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Chapter 4

Introduction

sal of modern Turkish literature beginning from the first novel published
year 1872 rather surprisingly demonstrates that an issue referred to as the
9 of civilization™ is a constantly debated topic. The debate most likely de-
from the fact that there has been a lack of consensus on the roots of the
sept of the word, “civilization.” The Ottomans traditionally used a word they
borrowed from the Arabic, medeniyet,' but the meaning of this word re-
ed nebulous. Medenivet expresses a broad spectrum that includes the entire
tradition and customs produced in a certain social environment. The
d word was parochial in nature and its meaning quite different from the
éi‘iﬂ:upl of eivilization taken from the West, a word that has a significant
mentation” history which I dealt with in another article.® Even this §ig-
it unfolding was a remark of an ongoing change because the original
1 of the word civilization was diametrically opposite of that of culture
excluded all local connotations.
his clash of the old and new is a common issue in all societies undergoing
radical) modernization process. The Turkish example eventually led to an
1g solution proposed by an influential thinker of the Young Turk and
eras, Ziya Gokalp. He proposed the use of the Arabic word hars to
10 the local social elements and differentiated it from the earlier concept of
'niyet, arguing that the former more closely eluded to civilization whereas
atter refers to cufture.’ The extension of this debate was inevitable because,
-BiNning with the Tanzimar (Reformation) period, Turkey—then the Ottoman
" Pire—was undergoing vast transformations at all levels—social, political and
ral, The call for such a continuous transformation was defined as moderni-
“Alon; in Turkish this became medenilesmek (to be (come) modernized) or as-

-
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rilesmek (to be contemporary). Whichever word was preferred, the source of
concept of civilization lay in the West and envisioned a huge wansformation qf
the prevailing social norms.

The generations that succeeded the Tanzinar period, namely, the Mesriy g
(Constitutional), and Cumberiyet (Republic), did not compromise on the trans.
formations and supported the same model with an ever increasing intensity of
will to change. The state and members of the political elite did not refrain frop,
clashing with any opposing groups among the masses and this resulted in the
creation of specific models of both modernity and republic. In any case, the lung
history of total change was inspired by the French Revolution in a strict Jacehi,
methodology disregarding the habits and the practice, more specifically, the
crdiure, of the society.

The introduction of new ideas taking hold with a new set of ways of living
resulted in elites, read intellectuals, ferociously attacking the existing social
structure rather than the political* In other words the track of transformation in
Turkey was not from the political or economical to the social but from the social
io the political. In this sense, the entire history of modemity in Turkey may be
qualified as a cultural transformation having impacts and ramifications at all
levels, including that of direct interventions on everyday life, The relevant litera-
ture refers to this as authoritarian modernity.” This transition has two intercon-
nected and significant corollaries.

The first is that the early Tanzimat, even though it is consistently “accused”
of starting all these troublesome set of transformations, did nor ask for a radical
change in the social life. On the contrary, it constantly looked for ways to recon-
cile the cultural norms with the past. The Gulhane Hatti-i Humayunu (Rose
Chamber Rescripf) talks about “the entire renovation and reformation of the
ancient procedures (uswl-u atikayi butun butun tagyir ve tecdid). This is a rather
forgotien or vastly ignored issue which defines the early epistemological limits
of the “will" that created the Reformation Period as well as showing the scope of
what is meant by the “reformation.” However, approximately fifty years later,
the course of the approach took a radical turn and, with the penetration of post-
tivist ideas into the intellectual circles in the era of the Young Turks, intellectu-
als deliberately set upon a campaign against the existing structure and its roots at
all levels. The new Republic in the following period and its constitutive ideal-
ogy, Kemalism, also claimed that the “new” could only be sustained if all exist-
ing structures were entirely demolished. [n return, the political transformation
in/of Turkey up until very recent times has been in fact a modemization via cul-
tural transformation based on the demolishing of the whole “past.” 1 dﬂ!iﬂl'ib_"
this as the transition from the culture of politics 1o politics of culture and in thi$
chapter I will try to show the basic aspects of the difference between the tWo
concepts, -

Secondly, a furious debate continues among the students of Turkish politic®
regarding the nature and the meaning of modemization. While one camp argues
that it is a process of rupture, the second group supports the idea that, with al
due information about the radicalism of the “reforms,” especially those of B
Kemalist era, the process sustains a certain continwity with the past. The later
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pot only emphasizes the clear connection between Kemalists and the Young
rarks, a movement from which the prominent names of the latter arose, but, as |
'*ﬂil.l argue in this chapter, that it is possible to find an epistemological perpetua-
' :on on three levels. These are the state, society, and individual levels that inter-
,@m in the different political periods and—despite all divergent interests and
']_ mbitions—there existed a deep stream linking one movement to the other. The
 secie aim of this chapter is to focus on and explain this aspect, with specific
hasis on a significant fact; that is, not only is there a continuity between
v emalism and its predecessors, but that even the developments in Turkey that

EE generally classified as belonging to the “post-Kemalist period” are also con-

% guous elements.

Y

The Culture of Politics and why it is not the Politics af Culture:
1 Turkey and the Politics-Culture Clash

‘The Early Movement

g}-}'_sxu country with a “short” history of “modemization,” Turkey for many rea-
“sons is a significant example of a country in which politics and culture clash,
' The main reason for this is not that politics has always been intent on dominat-
*;'iji the cultural field, but rather it 1s the fact that culture developed out of the
“structure and peculiarities of politics in the modemization process. In other
‘words, the political culture in Turkey depends to a large extent on the twists of
- modermization. To understand this, one has to delve into the idiosyncrasies of
the Turkish modemization; this might be analyzed on the basis of two important
“eoncepts: the state on the political side and the positivism constructing both the
political and the cultural. Leaving the brief analysis of positivism to the next
“section I will first start with the natural relationship between politics and culture
. Turkish modernity started with the early attempis of the Young Ottomans,
Jaﬁ-lﬂm.]:md in the seminal book by Serif Mardin, this period saw an attempt to
inject the basic ideas of the French Enlightenment into the institutions of the
Ottoman Empire.® Even though the fundamental aim was to convince the Sultan
E Ccede to the establishment of a parliament and transform the Empire into a
Wmury monarchy, the intervention comprised more than this. Accompa-
2 the “innocent” idea of a parliamentary syslem were also early political
n8 of “rights.” The Ottoman Empire of the period put into the lslamic
, and 1o a certain degree “customary” {orf7), notions of right’ but what was
- "B sugpested by the Young Ottomans extended far beyond this. It was inclu-
ﬂﬂ'ﬂ of the preliminary conception of a relatively solid secularism in the sense
- Il included, as Mardin has shown, the attachment to reason,® This was a
-~ Sltion from a sacred or heavenly explanation of the material world towards a

I.ﬁlﬁma]isli: conceptualization. 1 propose this as the principal definition of secu-
‘ -l- T
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The second issue raised by the Young Ottomans along the same line was (hy
birth of the concept of both the public and the private spheres in the context of
public opinion” Both the birth of the public press and the publication of daily
papers combined to trigger this intervention. Accordingly, both the “invention"
and the “discovery” of the novel and its publication in daily papers as serialg
also contributed to this development, as well as the construction, of the
“reader.”!”

