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Abstract

Yn the Name of Allat

ABSTRACT

This is the abstract of my thesis entitled ‘Contribution of al-
Ash‘an to Islamic Thought and His Influence on the later Ilm al-

Kalam’.

I have mentioned in my thesis, in its préface, a short account
of Asha'ri’s biography. In his biographic account I have mentioned
about his life and works and how he converted to his own school of
thought, named after his name, from M‘utazilism. Abu Ali al-Jubbai
was his teacher and he acquired education from him and remained
with him for about forty years of his life. Abq Al1 al-Jubbai, being a
M utaziitte, stressed more on reason than revelation. Asha‘ri also

had followed his path, but he was not satisfied.

He again and again put his perplexity and anxiety before him,
especially when he was defeated by his opponents in any assembly
discussion (munazara). He, ultimately, decided to abandon
Mutazilism, or the attitude of giving more importance to reason
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than revelation. God helped al-Ash‘ari, as He always does, by
sending His Prophet in his dream who guided him to follow the path
of righteousness. Ultimately Ash‘an decided to defend orthodoxy.
He posed the question of three brothers (for details see the thesis),

where he wanted to justify that reason is not enough to solve every

problem.

In the Introduction, first chapter, I discussed ‘Ilm al-Kalam’,
its meaning, sources and influences. Under the heading of sources 1
have mentioned Islamic and Non-Islamic sources. Islamic sources
comprise the Qur‘an and the Tradition where there is emphasis on
knowledge and its acquisition. Thereafter I have mentioned Greek
and Indo-Persian influences under the heading of Non-Islamic
sources and influences. In this section I wanted to show how
scholasticism originated and how the translators got access to Greek

learning that influenced Muslim mind.

In the second chapter I discussed different schools of thought
existed before al-Ash‘ari. I, in this chapter, depended mostly on

Ash‘ari’s book ‘Magalat al-1sla miyin wa Ikhtilaf al-Muslliyin’,
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Ash‘ari has mentioned ten schools but I chose only six that are
very important for further discussion. I have divided ‘Ilm al-Kalam
into early and later phases. In the early phase I included Jubriyah,
Qadariyah, Khawaij, Shi‘aism and Murji‘ah, while I discussed

M-‘utazilism under the later phase of Kalam.

I devoted third chapter for the discussion of Ash‘arism. Here |
depended most on Ash‘ari’s books ‘al-Ibana ‘an Usul- al-Diyanah
and ‘Kitab al-Luma’ fi Radd ‘ala Ahl al-Zarigh wa al-Bida’ and

Istihsan al-Khawz fi ‘llm al-Kalam.

‘Kitab al-Luma’ and Risalah on /Im al-Kalam were translated
by Mc Carthy under one title, ‘The Theology of Al-Ash‘ari’. In most

cases I have quoted this book.

In this chapter I have shown how al-Ash‘ari justified God’s
Unity and His attributes and that these attributes are neither identical
nor separate from His Essence. Ash‘ari justified the Qur‘an being
uncreated, while M-‘utazilites believed it to be created. Ash‘ari
justifies man to be acquirer of his deeds while M‘utazilites advocate
of his being creator of his deeds. Ash‘ari justifies beatific vision

while M‘utazilites denied it. Ashari briefly, justifies revelation while
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M-‘utaziles justify the supremacy of reason. This practice, I mean,
justification of supremacy of revelation over reason, was followed

by later Ash‘arites. These later Ash‘arites 1 have included in the last

chapter.

In this chapter 1 have mentioned Baqillain, Juwaini and
Ghazali. Baqillam built metaphysical and epistemological bases for
his schools of thought He says that world is composed of
substances and accidents. These substances and accidents are

transitory and always need a Creator for their existence.

