed about such matters.10 =
Figure 1 is a drawing of a leather shield strip from
Argive in the late 7" century BCE.!! The scenes are identifiable
only in reference to the general theme, which appears to be ————

famous battles of heroes. Under the sphinx at the top we see

two warriors. The one on the left is more feminine-shaped

AN

and wears a longer garment, while the male appears to be _
Figure 1

only in helmet and upper armor. The two are fighting, the

male figure clearly winning. Beneath this we see a male figure fighting a lion. This

is most likely Heracles, since he killed the Nemean lion with his bare hands and his

10 yon Bothmer, Amazons in Greek Art 3-5.

1 Blok, Early Amazons Figure 2a. Blok compares this with a similar shield strip (figure 2b in her book)
from the second quarter of the 6™ century BCE to demonstrate the similar stance and thus more firmly secure an
identification. In 2b the female figure is identified as “mev” perhaps referring to Penthesileia from the later written
versions of the legend perhaps as early as Arctinus in the 8" century BCE. Von Bothmer identifies it as Olympia B 969
though he does not include a plate of it because of its poor quality.



main weapon was a club — both present in this representation. The fourth image
down shows a figure killing some half-human creature, perhaps the Minotaur,
which would indicate that the human figure is Theseus. Thus I find it probable that
the second scene on this strip is indeed Achilles and Penthesileia, since he might
easily be one of the most important Greek heroes, and she might easily be as much
of a challenge as the lion and the Minotaur. The message of this shield strip may be
simply that, like these great heroes defeated their opponents, so too may the bearer
of this shield defeat his.

By the second quarter of the 6™ century BCE the Amazons become popular in
Attic black figure painting. In addition to the female traits of the previous period,
Amazons now often have lighter skin coloration to mark their gender. The principal
legend here involves Heracles,!2 though images also show others fighting the
Amazons.’® Amazons appear as the sole human figure in some paintings.* The 69
vases from this quarter of the century are a testament not only to the legend’s
popularity, as von Bothmer states, but also to the changes that artists are
introducing.!> The clothing varies widely between painters and even within the
same groupings. The weapons which the Amazons use also vary, though the spear
and bow are becoming common. These images more sharply display the female

form of the Amazons, clearly depicting both breasts and hips. With the exception of

12 yon Bothmer, Amazons in Greek Art 6-10.

13 yon Bothmer, Amazons in Greek Art 10-11

14 yon Bothmer, Amazons in Greek Art 12.

15 yon Bothmer, Amazons in Greek Art 12-29.




Figure 2

the five vases showing single Amazons, most portray a group facing one or more
heroes.

Figure 21¢ is a cleaned-up and laid-flat version of an image on an ovoid neck-
amphora from Tarquinia by the Camtar Painter. It identifies Heracles and two of his
allies by name as well as the Amazons!”: Iphito, Heracles, Andromache, Telamon,
and Lauke.!® The three men are identified by their dark skin and facial hair, while
the three women have light skin and no beards. Neither side has a uniform style of
dress or weapons, though all seem armed with spears and swords. In the battle the

men are winning a difficult victory over the women, though Iphito has her opponent

16 yon Bothmer, Amazons in Greek Art plate IL.1.

17 Shown in multiple images before now this written legend first explicitly appears in Pindar, Fragment
172.

18 For a discussion on how often such use of inscriptions are at this period, see J. D. Beazley and H. G.
G. Payne, “Attic Black-Figured Fragments from Naucratis,” The Journal of Hellenic Studies 49.Part 2 (1929): 253-
72, which specifically discusses this amphorae.




on the ground.’ Overall, this image typifies the major trends in vase painting
showing Amazons during this period.

Within a generation afterward, the Amazons explode in popularity and in
variation, with 200 images attested in von Bothmer.20. While von Bothmer
categorizes these images according to which heroes and cultural details appear, for
our purposes it is most noteworthy that Amazons also appear without opposing
heroes for the first time, suggesting that viewers are interested in them as a people,
not merely as opponents. Again, the Amazons primarily appear in groups and their
clothing and weapons all vary but are not Greek. The feature the Amazons seem to
have in common in this period is their use of the horse, either as a mount or draft
animal. The number of heroes facing the Amazons and the combinations of heroes
change as well, also suggesting variations in legends throughout the regions where
Attic black figure is being used, though Heracles remains the most frequently
featured. Non-Attic black figure elsewhere demonstrates similar traits and

variations.?!

191 note that the victorious Amazon is partly turning dark-skinned, while her sisters-in-arms who are
about to be captured or die are solidly light-skinned. This could signal masculinization, but on the other side of
the same amphora is the Calydonian boar hunt, showing Atalanta as light-skinned, even though she draws first
blood. The other identified Camtar Painter amazonomachies do not show this coloration change either. Without
more evidence I find it difficult to ascribe a stable gender meaning to this piece.

20 yon Bothmer, Amazons in Greek Art 30-110.
21

von Bothmer, Amazons in Greek Art 111-15.




For example, Figure 322 shows one side of
Hamburg 1927.143(89), a neck-amphora attributed
to the Diosphos Painter working in the first
quarter of the 5" century BCE; the inscriptions on
this image have not yet been deciphered. Here

the subject seems to simply be Amazons

harnessing a chariot, and it takes the entire vase to

Figure 3

show. The Amazon who will drive the chariot

wears a short chiton, while the ones harnessing and leading the horses wear long
body suits with different patterns on them. Once again Amazons do not have a
uniform costume or set of weapons, though their femaleness is shown by both their
skin lightness, lack of facial hair, and the basic shape of their bodies. This image and
others like it demonstrate the growing interest in Amazons outside of the heroic
battles in which they originally figured.

Also at the start of the 5" century BCE, Archaic Attic red figure painting
begins to show more consistency in how the Amazons are dressed and a greater
focus on their femaleness.?3 First, the Amazons wear necklaces and earrings.
Jewelry does not appear on Amazons in earlier paintings, nor is it part of the
sculptural tradition, which focuses on active combat scenes.?* Second, these images
do not ignore their militant quality but demonstrate it through more armor over or

covering their clothing. The armor and clothing now increasingly has a Scythian or

22 yon Bothmer, Amazons in Greek Art 107-08, Plate LXIV .4b.

23 von Bothmer, Amazons in Greek Art 131-60.

24 yon Bothmer, Amazons in Greek Art 116-23.




Figure 4

Thracian quality to it by the end of the Archaic period, with its height of popularity
during the tyranny of Peisistratos (fl. c. 560-527 BCE), perhaps reflecting the
increased contact between Athens and the East.?5 Interest in the Amazons as a

(foreign) people instead of merely fodder for heroes was clearly growing, as is

evidenced by the numbers of surviving vases depicting Amazons: 33 include heroes,

usually Heracles, but 54 show only Amazons.

Figure 426 is another laid-flat and cleaned-up image, this time of a cup or
kantharos in the late Archaic Attic red figure style, attributed to Douris?” and dated
between 490-480 BCE. Here Heracles fights alone against four opponents, but this

does not represent a trend, merely one of the variations of his labor to get the belt of

25H. A, Shapiro, “Amazons, Thracians, and Scythians,” Greek, Roman, and Byzantine Studies 24.2
(1983): 106-13.

26 Attic red figure cup (kantharos) showing Heracles fighting the Amazons, 490 - 480 BC, painted by
Douris. Identified as Mus. Royaux d’Art et d’Hist. A718 in the “Froma L. Zeitlin Image Catalog” at
http:/ /www.princeton.edu/ ~fiz/images/imgcat.html #amazons.

27 This is a rather sober topic for Douris whose drinking cups often times have amusing images
including drinking games, satyrs, and even drunken Heracles.

10



the Amazon queen. By this time, the skin color signifying gender or sex has all but
disappeared, as evidenced here. The Amazons do not wear the same clothes,
though the variation is minor, with all of them in identical helmets, armor on their
skirts, and some type of armor on their upper bodies, though their breasts are also
clearly signaled by outline. This more uniform Amazon, though, seems more a
product of Douris’s art than of a general trend in the art of the period, suggesting
that both artist and buyer are influencing the images.

By the Classical period, Attic red figure vases showing Amazons primarily
demonstrate the might of Athens over the warrior women, with 102 out of 194
showing either Theseus or Athens itself combating what are clearly female warriors,
now with increasingly Persian styles of clothing and weapons.2¢ There is little doubt
and no disagreement among scholars today that in these cases the Amazon legend is
being used as a parallel to the Persian wars and the growth of Athens. The Amazon
legend was a strong enough part of Athenian identity by this time that it could
appear with three other great mythological and legendary scenes on the Parthenon
— the Gigantomachy, the Trojan War, and a Centauromachy — as well as on the
shield of Athena inside the temple. Unlike their painted counterparts, however, the
Amazons on the west metopes are not dressed as Persians, and their femaleness is
more emphasized due to their lack of armor and the shortness of their chiton, as well

as at least one bared breast.

28 yon Bothmer, Amazons in Greek Art 161-92. Earlier images of the Theseus legend do exist that focus
on his abduction of an Amazon bride (von Bothmer, Amazons in Greek Art 124-30) or with the Athenian king as
part of the group aiding Heracles, but this represents a very small number compared to the Classical period.

11



Even though Athenian connections
dominate the Amazon imagery of the Classical
period, Amazons were shown in other ways now
and then. Amazons oppose other heroes and
appear alone or in groups going about their daily,
though military-oriented, lives. In these instances

the clothing and weapons vary greatly,

suggesting that while the legends involving
Athens were collectively focused on a Persian interpretation, other legends
maintained their cultural flexibility in the eyes of artist and buyer. In sculpture of
the Classical period the Amazons seem to have the same cultural vagueness seen on
the other metopes of the Parthenon — everyone on these metopes is draped and
displayed without overt reference to any particular style of clothing or weapons.
This generic style describes the Amazons of the Hephaisteion? and the Ephesian
Amazon statues, which only survive in Roman copies.®® Figure 53! exemplifies the
scenes without Heracles that were most common by this time. This is the interior of
a cup (Naples 2613) from the middle of the Classical period. Here again we find
Amazons with no consistent uniform or armor. The left figure is wearing more
Greek-like clothing and an Attic helmet, while the second figure is wearing more

Eastern clothing. Pieces are missing, but this image is interesting simply because it

29 yon Bothmer, Amazons in Greek Art 208.

30 von Bothmer, Amazons in Greek Art 216-23.

31 von Bothmer, Amazons in Greek Art Plate LXXXV a.

12



does not seem to be telling a specific story. It simply shows Amazons as though
they themselves have become worthy of interest in the eye of artist and buyer alike.
Later representations of Amazons reach to the borders of the Roman empire
and encompass a greater range of media, including Etruscan tombs, Roman
sarcophagi, and sculptures, both copies of classical work and newer Roman work.
However, these images do not survive in anywhere near as great numbers as the
Amazon images from the late Archaic and Classical periods. Meanwhile, the
written accounts of Amazons dramatically increase, as do the lengths of the
individual stories. Written sources therefore become the best means by which one
can understand how the legends change and are used by Greek culture.
Throughout this material survey we have seen only two things change
substantially with regard to the Amazons: their culture’s attributes and their
association with heroes. The artists, it seems, had to show the Amazons as a nation
of barbarian warrior women, but they made various choices about clothing, their
armor, their weapons, and their use of horses based on the local tastes and needs of
buyers. Heracles is the most prominent hero vying with the Amazons until the
Classical period, when he is surpassed by Theseus and Athens. Beginning in the
mid-Archaic period, Amazons begin to appear without heroes to fight, suggesting
that they were popular enough for there to be a market for images just displaying
their lives. The fifth-century appropriation of the Amazon legend to suit
contemporary Athenian opponents (the Persians) and needs (self-glorification)
shows creative use of a by now well-established Greek cultural icon. Chapters two
through five will uncover similar dynamism and flexibility in the use of the

Amazons.

13



The Meaning of the Amazon

Many modern scholars see Amazon society as the antithesis of Greek society.
Some see these cultural legends as functional: they serve to strengthen patriarchy by
showing the foolishness or weakness of other forms of society.3? Often this
patriarchal aid is extended beyond Greece and into later cultures’ use of the
Amazons.® A few others see the Amazons as not having a stable meaning but
having a creative function, generally one which supports the hero’s identity and
value.3* Modern writers have also “validated” their political and social agendas by
finding meanings in Amazon legends that remarkably resemble the writer’s own
leanings, be they communist ideals or lesbian identities.3> These hero-centered

readings tend to use gender as a way to interpret the Amazons.

32 Wm. Blake Tyrrell, “A View of the Amazons,” The Classical Bulletin 57.1 (1980): 1-5; Wm. Blake
Tyrrell, “Amazon Customs and Athenian Patriarchy,” Annali della scuola normale superiore di Pisa: Classe di
lettere e filosofia (1982) 1213-37; Wm. Blake Tyrrell, Amazons: A Study in Athenian Mythmaking (Baltimore:
Johns Hopkins University Press, 1984), all claim that the Amazons’ purpose is to show proper gender or sex
relationships with males at the top of society. Clearly Tyrrell’s work with Amazons focuses almost exclusively
on questions of how the legends promote and help maintain patriarchy, especially in but not limited to that in
Athens. Amazons are one of the examples of supporting the norm by showing the extreme in P. Walcot, “Greek
Attitudes toward Women: The Mythological Evidence,” Greece & Rome 31.1 (1984): 37-47. Roger Just, Women
in Athenian Law and Life (New York: Routledge, 1989) 241-51, uses Tyrrell and Engles exclusively to argue that
Amazons are one of the means by which Athenian women’s lives are controlled and limited by making the
female into this “savage” other. Andrew Stewart, “Imag(in)ing the Other: Amazons and Ethnicity in Fifth-
Century Athens,” Poetics Today 16.4 (1995): 571-97, focuses on how Athens used the Amazon as a continuation
of the Greek patriarchal agenda applied to a new Athenian imperialistic model. A few years later Ken Dowden,
“The Amazons: Development and Functions,” Rheinisches Museum fiir Philologie 140.2 (1997): 97-128, accepts
the basic ideas behind the patriarchal-promotion function of the legends but applies myth-ritual theory to it.

33 Helen Diner, Mothers and Amazons: The First Feminine History of Culture, trans. John Philip
Lundin (Garden City: Anchor Books, 1973); Evelyn Reed, Woman’s Evolution: from matriarchal clan to
patriarchal family (New York: Pathfinder Press, 1975); Page duBois, Centaurs & Amazons: Women and the Pre-
History of the Great Chain of Being (Ann Arbor: University of Michigan Press, 1999); Abby Wettan Kleinbaum,
The War Against the Amazons (New York: McGraw-Hill, 1983).

34 L orna Hardwick, “Ancient Amazons — Heroes, Outsiders or Women?” Greece & Rome 37 (1990): 16-
17.

357.7. Bachofen, Myth, Religion, and Mother Right: Selected Writings of |.]. Bachofen, trans. Ralph
Manheim (Princeton: Princeton University Press, 1967); Emanuel Kanter, The Amazons: A Marxian Study
(Chicago: Charles H. Kerr & Company, 1926); William J. Fielding, Woman the Warrior: Amazons have had their
Counterparts in Every Age (Girard: Haldeman-Julius Publications, 1928); Manfred Hammes, Die Amazonen:
Vom Mutterrecht und der Erfindung des gebarenden Mannes (Hamburg: Fischer Taschenbuch Verlag, 1981);

14



Since modern scholars have seen gender as meaningful to the Amazon
legend, we might imagine that it was a fundamental topic for Greek authors, but in
fact no surviving author directly compares a patriarchal Greek society with a
matriarchal Amazon society. Lacking this direct comparison, perhaps Greek
authors compared the societies indirectly. Because Amazon matriarchy differed so
radically from the Greek patriarchal communities, it might be expected that most
legends would focus on the differences between women and men as rulers, or on
how a female-dominated society could even exist. However, ancient authors rarely
ask those questions and instead ask the same questions about the Amazons that they
ask about all barbarians: Where do they live? What are their social mores and
norms? What are their religious practices? How do they treat each other? How do
they treat strangers? In short, unlike what much previous scholarship suggests, the
gender question was not nearly so intriguing to the Greeks as to moderns.

The general problem with most of these studies is not that they are incorrect
but that they are either incomplete, choosing to focus only on specific passages; or
that they are chronologically collapsed, using evidence from the 6™ century BCE
alongside examples from the 3" century CE without context or acknowledgement
that change has occurred, even though there are examples of variations within the
texts cited. Writers and scholars who use a static notion of Greek culture to interpret
the Amazon legends often ignore these changes within the narratives. Most sources

have adopted this ahistorical approach, so that in almost any mythology or history

Genevieve Pastre, Les Amazons: Du Mythe a 'Histoire (Paris: Editions Genevieve Pastre, 1996); Martha Mattson,
Amazons: The Forgotten Tribe (San Diego: Amazon Press, 1997).
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textbook, even studies on women in ancient Greece, the Amazon is generally shown
as a unified legend with a definitive meaning.

A better approach was signaled over a decade ago by Lorna Hardwick, who
pointed out that portraying the Amazon legend as static and monolithic was not
factual.¢ While she herself could have carried out a chronological study of the
legends to research her article,3” she did not present and has not presented such a
study. But Hardwick has influenced my own investigations into the legends, and
this current project represents, among other things, a step toward building said
chronological study.

This study will examine Amazon legends by author in chronological order
and within their cultural context. This author-centered approach assumes that
individual writers each treat the legend in unique ways, preserve their
contemporary versions of the legend, or both. Examining the legends in this fashion
requires studying the individual author, his place in the literature and society of his
day, and how his work was similar to or different from that of others writing about
the same topics. This study will use this author-centered approach in a way
designed to note changes in the legends over time and explain these changes in
terms of authorial purpose and cultural needs in hopes of clarifying the meaning of

Amazons.

36 Hardwick, “Ancient Amazons.”

37 Hardwick, “Ancient Amazons”: 23.
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The Approach: Theory and Method

Donald Lateiner in his study on Herodotus makes an important observation
which reflects the underlying thesis of this current study.

Every historian, even the first, consciously and unconsciously

shapes narrative and judgements so as to communicate a perception of

his subject in a persuasive manner .... The historian has the power to

distance himself or the reader, or both, from the events recorded, or to

invite the audience to observe the researcher at work or to participate

in the drama.?
This study looks at the Amazon legend, but within the confines of four authors,
Herodotus, Diodorus Siculus, Strabo and Plutarch. While I will compare their work
to previous and contemporary sources about the Amazons, the texts themselves
reveal the perspective of the authors and the information which was familiar to
them and which they felt was useful to include in their writing. Lateiner makes
clear the various means by which we can determine such information:

On the one hand, the historian’s powers of apodexis are limited

by evidence and ignorance; on the other, sometimes he chooses not to

record information, impelled by disinclination to report religious

matters, by a judgment of historiographical insignificance or distaste

for repetition, or by moral aversion to commemorating a wicked

person. Explicit silence on the author’s part helps to define what he

considers necessary and proper to discuss.?
Though Lateiner means to apply this description to Herodotus only, in fact it well
describes all four authors in this study and indeed could describe any author. Each
of us cannot help being a product of our times, raised with a certain level of

education and opportunity that may limit our understanding of the world around us

and earlier periods. In the ancient world, where books were hand copied and travel

38 Donald Lateiner, The Historical Method of Herodotus (Toronto: University of Toronto Press, 1989)

18.

39 Lateiner, The Historical Method of Herodotus 59.
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was more difficult, we should not necessarily expect that any one author will be
familiar with all of the information that has been created before him.

Emilio Gabba has also made a useful point relevant to this study. We in the
modern world may often “exaggerate the cultural significance of ‘elevated” history
writing in antiquity,”40 seeing it as an influence on culture rather than a product of
it. It is more logical that what the author creates or includes in his work reflects his
society and culture instead of being directly influenced by another’s work. In fact, it
can be difficult in the ancient world to decipher the sources for an author’s work
unless specific names are mentioned. What is available to someone may be a
product of what their culture values, not simply what they themselves value. Those
sources which agree with the general consensus may be more available, and those
which contradict the standard beliefs are likely to be criticized or rarely available.

This study will examine Herodotus, Diodorus Siculus, Strabo, and Plutarch’s
use of Amazons from three narratological#! perspectives: narrative, metanarrative,
and cultural metanarrative. Two of these perspectives were used by Rosaria
Munson in her 2001 study Telling Wonders: Ethnographic and Political Discourse in the
Work of Herodotus, where she applies the ideas of narrative and metanarrative to

Herodotus’s work.#2 The methods of narratology can be applied to all literature

40 Emilio Gabba, “True History and False History in Classical Antiquity,” The Journal of Roman Studies
71 (1981): 52.

41 My understanding of narratological theory is drawn from the following sources. Gerald Prince,
Narratology: the Form and Function of Narrative (New York: Mouton Publishers, 1982); Narratology: An
Introduction, eds. Susana Onega and José Angel Garcia Landa (New York: Longman, 1996); Ansgar Nimming,
“Narratology or Narratologies? Taking Stock of Recent Developments, Critiques, and Modest Proposals for
Future Usages of the Term,” What is Narratology? Questions and Answers Regarding the Status of a Theory,
eds. Tom Kindt and Hans-Harold Miiller (New York: Walter de Gruyth, 2003) 239-75; Mieke Bal, Narratology:
Introduction to the Theory of Narrative (Buffalo: University of Toronto Press, 2004).

42 Rosaria Vignolo Munson, Telling Wonders: Ethnographic and Political Discourse in the Work of
Herodotus (Ann Arbor: The University of Michigan Press, 2001) 17-18.

18



(and culture)* and fit well with the idea that the historian’s work,# too, is a
reflection of ability and interest, as well as limitations of available evidence and skill.
Since narratology is a complex theory with a unique terminology and I wish to make
this study as accessible as possible, I will borrow Munson'’s two theoretical terms
“narrative” and “metanarrative”4 as applied to Herodotus and extend them to the
other three writers.

The narrative theory states that a story or a section of a text can stand on its
own as a self-contained unit of information that the author wishes to convey or
which the audience interprets. This approach may seem very simple and limited,
but it can be difficult to free a passage from those around it as well as from social
expectation. As previously mentioned, modern scholars generally see Amazons as a
reflection of women’s position in Greek society or an embodiment of the non-Greek,
regardless of what any particular legend says about women or barbarians, because
they consider all of the stories at once. Using narrative theory helps us to see the
value of the Amazons on a case-by-case basis.

However, this does not free the individual story from the stories or

information around it, because naturally an audience would have had the earlier

43 Prince, Narratology: the Form and Function of Narrative 1; Bal, Narratology 220-24, for a general
discussion of the use of narratology. For specific applications of the theories of narratology to classical studies or
ancient history see: Katherine Clarke, Between Geography and History: Hellenistic Constructions of the Roman
World (Oxford: Clarendon Press, 1999) 22-39; Averil Cameron, History as Text: the writing of ancient history
(Chapel Hill: University of North Carolina Press, 1989) 1-10; Simon Hornblower, “Narratology and Narrative
Techniques in Thucydides,” Greek Historiography, ed. Simon Hornblower (Oxford: Clarendon Press, 1994) 131-
66.

44 1n fact, with so many disciplines using narratological theory now, there has been an effort to
distinguish between the fields by giving them their own unique names. For history this has been called
“historiographic narrative theory” (Nimming, “Narratology or Narratologies? Taking Stock of Recent
Developments, Critiques, and Modest Proposals for Future Usages of the Term” 259-62).

45 Munson, Telling Wonders 17-18.
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material to draw upon. Likewise the audience would have had some general
understanding of the characters and actions, depending on the commonness of
them. In the case of the Amazons this would be the knowledge that these are
women warriors who have fought heroes. One must, then, take the reader’s
knowledge and expectations into account even when looking at the narrative level.
This is metanarrative.

The metanarrative theory places the individual story into the greater context
of the work in which it appears. For modern writing it is often assumed that any
work has overarching themes or is designed to prove a hypothesis. Other
scholarship on the four ancient authors I will consider will show that each one does
indeed have a unified purpose or design. In the conclusion I will show how the
various Amazon stories fit back into the piece as a whole, giving the Amazons a
metanarrative meaning.

This study will extend Munson’s approach to the general cultural narrative
about Amazons.* Common passing references to Amazons in literature and the
number of visual representations suggest that Amazons are not unique inventions of
individual authors but a symbol or a character which is used time and time again.
When the narrative itself is compared to the metanarrative of each author, it shows
us one level of how the women warriors might be understood. But the audience
also had the culture to draw from as it read, and therefore a better understanding of

what the Amazon means must be taken in comparison to what came before and

46 Munson, Telling Wonders; John Marincola, “Greek Historians: Herodotus,” Greece & Rome 31
(2001): 39-40, also mentions narratology as a good theory to apply to Herodotus because of his unique insertion
of himself into the text. However, I think we can assume authorial choices throughout the ancient authors we
are examining.
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what was available to the reader and the author both. The Amazon, then, moves
beyond the hero’s opponent to an indicator of individual creativity and cultural
change.

Even though the levels on which this study will examine these four authors’
Amazon stories are based on narratology, I will not use narratology’s rather
structuralist approach, which assumes that aspects of the individual story work to
maintain itself without much of an examination of what the story means in
relationship to other parts of the writing it is in. Thus, narratology would ask
questions about every part of the Amazon story including setting and plot to
determine how these individual parts create the legend itself. However, strict
narratology would not consider how the individual story then supports the system
of legends in Greek literature with regard to specific author or cultural context. The
focus is on the structure of the story, not on the meaning of the story or the use of a
particular character within a greater work or within a culture. Useful in its
immediate application, narratology gives us little help in understanding Greek
culture and those that create or use it.

Likewise, I am not using a close reading of the text, one part of a theory called
“New Criticism,” which seems to be the beginning procedure in most classical
studies. The theory assumes that the text itself is a part of a long tradition, which I
would agree with, but also that each text can stand on its own with individual word
choice demonstrating the author’s meaning and purpose, which I think is a huge
assumption, especially when individual words are taken out of their immediate
context. Close reading involves examining a document word by word and finding
each word’s multiple uses in various texts throughout the ancient world or in

similar texts. This procedure has its place, but that place is not in a study that wants
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to examine how the Amazon legend is changing. The close-reading method often
draws on comparisons outside of the specific period in which the piece studied was
created using later meanings of a word or phrase to understand the current
meaning. A key point of this study is to show how the legends change, so I will
limit myself to comparison with sources prior to and contemporary with the text’s
creation.#

Two further problems arise with using too close a reading of the stories told
about the Amazons: audience use and author choice. In the first case we must
assume that the intended audience of each story would closely read each word of
the text instead of understanding the story as a narrative or part of a metanarrative.
There are examples of later generations in antiquity using close reading and
interpreting text as New Criticism does, but these are later readers, not
contemporary, and therefore not the best reflection of what the work shows us about
Amazon legends’ development through the centuries.

In the second case we must assume that the author of each text very carefully
selected each word. Evidence is lacking for this assumption, and in fact, as an
author myself, I can say that sometimes I do very carefully select a word, but most of
the time I choose words with connotations and definitions that my audience will, I
hope, simply understand and accept. Evidence is lacking that each author was this

careful in his word selection, and in the texts I am examining there is no apparent

47 The immediate question is determining the time of creation. For these questions I am relying on
specialized investigations into the life of the author and their work, because these studies and the arguments
they generate have, in the case of Herodotus, Diodorus Siculus, Strabo, and Plutarch, resulted in well accepted
chronologies.

22



evidence for such care, though there are clear indications that authors wrote or
summarized others for a variety of reasons.

Using the modified narratological theory and author-centered approach
stated above will reveal several interesting facts about the Amazon legend. First,
each author must use the Amazon as an Amazon, a female warrior from a barbarian
people. No deviation is allowed from this basic definition, though the author may
speculate upon other members of Amazon society. Second, the heroes originally
associated with Amazons are never completely out of the author’s mind. Even if an
author does not recount a particular heroic legend, he may reference it in an
abbreviated way by naming a well-known hero, event or location. Third, because of
their complex definition, authors use Amazons to make political statements, teach
moral lessons, promote individuals or communities, and as a test of other authors’
skills and trustworthiness. To attempt to find one singular meaning for the Amazon

is to ignore the creativity of the ancient Greeks who created and used her.

A Note on the Basic Terminology: “Legend”

Whenever a scholar studies the past, she classifies and categorizes it
according to the terms and theories of her field of study so that her colleagues and
students will understand her. Specialized terminology, peer-reviewed publications,
and theoretical schools of thought give the appearance of scientific objectivity to the
study of the past. So, too, do these lend authority and expertise to the study of
culture, folklore and literature. To some extent, of course, this objectivity is a facade,
a fiction created to enable communication and persuasion, a framework that each
generation of scholars constantly redefines, defends, and challenges. However,

when over a century of scholarship exists about a subject such as Amazons, any
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communication of findings or even investigation of the topic must take into account
these previous classifications, definitions, and usage. Here we must address the
very use of the term “legend” for such stories.

What is a myth? What is a legend? What is a folktale? Scholars have used
each of these terms when discussing Amazon stories. Yet these types of story are
merely three among a wide variety of genres that survive from the ancient world.
Each scholar uses each term in a particular way, even though she may not clearly
and explicitly define it. Attempts to create a definitive terminology always find
critics and change with each new generation of scholars.#8 In order to be heard, one
must either choose an existing set of assumptions and terms or create a new set.
Creation of new terminology is beyond the scope of this study, leaving us with a
choice among three widely used terms.

The most concise discussion of these three terms may be found in William
Bascom’s “The Forms of Folklore: Prose Narrative.”4 Bascom’s use of the terms is
very clear and well illustrated, with charts focusing on issues related to the culture
that created and used the narrative in question. This fits well with one of my own
goals of determining how Greek narratives involving Amazons changed throughout

their history — in other words, how they evolved.5

48 The best discussion of this phenomenon may be Bruce Lincoln, Theorizing Myth: Narrative,
Ideology, and Scholarship (Chicago: University of Chicago Press, 1999). The best introductory discussion of the
variety of folktale types in the ancient Greek and Roman worlds is William F. Hansen, “Folklore,” Civilization of
the Ancient Mediterranean: Greece and Rome, ed. Michael Grant and Rachel Kitzinger, vol. Il (New York:
Charles Scribner’s Sons, 1988).

49 William Bascom, “The Forms of Folklore: Prose Narratives,” Sacred Narrative: Readings in the
Theory of Myth, ed. Alan Dundes (Berkeley and Los Angeles: University of California Press, 1984) 5-29.

50 1 first encountered the idea that myths, legends, and folktales could and did evolve in Theodor H.
Gaster, “Myth and Story,” Sacred Narrative: Readings in the Theory of Myth, ed. Alan Dundes (Berkeley and
Los Angeles: University of California Press, 1984) 110-36. While Gaster himself uses a myth-ritual approach, this
idea that all narratives change reflects my own observations well.
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For Bascom, anyone attempting to describe a narrative® must address six
questions before selecting a term for it: whether its creator culture believes it to be
true; whether it begins with a standard opening formula; at what occasions or under
what circumstances its culture recounts it; when it is said to have occurred; whether
its culture considers it sacred or secular; and whether its main characters are human,
as opposed to gods, animals, fantastic creatures, etc. The resulting terms do not
attempt to eliminate native descriptions but instead try to provide analytical
categories that scholars can use as they share and challenge findings and
interpretations.?? The questions focus on the creator culture and not the modern
reader’s interpretation of the narrative. For Bascom a legend is believed to be fact,
has no standard opening and can be told at any time, has a specific if vague setting
in the recent past, may be sacred or secular, and has human main characters.5

Bascom’s term “legend” fits most neatly with Greek accounts of Amazons
and a historian’s attempt to understand the Amazons within Greek culture. First,
there are no conventional openings or beginning stanzas in surviving narratives that
focus on Amazons. There is no firm evidence that the Amazon stories form part of
any ritual or that their use was proper only on certain occasions or at particular
times of day. Rarely do the gods play a direct role in Amazon tales, though heroes
are quite common and may be semi-divine. Greek authors usually portray

Amazons as part of the near past, a society that their ancestors had to defend against

51 In this section I am using Bascom’s term “narrative” and not the narrative as one of the perspectives
this study examines. These perspectives are explained below.

52 Bascom, “Forms of Folklore” 10.

53 Bascom, “Forms of Folklore” 11. As Bascom makes clear in the following pages of this same article
(12-14), the classification of a story may change depending on the culture one is looking at. For us today the
Amazon is no longer a legend but a folktale, a story that most of us do not believe refers to actual past events.
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or that heroes encountered. Finally, most accounts relay the narrative about
Amazons as though it were part of history; a mere handful of authors question the
existence of such women unless their story is part of an undeniable historical topic,
such as the life of Alexander the Great. Therefore, given how well the Amazon
stories fit into Bascom's definition, I have chosen to call them legends.

Beyond the terms of folktale or legend, there are smaller units in folklore
theory that I want to quickly dismiss as appropriate for Amazons. Josine Blok calls
the Amazons a “motif,”5* but a motif is merely one small unit of a folktale that
remains almost unchangingly intact regardless of the greater story in which it is
placed.’> In fact the Amazons have no matching motif or tale type, a larger unit in
folklore, in the two most important resources available to folklorists and
mythologists today.> This lack of inclusion may reflect the uniqueness of the
Amazon as a cultural icon, one that is developed by Greeks and used almost
exclusively by Greeks or Hellenized non-Greeks.5” Amazons are not readily
transferable from one culture to another, then, but are very Greek in their origin and

their use.

54 Blok, Early Amazons ix-x, 349-430, has a detailed discussion of how what she identifies as the
Amazon motif developed and changed in the archaic period.

55 Definitions of motif and tale type are vague at best and routinely debated within folkloric and
mythology circles. A good summary of these debates may be found in Alan Dundes, “The Motif-Index and the
Tale Type Index: A Critique,” Journal of Folklore Research 34.3 (1997): 195-202.

56 Stith Thompson, Motif-index of folk-literature; a classification of narrative elements in folktales,
ballads, myths, fables, mediaeval romances, exempla, fabliaux, jest-books, and local legends 6 vols.
(Bloomington: Indiana University Press, 1955-1958); Antti Aarne, The types of the folktale : a classification and
bibliography : Antti Aarne’s Verzeichnis der Marchentypen (FF communications no. 3) translated and enl. by
Stith Thompson, FF communications ; no. 184, 2nd ed. (Helsinki: Academia Scientarum Fennica, 1961).

57 The first solid argument I found that Amazons are uniquely Greek and that use of Amazons is a
result of Hellenization is Carlos Alonso del Real, Realidad y leyenda de las amazonas (Madrid: Espasa-Calpe, S.
A.,1967). A more recent discussion of this basic idea though applied specifically to German scholarship is Klaus
Rainer Rohl, Aufstand der Amazonen: Geschichte einer Legende (Diisselsorf: Econ Verlag, 1982).
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My reservations about using the term “legend” are twofold. The first
problem involves the beliefs of those who told, listened to, and viewed the
narratives. Belief that the narrative is true by both narrator and audience is one of
the criteria in Bascom'’s definition.’® When we look at the narratives we see different
versions of which hero or heroes destroyed the Amazon nation, as did the ancient
scholars. Their opinions about Amazons, therefore, are often attempts to
understand how Heracles could destroy the Amazons, how the Amazons could then
have a war with Athens centuries later that led to their downfall, and yet how they
could still be around by the time of Alexander’s empire. However, with the
exception of Diodorus Siculus® and Strabo,® I have not read a statement by any
ancient writer claiming that this odd nation of women had never existed. Instead
the ancients appear eager to explain the differences while maintaining the legend’s
believability. But one cannot jump to the conclusion that, just because a tale is told
in a believable way, the narrator and audience absolutely consider it to be true. A
good storyteller must make his narrative believable in order to engage the emotions
of the audience; it has nothing to do with truth or reality.

Another difficulty with applying the folkloric term “legend” to the Amazons
is the fact that narratives involving them fall into two distinct categories: 1) those

involving the heroes and heroic city-states, and 2) those depicting the Amazon

58 Bascom, “Forms of Folklore” 9.

59 Diodorus Siculus, “Library of History,” trans. C. H. Oldfather, (Cambridge: Harvard University
Press, 2004), vol. 1, 2.46.6. After Diodorus first discusses Amazons, he says that in his day “men considered the
ancient stories about the Amazons to be fictitious tales.”

60 Strabo, “Geography,” trans. Horace Leonard Jones, (Cambridge: Harvard University Press, 2000),
vol. V, 11.5.3, finds it highly doubtful that a nation organized by women could have flourished, let alone
survived; however, that a group of people called Amazons existed is consistent with Homer, so therefore Strabo
agrees they did exist, just not as reported.
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culture itself. The first set clearly fits into the Bascomian definition, but the second
set does not, since the narrator need not mention a hero in order to comment on
Amazon customs. In fact, this second group of stories does not fit into any
previously-defined category of folklore. However, since it is highly likely that the
reader of these tales about Amazon culture would know the heroic legends, I believe
it is reasonable to consider the cultural component as an extension of the basic tales,
perhaps even answering questions that the audience had about these strange people.
It seems to me, therefore, that I must establish new terms to deal with these different
categories. At this point I would like to identify these as “heroic legends,” legends
where Greek heroes were the primary actors, and “cultural legends,” which
examined Amazon society independent of heroes.

With these stipulations, I will stick to the term “legend” as I discuss the
ancient narratives, popular usage, and previous scholarship. Choosing the term
“legend” also suggests that the tales are fluid and reflective of cultural changes,
whereas, drawing on Bascom again, a “myth,” being sacred, is static and formal.
Stories about Amazons do not rigidly describe them and never have, except in the
basic sense of being a particular group of female warriors living beyond the civilized

and patriarchal world.
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II. Herodotus: Amazons as a Cultural Explanation and
Justification

Even at the beginning of the 21* century, Herodotus, the “Father of
History,”¢1 is the subject of numerous studies and a lively debate.®2 Some scholars
focus on discovering the man behind the literature, though this approach is
primarily out of fashion in the 21* century. Others continue to test the accuracy of
his stories, finding solid historical or ethnographic truths,® outright fabrications,®* or
evidence of memory biases and confusion over sources.®> A few scholars point out
the problems inherent in most investigations of “the truth” and urge their colleagues

to move on to more fruitful grounds.®® Indeed, most scholars now look at

61 Cicero, de Legibus 1.1.5.

62 Carolyn Dewald and John Marincola, “A Selective Introduction to Herodotean Studies,” Arethusa
20.1, 2 (1987): 9-40; Marincola, “Greek Historians: Herodotus”: 19-60. Both are excellent summaries of the past
and current state of scholarship concerning Herodotus.

63 Vivienne Grey, “Short Stories in Herodotus’ Histories,” Brill’'s Companion to Herodotus, eds. Egbert
J. Bakker, Irene J. F. de Jong and Hans van Wees (Boston: Brill, 2002) 316-17, calls the digressions, the target of
most claims of unreliability in Herodotus, “traditional truths” and says they should be considered separately
from historical vignettes. Both Hans van Wees, “Herodotus and the Past,” Brill’'s Companion to Herodotus, eds.
Egbert J. Bakker, Irene J. F. de Jong and Hans van Wees (Boston: Brill, 2002) 321-49, and Paul Cartledge and
Emily Greenwood, “Herodotus as a Critic: Truth, Fiction, Polarity,” Brill's Companion to Herodotus, eds. Egbert
J. Bakker, Irene J. F. de Jong and Hans van Wees (Boston: Brill, 2002) 351-71, make similar arguments that
Herodotus's goal was never “historical truth” as we view it today and thus should not be judged by such
standards.

64 Detlev Fehling, Herodotus and His ‘Sources’: Citation, Invention and Narrative Art, trans. J. G.
Howie, ARCA: Classical and Medieval Texts, Papers and Monographs, ed. Seaager Cairns, and Williams (New
York: Francis Cairns (Publications) Ltd, 1989) is the most current proponent of the fabrication theory. While his
conclusions that Herodotus purposely lies is extreme, his work is an excellent example of Quellenforschung, or
source-hunting, which was popular in the 19" and early 20" centuries and which fuels much modern and non-
scholarly work on Amazons and matriarchy even today.

65 Nino Luraghi, “Local Knowledge in Herodotus’ Histories,” The Historian’s Craft in the Age of
Herodotus, ed. Nino Luraghi (New York: Oxford University Press, 2001) 138-60, sees the remnants of local
traditions in Herodotus but argues these are not the same as author fabrications, a direct comment on Fehling’s
work. Rejecting all of these attempts is Hans-Joachim Gehrke, “Myth, History, and Collective Identity: Uses of
the Past in Ancient Greece and Beyond,” The Historian’s Craft in the Age of Herodotus, ed. Nino Luraghi (New
York: Oxford University Press, 2001) 286-313, which argues that all ancient and modern writing creates new
legends and myths, thus challenging the very idea of using any secondary source as evidence of historical
events.

66 Simon Hornblower, “Herodotus and His Sources of Information,” Brill's Companion to Herodotus,
eds. Egbert J. Bakker, Irene J. F. de Jong and Hans van Wees (Boston: Brill, 2002) 373-86.
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Herodotus as an example of changes in literature in the fifth century BCE,*” either as
a unique writer® or as a reflection of the storytelling® and investigative expectations
of his day.”0 It would be easy to devote oneself to Herodotean studies and never
have the time to focus on anything else, since we logically expect the “Father of
History” to provide us with both factual information and new information about a
wide variety of subjects, including Amazons.

Among the many studies on Herodotus, the works of Munson and Lateiner

stand out as foundations upon which to build this and the three other author-

67 A. W. Gomme, The Greek Attitude to Poetry and History (Berkeley: University of California Press,
1954); Marincola, “Greek Historians: Herodotus”: 24; and Deborah Boedeker, “Epic Heritage and Mythical
Patterns in Herodotus,” Brill’s Companion to Herodotus, eds. Egbert J. Bakker, Irene J. F. de Jong and Hans
van Wees (Boston: Brill, 2002) 97-116, say that Herodotus demonstrates a permeable boundary between myth
and history in ancient Greek literature.

68 Henry R. Immerwahr, Form and Thought in Herodotus, Philological Monographs, ed. Walton Morris
(Cleveland: The American Philological Association, 1966), argues that Herodotus discovered a new type of
literature as he attempted to understand the world, a way which was unique from poetry and philosophy.
Lateiner, The Historical Method of Herodotus 3, 9, 19, 41, 277, calls Herodotus an innovator in prose writing, the
first “historiographer” of all time. Stewart Flory, The Archaic Smile of Herodotus (Detroit: Wayne State
University Press, 1987) 157, sees Herodotus as the creator of a new genre, one focused on using either fact or
fiction to tell the greater truths about the human world and its complexities. Robert L. Fowler, “Early Histories
and Literacy,” The Historian’s Craft in the Age of Herodotus, ed. Nino Luraghi (New York: Oxford University
Press, 2001) 115, calls Herodotus’s work a “radical step” in organization, which distinguishes it from the poetic
works before it. Egbert J. Bakker, “The Making of History: Herodotus’ histories apodexis,” Brill’s Companion to
Herodotus, eds. Egbert J. Bakker, Irene J. F. de Jong and Hans van Wees (Boston: Brill, 2002) 3-32, calls
Herodotus revolutionary and an attempt to make a science of storytelling.

69 Philip A. Stadter, “Herodotus and the North Carolina Oral Narrative Tradition,” Histos (1997), vol. 1;
Oswyn Murray, “Herodotus and Oral History,” The Historian’s Craft in the Age of Herodotus, ed. Nino Luraghi
(New York: Oxford University Press, 2001) 16-44; Oswyn Murray, “Herodotus and Oral History Reconsidered,”
The Historian’s Craft in the Age of Herodotus, ed. Nino Luraghi (New York: Oxford University Press, 2001) 314-
25; and Rosalind Thomas, “Herodotus’ Histories and the Floating Gap,” The Historian's Craft in the Age of
Herodotus, ed. Nino Luraghi (New York: Oxford University Press, 2001) 198-210, take a textual approach to
prove the same opinion that oral tradition played a large role in Herodotus’s sources. None of these claims
would surprise Josine Blok, whose study of the earliest Amazons (Early Amazons) argued that it was all initially
based on oral traditions created by Greeks, though she did not close the door completely on possible Greek
misinterpretations of other peoples and customs.

70 Marincola, “Greek Historians: Herodotus”: 19-20; W. Kendrick Pritchett, The Liar School of
Herodotos (Amsterdam: J. C. Gieben, 1993), is one of the most spirited defenders of Herodotus as a product of
his time. Wolfgang Rosler, “The Histories and Writing,” Brill’s Companion to Herodotus, eds. Egbert J. Bakker,
Irene J. F. de Jong and Hans van Wees (Boston: Brill, 2002) 79-94, argues that Herodotus is merely continuing the
goal of preserving his own knowledge and stories for future generations. Furthermore, Kurt A. Raaflaub,
“Philosophy, Science, Politics: Herodotus and the Intellectual Trends of His Times,” Brill's Companion to
Herodotus, eds. Egbert J. Bakker, Irene J. F. de Jong and Hans van Wees (Boston: Brill, 2002) 149-86, sees
Herodotus as continuing the written traditions of Ionia since the sixth century BCE.
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specific chapters.”! I will look at the narrative, the metanarrative, and the cultural
narrative of Amazons in Herodotus’s work, which is commonly referred to as the
Histories.”? All three of these narrative considerations demonstrate a unique and
positive use of the Amazons in his work that builds upon existing heroic treatments
of the warrior women.