The third point that emanates from the Young Ottoman period is the birth of
the intefleciual both in accordance with the state and sel against it. This kind of
intellectual in its new form was completely different from the taditiong)
ulenta."" Whereas ulema was on the whole part and parcel of the Islamic law and
social system, and in that context in connection with the state, the new group of
intellectuals was intent on change, which meant the introduction of a new mind
set and clash with the existing state."”

The fourth issue developed in this period was the creation of early notions
of two political concepts: vetan (literally, “the country,” but more attached o the
French word fa parrz'e}” and miller (nation). Young Otlomans were mosily a
group of men of letters and their source of inspiration was dominantly the
French literature of the day and especially the Romantics. Namik Kemal was a
devotee of Victor Hugo as the “poet of vaian and miflee. "

These four elements make the Young Ottomans era one that 1 call the period
of transfer of knowledge (system), where knowledge stands for the West. Mever-
theless, “West"” here especially emphasizes two things: technology and politics.
In this period the idea of culture is limited to the notion and practice of polincs,
but it was also a period in which traditional values and customs were highly
respected. The defenders of ihese ideas did not demand that people drastically
alter their way of living. There was an apparent transformation but it was a more
natural and spontaneous type. This is obvious once again in Namik Kemal's
writings and basic arguments.”” As the prominent figure of the period, Kemal
was a fervent supporter of a new set of mind and political structure but this did
not bar him from defending the idea that those entities present and effective in
Western culture also already existing in Islamic culture, Accordingly, Kemal did
not refrain from writing a treatise against French historian and thinker Emesl
Renan, whom he believed to have repudiated and belittled Islam. "

As Kemal saw i, the potentials of Islam were now being hampered by 2
detrimental ignorance and inefficiency, and Islam was no longer being practiced
and cnjoyed as it had previously in the high days of the Ottoman Empire. Stress.
ing the traditional “‘progressive” methodology of the classical [slamic model;
Kemal proposed a retumn to the practices of the golden days, asr-i saadef, medf
ing that one should do what the fathers had done before."”

The significance of this period can be summarized in a few points: i) the pe”
riod envisioned the formation a new society; ii); there was a call for a new uiv
derstanding of politics within the context of (natural) rights and secular vision:
and iii) this period enabled the birth of new classes who would reshape the socl”
ety and the state. These three issues created a common ground that may be
termed early modemization, Nevertheless, these issues also delineaied the short®
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i:;ﬂ-'mjngs of Turkish modemity. From this perspective, the most important ol the
' ghoricomings is that the call for the implementation of the “rights™ did not ﬁm.j'
»# the sharp separation of the state and the society. On the contrary, the main
- aim of the Young Ottomans was the salvation of the {pro-Islamic) state. The
~ sy to achieve this was found in the new “system,” but with the condition that
e society should be loyal to the state and should never forget that it was the

(I'.' state that provided opportunities for salvation and happiu:-ess.'“

" Gecond, as mentioned above, in the course of the reform—although at some

01 the state may conflict with the intellectuals—it did not refrain from form-
o a coalition with them. Though sometimes problematic, this coalition also
" made the intellectuals, if not fully obedient, loyal to the state. This cohabilation

would in time evolve into a sifuation that 1 define with a term borrowed from

Gramsci, the historical bloc, a situation in which the army and bureaucracy are

joined together. Here it should also be noted that the aim of “new” or the “maod-

‘er” state was to create a rational bureaucracy, and insofar as it succeeded in

j:hat, this very new cluster became a non—separable part of the state. Relative to

the formation of this structure and its outcome, [ refer to the period and process
as the culture of politics,

‘Second period: Birth of a New Culture of Politics
As far as the culiure of politics is concemed, the era of the Young Turks differs
in many aspects from its antecedent period.'” First of all, this period introduced
1o both political and social life a number of issues and concepts that up to then
‘were completely alien to the interested circles and the society, in general ™ The
“important contributing element to this development was the “long-life” of the
periad, It was so long that in itself it can be separated into different periods.
‘When Abdulhamit IT banned the Ottoman Parliament upon his reign in the year
1876, a struggle for “freedom” started in different circles and these proponents
‘tame later to be known as the Young Ottomans. As Abdulhamit’s sultanate
Iasted for 33 years, generations changed and the history of the Young Turks can
‘be pulled back to the year 1889 when Ahmet Riza decided not to return from
Paris, where he had traveled for the centennial celebrations of the French Revo-
lution, and joined the Positivist circles.””

 The second period had a beginning date but it is not easy to determine its
Closing date. It was at the Second Congress of the Committee for Union and
h“ﬂlﬁs that the role of the army was accepted as necessary and indispensable
for a revolution,™ This (pre)condition set the stage for the army 1o be regarded
&ﬂ"ﬂ omnipotent internal constimutive of modern Turkish poiilics.n More than
that, the army has been considered as the key modemizing force in Turkey, a
_;:Bt.h'““tfr“ This occurred before the Second Congress started to be publicized,
- Miellectualized and theorized in the writings of Ahmed Riza. In the year 1907 he
Eﬁmﬂi a}mmphlcl called Vazife ve Mesulivet: Asker {Duty and Responsibility:
: '-':'I]d'“]-z Here, he not only set forth an elitist theory of mulitary and com-
Flal.mad of the secondary role given to it by civilians, but also called for a new
Mission for (he army. Henceforth, the military should no longer accept the role
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of “congueror,” but should work to protect the existence of the Empire. To de.
fend the new responsibility, Riza reminded the reader of the functions of th,
army in the revolutions in the Ottoman Empire.™

Riza came 1o this conclusion, not only because of the military power of 1,
army, but by drawing on another very significant question that emerged mupy,.
ally and in concert with the modemization process in Turkey, that is “how migly
the country be saved?” This question in return has two implications. The firg
one which can be understood through different experiences analyzed by (h,
school of political ransformation,” is the importance atiributed to technology
transfer. Riza argued for the need for new military methodologies to enhance the
power of the army, making it once again as strong as it was in the past. With 5
radical decision very similar to that of Riza"s, and as a first step, the Sultap
Mahmud 11 (1808-1839) transformed the structure of the army by demalishing
the traditional Janissary Hearths. The modemization of the army continued dur.
ing the reigns of all succeeding sultans and demarcated a significant history.”