In his epistemological theory he divides knowledge into
necessary and acquired, and gives importance to necessary ones. In
this necessary knowledge he includes intuitive as well as
authoritative knowledge. In this authoritative knowledge Divine
knowledge interferes. He justifies this authoritative knowledge to be
the most authentic one. Al-Juwaini followed him and al-Ghazali
extendrd this school of thought. Ghazali not only refutes the
philosophers and their beliefs on the basis of reason but also justifies

Islamic tenets.



Abstract
R ————

Ghazali in his ‘Tahafar’ describes propositions of the
philosophers and denies them to be true. He chooses three out of
them and charges the upholders of them with infidehty and
irreligiously. According to him those who believe, even a Muslim, in
the (1) eternity of the world, and deny (i1) God’s knowledge of the
particulars and (iii) resurrection of bodies are infidel. Apart from,
they are not infidels but heretics. In this book, he rationally proves

that the philosophers are not true in their claims and beliefs.

He also rejects their theory of causation, especially the
principle that everything is necessarily related to cause effect nexus
and that only one thing can proceed from one. This is necessary
because one cannot justify the occurrence of miracles. Miracles play

an important role in Islamic Shariah.

In his endeavor he doubts sense perception, because he is a
true seeker of the Truth. Truth is something where there is no
possibility of error. He believes in reason but revelation is more
important than reason, because reason is a human effort while
revelation is Divine knowledge that he justifies in his ‘Thya ‘Ulum

al-Din” (Revivification of the sciences of the religion).
. ‘b’\;‘e‘h A;E_dj%
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Preface

The present study has been taken up to critically examine the
contribution of Abul Hasan ‘Ali b. Isma‘il al-Ash‘ari to Muslim thought.
He has rendered many invaluable works, some of which have been
carried to us and others unfortunately have become extinct. All the
available works have also not been translated into English and the ones
which have been rendered into English are not translations up to the
mark. We will mostly depend, in the body of our work, on the original
Arabic versions of his works. We will make our best efforts to bring
home the potentials that al-Ash‘ar possessed. He indeed enjoys a pivotal
position in the History of Islamic thought. He wanted to present the mid-
way between the rationalists and the orthodoxy; both the schools played
an important role in the growth of knowledge and development of Islamic
civilazation. We have to examine this mid-way-solution which ultimately
came closer to the Orthodoxy and resulted into puritanical endeavour to
save Islam of all outside influences. Al-Ash‘ari made a beginning to
achieve this objective but, as we shall see later, he never wanted, perhaps,
to overlook philosophy as his successors did in the later ages. He,
however, averted the trend of rationalism which dominated for long the

scene of Islamic thought.

In the proceeding lines we will give an account of his life and

works to substantiate what has been said earlier.

Al-Ashari’s biographical account is found in several books such as
Ibn ‘Asakir’s' “Tabyin-al-Kadhib-al-Muftari fi ma Nusiba ila al-Imam
‘Abi-al-Hasan al-Ash‘ari” (The Exposure of the calumniators lying
concerning what has been inputed to the Imam Abu-al-Hasan al-Ashari)

summerized in English by Mc Carthy with the tittle “Ibn ‘Asakir’s

i
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Apology'’ Tbn Khalgan’s “Wafa yat al-Aayan wa Anba, ‘Abna al-Zaman”
and al-Subki’s “Tabagat-al-Shafiyiyah al-Kubra” V 11. Out of these Ibn-
A’sakir’s book is the basic source of his life and works. This book is
devoted to the vindication and glorification of al-Ash‘ari and all other
biographers do not have much to add to the accout presented by Ibn
‘Asakir except some stray events which we will point out during the

course of our discussion.