Herodotus is often cited as a valuable source for the Amazon legends or
matriarchies.”> Yet when we look at how Herodotus uses Amazons and the amount
of time he spends on them, we discover that he preserves very little in terms of
heroic or cultural legends; they are merely starting points for his cultural and
political discussion. Although Herodotus mentions the Amazons, he is primarily
interested in linking them to existing peoples, the Sauromatae and the Scythians,”*
and to the existing military conflict between the Greeks and Persians. In Herodotus
Amazons serve primarily to demonstrate both alternatives to military conflict and

the justifiability of war when diplomatic means are rejected.

The Amazon Legend in the Histories
According to Herodotus, the Amazons are the foremothers of the

Sauromatae, and the Scythians call this foreign people “Oiorpata,” which he then

71 1 ateiner, The Historical Method of Herodotus; Munson, Telling Wonders.

72 As is common for ancient literature, works are known by later references or the beginning of the text,
since titles are a later development. I will refer interchangeably between “the Histories” and “Herodotus,” since
this is his only surviving work.

73 Fielding, Woman the Warrior; Diner, Mothers and Amazons; duBois, Centaurs & Amazons; and
Kleinbaum, The War Against the Amazons, are just four such general books on Amazons that use Herodotus as
a foundational piece for their discussions of Amazons in general.

74 While I may disagree with his underlying theory, mythoritual seeing myths as references to rituals, I
do agree with Dowden’s basic statement that Herodotus is not really writing about Amazons so much as he is
about the Sauromatae. Dowden, “Amazons”: 108.
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claims means “killers of men.” This might signal that he will tell the story from the
Scythian point of view, yet he seems to narrate more as an omniscient third person,
with details about events and insights into the thoughts of both Amazons and
Scythians. After a battle in the Amazon homeland that Herodotus does not describe,
the Amazons overcome their Greek captors, but, unfamiliar with sailing or the seas,
they are unable to navigate their three ships back to their home, landing instead at
the home of the “free Scythians.” The Amazons take horses, then start raiding the
country.”

The Scythians wonder why these newcomers are raiding but cannot talk to
them, because their languages are too different. Therefore the groups meet in battle.
Herodotus implies that there is only one battle, and after this the Scythians note that
their dead enemies are not men but women. The women apparently impress the
Scythians, because the latter send their younger warriors to camp near the Amazons,
but not to fight them. The number of young men equal the number of warrior
women, suggesting careful planning by the Scythians as to their approach, as well as

the assumption that the invaders will desire monogamous pair-bonding. 76

75 Herodotus 4.110: Tavpouatéwv 8¢ mépt Gde Aéyetar. Ste EAAnveg Aualdot éuayéoavto (g 8¢ Apalévag
kaA€ovot Zk0bat Oidprata, dovatat 8¢ tO olvoua todto katd EAAGSa yAdooav dvdpoktévor oidp yap kaiéovot &vdpa, TO
d¢ mata ktelverv), téte Adyog tovg “EAANvag vikfoavtag Th £l Oepuwdovtt pudyn dronAéetv dyovrag Tpiol mAoloiot TV
Apaldvwv Soag eduvéato {wyphioat, Tag de &v T meAdyel émbepévag ekkdPat Tovg dvdpag. mAola de oV yvoKkev af)técq
o0d¢ mndahiowot xpaoBat 00dE iotiotst 008¢ elpeoin GAN énel é€ékoPav To0g Avpag épépovto katd kO kal dvepov, Kal
amkvéovtal Thg AMiuvng thg Mattidog émi Kpnuvoig ot 8¢ Kpruvol eiol yiig Thg Zkubéwv TV EAevbépwv. évBabta
amoPacat and v mhoiwv ai Aualdveg 6doindpeov € TV oikeopevnyv. évtuxoboatl 8¢ mpwtw inmodopPiw tolto
diipracav, kal £ni tovtwy innaldueval EAnifovto ta TV ZkvOEwv.

76 Herodotus 4.111: 0i 8 TkG0a1 0Ok gixov cuufarécOot To npr]ypa oUte yotp qxuvr]v oUte soenm oUte 10
£0vog £ eywwoKov GAN év Gwpan foav 6k60ev ENBotev, é86keov & avtag givat avSpag rnv abTV n)\mmv £xovtag, uaxnv
Te 81 mpog avTag Emotedvro. €k 3¢ mg pocxr]g RV va—:prv SKpO(‘CY]GO(V ol Zkvbat, kai oUTw swwoow €0000g yovaikag.
Bov)\svopevoun @V avtolot sSoEs KTefvery psv o0devi Tpdmw £t abTdc, EwutdV O¢ rovg vswtatoug ocnonqu)m £ ocvrocg,
n?xr]eog emaoavrac Goat TEp xeivat foav, Tovtoug 8¢ ctparonsSsusoGal n)\r]cnov EKEWVEWV Kal TTOLéELY Td Tep av kai
xetval Totéwot fiv 8¢ adtols Siwkwot, udxeoBat pév ur, vrodedyewy 8¢ Enedv 8¢ nadowvrat, EABSvTag adtig TAnsiov
otpatonedevecBat. tadta éBovAevoavto ol Tkvbat fovAduevor €€ abtéwv naidag ékyevioeobat. droneudOévteg d¢ ol
venviokot énolevv Ta éVTeTaAYEVa.
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Both Amazons and Scythian youths then play an interesting game. The
camps move closer together and live via hunting and raiding. Herodotus does not
describe the Amazons’ reasons, but they do not attack the men?” and seem to
separate into pairs or go alone, which makes it easier for the men to approach them.
We know from the story thus far that the Amazons are quite capable of surviving
and taking care of themselves, so when one youth approaches one woman, she and
he get together — a few lines later this is clarified to mean that they have mated or
have had sexual intercourse.”8 Indeed, this Amazon then signals that he should
bring a friend and return. Within two days each of the young Scythian warriors is
mated with an Amazon.”

The two camps become one, and the couples live as if they were married.
There are internal contradictions in this part of the story, because the focus is on the
men having a wife, but theirs is not a traditional Scythian marriage. First, there is a

language barrier, and, interestingly, the Amazons are the ones capable of learning

77 Herodotus 4.112: "Enei 8¢ &uabov adtodg ai Apoc(ovsg £n ovSspm dnAfiot dmrypévoug, Ewv Xoclpelv
npocexwpsov d¢ n)\nclmtspw 0 otpatoneSov & oTpatonédw £ npspr] SK(XG‘ET] eixov 8¢ 008Ev 008’ ol venviokor, Gomep
al ‘Apalbveg, i ur ta SmAa kai Tovg inroug, G {onv €lwov v avtrv €keivnot, Onpedovtég te kai Amldpevor.

78 The term here, éktiAyoavto, can be translated in a variety of ways. Here, Godley has translated the
activity as straightforward sexual encounters between men and women, or intercourse. However, in Frieda S.
Brown and Wm. Blake Tyrrell, “ExtiMdoovto: A Reading of Herodotus” Amazons,” The Classical Journal 80.4
(1985): 297-302, the authors argue that the term can be interpreted as having cultural connotations of controlling
women and thus reflecting Herodotus’s discomfort at the idea of Amazons as equals. They contend that
Herodotus uses éxtiAdoavto as a way to show male conquest over females via sexual intercourse but do not
account for the fact that the Amazons strip the Scythian men of most their power, making most of the decisions
about their mating and their formation of a new people. Likewise, Brown and Tyrrell ignore a long tradition in
love poetry and magical ritual where the object of desire is referred to in animal terms and the lover’s goal is to
tame them. Yes, girls were referred to in similar terms, but so were boys. This argument, however, goes beyond
the scope of this study.

79 Herodotus 4.113: "Emofgvv 8¢ ai Apaldvec &¢ thv peoauppiny toiévde: éyivovro omopddeg katd plav e kai
dvo, mpbdow &M &’ é()\)\r])\éwv £ st’)pape{nv dnocKlSVdpsvou paBévteg 8¢ kal ol kOBt Emoievv TOLTO TodTO. KAl TIG
povvweswswv Tvi abTéwV évexplumteto, Kal i ’Apoc(wv oUk drwBéeto GAAL TtEplElSE Xpnoacem Kal c[)wvnocxl uev odk
€ixe, 00 yap ovviesav aMn?xwv tr] d¢ xapl scppa{e £G TRV uotepamv EADETY €¢ TWUTO Xwpiov Kai Etepov dyetv,
onuaivovsa §vo ysvsoeou Kal cxvtr] ETépny ocEsw 08¢ vsnvaog, énel dnfiAbe, ENede TadTa npog toug )\omouq f &g
devtepain n)xes & 70 xwpiov adTég Te ovtog kol tepov Aye, kal TV Apalbva ebpe Sevtépnv adtv vmopévovoav. ol 8¢

Mool venviokot w¢ énvbovto tadta, Kai avTol EKTIADGAVTO TAG AoLdg TV Apalévwy.
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the men’s language. Second, when the men raise the idea of moving back to their
homes, the Amazons say no and explain that they cannot live as Scythian women.
The fear is not of Scythian men, however, but of animosity that might arise between
women. The men agree.8

When the men return to the Amazons with their worldly but movable
inheritance, the Amazons exercise control over the relationships. The Amazons fear
living in this new land because they have pulled apart families and have been
raiding the land. The Amazons suggest that they all move to a new land, beyond
the river Tanais, where the reader probably assumes there are no free Scythians who
would be offended by them.®!

The Scythian youths again bend to the desires of the Amazons, and they all
move three days east and then three days north. This is the land of the Sauromatae,
and now Herodotus tells us a bit about Sauromatae customs. The women fight and
hunt, with men or without them, and they wear the same clothes as the men.82 The

Sauromatae language is Scythian, but impure, Herodotus says, because the

80 Herodotus 4.114: Metd 8¢ ovppi€avreg t& otpaténeda ofkeov Opod, yuvaika Exwv Ekactog Taltny T T
TpOTOV SLVEUIXON. TNV 8¢ PWVAV TNV UEV TOV Yuvaik®DV ol &vEpeg ok eduvéato pabelv, Tnv 8¢ TV GvpdV al yuvaikeg
cvvéhaPov. €mei de cuvijkav GAAAAwY, EAe€av Tpog Tag Apaldévag tdde ol dvdpeg. “Hplv eiol pev Tokéeg, eiol 8¢ ktrioieg
vOV OV unkét mAebva xpdvov Lénv to1qvde Exwuev, AN dreAdvteg &G Td TAfBog Stotdpeda. yuvaikag 8¢ €opev Ouéag
Kal o0dauag dAAag.” af 8¢ mpog tadta EAefav tade. “Huelg o0k &v duvaiueba olkéetv HETE TOV DUETEPEWY YUVAIKDV' OV
Y&p T& aUT& vOpata fuiv Te kakeivrot éoti. Nuelg uev Tofebopév Te kal dkovtifopev kal inmaldueda, €pya d¢ yuvaikiia
oUk ¢udBouev: ai 8¢ Duétepat yuvaikeg TOOTwV UEV 008V TOV el kateAé€apev oiedot, Epya 8¢ yovaikia épydlovtat
uévovoat év tiot dudénot, obT émi Brjpnv iodoat obte AAN 00Sauf. obk &v v Suvaiueba ékelvnot cuudépesbal. AN el
BovAecBe yuvaikag Exewv fuéag kal Sokéetv eivat dikatol, EAOSVTEG Tapd TOUG Tokéag dmoAdxeTe TOV KTNUATWV TO HéPOG,
Kal énetta EABOVTEG olkéwpev €mi Nuéwv abt®v.” €neibovto kal énoinoav tadta ol venviokot.

81 Herodotus 4.115: ’Eneite 8¢ &rmohaydvteg TV ktnudtwv to émpdAlov AABov dmiow mapd tag Aualdvac,
E\e€av al yuvaikeg mpog avtovg tade, “Huéag £xet poPog te kal Séoc Skwg xpn olkéely év T@dE T® XWpw, ToOTO PEV DENG
GTO0TEPNOGCOG TATEPWYV, TOUTO 8¢ YAV TV LueTéPnV dnAncapévag ToAAd. GAN éneite a€rolte uéag yovaikag €xev, Tade
notéete ua Nuiv- Gpépete e€avactéwpev €k ThG yAG thode kal tepricavteg Tavaiv Totapov oikéwpey.”

82 Herodotus 4.116: ’Ene{fovto kai tadta of venviokot, Siafdvrec 8¢ tov Tdvaiv 68ormdpeov mpdg fiAtov
avioyxovta Tpi@v pev nuepéwv amnd tod Tavdaidag 6d0v, tpidv 3¢ and tig Aluvng T Mattidog mpog Bopénv dvepov.
amikdpevor 8¢ ¢ todtov ToV XOpov €v Td vV Katoiknvtat, oiknoav todtov. kal diaitn anod todtov xpéwvtal Tf TaAatfi
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Amazons did not learn it perfectly.83 Furthermore, before marriage a virgin woman
must kill an enemy, or else remain unmarried her entire life. As far as Herodotus

tells us, there is no such rite for men among the Sauromatae.*

The Amazons’ Place in Herodotus

In order to assess the value and purpose of Amazons in the Histories we must
summarize what exactly the purpose of Herodotus’s work is in general. Scholars try
to find a thesis statement, a hypothesis or theory, or a description of the author’s
methods when they determine the purpose of any piece of writing. Many have
analyzed Herodotus’s introductory statements over and over to determine what he
is saying that the Histories will cover and why he composed or compiled it. Overall,
Herodotus seems focused on preserving certain human achievements that he
considers worthy, so they are not forgotten. These achievements are customs,
religious rites, buildings, and political and military actions, and Herodotus
considers them whether the people in question are Greeks or barbarians, and
whether they are men or women.

The Histories is not a straightforward recounting of events, though; in general
the focus is on the rise of Persia and its conflict with the Greeks. Numerous
digressions, of which the Sauromatae origin tale is one, occur throughout
Herodotus. The most common digressions relate to the differences between the

various parties to conflicts. Many scholars now believe that these digressions are

83 This seems to be a contradiction with Herodotus 4.114, where the women learn, and indeed master,
the men’s language.

84 Herodotus 4.117: ®wvij 8¢ oi Zavpoudtat vouilovot Tkubikf, coAoikilovtec avTh &md Tod dpxaiov, £mel ob
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really part of the patterns and themes common to the entire Hisfories, %> as a way to
explain barbarians to his Greek audience,® or as a way to show the dangers of
continued Athenian political and military growth.8”

Women show up as actors in the Histories in a variety of capacities.’® While
they can be victims, they are often active agents pursuing personal, social and
political agendas, with the most active women being non-Greek. Women in
Herodotus most commonly help to establish harmony or to defend the values of
their society.8® At first it might seem as if Amazon and Sauromatae women fit into
this trend perfectly by defending their way of life. To do so they must turn their
new husbands away from their own traditions, thus appearing both defensive and
aggressive at the same time. To Herodotus’s reader this could feel threatening, since
it seems to be an inversion of the oikos and therefore all of Greek society.” Initially
the Amazons seem to have more personal power and are able to get material goods

from the Scythians: their sons, their inheritances, and their own land. However,

85 Lateiner, The Historical Method of Herodotus; Flory, Archaic Smile; Marincola, “Greek Historians:
Herodotus”: 28-30; Grey, “Short Stories in Herodotus’ Histories.”

86 Gomme, The Greek Attitude to Poetry and History 88.

87 Immerwahr, Form and Thought in Herodotus 110, sees this as the purpose of Herodotus's entire
work but specifically sees the Scythian campaigns as parallel to the Ionian ones, which draw Athens into the
Persian war. Lateiner, The Historical Method of Herodotus 36, gives it a more generic yet dark twist by saying
the Histories are a condemnation of “one-man, totalitarian governments.” Munson, Telling Wonders 107, 23, 26,
sees the comparison between Scythians and Athenians in fighting off the invading Persians as one of the many
examples in Herodotus of comparisons between Greeks and barbarians.

88 Marincola, “Greek Historians: Herodotus”: 53-54; Carolyn Dewald, “Women and Culture in
Herodotus’ Histories,” Reflections of Women in Antiquity, ed. Helene P. Foley (Philadelphia: Gordon and
Breach Science Publishers, 1982).

89 Nick Fisher, “Popular Morality in Herodotus,” Brill’s Companion to Herodotus, eds. Egbert J.
Bakker, Irene J. F. de Jong and Hans van Wees (Boston: Brill, 2002) 207-08; Josine Blok, “Women in Herodotus’
Histories,” Brill’'s Companion to Herodotus, eds. Egbert J. Bakker, Irene J. F. de Jong and Hans van Wees
(Boston: Brill, 2002) 225, 27-28.

90 Mary R. Lefkowitz, Women in Greek Mythology (Baltimore: Johns Hopkins University Press, 1986)
17-19; Sue Blundell, Women in Classical Athens (London: Bristol Classical Press, 1998) 62; Blok, “Women in
Herodotus’ Histories” 242.
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there are limits to Sauromatae women'’s power, because only they are said to require
proof of being worthy for marriage, and nowhere does Herodotus say that
Sauromatae men take on a domestic role. Therefore it is not simply an inversion of
the oikos but the creation of a new people with a synthesis of both Amazon and
Scythian traditions.”!

This Herodotean passage is the earliest surviving textual focus on Amazons
as a people, as opposed to actors in the heroic legends. Yet Herodotus explains their
culture only indirectly and in comparison to what Scythian women’s lives are like,
because the point of the story is not the uniqueness of the Amazons but the
uniqueness of the Sauromatae. The Sauromatae, in turn, only appear in the Histories
because they are allied with the Scythians in their resistance against Persian
expansion.??

The Sauromatae are one of eight neighboring peoples whom the Scythians
approach for allies against Darius’s forces.®> Herodotus focuses on what makes each
group unique, whether it is their customs or some strange event which has recently
occurred in their lives. Only the Sauromatae, though, have a history worth laying
out at length.%* I can think of four reasons for this focus on Sauromatae origins.
First, Herodotus has a fondness for origin stories. Within the greater Scythian

narrative of which this Amazon episode is a part, four different versions of Scythian

91Herodotus 4.110-17. Elaine Fantham, Helene Peet Foley, Natalie Boymel Kampen, Sarah B. Pomeroy
and H.A. Shapiro, “Excursus Amazons: Women in Control,” Women in the Classical World: Image and Text
(New York: Oxford University Press, 1994) 133.

92 Herodotus 4.19.
93Herodotus 4.102.

94 Indeed, the number of lines devoted to the origins of the Sauromatae is greater than the number of
lines examining the uniqueness of the other seven Scythian allies.
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origins® are reported, though Herodotus is inclined toward one over the others.%
Herodotus often, but not always, includes multiple variations of legends relating to
both origins and religious practices. Since there is only one version of the
Sauromatae origin, though, there must be another factor at work.

The second explanation for the Sauromatae story may be related to their
unique customs of women fighting and hunting both alongside men and in sex-
segregated groups, dressing as men, and requiring that each woman be a successful
warrior before she can wed.”” While it has become common in modern scholarship
to see this uniqueness as a commentary on Greek society,? this section’s immediate
narrative context makes it clear that Herodotus is simply comparing the Sauromatae
to the Scythians and their other seven potential allies. Not only does Herodotus tell
us in this section that Scythian women do not fight or hunt, he obliquely references
it earlier in the Scythian chapter.” In Herodotus, as well as many ancient writers,
there is a strong belief that customs, rites, and traditions are one of the most stable
facets of a society.1 In order to explain why Sauromatae women behave so

differently from Scythian women, there must be a reason dating back to the origins

95Herodotus 1.5-6, 8-13. These four origins are a Scythian demigod forefather, a Greek demigod
forefather (Heracles), and two nomadic tribes fleeing from a stronger force, one purely political in nature and
one, told by Aristeas, involving divine possession.

96 Herodotus is inclined toward the political nomadic explanation of where the Scythians come from
because of surviving tribes which correspond to the story and their continuing economic and military
relationships. Herodotus 4.11-12.

97Herodotus 4.16-17.
98 Brown and Tyrrell, “éxtildoavto: A Reading of Herodotus’” Amazons”.

99 Herodotus 4.1. Indeed, gender roles for Scythians are only demonstrated directly via this origin
story for the Sauromatae, while the earlier mention is that the men went to war leaving the women behind.

100 Klaus Karttunen, “The Ethnography of the Fringes,” Brill’'s Companion to Herodotus, eds. Egbert J.
Bakker, Irene J. F. de Jong and Hans van Wees (Boston: Brill, 2002) 459.
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of their culture. Amazons would be familiar enough to the audience and to
Herodotus and provide a good explanation for the differences in gender roles.

This leads directly to the third reason that he may include this story at some
length. The story of Sauromatae origins is full of details that make it seem very
plausible. The two main actors in the story, the Amazons and the Scythians, each
have strong connotations as examples of “the Other” for the Greek audience,!0!
which would be interested in the story for this reason. As will be discussed in the
cultural narrative analysis, the reader and Herodotus would both have a basic
understanding of who the Amazons were and what they were known for, so he
need not describe them at length. This common knowledge, though, is an excellent
way to explain the Sauromatae customs by relating them to something easily
recognizable. Herodotus is not interested in merely including stories that are
popular; otherwise, the Amazons would surely have had their own chapter. But
because there were yet no legends regarding any connection between the Persians
and the Amazons, one place these warrior women might have made good sense was
as an origin of particular gender roles.

All three of these possibilities are merely that; none can be proven, because
Herodotus himself is silent on why he chooses to include various stories. However,
because he commonly gives variations, we might assume that this means either that

there was only one story Herodotus knew about the Sauromatae’s origins or that he

101 Karttunen, “The Ethnography of the Fringes” 472, points out how well the Amazons fit into the
general investigation of “otherness” in Herodotus; Hardwick, “Ancient Amazons”: 17-20, cautions us against
reading Amazons as a standard symbol for the Greeks while Stewart, “Imag(in)ing the Other: Amazons and
Ethnicity in Fifth-Century Athens,” basically revisits much of what Hardwick discussed but draws only generic
and negative impressions about Amazons. While the list of modern scholarship on the concept of “Otherness”
in Greek culture is extensive, I have merely included those articles that most directly affected my thoughts on
Herodotus’s demonstration of this concept and its application to the Amazons in particular.
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created this origin tale himself.192 That warrior women might intermingle with
Scythians and create a new people where women practice some of the same skills as
men must have seemed plausible to Herodotus or to any others who told the tale.
Those reading the Histories would, by the time they reached the book on the
Scythians, be familiar with peoples whose women had personal military or political
power, e.g. Zauekes women.!% Likewise it is not unusual for women to work to
preserve their society’s cultures, e.g. the Carian captives.1* Also, individual women
such as Tomyris, Artemisia, and Candules’s wife are famous for their actions. The
Amazons, then, regardless of any other cultural connotations, would not be
unbelievable or unique within the overall text of Herodotus’s writing.105

The fourth reason for the inclusion of the Sauromatae origin story is that it fits
neatly into the pattern of conflict and resolution that permeates the Histories.106
Throughout Herodotus peoples compete for land and political or personal power.
Reasons for conflicts range from personal honor to defense to desires to extend
political power. There are a variety of ways conflicts can be resolved, but in
Herodotus the most common one is conquest, one people defending against another
or taking power for themselves, as is the case initially with the Scythians and

Amazons. The two groups interact violently, but the violence is not unnecessary.

102 1 actually think Fehling’s idea of creativity is indeed possible, since without evidence we are hard
pressed to prove influence beyond the author’s mind. However, such creativity may not be of a sinister nature
but merely an attempt to find some plausible explanation for oddities.

103 Herodotus 4.193.
104 Herodotus 1.146.

105 A solid survey of the roles of women with Herodotus may be found in Dewald, “Women and
Culture in Herodotus’ Histories.”

106 Grey, “Short Stories in Herodotus’ Histories” 299, 303.

40



The Amazons are stranded in a new area where they are both ignorant and
unknown; they raid to survive. The Scythians react as anyone invaded might.
Unless the legend was well known, Herodotus’s audience might have expected that,
as “Others” or barbarians, these two groups would fight and destroy one another,
but they do not. Instead they find a mutually satisfying compromise and create a
new tribe with unique customs.

Regardless of what they may have expected before reading the Histories, the
fact that the Scythians should turn to nonviolent means of dealing with the invasion
would make sense to Herodotus’s readers simply from following his description of
them thus far. He shows Scythians to be politically savvy and forward-thinking
when the Persians plan to invade. They weigh the odds and decide they need help
in resisting this much larger force, so they seek out allies. Herodotus describes
several potential allies that the Scythians approach, and after they forge some
alliances, the Scythians use a strategy of constantly chipping away at the invaders
and keeping themselves at a safe distance so they can survive. Just as the Greek
poleis had to devise new strategies and work together to fight the Persians, so to
must the Scythians and Amazons adapt in order to survive.

These four reasons for the Sauromatae story and the inclusion of the
Amazons in them reveal Herodotus’s new approach to the Amazons as a people and
not merely a heroic prop. Herodotus did not allow himself to be confined to only
the existing legends about the Amazons, but, as this study will examine next,
Herodotus respected those existing ideas, a large number of which had developed

by his lifetime.
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Herodotus’s Amazons in Fifth Century BCE Greece

Are the Histories a new genre of writing? This has been a question of some
debate, but in general scholars today feel that Herodotus is really following in the
footsteps of earlier Greek writers, philosophers and storytellers, moving from poetry
to prose, focusing on historical events in preference to mythological ones.107
Immerwahr argues well that any historian will be part of his own generation’s
discussion of the events that preceded it and which occur around it.108 If
Immerwahr is correct, then the Amazons in Herodotus should reflect other fifth-
century portrayals or demonstrate continuity with earlier Greek descriptions of the
warrior women. If Herodotus is developing a new genre of writing, perhaps his
Amazons will be new as well. As this study has shown, Herodotus offers a unique
perspective on Amazons as both positive social commentary and continued
propaganda for poleis, especially Athens. However, as we will now show, the
Herodotean Amazons are built on earlier and contemporary works, drawing upon
tradition but focusing on different issues.

Before Herodotus the Amazons were primarily actors in heroic legends; the
worthy opponents or allies depended on the legend and the variation. Visual
images, as discussed in chapter 1, provide the largest collection of references to
Amazons for the Archaic period, but there are some written accounts as well which
Herodotus may have been aware of and influenced by. Homer only mentions the

Amazons in passing as a nation whom the Trojans defeat then befriend, and as their

107 Marincola, “Greek Historians: Herodotus”: 31-39.

108 mmerwahr, Form and Thought in Herodotus 4.
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ally in the war against the Greeks.!® Herodotus is not concerned with the Trojan
War, so there is no need for him to draw directly from Homer, nor is there much for
him to draw from, since the Homeric Amazon is vaguely and briefly described.
Other epic poems existed in Archaic Greece which may have told the
Amazon legends; however, none of these survive beyond summaries or random
quotations. The surviving summary from Proclus’s Chrestomathia credits the earliest
of these epics to Arctinus of Miletus, who flourished around the first Olympiad in
776 BCE. Entitled Aethiopis, it concerned the Trojan War after the period described by
Homer.!10 In this summary, the Amazons are represented by one woman,
Penthesileia, called the daughter of Ares and the Thracian race, giving her both a
traditional heroic parentage by a god and also an ethnic identity. Proclus’s
summary says that she displayed great prowess in battle but died by the hand of
Achilles. Another Greek, Thersites, a rather annoying character who develops over
the centuries, accuses Achilles of loving the deceased enemy, resulting in murder,
Achaean discord, and ritual purification. Nowhere in the summary are there details
about armor or motivation beyond the unsurprising temper of Achilles. The sexual
gibe from Thersites may first appear in Arctinus’s Aethiopis, but by the fifth century
CE the Neo-Platonist Proclus would have multiple variations of the Achilles and
Penthesileia legend to draw from. Because he chose only to credit Arctinus’s
Aethiopis, it seems possible that Proclus believed the sexual component of the legend

to be Archaic, even though it is not universal in the Achilles legend. Just as with

109Homer, Iliad 3.189-90.

110 Found in Hesiod, The Homeric Hymns and Homerica xxxi, 507-09.
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Homer, though, Arctinus’s Amazons are connected to a war that does not concern
Herodotus.

Visual representations of Amazons remained steady over the next several
centuries, but by the fifth century BCE, Herodotus’s century, these material sources
explode in number, and surviving written accounts increase. This is not to suggest
that other written or oral legends were not being told; as we shall see, new subjects
and details suggest that the Amazon legend remained popular, but that we have
only limited extant texts to draw directly upon.

The Theseus legend was so well known that Aeschylus could reference the
Hill of Ares as the site of Amazon encampments in his Eumenides.!'! Here the
Amazons are an example of how the male is superior to the female, the male
Athenian army defending their city against the invading female force. But Athens’s
defeat of the Amazons was not the only well known legend during the fifth century
BCE. Pindar’s odes mention several heroic encounters with the Amazons, including
those of Bellerophon, Heracles, Telamon, Iolaos, and Theseus.!!2 In order to honor
the athletes, Pindar must have believed that they, their families, and their cities
would be familiar with the legends he was casually mentioning.

Additionally, modern scholarship and books on the Amazons often cite
Hellanicus as providing a great deal of detail about the Amazon legend; however,
he only survives in various later texts, and moreover, when Amazons are the

subject, these texts only comment on his work in conjunction with that of others,

11 Aeschylus “The Eumenides” 685-90.
12 pindar “Olympian Odes” 8.46-48, 13.87-90; Pindar “Nemean Odes” 3.34-39, Fragment #172.
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leaving it ambiguous which author made each statement.!’3 Strabo in the first
century CE, for example, refers to Hellanicus twice when he discusses Amazons, first
alongside Ctesias!!* and Herodotus, whom Strabo denigrates for their
believability,!!> and again with Herodotus and Eudoxus as fabricators of various
names that have simply held sway in usage without evidence.!¢ Since Hellanicus is
earlier than Herodotus, we might assume that these details — for example, the
metals from which Amazon weapons and armor are made — first occur in
Hellanicus, but this is uncertain. Herodotus does not seem particularly interested in
the Amazons’ weapons, except that they might indeed be struggling just to survive
after a great war, a story which could just as easily be credited to any of the earlier
sources mentioned above.

Perhaps contemporary with Herodotus are two passages from the
Hippocratic Corpus that relate directly either to the Amazons or to the Sauromatae.
The first, from “Airs, Waters, Places,”11” discusses the customs of the Sauromatae as
Herodotus does, but instead of one enemy, the Corpus says the women must kill
three before they may marry and lose their virginity. This text also says that

mothers remove the right breast from the infant girls so that they can use their

113 Hellanicus Lesbius is not listed neatly in Jacoby but has numerous fragments, several of which do
indeed mention Amazons (FGkHist 4.106, 4.107, 4.167c, 323a.16b, 323a.17c are fragments primarily from Tzetzes
while one 4.186 is from Strabo and four fragments 4.166, 4.167a , 323a.16a and 323a.17a come from Plutarch’s
“Theseus”; this study will examine both Strabo and Plutarch in later chapters).

114 One surviving fragment of Ctesias mentions Amazons (Jacoby FGkHist 688.8a).

115 Strabo 11.6.2-3 does not specifically mention the Amazons though it does list the Sauromatae as

examples of unbelievable stories. Robert L. Fowler, Early Greek Mythography I: Texts (Oxford: Oxford
University Press, 2000) Fragmenta 185, 223-24; Jacoby FGkHist 4.186 is a fragment of Hellanicus in Strabo 13.3.21.

116 Gtrabo 12.3.21; Fowler, Early Greek Mythography I: Texts Fragmenta 186, 224.

117 Hippocrates Airs, Waters, Places 17.1-18.
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weapons better. The second mention of Amazons is found in “On Joints,”118 where
Amazons are said by some to dislocate the joints (hips and knees) of male infants so
that men cannot rebel against the women'’s rule. If this is contemporary with
Herodotus, it is one of the first times that anything specific about Amazons’ customs
survives in written sources, although visual evidence provides examples of
weapons, horses, armor and even some military organization in the minds of the
artists.

Why, then, do the Hippocratic texts differ so much in terms of detail from the
Herodotean account? One answer may be that the authors of each text are relying
on different sources.!® Another may be that they are creating new information to
titillate their audience. Still another may be that the Hippocratic pieces are later
than Herodotus and demonstrate what this study will show, that there is a steady
increase in the variations of the Amazons legends where new details are added over
time.120

Given the cultural background of Amazon legends and brief mentions, it is
not surprising that Herodotus references one of these heroic legends in the second
line of his Amazon section. Who are these Greeks who warred against the Amazons
at the Thermodon River? One possibility is that this is a reference to the Heracles

labor to retrieve the Amazon girdle, a legend told in both visual and written media

18 Hippocratic Corpus On Joints 53.1-10.

1191 disagree with Hornblower, “Herodotus and His Sources of Information” 386, that Herodotus’s
source is some “Hippocratic filter” because the differences and tone seem quite significant. The Hippocratic
account describes mutilation, Herodotus does not. The horrific idea of this practice will be exploited by later
authors, such as Diodorus, but it is not used by Herodotus. Since Herodotus did not shy away from detailing
odd customs, it seems more likely that either he did not believe that Amazons broke bones and burned breast
tissue or he felt it was irrelevant to this passage, which really is about the Sauromatae.

120 Munson, Telling Wonders 87, suggests the Hippocratic texts are an attempt to show barbarians as
abnormal and pathological, thus giving a justification for their inferijority compared to Greeks.
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throughout Greece. By the middle to late fifth century BCE, especially in Athens,
there was a spin-off legend concerning Theseus and Athens fighting off an Amazon
invasion that was promoted by public funds as well as generally popular in terms of
the number of surviving vase images. It is important to consider which legend
Herodotus is referencing here.

If this is the Heracles labor, then this is a Greek war, or a war based on
circumstances beyond even the demigod’s control. In this case it might be argued
that the surviving Amazons are victims of the natural flows of history or the whims
of Hera in her assault on her husband’s bastard son. If, however, the legend is the
Athenian victory over the Amazons, then this might lend weight to arguments that
Herodotus is making a commentary on the growing might of Athens throughout the
Histories. 1f Herodotus’s work is a unified approach to discussing the history of
events leading up to the Persian war, then his later explicit reference to the Amazons
again might shed light on which legend his audience was supposed to understand
in book 4.

During a dispute over the right to hold the second wing of the army facing
the Persians,!?! the Tegeans and Athenians bring up their past military deeds as a
way of claiming victory. Of the five victories the Athenians cite, the fourth is their
defense against the Amazon invaders.'?2 This is a brief passage, only two lines,
suggesting that Herodotus and his audience would be very familiar with the legend.
I think, though, to understand this one of five victories as the one that makes the rest

of the Greek alliance side with Athens is to read too much into the passage. If we

121 Herodotus 9.26.

122 Herodotus 9.27.
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examine the past deeds of the Tegeans we find that they are really discussing one
event, the defense of the Peloponnese against the Heraclidae, not the several
different events the Athenians cite. Yes, the legend of the Amazons and Athens is
important to Athenian claims, but it lies alongside other “historic” military victories.

Instead of demonstrating one legend’s pull over the other, this later reference
indicates that the Athenians have merged the Heracles/ Theseus/ Athens legends
into one.!? This merging and the new focus on the power of the polis to defend itself
may function to promote Athenian power. It is unsurprising that Herodotus and his
readers or audience would see the Amazons as their foes, because this is the same
century when massive quantities of vases survive with the warrior women
prominently displayed, and when the remodeling of the Acropolis and other public
buildings highlight the battle between Athens and Amazons throughout the
Athenian world.'* The reader of Herodotus’s account of the Sauromatae as
descendents of the Amazons, then, may be surprised, because up until his account
no other legend mentions any Amazons surviving; instead, every account we are
aware of today shows their ongoing destruction by a rather steady stream of major
and minor heroes.

The relationship between Amazons and other barbarian peoples precedes

Herodotus’s account. Some scholars argue that Amazons were really

123 Kleinbaum, The War Against the Amazons 5-19; Tyrrell, Amazons 1-22.

124 Hardwick, “Ancient Amazons”: 30-33, discusses the purpose and scope of these representations. A
very different interpretation of the meaning of this increase in visual representations of Amazons in Athens may
be found in Stewart, “Imag(in)ing the Other: Amazons and Ethnicity in Fifth-Century Athens”: 580-90.
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misinterpretations of other barbarian peoples ranging from the Cimmerians!? to the
Hittites!26 to unnamed mongoloids.'?” The “misinterpretation” argument relates to
material finds of the historic people or to interpretations of fragmentary Greek text
combined with linguistic speculation. Focusing on Greek evidence, H.A. Shapiro
points out in a very concise and persuasive article that sixth-century vase paintings
portrayed two basic types of armor or weapons with Amazons. Melee weapons and
armor correspond to Thracian models,'28 while ranged weapons, bows and their
accessories, align more with Scythian designs.1?® Therefore the encounter between
Scythians and Amazons in Herodotus fits well with visual representations from this
earlier period. During his own century the Amazons in art were sporting different
clothing again, often Persian,!3 but since the Sauromatae origin tale is set further
back in time, it seems logical to draw on earlier representations and associations.!3!
Herodotus is foreshadowing a trend played out more fully in Diodorus
Siculus and Strabo: an interest in the Amazons as a people, as an ethnic group,
whose purpose as heroic trial never disappears but does recede into the background.
By using the Amazons, who attacked Athens, who side with Trojans, and who must

be conquered by Heracles, Bellerophon and Theseus, Herodotus makes a powerful

125 R. Ghirshman, “Les Cimmeriens et Leurs Amazones,” International Congress of Classical Studies
(1984) 49-52.

126 Mina Zografou, Amazons in Homer and Hesiod (A Historical Reconstruction) (Athens, 1972).

127 K. A. Bisset, “Who Were the Amazons?” Greece & Rome 18.2 (1971): 150-51.
128 Shapiro, “Amazons, Thracians, and Scythians”: 107-10.
129 Shapiro, “Amazons, Thracians, and Scythians”: 110-13.
130 Shapiro, “Amazons, Thracians, and Scythians”: 113-14.

1311 am not attempting to claim some planned creativity on Herodotus’s part, merely that there seem to
be older existing beliefs about the Scythians beyond both being barbarian peoples at the edge of the known
world, which Herodotus was drawing upon.
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commentary on conflict resolution. Unlike in heroic times, competing historical
people need not fight to the subordination of one side but can find other ways to
share resources and territory. There are similarities between the Scythians and the
Greeks: both formed alliances to defend against invasions. It is possible to read into
the passage a suggestion that the Greeks could find a way to coexist with their
invaders,!32 but this ignores the scale of the invasion and where it occurs; it also
assumes that an audience could be objective so soon after said invasion.

Amazons in Herodotus, then, are a cultural commentary and an emerging
new society that storytellers, artists, and writers will use in a variety of ways. At the
very least, they represent a society with new gender relationships that participates in
one of many attempts to resist the might of Persia. To his contemporary readers
such large-scale resistance, even from the descendents of Athens’s ancient enemy,
reassured them that opposing Persia’s expansion was a worthy cause. Given the
strong association of Athens, Greek heroes and Amazons, it is reasonable to assume
that readers, descendents of the Greek heroes and heroic Athens itself, would feel an
obligation to fight the Persians if the descendents of the Amazons did so.

The use of Amazons as traditional enemies is positively charged as
motivation and explanation for Greek resistance to Persian aggression in Herodotus.
Amazon as heroic testing ground and enemy remained a strong part of Greek
culture. As the world around them and their role in it changed, so too did the
details and function of the Amazons change in art, poetry, and prose. However, the

social details of Amazon life used by Herodotus will be expanded upon and

132 Munson, Telling Wonders 123-26.
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negatively charged by authors like Diodorus Siculus until the warrior women are
not only there to bolster the greatest heroes but also to demonstrate the superiority

of specific heroes and patriarchy.
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III. Diodorus Siculus: Amazons Building Heroes

Compared to their attention to Herodotus and Plutarch, modern scholars
have virtually ignored the work of Diodorus Siculus and Strabo. Of these two
“ignored authors,” they consider Diodorus a copyist of the poorest quality. Yet his
work, The Historical Library, survives, whereas those he copied from by and large do
not. As we will see in this chapter, even if he is copying others’ works, he is making
choices about whom to include, what stories or information to include, and in what
order to use the material. He provides us with a valuable look at the variety of
Amazon legends that had developed by the first century BCE as well as the degree to
which the warrior women’s society was fascinating and frightening new generations
of writers and readers.!3¥ He also purposely promotes individual examples of
controlling or conquering Amazons -- Heracles, Dionysus, Athens, and Alexander --
instead of merely recounting all the possible legends.

Scholarship on Diodorus generally treats him as simply a copyist'?* and
spends time trying to determine which were the “better” writers he used as sources.

Primarily these studies rely on internal notations from Diodorus, but some also

133 Fantham, Foley, Kampen, Pomeroy and Shapiro, “Excursus Amazons: Women in Control” 128-35, is
the strongest example of a synthetic interpretation of the Amazons as examples of what Greek culture is not and
how Greeks could defend their way of life, often simply by killing those who lived differently. This
interpretation of the Amazons has become the standard since Tyrrell, “A View of the Amazons” from 1980.

Most of what the “Excursus” cites (violence against children, attacks on other cultures, a strong matriarchal
government and society) can be found within Diodorus’s account itself, even though the article ignores his own
work in favor of fragments and brief mentions of Amazons. I think this simply demonstrates the degree to
which Diodorus’s worth is often ignored in general by modern scholars who grasp for anyone other than
Diodorus to credit.

134 Gerhard Wirth, Diodor und das Ende des Hellenismus : Mutmassungen zu einem fast unbekannten
Historiker Sitzungsberichte / Osterreichische Akademie der Wissenschaften, Philosophisch-Historische Klasse,
vol. 600 (Wien: Osterreichischen Akademie der Wissenschaften, 1993), offers a timeline of this approach to
Diodorus; P. J. Stylianou, A Historical Commentary on Diodorus Siculus Book 15 (Oxford: Clarendon Press,
1998) 4.

52



compare his work to surviving fragments. This Quellenforschung approach began in
the 19" century and continues through the most current articles about Diodorus.135
As always, though, this approach works backwards, assuming that Diodorus copied
from other sources and then attempting to find large tracts of other writers” work.13¢
Often what scholars might call summaries or rephrasings of Cleitarchus, Ephorus,
Poseidonius, or Polybius, just to name the most famous writers Diodorus is said to
have copied, are simply those sections of this universal history which seem similar
to fragments from these authors or which express similar opinions or themes. At
times Diodorus names the author he is drawing his information from, though in
some cases he adds that he is summarizing their work, not quoting it.

In general, modern scholars consider Diodorus a man of his time, a
demonstration of how low Greek authors had fallen and how common it was
becoming to write for a popular audience.’ We can cite Diodorus as our only
surviving source for many legends and stories, including several Amazon legends,
but his selection is only one of several variations. In short, the majority of modern
scholarship sees Diodorus as a collector of previously written materials without a

mind of his own. Yet at the same time modern scholars use the stories and versions

135 Jonas Palm, Uber Sprache und Stil des Diodoros von Sizilien. Ein Beitrag zur Beleuchtung der
hellenistischen Prosa. (Lund: CWK Gleerup, 1955), examines several sources in Diodorus and attempts to show
where his rare originality lies; N. G. L. Hammond, Three Historians of Alexander the Great: The so-called
Vulgate authors, Diodorus, Justin and Curtius (Cambridge: Cambridge University Press, 1983) 12-85.

136 Tryesdell S. Brown, “Timaeus and Diodorus’ Eleventh Book,” The American Journal of Philology
73.4 (1952):337-55 ; . M. Bigwood, “Diodorus and Ctesias,” Phoenix 34.3 (1980): 195-207; Catherine Rubincam,
“Did Diodorus Siculus take over Cross-References from his Sources?” American Journal of Philology 119 (1998):
67-86.

137 Palm, Uber Sprache und Stil des Diodoros von Sizilien. Ein Beitrag zur Beleuchtung der
hellenistischen Prosa, shows how much Hellenistic literature survives in Diodorus while Wirth, Diodor und das
Ende des Hellenismus : Mutmassungen zu einem fast unbekannten Historiker, argues that Diodorus’s universal
history marks the ending point of Hellenistic literature; Stylianou, Commentary Diodorus Book 15, whose
critique of Diodorus is quite harsh, concedes that he did have a goal of entertainment and moral education of his
audience; he simply sees it as a common goal for the first century BCE.
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he collected to prove a multitude of “facts” about historical events and opinions as
though the source itself were unproblematic, substituting the earlier sources’ names
instead of Diodorus’s as though the works of Ephorus or others survived intact
when most often they survive as fragments in the very sources that are being
evaluated.

Kenneth Sacks is the most outspoken scholar who looks at Diodorus as a
valuable writer and not merely as a source for fragments of earlier authors. Echoing
Lateiner’s opinion of Herodotus, Sacks argues that Diodorus’s universal history
shows his own beliefs and choices but also reflects those of the first century BCE.13
Just as most scholars see consistency in Herodotus’s themes and subjects, so too
does Sacks find an identifiable historiographic agenda in Diodorus: to promote
moral living by showing both moral and immoral behavior on a universal scale.!3
Pierre Vidal-Naquet suggests another goal: to show that humanity is one entity,
regardless of ethnic or national background, by starting with non-Greek prehistory
in books 1 and 2.140

We are faced with differences then, over how much of Diodorus’s universal
history is his own creation, how much is copied and from whom, and what he has
summarized from memory. Kenneth Sacks’s interpretation of Diodorus as a

valuable writer is the only approach that strips the text down to what is knowable:

138 K. s. Sacks, Diodorus Siculus and the First Century (Princeton: Princeton University Press, 1990);
Kenneth S. Sacks, “Diodorus and his Sources: Conformity and Creativity,” Greek Historiography, ed. Simon
Hornblower (Oxford: Clarendon Press, 1994) 213-32; Lateiner, The Historical Method of Herodotus 18, 59.