Second, modernization in the context of army involved more than simply »

The last subgroup in this category is made up of the lawyers who graduated
@mﬂ the law schools, got exposed o new ideas in Istanbul, returned to their
ametowns and held key places to mnlwatc the people as renowned and power-
&l members of the local bourgeoisie.”™ These were already well equipped with
"'-'; = jdea nf wes'remlzatmn-fmodemnzatmn and intent on disseminating the same

43 pn:sslbﬂmes of cnmmumcatmn were also supporting factors fcrr this young

qeration. This provincial group was also in contact with the local bourgeoisie
e children were sent to westem style schools in Istanbul. On the whole, the
revolution was not a matier of overnight intervention but of a process long
-- ed by the contribution of different ingredients whose effects had had a
; influence; this process conlinues to remain active even today, as this
- soc in-cultural structure was later inherited by the Kemalist movement and pe-

¢ This composition brings forth and better describes the essential essence of

: T35 EEEs t I have called above as the Historical 8loc, 1, in passing, have defined il as
mﬁ of ek t:r:hmqu ET M MII‘H mﬂd?@"?’ mf' Eﬂprese!ued the ] 'f'r' mlluoﬂ of the military, bureaucracy and the ﬁ!il]:: T;g that, the intellectu-
::;I: BIIRHON. O % nmwﬁl _‘T'I'_:w’ mn:[e }'1[ ;émsmwﬁ;n 10 b saciety. For i'ni :h:ratl should now be added. However, provincial bourgeoisic {esraf) can

mmm“’ ':ﬂm o 1 o m;]&?gs: IZD' ? h oS W \;ere emghexpns_ed T"" '_' ‘be adjoined to this grid in a crucial way, This network first backed the 1908
;?::d ;;?a?;ci;i?ﬁ:l}?n?;;:é: L mtg?mlligédzggamxl‘ﬂ Scﬁ;;::ﬁr:::a;::  Revolution and its political organization CUP (Community for Union and Pro-
made branches of the mili &Lad and doc d 8 s ~gress), rather than Kemalism and its political organization the Republican Peo-

ot s 'mr% e OG0 GREARCELS Work i - ples Party (Cromiruri ,;»ef Halk Firkasi/Partisi) which can be taken as the exten-
“ﬁdi;s members ndfﬂle w;tf:i;:':hmzmglmaﬁnai will hfl “e't:lh;h& mns} sion of the former.” Nevertheless, one should ohserve that this network also
:ﬂ t]:_nq::]mstl o '?ma't:h. b will bﬂ g c;[.: 1 d“' s e ;nre ﬂd "F'- ed to form parties like the Terakkiperver Cumbhuriver Frrkasi (Progressive
mrgg)}lh organization which will be transformed into CUP first forme ',1 Epublican Party) and Demokvat Parti (Democrat Party), which s;:nmg 2 efn

: i - Spontaneous and
The gensration of young military school stidents bors arcund the 1880 13 and real political opposition or Serbest Firka (Free Party),™ which
; : : i e i mncd as a counterfeit opposing political organization under the control and
were introduced to these new and revolutionary ideas and the critical role—1io be : .' ority of the regime.
played by the army during their schooling. Eventually they all graduated from v B The ool difF the i y
the War Academy around the wvear of 1908 when the Second Constitutional Pe- '- g ST wag Whp.inpastasioe and. the rale sieibaied (0 mobe gad

j  masses, the people (4 - it B
riod (fkinci Mesrutiyet) was proclaimed. In the military schools they werc edu- CUP anlfeR]I:PEhEda:k]li ?isfa sf.'-clalrim dﬂpahtwal Ao, “f""“ma*” |:l-1.l:|'d Umers
catad according to “scientific” principals in both secular and positivist senses . : SRR frcn} {he beginning, dﬂ?'m the fact

ikios Beoutie. cradial SUpo and defenders of “eighanment™ o continued with uncompromising elitist policies, the other parties showed
clpnls e?;ln that capacity they remained emphatically and persistently attached 10 -Im"‘;?*"‘; for the mobs and masses, especially on ideological matters, with-
the idea that the army should play the leading role in both the salvation and the al garding the importance and function of the elites. Other than that, the
reshaping of the country. Then, both direct and indirect, military interventions ical pricrities of the political organizations were similar to each other. Cul-

turned out to be a “natural” outcome of this belief, making the armed forces the .. mmﬂ’ namely positivism, was the common tie that merged all these
key element of modern Turkish politics. 'i S and it needs a further look as it is still the most important ideology, open

d hi

These two periods jointly spanning 1889-1908, one determining the ideolk dden, in Turkey.
ogy and the other the practicality of the politics, have yet another supportiog
buttress, that is, the birth of enlightened professionals. These were especially e
young teachers and administrative burcaucrats praduated from the School of
Administration (Mekteb-i Milkiye) as governors (Fali, Kaymaﬁ:am} EHEEM
with a cluster in lower ranks like post officers and other civil servants.” Among
this group the role of military oniginated doctors and engineers still need furthe?
studies.

2 Mother of All: Positivism

Ositivism has played a significant historical role in the formation of Turkish

Sernity in that it has never fully been grasped as a philesophical concept, but

':‘ ';llsed as a tool to transform society through the political intervention from
In this sense, the history of positivism should be analyzed mainly as a

icy- making instrument. However, this should not diminish its meaning as a
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belief in the material world nor imply that positivist assumption in Turkey epy;,
sions a kind of materialistic relativism that opens itself to different interpreq;.
tions of matter. Positivism is, rather, geared toward as a strong belief in the ey,
isting materialistic norms. Comte suggested that classical mmnfh;,rsius and epig.
temology should be replaced by “scientific methodology.”” The main lask
should be the rationalization of all social relatons through positive pofiticy
What is needed is the construction of sacial physics and sociofogy that will syp.
port posilive politics. It can be broken down three main components.

The first is that in the configuration of Comte’s philosophy, the role of the
intellectual as scientist leads to a more important role than the structure jtself
The scientist has two important tasks: first is the explanation of the laws of the
nature even if it is being ontologically proved and analyzed through observation
and experimentation and second, when the scientist not satisfied with this, he
should demarcate the future consequences of the laws of the nature. In other
words he should be a prognostic as well. This very notion of scientist as a prog.
nostic is the main agent in Comte's theory giving it its social tone.

Second, scientists using the power of the diagnostic, that is as “the knowing
subject,” should arrange and organize social matiers according 1o the laws of
both science and rationality following scientific truth and reality. The main
achievement of this task and process would be the creation of a positive sociely
in the context of the other critical component of this philosophy, namely the
concept of evolution, Comte arpued that societies could evolve in a manner
similar to the evolvement of the nature. The last crucial issue in the political
aspect of this philosophy is the role of the intellectual, even though this role has
been shaded by the scientist.” Inheriting the knowledge provided by the scien-
tist, the intellectual would motivate and even force the society to transform it-
self, as he is also thought to be diagnostic in nature.

Ottoman intellectuals of the Young Turks era adhered to this ideclogy at
various levels. First of all, Ouoman intellectual history has a materialistic back-
ground that poes all the way back to Tanzimat period (1839-1856). As has been
analyzed by Hanioglu in his groundbreaking article, this peneration inherited the
German tradition of Fulparmateriafismus and the biologisim of the p:r{nd.“
However, the politicization of materialism took precedence in the following
generation, for when the Ottomans tried to find a way out of their troubles tl:s_jr'
found themselves facing positivism with all its characteristics, both philosophi-
cal and political, a movement that was already on the scene at that time. The
Ottomans were not interested in the epistemological side of the question; rather.
they relied on the political issues. The “right” and the role supplied by positiv-
ism to the intelligentsia proved an indispensable opportunity for the Ouomans
for it made it possible to intervene in society to reshape it with the belief that all
societies have the same innate characteristics and, if the scientific way 15 i'|:}|'
lowed, they can all end up being similar. [t was also the provision of posiliv:
ism—aone declared by Comte himself—that these conditions could also lead @
the eventual union of societies.

