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A presentation of one of the most important Thoimiststitutions,
the Pontifical Academy of St. Thomas, founded bpdéheo XIlI
in 1879, and renewed in 1999 by John Paul Il. Titiela covers
the origins of the project, its long history, at&lriecent reform.
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John of St Thomas once observed wisely that whesn isn
dealing with St. Thomas, the horizon is not limitedhis person,
but goes far beyond him, and this is both becafisgésodoctrine
and because of the truth of things. Pope Leo Xidlarstood this
very well, as he indicates in his Motu Proprio lod t4th of August,
1880:De philosophia christiana in scholisvherein he named
St. Thomas Patron of Catholic Schools with thesedaio

“We, for the glory of the omnipotent God and foeth
honor of the Angelic Doctor, for the increase of
sciences and common utility of human society,
declared by our supreme authority, the Angelic Doct
Patron of universities, academies, grammar schools
and catholic schools, and desire that he be solheld
all, venerated and followed.”

During this year of 2005 we mark the 12&nniversary of
Thomas’s naming as Patron. This anniversary offass an
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excellent opportunity to locate ourselves with mtgo him. With
Thomas, something has happened which is uniquec@mitary to
the usual fate of mortals. Instead of a gradual arelitable
forgetfulness with the passage of the years, thmong of Thomas
and his work has grown throughout history, and && dchieved a
suprabhistorical position. He has been acknowledgeble one of
the creators of the culture of the second milleniamd the 26
century has recognized him and in a certain wagodisred him,
and it is hoped that the third millenium will knowm and
assimilate him even better. Even at eight centuokglistance,
Thomas as much of today as of yesterday. Thene ssi work a
“perennial newness,” as the Encyclickides et Ratio has
indicated And for that reason he is perennially contemporary,
the same way that the truth is always contempokéith Thomas,
we are not speaking of being contemporary in thenrmaa of
fashion, nor of being immobile in the manner of plyeamids.

Together with a group of well-known Thomists, | bkav
coordinated and edited in Edicep publishing holseet volumes
bearing the title EI pensamiento de Sto. Tomas para el hombre de
hoy[The Thought of St. Thomas for Contemporary Marhomas
is important for present-day culture as much foe tralues it
possess as for those which it lacks. The “manddiytbdis the same
as the man of yesterday and tomorrow, althoughshsituated
differently.

My assignment is that of presenting one of the Tiktm
institutions of greater prominence, the Pontifigetademy of
St. Thomas. As an approach to this illustriousituisdn which has
achieved 126 years of existence, | think it oppmetto recall its
original purpose, its more than century-long higt@nd its recent
reform. ThePAST was founded by Pope Leo Xlll in 1879, and was
reformed in 1999 by Pope John Paul Il. It is welbkn that there
are many analogies between these two papacieshbeth closed
one century and opened another one, both havessag5 years
of governance, both very thoroughly assume the iamsef the
Magisterium of the Church, and both resort to ThentlkeDoctor
Communis
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1. QRIGIN: THE PAST IN THEMISSION OFLEO XII|

The Pontifical Academy of St. Thomas was createdPbpe
Pecci, Leo XlII, on August % 1780. Chosen Pope the"26f
February, 1878, he quickly developed a programoekeghance for
his Pontificate. During his years as nuncio in Betg he got to
know the pathways of European culture, which wasillaing
between a fideistic traditionalism and modernisatonalism. In
his long period as bishop of Perugia he followesl dievelopment
of the school of Naples, which had as its masteet@w
Sanseverino, who proposed a return to Thomas, wahitbe same
time the ontologism of Rosmini was spreading ituiefice. He felt
himself responsible for the formation of the semimras of his
diocese, and chose Thomistic philosophy as thelizess for this
formation. With the collaboration of his brotheruSeppe Pecci
and the young Dominican Thomas Zigliara, he founaldithomist
academy, which initiated its activities on thd" of March,
1859. As opposed to the ontologists who followedsmRioi, and
who defended aitalian philosophy, this new Academy proposed
the Christian philosophy of St. Thomas. Giuseppe Pecci wrote an
accurate commentary of tide ente et essent@ St. Thomas, the
work which he called the “breviary of Thomism.”