139 While Robert Drews earlier claimed that Diodorus had a historiographical agenda in his universal
history, he judged it far more harshly than Sacks does, arguing that the agenda itself is responsible for the lack of
consistency and confusion over sources in the entire work. Robert Drews, “Diodorus and his Sources,” The
American Journal of Philology 83.4 (1962): 383-92.

140 pierre Vidal-Naquet, “Diodore et Le Vieillard de Crete,” Diodore de Sicile: Naissance des Dieux et
des Hommes (Paris: Le Belles Lettres, 1991) XXVI-XXVIL.
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the information in it. Sacks’s approach also fits well into the general narratological
method this study uses. This study looks at the Amazon legends to see whether the
stories follow a thematic pattern, serving some greater purpose as they did in
Herodotus, or whether these are merely examples of the degree of variation in the
legends which had developed by the first century BCE. Diodorus does not present a
solid unified work. Instead books seem grouped together by topic and act to
support a goal that is more specific than a general view of humanity: to build up
heroes. While the adventures of Heracles, Dionysus, Athens, and Alexander with
the Amazons may aim to entertain, as Stylianou suggests is one of Diodorus’s
goals,141 they also work to demonstrate the superiority of each demigod, god, polis,
and mortal king over those who might be compared to them and the political

systems they defend or establish.

The Multitude of Amazon Legends in Diodorus

Diodorus recounts six different stories about Amazons in his universal
history. Diodorus’s stories show new details, complicated plots, and a focus on
individual characters whose actions and motivations greatly affect the events and
outcome of the tales. Since each story is so detailed and complicated, each requires
individual analysis, but collectively they work to promote two particular

individuals: the hero Heracles and the god Dionysus.

141 Stylianou, Commentary Diodorus Book 15, 4-5.
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The Scythian Amazons

Book II of Diodorus’s universal history ventures to Asia, where he relates
tales about the Assyrians, the Chaldeans, the Indians, the Scythians, the Amazons,
the Hyperboreans, Arabia, and the islands south of the region.'¥2 Diodorus segues
nicely between his discussion of the Scythian empire and the Amazons, who are
here represented as one group of Scythians. He compares the Amazons to an
unnamed female Scythian ruler both in terms of her cruelty and military conquests
but also in terms of her aggressive military policies. The Amazons in this
introduction are not unusual for their fighting, since Diodorus reports that it is
common for both men and women in Scythia to train for war. 4 To fully
understand why they are unique at all, Diodorus must go into a long discussion of
their culture and their history.

He does not cite his sources for the Scythian legend, but throughout the
section on Scythia and India he merely states, “they say,” or “in this account.” If we
look back further in this second book, his most commonly cited source is Ctesias of
Cnidus, a Greek physician who lived at the Persian palace from approximately 404

to 398-97 BCE.1** This Amazon section does have a good deal of geographic and

142 Diodorus “Contents of the Second Book of Diodorus.”

143 Diodorus 2.44: Metd 8¢ tadta dvapxiag yevouévne katd T Zkubiav, épaciAevoay yovaikes GAkR
drapépovoar. v Tovtolg yap toic €Bveoty ai yuvaikeg youvalovtat pdg moAepov mapanAnoiwg toig avipdot kal taig
Gvpeiaig 00dev Asimovtal T®V &vp@dv. 810 kal yovaik®v émibavidv moAlal kal peydAat tpdéeig Enetedéobnoav ob
u6vov kata thv Zkvbiav, GAAG kal katd thv Suopov tavTng xwpav. Kopov pev yap tod Mepodv PaciAéwg tAgiotov
ioxVoavtog TdV kad abTov Kal oTpatevoavtog GEloAdyorg duvdueoy gig thv Zkvbiav, i fasiliooa TV ZkLOGOV T6 Te
otpaténedov tdV Mepo®v kKatékoPe Kal TOV Kipov alxudAwTov yevéuevov aveotadpwoe: T te ouotabiv €0vog thv
Apaldvwv tocobtov avdpela difveykev Gote pr uévov oAV xwpav Spopov katadpapelv, AAAG kal ToAARV Tfig
EOpang kai TG Aciag katactpéPacOat. fueig § éneidn nepl tdv Apalovidwv éuviiobnuev, o0k dvoikelov eivat
vouifopev d1eABely mepl abTQV, £l kal 1 thv napado&oloyiav udboig Suoia dpavricetal ta pnodévra.

144 One surviving fragment of Ctesias mentions Amazons (Jacoby FGkHist 688.8a). Diodorus was not
alone in using Ctesias, as Jacoby cataloged 74 fragments of his work in a wide variety of authors, both Greek and
Latin.
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personal information, similar to that included in the attested Ctesias story of
Semiramis, Queen of Babylon.!4> It seems reasonable, then, to assume he is
Diodorus’s source for the following legend.

Diodorus locates the Scythian Amazons along the Thermodon River. Initially
it is a somewhat matriarchal society where women hold the highest political power
but both men and women are soldiers. An unnamed royal woman changes this
system to a harsh division between the sexes. She seems to use a woman-only army,
and together they attack their neighbors, conquering lands to the Tanis River. Out
of pride she calls herself “Daughter of Ares.” She also changes the public, military
role of men into a private, purely domestic role via both her attitude and a new legal
code. To promote this new social system, children of both sexes are mutilated at
birth: the boys’ legs and arms are broken so they are not capable of fighting, while
the girls have their right breasts destroyed by searing the flesh. Diodorus claims
that the name “Amazon” relates to this destroyed tissue and the resulting single-
breasted nature of the women. This unnamed queen also founds a city named
Themiscyra, where she builds a “famous palace.” Finally she dies in some unnamed

battle. 146

145 Diodorus 2.4.5-2.20.5.

146 Diodorus 2.45: Mapd toV Oepudovta Toivuv ToTaudV EBVoug KPATODVTOG YUVAIKOKPATOUUEVOD, Kol TV
YUVaik@v Opoiwg tolg avdpdot tag moAepikag xpeiag petayepr{ouévwy, dpaot piav €€ adtdv Pacthikev é€ovoiav €xovoav
GAKA Kol POUN dleveyKeTV: cLGTNOAUEVIV O YUVAIKDV 0TpaTéMEdOV yuuvdoal Te To0TO Kal TIvag TV OUépwV
katamolepfioat. abvEouévng 8¢ ThG mepl adTV dpethig Te kal SOENG cLUVEXQC £mi T& TTANCIOX WP TV EBVRV oTpatevELy, Kal
Tfig TOXNG EVpoOVSNG ppoviiuatog EumiumAacdal, kai Buyatépa uev "Apeog avtnv tpocayopeloat, To1ig & dvdpdot
npoovelpat TdG Tadaotovpylag kai Tg TV yuvok®dv kat ofkoug épyaciag. véuoug te katadeiéat, 8t GV TdG v yuvaikag
11 TOUG TOAEUIKOUG GYQVAG TTpodyeLy, To1g & dvdpdot taneivworv kai dovAeiav mepidntetv. TtV ¢ yevvwuévwy Toug UEV
dppevag Enfipouv td te okEAN Kai oG Ppaxiovag, dxprRoToug KATAoKEVALOVTEG TTPOG TAG TOAEUIKAG Xpelag, TOV O
ONAuTep®V TOV Se€10V HaoTdV Emékaov Tva pr KaTd TAG ki TdV swudtwy énatpduevos EvoxAfl &’ g aitiag supphval
10 £0voc TV Apaldvwy tavTng TUXELV T Tpoonyopiag. kabdlov d¢ Sradépovoav avtnv cuvésel kal oTpatnyig AV
uev ktioat peydAnv mapda tag EkPoAdg tod Oepudddovtog motapos, Tobvoua Ospiokvpay, kai facilela katackevdoat
nepifonta katd 8¢ tag otpateiag émueAopévny oA tfig evtagiog TO utv tpdtov katanoAepficatl TdvTag Tovg Oudpoug
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During all of her military and social manipulations, the above queen has a
daughter who follows her in rule, though not entirely in character. She expands the
military training of girls to lower ages and daily drills. She creates two festivals to
the deities Ares and Artemis (called Tauropolus!¥). Using military booty she builds
shrines for these two gods. Her people regard her positively, unlike her mother,
because of her “kindly rule” and not just her military exploits. She expands on her
mother’s military conquests, pushing westward to Thrace and eastward to Syria. 48

Succeeding women of this same family continue to rule well over the
Amazons until their widespread fame draws the unfortunate attention of the
Greeks. Eurystheus assigns Heracles the task of taking the girdle of Hippolyté the
Amazon. This he does, taking the queen and her girdle captive in a violent
campaign that results in the near-destruction of the Amazon army. The neighbors,
for the first time called “barbarians,” begin to wage war against the Amazons so that
their name does not even exist in the region today, says Diodorus. A few years after
Heracles’s campaign, one of the surviving Amazon queens, Penthesileia, flees her
country because of a blood debt and becomes an ally of Troy after the death of
Hector. Penthesileia fights very well, killing many Greeks until she has a heroic

death at the hands of Achilles. No other Amazons are known after her. Eventually

uéxpt o0 Tavdidog motapod. kal tavtnv HéEV $aot TavTag Tag Tpdgelg émteAecapévny Kai Katd Tiva uaxnv Aapmpdg
Gywvicapévny Npwik®g teAevtiioat Tov Biov.

147 In this instance “hunting bulls” seems more logical an interpretation than “at Tauris,” since no other
city besides Themiscyra has been mentioned yet.

148 Diodorus 2.46.1-2: AwaSeapévny 8¢ thv tadnc Buyatépa thv PactAsiay InAdoar pév T &pethv TAg
untpds, vepParécbat 8¢ Taig katd uépog TpdEeot. Tag ULV yap mapdévoug o thg Tpdtng nAkiag £v Te Talg Ofpaig
youvdadewv kal kaf nuépav Gokelv ta pog oAepov dvikovta, katadeiéat 8¢ kai Buoiag peyalompeneic "Apel te Kal
Aptéidt tfj mpooayopevopévy TavpondAy: otpatevoacav & ig thv népav o0 Tavdidog motapod xwpav KatamoAepioout
Tavta T& £0vn T ouvexh péxpt TG Opdrng dvakdupacay d¢ UeTd TOAADV AadUpwV €l TV oikelav VoL ueyaAompeeig
KATAOKELEoAL TV TIPOELPNUEVWVY DRV, Kal TOV DTOTETAYHEVWV EMEIKDG Epxovoav drodoxiig Tuyxdvery Thg peylotng.
otpatedoat 8¢ kai émi Odtepa pépn, kai TOAARNV TG Aciag kataktroacbat, kai Statelvon tfj Suvdper péxpt tiig Zuplag.
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the Amazons are so weak that unnamed men consider their stories fiction.!#? After
the Amazons, Diodorus turns his attention to the Hyperboreans, !> another
“mythological” people.

There are two interesting contradictory trends in the Scythian Amazon
narrative. The first is the amount of detail in the story. Beginning as an origin story,
it becomes a tale of the military might, expansion, and destruction of a nation.
Diodorus describes how the Amazons grow more militant and sexist, oppressing
their neighbors and their own population. Their leaders are brave but prideful,
touching all aspects of their society from the moment of birth. The motivations and
actions of these leaders lead to the downfall of the nation. If we believe Diodorus’s
goals in his prologue, then this story shows us ethical and moral lessons on a
nationwide scale. Whether one pursues an aggressive military strategy for personal
glory or to build sacred monuments, these actions will have consequences. Given
the opportunity provided by Greek invaders under Heracles, those whom the

Amazons had conquered turn around and eliminate them.

149 Diodorus 2.46.3-6: Metd 8¢ Thv TadTNC TEAELTNV del TAC TPosTKOUoaC T¢) YéVeL Sadexouévag T
Bacihelav dp&at uév émpavig, av€foat 8¢ o £0vog TV Apalovidwy duvapet te kal §6&n. petd 8¢ tabta ToAAATS yeveals
Uotepov, Safefonuévng katda nadoav TV oikovpuévny TG Tept avTAg apetiic, HpakAéa daoct tov €€ AAkuvng kai A1dg
&0Aov Aafelv map’ EVpusdéwg ToV TrmoAvtng Thg Apalévog {wothipa. Sidmep otpatedoat pev adtév, tapatdéet 8¢ peydAn
vikfioavta té te oTpaténedov TV Apaldvwy kataképat kal Ty IrnoAdtny peta tod {wotfipog {wypricavta to €0vog
10070 TEAéwG ouvTplPat. didmep tovg meprotkobvtag Papfdpoug thg uev doddveiag adt@v katadpovicavtag, v 8¢ kad’
£0UTOVG PVNOLKAKNOAVTAG, TOAEUAoaL cuveXDC TO EBvog éml tocoltov dote und Svoua tod yévoug tdv Apalovidwv
dmoAmely. petd yap trv HpakAéoug otpateiav OAlyolg Uotepov €Teot Katd TOV Tpwikov mOAepudv paot MevOesiAeiav thv
Bacidedovoav T@V vmoAeAeiupévwy Apalovidwy, "Apeog uév odoav Buyatépa, pévov § éudpuUliov Emtelecapévny,
doyely €k thg matpidog S o pocog. cvppayxioacav 8¢ Toig Tpwol petd thv “Ektopog teAevth)v ToAAoUg dveAely TRV
‘EAMvwv, dpiotedoacav § adthy €v Tf napatdel kataotpédat Tov flov fpwik®g U AxIAEwS dvaipebeioav. TV uev
o0V Aualovidwv éoxdtnv Tabtv Aéyovaty dvpeiq Sieveykely, kai Td Aotmdv del 10 0vog Tamevobugvov dedevijoot
TavTeA®G 810 Kal Katd TOUG VEWTEPOUG KalpoUg, ENelddv Tiveg epl Thg avt®v dvdpeiog die€iwot, ubBoug nyodvrtat
TEMAAOUEVOLG TAG TTEPL TV Apalovidwv dpxatoAoyiag.

150 Diodorus 2.47.
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The second trend in this story concerns the exact opposite condition: a strange
lack of certain details. Until the attack by Heracles to take Hippolyté’s girdle none
of the Amazon queens are named. Diodorus includes the names of their cities, the
extent of their military reach, and their gods. The lack of names for the first two
queens, whom he credits with redesigning their nation, making it into a sexist,
aggressive nation, appears very odd. The two unnamed queens demonstrate
remarkable motivations and acquire wide-ranging personal powers as they achieve
victory after victory. Yet they do not have names, suggesting that they are not what
is truly important about these Amazons.

The only Scythian Amazons who have names are those who fall from power,
either because of invasion or because of their own actions. These are not unknown
names; both Hippolyté and Penthesileia would have been names Diodorus’s
audience knew from a variety of other sources, since they are connected with two
major Greek heroes, Heracles and Achilles. However, Diodorus offers us the largest
collection of individual Amazon names found in any ancient source. Naming these
warrior women whom Heracles kills may make those kills more important because
they are not simply generic women but specific, skilled opponents he overcomes. It
may also signal that what is really of value in this section is not how the Amazons
live but how they die, and who has enough power to defeat them.!5!

At first it may seem as if there is a deeper connection between the degree of

detail Diodorus uses for lesser-known stories and that which he includes in well-

151 The idea that the death of the Amazon is the most important aspect of their legends is commonplace
in almost all scholarship on Amazons. Ihave read it in so many different articles and books that I would be hard
pressed to determine where I first encountered the idea though the most focused study of this idea that the
Amazon’s purpose is to die must be Kleinbaum, The War Against the Amazons.
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known stories. At the end of the Scythian Amazon tale, Diodorus points out that
most people would call the history he has recounted a myth, one that very few
people know or believe. However, the audience might be expected to already know
enough to fill in the gaps for the well-known legends about Heracles and Achilles,
given the popularity of those legends by this period, so these stories cannot be the
ones that he thinks are unknown or unbelieved. What Diodorus is more likely
referring to is the authors he has summarized. Since their work does not survive
except in a few citations or summaries found in other authors, it is difficult to gauge
how well-known his sources were. If they were not well-known or widely believed,
then it is logical that Diodorus chose them because they offered him details that will
help him with what appears to be emerging as a prime agenda for him: the

promotion of Heracles.

The Libyan Amazons

Book III of Diodorus looks at three general groups of people in what we
today call northern Africa: the Ethiopians, the Libyans, and the Atlantians.!52 The
Amazons are, as the preceding book also described them, a subset of another larger
group, in this case the Libyans. Immediately before describing the Libyan Amazons,
Diodorus tries to explain the phenomenon of windstorms in the desert,!53 something
he calls “fitting” in relation to the Amazons, perhaps because both seem mysterious

and frightening.

152 Diodorous 3.1.3.

153 Diodorus 3.50.4-51.5.

61



These Libyan Amazons are older than the Scythian type, having disappeared
generations before the Trojan War. Diodorus realizes that his audience will be
skeptical because they have not heard of these women, yet he claims earlier poets
and historians both discussed them. He will summarize only the work of
Dionysius, a writer of mythical romances from the 2™ century BCE.1> Diodorus
takes a minor detour and discusses another group of people whose women are
warriors and leaders, the Gorgons, whom Perseus fought and defeated.!5> So the
Amazon political and military arrangements are not unique in Asia or Africa.

Diodorus describes these Libyan Amazons as different from and similar to
both their Scythian counterparts and the Gorgons on several levels. They are similar
in that women rule the people and that gender roles are reversed from what Greeks
in the first century BCE might expect. The reader with the Scythian Amazons in
mind will see that these Libyan Amazons differ in the details of how they live.
Military service for females is mandatory for a number of years, during which each
warrior must remain a virgin. Once they have served their military duty, the
women take on the administrative roles of the state, turning to men only for
procreation. Their men focus on childrearing and domestic labor and are not
involved in public affairs, so there is no temptation to rise up against the women.

Infant girls have their breasts seared so that they cannot develop; as with their

154Djonysius appears to be a writer of mythical works with a rather romantic quality in terms of setting
and tone, and a composer of fiction not of history, who lived in the middle of the 3™ century BC. Jeffrey S.
Rusten, Dionysius Scytobrachion, Papyrologica Coloniensia, vol. X (Herstellung: Westerdeutscher Verlag, 1982)
74, 80-82, 90, 106. Jacoby FGkHist 32.4, 32.7, and 32.8 all mention Amazons, 7 and 8 are these passages in
Diodorus while 4 comes from the Argonautica of Apollonius Rhodius. Indeed there are only Dionysius
fragments from four sources, Diodorus, Apollonius, the Scholium on Apollonius, and Eustathius on Homer.

155 Diodorus 3.53.4.
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Scythian counterparts, this is the reason Diodorus gives for the Greeks’ calling these
people “Amazons.” 1%

The Libyan Amazons live on a large island called Hespera in the Tritonis
marsh, located between the earth-surrounding river Ocean and the mountain Atlas.
The island has fruit trees aplenty and apparently grasslands as well, because they
keep herds of goats and sheep. Agriculture has not been discovered, so everyone on
the island lives on a diet of fruit and animal products only.15”

The Amazons are but one of the people living on the island. Their eagerness
for war and their abilities in war have allowed them to conquer all of the other
people except for those in a city called Mene, which they do not attack, as it is a
sacred city. Itis inhabited by the Ethiopian Ichthyophagi,!>8 is apparently located
near a volcano which once erupted, and stands on land rich with a variety of

gemstones. Having conquered Hespera, the Amazons turn to the neighboring

156 Diodorus 3.53.1-3: dact yap vndp&at thg AiBong év toig Tpdg Eomépav pépeoty &mi Toi¢ Tépact TAC
otkovpévng €0vog yuvatkokpatoUpevov kai Plov EnAwkdg oy Spotov T@ map’ fulv. Talg pev yap yovai€iv #0og eivat
dramovelv t& katd néAepov, Kai xpévoug wplopévoug ddeidetv otpatedesdat, Siatnpovpévng thg napbeviag SieAdévrwv
3¢ TdV ET®OV TOV ThG oTpateiag mposiéval uev toig avdpdot mardormoriog Eveka, TaG & dpxag Kol Td KOV J10IKETY TAUTOG
amavta. toug § &vipag opolwg Talg map’ NUTY Yauetais Tov katotkidiov €xetv fiov, vnnpetodvtag toig OO TOV
GUVOLKOUO@V TPOCTATTOUEVOLG T} METEXELY & abTOVG Urte otpateiog UAT dpxfig uAT GAANG TIvOg €V To1G KOWVOTg
nappnoiag, € A #ueAhov ppovnuatiodéves EmBoecOat Toic yovaiél. katd 8¢ TdC yevéoelq TV Tékvwv T U Ppédn
napadidoobat toig Gvdpdot, kai tovtoug dratpédetv abTd ydAakt kal GFAAOLG TIolv EPAPAcLY oiKelwg TAIE TOV VNIV
NAkiaig €i 8¢ Toxot BfAL yevvnBév, EmkdecBar adtol Tovg paotolg, tva un petewpilwvtal Kata Tovg ThHG Gk xpdvoug
¢undSiov ydp od T TuxdV ivat Sokelv Tpdg TG otpateiag Todg é€€xovTag Tod oidatog uaotodg 810 kai ToUTwY adTdg
aneotepnuévag OO TOV 'EAAMAvwv Apalévag mpocayopedesdat.

157 Diodorus 3.53.4-5: MuBoloyodat § adtac GKnKkéVaL VRGOV TRV &md pév 100 Tpdg Suoudc ndpyety adThv
‘Eonépav mpooayopevBeioav, kewpévny & év tfj Tprtwvidt Aluvn. tadtnv 8¢ tAnciov Ondpxewv tod mepiéxovtog Thv yiv
wkeavol, tpoonyopedodat & &md Tivog EuPdAArovtog el avtnv motapod Tpitwvog kelobot 8¢ trv Aiuvnv tadtnv tAnoiov
Aibromiag kol oD mapd TOV WKeAVOV 8poug, O UEYLIOTOV PEV DTIAPXELY TV £V TOIG TOTOLG KAl TPOOTENTWKOG €1 TOV
wkeavdv, ovoudlecbat § OO T@V EAMvwy "AtAavta. thv d¢ mpoetpnuévny vijoov Odpyetv pev eDUeYEDN Kal AT pN
kapriuwyv §8v8pwv tavtodan®dv, &b’ Gv Topileodat tag Tpodag Tovg Eyxwpiovg. Exetv 8 avthv kai kTnvdV TAROOG,
aly@v kad mpoPdtwy, ¢€ Hv ydAa kai kpéa mpdg Statpodriv Udpyetv Tolg kekTnuévolc oftw 8¢ T6 chvolov un xpficOat &
£0vog d1a T0 uAnw tod kapmod TovTov TV Xpeiav ebpedfjvat Ttap’ avTOLG.

158 Diodorus uses this term, meaning “fish-eaters,” to describe several peoples. Why this would be a
particularly interesting feature is unclear in this passage; they are all living on an island in a marsh, after all.
Perhaps this implies that only the Ethiopians on Hespera did any fishing.
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peoples and the nomadic tribes. The Amazons found a new city called Cherronesus
in the Tritonis Marsh, called this because of its shape.1%

This new city becomes the capital, and from it the Amazons embark on their
further conquests, driven by some impulse to invade. The first people they attack
are the Atlantians, whom Diodorus says he will discuss in greater detail later. The
Atlantians were the most civilized people in the region and had many cities.160

Led by their Queen, Myrina, the Amazons amass an army of 30,000 foot
soldiers and 3000 cavalry. Their armor is of snakeskin taken from the snakes of
Libya, while their weapons are swords and lances, along with bows and arrows,
which they shoot during both attacks and retreats. The Amazons attack the city of
Cerne and defeat the Atlantian inhabitants in battle, following them into the city,
which they capture. Then, desiring to strike terror into all the Atlantians, the
Amazons kill all the males from youths to old men and enslave the remaining
women and children before razing the city itself. The Atlantians are indeed terrified
and offer an unconditional surrender — we must assume they surrender other,
intact cities and lands — which queen Myrina honorably accepts. She furthermore
establishes a friendship with the Atlantians and refounds the city she just destroyed,

naming it after herself, and settles the captives and other natives who desire to live

159 Diodorus 3.53.6: Tag & 00v Apalévac dAkR Sadepodoag kal Tpds TEAEUOV MPUNUEVAC TO UV TIPGTOV TG
¢v T} viiow ToAeg kataotpédpesdat TANV Thg dvopalopévng MrAvng, iepag 8 elvan vouilopévng, fiv katoikelobat pev O
Aifénwv TxBuopdywv, Exerv 8¢ Tupdg ekdpuotipata peydAa kai Aibwv toAvteAdv TARO0¢ T@V dvopalopévwy map’
“EAAnowv avBpdkwv kal capdiwv kai ouapdydwv: yetd d¢ tadta mtoAAovg TdvV tAnstoxwpwv Adwv kal vouddwv
katanoAepfioat, kai kticat TOAV peydAnv évtdg thg Tpitwvidog Aiuvng, fiv 4o tob oxfuatog dvoudoat Xeppdvnoov.
[Xeppdvnoov is the Attic version of Xepodvnoov, meaning peninsula.]

160 Diodorus 3.54.1: ’Ex 8¢ tavtng dpuwpévag éyxetpfioat peydAaic empPoAadc, dpufi¢ avTais éumesovong
EneAOelv moAa pépn thg oikovpuévng. €mi mpwtoug & avtag otpateboat Aéyetat Tovg ATAavtiovg, &vopag, fHepWTATOUg
TV &V 10l¢ TémOIG EKelvolg kal xwpav vepopévoug eddaiuova kol mOAeIC pueydAac map’ oic 8t) pwboAoyeicdai dpaot THv
TV BV yéveotv UndpEat Tpog To1G KAt TOV Wkeavov Témolg, supud VWG Toig Tap’ “EAANct puBoAdyotg, mepi GV & Katd
UE€pog Uikpov Uotepov Si1€€ipev.
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there in it. The Atlantians offer honors and gifts, which Myrina accepts with a
promise to treat them with kindness. The Atlantians, however, have another enemy,
the Gorgons, because of whom they turn to the Amazons for help. In response the
Amazons invade and have initial success, killing some Gorgons and taking 3000
prisoners, unlike with the Atlantians, though Diodorus does not mention the sex or
ages of those killed and captured. The Gorgons flee into an unnamed wooded
region, where the Amazons cannot find them or burn them out. Myrina gives up on
this venture and retires within the borders of the much larger Amazon nation.16!

The confident Amazons relax their normal prisoner watch and are attacked
by the captive women, who fight to their collective deaths. This suggests that the
previous unmentioned sex division must have been similar to the way the Amazons
treated the Atlantians; perhaps they were unaware of the fact that, like themselves,
the Gorgons were matriarchal, though this seems rather unbelievable given that they
must have faced primarily female warriors. Regardless, Diodorus continues

summarizing that Myrina sets up three funeral pyres for those Amazons slain in this

161 Diodorus 3.54.2-7: Tv 0dv Apalévwv Aéyetar faciAebovoav Mipivay cvothoactal otpaténedov neldv
HEV Tpiopupiwy, inéwv 8¢ tproxihiny, {nAovpévng Tap’ adTals TepITTdTEPOV €V TOIG TOAENOLG THG GO TOV IMnéwv Xpeiag.
dmhoig 8¢ xpfiobat okenaotnpiolg Spewv pueydAwv dopaig, £xovong thig Apong tadta td {Pa toig peyébeotv dmiota,
duvvinpiolg 8¢ Eideot kai Adyxaig, &1 8¢ t6€o1g, oic ur uévov € Evavtiag dAery, GAAG kai katd Tég Guydg TOvG
emdi10KovTag €ig ToUTiow ToevELY €DOTOXWG. EuParovong & avtag €ig TV TdV AtAavtiny XWpav Tovg pev trv Képvnv
kaAovpévny oikobvrtag tapatdel VikAoal, Kal cUVELSTIEGOV0AG TO1G PEVYOUTLY EVTOG TV TELXDV Kupleboat Thig TéAews
BovAouévac 8¢ T dOPw katanAn&acbat Tovg tepioikovg OUAGS TposevexOfval Tolg dAolot, kal Tovg uev dvdpag nPndov
anoopagat, tékva 8¢ kal yuvaikag e€avdpanodicapévag kataokdat thv oM. tfig 8¢ mepi Todg Kepvaioug cupudopdg
dadobeiong eig Tovg OpoedVELG, Aéyetar Tovg pev AtAavtiovg katamAayévtag 8t opoloyiag mapadobvar tag néAelg kai
nav t6 mpootaxdev moioetv EnayyeldacBat, tnv 8¢ PaciAicoav Mupvav Emietk®g avtolg npooevexOeloav drhiav te
ouvO£abat kai TéAV vt ThG Kataokadpeiong OUOVLHOV £aUTAG KTioar katoikioal & €i¢ avTAV TOUG Te alXHaAADTOUS Kol
OV yxwpiwv tov PovAduevov. peta 8¢ tadta TV Athavtiwv ddpd te peyahonpenii d6vtwv alti kal tipdg dEloAdyoug
Kowfj Yndroapévav, anodé€acdal te v dprhavOpwniav adt@v kal npocenayysilacbot to #0vog edepyethoetv. TOV &
gyxwpiwv nemodeunuévwv ToAAGKIG U0 TOV dvoualopévwy Fopyévwv, 00OV TANCIOXWPWY, Kal TO cUvolov Ebedpov
gxovtwv todto 16 £0vog, paciv d€iwbeloav thv MUpvay 01 TV Athavtinwv EUPadely gig TV XxWpav TOV TPOELPNUEVWV.
avtitaapévav 8 TV Topydvwy yevésBat KapTepdv HaxnV, Kal ta¢ Apalévag i To0 Tpotepriuatos yevouévag dveAelv
UEV TGOV dvTitaxfio®dv apumAnOei, {wypfioat & ovk éAdttoug TpioxiAiny: TV § GAAwV €i¢ Tva dpupuddn ténov
cvupvyovs®v EmParécbar pev trv Mopivav éunpficat thv UAnv, oneddovoav dpdnv dveleiv to €0vog, ov duvndeioav &¢
kpatioat thig EmPoAiig EmaveADelv £mi Tovg Gpoug TG XWpag
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revolt and buries them in mound tombs called “Amazon Mounds” even in his day.
An aside tells us that the Gorgons regain their strength under a queen named
Medusa who, along with her people, is later subdued by the hero Perseus. Later
still, Heracles destroys those Gorgons that remain, along with the Amazons,!62
because he, in his desire to benefit all humankind, does not want people to be ruled
by women. Finally, even the Tritonis Marsh sinks during an earthquake.163

After giving us this glimpse ahead, Diodorus returns to the immediate
continued adventures of Myrina. The Amazon queen turns from Libya and goes to
Egypt, where she and the king, Horus, 164 son of Isis, strike a treaty of friendship.
Myrina then continues to war upon the Arabians until she subdues Syria. She does
not conquer those who accept her rule without resistance, such as the Cilicians, who
give the Amazons gifts and promise to obey them, earning them the title of “Free
Cilicians” to Diodorus’s day. Myrina conquers the peoples of the Taurus Mountains
and travels through Greater Phrygia to the sea, where she wins over the coastal
lands and stops her campaign at the Caicus River. On the coast she establishes

another city named for herself and several others named after her most important

162 [ ater in the same book (3.74.3-5) Diodorus states that there are several Heracles and that this one is
not the same one who sought the girdle of the Scythian Amazon queen. This, combined with other discussions
of variations in legends and myths about other heroes and gods, strongly suggests that Diodorus was well aware
of the differences between his sources and that he is attempting to explain these differences as simply different
individuals with similar names or different versions of the stories told by different people.

163 Diodorus 3.55.1-3: TGV § Apalévwy VUKTOC T& epi Tie GuAakd pabupovsdv Sid T ednuepiav,
gmbepévag tag alyparwtidag, otacauévag T Eldn tdv Sokovo®v kekpatnkéval ToAAag dveAelv: téhog 8¢ Tod mABoug
a0TAG mavTaxdOev mepixvOEVTog eDYEVDG HAXOUEVAG ATIEONG KATaKoTAval. Thv 8¢ MUpvav Bdpacav tag dvaipebeioag
OV GLOTPATEVOVERV €V TPLOL TLPATE XWUATWY HEYGAWY EmiaTiioat Tddoug TPElg, 0U¢ uéxpt 100 vV Apaldvwy 6wpovg
dvoudlesBal. tag 8¢ Topydvag €v toig Uotepov xpdvoig ad€ndeioag ndAtv OTo Mepoéwg Tob Aldg katamoleundfvat, kad’
Ov Ka1pov facilevev avtdv MéSovoar T0 8¢ teAevtaiov 0P HpakAéovg Apdnv dvaipedfivar tavtag Te Kal T TOV
Apaldvov E8vog, kad dv kalpdv ToUG TIpog eoTiépav Ténovg EneABwv #Beto Tag €ml Thg AtBing othAag, dewvov fyodpuevog,
€1 TPOoeASUEVOG TO YEVOG KOV} TV GvOpwnwv eVepyetelv meptdPetal tiva TV E0VAV yuvaikokpatovueva. Aéyetal 8¢
Kal TV Tprtwvida Aluvny oelou®dv yevouévwy ddpavisdivat, payéviwv aldtig TV Tpog TOV WKEAVOV UEPDV KEKAIUEVWV.,

164 Of course, the Pharaoh of Egypt is considered to be the son of or perhaps an incarnation of Horus,
so this does nothing to clarify his identity.
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female commanders, such as Cymé, Pitana, and Priené, emphasizing again that the
Amazons are a nation of women warriors.165

Myrina also establishes more cities in the Near East, but Diodorus does not
name them. Then she turns toward the islands of the Mediterranean and seizes
some of them; Lesbos, in particular, has a city named Mitylené, named after her
sister who fought with her in the campaign. After Myrina conquers more islands a
storm arises, and Myrina must turn to the Mother of the Gods to protect her.
Landing on an uninhabited island, she names it Samothrace and makes it sacred to
the goddess as per a vision. Diodorus casually mentions that other historians say
the island was named Samos and later renamed by the Thracians, though he does
not say whether or not these other historians support his Amazon foundation story,
leaving the reader to assume they agree about who named the island. When the
Amazons return to the continent — whether this refers to Asia or Africa is unclear
until the next section — the Mother of the Gods settles new people on Samothrace,
including her sons the Corybantes, whose father’s name is a sacred mystery that she

created, and decrees the sacred area a place of sanctuary.166

165 Diodorus 3.55.4-6: THv 8¢ Mopvdv dpact g te Aipong v mheiotny éneAdelv, kai tapafalodoay eig
Afyvrtov mpdg pév Qpov tov "Io1d0g facidedovta téte thig Atydntov dprhiav cuvBéadat, mpdg & "ApaPag Siamolepricacav
Kal ToAAOUG a0 TdV dvedoloav, thv pev Zuplav katastpéPpacdat, TV d¢ Kilikwv Gravinodviwy avtf uetd ddpwv Kal td
keAeLUEVOV TIOIGELY OUOAOYOUVTWYV, EAEVBEPOLG AdETVAL TOVUG EKOVGIWG TPOTXWPHOAVTAG, 0UG &Td TadTng THG aitiag
uéxpr tod vOv EAevbepokilikag kaAelobat. katanoAepfioal & adtnyv kal ta tepi tov Tabpov £0vr, Siddopa taic dAKATg
dvta, kal d16 dpuyiag thic ueydAng i BdAattav katapfivar £Ef¢ 8¢ thv Tapabaldttiov xwpav Tposayayouévy Spouvg
B€00a1 tiig oTpateing tov Kdikov motapdv. thig d¢ dopiktritov xwpag ekAegapévny Tovg eVBETOVG TéTOUG £1g TOAEWV
ktioeig oikodopfioat mAeiovg oAelg, Kal ToOTwWV OpdvLOV piav £avutii kTioat, Tag & AANAG &1 TOV TAG Nyepoviag TG
Meylotag éxovo®@v, Kouny, Mitdvav, Mpiivnv.

166 Diodorus 3.55.7-9: Tadtag uév odv oikioat mapd BdAatrav, FAAac 8¢ mAeioug &v Toic mpd¢ peabyeiov
&vikoust Témo1G. KATacXEV & adTV kal TV vicwV TIvdC, kal udAiota Thv AéoBov, év i kticon TéAtv MuTIA VNV
op@vupov Tfj petexovon thg otpateiag adeAdfi. Emerta kal tOV EAAWV vAcwV TIvag Kataotpedouévny Xelpacdijvat, kai
nomoapévny tfj Untpl Tdv Bedv evxag Unép tiig owtnpiag tpooevexbivat viow tivi TV €pripwv: Tadtny 8¢ Katd Tiva v
101G Oveipoig pavtaciav kabiep®oat tff tposipnuévn Be@ kai Pwpovg idpvoacbot kai Busiag pueyalonpeneic émreAéoar
dvopdoat § adthv Zapobpdrnv, Snep elvar uebepunvevduevov gig v EAAvikfv SidAektov iepdv viicov: Eviot 8¢ TV
ioTop1K@V Aéyouot o tpd Tod ZAUov avThV KaAovpévny OO TV KATOIKOOVTWY €V aUTf] ToTe Opak®V Zapobpdknv
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Looking ahead, we can guess that the continent the Amazons have returned
to is Asia, because they are attacked in their Near Eastern territories by Mopsus the
exiled Thracian and Sipylus the exiled Scythian. In battle the exiles gain the upper
hand and kill Myrina and a large part of her army. Over the years, this exile army
continues to attack the Amazons until they are forced to withdraw to Libya, where
they never again venture out on military campaigns.'¢” We know from previous
sections on the Libyan Amazons that they will meet their fate at the hands of
Heracles just as the Scythian Amazons would.

The Libyan Amazons’ power primarily arises and continues through the
reign of one queen, Myrina. Diodorus shows her to be a great leader and tactician,
using her conquests and treatment of enemies as a means to achieve victory without
bloodshed from time to time. The Amazons and their queen are confident and
greedy, constantly pushing for new lands until a superior force overcomes them.

While the Scythian Amazons fall because of their fame and their ill treatment
of those they conquer, the Libyan Amazons are targeted because of their political
system, a matriarchy. Diodorus emphasizes the femaleness of the Amazon army
and its leaders several times, drawing the reader back to this detail over and over,

building up the importance of this particular oddity in society and government.

dvopacbfvat. o0 ufv GAAX TV Apalévwy énaveABovo®v eig thv Anetpov puboAoyodot tv pntépa tdv Be@v
evapeotndeioav tfj vijow &AAoug T Tivag év alTii Katotkioal kai Tovg avThig Liovg Tovg dvopalopévoug KopvPavtag €€
00 & eloi matpdg év dmoppritw kata TV tehetrv mapadidoodar katadeifat 8¢ kai & vOV &v adTfi suvteAoVpeva puoTHpLa
Kal 10 Tépevog dovAov vopobetioat.

167 Diodorus 3.55.10-11: Tepi 8¢ tovtoug Tod Xpévoug Moy TV Opaka, puydda yevouevov 0o Avkodpyou
100 PaciAéws TV Opak®dV, EUPaAETY €ic TV XWpav TOV Apaldvwy HETA OTPATIAG THG GUVEKTECOVUONG ALT" cuoTpateloat
d¢ kal ZinvAov td MYy tOV Tk0ONV, tepuyadevpévov dpoiwg €k T Oudpou tff Opdkn kvbiag. yevouévrg d¢
napatd€ewg, kal TV epl TOV ZitvAov kal MoYov npotepnodviwy, tHv te Paciliooav T@V Apaldvwv Mopivav
avarpediivat kal tdv EAAWV ta¢ TAgioug. to0 d¢ xpdvou mpofaivovtog, kol KaTtd TaG pudxag del TV Opak®v
EMKPATOVVTWY, TO TeAevtalov tag epiheipBeioag tv Apaldvwy dvakdupat tdAw gig Aponv. kal thv pev otpateiov
OV and Apong Apalévwv pvboroyodot totodto AaPelv to mépag.
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Indeed, given that Diodorus describes the Gorgons as a matriarchy and shows their
women to be the fighters, it seems reasonable to understand a gender commentary
in this section of his work. Male heroes, Perseus and especially Heracles, destroy
both peoples, and in both cases it is clearly stated that matriarchy is an unacceptable
system in the eyes of Zeus’s son. If there is a moral lesson in this story it might be
that some forms of government are better than others, not just because of how the
government works, but by the mere fact of who rules the people.

Reading in too much gender hatred as a morality lesson, though, ignores the
fact that Diodorus clearly states that his Libyan Amazons are a summary of
Dionysius’s work from the previous century. The importance of the Amazons’
gender roles must have been a large factor in Dionysius’s story, because it is not
such a strong focus in the tale of the Scythian Amazons. The destruction of the
Amazons, is not the sole legend that Diodorus recounts and no other legends in his
work call attention to the issue of matriarchy in the same way even if at times the

tales can be viewed as supporting various forms of patriarchal government.

The Battle with the Titans

Book III then returns to the history of the Atlantians, which becomes a vehicle
for laying out variations on the origins and adventures of many gods. The Amazons
play a role in these mythological accounts, and again Diodorus names Dionysius as
his major source for the Amazons’ participation in the greatest war of all: the battle

between the Titans and the Olympian gods.168

168 Diodorus 3.66.5-67.1.
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The god Dionysus is the focus of much of book III, and now he becomes the
partial reason for the Olympian gods’ victory over their elders. Dionysus, hearing
that Zeus is losing the war and that Cronus is marching on him at Nysa, gathers
Nysian soldiers, 200 of whom are his foster-brothers, as well as Libyans and
Amazons, previously mentioned for their courage and military campaigns. Athena
is credited with urging the Amazons into the battle because they value manly
courage and virginity as she does. This army is divided along sex lines, the men
with Dionysus and the women with Athena. Together they fight the Titans, both
sides losing many soldiers until Cronus is wounded and a battle-distinguished
Dionysus is victorious.!6

This is a very short story, and, assuming it is drawn from the same Dionysius
as the Libyan Amazons were, some observations arise. The war between the Titans
and Olympians probably takes place after the fall of Myrina but before the advent of
Heracles, because the Amazons are well known, yet they are not portrayed as
aggressors as they were under Myrina’s rule. The author focuses on their
femaleness but uses it here as an example of their unusual courage and as a
connection to the goddess Athena, who is answering to the relatively new god,
Dionysus. The battle itself is difficult, and the gods only achieve victory with great

losses on all sides, so the Amazons’ value is not diminished simply because they are

169 Diodorus 3.71.3-4: tov 8¢ Alévusov TuBSuevo & Te ToD TaTpdg EAaTTOUATA Kai THY TV TITAveV
avTdV cuvSpouriv, dBpoloat oTpatiddtag £k Thg Nvong, v eivat suvtpddoug Srakosioug, Staddpoug T Te dAKf kal Th Tpdg
adTdV evvoiq mpoohaféobot 8¢ kai TOV mAncloxwWpwv ToUg T Alfuag kai tdg Apalévag, mepi OV mpostprikapey 8t
dokolo1v GAkf} Sieveykely, kal TpQOTOV UEV oTpateiav Unepdpiov oteilacbat, ToAANV 8¢ tig oikouuévng toig moig
kataotpéPachat. pdhiota & adtdg dpaot tapopufical Tpog Ty cvppayiov ABnvav did tov Suotov tiig mpoatpéoewg (Ao,
WG v TOV Apaldvwv dvtexopévwy éml moAd tfig dvdpelag kai mapbeviag. dinpnuévng 8¢ thg Suvdpews, kai TV pév
avdpdv otpatnyodvtog Alovioov, TV 8¢ yuvatk@v TV fyepoviav £xovong AONVag, TpooeodvTag YETA THG OTPATIAG TOIG
Titdot suvdpat paxnv. yevopévng 8¢ mapatdews ioxupag, kai ToAAGOV ap’ dudotépoig nesdviwy, Tpwbival pev Tov
Kpdvov, émkpatficat 8¢ TOV AlGVUGOV GPLoTEVCAVTA KATA TV UAXNV.
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women. It is interesting, though, that Dionysus’s army is split along gender lines,
each portion commanded by one of the children that Zeus himself “gave birth to” in
some fashion. Given that Dionysius the author brought out a gender commentary in
the Libyan section it may be that he is continuing that trend in dividing the troops;
however, there is no explicit reason for this connection between sex of the leader and
the sex of the troops. Likewise the two deities in command may be connected
because of their unusual births but that is also not expanded upon in Diodorus.

To someone reading this section on the Amazons’ aid in the war against the
Titans it might seem odd that they would participate in the army of Dionysus,
though perhaps not necessarily that they would fight under the banner of Athena.
However, Diodorus has been laying out and discussing several variations of the
Greek myths surrounding Dionysus.”0 He spends the bulk of this section about the
god Dionysus summarizing the work of the writer Dionysius, in which Amazons
and military conflicts seem have to been a primary focus. By including the story of
the Amazons during the Titan war, Diodorus might seem to throw his entire
chronology into question, except, as he states, these are earlier women warriors
living on another continent and not those with whom his audience would be most
familiar.

As a moral lesson, the Amazons as warriors in this story seem difficult to
assess. The Libyan Amazons in this legend about the Titanomachy lack the
arrogance and far-reaching imperial goals they displayed in previous chapters. If

they do not lack these ethnic qualities, then the god Dionysus has succeeded in

170 Diodorus 3.62-73.
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incorporating them into a male-led army as no one else could have. Perhaps the
lesson is that only the Olympian gods could curb the desires of the Amazon nation.
While this hypothesis may seem contrived at this point in our discussion one of the

sons of Zeus, king of the Olympians, will again defeat the Amazons.