By drawing especially on the knowledge of evoliction, Ottoman intellectuals
moved with the strong belief that all societics share the same basic qualification®
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1 if those societies followed the tenets of Positivism, these qualities would

":il ‘:E“I them eventually to achieve an ultimate developed state. Ottoman intellec-

Ilsﬁls regarded the West as an earlier development of this process and took them

_gpfaof of the preconditions set by positivism. They maintained that the Otlo-

" an Empire would also achieve the same development if it could be “socially

ineered’” on the basis of scientific knowledge. This would necessitate first the

cement of the “uniqueness” and the historicity of any society, hete the Turk-

eh, and second, relying on the positivist utopia. Westernization became both the

eglity and the metaphor of rational transformation under the leadership of intel-

mals, despite the fact that they were totally ignorant of the internal Orientali-

that this process includes.” The intellectuals of the period—like those

'i'.-.sr..en in Russian modemization—referred to themselves as populfist, but

‘they did this while concealing the condition that populism puts the intellectual

‘on a higher hierarchical level, thus implicitly meaning that the people are in

“need of & redeemer, that is, the intellectual/scientist himself. These same intel-

e als were also influenced by the “mass theories” of Gustave Le Bon who
ﬂammmgd that the masses were incapable of developing themselves. *

~ As Ozlem® argues, this approach brings with it a priori conscquences: a)

the state always has priority and must be reinforced in such a way that it will be

* the main motivating force in the transformation of the society; b) representation

i ~of different groups in the nation is important, but only in the sense that such

representation serves lo support the entity of the state and is in accordance with

t‘gl:p ideals of the ruling elite; c) the progress of the nation should follow the de-

r‘{;ﬂupmcnt of the state and should also follow the priorities sct by the state and

ﬂwrn]mg elite; d) rationalism in both social and political matters should also

-~ apply to the bureaucracy, a body that should cbey the state and the ruling elite.

'_-’!Hﬂ'-?&vm', another aspect that should be added (o this approach is the nationalism

ﬂffhﬂ period. Turkism, as it has been called, was in a total harmony with posi-

iy especially in terms of its dimension of populism,
~ These principals set the agenda for the long history of the Young Turks. Af-
I ¥r assuming power indirectly in 1908, and dircctly in 1913 with a military

il

:.I-E?_FP-“ ﬂu‘s:r group never shifted away from these principals. On the contrary,
‘E ﬁrganlzed. cultural circles to further develop these ideas. The Turkish
- tearths (Tiirk Ocaklary became the center for shaping these ideas, mostly on a
3 o list positivist base.*” The culture developed in this institute through poets
e -’!’ahya. Kemal and especially a handful of thinkers, Ziya Gékalp being the

omi ::;t‘ltmd leading ideologist, all were struggling for the practice of these
i With its positivist roots, Kemalism is a part of this debate; however, it is
525080 Erfiez:ii:: and sui generis ideology, as will be analyzed below. The abiding
o Cleristic of Kemalism is that it is a euftural ideology divguised in politics.
S dual nhafal:tﬁ:r as being both radical and conservative leads to another debate
) “’h'ither It 15 @ rupture or continuity in the history of modernity. This debate

&5 from a certain historiographical and methodological conflict. 1 will
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now first focus very briefly on this question and then turn to the analysis of k,
malism as a constitutive of politics of culture,

Is Kemalism a Break or Continuity?
According to one group—its adherers—Kemalism ushered in a completely ney,
and unprecedented period in Turkish history. They hold that it is a unified pry.
ject shaped in the mind and realized by the strong will of Kemal Ataturk hip,.
self. The supporters argue that the components of this movement, that is the re.
forms carried forward in the course of Westernization, served to detach the socj.
ety radically from the past. Conversely, critical approaches argue that the Ke.
malist movement was a prolongation of the long history of Westernization thyt
started during the Tanzimat period. Moreover, they would continue correctly,
most of the reforms implemented by the Kemalist cadres—former army officers
and & handful of young intellectuals—had been ideologically shaped by the
Westernizing branch of the Young Turks headed by Abdullah Cevdet and his
journal Jetihad. The further proof of this thesis is a text published by Kiliczade
Hakki that lists the reforms necessary for the westernization of a country.
Given its stance, this debaie cannot cast a light on the basic parameters of
the politics of culture reigning in Turkey, for the “originality” of Kemalism
needs a further and deep analysis into the relative historical, methodological and
epistemological issues. Due to constraints of space, I will merely attempt here 1o
touch upon a few issues that have contributed to the transformation of the politi-
cal perception in Turkey. We should start with the basic argument that the no-
tion of break and continuity both appear in a dualistic way in Kemalism.

Secularism versus Religion

Starting with secularism, it is best 1o say that, since its very birth, Kemalism has
been a devotee of a radical rationalism with a fierce denial of anything infu-
itional. In that sense it is anached w the idea of wriversaf reason and is unconv
promisingly modernist.”™® Kemalism in this context might also be described 85
part of the tradition of “enfightened despotism.”®' For Kemalists, secularism
means an ungquestioned devotion to the materialistic explanation of matter, 8
well as the separation of the state from the religious affairs. The scienticism
the nineteenth century, which was one of the constitutive movements of mod-
ernization and of the early secularization processes in Turkey, appears ome
again in the rhetoric of Kemalism but now with an overwhelming predominance-
Gaining Jacobin content and meaning, sccularism was now transformed inl0
laicism, taking the post French Revolution practice (as well as the French model
of Enlightenment) as its model,” This radical attempt would naturally erode th
nation of tradition, The demolishment of the Caliphate and the annulling of the
Ottoman Empire were expected consequences because Kemalism, since its very
beginning, considered and constructed Islam as its constitutive outside and ™
this sense reflects a radical difference from the earlier practices.™

1slam has always been a crucial issue in the history of modernization, It Wi
not only “revolutionaries” of the first generation like Namik Kemal who sought

.
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wﬁaﬁml of Islam with modemity, but those with even much more radical
e like Ahmet Riza, who also attributed a certain importance to Islam. Riza
the later periods of his “revolutionary” life attributed a significant and special
ortance both to Islam and tradition by referring to Comte. He clearly takes a
cition against the separation of state and religion from each other, saying that
an Islamic state the king obeys the laws and the advice of the intellectuals, in
same line with Young Otiomans,™ This convoluted mind system is also true
\bdullah Cevdet, a fierce Westerner. He also shifted back and forth when
1is the subject matter, ™
" The significant novelly of Kemalism appears when it totally discredits all
-presumptions and situates itself as a completely new system. It removes
_ 1 from the public space, completely limiting it to conscience and per-
wvaw practice and space and never refers to it as part of administrative
* processes. Neither does it take an initiative to reconcile Islam with worldly af-
rs. In that sense Kemalism attributes a kind of religiosity to the importance of
_geience and rationalism, reminding us of the positive refigion conceptualization

' of Comte.” Tradition was another adverse issue for Kemalism. In its great ambi-
,'Elmgifur the total modernization of the society it aimed to entirely eliminate tradi-
' tions and traditional value systems. Kemalism is an unceasing endeavor aimed at

replacing Islamic values with individual/personal ones.

