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Notes on Transcription

The following symbols are used in the transcriptions. They are not phonetic
definitions, but the equivalent IPA symbols are given in square brackets and are
followed also by the corresponding Arabic characters, where they exist in Modern
Standard Arabic.

The transcription system used in this research mostly follows Durand (2009: 29),
but a few changes have been made to this transcription: the phoneme for [h] is noted
as &, the one for [¥] is noted g. Non-phonemic emphatic notation (e.g. /r/) is almost
omitted except for the word fikra ‘thought, idea’; it is only maintained for the two
emphatic phonemes /m/ and /b/ in the following words: mama 'mum’, baba 'dad' (#
bab-a 'her door’) and mayy 'water' (# Mayy, diminutive of Maryam). Emphatic /l/ is
marked only in words and compound words containing 4//ah 'God'.

Other velarized phonemes are explained in Chapter 3, "Phonology" but they are
generally not marked in the transcriptions. All the final long vowels are transcribed
with length. E.g. yaené 'it means', tani 'another, second’, hawale ‘about’, ’ila to', hada
‘this." The glottal stop hamza /’/ is marked where clearly pronounced, but sometimes it
has not been marked at the beginning of the words, since it is implicitly understood.

The definite article is always marked a/- but the o is not marked in the definite
article if it is preceded by a vowel, e.g. w I-bét 'and the house' realised as [ulbe:t], or at
the beginning of a sentence if the article is not assimilated, e.g. |- ‘umir ‘the matters',
while it is marked with the assimilated article such as in 25-sax’s 'the person'.

In addition, the superscripts /*/ and /*/ have often been used instead of the suffixed
pronouns —Aa and —hon since the phoneme /h/, if followed by a vowel, is not
pronounced /h/ but is mostly replaced by the semivowel corresponding to the vowel
which precedes the suffix, such as in the following example:

mama ea-til eam yiiZasii-"a 'izri-’a w dahr-a

'my mum constantly feels pain in her legs and back’

In those verbs in which a phonemic /y/ occurs, it is transcribed using /y/ but due to
its position, it has to be pronounced as a vowel and read as /i/. Example: byhutto 'they

put'.



| have used conventional Western spellings for proper names and a few
recognisable terms, even if | sometimes transcribed in italics the names in brackets or
in a footnote, e.g. Hanano (Hananit) or Yaqut al-Hamawi (Yagit al-Hamawi). | also
used additional characters, such as kh, 4 for x, sh for §, * for ¢ especially in

References.

All translations in the text are my own, except for the titles of the geographers’
works, for example Al-masalik w al-mamalik "The book of Roads and Kingdoms' by

Ibn Hawagal, since a standard form of English translation of them already exists.

| tried to give in English the same meaning as that intended by the speakers
interviewed in Arabic, so where necessary, | slightly changed the translation in the
examples given in the chapters, since sometimes an isolated example extrapolated
from the corpus did not give the same meaning as that intended in the full interview's
translation.

The translator's goal is to think "How would an A speaker express in the same

situation of a B speaker?".



Transcription of Arabic Phonemes in Homs Arabic

Standard Arabic Phonemic Examples

transliteration

3 ’ sa’al 'to ask’
< b bard ‘cold'
< t taht 'under'
< t/s tyab ‘clothes'

sawra 'revolution’

z zlg talz 'ice/snow’
garas 'bell’

z h rahet 'she went, she has gone'
z X xarban 'broken’
2 d dars ‘'lesson’

3 d/z dahab 'gold’

tazkara 'ticket'

0 r ris 'feathers’

D z zet 'oil’

o S sus 'licorice’
o s Sams 'sun’
o S sabiin 'soap’
Ul d/z dyuf'guests'
bi-z-zabt 'exactly’

L t tayyara ‘airplane'
L d/z duhr 'noon’
zurdif 'circustamces'

¢ £ eatsan 'thirsty'

! The realisation of gim is not stable in HA, in fact it is noted that even if it is mostly realized as /Z/
likely due to Damascus Arabic's influence, the realization as /g/ seems to be the most authentic form
since it is maintained in those speakers who speak in 'heavy' Homs Arabic. While /Z/ is always used by
young people. It is also noted that within the same interview, some speakers interchange /z/ and /g/.
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gaz 'gas’

f6% 'on,upon’

94l 'he said, he has said'
iqtisad ‘economy’

kaff 'slap’

lahmi 'piece of meat'
maktab 'office’

nar 'light'

sahl ‘easy'

walad 'boy'

yom 'day'



Consonants

IPA  Transcription

[?]
[o]
[b]
[p]
[t]
[6]
[s]
[3]
[ds]
[h]
[g]
[x]
[d]
3]
[6]

2

I~

Ne

U

Y

N

r

“c

Phonemes Description

laryngeal, plosive, voiceless

bilabial, plosive, voiced

bilabial, plosive, voiced, velarized

bilabial, plosive, voiceless

dental, plosive, voiceless

interdental, fricative, voiced

dental-alveolar, fricative, voiceless

palatal, fricative, voiced

palatal, affricate, voiced

pharyngeal, fricative, voiceless

velar, plosive, voiced

uvular, fricative, voiceless

dental, plosive, voiced

interdental, fricative, voiced

interdental, fricative, pharyngealized, voiced
dental-alveolar, fricative, voiced

dental-alveolar, trill, voiced

dental, trill, voiced, velarized

palatal, fricative, voiceless

dental-alveolar, fricative, voiced, pharyngealized
dental-alveolar, plosive, voiced, pharyngealized
dental-alveolar, plosive, voiceless, pharyngealized
dental-alveolar, fricative, voiced, pharyngealized

pharyngeal, fricative, voiced
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[¥]
[f]
[a]
[K]
[1]
(1]
[m]

[n]
[h]
[w]
[V]

Vowels
Short VVowels

IPA

[a, a]

[o]
[e]
[i]
[o]
[0]

Transcription

a

2

uvular, fricative, voiced
labiodental, fricative, voiceless
uvular, plosive, voiceless

velar, plosive, voiceless

dental, lateral, voiced

dental, lateral, velarized, voiced
bilabial, nasal, voiced

bilabial, nasal, velarized, voiced
dental, nasal, voiced

laryngeal, fricative, voiceless
bilabial, voiced semi-vowel
labiodental, fricative, voiced

palatal, voiced semi-vowel

Phonemes Description
unrounded, front, low
unrounded, central, mid-vowel
unrounded, front, midvowel
unrounded, front, high
rounded, back, mid-vowel

rounded, back, high
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Long Vowels

IPA
[a:]
[e1]
[i:]
[o:]
[u]

Transcription ~ Phonemes Description

a

~)

Qi

<

unrounded, front, low
unrounded, front, mid-vowel
unrounded, front, high
rounded, back, mid-vowel

rounded, back, high

Abbreviations and Symbols

DA
HA
SA
CA

EALL

Lit.

1

< O Vv

<

PI
S9

Adj

Damascus Arabic
Homs Arabic
Standard Arabic
Classical Arabic

Encyclopedia of Arabic Language and
Linguistics

literally
phoneme
phonetic variant
turns into
consonant
short vowel
long vowel
feminine
masculine
plural
singular

adjective
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Preface

This research deals with the urban variety of Arabic spoken in the City of Homs, or

Hims, the third important city in Syria situated in its biggest province.

A map of Syrian provinces? (muhdfaza pl. muhafazat)

Unfortunately in recent years Homs has become well-known because, since the
beginning of the protest, it had a central role in the initial demonstrations, which then
spread to the whole country and quickly turned into the current Syrian Civil War
which has virtually destroyed the majority of Syrian cities and their population.
Before this tragic war, Homs was a kind of "happy country" where no problem was
too hard to overcome.

Homs has benefited from a strategic position which made it the link between the
interior cities and the Mediterranean coast and it also gave us very important

personalities such as Roman Emperors and Empresses - worth mentioning is

2 https://www.citypopulation.de/Syria
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Caracalla, whose mother was Julia Domna, and his cousin, Alexander Severus, whose
mother was Julia Mamaea, the daughter of Julia Domna'’ sister, Julia Maesa.

A more recent claim to fame its progeny, Steven Jobs, who had Homs blood in his
veins since his biological father Abdulfattah Jandali was a migrant from this Syrian
city.

Yet, despite its importance in Syria's history and culture, Homs remains a poorly-
documented city in the Western world, in all fields, and especially in that of

linguistics.

In Homs, a form of Arabic unique to the city has bloomed. It corresponds to the
Arabic typical language of this peculiar area: for brevity, it will be indicated as "HA"
for the purpose of this dissertation.

In order to understand why Arabs from Syria can elaborate a language that thrives
so well in Homs, we must focus on the above-mentioned position of the city, situated
at a crucial trade crossroads, very much appreciated by the Arabic speakers who used
to pass through this geographical region in the past. After Syria's conquest, the new
Arabic speakers who settled in Homs ensured the growth of a language which was
rooted in that area, and which became an important landmark for the new conquerors
and future generations.

We need to be aware that Homs Arabic is deeply anchored in pre-Arabic
experiences. In other words, it originated from those people who arrived in Homs
speaking other languages. They contributed to establish the local language. Shall we

call it "dialect™

or "language" or better "local variety"? My father's origins have
placed me in a privileged position to be able to address this question as well as to
investigate the main linguistic aspects of Homs Arabic in the field of the Arabic

Dialectology.

According to Habib (2010: 61): "the Homsis* are known for being very proud of

their dialect" and this variety is well-known by the rest of Syrian people because of

% In this dissertation the use of the term ‘dialect' is very rare since | prefer to indicate the Arabic
languages as 'local varieties' or 'Syrian Arabic', 'Gulf Arabic', 'Algerian Arabic'. Nowadays the term
'dialect’ seems to be, according to me, too simplistic since it is well-known that each Arabic variety is a
language with its own peculiarities.

* Throughout my thesis the city is indicated as Homs and its inhabitants as Homsi for singular and
Homsis for plural. HA or Homs Arabic refers to the language.

15



the wide use of u, as in Jerusalem Arabic, especially in initial closed syllables (Kalach
2016: 338), e.g.:

Xudra 'vegetables'
sugl 'job’
kull ‘each, everything'

For all these words in Damascus, we should hear the higher-mid central vowel 2
[2] instead of u [u]: xadra, sagl, kall.

On final words in an utterance or exclamations, long vowels are significantly
prolonged, especially in the speech of those who have left Homs a long time ago. This
prolongation recalls the old dialect of Damascus called mbaza™ (Langone 2012: 9).
E.g.
st ha:d ‘what is this?'

hazi ea.d! 'stop it! Enough!’

la-we:n? ‘where [are you going]?'
héeke:? is it so?"
hada:? 'this one?'

The phenomenon could be accomunated to pausal forms, as described by Fleisch

(1974), although the diphthongation (siz > saw) is ever heard.

Several scholars have attempted a classification of the most important features of
Arabic dialects, but none of these has described Homs Arabic, which is why this work
is designed to provide a linguistic documentation of this local variety by defining the
main phonological, morphological and syntactic features of al-lahzZa I-humsiyya, but
also presenting some interesting aspects of Homs history and traditions.

For my analysis, two main sources were used: firstly, a corpus of HA texts with
transcriptions that | personally collected through interviews in Arab countries, and
secondly, my own intuitions due to my strong knowledge of Homs variety due to my

father's side family.

In the following lines | will describe the structure of each chapter of this

dissertation.

® mboza® derives from bazi®, a musical instrument ‘trombone’ whose sound recalls the intonation of old
Damascene speech. It is the same kind of intonation used in one of the most famous soap operas
(musalsal) in the Arab world: bab al-hara 'the door of the neighbourhood'.

16



Chapter | is articulated in three sections: the first defines the topic, introducing a
brief presentation of Arabic varieties, focusing on the main classification of Levantine
Arabic in order to put HA in a clearer context. The second paragraph is a detailed
description of the methodology that | have applied for acquiring data and for
transcribing the recordings, in addition to details about the informants and the topics
we talked about in the interviews. The third part comprises an outline of the most
significant sources consulted for my study which were mainly in Arabic for
information about the city of Homs and its traditions. Papers and books in Arabic,
English, French, German (for the grammatical sections only), and Italian provided
information on the features of Arabic dialects.

The history of Homs does not come within the purpose of this study, but I have felt
it necessary to give a brief historical overview in Chapter Il. The first part details the
most significant celebrations, personalities and traditions, which are presented to the
reader in order to contextualise the importance of the city and of its local variety. The
second section explains the Wednesday holiday in Homs, a celebration without
specific rituals and the many stories about its origin, such as the one about the sun god
or about Tamerlane's prank. In the same section there is also a selection of Homs
jokes in transliterated and translated in order to better understand the irony which
characterises this population. The last two parts of Chapter Il focus on some
traditional folk songs and rhymes, accompanied by explanation, that are usually sung
during weddings (zagalit and earada) or Eid el-Fitr after the end of Ramadan. The
aim of these last two sections is to attempt to preserve a specific part of the Syrian
cultural and linguistic heritage, especially in this critical moment for the Country, and
to add these folk songs in transcription in order to find out how they are really
pronounced by local people. Indeed, it is possible to find the Arabic version, but never
the transcribed and translated version of them.

From the point of view of Arabic Dialectology, Chapter Il and Chapter IV
represent the most significant parts of this study, which aims to provide a linguistic
classification of Homs Arabic. More specifically, Chapter 11l is dedicated to the main
phonological patterns of this Arabic variety including, for example, consonants,

vowels, diphthongs and prosody.

Chapter IV is divided into three main parts: the first deals with the nominal

morphology, e.g. nouns, particles, plurals, pronouns, interrogative and relative stems,

17



numerals etc., while the second part deals with the verbal morphology, presenting
verb conjugations, and a third part about most common syntactic structures. The
grammatical patterns are correlated by several examples mostly taken from the
corpus.

Chapter V presents final comments on the findings, which highlight that we are in
presence of a mixed sedentary typology sharing isoglosses with Lebanese and
Palestinian varieties, as well as Iraqi. It includes all the texts transcribed and
translated with details about the informants. | hope that these transcripts may enrich
the comparative analysis of Syrian dialects in the field of Arabic Dialectology and

Linguistics and that they may also be used as teaching material in the future.
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1. Preliminary Remarks

1.1. Levantine Arabic

It is well known that there are many varieties® of Arabic in existence. However, the
Arabic-speaking area can be geographically divided into two main groups: an Eastern
area (al-masriqg) that includes Eastern Arab countries and Egypt (Durand 2009: 172)
and a Western area (al-magrib) represented by the countries of North Africa.

Further distinctions also exist within countries and even between cities or villages;
this is why the field of Arabic Dialectology is in constant need of updating and new
research and it will always need new studies since the number of Arabic varieties is
almost limitless.

As far as Levantine Arabic - al-lahagat as-samiyya — concerned, this linguistic
term indicates the whole group of Eastern spoken varieties in Syria, Lebanon, Jordan
and Palestine, in the area that was called Greater Syria (bilad as-sam) where the urban
varieties represent as a separate group, whilst some rural varieties do not really differ
from them. However the varieties of Horan and central and southern Palestine are
very different compared to urban varieties (EALL: 607).

According to Versteegh (1997: 221), the classification of Levantine Arabic

comprises three main groups:

- Lebanese/Central Syrian group, consisting of Lebanese and Central Syrian

varieties (e.g. Beirut and Damascus Arabic).

- Northern Syrian varieties (e.g. Aleppo Arabic and land suburbs, known as as-
sawi).

- Palestinian/Jordanian group, consisting of the Palestinian town dialects, the
Central Palestinian village dialects and the South Palestinian/Jordanian dialects.

Durand (2009: 175) classifies Levantine Arabic as follows:

® The word 'dialect’ is usually used in most works and studies, so this word will also be used in this
thesis; however, | personally prefer 'local varieties' or the adjective related to the country plus Arabic:
e.g. Egyptian Arabic, Syrian Arabic, etc.

