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During the early Sixteenth century the political condition
of India was unstable due to the fragmentation of the northern
India into small kingdoms. The Political cond.tion of India
during the period suggests the tandency of fissiparous outlook.
The main territory of northern India comprising the fertile
plaine of river Indus and its tributaries along with Ganga, and
Jarmina was under the rule of Lodi Sultans of Delhi. who were
all central) power similarly Gujrat, Ma,)tiva, Rajputana, Jsunpur,
Bengal were ruled by different independent rulers.

according to Babar's memories the political condition
of first quarter of the l16th century suggest Political
fragmentation. Babar found in the first quarter of the 16th
century five muslins and two Hindu kingdoms of note.

viz. (1) The Lodi Kingdom extended from Bhera to Bihary
(2) Gujmat under Muszafar Shahs (3) Mahva under rahmud Khalji)
(4) Bengal under Nusrat Shahy (5) The Bahmanis in the Jaccany
(6) lewar under Rama Sangay (7) Vijainagar under Krishnadeva
Raj au.l

On tha basis of Babarnama accounts Rushbrook .illdiam
Clearly divides Political condition of northern India into

i, Babamna'vo‘ollp Trans. by Hele mﬁtim. pp.481-620



four groupn.z

In the early 16th Century there was a Paramount Power
in northern lndia, strong enough to enforce its will on the
numerous independent states or even to forge them into a
temporary confederacy for the defence of her extensive frontler,
The i1odhis who held Delhi and Agra were master of limited
territory and though they gave promise under the energetic
_Sultan Sikandar (1489«1517) of playing the role of Sultanate
of LDelhi, they failled to develop into an imperial Power,
Ibrahim (1517-1526) the last ruler of the dynasty was not only
defeated by Rana Sanga of Mewar but lost control over his
Afghan peers, some of whom like Daulat Khan Iodh13 governer
of Lahore threw of their allegiante to the Sultan. The Lodhi
Kingdom was therefore "a congeries of sami independent

governership mostly held by Afghans.

in 1525 Babar occupied pPanjab and compelled vaulat
Khan Lodhi to submit, Daulat khan Lodhi's chief object in life
was to retain Supreme authority in ranjab, It was his house
which had extended the authority of the aAfghan's there and
discossessed the Mughals of the Wwest Panjab. iaulat Khan
therefore naturally feared the movements of Babar on the
ivestern side of 1nlus.
After that Sabar's next expedition waa{;'atart. tiow

Babar proceeddagaingt ibrahim lodhi the afghan ruler and

2. Babarnama, Vol.l1, pedB0.
3. Reie Tripathi = Rise and fall of the ‘ughal Empire, j:e2i.
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met him on the historic battlefield of Panipat on 2ist April
1526, Babar wcn a decesive victory over the lodhi Sultan Babar
quickly coccupied Delhi and Agra.

*"on Friday (Rajab 15th) while we remained onmsm
ground Maulana Mahmud and Shaikh Zain went with few others
inte Delhi for the congregational pPrayers read the khutba in
oy name distributed a rFortion of money to the poor and naody

and return to camp".‘

After the occupation of Lelhi and Agra Babur guic:ly
realised the necessity and‘inportanca of/ the neighbiouring
region of Rajputana which had begun once more to loom large
on the Pclitical front. In the reign of Rana Sangram Singh
swar reached at the Zenith of her glory. He was controlling
directly or ‘ndirectly the entire rescurce of Rajputana. Rana
Sangram Singh was very powerful ruler and according to
Shaikh Zain® There was not a single ruler of the first rank
in all these great countries like elhi, Gujrat, and riandu,
who was able to make head agajnst him, In banner of the infilel
flaunted over two hundred cities inhabited by people of the
faith"d,

This is confirmed by Babarmama - "Rana Sanga who in
these latter days had grown great by his own valour and sword,

4. Babarnama, Vol.1ll, Pe4 76,
5. Mirat-ieSikandari, Eng. Trans., p.loi.



His original country was Chittor in the down fall from power
of the Mandu Sultans he becams possessed of many of their
dependencies such as Ranthanbur, Sarangpur, Shilsan and
Chanders®,%

Rana Sanga the hexn of the Rajpur national revival
was certainly a rore formidable adversary than Ibrshin, Rana
Sanga met Babur in the famous battle of Khanwah on 16th
t;tch 1527, Babur won the battls..

Babur's occupation of Bl:.ha:r‘ und Benga.l afmr Qefeating
Afghans in the battla of Ghaghra. Babur met with the to:ces

»\l-‘ ‘

of Nusrat Shah in famousgt bnttl.e ot Ghaghra m 6th i‘ay 1529,
idke Rajputs Afghans were defested by Babur,

Ndw from river Sindhu (Indus) to Bihar, and from
Himalaya to Gwaliar. Babur carved cut a Kingdom and laid the
foundation of future Mughal Empire,

Thus Sabur establis. ad & vast empire which extended
from the river Amu to Bihar, Khunduz, Badakshan, rabul,
Ghazni Qandhar were his Westarn Province. In Indis Multan
and the Punjab, the United province and the portion of Bihar,
formed parts of his empire Biyana Ranthambore, Gwalior,

Alwar and Chanderi foruwed the irregular, boundiy line between
the empire and the kindgom of Rajasthan and Majiva,
6. Babarnsma, Vol.lI, pp.i83-0é,




Humayun succeeded Babur but due to so many reasons
could not keep his father's enpire, He was defeated by Shershah
{3\::1 and £led to Iran where he took assylwr . After a brief
period of assylum he started his recovery of his lost empire
and conqured Ksbul, Delhi and Punjab, However, he could not
enjoy his recovered empire as he accidently died in Jamuary,
20, 1556,

flunayun's son and sucoessor Akbar became enperor after
Humayun's death, who carved out a vast enpire and due to his
1iberal religious policy brought together all his subjects
irrespective of religion, caste or any other suit distinction.

Akbar's successors enperor Jahangir, Shahjahan and
Aurangseb ruled over the vaste sxpire of emperor Akbar during
the 17¢h century. The period of Mughal rule in India £ron
Akbar to Aurangaseb is considered a period of Political stability
and thus Indian cultural life was enriched during this period.

(b) Begin

Muslim contact with India stqrted from the time of the
rise of Islam in the 7th century A.lJ. , due to trade pelation
between India and Arab countries. However political contact
bagan with rohd. Bin aasmaa-r&auon of Sindh in 712 .0,

The frontier areas weore occupied by the Arabs, Subsea
quently Mahmud of Ghagni invaded Indis several times in the
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the first quarter of the 1llth century A.Ds Finally towards
the close of 1l2th century A.»d. Shihabuddin !ohamnad Ghori wvas

Qind
able to establish his power in Lahore « Uelhi and this laid the

foundation of Lelhi Sultamt.’

Sufis came to India many yeare - Before the oxtension
of Turkish political power, the muelim traders, mercha: ts,
saints and mystic peacefully entered into India® and settled
down., These Maslims imnigrant lived outside the fortified town
amongst the lower section of the Indian peojle because of
caste taboos. The muslims settled down in India nearly half
a century before the Ghurid conqmaé:u:mlr secured peri.anent
settlement in India, Ibn nsir writes about Banaras, "“There
are Musalmans in that country since the days of Jahtud iin
Sukuktgin®.”

» Sufis cams to India many years before the establishment
of the aultanaulo of Delhi (1192 A,0.) . However it was after
the foundation of the Turkish rule at Delhi that a larye
nurber of Sufis came from Islamic countries migrated to this
country and settled themselves in many parts of India. In

7. FeBs Habibullah « Foundation of !mslim rule in India,

8. Mohd. Habib and K.he Nisami « Conprehensive History of
Indis, Vol. Vv, 5).138.

9+ Elliot and iwson = History of India as told by ite own
Historian, Vol, 11, j 251,

10, Comprehensive History of India, Vol. V, r.138.


file:///they

-7 =

course of time Sufi hermitage (khangah) scattered over all
northern Iindia and they divided the territory into subdivisions
for their spiritual upliftment,

The History of the development of the lslamic thought
shows how in Muslim countries ideas had been evolved which
were analogous to Hindu idesas and which could therefore be
presented without shocking them. The material of contact
although peculiar waes not thus entirely hemrogenous.n As a
result of 1t two great cultures came in contact \;ét:ach other
and a process of give and tak® tock place, Initially there
was a wide gap between muslims and non muslims of Indla due
to certain atrocities com-itted by the muslim forces, But at
the same time muslim saint (Sufis) started another policy

which w:s based on humanisn and equauty.u

(1) Ear)y origin of Sufismi - Islamic aysticism which hely

Juran, But in its development is generally influenced by
other religions, 1.e, Hinduism, Buddhism, Zoroastrianis:,
Christianity and Gnoticism of Lgypt and Nec platonier,

Yusuf Husain says "Sufism was born in the bosom of xalaxes.n

The metaphysical terminology of the sufis is largely derived

11, Tara Chand « Influence of 1Islam on Indian Culture, ;;.10t.
12. AeLe Srivastava = Medieval Indian Culture.

13. Yusuf Husain « Glimpses of Medieval Indian Culture,p. 33.



from the Quran in expression like fire for the purity of

God.® Sufism §s not a pect in Islam but only a philosophical
aspect of that great faith, It has sinmply sought to interpret
some oft};noat fundaisntal principles of Islam on the higher
rlane of thought and is nothing but its intellectual foundaticn,
xnowledge love and Renunclation, form the keynote of sufis-,
owning to the abstruseness of its principles its teaching

have always been kept exclusive and the institution of the
preceptor and the disciple has became its permanent feature,
Spritual avakening according to the sufis can only be acquired
with knowledge. "Real knowledge is the Xknowledge of uod and
knowledge of God cannotes retirement into innermost recesses

of one‘s soul which alonc contains the 1ight®.'¢ et sufier
like all other philosophical and mystical school of thought

in christianity, Hinduisr and Buddhis:, owes its origin to this
universal tendency of human mind will be apparent Af we

study the genisis of this highly interesting and important
school of thought in Islam,

(41) Degjvasiop of the word gufigm i - European writers who
always try to show that all ¢good ideas emanate from the west

identify that the word "Syfi with Sophas, which means was
applied to those person who used elothing of wool, l.e,,

508
course clothing the cotton fabrics of Dacca and caliert being

14, oM. Rghman - Islamic Culture {(Sufism and Islanm), 1927,
ppe 64142,
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the moncopoly of the nobliiity in those days and avoided cvery
kind of luxury and ostentation. The name of “pughmingposi:”
was therefore given to sufis in persia. Some writer are of
oninion that the word is derived from the xl'o;iil - .uffah™
or the people of the banch®. iowever the popular conception
is that it is derived from the “"Safa" which means "Pmntty".ls
Some say “The sufi were conly named sufis because of
the purity (SAFA) of their heart and the clesanliness of their
acts (ATHAR) Bishr Ibn a3l Harith said « “The sufi is he wvhose

heart is sincere (tafa) towards God,

gut if the term sufi were derived from safa the correct
form would be "SAFAWL® and not sufl, Others think that sufl
were only <called sufis because they are in the first rank
(Saff) before Gode Bu: if the term sufi were referei to
saff {(rank) it would be “SAIF1" not sufi, Others saild "they
were only called sufis because their qualities reserbled
thooe of the people of Dais who lived 4n the time of God':s
Prophet (Suffah). But if ¢the tesn sufi were derived fro:
“Suffah* (Bench; the correct form would be 'suffi' not sufi.
Lastly they were only called sufis bocause of their hapbit of
wearing suf i.e, wol, 1f the derivation from suf (wo.l) be

accepted the word is cu:u'::at::i:."'.,'6

15. Se' '« Rahman « Islamic Culture (Sufimr and Isla:} 1927,p.64C.

16, Mir Valliuddin - What is Sufiom (Islamic Culture), Voi.20
(1946), ii0.1=4, Pre373=74,
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(111) Bapic conception of Suflem s - “Sufion teache how to

purify ocne‘'s self, improve one's morals, and build up che's

inner and outer life in order to allain perpetval blins. Its
subject matter is the purification of the socul and its end or
aim is the attainment of etcrnal felicity and blesaednaas".“

imgm gQushayri the author of the great sufi compendiu:
Rasail takes sufior in the sense of purity, i.e, the purity
of inner and outer life and says that "purity isc something
praisevorthy in which‘ over language it may be expressed and
its opposita impurity is to be esch#\;od.'la

Thus sufisn in the worde of Abu Ali or R.dhabari is
“giving one's lost the taste of tyranny "and Journyimng in cthe

pathway of the Holy Prophet“.lg

Sufis had great faith in God, They velieved in iiis
existence, Sufi bellieved that God 4is transcendent and im:.anent,
lothing could be hidden from God, since ile is always with us.
God is near us, God 15 ormipresent, The sufis belicve in
divine presence, God alone is worthy of worshi;. The sufis
identified the iiag and Khalg, the creator and created, "1t
rmeans that God is tha unity behind all purity and the Reality
behind all phenomenal appearam:e.“zo In other words they

17. #dr Valliuddin - hat 18 Sufion ? (Islamic Culture)
Vel.20, (1946}, NOoladd , pu375.

184 1Ibid, pe375.
19, 1b£d..p.376.
20+ Bel:ie Luniya = Life and Culture in 'edieval India, 12 .334.
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beiieved in the doctrine of ipghadat-uleujud or unity of
heing.

There were many orders (silsilahs) of the sufis in
indla. he main silsila's were the Chishtia, the liuhrawardla,
the Nagshbandia the .adiria, the jalandaria and the shattari,

The first sufi saint of the Chishti silsila in 1India
wags Shaikh Moimuddin Chishtd (1141 A.Ue » 1236 Aede) pEttled

at Ajmer before the Ghorian conquest of that region.

NN 11
Shadkh roinudedin was been in 536 Se.e/1141 oul”

at Sijistan, ‘he Khwaja adopted a catholic attitude in his
dealings with the Hinduz. !iis aim was that the highest forr
of devotion to God consists of dodng service tw huranity.

Khwaja had many discinle who propacated his idezls
and teachings. Two of the nmost irportant arong them wvere
Shaikh Havid-udedin Nagori®? and Shaskh utubud-din Bakhtiyar
kak1?3? Shatxh Jutubuddin Bakhtiyar Kaki (obe 1235 \eJs) was
distinguished Khalifah of Chaikh oinuddin was a native of
Avah,

Both of these dieciple were agked %o oettle at
different places consequently Shaikh ila ldeuedin lagori

2l, Ho earlier writer has given his date of birth,
Lehs Hizarl « Some Aspects of Religion and rolitics
during 13th century, :.l:2.
22, 1bid.
23. Sirayul=saullya, p.ds, SlyareuleArrfin,; .16, Akbhbareule
akhyar, pe24,
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sattled in Nagor while Shaikh Jutub=udedin Bakhtiyar Kakl
at Jelhi, utub-ud=3din Lakhtiyar Kaki adcopted Shaikh Farid
as his apiritusl heir who settled at Ajodhan.

Shaikh Parideudedin !lasud Ganjet-Shakar (i175=126%)
was the famous saint of his time, He worked in Hansi and
Ajodhan. Farid=ud-din knoun popularly as shaikh Farid or
Baba Farid. He gave tothe—Ghishti to the Chishti silailah

the momentum of an orxyanized spiritual rovement.

Shailkh Farid's famcus disciple was Shaikh liigaceudedin
Aunau (1236+1825 AL « It was under him that the Chishti

8i1silah reached its highest watermark.->

For nearly half s
century he lived and worked in velhi, Nizamwudedin Auliya
acquired great fame during his life time and became known as
Muhbub=ieillahi., His religious activities had a great deal

to do with the popularity of the Chishti order's in India.

The last ¢great Sufi saint of the Chishti ailsila.
was Nasire-ude-din ahmud nown as Chirag of Delhi settled down
at Lahore. le was born at Ayodhya. when he was 25 he decided
to be a mystic and at the age of 45 he became the disci le of
hizansud=-din A .liya. He was the laest great saint of Chishti
gilsila to have enjoyed an all india reputation, The Suhrawardy

26, Fawa'ldeul-fu’ad, Siyar-ulsiulyla, Aln=ierkbari,ii,pp.208-9,
25. Tarikl\-i.mzmhig Atif. 90363.
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silsilah was the next important sufi order. After Chishti
silsila another important Silsilah of India was Suharawadie
silsila. The founder of this silsila was Shaikh shihabuddin
Suhravardi who asked his disciple to work in India. Shaikh
Shihabuddin'e prom:inent disciple Shaikxh Bahsuddin Z«auh:au:&.en“?6
came to India and settled in North Western India atimltan

till his death in 1262 A.U.

Shaikh Bahauddin Zakaria had seven aons” and a nurber
of dieci les. His son Shaikh Sadruddin Arif£2° succeeded hi:
as his Chief Sajjadah Nashin in sultan and his disciple Jalaluddin
Surkh Bukhari{ established a strong -~ suhrawardy centre at
Vehch, Jalaluddin Surkh®® had came from Bokhara and becace
a disciple of Bahauddin Zakariyya., He acquired influence and
converted many Hindus of Vehch to Xslam. His grandson sSayyid
Jalaluddin i:akhduneleJdahaman® wag one of the most influential

Suhrawardy saints of his tine,

26, FawaideuleFuad, p.5, Siyarul Auliya, pe60, akhbarul
Akhyar, ppe26e

27. Pawaid=ultuad, p.221.

25+ Siyarul Arifin, p.123, Akhbarul Akhyar, pp.6C-62,
29. 1bid, pel15%, Ibid, p.6C.

3Gs TarikheisFirogshahi, Afif, 1,514,
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The Suhrawardy Sufis took greatex care of their
fanmilies and davoted more time to the upbringing and training
of their sons than the Chishti Saints,

A prominent branch of the Suhrawardy silsilah was that
of the Firdausia. Shaikh Shari-ufedin Yahya was a prominent
leader of this silsilsh, He was a learned man and left behind
him a good number of hia letters known as his Maktubnt
in vhich he tried to reccogniee the doctrine of Wahadateul-
wajud (Unity of being) .

» The next order Jadirl Filsilah wees founded by Shaikh
Abdur Qadir Jilani of Bagded in the 12th century A.0. Shah
Biyamat Ullah and Nasireud=din Muhammad Jilani who flourished
in the middle of the 15th century. Mohammad Jilan settled
at Ucehch in Sindh,

The popularity of the Sufis was due to thelr
undexstanding of ths Indian condition and to their adopting
some of the Hindu customs and ceremonies.

*According to Sir Jadunath Sarkar the SBhakti moverent
and Sufi philosophy tended to bring the ruling sect and
dominated people close t'.a«;;cat:her“.3‘1

Mostly the Hindus of the lower classes care into

contact with Sufl and they had been very much influenced with

31, Sarkar, Jdeh., Studies in “ughal India.
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the number of Hindu associates themselves with uslin Sufis
and they adopted sufistic thought, behaviour and practices.

(1) origqin of Bhaktis:s~ “The Hindus treat their religion
fron. the point of view of emancipation (ioksa), for the

attainment of which they recognise three Paths - the rath of

action (karman), of knowledge (Jnana) and of devotion -
(bhakti) "2

According to the anclent Hindu thought Salvation or
freedom from the bondage of birth and death which is the
ultimate end of human life, can be attajined by three weans
(marga) viz., (:nowledge)} gyan, larma (action} bhakti
(Gevotion) .33

ihe third rath for the attainment of liberation is
that of devotion and faith (Bhakti marga) » Bhakti has been
defincd as ' the worship of a personal deity in a spirit of
love.34 as parsonal faith in personal God love for hirm ag for
a human being the dedication of everything to his service,

32. Tara Chand - Influence of lslam on Indian Culture, : .1,

33¢ el Lrivastavay Medieval Indian Culture, 1,53,
Ro Majundar, - Bhakti Renailssance, 1 «9.

34. Barnett - International Congresc for the liistory of
keligion, 1s0e,
Tara Chand « Influence of Islam on Indian Culture.
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and the attainment of !1oksa® by this nean rather than by

knowledge or sacrifice or workass

as an affection fixed upon
the lord after ecquiring a knowladge of the attributes of the

adorahh one .36

The beginning of bhakti mey be traced in the hymne of
the Ricveda where "longing Prayers are said to touch lndra
who is lorsging Just ap a wife with desire get her husband,

The word Bhaktl is derived frow the root bhaj, by
the application of the ktin suffix” which express an action
and means among other things, sexvice devotion, attachment,

loyality worship and homage,

The traces of Bhakti movement ¢an be found in the
philosophy of Gita., "The earliest written text of the school

of devotion is the Bhagavad G;ta“.sa

Bhakti, however was preached as a doctrine for the
first tize in the Bhagavad Gita. The Bhakti movement was
injtiated as a cult of love and devotion based on the

3S. Sedgwick =~ Bhaktl - Journal of the dombay Branch of the
Royal \siatic soclety, 1910.