Only one week after his election, he proposed fougdn
Rome an academy analogous to the one in Perugigatied to
understanding and spreading Thomistic doctrinein$éituted a
Thomistic professorial chaif and imposed in the Roman
seminaries the new manuals of Thomistic philosopihis first
encyclical, published on the 21of April, 1878, in which he
presented the program of his pontificate, he deelitan entire
paragraph to Thomism, and highlighted the impom/anaf
philosophy. To the Jesuit P. Cornoldi he gave #spaonsibility of
teaching a course in Thomism which would be operaltahe
students of the Roman schools. In that same mdniiprdl, in the
following year of 1879, he named his brother Giggepnd the
Dominican Thomas Zigliara as cardinals. The doatrirand
operative decision to promote Thomism had beenntake the

311



ABELARDO LOBATO, OP

same time that he performed a “purge” of certaiofgssors
considered “insufficiently Thomistic” by moving time out of
teaching, he named a commission to compose an leatytle
ordered Prof. P. Kleutgen to direct the work ofting the base
text, and he assigned Msgr. S. Talamo and P. Libreraas
collaborators, along with the cardinals Pecci aigliata.

The Pope personally followed the work of this teaand
reviewed the text with great attention, even makatbgervations
about the Latin style, of which Pius Xll said thatwas worth
being carved in stongotius sculpsit quam scripsit.

On the &' of August, 1879, the feast of Saint Dominic de
Guzman, he published the Encyclidaéterni Patris These two
words which give the document its name are the sasnthose
with which St. Thomas begins h@ompendiunirheologiae This
detail is a beautiful expression of gratitude te@ tBrder of
Preachers and to St. Thomas himself. Leo Xl gayeat
importance to this document of the Magisteriumywbich he said
that it was the best of the many than he wrAtgerni Patriswas
like a doctrinal quarry, which inspired all thosdéavfollowed the
25 years of his exemplary pontificate. As a goodegoor, Leo
X1l not only gives doctrinal principles, but hesal takes care to
indicate the necessary means for bringing theseciptes to
fruition. The theoretical content is well known: geals with
Christian philosophy, which is necessary as onth@praeambula
fidei, and which has been developed over the courseadiigtory
of Christian thought. In this history, the work dfhomas,
proposing a harmony between reason and faith, eesw@punique
position. He has assimilated the knowledge of tl¢hérs and
teachers who came before him, those whom he vetkaaid those
from whom he received his knowledge, and he hadsaldfody of
doctrine that the Church has made her own. Reasas never
raised so high, never was the faith expounded végtith
clarity. This philosophy should be that of all Galtb schools.

In order to carry out this great cultural task L€l created
three institutions: An edition of the complete wodf St. Thomas,
the founding of Thomistic centers of study, and entRical
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Academy. For the editing of Thomas's work, the “hiw
Commission” was created. The Thomistic centerstudys would
be the Catholic Universities. The Pope personallpvided
guidance for two centers that would serve as modaksin Rome,
and another one in Louvain, entrusted to Cardinaldiér. The
Pontifical Academy of St. Thomas Aquinas was toabplace of
encounter with great Catholic thinkers, in dialoguith the culture
of the present day.

The Academy of St. Thomas has its origin roots fwe t
Encyclical Aeterni PatrisLeo Xlll was demanding of himself and
his collaborators. On the 15th of October of thame year of
1879, he wrote the Motu Propriam pridem directed to Cardinal
Antonino de Luca, Prefect of the Congregation foath®lic
Education, detailing his project for an Academy idatéd to the
study and propagation of the doctrine of St. Thonias
document contains an outline of the mission andcsaire of this
institution, and also constituted an official matedeo bring it into
being. The Cardinal Prefect charged three Thomestjgerts with
the development of the program: Msgr. G. BoccaliZigliara and
Msgr. S. Talamo. In a few months the Commissionckated its
work, and on the"8of May, 1880, the inaugural session took place
in the Palazzo della Cancelleria, with all the sdle of a grand
cultural event: Msgr. Bocali presided over the Eudt, the
Cardinal of Luca, Msgr. Talamo, was the secretang Cardinal
G. Pecci was the first president. The number of beswas fixed
at 40, and all were named directly by the Pope.firesemembers
were expert scholars of St. Thomas, coming fromerdie
nations. Liberatore, Cornoldi, Satolli, Signorieliere Italian; the
Germans were Kleutgen, Stolen, Morgott; the FreBolrquard
and Sauvé; the Spaniards Cardinal Ceferino Gonzatet Orti y
Lara, among others.