Heracles’s War with the Amazons

Book IV continues the discussion of mythology but focuses on individual
tales about the gods and heroes from a Greek perspective.l”7! There is no systematic
reminder of the earlier discussions in the “table of contents” as Diodorus did for
earlier books, though Diodorus does make references to these previous sections
whenever he revisits the same god or demigod. His attempt to recount and
understand the mythology is something that he claims no other writer has had the
courage to do because there are so many variations and very few truly ancient
documents to draw upon.172 Since this book centers on Greek mythology he only
returns to the Scythian Amazons and ignores those in Libya. Instead of simply
repeating what he has said he narrows down the Amazon discussion to two legends:
Heracles and the battle with Athens. These he bases on the “most ancient poets and
writers of myths,”173 and the language suggests these are not the same sources from
which he drew the earlier Scythian account.

The ninth labor of Heracles calls for the hero to take the girdle from the

Amazon queen Hippolyté as mentioned in book II. At the capital of Themiscyra at

171 Diodorus 4.5.
172 Diodorus 4.1-4.

173 Diodorus 4.8.5, translated by C.H. Oldfather, p. 367.
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the mouth of the Thermodon River, Heracles demands the girdle, but the queen
refuses, so the son of Zeus and his followers go to war with them. The two armies
fight, with the best of the Amazons opposite Heracles himself. The author lists 13
named Amazons, along with some unique detail about each one, but omits the
manner of their deaths. Finally Heracles bests the commander of the Amazons,
Melanippé, and destroys most of the remaining Amazon army. He gives Antiopé to
Theseus and Melanippé her freedom in exchange for her girdle.174

Even though this is a short tale, it is rich in details, some of which show the
variety in the legends as well as Diodorus’s odd combining of them. As with the
earlier Scythian Amazon account, the queen of the Amazons who possesses the
desired girdle is named Hippolyté, but this is only true at the beginning of this
account. Since there is no mention that Heracles fails this labor, we can assume his
success when he instead takes the girdle of Melanippé. The only logical explanation
is that Diodorus recalled the earlier author’s account and began this section from his
memory, then, desiring to add detail to the battle, turned to another source, which

used a different name for the queen. This particular passage supports the charges

174 Diodorus 4.16: ‘HpaxAfic 5& AaBov mpdotayua tov TnmoAdTne thg Aualdvog Eveykelv {wotipa, THY & TG
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£kPodg Tod Bpuddovtog Totapod TAnciov Ospickdpag TéAewg KateoTpatonédevoey, &v 1 ta fasieia TOV Apaldvwv
umfipxe. kai to PEv TpdTOV fitel Tap aVT®OV TOV pooteTayuévov {wothpa wg & ovy vnikovov, cuVAPE pdxnV abTAIG. To
u&v odv dAAo TAfBoc adT®V dvteTdyOn Tolg ToANoi, ai 88 Tiuidtatal kat adTov TayOeloat ToV HpakAéa udxnv kaptepdy
GUVEGTHOAVTO. TPWTN UV Yap aVTH cuvdpaca pdxnv "AeAha, did to Tdxog Tavtng tetevyvia Thg Tpoonyopiog, 6¢vtepov
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tavtag Kehatvw kai Eopupia kad ®oiPn, thig Apéuidog odoat cuykuvnyol kai 81 avtdg ebotdywe dxovtifovoat, ToV Eva
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against Diodorus that he did not edit what he “copied” or summarized. However,
he seems to have chosen individual accounts for an immediate goal: to promote the
magnificence of Heracles and Dionysus at a particular point in his writing. If a
source he now used did not match earlier sources, Diodorus does not seem to be
concerned that his readers might be able to see these contradictions. His heroes are
great and therefore is the Olympian structure they represent.

The second thing of note in this passage is that the Amazons are unique while
the battle itself is vague, reminiscent of the Scythian Amazon account.’”> Heracles
overwhelmingly conquers each opponent, but the author barely mentions his
companions other than stating that they were there, so we know the demigod is
really the force that the Amazons must face. Some of their names relate to some
uniqueness about them, but not their manner of death, and only occasionally their
abilities or their reputation.’”6 Not all of the Amazons’ names have specific
meanings, though, that add to the images in the reader’s mind. The entire passage,
then, seems more like an attempt to build up Heracles’s might by making his
opponents important enough to name, while he is so powerful that the details of
how he kills them are unnecessary. He is Heracles; of course he will be victorious.

Given that Diodorus mentions how difficult recounting the hero’s life is,177 it seems

175 Diodorus 2.46.

176 Some of the names are easy to see a meaning for. Aella is swift, because her name means a “stormy
wind,” which would be fierce and rapid. Philippis might be horse-loving, though no cavalry is mentioned in the
battle. Prothoé’s name might mean “springing forward.” Eriboea, who is “loud” with her boasting, is bested.
Celaeno, Eurybia, and Phoebé are more difficult to understand in connection to Artemis, though clearly we can
say that Phoebg is the feminine form of Phoebus, another name for Apollo, Artemis’s brother. Eurybia might be
related to evpuoBeviig meaning “far-extended might” perhaps relating to the spears mentioned while Celaeno
seems to simply mean “dark or black.” Deianeira, Asteria, Marpé, Tecmessa and Alcippé are quickly overcome
Melanippé, the commander and perhaps the queen as well since her girdle is ransomed, might mean washed in
black or covered in black.

177 Diodorus 4.8.1.
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that by including so many details he can bolster his claim to be doing something that
earlier writers did not attempt. Diodorus also attempts to deflect any criticism of
what he recounts by declaring the value of the stories to be greater than any
standard of credibility.1”® He therefore believes that readers should value his work
with Heracles and the other myths for its grand scheme, for the moral lessons that
emerge, and not for accuracy or consistency.!” Right now the reader should be
focused on Heracles's ability to conquer the nation of warrior women and the lesson
this may offer about life: survive and protect civilization against all odds.18
Heracles is not yet a god, so he must kill the Amazons, because, unlike the
full god Dionysus, he cannot control them. Similarly, anyone other than the son of
Zeus cannot easily resist the Amazon warriors. In the full accounts of the Scythian
and Libyan Amazons, it took entire nations banding together to start undermining
Amazon power after they became too far-flung and cruel. Heracles may not be as
powerful as a god but he is certainly superior to entire nations of mere mortals. At
this point the Amazon legends seem to be less focused on teaching gender roles and
more focused on presenting them as mighty opponents for those who can bide their
time and seize the opportunity to attack them, or for those who simply have the

strength to resist and overthrow them. This setup of the mighty Amazons, then,

178 Diodorus 4.8.2-5.

179 Strabo, as we shall see in the next chapter, considered these accuracy and consistency to be very
important, but we should not assume that his opinion reflects the majority of authors and readers.

180 Unlike the modern hero, Greek heroes are basically revered for their ability to survive all the
hardships in their lives. A solid investigation of the hero in several cultures may be found in Otto Rank, Fitzroy
Richard Somerset Raglan and Alan Dundes, In Quest of the Hero, Mythos (Princeton: Princeton University Press,
1990). A layperson’s discussion of the Greek hero may be found in Stephen L. Harris and Gloria Platzner,
Classical Mythology: Images and Insights (Mountain View: Mayfield Publishing Company, 1998) 228-31.
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makes the mere mortal polis of Athens even more impressive because it places the

city on the same level as Heracles.

The War on Athens

Into this paradigm of Amazons as mighty opponents will step an important
Greek city, Athens. Diodorus continues to relate the remaining labors of Heracles,
with side ventures as the demigod brings justice and freedom to lands ranging from
Asia Minor to Italy and northern Africa.’8! These adventures take some time, during
which the surviving Scythian Amazons gather an army to attack Athens, because
Theseus enslaved Antiopé, although other writers say Hippolyté, who was the
leader of the Amazons. The Scythians join forces with the Amazons, and together
they march from the Thermodon to Attica, where they camp in a place called “the
Amazoneum.” Theseus and Antiopé, the mother of his son Hippolytus, fight on the
side of the Athenians, who through superior bravery achieve victory. Some of the
Amazons are killed, while others are driven from Attica. Antiopé herself dies
heroically. The Amazons give up their ancestral lands to live among the Scythians.
For Diodorus this is enough information about the Amazons, so he returns to the

adventures of Heracles.182

181 Diodorus 4.17-27.
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Judging by word choice, tone, and the different names for the captured
Amazon leader, it seems that Diodorus is relying on a different source here than he
did in his previous recounting of the ninth labor of Heracles. Diodorus does not
specify a new author, but this is not uncommon in ancient writing. The Athenian
victory over the Amazons just inside Athenian territory is related to the earlier battle
with Heracles but is independent of it in terms of its outcome and cause, suggesting
that the source for this legend saw the Athenian-Amazon war as worthy of mention
in its own right. The Amazon motivation changes from revenge for Heracles’s
attack to revenge for Theseus’s capture of one of their leaders, again suggesting that
the focus has changed from the great demigod to the Theseus legend. Regardless of
her name, Antiopé or Hippolyté, this captured Amazon fights with the Athenians
against her own people, probably because of her child, yet she has not become like
any ordinary woman, since she fights well enough to distinguish herself and die a
heroic death.

Much could be made of the cause of the Athenian victory, which is described
as avdpayadiog. While it is true that this compound word contains “&vdpa,” which
refers to the qualities of a male human being and not a female or generic human
being, this passage does not say that the victory is because the Athenians are men
but because they have greater bravery or manly virtue, or perform more brave
deeds, in addition to having the help of Antiopé and Theseus, leaders in their own

right. Given that the Amazon fighting with the Athenians is as brave as the men of

ONoEl, Kal KATA TNV UAXNV GpLoTevousay, Npwik®d¢ kataotpéPat tov Biov. aid UnoAeipOeioal TV Apaldvwy
anoyvoboatl trv Tatpav yiy, énavijAfov petd tdv Zkub®V €ig TV Tkubiav Kal YeT EKEIVWV KATOKNOAV.

‘Huelg & dprovvtwg nepi tovtwy dieAnAvddteg éndvipev tdAwy €ni tag ‘HpakAéoug mpdéeic.
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the polis, it seems unlikely that victory is assured merely because of the sex of those
fighting. The important message concerns Athens itself.

Athens is the only city in all the legends about Amazons that withstands an
Amazon attack. This fact was important for Athenians, as we saw in Herodotus!83
and in the speech of Lysias!®* that it was used to support their political prominence
among other Greek poleis. Likewise, in this version Diodorus shows the city’s
citizens as possessing better military qualities than the invaders. Their government
system, too, might explain their victory, for even in very patriarchal Athens, Antiopé
sometimes has authority and power, which men completely lack among the
Scythian and Libyan Amazons, according to the earlier sections of Diodorus.
Theseus is a great leader, but he does not fight alone; the Athenian warriors and his
Amazon captive/wife must aid him to destroy the invaders. This passage is short
and direct, hinting at great battles without describing them. Given the detail with
which Diodorus tells the Heracles legend and describes the Scythian and Libyan
Amazons, the lack of detail here is rather surprising at first. The focus is on Athens’s
victory over the Amazons, not on another demigod who could compete with
Heracles, nor on a victory of men over women or of a hero over an amazing foe. The
Athenian legend is important enough to mention, but it cannot outshine the figures
of Heracles and Dionysus. Athens is a new category of hero where the citizen-
soldier and even some women will defend their polis and therefore does not

undermine the power and might of the great god and hero. However, there is a

183 Herodotus 9.27.

184 1 ysias Funeral Oration 4-6.
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mere mortal whose exploits might challenge Dionysus or Heracles because he deals

with the Amazons on the individual level: Alexander.

Alexander and the Amazon Queen

Diodorus turns from the mythological to the historical as he continues his
universal history, and thus leaves behind the Amazons, until he recounts the life of
Alexander, Macedonian king and conqueror of the Near East and Egypt, in books 16
to 17 of his work. Among several unique and strange encounters, the king has one
that involves the Amazons again. Most scholars believe Diodorus relied heavily on
Cleitarchus, who may have been one of the Macedonian’s own historians, for his
Alexander section, and although Hammond argues for two separate sources, 8> he
agrees that Cleitarchus is the source for the Amazon story.

In book 17 we get the story of a meeting between the Macedonian king and
the Amazon queen Thallestris.'8¢ In short, the Amazon queen and Alexander mate
with the goal of creating a child of superior military and leadership skills. It is a
logical goal, one that has nothing to do with gods or challenges from others, as is the
case in the heroic legends. Diodorus makes several details of this procreative

adventure clear.

185 Hammond, Three Historians of Alexander 12-85.
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According to Diodorus, it is the Amazons who initiate contact with
Alexander and his army. He describes Thallestris in physical terms of strength and
appearance; her name may be related to ©AAAQ, a term referring to fertility, youth or
growing, which makes sense given her motherly goals in the story. However, while
Diodorus simply states that she is quite beautiful, he describes her bravery only
from the Amazons’ point of view and the Queen’s statement to Alexander that she is
the best of her people. Alexander does not require any more proof than her claim of
leadership and the presence of her 300 female warriors. Her flattery of him probably
also plays a role, but not as big a role as we might expect since he seems initially
impressed by these female warriors coming to him.18” The goal to produce the best
of all offspring seems to appeal to Alexander as well as Thallestris, who may still be
the leader of a vibrant people.

The Macedonian is near the region of Scythia, and Diodorus hopes his
readers will recall that the Amazons retired here after the Athenian victory in the
previous legend, 8 so while the queen could come to visit with her entire army, she
leaves most of it behind, as she enters the army camp with only three hundred
women, dressed in full armor. The number of Amazon warriors who accompany
their queen, the mention that far more are left behind, and their use of armor create
an image of a still impressively strong nation.

Alexander in this account is pleased and flattered by the queen’s request.

After accepting, he becomes the more active party, for he determines the number of

187 T have previously discussed how other Asian and Near Eastern rulers tried to use the Amazons to
impress Alexander. TammyJo Eckhart, “Alexander and the Amazons: Ancient Belief and Modern Analysis,”
Aeon: A Journal of Myth and Science IV.4 (1996).

188 Diodorus 4.28.
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days they give to the mating, 13, though Diodorus attributes no particular
importance to this number, and sends her away with gifts. Alexander is, of course,
the focus of this tale, because the queen praises his skills as being greater than all
other men’s, and because the king makes the decisions after agreeing to mate with
her. By the end of the passage, Thallestris simply follows his orders and leaves.

Alexander, then, has experienced the only peaceful encounter with the
Amazons in all of Diodorus’s history. He does not seek them out, nor do they come
to conquer; instead they come to enrich their own people with the blood, or, as we
might say, the genes, of a great king. Aside from the fact that the reader might be
surprised even to find Amazons still extant, Diodorus represents this story simply as
one of the many things that happened to the Macedonian king. He does not
question it, nor does he offer any alternative versions. Therefore, either his sources
for the life of Alexander!®” must all agree on this event, or he must be using only one
source. Moreover, Diodorus himself considers this group to be an offshoot of the
survivors of the Amazons’ battles with Heracles and Athens. Perhaps Thallestris
has learned to bow to the greater political power, Alexander, without sacrificing her
people’s lives.

The Amazons, then, can be used to bolster the power and might of a great
mortal ruler such as Alexander. They do not, however, place him in a position
superior to the demigod, the god, or the polis for a few reasons. First, unlike

Heracles or Theseus, who actively seek out Amazons and conquer them, Alexander

189 How many sources Diodorus used for his history of Alexander is debated by scholars today.
Hammond argues as soundly as a modern scholar can that Cleitarchus is the source for the Amazon passage.
Hammond, Three Historians of Alexander 59, 79.
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is much more passive. This may suggest that he is more worthy of their admiration,
as Dionysus was, or simply that the times have changed and that these Amazons
must play into the existing political and military power in order to survive.
Similarly, Alexander gets almost nothing from this encounter other than a brief
legend, whereas Heracles fulfills one of his labors, Theseus gets a mate and son,
Athens gets a mighty victory usable as political clout, and Dionysus gets a military
unit with which to defeat the Titans. So this deed of Alexander seems to pale beside
the previous encounters, but it certainly adds to his overall position among the

greatest mortal leaders via a unique experience.

How Do the Amazons Fit into The Historical Library?

While Herodotus offered his readers numerous stories about the people who
lived in the shadow of the Persian army, he always returned to the discussion of the
war itself and the Greek role in it. If one looks for such a focal point in Diodorus,
one will be disappointed. But one can still find some structure to his universal
historical library. The first six books of Diodorus might be called the “mythology”
section, because they deal with legends about peoples and the lives of gods.
Beginning in book 6 and continuing through book 8, Diodorus turns his attention to
cosmology and questions of philosophy about human nature. Beginning with book
9 the subjects become firmly historical, with sidelines into legendary figures from

time to time.!0 By the time he gets to Alexander, a clearly historical figure,

190 Division between the subjects of Diodorus’s work are commonly accepted by different scholars,
though how they subdivide them varies; Diodorus 4.6-7 provides us with an overview of his entire work . For
Sacks the division is between the “cultural progress” of books 1-8 and the “history” proper for the rest of the
universal work (Sacks, Diodorus Siculus and the First Century 55-116). Stylianou, following Diodorus’s own
overview more closely, makes three divisions: those leading up to the Trojan War (books 1-6), from the Trojan
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Diodorus’s account has changed from myths to history, but a history where
mythological characters can still build up men’s reputations.!¥! Diodorus divides
the Amazons neatly into geographical and subject sections: Scythia, then Libya,
followed by their connection to two different sons of Zeus and their role in some of
the major events covered in Diodorus’s first four books. The Amazons thus fit well
into the general flow and topic of each chapter they appear in.

In Herodotus, I argued earlier, Amazons not only offer alternatives to how
competing people could interact but also help justify Greek involvement in the
Persian war. The overall theme in Herodotus seems to be to display the variety of
people whom, regardless of differences in institutions and beliefs, are affected by the
Persian empire; most of these people fight back with varying degrees of success.
However, in Diodorus’s universal history, as Kenneth Sacks argues, there are several
overarching themes, including morality, fortune, progress, philanthropy, and the
universality of the human condition.192 If Sacks is correct in seeing these general
themes, should we not see them played out in the Amazon stories’ selection,
placement, and treatment? Diodorus tells us in his introduction that he is teaching

moral lessons to help his reader lead a better life, though he does not specify these

War to the death of Alexander (books 7-17) and from Alexander to Caesar’s Gallic War (books 17-40). Stylianou,
Commentary Diodorus Book 15 17.

191 5acks suggests that Diodorus purposely wrote to make both Alexander and Caesar “god-men” thus
comparing them to the gods of the first five chapters. Sacks, Diodorus Siculus and the First Century 172, 79.
Eckhart, “Alexander and the Amazons: Ancient Belief and Modern Analysis”: 87-104, was one of my first
attempts to investigate the Amazon legend and Alexander the Great. Much of what I said in this article I still
consider quite valid though a bit introductory.

192 gacks, Diodorus Siculus and the First Century 23-25, 36-40, 205. Other scholars disagree and see
Diodorus’s work as two separate projects. The first looks at religious issues while the second half attempts to
recount “history.” Among those in disagreement with Sacks are Walter Spoerri, Spathellenistische Berichte iiber
Welt, Kultur und Gétter. (Basel: Friederich Reinhardt, 1959), and Michel Casevitz, Diodore De Sicile: Naissance
des Dieux et des Hommes (Paris: Les Belles Lettres, 1991).
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themes as Sacks does.193 Furthermore, Diodorus makes use of summaries before
each book that may offer us insight into any general moral lessons he is trying to
teach. The Amazons do not seem to fit neatly into the moral lessons beyond heroic
veneration.

Diodorus’s use of summaries at the beginning of each book encourages his
reader to interpret the tales in that book as a coherent part of his cumulative
universal history. These summaries are a continuation of a common practice among
historians preceding Diodorus, who liked to set out their histories in easily handled
bookrolls.* This practice helped readers remember earlier stories and any
“historiographic principle” the author wished to focus on,!% which could be
especially useful in cases where readers could not read the books of a work in one
sitting or even in the correct sequence. The fact that Diodorus’s summaries mention
the Amazons numerous times strongly suggests that he expected his reader to see
some connection between the nation of women warriors, the heroes they encounter,
and his own agenda as the author, which he claims is to teach moral lessons.

Clearly one can attempt to read grand moral lessons into these stories about
appropriate government or even correct gender relationships, as Diodorus blatantly
stated in the tales about the Libyan Amazons, who are driven to conquer everyone
around them until Heracles destroys their matriarchy. However, the lessons are not

consistent. Antiopé fights bravely to defend Athens — an Amazon defending a

193 Diodorus 1.3.

194 Catherine Rubincam, “How Many Books did Diodorus Siculus Originally Intend to Write?” The
Classical Quarterly 48.1 (1998): 230.

195 Rubincam, “How Many Books did Diodorus Siculus Originally Intend to Write?” 232.
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patriarchy rather than promoting a violent matriarchy. Perhaps, then, the Amazons
themselves do not teach a single moral lesson about gender roles or government but
instead serve as examples of the might of various heroes, both historical and
mythological; these heroes then offer lessons that a reader could use to lead a more
moral life.

Part of the universal nature of Diodorus is the fact that he includes not just
historical events but also mythological ones, as Herodotus did, and Amazons
certainly fit into any mythological period because they primarily lived during the
age of heroes. However, he does not only organize the myths according to which
people believe them, but also by where the events and characters from the myths are
occurring. In Diodorus, Amazons appear in three separate locations: Asia, Africa,
and Europe, even though there is no surviving evidence that the Amazons are in
reality anything other than a Greek legend. Amazons also appear in the myths and
legends about Heracles, Dionysus, Athens, and Alexander. The result seems a bit
confused, as we return repeatedly to the legend of Heracles but with different tones
and details for each encounter. Diodorus’s goal is not to present a single
authoritative version of the legend but to promote Heracles as a demigod and hero,
someone his reader can learn from to lead a more moral life.

The Amazons repeatedly build up the reputations of others in Diodorus by
either being the great horror that must be conquered or the mighty force that can be
used by the hero. The Scythian Amazons terrorize half their own population (males)
as well as those they conquer. The Libyan Amazons are even worse, as they
conquer other legendary peoples using brute force and psychological warfare. Their
violent lives turn outward and inward as they mutilate themselves and expand their

holdings. It seems so easy to see a lesson here about how a nation can risk falling so
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low that it destroys itself internally and allows its enemies to attack from outside.
On the reader’s scale the example might be how not to behave or how to challenge
those who use their might to force their will onto others.

However, the section concerning the god Dionysus changes the view of the
Amazons in Diodorus. Amazons are not necessarily imperial, they do not have to
fall, and they do not have to be destroyed, if there exists someone powerful enough
to utilize them in a better way. The god Dionysus uses them in what is arguably the
greatest war of all time, but he uses them by understanding their form of
government and deciding to put Athena in charge of them. At first it may seem like
this entire battle of the Titans is out of place in Diodorus until we realize whom
Dionysus uses as his troops. All of those mythological peoples who have had their
moments previously now fight on the side of the Olympians under the new god’s
command. In the Dionysus section, then, these legendary peoples become more
powerful and more important to the reader, a reader who lives in the world made
possible by the victory of the Olympians. These legendary peoples, though, only aid
the new gods because the newest among them has the ability to unite them. This
makes Dionysus quite powerful indeed in terms of creating a political system at the
cosmic level, and the Amazons are a part of establishing this. Amazons have always
been associated with great heroes, and after their usefulness to the Olympians, an
unacculturated reader might expect them to change and become agents supporting
the Olympian world.

Amazons continue to uphold this world order in the sections about Heracles

and Athens. Diodorus specifically mentions that Heracles is saving the world from
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matriarchy and even mentions Perseus’s conquest of the Gorgons in the same
passage, suggesting a similar feat has been performed.!% While the earlier Diodoran
sections show how powerful the Amazon nation was, Heracles slaughters them with
little effort. However, he does not replace the old government with a new one but
simply destroys it. Athens, with strong leadership from both a man and a woman
(though she had been a captive), demonstrates the power of the polis form of
government in resisting invasion. We might also see the further destruction of
matriarchy with not only the fall of the Amazons but the death of Antiopé and the
claims that men have more of those qualities which make them better warriors. But
the focus is not on maleness or femaleness but on how the polis pulls together to
achieve victory. If there is a moral lesson, then, it is that even an Amazon will
defend the patriarchal world order if she is afforded some power and authority, in
this case as king’s wife. When the political structure changes, Amazons also change.
In the Alexander section the queen of the Amazons, Thallestris, behaves
reasonably given the new political order that Alexander is creating. While various
kings and tribal leaders offer him their daughters, the queen has enough power and
authority to offer him herself. However, being an Amazon, the idea that she might
join his harem or settle down seems unlikely. Alexander routinely has no interest in
exercising direct control over the peoples he conquers but uses their existing

political structure and customs with additional Macedonian and Greek oversight, SO

196 Diodorus 3.55.3.
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it is also perfectly logical that he would mate and then let Thallestris return to her
homeland.19”

Amazons, then, work to promote Dionysus, Heracles, Athens and Alexander.
Each of these heroes establishes or defends some form of patriarchy. Dionysus helps
to establish the Olympian variation where goddesses have specific realms of
authority and will fight to maintain the rule of Zeus. Heracles may merely weaken
the matriarchy of the Amazons, but Diodorus takes the opportunity to call this a
great favor to all the world. Athens, while arguably not offering women as much
authority or power as the Olympians, gives Antiopé enough to make it worth her
while to fight and die for the polis. Finally Alexander, by respecting some of the
local customs and political systems, takes the opportunity to incorporate the
Amazons into his empire in a non-violent fashion. Diodorus used his sources in a
way that builds up to a vision of the Amazons as part of the world, a world now
dominated by another empire: Rome.

How much of a patriarchal interpretation for the Amazon legends is
reasonable? It is true that all of the historical forms of government that the Greeks
and Romans had could at some level be seen as forms of patriarchy. However, only
in the final section about the Libyan Amazons does Diodorus emphasize that
matriarchy is one of the problems with the Amazons. He does not repeat this charge

of inappropriate government form, nor does he directly support patriarchy at any

197 Elizabeth Baynham suggests that Cleitarchus is actually attempting to show reconciliation between
Greeks and barbarians which would make this legend similar to the motive driving Herodotus’s use of the
Amazons and Scythians. Elizabeth Baynham, “Alexander and the Amazons,” Classical Quarterly 51.1 (2001):
115-26.
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other point in his entire work. I think, then, that reading a pro-patriarchal agenda
into Diodorus betrays more about those seeing it than about Diodorus’s goals.

In order to find the legends that supported his heroes, Diodorus had to use
Amazon legends as they had developed since the time of Homer. These legends
survive primarily in brief passages, the exception being those previously discussed
chapters of Herodotus. Diodorus’s Amazons are quite different from Herodotus's,
but they also differ greatly in detail and tone from other surviving Amazon legends,
suggesting that Diodorus chose only those authors who could add to his goal of

promoting heroes and the social and political systems they champion.

The Amazon Legend by the First Century BCE

Perhaps Diodorus Siculus was little more than a copyist, but his work
includes such detailed legends about the Amazons that he gives us vital evidence of
how the legend had developed since Herodotus. Diodorus’s legends about the
Amazons contain more detail about their life on every level than any other surviving
source from the ancient world. Had Diodorus been lost over the centuries, most
descriptions of Amazons would be little more than the list of heroes they battled. If
Diodorus is more than merely a copyist, then he must have chosen to use particular
authors over others to help him show Heracles, Dionysus, Athens and Alexander as
more powerful by overcoming or using a very powerful nation: the Amazons. In
order to see just how unusual these details and this representation is, we need to

look at what other sources were saying about Amazons by Diodorus’s time.
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While scholars often dismiss Diodorus’s work for its poor quality, it might be
best to understand him as a preserver of what he considered to be the best legends,
histories, biographies, and studies of the past.1% Stefan Rebenich makes a strong
argument that, rather than a sign of the decay of Hellenistic literature, Diodorus is a
good example of the “tragic style,” whose goal was to present the events in a
graphical way so that the reader could picture and feel them.1% This fits well with
the notion that Diodorus is choosing those Amazon legends that will increase the
greatness of Dionysus, Heracles, Athens and Alexander.

The identified sources for Diodorus’s Amazon passages stretch from Ctesias
in the late 5™ and early 4™ centuries to Dionysius in the 2™ century. This suggests
that Diodorus had access to variations of the legend spanning several centuries and
his own discussion of his research confirms this.20 His Amazons, then, are not a
first century BCE variation but a reflection of what was still available by his lifetime.
As we shall see, he chose the most detailed and intense variations to help him
promote himself and his heroes who encountered or used the Amazons.

Most surviving Amazons appear in literature as minor side notes, just as they
began in Homer.2! In Aeschylus, Isocrates, Pindar, Lycophron, Apollonius, and the

Hippocratic Corpus, they are mentioned as mothers, enemies, or just interesting

198 Diodorus 1.1-4 claims he has spent 30 years researching for his universal history using those sources
he thought was best to help him make something useful to his readers.

199 Gtefan Rebenich, “Historical Prose,” Handbook of Classical Rhetoric in the Hellenistic Period 330
B.C. - AD. 400, ed. Stanley E. Porter (New York: Brill, 1997) 287, 91-92.

200 Dipdorus 1.4.1-5.

201 Homer Iliad 3.189, 6.186.
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ethnic groups.22 Details are brief, probably because the audience was expected to
be familiar with the stories involving this people. Diodorus’s long, detailed sections
about Amazons are evidence that while brief Amazon notes survive in abundance,
they do not represent how fully the legends had developed. As they developed, the
Amazons were presented with different customs and different motivations.

The Amazon legends that Diodorus uses portray the nation of women
warriors in the most aggressive manner possible in the case of the Libyan and
Scythian Amazons, the earliest sections about the warrior women. They are
imperial and vicious in their rule over conquered peoples as well as practicing
mutilation of their own offspring and rigid gender roles. Some earlier authors
agreed with this assessment but did so with fewer details in the case of the Athenian
war against the Amazons?® or in relation to Heracles’s victories.24 In each case,
pride and greed drive the Amazons, but these are mere statements, unsupported by
details of their actions. These details were in the sources that Diodorus used, and by
using them he gives us a very full image of the warrior women that does not survive
elsewhere.

Earlier Greek texts often portray the general motivation of the Amazons as

blatant aggressiveness.205 These texts contain comments stating that the Amazons

202 Aeschylus Eumenides 685-690, Prometheus Bound 415, 719-730, and Supplicants 287; Isocrates
Panegyricus 68-70 & Panathenaicus 193-194; Pindar, Fragment 172, Olympian 8.46-48, 13.87-90, and Nemean 3.34-39;
Lycophron Alexandra 993-1008; Apollonius The Argonautica 2.911-918, 965-7, 980-88; Hippocratic Corpus “On
Joints” 53.1-10 and “Airs, Waters, Places” 17.1-18; Arctinus Aethiopis 2.

203 Aeschylus Eumenides 685-690; Lysias Funeral Oration 4-6; Isocrates Panegyricus 68-70 & Panathenaicus
193-194.

204 pindar, Fragment 172; Herodotus 4.110; Lycophron Alexandra 993-1008; Apollonius The Argonautica
2.911-918, 965-7.

205 Aeschylus Prometheus Bound 719-730; Hippocratic Corpus “On Joints” 53.1-10; Lysias Funeral Oration
4-6; Isocrates Panegyricus 68-70; Apollonius The Argonautica 2.980-88.
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invade territory because they love war or are the daughters of Ares, because they
lack a sense of justice or hate men, or because they desire to control more lands and
more people. Diodorus’s choice of Ctesias and Dionysius for his Scythian and
Libyan Amazons is therefore a great expansion on this standard Amazon character,
for in his summary of these sources we see them with a detailed history of military
aggression against their neighbors. Diodorus and his sources did not create a new
motivation but emphasized Amazons’ traditional belligerence with long detailed
stories.

There were still other choices Diodorus could have made. The reasons for
Amazons’ behavior are not always aggressive in other writers. Sometimes they
relate to the wrongs that they have suffered at the hands of Greek heroes.20¢ At
other times it is a matter of mere survival.27 The oldest reason for the Amazons’
actions is merely that it is part of their nature to be fearless, brave, and good in
battle.208 Diodorus and his sources include some references to these motivations in
their work, but overall the driving pride and military focus of the Amazons
overshadows all of them, making them appear to be an even greater enemy for
Heracles to conquer, Dionysus to command, Athens to defeat and Alexander to
incorporate into his empire. In turn these heroes then become greater by virtue of

the difficulty of each victory.

206 Aeschylus Eumenides 685-690; Isocrates Panathenaicus 193-194.
207 Herodotus 4.110-117.

208 Homer Iliad 3.189, 6.186; Arctinus Aethiopis 2; Aeschylus Prometheus Bound 415; Pindar, Olympian
8.46-48, 13.87-90; Pindar Nemean 3.34-39.
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There are also clear statements of what modern people would call sexist
reasons for the hero to conquer the Amazons in both the Scythian and Libyan
legends that Diodorus uses. Diodorus and his sources were using gender in their
descriptions of the Libyan Amazons in a way similar to Lysias in his Funeral
Oration, where the Athenians defeat the Amazons in part because of their
femaleness, which must yield to maleness.2 However, by and large, Greek authors
by the first century BCE seem to have just mentioned the fact that Amazons were
female rather than dwelling on it or using the fact to explain their losses to the
heroes. Therefore Diodorus and his sources appear to value the gender question
more than other authors did yet gender is not the primary reason that heroes fight or
encounter Amazons in Diodorus. Amazons represent one more powerful enemy
that must be confronted in some fashion during the course of the hero’s life but it is
not the defining moment of his life.

Diodorus’s promotion of the vicious Amazons is further reflected in the
sources he chooses in terms of the etymology of their name. The term Amazon was
the subject of some debate as Greek authors tried to understand the meaning of this
non-Greek term.210 This allows the Greek writer to make his etymology fit the
character of the Amazons he is using. Michael Tichit’s article about this
phenomenon breaks down these etymologies into three groups based primarily on

fragmentary and brief pieces of evidence: names related to their bodies, names from

209 Lysias Funeral Oration 4-6.

210 Michel Tichit, “Le Nom des Amazones: Etymologie, Eponymie et Mythologie,” Revue de Philologie,
de Litterature et d’Histoire Anciennes 65.1 (1991): 229-42. Discussion of the etymology of “amazon” is wide-
spread and repetitive in scholarship thus I will not reproduce it here when Tichit offers an excellent summary.
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other cultures, and names related to how they live or behave.2! The Amazons in
Diodorus are so aggressive in their behavior that they mutilate their own bodies,
and their name reflects this idea, thus Diodoran Amazons have a name related to
both their bodies and to their culture, crossing two of Tichit’s categories. This is the
opposite of what Herodotus did when he explained that their neighbors called the
Amazons by the Scythian word “Oiorpata” which he claims means “killers of
men.”?12 Herodotus hoped to demonstrate that his source is knowledgeable about
the events he is recounting, but he also shows what the Amazons were known for
among the Scythians: killing. Diodorus sticks closely to the familiar terms, never
once mentioning what their neighbors called them nor what they called themselves,
because is less interested in proving the validity of his sources and more focused on
building up an extremely violent image of the Amazons so that when the hero
comes his victory will be greater.

The idea that some barbarians practiced mutilation was not new in the first
century BCE. Hippocrates mentions this mutilation of the infant female breast
among Scythians, not Amazons, but he does not credit it to their vicious nature,
ascribing it instead to the desire for the women to hunt and fight with men 213
Diodorus’s sources probably drew from this same idea, combined with the
Hippocratic report that the Amazons mutilate their male babies,?!4 to recreate the

term Amazon so as to focus on the female mutilation. Diodorus can use both these

211 Tichit, “Le Nom des Amazones: Etymologie, Eponymie et Mythologie”: 230-31.
212 Herodotus 4.110.
213 Hippocratic Corpus “Airs, Waters, Places” 17.1-18.

214 Hippocratic Corpus “On Joints” 53.1-10.
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accounts, then, to create a fairly solid image of the Amazons as a violent people who
take out their military hunger on the bodies of their young, both male and female.

The image of the extremely violent Amazon, then, was drawn from various
ideas in circulation by the time Diodorus’s sources were writing. Diodorus,
therefore, may have chosen these versions because of the quality of the details they
provided about the Scythian and Libyan Amazons that Heracles conquered. If so,
this implies that for the Dionysus, Athens, and Alexander legends as well he chose
the most detailed accounts he could find. The details, then, are what were important
to Diodorus when collecting material for his universal history. By positioning the
two national stories about the Scythian and Libyan Amazons first, Diodorus must
have assumed his readers would recall these details and thus use the earlier image
to evaluate the later encounters with others.

It seems reasonable, then, that Diodorus chooses Ctesias, Dionysius, and
Cleitarchus as his sources because they include great details about everyone and
everything they mention. These details create grand pictures in the readers’ minds,
for the first time collected together and presented in a unique order so as to build
from one hero to the next. Each successive story helps each new hero appear greater
because of the ones preceding it, leading neatly up to Alexander, who overshadows
all other mortal rulers by not destroying or controlling the Amazons but by making
an alliance with them in one of the ways they can uniquely do as women: through
reproduction.

Diodorus, unlike Herodotus, is not giving us new interpretations of the
Amazons by valuing them as individuals or as a people with neutral or positive
qualities. There does not seem to be a single great moral lesson wrapped into the

legends that his readers could grasp easily. Even claims that Diodorus contains
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themes of the superiority of patriarchy over matriarchy or of men over women are
based on little direct evidence, much assumption, and isolated examination of only
certain stories.?’> Diodorus has remained true to the origins of the Amazons, as
glorifiers for the heroes, be they gods, demigods, mighty cities, or great kings.
Diodorus uses the greatest amount of detail he can find to build up the Amazons as
aggressive, powerful people who validate the hero’s own position by being
destroyed, being controlled, or seeking out a connection to him. A mere copyist he
is not, but a selective writer who preserves some of the greatest variations about
Amazons, other legendary figures and historical events from Greek literature.

As Diodorus says in the first few chapters of his universal historical library,
his goal was to present his readers with models of good or bad behavior so they
might use that knowledge to lead better lives. He claimed that he used the best
sources, but as we have seen he also chose them for details that would help promote
certain heroes. This may be an admirable goal, but not one that other ancient
authors shared. While Herodotus and Plutarch used Amazons to demonstrate good
or bad qualities and options for their readers, Strabo — as we shall see — uses them

for self promotion.

215 Blundell, Women in Classical Athens 62; Fantham, Foley, Kampen, Pomeroy and Shapiro,
“Excursus Amazons: Women in Control” 131-34; Kleinbaum, The War Against the Amazons 1-3; Lefkowitz,
Women in Greek Mythology 19-20, are examples of this common interpretation.
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IV. Strabo: Amazons Becoming Fiction

Strabo was born into a changing Roman world in the middle of the 1* century
BCE216 and seems to have written his only surviving work, the Geography, as one
single unrevised draft between 18 and 24 CE.217 Rome controlled the Greek world
and was rushing toward an imperial system of government when Strabo was getting
his education from several Hellenistic scholars.2!8 His education was fairly typical of
his time, and his work on the world he lived in reflected his broad education in a
variety of disciplines and his knowledge of the work of both Greek and Roman
authors.21?

Strabo constantly compares himself and his opinions to other geographers as
well as historians and philosophers, frequently correcting their work, and a few of
the corrections he makes in the course of the Geography involve the Amazons.

Unlike Herodotus, who uses the Amazons as a primary example of diplomatic
possibilities, and Diodorus, who promotes an ultra-violent Amazon nation as a
heroic device, Strabo is only interested in Amazons as a tool to promote his own

version of Geography.

216 Daniela Dueck, Strabo of Amasia: A Greek Man of Letters in Augustan Rome (New York:
Routledge, 2000) 2; Sarah Pothecary, “The Expression ‘Our Times’ in Strabo’s Geography,” Classical Philology
92.3 (1997): 235-36, 45-46.

217 Dyeck, Strabo of Amasia 146-51, 66-68.
218 Dyeck, Strabo of Amasia 8-11, 15.

219 Dyeck, Strabo of Amasia 12-13, 92-96, 130-44; Katherine Clarke, “In Search of the Author of Strabo’s
Geography,” Journal of Roman Studies 87 (1997): 93.
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Strabo’s earlier work of history does not survive but suggests that his literary
identity was first as a historian.?220. One of his claims is that he traveled far more than
any previous writer had done.2?! Daniela Dueck argues that even if this were true,
the number of sites and cities Strabo visited is quite limited.?22 The language and
flow of the Geography make it difficult to separate what Strabo claims he has done
from what he has merely read.?2> However, his own travels are not his chief pieces
of support for promoting Homer or critiquing other authors.

Learning about Strabo as a man and a writer is a recurring problem for many
surviving texts because autobiographical information is commonly fragmentary.224
Earlier scholars argue over the details of his life and even place his lifetime and the
period of the Geography as far apart as 50 years. All this disagreement reflects the
fact that much of the personal information in Strabo is sporadic and spread out
among all his books. His work, too, appears not to have had wide popularity during
his life or for a few centuries after. Likewise, attempts to find imperial posts he held
or Pontic court service produce nothing other than what is found in the Geography.

Our only source for information about Strabo is Strabo.225 Again, he does mention

220 Clarke, Between Geography and History: Hellenistic Constructions of the Roman World 193-94.

221 Gtrabo 2.5.11.

222 Dueck, Strabo of Amasia 15-30; Maria Pretzler, “Comparing Strabo with Pausanias: Greece in
context vs. Greece in depth,” Strabo’s Cultural Geography: The Making of Kolossourgia, ed. Lindsay Dueck, &
Pothecary (New York: Cambridge University Press, 2005) 147; Clarke, Between Geography and History:
Hellenistic Constructions of the Roman World 240-42.

223 garah Pothecary, “Kolossourgia. ‘A colossal statue of a work,”” Strabo’s Cultural Geography: The
Making of Kolossourgia, ed. Lindsay Dueck, & Pothecary (New York: Cambridge University Press, 2005) 16-20.

224 Clarke, “In Search of the Author of Strabo’s Geography”: 96-97, 100.
225 Clarke, “In Search of the Author of Strabo’s Geography”: 109.
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his own experience and background from time to time, but it is not his primary
reason for dismissing other writers” work.

Modern scholars have also debated the quality of the Geography. Many
scholars of the 19" and 20" centuries viewed him negatively. The same criticisms
that plagued Diodorus’s work were also leveled at Strabo. Ronald Syme flatly says
that Strabo “has no style, and his opinions matter very little,” because he is nothing
but a hasty copyist whose work was little read and not even published within his
lifetime.226 His view summarizes much of the earlier opinion on Strabo. As we will
see from just the sections that mention Amazons, Strabo often focuses on
contradictions between earlier authors instead of giving his reader specific
information about a region or a people.

Recent scholarship in the growing field of Strabonian studies takes a more
positive approach toward the author and his surviving work. Some scholars take
direct aim at claims that Strabo was ignorant of certain facts??” or that he failed to
provide accurate geographical descriptions of the world.228 Earlier criticisms of the
Geography, according to these defenders, ignore the cultural and intellectual context
as well as Strabo’s goals, which are not so much to create accurate maps of the world

as to help those elite men who are his target audience learn about the world they

226 Ronald Syme, Anatolica: Studies in Strabo, ed. Anthony Birley (New York: Oxford University Press,
1995) 356-57, 61.

227 garah Pothecary, “Strabo, Polybios, and the Stade,” Phoenix 49.1 (1995): 49-67.

228 Pretzler, “Comparing Strabo with Pausanias: Greece in context vs. Greece in depth”; Sarah
Pothecary, “The European provinces: Strabo as evidence,” Strabo’s Cultural Geography: The Making of
Kolossourgia, ed. Lindsay Dueck, & Pothecary (New York: Cambridge University Press, 2005) 161-79; Silvia
Panichi, “Cappadocia through Strabo’s eyes,” Strabo’s Cultural Geography: The Making of Kolossourgia, ed.
Lindsay Dueck, & Pothecary (New York: Cambridge University Press, 2005) 200-15.
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now rule and how they can rule it better.229 These are telling points. Cultural and
intellectual context, as we have seen in the cases of both Herodotus and Diodorus,
and will see in this chapter concerning Strabo, is very important for understanding
why an author uses the Amazons at all and what role they play in his work.

Others see Strabo as a focused and philosophical writer. Those who
primarily hold this view are scholars who examine the Geography for overall
meaning and look for any logical flow from the Prolegomena, the first two chapters of
the Geography, into the rest of the work, which his introduction claims will be a
useful text. The philosophical school most often associated with Strabo is the Stoic,
in which practical knowledge and moderation were important.230 Other scholars
note how Strabo uses different philosophical techniques and praises as well as
criticizes a wide range of philosophers.23! Philosophical theories, though, fail to
recognize how focused Strabo is on the problems in other authors and in countering
any attacks on Homer’s work.

Others see Strabo as a good example of the debates happening in the literary
and scholarly circles of the early imperial period.232 One debate concerned the
validity of various sources and the appropriate forms of knowledge an active citizen

needed, as well as the quality of the logic and beauty of the language used. Strabo

229 gysan P. Mattern, Rome and the Enemy: Imperial Strategy in the Principate (Berkeley: University of
California Press, 1999) 2-3, 18-22, 25-26, 65.

230 patrick Thollard, Barbarie et Civilisation Chez Strabon: Etude Critique des Livres Ill et IV de la
Geographie, Centre de Recherches d’Histoire Ancienne, vol. 77 (Paris: Le Belles Lettres, 1987) 22-26, 29-39.