" These interventions have a deeper impact at another level, namely the
5 of politics. Nineteenth century Turkish modernization clung to the tradi-
tional meaning of politics. It systematically refrained from using politics as an

instrument to transform the structure of the things. When sccularism entered the
: ﬂildlecmal arena as a thought system to be used for the dissection of the matter
| "_Iﬁmiﬁ.'lr the construction of a new relation among the things it would necessarily

:T:Wnd 1o the conceprualization of the politics as a solid and materialistic

;"dlht 1o give new meanings to social issues. When based on a secularist ration-

- &le, politics encompasses the basic tool for the “explanation” of social issues, as

%f!!'fﬁuiﬂ:s a new “science™ capable of “rchabilitating™ the society, Unless secularist

?ﬁ“‘ﬁpﬁ]& were fulfilled, it was impossible as a matter of fact to intervene in the

‘Political realm in this sense. Also it was not possible to reshape the state if it

@?'K a heavenly issue, In that regard Kemalist secularism may be seen as a radi-
€2l move in the history by way of positivism.

Citizen: Old or New

- © Second realm in which Kemalism appears as a new phenomenon is the in-
t‘%‘:‘-‘c'&m of the new notion of citizenship.”” Even though in the relevant litera-
- %I Kemalism has been criticized as not having fulfilled the necessities of citi-
=P on a more social and democratic level and on the contrary saw citizens
:.a.uh}“m who should obey the rules of the state, the implementation of the
gm‘i Code might be taken as a wrning point in modern politics,” The Civil
above all shifts the ground on which the subject and the state meet towards
“Mitactualism. With the Civil Code, the citizen becomes a social entity on the

lI'-..
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basis of rights. Perhaps nol as understand in the full liberal sense, but still in Jj,,
with the basic principal of the contractual model state—as demarcated by Sagj,
Rifat Pasa of the Tanzimat period—the existence of the citizen 13 protected j,
beas corpus, and rights are the domain of the citizen, rather than existing for th,
good of the state,

This is an important point because it critically dismantles the concept of
“rights” as understood by the first and sccond generations. Tanzimat thinker
conceived of “rights” only in terms of a “natural right” with an Islamic rationz],
To Namik Kemal, the Quran qualifics the human being as a virtuous creature, g
the state should approach him thusly.*® This was a clear contradiction with mad.
ernity, for in modern thinking, “rights” are extremely material in nature and
resent an “invented" concept. Kemalism, for the first time in Turkish histary,
brought a secular understanding of citizenship and by making it a political aciyr
introduced the notion of polilical reasoning. With these tenets Kemalism atirjh-
uted a Kantian meaning™ 1o the citizen, arguing that the enlightened individya|
should break away from the tutelape that imprisons him, be it Islam or tradition,
In order io understand the implications of this, one should remember the ideas
and the poetry of Teviik Fikrel, a prominent poet of the Young Turks period
who had resisted Abdulhamid and a positivist'materialist who contributed to the
journal of Server-i Funun (The Treasure of Sciences). He was a sheer materialist
defining himself as a poet whose, conscience, ideas and reasoning are free. Later
Atamurk reminded teachers that the new regime expects them to train students
who have free reasoning and conscience.

The New Motion of Progress

The third issue with which Kemalism might be evaluated as a "break” is the idea
of progress. In classical Islamic thought, as [ explained above in passing, pro-
gress/chanpe always meant a backward move in history. The point of depariure,
in a sense, the starting point of the history, is the asr-i saadet (happy era) in
which the prophet was alive and governing. The purpose of history, and (hat of
governmenis, should be the emulation of his governance, as well as the retumn 10
those rules and that period. Should there be any changes that wounld becoms
evident through public cutcry; the povernment should again retreat to those for-
mer days and rules,

Kemalism was the first time in Turkey’'s modern history that this model w23
bypassed, as it not only erased the reminders of the past with its attack on Islam
and traditional values but because it also introduced coneepts of futurism and
utopia. For Kemalism, the progress would be in the future, in other words in the
transcendentality of modemism itself. When Kemalism introduced the task of
catching up with modemn eivilization, it was referring to the wtopic futyrism ©
modernism.® In that sense Kemalism defined itself as a perpetual forward mo”
tion having Hegelian notes of historicity. Nevertheless, at this point it is neces”
sary o discuss the concepl of idealism that is implicit in the Kemalist und?f]
standing of time, as this also has an impact on secularism and, in doing so, [ W!
refer to Ulken.
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Ulken argues that Young Turks confronted the problem of being open to the
in expressing its shortcomings. But this openness should have relied on
onditions: one, it should have been based on scientific arguments and
second, it should not disturb it.** The crucial argument is that, according to
p, this approach should have also been carrying a conservative point of
while still being uncompromising in its reformist nature, The concept of
positivism developed by Gokalp is the key solution found to this problem,
his basic argument was that his ideas were based on science. Despite this
o this “science” is more like the ancient fikh or kelem of the Islamic politi-
social culture. Continuing, Ulken argues that positivism never assumes
- to be the substance of its theory of knowledge. On the contrary, the basic
pis are always impressionistic. [n this sense, sociological aceounts became
atters of conscience.” Essentially, what Gékalp has called “the sociological
itivism” is easily transformed into sociological idealism."™" Gokalp found a
‘hetween the methodology of Gikalp and the policies of CUP. In that con-
he arpues that materialism is more “violent,” whereas idealism appears
-personal. “The best way to impose his [Gikalp's] ideas on the masses as a
belief” (iman) was to replace the absolute order of fikh with the “scientific”
alism of sociology.”® This quotation and the argument not only concerns the
wgical background of CUP but also, by way of influence of Gikalp, the
¢ epistemology of Kemalism that claims that scienticism works more like a
gious belief system.
- These three elements at first glance match Kemalism in terms of a theory of
- But in a further analysis they have their internal shortcomings, which in
reinforce the continuity thesis in accordance with the basic argument of this
ter that is the culture of politics in the modern period has followed a contin-
n, even if at varions moments it appears in different guises, and Kemalism is
immune to this principal, despite the fact that it has at some poinis certain
liarities,

- The Shortcomings of Kemalism and the Continuity Thesis

in a sense much easier 1o show the shortcomings of Kemalism that links it
past from which it ambitiously wants o detach itself. Continuing on the
1s5u€s as explained above, it may be argued (hat Kemalism i) has a prob-
ic relation with sccularism; ii) it has not been successful in the construction
rights in the context of citizenship but rather it has once again created a
endental state and asked the citizen to accept it as obeying subjects; and
SVED in terms of the idea of futurism and utopism, Kemalism has constructed
83 a kind of asr-i szadet and in that sense annulled its modemnist episte-
Y. In the next section of the chapter I will reflect further on these issues.