Most of the biographers agree that al-Ash‘ari was a descendent of
Abu Musa al-Ash‘ari, a Companion of the Prophet (P.B.UH) and a
famous arbitrator in the Battle of Siffin between Ali and Muawiyah. Abu
Musa al-Ash‘art was the ninth forebear of Abul Hasan a-Ash‘ari in the
ascending line. Ibn ‘Asakir does not agree with the geneology given by
al-Ahwazi who does not believe that al-Ash‘ari was the descendent of

Abu Musa al-Ash‘ari, but his account may not be reliable for other

biographers seek no

concurrence with the thesis. Rather, reacting upon this Ibn ‘Asakir says:
“(besides mentioned earlier) in another (testimony) reported from Abu
baker b. Uthman b. Muhammad, the Imam of Baghdad, the genealogy is
traced back through eight intermediaries to Abu Musa™?.

One great grandfather of Abu Musa al-Ashari was born with hair
on his body and hence was called al-Ash’ar (hairy), thus the generation of
al-Ash‘ari whose name was otherwise Nabt, was then called al-Ash‘ari.
Al-Ash‘ar was the twelfth forebear of Abul-Hasan al-Ash‘ari in the

ascending line °.

Al-Ashari’s name is Ali and Abul-Hasan is his nickname
(kunniyat). Abul-Hasan’s lineage is as follows : Abul-Hasan ‘Ali b.
Isma‘il b. Abu Bashr Ishaq b. Salim b. Isma‘il b. ‘Abdullah b. Musa b.

i
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Bilal b. Abi Burdah ‘Amir b. Abi Musa al-Ashari (the companion of the
Prophet) b. Qais b. al-jamahir b. al-Ashar b. Odad *. Tbn khalgan adds
two more names to his pedigree after Odad b. Zaid b. Yashjab™.

Al-Ash’ari was born in Basra in the year 260/873-4. Though there
is difference of opinion regarding his date of birth, yet Ibn ‘Asakir firmly
ascertains 260 A.H. as his year of birth ¢. But Ibn Khalgan is not certain
about the year, rather he agrees to his being born between 260 and 270
AH’.

It 1s believed that after the death of his father Ismail, al-Ashari was
entrusted to the care of the shafi’te junisprudent Zakariya (b. Yahya) al-
Saji.® Dhahabi™ holds that “he aquired the knowledge of Tradition from
Zakariyah (b.Yahya) al Saji®® and Knowledge of Polemics (Jadal) and
reasoning (nazr) from Abu-Al al-Jubbai’. Ibn Khalgan saya that al-
Ash‘ari used to sit in the meeting of Abu Ishaq al-Marvazi®” every Friday

in the Masque of al-Mansoor in Baghdad '°.

From the foregoing testimonies we can identify al-Ash‘ari as a
man of Tradition and jurisprudence. Subki also establishes his being a
Traditionist and juris-consult by referring to some of the traditions and

judicial interpretation, stating with asnad, carrying to the Prophet .

He was, however, reputed as a Mutakallim, rather the Imam-al-
Mutakallimin. He started his career as a Mutazilite and continued to be
the same for forty years of his life. He was an erudite disciple of Abu Ali
al-Jubba'"), the chief of the Mu‘tazilites in Basra, and al-Ash‘ari lived
with him under his training for forty years of his life defending the
Mu‘tazilities beliefs. He then being dissatisfied with this movement and
commanded by the Prophet three times in dreams in the month of

Ramadan, abandoned the Mu‘tazilism and began to defend the Orthodoxy

i1
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with the help of reason. Al-Ash‘ari’s conversion seems to have taken

place in the year 300/ 912-13.12

About his conversion many stories have been narrated, but all the
account, related from the six ways (Turug), have a common theme with

some differences. In the following lines we will try to justify this claim.

About his perplexity and dissatisfaction it is said that after the
Shaikh Abul Hasan had gone deeply into the Mu‘tazilite Kalam and
mastered it he used to propose questions to his masters but when he got

no satisfactory answer to his questions he became perplexed.