19



- a sedentary typology represented by the varieties spoken in the capital cities

such as Damascus, Beirut, Jerusalem.
- A northern rural typology in Lebanon and Palestine.
- A southern rural typology in South Palestine and Jordan.
- A Bedouin typology in the nomad areas of Syria and Palestine.

According to Behnstedt (2008: 151), Levantine Arabic can be divided into two
main groups: Syro-Lebanese including the dialects of Cilicia, Antioch on the Orontes
and the Palestinian varieties including Jordan because of the huge presence of
Palestinians in the territory.

Bedouin Arabic prevails in the central and eastern regions of Syria, while in the
north-eastern regions dialects are considered as a separate group together with the
varieties around Palmyra and Al-Qaryatayn. The Coastal varieties (Latakia, Mhardi,
Banyas and Tartis), the Cilician and Antiochian varieties, as well as the Anti-

Lebanon and the Lebanon dialects have to be considered a distinct group.
As Versteegh states in his study The Arabic Language (1997: 153):

"Most dialects in the Syro-Lebanese area exhibit the typically
sedentary features of voiceless realisation of gas °, stops for
interdentals, loss of gender distinction in the second and third person
plural of pronouns and verbs. All dialects have preserved the three
long vowels a, i and u. But the fact that they are all sedentary does not
mean that they never have Bedouin features. Most Jordanian dialects,
for instance, have /g/ for /g/, reflecting contact with Bedouin tribes. In
the entire area, the prestige dialects of the capitals (Damascus, Beirut)
are rapidly replacing the countryside dialects. This is an ongoing

process that will contribute to the regional uniformity of the dialects."

The main features of Levantine Arabic are the following (Durand 2009: 175):

- inter-dental consonants ¢, d and d are maintained in Bedouin and rural varieties,
while they become t, d, d in sedentary varieties.

- The phoneme gim is pronounced [3] in urban varieties and [d3] in rural ones.

- The phoneme gaf is maintained [g] in northern-rural dialects, while [?] in

sedentary varieties, [K] in central-rural and [g] in Bedouin varieties.
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- The use of prefixed particles to verbs such as b- for the imperfective form, eam
for the present continuous tense and ra#k, ha for the future tense.

- Conditioned ’imala occurs in North Syrian varieties (e.g. Aleppo) and Lebanese
varieties.

1.2. Methodology

My linguistic analysis is contingent upon recordings and notes regarding
spontaneous conversations and interviews that | personally led during my research
travels. | initially listened very carefully to my recordings; subsequently I transcribed
them and then translated them into English. | tried to maintain, as much as possible,
the original interpretation of Homs Arabic and for this reason the contracted form in
English was favoured, to enable the reader to feel the spontaneity of the speech.

The data were collected in different periods, settings and circumstances: in 2009,
during a summer field trip in Homs, and from 2013 to 2016 during various field trips,
especially throughout Italy and some Arab countries such as the United Arab Emirates
and Lebanon, given that the dramatic situation in Syria cannot guarantee a safe stay,

forcing me to gather the data outside Syrian territory.

My father is originally from Homs and partially sharing the group identity was an
enormous help in acquiring the material since | had the opportunity to record
relatives, friends and friends of friends.

At the same time, it was challenging for me to convey the aim of my research
since, as Arabic scholars and researchers well know, Arab native-speakers have
difficulty accepting that studying "dialects” can be of academic interest since they
consider them the low form of the noble language, the Fusha. | knew the majority of
the informants, but I also interviewed some people that I met for the first time during
my fieldwork.

Thanks to my paternal Homsi origin, almost every conversation or interview, used
for this dissertation, is characterised by naturalness and spontaneity since the speakers
felt comfortable during the recordings, with a few exceptions, where the informants
were not particularly happy at being recorded as they felt it was unnatural, but they
kindly accepted to help me. In most cases, | led one-on-one interviews. | mentioned
personal details such as area of residence, age, gender and level of education (this can

influence the code switching from HA to SA).
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Before starting the recording, the interviewees were informed that they would be
recorded and they were not forced to talk about a certain topic. On the contrary, it was
suggested they choose their own subject from everyday life without thinking too hard
about what to say or what not to say, since the aim was to record natural informal
conversations and to give them the chance to say and express whatever they wanted in
order not to be influenced by the interviewer. Only when faced with moments of
hesitation were they asked some questions, which were not written down since | did
not consider them spontaneous or important. On occasion, | recorded spontaneous
conversations between two or more speakers who were informed that the recording
device was on, and who did not mind.

| have also taken into consideration just a small number of expressions, sentences
or single words that I wrote down following the recordings, during spontaneous
conversations, so these examples were produced by the same Homsis | consulted, in
order to identify certain rules concerning phonology, morphology and syntax, such as
verb conjugation, numerals and so forth. Therefore, all the examples have been
extracted from authentic Homsi speech for the whole study. It is also worth noting
that informants often addressed their talk to a feminine person because they were

talking to me.

The recordings that took place in Homs (20097) were conducted using a common
question, which was: "What do you think about eammiyya and fuska? Which one do
you prefer and why?". Each interview lasted about 3-5 minutes.

The texts dated after 2013 involved Homsis who left their native land at least three
years ago (referring to 2016) due to the Syrian conflict, or who were already living
abroad even before the conflict because of marriage or employment outside Syria. |
met the informants during various field works in Arab countries in these last years.

The topics they talked about during the interviews refer to everyday life: for
instance, cooking, memories of childhood, the lifestyle and traditions in their native
city, their opinions about the foreign countries they were living in, but also personal
experiences in Syria before and after the Civil War or their own comments about the

current situation.

" | started to collect research material about Homs Arabic also before Ph.D. since | was surprised that
no linguistic studies have been made about the variety spoken in the city.
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The recordings took place at informants' homes or my home, in hotel lobbies. The
duration of these interviews was between 8 and 25 minutes. Some speakers had more
than one interview since they were more outgoing than others.

The informants were 28, males and females who were all born is Homs and studied
there. More specifically, the majority of them have degrees in Modern Languages,
Medicine, Economics or Engineering, while the remainder studied until high school.
All belong to middle-upper class, they all live or used to live near the city centre and
they speak the urban variety of HA.

All the speakers were Sunni Muslims and their ages ranged from 15 to 70 years old
(the age refers to the time of the recordings). This broad sample also enabled research
to be conducted comparing the speech of the younger and older speakers in order to
identify and understand the more authentic and established features of HA.

To protect speakers’ privacy and encourage naturalness, | decided not to mention
their full names, but only use their initials. For the same reason, the names of children
or other relatives in the transcriptions were also modified to avoid any connection that
could give too many details away regarding these people.

Each text and speaker is numbered and personal details about the informant are
given: name initials, gender, age, level of education and country of residence, and

every detail refers to the moment of the recording, as follows:

Speaker 1: M.G., male, 51 years old, degree, Homs, Syria.

Speaker 2: D.S., female, 39 years old, degree, Homs, Syria.

Speaker 3: L.As., female, 32 years old, degree, Homs, Syria.

Speaker 4: N.G., female, 28 years old, degree, Homs, Syria.

Speaker 5: B.T., female, 35 years old, high school, living in the UAE since 2008.
Speaker 6: K. A., female, 15 years old, high school student, Homs, Syria.
Speaker 7: €.T., male, 70 years old, middle school, Homs, Syria.

Speaker 8: R.T, female, 32 years old, degree, living in Saudi Arabia since 2000.
Speaker 9: H.AlI-A., male, 53 years old, middle school, Homs, Syria.

Speaker 10: K.T., male, 35 years old, degree, living in Saudi Arabia since 2009.
Speaker 11: A.K., female, 58 years old, middle school, Homs, Syria.

Speaker 12: Q.B., female, 29 years old, degree, living in Saudi Arabia since 2006.
Speaker 13: M.G., male, 21 years old, high school, Homs, Syria.

Speaker 14: D.S., female, 32 years old, high school, Homs, Syria.
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Speaker 15: F. K., female, 49 years old, high school, Homs, Syria.

Speaker 16: KH.T., male, 35 years old, degree, living in Saudi Arabia since 2009.

Speaker 17: A.K., male, 38 years old, high school, living in Egypt since 2012.

Speaker 18: N.T., female, 41 years old, high school, living in the UAE since 2006.

Speaker 19: Y.T., male, 56 years old, high school, living in Lebanon since 2012.

Speaker 20: A.M., male, 64 years old, degree, living in the UAE since 2013.

Speaker 21: Nd.T., female, 49 years old, graduate in Engineering, living in the
UAE since 2013.

Speaker 22: K.K., female, 37 years old, degree, living in Qatar since 2011.

Speaker 23: Ma.K., female, 35 years old, degree, living in Qatar since 2012 but
before Qatar lived in Saudi Arabia for 2008.

Speaker 24: M.A., male, 58 years old, degree, living in Qatar since 2012 but before
Qatar lived in other European and Arab countries since 1983.

Speaker 25: S.K., female, 38 years old, degree, living in Qatar since 2015 and in
Egypt from 2011 until 2014.

Speaker 26: Y.M., female, 68 years old, high school, living in the UAE since 2011.

Speaker 27: M.K., male, 59 years old, degree, living in Saudi Arabia since 1990
but he left Homs when he was 16 years old.

Speaker 28: Mh.K., male, 59 years old, degree, living in Italy since 1983.

1.2.1. Sources for the Research

The body of available research on Homs Arabic has barely touched upon its
linguistic aspects and because of the present and tragic state of the city caused by the
ongoing civil war, access to local libraries for further investigation in situ is not
feasible. Consequently, this present study is based on:

- the authentic corpus of transcripts and notes to extrapolate the main features of

this Syrian variety;

- the few studies available on Homsi Arabic and culture;

- the literature published on Damascus Arabic or other Syrian local varieties,

which helped me to create a comparative linguistic profile.

The mentioned corpus includes transcriptions - collected in 2009 and from 2013 to
2016 - from 28 informants who were born in Homs. At present they live in Homs or

abroad for different reasons.
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Through the linguistic analysis of the above-mentioned transcriptions, it has been
possible to classify the main phonological and morphosyntactic features of HA, in
addition to presenting a collection of transcriptions, which may well be the first of its
kind in this field of Arabic Dialectology.

Since it has not been possible to find specific references about the urban variety
spoken in the City of Homs, the best recourse has been the wide range of the literature
on Levantine varieties, especially on Syrian Arabic. Most of the mentioned works in

this dissertation have been very helpful for the subject under discussion.

Arabic and the first studies were published in the 19™ century. Worth mentioning
are Proverbs et dictions de la province de Syrie (1883) of Carlo De Landberg, the first
collection of Syrian and Lebanese Arabic proverbs, and Contes de Damas (1887) by
the Danish Johannes Oestrup whose work consists in a collection of short stories.

The 20" century gave us many considerable studies, in chronological order: a
linguistic study of Syrian and Palestinian Arabic Sprachatlas von Syrien und
Palastina (1915) by Gotthelf Bergstrasser who later wrote Zum arabischen Dialekt
von Damaskus. I. Phonetik- Prosatexte (1924), based on texts in the local variety
spoken especially by Christians and that presented a phonological description of
Damascus Arabic.

In 1935 two important works were published: Contes, legends, coutumes
populaires du Liban et de Syrie by Michel Feghali, a study including texts about
habits and aspects of the Syrian and Lebanese societies translated in French. The
second work was written by Adrien Barthélémy, a dictionary of dialects in Latin
characters, Dictionnaire arabe-francais (Dialectes de Syrie: Alep, Damas, Liban,
Jérusalem). Claude Denizeau added a supplement of this vocabulary in 1960:
Dictionnaire des Parlers arabes de Syrie, Liban et Palestine (Supplément au
dictionnaire arabe- francais d'A. Barthélémy.

An important atlas regarding Syrian Arabic was Les parlers arabes du Horan.
Atlas (1940), by Jean Cantineau. This author wrote, in 1953, with Youssef Helbaoui
Manuel élémentaire d'arabe oriental (parler de Damas), a textbook in transcription
including grammar rules, lexicon, texts and translation.

1964 is a very important year for the studies about Damascus Arabic: Ariel Bloch
and Heinz Grotzfeld published Damaszenisch-arabische Texte mit Ubersetzung,

Anmerkungen und Glossar, a valuable collection of about 50 texts in DA, collected in
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1956 by Hans Wehr, translated into German enclosing a glossary. Grotzfeld wrote
also Laut- und Formenlehre des Damaszenisch-Arabischen and, one year later,
Syrisch-Arabische Grammatik (Dialekt von Damascus). Worth of particular mention
is A reference Grammar of Syrian Arabic (1964) by Mark W. Cowell, in which the
Author thoroughly describes all the grammatical patterns including numerous
examples that come from a variety of native-spoken sources. Regarding dictionaries,
was published A Dictionary of Syrian Arabic. English-Arabic, by Karl Stowasser and
Ani Moukhtar.

Furthermore, in 1966 Bernhard Lewin wrote Arabische Texte im Dialekt von
Hama. Mit Einleitung und Glossar, a study dedicated to a Central Syrian dialect
including an interesting collection of transcripts and their German translation.

A considerable handbook is Manuel de Parler Arabe Moderne au Moyen Orient
(1970) by Jean Kassab, which details phonological, morphological and syntactic
features correlated by numerous examples of Syrian and Lebanese Arabic, and
includes long texts in which grammatical rules are applied as per the explanations of
each chapter. In 1977 Arne Ambros published Damascus Arabic, a detailed
Damascene grammar. As far as Aleppo Arabic concerns, Abdulghafur Sabuni wrote
Laut- und Formenlehre des Arabischen Dialekts von Aleppo.

From among the grammatical description of Syrian varieties worthly note the three
volumes Der arabische Dialekt von Soukhne (Syrien) published in 1994 by Peter
Behnstedt, based on the Arabic spoken in As-Suxna, a village in the province of Homs
that significantly differs from the urban variety analysed in this dissertation. Few
years later, in 1997, Behnstedt published Sprachatlas von Syrien. Band I:
Kartenband, Beihef, a monumental atlas, correlated by linguistic maps, that covers the
Arabic dialects of Syria and other spoken languages.

In 1998 Mary-Jane Liddicoat, Richard Lennane and Iman Abdul Rahim published
Syrian Colloquial Arabic, a Functional Course, a valuable textbook, except for the
transcription used, written in Arabic, transcription correlated by English translation
about topics of daily life.

Two years later, in 2000, was published the second volume Sprachatlas von
Syrien. Band I1: Volkskundliche Texte by Peter Behnstedt.

In 2003 was printed in Damascus Mawsiicat al-eammiyya as-siriyya by Yasin

€abd ar-Rahim, a Syrian dictionary composed by four volumes. Of great interest
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Schede grammaticali di arabo damasceno (2005), by Wasim Dahmash, a brief
collection of datasheets showing the main aspects of DA supported by many useful
examples of authentic usage by Syrian speakers.

Der Arabische Dialekt von Nabk (Syrien) by Sabine Gralla was published in 2006,
an accurate study of the local variety spoken in Nabk, a city North of Damascus and
South of Homs. It describes the main phonological, morphological and syntactic
elements of Nabk dialect correlated by ten transcriptions and their German translation.

Worth noting the studies by Jéréme Lentin Damascus Arabic (2006) and Arabe
levantino (2008) by Peter Behnstedt. Concerning ethnotexts Contes féminins de la
Haute Jézireh syrienne. Matériaux ethnolinguistiques d'un parler nomade oriental
(2006) by Lidia Bettini.

As far as the classification of Arabic dialects is concerned, it is worth mentioning
The Arabic Language (1997) by Kees Versteegh and Dialettologia araba (2009) by
Olivier Durand.

Recent studies dedicated to a variety of the Homs Province were published
between 2010 and 2012 by Rania Habib. In her first paper, Rural Migration and
Language Variation in Hims, Syria (2010), on the variable use of the voiceless uvular
stop [q] and the glottal stop [?] in the Colloquial Arabic of Christian migrants in
Homs, the Author analyses the speech of migrant rural speakers from the village
Oyoun (&uyin al-wadr) and the second generation of migrants, meaning native Homsi
speakers who reside in the districts of al-Hamidiyye and £akrama.