231 Christina Horst Roseman, “Reflections of philosophy: Strabo and geographical sources,” Strabo’s
Cultural Geography: The Making of Kolossourgia, ed. Lindsay Dueck, & Pothecary (New York: Cambridge
University Press, 2005) 27-41.

232 Pothecary, “Kolossourgia” 24; Roseman, “Reflections of philosophy: Strabo and geographical
sources” 31.
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also constantly criticizes authors on their logic and consistency, perhaps indicating
that these concerns were widely discussed. As mentioned in both the Herodotus
and Diodorus chapters, these authors both claimed they were consistent and used
logic to choose between sources, so Strabo’s concern is far from unique, and
information about Amazons is one of many corrections he makes in the course of the
Geography. Strabo’s work might also be an attempt to promote Greece and Greek
culture in his defense of Homer in a world increasingly Romanized, 2% but while this
sounds like a plausible goal, such Hellenism turns out not to be a major factor in his
criticisms about portrayals of Amazons. Though he does mention far more Greek
writers than Latin, he does not judge Latin authors more harshly than Greek.

Some other modern scholars and writers use Strabo as a “cultural
geographer”23 whose information about places and people can be used as an
example of what Romans and Greeks believed about other people, accurate or not.
While it is certainly true that Strabo reveals much about others’ writing and his
opinions of them, he himself is very concerned with errors and contradictory claims
about the Amazons. The problem with approaching Strabo in this same manner is
that often he merely criticizes others and does not directly state his own opinion
about how a people lived, where they lived, and how they participated in the events
he discusses. This leaves the reader not so much with a coherent Strabonian

geography and history as what is left when everything else has been discredited.

233 Pretzler, “Comparing Strabo with Pausanias: Greece in context vs. Greece in depth” 145-46; Jane L.
Lightfoot, “Hellenized Greeks and Hellenized Romans: Later Greek Literature,” Literature in the Greek and
Roman Worlds: A New Perspective, ed. Oliver Taplin (New York: Oxford University Press, 2000) 272-73.

234 Pothecary, “Kolossourgia” 6, 17.
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Pointing out errors in Strabo and making harsh judgments of his work, which
characterized the older scholarship, may reflect a miscomparison between him and
others that ignores the important questions of the author’s goals and the intellectual
and cultural mileux in which he wrote, 25 a context this study plans to use to
understand how the icon of the Amazon is being utilized in the first century BCE.
Strabo’s criticisms of other authors’ stories about Amazons reveals an active literary
debate over one topic as well as disagreement over the value of Homer in relation to
this topic. It seems likely that what is evidenced when narrowing our view down to

the Amazon legends would be similar to all of his other criticisms on other topics.

Strabo’s Amazon Legends and Confusions

In book 11, chapter 5, Strabo focuses on the Amazons as one of many nations
in the Caucasus region and in Armenia that he is listing and discussing. He does not
immediately associate them with any hero; rather, he represents them as a
historically debated people whose location varies among authors. However, he does
give us some cultural information about them, including a unique reproductive
connection to another nation that does not appear in other surviving accounts.

Strabo cites several sources for the Amazon stories about the region near the
Caucasian Mountains. Theophanes,?3¢ who traveled with Pompey, said the

Amazons lived to the north in the mountains above Albania, a region he previously

235 pretzler, “Comparing Strabo with Pausanias: Greece in context vs. Greece in depth” 144, 52;
Pothecary, “The European provinces: Strabo as evidence” 161, 78-79; David Braund, “Greek geography and
Roman empire: the transformation of tradition in Strabo’s Euxine,” Strabo’s Cultural Geography: The Making of
Kolossourgia, ed. Lindsay Dueck, & Pothecary (New York: Cambridge University Press, 2005) 218-21, 23-25.

236 The only fragment from Theophanes Mytilenensis to mention Amazons comes from this passage in
Strabo (Jacoby FGkHist 188.4).
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discussed positively in some detail, 2” while two Scythian tribes, the Gelae and the
Legae, lived to the south. Besides the mountains, the river Merdalis formed a
natural boundary between the Albanians and the Amazons. Other writers, among
them Metrodorus of Scepsis?® and Hypsicrates,? who are not unacquainted with
the region, specify that the Amazons live in the Ceraunian part of the Caucasian
Mountains on the borders of the Gargarians. The Amazons in these authors are not
the warlike women we would expect. Strabo reports that they claim that the
Amazons spend the majority of their year engaging in agriculture, herding, and
training horses, while only the bravest hunt and practice the art of warfare. The idea
that they sear off the right breasts of all newborn females is repeated here, though
the reason is to use a different weapon, a javelin, while the bow, the traditionally
cited Amazon weapon of choice, and a single-edged weapon called a “sagaris” are
given secondary status. Shield, clothes, helmet, and girdles are all made from the
skins of wild animals, even though they are herders. For two months each year in
the spring they go to a neighboring mountain and meet with the Gargarians, and,
fulfilling an ancient custom, they offer sacrifices together, then engage in random,
secret intercourse for the sake of reproduction. The Amazons are sent away when

they become pregnant, and if the offspring is female, she joins their nation, while

237 Strabo 11.4.

238 Metrodorus of Scepsis is Jacoby FGkHist 184, but none of these fragments outside of one from Strabo
himself (FGkHist 184, 7) mention Amazons.

239 The only fragment of Hypsicrates Amisenus that mentions Amazons is that credited from this very
passage in Strabo (Jacoby FGkHist 190.3).
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male infants are given to the Gargarians, who adopt the sons as their own, even
though they cannot know who the biological father is.240

The passage portrays a very different type of Amazon than the ones
promoted in either Herodotus or Diodorus. They are a stable people, living in the
region for some time, engaging in civilized pursuits that support their people, and
dealing with their neighbors in a mutually beneficial manner. They are exclusively
female, the male offspring given away to their fathers. The Amazons are also seen
in a more submissive manner; the Gargarians send them away when they are
pregnant, and the agreement seems mutual until one reads the next section.
However, we the modern reader need to keep in mind that this entire Gargarian
section is not Strabo’s opinion or statement of facts but his repeating of what others
have written, such as Metrodorus and Hypsicrates, and he is dismissing them as
inaccurate and unreliable sources for this information. Throughout this part of the
chapter we will see that most claims of error in Strabo, at least in relation to

Amazons, stem from ignoring the context of the passages.?4!

240 Gtrabo 11.5.1: Ev 8¢ toic Onép thg AABaviac 8peot kot Tag Apaldvac oikelv paot. @coddvng uev odv
ovotpateboag td Mounniy kal yevéuevog v toig AAPavolg, petald tdhv Apalévwy kai tdv AAPav@dv dnoi TRAAG oikelv
kai Afjyag Zk00ag, kal pelv vtadba tov MepudSaitv Totapdv Todtwy Te kel TV Apaldvwv &va pécov. Aot 84, Gv kal
0 ZkAY10G¢ MNtpédwpog kal “YPikpdtng, 00d¢ avtol dneipol TV ténwv yeyovoteg, Tapyapedotv oudpoug adtdg oikelv
daoiv év talg bnwpelaig taic Tpog dprtov TtV Kavkaoiwv 0pdv & kaAeltat Kepadviar tov pév dAAov xpdvov ka® adtdag
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GAxpwTdTag £ Innwv kuvnyeoioig Theovalelv kai & ToAépia dokelv: andoag § émkekadobar Tov de€10v paotov ék
wnriwv, dote ednet®s Xpfiobat @ Ppaxiovi mpdg EkdoTnV Xpeiav, £V ¢ TOIG TPWTOIS TPOG AKOVTIOUSV: XpfioBat 8¢ kal
T6&w Kal oaydpt kai TEATY, dopag 8¢ Brpiwv Totelobat mepikpava te kai okendopata kal dadwpator dvo 8¢ pfivag
g€apéroug Exelv tob Eapog, kad olg dvafaivovory eig to TAnsiov 8pog td di16pilov adTdg te kai Tovg Tapyapéag.
avapaivovot 8¢ kdkeivor katd £00¢ Tt tadaidv, cuvBUoOVTEG Te Kal cuvesOuevoL TAG yuvai&l tekvonotiag xdptv, dpavdg
T€ Kal €V 0KOTEL, O TUXQWV Tf] TUXOVGY, EyKOHOVaAG 8¢ TotoavTeg droméunovoty: al § § T1 pev &v OfAL Tékwol Katéxovotv
avtat, ta § dppeva kopilovorv ékeivoig éktpéderv: wreiwtat § Ekaotog mpog Ekaatov, vouilwy vidv did TV dyvolav.

241 This reflects what other scholars have claimed is happening in Strabo as they counter charges that
he is a copyist. Panichi, “Cappadocia through Strabo’s eyes”; Pothecary, “The European provinces: Strabo as
evidence”; and Pretzler, “Comparing Strabo with Pausanias: Greece in context vs. Greece in depth” look at other
sections in the Geography but reach similar conclusions.
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The Mermados?*2 cuts through the mountains and the Amazons’ country,
through the Siracené, and into Lake Maeotis. Both the Gargarians and Amazons
traveled here from Themiscyra, the region more commonly mentioned in our earlier
sources as the Amazons” home, but once they were there the Gargarians, Thracians,
and Euboeans revolted and warred against them. The war ended with the
establishment of the aforementioned mating rituals and sacrifices and the agreement
that the different people should live independently from each other. 243 Here, then,
is a hint of the warlike Amazons that Diodorus focuses on, though now they are not
destroyed but have found a way to live peacefully alongside those they once
controlled. This peaceful solution may remind us of Herodotus’s account of
Scythians and Amazons as well as Diodorus’s Alexander story where the
Macedonian king establishes the time frame for mating with the Amazon Queen.
But, as we shall see, unlike those earlier authors Strabo’s mating narrative is
presented as an example of the fiction that has arisen around the warrior women
and how foolish anyone is who believe or repeats these tales as history.

The next section,?* gives us a very rare insight into an ancient writer’s
opinions about the differences between genres of writing as well as the criteria for
history, as opposed to mythology or legends. Strabo himself can be very harsh, but

as we find, regardless of his opinions, he continues to discuss Amazons throughout

242 Thijg probably the Mermadalis as in the previous chapter as suggested in the translation notes from
Horace Leonard Jones, Strabo Geography, vol. V (Cambridge: Harvard University Press, 2000) 234, note 1.
Again this is Strabo repeating what others have said.
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this work. He gives us a window into the historical and theoretical debates of his
time that were taking place within the sources he had access to; not everyone in the
ancient world accepted Amazons as real. However, because he does reference
several legends, Strabo believes his readers will be familiar enough with them that
they do not need all the variations recounted.

Strabo claims that with Amazons the distinction between myth and history
(t6 puB®dec kal TO ioTopikov) has been blurred, unlike with other peoples. Here he is
likely referring to writers of both Greek and Latin; in later sections he will focus
again on particular authors he wishes to praise or criticize. Myths, according to
Strabo, are ancient and false and contain monstrous elements, while histories are
truthful and have no monstrous elements regardless of whether they are ancient or
recent events. The Amazons’ legends are, in Strabo’s opinion, exactly the same as
the ones told in early times, even though they are beyond belief because women
could not possibly live without men, let alone conquer other people as far away as
Ionia and Attica; it is a sex inversion that Strabo sees as ridiculous.24> Nevertheless,
ancient authors tell the same stories about the Amazons, and these only intensify the
idea that women could live and conquer without men as well as the belief in the

ancient accounts over the more recent ones.246 The existence of Amazons is not in

245 Because Strabo is primarily criticizing other’s portrayal of the Amazon culture and not giving us
more details about what he thinks, we will return to the idea of Amazons in Strabo as a commentary on sex and
gender in the conclusion of this study.
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question in Strabo, but the details about them are, or, to paraphrase Katherine
Clarke, legends about Amazons change too much for Strabo to consider them useful
history.24

The legend Strabo relates about the Gargarians and the Amazons’ mating
ritual fits well into the idea that authors of his era were trying to represent a more
realistic story about the Amazons. It also reinforces the traditional idea that women
need men and pushes to the side those stories about great Amazon conquests,
leaving a reader with the feeling that although the Amazons might be real, they are
not much like what the great ancient legends describe. However, as we have seen,
men are present among the Amazons in both Herodotus and Diodorus; the first
surviving appearance of the idea that Amazons do not have men in their society is in
Strabo. He uses this idea that women need men to prove that all of these attempts to
make the Amazons more real by explaining their culture, in this case the mating
ritual, are merely fictions.

Having dismissed the fantasies about Amazon society, Strabo moves on
quickly to more strictly geographical references. Amazons, according to Strabo’s
sources, founded such cities as Ephesus, Smyrna, Cymé, and Myring, as well as
various tombs and monuments. These alluded to but unnamed writers also agree
that the Amazons once ruled Themiscyra and the Thermodon plains and mountains
but were driven from these places. A few writers claim without proof that the
Amazons are still alive. One such claim refers to Thalestria, queen of the Amazons,

with whom Alexander allegedly associated for the sake of offspring, although Strabo

247 Clarke, Between Geography and History: Hellenistic Constructions of the Roman World 249-50.

107



says that this story is not generally accepted. He states that numerous historians
who care the most about the truth and who are the most trustworthy do not mention
this event, and that those writers who do mention it do not agree in their statements.
Throughout this section, Strabo names only one such author — Cleitarchus, whom
Diodorus also used — who says that Thalestria set out from the Caspian Gates and
Thermodon to visit Alexander.248 Strabo finds this distance, more than 6000 stadia,
to be unbelievable for such a journey.2# Strabo explains why these writers report
the Amazon encounter with Alexander at all: it is meant to glorify the Macedonian
and is merely one of several purposeful errors they make in this attempt.250

By turning the discussion of Amazons to one of geography, Strabo at first
seems accepting of other people’s associations and the reasons for the names of
places. However, this simply foreshadows his later criticisms of how confused other
writers are about where Amazons lived. While it seems odd to continue this section
by jumping to a specific legend, it balances somewhat with his earlier statements
that the ancient myths about the Amazons hold sway over even more recent history.

Alexander the Great was the topic of many histories in his own right and as part of

248 Jacoby’s only fragments of Cleitarchus that mention Amazons at all come from this passage in
Strabo (FGkHist 137.16) and from the Plutarch passage discussed in the next chapter (FGkHist 137.15). With so
little evidence outside of the authors this study covers and the almost identical nature of these two passages, it is
difficult for a modern scholar to objectively say what Cleitarchus wrote about Amazons. Given that Diodorus
relies so heavily on him for other information but not specifically for Amazons, it seems logical that Cleitarchus’s
interests focused on the Macedonian king and not the nation of female warriors or other legends about them.

249 Strabo 11.5.4: Ktioeig yodv méAewv kai énwvopion Aéyovral, kabdnep Edéoov kai Tudpvng kai Koung kol
Mupivng, kal tadot kai GAAa opvApata: thv 8¢ Ospiokvpav kal T epi ToV Oepuddovta media kai t& vnepkeiueva dpn
anavteg Apalévwv kahodot, kai paoty éEghabfval adtag EvOEvie. Smov 8¢ vOv eloiv, dAlyor te kal dvanodeiktwg kal
aniotwg arodaivovtar kabdnep kai mepi OaAnotpiag, v AAeEdvipw ovppital dpactv év tff Ypkavia kal cuyyevéahal
tekvomotiag x&ptv, Suvaoctevovoav TV Aualdvwy ob yap opoAoyeital to0to GAAE TdV cuyypadEéwv Toco0TwV Eviwy, ol
HdAota Thg dAndeiag ppovticavteg ovk elpfikacty, 00§ ol motevduevol padAiota oVJEVOG HEUVNVTAL TOLOUTOV, 0UY o1
eindvteg T avTd elpfkaot KAgitapyoc 8¢ dnot thv Oainotpiav &no Kaoniwv TuAdV kai Ospuddovtog Opundeisav EABeTV
npOg AAEEavSpov, giol § amo Kaomiag eig Oepucddovta otddior mAeiovg E€akioxiAlwv.

250 Strabo 11.5.5: Kad ta mpdg 10 #vS0Eov BpuAnbévta ovk dvwuoAdyntal tapd ndvtwy, oi 8¢ mhdoavteg Aoav
ol koAaxkeiog paAAov A &Andeiac ppovrifovreg
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the general history of the Greeks or of the world. Strabo explicitly refers to the
Amazon encounter Diodorus preserves as a lie told to flatter the Macedonian king.

By specifically naming Cleitarchus, though, Strabo is criticizing the author
who may be the source for the Alexander-Amazon legend, rather than Diodorus,
who perhaps Strabo felt was a mere copyist, as some modern scholars would agree.
However, his criticism is vague and seems related to the travel distance. Surely,
Alexander himself traveled far more than these 6000 stadia in the course of his
conquests, yet that Amazons would travel this distance to mate seems odd enough
to Strabo that he singles this fact out. It cannot be that this journey is so
unbelievable merely because of the distance, nor because of the speed at which they
traveled, because he states nothing about travel time, so the reason why this fact is
emphasized must be related to the Amazons themselves or to the goal of the
journey. Given that Strabo immediately criticizes other authors for using tales to
flatter the Macedonian,?! he may indeed be suggesting that Alexander could not
inspire a great journey.

However, the criticism may also relate to an idea that the Amazons in
Strabo’s account live without men and would therefore be unable to travel this
distance alone let allow even have a thriving community.2%2 Since Strabo puts in the
detail about the distance first and a critique of promotion of Alexander second, it is
difficult to distinguish which offends Strabo most: Cleitarchus flattery of a dead
ruler or his ignorance of geography and how women need men to survive. Later

dismissals of other authors seem to show that these problems with geographic,

251 Gtrabo 11.5.5.
252 Gtrabo 11.5.3.
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historic, and gender/sex relationships are interconnected and not easily separated
from each other since each mistake only builds a greater case that earlier authors are

wrong.

In the previous section the location of the Amazons represents one of several
corrections Strabo makes to earlier geographic and historical works. He harshly
criticizes incorrect associations and the writers who made them, and he continues
this criticism in the next book, in which he targets specific authors to show how their
understanding of geography, history, and the Amazons are all interconnected and
therefore incorrect.

Strabo quotes Herodotus, whose mentioned passage does not survive even in
Jacoby, claiming he has confused the Syrians with the Cappadocians. Then Strabo
quotes Pindar?5? as saying that the Amazons encountered a Syrian army in
Themiscyra, where instead, Strabo corrects, the Amiseni live in the White Syrians’
territory.25 Strabo makes very subtle distinctions between people, labeling them

with different adjectives and even claiming new titles for people whom earlier

253 Jacoby lists no fragments for Pindar, though collections of Pindar’s work do included what are
called fragments. None of the texts previously discussed in this study are what Strabo claims to be quoting;:
Olympian 8.46-48 and 13.87-90, Nemean 3.34-39, and fragment 172.

254 Strabo 12.3.9: Tovg 8¢ MadAaydvac mpdg €w v dpilet 6 “AAvg motapdc, 8¢ péwv &md ueonuPpiog petald
Topwv te kal Mapraydvwv €€inat kata tov ‘Hpddotov ig TV EUxevov kaleduevov névtov, Tpoug Aéyovta Tovg
Kannddokag kai yap €11 kai viv Aevkboupot kadodvtatl, Z0pwv kal T@V Ew tod Tavpou Aeyouévwv: kata de Trv Tpog
T0UG €vTOG T0D TaVPOL GUYKPLOLY, EKEIVWV EMKEKAVUEVWVY TRV Xpdav, ToOTwV 8¢ ur], ToladTnV TV énwvuuiay yevésOat
ouVEPN kai Miveapdg pnowv, St at Apaldveg Zopiov ebpuaixpav diemov otpatdyv, thv €v Tf OepiokOpa Katotkiay oUtw
IMAQ@v. 1 d¢ Bepiokupd éoTiv T@OV Apionvdv, alitn 8¢ AevkocUpwv TV PeTd TOV “AAvv. TTpdg Ew pev Tolvuv 6 “AAug Spiov
OV DapAaydvwv, Tpog vitov 8¢ @plyec kal ol énotkroavteg Taldtat, mpog dvotv 8¢ Bibuvol kai Mapiavduvol (T yap
OV Kavkbvwv yévog ¢EEpBaptal TeAéwg Tdvtobev), pdg dpktov 8¢ 6 EBEeVEG £oTi. ThG 8¢ XWpag TavTng dinpnuévng eig
e TV peodyatav kal v émi BaAdrry, Swateivovoav ano tod "AAvog uéxpt Bibuviag ekatépav, thv pev tapaliav £wg thg
‘HpaxAeiag eixev 6 Evmdtwp, TG 8¢ pecoyaiog thv pév Eyyutdtw £oxev, g Tivd kal mépav Tod “AAvog Siétetve: kal péxpl
debpo tolg Pwuaioic 1 Movtikn émapyia ddpopiotar T Aorrd § v Urd Suvdotaig kai uetd TV Mi8p1ddtov katdAvorv.
nepl pev 8N @V év tfj pecoyaia MapAaydvwv époduev Botepov tdV pun Und td Mibp1ddrn, vov 8¢ npdkertar thv OTU
gkelvy xwpav, kKAnbeloav 3¢ Mévtov, dieAbelv.
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authors have mentioned by other names. The goal seems very much to attempt to
place his own terminology above others so that his reader will accept his
descriptions.

However, as one continues reading, one finds Strabo stating again that the
Amazons live in Themiscyra, this time without questioning the correct identification
of the location or of the inhabitants.25> Strabo then does not seem to criticize either
Pindar or Herodotus on the location of the Amazons but merely on their knowledge
of the people who lived in the area. Strabo’s audience will associate the region of
Themiscyra with the Amazons, and nowhere does Strabo directly say that Amazons
do not live there, so therefore it is a quick way to reference the location of a now
well-organized Roman territory that is near his home, Amaseia.?%

It is easy and common for the names of peoples and places to be confused, as
Strabo demonstrates over and over in his work. This has happened with the
Amazons as well. He reports that there has been a literary debate about the peoples
whom Homer called the Halizoni and where they are from.?” Several writers
change the names in Homer from “Alybé” to “Chalybé” and variations on the two.

These variations shifted over the centuries into “Alazones” or “Amazons” for the

people and “Alopé” or “Alobé” for the location. Strabo mentions to his audience

255 Gtrabo 12.3.14.
256 Strabo 12.3.15.

257 Strabo 12.3.20. This is one of many examples of his defense of Homer throughout the Geography, an
argument made in general in Anna Maria Biraschi, “Strabo and Homer: a chapter in cultural history,” Strabo’s
Cultural Geography: The Making of Kolossourgia, ed. Lindsay Dueck, & Pothecary (New York: Cambridge
University Press, 2005) 73-85, though she does not cite this specific example.
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four authors who have promoted these incorrect terms: Hellanicus,?® Herodotus,
Eudoxus,?® and Ephorus,2® and he focuses on Ephorus for associating the Amazons
with his own native city of Cymé.26!

Ephorus’s attempts to address these problems only lead to further
misinformation, says Strabo, when he connects the Amazons with two named
leaders, Odius and Epistrophus, and this Alope, which is not in the region. Strabo
states that Ephorus’s changes are rash and unclear when one looks at earlier
manuscripts. Another writer called the Scepsian?¢? rejects Ephorus’s opinions
because he sides with Hecataeus of Miletus,263 Menecrates of Elaea,264 and
Palaephatus265 that nomads would not have traveled to help the Trojans. Hecataeus

states that the inhabitants of the region are called Alazones, while Menecrates calls

258 Given the number of fragments that specifically mention Amazons, it seems odd that Hellanicus
would confuse other peoples with the warrior women; however, without a more specific citation from Strabo it
is difficult to access the first century writer’s criticism. (Jacoby FGkHist 4.106, 4.107, 4.166, 4.167a, 4.167¢, 4.186,
323a.16a, 323a.16b, 323a.17a, 323a.17c.)

259 Eudoxus Rhodius’s surviving fragments do not mention Amazons at all (Jacoby FGkHist 79).

260 Ephorus Cumaeus’s work on Amazons survives in six fragments, most of these from Stephanus
Byzantinus (Jacoby FGkHist 70.60a and b, 70.114a and b, 70.160a, 70.166).

261 Gtrabo 12.3.21: Of pv petaypddovory AAaldvwy, of & Apalbdvwy TolodvTee, T & €& ANOPNC 28 AASTNG
£€ ANSPNG, ToUG pev Zk00ag Ahal®dvag pdokovteg vnep TOV Bopuabivn kai KaAAimidag kal GAAa dvouata, dnep
‘EAAGViKGG e kal ‘Hpddotog kal EBS0Eog katedpAvdpnoay nudv, tag & Aual®dvag petalb Musiag kal Kapiog kal Avdiag,
kabdmep "Edopog vopilel, tAnoiov Kuung tfig tatpidog avtod: kai todto uev Exetai tivog Adyou tuxov lowg €in yap &v
Aéywv v O1o TV AloAéwv kai Tovwv oikiobeloav Uotepov, mpdtepov § o Apaldvwv: kai EnwvOUoug TOAEIS TIVAG
etval dpaot, kai yap "Edecov kal Zudpvav kal Kounv kai Mopvav. 1 8& AAGPN A, &g Tiveg, AASTn A AASPn g &v év tolg
témoig Tovtolg £ntdleto ; TG d¢ TNAGOeV ; TG § 1) Tob dpyvpov yeveDAn ;

262 Metrodorus of Scepsis is Jacoby FGkHist 184, but none of these fragments outside of one from Strabo
himself (FGkHist 184, 7) mention Amazons.

263 Gtrabo may mean Hecateaus of Miletus, from the 6™ and 5™ centuries BCE, who did indeed write
about Amazons, though none of them mention the Trojan War (Jacoby FGkHist 1.3, 33, 34, and 226), and only 226
mentions a location for the Amazons, which has lost most of its context.

264 Jacoby credits only two fragments to Menecrates of Elaea, only one of which mentions Amazons,
but this is from a passage in Plutarch that this study will examine in a later chapter (FGkHist 701.1). Thus it is
impossible for us to assess Strabo’s criticisms, as it is in most cases with Strabo’s treatment of other authors.

265 Palaephatus’s only surviving mention of Amazons comes from this very passage (Jacoby FGkHist
44 4).
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them Halizones, and Palaephatus uses the term Amazons and again associates them
with his Odius and Epistrophus’s expedition to help Troy. Strabo expresses
disbelief that anyone could believe any of these opinions because they disagree with
Homer's text and they cannot demonstrate the natural resources mentioned
(specifically, silver) in the Poet’s work. Strabo cites another writer, Demetrius, who
states that anyone saying the Amazons live near Ephesus is talking nonsense.26¢
Indeed, Demetrius says that other writers sometimes insert random phrases into
their texts without thought, though unlike Strabo he lacks evidence of this fact.
Strabo’s evidence is grounded in the lack of mineral wealth in a region as mentioned
by Homer and questions about distance.?¢”

This entire section of Strabo is confusing to read. The number of previous
authors he mentions and their variations are intertwined and confused, adding to
his own opinion that earlier geographers, historians, and writers were not as
knowledgeable as him. By using them all in such a quick and dense fashion, Strabo
encourages his reader to feel as if earlier accounts about the Amazons and where

they lived must be highly contradictory and therefore unreliable. If one reads

266 Strabo 12.3.22: Tabta pév droAdeta T uetaypadii ypdder yap obtwe

adtdp Apalwvwv '08iog kai Eniotpodog Apxov,
ENOGVT €€ ANGTING, 80” Apalovidwv yévog éoti.

tabta & dnoAvodpevog eig GAAo éunéntwire TAdouar 00dapod yap evOdde ebpioketar ANOTN, kai 1) petaypadr O mapd thv
OV dvtiypddwv TV dpxaiwy TioTy kavotopovuévn £nl Toco0Tov oXedlaou® €okev. ... 0 8¢ Mahaidpatdc pnorv, €
Aualévwv TOV &v T AASTn oikoUvtwy, vOv & v Zedely, tov '08{ov kai tdv Eniotpodov otpatedoat. ti odv &lov
Enavelv Tag TovTwv 86&ag ; Xwpig ydp Tod v dpxaiav ypadrv kal tovtoug Kivelv olte ta dpyvpela deikviovoty, olte
700 thig MupAedTidoc ANSTN éotiv, olte TG of EvOéve ddrypévor gic “TAtov TNAGBeV ficay, £i kol §oBefv ANSTNY TIvd
yeyovévar ij Adaliav: oA yap dn tadta éyyutépw €oti tf] Tpwddi fj T mepi "Edecov. GAN Spwg tovg epi MoyeAa
Aéyovtag tovg Apal®dvag petall "EdpEcov kal Mayvnoiag kal IptAvng dpAvapelv dnoiv 0 Anurtpiog to ydp tnAdbev odk
¢bapudtrelv T@ émw. Omdow odv udANOV oUK épapudtrel Q) mepi Musiav kai TevBpaviav ;

267 Strabo 12.3.23. For all of the various Demetriuses whom Jacoby catalogs, none of them have
fragments that mention Amazons, either specifically or indirectly.
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carefully, though, it is clear that Strabo associates specific errors with individual
authors but that he has chosen to string them together to intensify this feeling of
confusion where Amazons are concerned.

Strabo seems especially annoyed at the errors he finds in a work of
Apollodorus that he cites. Having discussed the various claims that different allies
of the Trojans traveled from various locations, Strabo turns to Apollodorus because
his work, Marshalling of the Trojan Forces, concerns the same subject.268 It is full of
errors, some of which Strabo has already pointed out.2® Again one problem is
location, the idea that no allies from beyond the Halys River would aid Troy. There
is also, then, the question of how people who clearly lived beyond the Halys could
be Troy’s allies, as Apollodorus claims. Amazons, Treres, and Cimmerians all lived
beyond the Halys, yet are mentioned by Apollodorus as allies, according to Strabo.
The errors, though, are beyond mere geography. Citing Homer again, Strabo
counters that since Priam fought against the Amazons, they would not fight for him

when there were so many neighboring people who could aid Troy.270 Strabo is

268 Unfortunately, while the Apollodorus whose library of mythology does survive and several other
Jacoby fragments of other Apollodoruses are attested and collected (FGkHist 244, 422, 661, 779, and 803), only
Apollodorus of Athens seems to suit Strabo’s polemic (FGkHist 244, 157b and 171b). A survey of the other
fragments credited to an Apollodorus do not reveal any other mentions of Amazons, nor is the title Strabo uses
present in any of the other ancient authors, who do use an Apollodorus. The surviving Library itself does
include a few references to Amazons, in 2.3.2 and 2.9, as does the Epitome 1.16-18 and 5.1; these references were
written later than Strabo, however, and cannot be the author he is criticizing above.

269 Gtrabo 7.3.6, 12.3.24-27.

270 Strabo 12.3.24: Tipdg AToAASSwpov 8¢ mept TV adTtdV &v T Tpwik® Stakdoue StaAeySuevov oA piv
elpntar pdtepov, kal vOv 8¢ Aektéov. oV ydp ofetat delv déxeabat Tovg AA{wvoug éktog Tod “AAvog undepiav yap

cvupaxiav adpixbar toig Tpwolv €k ThG nepaiag Tod “AAvog. TpdTov Toivuv drattricopev avTév, Tiveg giolv ol vtog Tod
“AAvog ‘AAilwvot, ol kal

AG0ev €€ ANVPNG, 86ev dpyVpou éoti yevEOAN:
o0 yap €€g1 Aéyerv: Emerta v attiav, 3t {v 00 cuyxwpel kal £k Thg mepatag dpixOai Tiva cuppayiov: kal yap i Tag FAAaG

£vT0G eivat tod Totapod ndoag cupPaivel TANV TV Opak®V, piav ye Tadtnv o0dev ékdAve népabev adixBat éx Thg
EMEKEVA TOV AEUKOGUPWV.
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making what he believes to be a strong logical argument to undermine perhaps not
only Apollodorus but anyone claiming the Amazons allied with Troy.

The reasons for the Trojan War, in Strabo’s opinion, relate to the fertility of
the land, while the variations on who participated and where they were from result
from generations of confusion and miscitation of names resulting from continuous
warfare in the region.?”! The legends of the Amazons here confirm the valuable
nature of the region. Even they, women, so desired the land that they fought both
Priam and Bellerophon over it. Several cities are named after Amazons, and even
the Batieia plain is called the tomb of Myrina by Homer,2”2 which Strabo says was
named for a chariot-driving Amazon.?? This region continued to be a focus for war
and for migrations, adding to the confusion among writers.274

Strabo continues his discussion of Asia Minor and his corrections of earlier
works in book 13, focusing on the Trojan and Aeolian coasts and the time of the
Trojan War in chapter 3. The Amazons appear only once, and he repeats his
previous notes that cities were named after Amazons, in this case Cymé, and that

Myrina is buried in the Trojan plain called Batieia. This mention, though, allows

271 Strabo 12.8.4.
272 Homer Iliad 2.813.

273 Strabo 12.8.6: AMa t6 ye GOAov Tpokeiobat Kooy THV GpeTHY TAC xWpac, fig Aéyw, Toig ioylovaty ék
TOAADV PeParobton kai yetd ta Tpwikd: 8mov kal Apaldves katebdppnoav avthg, £’ a¢ & te Mpiayog otpatedoat Aéyetat
kai 0 BeAepodpdving méAeig te maloiai Opoloyodvral énwvupor adtdv: év 8¢ T TAtak® mediw koAwvn tig éotiy,

nv fitot Gvdpec Batieiav kikAfokovoly,
a6dvator 8¢ te ofjua moAvokdpOuoto Mupivng

fiv iotopodot uiav elvar TV Apalévwv, &k tod émbétou Tekpatpduevor bokdpOuoug yap fmoug AéyeoBat Sidk T Téyog:
kdxefvv o0V moAbokapBuov it T &md ThHG vioxelag Téyog kal ¥ MOptva o0V énidvuuog Tadtng Aéyetat. kai ai éyyvg 8¢
vijoor TadT #nabov Sid v &pethiv, OV PéSog kal KOG 8t mpd TdV Tpwik@®v fdn 0" EAAAvwY @kodvTo, kal 0’ Ourjpou
0adOG EKPapTLPETTAL.

274 Strabo 12.8.7.
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Strabo to get in another attack on Ephorus as an author, because, he says, Ephorus
was a native of Cymé, yet did not know enough about its history to get the names
and order of events correct.?7>

Strabo’s use of the Amazons is part of his correction of previous writers’
mistakes about the names of locations and the people who live in them, which was a
very important goal to Strabo. The Amazons are not the most important error, but
they represent a portion of the errors that allow him to build a case against other
authors. This helps reveal Strabo’s purpose not only for including Amazons but for
his entire Geography and lends more weight to scholars who argue that he is more

than a copyist.

Amazons and Strabo’s Agenda

Modern scholars have found many ways to judge Strabo’s Geography, but if
we concentrate on what the author himself states he is going to do in the
Prolegomena, we can find his goals and understand them within the context of the
very early imperial period of Rome. Strabo in his Prolegomena claims that the study
of geography is part philosophy, in which he includes knowledge about the natural

world presented in a practical and useful way.?’¢ As such it must be massive and

275 Strabo 13.3.6: 16 & Svopa &rd Apalévog T méAer tedeiodat, kabdmep kad TH Mupivn &rtd TAC v 16 TpwIK®
nediw kelpévng vno T Batieiq

TV fitot &vdpeg Batielav kikArjokovoty,
a0avaror 8¢ te ofjua moAvokdpOuoto Mupivng.

okonretal 8¢ kal 6 "Edpopog, Sidti tiig natpidog Epya obk Exwv dpdlewv €v tfj SrapiBuinoet thv dAAwv npdewv, 00 unv
o0d’ auvnuévevtov avthv eival €AWV, oUtwg emdwvel “Katd 8¢ tOV adtov Kalpov kuuaiot Tag novyiag nyov.”

276 Strabo 1.1.1, 1.1.16-20.
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must include a wide range of information.?”7 His method is to examine what
previous credible authors have said about the world and to correct their errors using
his superior ability in the study of geography.2’ Geography is not history, even
though Strabo often includes historical information in the Geography; some
speculation about his lost work of history strongly suggests he saw a difference,
even though the division appears blurred.?”? Modern criticisms of Strabo’s facts as
history or as geography seem justified if we ignore his real agenda: to correct others,
promote himself, and defend Homer.

Strabo names the authors in need of correction regularly and frequently in the
Geography. His criteria for judging whether or not an author has given correct or
incorrect evidence are fairly complicated. First, there is the motivation of the piece.
The purpose of traditional myths is to communicate important ideas to the illiterate
and to children, so they are formed to create pleasure for the listener; if the
motivation is to please while representing a larger truth, then small details are
ignorable.280 Second, contradictions in these traditional myths are evidence of local
variations and not necessarily evidence of dishonesty on the part of the myth
teller.81 An author or storyteller may be reflecting his local versions of an event or

myth without claiming universal or historical accuracy. Finally, silence should not

277 Strabo 1.1.12, 1.1.19-20; Pothecary, “Kolossourgia. ‘A colossal statue of a work’” 6-9.
278 Strabo 1.2.1.

279 Clarke, Between Geography and History: Hellenistic Constructions of the Roman World 2, 75;
Clarke, “In Search of the Author of Strabo’s Geography”: 96, 98.

280 Gtrabo 1.2.8.
281 Gtrabo 1.2.13-14.
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be used to judge the writer as uninformed, especially when it is a matter of well-
known facts or unimportant information.2s2

Strabo was apparently involved in an active debate about legends and their
truthfulness, using these three rules to defend Homer against ancient writers who
laid all of these criticisms at the Poet’s feet.283 As happens often in Strabo, if he finds
it in Homer, he does not criticize it, 284 but any other writer is open for him to correct.
Homer is the starting point for much of what Strabo corrects in other authors;
anything beyond what Homer says must be fiction.285 Strabo partly defends Homer
by updating his information, explaining what contemporary terms match the Poet’s,
but refuses to grant other authors the same latitude.28

Strabo’s defense of Homer and his own promotion seem to be his primary
motivations for the entire Geography. When scholars such as Claudia Ciancaglini?®”
focus on the confusions within Strabo over the names of people and places and
ignore the context of these “mistakes,” they easily miss the fact that his goal in these
passages is to criticize others, not to give his own opinion of the correct location or
name. Strabo has no interest in what local peoples call themselves, nor is he

interested in most local histories; his work is designed to show how well he can see

282 Gtrabo 1.2.30.
283 Gtrabo 1.2.22; 1.3.16.
284 Gtrabo 12.3 27, 12.8.6

285 . C. Richards, “Strabo. The Anatolian Who Failed of Roman Recognition,” Greece & Rome 10.29
(1941): 87; Biraschi, “Strabo and Homer: a chapter in cultural history” 73-85.

286 pretzler, “Comparing Strabo with Pausanias: Greece in context vs. Greece in depth” 150; Braund,
“Greek geography and Roman empire: the transformation of tradition in Strabo’s Euxine” 228; Clarke, Between

Geography and History: Hellenistic Constructions of the Roman World 248-49.

287 Claudia A. Ciancaglini, “Scii, iranici, nomadi: Problemi di etnonimia in Strabone,” Studi Sull’ XI
Libro dei Geographika di Strabone, ed. Giusto Traina, vol. 6, Studi di Filologia e Letteratura (Galatina: Universita
di Lecce, 2001) 11-83.
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the errors in the work of other writers, primarily other Greek authors. Perhaps his
work would have been more widely used during his life if he had spent more time
on local names and beliefs about the areas he was covering and pursued his agenda
less. He is not creating realistic, physical maps for his readers to follow; instead, he
is focused on the idea that location is important for his readers to understand for
their governing decisions?® and on critiquing various sources with whom his reader
may be familiar.

At the turn of the era, then, Strabo’s rather cynical work Geography seems to
be an attempt to update and correct a geographical and a human view of the world
in which he lived.?* His commentaries are often biting as he critiques the opinions
of previous and contemporary scholars. He does not provide an interesting variety
of Amazon legends, perhaps because his intended audience, educated men who
were well-read and needed information about the world they governed and did
business in,2% found such stories uninteresting because, since the Amazons were not
real people, the readers could not have had the need to deal politically or
economically with them. However, those whom these elite men would encounter
had knowledge of the legends, and therefore it makes some sense that Strabo would
include and correct those he felt were most misleading. Strabo seems to paint the

new emperors (Augustus and Tiberius) in a positive light, perhaps reflecting the

288 F. Lukermann, “The Concept of Location in Classical Geography,” Annals of the Association of
American Geographers 51.2 (1961): 194, 96, 202, 06-07.

289 Dyeck, Strabo of Amasia 45, 154-62.

290 Dyeck, Strabo of Amasia 54,162-65; Johannes Engels, ““Avdpeg #vdo&ot or “men of high reputation’ in
Strabo’s Geography,” Strabo’s Cultural Geography: The Making of Kolossourgia, ed. Lindsay Dueck, &
Pothecary (New York: Cambridge University Press, 2005) 129-43.
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authority and power that the new imperial system wielded and with which his
intended audience, and he himself, would have to contend.?9!

Early in his writing, Strabo discusses those he will correct in his Geography.
All of his predecessors, named or not, are targets of his corrections, but Eratosthenes
of Cyrene is corrected more than the others.292 Throughout his entire work, Strabo
only seems to reflect Stoic philosophy in having as a goal the creation of a useful
geography.2 Frankly, his practical goal fails, since he concentrates on showing the
weaknesses in other writers and not on presenting useful images of the world or
demonstrating a clear moral compass for his reader to follow. Likewise, instead of
consistently promoting Stoic thinkers, he praises a wide range of authors and
philosophies, though none escape his criticism except for Homer, who is not a
Stoic.2%4 Strabo, then, does not seem to really be much of a Stoic, nor does he seem to
be promoting Stoicism as much as defending Homer.

Strabo’s focus on his predecessors’ accuracy does not influence his defense of
Homer, whom others, specifically Apollodorus, have challenged as being ignorant.
Instead of proving Homer accurate, he routinely claims that the Poet was only
relating those things which stood out to him and which connected directly to the

story he was telling.2%> Homer only mentions Amazons twice in the Iliad: first when

291 Dueck, Strabo of Amasia 96-129.
292 Dueck, Strabo of Amasia 56-62.
293 Dueck, Strabo of Amasia 62-69, 74.

294 Roseman, “Reflections of philosophy: Strabo and geographical sources” discusses several
philosophies and philosophers Strabo critiques. This may counter the earlier claims from Thollard that Strabo
has an consistent Stoic philosophy throughout the Geography, Thollard, Barbarie et Civilisation Chez Strabon:
Etude Critique des Livres Il et IV de la Geographie 22-26, 29-39.

295 Gtrabo 12.3.36-27.
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Priam encounters them as part of an army in Phrygia?¢ and second in a brief
mention of the deeds of Bellerophon.?” Thus, as regards Amazons, while Homer
might have mentioned them and others, those he left out should not be used as a
reason to judge him false; only a false statement would prove him s0.2% However,
Strabo has said earlier that the Amazons cannot have been a nation of only female
warriors, but here, with Homer, he lets this pass without criticism. Strabo and his
readers may have held Homer in too high esteem; these foundational works that all
Greek children and most Roman children learned were out of reach of his criticism if
he wished for an audience to look favorably upon him.?»® More likely, since Homer
does not go into details about who the Amazons are, Strabo can simply dismiss extra
information as fiction created by later authors.300

Purposely choosing specific legends to critique gives Strabo the evidence he
needs to discredit those who are creating the tales about Amazons. Indeed, Ronald
Syme points this out not only for the Amazons but also for other legends that Strabo
corrects, especially those associated with Alexander the Great.3! Clearly, Homer
could know little of the world which Alexander conquered, so Strabo’s goals had to
be greater than merely defending the Poet and point to Strabo’s own promotion of

his correct view of the world. Alexander needs to be focused on because he is much

296 Homer Iliad 3.189.
297 Homer Iliad 6.186.
298 Gtrabo 12.3.27.

299 Mattern, Rome and the Enemy: Imperial Strategy in the Principate 14-16, 25-26.

300 Bok, Early Amazons 145-193, has a detailed discussion of what the Homeric phrase Apaloveg
AVTIAVELPAL Means, arguing quite strongly that it means that Amazons are women who fight like men. However,
that still does not mean that they were a tribe of only women, which was Strabo’s objection in 11.5.3.

301 Syme, Anatolica: Studies in Strabo 27, 70-71, 90.
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nearer in time than the majority of Amazon legends. Someone believing the legends
about Alexander’s encounter with Amazons might not have the information they
need to manage or work in the eastern part of the empire. Furthermore, as this
section has shown, Strabo reveals to the modern reader that there was diversity in
not just the details of legends but also in opinions about the warrior women in the
early imperial period, as several scholars point out in their research.302

Summing up, we see that Strabo is writing for those men of Rome he wished
to impress who made decisions and helped the new imperial world function. His
Geography, then, is less a series of world maps designed to help someone navigate
the terrain and more a collection of correct and corrected information to help them
think about a world of which Rome was the focal point.3%3 In his opinion it was a
world where they would not be encountering Amazons and therefore would not
need the various legends delving into their culture. However, as the next chapter on
Plutarch will touch upon, the legends of the Amazons continued to affect how

Romans and their allies interpreted the people and the territory they controlled.

Amazons in the Early Imperial Period
It is obvious from his tone and criticisms that Strabo does not want his
readers to view him as they would any of those other historians and writers who

believe foolish or incorrect variations of the Amazon legends. Strabo’s primarily

302 Lightfoot, “Hellenized Greeks and Hellenized Romans: Later Greek Literature”; Pothecary, “Strabo,
Polybios, and the Stade”; Pothecary, “Kolossourgia. ‘A colossal statue of a work’*; Pretzler, “Comparing Strabo
with Pausanias: Greece in context vs. Greece in depth”; Roseman, “Reflections of philosophy: Strabo and
geographical sources”.