Uarism
; SSue of the Kemalist tenet of secularism still remains the most debated
€ loday in Turkey. In the post—1980 period this principle became the subject



——— =

| |
I

Wlhi !] |

6l Hasan Biilent Kahraman

of a heated debate regarding the veiling/hcadscarf issue. As political Islam by
gan to erupt in the 1990s, the critics of Kemalism roared that Kemalism in 5,
lacks a “real” secularist opening. The core of this argument was based on thre,
important points. The first one is that Kemalism, rather than separating the 4
cred and the profane from each other, meticulously strove to put religion and i,
religious under the control of the state.®® The General Directorate of Religioy,
Affairs is a government office and it is attached to the Ministry of State.* This
gives the state the opportunity of managing religious affairs by excluding any
possible intervention from the society.

Secondly, limiting the sacred to the private space and excluding it frop
public secularism apain worked in favor of the controlling elite. Thirdly, the
stale”s intervention in religious matters ends up {or starts with) the selection of
the Sunni sect of Islam as the “official” one. Other religious groups and sects are
completely ignored. Especially Alevites, who encompass a large group of aboy
ten million members and who are also fervent supporiers of Kemalism, are up-
happy with this situation, arguing that the teaching of religion in the school sys-
tem is in violation of their existence.

Citizenship
In the relevant literature covering the criticism of Kemalism in the context of

citizenship, the main argument is that Kemalism has not been able to create the

Kantian notion of citizen emancipated from his tutelage. It is not, as has been
argued by the prominent ideologists of early Republican era, a notien of citizen-
ship based on culture but it is definitely a racist one” and is an extension of the
“Turkist” nationalism that has started in the post-1908 era.®® On the contrary,
Kemalism, even though it has atempted to “construct” enlightened citizens, has
been inadequate in achieving this goal. The main cause for this insufficiency has
been the transcendentality of the state, Instead of creating the liberal conditions
necessary for the formation of the emancipated citizen by way of minimizing the
state, Kemalism has reinforced the state both ideologically and practically.
Ideclogically, the state delineates the limits of the socicty and the citizen. In
this sense the citizen is obliged to obey the state. This is clear at two points: the
first one is the notion of “authority” that penctrated public opinion in the early
republican era. Mahmut Esat Bozkurt, long time Ministry of Justice in Mustala
Kemal Ataturk’s cabinets and one of the prominent ideologist of the cra, argucs
that Kemalism is a “democracy with the ingredient it needs: authority. Kemel:
ism is an authoritarian democracy.™ This is also tme when the corportist
structure of Kemalism is analyzed. Kemalism, which rejects the existence of
classes in the society while resting on Gokalp’s corporatist interpretation &
Durkheim, fervently advocates policies of solidarity and a transcendental staté.
On the practical level, statism, which appears primarily in the economi®
sphere, is one of the six tenets of Kemalism. Although in the 1930s—due 10 ﬂ?‘
reason explained above—it was rather difficult to espouse a more democralt
society, Kemalism used statism to form a new class, namely the bourgeoisic: |
class that would support the reforms as they were introduced, in a “from the ©°F
methodology.” Certain Kemalist institutions of the 1930s, like the Halk EvIE?
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- neonles’ Houses), similar to their German and Soviet inspired counterparts,
; resented ideological institutions controlled by the party-state-leader unij-
ion for the dissemination of this ideology.™
eminist circles have also criticized Kemalist notions of citizenship. The
literature argues that even though the rights to elect and be elected were
athed to women as early as 1933—many years before several Western
ntries—the steps taken have never been adequate 1o the task of obliterating
.cimination against women. Quite the reverse, in the Kemalist era, as well as
bsequent periods, the discrimination of the women has been a major politi-
1 issue on the social agenda.™

* An analysis of the textbooks used in the secondary education system in the
' ist period clearly demonstrates that women are situated in the domestic
s in the form of “housewives.””* This is a contradiction that extends to the
situation of citizens, as it is usually argued that the citizen has certain
ok in an abstract sense, rights that he, however, is not permitted to use. This
‘what I call the paradox of modernity. The extent of this paradox is obvious
hen the two famous statements by Gikalp are set diametrically opposite o

ed above, Gokalp argued that one should close his eyes and do his work and
sized that there are no rights, there is only duty,

third constraint of Kemalism as a modernist ideology is that it has in time
me an official ideology, having an end in itself. Motwithstanding the fun-
ental and internal arguments it assumed and produced in the early Kemalist
, it gradually metamorphosed into an ideclogy that disavowed its episte-
ical opening. In another place I have argued that an idea in its epistemo-
| period is emancipatory, whereas an ideology is strict and exclusionary.”
the 1930s Kemalism was facing this problem and ended up promaoting itself
he ideology that would found and protect the state. The totalitarian system of
1930s reinforced this understanding, and during the Second World War
1t gained overtly fascistic tendencies, In the writings of Recep Peker, long
' secretary general of RPP, this point is emphasized with a reference to the
00 of “leader.”™ Due to the corporatist elements it possesses and as an out-

of the statism it has adopted, Kemalism has been presented as the hepe-
thetoric of the state set against social openings.”’ Colliding with the pe-
s the center or the Historical Bloc used Kemalism as the basic ideological
MEnt to align and re-align the social movements. In other words, new at-
at social developments have been hindered in the name of Kemalism, In
nse, the ideology of all military coups has been Kemalism.™ This makes
15t an ideology continuously referring itself to the extent that the tasks of
litary Coups have been to reestablish Kemalism as the main hegemonic
Se, Fl‘tfm that stance, the period of the 1930s, when Kemal Ataturk was
and leading, are considered the glorified days to which the society is called

i
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Post-Kemalist Period: The Question of Continuity, 1950-1980

Turkey's peneral elections in the year 1950 resulted in changes that were almyg
5l

thrilling in impact. The Kemalist party, RPP, lost its majority in the parliam

and an oPpusiliun movement that had started in 1946 under the name of ng:m
rat f’am {Democral Party) assumed power. The result was not only ]j-l}]iu'cﬂkjg
for it also engendered a debate on the conditions that had triggered this s.pael,:

tacular shift. Among the many topics discussed, the most important was that of

the contradiction between the center and the periphery as pro sed '

In his essa he argued that modem politics in Turkey is ::u;pf:i:d oiP: L’i:]r::;:
character.®” Those who started the process of modemization with the T aa.nurim,k
can be referred to as the central forces, namely the state and the political elit:: %
_ The second is a rather vague concept, the periphery, that is m general \l:rha
is u_ﬁua].ly referred as the people and, in its larger sense, includes the provinci ;
social forces. It is redundant to say that thers had been friction or tension hlal
tween these two actors. Whereas the center relies on transformation theories u;
social engineering utopias, disregarding the culure developed in the qu:;ci:

{more mm:n:ately, the ideclogical tenets of Kemalism summarized in ll'u'é chaly
ter), the periphery is atiached to traditional values, Islamic values and ]slamq?(-:
practice more than anything else. This really represents the dividing point be-
tween the two different groups. The center, especially so in the Kemalist era, has
systematically tried (o obliterate Islam, as has been cxplained above and in fact
:l;:aﬂy;hg nmvf]menm of I.'hl‘.: DP really invelves such pro-Islamie sym’c;u!:i liké
KeL-::]?gt cadcfeg_m prayer in Arabic but not in Turkish, a rule previously set by

E-es.-i.dﬁ the center-periphery clash, another core factor that has determined
the demise of Kemalism in the post-World War [I era was the ECONOMmIC man-
agement, K:n'f.alism, especially in the 1930s followin the Great Depression,
returned to a rigid statism as the basic economic policy.” Parallel to the qp;;‘it of
the I??Ds th.at witniessed the birth of totalitarian regimes, Kemalism, wh-i-:h also
f?und itself in the course of trying to engage in “nation building” from the posi-
tion of extremely deprived conditions, decided not to rely on capitalist princi-
pals. Kanlzat nationalization was bulky and was in accordance with the polit-
ca]_ statism explained above.” Despite this, during the 1930s a liberal wing ¢ved
ex_mtud among the Kemalist cadres. Celal Bayar, who would later become the
third president of Turkey as the chairman of DP, favored liberal economic poli-
cies. Naturally enough, DP also supported liberalism to the extent that it did not
completely ignore statist principals. For these cadres liberalism meant the birth
and reinforcement of a class of entreprencurs or private sector and this neWw
model would later be referred to as a mixed economy. .

To judge whether the post-Kemalist era brought a break in the existing
normative structure very much depends on the analysis of the economic models.
Itis rather difficult to qualify this peried as a break because, even though thet€
is & clear backlash as far as Kemalist principals are concerned, statism was still
parg?e_nu}lcd by the new groups. The main reason for this is the role of the bour
geoisic in Turkey. Beginning with the Young Turks era m Turkey the leading
elite had long been in search of a new bourpeoisie to support mudernizali:}n-!'
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to its social structure Ottoman society did not permit the formation of 2
seoisie as it had happened in the West, It was during the Young Turks pe-
of economic policies that the bourgeoisic first became vigible on the histori-
ccene in its modern sense.® This was due to the rans fer of the sources from
e to another group of eliles in (he COUTSE of industrialization.”’ The same
Jel continued In the Kemalist period, but especially so in the post—1950 era.
ics in Turkey never ceased to be perceived as the control and the transfer of
resources. The 1950-1960 and post-1965 period also accepted the same
which eventually meant the existence of statism.
The connection with statism also had another meaning. Social development
o he country even after 1950 was in an upward direction. The carly 1950s saw
yrge injection of American aid through the Marshall Plan and the resulting
e investments and industrial progress catalyzed very rapid change in Tur-
5 {Jrban migration of the large masses was in accordance with this devel-
_ §pon the rural arcas, which until then had been stifled under extreme
ions of poverty, found themselves connected to the urban regions and

This is still a continuing social fact. The newcomers brought with them a
cive demand for modemization. The social modemization of these proups
4 the governments 1o support (hem with perpetual growth policies. This
n of support that had started in the 1950 persisted in the 19605 without
rruption.” The “nasty” politics of populism forced the governments 1o con-
‘with the statist policies, making the state the pnmary investing agent. [n 2
try in which majority of the population lives by agriculture and in the vil-
ihe state also became the primary supporter of the roral sector, pesisted
1 the help of the base price policies and unending compromises.
Not only economic statism, but political statism as well became a major de-
mining factor in the formation of the political culture in the post Kemalist
d. During the years spanning 1950-1973 all of Turkey's governments
leaned to the right. They defined themselves as conservatives. Conservatism
?ﬁﬁuﬂlr meant rigid opposition and even struggle against even lenient left open-
ahﬁ and, for a very long period of time, cven moderate lefiist arguments Were
Also seen as commupist propaganda, This “leftist” opposition primarily con-
 sisted of mostly liberal demands, bul the DP in the 1950-1960 period strictly
refrained from taking any steps toward 2 relatively liberal policy. On the con-
 rary, politically speaking, towards the end of its years in power the DP became,
~in gradually increasing ways, morc and more conservative and anti-democratic.
As is usually claimed in the literature this model radically changed with the
:.:.-:_-.5_1 Constitution. The 1960 military inlervention, however, was an attempt 10
|'| %hhiglgham the Historical Bloc and restore the center that had lost power in
5“ Therefore, a Constitutional Convenlion was conyened 1o prepare a ncw
Sonstitution, Those charged with this responsibility under the control of the Na-
- tomal Unification Commitiee, were a coalition of army, intellectuals and bu-
_mrm.“ To put an end to the arguments, it would be fair to declare that the
- Constitution actually opened the way for some liberalism in the political
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realm. Despite this, the main spirit of the constitution clearly relies on Statigy
principals, with no compromise, and it positions statism, especially thap g the
economic level], as a povernmental aim, even though the constitution is infus:d
by & notion of autonomy, the single liberal concept to be found in the documen,

This general stance toward statism was also backed in many ways by ,
post—1960 governments. The coalition governments of the post coup perjpy
were strictly statist. In addition to thal, the major governing party which was 5,
extension of DP, namely the Justice Party (4dalet Partisi), complained about ty,
liberal spirit of the constitution during 15 goveming years 1965-1971. Sﬂﬂﬂnd,
the Justice Party also voiced opposition 1o the autonomy granted to universitje,
and especially the judiciary supervision of the executive. Adhering to the pring;.
pals of the Cold War era, JP governments also reflected strong oppositiog
against liberal principals, once again arguing that they were leftist, or eveg
communist, ideas.”’ The conservatism of these governments was also demop.
strated to their implementation of the nationalist principals,”® Since 1908, na
tionalism in Turkey has clouded internal relations with the state and mostly
resent the praising of the state over that of the society. In other words the nation-
alism espoused by conservalive povernmenis was actually justification of the
transcendentality of the state. This reasoning in Turkey ends up with a raison
d’etal that is the complete negation of the sociely and on this ground there is
never a clash of interest between the army and the conservative in Turkey.