In her following paper, Frequency effects and lexical split in the use of [t] and [s]
and [d] and [z] in the Syrian Arabic Christian rural migrants (2011), the study
focuses on the lexical split that resulted from the diachronic change of the Standard
Arabic interdental fricatives in the Arabic variety spoken by a community of Christian
rural migrants to Homs in which the author states that each variant occurs in specific
words.

The most recent paper, 'Imala and rounding in a rural Syrian variety: Morpho-
phonological and lexical conditioning (2012), deals with the above-mentioned rural
variety of &uyin al-wadi and it aims to identify the conditioning cultural
environments and generalisations for 'imala and rounding variety in this village.

In Der Arabische Dialekte von Mharde (Zentralsyrien) (2012), by Jean Yoseph,
the Author focuses on the dialect in Mharde, a Syrian city located Northwest of
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Hama, where the inhabitants are predominately Christians. The study includes an
exhaustive grammatical section and a collection of fifteen transcriptions and their
translation into German.

Phonetics and Phonology of Damascus Arabic (2013) by Maciej Klimiuk, provides
a very accurate description of Damascene consonants, vowels, diphthongs and all the
aspects of phonology and phonetics; in addition, it is possible to consult a collection
of ten texts recorded in Damascus by a Syrian Christian informer who talks about
daily routine, which are transcribed and translated into English.

The most recent work on Syrian Arabic is El dialecto arabe de Damasco (Siria):
estudio grammatical y textos (2016), by Carmen Berlinches. In this work,
grammatical aspects of DA are presented in detail, including phonetics and
phonology, nominal and verbal morphology, particles, syntax, and lexicon, it also
includes a section on words taken from other languages such as Turkish, Persian,
Greek and so on. The last section contains a large collection of texts from 50
informants, of which 44 are Muslims and 6 are Christians. The subjects of the texts

are also interesting since they are about Damascus traditions and lifestyle.

The main sources used for the research on Homs history, culture and traditions
were in Arabic. First and foremost is the book eadat wa muetagadat fi muhafazat
Humg (2011) by the Homsi journalist Khaled ‘Awad al-Ahmad (Haled ‘Awad al-
Ahmad): it is a valuable panoramic outline of Homs customs and habits, especially
from the past, which records this important heritage. For instance, it describes the
traditional wedding, celebrations of Islamic festivities, old hammamat in Homs,
Wednesday in Homs, typical food and beverages, and so on. The author’s attention to
detail is impressive and helped me to give context to my linguistic study. It includes
some texts of folk songs written in Arabic, which | was able to extrapolate and then
ask some of the speakers to read, in order to acquire a kind of standard Homsi
pronunciation, and then proceed to the transcript and translation into English.

Secondly, | consulted some sources by famous Medieval geographers such as
Muegam al-buldan by Yaqut al-Hamawi (Yaqut al-Hamawi, 1179-1229) and Nu/bat
ad-dahr fi eaga’ib al-barr wa I-bakr by Shams ad-Din al-Dimashgi (Sams ad-Din aD-
Dimasqr, 1256-1327). A very more recent work, compared to the Medieval
geographers' times, worthly note is Gawla ‘arariyya baed al-bilad as-samiyya by
Ahmad Wasfi Zakariya (’Ahmad Wasfi Zakariya, 1889-1964), edited for the first time
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in 1934 during the French Mandate, that was also helpful for further source material
since the Author illustrated the thought of the most famous Arab geographers like Ibn
Hawgal (Ibn Hawqal), Ibn Battuta (Ibn Batttita) and Al-Idrisi (Al-’Idris) about the
City of Homs.

For decades, scholars have been trying to identify a standard model of speech for
each Arab country but they have so far been unable to quantify the number of Arabic
local varieties. Concerning Syria, it is known that in their own cities, Syrian people
speak their own varieties, but DA has influenced and still influences them.

As a matter of fact, television plays a significant role in this process: for instance,
the television series — musalsalat - in which actors speak in DA, more recently bab al-
hara 'the door of the neighbourhood' which is shot in Damascus, banat al-eéle 'the
girls of the family' as wells as a Turkish series such as Nir. The spoken language in
these soap operas is Syrian Arabic of the Damascus variety. This variety is
increasingly standardising so that it can be clear and understandable in the whole
Arab world, above all to the countries of the Arabian Gulf which represent the main

audience of the fiction and its most powerful financiers.
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2. The City of Homs

2.1. Historical Background

Homs is strategically located in the fertile valley of the Orontes Asi (al-east’) river
in the centre of Syria, between Damascus (162 km South) and Aleppo (193 km
North).

Homs is considered the central link between the inland cities and the
Mediterranean coast.

It is on a high hill approximately 500 m above sea level and thanks to its position,
Homs is well-known for its fresh and breezy air. It is a fertile agricultural region:
wheat, corn, cotton, fruit and vegetables are historically typical of this area.

Many geographers in the past have described the water, land and air of Homs, such
as the Persian Ibn Hawgal® (10" century) in his work Al-Masalik w al-mamalik:*°

L2 ol Asis o)t L3l ol maal (ga 6l sl Anpnn Fpiad 5 siuse (b Aipde Gaen”
" iile Lgall o iall s dpall Al 1305 cils o o jlae

"Homs is a flat and fertile land, it has fresh air; its fresh air and soil are
the finest among other §am countries...there are neither scorpions nor

snakes and if a snake or a scorpion enters, it dies".

Al-Idrist*! (1100-1165) wrote in his famous work, Nuzhat al-mustaq fi 'ixtiraq al-
‘afaq:
(il 3 jale by Y] (e siee A Aius by (aes Lgibte 8 Gaea gl W L] "
pedilan s Lails Lelal Cl juua s A0l Ll sul 5 08 US 3 bl 5 AxiaWl L sl ()5 silusall 5
"B (s g Jlea Ll B dans )
"[...] As for Homs, its city is a beautiful town, it is a flat land and full

of people. Travellers go to Homs for its products and goods from

8 casi means the Rebel, since the river runs northwards.

® Born in Mesopotamia, he was a 10"-century Muslim geographer and writer.

19 The book of Roads and Kingdom.

1 He was an Arab geographer born in Ceuta (Morocco) among his works, worth noting the Book of
Roger, a world geography for King Roger Il of Sicily.
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every craft. Its markets are crowded, people always have fun, items

are cheap, its women are beautiful and they have got nice skin".

The geographer Yagat al-Hamawi (1179-1229) described Homs in his work

Muegam al-buldan as follows:

B (A SopS dle 5 e a2l Lalldd pla 5 e S e ) gedie aly "
" Gl Chual b il

"A famous town, ancient, big and surrounded by walls; on the
southern side there is a huge inaccessible castle located on a high hill;

it is halfway between Damascus and Aleppo”.

lbn Battata®® (1304-1368/69) gave a very positive description of Homs and its

population, as follows:

Asria s el g 48 ) 5a Lajlacl y 485 g0 W gla )l Angle dipae (a5 aes e ) il
ans Jals ole 4S5 adans by aalall Gualls aaie Leaala s g ) gl Aand LG8l sul
Ao s, Algus dll o sl Gr a8 Al o s 6 S Juad agd [ e

Melsn b S Sl oy dae Ayl )

"l have been to the city of Homs. It is a beautiful city, its surroundings
are impressive, its trees are full of leaves, its rivers are full of water, its
markets have wide roads and its beautiful mosque stands out and there is
a source of water in its centre. The inhabitants of Homs are Arabs; they
are kind and generous. Outside the city there is Haled ibn al-Walid's
tomb (sayf Allah w rasalu-hu) and over it is a small mosque and on the

tomb is a black drape".

The site of Homs was occupied by a city dating back to the end of the third
millenium B.C.*.
This city had a fundamental importance for the many long centuries of linguistic

predominance of the Aramaic. Homs was considered an essential economical and

12 Yaqut was an Arab biographer and geographer of Greek origins. He is the author of many works,
among them Muegam al-buldan, a vast geographical encyclopeadia which summed up nearly all the
medieval knowledge of the globe.

3 |bn Battuta, was a Moroccan Muslim scholar well- known for his travelling since his journeys lasted
for a period of almost thirty years. This covered nearly the whole of the known Islamic world and
beyond.

' Following the data by http://www.homstimes.com/history.
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geographical crossroads during the Hellenistic period, as well as during the Seleucid
kingdom, then during Roman domination and the Byzantine Empire.

It has to be underlined the role of women in the history of Homs (Al-Ahmad 2011:
82).
Four women with Homs origin became Roman Empresses: Julia Domna (latin, lulia
Domna), Julia Maesa (latin, lulia Masa), Julia Mamaea (latin, lulia Mameaa) and Julia
Soemias Bassiana (latin, lulia Soemias)™.
The scholar Ahmad Wasfi Zakariya (1889-1964), in his work Gawla ’atariyya baed

al-bilad as-samiyya, lists all the important Roman personalities who dealt with Homs:

By Gosibanls QA Bl e (Liasd Llsn) pgie jsbuis Ylay dall elli & Gaes Cunils "
Ose S il T ad Jla @ (Uas o (nsasion) e sl S Ly 35 Aipkad Alian il
Oaaidll S 3 gem 02585 o any [LL] SISS Ai) 4dld G gatinn Ciga 3ags Alleef Jal 24

" Aile gl el SLiel Gaes 4l Jaae e aaily S

"At that time, Homs gave birth to important men and women, among
them Julia Domna from the family of the priest Bassianus, and she
was beautiful and clever. She married the Roman leader Septimus
Severus who became emperor and she was his most important
supporter in his activities. After Septimius' death [...] his son
Caracalla succeeded him, and minted coins with the image of the
above-mentioned sun god and he really took care of his hometown
like the other Roman towns".

This ancient city was taken in 636 by Muslims, who renamed it Homs and
remained under Arab rule. The Ottoman Sultan Selim | conquered Syria, including
Homs, in 1516. The next political political upheaval it would have been due to the
First World War and the fall of the Ottoman Empire in 1918, when the French

Mandate for Syria was established.

Among the most important historical buildings in the city of Homs, it is worth
mentioning the Haled ibn al-Walid Mosque®®. It houses the tomb of Khalid Ibn al

!> Julia Domna (170 -221) was married to the emperor Septimius Severus. She was mother of Caracalla
and Geta who became emperors after the death of their father,. Her sister Julia Maesa (165-223226)
had two daughters: Julia Soaemias (180-222) was mother of Elagabalus and Julia Mamaea (190-235)
was mother of Alexander Severus, they both became emperors.

16 Unfortunately in July 2013 the mosque has shelled and the shrine was completely destroyed.
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Walid (died 642), one of the companions of the Prophet and one of the most important

commanders of early Muslim armies.

Despite the mentioned important historical background, the inhabitants of Homs,
al-hamasina, are firstly well known by most Syrian people, but also in the Middle
Estearn Arab world, for the jokes on them. Those jokes are concerned al-Zumsz who
does or says something strange or ridiculous for a bizarre reason. Secondly they have
a reputation for being kind-hearted people, in a kind of childlike manner, as some

native people affirm during their interviews:

"madint-¢ mashiira bi-tibit "ahl-d w kull an-nukat by%ilo eala ahl
hums w by%ilo I-hamasni eand-on eid kull yom al-"arbasa".
(Speaker 1, text 1)

"My city is very well known for the locals' kindness and all the jokes
are about the Homsis. It has been said that the Homsis have a special

celebration on Wednesdays".

"l-humsé ‘awwal $é maerif bi-basatt-u, basit, ma eand-u gass, ma
eand-u xidae, bydall a5-sabb al-humse madyaf, 'absat min gér-u, ma
byfakker  ’ktir  la-%uddam, bass bydall Sabb  kwayyas".
(Speaker 24, text 26)

"Homs people are known first of all for their modesty; they're simple,
they're not scheming and they don't cheat... The Homsi is hospitable,
more naive than people from other regions, and his vision of the future

is a little limited, but he is still a very good person”.

2.2. Wednesday in Homs: yom al-’arbaca and Homs Jokes

For hundreds of years, the city of Homs has been recognised for its jokes and
cheerfulness; in fact, you cannot mention Homs without mentioning the Wednesday
holiday (vom al-’arbaea), also called 'the fools' day' (eid al-mazanin). According to
the oral folkloristic tradition, it is considered an extraordinary day, even though it is
actually a celebration without any special rituals. Moreover, no related written sources

have been found yet.

33



It is actually possible to find written proof of this Homs "madness” thanks to the
works of important and respected scholars and geographers from past centuries, but
certainly these beliefs have been exaggerated.

The Arab geographer Yaqut al-Hamawi (1179-1229) thought he was affected by
the pollution of madness in the city since he felt dizzy during a visit to Homs and he
wrote in his geographical encyclopaedia Muegam al-buldan:
peilany oy i Jaall sy 3l L sis Ledlsn dld Gaes el (e 43l Lo cune (e "

", Jiall

"What most struck me about Homs was the putrid air and land, which
affected the mind until one is hit by their madness".
Sams ad-Din al-Ansari ad-Dimasqi'’ (1256-1327) wrote about Homs in his
cosmographic work Nuhbat ad-dahr fi eaga’ib al-barr w al-bahr:
"N dgd LIS agle (Sad s Jiall A5 agiale Cia g paes Al

"Homs inhabitants are described as weak-minded people and stories

similar to legends have been told about them".

The Arab geographer al-1drisi (1100-1165), who also entered the service of Roger
11 of Sicily'®, wrote in favour of the air and the environment of Homs in his famous

work Nuzhat al-mustagq:

Aandlae aes e Alill )5S el s Jaed Ll ga | cBlall oLl g cile 5 ) 30 cada ) 5[] "
" Ol ey Agaall il e il ey i Vs iy Y

"[...]its ground is good for cultivation and harvests, its air is the best

that there is in sam (Syria). The city of Homs is blessed, neither a
snake nor a scorpion enter and as soon as they enter the town, they
die".

" He was a medieval Arab geographer, completing his main work in 1300. Born in Damascus—this is
why he called ad-dimasqz - he mostly wrote of his native land, the Greater Syria (bilad as-sam).

'® Roger 11 (1095-1154) was the nephew of Normanconquest Robert Guiscard. Roger Il was the first
king of Sicily and his kingdom was based on a multi-ethnic culture between Normans, Byzantines and
Arabs.
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After long centuries, the scholar Ahmad Wasfi Zakariya (1889-1964) held an
opposite view about madness in Homs and he countered what the esteemed
geographers such as Yagqut, ad-Dimasqi and al-Mugaddasi (also known as al-Maqdisi)
had affirmed and he wrote in his work Gawla ’atariyya baed al-bilad as-Samiyya
referring to the negative comments written on this matter:

oadis, leilse man o SO L | Al 4l jrall (Sl o3 daal jo 2ie (b dadilae I [L]"
Y, aeini LS an g Gaaen o e | sae 5 LS Al ghasal) 2lanll s QUi e | 1 Jalaial iy SN
o Tase Dlzill 5 o) jad (e candi Cia ey CulS aan g | Gandlll Ay (e Aalall g Ailadll b o slisy

Lo

"[...] what made me reflect while | was reading these old books were
the similarities in all the authors' accounts of the madness and
foolishness of Homs' inhabitants, and especially that of Yaqut, the
Prejudiced. As you know, Homsis are not different from other
Syrians in their ability and intelligence; in fact, Homs is still

producing a large number of poets and scholars".

The most credible story regarding the origin of the special day named yom al-
‘arbaea, which has always been told orally and passed down from one generation to
the next, tells of the arrival in Homs (1400) of the Turco-Mongol conqueror Timur
Lank (Taymir Lang, 1336-1405), historically known as Tamerlane. When the
inhabitants of Homs discovered that he was within reach of the town, they met up and
decided to dress up in a strange way: they dangled clogs on their chest, they covered
their faces with sieves and they put together pieces of broken jars in order to make
everything look crazy and odd. When the fierce warrior arrived, they welcomed him,
waving with palm leaves and olive branches. When interpreters translated what the
Homsis were saying, he happily sat on his throne receiving their gifts and loyalty.