The evidence about his perplexity may be seen in this account : Al-
Ash‘ari was the disciple of al-Jubbai, under whom he studied and from
whom he acquired leamning, never leaving him for forty years. He was a
master of learning in the assemblies and boldly attacked opponents. So
when the necessity of attending the assemblies weighed heavy on him he
used to send al-Ash‘ari as his representative. That went on for a long
time. One day al-Ash‘ari was representing al-Jubbai in an assembly when
another disputed with him and overcame him in the dispute. A companion
of al-Ash‘ari, one of the common people, started sprinkling almonds and
sweetmeats on him. But al-Ash‘ari said to him,. “T have done nothing. My
opponent has triumphed over me and explained the argument and reduced
me to silence. He is more deserving of your favour than [ am”. After that

incident he manifested repentance and changed his belief .

This repentance is said to have manifested in seeking guidance
from Allah. Consequently, He helped al-Ash‘ari by sending His Prophet

to him in dreams three times in the month of Ramadan.

This prestigious event occurred in the following way : “And 1t 1s

related of him (al-Ash‘ari) that he said : one night there occurred to my

v
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mind a dogmatic question which had been occupying me. So I rose and
prayed two rakas and after asking God to guide me along the straight
path, I fell asleep. While I slept 1 saw the Apostle of God and I
complained to him about the matter which was perplexing me and the
Apostle of God said, you must hold fast to my Sunna! Then I awoke and I
compared the theses of Kalam with what I found in the Quran and the

Traditions and I affirmed the latter and cast all else away” .

The detailed account of this dream is as follows : Al-Ash‘ari said :
while I was asleep during the first decade of Ramadan, | saw Mustafa and
he said : O’ Ali, defend the doctrines related from me, for they are the
truth”. When I awoke I was considerably perturbed and gave much
anxious thought to my vision and my pre-occupation with elucidating the
proofs concerning the contrary position, then came the second decade and
I saw the Prophet in my sleep and he said to me : “What have you done
about what | commanded you?” I replied : O Apostle of God, what could
I do in view of my having opposed the doctrines related from you in ways
based on the interpretation of Kalam and my having followed the sound
proofs which are applicable to the Creator? And he said to me : Defend
the doctrines related from me, for they are the truth?” Then I awoke,
much saddened and disheartened and resolved to give up Kalam. And I

applied myself to Tradition and the recitation of the Quran.

On the night of the twenty Seventh (/ailatul Qadar), and it was our
custom in Basra for the Reciters and men of learning and virtue to meet
for a global recitation of the Quran during that night, I remained among
them in accordance with our custom. But I grew so overpoweringly
sleepy that I rose and went home and slept, regretting the splendid

occasion which I was missing. Then I saw the Prophet and he said to me:
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what have you done about what I commanded you? I answered “I have
given up Kalam and have adhered to the Book of Allah and to thy
Sunna”. And he said to me, “I did not command you to give up Kalam,
but I commanded you to defend the doctrines related from me, for they
are the truth ! “I said, O Apostle of God, how can I leave a system after
having thought about its questions and known its proofs for thirty years,
because of a dream?” And he said to me, “Were it not for my knowing
that God will give you his special help, I should not leave you untill I had
given you a full explanation of those things. You seem to think that this
my coming to you is a mere dream. Was my vision of jibril a mere
dream? You will see me no more about this matter so be earnest in 1t, for
God will give you His special help”.

“Thus he spoke and I awoke and said : “After truth there is only
error”" .and I began to defend the Traditions on the vision of God, the
intercession of the Prophet, the lawfulness of speculation and other
points. And there used to come to me something which I swear I had
never heard from an adversary nor read in any book, and I knew that it

was due to the help of God which the Apostle of God had foretold me” '°.