36, Garierson - Bhakti Marga.
37. R, Majundar -« Bhakti Renaissance,

38. Tara Chand « Influonce of Islam on Indian Culture, .24,
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the Bhagavad Gita and other sacred Hindu texts, by Alvar
and Adiyar Bralmins of South India. "The Bhaktl of Gita
has a very Close resemblence to the christian noticn of the

love of God emdbodied in the Greek word agape".39

However the Bhaktld movement in India started in South
india during the 7th century A.>. From the eight century to
Fifteenth the South is the home of religilous reforr, it is
there that Vaisnava and Saivite Saints start the schools of
Bhakti and Shankars and Ramanuja limaditya, Baeava, Vallabhae

charya and i:adhava exXpounded theirx. philosophical system.‘o

(11) pasjc copncepts of Bhaktiam : Shankaracharya's philosophy
was based on dualism, Shankara's philospphy which in so far as
thought systems may be considered to be causes of events,
dealt a fatal below to Buddhim., attempted to rally the lHindu
sects together., “The one aim of shankara's endeavours wag to
renove that fatalweakness of fidnduiem the fissiparous tendency
of its religicus sects which all claimed their authority fro:

the same source namely the Smus“.“

Shankara had to establish that the sacred scriptures
of the Hindus had one conaistant teaching to impart and that
39+ Nirad C, Chowdhxy « Hindulexr, pp.56=57,

40. Tarachand - Influence of Islam on Indian Culture, {.84.

41. Tarachand « Influence of Islam on Indian Cuolture, : 97,
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the differences of Schools were due to misunderstanding and
lack of true insight. "Moniem accordinmg to him was the oute
standing feature of Hindu theclogy, a monism uncoapronising
abso lute .1.dea1.tst.ic".42

begides hin, It is sg.td that shankara was the founder of

God was one and there was no other

Bha::ti mwmt.(ﬁ&s Shankars there were many Shakti Sailnts
in India till 16th century. Of Course Bhakti movement was
systeratized by Ramanuja in the 12th century i.Je and propagated
all over India, Ftau*-e\m.n;]a“3 was born in 1016 at Tirppatl or
Perumbur near tHadras. lis futl.ers name was Kesava and .other's
nare wvas Kantinatl, He became at first the pupil of Yadava
Prakasa, who was a follower of Shankaras “The aim 6f iramanujats
teaching wis the refutation of shankara's acsolute monisw
and rMayavada and the establishment of Bhakti within the
philosophy of .edanta and incidentally also to obtain recCoge
nition for the non vedic ranchratra in the Vedic literature® .44
‘the medieval Bhakti movement in real sense begins

with nemanuja. Ramanuja died in 1137 at Srirxanganm.

After Ramanuja the next great vaishnava philoscopher
was Nimbarka. He §s also xnown as Nimaditya or lilmananda and

is said to be telugu Brahman of lidma in Bellsry district

42. Tara Chand « Influence of 1slam on Indian Culture, .97,

43, Rangacharya « Life and Teachings of ramanuja
Koo Ajyangar - Xacanuja
RajagopalChariar - Ramanuja

44, Tarachand = Influence of lslam on Indian Culture, ;100
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Nimbarka's sect became popular in north India and the
success of the hhakti movement in the north is ¢ a great
measure duve to him,

The Bhakti movement was spread in the north by
Ramananda who was greatly influenced by the _uachinqo of
Remanuja, Ramapuja was born at Prayag in a Kanyskubja Brahmin
family. He was educated at Prayag and Benaras. He gave his
teachings through Hindi the language of the common people,
He ignored the traditional barriers of caste and creed and
had among his disciples Raidass the cobbler, Kabir the
Weaver, ihanna the Jat farmer, Sena the barber and Pipa the
Rajputs "It is @ertain that Ramansnda came into Contact at

Renaras with lsarned mulman“.‘s

"Ramananda founded his sthool and renocunced the
rigidity of Hindu ritual”.*®

“Ramananda ‘s teaching gave rise to two schools of
religious thought, one conservative, and the other radical".‘
The legends attached @ his disciples show the popular

7

character of the Bhakti movement.

Anothar important Bhakti saint was Madhavacharya who
flourished in the 13th century. Ansndatiratha or Madhva®®
45, Macsuliffe « The Sikha, VolJZNI, p.l02,

46, Yusuf Husain - Glimpses of Medieval Indian Culture, p.l13,
47. Tara Chand - Influence of Islam on Indian Culture, p.l45,
48. Bhandarkar « Vaisnavism and Sqivism,
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(13199~1278) rejected both the theory of unqualified monism
of Shankara and gqualified monism of Ramanuja.

He believed in the theory of disthict dualism “"Madhava
conception of God was that of the Sovereign who ruled the

world, and whose grace conferred deliverance on mm“.“

The next Bhakti Saint Raidas was a worker in leather
and thus belonged to a low cants soclal hh;'mhy. He was
born at Banaras, his father's name was Ragghu and that of his
wother Ghurbiniya. "His hymns breathe a egpirit of humidity and
self surrender. He d4id not indulge in high philosophic
speculation sbout the nature and essence of God and lHin
rlsation with the world and man, He believed in a God who
was the Absoluts iord of all®.>®

“Hari 1s in all and all is in Heri®.3?

Kabir (1398-1518 A.,D.) was the most important of the
disciples of Ramananda + He was a weaver by profession. He
lived the 1life of householder earning his living by weaving,
There is in them a denunciation of wordliness, the life of
sensepleasure, sectarianism formal religious practices and
unrightecus conduct, It is said that Kabir was the son of a
Brahmin widow who in oxder to hide her shame left him on the

49, Tara Chand -« Influence of Islam on Indian Culture, pp.lo3.
50« 1Ibid, pp.i79.
51, Raidas K4 Bari, p.2S.
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side of a tank from where he was picked up by a weaver Niru
who adopted him,

Kabir was a meditative ¢child and vhen he grew up he
becane disciple of Ramananda. Kabir himself says "1 was
revealed in Kasi, and was awakened by Rsmananda" ..52

According to Mohsin Fani "at the time when he was in
search of a spiritual guide he visited the best of the Musalman
and Hindus, but he did not find what he sought, at last
somebody gave him direction to an o0ld man of bright genius,
the Brahman Ramanda".sa The miesion of Kabir was to preach a
religion of love which would unite all castes and cresed. He
'ﬁjuud those features of Hinduism and Islam vhich were
against the spirit, and which wers of no importance for the
real spiritual welfare of the individual®.>*

The God he worshipped was formless one, he called him
by number of names, both Rama and Rahima, He sharply condenaed
caste and religious distinctions and taught the brotherhood
of man, lHe appesled to the conscience, the inner voice of man,
and not to scriptures, Hindu or muslim, He believed that the
ultimate goal of the human soul was unity with Ged.

*Kabir’ teachings had a profound effect on the msus".ss

52. Kabir - Bijak, Ramaini, p.77.

53. Troyer and Shea « labistanej-Magahilxy, p.l66.

S4, Tara Chand -~ Influence of 1slam on Indian Culture, p.i50.
55, Al.ls Srivastava - redisval Indian Cﬁlture. Pe59.
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“The Bhakti moverent of medieval India repressnts the
first effective inpingment on Hindu Society of Islamic culture
and ontlook".“
and was first appeared around the 6th century A.J. in the South

1t ua’!act that Bhakti movement was indigencus

Particularly in Tamil country and from there spread through
out much of the country g different saint,

The movement hot only preparsd a mseting ground for the
devout men of both Creeds it also preached human egquality
and openly condermed rituals and caste.">’ The main mission
of this movement was to unite Hindus and Muslims, The result
of this movemsnt was that the two great cultures came into
aontact with estch other and ths process of give and take took
place, Initially there was a wide gap betwesn Muslims and
Hindus of India, But at the sane tims Bhakti saints started
another policy which was based on humanist.

$6. Yusuf Husain - Glimpses of Medieval Indian Culture, p.3l,

57« Ibid, pJ3l,



Bhakti movement continued during the 16th and 17th
centuries in the more detailed form as compared to its early
period, vuring this period it became unconventional and
antiritdalistic and ignored the age old restriction of caste
and creed or attached little importance to thenr. During this
period Bhakti movement bﬂ:rcamd into two divisions i.e.
Sagyns  (God with attributes) and jNipgung (God without
attributes) .

A large number of saints bealonged to the Sagune
School which believed that God has many forms and attributes
that He manifests Himself in incarnations such as Rama and
Krishna and that His spirit is to bes found in the idole
and images worshipped at hom: and in temples.

Ths most important saints of Sagqung School in the
16th and 17th centuries were Velladbha Charya, Tulsidas, Surdas,
Mirabai, Chailanya.

_ Those who believed :n Nirgquna philosophy categorically
enmphasised that God is without form or attributes, but
nevertheless merciful and responsive to human prayers. This
philosophy seems to bs the outtome of ancient vedantic
philosophy. However it is also posaible that it riight have
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alsc influenced by Islamic conception of God. The main saints
of the Nirguna School were Nanak, Dadu Dayal, Raidasd

The saints of both thess sect propagated the princples
of human love and squality to all without any consideration
of caste and creed. The saints belonging to Saguna ordsr
However tried to retain basic conception of social order.

They wanted to bring sccic-religious reforr: without breaking
the age o0ld social customs and practices. On the contrary
-tho saints belonging to the Nirguna order strongly preached
about) social equality by condemning the social cCustoms and
pmq‘éices.

[
4

ihe teachings of both the sects influenced the

9ontemporary society and urought pesace to all, Further, these

; tcachinga also helped in the synthesins of Indub culture

f 1
J: rland Islamic culture,

Vall 14 Je = 1

Vallabhacharya was the naxt great nint oﬁ_ the
Krishna cult of Vaishnavisn, He was born in i‘-Qup jungle
at Benaras in 1479 A.D.“ Vallabhacharya the founder of the

$6. H.P. Srivastava -« Sctiety and Culture S.n Medieval India,
: p.Bl. B
A.L. Srivastava - Msdisval Indian Cultuj". p.65.
;’ Pandey - Saints of NorBhern India (From Ramananda to
’ Ramtirath, p.73. ,
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great Vaishnavite sect of Rajasthan and Gujarat was the second
son of Lakshman Bhatt a Teliwjana Brahman, Vallabhacharya's
early name was vidharbh8 Walisbhacharya belonged to a South
Indian family known for its learning, scholarship and deep
devotion, He was a very intelligent and promising child and
it is said that his birth was followed by some miraculous
happenings. “Vallabhacharya vas distined toc a life of
Scholarship and religious meditation and reform®.>® In his
early days Vallabhcharya learnt four Vedas in four month,
The Six shastras and eighteen Puranas were fin.lshod.59 He
had learnt all scriptures.

Vallabhcharya's father did when he was hardly ten
year+*s old, He wanted his mother's peruission to go on
pilgrimage, Hie mother allowed him to go on the holy journey.
He travelled over particularly the whole India more than
once, “"During the long jourmey the saint was deeply absorbed
in the thinking of vishnu the lord of creation and attained
onnghtment.‘o After sometime he proceed to his homs state
and won the Patronage of the celsbrated Krishnadeva Raya of

57. Riwek Bhattacharys « The spirit of Indian Culture (saints

S8+ Aeles Srivastava - « Medieval Indian Culture, p.65.

59+« MeP. Srivastava = SoClety and Culture in Medieval
Indla, p.
Pandey - Saints of Northern India (From Ramananda to
Ramthirath) p.75,
60, Prem Lata - Mystic saints of India, pl.ild,
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Vijaynagar where he establizhed the supermacy of

Vaishnavisn with some learned scholar'’s of Shaiva mt.61

Vallabhecharya preached the holy message of Lorxrd
xrishna during his Journey in the South. Then many disciples
converted to visshnavlan. Afcer his long journey in the
South he came back to the north. He did not waste even a day
during his journey. He visited the regions of Maharaghtra,
Rajasthan and Uttar Pradesh (Varanasi, Hardwar, Badrimath
and Kedarnath) , This atmosphere of the mountaints gave him
sufficient spiritual strength, He worshipped lord Krishna
with the little of Shrinathjd.%? Lixe xabir and Nanak he
did not consider married life a hinderance to spiritual
progress and he married a Braman girl named Mahalakshmi at
Benaras, He had two sons whom he himself tought and made
them very lesarned acholars,

Vallabhacharya was the author of many important books
in Sanskrit and Brajbhasha the very well known of which are
Subodhine and ﬂmm“. He spent his last days
- of life in Vrindaban and Kashi and g::; at the latter place
in 1531 A.D. at the age of Fifty m.“ He had many followers

among whom 84 were his devoted disciples,

61, A.L. Srivastava - Madieval Indian Culture, p.66,
624 MePs Srivastava -~ SoClety and Culture in Medieval India,
PeBl,
AslLe Srivastava « lMedieval Indian Culture, p.66,
63, Pandey - Saints of Northern India (From Ramananda to
Ramtirath) p.75.
64, A.L, Srivastava « Medieval Indian Culture, p.6S.
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Vallabhacharya along with his sons and nine grand
children spread similatenocusly the message of universal
brotherhood, The mission of Vallabha was the unification of
Hinduy and the Maslim, Vallabha had complete faith in God,

He considered God as omnipotent and Can be plesased and relsased
only through love and Bhakti. Vallabh's philosophy centred
round the conception of one personal and loving God, He
believed in the margs (path) of pyghti (grace) and Bhakti.5®
Hie looked upom Shri Krishna at the highest Brahma Purushotama
{the most excellent of all being or the perfect man) and
rermanands (the highest joy) .“ He believed that supreme being

can be attained by sincere Bhakti,

*Vallabhacharya gives special importance to Bhakti
(devotion) which according to him can only be conferred by
God. Phakti mesans spontansocus attachment to God, who himself
chooon His devotaes”, 67

| There are only two ways of devotion “"omns is the marysda
Bhakti in which dewwtion is obtained by ones own effort in
the ,tiououing particular practices. The pdth of devotion is
W by which devotion is obtained effortlessly merely

65. Sukls, Ramchandra - Mindi Sshitys Kg Jtihas (Mindi), p.156,
*‘“V:l.vok Bhattacharya -~ The spitir of Inﬂ.un Culture, (Saints

of India), pp.293.
A.L. Sgivastava ~ Msdieval iIndian Culturc, Pe67.
T /M.P. Srivastava = Society and Culture in Medieval India,

Q.‘?.“__ Prem Lata - Mystic Saints of India (Rsmanuja) p.115.

: /
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by the Grace of God, Vallabha is in favour of pyghtibhakti
and therefore does not consider any personal sffort necessary
for its attainment, The Pughtibhakii worbhips God not because
He 1s all powerful or the highest Lord but purely out of
ordent love for l'n:lm"'«.‘a

Acoording to Vallabhacharya "The pushtibhakti is of
four kinds (1) Pravada Pushtibhakti (2) Marygda Pushtibhakti
(3) pyshti Pushtibhaxti (4) Syddhe Pyehti Pushtibhektd.®’

The f£irst is the path of those who while engaged in
a wordly life with its e and mine which is composed to a
stream (Pravada) to acts calculated to bring about the
attainment of God, The second is of those who withdrawing their
mind !m worldly enjoyment dovotse themselves to God
hoarmﬁ discourse about him einging his name and such other
process. The third is of those who“:ltndy snjoying “God's
qrac’; and made by another grace competant to acquire knowledge
uqhtul for adoration and thus they came to ltnw all about the
urb God, The follower of this path have to depend on their
M/ottort for the acquisition of knowledge efdrred to. The
fo\uﬂa is of those who through more love dﬂom themsalves
tﬁ the singing and praising of God as if’ u mro a haunting

A
patcion" 70

§5, Prem Lata - Mystic Saints of India (Ramanujfs), p.115.
£9. Pandey - Saints of Northern India, p/89.

70. Bhattacharya, V. = The spirit of Indian Culture (sSaints
' of india) p,293, . 3
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This Bhakti is generated by God himself and does not
depend on mans will, First a liking for himself is generated
by God in the mind of a man to whom his grace extends, Then
a man Seta about acquiring knowledge about God and all this
is called Premabhakti (love adoration). Now the stages in the
development of this are as follows : (1) love or liking
(Prema) (2) Attachment or {(Asakti) (3) A haunting passion,
Which is the mature conditior ¢of the first two (Vyasanid).
The haunting passion leads to the attaimment of the end, that
is the highest bliss those in whom Bhakti has attain to this
pitch reject with scorn the four kinds of Mukti and chose the
eternal service of Hari as noticed in the section on the
Papchaztps systen®.”'

Vallabhacharya says - "Pushti is the grace (gmgrghs)
of God, which is to be inferred from its fruit or the
results, which are the ordinary or of this worlds, The bhakti
or devotion is genexated by this special grace is called
Rushtibhake”.’?

Vallabha discarded ths rigidity of idol worship,
fast etc, He preaches that bhakti or devotion showed the

sinple way to realised God, He said God can be attained
through the purity of heart” purity of hearg, however is

7i. Bhattacharya, V, - The Spirit of Indian Culture (caints
of India), pp.293=94,

72, Ibid., pe.293,
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sssential for devotese, and there are sgixtsen means provided
for its atuimnt“.”

He pointed out the svils of religion and inspired
them to follow the right path, He sald that the man should do
8iis duty, God ie omnipresent and there is no use of wogrshipped
the stone,

He also opposed the caste system, He said that all
the human beings are equal in the eyes of God. So there
should be no discriminstion in the Society, Many untouchables
became his discCiple during his journey, VallabhsCharya's
teachings had an emotional appeal and they elevated the
out and poetry of Brij, Rajasthan and Gujrat,

At last we can say that Vallabhacharya was one of the
great Bhakti saint of India,

We reach to this conclusion that he converted the
maspes into Vishnavism during his journey, le was hostile
to idol workaship, indifferent towards extsrnal acts of religion,
0f course he spread the ideas of Bhakti cult all over India,
In fact he gave a great contribution to the Bhakti movement.

73, Prem lLata - Mystic Saints of India, p.lis,



SURDAS (1478 = 150)

Surdas was also the most important mystic saint
of the Krishna Bhakti cult, Surdas spread and popularise the
Bhakti cult in the 16th century, His name was "Surdhwaj"”
but he is known as Surdas Madan Mohan,’®

There is a controversy anmong scholars about the
place of birth and datails of his early life, It is however
certain that he was not the same surdas who is mentioned in
the Ain=i-Akbari as the blind bard of Agra and a Poet muscian
of Akbar's Ctz:mrt:..',s He was born in or about 1478 A.D. (Vaishak
Shukla 5, 1535 Ve5.) .

i o ~

Surdas's early childhood and youth-spend in Gaughat
and Renuka on Yamuna., Which is 12 miles far from Agra, ‘ere
4t Renuka he met Vallabhacharyas,’® in 1509 A.0. and became
his disciple, According ¢o Abul Faml Renmuka was in the 16th

century “a much frequented place of Hindu wouhlp"."

Surdas must have been born of indigent parents who
would not otherwiss have forever parted with their gifted
though blind son,

74. Bhaktmal

75. AsLe Srivastava - Akbar the great Vol,l1iI, p,64,
6. Ibid., p.BS.

77« Aln=i-Akbari, Vol.11, p.19%,



There is no clear evidence that he was borm blind,
The study of Sur's literature suggests that Surdas was
probably bot born blind because a blind man could not have
spoken so well about the shape, form and colours as well as
minute observations of life,

Surdas was very much famous for his extraordinary,
intelligence, native genius, uncommon intellectual and
spiritual gift and for his individuality.

“vihen Vallabhacharya made Surdas his disciple at
Gaughat in 1509 A.D. the latter was over 31 years of aje
and already a well known Sannyasip and a gifted poet. His
meeting with the Acharya and initiation in the doctrine of
Divine grace proved to be s turning point in his life*,”®

*Though a saint of hich order he had till then
1ooked upon the Almighty ss master and himself his servant,
and devotee. |

How in pursuit of the doctrine of Divine Grace he
began worshipping God as perscnal living God, and surrendered
himself complately to His n‘tll. He began making an endeavour
to win His grace, for without it salvation was impoassible
He gave up the humility of a servant and slave and adopted

T84 Aelie Srivastava - Akbar the Great, Vol,1Il, p.86.
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towards lord Krishna, the Parmananda the sttitude of a
passionate lover towards his hmod“.”