Tamerlane and his counselors were so astonished and surprised by these friendly
smiling people that they decided that it was not worth taking the city. This is how the
Homsis saved their lives, thanks to their sympathy and jokes.

It is also said that Tamerlane spent that night in Homs and it was Wednesday, but
in the early morning he and his warriors left the town and headed to Damascus, where

the inhabitants were massacred. Unfortunately no official written sources have been
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found to confirm this story, but it is possible to find references that refer to this event
(Al-Ahmad 2011: 77-82).

The above-mentioned story about Tamerlane crossed the centuries. The journalist
‘Abir al-Nahhas wrote in his paper (2010)*° what happened, according to the oral
sources, when Tamerlane arrived in Homs, affirming that Tamerlane went to Homs
after destroying Damascus and other cities around it; however the story seems to be

similar to the version in Al-Ahmad's book:

L\j)@\.@.«ﬂj&)@.u\ cQQ\jJBLMJcimﬁ&w\@)@j&géﬂ\e}g\ g [___]"
Gl Aglae (o 15k Ol agdl 15088 5 Al Lo e U 2l (e daall 5 By ey ol 2ay
il aaly ¥ S5 mm sl Gsinall (e el GF gl Gl 8 pLiy QIS 5 5o el gl
o Aad) O gl gaails Jual sl e LI 1550 5 cagdliST e gl | slen 5 4 glie agusdle | guanld
dal IS cubal Al ¢ giall Aiad e Lle Lay g 100 L e ) sati Glama (e e Lo ) uae
W o dialaall” :o) Oslsy 5 Aaills G500 s AY) el S b La a5 oalie) Cuuny dipadl)
".;‘-‘J.-.‘S‘ g el ) gai e

" [...] the secret of this Day which has made the Homsis famous is not
very clear. There are many versions of it, of which the best known and
most significant is the story about how the Homsis' tricked the Mongol
on that day. When the Homsis discovered that Tamerlane was heading to
the city and he would soon be there, after destroying Damascus and other
cities he and his army had passed through, they realised that they could
not face the mighty army. At that time there was a saying about the need
to flee from the fool in order to avoid being struck by his madness, so
they (the Homsis) wore their clothes back-to-front, dangled clogs on their
chests and started beating on barrels, leaving the doors wide open,
oblivious to Tamerlane's army, which passed through very quickly,
fleeing from the curse of madness which had struck all the city's
inhabitants. Since then, the inhabitants of the other cities have teased the
Homsis saying that they made a fool out of Tamerlane that day".

' Following http://www.alarabiya.net/articles/2009/05/21/73415.html.
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Not only the Arab legendary enviroment is interesting, because we have also
another story settled in the Roman times. This story, about the origin of eid al-
hamasina tells of a celebration on Wednesdays dedicated to a Roman god that was
supposed to be venerated in a small village named al-furglus, which belonged to the
Homs' territory. The Syrian writer George Kadr in his book °Adab an-nukta I-
humsiyya (2006) introduced a similar reason for the origin of this celebration,
affirming that this was a ritual celebration during the spring holiday, before the arrival

of Islam, and it has been preserved in the popular memory of Homs.

Since there are no incontrovertible written sources about the episode of Tamerlane,
nobody is able to confirm what really happened in Homs at that time. In my view,
there could be substantial elements of truth in both Tamerlane's legend and the sacred
celebration since these stories have survived up to the present day. It is not plausible
that such tales could be completely invented by people over the centuries.

However, the written evidence by the Arab geographers Yaqit and Ad-Dimasqi
(between the 11™ and 12" centuries) concerning the supposed "madness” of the
Homsis chronologically precedes the story about Tamerlane, who actually lived in the
14™ century and occupied Damascus in 1401. This suggests that, probably the
"madness” has its roots many centuries before, when Homs was still Emesa with its
temple to the sun god El Gebal and where unusual or strange rituals may have been
carried out. The fact that the Homsis acted strangely in front of Tamerlane (14"
century) to avoid the town's conquest, could be true. If we accept this possibility, then
clearly it is indicative of their great cleverness rather than of their madness or naivety,
since they avoided conquest by using their intelligence.

Because of all the stories and legends already described, Homsis have long become
the main characters of jokes throughout the Middle Eastern Arab world. In
neighbouring towns, as soon as their inhabitants meet a Homsi, they ask them what
the latest joke about Homs is, since Homsis ironically tell jokes about themselves
tomake light of life's difficulties. People are obsessed with Homsi jokes to the point
that it is possible to find some websites dedicated to these jokes or to Wednesdays in

Homs. They do not do anything to counter this situation, nor are they offended by it.
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Some informants told some jokes?®® during the interviews, and it would be
explicative and pleasant to present a few of them here to better understand the irony

that characterises this community and how Homsis tell jokes about themselves.

’tnén hamasni, kan fi hayy al-basat ad-doren, raho, hayy ma mawgidi bi-hums wa-la
bi-sirya, kan mawgidi bi-London, fa-raho rakbii W wahad rakeb al-bas min taht W
wahad rakeb min f69, fa-baed rubae saea nada-\u hada alli min 5%, %al-lu:

va ’abii ahmed...!

al-lu: si?

Yal-lu: weén surti "anto?

Yal-1u: wallahi nahni surna %atein sé xamsi kilometer, "anto?’

41-1u: nahni eam nastanna s-Sofer!

Two Homsis get on a double-decker bus, which is not a common thing either in Homs
or in Syria - it is in cities like London — anyway, they get on, and they decide to split
up: one downstairs and the other upstairs, and after 15 minutes the one upstairs called
to his friend:

'Abti Ahmad!' said the one downstairs.

‘What's up?'

'‘Where have you been? We've travelled about 5 kilometres, and you?'

"We're waiting for the driver!'

fi wahed humsé rah eala hama fa-1a% bi-hama nas eam tistagal eam trakkob an-nds
eala ktaf-a W yeubré |-edsé min taraf la-taraf, wallahi ha-1-humsé kayyaf %al: ‘wallah
la- "arkab eala ha-1-hamwé misan yiwassal-né', fa-nazel rokeb eala ktaf al-hamwé w
lamma wuslo %al-lu:

‘anti taeref les and rkobt eala ktaf-ak?

Yal-lu: les?

al-lu: misan y%ilo humsé rakeb eald hamwe!'

al-lu: ok “ana humsé gayy “istagel hon!

2% All jokes are included in the corpus of texts ( Paragraph 5.2.). It has to be underlined that some jokes
are translated using the simple present in English while in the Arabic version it has been used the past
tense. This is a choice of translation since jokes in English are more meaningful using the present tense.
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A Homsi guy went to Hama and found out that people there used to let others ride on
their shoulders so they could cross from one river bank (of the Orontes) to the other.
He found it funny and he decided to try a ride on a Hamawi's shoulders. Once they
were done, the Homsi asked the other: 'Do you know why | took a ride on your
shoulders?'

He answered: 'No, why?'

'l did this so people can say that a Homsi rode on a Hamawi's shoulders," explained
the Homsi.

The other replied: "Well, actually 1 am a Homsi who came to work here !

humsé ragee eala bét-u b-al-lel, humsé kan w sakran, 'axar al-lél fa-cam yhutt al-
muftah, ma eam yadxol, ma yaeref yhutt al-muftah, fa-toleet mart-u Safet-u mo-I-
Subbak, alet-lu: Iok ya ’abii saleh, $i nasyan al-muftah, zotta-llak yah al-muftah?

Yal: la’, al-muftah mae-é bass zatti-1é I-buxs!

A Homs guy is walking back home. He's drunk. It's dark and he can't unlock the front
door. His wife's watching him from the window.
'Did you forget your keys? Shall I throw mine down to you?'

He replies: 'l do have my keys. Just throw me the keyhole!

fi wahed humsé %Geed huwwi w mart-u, %alet-lu:

ma baeref l&5 an-nas byahko dayman ealé-na', %al-la:
li‘annu ras-ik yabes mitl ha-t-tawli!" (W da®a ea-t-tawli bum bumy),
Yalet-lu : "uf ‘uf min eam ydu%?

Yal-1a: la’ xalli-ke Yaedi "ana b%im “iftah!

A Homsi couple is sitting together.

She asks him: 'why do people always talk about us?"

He answers: 'because your head is as hard as this table!" and he knocks on the table —
knock! Knock!

She reacts: 'Oh boy! Who's knocking on the door?'

He replies: 'Don't worry, I'll get it'!
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2.3. Folkloristic Songs during Weddings in Homs: zalagit and eardada

Every culture, every group of people has their own traditions. Traditions are
generally made up of a set of customs, beliefs and practices according to the
historical, cultural and spiritual features of a community. Together they form an
essential part of a country's history. It is thought that preserving and enhancing the
cultural identity of the oral traditions and values of the Homs people is extremely
important, especially in this tragic and delicate moment for Syria, where the civil war
seems to have destroyed the joyful spirit that used to typify its city streets.

In this paragraph is presented a short selection of ethnotexts, more specifically folk
songs, that could create interest. Worth mentioning the studies conducted in this field
by Carlo De Landberg (1883), Oestrup (1887), Feghali (1935), Bettini (2006),
Langone (2012). The main informations, as well as the folk songs, have been
extrapolated from the study of the Syrian scholar Khaled ‘Awad al-Ahmad (2011:11-
28).

The folk songs presented have been read by more than one Homsi native speaker,
but | have transcribed them with the pronunciation used by those people in order to
obtain a kind of standard local pronunciation. In any case, it should be stressed that
the pronunciation of these songs may well be different if we compare speakers from

district to another.

The folk customs slightly vary from region to region within Syria, however some
communities have managed to safeguard some specific habits, which are likely to be
displayed during celebrations, such as weddings. Indeed wedding rituals are similar in
the Middle Eastern macro-geographical region, but is worth mention customs and
traditions to contextualize the folk song presented in this section.

A wedding is considered a very special event, both in the urban and in the rural
areas, and the wedding celebrations are still accompanied by folk songs today: women
usually sing the zalagir** (or “ahaziz) while men sing the earada.

Nevertheless some rituals have changed as time goes by, for example, the bride's

dressing: the role of al-masita®, has been replaced by a hairdresser, as well as the role

21 In HA they are called zagalid.
%2 The person who used to dress the bride.
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of al-’dyma23 has been substituted for beauticians and make-up artists. Nowadays
these professionals take care of the bride in their own beauty salons.

Another role has also disappeared, that of the xatiba, the woman who used to go
from home to home with the function of arranging marriages. This figure was very
common, especially in the countryside. The xatiba would spot unmarried women and
after watching their lifestyles and household skills, she would choose the most
talented one. The xatiba would then describe the girl to the future husband, and if he
seemed really interested, she would give his mother her address, so that he could
proceed with asking for her hand in marriage with the bride's approval.

The groom would not see his future wife personally: he would rely solely on the
xatiba's description. In fact she used to describe her face, the colour of her eyes, her
cooking abilities, and so on. Then the man would go with his family for the woman's
hand. In the countryside, the groom's family would later on arrange an entire day to be
spent in town, dedicated to the purchase of all the things they needed for the wedding
and, of course, the bride's trousseau. It generally included fabrics, jewels, henna and
some presents for the bride's relatives. Coming back from the city markets, just before
entering the town or village, the women would set all the stuff in straw trays, put them
on their heads and show them to everybody. They would walk around the village,
singing folk songs, praising the groom and inviting all the people to join the
celebrations at the future husband's place.

The main difference between a wedding in the countryside and a wedding in the
urban areas was that in the city, after reading the fariha and paying the dowry, the
bride's mother and sister would generally go to the markets and buy the trousseau for
the future wife. Then she would have to show the clothes and the kitchen items to the
groom's relatives. Then, after the display, she would normally bring everything back
to the groom's house. The whole ritual was accompanied by folk songs, of course.

As all of the other rituals mentioned above, the tradition of exhibiting the trousseau
has almost been lost with time, and only conservative families still do it. A typical

‘ahziiza, sung by women, says:

(1) ha w sabea buaz bi-buzt-ik lindy oy a5 La

(2) ha w t-tamni bi-s-sandi® G iaally 4 5 o

% The person who used to put on the bride's makeup by performing specific beauty rituals.
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(3) ha yxalle sawareb ’abi-k ¥ RUR PR JURERRIY

(4) ha yalli ma eaz-ik la-maxlii® Gslaal dle Lo AL la
() I Ii I Iis sl JJ S
(6) ha %ab%ab-ik 'iza min sér ot (e a) cllad L
(7) ha w fustan-ik Znah °t-ter bl Zlia cliliud 5 L
(8) ha la Zihdaz-iK eiri e lea Y s
(9) ha w la mahr-ik "iZa bi-d-den Ol o) @ yee Vs b
(10) [T 17 7 i3 Sl
Translation:

(1) seven packages in your trousseau

(2) and the eighth in your hope chest

(3) may God protect your father's moustache
(4) he that never let you want for anything
OG)Ilrllis

(6) your clogs have returned from your stroll
(7) your dress is like the wings of bird

(8) your trousseau isn't borrowed

(9) nor has your dowry been used to pay debts
(10) Ir I It Is

The expression [z [ [ [i5 is called in Homs Arabic zalguira and it is a high-pitch trill
uttered by women. It is used when there is a reason to celebrate some occasions in
order to express joy and delight, almost throughout all the Arab countries, especially
at weddings.

Habits have changed and nowadays weddings are celebrated in wedding rooms,
restaurants or hotels but in the past it was customary to celebrate the wedding at the
groom's house or in the house of one of his relatives big enough to hold all the guests.

This statement is confirmed by one of the informants:

"[...] halla® min zaman kull-on kanii yaesmlo I-eurs bi-bét al-earis,
eand ‘umm al-earis, bi-1-bét w batkin heke...bydayyfo hayy ar-raha t-
ta%lidiyyi I-humsiyyi yalli hiyyi r-raha |-maemiili s-sukkar, Yuzae r-raha
min sukkar w nasa’ w mae fusto?, yaené sahn halwiyyat, “utae r-raha

mae swayy ’mlabbas mae mumken habbet Sokolah, 'eh kanet hiyyi lo-
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dyafi tabaeit al-curs, min zaman...w l-eurs bi-bet al-earis, byze [-earis,
tyzé l-eariis mae "ahl-a w byeuzmao %araybin-on w Ziran-on W "umm al-

earis tuezum

araybin-a w Ziran-a w btyze l-eariis ea-bét al-caris
byaemlo hafli bi-bet 'ahma-ha, baedin hayy al-eadat ballset titgayyar
swayy swayy, sar al-eurs bysir bi-mageam ‘aw bi-sali, bacdén sar bi-

‘otel halla®."