303 While several scholarly articles and books as well as the Geography itself helped lead me to this
conclusion, it is most clearly and completely expressed by Katherine Clarke. Clarke, Between Geography and
History: Hellenistic Constructions of the Roman World 204,10-28.
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Roman audience could easily compare Strabo’s criticism with those other Amazon
legends they might be familiar with and, hopefully agreeing with his veneration of
Homer, would be inclined to agree with his analysis and rejection of the Amazons as
subjects for a proper in-depth geography of the imperial world.3¢ That he must
counter their legends and correct their geographic associations may reflect the
degree to which the warrior women had entered the general knowledge of his
audience in written sources. As the chapter on Herodotus and Diodorus showed,
each writer had access to several different variations of the Amazons before and
during their lifetimes. Strabo’s named sources provide evidence that the stories
continued to develop and grow.

If we return to the various studies of the sources that Strabo uses, we find that
his sources range across the centuries and include both Latin and Greek authors,
though he cites far more Greek sources than Latin. A logical assumption is that his
readers would also have had access to this much information, yet Strabo only uses
specific legends and confusions that support his goal of demonstrating how
incorrect other writers are and how correct he and Homer are. Previous sections of
this chapter have dealt with those Strabo chose to name and use, so now let us turn
to some surviving evidence of Amazons from his era that he does not mention and
the possible reasons why.

Diodorus offers us several enticing legends about the Amazons, but Strabo
never mentions him directly in relation to the Amazons; instead Strabo focuses on

Cleitarchus, one of the sources that Diodorus also draws upon. Cleitarchus claims

304 Gimon Swain, Hellenism and Empire: Language, Classicism, and Power in the Greek World AD 50-
250 (Oxford: Clarendon Press, 1996) 19, 205.
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to be writing a biography of Alexander, but Diodorus’s work is a very different sort
of writing. It is not strictly history, and it is certainly not an attempt to explain the
geographical world in a physical or cultural sense. Therefore, Strabo may believe
that he does not need to specifically include Diodorus, because they are not
targeting the same audience. Cleitarchus, though, by writing a biography, would be
claiming some historical accuracy about the life of a man who also controlled much
of the world that Rome now found under its power. True, Strabo’s readers might
have been familiar with Diodorus, though there is little evidence of this, but they
would have read Diodorus and Strabo for different reasons: moral discussion and
fantastical stories versus practical guide to the imperial world.

This may not be the only reason that Strabo ignores Diodorus. Strabo has two
main problems with the current state of Amazon legends. The first is the idea that
the Amazons are a purely female nation, and the second is that their location moves
around without explanation. Diodorus cannot provide him with examples of either
misapprehension. Diodorus divided the Amazons geographically, some in Scythia
and some in Libya, and for each he chronicled a series of expansions and defeats that
changed the location of their territory. There is no confusion of where the Amazons
live in what Diodorus has preserved, only a nicely laid out “history” of the people.
That “history” includes mentions of Amazon men as well as women. That could not
work with Strabo’s claim that the idea that Amazons were only women
demonstrated how foolish the legends had become. Therefore, using Diodorus for
the Amazons would only have undermined Strabo’s condemnation of the Amazon
stories as more fiction than fact. Of course this is all speculation, since the majority
of Strabo’s named sources exist today only in fragments and cannot be evaluated as

Diodorus’s work can.
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Lacking the sources that Strabo mentions, we might gain a better
understanding of why he felt the need to use Amazons in his corrections by
examining what other written information about Amazons was in circulation at
about the same time as Strabo. Four surviving Roman writers, Horace (65 — 8 BCE),
Propertius (c. 50 — 2 BCE), Ovid (43 BCE — CE 7), and Hyginus (c. 64 BCE — CE 17),
mention Amazons in the first centuries during or immediately following Strabo’s
lifetime, which can give us insight into what information was available to him about
the Amazons. Again, none of them would help Strabo’s argument that the Amazon
legends have become false over the centuries, because they do not show the
Amazons as solely female, nor do they focus on their location. They do, however,
prove that the Amazons had solidly moved into the Roman culture and were being
used by them. Ignoring the topic of Amazons altogether might seem odd to his
readers, who would expect Strabo to at least mention them.

Quintus Horace Flaccus was the freeborn son of a freedman in Apulia.
Educated in Rome, he had the usual military career until he deserted Brutus after
Philippi in 42 BCE. He was pardoned and soon was introduced into the highest
literary circle of Maecenas, where he met his patron Augustus. He wrote a large
number of books, ranging from satires to choral odes.3%> He mentions Amazons
once3% as simply associated with a type of battle-axe that the Vindelici carried in
their battle against Drusus. Cynthia Damon argues convincingly that the depiction

of the Vindelici weapon is not historical but merely symbolic, the weapon of a

305 Charles Oscar Brink, Horace on Poetry (Cambridge: Cambridge University Press, 1963); R.O.A.M.
Lyne, The Latin Love Poets: from Catullus to Horace (New York: Oxford University Press, 1980); R.O.A.M. Lyne,
Horace: behind the public poetry (New Haven: Yale University Press, 1995).

306 Horace Odes 4.4.17-22.
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people whom the Romans conquered just as the Greeks conquered the Amazons.307
Horace’s brief mention of Amazons is not enough to attract Strabo’s attention, and
in any case the event is contemporary, not really involving Amazons at all.

Sextus Propertius was a survivor of an Umbrian equestrian family whose
estates were confiscated in 41 — 40 BCE. After receiving a traditional education he
turned to poetry instead of politics and published four books of elegies while he
lived in Rome. He traveled in the literary retinue of Maecenas, so he was well
known among the Roman elites and other writers.3%8 Propertius uses Amazons on
three occasions, twice in his third book of elegies and once in his fourth. In two of
these he specifically references two heroic legends:3% Achilles and Penthesileia310
and Theseus and Hippolyté.3!! His details do not seem particularly new, simply
drawing on the images available in written and visual forms. His use of the
feminine voice of a Roman matron named Arethusa, seeing herself as a Hippolyté,

demonstrates a positive, active vision of the warrior women, though in defense of

307 Cynthia Damon, “Ab Inferis: Historiography in Horace’s Odes,” Clio and the Poets: Augustan
Poetry and the Traditions of Ancient Historiography, ed. D.S. Levene and D.P. Nelis (Boston: Brill, 2002).

308 Jasper Griffin, Latin Poets and Roman Life (Chapel Hill: University of North Carolina Press, 1985);
Margaret Hubbard, Propertius (London: Bristol Classical, 2001); Lyne, The Latin Love Poets: from Catullus to
Horace; Jeri Blair Debrohun, Roman Propertius and the reinvention of Elegy (Ann Arbor: University of Michigan
Press, 2003); Brian Arkins, In Interpretation of the Poetry of Propertius (c. 5-15 B.C.) (Lewiston: The Edwin
Mallen Press, 2005); Micaela Janan, The Politics of Desire: Propertius IV (Berkeley: University of California Press,
2001).

309 william R. Nethercut, “Propertius 3.11,” American Philological Association (The Johns Hopkins
University Press, 1971), vol. 102 of Transactions and Proceedings of the American Philological Association, 411-
43; James H. Dee, “ Arethusa to Lycotas: Propertius 4.3,” American Philological Association (The Johns Hopkins
University Press, 1974), vol. 104 of Transactions of the American Philological Association, 81-96; Debrohun,
Roman Propertius and the reinvention of Elegy 189-92.

310 propertius Elegies 3.11.14-16.
31 propertius Elegies 4.3.43-48.
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the family and state.3!2 His third use of the Amazons is as an adjective of sorts, one
that describes an active woman, in this case a Spartan exercising.3> These references
could be interpreted as representing conflicts between war and love, 4 but when
one reads Greek and Roman love or erotic poetry this interweaving of military
matters and love seems quite common. Inversions of male and female roles,
whether using Amazons or not, are also very common in such poetry.315

None of Propertius’ uses of the Amazons, though, claim a location or an
absence of men, so they are not something Strabo could use to argue against.

Instead Propertius is an example of why Strabo is mentioning the Amazons at all:
they have become so well known that even a love poet can reference them with ease
and use them without concern for historical fact but instead as an erotic vision.
Strabo wants his work to be seen as offering useful and correct information.

Publius Ovidius Naso was also from an equestrian family. He, too, turned
from politics to literary pursuits, becoming one of the most popular authors in Rome
until his exile in 8 CE.31®6 Amazons appear not only in his “love manuals” but also in
his Tristia and Epistulae ex Ponto written during his exile. Ovid mentions Amazons

only six times in his numerous publications. He uses the Penthesileia and the

312 Debrohun, Roman Propertius and the reinvention of Elegy 189-92; Janan, The Politics of Desire:
Propertius IV 53-69.

313 propertius 3.14.11-14.

314 Arkins, In Interpretation of the Poetry of Propertius (c. 5-15 B.C.) 2-17, 61-64.

315 Ellen Greene, The Erotics of Domination: Male Desire and the Mistress in Latin Love Poetry
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Hippolyté legends again, but this time the erotic component is highlighted.?1” The
female objects or subjects of his manuals on love are rarely called Amazons, armed
for the pursuit of sexual pleasure where the female will “fall” to the male, but only
after the correct process has been followed by both sexes in this game. Similar to
Propertius, Ovid puts the comparison of self to Amazon in the mouth of a woman,
this time Cydippe, who is talking to Acontius and telling him that she is not an
Amazon to be conquered.?'8 The erotic takes center stage, and the Amazons are
merely one way of seeing women as erotic beings, objects or subjects.

Yet Amazons can be more than simply erotic in Ovid. Ovid compares his
wife to an Amazon, pleading with her to do her duty and work for his return from
exile.?1® While he does not return to the image of the Amazon as her husband’s
defender, his plea here is similar to his other attempts to get intervention from his
wife on his behalf.320 Here as with Propertius the Amazon can be a defender of
family and not merely a target for male conquest. Strabo, however, is uninterested
in these erotic or modern uses of the Amazons beyond those stories that claim to be
telling the truth about a people whom he believes existed because Homer mentioned
them.

Homer and other literary and philosophical writers are important to both

Strabo and Ovid. While different scholars have tried to find one or two schools of

317 Ovid The Art of Love 2.739-744, 3.1-6; The Remedies of Love 675-676; Ovid Metamorphoses 15. 497-499,
551-552 does not fit into these categories but seems to be a mere reference to surprise that he and his readers may
understand.

318 Ovid The Heroides 21.16-20.
319 Ovid Epistulae ex Ponto 3.95-96.
320 Ovid Epistulae ex Ponto 3.1, Tristia 4.3 & 5.2.
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philosophy or a few writers who most strongly influenced each, Phillip DeLacy’s
1947 study rings true for both Augustan authors: they use philosophy to help them
touch their audience.??! For Strabo the use of other writers and philosophical
techniques is a means to promote Homer and himself. In Ovid’s pre-exile work,
philosophy, legend, and other writers’ ideas become the way to make his views
more interesting to his audience. The exiled Ovid uses the same references to argue
for his friends and family to work for his return to Rome by encouraging them to be
like or unlike the various figures he describes, icons they would know from their
own Hellenically inspired educations.

Hyginus, a Spaniard by birth and Roman by virtue of his status as a
freedman, is more difficult to grasp than either Ovid or Propertius. Exactly what he
wrote is debatable, but scholarship credits the Fabulae or Genealogiae to him as well
as work on astronomy, Astronomica.322 The Fabulae is a long but simple catalog of
various relationships in Greco-Roman mythology, beginning with the creation and
ending with a list of “first inventors,” who are various gods. The Amazons are
mentioned in this catalog eight times. The Amazons are the opponents or objects of
the Greek heroes Achilles, Heracles, and Theseus.?? Hyginus also credits them with

the building of the Temple of Diana at Ephesus.32* Antiope is mentioned as the

321 DeLacy, “Philosophical Doctrine and Poetic Technique in Ovid”: 153-61.

322 The Penguin Dictionary of Ancient History, ed. Graham Speake (New York: Penguin Books, Ltd,
1994) 325; Hyginus, The Myths of Hyginus, trans. Mary Grant, Publications in Humanistic Studies, vol. 34
(Lawrence: University of Kansas Press, 1960); Hyginus, Hygini Fabulae edited by Peter K. Marshall, Bibliotheca
scriptorum Graecorum et Romanorum Teubneriana (Stutgardiae: Teubner, 1993); Star myths of the Greeks and
Romans : a sourcebook containing the Constellations of Pseudo-Eratosthenes and the Poetic astronomy of
Hyginus, trans. Theony Condos (Grand Rapids: Phanes Press, 1997).
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129



mother of the ill-fated Hippolytus, who died after being cursed by his father.325
Hyginus also lists the names of fifteen Amazons,32¢ most of them differing from
those in the list of Diodorus 4.16.

A mere catalog of mythological events and characters is not something that
concerns Strabo. Hyginus is simply repeating some of what he’s learned or read,
but he does indicate that there were a range of Amazon legends circulating by the
time of Augustus. This range suggests further that Strabo carefully chooses which
legends and authors to criticize and that his goal is not to set forth the legends or
myths themselves but to criticize those that contain too many fictionalizations or are
cloaked in the guise of history or geography.

Finally, one ought to mention the revisionist Dictys of Crete, whose work
only survives in a fourth-century Latin version by Septimius. Very little is known or
written about Dictys, but Bowersock classifies him as a Neronian writer.32” Dictys is
one of those anti-Homeric authors that Strabo may have been countering in his own
work by defending Homer. In Dictys’s version of the Trojan War the Amazon
Penthesileia does not die heroically at the hands of Achilles but is instead drowned
in the Scamander River for joining with Troy.328 Even the great legendary battle
between the hero of the Greeks and the Amazon is stripped of its valor and
grandeur as Achilles wounds her first with a thrown spear before facing her in

hand-to-hand combat. Strabo ignores Dictys either because he is unaware of him or

325 Hyginus Fabulae CCL.
326 Hyginus Fabulae CLXIIL

327 G.W. Bowersock, Fiction as History: Nero to Julian (Berkeley: University of California Press, 1994)
11, 23-24.

328 Septimius 4.3.

130



because our information about him is incorrect, since he only survives in Septimius’s
version. Dictys’s complaints seem to reflect the fact that in the centuries following
Homer other heroes fought the Amazons in literature and the visual arts, including
Heracles, Theseus, and the city of Athens, while stories of Alexander’s meeting with
an Amazon circulated in some histories and biographies.

Strabo’s refusal to criticize most of these Amazon meetings with the heroes
does not reflect his ignorance of the heroes themselves. Strabo mentions Heracles’s
deeds and travels on at least 50 occasions in the Geography, beginning in book six
and throughout each book thereafter through book 14. Likewise Strabo mentions
Theseus approximately seven times, never in connection with the Amazons.
Athens, too, never crosses paths with the warrior women, even though they appear
over thirty times in Strabo. In the case of Alexander, Strabo mentions the Amazons
only to criticize the story, not for the idea that their queen might wish to meet with
the Macedonian king but that she could travel what Strabo considers an outrageous
distance. In each case, Strabo mentions the hero when he is focusing on a location
and pointing out discrepancies between various accounts, the foolishness of his
predecessors’ and contemporaries’ understanding of geography, or merely as a
marker of the location, a feature that is prominent and related to the legend.

Few of the heroic legends mention whether or not the Amazons as a people
include both men and women, because the focus is on the war, and in the legends
only Amazon women are warriors. Furthermore, there seems to be no disagreement
over where the heroes encountered the Amazons. Thus there is little in the heroic
legends that Strabo may use to demonstrate his superiority over those who are

wrong about the Amazons.
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During Augustus’s reign there was an attempt to promote traditional Roman
values and culture through building projects, legal changes, and literary patronage.
Indeed, the foundation legends of Rome itself were being promoted partly through a
connection to the Greek world.??° This association was not always positive, as we
see in authors like Livy who trace the foundation of Rome back to Aeneas, a Trojan
and a survivor of the great war between the Greeks and the Trojans. Most Roman
legends focus on historical heroes fighting for the great city and the foundation of its
family and social hierarchy; attempts to draw in the Greek heroes are tied to politics,
education, and entertainment. The Romans had been exposed to Greek culture for
more than two centuries at this point,3 but they use these Greek stories and settings
in other ways to further their agendas, whether it is Caesar’s claim to divinity
through Aeneas or the references to Amazons in the four Latin authors we just
briefly examined. They do not at this time in the early Imperial period seem to be
retelling the Greek stories so much as using them to stir up an image in their
audience’s minds, changing them only as much as they need to further their political
or professional goals.?3! Greek authors and orators do that as well, but they are also
revising and critiquing the legends. Strabo is clearly attempting to do this in
addition to promoting himself; a similar motivation drives Plutarch’s writing, as the
next chapter will discuss. By not declaring the Amazons a fictional people, labeling

only the details about them beyond Homer as creations of later authors, Strabo

329 Clarke, Between Geography and History: Hellenistic Constructions of the Roman World 321-22.
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shows that he understood that Homer remained important to both the Romans and
Greeks.332

Was Strabo successful in promoting Homer and himself? Anna Maria
Biraschi suggests he failed in part because his promotion of this most Greek of Greek
authors, Homer, excludes most Latin authors.333 His audience would have been
familiar with both groups of writers, so his ignoring them may have made Strabo’s
own knowledge appear lacking or, worse, too ethnocentric. Biraschi’s main
evidence for Strabo’s failure is the same as most scholars: his name is rarely
mentioned, nor is his work widely used by later writers.

It is true that other authors rarely mention Strabo by name.33* The greatest
use of his work is in Josephus,335 who wrote not long after Strabo’s own lifetime. Yet
this only testifies that his work remained available for the decades following its
publication. We know little about him, suggesting that he was not important
enough to be remembered by successive generations of writers and orators.
However, his work did survive, whereas most of those he corrects and criticizes in

his Geography do not. But the mere survival of a text cannot equal success or even
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335 Richards, “Strabo. The Anatolian Who Failed of Roman Recognition”: 85; Yuval Shahar, “Josephus’
hidden dialogue with Strabo,” Strabo’s Cultural Geography: The Making of Kolossourgia, ed. Lindsay Dueck, &
Pothecary (New York: Cambridge University Press, 2005) 235-49.
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popularity, of course; there are too many variables in why and how any text passes
from one generation to the next. Homer, of course, still serves as the foundation of
Greek literature and perhaps western literature as well, so his defenders and his

work won out over his critics, and in that sense Strabo was on the winning side.

Focusing on the Amazons has provided more examples of what the recent
defenders of Strabo call his cultural value as evidence of the variety and creativity of
literary debates in the first century BCE. Ronald Syme was a brilliant scholar, but in
the case of Strabo®¢ his devaluation is overly harsh, ignoring Strabo’s agenda. No
one claims that Strabo is one of the most eloquent Greek authors nor the most
creative, but he certainly offers a strong testament to the value of geography and
history in the early imperial world of Rome and the range of different sources
available.

While Strabo’s use of the Amazons to criticize other authors was innovative,
as the next chapter will show, he was not the only Roman-era Greek author who was
correcting legends about the Amazons. Plutarch also called into question details

about the warrior women and authors’ motivations for telling certain tales.

336 Syme, Anatolica: Studies in Strabo 356-57, 61.
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V. Plutarch: Amazons as Details

In Herodotus the Amazons were political; they could justify a polis’s claims or
represent an alternative to hostile military action. In Diodorus the Amazons were
philosophical — a way to build up the reputation of hero and god. In Strabo the
Amazons are intellectual; the inconsistencies in their legends provide logical
ammunition to reduce or increase the reputation of an author. However, in
Plutarch, the Amazons act mainly as details about any event or life that he looks at;
they serve a unique function in each instance in which they appear.At the beginning
of the second century, the prolific Greek writer and scholar Plutarch wrote a series
of Lives, biographical comparisons between great Greek and Roman men. Modern
scholars debate the purpose of these works. Some view the Lives as an attempt to
explain Romans to his Greek countrymen and promote the importance of Hellenic
culture to Romans.?7 Still others see in the Lives an educational purpose either for
his students, his friends, or himself.33 No one debates that the Lives are primarily a
moral study and not a proper history, though they do debate whether he was

promoting any particular philosophical school.33?

337 5. C. R. Swain, “Hellenic Culture and the Roman Heroes of Plutarch,” The Journal of Hellenic
Studies 110 (1990): 128-29,45; Philip A. Stadter, “Introduction,” Sage and Emperor: Plutarch, Greeks Intellectuals,
and Roman Power in the Time of Trajan (98-117 A.D.), ed. Philip A. Stadter & Luc Van der Stockt (Leuven:
Leuven University Press, 2002) 2-3.

338 Modern scholars vary in their interpretation of Plutarch Aemilius 1, where he describes the Lives as
an educational project for his friends which he continued for himself. C.P. Jones, Plutarch and Rome (Oxford:
Clarendon Press, 1971) 106-09; Alan Wardman, Plutarch’s Lives (London: Elek Books Limited, 1974) 19, 36-48; R.
H. Barrow, Plutarch and his times (Bloomington: Indiana University Press, 1967) 52-57, 62; Robert Lamberton,
Plutarch (New Haven: Yale University Press, 2001) 145; Stadter, “Introduction” 5-6; Aurelio Pérez Jiménez,
“Exemplum: The Paradigmatic Education of the Ruler in the Lives of Plutarch,” Sage and Emperor: Plutarch,
Greek Intellectuals, and Roman Power in the Time of Trajan (98-117 A.D.), ed. Philip A. Stadter & Luc Van der
Stockt (Leuven: Leuven University Press, 2002) 105-11.

339 George Boys-Stones, “Thyrsus-Bearer of the Academy or Enthusiast for Plato?” Plutarch and his
Intellectual World: Essays on Plutarch, ed. Judith Mossman (London: Gerald Duckworth & Co., Ltd, 1997) 41-58;
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Throughout his Lives Plutarch wove in commentary on the likelihood of the
events he describes as well as discussions of what other scholars and writers had
said about the person or occurrence he was discussing. This provides us with a list
of over 200 scholars and writers, most of them Greek, a good deal of material for
modern scholars to use.3* Few of the sources Plutarch mentions survive to our day,
and most scholars have given up the Quellenforschung focus of the 19" century where
Plutarch is concerned.3*! Later scholars have used this list in a debate over
Plutarch’s education, his research and even his skill in Latin, which, he writes, he
studied late in life.3*2 Plutarch certainly may have used his Roman friends as
sources for information,3*? but these need not negate his own abilities in Latin and
may only indicate a lower esteem for Roman works or fewer available materials on
his subjects.34

Born into a wealthy Chaeronean family, he had ample opportunities for
education and travel, and even held a variety of political positions, as well as

citizenship in three cities: his hometown, Athens and Rome.3%5 It seems unlikely,

Ewen Bowie, “Plutarch and Literary Activity in Achaea: A.D. 107-117,” Sage and Emperor: Plutarch, Greek
Intellectuals, and Roman Power in the Time of Trajan (98-117 A.D.), ed. Philip A. Stadter & Luc Van der Stockt
(Leuven: Leuven University Press, 2002) 42-50; Jackson P. Hershbell, “Plutarch’s Political Philosophy: Peripatetic
and Platonic,” The Statesman in Plutarch’s Works: Proceedings of the Sixth International Conference of the
International Plutarch Society, eds. Lukas de Blois, Jeroen bons ton Kessels and Dirk M. Schenkeveld (Boston:
Brill, 2004) 151-62.

340 Philip A. Stadter, “Introduction,” Plutarch and the historical tradition, ed. Philip A. Stadter (New
York: Routledge, 1992) 8; Hubert M. Martin, “Plutarch,” Handbook of Classical Rhetoric in the Hellenistic Period
330B.C. - A.D. 400, ed. Stanley E. Porter (New York: Brill, 1997) 716.

341 1 amberton, Plutarch 13-19.

342 plytarch, Life of Demosthenes 2. Plutarch, “Demosthenes,” trans. Bernadotte Perrin, The Loeb
Classical Library, ed. Jeffrey Henderson (Cambridge: Harvard University Press, 2004), vol. 99.

343 Jones, Plutarch and Rome 81-87.

344 Barrow, Plutarch and his times 150-53, 60-61; Lamberton, Plutarch 13, 19-21.

345 Jones, Plutarch and Rome 8-11; Wardman, Plutarch’s Lives 2; Barrow, Plutarch and his times 15-16;
Martin, “Plutarch” 715-16; Lamberton, Plutarch 1-2, 44; John Dillon, “The Social Role of the Philosopher in the
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then, that Plutarch’s Latin could be so poor that he could not consult Roman authors
when he thought they provided reliable information or were too widely known to
be ignored. As this examination of the Amazons in the Lives will show, reliability of
a source is one of the criteria Plutarch used when judging a variation to be more or
less believable. Indeed, since most scholars see a pro-Roman bias?¢ in the Lives, it
would be very odd if Plutarch did not use at least some Latin sources.

A few scholars believe Plutarch had a plan from the beginning to write the
entire series of Lives, but most see them as individual pairs.3*” Some of the pairs,
such as Theseus and Romulus or Alexander and Caesar, are tightly written and
almost parallel in structure, while later Lives seem less structured with weaker
comparisons.’*8 It seems that Plutarch finished each pairing with a synkrisis, or
comparison, where he laid out the characters of each man in a direct fashion so he
could see which was the better;3* however, not all of these synkrises survive. Since
Plutarch makes no explicit comparisons between the two men within the
biographies themselves, the synkrises are the surest means of understanding what
character traits Plutarch was interested in exploring. The motivations for each great

man'’s behavior and decisions, the treatment of those under his authority, and the

Second Century C.E.: Some Remarks,” Sage and Emperor: Plutarch, Greek Intellectuals, and Roman Power in the
Time of Trajan (98-117 A.D.), ed. Philip A. Stadter & Luc Van der Stockt (Leuven: Leuven University Press, 2002)
33.

346 Jones, Plutarch and Rome 93, 102; John Dillon, “Plutarch and the end of History,” Plutarch and his
Intellectual World: Essays on Plutarch, ed. Judith Mossman (London: Gerald Duckworth & Co., Ltd, 1997) 233-
40.

347 Jones, Plutarch and Rome 104; Lamberton, Plutarch 22-23.

348 Lamberton, Plutarch 64-65, 99, 108.

349 Wardman, Plutarch’s Lives 3; Martin, “Plutarch” 724-28; Paolo Desideri, “Lycurgus: The Spartan
Ideal in the Age of Trajan,” Sage and Emperor: Plutarch, Greek Intellectuals, and Roman Power in the Time of
Trajan (98-117 A.D.), ed. Philip A. Stadter & Luc Van der Stockt (Leuven: Leuven University Press, 2002) 315.
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consequences of his choices on the rest of his society are all aspects Plutarch
examines in the synkrises. In these areas Amazons could provide insight to a great
man’s character. However, while Amazons appear in three Lives, Plutarch only uses
them to display a man’s character in the Life of Theseus; in the other two, they are

only one of many details.

The Amazons in the Lives of Three Great Men
The Life of Theseus:

Plutarch focuses on great Greek and Roman men of the past. Some of these
may seem more legendary than historic, but each of them made a valuable political
or military contribution to their society. As we saw in Strabo, the Amazon legends
stirred debate among different scholars, poets, and authors. Plutarch often discusses
different opinions of various events, motivations and details, which are sometimes
the only evidence we have of particular variations on a historical, mythical, or
legendary person or event. As Frank J. Frost explains in his own article on the Life of
Theseus, Plutarch’s moral agenda and his desire to use historical figures to achieve
this necessitated including mythological matters that were so well-known and
accepted that he could not ignore them.3 Events involving Amazons are among
these diverse accounts that he must deal with and he chooses to examine several

different accounts to find the most likely version.3!

350 Frank J. Frost, “Plutarch and Theseus,” Politics and the Athenians: Essays on Athenian History and
Historiography (Toronto: Edgar Kent, Publishers Inc., 2005) 70-77.

351 This is an approach he uses throughout the Lives, and not just within Theseus or for Amazons.
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We see Plutarch’s method for evaluating variations when he discusses the
legend concerning Theseus’s meeting with Amazons. Philochorus®?2 and a few
unnamed authors claim that Theseus was Heracles’s companion and earned an
Amazon bride for his courage and skill. A majority of writers, including
Pherecydes,?5 Hellanicus,35* and Herodorus,35 tell of a solo voyage.3* Plutarch
sides with the latter story, calling it more trustworthy (mbavartepa) and adds details
from Bion37 about how the Amazons responded to Theseus: Theseus uses his
charm and his cunning to take a bride.3*

In his biography of Theseus, Plutarch gives us citations for works mentioning

the Amazon legend that no longer survive, in this case, Menecrates. Plutarch’s

352 Philochorus Atheniensis’s only fragment to mention Amazons is from this Plutarch passage itself
(Jacoby FGkHist 328.110).

353 Most likely this is Pherecydes Atheniensis (Jacoby FGkHist 3.15a), whose only Amazon fragments
comes from the Argonautica of Apollonius.

354 Hellanicus Lesbius is not listed neatly in Jacoby but has numerous fragments, several of which do
indeed mention Amazons (FGkHist 4.106, 4.107, 14.66, 4.167a, 4.167c, 4.186, 323a.16a, 323a.16b, 323a.17a, and
323a.17¢).

355 Most likely this is Herodorus Heracleota (Jacoby FGkHist 31.25a and 25b), who mentions Amazons
in only three fragments: this passage from Plutarch and two others, mentioned in two different Tzetzes works.

356 All three of these named authors probably wrote in the 6" century BCE. Hellanicus’s fragments
were discussed previously. Pherecydes was an Athenian logographer. William Smith, ed., Dictionary of Greek
and Roman Biography and Mythology, vol. 3, 3 vols. (New York: AMS Press, 1967) 257. This particular
Herodorus may be the mythographer who focused on promoting the worship of Heracles. Smith, ed.,
Dictionary of Greek and Roman Biography and Mythology 430-31.

357 Bion is much more difficult to identify given the limited information in Plutarch. Bion Procennesis
is Plutarch’s source, according to Jacoby (FGkHist 14.2), but the only mention of Amazons in his surviving
fragments are straight from this passage in Plutarch. The other possible Bion would be Jacoby #89, but there is
no mention of Amazons in these fragments.

358 pPlutarch “Life of Theseus” 26.1-2: Eig 8¢ tov névrov émhevce tov EbEe1vov, (g pév GAGXopog kaf Tiveg
dANot Aéyouot, ued ‘HparAéoug Emi Tag Apaldvag cuotpatedoag, kai yépag Avtidnnv EAafev- oi 8¢ mAeioug, Gv Eoti kal
DepekONG kai EANGvikog kai ‘Hpddwpog, Uotepdv dpaotv ‘HpakAéovg ididotolov mAedoat tov Onoéa kai thv Apaléva
Aafelv aixpdAwrtov, mbavdtepa Aéyovtes. obdeig ydp GAAOG lotépnTat TV UET avTod oTpatevodviwy Apaldva AaPelv
aixpdAwtov. Biwv 8¢ kal tavtnv napakpoveduevov oixesBat Aafdvtar pioet yap oloag tag Apaldvag dprAdvdpoug olte
doyely Tov Onoéa npooParlovta tfi xDpa, AL kai Efvia méumetv: TOV 8¢ TV kopilovoav EuPivat tapakalelv ig to
nAolov- Eufdong 8¢ avaxdfval.

Mevekpdtng 8¢ Tig, iotopiav mepl Nikaiog tfig €v Bibuvig téAewg ékdedwkwg, Onoéa pnoi tv Avriénnyv €xovta
Sratpipar mepi TovTOUVG TOVG TOTOUG
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account, though, seems to look less at how this “marriage” between the king and the
Amazon Antiope occurs and more at where they travel and how they interact with
those they meet. The captive Amazon does not seem upset with her situation;
Plutarch credits her with gentleness, sexual loyalty, and political discretion, as well
as a sexual appeal that results in the suicide of one interested Athenian man. Aside
from the suicide, which is not directly Antiope’s fault, the Amazon seems to show
many of the same positive qualities any Greek might expect from any good wife or
mate 3%

Presumably Theseus and Antiope settle down in Athens. After some
unspecified time, the Amazons attack Athens to reclaim their stolen sister. Plutarch
uses Cleidemus?3® as his source for this story, saying approvingly that the author
wished to set forth all the details of the battle precisely (¢€akpiBodv t& kaf’ €kaota).
Neither side seems to have greater skill or luck for three months, until “Hippolyté”

steps in and negotiates a treaty.3¢! Until this point, Theseus’s Amazon “bride” is

359 Plutarch “Life of Theseus” 26.3-5: tuyxdvewv 8¢ suotpatedovtac adtd Tpeic veaviokoug ¢€ ABvRY
&8eAdovg dAMAAWY, EGvewv kal @avta kai ZoAdevta. Todtov odv épdvta ThAg Avtidmng kai AavOdvovta todg dAAoug
g€anelv pog Eva TV cuVAOwWV- €kelvou 8¢ mepl TovTwV évtuxdvtog T Avtidmn, thv pev telpav ioxvpdg arotpipachat,
10 8¢ Tpdypa cwdpdvws dua Kol Tpdwg EVEYKETV Kal Tpdg TOV Onoéa un katnyopfioat. tob 3¢ ZoAGevTog WG ATéyvw
plpavtog avtov ig motapdv Tiva kal dadOapévtog, nobnuévov téte v aitiav kai td ndBog o0 veaviokov TOV Oncéa
Bapéwg Eveykely, kal Suopopodvta Adyiév T TuBSXpNoTOV dveveykelv TPdG EQUTOV: £lvat yap adT® TPooTETAYUEVOY &V
Agldoig Oro Thg Mubiag, Stav éml EEvng dviadf udAiota kal mepiAvnog yévnrat, oA €kel kticat kal TV dud’ avTdv
TIVOG NYEHOVAG KaTaATETY. €k 8¢ TouTou TNV eV oAy, Ny €kTioev, ano tod Beod ITubémoAv mpocayopeboat, ZoAdevta
8¢ tov TAnoiov motaudv éml tiuf Tod veaviokov. kataAumeiv 8¢ kai Tovg d8eAdpolg avtod, olov Emictdtag kai vopodétag,
kai o0V ahTolg “Eppov &vdpa tdv ABAvnoty edmatpid@dv: &’ o0 kai témov “Epuod kaAeiv oikiav todg MubomoAitag, ovk
0pO®G TV devtépav cLANAPR Y TeploT@VTAG Kal T d6&av £ml BedV 4o Hpwog HeTaTIOEVTAG.

360 Of the fragments in Jacoby, only one mentions Amazons, and it is from this passage in Plutarch
(FGkHist 323.18). Cleidemus was a fourth century BCE Athenian author. William Smith, ed., Dictionary of Greek
and Roman Biography and Mythology, vol. 1, 3 vols. (New York: AMS Press, 1967) 782; John William
Donaldson, A History of the Literature of Ancient Greece; from the foundation of the Socratic schools to the
taking of Constantinople by the Turks, vol. I, 2 vols. (London: John W. Parker and Son, West Strand, 1858) 230-
32.

361 plutarch “Life of Theseus” 27.2-4: ] pév o0v, (¢ EAAGVikog iotdprke, T Kipuépik® Boonbpw mayévrt
daPacar mepiiiAbov, Epyov éoti moteboar to d¢ €v Tf dAet oxedov adTd¢ évotpatonedeboat papTupeital Kal Toig Ovopact
OV TOnWV Kal Talc BKalg TOV TecdvTwy.

oAUV 8¢ xpévov 8kvog Av kai uéAAnoig dudotépoig Thg émxelpricews téhog 8¢ Onoele katd Tt Adylov 1@ déPw
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called Antiope in the story. The name Hippolyté is associated with two different
heroic legends: those of Heracles and Theseus. This name is known to Roman
audiences well enough that by the turn of the eras Propertius can make a reference
to her.362 By clearly stating that he is using another author’s account, Plutarch can
deflect claims that he is not keeping the Amazons straight, something that Strabo
would have exploited in his own work to demonstrate the inferiority of other
writers.

Plutarch makes it clear that he has further reasons to choose Cleidemus’s
version. Other accounts, authors unnamed, say that the battle ended with death for
the kidnapped Amazon or for her sisters. While these versions have some evidence
in the form of memorial buildings, Plutarch chooses the version supported not only
by a monument, the Horcomosium, but also by a sacrifice to the Amazons during
the festival of Theseus. Likewise, Plutarch finds the number of graves between
Athens and Thermodon to be evidence of the fact that the women returned to their

homeland but had to fight their way there.363 The unspoken assumption seems to be

sdaylacduevoc ouvipey adTais. 1) udv obv udyn Bondpopidvog yéveto unvog €d’ fj o Bondpduia uéxpt vov Adnvaiot
Bvovorv. iotopsi d¢ KAgidnuog, éakpiodv ta kad’ Exaota Bou)\épsvog, T0 eV sf)u’)vupov OV 'Apot(évwv KEPAG
smcrped)sw Tpoo 0 viv Kot?\oupsvov Apoc(ovslov @ 8¢ 8e&1d npoq rnv [IvOKa KaTd TV vaoav nsz pdixeoBat 8 mpog
T00TO0 TOVG Aenvououg amod tod Movoeiov talg Ap(x(ool cvpnscovrocq, Kal Tdpoug TOV TecdvTwv T[Spl tr]v mhatelay eivat
™V Ppépovoav émi tag TuAag mapa TO XaAkwdovtog fipdov, &g viv Mepaikdg ovoudlovot. kal taldty pev ékfracdijvat
UéxpL T®V Evpevibwv kal vnoxwpfioat taic yovaiiv, ano 8¢ MaAAadiov kai Apdntrod kai Avkaiov tpoofaidvrag doacbat
70 810V adT®V dxp1 Tob otpatonédou kal ToAAXG KataPaAelv. tetdpty 8¢ unvi cuvBrkag yevéoBat dia Th¢ TnroAdtng
‘InmoAUTnV y&p 00tog dvoudlel Thv T ONoel cuvoikodoav, obk Avidmnyv.

"Eviot 8¢ daot petd tob Oncéwg paxouévny mecely v &vOpwiov o MoAradiog dkovtioBeloav, kal Thv
oTNANV TV Tapd o ThG 'OAvpmiag iepdv éml tavtn kelobat.

362 propertius Elegies 4.3.43-44.

363 Plutarch “Life of Theseus” 27.4-6: kai tadtn pév éxkPracdivar péxpl OV Ebpsv{Swv Kal boxwpficat Talg
yovai€iv, amo 8¢ MaAladiov kal ApSr]ttou Kol Avkeiov mpoc Paddvrag doacBat T6 de&1ov avtdy dxpt ToD orpatonsﬁov Kal
TOANGG kataPaleiv. tsrocptw 8¢ unvi cvwbiikag yevésOat Sic g TemoAvTng TnmoAdtny ydp o0tog dvoudlet Thv 1@
Onoel suvoikoboav, oUK AvTidmnv.

“Eviot 8¢ paot petd Tob ONo€wg HaxoUEVY Tedelv THV &vOpwmrov Utd MoAnadiag akovtioBeloay, kai thv
oTHANY TV apa T TG 'OAvuTiag lepov €nl tavth kelobat. kal Bavuactov oUK E0Tiv £l TPAYHAGLY 0UTW TAAAL0TG
mAavacOat trv lotopiav, Enel kal Tag TeTpwuévag daot TV Apaldvwy O Avtidnng ei¢ XaAkida AdBpa dramepudOeioag
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that if the Amazons had been defeated they could not have returned home and
fought, but under a treaty they would have been armed and would have had
enough troops to fight multiple battles on the way home. In all this Plutarch seems
focused on choosing the most reliable tradition, and not on following a false
historical path (as he puts it himself, tAavac8ai trv ictopiav, 27.5). Most of his
sources, like those in Herodotus, Diodorus, and Strabo, do not survive, so we cannot
determine the quality of Plutarch’s judgments of his sources as more or less reliable.
Plutarch goes on to dismiss other versions of the Theseus/ Amazon
encounter. Specifically he targets the Theseid, which is credited to an Athenian
author named Xenophon.?* That version confuses two of the many women who
help or hinder Theseus: Phaedra is declared an Amazon, even though all other
sources say that she married Theseus later and was stepmother to the Amazon’s son
by Theseus. Plutarch once more advances reasons of accuracy for choosing a
version of the tale; in this case, it is the sole account that contradicts other sources’

almost universal agreement with another version.365

Toyxdverv émpeAeiog, kai tadpfvai tivag kel mepl td vov Apalévelov kaloOpevov. GAAX ToD ye Tov TéAepov gig omovddg
televtiioat paptiptdv Eotiv 1 Te T0D Témov KAfolg 0D mapd T Onoeiov, Sviep Opkwudotov kalobotv, 1 T yivouévn
ndAat Ouola tatg Apaldol tpod TdV Onoeiwv. detkviovot d¢ kai Meyapeic Apaldvwv Onknv tap’ adTolg, £ Tov
kaAovuevov Pobv Padifovory €€ dyopdc, Smov t0 Poufoeidéc. Aéyetar 8¢ kai mepl Xarpdvelav ETépag amobavelv, kai
Tadfvar Tapd T pevpdtiov 6 mdAat uév, wg #otke, Oepuddwv, Afuwv 8¢ vOV kaAeltar mept v &v 1@ Anuocdévoug Blw
yéypamrtat. paivovtat 8¢ unde Osooaiiav anpayuévws ai Apaléveg dieAbodoar tddot yap avtdv £t kal viv deikvuvtat
nepl Thv Zkotovoaiav kai tag Kuvog kedpaldg.

364 Anthologia Palatina 7.98 is rather unclear on who this author is, but it is not the 5" /4" century BCE
Socratic philosopher and mercenary whose works include Anabasis, Oeconomicus, and Symposium. The single
fragment in Jacoby (FGkHist 24.1) is certainly not from any Theseid and does not mention Amazons or Theseus.

365 plutarch “Life of Theseus” 28: Tabta pév o0v &€ia uviung mepi tav Aualdvwv. fiv yap 6 tic Ononidog
nonthg Apalédvwy énavdotactv yéypade, Onoel yapobvt @aidpav thig Avtidnng émtibepévng kai tdV YeT avTAG
Apalévwv Gpuvopévwy Kai kteivovtog adtag HpakAgoug, nepidavig otke uobey kal mAdopatt. thg d& Avtidnng
dnobavouvong £ynue daidpav, £xwv vidv TrndéAvtov €€ Avtidnng, wg 8¢ Tivdapds dpnot, Anuoddvta. TG 8¢ mepl TadTnv
Kal ToV LoV avTtob dvotuying, el undev avtimintel Tapd TOV IOTOPIKOV TOIG TPAYIKOIG, 0UTWG XLV BeTéOV WG EkeTvol
TEMOKAOLY AMAVTES.
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Plutarch uses a rather sophisticated process of source selection in discussing
the Amazons. It requires not only knowledge about the story he is telling at the
moment but also familiarity with multiple versions. Plutarch discredits them not to
promote himself, as Strabo did, but to give his reader what Plutarch considers as
historically accurate a picture of the events as he can. That he felt it necessary to
even mention these other versions at all suggests that these were active and well-
known versions that Plutarch felt he must address in order to best serve his
audience, likely elite Greek and Romans.36¢

An ancient reader would be armed with his own knowledge of the legends of
Theseus, so Plutarch’s reasoning must overcome other variations, even those he
does not explicitly address, such as visual images and dramatic presentations.
Ancient readers would also have been aware that Plutarch was a moralist and
would have expected his Lives to demonstrate aspects of good and bad character;
indeed, Plutarch repeatedly states this throughout all the Lives. One familiar with all
the exploits of Theseus might see the Amazon story as one of many times that the
Athenian king acquires women by illegal or military means and as a result brings
problems to himself and Athens. The end of Theseus’s life is a result of one such
event: the kidnapping of Helen of Sparta.3¢” Although there is no direct moral
discussion in the Life, an expectant reader could see the Amazons as an implicit sign

of Theseus’s lack of sexual control and his arrogance in ignoring the rights of other

366 Philip A. Stadter, “Plutarch’s Lives and Their Roman Readers,” Greek Romans and Roman Greeks:
Studies in Cultural Interaction, ed. Erik Nis Ostenfeld (Oakville: Aarhus University Press, 2002) 123-33.

367 Plutarch “Life of Theseus” 30-35.
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men or peoples over the women he desires. Plutarch will be explicit about this,

however, in his comparison of Theseus and Romulus, discussed below.

The Life of Pompey:

Pompey never encounters the Amazons, and ancient readers would be
surprised if he had, because up to this point in time the Amazons have been a
thoroughly Greek story, associated primarily with Greek heroes and gods.
However, the Amazons appear quite suddenly in Pompey’s account and with no
reported variations or suggestions from Plutarch that they are fictional additions
from anyone. The reason is simple: This is not an encounter as much as an
interpretation of events. The Amazons’ appearance demonstrates how widespread
was the knowledge, even during the first century BCE, of where the female warriors
were supposed to have lived.

Pompey is in the Pontus region dealing with Mithridates and various minor
groups when the Albanians, called “Barbarians” after their initial identification,
rebel; Plutarch does not give this particular battle any other identification,
suggesting it was just one of many minor skirmishes in the war against Mithridates.
Among the deceased, Plutarch reports, Pompey’s men find Amazon weapons and
boots, but no female bodies. Plutarch then states that the Amazons live in this region

and meet with two local tribes for two months each year before returning home.368

368 plutarch “Life of Pompey”: 35.3-4: 0htog v xepat TG udxng yevouévng émi tov Mourriov dpuricag adtov
#Balev €mi thv Tod Opakog émntuyhv dkovtiopatt, [opumniog 8¢ ekelvov €k xelpog SieAdoag Gvellev.