In another account Abul Hasan al-Ash‘ari was reported to have
said : “I saw the Apostle of God in my sleep at the beginning of
Ramadan. He said to me “O Abul Hasan, have you written Traditions ? I
replied,” Certainly, O Apostle of God “Then he said,” Have you not
written that God Most High will be seen in the next hife? “I answered,”
Certainly, O Apostle of God “Then he said to me, “Then what prevents
you from holding that doctrine? I replied,” Rational proofs have
prevented me and therefore 1 have interpreted the Traditions. And he said

to me, “Do you not find that there are rational proofs which prove that

Vi
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God Most High will be seen in the next life ? I answered, “Certainly, O
Apostle of God, but they are only doubts” He said to me, “Reflect on
them and examine them most carefully; they are not doubts but they are
proofs.” And he disappeared, and I awoke in great fear and began to
reflect on what he had said. And [ preserved and found the matter to be as
he had said. The proofs of affirmation grew strong in my mind, while
those of negation grew week. So I kept silent and revealed nothing to

men, remaining the while in great perplexity over my position.

Then in the second decade of Ramadan I saw the Apostle of God
again. He approached me and said, “O Abui-Hasan, what have you done
about what I said to you? I replied, “O Apostle of God, the matter is as
you said, and power is on the side of affirmation.” Then he said to me,
“Reflect on the other questions and be mindful of them.” Then I awoke
and rose and collected all my Kalam books and set them aside and
devoted my self to books on Traditions, Quranic exegesis, and the legal
sciences. However, I did ponder the other questions in accordance with

his command.

And after we entered the third decade I saw him again on the night
of Power (Lailatul Qadar) and he said to me, with an appearance of
exasperation, “What have you done about what I said to you? I answered”
O Apostle of God, I kept reflecting on what you said and continued to
think about and ponder the questions. However, 1 have rejected and
turned aside from all kalam and 1 have devoted myself to the legal
sciences.” Then he said to me angrily, “and who commanded you to do
that? Compose books, and reflect in this way which I have commanded

you, for it is my religion and truth which I brought,” and 1 awoke and

Vit
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thence forth began to compose books and to defend and expound the true

doctrine” .

Being convinced of “after truth there is only error” and that he
would be helped and guided by Allah and after composing books in
defence of the Orthodoxy in accordance with the command of the
Prophet, al-Ashari prepared himself to be exposed as a follower and
defender of the Orothodoxy on the basis of Kalam and as the fiercest foe
of the Mu‘tazilites and their beliefs. This exposure, for the first time, took

place in this way :

“Al-Ash‘ari held the Mutazilite views for forty years and was one
of their Imams. Then he withdrew from the society of men into his own
house for fifteen days. After that he went out to the mosque, ascended the
pulpit, and said, “O men, I withdrew from you for a while simply because
[ had reflected and found the proofs equal in my mind, the true and the
false being exactly balanced so far as I could see, so I sought guidance
from God, Most Blessed and High, and he has guided me to the belief in
what I have confided to these books of mine. And I strip myself of all that
I used to believe just as 1 strip myself of this garment.” And he stripped
himself of a robe that was upon him and cast it aside and handed over the
books to the people. Among them were the Kitab-al-Luma, and a book in
which he exposed the short comings of the Mu‘tazilah which he called

“kitab Kashf al-Asrar wa Hatk al-Astar* and others '°.

Another account states that al-Ashari after Friday prayer, ascended
the pulpit of the mosque of Basra and said, “Be ye my witnesses that I
have not been following the religion of Islam and that I now embrace
Islam, and that I repent of the Mu‘tazilite views which I held”, then he

came down”"’. Hamudah Gharaba™ is of the opinion that the basic

viil
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reason of his conversion was his perplexity, and the command of the
Prophet in dreams was the immediate cause %°. In other words, al-Ash‘ari
was not satisfied and this was why he was proposing questions again and
again to his master but when the Prophet came into his dream, he was
supported and consequently took a decision firm and strong, composed
books and came to the mosque and declare that he had given up