Surdas accompanied Vallabhacharys to Govardhan
where he was entrusted to the duty of conduweting Kirtan at
the shrine of Shrinathji, surdas 4id those job with full
devosion,

He Sang Kirtap slong with cther devotees whiie he
was at Govardhan he frequently visited Mathura and Gokul,
1t is said that ' also met enperor Akbar at mthm.ao

on later's request,

He passed awvay at Parasoli near Govardhan in 1580 A.0.
at the age of owr on¢ hundred year‘s Surdas was not only a
saint but a poet aleo,. His main inportant works are Syr Sagpgvwali.
and Sursagare Surdas in his works has displayed himself as
a sincere devotee of the Almighty Ris work have guided and
inspired many on the path of Bhakti.

Surdas snjoyed the Company of saints and sages. According
to him lLoxd Krishna is the Div.ue Being, the god at the
helm of the affairs of the universe, He provided vorious
attributes to God and believed in the Sagupa God. He saiad

79. AL, Srivastava ~ Akbar the great ' w1l.111, p.86,
80. Ib‘d' p.“.
Bhaktmal
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that Salvation can be achieved through Bhakti (devotion) to
Krishna, He laid stress on the profound love for the object
of worship, " with Surdas love is a sublimated theme
representing the irresistible attrection of the gopis of
Vrindaban towards the youthful and leovely Krishna, The
intensity of passion displayed by the gopis for the person
of Krishna is an expression of the natural attractiocon cf the
human spirit towards the divine soul, w8l

Surdas was convinced of the importance of unflinching
devotion and profound selfless love over reason and
intellectusnlism, and he sonveys his conviction and experisnce

in a series of charming versea devotional songs and .lyl.".lcn..a2

81, puri Oas Chopra - Social, Cultural and Lconomic History
of 1India, p.%2,

B2, Bek,s Luniya -« Life and Culture in Medieval 1lndia, p.449,



SRIKRISHNA CHAITANYA (1486-1533)

Mahaprabhu Sri Krishna Chaitanys was a Bhakti saint
of Krishna cult of Sgnguna sect, He w&s bornm on the full
moon day of Falgun 1407.%3 saxa (16th Pebruary 1486 A.u.)
at Havadvipa or Nadia in Bengel, iiis father Jagannath Misxa
and mother Sachi were very religious and pious.

The childhood name of Chaitanys was Visambhar and
umz.“ Chaitanya is known by the name Gamnqa".“

Chaitanya's eazrly education was in Sanskrit texts,
At a comparustely young age chaitanya was married to a
beautiful girl narmed Laxmi, but she died very soon, He
mazrioed aysin, iven a3 a married man passion for devotion
was imnrense, lc became disciple of saint, named, ishwarapuri
in 1508 A.D. at the age of vwenty two, lshwarpuri was a
famous seint of Gaya.

Chaitanys believed in the Krishna cult with Radha
and Xrishna in unison and became a sincers devotse and
passionate lover of God in that form, Chaitanya believed
that Bhakti was the only way .of salvation. “Chaitanya

83, R+ Bhandarker - Vaishnavism, Saivism and other minor
Religious system, p.83,

B4. DeCe Sen =« Chajitanya and his age y p.109,
85, AeLe Spivastava = Akbar the Creat, Vol.,Ill, p.89.

RG. Bhandarker - Vaishnavis:, Saivism and other minor
Religious Syster, p,.83,
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believed that knowledge, meditation, charity and virtue
should be subordinated to the devotion of Krishna and Radha,
His form of worship as a bhaskta was in Kirtan or Samkirtan

(group singing) ".a.

At the age of twenty four years Chaitanya became
sannyasi in 1510 A.0.57 and assumed the name of xrishna
Chaitanya, He went to Puri and from Puri he travelled to
other places as Pandharpur, Semnath and Owaraka otc.aa
After his travellis he returned to Puri and stayed thers for
two years, After his stay at Puri he again travelled to
Mathurs and Vrindaben, After the pilgrimage of Mathura and
Vrindaban he cams. back to Purl and settled down where he

expired in 1533 A.0.%°

In his wvanderings Chaitanys came into contact with
a Sufi saint, The Pir was fascinated by the wandering manks
message of universal brotherhnod of man, The diacussion
between the saint and the Pirgo are given in Chaitanya's
Charitamrita,

86, SeA.ds Rizvi -~ A History of Sufism in India, p,.357,
97. AsLe Srivastava - Akbar the Great, VOJ-.III‘ p.89.

88. R.G. Bhandarkex = Vaighnavien, Sgivism and other minor

religious Systam, p.84,
A.Le Srivastava ~ Madieval Indian Culture, p.68,
89, RG. Bhandarker - Vaishnaviar, Saiviem and other minor

religious System, p.84.,
90, Tara Chand = Influence of Islam en Indian Culture, p,218,
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It says "He profounded monotheism and ons comion
God on the basis of the holy bcok (The Quran) . But master
refuetad all his proposition by arguments based on the muslim
scriptures till the man was silenced, The master continued,
"your scripture establishes one common God and refuting that
theory sets up in the end a particular God, who is full of
all powers, dark of hue, the perfect spirit, the soul of
all the most excellent, adorable by all, the first cause of
werythinq‘.’l

Since Chaitanya believed in universal brotherhood
and discarded the separation of the different creseds, Some
muslims of pathan race accepted him as their mmster and
became his disciples, “The contempoxary biographer says that

they well all fampus as the Pathan Vaumvaa".n

“In the world in order to enjoy through personal
experience, the ordour of Radha passion for her beloved

xriohna".gs

According to Chaitanya the highest kind of devotion
is that by which one serves Krishna, the lLord, But unle=s a
man has purity too and charxacter, he can not succeed on the
path of devotion, "The devoteea must be kind trustful eguable
to all, selfless, pure, Gesireless, virtuous, humble, milad

91, Chaitanya Charitamrita,

92, Vivek Bhattacharya - The Spirit of Indian Culture,(Saints
of India), p.284.

93, Cultural Heritage of India, p.1%3,




forbearing, and must look for no support except that of
Krishna, The nmatural love for God is called Prema Bhakti”,”*

Chaitanya bolieved in one psrsonal God, Bhagvan
or Hari is the name, given to supereme, He is infinite in
nature, Power and attributes, the Creative, destructive and
sustaining aspect wvhich appear in Hindu theology as Brahma,
8iva, Vishnu are manifestations of his nature, All the
forms in which the supreme has been concieved of and
worshipped in Hindu thought are included in Bhagvan, He is
the source of infinite forms of all these forms that ot
Krishna in ths most perfect, "Radha was ctoncieved as eternal
enjoyed and Krishna as the aternal enjoyer. Chaitanya's
attitude towards God symbolised in Radha Bhava®,”®

*Chaitanya admocated love intensified and sublimated
into the divine love and his central doctrine was knowing
God through Bhakti (devotion), According to Chaitanys
Krishna is the Supreme God to whome Bhakti should be offered
with complets selfless devotion and love®.?%

Chajitanya 414 not believe o‘.tt.hor in monism or in

Qualism, The faith of chaftanya and his followeds was intsnsely

94, Prem Lata - MNystic Saints of India (Ramamuija), p.120,
95, Bele luniya - Life and Culture in Medieval India, p.429,
96. Ibid; p.429,
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theistic for them, Kxishna is the suprems being whom to love
and serve was the chief end and joy of man,

Chajtanys balieved that Krishna or Brahman is ggt
(absolute existence) Chit (absclute intelligence or conscious-
nass) and Ananda (absolute bliss), Brahman is both Nirguna
and Saguna, He is omnipresent, ommipotent and omniscient,

He is boyond the f{nfluence of time space and relativiecy,

Chaitanya denied the conception of advaita (dualism)
He also rejected the Shankar's philosophy of Maya (illusion),
Chajitanya mantioned many sins such as abuse, blasphenmy,
incalling a man God, lust and anger, Theological heresy
is a grievous sin, "The idea of Salvation, comnon to most
Hindu thought of mukti, emancipation or fiberation is
Conceived of as having five staus".”

He disregarded Caste restrictions for devotion and

salvation, The bhakti marg is only enough way to salvation.

The supreme being reveals himself directly in
the soul and throuwgh the guru and the scripture,

Man is meant 0 be the servant of the supreme being
but easily became the slave of Mays, The law of karxa and
ites working, life in this world is suffering and sorrow but

SeKs Doy « Vaishnava Faith and Movenant, p,il,
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to the Vaishnava thinker the rigours of the Karmic law
are modified by the joys of bhakti which are possible ¢o
all,

The cultivation of bhakti is a subject that receives
considerable spece in the Charitamrita, Chajtanya gave
smphasis on five things which is ths means of attaining the
Bhakti, These five are “"Tha Society of holy men, Kirtan of
Krishna name listening of the reading of Bhagavada, dwelling
at Mathura and revenential service of his image,

Chaitanya introduced smotional and devotional song
and music which ia called Xirtan, The name of Hari and
Kirtan were sung in a company. The cult of Vaishnava was
mainly popular among the masses through Kirtan,

Chaitanya was liberal and made no distinction between
Brahman, Chandalas, Shudras and Muslims, He tried to brought
them closer, There is certain clear evidence in the
Charitamrita which goes to shov that Chaitanya had no
quarrel with varnasram dhrama (duties of the cate gystem)
and that he accepted the traditional ideas of its authority
in Society‘ga
equality of all castes and creeds, Haridada was his favourite

But in religious matters he emphapised the

Mislim devotee, Two other musliim devotee ¢f Chaitanya were

98, Charitamrita,
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Ruj and Sanatan, He accepted disciples from all classes,
castaes and cresd, He crsated a new relations amongsihigh
and low borm people, This made Chaitanys and his sect 20
popular.

He give more emphasis on universal lone as tie
first step to the love of God, He 4id not believe in rites
and rituals but he had respects for the sacred scriptures
or worship of image of God, Ha favoured the life of
Sanyasi.

Chaitanya revitalised Vaishnavism which was in
low position and miserable pl.tght.”

Chaitanya spread the teachings of Vaishnavism all
over India, but mainly in Bengal, lis message of love for
personal God as a balm for the people suffering socially
& culturally,

A modern muslim echolar who appears not to be

conversant with the different forms of Bhakti argues that
Chaitanya was influenced by Shaikh Nur utbh-i-Alam, There
would seem to be little the Common with the puritanical
Vaishnavism of Chaitanya and his followers and Sufis such

as Mur Qutb=i-Alam and his Khalifss, However, the deep impact

99, Ur, 54C¢ Mukorjee - A Studies of Vaishnavism in Ancient
and Medieval Bengal, p.l16l.,



- 42 -

made by Chajtanya was felt o a more popular lavel, for
example in the Baul mvomnt".loo

The influsnce of Chaitanya's teachings on the
masses Oof the people has been wide and profound,

100, SsA.Ae Rimvi = A History of Sufism in India (Vol.l),p.358,
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1498 - 1

Like Surdas and Tulsidas Mirabai was also Bhakti
saint of 16th century, She was the follower of Krishna cult
of saguna echool of Bhakti, Mirabal was born to Raljput
parents of aristocratic class at the village of Kudki in
the Merta district of Rajasthan in 1498 A.D.lm "She was the
only daughtsr of Rao Ratan Sen of Merta and a cousin

slstar of famous Ju.msl".loz

it is said that Mira had devotional instinct from a
very tsnder age, “hen she was a child of five years, on
an occaassion of marriage procession, asked her mother about
her own bridggroon, the mother replisd that Girdhan Gopal
{lord Krishna) was her husband since then Mira recognised
Girdhar Gopal as her husband and was devoted to her through=-

out her uh, gm had now ocr\n £ine image of Krishna,
o TaR oA e RN
& wa R v v A
At the attainment of puberty she was married to
Mewar's Rana sanga's eldest scn and prince Bhojraj in 1516 A.o.

But unfortunately Bhojraj died sometime bet.een 1518+1523 4,0,

101, ::eFe Srivastava « Society and Culture in Medieval

Inm' p.71.
AsLe Srivastava =« Akbar the Great Vol,I111, p.9$0.
102, BEhaktmal

A+Le Srivastava - hedieval 1lndian Culturs, p,63,



After her husbands death she devoted herself entirely to
religious persuits., "In the early stage of her devotion shwe
sesved to have been engrossed in her guest of the lord, In
the next stage of her Bhakti she believed as if she had found
Hirs In the final she seems to have felt as if she had He
had became hers®.10?
She had a pilgrimage of Mathura, and Vrindaban and
finally settled in Dwarika where she died in 1546 A.0. 0%
However, about the date of Mira's death there is Controversy

and we 40 not know the exact date,

She had firm faith in Ged and worshipped Him in the
form of Xrishna whom she unstinted love and devotion. The
sycvpathetic colonel Tod says that she was the most Celebrated
princes of her time for beauty and romantic poetsy and that
*her composition were numeroua, though better known to the

worshippers of Hindu Apollo, than to the ribald bards®. 0%

Mira Bail has written many devctional songs. The songs
are composed in Braj Bhapha and partly in Rajasthani and some
of hi:;verua are in Guirati. These lyrics are full of love
and devotion.

103, Ae.L. Srivastava -~ Akbax the Great Vol,Iil, p.%1.

10‘0 OJM - R‘jp“uﬂ‘ Ka Iuhﬂ’p pp.670-71-
AeLes Srivastava = Akbar the Great Vol.lil, pp.91.
105. Pandey ~ Saints of Northern India (From Ramananda to
Ramatirath) p.62i
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Mira adiressed her lyrics to Krishna whose presence
she felt im every act of her dally life. The lyrics are
full of passion and spiritual eatasy. The following poems
of Mira shows her devotional love for lLord Krishna

”\ vy \, . N ' Ay . Sy . : \
A S U . oAy \ )
N W

“According to Mr, Keays she was 8o much persecuted by her
brother in law that she fled from chittor and became a follower

of Rav.ldu".loﬁ

Mira was one of the greatest devotess of Lord Krishna
she may also be considsred as a mystic poet of the highest
order, Her passionate devotion to God bordered on madness of
4 sesker after hinm,

She sangs many an imrnortal song which are on the
tips of modern Hindus in moet part of Northern India,. dirs
414 not indulge tn the philosophical specution of the fundamsntal

106, Hindu literature, pe29.

Pande;, = Saints of Borthern India {(From Rarananda to
Ramtirath ) p.6S.



of metaphysics and even of ths root principles of the bhakti
cule, 207

For kira lord Krishna vas Divine Being, the God whose
presence she felt in sll her activities. Her form of love and
devotion wvas to regard Him as lover and real husband,  She
yearns to be ons with Him, Undaunted by fire or frown,
unperturbed by persecution Mira Sang her songs of princely
renunciation a:d self surrender sc profusely snd passionately
that infused courage in the aspirant on the path of love,
‘Mira lived the m-ssage and boldly proclaimed the doctrine of
sbsolute £aith in and devotion to the Lord", 08

Mira Bai wos not a reformer saint like Kabir, and
Nanak, but she followad all the tenents of Bhakti unwaveringly
all her life, Her Bhakti tc Krishna, her agonising longing
for Krishna whom she loved passionately as Girdhar Gopal will
inspire love and reverence for her at all times.

At last we reach to this conclusion that Mira was relie.
gious from her childhood and like her father and grandfatherx
was a followerof Krishna cult of Vaishnavism, After her husband’'s
death she spent her time in religious pursuits,

107. A.L, Srivastava - Akbar the great Vol.Ill, p.9l.
108, BJN. Luniya ~ Life and Culture in “ddieval India, p.447.



Mira Bai's way of life and devotion to Bord Krishna
inflyenced ths contemporary masses, Mirxa Bai's emphasis on
lord Krishna's mercy, benovolence end love to living beings
greatly strengthsned social outlook of the people. Peopls
learnt compassion and love fxom Mira Bal and they alsc tried
to behave with othexrs with those passion,

Mira Bai's devotional songs gave spritual strength

to the masses,
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TULSE DAS (1832-162) Aeia)

Tulsidas was othar important saint of the Sagung
school of Bhakti, Tulsidas was born at the village of Rajapur
in the district of Banda near Allahabad, lie was born in the
year 1532 A.D. in the Saryuparin Brahman family.'©?

However, in Bhaktmal his birth place has besen mentioned

1100 He wans

as Ganga Barsh (Soron) in the province of Tari
born in Sanvat 1569 (1532 A.0.), 21 and his father's nase was
Atma Ram Oube, his mother's Hulsi, le was married to Ratnavalil,
At an early age Tulsidas becaxs orphan but was brought up

and, educated by his father's Guru Rarsinghdas He leamnt

gastrag and other religious works.

Tulsides refoers to his childhocd Bn his Kavitavali.
He also refers to his first teacher Karhari Anand to whom he

oved much,

“It was at Sukar xKheta”, wrives Tulsidas in his
Remcharitmanas, “that I was ©wid again and again by my teacher
po _
the stody of Rama but being a child I could only follow it

partially on account of the limitations of my intelligencs “'}12

109, Swami Tattwananda - The Saints of india, p.6i.
116, Bhaktml

111, R.G, Bhandarkar - Vaishanavis:., Saviusm and other minor
religious System, p.74,
Pandey - Saints of Northern Iandia (Zrom Ramenanda to
Ramtirsth)pp.i0le2,
112, A.L. Srivastava - hkbar the Great, Vol.lII, pe.92.
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It is sald that due t¢ his wife's rebuke he left
narried life and decided to spent his life in devotion,
He worshipped lLord Rama and thus belonged the Rama cult of
Segupa School. Hie undertook a piligrimage to important
holy places and spent & good deal of his time at Chitrakuta,
Ayodhya and Varanasi. He wrote his magnuna opus, the
Rapcharitmanas at Ayodhya.ln

Besides Ramcharitmanas Tulsidas wrote many other

works such as Janiimanqal. Parvatimangal, Susawald. Yinal
Rasriks. Sateal kavitavali. Hapumen Babyk and Replals
Eahaehehy. “The Ramcharitmanss is a magnificent epic on
Rgra's life concieved as on ircernation of Goa'.u‘

Tulsidas believed in the worship of Rama as an
incarnation of God, “Bhagvad is the supreme and He is inCarnate
in Rama | other God's ars allowed their place but they do not
complete with Rame. it is the alone and all others are iiis
servants, lHe is beneficent as well as powerful apd his very
tander care for man. In Him men may £ind the complete
satisfaction of all their needs, Hence it becomes a guestion
of the first importance, How are men to know and be linked

113, Rancharitmanas - Gita Press, Gorakhpur, ed. V.:©.2020,
p.SGa

114, A.L. Srivastava - Akbar the Great, Volelll,ppe92= 3,
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with him ? To this we have the answer in a single word
Bhakt.t".us

Tulsidas says that Bhakti is the cutgoing of the
whole being to a personal and suprems God, the contemplation
of whose, 'freedom from all limitation in Tulsidas begets
sepexation from ignorange and Sin Just as the contemplation
of His holiness, bring about repertance concerning Sin, and
meditation on vhose goodness begets gratitude and a desire
for nearness and vision prompts to whole hearted service”,

Tulsidas believed in personal devotion to God (Rama)
But his wvay of devotion or Bhakti was not to condemn his
existing social order, He wanted to develop Bhakti without
breaking the social order and as such women, e was a firm
belisver of Hindu culture and propagated for it, He provided
firm fooling to Hinduism by his way of devotion.

Tuleidas created an invironment of harmony, Tulsidas
believed and said, "There is one God, It is Rama, Creator
ofl heaven and earth and redeemmr of mankind, and God incarnated
as Rama,

*To Tulsidas, "He is all grasious, compaseicnate and
humble, All God and All Powerful®,}1®

115, Pandey ~ Saints of Northern India (Prom Ramananda to
mtmth). p.lll.

116, Beli. luniya « Life and “ulture in Medieval India, p.449,



According to Tulsidas Rama is the Supreme God
and that though his grace man becomes holy and blassed, He
should therefore be adored whore hes is, Sin is not and
therefore for the purification of the mind, he should always
be thought of and meditated on, The ways to God usually followed
are he says, ineffecacious and such may be thrown intoc the
tire, 317

Tulsidas netther established any sect nor he set
up any big temple, but he excercised tremendous influence
on the masses through his imortal works.

it i{s a pity that a genius like Tulsidas was not
introduced to Akbar, although he was in contact with some of
the important officers of the Mughal eourt.u'a He died in

Sanvat 1880 (1623 A.J:h.)u9 at the age of ninty one,

117, B« Bhandarkar - Vaishnavis, Savism, and other minor
Religious systenm p.76,

118, Shyam Sunderdas - Goswami Tulsidas, p.31C,.
119, Bhaktmal

R+Gs Bhandarkar « Vaishnavism, Sgivism and other minor
Redigious Systemn, pe.75.