’Ev tadtn T pdxn Aéyovtar kai Aualdveg ouvaywvicacbat toig fanfdpoig, Gno tdv nepl Tov Ogpuwdovta
TOTAUOV OpPV KaTaPAcat. PETA YAp TAV UAXNV oKVAEDOVTEG ol Pwpaiot Tovg PapPfdpouvg méAtaig Apalovikais kal
k004pvorg Evetvyxavov, odua 8¢ 00dev dON yuvaikelov. vépovtal 8¢ Tod Kavkdoov ta kabikovta mpdg thv “Ypkaviav
BdAaooav, ovy Opopodoat toig AAPavoig, GAAG TéAat kai Afjyeg oikoDot 81 pécov: kal ToUTolg €Toug £kdoTov d00 uiivag
elg Tadtd Portdoat Tept TV OepudSovta motaudy duhodory, eita kad avtdg dnaAlayeicat frotebovoty.
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As short as this passage is, it highlights a few interesting things about the
Roman soldiers and their leaders, those who reported the events, and Plutarch.
First, given Plutarch’s demonstrated method of choosing sources and laying out
areas of conflict between them, we can conclude that there are no variations or
reports that disagree that the troops found boots and weapons associated with
Amazons. Lacking disagreement, Plutarch merely repeats it.

Likewise, the details about where the Amazons live and how they conduct
their lives with their neighbors is reminiscent of the story Strabo attacks.?®® The
tribal names are quite different in Strabo as opposed to Plutarch, suggesting that
Plutarch here is not referring to other tales but to the reports, again, of the discovery
of Amazon gear. Plutarch must be unaware of Strabo’s version or of other versions
of these Amazons’ mating rituals, or, again, lacking differences in the reported
discovery, he feels no need to investigate further. Of course, this raises the entire
question of why he includes this minor and odd interpretation of enemy boots and
weapons at all, and it simply seems that the Amazons here are just one of the many
details Plutarch can use to create an image in the minds of his readers about the role
of Greek culture in Roman life. Even the average soldier in Pompey’s army will

recognize Amazon equipment in an area he knows they may be found.

The Life of Alexander:
The Amazons in Alexander’s biography further reflect Plutarch’s method for
choosing sources but also his overall goal to demonstrate the moral characters of

those great men who populate his Lives. If Plutarch wished merely to display good

369 Strabo 11.5.1.
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and bad moral qualities or compare the Macedonian king to the greatest heroes of
the Greek world, the Amazons could serve that purpose, and did in other authors.370
However, Plutarch rejects the legend of Alexander and the Queen of the Amazons
because less reliable sources include it while others discredit it or fail to mention it.
Moral lessons, then, are best based on accurate historical accounts in the Lives.

As Plutarch is recounting Alexander’s campaign across Scythian territory, he
pauses to include a chapter on the legend of the Macedonian’s encounter with an
Amazon queen. Just as he did in the case of Theseus, Plutarch compares the various
accounts of this legend, judges their reliability, and also includes other evidence to
support his final verdict on which aspects of the events are correct.

The first criterion is which authors report the variations — in this case there
are only two versions: either Alexander met with the Amazon queen, or he did not.
Five named authors write that Alexander and the Amazon queen met: Cleitarchus,
Polycleitus, Onesicritus, Antigenes, and Ister. Nine authors who claim this
encounter did not happen: Aristobulus, Chares, Ptolemy, Anticleides, Philo the
Theban, Philip of Theangela, Hecataeus of Eretria, Philip the Chalcidian and Duris
of Samos.?”! Missing from these two lists are two authors covered in this study who
stories of Alexander precede Plutarch: Diodorus claims there was an actual meeting

between Amazon and king,3”2 while Strabo calls the event an outright fiction.373

370 See my article: Eckhart, “Alexander and the Amazons: Ancient Belief and Modern Analysis.”

371 plutarch “Life of Alexander” 46.1: Evta®a 8¢ mpdg adtov ddikéodot thv Apaléva oi toAlot Aéyovatv,
v kai KAeftapxdg éott kal MoAUkAeitog kai ‘Ovnoikpirog kal Aviyévng kai Totpog AptotdfovAog 8¢ kai Xdpng 6
eloayyeAevg kai Mtodepaiog kai AvtikAeidng kal ®iAwv 6 OnPatog kai @iAtyyog 6 OcayyeAele, mpog 8¢ Tovtolg Exataiog o
"Epepievg kal didimmog 6 XaAkidevg kai Aodpig 0 Tautog TAdopa dpaot yeyovévar todto.

372 Diodorus 17.77.1-3.

373 Strabo 10.4.
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Clearly there was disagreement in the ancient histories and literature about whether
or not the Macedonian met any Amazons.

Simply listing the numbers of other authors, though, are not enough for
Plutarch. Modern scholars may note the professions and centuries in the listed
sources; however, Plutarch himself does not focus on their access to the king beyond
Chares’s job title. Perhaps he expected his audience to know who these men are, but
sadly, today we cannot be certain about some of them. Some of the authors simply
do not survive;?74 other author fragments which mention Amazons only survive in
Plutarch himself;35 some fragments of others do survive that mention Amazons;36
and others do not mention Amazons at all in their surviving fragments,” let alone
any encounters with Alexander. While in an interesting exercise in fragmentary
authors, such a dearth of evidence from the cited authors themselves requires that
we judge Plutarch’s own standards of source selection by his explicit and implied
methods not by evaluating his references.

Plutarch also mentions two other pieces of evidence that lead him to reject the

reliability of the first group of believers in Alexander’s Amazon encounter. First, he

374 Hecataeus of Eretria would be from Euboea; his works do not survive, though the Amazon images
from Eretria (von Bothmer, Amazons in Greek Art 125-26, VIIL1, plate LXVILI) makes it possible that he may
have mentioned the female warriors. Philip the Chalcidian’s work also does not survive.

375 Anticleides of Athens (Jacoby FGkHist 140.12); Antigenes (Jacoby FGkHist 141.1); Aristobulus
Cassandreus (Jacoby FGkHist 139.21); Chares (Jacoby FGkHist 125.12); Duris Saminus (Jacoby FGkHist 76.38 and
76.46); Onesicritus Astypaleius primarily speaks about the Indian campaigns in his surviving fragments: the only
fragment that mentions Amazons at all is from this passage in Plutarch, while the next two of Onesicritus’s
fragments mention a vague encounter for reproductive purposes with unspecified parties (Jacoby FGkHist 134.1);
Polyclietus Larissaeus (Jacoby FGkHist 128.8); Istrus Cyrenaeus (Jacoby FGkHist 334.26); Philip Theangelius
(Jacoby FGkHist 741.4).

376 Cleitarchus’s Amazons are specifically tied to the Alexander legend and are attested in only two
Jacoby fragments (FGkHist 137.15 and 16), one from this passage in Plutarch and one from Strabo.

377 The Ptolemy here is most like the immediate successor to Alexander, but the single fragment in
Jacoby (FGkHist 199) does not mention Amazons. Philo the Theban has only two surviving fragments (Jacoby
FGkHist 670), but neither mention Amazons.
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notes a letter from Alexander himself to Antipater, where the event was not
mentioned, even though it would have been written during the time in question;
this, of course, would be a primary account, though one could ask whether an event
not being mentioned is good evidence of its never occurring. Second, Plutarch
mentions that there is a piece of hearsay that one of Alexander’s generals,
Lysimachus, heard this legend and commented, “And where was I at the time?”
(“Kai mov,” pavat, “tote Aunv £yw;” Alexander 46.2)

Plutarch dismisses the legend as something that does not require his
statement of belief or disbelief. He hints that he agrees with Strabo that the story
was created to build up the Macedonian’s image, though frankly this was
unnecessary in Plutarch’s opinion.3”8 The Amazons, then, are one of the details that
ancient authors disagreed about, but they are not something which Plutarch feels

will reveal any lessons about Alexander’s character as a man or a leader.

Comparisons and The Role of the Amazons in Plutarch’s Lives
Theseus and Romulus

Plutarch’s use of and analysis of the Amazon legends seems the most
objective to the modern mind, because he looks for evidence and judges the quality
of the evidence without the personal attacks of Strabo, the promotion of heroic

myths in Diodorus, or the anonymous nature of Herodotus’s sources.3”° In the cases
y y

378 Plutarch “Life of Alexander” 46.2: kol papwpeiv abtoiq £okev ANEEavdpog. Avnndtpw yé(p dnavta
ypadpwv omplﬁwq TOV Ugv ZKuenv avt® Pnot Sidévoar thv Buyatépa mpdg ydpov, ApaZovog d¢ 00 ]JVY]]JOVEUEI Aéyeton 8¢
no)\)\om Xpovmg "Ovnoikpitog ucsrepov fion Boccn)\svovn Avorpdxw v fipAiov to rsraptov avaylvwckelv v
ysypanwl nz—:pl g Apa(ovoq OV 00V Auolpaxov drpépa perdidoavra “Kai mov,” dpdvat, “tdte funv £yd;” tadta piv odv
&v 11 ofte dmioT@V MoV ofte ToTEVWY UAAAOV AAEEavpov Bavudoeie.

379 Scholar Stefan Rebenich’s discussion of the different types of historical prose beginning in the 1%
century BCE was useful in highlighting some of these differences without specific reference to each of these
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where a comparison or synkrisis of the paired great men survive, we should see most
clearly why Plutarch included the Amazons and what value they had in each
biography. If the Amazons serve an important role in Plutarch’s purposeful project,
demonstrating the character of each man so he may be judged as a leader,3® the
Amazons will be featured; when they are merely details, the synkrisis will ignore
them.

Indeed, Amazons serve Plutarch’s moral agenda in the Comparison of Theseus
and Romulus. In the synkrisis Amazons are given deeper value in relation to the life
of Romulus, though they are still only one of the pieces of evidence that Plutarch
uses to draw parallels between the men. The variations in the Amazon bride and
the Amazon war stories in Theseus are quickly judged according to the reliability of
the writers and other evidence such as monuments, festivals, and folktales.
Narratively the legends are just part of the entire Life, though a careful reader aware
of Plutarch’s purpose might see trends in Theseus’s behavior. If Plutarch wants to
communicate to his entire audience, he must lay out his evidence in the
comparisons, or some may not understand which of the two men is judged the most
moral leader.

Plutarch explains seven points of similarity that allowed him to pair up the
king of Athens with the founder of Rome in the Life of Theseus.?! These points

include uncertain parentage with claims of demigodhood, being a wise warrior,

authors. Plutarch has a “pragmatic style,” while Strabo falls into the “rhetorical style,” and Diodorus has more
of the qualities of “tragic style.” Herodotus’s approach is, of course, too early to be in Rebenich’s study, and
does not neatly fall into any of his categories. Rebenich, “Historical Prose” 287-88.

380 David H. J. Larmour, “Plutarch’s Compositional Methods in the Theseus and Romulus,”
Transactions of the American Philological Association 118 (1988): 361-75.

381 Plutarch “Life of Theseus” 2.1-2.
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transforming or founding an important city, illegal relationships with women,
family conflicts, and citizen conflicts. Amazons figure explicitly into two of these
areas of comparison: war and women.

Three events in Theseus’s life seem to Plutarch comparable to the battles
Romulus faced while founding Rome. Theseus battled against the Centaurs on
behalf of the Lapiths,32 then joined the battle between Athens and the Amazons,33
and most importantly Theseus freed Athens from the Cretan tribute.?* These battles
may be comparable, but they are not as many, as widespread, nor as impressive as
those of Romulus.?5 In other words, although the Amazons do not make Theseus as
great a man as Romulus, they do make the comparison possible.

The Amazons also serve as an example of Theseus's illicit sexual behavior
with women in Plutarch.3% However, in the Life of Theseus there is no explicit
violence or hostility between Theseus and his Amazon mate; indeed, some versions
of the legends say she was loyal to him both in the face of other men and against her
own people.3¥” A version that Plutarch dismisses claims that Theseus’s Amazon
fought against him, not because of her kidnapping, but because he left her for

another woman, Phaedra.?® Theseus’s Amazon bride, then, maybe an example of

382 plytarch “Theseus” 30.3-4; Plutarch “Comparison of Theseus and Romulus” 1.3.
383 plutarch “Theseus” 27-28.1; Plutarch “Comparison of Theseus and Romulus” 1.3.
384 plytarch “Theseus” 15-20; Plutarch “Comparison of Theseus and Romulus” 1.4.
385 plutarch “Comparison of Theseus and Romulus” 4.

386 plutarch “Comparison of Theseus and Romulus” 6.1.

387 Plutarch “Theseus” 26.3-4.

388 Plutarch “Theseus” 28.

150



what Karin Blomquist has labeled a “supportive woman” in Plutarch.38 As
supportive as she may be, she still demonstrates his lack of sexual control.

The Amazons join a list of many women whom Theseus used improperly,3%°
beginning with Perigune, the daughter of Sinis, whom Theseus killed;®! continuing
with Ariadne, princess of Crete;?2 and ending with a rather long list of his sexual
exploits, ending with Helen of Sparta.3® Plutarch points out that while Romulus
may have planned and led the kidnapping of the Sabine women, he himself had
only one wife, and the Romans treated the Sabines as legal wives.3%* Sexual
relationships, though, are not the sole criterion for Plutarch’s judgment that
Romulus exercised more control over his lust than Theseus. He also considers how
these exploits affected their people and how their mothers and families fared.? In
all of these, Plutarch judges Theseus to be inferior to Romulus as a great king, and

the Amazon legends help him establish the contrast.

Agesilaus and Pompey:
Amazons do not appear in Plutarch’s Comparison of Agesilaus and Pompey; the
reason becomes clear. Plutarch draws out several aspects of the men’s lives to

determine which of them has the greater moral character and which was a better

389 Karin Blomquist, “From Olympias to Aretaphilia: women in politics in Plutarch,” Plutarch and his
Intellectual World: Essays on Plutarch, ed. Judith Mossman (London: Gerald Duckworth & Co., Ltd, 1997) 82-87,
90.

390 1 armour, “Plutarch’s Compositional Methods in the Theseus and Romulus”: 373-74.

391 plutarch “Theseus” 8.3.

392 plytarch “Theseus” 19.1, 3, 7; 20.

393 plutarch “Theseus” 29.1-2; 31; Plutarch “Comparison of Theseus and Romulus” 6.1.

394 plytarch “Life of Romulus” 24-25; Plutarch “Comparison of Theseus and Romulus” 6.2-4.

395 plutarch “Comparison of Theseus and Romulus” 6.4-5; Larmour, “Plutarch’s Compositional
Methods in the Theseus and Romulus”: 374-75.
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ruler. He writes less clearly than in his comparisons between other leaders,
including Theseus and Romulus, but the synkrisis works similarly in many ways.
Plutarch compares the two in terms of their personality and choices, both in their
private and their public lives. Pompey seems to be a more moral man in his
personal life and public management,3% but cannot match Agesilaus in terms of
military independence.?” Women do not factor into this comparison at all, and
indeed, aside from some personal issues with women in both men’s lives, women
are not a factor in their public administration or their military might.39

There are no reports that either encountered actual Amazons, and such an
encounter would hardly fit into the overall flow of Plutarch’s character studies,
which intend to focus on the most probable historical events and exclude those
which are false or less reliable. This raises a serious question: why does Plutarch
mention in the Life of Pompey that Pompey’s men find Amazon weapons and boots
when they put down an Albanian revolt?

Clearly the sources Plutarch used to recount Pompey’s wars in the east
mention this odd discovery. We might expect Plutarch to use only those reports that
strongly attest to his subjects’ characters, as he claims repeatedly in his work, but
frankly that is not the case. Throughout all of the Lives there are various sections
that seem to be nothing more than descriptive details that do not vary in the sources

Plutarch is drawing from. For example, Plutarch might include social or

396 Plutarch “Comparison of Agesilaus and Pompey” 1-3.2; 5.
397 Plutarch “Comparison of Agesilaus and Pompey” 3.3-4.

398 Castellani goes further in his article on women in Plutarch, saying that Plutarch purposely belittled
the role of women in the Roman biographies in an attempt to make them more Hellenic or submissive. Victor
Castellani, “Plutarch’s ‘Roman’ Women,” Greek Romans and Roman Greeks: Studies in Cultural Interaction, ed.
Erik Nis Ostenfeld (Oakville: Aarhus University Press, 2002) 142-55.
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geographical information that does not specifically relate to the major events he is
recounting.3* Another example of Plutarch’s use of Amazons as pure detail,
completely separated from any actions or attitudes of the biography’s subject,
appears in the Life of Demosthenes: Durius, the tyrant of Samos from the 3™ century
BCE, infers the location of the Thermodon River from a statue, dug up by a soldier, of
a figure carrying an Amazon and inscribed to the god of the Thermodon.*® These
sections of details, unconnected to the moral comparisons, are not numerous,
suggesting that they are not so much filler as an attempt to demonstrate some other
information about Greek or Roman society not directly related to the character of the
leader himself.

While some modern scholars tend to praise Plutarch’s abilities as a prolific
writer and a philosopher,*! and he deserves such praise, this does not mean that he
never simply includes detail for detail’s sake. If the Albanian revolt section was
supposed to comment on Pompey or his men, Plutarch would draw attention to it,
either in the individual Life or in the comparisons, as he demonstrates time and
again in his Lives, including the Amazons section in Theseus. But he does not use the
Amazons in the Agesilaus and Pompey synkrisis; at best, this section is evidence that

knowledge about Amazons and their location and customs, both military and social,

399 For example the information about the Temple of Apollo Tegyraeus in “Life of Pelopidas” 16.3-5.
400 plutarch “Life of Demosthenes” 19.3 and Jacoby FGkHist 76.38.

401 11 simply mention a few scholars here for their survey nature of Plutarch’s works; most of the
scholars cited in this chapter may argue about Plutarch’s goals, but none deny that he was an excellent, prolific
writer whose skills and ideas helped him travel in the most important intellectual circles of his day. Martin,
“Plutarch” 715-18 discusses Plutarch’s volume of work while Lamberton, Plutarch 22-23, 145 sees a decay in
Plutarch’s style late in his life when writing these Lives so he can conform to the standards of biographical
writing as a way to teach rhetoric, implying that his previous work was well written. George Boys-Stones,
“Thyrsus-Bearer of the Academy or Enthusiast for Plato?” Plutarch and his Intellectual World: Essay on
Plutarch, ed. Judith Mossman (London: Gerald Duckworth & Co. Ltd, 1997) 41-58 is a good survey of the debates
about Plutarch’s philosophical agenda and his skill as a philosopher.
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was widespread or applied to historical peoples. It is also evidence that Greek
cultural icons such as the Amazons were well known to the Romans.#2 But this is

not anything that Plutarch himself draws his reader’s attention to.

Alexander and Caesar:

The story of an encounter of some type between Alexander and Amazons
was also widespread by the time Plutarch wrote the Macedonian conqueror’s
biography. We will discuss exactly where Plutarch fits into this tradition later in this
chapter, but for now it is evident that the stories were popular enough that, even
though he clearly dismisses them, he feels he must address them.

The criteria he uses to judge the Alexander variations are similar to those he
uses in the case of Theseus, with one exception: Alexander is much closer in time to
Plutarch, and therefore he believes he can judge the authors more critically. Almost
none of the sources that Plutarch mentions in his list of those who report or deny
these Amazon encounters survive to the 21* century. This is a recurring problem in
the field of ancient studies, of course, but given the use of Quellenforschung in much
scholarship on ancient writers, our limitations need to be accepted and understood.
When we cannot independently judge the quality of a source, we can only
determine Plutarch’s stated and implied criteria for rejecting or using that source by
looking at his works.

Since the legends of Amazons meeting Alexander are untrue as far as
Plutarch is concerned, it does not require further comment. For the most part,

Alexander has respectable and respectful relationships with the women he

402 Lightfoot, “Hellenized Greeks and Hellenized Romans: Later Greek Literature” 258.
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encounters, ranging from his mother to Darius’s women to his bride Roxanne. The
story we have of Alexander’s encounter with Amazons would fit into this category;
indeed, all of the variations of Alexander’s mating with the Amazon queen show
him as respectful of and desired by these powerful women.*® However, even
though this is undoubtedly a philosophical study of the lives of great men,*0
Plutarch does not use details directly related to the subject of his biography merely
because they fit with his moral study, but also because he believes they pass the tests
of reliability.

Plutarch’s comparison between Theseus and Romulus helped us understand
the role of women and Amazons in their lives, but no such comparison survives for
the pairing of Caesar and Alexander. However, Plutarch selects the details he will
relate in both military leaders’ lives using the same criteria he used in Theseus and
Romulus. Plutarch, then, only mentions women, including Amazons, when they
satisfy his tests of reliable information, criteria similar to those used by historians,405
and when they help point to a test of his subject’s character or soul,* as we have
seen in the previously discussed biographies.

As we noted in the Life of Pompey, Amazons can be nothing but interesting
details. In the Life of Theseus variations may be plentiful, but they are not of equal

quality, even if they do demonstrate some fact about the great man’s character.

403 Eckhart, “Alexander and the Amazons: Ancient Belief and Modern Analysis”.
404 plytarch “Life of Alexander” 1.
405 Wardman, Plutarch’s Lives 153, 61-68.

406 1 G. Ingenkamp, “How to Present a Statesman,” The Statesman in Plutarch’s Works: Proceedings of
the Sixth International Conference of the International Conference of the International Plutarch Society, eds.
Lukas de Blois, Jeroen bons ton Kessels and Dirk M. Schenkeveld (Boston: Brill, 2004) 74-81.
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Comparing this to the lack of any reliable Amazon story in Alexander, it seems
logical that Plutarch is as concerned with accuracy as he is with moral examples.
Herodotus, Diodorus, and Strabo all used the Amazons in specific ways, either to
tell a story or to judge other writers, or often both, but Plutarch is treating the
Amazons as merely another piece of information that he will or will not use to

provide his readers with the fullest and most accurate account.

Amazons by the Time of Plutarch

A survey of references to Amazons in the authors writing in the century
between Strabo and Plutarch will help us understand Plutarch’s use of them.
Amazons continued to be a recurring part of various legends and histories in the
Greek world. As the Republic became a firmly-established imperial system,
Hellenism also became firmly established in the literary world and educational
system of Rome.*07 It is not surprising then that Amazons, too, spread into the
works of Latin authors though how they might use or portray the warrior women
may logically reflect Roman society and not that of the legends’ creators, the Greeks.
Plutarch’s use of Amazons reflects an interest in reliable sources and information
while using such trustworthy facts to discover the nature of a man’s character.
Overall, Plutarch’s biographies continue the standards of biographical writing by his
time.#%® Amazons do not appear often in these biographies, and indeed only four

authors reference and use Amazon legends between Strabo and Plutarch.

407 Leigh, “Primitivism and Power: the beginnings of Latin literature” 293.

408 Richard A. Burridge, “Biography,” Handbook of Classical Rhetoric in the Hellenistic Period (330
B.C. - A.D. 400), ed. Stanley Porter (New York: E.J. Brill, 1997) 382-86.
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Seneca the Younger, writing in the first century, references two heroic
encounters that involve Amazons: that of Heracles*® and that of Theseus.41 Both of
these use the Amazons as examples of the character of each hero and the resulting
tragic consequences of that hero’s character, a nicely Stoic use of any event in a
hero’s life. In Hercules the chorus indirectly refers to a nation among the Scythian
nomads who do not know fathers” homes, on the shore of an unnamed sea where
“Sarmatae” roam.#!! It could be a reference to Amazons, and this identity seems
confirmed in line 542: “illic quae viduis gentibus imperat,” which indicates that a
female rules over those who lack a gens or tribal identity, something formed in Rome
through marriage. Here the chorus’s attention to Hercules’ victories foreshadows
the future tragedy he is about to face at his home and in his own family; the
Amazons are part of these victories, and we might even understand them as being
more powerful, because their lack of family will soon be the Greek hero’s own fate.

In Phaedra the Amazon references are more explicit, both in direct reference to
the warrior women and to the tragedy coming into Theseus’s house. Phaedra’s
nurse points out to her mistress that Hippolytus’s negative attitude toward sex and
the opposite sex is a result of his gens Amazonium, his Amazon tribe or family.#12 Yet
the nurse uses this heritage in an attempt to get Hippolytus to change his negative

view of women by declaring his very birth a testament to the Amazons’ bending to

409 geneca “Hercules” 533-546.
410 geneca “Phaedra” 226-233, 574-577.
411 This is very similar to the Sauromatae in Herodotus 4.110-117.

412 geneca “Phaedra” 226-233.
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Venus's yoke of sexual desire.413 Instead, in the next two lines, Hippolytus uses his
mother’s death as another reason for his hatred of women.

While Plutarch does not mention Seneca’s work, it could be argued that, since
Plutarch’s Amazons in Theseus are signs of the Athenian king’s lack of morals and
control vis-a-vis women, his philosophical agenda is similar to Seneca’s. Seneca’s
use of the Amazon is more of a signal of forthcoming tragedy, perhaps an
explanation of that tragedy based on the choices which Heracles and Theseus both
made that affected their families. It seems like a perfect fit, yet Plutarch ignores
Seneca. If we consider why Plutarch mentions various authors, we can reason that
he ignores Seneca because he is not the most reliable source: he is writing tragedy,
not histories or biographies, and is thus not as important a source as those he used
for the Life of Theseus.

Pliny the Elder merely mentions Amazons as the creators of the battleaxe in
his Natural History, dedicated to Titus in 77 CE.41# Plutarch is not interested in such
firsts and founders, unless they are one of the great men in his Lives. However,
Pliny’s mention of the Amazons as creators of something without question indicates
that they had become an accepted part of history for the Romans, perhaps helping to
explain why particular types of weapons and armor would be seen as Amazonian
by those fighting alongside Pompey. It shows a similar cultural role for Amazons as
fighters whom Greeks and Romans can identify by certain weapons, though in the

case of Plutarch’s reference, not the same weapons.

413 eneca “Phaedra” 575-577: regna maternal aspice: illae feroces sentient Veneris iugum; testaris istud unicus
gentis puer.

414 Pliny the Elder “Natural History” 7.66.2.5.
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One might expect a philosophical agenda from Dio Chrysostom, writing at
the end of the first century, and indeed, in his Discourses he mentions the Amazons
as examples of what Homer was incorrect about and complains that Greek authors
do not spend enough time on the warrior women.#15 Chrysostom is exactly the type
of writer that Strabo was trying to counter in the previous century, or we might read
Chrysostom as countering authors such as Strabo, who continued to defend earlier
poets. For Chrysostom the Amazons themselves were interesting: their aid to Troy,
their battles, and even the battle between Penthesileia and Achilles are worth
attention that Homer does not give them. Chrysostom further explains that the
reason why Homer ignores the warrior women is either that the poet did not know
what was important or that he was purposely lying.#16 While Chrysostom is
certainly quite revealing about the value of Amazons for some writers in the Roman
world,#7 his purpose is not to reveal historical facts but to criticize previous writers;
therefore, it is only logical that Plutarch would ignore him. Amazons may be
exciting and important to those agreeing with Chrysostom, but in Plutarch they are
merely details in the more important lives of great men.

The last author before Plutarch to mention Amazons was first century author

Quintus Curtius, who focused on Alexander. Curtius mentions two “encounters”

415 pjo Chrysostom “Discourses” 11.31-33, 11.114.

416 Dio Chrysostom “Discourses” 11.11, 11.33. Why Homer would lie is unclear, but Chrysostom'’s
charges are exactly like the ones Strabo was defending Homer against, a trend in Roman authors to discredit the
greatest Greek poet.

417 Other authors continued the discrediting of Homer and the expansion of the story of the Amazons
at Troy. Dares the Phrygian may have written his The History of the Fall of Troy by the second century, but only a
5% or 6™ century Latin version survives. In it, Achilles is displaced by his son Neoptolemus, who fights and
defeats Penthesilea (Dares 36). By the fourth century, Quintus Smyrnaeus would memorialize the Amazon aid
to Troy in his The Fall of Troy book 1, where he gives great details about the Amazon troops, their dress and
customs, their personalities, and the specifics on the battles they fought for Troy.
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between Alexander and Amazons. The first was an attempt by Atropates, satrap of
Media, to impress the Macedonian king with his control over the surviving
Amazons.#18 The second is a detailed account of the mating between Alexander and
the Amazon queen, Thallestris, who approaches the king in order to conceive a
powerful child without regard for Alexander’s military or traditional needs.*? In
another study, I investigated the purpose of these Amazon legends in the
biographies and histories of Alexander. That investigation suggested very strongly
that the reason for the account was to help place Alexander into the same category
as the heroes of past centuries and, indeed, to make the king stand out above the
other heroes, because neither were his actions in the account violent, nor did they
lead to any violence.#20

In this study, the question is not the role of the Amazons in any particular
heroic legend but how individual authors use and analyze the female warriors in
their writing. Plutarch is clearly mentioning Amazons not as a way to promote or
denigrate the great men he is writing about but because the warrior women played
some role in the legends surrounding a few of these men or are undebated details
about other important events in their lives. In terms of Alexander, Plutarch states
that the legend serves no purpose in building up or tearing down the Macedonian’s
character, so therefore he will not list out the details of the unnecessary story.

Likewise, he does not mention Curtius because he does not feel he is as important as

418 Cyrtius 10.4.3.
419 Curtius 6.3.15-32.

420 Eckhart, “Alexander and the Amazons: Ancient Belief and Modern Analysis”.
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those he briefly lists as authors writing about Alexander’s life, or because Plutarch
simply is unfamiliar with Curtius” contemporary work.

That Plutarch leaves out Diodorus, Strabo, and Curtius might appear a bit
odd to us, because in all only six biographies of any form survive about Alexander.
While Diodorus, Strabo, and Curtius are valuable sources to us in the 21* century,
they are not worthy of Plutarch’s use for a reason he mentions when he discusses
the Theseus legends: they are minor writers.#2! Indeed, as has been discussed, both
Diodorus and Strabo are, by and large, collecting and quoting or paraphrasing large
sections of others” work. Plutarch may have skipped over the compilers and focused
his lists on those whose accounts are more important and original or closer to the
events by virtue of their relationship to Alexander or to the period in which he
lived.#22 However, this is speculation, because Plutarch does not lay out all of his
criteria for each author he mentions.

Curtius’s absence is more difficult to explain in Plutarch. Plutarch may not
have considered Curtius, as a Latin author, to be as reliable as Greek sources, or
Plutarch may simply have been unaware of this work. Curtius’s account of
Alexander’s Amazon encounter is quite different from accounts that preceded his.
He has two versions. In one, the “Amazons” are shown by the local rulers to gain

favor from Alexander; these women are not Amazons, however, but merely

4211 disagree with Hammond's assertion that Plutarch only cites non-standard sources or sources
which differ from the traditional story. This is clearly not the case for any of the Lives studied here. The mere
fact that a source does not survive to our day does not mean that it was not a standard source in the second half
of the first century. Plutarch’s own criteria for seeing a source as reliable or not, his weighing of various
opinions, suggests that he was not simply choosing those which supported his philosophical agenda. N. G. L.
Hammond, Sources for Alexander the Great: an Analysis of Plutarch Life and Arrian’s Anabasis Alexandrou
(New York: University of Cambridge, 1993) 151-52, 55.

422 This is not to say that Plutarch is perfectly consistent in his use of previous authors but simply that
he uses these criteria consistently in relation to the Amazons. R. B. Steele, “Plutarch’s “Alexander” and Arrian’s
“Alexander”,” Classical Philology 11.4 (1916): 422.
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imposters in an attempt to trick the conqueror into believing the local rulers have
enough power to control a nation whom even the greatest Greek heroes struggled
against.423

The other, more detailed encounter in Curtius is one where the Amazon
queen purposely seeks out the Macedonian to father an exceptional child.#?* This
version of the queen’s mating with Alexander could be seen as a testimony to the
Macedonian’s character, and if so Plutarch could use it. Curtius is unmentioned,
then, because he is either unknown or not important enough to Plutarch to even be
listed as reliable or not. Given that Curtius’s biography of Alexander is one of the
most detailed surviving accounts, it seems unlikely it would be unknown in the
Latin world, but it is quite possible that it wasn’t as detailed as others or that
Plutarch valued it less than Greek authors.

In his own century, Plutarch’s work is one of two that mention Amazons.
The other author was the Roman Suetonius, whose early 2™ century biographies
Illustrious Writers and The Twelve Caesars survive, sometimes in fragments.*25> The
Amazons are mentioned twice in The Twelve Caesars, first in the biography of Julius
Caesar#?¢ and then in the reign of Nero.#?” Both of these references come in reported
speeches. In Caesar’s case it is an example of how the great general and politician

could turn a witty phrase as a way to deflect criticisms from others; if they will

423 Curtius “History of Alexander” 10.4.3.
424 Cyrtius “History of Alexander” 6.3.15-17, 6.5.18-32.

425 Robert Graves, Gaius Suetonius Tranquillus: The Twelve Caesars (Harmondsworth: Penguin, 1957);
Andrew Wallace-Hadlrill, Suetonius: the Scholar and his Caesars (New Haven: Yale University Press, 1984).

426 gyetonius “Life of Caesar” 22.

427 gyetonius “Life of Nero” 44.
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compare him to a woman, then he will mention the bravest military women of all.
Nero’s plan to dress up his own women — it is not specified further who exactly
these women were — as Amazons during a military campaign seems to simply
show how ill-prepared and foolish he was. Suetonius’s brief references to Amazons,
then, are part of the background for his Roman emperors, something they can
reference because their listeners would understand their meaning. This is similar to
the brief mention of Amazons in Plutarch’s Pompey, where those on campaign
interpret weapons and boots in a particular way. For some Romans, then, the
Amazons are an icon they can use in rhetoric and to understand the world around
them, but they have a far less active role in their history or legends.

In the Greek world the Amazons are part of history, so Plutarch can recount
Theseus’s Amazon bride and the resulting war. Nevertheless, he does not do it
without careful consideration of the variations and the reliability of their creators or
reporters. Indeed, this careful evaluation makes sense when we consider his
complaint within this Life that many geographers and other writers include
misinformation and that he wishes to stick as closely as he can to credible stories.42
When he applies these tests to Alexander, the legend fails. Amazons in Plutarch are
simply pieces of evidence that can and should be addressed only when they are

reliable or widespread enough to demand some attention.

428 plytarch “Life of Theseus” 1.
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VI1: The Amazons in the Greek World

Inspired by the work of Lorna Hardwick, Donald Lateiner, Emilio Gabba, and
Rosaria Munson,*? this study has applied some aspects of narratology to specific
authors and their individual use of the Amazons. This author-centered approach
has revealed that the Amazons were a cultural icon that four different Greek authors
used in very different ways to support their goals, whether it was to demonstrate
political possibilities, support heroes, criticize other authors, or reveal the moral
character of their subjects. Within ancient sources there was no true consensus for
who or what the Amazons were nor how they must be interpreted by the author and
his audience.

This chapter will first briefly summarize how Herodotus, Diodorus, Strabo
and Plutarch utilized the Amazons. Next I will compare this author-centered
approach to modern studies of the Amazon legend to clarify how theory, method
and assumptions change the interpretation and representation of Amazons and the
Greek culture which created them. Finally I will describe the value of examining
individual authors instead of attempting a wide survey of stories or a close reading
of an isolated text. By placing the Amazon tales in a narrative, metanarrative and
cultural metanarrative framework, this study has revealed the creativity and
complexity of Greek culture across seven centuries.

For Herodotus the Amazons provide political possibilities and justifications.

Herodotus in part legitimizes the Persian war and Athens’s role in it through the

429 Hardwick, “ Ancient Amazons”; Lateiner, The Historical Method of Herodotus; Gabba, “True
History and False History in Classical Antiquity”; Munson, Telling Wonders.
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Amazons’ alliance with the Scythians, who are also fighting off Persian imperialism.
Herodotus utilizes the Amazons’ unique standing as both women and formidable
warriors to discuss the various means by which different groups may interact while
demonstrating that warfare is sometimes necessary when diplomatic means fail.
These more fully developed Amazons seem realistic enough to be the true
descendents of the Sauromatae, who he says lived during the time of the Persian
wars. If the descendents of the Amazons were resisting the Persians, it was to be
expected that the Athenians whose ancestors counted their victory over the warrior
women as one of their greatest military achievements would do even more and lead
their Greek brethren in defending against another invader.

While Herodotus was looking into social possibilities Diodorus expanded
upon the original*® use of the Amazons as enemies for great heroes to bolster the
fame of Heracles, Dionysius, Athens, and Alexander. By purposely choosing only
those authors whose work included details that portrayed the Amazons as
aggressive and powerful enemies living and conquering in their traditional Black
Sea region as well as in northern Africa, he increased the power of the heroes who
conquered, controlled or attracted them. That they are women is important but not
as important as the threat their nation posed to those around them. Diodorus offers
us wonderful examples of how far the original legend, hero versus Amazon, had

developed in the hands of skilled authors and other writers who created different

430 gee early heroic stories from Homer, Iliad 3.189, 6.186; Arctinus, Aethiopis ii; Aeschylus, Eumenides
685-690; Pindar, Olympian 13.87-90, Nemean 3.34-39, Fragment 172; Tzetzes, citation of Hellanicus in PostHomerica
8. Earliest images of Amazons confirm the heroic use of the legend. The best compilation is still von Bothmer,
Amazons in Greek Art.
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stories about Amazons as a people to advance their own goals, whether the
promotion of a god or just telling a good tale.

According to Strabo, these variations between authors are part of the problem
that had afflicted works claiming to be histories or geographies: prioritizing stories
over truth. In Strabo the Amazons are examples of other writers’ confusion and
outright fictions. Never does he question whether a group called Amazons existed
— Homer briefly mentions them, and Strabo is partly defending Homer — but he
does point out the contradictions between authors who have each created legends to
explain how a group of women warriors might live. Like Diodorus, regardless of
what we may think of Strabo as a skilled or accurate author, he preserves
undeniable evidence that Greek authors were constantly reimagining the Amazons
in a variety of types of literature.

Plutarch marries Diodorus’s and Herotodus’s uses of the Amazons as a more
fully developed society and Strabo’s concern for consistent details and reliable
authors. By only using detailed stories about the Amazons involved with Theseus
and Athens while rejecting stories about Alexander, Plutarch demonstrates that he is
fully aware of the variations in the legends but deeply concerned about using what
he considers the best accounts for his models of appropriate leadership. The female
gender of the Amazons allows for the initial kidnapping whose purpose was a
foreign bride for Theseus but these is merely one example of how Theseus mistreats
or neglects women. Amazons also by virtue of being a nation react by declaring
resulting war on Athens for the kidnapping are thus one example of Theseus” poor
decisions affecting the entire polis. When the Amazons merely add detail in that he
finds no reason to reject in other Lives, he uses them without comment, as have other

authors throughout the seven centuries this study covers.
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Thus, each of our Greek authors (and the few Latin authors more briefly
mentioned) may manipulate the Amazons for their individual agendas, but this use
always reflected existing ideas about a nation of women warriors living in a specific
geographical area and interacting with a set of heroes. This study has revealed that
Amazons were cultural icons that ancient authors drew from, and their uniqueness
in terms of being a nation of female warriors allowed ancient authors to use them as
women, barbarians, and a mighty people all at the same time. Their femaleness,
though, was never the real concern of these four, but merely one more piece of

information they could use to describe the past and the world around them.

Approaching Amazons: Modern Studies

Having comprehensively surveyed the roles played by Amazons in literary
works from the 5" century BCE to the 2™ century CE, we are in a better position to
evaluate modern treatments of them. Amazons are very popular topics for both
academics and laypeople — so popular, in fact, that texts and treatises that discuss
them are almost too numerous to count. Often these are side-notes or footnotes on
issues of gender or sexuality. Other works haul out Amazons as an example of
female power, female threat, or male anxiety. And any work discussing mythology
of the classical world will mention Amazons.

Unfortunately, many of these studies do not consider Amazons in the fullness
of their roles but instead use them as a convenient example of whatever theory,
agenda, or concept the piece is promoting. A prime example is ].J. Bachofen’s

groundbreaking use of social evolutionary theory in his work “Mother Right,”
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written in the mid-19" century.#3! Using dramatic texts and ancient historical
narratives, Bachofen found examples of strong women who challenged male
authority and met violent ends; the Amazons dutifully appear as one of these
matriarchal examples. He built upon these examples to theorize how patriarchy
resulted from the overthrow of out-of-control female dominance. It was rather
convenient for his own society that he concluded that patriarchal systems were the
height of sociopolitical evolution.

Most studies of mythology and explorations of possible matriarchy assume
that there is one accepted interpretation of the Amazon legends and use this to
support their arguments, but, in fact, as this study has shown, there is no consensus
even among ancient Greek authors about Amazons. Therefore, such studies share a
fundamentally flawed methodology. It would be pointless to go through each of the
myriad studies that briefly utilize the Amazons in this way.

Instead, I want to evaluate several seminal works, articles, chapters, and
monographs of the 20™ century that have studied Amazons almost exclusively.
These are the direct ancestors of this current project, either as positive examples of
scholarship with intriguing theories or as negative but often popular accounts that
found widespread citation. Anyone reading this study is therefore likely to compare
it to them. While each of these earlier works has influenced me I do not think that
any of them has fully considered the context in which each individual legend is
seated. Despite their strengths, these previous works tend to view things

ahistorically, attempt to find one unified function or definition for Amazons, or are

431 Bachofen, Myth, Religion, and Mother Right: Selected Writings of I.]. Bachofen.
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actually far more interested in modern uses of the Amazon legend than its ancient
facets. These older investigations, then, provide us with a cultural analysis of
ourselves, and not of antiquity or the authors who are responsible for the surviving
legends. They generally fall into categories of religious, psychological, or political

approaches.

The Religious Meaning of Amazons

It was very common in the 19" century for folklorists to search for a religious
ritual behind every story. Anything that could otherwise be explained as economic
or political they could easily account for by appealing to unknown rites and beliefs.
Even in the 20" century this basic myth-ritual theory, that myths or legends must
have a religious meaning, has continued to be the foundation for several studies on
Amazons. Many scholars and modern writers will toss out arbitrary claims about
which gods or goddesses the Amazons worshipped, but a few have found deeper
meaning by weaving details in the legends into a religious narrative that generally
sees Amazons as priestesses or interprets the legends as steps of a ritual the initiate
must follow in order to join a cult.

The first such study was Florence Mary Bennett’s Religious Cults Associated
with the Amazons. Published in 1912, this is a very short study of why Greeks and
Romans associated various gods and goddesses with the Amazons. There is no
doubt in Bennett’s work that the Amazons are a creation of the Greeks and that their
religion is one of many details that the Greeks used to make the warrior women a

more complete people from which the Greeks could discuss the world around
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them 432 Bennett’s work is unique in its examination of how those who told the
stories viewed possible relationships between peoples and deities.*** Even though
Bennett did not examine these religious connections in an author-specific manner;
her overall conclusion that Amazons were a means for the Greeks to discuss the
world and not a historical fact foreshadowed what many later scholars assumed
when they began looking at the legends. Looking at how each author viewed
religion would have revealed even more about both Greeks and Amazons, but for
her generation Bennett was remarkable for freeing herself from the myth-ritual
theory and the search for historical evidence of social evolution.

Ken Dowden’s 1997 article, “The Amazons: Development and Functions,”
uses myth-ritual theory to interpret the Amazon legends. Dowden’s initial division
between what he calls “epic” and “ethnographic” legends#* involving Amazons
reveals that he is well aware of the full range of written legends. Dowden focuses
on where the Amazons lived and possible rituals connected to these locations that
have to do with gender or aging matters. He is very interested in reported burial
sites as well, citing rituals at other tombs in support of the idea that Amazon burials
might have included similar rituals. He uses Herodotus 4.116 and Diodorus 2.46 as
two of his best examples of Amazons’ connection to rites of passage, but the

marriage requirement for women mentioned in Herodotus 4.117 is not for Greeks,

432 Florence Mary Bennett, Religious Cults Associated with the Amazons (New Rochelle: Caratzas
Publishing Company, 1987) 6-7, 13, 16.

433 Most scholars use her work merely as evidence for which deities were associated with Amazons, for
example duBois, Centaurs & Amazons 34 and Tyrrell, Amazons 55. Works that are not produced by classicists
or historians mistakenly use Bennett as evidence for actual historical rituals, for example Merlin Stone, Ancient
Mirrors of Womanhood: A Treasury of Goddess and Heroine Lore from Around the World (Boston: Beacon
Press, 1990) 183-89, 98-209.

434 Dowden, “Amazons”: 98, 103.
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but for the Sauromatae.*> Dowden also investigates the Alexander and Theseus
legends, but these do not have the direct claim of rite of passage that the Herodotus
section did.#% Ultimately what Dowden describes seems to be some sort of sexual
identity conflict where the female must progress beyond her Amazon phase into the
role of wife and mother, a role that involves a “death.”43” What is most
unpersuasive about Dowden’s article is that he looks to the Amazon legends to find
proof of cult practices*® instead of first finding evidence of a cult and then the
development of the legends to support it.

These studies, which search for a religious function or focus for Amazons,
work with great selectivity, pulling details out of their greater context and
comparing sources with little regard for not just the century but also the purpose
and genre of the literature. Moreover, there is no discussion of religion among the
Amazons in Herodotus, Strabo or Plutarch. What brief mention Diodorus makes
involves the identification of the first Scythian Amazons as the children of Ares*¥ or
merely raises one example of the festivals and temples associated with various

queens’ accomplishments.#40 Ancient discussions of religion do not mention

435 Dowden, “Amazons”: 107-08, 13-14.
436 Dowden, “Amazons”: 114.

437 Dowden, “Amazons”: 127-28. 1 found it very odd that Dowden ignored the wedding songs and
their “burial-like” and mourning quality to support this interesting connection. I think those Greek rites would
be far more valuable in finding evidence for religious reenactments. But they do not, as far as I know, mention
Amazons.