Mu‘tazilite views

Whatsoever the cause of al-Ash‘ari’s conversion might be but the
fact is that he was disappointed and dissatisfied with the Mu‘tazilite
Kal am, because this kalam was dominated by logical reasoning and it
was assumed that nothing could occur without a genuine purpose and
expected advantage, even Allah cannot do anything at random and
without intending human welfare, and reason can resolve the
purposefulness of Allah’s Acts and that reason can solve every problem
therefore reason must be superior to revelation. This was the attitude of
the Mu‘tazilites and whoever believed in this attitude was regarded as a
Mu‘tazilite®’,

Al-Ash‘ari, attacking this attitude just after his conversion,
proposed in an assembly to al-jubbai, his former Mu‘tazilite master, the
problem of three brothers, one being a believer, the other being an infidel
and still another being a child who is not obligated of Divine mjunctions
and asked him, “what is their aftermath?” al-Jubbai answered, ‘The
believer would be in the men of rank and file and the infidel would be in
the men of doom and perdition and the child would be in the men of
salvation”. Al-Ash‘ari went on asking further, “Could the child be among
the men of rank and file” ? Naturally al-Jabbai’s answer was negative,

upon hearing it, al-Ash‘ari interrogated ‘why’. Al-Jubbai asserted that the



Preface

believer had eamed this status while the child had not. Al-Ashari made a
pertinent remark saying that the death of the child in his early age was not
of his choice, he died as God willed him to die. Al-Jubbai answered that
God knew the fate of the child that he would grow as a sinner and He,
therefore , deemed it fit in his well-being to let him die in the childhood.
Al-Ash‘ari, then, remarked that the infidel would ask God as to why He
did not care for his well-being even after having the knowledge of his fate
of growing as an infidel and did not let him die as a child. Al-Jubbai was

then silent 2.

In this way, the first offence from al-Ash‘ari was upon the
authority and supremacy of reason. By doing so al-Ash‘ari tried his best
to prove that reason cannot solve every problem and that Allah can do
acts which may be not graspable by reason. One should therefore, rely on
revelation. In other words, this was an attempt to justify the supermacy of

revelation over reason.

Al-Ash‘ari was promised by the Apostle of Allah, in dream, to be
helped and guided by Allah. This resulted in the way that al-Ashari,
though was suitable to attend the assemblies, yet “he was not a writer.
Whenever he took the pen in his hand he produced either nothing, or a
kalam that was disagreeable™ 3. But after his conversion, he wrote many
mvaluable books, which exceed, according to one account, upto three
hundred **. But this number is not agreed upon by the biographers. Ibn
Hazm, for example, speaks of fifty five only*, while Ibn Asakir provides
a list of hundred and six books™. But when we look into the commentary
of Mc Carthy (author of “The Theology of Al-Ash‘ari pp. 211-30) on
different books, we come to the conclusion that the correct number of

works ascribed to al-Ash‘ar should not be more than fifty five.
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But most of them unfortunately have become extinct. The available
books of al-Ash‘ari are as follows :
Magalat-al-Islamiyin wa Ikhtilaf - al- Musalliyin, (The Views of

the Islamists and Disagreement of those who Pray)

Kitab-al-lbanah ‘an Usul — al-Divanah (Exposition of the

Fundamental Principles of the Religion).

Kitab-al-Luma  fi-al-Radd ‘ala  Ahl al-Zaigh wa al-Bida’

(Highlights of the Polemic against Deviators and Innovators).

Risalah Istihsan al-Khaud Fi ‘Ilm Al-Kalam (A Vindication of the

Science of Kalam).

Maqalat the most comprehensive book consisting of two volumes,
has not been rendered in any language while /banah, though translated by
W.C. Klein with the hittle “The Elucidation of Islam’s foundation” in

“American oriental Series”, Vol. 19, 1940, is not available.

Both Kit ab-al-Luma and Risalah on Kal am, both the books have been
translated by Mc Carthy under one title Theology of al-Ash ‘ari”.