GURU HANAK (1469-1538)

Nanak was born at Ral Bhoe~ki Talwandi, now known
as Nankana Sahid in Shaicxhpura district about 65 km, west
of lahore on April 15 1469 A.U.lzo But the most accepted date
of Nanak's birth is full moon day of kartik month of Hindi
Calender in 1469 @s.m”’1 His fathers name was Kalyan Rai or
Kalu and mother's Iripga, He belonged to the Bedi branch of
Khatris, His fathor was a shopkesper as well as the village
Patwari or accountant of the local landlord, Rai Bular Bhatti
a recently converted Musalman. Nanak learnt Airthmetic and
accountancy in Lande Mahajani from his father reading and

writing from a Prahmin and Persian and Arabic from a Mawlvi.

Being a Contemplative mind Nanak was happilest in the
company of saints both Hindu and Musalman. He wantJto serve
humanity as 4 dsvotee of God. Nanak's bent of mind 4did not
appeal to his wordly minded father,

Naﬁ:l; was married to Buhkhantlzz daughter of

Malchand Chano Khatri of Pakhoke Randhawa near Batata in

120. Hari Ram Gupta = History of the Sikh Gurus, p.8l.
R.Ps Tripathi = Riee and fall of the Mughal Empire,p.350.
Vivek Bhattacharya « The Spirit of indian Culture
(Saints of 1ndia), p.209.

121, Tarachand Infl, of lIslam on Indian Culture, p.l66,
122, Ibid, p.l6s,



1487 A.0. "He had two sons Srichand born in 1491 and

Laxshmidas was born 4in 1496".123

Married life 4id not change Hanak's life, His sister
Nanaku was married at Sultanpur Lodi in 1475 then capital
of the Jullundur Doab. She tooks Nansk's there, lis broter
in law Jajiran sscured for Nanak's employment as a storekeeper
at Deulat Khan lodi's Provision Store in 1485 A.D. Nanak
worked honestly and faithfully but his heart was in devotion
to God. He spent all his extra time in singing the praises of
God,

*Mardana, the Muslim minstreal of Talwandi and later
Bhai Balas joined him and they commenced their wondering over

1234 yanak visited all the

rany lands, interviewing saints,
holy places and towns of importance in India, Ceylone, Persia,
and Arabia during four series of travels in the remaining

forty years of his life,

It is said to have had long inter course with "Shaikh
Sharef of Panipat, the Pirs of Multan Shaikh Brahmn (Ibrahim)
the successor of Baba Parid at Pakpattan and several
otlnrl."us

123, Tarachand Influence of Islam on Indian Culture, p.l67,
124, Ibiq, 901670
128, 1Ibid, p.i67,
Vivek Bhattachar;a - The Spirit of Indian Culture (Saints
of India), p.2i1,
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Nanak 4id not Belived in any particular religion
either, According to him “There was only a change of body
produced by a Supreme a‘u.rat:z.la“..126

The miasion of Nanak was the un.tﬁcauonl 27 of the

Hindu and Musalman, le realised that in order to heal the
- wounds of society it was essential to end the conflict of
religious, ,

NanaX message was “Na Koi Hindu Na Koi Musalman®,
All were human being's sons and daughters of the sane
Supreme being, He therefore Proclaimed the principle of
universal brotherhood., Nanak's mission in life was to
reconcile the twe hostile communities, Nanak's thinking
representad his vision of harmon;, tolerance and cooperation
for menkind, The General belief of Nankk was “Hindu 1is
not Hindu, Musalman is not Musa.lman'."u He regarded
himself as the prophet of God, who had comes from the divine
court and “received from his door step the sings (a‘scan),
the chapter (mahs) and the tradition (hadith) of the
Pmphet".ng He taught that there is "One God in the world
and no ot;her.. and that Nanak the Caliph (or son) of Geod
speaks the t.ruth“.lm

126, Macauliffe -~ The Sikxh Religion, Vol.l, p.i90.

127, Tarachand - Influence of Islam on Indian Culture, p.lés,

126, Hari Ram Gupta - History of the Sikh Gurus, p.70.

129, Khasin 3ingh = The History of Philosophy of Sikhis,
Vole1I, pe350.

130. nid. p.350.



w 56 -

Nanak's religion was alone the limits of caste creed
and country, He gave his love to all Hindus, Muslims, Indian's,
and foreigners alike, His religion was peoples movement based orn
Secularism and Socialism a comnon brotherhood of all human
beings, His teachings were purely in Panjabl languages mostly
spoken by General Peopls,

Nanak's God is the true lord (Sat), the creator,
unbozn, self axistent, imcortal, omnipresent, unrivalled,
transcendent, formless and omnipotant, He knows all and
everything. He is wise genrous, beautiful and beuntiful,

He is father and mother ef all human being and take care
of then,

“He is inaccessible, unfothomable, altogether distinct
from His creatson”,}3! At “His threshold militons of Muhammads,
Brahmas, Visnus, Mahesas, Ramag are lauding Him in Aiddions

of tol.'fn".."32

Thus God could ba seen through his creation, the
creed of Nanak was not monotheism (belief in one God) but
Pantheism (belief that God is all)., Nanak proclaimed that
God never appeared in human fosm, God was persocnal and
merciful, He helped those who believed in him sincerely,
“Guru Nanak's God in His primal aspect is devoid of all
attributes, He is absolute uncoadiuonaflnﬂms basically
131, Macauliffe - The Sikh Religion, Vol,1, p.363,

132, Khazan Singh - The History and Philosophy of Sikhism,
Volell, p.393.,
133, J.ie Grewal -« Some of his key concept (Guru Nanak) .
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Nanak was a Bhakti saint of Nirgquna echool,

“r1ike the God of Ibn al Arabi, Guru Nanak's Gods
creates but He also manifests Himself in an infinite number

of forms"”, 13

*God has ¢called himaself Basir (Seeing) in order

that his seeing thee may at every momant be a deterrent
(againstsin), God has called himseff Sami (Hearing), in
order that thou mayst close thgy lips fxom foul speech,
God has called himself ‘Alim {Knowing) in order that thou
mayst fear to mediate a wicked deed these ars not proper
names applicable to Goa”, 3%

Guru Nanak a@Cepted the Hindu doctrine of Karma
and, transmigration, According to Guru Nanak salvation
from transmigration can only be attained through good deads
and by the grace of personal absoclute god, Guru Nanak
denied the theory of incarnation,

Ranak says”"pride anger, lust (lgobh) and attachment

are great emiu“.u'

Nanak denounced idolatory and ritualism, Mahsin

Fani says * He had no faith in idols and idol mpus«“'!

134, SeasAs Rizvi = A History of Sufism in India, vol,1,pp.390~

13%, ReAs Nicholson = The Mathnawi of Jalauddin Rumi 1V,
Camiridge 1939, p.2D4,

136, Adi Granth - Japji
137, Dabistan-i-Mazahib,



-58&

Nanak did not dencunce the scriptures such as the Vedas
and the Quran: Nanak was in favour of rilgrimage of holy
places, A visit to sacred shrine and meeting to the pious
people A4Aid ennoble the mind, Nanak opposed the.Ponamas
and fasts. He was opposed to the torture of the body to
get salvation, Nanak believed in the importance of Suru
to achieve God, In his system the pmopt.laa occuples
the same placs and position as that of Kabir,

In Nanak's time Indian Society was based on caste
and was divided into Countless waterlight compartments,
Men were considered high and low equality of human being
was a drea:, Nanak rebelled againat the age old caste
systen: and defined the Brahminical rituals, iie was a great
prophet with a vision of finding God in man, Nanak was
totally against the caste systen,

In shoxrt we can say that Nanak was a reformer lie
Kabir with more restraint and dignity of expression, He
was ulterly dissatisfied with social and political condition
of the country, He condemned the minicry, Rypocrisy, baseness
and polroonory of the people and developed the degeneration
that has set in among his countrymen, The social aspect of
religious thought is well reflected in his sayings.“He wheo

138, Tarachand - Influence of Islam on Indian Culture, p,l76.
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looks on all men as equal is religious."” and abide pure
ar:id the impurities of the worla”,

Nanak gave s practical shape to the ideas of the
Bhakti movement by coming in close contact with masses,
He took up long Journey throughout his pilgrimages he had
been spreading the messsge of love and castelessness, He
414 not advocate idolatory either, The advent of Islam aad
infused new thoughts in Indian philosophy, The sufi had
definitely contributed much in the new movemsnt,
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BALIAS

Raiias was born in Benaras to low Caste parents who

were chamar or worker of leather as meantioned by him laterx on,
“ e IR el mwad

His fathers name was Ragghu and mothers Gmrbiml‘”. He was
a later disciple of Rmananda“o. Probably after a quite few
years of Kabir, He was devotad to saints and spent all the
noney which he was having, This act annoyed his father who
asked him to leave the house, le left his fathers house along
with his wife and lived in a small hut, His simple way of

life and spiritual knowledge was appreciated by the people,

»7¢ is said that a Rajput gueen accepted him as

her tﬁmm"..“1

Raidas was basically a saint of Nirgun School 1like
Kabir, His cardinal doctrincs are very similar to that of
Kabir, Raidas's ainm was alse to bring about the unity between
Hinduisn and Islam, “His hymns breathe a spirit of humility
and self surrender, He did not indulge in high philosophic
speculation about the nature and essence of God and His
relation with the world and nature®, %3

Like Kabir he weses Rakhtya, the Persian language

and Sufi terms to show the identity of Hinduism and Is.l.am.l"3

133, Tarachand - Influence of lslam on Indian Culture,p.179,
Ramchandra Sukla - Hindi Sahitya Ka Itihas (Hindi),p.Sl.

140, o e Srivagtava - Scciety and Culture in Medieval India,p.86.

141, Tarachand -~ Influence of Islam on Indian Culture,p.1795,

142, 1Ibig, p.179.

143, 1Ibia, p.l179.
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Yok b
It suggests thathe might have cane in contact of Sufi saint

who influenced his thought considerably.

Rajdas believed in one personal God, According to
him there is one supreme being who is the absolute Lord of all,

Raidas’s Govinda was not Govinda or Lord Krishna of
Vrindaband but Govind is immovable, formless, unborn, unique
of fearless gait, unlimited beyond sight and reason, indi-

visible, unqualified extreme Joy".l“

"Hari is in all and all is in mri'“s “Raddas
looks upon the World as the play of ¢od, and is inclinead to

the view that it is nluaory".l“

“Cne is many and many is one Hari, how am 1 to say
that there is a echool” and“He is one, and only two by
111usion®, 247

But Sod is not identical with any of the incarnation”
The Rama in whom the people recognise Him, they are in error

about it. 0 brother"48

144, Raidas Ki 3ani, p,25.

145, 1Ibid, pe7.

146, Tarschand - Influence of lslam on Indian Culture, p,180,
147, Raidas Ki Bani, pp.25~26,

148, Ibid, p.6,



- 62 =

He used the words Govinda, Hari, Madhav as synomns
of his Nirguna God, Like Kabir Raidas also laid emphasis on
the importance of Guru to attain devotion and salvation was
an opponent of caste system and said "my caste is low, my
actions are low, and even ny profession is low, yet the lord
has raised me hiqh“.“g

Raidas was against the Pilgrinages, fasts, shaving
the heads and dancing in tenples and was opposed to 140l
worship,

The tsachings of Raidas resulted in removal of
distinction between the highsr and the lower Castes or Hindus
and Muslims oxr out castes in religious field, Both Hindus
and Muslims were treated as equal by him, His teachings
developed Hindu nuslim unity in the society and were able
to remove 0ld age hatred bectween the two Creeds,

149, Raidas Ki Bani, p.20.
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DADU DAYAL (1544-1603)

Dadu Dayal was one of the prominent saint of the

16th century. “lHe was born in 1544 A.D, at Ahmadabad but
he spent rost of his life in Narains and Bharasina in
Rajasthnn.uo Dadu's father was Lodhi Ram a rmerchant of
Ahmadabad, According to soma accounis adu belonged to the
mln (tenor) caste. Thus thers is controversy about his
caste, mome believesg he was Cujrati, Brahman, other believed
as z-:ochi".mz
“According to dohsin Fani Dadu was a cotton

claamr‘.lss

Jadu left his home in quest of knowledge and travelled
throughout northern India and visited many places of
pilgrimage and became g devotes, le alweps enjoyed the company
of learned, pious and devout persons, At the age of twenty
five Dadu settled down at Sanbhar, near the famous salt lake

in Ajmerls‘ Suba of then Mughal Empire,

Seven years after the arrival in Sambhar Dadu's
a son was born fo him, He had three sons and two daughters
namely Hawwa (Eve) and Shabbo,

150, Tarathand - Influence of Islam on Indian Culture,jp.182,
151, Sudhekar iwivedi « Dadu Layal Ki Bani, p,180,
152, Ram Chandra Sukla ~ iiindi Sshitya Ka Itihas (Hindi)},p.85.

153, 2abjetan=j-Nasahib,
154, WeGe Orr = A Sixtesnth Century Indian Mystic, pp.27=28,
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At Sambhar many pecplo came to Dadu'’s living quarter

155

and becare his followexs:, Banwari ULas the reputed founder

15¢

came from Punjab, Muslim officer of State Buland mnlsv also

of Uttardha or Northern section of Dadu Panth, Haridas

joined the ranks of Dadu‘'s followers., The sayings and
preachings of badu offended both Hindus and iuslims,

Afeer a stay of ten years at Sambhar at ths age of
thirty five Sadu went to Arber, wWhere dwe to his fame he

received s warm welcome from the ruler Bhagwan das,

it is said that emperor Akbar was ameious to meet
Oadu and sent many nobles to brought him as his padlace, But
Dadu replied "that he had no skill in the art of flattery,
his trust was in God alone”, lowever with great efforte of

Raja Bhagwan uss, iadu was Pursuaded to meet the omeror.lss

and had an interview with emperor’>®, According to Algej=Akberi}®e
Abul Fazl and Birbal met Dadu at the initial stage and

reportsd to the emperor the greatness of the saint.

1585, WeGe OXF « A Sixteen Century Indian Mystic, p,30,

156, Ibia,

157, 1Ibid.

158, Ibid, p.40,

155, Tarachand - iInfluence of lslam on Indian Culture, p.l82,

160. Alp=i=Akbari.



"Abul Fazxl and Birbal were much impressed and lost
no time in reporting to the emperor that in uadu they had
found a real treasure a saint with whom it was a privilege
to Wold convcr.:::gadu wag imm diately sent for and escorted
by Abul Fasl Birbal and Bhagwan Das was ushered into royal
pressnce, After an exchange of greetings Alkbar asked where

he was now liviag"."“

The enperor was deeply influenced by iadu's tsachings
and requested him to come daily so that he may be benifitted

by his discourses,

At the Raja's request Dadu visited the Zanna
appartment and the ladies of harem ware deligeted to meet

so eminent saint,

Oadu complled an anthology of religious literature
of different sects, He established the parbrahma Sampradays
to unite different fadths in one bond of love, liis followers
are known as Jadu Panthis and after some $ime out of then
arose another sect established by «iih, Dadu died at
Narains in 1603162

Like all other eminreat Bhakti saints dadu also
believed in one God, He insisted upon the unity of God and

161, W.G. OFr = A Sixteen Century Indian Mystic, p.,32.
162, Tarachand - Influence of Islam on Indian Culture, p.is2.
Ram Chandra Sukla - Hindi Sshitya Ka Itihas (Hindi),p.85.
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he regards him in his two fold aspect of transcondence and
immanence, "To him He is one unchangeable, imrortal, incompre-
hensibls Being, He is brichtness, effulgence, light,

$lluminstion, perfection He 1s with theheart cf alil bﬁngs".“s

*I stay within me, 1 an the house for ne, 1 am in

the heavens (3'rsh) . Iam my own support, I depend on myself,

164 and"the whole of
168

20 sayes the merciful one, the ereator,
nature is lis own form, for He is inside al

With all He is ereator and lLord, who "by one word

created all 'E“

As Niranjan (free from passion or frea from strain)

and as Nirguna (the Absoluce the Unconditional) God alone
knows no change or decay. He (s the immutable the indestructible,
In short he had f4ith in one God and realised the unity
of God under different names such as Ran, Krishna, Vishnu,
Shiva, Allah etc, He denounced polythelism, le preached that
true religion does not mean ritualism, but devotion to and
love for one God, Both temple and moaque got equal reverence
from him .He used to say that the sun, moon, space, the sarth
wind and water are all busy in serving him in svery ons
without distinction anéd that they do not belong to any group
or party.

163, Tarachand -~ Influence of Islam on Indian Culture,p,186,
164, Sudhakar Dwivedi - Dadu Payal X4 Bani, p.59.

165. Ibid, p.Bi,

166. C.i'e Tripathl « Oadu Dayal K4 Bani, p.276.
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"bDadu manifests perhaps even greater knowledge of
Suf ism than his predecessors, perhaps because he was the
disciple of Kamal who probably had grester learnings towards
Islamic ways of thinking than others, perhaps becauss the
sufis of western India Ahmedabad and Ajmer, wielded greater
influence upon the nind of seokers after God, Hindu or smuslim
than those of the east, At any rate, the effect of their
teachings was to make him a staunch supporter of Hindu-muslim

W‘t"olo?

He repeats again and again the Ssntiment that
“In all vessels, whether Hindu or Muslim there is one ooul".“a
"0 Allah Rama, my sllusion has passed awa;; there
is no difference at all betwesn fHindu and Muulman".“’
Dadu'’s uacntngi cuts at the very root of the
caste system, thus challenging by implication thw religious
assunption on which its nests, The operation of the law of
Karma howaver, remainsg involving the migration of souls from
onebody to another,. "There are as many incarnation as the
changes whigch came over the soul, This is the transmigration
which the Almighty Greator removes away".no Salvation is thus
sesn to lie in deliverance from the illusion of duality,
Dadu did not believed in caste distinction and that wes the
reason why he had both the Hindus and She Muslim among his
disples Dadu dondemned the 1idol worship.

167, Tarachand - Influence of Islam on Indian Culture, p,185.
168, CoPe Tripathi = Dadu Daysl X4 Bani, p.383.

189, 1bid, p.455.

170, Sudhakar Dwivedi - Dadu Dayal Ki Bani ¢ p.i60,




Dadu was one of the most influential Bhakti
saints of his tine, He wvas saint as well as reformer, who
influenced all sections ef the socisty but his main impact
war cn the lower strata of the sotciety.
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SUBDARDAS _(1396-1689)

Sundardas was toxrn in 1%96 A.D. at Doosas nsar Ja:l.pur":"

He belonged % Bania farily, Once saint Dadu Layal visited
Daosa at that time sundardas was six years old since then
Sunderdas bacare Dadu's disciple,

*Since then the Child bscame lnown ae Sundar (handmo}n
Sundardas lived with the preceptor Dadu at Narsinz, He soon
became known for his outstanding genius as a saint,

After the death of his preceptor in 1603 A.D.
Sundardas came back to his home, Sundardas remain«d at his
village for a shorter pericd and then went to Benaras where
he throughly studied rxeligious scriptures till the age of
thirty. He left Benaras and came back at Causa,

At Deosa, Sundardas was joined by his two disciples
pragdas and Rafjab,’7? to spread the religion of Bhaxti.
Sundardas ssttled at Fatehpur Shexhavati, The Chieftain of
Patehpur Nawab Alifkhap’ '® and his two sons Deulat Khan and
Tabir were adnirers of Sundardas, Sundardag travelled widely
and almost all areas of India ware covered especially the
regions of Rajputans Gujrat and Panjab,’’>

171, Ramthandra Sukla =~ Hindi Sahitya Ka Itihas (Hindi),;.87.
Tarachand -~ Influence of Islam on lndian Culture,p.1%0.

172, 1IbiA,

173, Tbi4q,

174, Ramchandra Sukla « Hindi Sahitys Ka ltihas (Hindi) ,p.87,

175, Tarachand - influence of Islam on Indian Culture, p.l190.




At the age of ninaty thres years he expired in 1689 A‘.D%..’6

Sundardas was a very good scholar of Sanskxit and he

learned Persian and other lanyuages, MHis main work is

sundarvilase’”’.

Like his perceptor Padu the main mission of Sundardas’s
vwas to units Hindus and Muslims, He insisted upon the unity of
God, and believed in one Supreme being, He is one, unchangeable,
imrortal, He is brightness, sffulgence, light, illomimation,
perfection, He is within the heart of all being.