438 Dowden uses the opposite process that is identified in C. Kerényi, The Heroes of the Greeks, trans.
H. J. Rose (Southampton: Thames and Hudson, 1978) 9-11. According to Kerényi the cult develops first, then
calls upon legends, often changing them, to support the cult.

439 Diodorus 2.45.2. Similarly, he calls Penthesileia the daughter of Ares in 2.46.5, but this was a
commonly used epithet for her.

440 Diodorus 2.46.2 and 3.55.8 mention shrines and altars, but the only deity mentioned is the Great
Mother, who is credited with rescuing Myrina, queen of the Libyan Amazons.
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Amazons or their legends; no source hints that a mystery cult incorporated these
tales. In sum, these attempts to find religious meaning seem to be locked into 19"-
and early 20™-century folkloric methods and take insufficient account of the actual
ancient testimony — or lack thereof — about religion among the legendary

Amazons.

The Psychological Meaning of Amazons

When Guy Cadogan Rothery’s The Amazons appeared in 1910 it presented the
first substantial and well circulated argument for the idea that Amazons represent
some fear deep within the human mind, or in Rothery’s case the primitive Greek
mind. 4! It is clear that Rothery had only a cursory knowledge of the ancient
authors he used; for example, he claims that Strabo is merely reporting what others
say, though he does grant both him and Herodotus some measure of selectivity in
their work.442

Batya Weinbaum in Islands of Women and Amazons: Representations and Realities
seeks to uncover the “psychological needs” which each culture or historical period
used tales of Amazons and isolated islands of women to satisfy.**3 Most of her
study looks at modern accounts or uses of Amazons, but she does focus two
chapters on the ancient world’s Amazons. She assumes that the legends reveal a

historical people, even though this current study has shown that at least four Greek

441 Guy Cadogan Rothery, The Amazons (London: Senate, 1995) 1-22.
442 Rothery, Amazons 55-56.

443 Batya Weinbaum, Islands of Women and Amazons: Representations and Realities (Austin:
University of Texas, 1999) ix. An excellent example of a psychoanalytical approach can be found in the Richard
Caldwell, “The Psychoanalytic Interpretation of Greek Myth,” Approaches to Greek Myth, ed. Lowell Edmunds
(Baltimore: Johns Hopkins University Press, 1990) 344-89.
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writers freely manipulate the stories and provide evidence of broad variations in the
details about Amazons. Weinbaum connects the ancient tales to a hypothetical
ancient discussion of matriarchy as an inferior yet dangerous governmental and
social form.##* Amazons function as objects for heroes to conquer,*5 and indeed in
Diodorus and Plutarch the Amazon legend is directly connected to the trials of
Greek heroes. If Amazons can function as warnings against matriarchy and as
heroic targets, only the greatest of heroes can overcome them, Weinbaum claims.*46
Diodorus certainly uses the might of the Amazons to demonstrate the might of the
heroes who conquer or control them, but that is not the Amazons’ only function in
Herodotus, Strabo or Plutarch.

Rothery’s idea that Greeks were primitives who were afraid of anything
different certainly does not seem to reflect the creativity and purposeful use of
sources in Herodotus, Diodorus, Strabo or Plutarch. The Greeks may have seen
other peoples as interesting, whether they were imaginary or real, but they also saw
them as complex, one barbarian people differing from others just as much as they
differed from the Greek authors, who each in turn had differences. As this study
has demonstrated, each of these four authors had criteria by which they judged their
sources to be reliable and useful for their individual purposes. These criteria in the
case of Amazon stories seem to be consistent — or, in the case of Strabo, at least

consistently used to bolster his claim of the superiority of his own work. Such a

444 Weinbaum, Islands of Women and Amazons 79-82.

445 Weinbaum, Islands of Women and Amazons 80.

446 Weinbaum, Islands of Women and Amazons 82-83.
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framework for judging sources and their application is certainly not a sign of a
primitive mind.

Both Rothery and Weinbaum see sexist uses of the Amazons. However,
neither Herodotus, Diodorus, Strabo, nor Plutarch explicitly espouses sexist ideas
beyond what we might expect in Greek and Roman literature. Indeed, Amazons go
beyond the limits of their sex not because they are monsters so much as because they
are impressive foes on a par with other enemies Greeks or Romans might face, be
they Persians, Scythians or any of a host of imaginary creatures. Their femaleness
opens the door to encounters between the Amazons and others that a male enemy
could not, be it the emergence of a new people in Herodotus, Theseus’s kidnapping
in Plutarch, or Alexander’s mating with an Amazon queen in Diodorus. It does not
logically follow, though, that conquest of Amazons is evidence of fear of femaleness,
because Amazons are more than women, they are also great warriors and a foreign
people. To single out one trait, their sex, is to ignore the complexity of the legends
and the variety of ways in which Greek authors used them. The mere femaleness of
a figure in Greek legend does not necessarily imply that her death equals a victory of
men over women or one political system over another, though many other scholars

have seen such a purpose to the stories.

The Political Meaning of Amazons

Beginning with Bachofen there have been a multitude of attempts to find the
political and historical reality behind the legend of the Amazons. Most of these
attempts fall into three categories: tracts in support of patriarchy, tracts in support of
matriarchy or the separation of the sexes, and tracts in support of egalitarian

political or economic systems.
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Patriarchy:

In the 20™ century, Bachofen’s ideas that Amazons were an example of failed
matriarchy and the superiority of patriarchy was taken up by several writers, the
first of whom may have been Guy Cadogan Rothery. Beyond his attempt to explain
the primitive Greek mind, Rothery believed that tales about Amazons reflected a
change in the relationship between the sexes as humans advanced from a primitive
to a civilized society.*#” Rothery completely accepts the theory that there was a
matriarchal stage of human civilization, a stage that he considers inferior given his
choice of terms and phrases, even if he claims not to.

Manfred Hammes*# traces the study of Amazons, especially among German
scholars, to a modern attempt to promote patriarchy by portraying the Amazons as
matriarchal resistance. Though Hammes does not mention Rothery, Rothery’s
attitudes about the Amazons’ meaning is very much like the German scholarship on
Amazons. The assumption in all of these pro-patriarchy studies is that the evolution
of society is a fact and that one system, patriarchy, replaces another inferior system,
matriarchy. There is certainly no such claim in Herodotus, Diodorus, Strabo, or
Plutarch, nor in any of the other ancient authors this study has mentioned. Use of
Amazons to promote and maintain patriarchy, then, seems to stem from the modern

imagination rather than any ancient function.

447 Rothery, Amazons 7, 11, 178, 86-88.

448 Hammes, Die Amazonen: Vom Mutterrecht und der Erfindung des gebarenden Mannes, shows
how scholars, primarily German scholars, have used the Amazons to promote patriarchy yet sees in them the
resistance of matriarchy against patriarchy. However, he does not argue for or against any political structure,
nor that religion is the only way to find evidence of this, and thus he does not fit neatly into the categories of this
chapter.
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Matriarchy

Almost no book or essay that uses Amazons to argue for a matriarchy
belongs in a serious academic discussion, simply because there is no attempt to
portray the work as more than a philosophical treatise associated primarily with
militant or lesbian feminism. While these can be illuminating sources for
discovering the use of Amazons today, they offer almost nothing in terms of
understanding Amazons in the Greek world.

The sole exception is the work of Genevieve Pastre, which since the 1950s has
focused on discovering lesbian identities in the ancient world and promoting equal
rights and responsibilities for all sexual orientations in contemporary France. Les
amazons: du mythe i I'histoire is a collection of her studies of Amazons and lesbianism
in the ancient world. While her work is not well known outside of France and
alternative-sexuality communities, these essays are a good example of how an
activist trained in classical studies can use her skills to investigate questions of
sexuality in the ancient world. Given that studies of homosexuality in the ancient
world tend to focus on men, her focus on women is groundbreaking. However,
though she does use Herodotus, Diodorus, and Strabo in her articles to discuss male
homosexuality, they are not part of her evidence for Amazons as lesbians. Given
that all three authors relate specific legends that mention men having sexual
relationships with Amazons, Pastre has wisely not used them to build her case.
Unfortunately, this leaves her with no real evidence at all, so she merely makes

assumptions and reads much into some visual representations of Amazons getting
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ready for battle or bathing.#4* While Pastre’s claims may be excellent for modern
lesbian uses of the Amazons,** building a case on lack of evidence is hardly good

history.

Egalitarian Societies

In 1926 Emanuel Kanter’s The Amazons: A Marxian Study took the same
evidence of women in powerful positions as Bachofen and turned it around to
promote unabashedly a modern egalitarian proletarian culture.45! Kanter
straightforwardly uses the Amazons as heroines from “primitive history” as an
argument for political change today. Kanter cites sources without concern for their
period or purpose, for example raising Diodorus from the 1* century BCE in the same
paragraph as discussions about the royal bodyguard in Dohemy during the African
slave trade of the 15" and 16" centuries.452 Anyone disagreeing with his
interpretations are dismissed as bourgeois.#>® Kanter makes some outrageous claims

in the course of his study, but at least he is up front about his political agenda, which

449 A twist on Pastre’s theory is the pro-pederastic interpretation of the god Dionysus found in Tom
Stevenson, “The Death of Penthesilea by Exekias: A New Look at MBC Vases B210,” The Ancient World 30.2
(1999): 141-53.

450 An essay tracing the use of Amazons in modern lesbian identity can be found in Mattson, Amazons:
The Forgotten Tribe 9-19. Other examples of modern lesbian identity connected to Amazons may be found in
Phyllis Birkby’s edited anthology, Amazon expedition : a lesbian feminist anthology (Washington, N.J.: Times
Change Press, 1973).

451 Kanter, The Amazons: A Marxian Study 6-8.

452 Kanter, The Amazons: A Marxian Study 19-20. For information about the Dohemy “Amazons” I
recommend these sources: Boniface I. Obichere, “Women and Slavery in the Kingdom of Dahomey,” Revue
Francaise d’'Histoire d’Outre-Mer LXV.238 (1978); Helene d’ Almeida-Topor, Les Amazones: Une armée des
femmes dans I’ Afrique précoloniale (Paris: Editions Rochevigne, 1984); Stanley B. Alpern, Amazons of Black
Sparta: The Women Warriors of Dahomey (New York: New York University Press, 1998), and Edna G. Bay,
Wives of the Leopard: Gender, Politics, and Culture in the Kingdom of Dahomey (Charlottesville: University of
Virginia Press, 1998).

453 Kanter, The Amazons: A Marxian Study 7-13.
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is rather unusual given that most Amazon studies with agendas hide under a veneer
of supposed objectivity.

While Kanter’s call for an egalitarian state had Marxist roots, Helen Diner’s
Mothers and Amazons used capitalism to urge women to stand up and embrace their
Amazon heritage in 1932.4%* Amazons are quite real to Diner, and the legends that
survive around the world, she claims, only demonstrate how the fledging patriarchy
feared being shown up as an inferior system which negated the natural role of
mother and child. 4 Like others searching for historical Amazons, Diner takes any
example of women living apart from men, religious rituals divided by sex, and any
story about women as fighters as examples of historical Amazons. As we saw in
Diodorus, though, the Amazons were not unique simply for being female warriors
or even as practitioners of matriarchy; Gorgons could easily lay claim to those traits.
Amazons were a unique people in Greek culture and should be treated uniquely by
anyone claiming to study them today if they wish to prove they understand even the

basics about the legends.

To use the Amazon accounts in Herodotus, Diodorus, Strabo or Plutarch as
grand examples of patriarchy or matriarchy is to mislead by removing the Amazon
legends from the context of their writing. It requires a good deal of selectivity and
creative reasoning to argue that Diodorus’s heroes represent some single patriarchal
model that all people must follow; his heroes and gods are great because they can

destroy or control the Amazons, but that power does not extend to any other male

454 Diner, Mothers and Amazons 111, 227-32.

455 Diner, Mothers and Amazons 59, 213.
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or male society in general. Likewise, it is much more reasonable to view Strabo’s
comment about how a nation of women could not survive alone as nothing more
than a general dismissal of a unique legend using what would be common attitudes
in his time about gender and sex: that men and women have specific roles, roles that
complement each other but which do not overlap, therefore making men and
women necessary parts of any society. To see the Theseus legend as men’s victory
over women is to ignore Plutarch’s version, in which the Amazon whom Theseus
kidnaps is an example of a good woman who honors her role as “wife” as a counter
to the moral problems of the ancient king of Athens, whose lack of self-control leads
to actions with political consequences for his people.

Claims that the Amazons marked potential egalitarian relationships between
the sexes are certainly less extreme and perhaps more attractive to modern political
ideals, but they too misrepresent the ancient legends. Even in Herodotus, where the
Amazons are the descendents of the Sauromatae, whose society seemed to have
some flexibility in its gender roles, the Amazons are not presented as the example of
how to live but merely one example of how people will change their customs to
survive and thrive. One could certainly call upon the image of an Amazonian
woman to support the notion that women can be independent, but then there is also
the fact that in most accounts these same warriors are defeated by heroes. Any use
of the Amazons as role models for women’s lives today is full of contradictions and,

some would say, quite unnecessary .4

456 An excellent discussion of this issue may be found in Cynthia Eller, The Myth of Matriarchal
Prehistory: Why an Invented Past Won’t Give Women a Future (Boston: Beacon Press, 2000).
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Regardless of whether the Amazons support a particular political or social
system, each of the above approaches is based upon an unproven “fact” that the
Amazons were a historical people. A few studies have attempted to find historical
Amazons without a political agenda, but so far they all fall far short of solid
evidence.#” In the mid- and late 1990s, those looking for proof of the existence of
Amazons were thrilled when Jeannine Davis-Kimball uncovered hard evidence of
ancient warrior women in the Black Sea region.*>8 She discovered kurgans, burial
mounds, in which both male and female skeletons were found buried with weapons,
arrow heads and daggers; others then touted this as evidence of Amazons. While
this is intriguing, the graves could be identified as belonging either Scythian,
Sauromatian, or Sarmartian nomads living in the region between the 7" and 4"
centuries BCE. This was indeed evidence of women fighting or hunting but it is not
evidence of a unique society we might call Amazons.

A simple search of archived newspapers and magazines, ranging from
political to entertainment to scholarly, shows a flood of news stories and articles
proclaiming that she had found either the source of the Amazon legend or the real-
life Amazons.*® Even before it was released to the general public, Davis-Kimball’s

work was being used as evidence for the historical reality of the legends.40

457 Zografou, Amazons in Homer and Hesiod (A Historical Reconstruction), Ghirshman, “Les
Cimmeriens et Leurs Amazones” 47-52, and Shapiro, “Amazons, Thracians, and Scythians” are the most
successful attempts, but they certainly do not have direct evidence of any Amazon society and merely attempt to
show that the Greeks were confused over the names of tribes.

458 Her book, Jeannine Davis-Kimball and Mona Behan, Warrior Women: An Archaeologist’s Search for
History’s Hidden Heroines (New York: Warner Books, 2002), offers a first-person account of her discovery on
the plains of Kazakhstan and her later exploration of other examples of female warriors around the world.

459 1 awrence Osborne, “The Women Warriors: Life before Patriarchy,” Lingua Franca (1998): 50-57.

460 payl Faure, “Les Amazones ont-elles vraiment existe?” L’Histoire 139 (1990): 18-23.
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However, in all of these accounts, Davis-Kimball never claimed that she had found
Amazons, 4! though she was quite willing to discuss the legends from a variety of
ancient authors when asked about them. However, it is clear that Davis-Kimball’s
knowledge about the Greek legends came from secondary modern sources. In her

2002 book, Warrior Women: An Archaeologist’s Search for History’s Hidden Heroines,*62

she cites none of the ancient sources directly and cites very few scholars, and most of

those she does cite are not scholars of antiquity. Even though she herself may not
claim she found the Amazons of Greek legend, her digs, books, and lecture series,
and others” discoveries about women in the past who did not fit the traditional
“female role” fuel continued interest in “Amazons” and ideas about alternative

social structures.463

The Gender Meaning of the Amazon

Other scholarly approaches to the Amazons often cite ideas about the
naturalness of masculine and feminine traits and the proper roles of men and
women or evidence of changes between political and religious power for men and
women. While we might make charges that sexist attitudes were coloring their

interpretation of ancient literature, it was not until after the second wave of

461 Jeannine Davis-Kimball, “Warrior Women of the Eurasian Steppes,” Archaeology (1997): 44-48.
Davis-Kimball and Behan, Warrior Women 121.

462 Davis-Kimball and Behan, Warrior Women. This is also true for her 1997 article and her series of
lectures based on the History Channel series “History’s Mysteries: Amazons Women” from 1999.

463 Stephanie West, “Scythians,” Brill’'s Companion to Herodotus, eds. Egbert J. Bakker, Irene J. F.
de Jong and Hans van Wees (Boston: Brill, 2002) 437-56 discusses some of the effects Scythian digs and
investigations coupled with Herodotus’s Sauromatae origin story have had in helping spur the search for
Amazons anew.
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feminism#¢* that modern studies focused on the Amazon as an example of ancient
misogyny. Women's studies began in American scholarship in the 1960s, with the
first degree-granting program established in 1970 at San Diego State College. The
purpose was to look at the lives of women, not only the lives of men, and in history
and classics this meant asking questions about the meaning of gender and sex roles
in the past. While turning the lens away from the elite male and onto others in
society can reveal greater information about a society, it can also narrow down the
view so much that it ignores the limitations of evidence or the context in which that
evidence was created, something this study has tried to correct in the case of
Amazons in Herodotus, Diodorus, Strabo, and Plutarch. As we will see below, the
1980s proved to be fertile ground for gender theories and classical studies.

Page duBois’s Centaurs & Amazons: Women and the Pre-History of the Great
Chain of Being in 1982 was the first widely published study that attempted to trace
the rise and use of Amazon legends to the decay of women'’s power that had been
assumed in the political approaches. DuBois limits her study to the literary
discourse of the fifth century and the philosophical treatises of the fourth.465 She
sees in these sources several important comparisons between Amazons, other
legendary or mythological beings, and the categorization of humans and animals.
DuBois explicitly compares the position of Amazons in Greek minds to that of
centaurs, animals, barbarians, and then back to women. All of these categories

threaten boundaries between the ideal, the Greek man, and his subordinates.

464 Jane F. Gerhad, Desiring revolution : second-wave feminism and the rewriting of American sexual
thought, 1920 to 1982. (New York: Columbia University Press, 2001), is an excellent discussion of development in
the feminist movement in America.

465 duBois, Centaurs & Amazons 2.
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According to duBois, Greek authors used Amazons both to express this constant
threat to the ideal and reaffirm the integrity of Greek patriarchy.*¢ Of the four
ancient authors this study has examined, only Herodotus fits within her narrow
framework. DuBois sees the passages in Herodotus about the surviving Amazons as
mere reversals of gender roles among the Greeks, %7 something that, while it may
have some validity, fails to fully grasp of how Herodotus is using the Amazons.
DuBois only looks at the passages in book IV of Herodotus and ignores the greater
context of the Persian war and the Athenian role in it, while heavily relying on
Simon Pembroke’s theory of role reversals throughout Greek literature® to support
her general claims. The result is that duBois sees a trend in Western thought that is
“the celebration of the philosopher, the master, the male; the subordination of the
body, the female, the slave,” beginning with Greek literature, specifically the
Amazons.

The following year Abby Wettan Kleinbaum’s The War Against the Amazons
took the ideas in duBois and expanded them to find a Western fear and hatred of
femaleness. She can claim no extensive treatment of the legends for any particular
period, and in fact Greek legends only account for the first 18 pages of the entire
study, yet she does mention the four ancient authors this study covers. Kleinbaum
sees the Amazons in Herodotus as a means to explain foreign customs; she does not

go further into any general political or social meaning this might have, other than

466 quBois, Centaurs & Amazons 121. A similar interpretation is promoted in Mary R. Lefkowitz,
“Princess Ida and the Amazons,” Women in Greek Mythology (Baltimore: Johns Hopkins University Press, 1986)
15-29.

467 duBois, Centaurs & Amazons 36-37.

468 Gimon Pembroke, “Women in Charge: The Function of Alternatives in Early Greek Tradition and
the Ancient Idea of Matriarchy,” Journal of the Warburg and Courtauld Institutes 30 (1967): 1-35.
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the fact that the 5"-century BCE audience would accept his placing the Amazons in
this particular location.#® Kleinbaum sees Plutarch’s account of Athens’s defeating
the Amazons as one example of her general thesis: that the Greeks used the
Amazons to promote men and male dominated society.#”? Kleinbaum scratches
beneath the surface of Strabo to understand that he did not believe everything others
had written about them, though she stretches this to mean that he doubts they
existed*’! when he could not doubt that and simultaneously defend Homer, who
mentioned them. Diodorus contains a story about Alexander, and I would agree
with Kleinbaum here that it serves to promote the Macedonian king.#2 By not
looking at these four authors in depth, however, Kleinbaum has ignored the full
meaning of the Amazons in each source. Furthermore, by covering over a thousand
years of Greek and Roman use of the Amazons in one small chapter, she cannot fully
describe or explain the range of opinions about Amazons that even our four authors
have displayed. The result is a condensed and flawed view of one of the most
popular figures in Greek culture.

Female scholars have not been the only ones to see a gender function in the
Amazon legends. Building on two earlier articles,*”® William Blake Tyrrell took his
examination of the Amazon legend one step further in 1984 with the publication of

Amazons: A Study in Athenian Mythmaking, which argued that the myths were

469 Kleinbaum, The War Against the Amazons 5-8.

470 Kleinbaum, The War Against the Amazons 11.

471 Kleinbaum, The War Against the Amazons 21.

472 Kleinbaum, The War Against the Amazons 19-20.

473 Tyrrell, “A View of the Amazons”; Tyrrell, “Amazon Customs and Athenian Patriarchy”.
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purposeful creations of a patriarchy that was trying to maintain and justify its
existence. The foundation of this social system was the monogamous marriage of
just-post-pubescent women with older men. Therefore, Tyrrell ties the study of
Amazons to myths and realities of marriage in Athens.#’* The first chapter is well
grounded in how different political leaders, authors, and artists used the legends to
promote Athenian culture in the classical period. Indeed, we saw hints of this in
Herodotus's claim that Athenians used their defense of the polis against the
Amazons as one reason for their leadership now against Persia. However, after this
solid initial argument, Tyrrell begins to use a larger number of sources ahistorically,
for example Diodorus and Strabo, as evidence of what classical Athenians believed
without their own cultural context or the fact that the legends had undergone
multiple variations over the centuries. His conclusion that the Amazons
“functioned to explain the imperative that daughters must be given away and
received into the house, whatever the suffering or dangers such exchanges entailed”
is built not on examples of Amazons as brides#> but on other myths, legends, and
rituals in Classical Athens. Tyrrell goes so far as to claim “that apart from Athenian
patriarchy, the Amazon has no substance,”#7¢ yet Diodorus’s Amazon passages
make no mention at all of Athens, nor does Strabo seem concerned about the
Theseus legend, which is not in Homer. Amazons did thrive in stories that had

nothing to do with Athenians and which seem to offer no direct support for

474 Tyrrell, Amazons xiii-xvii.

475 With the exception of the Theseus story or Herodotus’s ancestry of the Sauromatae they are not
portrayed this way.

476 Tyrrell, Amazons 45.
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patriarchy in general, so the idea that we cannot understand Amazons without

Athens is false.

The Value of an Author-Centered Approach

As we have seen, most previous scholarship has looked for one definition or
function of the Amazons by ignoring the goals and styles of individual authors.
Even when they briefly discuss the author-specific context of the sources they used,
modern authors have tended to allow their own agendas to influence their
interpretation of the ancient legends. Of course, many modern investigations of the
Amazon tales have either been ahistorical, combining different variations into one
massive narrative, or have attempted to use the Amazons as an example of a
historical people. None of these previous studies have done justice to the creativity
and intellectual achievements we have seen in the writing of Herodotus, Diodorus,
Strabo or Plutarch.

Examining the Amazons in the author-centered light of this study has freed
them from our own modern ideas of sex, gender, heroes, and even generalities about
Greek culture and literature that ignore chronological order. Even when responsible
scholars like Blundell*7 or Fantham#”8 note that the legends did change, they are
restricted by the number of pages they can use to discuss Amazons and end up
choosing one or two ideas about what the stories mean instead of reflecting on the

variety that survives. The latest mythology handbooks I have used in classes*”® now

477 Blundell, Women in Classical Athens 58-62.

478 Fantham, Foley, Kampen, Pomeroy and Shapiro, “Excursus Amazons: Women in Control”.

479 Harris and Platzner, Classical Mythology: Images and Insights and Barry B. Powell, Classical
Mythology (Upper Saddle River: Prentice Hall, 1998).
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offer a text-based approach that allows students to see the various Amazon legends,
but usually without comments as to why different authors include or exclude certain
details.

This study has demonstrated that Greek and Latin authors were complex
writers whose culture encouraged a dynamic interaction with even some of the
oldest characters in their common cultural heritage. Yet each author had to build
upon the previous variations in the legends and be aware of what their readers
might be familiar with. Modern introductory texts and general articles do not have
the time or space to fully lay out the variety, but they could, like those mentioned
immediately above, make some effort to indicate that there is variation. As
mentioned in the first chapter of this study, Lorne Hardwick’s brief article in 1990480
tackled but did not succeed in fully addressing this creativity and variety. I hope
this study will provide one step toward a fuller understanding of Amazons in the
Greek world.

Sometimes ancient authors named earlier sources either to lay claim to their
greatness or to discredit them; all four of the authors in this study did both, though
not consistently. There may always be those engaged in Quellenforschung,
attempting to isolate each reference and verify its status as a fragment, but this study
has also offered a good example of relying upon the context of the individual
author’s work and judging it by the standards he sets forth for himself. In each case
this study has first looked at what the individual author stated he was going to do in

his work, whether it was to provide historical truths for Herodotus, Diodorus, or

480 Hardwick, “Ancient Amazons”.
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Strabo, or moral examples in the case of Plutarch. From these author-identified
goals this study then could examine specific passages within the context of the entire
work they appear in before comparing each author to the information he had
available to him. Perhaps by charging ourselves to stick to the text first and
foremost, we can better grasp what these legends meant to the ancient reader, thus
giving us a firmer understanding of Greek culture and the people who created and
maintained it. For the Greeks and Romans, Amazon legends were not a single motif
that could be placed within the story of any hero or people; only the greatest kings,
gods, demigods and poleis could interact with them and survive.

This author-centered study has shown that the Amazons are not the product
of one great mind, but a living example of ancient Greek uniqueness and greatness
that lives on in the modern world. While the initial written evidence may have
begun with Homer, in the seven centuries this study covers it grew to support not
only Achilles and the Trojan War but also Heracles, Bellerophon, Theseus, Athens,
and even Alexander of Macedon in the work of Greek and Latin authors and artists.
Each ancient author, as this study has demonstrated, used what he needed,
discarded what he did not, discredited those who would disagree with him, and
added to the Amazon legends. Just as Herodotus, Diodorus, Strabo and Plutarch
used them, so too have men and women continued to investigate, recreate, and use

the Amazons in their own work, be it written or visual, fiction or scholarly.*$! In

481 geveral studies previously mentioned have traced the Amazon legend throughout the Western and
even some of the Eastern world, though these Eastern examples are very rare. See “Egyptians and Amazons,”
trans. Miriam Lichtheim, Ancient Egyptian Literature: A Book of Readings (Berkeley: University of California
Press, 1980), vol. IIT and Carmel Berkson, The Amazon and the Goddess: Cognates of Artistic Form (New Delhi:
Somaiya Publications PVT LTD, 1987) for these rare Eastern examples. Relatively new books examining
Amazons across time and culture remain popular and include Lyn Webster Wilde, On the Trail of the Women
Warriors: The Amazons in Myth and History, 1st ed. (New York: Thomas Dunne Books, 2000) and Merina
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doing so, they have made the Amazon a Western cultural icon as well as a Greco-
Roman one.

This Western icon, the Amazon, changed over time in the ancient world, a
fact that this study has emphasized, not only by narrowing its focus to four authors,
but also by looking at how others in their cultures used and portrayed Amazons.
This study has also revealed four elements that always appear in the Amazon
legends, whether they are written or material. First, the Amazons are always
warriors. This allows heroes to conquer them, but it also allows other nations to
form alliances with them and deities to draw upon their strength. Their skill in
warfare can be a negative or positive force in the world around them — they might
conquer other people or defend the Olympian gods — but they are always fighters
of the highest quality. Second, the Amazons are always women. As individuals
who fight or as leaders of their societies, their femaleness is clearly evident in visual
images and is at least mentioned in the written sources. The degree to which their
gender and sex figure into the story varies greatly. Third, the Amazons are always a
people with their own customs and history. Beginning in the second quarter of the
6™ century BCE, vase paintings begin to show Amazons without heroic opponents
but usually in groups of two to three women. In the written legends, when a lone
Amazon is mentioned, she is always named to differentiate her from others, and she
may be a positive example, such as Antiope in Plutarch, or a negative one, such as
Myrina in Diodorus. Likewise, the entire people can be included in a story as a

positive or negative force; both instances appear in Diodorus, for example. Finally,

Valasca, The Amazons: The mysterious world of the warrior women (Hod Hasharon: Astrolog Publishing
House, 2005).
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the Amazons are always barbarians, in contrast with Greeks, and later Romans. The
clothing and weapons shown in the material evidence changes from a wide range of
styles to specific cultural references to Scythians, Thracians, or Persians, depending
on the period. Written legends rarely mention clothing and weapons, but they
display the barbarianness of the Amazons through their location and their customs.

These four qualities are what makes an Amazon an Amazon, a unique icon
that authors used widely in the ancient world and which has been transmitted down
to the modern world intact. These qualities give enough information to keep the
icon well-defined and prevent too many changes — for example, Amazon males do
not fight — while offering flexibility for use in many genres of literature ranging
from poetry to histories.

My limited use of narratology, coupled with a focus on authors, their work
and their world, is one more approach toward gaining a better understanding of
Amazons, but it is not limited to looking only at Amazons. One could use this
approach to investigate any legend or event in any author’s work, 2 regardless of
genre or time period. Every writer is a product of her time, yet she sees the world
through her own eyes; an author-centered approach allows us to gain a firmer grasp
of what she was trying to say. Every scholar builds upon the studies of the past, yet
she cannot merely repeat what others have said, or if she does so she uses criteria to
select sources that reveal her intentions; an author-centered approach requires us to
delve into the writer’s knowledge and any explicit goals she may have to fully

understand her work. If this study has done nothing more than encourage others to

482 1 pelieve a similar technique might be used on material evidence as well when the artist is known
and we have several pieces of his work to examine.
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think differently about how individual authors treat the same subject, then I have
accomplished my own goal. Ihope this study is an opening to further author-
centered research that will add to the evidence of how vibrant and complex Greek
culture was so that we can not only gain a full appreciation of individual stories but

increase our wonder and excitement about the ancient world.
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Education

2007

1994

Ph.D., Ancient History, Indiana University

Dissertation: “An Author Centered Approach to Understanding Amazons in the
Ancient World”; Committee: Eric Robinson, David Brakke, Leah Shopkow, and
Edward Watts

Major Field: Ancient History, Greece
Minors: Women’s History, Folklore

Examination Fields: Written

Political and Legal Developments in Ancient Greece

Alexander and His Successors

Cultural and Social History in Ancient Greece
Examination Fields: Oral

Ancient Greece

Women’s History

Folklore

M.A., Ancient History, Columbia University

1992 B.A., Ancient Greek & Roman Cultures, Summa Cum Laude, College Honors, Drake

University

Teaching Experience

2007

2007

2006

2005

2005

2004

2003

2003

Instructor, Indiana University, X101 “Learning Strategies for History” Fall 2007, two
sections taught

Instructor, Indiana University, X101 “Learning Strategies for History” Spring 2007,
two sections taught

Instructor, Indiana University, X101 “Learning Strategies for History” Fall 2006, two
sections taught; redesigned the entire course to be more inclusive of all history
classes

Instructor, Indiana University, L320 “The History of Erotic Literature” Fall 2005

Visiting Lecturer — History Department, Indiana University, C300 “History of the
Ancient Near East” Summer I 2005

Fellow — History Department, Indiana University / Purdue University in
Indianapolis; H113 “History of Western Civilization I” and C388/H509 “Roman
History” Spring 2004

Fellow — History Department, Indiana University / Purdue University in
Indianapolis; H113 & H114 “History of Western Civilization I & II” Fall 2003

Visiting Lecturer — History Department, Indiana University, C300 “Exploring
Ancient Egypt” Summer II 2003



2002-3

2002

2002

2002

2000

2000

1998

Facilitator — Student Academic Center, Indiana University, designed and conducted
workshops open to all undergraduates on campus

“Succeeding Academically in the University”

“Some Ways to Get More Out of Studying”

“Listening Skills for Large Lectures”

“Managing School, Work, and Leisure”

“But I Always Got A’s in History: High School versus College”

Visiting Lecturer — History Department, Indiana University, C300 “Ancient History
Detective” Summer II. 2002

Instructor -- “Ancient World: Modern Fiction,” the People’s University, Summer I
2002

Instructor — History Department & Student Academic Center, Indiana University,
X101/X152 “Learning Strategies for History” one full-semester & one 8 weeks course,
Spring 2002

Instructor — Indiana University, L220 “Sexuality in Ancient Greece” Fall 2000.

Instructor — Indiana University / Purdue University Indianapolis, C205 “Classical
Mythology” Summer I 2000

Guest Instructor -- Indiana University, Professor Nancy Demand’s J450 “Golden Age
of Athens” and J400 “Women in Antiquity” courses, Spring.

Teaching Assistantships

2005

2004

2003

2002

2001

2001

2000

2000

1999

1999

1998

1992-3

Course Assistant — History Department, Indiana University, Edward Watts, C390
“Fall and Decline of the Roman Empire” Spring 2005

Course Assistant — History Department, Indiana University, Edward Watts, H205
“Ancient History Survey” Fall 2004

Course Assistant — History Department, Indiana University, Edward Watts, C388
“Roman History” Spring 2003

Course Assistant — History Department, Indiana University, Edward Watts, H205
“Ancient History Survey” Fall 2002

Associate Instructor — History Department, Indiana University, Kevin Callahan,
H103 “Europe: Renaissance to Napoleon” Fall 2001

Course Assistant — History Department, Indiana University, John Efron, B323
“History of the Holocaust” Spring 2001

Associate Instructor — History Department, Indiana University, Arthur Field, H103
“Europe: Renaissance to Napoleon” Fall 2000

Course Assistant — History Department, Indiana University, Leah Shopkow, H206
“Medieval Civilization” Spring 2000

Associate Instructor -- History Department, Indiana University, Irving Katz, H105
A200 “American History I” Fall 1999

Course Assistant -- History Department, Indiana University, James Madison, A200
“WWIL: The Peoples” Spring 1999

Course Assistant -- History Department at Indiana University, Nick Cullather, A351
“The United States in World War I1” Fall 1998

Teaching Assistant -- History Department, Columbia University, Elizabeth Blackmar,
Women’s and US History.



Publications & Research

2008

2007

2007

2006

2005

2004

2002

2002

2002

2001

2001

2001

2001

2000

1999

1998

Poster session summary published in Sharing New Findings: Spring Scholarship of
Teaching and Learning Exposition, April 20, 2007, Indiana University. Internal
publication for the SOTL program of Indiana University. Forthcoming.

Review of Matthew B. Roller’s Dining Posture in Ancient Rome: Bodies, Values, and
Status. IRIS: The Newsletter of the Lambda Classical Caucus. Forthcoming.

“Arena by Karen Hancock,” “Christ Clone Trilogy by James BeauSeigneur,” “The
Seal of Gaia by Marlin Maddoux,” and “The Singer Trilogy by Calvin Miller” articles
in Masterplots II: Christian Literature. Pasadena: Salem Press, Inc., 2007, pp. 96-98,
275-279, 1564-1567, 1627-1630.

“Ancient History” chapter in History Highway: A 21st Guide to Internet Resources.
Edited by Dennis A. Trinkle and Scott A. Merriman. Armonk: M.E. Sharpe, Inc.,
2006, pp. 65-77.

”Challenges, Taboos, and Sacred Cows: How to Have Honest Discussions with
Undergraduates about Men in the Ancient World” on DIOTIMA a peer reviewed
website focused on the study of women and gender in the ancient Mediterranean
world.

Review of Joshel, Malamud, & McGuire’s Imperial Projections: Ancient Rome in Modern
Popular Culture. Cloelia: Women's Classical Caucus Newsletter. Volume 32, Number
2, Fall 2004, pp.34-35.

Review of Nancy Sorkin Rabinowitz and Lisa Auanger’s Among Women: From the
Homosocial to the Homoerotic in the Ancient World. Cloelia: Women's Classical Caucus
Newsletter. Volume 31, Number 1, Fall 2002, pp 36-37.

Review of Sheila Murnaghan and Sandra R. Joshel’s Women & Slaves in Greco-Roman
Culture: Differential Equations. Cloelia: Women's Classical Caucus Newsletter.
Volume 30, Number 2 ,Spring 2002, pp 42-43.

“Ancient History” chapter in The History Highway 3.0: A Guide to Internet Resources.
Edited by Dennis A. Trinkle and Scott A. Merriman. Armonk: M.E. Sharpe, Inc.,
2002. Copies of this chapter also published in The World History Highway: A Guide to
Internet Resources.

“Alcman,” “Anyte of Tegea,” “Archytas of Tarentum,” “Errina,” “Zeno of Elea,”
“Sumerian Culture,” and “Quintus Smyrneaus” articles in Encyclopedia of the Ancient
World. Pasadena: Salem Press, Inc., Fall 2001

Review of Marjorie Garber’s Academic Instincts. Cloelia: Women's Classical Caucus
Newsletter. Volume 30, Number 1, Fall 2001, p. 34.

Review of Anne Curzon and Lisa Damour’s First Day to Final Grade. Cloelia:
Women's Classical Caucus Newsletter. Volume 30, Number 1, Fall 2001, pp. 38-39.

Review Essay on Ann Olga Koloski-Ostrow and Claire L. Lyons” Naked Truths:
Women, sexuality, and gender in classical art and archaeology, and James I. Porter’s
Constructions of the Classical Body. Cloelia: Women's Classical Caucus Newsletter.
Volume 29, Number 2, Spring 2001, pp 43-44.

Review of Susan Deacy and Karen F. Pierce’s Rape in Antiquity: Sexual Violence in the
Greek and Roman Worlds. Cloelia: Women's Classical Caucus Newsletter. Volume 29,
Number 1, Fall 2000, p 35.

Review of Sonja Michel and Robyn Muncy’s Engendering American: A Documentary
History 1865 to the Present. Cloelia: Women's Classical Caucus Newsletter Volume
28, Number 1, Fall 1999, and pp. 27-28.

Review of Judith Evans Grubbs' Law and Family in Late Antiquity Women's Classical
Caucus Newsletter Volume 26, Fall 1998, pp. 28-30.




1997  Review of Josine Blok’s The Early Amazons. Women’s Classical Caucus Newsletter
Volume 26, Spring 1997, pp. 22-26.

1996  Review of Ellen Frye’s Amazon Story Bones. Women's Classical Caucus Newsletter
Volume 24, Spring 1996, pp. 29-31.

1996  “Alexander and the Amazons: Ancient Belief and Modern Analysis.” Aeon: A
Journal of Myth and Science. Ames. Vol. IV, No. 4, April 1996, pp. 87-104.

1995  "A General Introduction to Amazon Mythology in the Greco-Roman World." Aeon:
A Journal of Myth and Science. Ames. Vol. IV, No. 2, August 1995, pp. 74-79.

1993-4 Research Assistant -- History Department, Columbia University, Richard Billows,
Ancient History.

Conferences

2008  Presenter at Feminism & Classics V. May 7-11, 2008, The University of Michigan at
Ann Arbor. Paper: “Diodorus and the Fear of Matriarchy,” Forthcoming.

2007  Presenter at Celebration of Teaching and Learning History Department Retreat,
August 24, 1007, Indiana University. Title of Presentation: “Collecting Information
about our Students”

2006  Contributor at the Feminism and Pedagogy Conference, Indiana University,
September 29, 2006

2004  Panelist at Future Faculty Teaching Fellows Summer Institute 2004.

2004  Workshop co-organizer with Batya Weinbaum. The topic: “Gendering the
Classroom” at Feminism & Classics IV 3:00-4:30 p.m. on Friday, May 28, 2004,
Phoenix, Arizona.

2004 Presenter of “You, The Professor: Two Different Teaching Opportunities in the IU
System” for the fourth panel “Teaching Opportunities and Resources.” Indiana
University's 9th Annual Preparing Future Faculty Student Conference 3:00-4:00pm
on Friday, February 27, 2004, Bloomington, Indiana.

2002  Moderator of “Black, White, and Read All Over” panel at “Borderlands” conference
at the Annual Indiana University HGSA History Symposium. April 6, 2002.

2001  Presenter “Teaching about Greek Men: Beyond the Confines of Traditional Academic
Thought” at CAAS (Classical Association of the Atlantic States) Fall 2001 panel
“Tradition and Innovations in Teaching of Classical Culture”; Baltimore, October 12-
13, 2001.

2000  Moderator of “Sexuality” panel at “Culture, Identity, Power: National and

Transnational Stories in a New Age” conference at the Annual Indiana University
HGSA History Symposium. March 25, 2000.

Scholarship of Teaching and Learning

2007

2006-7

2002

Poster “Spontaneous Assumption of Roles in Student Groups and the Effect on
Learning to Use Evidence in History”. SOTL Teaching and Learning Poster Session,
April 20, 2007.

Associate Researcher “History Learning Project” with the History department at
Indiana University under the direction of David Pace, Arlene Diaz, Leah Shopkow,
and Joan Middendorf.

Research Assistant — History Department, Indiana University, David Pace. Summer
library work to help him on a new article reviewing previous scholarship on teaching
and learning,.



Ancient Studies Luncheon Conferences

2007
2006
2006
2006
2005

Glenn Bowersock
Christopher Gil
Brent Shaw
Josiah Osgood
Maud Gleason

Academic Consultations

2003-4

Blackwell Publishing Company, reviewed book proposals on the subjects of gender
and sexuality in the ancient world upon their request

Honors and Awards:

2003

2003
2003

2002

2002

2002
2002
1998-9
1993-5
1992
1989

Future Faculty Teaching Fellowship, Indiana University and Purdue University in
Indianapolis, Fall 2003.

Departmental Dissertation Fellowship, History Department, Indiana University

AbleMedia Bronze Chalice salute for the submission of "Teaching about Greek Men:
Beyond the Confines of Traditional Academic Thought" to the Classics Technology
Center on the Web (CTCWeb)

http:/ /ablemedia.com/ ctcweb / consortium / eckhart1.html

Finalist for the John J. Winkler Memorial Prize for my paper “Women as Slave
Owner in Ancient Greece: Power and Economics on an Individual Level”

Future Faculty Teaching Fellowship, Indiana University and Purdue University in
Indianapolis, for the 2002-3 academic year

Future Faculty Teaching Fellowship, Indiana University Northwest (declined)
Hill Fellowship, Indiana University at Bloomington

Scholarships to attend "Cornelius O'Brien Conference on Historic Preservation
Lydia C. Roberts Fellowships at Columbia University

Phi Beta Kappa, National Honor Society

Phi Eta Sigma, National Honor Society

Professional Service Activities

2007

2007

2005

2004

Breakfast Host and Usher to the Ancient Studies conference "The End of Everything:
Catastrophe and Community in the Ancient Mediterranean and Near Eastern
Worlds," October 12-13, 2007, IU Memorial Union, Indiana University.

Welcome Table at the Celebration of Teaching and Learning History Department
Retreat, August 24, 1007, Indiana University.

“Teaching Opportunities for Graduate Students”; Speaker, Preparing Future Faculty
Workshops sponsored by the History Department, Indiana University, Bloomington

Participant, Student Academic Center and History Department reevaluating the
Linked courses. April 23, 2004; Indiana University in Bloomington.



2003-4 Survey Instructors Group, History department at IUPUIL Formed to discuss
problems and possible solutions to teaching large survey courses; possible revisions
of departmental requirements for such courses.

2002-3 History Graduate Student Association Representative to the Preparing Future
Faculty Conference

2002  "How the Job Search Works," October; Speaker, Preparing Future Faculty Workshops
sponsored by the History Department, Indiana University, Bloomington

2002  “How to Propose a Course”; Speaker, Preparing Future Faculty Workshops
sponsored by the History Department, Indiana University, Bloomington

2002  Participant, Student Academic Center evaluation and revisions of history-linked
courses at Indiana University, Bloomington, Spring Semester

2001-2 Graduate Student Representative on search committee for professor of the “Ancient
Roman World” for the History Department at Indiana University, Bloomington;
candidate research, interviewing and hosting responsibilities both in Bloomington at
APA / AIA conference.

2000-1 Ancient and Medieval History Graduate Student Representative for the Internal and
External Reviews of the History Department at Indiana University, Bloomington.

Honor and Professional Organizations (Year First Joined)

2002  American Historical Association

2002  The Historical Society

2001  American Association of University Professors
1997  Association of Ancient Historians

1997  American Philological Association

1995  Women's Classical Caucus