The activities of the Academy began very soon ie th
Apollinare. An academic meeting took place everg tmonths. At
each meeting, one of the partners, designated byCibuncil,
presented a paper on a contemporary philosophigalrent, as
treated from the Thomistic perspective. The predamt of the
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paper was followed by a discussion between the raesnhhe
Academy had the privilege of being able to confeademic
degrees in Thomistic philosophy upon those whoingaattended
during a two-year period the faculty of philosophyone of the
RomanAthenea attending at the same time the Academy’s own
courses othomistica which were taught by some of the members
of the Academy. In order to obtain the academile tihey had to
pass an oral examination, and another examinatiomvriting,
before a commission of five members of the Acadehms
privilege lasted 50 years, from 1881 to 1931. Iswath a coveted
and accessible title. Throughout those years mban tthree
thousand students from all the parts of the woslithed the degree;
among them the future Popes Pius XI, John XXIII Radl! VI.

In general, the PAST inherited an academic style of
organization. In a sense, the Academies always awertain
Platonic inheritance: a teacher, a community oflests in esoteric
dialogue, and the communication of the fruit of viterks to all
students. The school that Plato initiated in thaery@87 BC, after
his failure in Syracuse, lasted, with variationstencultural value,
until 425 AD, when it was closed by Justinian.éappeared in
another guise in the T%entury under the sponsorship of Lorenzo
the Magnificent, and obtained its apogee in th& déhtury, when
the Royal Academies flourished. The historian Maglkr
managed to count up to 2750 academies in that gédriothe
Church there was an Academy of Theology, foundedPbpe
Clement Xl in 1718, but with little cultural projean.

The Academy of St. Thomas, as Mondin says, is withe
doubt one of the most illustrious of the Pontifi¢gadademies. As
Gilson observes that it is true that the Churchetped her
cultural mission throughout her first 12 centunethout Thomas
Aquinas, but after the f3century, theology no longer can do
without St. Thomas, who attained a synthesis whiakh not yet
been surpassed. With its pros and cons, the iotuiand the
government policy of Leo Xlll has given beginnirggd new and
fertile cultural stage in the Church, which is lzhea both tradition
and perennial newness. The Academy has had infiuertbe past,
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and is called to a greater contribution in the fetrhe process of
accomplishing its mission is condensed in a hapression in
the EncyclicalAeterniPatris: “vetera novis augere et perficere.”

2. HISTORY AND CULTURAL ITINERARY

To review the cultural itinerary of theAST step by step over
the course of more than a century is not a eady lradact, the
course of the life of the Academy has been analegouhe river
Guadiana, that suddenly hides itself from view dollbws an
underground path towards the sea, until it rettonthe surface in
the territories of la Mancha, as though it were ropg its eyes
upon waking up from a dream. It is not necessatliee to trace
the entirety of its history in this place. In fadhe life of
institutions depends in good part on the men wihectlthem. God
has decided to count on his creatures to furtremhssion in the
government of the world in time and history.

The men who have contributed to maintain and devete
PAST in the last years of the $%entury and throughout all the
20" they are in the first place the Popes, since i ipontifical
institution, and after the Pope, those designatediitm at every
moment to direct and to carry out its mission, tisato say, the
directive council, president, secretary, and adsisEhe clues to
some of its more important activities are reflected written
documents, acts, magazines, and publicationsidatel here some
of these clues which give faithful testimony tottivich was lived
and realized by the Academy.

Fortunately, the Popes who followed Leo Xlll, afi them
Italians, were men of a great personality, andoalthem have
given proofs of their syntony with the thought afpge Pecci, and
have marked the life of the Academy. It would bealuable aid to
history to gather in a single volume all the padoc#éf documents
directed by the various Popes to the Academy. Berthas
initiated this work via the publication of the vaus Bulls that
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mention St. Thomas. The Academy of Sciences halispel in a
single volume the pontifical documents directedt.t®amirez has
proposed a study of the doctrinal synthesis, pbpbgal as much
as theological, that underlies these diverse poatilocuments.