Sundardas was a man of culture, He was a very good poet.
Howaver, he was unable to sxpress his spiritual experience
clearly, He did not condemn the existing social order as ha
wap a firm believer of not @ injure one ‘s feelings, Though
he was a bachlor but praised the virtuous wives, Similarly

warriors were also praised by him,

He stregthened unity between Hindus and Muslims
though his deeds and sayings,
-

176, Tarachand « Influence of Islam on Indian Culture, p.190,
177. Ibid,
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Pran Nath was Bhakti saint of the latter part of tiw
17th century, Pran Nath was a Kshatriya by caste and founder
of the sect Uharnig in the reign of Aurengseb, “He acquired
great influence over Chhatrssal Raja of Panna by the discovery
of a dimond mine it is saia,}”®

Pran Nath was well acquainted with the sacred books
of Islam, The mission of Pran Rath was to unite the two
religious through his teachings, His aim in life was to
reconcile the two hostila communities Pran Naths thinking
represented Pihs vision of communal harmony, sympathy, Cooperation
and tolsrance, lie says there is no Hindu and no Musalman
all are creations of the same on almighty, Pran Nath was
totally against the caste sycte::, “His creed proClaims the
abolition of the worship of idols, and caste restrictions
as well as the supremacy of the anhmm".ln

He squally denounced idolatory of Hindus and ritualism
of 1slam, In his Kujguym S3Zup a work in the Gujirati language,
he brought together taxts from the Quran and the Vedas and
showed that they are not .tncompaubh'.lso As a test of a
disciple's assest to the real identity of the Hindu and
Musalman creeds, the ceremony of initiation consisted in

178, Tarachand - Influence of lIslam on iIndian Culture, p,198,
179. 1bidpl99.
180, Ibid,
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cormon dinning at the gathering Pran Kath wrote fourteen

treatises all in verses sone extracts from his gQiygmgt

nams are given:

*"Go to the followers (Ummat) and tell the:,

rise the faithful ones, for the day of

resurxection has come,

I tell you in eccordance with what the Quran says,
and I relate before you the story.

He who is a special lsader of the following should

stand careful,
All of you, whether Hindus or Muslims, will have a

common faith”,

Pran Nath was lSberal and made no distinction
between Hindus and Muslims, He said both Hindus and Muslims
are egqual, He tried to brought ther equal,

“There was strife in the two worlds, and the path

- of action (Karma kanda) and of law (Shari'at) prevailed,

he made known to all the path of reality (haqigqat) and gnosis
(marifat), He cleared away the clouds from the sky,
illunined the universe with the sun of light, and unjted

the people of the world, The whole creation Calls upon
Khuda, makes its statement to Him and accepts His command®?

181, Tarachand - 1nfluence cf Islam on Indian Culture, pp,i39%=2
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"All worship the woitd (gyrgt) of the lord, or the Kalam
(word) of Allan®,}82

Prannath's philosophy was under great impact of
sufi philosophy . The teachings of Prannath had great
impact on the Contemporary society, influencing of both
Hindus & Muslime.

182, Growse -~ Mathura, Aajawat Namah, p.61.



-7 -
SAGJIVANDAS

Jagjivandas was born at Sardalia in the Barabanki

183 He was Chandel

district of Uttar Pradesh in 1682 A.D.
Thakur by caste, He helo@&d to the Nirguyn 8chool of Kabir,
He spent aimost-his most life at Katwa Detween Barabanki
and lucknow, Jagjivan Jas spread his teachings all over
Indis through his disciples, lHe had number of disCiples
hailing from all castes i.,8, Thakur, Chamar, Brahmin and
Muslim, His teachings were collected in his three principal
works - Janap Prakas, “shAckalaya end prathan Opapth'St

“He succeeded in establishing some community of thought
between Himself and Islam, Atleast two of his dAisciples

worsa mulman".ms

Jagiivan das had re-organised the older Satnami
sect which had been crushed by Aurangseb's,

He preached the &cctrine of the unity of God,. lis
God was beyond qualities (nirguna), "He laid great stress
upon self surrender and indifference towards the m:»r.‘lutl".‘mG
Jagjivandas said that All hunan beings, are son and daughter
of the supreme being. "Thus propagated the principle of
universal brotherhood, "He held that the goal of human

183, Tarachand «~ Influence of lslam on Indian Culture, p, 200,
ip4, Ibiaq,

185, Grierson -~ 8atnamis, E.R.E., VOl,XI, p.60.

186, Tarschand « Influence of Islam on Indian Culture, p.200.
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endeavours was absorption in God through the help of a
spiritual guide (guru) .187 Truth, gentleness and harmlessness
were main virtues in his eyes, for attainment of Bhakti,

Jagjivandas did not believed in fasts renunciation
of woridly life (ganyas). He was against all types of tortures
6o one's body to attain salvation]

In the following hwnns he preached the inwardness
of religion,

*oh what avall is the wearing of rosary or putting
on of the mark on the forehead, of what vall is

the abondonment of food and fasting,

or feeding on milk al.om.“a

Jagjivandas's thinking represented his vision of
harmony, tolerance and coopreration for mankind, He told
How to meditats on God,

"Give up all thiking (£fikr), and became absorbed
in mcditation (2ikr),

Make the Parrot of attention (Sruti)sit in the sky,
and repost the name of Hari and thus teach him,

T™he lord (sain) is one, known Mim as one,

Never allow vour hind to have any doub:rs

Says Jagjivandas, see there the word (8Sruti)
Fold the two handa togethar and adore the I«:n:d".189

187, Tarachand = Influencs of Islam on Indian Culture, p.200.
138. J‘gj’.m Sahib K& Sﬂbdavalj.' p.33.
189. Ibid. p.49.
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Jagjivan das proclaimed the pr.tne:l.pn_l of Universal
brotherhood, He says all the human beings g:: equal in this
world, The mission of Jagjivan was to wmite in Muslims and
bonemuslims, He says -

“0 Sadhw, the one light shines in all, think it
over in your mind, thare is no second, The blood and the body
are the same, there is no Brahman orSadhw,

Some are called men and soua wouen,
the invisible (ghaib) Purus (male) is in a11*,'%0

Jagjiwvan Das seems to be much influanced by Sufi
philoscphy as he used sufie terminology in his preachings
& discoursss, His teachings brought tremendous effect on
Hindu & Muslim unity.

190, Jagjivan Sahibk Ki Sabdavali, p.108.



As Sufism began in India during the 12th century A.d.,
which continued, flourished and patronized by Delhi Sultans

reached at its Zenith in the 16th century, Juring 16th and
17¢th centuries a good number of Sufi saints preached and
practiced sufiam in different regions of India, Some of the
famous saints of this period were Shaikh ohd, Ghaualgl,
Sarmad, Shaikh 5alim Chishti’%?, shaikh Ahmad 5irhindas!®3,
Khwaja Baqi Billah, Shah Burhan'®®, snaixnh Nizamuddin of
Anbeth1)?%, snaikh Deuda'?®, snaixh salir, Shaikh Kwaja

Abdue-5hah1d’®7 shaikh Taha and mian wWaji-ud-din Gujratil®fc .

191, Tgbaget-i-Akbari, Nizamuddin Ahmad II, Voll.il,
Trans, by B. De, p,701, Ajnei-Axbari, Trans,
31“‘““. VOIOI. p.609.

192, Iyguk-i-Jehengig}, Tranc. by Ragerss

Tabagetei=akbard, p.702, Muptackhebeyt-Tqwarikh,Vol.I11,

Ain.Vol,I, p.601,

193. Tusuk,

194, Ain-ji-Akbari, Vol.1l, Trans, by Bloachman, p.6i0.

195, Tabagetei=Akbagri, Vol.1I, p.700.

196, Ain=g-dkbard, Volel, pe709, TaRegatei-Akbari,Vol.1I,p.702.
197, Alp=j-AKDapi, Vol.l, p.607., Zpbagatei-Akbari,Vol.11,p.70C.
198, Aip-i-Akbari, p.607, Sabaaatei=AkRafis Vol.ll, p.700,.
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S ABDUL JQUDAIS GANGOHI (14 1543

Shaikh Abdul Quddus weas borm in 1456 A.L. in
Rudauli (Barabanki distt,), His father's name was Shaikh
Ismall, It i3 saild that Shalkh Almad Abdul Quddus Hagq
predicated that Shaikh Isnail's son would be great sufi of
his time,

"Shaikh Abdul Juddus asserted himself to be a
descendant of Abu Hanifah, He was the disciple of Shaikh
Mohhamad-be=Shaikh Aarif-b~Shaykh Ahmad Abdul Haqq. He
acquired secular and spiritual learning and became eminent
in theology. Hany of his mystical saying are recorded, Once

emperor Humayun also visited Mm.’"’

Anong the successors of Shah~i=Madar in India

‘Abdul-~Quddus of Gangoh was very famous”, 200

Pifferent ancedotes regarding his trance of esestacy
are mentionsd, which accorred to him since his childhood.
“hen he attained youth he was married and lead married life

happily and several sous and daughters were borm to hhz.:zol

199, Aln=i-Akbari, Trans.ii«v, Jarref, Vol,XIX, p.417.

200, M4, Enamul Haq - The Sufi Movement in India, Indian
Cult\ll'ﬂp VO]..I. 80.3 {1935). p.“l.

201, 1 , Mujeeb ~ The Indian Muslims, DPp.296=97,



In c.1491 Shajikh Abdul Juddus migrated to Shahabad
in Ambala near LDe}lhi on 5 Jumada I, 697/5 March 1492 his son
Shaixh Ruknuddin was born to him who is the author of the
Jataeif-i-guddusi, and prepared commentory of Rughgdngma.

The reason for the migraticn of the Shaikh to “hahabad was
emotional, as Sultan Sikandar invited him to settle in his
pargana at Shahabad, After setting in “hahabad, Shaikh
Abdule(uddus visited Ajodhan and Multan“,29? snaixh sbdul
Juddus reached Gangah from elhi, It is said that he also met

Babar, “"Abdul GQuddus alac met Guru Nanak.zo3

Due to Babar's invasion and unsettled conditions
lot of families from Punjab moved to safer areas and amongst
the emigrants was the Shaikh who settled at Gangah in
Saharanpur district of U.:’s when Babar marched to Panipat
vhere the Mughal army was opposed by lbrahim lLodi's forces,
Shaikh Abdul Quddus and his family accompanied the near of
the lLodi army for safety, The Shaikh told his disciples
and family to flee to the eastern districts. Only the Shaikh
his son and a Sayyid servants remained at Panipat on 20 pril
1526 the three were Captured and taken to elhi, where they
were relesased by Babur, After his release Shaikh came back

202. S.A.Ae Rizvl - A History of Sufism in India, Vol.l, p.345,
203, Shailesh Zaidi and Rigvi - Alakhbani, p.78.
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to Gangah?® and 1ived there till his death where he
was buried,

He has written two most important works, the
Anwgrul-Uyun. and Rush-Nama at Rudauli, According to the
Shaikh the relationship between God and man is thatof
master and servant, Accordinj to him God is enternal (Qaddm).
He believed that God is hidden in wo:):h.tnq of the universe
and everything of the universe ias hidden in God,

*He was pained at the distinction of Muslim and -
Kafir when all existance is one and all existance in God®,20%

He believed in immanance in unity of existance,
though he regarded it as a mystery no to be revealed to all
and sundry,

He yearned for total absorbtion in God, and is
reported to have eaid, "The Prophet went as near to God
a® two bow lengths and camm back”, 206

Shaikh Abdul Quddus used the word Alakh Nirangan
in the sense of Suprene Creator or incomprehensible or
Mble one, He says that his Lord is unseeable (Alakh
Niranfan}. In éthex verses the Shaikh identifles Nirapnian
with Khwda and ca 1s hin the creator of the different worid,

204, Gangoh is a town in Saharanpur dist, U.. . It consiscs
of an old and new gquarter the former founded by legendary
hero Raja Gang and the latter by Shaykh Abdul Juddus
who gives his title to the hestern suburh where his
tomb astédll stands among other sacred shrine,
205, e Mujosd - The Indian Muslims, p,296,
206, 1bid.
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Shaikh also laid great importance to QNIKAR,

"The highest degree of perfection is extregnmly
difficult to achisve but Shaikh Abdul Quddus except sufis
to absorb themselves in enkar through Zikr, o Him gnkag
is the Absolute oneness is intexchangeable with lfrgniana
and indicates the State of Sunyata®,27

\S\C%iﬁ\ b“;T\r\i Aty ’S\F‘;\l ,Q\‘\Cg « fz\-\,“. N 355\*\ C\W\\Q \
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The term Sabad used by Shaikh Abdul Uuddus identifies
mystic contemplation with Shakti as well shiva and thelir
Unjon as the Course of the existance of the three worlds,
in other words the Union of Shakti. The sun and Shiva the
moon according to the Shaikh is the Salatej-Makus of the
Sufis.zos

In fact Ahmad (Muhammad) and Ahad (one or God)
were the same and every on in the world wvas misguided because
of a failure to understand the trus significance of the
intervening mim in the words aAlmad and Ahad,

Shaikh Abdul Quddus finds the teachin;s of the
Nath identical to wWahadat-al=wajud,

207, SeA.Ae Rizvi - A lilstory of Sufism in India, VoleI,p.337.
208, 1bid,



According to Shaikh Abdul Juddus the only relation
that is possible between God and man is the relation of
Ishg or love.

The mission of Abdul “uddus was the unification
of Hindu and the Musalman, In another words we can say
that his object was to bring about ?ﬁp&miu between
Hinduisn and Islam and to foster ff:.ﬂ:!i‘:} relation between
two communities, He adopted a sympathitic attitude towards
the Hindus. Many Hindus came into close contact with the
Shalikh,

He always criticised the caste and social
distinction, He said everybody are equal in the eyes of
God, He believed in universal brotherhood,

Shaikh Abdul uddus also believe in the Divine
revelation, _

Shaikh Avdul Quddus Gangoll had popularized the
prestige of Chishti Sabiri order in a very short period
through his teachings with remarkable success,



S CHIE - 1 A

Shatkh Salim Chisht1?°? vas one of the greatest
saint of India; S8haikh Salim was one of the (great) shaikhs
of the age, wvas distinguished for religious exercises and
enthusiasms and had sublime habPits of working miracles
and having revelations, He performed twenty four pilgrimages
to the Haj and when again performing the pilgrimages remained
once in Mecca for fiteen years, lils majesty the Khalifa-i-
Illahi made the city of Fatehpur his capital for some years

on account of its connection with that saintly man‘.ZIO

Shaikxh Salix was the son of Shaikh Bahauddin and a
descendant of Shaikh Farid Ganq-i-Shakar.211 The farily
originally belonged to Jelhi where Shaikh Salim was born
in 1479 A.D. He travelled twice by land and sea from 1ndia
to the two most holy places of pilgrimage, there to perform
the duties of pilgrirage, "He set forth on his travels
journeying to Asia minor, Beghdad, Syria, Najaf (that holy
spot) and the other countries of the Wesémrn region spending

the whole year in travelling, returning to the gloriocus

209, He was a descendant of Shykh Farid-i-Shakarganj and
lived in Fatehpur Sikri highly honoured by Akbar,
Fahangir was called after him Salin, He died in 979,

Aln-i-Akbari Tr. by Blochmann Vol.I, p.610,
Tugyk=i-dghangiri Tr. by Rogers, p.2.
Jabagagei-Akbari, Tr. by B,ve, Vol.1i, p.356,
Akbarngma Ir, by Beverdige Vol,1i, p,.503,

210, T & t- i, Vol.,1I, p.701,
0l.11, pp.343-344.
311, Muptakhgbout-Tawagikh,Volell,p.l2,Maapir-yl-Urfa, Vol 11,
p.554o
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city of Makkah at the time of the pilgrimage and then

again setting out on his travels. He was a regular pilgrim
to Mecca and performed the pilgrimage twenty two times,
fourteen times during his first period of Absence from
India and eight times during his second period of abunceeu

Shaikh Yakub of Kashxnir who accompanied Shaikh
Salim gave the date of his latter visit to Makkah in the
following couplet,

Thanks to be God, of whose mere bountry,
The holy region became our halting place
if any one ask the date of this even

We answer hir, “"We entered the holy".na

After returning to india he settled at Sikri about
30 Kms from Agra, Whiles he was in Sikri he was visited by
emperor Akbar who held him in high respects, Akbar sent his

expectant wifed to Sikri, so that newsly born might get the
blessings of the saint,

Shaikxh Salim Chdshti was highly honoured by Akbar
when the emperor desired a son he had recourse by the advice

212, myntaxheb-ut-Tawarikh, Vol.3, pel9.

213, Idbiad. The method of the Sufis, they are the elect
those of whom more espscially reveals himself, drawing

the., to hin self with mysterious bonds and inflawing
their heart with an o:dent love for him,



of his courtiers to Shaikh Salim who assured him that his
prayer would be answered, Akbar Promdsed to place the son,
when he should bs born, under the tutorship of Shaikh Salim
and the Shaikh stipulated that he should be named after hin,
'This was agreed tooc, When Akbar's wife a princess of Amber
house, became pregnant, she was sent at the time of her
confinement to Shaikh Salim house where she gawe birth to
a son, who was npamed Sultan Salir, The birth of Salin,
future Jahangir under these circurstances caused rkba¥ to
believe the place was particularly fortunate one for him and
led to the founding of the new capital town of Fatehpur
sikri, 314

Qut of respect to Shaikh, Akbar used to call his
sont Shaikhu Saba, Jahangir mentions that¢ after my birth
they gave me the nane of Sultan Salin, but I naver heard
r.y father whether in his cups or in his Sober movements
called me Mchd, Salim or Sultan Salim but always Shaikxhu
B m.zls

Shaikh died in 979 A.D. (1571-72 A.0.) 228 at sikri
where he was buried,

214, Alp=i=Akbari, Volei, Iumke-i-Jahangiri, Volsl,pel.
Badaond text, 1II, pp.l0s-9.

215, ITyEUK=3-Jahangiki, pe2e
216, mptakhab-yt-Tavarikn, Vol.3, p.27.



Shaikh Salim Chishti had a large nunber of disciples,
The most important among them were Shaikh Xamal of Alwar,
Shaikh pPiraya of Bengal, Shaikh Fathu=illah Zarin of Sambhal,
Shaikh Ruknu-~d-din of Ajudhan and Shaikh Husain the
Khadim, They all were man of learning., They had a great
regard of Shaikh Salim, His majesty the Khalife~i-illahi
had a high opinion for the Shaikh and he visited to his
Khangah on several occassions to see him and had also stayed
in his house for several daya.217

Shaikh Salim Chishtl was very gensrous, and
believed in universal brotherhood and equality. He says
there should be no dos%.\n:&t?;l\: blmn Hinduisr: and Islam
and propagated for fostering 15;:;;2;\n01atton betwaen the
two communities, He gave more importance to religious and
spiritual guide, lie says throughhim everbody came t0 hnow
about the world, Shaikh Salim Chishti adopted many Hindu
castoms, and cersaonials for the development of his silsila.
Such as the practice of bowing before the Shaikh, the Shaikh
presenting water to the visitors, audition parties (Sams)
and Shillgh-j-Makys (the inverted ‘hillah}.