"[...] in the past, the wedding would take place at the groom's house:
they used to offer the typical Homs party favours, containing sugar
treats, pistachio sweets and so on. They would also contain some
Jordan almonds or chocolates. That is the wedding treat they used to
offer a long time ago. The wedding takes place at the bride's house:
the groom comes, the bride and her family come, they invite relatives,
neighbours, the groom's mother invites her family and neighbours too,
and then the bride gets to her mother-in-law's place and starts
celebrating there too. These traditions are changing with time, so now
the weddings can take place in restaurants, banquet halls or hotels as
well." (Speaker 22, text 24)

The bride used to arrive, and she was welcomed by the singing of the groom's

sisters and their cousins and relatives (all women) such as in the following zalgura:

(1) %mii mo-d-darb la-tumru? as-sittat il (3 patl Gl (e ) 5 8

(2) Y%imii mo-d-darb la-tumru® ‘amirt- OSimel Gl Ll (el sa g8

kon

(3) hayy bant $éx al-carab Zay tsarref- LT gl el md

kon

(4) T 1717 I35 ol S d
Translation:

(1) get out of the way to let the ladies go by

(2) get out of the way to let the princess go by

(3) she is the daughter of the sheikh who is coming to worship you
(4) I7 I7 I I15 (trilled shouts of joy)
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And the women of the groom's family reply as follows:

(5) ’ahla w sahla fi-kon ya dyif al-cazaz o G b (S Sl Sla
(6) "anto eazaz w zitiu min blad cazaz Do B Ty ) e s
(7) "ahla min as-Sahad ‘ahla min tyir al- S ke e sl 3¢l e Sal
baz

(8) ‘ahla min al-%rs law kan sahb-u Jire gala S 8 G AN e Mal
Muetazz
Translation:

(5) welcome, dear guests
(6) you are dear to us and come from a dear country
(7) sweeter than honey and nicer than a hawk

(8) you are more beautiful than a coin even if he who owned it needed it the most

Another very important typical and tradition at Homs weddings, which has been
taking place for many years now, is called al-carada |-humsi. It starts with the
gathering of all the male guests at the groom’s, or at one of the groom's relatives'
homes, to help him get dressed. While they do that, they all sing the traditional
wedding songs, have fun and make jokes. For example, they might prick the groom
with a needle. This preparation phase is called at-fi/bisi, "the dressing ceremony" in
Arabic. Then the groom and his party go down the street, holding each other’s hands
and creating two rows. This sort of human caravan is called earada. They also leave
some room for other people who might want to join in during the parade and they go
around the city, singing folk songs and playing the drums. Sometimes they stop in
order to let others join them and at a certain point, a couple show up who have been
paid, wearing traditional dress, and they perform a duel with swords and shields. This
fake duel is stopped and quelled by somebody who arrives to calm things down. It is a
tribute to the groom, as well as a show offered to all the guests.

It is often possible to hear this popular song:

(1) mhammad zén zikr-u zén (RO oS3 () dena
(2) mhammad ya kahil al-eén Cpall JaS L dena
(3) mhammad xatab-u rabb-u Iy plald dasa
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(4) w kanet lélet al-"itnén CpiY) Al ek

(5) w ’insa™ al-%amar nisfen it el 5
(6) min hébet rasil allah A Oy dasd e
Translation:

(1) Mhammad is good, his memory is good

(2) Mhammad whose eyes are drawn with kohl
(3) God has called him

(4) it was a Monday night

(5) the moon split in two

(6) because of the presence of God's prophet

Or even:
(7) Yiamii la-nsallé (sallénd) (Lo Ao ganall 2 i) hail | g 58
(8) W ealé-k ya nabina (sallena) (Llo e sanall 0 i) L belle
(9) ya safie* fina (sallena) (Lda A goall o yid) Lid adli
(10) hék al-%ibli (salléna) (Lala e sanall 3y ) AL el
(11) yallah salli (sallena) (Lila A ganall 2 yid) |l il
(12) w s-salah w s-som sallii (salléna) (Lo Ae sanall 2 jid) | le o guall 5 33all

Translation:

(7) let's pray (we pray)

(8) and for you who are our Prophet ( we pray)
(9) for you our Prophet (we pray)

(10) here is the gibla (we pray)

(11) for God pray (we pray)

(12) pray and fast (we pray )

Then the groom and all his male guests reach the bride's house. He steps in with his
father or his brothers. When the groom enters with his father, this ‘akziiza is dedicated

to them by the groom's family members:

** safie means 'who intercedes' (on Judgement day).
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(9) ’abii flan rét-ak dayem adla iy 5 (D) sl

(10) ya raee I-hasayem pldad)l ol b

(11) ret-ak tacis w tislam pludi s (s Sy

(12) w taltomm eand-ak al-lamayem palll e 1l
Translation:

(9) “abi flan™ we hope you will live a long life
(10) you who has servants
(11) we hope you may enjoy continued health

(12) we hope your house may be full of guests and joy

And then the bride's family replies to the groom's family:

(13) earis earis la tandam eala mal-ak Ala e 208 Y Gupe pue

(14) hawazeb eariist-ak xat la-alam-ak Sladlal s elin gy s

(15) ha hawazeb eariist-ak “iis mahniyyi dine (b cling e caalsa o

(16) ha tiswa banat hart-ak mit’l ma 4 Lo Jie el jla Gy (5 gy

hiyyi

(17) T IT 17 I35 ol S d
Translation:

(13) oh groom, don't regret what you have spent

(14) the eyebrows of your bride are the line of your pen
(15) the eyebrows of your bride are like a bent arch
(16) she is worth more than all the women in the area
(17) T 1T 17 135

then women can also reply by singing:

(18) ha earis-na la tandam eala mal-ak e e ani Y Ly je La
(19) ha byrih al-mal w sitt al-husn® Al (A5 Gl Gy Jlall 7 500
tob’a la-k

2 Lit. 'father of a guy (fellow)". The term flan is usually substituted by the name of the eldest son or
daughter.
% Lit. 'the lady of the beauty".
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(20) ha batlob min rabb as-samad yZib-a <l Ly L) Gy e by
la-dar-ak
(1) I 15 Sl

Translation:

(18) oh groom, don't regret what you have spent

(19) the money goes but the lady is yours

(20) the Lord has been asked to bring her to your house
(1) i lilv Iis

I-musaddar al-humsi is another important custom: a folk band forms two teams
who go on stage, they kneal and play traditional songs with the traditional Arab
drums, the durbakki. These people are professionals and they generally perform a
sing-off in front of the guests. One team praises the beauty of black-haired women,
while the other praises the beauty of fair-haired women. So they praise the virtues of
both, until each team has sung the same number of songs and the challenge ends.

Those who support the black-haired women can sing:

(1) w s-samra kubbi bi-s-seniyyi Ginalb AS | el

(2) yathadii"a - afandiyyi Loy L solgy

(3) W I-béda sara labaniyyi Ll 48,5 Lagdl

(4) ea-l-mazabel kubbii eann-a e 1€ ol alle
Translation:

(1) the brunette is a kubbi bi-s-seniyyi®’
(2) she pleases the lords
(3) the blonde is a labaniyyi®®s leftover

(4) throw her in the bin

While the fair-haired women supporters can reply:

(1) w I-beda ruzz bi-halib Culay 5 Laall
(2) kull ma byabrod "akl-u ytib g 4lST 2 e S
(3) w s-samra Yurmit zbib G Ae i | el

2" Typical dish made with freshly minced lean meat mixed with burghul and flavored with spices.
%8 Typical dish made with kubbeh and yoghurt.
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(4) ea-l-mazabel kubbii eannae lie | 5l alle

Translation:

(1) The blonde is ruzz bi-halib®

(2) the colder it gets, the tastier it becomes
(3) and the brunette is a raisin

(4) throw her in the bin

On the second day, mostly in the past, in the afternoon, the bride's relatives used to

leave the bride and groom's house and the women of the family would start singing:

(1) nahna w min ya°der yxasarna Laalay 528y (3e 5 Lind

(2) ya labsin al-xawatem bi-xanasarna U _paalic adl ald) Cpn

(3) sa’alt rabb as-sama I-eali yunsurna Uiy Jal) Lend) oy il

(4) w bén al-eama’em tislam eamay’mna Ualee ol ailendl (5
Translation:

(1) who has the courage to argue with us
(2) we put rings on our fingers
(3) I asked the Lord of Heaven for the victory

(4) and among those who wear turbans, ours stand out

The bride's relatives might sing a different song, entrusting their daughter, niece or

granddaughter to their in-laws, so that they will protect and take care of her forever,
by singing:

@l alea @l e el e

ya hamam al-wadr (2) eala |-hadr cala |-hadr (1)
eV sl e A aS s ) 5 s

eala Yuliih ol-"acadi (@) siri sayyarkum Allah (3)

Translation:
(1) slowly slowly
(2) doves of the valley

2 A pudding made with rice, milk and sugar typical of Mashreq regions.
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(3) go that God helps you to walk

(4) on your enemies' hearts

On the third day, it was very common for the bride's relatives to pay a visit to the
bride and groom, bringing some presents, while at the weekend the bride used to go to
see her parents, from morning till night. This visit was called raddet razI, meaning
'bring back the foot home' in Arabic because the bride used to go back to her family
home. The bride and the groom were warmly welcomed and a rich lunch was

prepared to celebrate them.

2.4 Traditions during &rd al-figr: Folk Rhyme ya hazZ Mhammad

Before the end of fasting during Ramadan, Homs' streets are crowded since all the
people go to the suq in order to buy new clothes and new shoes for the holiday eid al-
Fisr. The celebration starts and the men go to the mosque for Prayer, then parents take
their children to the graveyard to say a prayer for the deceased and the women go to
carry flowers or myrtle.

After that, people go back home to have a rich breakfast all together and all the
family members wish happy holiday to each other and the adults hand out the presents
—al-eidiyyat- to the children and teenagers, which usually consist of gifts of money.

The youngest members of the family usually go to have some fun at the
amusement park where they can find sellers of sweets and drinks, a ferris wheel or a
roundabout. Whoever goes on the roundabout, maybe with other children, usually

sings the famous folk rhyme ya hazz Mhammad:

(1) ya hazz Mhammad...yiya Ls . deseza b
(2) eiyyern-¢é hsan-ak...yiiya L ..lilbas 5 pe
(3) la-Sudd w "arkab...yiya Lo Sl adl
(4) w *alhd’ “iskandar...yiiya L. oaSl Gallg
(5) W ’iskandar mat...yiya L dle Sl
(6) xallaf banat...yiya b .., il Gl
(7) banat-u sid...yuya Lis s 4l
(8) zayy al-barid™...yiya L 250kl )

% In the Aleppan version this phrase becomes mitl al-%uriid 'like monkeys'.

49



Translation:
(1) oh hazz mhammad...yiya
(2) lend me your horse...yiya
(3) to get on it and ride it...yiya
(4) and follow Iskandar...yiya
(5) Iskandar is dead...yiiya
(6) he has left daughters...yiya
(7) black girls...yaya

(8) black as the shotgun...yiya

The following lines have to be considered in the context of the French Mandate for
Syria and the Lebanon (French: Mandat Francais pour la Syrie et le Liban).

The origin of the folk rhyme ya hazz Mhammad was inspired by an episode
concerning Ibrahim Hanano® (’lbrahim Hananii), the leader of a revolt against the
French presence in northern Syria, more precisely in Aleppo.

When the French imprisoned the rebel Hanano in 1922, many people - among
them many intellectuals - started to demonstrate asking for his release while he was
awaiting his trial, arguing that Hanano was a political opponent and not a criminal. In
response, the French started to arrest anybody who supported Hanano. The official
who was responsible for Hanano's case was known as Iskandar and he, together with
the French authorities, blocked the importation of rice and sugar to the City of Aleppo
as a punishment towards those who supported Hanano. Aleppo's inhabitants suffered
a famine and they could only find food smuggled by Lebanese merchants.

It is in these circumstances that ya hazz Mhammad appeared in Aleppo and then
spread throughout the other Syrian cities, including Homs, and it is still sung by

children during Eid al-Fitr while they go on the swings.

Lately this traditional version has been sometimes modified by Syrian people

during the demonstrations became one of the song that expresses a freedom tribute.

*! |brahim Hanano (1869-1935) was a member of an important family of Kurdish origin and he raised
in Aleppo. He is considered one of the most important heroes of the resistance against the French
mandate.
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3. Phonology

3.1. Consonants

As is the case for other urban varieties of Syrian Arabic, most of the consonants of
SA are pronounced in the same way in Homs Arabic. The phonemes are classified as

in the following paragraphs.
3.1.1. Bilabial Phonemes

/bl bilabial, plosive, voiced.
Examples:
earabiyyi ‘Arabic’

bardi ‘cold, cool'

‘azaneb ‘foreigners'

baedéen ‘after'

kuzbara ‘coriander’

balad ‘country’

Sabab 'guys, young people’
kbir 'big, old'

b/, bilabial, plosive, voiced, velarized.

In this study, the phoneme [b] has been marked only in the word baba ‘daddy’.
According to Berlinches (2016: 42) [b] could be an allophone of [b] if it is in contact
with emphatic consonants such as barara 'potatoes’, or bantalon 'trousers'. Lentin
(2006: 547) affirmed, referring to Damascus Arabic, that it is a marginal phoneme,
presenting the following example: bab-a ‘her door' vs. baba 'daddy’. The same
example is also given in Cowell (1964: 7) in the section concerning velarization. In
his recent work about Damascus Arabic (2013: 31-32), Klimiuk states that we cannot
consider the example above given as a minimal pair since two sounds differ in the

same word, not only one.

/p/, bilabial, plosive, voiceless.
It is a variant of the phoneme [b] and it occurs in those words borrowed from

English or other foreign languages and not all Homsis, or better not all Arabs, are able
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to clearly pronounce it since it is not originally an Arabic sound, even though the

majority of people interviewed speak fluent English and some of them also French.

Examples:

pliz 'please’

bikan pawder  'baking powder'
diplom ‘diploma’

grip ‘group’

/m/, bilabial, nasal, voiced.

Examples:

xamsin fifty'

madrasi 'school’

kaman also’

eammiyyi 'dialect, spoken variety'
musalsalat 'soap operas'

mamniie ‘forbidden’

ealam ‘world, people’
mumken 'possible’

/m/, bilabial, nasal, voiced, velarized.

This phoneme is velarized only in these two terms even

velar consonants: mama 'mum' and mayy

32

if is not in contact with

water'. However it could be an allophone

of [m] if a pharyngealized consonant occurs such as in mazar 'rain’.

/w/, bilabial, voiced, semi-vowel.

Examples:
wahed 'one’
tawil ‘tall, long’;

qawaeed  'rules [of grammar]’

hawazez  'check points'

wadae 'situation’
halwi ‘beautiful”
weén ‘where'

%2 mayy < m“ayy < muwayy (diminutive of ma’).
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3.1.2. Labiodental Phonemes

/f/, labiodental, fricative, voiceless.

Examples:

fusha 'Classical Arabic'
saff ‘class’

9irfi ‘cinnamon’

fannan artist'

hafli ‘party’
franse 'French’
def ‘guest’

Ivl, labiodental, fricative, voiced.
It is a marginal phoneme that occurs as a variant of [f] or [b] mostly in loan words
from English or French. Examples: siviyyar ‘curricula’; villa ‘villa/house'; bravo

‘good,well done’; viza 'visa'; but: barandat 'verandas'.

3.1.3. Dental and Dental-alveolar Phonemes

It/, dental, plosive, voiceless.

Examples:
tisea nine'
Siti ‘winter, rain'

maxtolef  'different’
hatta 'so that, to'
Ixtisas 'specialisation’
boant 'girl, daughter

zét oil

tazrubi ‘experience’

It also represents the original interdental phoneme t [0] such as tlata > tlati 'three'.

It/, dental-alveolar, plosive, voiceless, pharyngealized.
Examples:

ra’%s ‘weather'
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lasif 'kind™
taemi ‘flavour
mutazabi®in 'matched™
xarar ‘dangerous’
tayyara  ‘aircraft’
muwaten 'citizen™

turiat 'roads’

/d/, dental, plosive, voiced.
Examples:
madini ‘city’

dirasi 'study’

eadat ‘traditions, customs'
hdiyyi ‘gift’
2did new™

madares  'schools'
sacudiyyi 'Saudi Arabia’

bandorar 'tomatoes'

It also represents the original interdental phoneme d [d] such as dahab > dahab

‘gold".

/d/, dental-alveolar, plosive, voiced, pharyngealized.
Examples:
carida 'large®

riyada 'sport’
m/fi

fade ‘free, empty
ramadan 'Ramadan’
daxm 'huge™
wadeh ‘clear™
baed 'some'
wadae 'situation’

It corresponds also to the interdental [0°] such as d > d. Examples: duhr 'noon'.
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/n/, dental, nasal, voiced.

Examples:

sini 'year'
nukat '‘Jjokes'
bén ‘between’
‘alwan ‘colours'
nasni 'we'
konzi 't-shirt’
qaniin Taw'

nar fire'

The variant [n] occurs as a velar allophone if it is in contact with pharyngealized

consonants such as in ndif'clean'.