The military intervention of 1971 is a strong proof of this. In the aRermath
of the “coup by memorandum,” the parliament (with the support of the JP ina
tacit coalition with the military) enacted major revisions to the 1961 Constilu-
tion and the changes encompassed a good deal of what JP governments had been
demanding for years.”” The aim was to “bolster the state” against the roaring
posi—1968 lefiist shifi in Turkey and the social demands raised by the develop-
ing and growing working class in concurrence with the youth and backed by the
RPP, which had taken a serious shift in the year 1965. The Kemalist party of the
founding ideology started defining itself as a party politically situated on the left
of center. However the “left” here did not include any disavowal of statist poli-
cies and ideology. ™

On the contrary this was the new disguise and period of statism, It affirmed
statism as being a part and parcel of leftist politics and policies and this argw
ment continued all way through the rest of the 1970s up until the 1980s. Despite
' some revisions, it even remains a valid argument today for the same grovps
This means the 1970s were the towering years of statism in both nationalist
leftist versions, The 1980s began with the last and most severe military coup, a0
event that exploded with the apparent claim of the restoration of both statis™
and Kemalism. The Advisory Convention prepared a new constitution, a docu”
ment that clearly separated politics from society and bequeathed society as once
again the domain of the state; the goal of the constitution was to restore the basi¢
political culture that is politics excluding the sociery. This was to be one of the
most sweeping evidences of the continuity thesis in modern politics.
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- By Way of Conclusion: The Last Trial, Post—1980 Period

is to speak about a break in Turkish politics it would probably lead 1o an
rvation of the 1980s, Although there are interesting determinations in the -
. mre that the “new deal” period in Turkey in the post-1983 period also
=] a consistency with the previous eras, this period can be analyzed under
},ﬁﬂﬂ of two clashing forces. On the one hand, the government—under the
of the neo-liberal politics—continued at another level with both the
jst and conservative undertones within the influence of the New Right
+libetal policies cnabled the Motherland Party {(Anavaian Partisi}) govern-
s to openly and avidly criticize statism at all levels, both politically and
ically, with the argument that we should now enter a period of economic
sm unchained from the constraints of statism.” The bureaucracy was also
lenged in this period with the argument that modernization of this institution
had pever before been achieved. In other words, there was a search for the
weal” meaning Weberian, rationalization of the buresucracy based on the merit
3 with a strong emphasis on the de-centralization of the government.”
would lead the state to minimize itself in accordance with the liberal poli-

Despite these arguments and policies, MP governments continucd with the
=xisting non-liberal structure as far as the politics of culture is concerned. The
' MP made no step 1o change the 1981 Constitution, which foresaw an authoritar-
regime.”’ Another condition reflecting the MP’s invalvements in the continu-
ity of the traditional political culture is again seen in ils objective in creating a
privileged group of capitalists using state resources and other potentials.
attempt culminated when a great reaction gathered against the MP govern-
5 om the basis of corruption,™ Mot only did the MP lose power to the Social
pcratic Populist Party in the 1989 elections, largely due to this reason, but a
: of itz ministers—even later the prime minister—were sent to the Su-
e Court for reasons related to cormuption and abuse of power, This was a
“indicator showing that even the liberal movements of varying intensities
altached to statism in Turkey.
‘The post-1980 period can also be analyzed as a period in which the break
ies period reside, It is especially in this period that a cerlain search started
liberal concepls, not only in the forms proposed by the governments or par-
but also in the forms of new cleavages in search of a civil society. The
=word “Civil Society” became the magical concept of the 1990s and 2000."
ough this concept started in the 1980s, it evolved in the following decades
ly due to the impact of the first wave of globalization."™ The movements,
h had taken off in democracies that were searching for ways to implement
Preserve cultural values in the society, also had an effect on Turkey. Espe-
1y the notion and practice of citizenship opened a debate with large outcries
M various ethnic and gender groups.
The second vital factor in this unfolding was the demands raised by reli-
* Groups that demanded to practice their religion in the public realm. Veil-
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ing was the crux of this debate and it still is. The arguments of these groups 15,
itly put the Kemalist tenets into debate. Gender groups mainly began criticiziy,
the understanding of citizenship; ethnic groups were questioning the n&liﬂnn]ism
principal; and in religious spheres the debate was unfolding around sccularis
In general, as the importance and functionality of NGOs developed in Turkey,
their existence first and foremost questioned the transcendentality of the 5"3!:1.
Finally the rise to power of the Justice and Development Party (ddaler
Kalkinma FPartisi) as a political organization with an Islamic background is (b
pinnacle of this process, in which there has been a transition 1o a new cullurg,
not in the form of a break but once that has been gradual and consistent,'”!

The question appears now if the move of the JDP should be assumed 1o be 5
break in the history of modernization of Turkey, with its significant mode| of
modernization led by the state and political elites. What has been argued in thig
chapter can be summarized into two specific remarks: the first is that the “inter-
vention™ of grasstoots politics in Turkey has a long precedence and has beey
exercised since the early Free Party period of the 1930s. In that sense the present
situation does not reflect & move that is specifically original. Second, the ongi-
nality would appear if the JDP or any olher political power radically dares to
change the state-society configuration in Turkey, This would mean the trans-
formation of the existing culture-politics alignment as well. Since 2002, under
the pressure of the European Union, Turkey has undergone a remarkable change
toward a “better liberalism™ and this could be the start of a new process. Turkey
now has the potential for such a change, namely to pass out of its long standing
politics of culiure to a culture of politics. But the most crucial potential is Tur-
key's recalling the time it lost in its long history of modemization.
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hapter 5

[he Public Sphere and the Question of
dentity in Turkey

syzi Baban

g the tumultuous year of the Young Turk revolution in 1908, Jak Sama-
a Jewish subject of the Ottoman Empire, enthusiastically commits himself
ideas of freedom, equality, and justice. His commitment to the emerging
egime with the constitution at its center leads hum to believe that there will no
nger be Jewish, Muslim, Christian subjects but one people subject to the same
and having the same rights.' It scemed that the quiet and isolated Jewish
rters of Istanbul no longer satisfied his sense of belonging and he bepun to
e passionate speeches (o his family and neighbours about the importance of
g out of the ghetto mentality and integrating with the rest of society as
citizens.” Jak Samanon’s passionate plea was not met, however, with a
welcome by the Jewish community of Istanbul, For centuries, the Jewish
nity, like other religious communities of the Empire, enjoyed autonomy
t5 internal affairs and found litile reason to mix with the rest of the Ottoman
. The Ottoman social system was organized around autonomy and strict
Egregation of religions communities; as a result Jewish, Christian, and Muslim
unities were able to live side by side without involving in each other's
ess. However, Jack Samanon sensed that the ancient order was coming (o
| while a new sociely was emerging in which religious, ethnic and cultural
es should not segregate individuals into isolated communities but allow
to become equal members of society. Full of passion about the coming age
longer desiring to be confined within the physical and cultural bounda-
of the Jewish quarter, Jak Samanon broke away from the community in
: L he prew up and became a dedicated activist of the new revolutionary era.’
_?’l’ﬂ fast forward in time. It is 1938, fifteen years after the declaration of the
Hrkish Republic. Committed to creale a modern society out of the ancient so-
e 'lmhr of the Ottoman Empire, the new Republic adopts a universal citizen-

0 regime in which all members are declared equal and entitled same rights
Obligations. Gone is the way of organizing individuals into the separate and
gated communities in the Empire. Menahem Adato, citizen of the Turkish
blic, sits around the dinner table with his wife and their two sons, Mr.
U880 tells his family that from then on they are no longer Jews, but will be-
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