This line of Thomistic Popes begins with St. Pius from
whom all expected a pastoral direction, but whakjyisurprised
his followers with his clear and highly Thomistiogition on
doctrine. No other Pontiff was so demanding in thectrinal
area. In 1904, he wrote the Motu Progrigpraecipuis laudibuso
the Academy; in 1907 he published the Encycliascendi
against modernism, which motivated a session of RRST
dedicated to bringing the scholastic tradition intmtact with the
new currents. In 1910 he wrote the let@gicrorum Antistitum
exhorting the bishops to assure a Thomistic foromatin the
centers under their jurisdiction. In 1914 he présegthe document
Doctoris Angelici in which he orders that the doctrine of
St. Thomas should be followed, and makes two inambrt
affirmations: first, that the Church has made h&n dhe doctrine
of St. Thomas, the “Doctor Ecclesiae” of greatdatuse, whose
central principles and affirmations are to be fakadl; second, that
she approves of the doctrine of other Church Dsdtothe degree
to which they do not contradict what St. Thomaghea. For these
reasons, Piolanti does not hesitate to affirm Baie St. Pius X is
“il Papa piu tomista dell’epoca moderna.”

Benedict XV maintained this line during the diffictimes of
the war. He paid attention to ti&ST from the very beginning of
his reign, and with the Motu Propridon multo postof 1914
introduced some changes in its statutes, elevabnghree the
number of cardinals in the presidency. In his Rmatie the
“XXIV Thomistic theses” were published, which woub& one of
the points of greater contention in the centerstodly. In 1917 the
new code of canonical law was published, in whitla directed
to follow the doctrine, principles and method of Btomas. He
wove into this document praise of the Order of Elneas, not only
because it has given Thomas to the Church, butuseca has
conserved his doctrine faithfully.
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Pius Xl, from the beginning of his reign, demontsda his
predilection for St. Thomas and his esteem for Alkademy, in
which he had obtained an academic title in philbgo®n the
occasion of the sixth centenary of the canonizatib6t. Thomas
in 1923, he published the Encyclic&tudiorum ducenin this
document he sets out the thought of St. Thomashilogophy,
theology and mysticism. This Pope originated theaidf reuniting
students of St. Thomas from around the globe inntarnational
Congress, an idea which came to fruition in Apfill825. In 1930,
on the occasion of the 9%entenary of Saint Augustine, also the
50" anniversary of th®AST was celebrated, with an international
week dedicated to both Thomism and Augustinianism.

Pius XII was very devoted to St. Thomas and Sailtie#,
whom he frequently praised. He had excellent mhatiwith the
PAST, and he personally received the participants ah kibe
International Congresses promoted by the AcademyL950 he
published the EncyclicaHumani generis strongly affirming the
doctrine of St. Thomas, as opposed to the modemermts of the
philosophy and the “Nouvelle Théologie.”

John XXIII demonstrated his love for St. Thomas hwin
allocution in the Angelicum, in which he recallet$ Istudies on
Peter of Bergamo, the author of thabula aureawhich was the
first Index of the work of St. Thomas, and that continues éoab
valuable instrument of scholarship. This was on#hef March,
1963. During that visit he elevated the Angelicwonthe rank of a
Pontifical University.

Paul VI had also obtained an academic title ingstuiphy in the
PAST, on the 28 of May, 1922. At his suggestion, Vatican II
discussed Saint Thomas in two docume@gptatam totiusand
Gravissimum educationign both documents the Council proposed
Thomas as a model and teacher of theologians, tivéhfamous
“nine words.” In the year of the™centenary of the death of
St. Thomas, the Pope came to the Angelicum andespbkhe
Congress of St. Thomas, describing him as a teawfhtre art of
thinking well. He wrote a beautiful letteEcclesiae lumenin
which he expounds the doctrine of Thomas and padoa
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“reading” of the “nine words,” as ahapax legomenonn the
history of the Councils: proposing a master, arappsing that this
master be Thomas Aquinas.

The attitude of the Popes since the time of Led K#s been
coherent and positive. John Paul 1l takes up theditton and
renews it with vigor.

The list of the Presidents of the Academy is atofied: The
first was Cardinal Giuseppe Pecci, the brotheras XllIl. In 1890
Cardinal Tommaso Zigliara succeeded him, and ir3188rdinal
Mazella was named in his stead.In 1897, Cardinatolb
succeeded him. In 1910 Cardinal Mariano Rampolla ma&med to
the post. Benedict XV created a Presidency of three
Cardinals: B. Lorenzelli, Billot and Lega. Pius Xkppointed
Cardinal M. Browne. Paul VI named Msgr. Antonio IBidi as
Vice President, and the President was Cardinalidp@. After
him, Piolanti was named President: he was therivsto have the
title of Cardinal.