/s/, dental-alveolar, fricative, voiceless.

Examples:
nas ‘people’
sahli ‘easy”

yabes 'hard, dried™
malabes  'clothes'

saca ‘hour’

suryd 'Syria’

mundasabat '‘occasions, events'

masabeh  'pools'

It also represents the original interdental phoneme t [0] such as rawra > sawra

'revolution’.

/s/, dental-alveolar, fricative, pharyngealized, voiced.

Examples:

hums 'Homs'

xass 'specific, private™
sagbi ‘difficult”

masr ‘Egypt’

masari ‘money’

rxis 'cheap™
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/z/, dental-alveolar, fricative, voiced.
Examples:

ziyarat ‘courtesy visits'

eazimi ‘invitation'
zawaz ‘marriage’
fizya ‘physics'
iza if’
tarkiz ‘attention, concentration’

‘ingliziyyi 'English"

ramziyyi ‘symbolic”

It also represents the original interdental phoneme d [0] such as wustad > ustaz

‘teacher’.

Iz/, dental-alveolar, fricative, pharyngealized, voiced.

This phoneme corresponds to the interdental [0°] which is also produced z.

Examples:
muhafaza ‘Governorate'
hifaz ‘preservation’

/l/, dental, lateral, voiced.

Examples:

xuyiil 'horses'
mugqabali ‘interview'
Zamal ‘beauty’

mazal field'

lahzi ‘accent, dialect'
masakel ‘problems’

alf ‘one thousand'
mahall 'shop’

1/, dental, lateral, velarized, voiced.
The variant [1] occurs mainly in the words and compound words related to Allah
'God', for example:

‘insallah ‘inshallah, God willing'
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masallah '‘God willed it'
hamdollah  'thank God'

[r/, dental-alveolar, trill, voiced.

Examples:

mashiir ‘famous™
nahr river'
‘arbaca ‘four'

mudarrisin ~ 'teachers’

muzakkar ‘masculine’
harat 'neighbourhoods’
Xudra 'vegetables'

rif 'suburbs'’

Ir/, dental, trill, velarized, voiced.

In this study, the variant [¥] is marked only in the word fikya ‘thought, idea’, as in
the whole Sam, but | was not able to define all the other cases in which this phoneme
occurs. Nevertheless it could be considered an allophone of [r] if it occurs close to

velar sounds such as mayar ‘airport’ (Berlinches 2016: 43).

3.1.4. Interdental Phonemes

The interdental sounds z, d, d are not maintained, according to other urban Syrian
varieties as follows:
It/, interdental, fricative, voiced > t/s.
t >t Examples: talz 'snow, ice'; tlati 'three'; keir 'a lot, much'; matl 'like, as'; tlatin
'thirty"; ‘aktar 'more’; tane 'second, another"; tnén 'two'.
t > s Examples: sawra 'revolution’; sanawé ‘high school’; masalan ‘for example’;
maysa’ 'Maytha' (proper name).
/d/, interdental, fricative, voiced > d/z.
d > d Examples: dahab 'gold’; hada 'this™; hadaki 'this™ hadol 'these'.
d > z Examples: muzakkar 'masculine’; ’iza 'if'; ’ustaz ‘teacher'; kaza 'so'; zaki

‘clever™,
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The preliminary findings by Habib (2011: 77-78) regarding the lexical split in the
use of [t] and [s] and [d] and [z] in the variety spoken by a Homs community of
Christian rural migrants from Oyoun al-Wadi, indicate that some words are
specifically used with [t] and [s] and the same happens with [d] and [z]. The author
defined this split as the stable lexical split phenomenon. It seems that many words
from the corpora in urban Homs Arabic actually correspond to the four sounds
mentioned above, with the words indicated in Habib such as ralz ‘ice,snow’, masalan
‘for example', hada 'this', ktir 'a lot, much', iza 'if'. Further research is required in this

area.

/d/, interdental, fricative, pharyngealized, voiced > d/z
d > d Examples: duhr 'noon’; dahr 'back’; mnaddaf 'clean™; ndifclean’.
d > z Examples: wazifi 'job"; biiza 'ice cream'; mandazer 'landscapes’; muwazzafin

‘workers, employees’; nizam 'system’; zarifi 'nice™.

3.1.5. Palatal Phonemes

/z/, palatal, fricative, voiced.

Examples:
Ziran 'neighbours’
‘azmal 'more beautiful'

Zamaea  'university'
Zardayed  'newspapers'

motzawwzi 'married”

zamb 'next to'
xaliz 'Gulf'
Zaww ‘weather'

/g/, palatal, affricate, voiced.
Examples:
Sagara tree’

naggar  'carpenter'

gaddi ‘Jeddah’
gumea 'Friday, week'
burg ‘tower"
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hawagez  'check points'

ges ‘army"'

z is mostly pronounced as voiced palatal Z [3], but it is also pronounced ¢ [d3], as
used in the Aleppo region and rural regions; in fact the pronunciation of [d3] is a
feature of rural Bedouin variety (Cowell 1964: 3). [d3] is also predominant in
Mesopotamian Arabic and intermittent in Jerusalem. This sound seems to be more
frequent among the male population especially by those who left the country a long
time ago; it perhaps represents the older and more established pronunciation in HA.
On the other hand, z prevails in female speech, likely due to Damascus' influence,
being perceived by Homsis as classier.

It is important to note that both z and g sometimes assimilate, as in the whole Neo-
Arabic the definitive article al, unlike in Standard Arabic, such as in az-Ziran 'the
neighbours'; az-Zaww 'the weather'; az-Zamaea 'the university'; az-zaz 'the chicken' or
ag-gumea 'Friday, week', but sometimes it does not, as it happens in Irag, such as in |-
Zadd 'the grandfather', I-Zabal 'the mountain’, I-Zaww 'the weather' or |-gamarek 'the
customs', I-gumea ‘the week'. At this point in the research, it has not yet been possible
to define a rule for this variation, although the word where this variation occurs most

seems to be: az-Zaww > [-Zaww > ag-gaww > |-gaww in men or women's speech.

/8/, palatal, fricative, voiceless.

Examples:

mintisra ‘commonly used'
se 'something’
‘asxas ‘people’

satra '‘good", clever®
Sarikat ‘companies’
Surta ‘police’

§ob ‘hot’

masgiil 'busy™

Iyl, palatal, voiced, semi-vowel.
Examples:

yom 'day
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dayman ‘always'

hayat life'
halwiyyat 'sweets'
radyo 'radio’
bayriit ‘Beirut'
siyasi ‘politics'
dubayy ‘Dubai

3.1.6. Velar Phonemes

/Kl, velar, plosive, voiceless.

Examples:

maktiib 'written™
kull ‘every, each’
Sukran ‘thanks'
‘askal 'shapes’
mulakami 'boxing’
kaman 'too, as well’'
kimawe ‘chemical’
makateb ‘offices’

/g/, velar, plosive, voiced.
Examples:

In his paper, Ferguson (1969: 117), with reference to DA, stated that every
occurrence of /g/ in Sedentary Arabic seems to be in those words borrowed from
another variety of Arabic q > g or from a foreign language such as French, English
and Turkish.

It also seems to be a variant of the phoneme Kk, especially in loan-words. According
to the data, the occurrence of /g/ is common in loan-words in HA as well, even though

only one example has been found in the texts: ‘inklizi > ’inglizr.

3.1.7. Uvular Phonemes

/x/, uvular, fricative, voiceless.
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Examples:

tarix ‘history’
"uxt 'sister’
xXubz ‘bread'

ixtilaf 'difference’

muxalafi ~ 'fine'

xarf ‘kidnapping'
xiyam tents'
WUSX 'dirty’

/g/, uvular, plosive, voiceless.

This phoneme occurs mainly in classicisms such as qur’an 'Koran', ‘argam
'numbers'; ganiin 'law'.

A common feature of Urban Syrian Arabic (Cowell: 1964, 4) is the shift of [g] to a
glottal stop [?], for example: halla% 'now’, raf%at ‘friends’, ea%l 'mind".

Nevertheless in some words this phoneme occurs as [q] or [?] such as manateq or

manate? 'areas'.

/g/, uvular, fricative, voiced.
Examples:

luga  'language’
sugl  ‘job’

zgir  little, small™
Saglat  'things'

gabra ‘'dust’

gasil  'clothes, laundry'
gar 'bay leaves'

gada  'lunch’

3.1.8. Pharyngeal Phonemes

/h/, pharyngeal, fricative, voiceless.
Examples:

hums 'Homs'
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hayawanat  ‘animals'

nakni we

ma/krami ‘a napkin'
harara ‘temperature’
moalh 'salt’

halab '‘Aleppo’
bahar 'sea’

saraha 'sincerity’

/el, pharyngeal, fricative, voiced.
Examples:
saeb 'difficult™

mutagased  'retired™

baedéen ‘after'

bisee ‘ugly™

beid far™

eurs '‘wedding'

eeli ‘family’
maeriif ‘well-known™

3.1.9. Laryngeal Phonemes

/n/, laryngeal, fricative, voiceless.

Examples:

hon ‘here’

‘iltihab ‘inflammation’
Sahrén ‘two months'
hiyyi 'she'

‘ahl ‘family’

Yahwi 'coffee’

hawa air'

machad ‘institute’
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/1, laryngeal, plosive, voiceless.

Examples:

wasa el 'means’
l2’anno 'because’
qur’an '‘Koran'
nasa’eh ‘advice'

As stated above, in Urban Syrian Arabic, [?] is also the realisation of [q] as in the
following examples: %adim ‘old'; ta%iban ‘about, around'’; %araybin 'relatives'. If it
replaces the phoneme [q], it is always pronounced by native speakers.

In her study regarding the variable use of [g] and [?] in the Colloquial Arabic of
Christian rural migrants to the City of Homs, Habib (2010: 72-73) affirmed that the
variant of native Homsi speakers is always [?], while they use [q] in borrowed words
from Standard Arabic, e.g. muragabi 'control’; mustagarra 'resident’; mutagaddimi
‘innovative'.

In HA the phoneme [?] is usually maintained in the initial position, as in the
following examples: ’ahl-é 'my family; ‘aw%ir 'sometimes'’; ’imarat 'Emirates’,
‘abadan 'never’; on the other hand, it disappears in the final position, for example:
easa’ > easa 'dinner'; masa’ > masa 'evening'’; wara’ > wara 'behind'.

In the medial position, it tends to be pronounced, especially in classicisms such as
mas "uliyyat 'responsibilities’; b7’a ‘environment’; ga’imi 'list', as well as in verbs with
a second hamza such as sa’al ‘ask'. However, it is not maintained and becomes a long

vowel in a sequence CV as in ra’s > ras 'head’; ta xud > taxud 'she takes'.
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3.2. Vowels
3.2.1. Short Vowels

The short vowels in HA are a : i : u, to which we have to add e and o as allomorphs

of i, u, and a schwa o of uncertain status (Kalach 2015: 339).

Front Central Back
Low i u
Mid-vowel e ) 0
High a

fa/, short, central, low, unrounded.

Examples:
mazrae land'
balad ‘country’

madrasi  'school’
1 fl

wahdi one
hama 'Hama'
sakran 'drunk™
9alam 'pen’

If the vowel a is linked to emphatic consonants, it is articulated as a [a], for instance:

safra > safra 'yellowish"
‘axdar > “axdar 'green™
sahra > sahra 'desert'

wasat > wasat 'middle, centre'

/i/, unrounded, front, high.
Examples:

rivadiyyat  'maths'
iqtisad ‘economics’

hinde ‘Indian™

It occurs as a realisation of the morpheme —at, as in the following examples:

sini 'year'
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sitti 'six’
humsiyyi 'Homsi"

sali ‘hall’

SA /il in tonic and pre-tonic position is continued (Kalach 2015: 339):

bi-widd-7 — bidd-¢ 'l want'

e/, unrounded, front, mid-vowel.

Examples:
Zarayed ‘newspapers'
lazem ‘must, have to'

matwaffer ~ ‘available™
tenten 'two"
msammem  ‘planned™

malabes ‘clothes'

It is mostly used as an allophone of i, in post-tonic position, thus SA i > HA e. For

instance: xarez ‘outside’; baramez 'programmes’; ‘amaken 'places’; taleb 'student’.

/u/, rounded, back, high.

Examples:

eumr ‘age’
tudmor ‘Palmyra’
wuzid ‘presence’
nuss 'half'

ruht ‘I went'

o/, rounded, back, mid-vowel.

Examples:

kutob 'books'
‘okkeh ‘ok’
‘otel ‘hotel’

Regarding DA, Cowell (1964: 13) stated that:
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"[...] before a word-final consonant, the difference between short e
and i and between o and u is not significant in any case, and is subject
to a great deal of regional and individual variation: masmos=musmos,
byahmel = byiimil ".

Worth noting that Versteegh in his work The Arabic Language (1997) assumes that
Palestinian Arabic and most Lebanese varieties have three short vowels, /a/, /il and
/ul. The other varieties have preserved the opposition between /i/ and /u/ only in
unstressed final syllables (often transliterated as e and o), whereas in all other
environments they have merged into one vowel phoneme /a/.

In HA in the post-tonic position the phoneme u is lowered into [0], as well as e >
[i] and this is one of the main peculiarities of sami Arabic:
kutob 'books' kutub-kon
sireb 'he drank' but: sirib-a

/a/, unrounded, central, mid-vowel.

Examples:

bant ‘girl’

anti 'you™

onto 'you®"

moaxtalef 'different™

allt ‘that (relative stem)’
mortiaha 'relaxed”

walla ‘or'

/ol seems to occur more systematically in the imperfective prefixed morphemes, as
for the following examples: ba%a 'l read’; yabtasem 'he smiles’; batfiit 'she comes in,
enters’; batiile 'you' say'; naleab ‘we play’, even if the occurrence of /i/ is also
common.

The vowel written raised above the line /°/ indicates the helping vowel, or
anaptyxis, even though the pronunciation is the same as o [3]. It occurs in the
following cases:

a) between two consonants in a final position:

mit’l 'for example' duh’r 'noon’
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ban’t 'girl' Sax’s 'person’
sug’l 'job' dub’l ‘double'
b) to avoid a cluster of three or four consonants:

ktir *ktir 'very much’

tyab °Zdidi 'new clothes'

malea’en °zgar ‘two teaspoons’

bikubb *ktir 'l like very much’

3.2.2. Long Vowels

Front Central Back
Low 7 i
Mid-vowel e 0
High a

/a/, unrounded, front, low.

Examples:

riimaniyyi ~ 'Roman”
kamli 'total, entire”
mazal field'
Subbak ‘window'

murasalat  'correspondence’
xilal ‘during’
Yuddam 'in front of'
As per observations on short vowel a, if it is linked to emphatic consonants, it is

produced [&:], for example: hada:ni 'kindergarten’; sci:rimin 'strict™.

/&/, unrounded, front, mid-vowel.

Examples:
banten ‘two girls'
humsé 'Homsi™
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les ‘why?'

fade ‘free™"
‘anté 'youf'
‘amérké '‘American™
eén ‘eye'’
tané 'second, another

/1/, unrounded, front, high.

Examples:

min 'who'

lasif 'kind™
tabice 'natural™
rif ‘countryside’
snin 'years'

alil little, few™
taelim ‘teaching’

/6/, rounded, back, mid-vowel.

Examples:

hon ‘here’
honik ‘there'
radyo 'radio’
byahko ‘they talk'’
bnob ‘at all'
tritho 'you go'
balkon ‘balcony’

/i/, rounded, back, high
Examples:

b%im 'l stand up'
St ‘what'
mazbhiit right™
‘iila ‘first"
‘usbiie 'week'
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bidin ‘without'
siiré 'Syrian™

suhuli facility’

The following points may be noted in HA (Kalach 2016: 339):

¢ often replaces the suffix of the 1% person singular 7 : xal-¢ 'my uncle’, eand-¢é 'l
have', even if xal-i and eand-7 are common too. ¢ is also present at the end of a word,
as in se 'thing', yaené 'it means'. It is possible to state that — # > & is generalised.