In the country Shaikh Salim Chishti was known as
Shaikinel«Hind or the holy man of iIndia, He reached the age

of ninety five ond travelled always in the path of holy

217, TabagatmieAkbard, Volell, pe356.




law delivered by the Prophet (may God bless and save him)
always observing the most severe austerities and the most
austere 4discipline to & degree which can have been attained
by but few of this holy man of this age., He obasarved as a
religious duty the ceremonial purification and bgathing
before esach of the five daily recitals of prayer, nor diad
he omit this duty before the weekly publice pxayer.218
Shaikh kKhangah was always open to all sects of

pecple irrespective of caste and cCreed,

218, MuptakhalmeS=Tawarikh, Vol.3, pp.18-20,
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SHAZKH MUHAMMAD GHAAUS (1485-1363)

Shaikh Mohammad Ghaus 239

succession from 'Abdal-Oadir the famous saint of Shattari
silsilah, Who introduced this order into India, He was
born in Aleppo in 1485, According to Ainei-Akbari Shaikh
rohammad Ghaus brother ¢f Shaikh Bahlul, he knew the prayer
by invocation of the names of God. In the Garb of a Shaikh
he had great rank and splendour, His majesty the Khalifaei-

Illahi had a very high opinion of him and he once gave
w 220
) S

of OGwalior was tenth in

him a sum of onhe Karo

Shaikh Mohammad Ghavs spent thirteen year's
meditating in the hills near Benaras under severaly austere
condition he emerged to spend the remainder of his life
teaching to most edtectic variety of sufisn,

Shaikh Muhammad Gauth has given a sketch of his
early life in the Jawahir-i-Khamggh a book which he wrote
at the age of twenty two, e was a little over seven year
0ld when it vas intimated to hir in a dream that he would
attain his end under the guidance of Haji Hamid Husur (Shattari)
219, Aln-jeskbari, Tr, by Blochman, Vol,1, p.610,
220. Tabagatej=Akbari, Tr, by B.De, Vol.li, p.701.




who took him in his charge at Guwalior, Nfter giving him
his elder brother Bahlol instruction from two years, Haji
Hamid Husur proteeded towards Bishar, He left Shaikh
Muhammad Ghawth (Ghaus) in the hills of Chunar to perform
austerities on his own and Shaikh Mohammad Ghaus remained
engaged in thess for thirteen years at the end of which
he wrote the Jgwghir-i-kKhamsah and presented to his
teacher wie n he returned from Bihar. This was in 1523 and
in the sare years Haji Hamid Husur died , Apparently Shaikh
Mmuhammad Ghaus's personality and methods of teachings were
very attractive and he soon acquired great influence., He
studied Sanskrit and wrote a book, Kalide-i-Makhagin
combining Sufi doctrine with astrological theories and
another Bghrat Hgyat on the method of self discipline and
breath control as practised by yogis. "The emperor Humayun
had great reverence for h:l.m“.zu

Shaikh Mohammad Ghaus established famous centres of
Shattari tsachings in Gujrat at Ahmedabad and Broach.
Shaikh had many disciples and followers, The most important
among his followers in Gujrat was Shah Wajiheal-iin Alewi
(d.,1589) of Ahmedabad is remembered for having been a
distinguished scholar and author of some three hundred tracts

221, K.A. Nigami -~ The Shatetari Saints (Med, India Juarterly)
1950. VOJ-.I. NO.Z. p.GB.



and the foundegs of a great madarsa in Ahmadabad2?2

in early years of ikbar's reign Shaikh cane to
Agra where he renewed his association with rughal Court
and also becams the spiritual guide of Tansen, 2’

At Agra Shaikh was honoured withimperial favours
but due to some 1ll feeling between him and Shaikh Gadai, he
left Agra and went tc twalior, He remained at Gwallor
till his death and engaged in the performance of the d.ties
of a Shaikh His majesty the Khalifa-i-fllahi granted a

stipend of one kror &r him“.zz‘

"on 3 Ardibihisht, Divine month of the 8th year
corresponding to Monday, 17th Ramsan, 970, 10th ray year 1563,
he went to the abode of mxmuuon'.”’ He was buried in
Gwalliyar,

Shaikh Muhammad Ghaus believe in God, the real
(al Hagg) and the loving (iadud). Shaikh Muhammad sometimes
addressed God as his lord, and himself as His servant,

According to Muhammad Gahus God is only real being.
He only exists and exists for ever, ln this sense He is the

222, Malfugate-i-Shah WaiAR-gl-oip ogipatl, Comp, uncertain Persian

MS (Hyderabad Asafiyah Library, Tasawwuf,
No.5471, p.3,

223, KeAe Nizami, .. .1.J.ie The Shattari Saints, p.68,

224, Tabagateie-Akbari, Tr., by B.De, Vol.I1II, pp.334-3S.

Muptakhabu-t-Tawarikh, ¥rx, by Sir Wolsely Haiq, voll.lIII,
p0100

228, Akbarpagpa Tr, by He Beveridge, Vol.ll, p.lis,
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eternal (qadim), ‘he idea that God inhense in everything
of the universe and everything of the universe inhense in
God is found in the teaching of Muhammad Ghbwme, In this
sense, all is He (hamaust) and all is from him (Hamazust),
"According to the Muhamuad Ghaus the only relation that is
possible between God an man is the relation of "“Ishg or
Jove®326

Shaikh Mmuhammad Ghaus said that man is the infinite
in the finite form in other words he is a god in the form
of a man, Like God hs is eternal and everlasting and his
outwords shape is temporary and perishable (Fgni).

“He was one with Go? and gain he will be one with
him..227

Thus the present existance of man is the only cause
of his seperation with God,

The five principles of Muhammad Ghaus are beli £
in God, the great unseen in Oivine revelation and in the
life to come.

“Prayer to God is the essence of man's duties
towards God, Prayer 1is an outpouring of the hearts sentiments
a devout supplication to God and a reverential expression of
the souls sincexest desire before its maker,

226, D¥, E, Hagq = Sufi movemant in India (Indéd Iranica)
VOIQIII. No.3. (19‘9)' p.13.

227, Ibid,
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Fasting was approved by him for the purpose of
purification of the m:ml.228
Shaikh Mauhammad Ghaus did not believe in the

caste dAistinction, He said all men are equal, He alwayp
preached the gospel of unity and friendliness, He said
that Hinduism and Islam were two different ways leading to
the same destination,

"He had intimate relation with Hindus, Me would
stand up to welcome every Hindu vinitora“.zzg <
The Shaikh was respacted by the Hindus and the

Musglmans alike, He was a keen student of Hindu religious
thought and was superbly tolerant an&ﬂéatholic view, His
system of living and practising removed hatred between
Hindus and Muslime, Which may be called his main contribution

to Indian Society,

228, Sirdar l1kbal Ali Shah - Islamic Sufis:, pp.62-63,

2429, K.A, Rigami - Shattari Saints and their attitude
towards the State (Medieval India Juarterly).,
Vol.I, Noe.2, 1950, p.58,
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Shaixh Nisamuddin was the saint of Chishti orxder
who avoided courts and courtiers, ommitted all praise of
all king in the Khutbah read on Fridays at the mosque
near nis khangah,

*Shaikh Nigameudedin Amethiwal wes possessed of
personal and spiritual periections and held high rank in

religious exercises and devotion, 230

Ambethi is the chief village of the Pargana in
the district of Lakhnav,

Shajikh Nizam was disciple and pupil of Shaikh
Marufei~Chishti, He followed the ordinary rule of life (of
an orthodsx muslim) but was at the same time drawn towards

2l Although he was at first

God in a mysterious manners,
one of the students of remunerative branch of knowledge

his exalted disposition yet led him €0 turn mch the things
of the next world, His eyes were ever fixed on the page and
his heart fixed on God, nor was he neglectad of the service

of Zikr and the employment of the Soul (in God's service) .232

230, Tabaggt-i=aAkRari, Vol.lI, pe703.
231, puptakhsbu-t~Tawarikh, Yol.3, pp.27-28,
232, Muntakhaby-t-Tawazikh, Voled, p.29.
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In short time he obtained fromhis spiritual
guide permission to impart religious instruction going
nowhere except to the principle masjid of the living God
(in that place) and sometimes to Khairabad to walk round
the illustrious tomb of the venerable Shaikh sad’
his tomb be sanctified),

33 (may

The Shaikh Nizamuddin in the early days of his

atudent life had first been attracted to God in the
hospice of the Qasis father,

*He made the books "Ihyau=leylun”“Awarif”
“Risala-yl-Makkiyya" "Adabuel-Muridan" and other books on
the sane sort the pivot on which his doctrine and practice
turned both in his religious duties and in the daily
business of life, He always first recited the midway prayers
with the congregation on Friday and afterwards recited the
regular Friday prayers In the Xhuthbah he altogether omitted

the praises of Kingt.za‘

The sShaikxh was having high opinion and a great
regpect about god. He would after say

“"There was a servant of God whom I used sometines
to each the words of God and he used to understand it,

233, Muntakhabu-t-Tawakikh, Vol.3, p.30.
234, Ibig, p.32.




Badaoni mentions in Miptakhaby-t-Tawgrikh that
once he met the Shaikh, He says, "I observed that Shaikh

at the begining of the interview addressed to everybody
a few words appropriate to his condition contenting himself
with saying "Praise be to God" with the utterence of
prayers or restricting himself to such remark as “Glory
be to God", there is no God but God", we seek protection
of God", In the name of God, “or to the recitation of a verse
from glorious word (of God) or from the hadith or from the
Saying of noted saint“.zas
He generally observed the continued fast and spent
his time in reading the glorious Juran in reciting God's
praise, the exorcism and in works of Superercgation, so
that not one hour of his precious life was wasted or
was passed in idleness as mine has !:nller;“.‘236
Shaikh Nizamuddin believed in adherence to the Shariah
not only inwardly but also outwordly and sometimes said
his Friday Prayers with his shoes on because the prophet
is related to have done 80, when he met a pereson he said
something appropriate to the occassion, most of the time

he was repeating the durud or verses in praise of God.237

235, runtaxhabu-t-Tawagdkh, Vol.3, p.37.
236. Ibid. p.‘l.

237, M, Mujeeb « The Indian NMuslims, pp.306-7,



The Akbhbapr-al=Akhyar gives Shaikh Nizamuddin view
on some matters which indicate his attitude somevhat and
more precisely, He was opposed to Sgma and discouraged his
‘murids to attend such gatherings, The main impact of
Shaikh's teachinge was on Muslims because he was a firm

believer of Sharish,
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KHWAJA BAQL BILIAH (15 1 I\ g4)

The eminent GSufi saint of Nagshbandi Silsila
was Khwaja Baqi Billah, Through him Nagshbandf Silsila
gained more popularity, This silsila was introduced in India
by Khweja Bagi Billah (1563«1603),

“The real founder of this order was Bashauddin or

the Painter who was native o2 mnaun".na

Khwaja Bagi Billah was born in about 971 A.H,
(1563+64) at Kabul,?3%gazi Abdus Salam Khawaja Samargandd
Quraishi was this father, He was an Alim and a prominent
Sufd,

“Khwa ja Bagi Billah was educated and brought up in
Kabul and Samargand where ha came in contact with Nagshbandi
school of thought and adunitted himself to that school,

Being imbued with the teachings of that school of sufi

thought, he returned to lndia and preached his new idea

in this country, though he was not very successful in his

nission. He settled in Dolh.'l.“.z‘o
kKhwa ja Bagl Billah was devoted to pious life from

his very childhood, He spent moat of his time in méditation.

238, M3, Enamul Ha; = The Sufi rMovement in India, Indian
Culture Vol,l (1935), No.3, p.341,
239, Ibid - Says that he was born in Lelhi,

240. Ibid. Pe 342,
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He started his early education under Maulana Sadiq Halwai,
He was an eminent scholar of Samarqand, who was leaving
in Kabul,

He alwaya used to visit Sufis and varvishes and
did practise devotional exercise, Khwaja Bagi Billah
Berang was more fanatic about his mission,

He once went to Kashmir and there he met Shaikh
Baba wali who influenced him, Here in Kashmir he spread
the teachings of Nagshbandi corder, After the death of
Samarqand, where he became disciple of Maulana Khawajgi.

Khawaja Bagi Billah claimed to have depended
directly on the teachings of Khwaja obaidullah Ahrar
and Khwaja Bahauddin Nagshbandi,

His preceptor ordered him ¢to leave for Indias
again and to preach the principles of the Nagshbandi order
there, On reaching India he stayed in lLahore for some time
and then proceedidto Delhi where he took up hie residence
in Firusi fort and gettled there and died there on
Saturday the 25th Jamada 11 1012%%1/30 Nov, 16c3 A.p.

241, S.AJAe Rizvi - Muslim Revivaliist Movement in Northern
India in the l6th and 17th century.



rhwaja Baqi 3illah spent most of his time in 2Zikr
meditation and conterplation.

Like most of the Sufis of the Nagshbandi silsilah
he gave more emphasis on Shariat. He has said, "One of the
following things helps the Sufisi in guiding and educating
the people divine inspiration, divine ordinance or Compassion
for the people®, Through his teaching ihwaja Bagi Billah
stressed that people should persuade to look after the
protection and furtherance of Shariast. To the desse: ination
of the knowledge of Figh and Hadla.

Khwaja Bagi Elllah Berang said that there is only
one Supreme veing who is Almighty.

He beliave in “od the real (3l Hagqg) and the Wadyd
to then, The relation between God and man is that of
master and servant, He sometimes addressed God as his

Lord and Styled himself as his servant,

according to him “A devotee should consider the right
type of faith and fulfilment of the obligation to the
Sharjat and constant attention towards the Almighty as the
greatest of all the blessing on thia earth for bo mystic

grace and ecstasy can complete with thase*, 242

242, SsA.Ae Rizgvi = Muslim Revivalist rovement in Northern
India in the 16th and 17th century,
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He differentiated between lia)ayat and wilayat.
"Walayat” he said &8 that nearness tc the Almighty which
a devotee acquires while wWilayat is that perfection which
is a cause of popularity amongst people, People are impressed
only by that, This {8 related to Takwin (genesis). iiiracles
and Supernatural powers belonged to Wilayat, The Nagshbandi

saints possessed more of the jalayat than “ilavat.

He stres:ee his point of view with the contgoversy
of Wahadatei-Shuhud as held by Shaikh Ala-udeDaula Simaani,
Like all other eminent saints he also believed that the
criticism of Shaikh Ala-ud-Daula were superficial and so
he supported the point of view of Ibneal-Arabi,

Khwaja Bagi Billah was very kind and highly
forbearing, Once during a famine in lLahore he did not
take food for many days becCause people were starving.
He had distributed his food to the needy and poors, His
doors would slways remain open for the poor and the
indigents,

It is said that he was having close relation with
erperor Akbar, Emperor was very muach influenced by his
teachings,

Due to his influence the Ahrari 3iscipline of
Nagashabandi order becane very popular,



"The main reason for nis astounding success
lay in the popularity which this branch of Nagshbandi
order had already gained under the Mughal emperor and
in his own life of poverty, resignation and human approach
to the problems of the iuslims, 23

Khwaja Bagi Billah gained more popularity
and influsnced the mass through his teachings, However,
his teachings were accepted by Muslim masses and nonemuslime
remained outside his sphare of influence as his teachings
were basicallf based on Shariat.

243, SAeAs Rizvl =« Muslim Revivalist movement in
Northern India in the 16th and 19th
centucy.
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3 ' 1 «1624 A

Shaikh “hmad Sirhindi i1s well know;csaint of
ﬁqqshbanda oxrder, He was born in Sirhind in pPatiala on
Fariday the fourteen day of Shawwal 971 A.i. {1563 A.D.),
His family was known for spiritual greatness and he was a
descendant of Umara-al-=Khattab the second Khalif of Islam,
Ehsikh Ahmad was proud of his doscent.z“ His fathers hame
was Abdul Ahad, He was a devout saint and an eninent mystic,
He had received his training in mysticism from Shaikh Abdul

Quddus Gangohi, Abdul Ahagd,

Shaikh's full name was lmam Rabbani Mahbubele~Subhani
Shaikh Ahmad Fhruqi.z‘s He 'is generally known by hias little
MujaddadeimAlf-i=Thani (Sani) or the reformer of the second
millenium of Hijera,

shaixh Ahmad received his early education at home
and got the highest inspiration from his father, Shaikh
Ahmad was initiated in the CGhishtiah and Cadiriys orders and
got Khilafat of both, After hie father's death Shaikh visited
Delhi where he joined the Nagshkandi order, Latar on he received
Khalifat of this order from Khwaja Bagi Billah who had
introduced this order in India, Thus Shaikh Ahmad became

2‘40 &MI. NO.II. p.122. II. NO.ISQ p.29.

245, Md, Enamul Haq « Sufi Movement in India,
Indian Culture Vol.2 (1935) No.l, pp.l17-l8.
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the founder of new order Mujaddidiah a subdivision of the
Nagshbandi order,

Shaikh Ahmad's writing is called Mjimugtva-t-tasawwuf,
There 1is very long account of him and his interviesws with

Jahangir in the khagipatu-i-muliva, I, 607, etc,2*S

"In course of tine he became an erudite scholar
possessed ssoteric and exoteric knowledge in Islamic 10:0.247
Such as theology, science philosophy and mysticism and thereby
played the role of sole arbitrator of Islam in enforcing
desCretionary power on the masses in matters concerning
sharjat or Islamic conorical law, There is nc doubt that he
was an exceptional learned man in Islam during his period.

His erudite work "Maktubat" or “Episties" ccllected after

his death by his follower in the most shining example of his
profoundly l.earn.lnq“.“a Since Shaikh Ahmad was a nan of
conviction and preached whatever he thought correct, without
any fear, resulted into emporor Jahangir” displeasure, Emperor

Jahangir imprisoned him for two y.ars.“g

2346, Tupuk-ieJdahanqixd, ppe9i=:2,

247, Md, Enamul Hagq = Sufl tovement in India
Indian Culture Vol,2 (1338), No.,l, p.l3,.

248, Ipiad.

249, m. PeS2,
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The author of Rayugat-ul-gsyyumiyyah, gives more
explicit reasons for the Limprisonment of Shaikh Almad,

According to him the persian riddsn cocurt of Jahangir
engertained on enimity towards Shaikh Ahmad for his anti
shia activities, >0

The result of Shaikh Ahmad's writing troatise on
falsity of Rafidi and Shias cured, a Class of mublins,
particularly these two sects gtew infuriated with him.
Shia‘'s had a very strong hold on the rughal emperor Jahangir
through his favourite consort Nurjahan who was a Shia,

They imstigated the empress to take a drasgtic and immneliate
atep against the rising heretic Shajkh Ahmacd, The emperor
under the instigation and influence of his royal consort
soon arrested the Shaikh and passed order to throw him to
prison for an indifinite period of time, But Shaikh Ahmad
neither changed his opinion, nor abondoned his convictions,
He was even not in active behind the prison bars where he
preached the message of reform to all sundry who came in
gontact with him, As a result of his preaching the prison
houss soon turnsd to be a reformatory platform and he

succeeded to win over a large number of prisoners to his u.aei"“

250. Raugat-ul-Qevyumivvah, I.ppe.170-81.

- 38%1, r.d, Enamul Hag «» Sufi Movement in Indis, Indian Culture
v°1.2 (1935,‘ No.l' p.la.