The weight of the Academy falls on the shoulderstlu
Secretary. The list of the Presidents is lengtling tist of the
Secretaries, on the contrary, is very short. Thest fiwas
Msgr. Salvatore Talamo, who held this office fro88Q until his
death in 1932, more than 50 years. The second waSh&rles
Boyer SJ, professor of the Gregorian, who heldptbstion for 46
years, from 1932 to 1980. The third, and preseetre&ary is the
Salesian Fr. Luigi Bogliolo, who has served fory&@rs.

The publications of the Academy began in 1934, witiia
Academiae Sti. ThomaBeginning in 1948, the journaDoctor
Communishas been publisheBuring the years of the Presidency
of Msgr. Piolanti, the Academy published a collectientitled
Studitomistici,and thus far 12 volumes have been published in the
Biblioteca per la Storia del Tomismao.

The Proceedings of the International Congressearbég be
published in 1925. Perhaps the best measure ofahe of the
contribution which thePAST has made to our culture is this
collection, which gathers together the contribwsionf the
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Academy’s members and other important Thomistse lethe list
of the Congresses, with the generic subject of dalthof them
celebrated in Rome):
l. 1925: St. Thomas, Theory of knowledge. Hylomdsph
II.  1936: Philosophy and the sciences. Christiatopbphy.
lll.  1950: The existence of God.
IV. 1955: Thomism and contemporary philosophy.
V.  1960: The foundation of morality.

VI.  1965: The Thomistic “ways” of proving the exasice of
God.

VII. 1970: De homine.
VIII. 1980: The Centennial oheterni Patris.
IX. 1990: St. ThomaBoctor Humanitatis

X.  2003: Christian humanism (organized in conjumttivith
the SITA).

In order to complete this historical panorama, bud be
opportune to add the list of the partners of BAST during these
years of first stage. It is an edifying and exemplaistory. It
demonstrates that Thomas Aquinas is present icuhere of the
20" century, and that he has been uniquely welcomedhi®
metaphysical and anthropological contribution.

3. MISSION. THE REFORM OFJOHN PAuL I

Beginning with the 28 of January, 1999, the feast day of
St. Thomas, the@AST entered a second phase of its existence. It
could be said that the Academy dressed itself stdEayarments in
order to begin the third millenium. Pope John Resilgned on that
day a Motu Proprio which begins with these woldter munera
AcademiarumThis document, published i@sservatore Romano
on the 28 of March, brings with it two innovations, one of a
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general character which deals with the Pontificehdemies, and a
second dealing specifically with the Academy of $tomas.

At the present moment two types of Pontifical Acadss
coexist in Rome, from the point of view of theirt@uwomy. While
the Pontifical Academies of Science, of Life, arfdtlee Social
Sciences enjoy autonomy and have their own manageamother
group of seven Academies is united and directetheyPontifical
Council for Culture. Among these are two which lllvdiscuss
here: that of St. Thomas and that of Theologyablt,fthree distinct
academies had been unified in practice, i.e. tHafTteeology,
which was the oldest, founded by Clement Xl in 17di&d that of
Religion, which had been founded in 1901. All oégb celebrated
the “accademica tornatatogether, and during the presidency of
Msgr. Piolanti they shared their activities. Piu$ bad already
added the Academy of Religion to that of St. Thariide new
arrangement suppresses the Academy of Religion cheakly
separates the Academy of Theology from that of
St. Thomas. Special statutes were written for easti,both have a
numerus claususf partners, 40 for the Academy of Theology, and
50 for that of Saint Thomas. It is worth payingsgaattention here
to the reform of thePAST, its new statutes and its area of
investigation.