When the innovators like the Mu ‘tazilites, the Jahamites and
others introduced their doctrines into the tenets of Islam and Islam thus
became an amalgam, the Quran and the Traditions were interpreted with
the help of and on the basis of absolute and abstract reason. God, His
Attributes like power, knowledge, hearing, seeing and speech were either
denied or interpreted otherwise. Al-Ash‘ar, at that time, defended them
by fuller explanation and proved them sound from the view point of
reason. In other words, al-Ash‘ari reinforced the beliefs and tenets of
Islam. It is, therefore, believed that al-Ash‘ari was the Renewer of the

Faith in the third century A .H. Abu Huraira, a famous companion of the
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Prophet stated a tradition of the Prophet, “God will indeed send to this
community at the beginning of every hundred years a man who will

renew for it its religion”?’.

Though there is difference of opinion about the persons having the
status of Mujaddid (Renewer of the Faith) in these centuries, Ibn ‘Asakir,
along with other theologians confirms the status of Mujaddid to Umar b.
Abdul ‘Aziz,"™ Imam al-Shafe‘i’™ and al-Ash‘ari in their respective

centuries®.

Regarding the figh and method of inquiry of al-Ash‘ari we again
find a difference among his biographers. Some believe of his being

3 but the fact is that

shafi’ite? while others classify him with Malikites,
he followed the way of the Salaf, the path of righteousness. This is
substantiated in the words of al-Baihaqi : Our Shaikh, Abul Hasan al-
Ash‘ari, introduced nothing new into the religion of God, nor did he bring
into it any innovation. On the contrary, he accepted the doctrines of the
Companions, Followers and later Imams on the fundamental principles of
religion. These he defended by fuller explanation and exposition, and
showed that those doctrines on the fundamental principles and what has
come by way of divine positive law are sound from the view point of
reason, contrary to the specious claims of the heretics that some of those
doctrines do not square with the conclusions of reason. His exposition
was both a corroboration of what had not been proved by any member of
the ahl al-Sunna wa al-Jamaah and a defense of the doctrines of former
Imams”. Such former Imams were Abu Hanifa, ™ Sufiyan al-Thawri,®™
al-Awza’i ™ Malik, ™ al-Shafi’i, Ahmad b. Hanbal®" al-Laith b.
Sa’d, ") al-Bukhari, ™" and Muslim b. al-Hajjaj*"".
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Al-Ash‘ari was pious and upto some extent an ascetic, yet he could
not agree with many mystic bounds. To prove his piety it is said that he
used to observe his morning prayer with the night ablution, and that he
never spoke about his zeal to anyone. In the words of Ahmad b. Ali, “I
served the Imam Abul Hasan in Basra for several years and I was
continually in his company in Baghdad until he died. I never met a
godlier man or one who kept his eyes averted more, and I never saw a
Shaikh more restrained concerning the things of this world or more active
about the things of the next world™.

It is also said that al-Ash‘ari’s yearly expenditure amounted to

seventeen dirhams™. But according to Ibn Khalgan®™™ who cited al-
Khatib, his expediture was seventeen dirhams per day **. And this seems

to be more convincing.

There is difference of opinion about the year of his death. Some are
of the view that he died in Baghdad somewhere in between 320/932 and
330/943. Others are specific about the year of his death and say that he
died in 324/935-6. Some of his contemporaries speak of his death falling
a little after 330 A.H. But, according to Ibn ‘Asakir, 324 A H. is the year

of his demise™.

In the light of his biography, the eminence of Abul-Hasan al-
Ashari is well established. Particularly after his self-conversion from the
Mu‘tazilite school he wrote prohfically on various issues concerning
philosophy and theology. From the point of view of strict definition of
‘Ilm al-Kalam, al-Ash‘ari alone is an eminent genuine Mutakallim. He 1s
rightly called Imam al-Mutakallimin® (chief of Mutakallimin). This has
been acknowledged by various scholars of eminence. Baqillani, Isfrani

and many others, who themselves were men of edified repute have
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