After tvwo vears Shaixh was released fror?;arison
without any undertaking. MNow he becane a vociferous
chanplon off religlon and worked vigrously, He preached his
religions ideas freely as there was no authoricy - reiigious
or royal %o oppose hin, The activities of tnis savant,
reformer and saint were felt for and wide, any people
from different parte of india were converted to Isiam by
m.m.zsz And accepted him as a "“Mjaddiad” or‘reforner'
‘Mawlana Shaikh Hamid Danishmand’ of anpal Kat durdwan was

his deputy who worked for his master in Bengal,

Throuwghout his life he remained in <contact with
great nobles of Mughal empire and for many years was in very
close touch with emperor Jahengir. ‘Jahangir also came to
know about him and sutmoned him to his court, From Jahangir

account on Shaikh Sarhindi, in *uszuk-i-Jahangiri it appears
that Shaikxh was very adversely reported to h.‘un.zs'3 But it
should be noted that Jahangir was not the only person who

thought 1ll1l of Shaixh shrmad,

According to sabdateul-Magamat the mMujaddid moved
with tha royal cane for about three years, Jahangir
honoured the Nujaddid by paying him Rs,200C in the 8th

year of his reign, 254

252, M4, Enmamul Hag « Sufi Movement in Indie
Indian Culture, Vol.2 (1935), No.l, pe20,

25‘. Tuauk II. pp-91-93o
254, Tuguk I1, p.276.
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In an interview with Jahangir when the Mujaddid
Sarhindi was questioned about the allegation he replied in
the negative and elucidate his answer further he cited an
examp le “1£ your majesty summon an ordinary person to
serve you and as an honour you speak to him the secrets,
surely that person will reach you after ¢rossing the rank
of Ranj-Hagzari Umara, 25/5 To gain support from Mughal nobility
in his mission Shaikh Ahmad wrote letters to almost all
prominent nobles such as Abdur Rahim Khanei-khanan, Khaneie
Agam, Mirsza Aziz Koka, Khan-i-Jahan, Murtasa :xhan, Julis
Khan, Jubbari Khan, Qasim Xnan and Shaikh Farid Bukhari
expla:ln%nq what he described as the sad plight of Islar and
urging igﬁa.polﬁcy of opposing eclecticism for which he
promised them the highest re.iigious bliss in this and the
next world,

He pleaded for the reimposition of Jizya and
abolition of the ban on cow slaughter, He not only directed
his mighty pen and tongus against éhe alleged Hinduiged
beliefs and practices, pcevalent among the !uslims of lndia
but also applied much of his energy to the reformation of
the different Sufi order and diverse Muslims sects such as

Shias and Rafidis, Hindus too could not escape him, His

255 - m. 9.89 [
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Makhtubat or ‘Epistles’' contains a few letters addressed

to prominent Hindus of aifferent localities, These letters
clearly shows how Mujaddid-i-Alfei~Thani tried to expound
that flasity of the Hindu belief in gods and goddesses and
the futility of subtle explanations that are generally
given by the Hindus in support of their beliefe, lie offered
the message of unmixed ronotheism to the Hindu and preached,
explained and unfclded to them the beauty and teachings of
Islam, 56

Shaikh Ahmad Sarhindi died on the last day safar
1035 nov,.20, 1625.257 at the age of sixty three, In real
sense Shaikh Ahmad Sirhindi was a reformer of lslam who
impressed upon luslims to cast away non Muelim custons and

traditions and to lead this life in accordance with Shariat,

The main aim of Shaikh Ahmad's life was to establish
the supermacy of the Shara in the Muslim state, In almost
all his letters addressed to the political personalities
there is almost enphasis on following the Shara"In a detter
to Murtaga Khan on the occasion of the %ppo.i.ntment. of the
Ulena at the court he says that they should have” emunciate

in controvention of Shara”, 258

256, MA, Enamul Haqgq - Sufi Movement in India
Indian Culture Vol, 2(1935) No.l, p.l8,

257, m; p.93-
258, S. Nurul Hasan « Shaikh Ahmad Sirhindi and Maghal
Indian HistorYPd38%54%8ss oth session (1945), p.251,
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Lt
Shaikh Ahmad ladd great stress on the importance

of the propagation of the Shariat by the State, In a letter
to Khan=i-Agzam he says, "Sages have said that the Shara

is alwvays under the sword and the triumph of Shara depends
on the Kings, s again snphasised this point in a letter

to Jahangir himself when he wrote that the propogation of the
Shara depended on him, He makes his arguments very clear in
the following words, "The King stands in the same relation
to the world as the heart stand to the body, if the heart

is sound the bogly is alsoc well, If however the heart is in

a bad way the body also suffers".zs’

His last words to his sons and disciples were
"Hold Shariat light with your teeth®, Taggwwef or the
direct knowledge of God accoxding to the Shaikh had taken
full possession of the hearts of the iMuslim people, Contrary
to the monothestic, persconal, transcendent God of Islam,
a pantheistic conception of Deity had been substituted,
Hence many liberal sufis says that Tagigat is somathing
differxent from Shariat,

The conception of Ijwhid as advanced by Mujaddiad
is as follows, "The Holy existance of God is self existant,
Every other Kings are liis own creation, God is alone in

259, S, Nuruval Hasan « Shaikh ~hmad Sirhindi and Mughal
Politics - Indian History Congress (1985), p.250.
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His 'Zat'(existance) and ‘Sifat' (attributes) and actually
there is no participant in any of these it nay be wyiud or
non wWwujudi (existant or non existent) neither in name nor

in resemb].ame.“o

Shaikh Ahmad also found fault with Ibn-al-Arabi's
philosophy of Wghadatemuleiiujud (unity of being) which similar
‘to the pantheistic of vedant, lie believed in philosophy
of WahadateuteShybud or phenomenclogical Mnniom.zm

With regard to God's conception he drew inspiration
from Ibn Arabi, the idea of onensss of God and the World
but socon found it quite unsatisfactory, Acoording to him God,
who created the world (men and his environment) could not
be identified with his creature because God existed bc fore
creating the world and will certainly exist after de;t:oyinq
16%,262 rccording to Shaikh in order to attain salvation
worldly attachment were to bo renounced,

The mission of the Shaikh Ahmad Sarhindi which
filled a big space in the religious and political history
of the Muslim community of the 17th century was a great success,
2% Shaikh Ahmad Sarhindi is the father of the Religio~
political reform movemsnt of orthodox Islam in India, ‘e
had really effected the outlock of Muslim nobility and upper

260, Mohammad Yasin « A Social History of Islamic india, p.i63,

261, Makhtubat, 11, Noe.27.

262, AJde Aminjung « Islamic Mysticism
Islamic Culture 15 (1941), pl.232,
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class, There was nothing wrong in the conception of

Tawhid as advanced by the Mujaddid, It was the time honoured
Islamic conception of one God,

However the mission of Shaikh Sarhindl was not in
accordance with the tradition of muslim saints, All { uslim
Saints (5ufis) except him never made any distinction among
the masses on the basis of religion, The Khangah's of sufi
saints were always open %o non muslims but Shaikh Sarhindi never
sllowed non Muslims.
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SARMAD (d.1659)

Sarmad the great pantheist and Sufi was one of the
renounced personality emperor Shahjahan's reign, History
and legent have filled his {nage with a glorious tradition

and pathetic memory of a mairtyr saint of the 17th century.zﬁa

He fell a victim of Aurangaeb's policy of repression
against free thinking, since Aurangseb believed in orthodoxy
of Islar, Sarmad was beheaded by emperor Aurangseb's order in
1659 A.D.

Contenporary chroniclers have omitted any mention of
his life, ideoclogy and ceuse ot death?%? pue the tidgateyle

Kniya}®®® of sher shah, the Rivag-ush-shuara®®® of uli

Raghistani and Dabistan-i-Magghip*®?
provide some details which could be pleced together to make

of Mirga Mohsin Fani

a sketchy picture of his personality and octivities,

According to !ijrateyl-khiyal Samad was originally
from Faringietan (Europe) and was an Armenjan but Ugbistan-i-
263, Sarmad’'s memory is held in high veneration in the social

circle of velhi even after a lapse of over three hundred
year‘'s and his grave near the Jami Masjid is visited by

many people,
264, The Algngirnamz of iid, kasim, Maggir-i-Alemglrl of Saqi
Mustaid Khan and the Muctakhabeul-lubab of Khafi khan

make no mention of Sarmad,
265, A contemporary account of Aurangseb.
266, A Tagkira of Mohammad Shah,
267, jbid, p.292-44,
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Masahib refers to his place as Kashan in xran.“B

He was born of Jewish parents and acquired Knowledge
of Habrew ecripture. and becams a rabbi (scholar). After
sopge time he was converted to Islam and took the name of

Mohammad Sald, lie was throughly conversant with Msbic.“g

Dablatan=-i-tagahib mentions that "he atudied philosophy
under such learned teachers of Persia and Mulla Sadra, Abdul
Qasim Gandrashi and a host of othars?’ O that he became master

of the Habrew and Islamic, Science, Philosophy and Panthe&qi&.
Qv

He came to India as a trader and met a Hindu boy
Abhay chand at Thatta in Sind and was sp much fnflatuated
with him that he abandoned all his business and turned a
mendicant and started teaching Habrew Scierces, He visited
Goalkunda in the Deccan in 1637 but could not attain the
audience of mb%ah and psoceed o Delhi, Sarmad's
quest for divine love (]ghg-i-Hagiqi) 4its attributed to his
infaluation t a beautiful boy Abhay Chand, 1t is said that
sensual love (Ishaei-Miiagl) 1ed him to the love divine
(Ighg-i-hagiqi) which ultimately gave him a fonrost rank
amongst the dervishes of India, Ao

268, B.A., Haghmi « Sarmad « fils life and uatrians.
Islamic Culture No,7 (1833), p.667.

Dabistan-i-Mazahib, pp.242-43,
469, 1bid.
270. Dablatan-i-Magahib, p.242,
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Dara Shikoh was one of the most learned man of
his age and his chief interesst lay in the comparative
study of religious., When Dara Shikoh came to know of Sarmad,
he lost no time in inviting him, Sher Khan Lodhi in lijgat=ul-
Knhival says , "As Sultan Yera Shikoh had a liking for the
company of lunatics, he kept his (Sarmad's) company and
enjoyed his discourses for a considerable period, It ia
evident that ¥ara Shikoh took immense interest and pleasure
in the company of Sarmad, who in turn appreciated his royal
friend greatly.

It is said that Aurangseb who knew all about the
close friendship of Sarxmad and Dara Shikoh did not alike
any one of Dara Shikoh's admirers to survive, He got rid
of moet of them on political pretexte, but for Sarmad the
subterfuge of religious disbelisf was needed, It was not
very hard to f£find one and so mulla Qavi, the Qazi-ul-Qussat
was sent to Sarmad to ask him the reason of his nudity.

"The one at lovely stature has made me so low and
His eyes by giving me two wine cups have taken me out of
my sense, He is by my side and I am in ssarch of Him, This

novel thief has stripped me of everything.2':

271, BeAs Haghmi « Sarmad, His Life (urtrsins
Islamic Gulture Vol,7, (1933), p.670.



Malla Qavi took the story to Aurangzeb who had
Sarmad summoned before a religious court where he was to
be tried for his verious religious crimes, Valah-i-Daghiptani
writes on the authority of Khalifa Ibrahim Badakshani who
lived his pious life towards &he end of the reign of
Aurangeeb that when Sarmad refused the order of the Court
to put on cloths, Aurangzeb argued that no one could be hanged
with any fustification for going undressed, At last sarmad
was asked to recite xalimgei-Tajvaba. He according to his
habpit, recited enly Lailaba, there is no God, and did not
go any further, when he was questioned about his heratic
utterance, he said that in his life he had so far met only
with the negation of life and love, and as he did not actually
know the poaitiéa side of it, he would not speak of it,
Now the charge of heterodoxy was completely established and
sarmad stood condemned f£irastly for being a partisan of
Dara Shikoh, secondly as one who did not believe in the
bodily accession of the prophet to the heavens (Mirs =i~
Jismapni) and thirdly, as one who went about nude and denied
the axistence of God because he had not had any personal
knowladge of Hin, Judgement was delivered and Sarmad was
sentenced ¢to be erCutedfzzwhen Sarmad was taken to the place
of execution and the executioner wanted to bandage his

272, B.,A, Hashmi - Sarmad, His Life and Jurtrains
Islamic Culture, Vol,7 (1933), p.671,
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eyes according to the custom, he asked him not to do so

and looking at the executioner smiled and said, “come in
vhatever garb you may, 1 recognise you woll".zn So saying
he bravely placed his head under the sword and gave his
life, Sarmad‘'s execution wes political as Aurangseb punished
all those who were friendly with Dara Shikoh,

Sarmad believed in living life of a mendicant who
was opposed to worldgy possessions, Neither be bhelieved
in starvation nor in the life comforts, He Adid not approve
of bowing before Shaikh,

Sarmad the seer saw the evansscence of wordly
enjoyments and preached awceticisu, qudetisr, intimate and
personal love of God, Contentment and huminity as the
gateway to the realm of Divise beautitude, disparging men
lip service formal worship and peity, His ethical and
spiritual teachings echo once again the words of Hafig
and breathe the fragnance of the saying of m\aiym-.. The

dept to those poet saints he confessed in all weakmu.”. |

It is one of the most splendid yet sinister fasci.
nations of life that we Can not trace to their ultimate
source all the storm of influence that play upon the #ail
273, Dgbistap=i-Magzabib, p.245.

274, Tattawanda Swani « “he Saints of India,
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craft of an individual‘'s existance, Sarmad had come out
to India to add to his worldly wealth and when he d4diad
reached India he threw away all his worddly wealth and
all his worldly w.tcdnm.”s

Sarmad wae a great saint to whom the shackles of
convention and the ritusls of religion were irksome
and that he had the courage of his conviction when he
broke those fettlers and paid the penalty by giving his
life.

27%, B.Ae Hashmi « Sarmad = His Lifes and JQurtrains
Islamic Culture, Vol,7, (1933), p.669,



Besides these fanous sufis there were number of
other sufis in India during the 16th and 17th centuries,

wﬂs gives a list of some saints i,e,
Shaykh Nizam Narnauli, Shaykh Adhan, Miyan Wajihuddin, Shaykh
Rukhudedin, Shaykh Jalaluddin, Shaykh Burhan, Shaykh uaud,
Shaykh Abdullah Badaoni, Shaykh Mah and Shaykh Taha,

Shaikh Nizam Narnauli was for many yvears in the path
of Shaikhship and engaged in the teaching of seekers,

Shaikh Paud was possessed 0f appreciation (Zauq)
and musical enthusiasm and contemplation and spiritual
conversation and for many years was seated on the masnad

and gave instruction to mkcrs.zn

Shaikh Abhdullah Badacni was originally a Hindu,
At the time of reading the Gulistan wvhen he came to the
name of Prophet, he asked his teacher who this man was,
The teacher mentioned some of the pralses of his holiness
and he was exatled with the honour of accepting Islam, he is
possesgsed of learning and wisdom and is well known for his
purity and ptoty.”s
Shaykh Mah was one of the Pupils Shaikh Adhan

and lived many years in Guj rat.”’

276. w. Eng. Tre VOIQI. p.607.
TabagqtefeAxbars, Eng. Tr. pe70Z.

277, Zabagatei-Akbari, p.703,
278. Ibid‘ 90703.

279. Ihid. 13.70‘0
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Shaykh Taha was one of the pupil of Shaikh Salir
and 1ived in Gujrat and died there in the year 994 A .ii.350

Shaikh Adhan belonged to the Chishti's and d% 4
at Jaunpur in 970.28%

Shaykh Ruknuddin was the son Shaykh Abdul Quddus
of Gangoh. Badaoni saw hii at Delhi at the time of
Bairam's fall,?82

Shaikh Jalaluddin belonged to Thanegar and was
pupil and spiritual successor of Abdul Juddus of Gangoh.
Died in 089.283

Khwa ja Abdushahid is the son of Khwajagan Khwaja
Akbar, He died in 982, and was buried at Samargqand, He had
been for twenty years in India and held a Jagir in Pargana
in Bari Duab where he maintained two thousand poor. et

Shaykh Burhan lived as a recluse in Kalpi, He knew
no Arabic and yet explained the Quran, le was a Mahdawi,
He died in 970 at the age of one hundred years and was

buried in his cell.zas

280, 1Ibid, p.704.

261, Ainegi=Axbari, Vol.I, pe60s.
282, AlnejoAkbari, Vol.I, p.608.
28‘3. Ihid. p.ﬁmc

284. Ibid' 9.609.
285. Ib’.d; 90509.
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Shaykh Daud is called vhanniwal from Jhanni near
Lahore, liis ancestors had came from Arabia and settled at

Sigpur in Multan, where Daud was born, He died in 982,286

Some of the saints came into contact with Hindus
and influenced them, There ure very instances that many
sufi saints adopted many Hindu practices,

286, Aip=i=Akbafi., VoleI, pe608.
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A, CONTACT OF NTS WITH I DIA

The Sufi saint who have settled in India
influenced Indian masses with their teachings and way of
l1ife, 5ince the abodes of the 5ufi saints were visited by
all Arrespective of casts and creed, some Bhakti saints
also came into their contact, The information regarding
the mutual contact between Bhakti saints and Sufi saints
is very meagre, but we f£ind occasional evidences of
such contacts Dabistan-~i-Magahib mentions that when Kabir
was in search of spiritual guide he visited the best of
mxaalmanza? and Hindus. It is possible that among the best
of Musalmans, &4 4 he might have visited some sufi saints,
The expression of Kabirs teachings was shaped by that of

sufi u.tnuzaa

and peots, Kabir spesaks about cup of love
of the lover (ashiq and habib} and the beloved (mashug,
ahbub ) of the path and its staticus (mygam) etc, wWhéch

were derieved from Sufism, %59

Like Kabir, Nanak?’® §s saia to have had long
discussions with Shaikh Sharaf of Panipat, the Pirs of Multan

287, Dabiptap-ieiagzahib, pe186.

Tarachand - Influence of 1slam on Indian Culture,p,147.
288, Ibid, pp.15l=S3,

289. 1bid’ p.1520
290, ibid, p.167.
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and Shaikh Ibrahim, the successor of Shaikh Farid at
Pakpattan, Undoubtly Nanak enjoyed the company of Sufi

291

saints, we also f£ind an evidence regarding Nanak's

meeting with Shaikh Abdul Quddus Gangohi and was greatly

92

influenced by the teachings of the Shaikh. 1t is also

said that “anak also came in contact with Shaikh fohamnad
Ghaus?®? of owalior, Guru Nanak travelled to saghdaa®?®
to visit the famous Qadiri centre of air-innaamir Shaikh
Abdul Qadir Jilani, Ladu, another Bhakti saint manifest
geeat knowledge of a§£um that his predecessors probably
he was the disciple of Shaikh Kamal.?%3

Like Bhakti sa.nts sufi saints also ssem to have an
urgent desire to meet the Shaktas, Shaikh Badiud-din??®
Saharanpuri claims to have visted Jadrup Gosain, He relates
that it was Jadrup Gosain who told him that Mujaddid is
superior to all other spiritual guides, Though we do not
find much evidence about personal ¢ontacts between the
sufi saints and Bhakti saints but the interaction of sufi

and Bhakti thought suggest that both of these movements

251, Mohd, Hidayastullah - Kabigy the epostie of Hindu Muslim
Unity, ppe.l25=126,

292, Shailesh Zaidi, S.A.7, Rizgvi = Alakhbani, p.78.

293, Thatawanda Swami - The Staints of India, p.67,.

294, SsA.re Rizvl « A History of Sufism in India, Vol,1,p.389,.
295, Tarachand - Influence of Islam on Indian Culture, ,.185,
296, S.A.Ae Rizvi « A Hisvory of Sufism in India,Vol,11,p.410,
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vere effected by sach other, Shaikh Abdur Rahman Chishti
combined both the bajiragi and Muwahid tradition about

Xabir in his MiFgteul-Agrar.?®’

Similarly Shaikh Abdul Juddus Gangohi's RushdeNama
contain comparison between Nath terminology and
Dvajdatits Vilakshanavada and the terminology of sufism

and ushaduteulcowygud?®®, Dara Shixoh's tiaima-ul-sghrain®®®
contains the mystic truth of Hindu Muwshhids (followers

of Wahadate~us~-Wajud) after discovering the seCrets of
sufiam (It is the same book which was singled out by
ulama as a justification for condemning Dara Shikoh to
death declaring him as Kafir. The interaction of Sufi ard
Bhakti saints is also evident if we study the common
practices and comrnon ideas in teachings of both these

movemants,

297, SeAJAs Rizvi - A History of Sufisn in India, VOl.II.p.410.
208, Ibid, p.417.
299. Ibid. p.‘l?.
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B TICES B > S_AND S

As both the bhaktli movement and sufi movement
flourished in India at the sam® time, it was but natural
that both of them influenced sach other, The result was in

the form of adoptation of common practices.

Sufis adopted those practices of Bhakti saints
which would boost up the working of the silsilahs, The
Bhakti saints likewise followed the tradition of the sufis,

There are many instapces of adoptation of the each
others practices. The main reason of the success and
popularity of the Chishti silsilah ia India was this, that
they understand the condition of India and adopted many
Hindu customs and practices, i,e, The practices of bowing
before the Shaikh,3°° presenting water to the visitornsol
circulating sanbil®??, shaving the heaal®?, of new aisciple
were very similar to the practices of Bhakti saints,

Sgmp (audition parties) of the sufis and Kirtan orxr devo-
tmopal song and dance are almost same,
i

304l Pawaideul-Fuad, pp.158-59,
302, Fawaid-ul-Fuad, p.137,
303, Khairul-Majalis, p.150, Siyarul Auliya, p.66.

303, KA. Nizami, Some aspect of religion and politics
during 13th century, p.173.
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Bhakti saints practised Kirtan &o attain salvation
and sufis practised Sama to attain salvation. Among the
Bhakti saints the exponent was Chaitanya who bslisved that
through love and devotional song and dance a stats of
ecstasy ¢ould be produced in which the personal presence

of God would be realised, 304

Chillah-i-~tkug of the Sufis had Close resemblence
with practice of Bhakti saints, Guru Nanak's conception
of iykum had very close ressmblence with the Sufis
interpretation of divine will (Riga) %3

But there are many differences between the erder's
or silsilah of the sufis, Swh as suhrawardis believe in
living a normal balanced life, a life in which both the
body and the spirit, received equal care, tieither himself
fasted perpetually nor did he recomend a life of starvation,
The Chishtis believed in the control of emotional life as
a prerequisits to the control of external l:;ohavi,om:u»:m'6

Similarly both Bhakti and sufi saints had common
approach towards ths way of life, they lead, Almost all

these saints believed in living a balanced 1life, For example

304, JeNe Sarkar = Chaitanya's life and teachinga.

305, SeAsAs Rigvi «~ A History of Sufisn in India Vol.l,
PP« 392«93,

306, KeA+ Nizaml - Some Aspett of religion and Politics
during 13th Century, p.l179.
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Nabak and Jadu opposed to tortune the body to get salvation]
The Bhakti saints said that human body was the sublime temple
of God, Like Suhrawardy saints sany Bhakti saints did not
believed in Fasting, But in contrary to this many Bhakti
saints as well as sufi saints believed in Fasting.