The reform, which has originated this second pludghe life
of the PAST, pays attention to the origins of the Academy, has
been undertaken in view of giving it a new impulBee PAST was
one of the means of action which the Encyclidaterni Patris
proposed for the study and spread of the doctrife o
St. Thomas. That famous encyclical, which gave irigp an
authenticsvolta in the study of philosophy in the centers of the
Church, had a response in another similar Encyatitdohn Paul
Il, Fides et ratio,also dedicated to Christian philosophy, which
makes its flight into the speculative realm usiwg wings, that of
reason and that of faith. This famous document puddished on
the 14" of September, 1998. It describes the situationwlivich
philosophy finds itself today, and affirms the resigy of giving an
answer to the challenges that present themselve€htistian
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thought. The Pope declares his mission of defendéagon and
truth. “A century after the promulgation of the Kolical Letter
Aeterni Patrisby my predecessor Leo Xlll, which marked the
beginning of a new development in the renewal ofopbphical
and theological studies concerning the relationa/éen faith and
reason, | wish to give a new impulse to the PargifiAcademies
working in this field, taking into consideration rdemporary
thought and directions, in addition to the pastoesiessities of the
Church.” (nter muneran® 3). Such was the orientationFafles et
ratio: “to give back to contemporary man an authenticfidence
in his cognitive capacities and to offer to philpksy a stimulus so
that it can recover and develop its full dignitWith this mission,
the structure of théAST is given its orientation, and its future
activities are given a program. TRAST is asked to be a doctrinal
“agora” which can penetrate to the core of realiyd which can
engage in a dialogue with contemporary culture. igadization of
these three characteristics will require a remdekefiort.

Because of its nature as an institution of cultthe PAST must
be a central and international forum for scholamsladwide. The
Academy must be composed of members who are contgatéh
in the study of St. Thomas as well as in the proklarising within
the culture of the present day. As Edith Stein essdd, the study
of St. Thomas demands complete dedication and ifaityl with
his work. This type of specialist does not aboitien trying to
welcome representatives of many countries and madtuas
partners, one loses in intensity what one gainsxiension. The
contemporary technical-scientific culture requireser more
specialists, and these usually do not feel safertmbyhe confines
of their particular disciplines. Our age nourishead forms
technicians and scientists, but it does not forge \weople.

In order to understand and to promote the doctriie
St. Thomas, theAST must be able to reach the core of reality, the
truth of things. Thomas obtained a unique peneimaiito the act
of being, and by his teachings, doors are opental thne very
depths of beings. Thomism moves in the plane of the
transcendence of being and its properties. Froms pibirspective,
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access to God in His existence and mystery is plesdihe reality
of the world is accessible. And this route, via timelerstanding of
esse is the only one which responds to the problemt tha
continually resurfaces in modern culture, and whiak been seen
as a stumbling block since th¢ho is man®f Kant.Fides et ratio
highlights clearly the confusion of thgensiero debolevhen it
came time to give a response to the problem of fRansome
thinkers, we have enteredpast-humantime. There are attempts
on many fronts to threaten man and his humanneass, tlae
Encyclical shows the danger of the “abolition ofrthand seeks
help in responding to this threat. This “SOS” regsian answer
from thePAST.

In order that the°AST might achieve its objective, which is to
communicate the truth that it has received, andaat with the
courage and boldness that the truth demands, it bauseady to
sustain a dialogue with the cultures and the men of
today. Authentic dialogue is difficult and very demding. Today it
iSs common to have recourse to opinion or to poppdesitions, but
it is a rare achievement to penetrate to the shbase which is
common to the various contrary positions, or tougtegthe attitude
of working together to achieve the totality of tineth. In the case
of the recent dialogue within the commission apfsunto
investigate the causes of the terrorist attack oaddd, the
difficulty of a true dialogue with the other wasaphically
apparent. On the one hand, all claimed to be lapkin the truth
about what happened, and made reference to the, fattich
coincide with the truth. Nevertheless, prior to afgct, an
interpretation was present, and in a very Kantianss it was
treated as aa priori. Democritus long ago declared that the truth
is hidden in a deep well, and if by chance it lsa® hiding place,
it darts away from the eyes of those fortunate ghaw catch a
glimpse, never allowing itself to be caught. TRAST has an
opportunity to engage in dialogue, but it is deniady a
Herculean task.

The project of reforming théAST requires a return to its
origins. St. Thomas must be studied, but no loregerthe only
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Christian philosopher, as Leo Xlll had proposedtha context of
Leo’s times, it was an urgent necessity to findoatdnal nucleus
which could be used to form thinkers in the acaderenters of the
Church. Rather, Thomas must be studied as an aitéginker,
who unifies in an exemplary way the three wisdomestaphysical,
theological and mystical. When Thomas speaks okéifrand of
the task that the Church has entrusted to himgfiaes himself as
a theologian or preaching friar, who chooses teagpthe Gospel
by means of study and prayer. He converses with iGaader to
be able to speak of God. TRAST is oriented towards the study of
this integral Christian thinker in order to imitdten, to understand
him and to act with the same passion as he hdtisdarch for the
truth.