On the other hand, the long vowel 7 is maintained if it occurs in medial position or
in some particles, for example: ktir ‘very much', fi ‘there is', madini 'town', tari®
‘avenue'.

o often replaces the SA verbal morphemes -ina and -ii: y2%dro 'they can', yritho
‘they go'. It is also pronounced in words that have a foreign origin, such as kilomoater
'kilometres', sofaz 'heating'.

i occurs like in SA in medial position, such as in the words: fil 'straight,during’,
rugithi ‘numidity', mamniie ‘forbidden™.

a is maintained like in SA and there is no ’imala as in the following examples: bab
'door’, nas 'people’; imarat 'Emirates', nhar 'day’, hadi 'calm', ’iltihab 'inflammation’.

According to the data, the use of [e] / [e:] in place of [a] / [a:], therefore 'imala,

does not occur in HA, even though further investigation of this topic is needed.

3.3. Diphthongs

The two SA diphthongs ay and aw are, in most cases, replaced by ¢ and ¢ in a
closed syllable:
ay >é
Examples:
sayf > sef 'summer’
layl > /el ‘night’
dayf > def'guest’

aw >0
Examples:
lawn > [on 'colour’

faw? > /59 'on, over'
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mawt > mot 'death’

yawm > yom ‘day'

In HA, € and ¢ are maintained if suffix pronouns are added, unlike some Syrian
coastal and Lebanese varieties where the diphthongs ay and aw are maintained:
bet-ek 'your" house'
bét-ak 'your™ house'
sot-¢ 'my voice'
sot-na 'our voice'

In a few cases, the diphthongs ay and aw are maintained:
a) in classicisms, for examples: fawran 'immediately’; daww ‘light’; sawra 'revolution’;
dawrat 'courses'; eayniyyi ‘ophthalmology'.
b) In the words containing —ayy and —aww, for example: Zaww ‘weather’; zzawwazt 'l
got married’; dawwart 'l searched’; zarxayyalé ‘you® imagine’; byarawwio ‘they take a
long time".
¢) In passive participles, elative deriving from verbs with waw as the 1 root letter,
and also in internal plurals, for example: "awdah ‘clearer'; mawziudin 'presents'’; ‘awlad
‘children'.

d) In proper nouns, for example: ad-daw#a 'Doha’; dubayy 'Dubai’.

3.4. Prosody
3.4.1. Syllable Structure

Similarly to the majority of Syrian varieties, in HA there are two types of syllables:
a) Open syllable, which ends with a short vowel or a long vowel, as follows:

Examples
Cv Silti ‘winter"; si/ni 'year"; lu/ga 'language’
Cv: dirasi 'study'; mugabali 'interview'; mazal 'field'

CCv hdiyyi ‘gift'
CCv: tlatin 'thirty'; tmani ‘eight’; byhutto ‘they put'

CCCv: Does not occur
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b) Closed syllable, which ends with a consonant, as follows:

Examples
CvC min ‘from'; nahni ‘we'; mat/bax 'kitchen'
Cv.C eammeé 'dialect’; banat 'girls'; tabib 'doctor’
CCvC  mkarkab 'messy'; nzalna ‘we get off’

CCv:C  tnen 'two'; ktir 'very, a lot'; kbir 'big'
CCCv:C  s-smid 'the semolina’; z-zgar 'the kids, the small’
c) Double closed syllable, which ends with two consonants:

Examples
CvCC Sakl 'shape, way'; eurs 'wedding'; saff 'class'
CCvCC  swayy ‘alittle, a few'; Z-Zaww 'the weather'

CCCvCC Does not occur

3.4.2. Stress and Pausal Form

Stress is determined by the syllable structure of the word, hence it is not
phonologically distinctive. Some considerations may be made regarding the stress in
HA, the first being that it is very similar to DA stress. As far as words with only one
syllable are concerned, the stress falls on that syllable, e.g. ddbb 'bear'; lon ‘colour'. In
words composed of more than one syllable, the stress falls on the last syllable
containing a long vowel or on the short vowel in a double closed syllable, for
example: eazini ‘dough’; kabis 'nightmare’; banzén 'two girls’; "axaff ‘lighter’; “lxtek
'your' sister’. In those words that do not include a long vowel or a double closed
syllable, it is the first syllable that is stressed, as in the following examples: béasal
‘onions'; madxal 'entrance’; ‘abadan 'never’; hasab 'depending on'.

An etymologically long vowel is shortened when it loses the stress, unless a
suffixed pronoun occurs, restoring its length and taking the stress, for example:
suftiz 'you® saw' , realized [Saftu] > Sufti-ni 'you” saw me'
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In terms of verbs, it has been noted that for the 3" person singular and plural, the
stress falls on the first syllable, unless a long vowel occurs. Examples: ‘akal 'he ate’;
ndzhet 'she succeeded'.

In HA, the pausal form consists of lengthening the vowel in the last open syllable
of the word, but it is not yet possible to state when this lengthening occurs, since it
depends on the linguistic choices of the speaker, who decides at the time whether or
not to prolong the vowel (Klimiuk 2013: 97). In reality, the pausal form supports the
speaker to specify and emphasis their message and it usually occurs when expressing
astonishment or surprise: for example, a mother who scolds her child could lengthen
the vowel in order to seem stricter:
ok les he:k? “anti kassert al-ballo:r?

'why are you™ doing that? Did you™ break the glass?"

Or a father who has just discovered that his daughter did not go to school, could say:
ean zadd bant-& ma rahet ea-l-madrasi:?!

'my daughter didn't go to school? Seriously?!'

It seems that the occurrence of this longer articulation has no fixed rules, but it is
one of the most distinctive features of HA and it deserves further study in the near

future.
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4. Morphosyntax

In this chapter a morphological profile of HA is presented with the support of data
sheets and explanations where considered appropriate in order to highlight the most
significant aspects of nominal and verbal morphology, as well as syntax. This is a first

linguistic approach to Homs Arabic and more research is necessary in the future.

4.1. Nominal Morphology
4.1.1. Gender of Nouns

a) Masculine

All the nouns which end in consonant are masculine. Examples:

earis ‘groom’
‘abb ‘father’
Zadd ‘grandfather’

Although zalami 'man, guy' has been found which ends with —i but is considered a
masculine noun. Furthermore, all the nouns deriving from defective verbs that end

with —a, -i or —a are considered masculine, for instance:

Siti 'winter'
gada ‘lunch’
easa 'dinner’
b) Feminine

The feminine of nouns includes all the nouns which indicate persons or objects that

represent a feminine meaning, including names of cities and countries. Examples:

bont ‘girl’

satt ‘grandmother
earts ‘bride’

‘umm 'mother’

‘uxt 'sister’

mayy ‘water'

‘ard ‘earth’

sams 'sun’

garar ‘Qatar’

od-doha  'Doha’
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dubayy '‘Dubai’
‘almanya 'Germany’
hums 'Homs'
bayriit ‘Beirut'

The SA morpheme /—a(t)/ is mainly pronounced -i, when labial, dental-alveolar or
palatal consonants follow, although —e is also heard. All these final -i sounds seem to
be more similar to Lebanese varieties and Syrian varieties such as in Nabk (Gralla
2006: 34), whereas it is pronounced -e in Damascus and [-€] in Amman. The
morpheme /-a(t)/ is pronounced -a when precede by velar, pharyngeal, laryngeal and

pharyngealized consonants, as in the whole Sam:

Morpheme /-a(t)/ > -i Morpheme /-a(t)/ > -a

muraqabi ‘control'  tuffaha ‘an apple'

sitti 'Six’ tabbaxa 'cook”

natizi 'result’ gabra 'dust’

bardi ‘cold" Yussa 'tale’

mozi a béda ‘an egg’
banana’

siyasi ‘politics’  xayyata 'tailor”

sasi 'screen’  hafza 'learned"

qazifi 'missile’  bisea ‘ugly”

Soki ‘fork' balga ‘adult’

Sagli 'thing' da%%a 'a minute'

Kilmi ‘word' mwazha 'in front of'

madini ‘city’

Yahwi '‘coffee’

kuwayysi ‘good”

As for the pronunciation of the morpheme /—at/ after /r/, it has been noted that it
becomes (Dahmash 2005: 29): /i/ when /ir/ follows (example: zgiri 'small’) and /a/

when /ar/, /ar/, /ur/, /6r/33, &/, law/ follow. Examples:

33 Because in that case /r/ > r-
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mara 'woman

tayyara aircraft’
sira 'picture’
dora ‘turn’
léra ‘pound’

The feminine morphemes —i, -e and —a, are usually elided if in construct with a
noun and they take the form —et, but even —it is very common in the more established

form of HA. Examples:

maddet ar-riyadiyyat 'mathematics'

bi-sarket mu‘awalat 'In a construction company'
darzet al-harara 'the temperature'

eiidet Jirfi ‘a cinnamon stick’

kull madini la-ha lahgit-a [-xdssa ‘each town has its own vernacular'
bi-madinit hums 'In the city of Homs'

bistagel mudarresit luga earabiyyi 'l work as an Arabic teacher'

The morpheme —at in the older form of HA could be —ay(i) if it ends with an —a, -

a’, or for words that express the singulative, as in the following examples:
musfat > musfayi  'colander’

gasalt ar-ruzz w saffet-o b-al-musfayi

‘| washed the rice and I drained it with the colander'
earaba > earabdayi ‘acart'

byastero xudra b-al-carabayi

'they take a cart with them to buy some vegetables'

4.1.2. Definite Article

The definite article /al-/, as in SA assimilates /I/ if followed by 'solar letters' (i.e.
coronal phonemes), while it is maintained if followed by ‘lunar letters'. In HA same

rules are maintained except for the phoneme /Z/: interestingly, it was observed that
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both realisations exist in HA, for instance al-Zaww or az-Zaww 'the weather"; al-Zamaea
or 2z-Zamaea 'the university'.
In HA the following forms of the definite article have been found:

al- when the word that precedes it ends with a consonant. Examples:
xassatan mae al-mudarrisin

‘especially when dealing with teachers'

hattd %alil li- 2smae al-’axbar

'l barely watch the news'

ma kull al-ealam fi-'a tatlae la-barra
'yet not everybody manages to escape the country’
fi-)a 56b bass ma mat’l al-xaliz

‘I mean you get some heat but it's not (as intense) as in the Gulf'

I-when the word that precedes it ends with a vowel. Examples:
masalan $ii [-mazal ’anté tobraeé fi-h

‘they see which fields you are best suited to'

W |-hurriyyi $-Saxsiyyi

‘and the personal freedom'

hada huwwi |-qarar

'this was the choice'

As for Damascus Arabic, three-consonant clusters are not generally formed since a

helping vowel usually keeps them apart (Cowell 1964: 25), so it is possible to have /5.

Examples:

la-Zneni tabacit al-bét 'the garden of the house'
la-grad la-1-bet 'the house items'
lo-1-eéeli 'to, for the family'
al-gamee lo-kbir '‘the Great Mosque'
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4.1.3. Dual Forms

According to Levantine varieties, there are no dual forms for pronouns,
demonstratives, adjectives or verbs, but only for nouns adding the morpheme —én.
However, if the dual form is applied for feminine nouns ending with —a and —i or for
the singulative, a —t is inserted between the nouns and the morpheme —én, as in the

following examples:

bont  ‘aqirl’ > bontéen 'two girls’
Sahr  'amonth’ > Sahrén 'two months'
alf ‘athousand' > ‘alfén 'two thousand'
‘usbiie  'a week' > ‘usbiuieén 'two weeks'
farac  'a branch’ > faraeen 'two branches'

luga  ‘'alanguage’ > lugten 'two languages'

sini 'a year' > sintén  'two years'
kasi a glass' > kasten 'two glasses'
béda  'anegg' > bédten  'two eggs'
saca  'an hour' > saeaten 'two hours'

According to Blanc (1970: 42-57) by adding a —t + the suffix —én it is also possible
to express a "pseudo-dual” for denoting paired body parts, as in the following
examples:

eén > eénen > eentén '(two) eyes'

id > iden > idten '(two) hands'

izr > izren > iZ’rtén '(two) legs'

Dual forms are also replaced by periphrasis using the number men ‘two' for
masculine and tentén 'two' for feminine, as follows:
kané Yaedin “tmén gamb basd

'two people are sitting beside each other'

’tnen hamasni

'two Homsis'

kané wa'fin tnén hék siid.

'‘we met two black men'
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4.1.4. Plurals

a) External Plural
Masculine and feminine participles and many adjectives take the suffix —in, mostly
active participles, as well as the nouns that indicate a masculine gender in the

singular. Examples:

Masculine Feminine Plural

mabsiit mabsuta mabsitin ‘happy'

mudarris mudarrisi mudarrisin ‘teacher

mnih mniha mnihin, mnah ‘good’

halabé halabiyyi halabiyyin ‘Aleppan’
m’zzawwz m’tzzawwzi matzaww’zin 'married’

Maktiib maktubi maktubin ‘written'

sater satra Satrin ‘good at, capable’
Saken sakni saknin 'resident’

Yarib Yaribi Yaribin 'near’

Mawzid mawzidi mawzidin ‘present, existing'

For nouns ending with —i and —a, the suffix —ar is added, as well as for loan words.

Examples:

kilmi > kalimat ‘words'
marra > marrat times'

Sorki > Sarikat ‘companies’
sagli > Saglat ‘things'

hara > harat 'boroughs’
Zinsiyyi > Zinsiyyat ‘nationalities’
‘otostrad > ’otostradat  'highways'
molat > molat '‘malls'

bas > basat 'buses'

but also Zawaz > Zawazat 'permissions, passports' and imtizan > imtihanat 'exams'

Even if the tendency is to add —in for participles and adjectives, it is worth noting

that in HA the suffix —at, as it is usual in rural and Bedouin varieties, is also used for
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feminine plural like in CA, but it does not seem awkward; in fact, it is used very

naturally. Examples:

halla® hayat an-nisa hiyyi yasné masi hal-on, fi minn-on muztahidat ktir

'let's say a woman's life is fairly good, there are some women who are more active'
b) Internal Plural

Where it is provided nouns and adjectives have an internal plural, including nouns of

place and instruments for patterns faeli (fueli), mafeal, feil, facil. Examples:

Zomli > zZumal ‘phrases’
surfi > guraf ‘rooms’
80 > zgar 'small, young™"
ndif > ndaf ‘clean””
maktab > makateb  'offices'

masbasz > masabeh 'pools’
fa%r > plara 'poor™

sdid > Zudad or zdad new™

4.1.5. Independent Personal Pronouns

Person Pronouns

1% sing. ‘and

2" sing. m. anti

2" sing. f. onté

3"sing. m. huwwi

3" sing. f. hiyyi

1°pl. nakni (or nahna)
2"pl. m./f. onto

3"pl. m./f. hinni (or hinnin)

So it is possible to deduce that *inta > inti, by analogy with -at ("4"), and that
*intt > "anté like ktab-&' my book', and yaené ‘that means'.
The 3" pl. variant hinnin must be of Aramaic origin (hennen) and it is rarely used;

indeed, the most common realisation is hinni.
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4.1.6. Suffixed Pronouns

Person Pronouns after Pronouns after vowel
consonant

1% sing. bet-é ward-yé

2" sing. m.  bér-ak ward-k

2"sing. f.  beér-ik wara-ke

3%sing.m.  beér-u wara-h

3%sing. f.  bér-a ward-ha

1°pl. bét-na wara-na

2"pl. m./f.  bér-kon warda-kon

3“pl. m./f.  bér-on wara-hon

If we make a comparison between DA and HA it is possible to note that there are
many elements between the two varieties, but in the more authentic form of HA it is
possible to observe the following changes:

— the suffix of 1% person singular —7 becomes —¢;

— the suffix of 2™ person singular, feminine is -ik, maintaining -i like in SA;

— the suffix of 3 person singular, masculine -0 becomes —u like in SA.