Regarding pilgrimage to the holy places both Bhakti
and Sufi saints laid emphasis, Bhakti saints largely
performed pilgrimage to holy cities of Mathura, Brindaban,
Kasi, pPrayag, Haridwar etc, Like wise ¢t the Sufi saints

the pilgrimage to Macca, represent the last stage in
307

Nadaomsdly
Caste aystem was ventually criticised by Bhakti and

spiritual advancement,

Sufi saints which they practised in their life, They made
their disciples from all castes, Further they tried to bring
reconcilation and unity among Hindus and Muslims i.e., "Shaikh
Mohd, Ghaus of Gwalior had intimate relation with Hindus

“He would stand up to welcume every Hindu viaitora'.3°°

Dadu 4id not believe in caste and creed distinction and

that was the reason that he had both ths Hindus and Musalmans
among his diodblaa“.sog He held temples and masques in equal
reverence, He used to say that the sun and moon, space

30%7. Sirdar lkbal All Shah « Islamic Sufisc, p,63,

308, KeAs Nizami « Shattarl Saints and their attitude towards
State (Medieval India Quarterly) Vol.l
(1950) No+2, pe5B.

309, Tarachand - Influence of lIad#am on Indian Culture, 1,185,
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the earth, wind, water are all busy in serving him in
enary one without distinction and that they 4o not belong
to any group or party, Guru Nanak also denounce caste and
untouchability,

The process of assimilating the Hindu religious

thought particularly Tantric practices reached its
highest watermark under Mohd, Ghaus, Later Shattari saints
followed it they 414 not odd to it,
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e VA Py
Ce,TEACHINGS OF BHAKTI SAINTS AND SUFJ SAINTS

Both Bhakti saints and Sufi saints wheo flourished
in India in the 16th and 17th centuries influenced the
Indian people through their teachings,

The conception of God is almost same in the eyes
of Bhakti and Sufi saints, The very conception of loving
God and the relation between God and soul as one of beloved
and the lover are paculiar to Bhakhtas and wers adopted by
Sufis in India, The sufis believed in monotheism (believed
in one God), The Bhakti sairts also believed in monotheism,
They said that lIslam and Hinduism ﬁre two different paths
leading to the same destination and that Ram and Rahim,
Krishna and Karim, Allah and Ishwar were different names
of the same Almighty, Indian Sufis 1ike ®haixh Mohd) Ghaus
Shaikh Abdul Quddus Gawgohi’!l, shaixh salim Cnishti®? e
were believed in God the real (g) lagg) and ‘e is the
Creature, In the same way Vallabhacharya's philosoplhy

310

tC,e

centered round the Conception of one personal and loving
God. “He believed in the tlarga (Path of Pushti) grace and
Bhakti, He looked upon Shri Krishna as the highest Brahma

Purshotams (the most excellent of all beings) Permanand

(the highest Joy) '-313

310, Alpei=Akbagpl, VoleI,p.610, Tabagatei=Akbaris p.7:1.

311, Adp~j=Akbari,p.610.
312, Ibid, p.610.

313, Prem lLata = Mystic Saints of India (Ramanuja), ;.115
Vivek Bhattacharya - The Spirit of indian Culture,
{Satsts of India), pp.293-94,
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1t is possible to attain the Supreme being by sincere
Bhakti, Chajitanya preached the religion of intense faith
in one Suprems being by whom he Called Krishna or Hari.
Dadu says that God is omnipresent, ll¢ is the one alone
Real in the world of Unreality, the eternal source from
which all beings comes forth, the treasure house of all
excellencies, the lord of creation to whom all creatures
bow.n‘ He is stil)l the uLoer the merciful the creator the
divine éompmion God alone mows no change, He is
Nirapian and Nirgup®l: This idea of Dadu about God is

very similar ¢ that of Sufis,

Both Bhakti and Sufi Saints had a strong mono-
theistic tendency.

According to Shaikh Abdul Quddus Gangohi God is
only real-being, He only exists and exists for ever, le
1s eternal (qadim) 1S, "‘60 idea that God hidden in every
thing of the universe and everything of universs hidden
in God is found in the teachings of Abdul Quddus, it is
very similaxy to Guru Nanak's conception of God, liis God
in His primal aspect is devoid of all attributes, He is
absolute, unconditional. As such He is beyond comprehension,

318, Tarachand -~ Influsnce of Islam on Indian Culture,p,186,

315, WeGs Orr « A Sixteen Century Indian Mystic, p.147,
Sudhakar Owivedi « Dadu Dayal ki sani, pe.327.

316, Dr, Enamal Hag «~ Sufd ovemant in India (Indém lranica)
v°1.3. R°.3 (1941). p.lz.
Yo Mujeeb = The Indian Muslirs, pp.295=97.
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He is uninoweble.He is uxchanging formless or Nirankar .

He 1is without form (rup’/ and has no material sign (rachna),
He is boundless t(;iﬁ;".m is unborn (ajuni)317 etc.

Guru Nanak's God is the true lLord ‘sat) the creator (Karta
purkh) , unborn, self existant (Saibhang) immortal (Akal)

pmhipresant, transeendant, and omdipoésnt,

Guru Nanak emphasised the greatless of God as the
sole creator and sole sustainer ard the sole destroyer of

his own creation, 318.

According to the Sufi saints God is real (Al Haqq),
unknowables, unchanging formless and unborn, 50 the conception
of God for both Bhakti and sufi saints is conmon,

In short the saints of Hoth the orders believed in
unity of one God or unity of one being, Themy also cConaider
Almighty God as the Suprems creature, Shaikh Ahmad Sirhindi
Fiujaddid says that God is creature, He believed in Wahadat-gd~-
Shuhud Bhakti and Sufi saint believed that God is transcendant,

Many Bhakti saints describe supreme Créator as

Alaxhmath (the incompreheansible or unseeabls one) or as
Nirangan, Shaikh Abdul Quddus 8lso uses the name Alakh
Niranjan in the same sense, He ways that his lord is

317, J.S. Grewal - Guru Nanak (Some of his key concept) ,pp.8=10.
318, Ibid, p.l2,



"unseeable (Alakh Niranjan) *319, Lixe Bhakti saints Shaikh

Abdul Juddus attaches great importance to “omkar”,3%°

The texm "SABAD" used by the Shaikh Abdul Juddus
identifies mystic contemplation with Shakti as well as
Shiva and their union as the courss of the existance of

three worlds, 3a

So it seems that the union of Shakti the
sun and shiva the moon according to the Shaikh abdul

Quddus is thes salat=i-Makud of the Sufis,

The ides of both the orders about the relation
between God and man is almost similar., According to the
Indian sufis conception the only relation that is possible
between God an man is relation of ‘'lshq' or love. love
and love alone is the criterion of their creed and the
guiding principle of theix mundans 11!..322 The sufis
conception and Bhaktas conception of God and man is that
of a master and sexrvant, ln the same way many Bhakti saints
adopted this idea of @mfis, For example Mirabai coneider

herself as the lover of Lord Krishna,

319, Shailash 2aidis, S.A.As Rigvi « Rush Nama
320, Ibid

321, S.A.ae Rizvi, A History of Sufism in Indis, Vol,1,
Pe M3,

322, Enamul Hagq - Suf4 vovement in India
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$Lixe all Sufis Nanak taught that in the soul‘'s
Journey towards God, it was necessary to be guided by a
Guru“.323

The Guru Nanak directed the disciple upon the
path which has four stages - sarand Xhan, Inan Khand,
Karam Khand and Such khand’2* which according to the
Gurumukh Singh the author of Nanak Prakas corresponiwith
Sufi Shariat Marifat, Ufwa and Lahut,’?> sufis doctrine
of Wahadat-ul-:mjud based H»n Bhakhtas vedant, Some Suafi
identify the belief of wWahadateul-mjud with philosophy
of Gorakhnath, Wahadateulewujud 1s similar to Dwaitawada,>2®
Shaikh Abdul Juddus finds the teachinge of Bhakti saints
identical with Wahadat-iil-Wwyjud. They alsc denounced
idolatory as well as polytheism Having borrowed so many
basic ideas from Hindu religious thought the sufis could
not possibly pursue any rigid or fanatic policy towards
the Hindus, Their attitude towards conversion Comes Vvery
near the attitude of “hishtis, They had no proxlyliming
ambition and were always prepared to give lessons in
mysticism to Hindu without demanding formal conversion

to Islam, Tansen the famous musician of Akbar's court

323, Tarachand « Influence of Islam on lndian Culture, p,176,.
324, Ibid.
325, ibia,
326, S.AA« Rizvl = A History of Sufisn in India, Vol,l,
PP+ 336=37,
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was a disciple of Shaixh Mohd. GhausS3’, Bhakti saints

used to visit Shaikh Wajih=ued=din and learn Sufi
practices from him,

w0 the mission of Bhakti and Sufi saints was the
unification of Hindu and the Musalman, In another words
their object was to bring about a corpromise between
Hinduism and Islam and to foster friendly relation betweoen
two communities, But they did not get much success in
this object,

S0 from the above interpretation we are confident

enough to say that there were many simjlarities in the
practical and teachings of the Bhakti and Sufil saints,
So at last we can say that when sufis came to India they
adopted those practices which would boost up the working
of the silsilah, The Bhakti saints likewise followed the
tradition of the sufis,

321. -W‘- Vol.II. par‘l'. I; p.?.



CHAPT:R IV

A+ JUPACT QF SUFIg: JN INDIA

During the sixteenth and seventeenth centuries sufi
movement was at its peak in India, Right from begining of
their sottlemsnts the Sufis came into Close contact with the
indigenous population, but during these centuries sufi saints
influanced the social and religious life of Indian people,
The teachings of Sufi saints and their healing touch in day
to day life broucht significant effect particularly in the
lower strata of the society, s the Khangah's of Sufi saints
were visited by masses of lower strata of Hindu society who
were badly treated in their own society, were easily,

uvinerable to conversion,

The Sufis trained in the kKhangahs of Shaikh Alla=-ud-
Daula Simnani, Mir Saiyid All Hamadani and his son and
succeasors Mir Mohammad considered the conversion of Hindus
to Islam as one of their main.objectives.sza The sufis of
Shattari, Qadiri and Nagshbandi orders were deeply aware of
the proselylizing traditlons of their ancestors in perisa
and Central Asia and brought their knowledge to bear upon

329

Indian conditions in order to gain converts™ ™, Some of the

saints performed ypggq and the practices of hard asectic

328, S.AA« Rigvi = History of Sufism in India, Vol,I,pp.201-2,
329. Ibid. VOI.II‘ p.426.
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exercises in the wilderness which helped them in attracting
Hindus for conversion. The descendents of Shaikh Jalal
converted many Buddhists and Hindus to lslam in Bengal, and
thereby strengthened the Shattari order, Simlilarly in
Qadiriya order Shaikh Daud of Chati converted £ifty to
hundred Hindus each day would make the number o'. converts
annually an impossible neat 15000339 bespite Akbar's
prohibition against enforced conversion Shaikh vaud's
successor Shah Abul Mali and Sufis in other Qediriya
Khangah's never hesitated in their mission and continued to
converts Hindus to Islam, The saints of Nagshbandi order
were also not behind their contemporaries, The Nagshbandi
Khangahs of kKhwaja Khwand hMahmud was an important centre of
conversion in Kashmir, Shaikh Badruddin Sirhindi describing
the mi{;hcles of rvujaddid, attracted several thousand
Hindus to conversion in Islam, The same process of conversion
continued upto the time of Shah Abdul Agig son of Shah
wadiullah, However the saints of Chishti osder d4id not

play any important rate in propagation of Islam, though
occasional references with regard to their conversion are
found, According to Jawghl-i-Faridi, Baba Farid converted a
large number of Hindus to lslam in the neighbourhood of

Ajodhan.331 The above process of conversion was operated in

330¢ SeAeAs Rizvl = History of Sufism in India, VolJdi,p.427,.
331. Ihid. VOIQIlg 90429.



small towns and villages where the sufi saints had settled

down,
In teachings of Sufi saints the principle of

Wahadat-yl-va{yd brought reconcillian among Hindus and
Muslims and to a great extent was helpful in bridging the
Hindu muslim hostility. The propagation of the principle
of equality effected the morals of lower strata of Indian
Society both Hindus and Muslims,

Everyman either he belonged to higher caate or
lower castes can go to sufis Khangah without any restriction,
Maslims and H.lnd_ua both used €0 go in their hospice, lhey
would stand up to welcome every Hindu visitor. Every can take
part in sama without any hesitation.

Sufi influenced the lower Class of Hindu eociety

to some extent, The eastern variety of sufism is an off
shoot of Hindu vedant (some of the sufi saint especially

of the Chishti order who lived and acted like Hindu saints
and adopted syrpathetic attitude towards lower classes of
fiindus) could not faill to attrac the &ent&on of Hindu
community, From the time of Akbar onwards the contacg
betwean the upper class Hindus and of the Muslim sufi saints
becams quite close Hindus were very much influenced by then
and adopted some of their practices, Of Hindus, who called
on Chishti khangahs, for training in <ikr, the most likely
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to convert were the educated Hindus of Kayastha class,
whose knowledge of Sufisn was already extensive and whose
study of Persian classics of Saadi, Attar & Rumi kad filled
them with enthusiaam for Sufi 1daals.332
The impact of the teachings of the Sufi saint

was not less to the lower Classes of Muslim society, They
were not having any position in the society, They were consider
as an untouchables, They faught untouchability and regidities
of the hereditary caste systemn, They were thus advocates
of social equality and promoted social solidarily end
consolidation,

“Thus sufis tried to bring them on equal social
strata, The lower class of Muslim Soclety also was deeply
influenced by the teachings of the sufis, Sufis believed in
nonotheisn, The sufis says the God of every religion,
every class ;ﬁ same 8o there should not be distinction
among the different religion and different class,

The most important impact of the teachings of sufi
saints was to compromise Hi between Hindu Muslim unity.
The mission was to bring about compromise between Hinduism
and Islam and to foster frisndly relation between the two
communities, But they are not fully successful in attaining

this missicon,
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Religion was also influenced by the tsachings of
Sufis, Sufis believed in the doctrine of monotheim . They
always condemnsd idol worship, o0 the result of this that
the people of lower status who were not having any status
and can not take part in any religious activities try to

move on the path of sufis.
The Sufis preached social and religious ejquality.

They said that all men are equal and every body has to right
to acquire knowledge, \ll sufis proclaimed the essential
oneness of all religious and condemned any narrowness in
religious matters, Thus the impact of sufism was not neglible
in social life but it certainly an important one as

regard, to lower strata of the Hindu & Muslim soclety as

well An process of conversion to Islam,
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Be IMPACT OF BHAKTISM IN INDIA

As the Bhakti movement was an indigenous mo:cment,
therefore it was but natural that it influenced the people
of India, with the settlements of Muslims in India a new
reliqiéau came in conflict with Hinduims: , It is in this back-
ground that Bhakti movement developed in India, The aii: of
Bhakti movement was two fold, i,e. the principle of love
and devotion to personal God and reformation in the Hindu
religion, ruslisr thinkers and writers were very critical
of than prevalant Hinduis., The Bhakti saints tried to
reform Hinduism to that extent that it may combat the
spread of lIslam, In this process the Bhakti saints were
influenced by tuslim sufi saints, Generally it is belleved
that Bhakti saints were so much influenced by Islamic
theology as to have borrowed the theory of unity of God
from 1. s contact with sufis,

The Bhakti movemetnt was not the direct fruit of
contact between Hinduisr and Islam, As 1 have stated earllier
that there were many religious group in iIndian society,
such as Buddhist, Christian, ~xusalman and Hindus, with
varied class and caste distirction, The Bhakti saints tried
to develop reconcilliation between different class and
caste of Hinduis:., They had special appeal for the
upliftment of down troddens or Sudras of Hindu society,
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Sudras were looked down upon as untouchables
and they were the unpriviledged masses, They did not have
& respectable status in the society, Theycould not go to
temple freely becauses people of higher strata did not allow
them to visit the tmples. <0 Bhakti saints were the first
who understand the position of untouchable or the people of
lower society, As a result of it Bhakti saints denounced
idol worhhip, which ultimately reduced the position of
temples. ‘hey believed in monotheisn. They pointed that in
the Bhakti it is the Almighty omhipresent God that is the
main object of a devoteas adoration and it is to his grace
that the Bhakta or devotee looks for his deliverance, Bhakti
saints preached against the caste system thereby stressed
the principle of equality and further emphasised that
birth was no bar to one's msalvation by means of Bhakti
(devotion).

The shakti saints influenced the people of lower
society as many bhakti saints belonged to the lower strata
of the society, Bhakti saints were not taking pains to
reform Hindu society, but also tried to foster good relation
between Hindus and iuslins, rost of the saints preached
the gospel of unity and friendliness. Ranak Chaitanya for
instance emphasised the fact that Hinduism and Islan. were
two different psths leading to the same destination and
that Rama and Rahi., ~rishna and Kari:, Al)lah and Ishwar

were different names of the same Almighty, These teachings



were abls to remove hatred and suspicion from the minds
of Hindus and Muslims and were responsible for developing
common bonds between them, However the object of Bhakti
saints to bring compromise between Hinduism and Islam
and to foster friendly relation between the two Communities
did not get much success,

The most important impact of Bhakti movement
was to make Hindu religion more simplified by deleting
certain rituals and customs, It resulted into decline of
priest class which was dominating the religious life of
the people, The high and low among the Hindu society
forget many of their prejudices and believed in the
messages of Bhakti saints, It was also responsible in
breaking the compartmentation of Hindu society in religious
5% social 1ife.

Bhakti sainte also revived the age old ancient
traditions of non-violence, (mﬂg). purity of thought,
purity of action, as supplemsnt of devotion, This approach
resulted into the revival of Hinduisr during the 16th
& 17th centuries,
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In the begining of the sixteenth century the political
condition of India was unstible due to the fragmentation of
the Northern India into small kingdoms, Gujrat, Rajputana,
Mahwa, Jaun;ur and Bengal were ruled by different independent
rulers,

So the political condition of the early 16th century
suggests political fragmentation, There were five iuslims
and two Hindu Kingdom such as The Lodi Kingdom from Bhera
to Bi{var. Gujrat under Mugzafar Shah, Bengal under Nusrat
Shah, Majf;m under Mahmud !in}i. MHewar under Rana Sanga, The
Bahmasis in the Deccan and Vijainaga was ruled by Krishnadeva
Rana,

In the same way Sabur defeated the Afghans and
carved out a Kingdom and laid the foundation of Mughal
empire,

In this atmosphere the Bhakti movement flourished
in the country, It is obvious that Bhakti movement was an
indigenous movement and was first appeared around the 6th
century A.D. in the south and £romu%.;road all over the
country by different saints.

According to the philosophy of Hinduism one can
attain salvation by the way of devotion (Bhakti), vhakti
has been defined as the worship of a personal deity in a
spirit of love, as personal faith in . ersonal uod, Bhakti
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however was preached as a doctrine for the first time in
the Bhagvad Gita.

So the bhakti movewent was first appeared around
six century in Tamil country and from there spread through
out much of the country by different saints but it was
systemigzed by Ramangyja in the twelfth century and after
that this movement was propagated through out india by
Ramananda, Kabir, Dhanna, Pipa, Sena, i.adhva, Nimbara,
Tukarar, Raldas, Ramdas, Chajtanya, uvadu, hNanak, Surdas

Tulsidas, Mirabai, Namadeva, Prannath, Sunder Jas and cothers,

The main aim of this movement was to unite fiindus
and Muslime, There was a wide gap between :uslims and Hindus
of Indis, so the result of Bhakti movement was that the
two great cultures care into close contact with each other
and the process of give and take took place, 1n the sare
time sufi movement was also flourished in the country,

The sufl sajints started the policy which was based on
huranism and equality,

The popularity of the sufis was due to their
understanding of the lIndian condition and to their adopting

some of the Hindu custons and ceremonies,
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Bhakti movement influenced the Indian people,
The Bhakti saints tried to reform Hinduism to that extent
that it may combat the spread of islam, In this process
the Bhakti saints wére influenced by Muslim sufis, S0 it
is believed that Bhakti saints were influenced by Islamic
theology as to have borrowed the theory of unity of God
from its contact with sufis. The most inportant impact of
Bhakti movement was to make Hindu religion more sipgplified
by detecting certain rituals and custonm,
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