Against this historical background of continuitythviAeterni
Patris and as the “spokesman” féides et ratiomakes sensthe
reform of the statutes ?AST carried out by John Paul Il. We
highlight some points of greater importance here.

The purpose of theAST finds its realization in the study,
understanding, defense and propagation of the itegghof
St. Thomas, in accordance with the tradition iterees from its
foundation by Leo Xlll, from the documents of Vaiic Il and
from the direction given to it by John Paul Il. Theomotion of
Christian philosophy is entrusted to it, takingoirdccount the
totality of its teaching, which includes philosophyith the
passage of time, the horizons of its mission haikemed. At the
outset, the recovery of philosophy was primarilgrs@as a way to
face the challenges of modernity. In the documehtgatican II,
the authority of the teaching of Thomas in dogmétieology is
made clear. The documents of the pontificate ohJeaul 1l talk
about the totality of the work of Thomas, who, @daion to being
Doctor Humanitatiscontinues to b®octor Divinitatis.

The ordinary members of the Academy have beenddisen
40 to 50; all are appointed by the Holy See, andrmeaching 80
years of age they are assigned the category of rferhémong
the activities undertaken by the Academy are itsetings,
publications, and the various Congresses whicpansors. All the
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members have as one of their duties the participati the annual
Assembly, and the international Congresses. Thie ¢ésdoing
philosophy and theology requires an active presentee forums
of contemporary culture, as well as collaboratioithwsimilar
organizations. In addition to the ordinary membémsye is also a
category of “collaborating members,” who have theguired
gualifications and are admitted by the Council sTtéategory does
not havenumerus clausugit the present time they number 100,
but this number can grow in order to allow creatdmvork groups
or in order to prepare documents on contemporapic$oln
addition, the statutes of théAST take into account its
administration, in the hope that a foundation cambtained which
is analogous to that which gave the Academy itsuis®in its first
years, thanks to the liberal assistance of Leo. XIII

In these first six years of its new phase, B#ST has given
proof of its vitality and it has made itself presénthe panorama
of culture. It has once again started to publigh jturnal of the
Academy,Doctor Communisin these years it has also published
the documents of the plenary Assemblies, beginmr&01, when
the Assembly took as its subject the relation betwéhe new
phase of theeAST and the EncyclicaFides et ratioIn 2001, the
subject was the contemporary debate concerning. tru2002, the
topic was the “good” from diverse perspectives.2B03, the
proposed subject was Christian humanism from thspeetive of
St. Thomas. In preparation for this current yead®2@e have the
theme of the “sacred” in today’s culture.

The subject of Christian humanism from a Thomisspective
was addressed from diverse perspectives durindnteenational
Congress which took place from the®ab the 28 of September
2003. The Academy in the second half of th& 2éntury decided
to celebrate an International Congress every 1@syéa the first
year of each decade. The last one was held in a880another
was due to be held in 2000. We felt it opportungadstpone it,
given the abundance of Congresses in Rome duriaigjtiilee
year. It was requested of us that it not merelalm®ngress of the
Academy, but that it also include SITA, the Intdimial Society
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of Thomas Aquinas. The Congress was a memorableuaitgie
event, with great participation on the parP@fST members and of
Thomists at an international level. The first vokinof the
Proceedings has already been published, an elegdmine of
more than one thousand pages, and two more suameslare on
the verge of being published.

In order to complete the discussion of the missibine PASTs
new phase, I think it opportune to add two note® evoking the
allocutions of the Pope on the occasion of our Addies, and a
second discussing the list of the present memddre®AST.

In this time of thePASTs second phase we have had four
pontifical documents which bear upon the Acadenhe Tirst was
the Motu Propridnter munera Academiarutiat we have already
analyzed. In addition, on the occasion of our ah#ssemblies,
we have had the fortune to receive every year atigge and a
papal message.

On the 21 of June, 2001, when we were discussing the tdpic o
truth, John Paul Il expressed to us his lively estefor the
activities of the Academy, which are directed tadgaanswering
the questions which present-day culture raises.SEaech for and
encounter with the truth is more difficult in oume, because of
the widespread skepticism, relativism, agnosticemd nihilism,
which are obstinate in denying the capacity ofibenan mind to
know truth, especially the absolute and definitingh. ThePAST
has an answer to this situation of {pensiero deboleand must
imitate St. Thomas, who is the “apostle of theht#nd the model
for all of those who seek truth.

On the 21 of June, 2002, theAST received a papal message
on the subject of the plenary session, which wareate a
dialogue concerning the good, from a transcendgregedpective
that explores the relation which the good bearbding, and for
that reason also to God. Thomas has been propgstu lChurch
as a teacher of how to think and a model of theecorway to
perform theology. In our time there is a radicalgiifulness of
being, of God and of the soul. The great thinkeed the anguish
of not having the solution to the problems thatteacounter. For
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that reason it has become necessary to return tapmesics. In
Thomas there is a circularity between being, trathd the
good. And for that reason there is an answer tgtbblem of evil,
which has once again become a central questiothifiokers and
for contemporary culture, which asks like Saint Asiine:Unde
malum?Only in the mystery of Christ can a radical solatioe
found to the mystery of the man.

In 2003, the plenary session was moved to the mafith
September, in order to coincide with the InternasiloCongress
dedicated to the subject of Christian humanism fi@rhomist
perspective. Pope John Paul Il sent a Papal diseaur the 21 of
September, which was read in the opening sessidneilPalazzo
della Cancelleria. The subject is a constant ofthigight, which
was already revealed in his first EncyclicRedemptor hominjs
when he reminded the world that man is the prinmaad that the
Church travels in order to announce salvation insuse
Christ. Christ is the true way of man. At the bedmg of the third
millenium, it is necessary to remember the contidou of
St. Thomas to an integral Christian humanism. Tiisanism has
the capacity to understand the being and the parpbsnan, as
well as his dignity. The doctrine of St. Thomaski@oot deeply in
the cultural history of the Middle Ages, but it @lsurpasses that
age, helping us in this hour to save man, who knowse and
more things about human beings, but is ignoramea®r before
about who he is. St. Thomas helps us in the taskating our way
through this night, with his radical orientatiomtards the harmony
between nature and grace. Grace does not destroybubperfects
him and brings humanity to its fullness.

In the Yearbookof thePAST we have the list of the 50 ordinary
members of theAST.

Gathering together these three moments ofPA8T which |
have evoked, its origin, history and mission, lided that we have
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a vision of thePAST, as an element of the present-day panorama of
St. Thomas, Patron of the Catholic Schdols.

Abelardo LobatoppP

President Emeritus of the Pontifical Academy ofT$tomas
Via Nassa, 64
CH 6900 Lugano, Switzerland
email: lobato@bluewin.ch

1. I have preferred to do without notes correspagdd the treated points, in
order not to overload the text. For the interesteader, | indicate in this note
some sources and some of my other studies on thiecsuA. ROLANTI, La
Pontificia Accademia Romana di San Tommaso d’Aquiltbreria Editrice
Vaticana, Citta del Vaticano, 1980, 40 pp.; BONDIN, “Memoria storica
del’Accademia”, Doctor Communis 1 (2001), pp. 38-46; CXIETA
INTERNAZIONALE TOMMASO D'AQUINO (ed.), Tommaso d’Aquino nel |
centenario dell’enciclica 'Aeterni Patris’. Atti ieonvegno organizzato a Roma
dalla Societa Internazionale Tommaso d'Aquino elad®ontificia Universita
S. Tommaso d’Aquino, Roma 15-16-17 novembre ,18@8ieta Internazionale
Tommaso d’Aquino, Roma, 1981, 319 pp.; S. MMREZ, De auctoritate
doctrinali S. Thomae Aquinati®\pud Sanctum Stephanum, Salmanticae, 1952,
330 pp.; A. IOBATO, “Santo Tomas de Aquino en el Magisterio de lasa,
desde laAeterni Patrisa Juan Pablo II”. BNTIFICIA ACCADEMIA ROMANA DI
SAN TOMMASO D’AQUINO (ed.), L'enciclica 'Aeterni Patris’ nell’arco di un
secolo. Atti dell’'VIII Congresso Tomistico Internazale (Roma, 1980)t. 3,
Libreria Editrice Vaticana, Citta del Vaticano, 19§p. 7-28; A. IOBATO, “La
nuove fase [della Pontificia Accademia Romana di Saoemmaso
d’Aquino]. Anno 2000”,Doctor Communisl (2001), pp. 17-37.
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