However, the suffixes -7, -ek, and -0 are current because of the wide influence of
the capital’s dialect.

In the suffixes -ha and —hon, /h/ is generally not pronounced, unless it is preceded
by a vowel —a or —a, or it is only slightly perceived if speakers are trying to speak a
‘purer’ variety; then they tend to include /h/ to recall SA. Examples:
hawa-ha 'its air'

bi-bet ‘ahma-ha ‘at the in-laws' house'

Moreover, in -ha and —hon the sound /h/, if not preceded by —a/-a, is not
pronounced /h/ but is replaced by the semivowel® corresponding to the vowel which
precedes the suffix, as in the following examples:

/h — |w/
ma ’ahla hadiki I-"ayyam xarabii-"a xribi

'‘those were the good times, then. They spoiled everything'

*| preferred to write the semi-vowels w and y in superscript since they are slightly pronounced.
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bi-'italya byasmli-"a?

'do they do this in Italy too?'

- —~ ’ ) - W-—
bacden masalan lazem al-"uxt batzur 'axii- a

'then, for example, the sister has to visit her brother'

/h/ — Iyl
eand-é kaman mazraea bitrabb °fi~'a xuyil earabiyyi "asili

'l also have a plot of land where | breed Arabian thoroughbred horses'

- - — . - W v —
mama ea-til eam yuZaeii-"a ’izri-’a

'mum constantly feels pain in her legs'

‘eh tattaslé w batzibi-a

'you call and you get her to pick you up’

4.1.7. Indirect Suffixed Pronouns

1% sing. il-¢ -le, -If
2" sing. m. ‘il-ak -lak
2" sing. f. ‘il-ik -lik
3" sing. m. ‘il-u -lu

3" sing. f. ‘il-a -la
1%pl. il-na -Ina
2"pl. m./f. ‘il-kon -Ikon
3"pl. m./f. ‘il-on -lon

Deriving from the contraction of the prepositions /li/, /la/ and /’ilal, a possessive
stem /’il/** it is used in noun phrases. Examples:
I-kalimat ’il-a maeani ktir

‘the words have richer meaning'

bihubb lug't-é I-carabiyyi ktir °ktir w bihass-a ‘innu ’il-a taem xass

'l love my language (Arabic): | think it has a unique flavour'

%/°I-/ is also common, as in DA (Dahmash 2005: 63); in the texts it is possible to find both forms.
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I-luga l-eammiyyi ma ‘il-a gawaeed

'dialect has no grammar'

‘aktarit al-edlam eam tizi- @ musdeadat yaené alli ’il-u Yardybin bi-l-xaliz

'most people get help from their relatives from the Gulf'

al-earis yalbas ta"m al-eur’s w yaemlii-\u |-earada tabacit al-eur’s

'the groom would get dressed and his friends would sing wedding folk songs to him'

bhubb ’ahki-lkon ean hal-e

'I'd like to talk to you about me'

§it ra’y-ak t%im trazZae-lu yah-a, al-1i: 1e5?

'what do you™ think about taking them back?". He asked me why"'

4.1.8. Reflexive Particle

The reflexive particle is also expressed by the particle zal in HA, as in almost all
Syrian dialects. Examples:
‘ayy §é eand-u yaené bass byhass hal-u ’innu def byhutt, earefie?
'‘the important thing is that the people feel that all guests are giving something, no

matter how much, you know?'

halla® eam sawe hal-é

'now I'm settling down'

w hadak %am hal-u: wahed, tnén, tlati

'he stands up: one step, two steps, three steps'

Zahhez hal-ak ya//a!

'come on™, get ready!"

There is also a less common reflexive form using nafs, but only one example has been

found in the texts of this research, as follows:

iza kunté min noe allt bathubbé ktir masalan tawwre nafs-ik, taemlé dawrat, al-hayat

maftitha ‘uddam-ik
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'if you're a hard-working person, you'll probably get a very good job, if you're a career
person and you like attending job training and keeping up-to-date, life will hold a lot

of opportunities for you'

4.1.9. Demonstratives

Sing. m. Sing. f. Pl. m./f.
Proximal® demonstrative  hada,had ~ hayy*’ hadol®®
Distal demonstrative hadak hadik (or hadiki) hadolik (or hadoliki)

Examples of demonstratives in a pronominal function:
hada balad-u
'this is his country’

hada harame ean zadd harame

‘he is really a thief' (Lit. "This one is really a thief’)

hada huwwi [-eurs

‘this is the wedding'

hayy tahdirat %abl al-eurs
‘these are wedding preparations'

hadol *ktir tayybin!

'these are so tasty!'

The -i added at the end of the word — hadiki and hadoliki — seems to be more
frequent when it refers to people who are the subject of the verb and occurs at the end
of a sentence (Kalach 2016: 342):
weén-a hadiki?

‘where is she?'
la-wen raho hadoliki?

'where did they" go?"

*There is also the form hadole ending with /e/.
37 We can also hear adi as a feminine pronoun even if hayy is the most commonly used.
%] used the terms 'proximal’ and ‘distal' as in Cowell (1964: 552).
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The stem had is common and the long vowel a is usually protracted more than
usual during its intonation and Adad occurs mainly at the end of a phrase (Cowell 1964:
553).

Examples of demonstrative pronouns:
Su ha.d?

'what is this?'

misan $u ha:d?

'what is this for?'

Examples of demostrative adjectives:
Su [-haki ha:d?

'what are you talking about?'

_____

it is 100% certain this thing happened'

w °l-lahham hada>®, masré

‘and this butcher is Egyptian’

bydayyfo hayy r-raha t-talidiyyi [-humsiyyi
‘they used to offer the typical Homs wedding favours'

fa- 'istagalt bi-hayy I-waziftéen hadole hawaleé "arbae °snin

'l had these two jobs for about four years'

‘akid “astadét la-balad-é bi-hadol at-tmin' snin

‘of course, I've missed my country during these eight years'

hadik al-manate”

'those areas'

‘and hadiki s-sini ruht

'l went (there) last year'

¥ |t is also possible to put the adjective before the noun, for example: w hada I-lahham ‘this butcher'.
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We also find the invariable stem ha-, used on adjectival function, which is prefixed
to the definite article:
bi-ha-l-madares

'in these schools'

mit’l ha-¢-tawli
'like this table'

4.1.10. Demonstrative Adverbs of Location hon and honik

Examples for ion 'here':
‘ana humseé gayy ’istagel hon!
‘I am a Homsi who came to work here!"

"ah motl hon maenat-a, bass hon "aswab

‘oh, so just like here, but here is even hotter'

I-hamdsni hon byahko b-al-cammé w nahni hon tacallamna hek

‘the Homsis here speak dialect: we learned this way'

Examples for honik 'there':
‘ante ma mumken tfité la-honik o ennu fi hawazez la-1-Surta

'there's no way to access it because there are police check-points'

brih la-eand rufiat-é baeref ktir nas honiki yaené masi I- umiir

'T know many people there, so let’s say things are going well'

honiki ’ahl al-manti%a ’aglabit-on min ’ahl an-nawar

'‘there most of the inhabitants are gypsies'

4.1.11. Demonstrative Adverbs of Time lassa and halla®

halla“ now, right now,currently

lossa |, assa yet, still

Examples for halla®:
halla® nademt |2 ’annu tarakt, ma ead *2°der %eod bidin sugl
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'now | regret doing it because | don't like being without a job'

‘and halla® eaysi b-al-"imarat

' currently live in the UAE'

halla eand-é mahall halwiyyat

‘at the moment | have a candy (sweet) shop'

halla® lazem as-sdea ’arbaca |-eas’r torzaeé ea-l-bét

'nowadays you have to be home before 4 p.m.’

‘and halla®%addés eumr-é?

'how old am | now?'

halla® could also mean 'so, well' for starting a sentence or for giving more
emphasis to the meaning, but it is not always necessary to translate halla® in other
languages like in English because the sense is implicit. Examples:

halla® baed sahar tfarrazé hon

'you'll feel the difference in a month'

halla® "anté eand-kon $ob w rutithi wa-1a bass $ob?

‘for example, is your weather humid and hot or just hot?"

halla® kan ’ibn-é yatlas mae-é ea-z-ziran

'my son used to come with me to the neighbours'

It is interesting to note that ‘assa, which could derive from as-saea or li-s-saea, is
very common in HA even though /assa is nowadays more likely to be used due to DA
influence: probably ‘ass@ was more commonly used in the past in Homs and its
occurrence over time has decreased in favour of lassa; indeed, speakers who used
‘assa are those who speak a more authentic form of HA. Nevertheless, this variation
between ‘assa and /assa does not form any fixed grammatical rule at this point of my
research since both are used.

Suffixes can be added to lassa and ‘assa: the negation must be placed after these
demonstrative adverbs. When ‘assa or lassa are followed by a suffix that begins with
a vowel a —t appears but the /e/ disappears:
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li-saea > li-saea-t-hu > lassa-t-u 'he's still’

Examples for [assa:

lassat-ak b-al-bet walla la?

‘are you™ still at home or not?"

Iossat-ni™ mrida ktir

'l am still very sick’

ma Sarbo I-gahwi lassa

'they have not drunk the coffee yet'

zgir, kunt lassa "‘awwal li-1-bakalorya

'l was very young - it was long before my diploma’

lassa ba‘é maddi w batxarrag

'I've only got one exam left and I'll graduate soon’

honiki masthiyyi w islam lassa byahko hada I-haki t-1%]
‘there Christians and Muslims still speak in that heavy way'

fi nas lassa btaemel hék w fi nas ma btasmel

'now some people still do it this way and others don't’

hadolé alli edysin bi-\-harat al-%adimi “assa by%iilo

‘only those who live in the old districts still say it'

fi-)a rutiibi ktir mat’l al-"imardt w “assa aktar kaman

‘there's as much humidity as in the UAE, even more'

ma fi-né dall la-honiki li’annu "assa z-zaww aseab

'| couldn't cope with staying there that long, the weather is worse there'

hon ‘aswab w "assa ma sufté sé

‘here is hotter and you still haven't seen anything'

It is worth noting that in the 1st sing.person—n7 is added after />ssa, although there is the consonant —t
that separates /assa and the suffix; the suffix —n7 is used after a verb and not —¢, like in bét-é.
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yaené minhag daxm, ‘assa ’aktar min manaheg sirya

"a huge syllabus. A lot more than the Syrian teaching syllabus'

lossat-ik eam trithe ea-z-Zim mae "uxt-iK?

‘are you' still going to the gym with your" sister?

lassat-ni eam adros bi-l-Zamaea

'I'm still studying at university'

kan eam y%il-1é *innu 'umm-u lassat-a bi-siryd

'he was telling me that his mother is still in Syria’

Concerning Levantine Arabic, the use of lassa is mentioned in Kassab (1970: 121)
in the isolated form /assa and with suffixes as lassa-na. Cowell (1964: 546) gives
some examples about the use of lassa specifying that the suffixes are not obligatory
and it is also presented an example with 'baed’ meaning 'still’: baed-o talmiz 'he is still
a student’. In Stowasser & Moukhtar's dictionary (1964: 225) it is possibile to find
lassa, lassa(t) + suffixed pronouns, meaning 'still', correlated by some examples, as:
lassat-on bi-roma 'they are still in Rome'
lassd-k btaftaker hek? 'Do you™ still think so?"

Also Dahmash (2005: 61-62) presents many examples about /assa also in negative
sentence with ma. Worth noting a recent study of Taine-Cheikh (2016: 531-539)
regarding the use of baed meaning 'still' and its variants. However ’‘assa is not
mentioned in any of these studies and it seems to confirm the assumption about the

older origin of this term in HA.

4.1.12. Relative Stem

Homs Arabic has various stems for the relative pronoun, which are alli, yalli and
a1, used for all genders and numbers. As far as the syntax*" is concerned, the rules do
not differ from SA or other Arabic varieties.

Examples for 2l

w hada tabean kull-u b-al-earabé li’annu nahni |-madrasi 2lli bidarres fi-'a kull-a

‘azaneb

*' Some grammatical elements in Arabic could belong to morphology and syntax at the same time, but
| preferred to include 'Relative Stem' in Nominal Morphology.
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'l do everything in Arabic because our school is for non-native speakers'

b-ad-deca alli zamb rartiis *ktir fi masakel

'however in the villages near Tartus there’s lots of trouble’'

ma moatl az-zaww alli kan edysin-u l-ealam, masalan twa%fe tatsallem

'it's not like back home where we used to stop to have a chat with someone'

eand-ik masalan an-nds alli tistagel bi-dubayy yallt ma t2%der tadfas masari ktir “ktir,
bidd-a rizé ea-5-sar'a
‘for example, there are people working in Dubai but they don't earn enough money to

live there, so they come to live in Sharjah’

§-Sabab allt eumr-on moa-l-carbacin w taht harabo

'‘those who are forty or under have all fled'

bidd-¢ ‘arzae ea-l-bet alit ist fi-h

'l want to get back home, to the house where I've always lived'

kull hayy lo-"asyd’ tabaeit al-bét yallt hiyyi ’ism-u had zihaz al-eariis

‘all these things are called the marriage trousseau’

I-eariis btodubb kull [>-grad zZabet-a w taxod-on ea-l-bét yallt hiyyi bidd-a tuskon fi-h

'she puts together what she has bought and takes it to the house where she'll be living'

bylabbas-a d-dahab alli huwwi zayeb-la hdiyyi tabaceit al-eurs

'he would obviously give her gold of the marriage and let her wear it'

allr is used after a word which ends with a consonant while ya/ir (also yalli) follows
a word which ends with a vowel (Dahmash 2005: 67), but there are no fixed rules, so
speakers can use both forms. As a matter of fact, the stem 2/l tends to be used more
frequently in HA.

It is also heard the stem al- means ‘'what, that' which is usually used in the city of
Aleppo (Brustad 2000: 101) but it is also a typical feature of Iraqi Arabic. For

example:

byaklo 'akl al- 'umm al-byhubbii-h hinni
'‘they eat the food made by their mother that they love'
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bacdeén bhutt kaman lo-bhardt al-byhuttii"-a b-az-zaz

‘then | put also the spices that they put in the chicken'
The particle siz generally has an interrogative function, but it can also be used in the
relative function (Dahmash 2005: 69). Examples:

tac®rfe sit eamlet bant-ik al-yom b-al-madrasi?

'‘do you' know what your daughter did at school today?"

sufté si sar baed-ma ruht?

'did you" see what happened after I left?"

4.1.13. Interrogative Stems

S What? Su bidd-ak min saeid?

'what do you™ want from Sa1d?"
Si nasyan al-muftah?

'did you™ forget your keys?'

Sit Sm-u hayy?

‘what's that called?'

W °t-tahdirat si batkiin?

‘what do the preparations consist of?'

halla® si bidd-na nsawe?

‘now what shall we do?'

les Why? ‘anti tacref lés ‘ana rkabt eala ktaf-ak?
'do you™ know why | took a ride on your

shoulders?'

[es al-humsé byhutt xamsi lerat bi-\-frizar?

'do you know why a Homsi puts five lira notes in
the freezer?'

1é§ ma taerfi-a?

'why don't you know her?'
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hada les mase?
‘why is he walking?'
Yal-lu: 1es razzaei-"a?

'he asked: why did they take it back?'
‘emta, When? ‘emta ruhto ea-d-daktor?
‘emat® 'when did you”' go to the doctor?”

‘emat eand-ik al-fahs?

'when do you" have the exam?"
‘emta safarte ea-dubayy?
'when did you' live in Dubai?"
la- ‘emat masgil?
'when are you™ busy till?"

‘emat eand-kon eutli "anto?

'when do you” have holidays?"

Yaddes, How much? $ayfi ‘es-%add al-edlam eam yieano?
és-Yadd, How many? 'do you' have any idea how much these people
kam®® have to suffer?"

lekan ’és-%add eumr-a?

'so, how old is she?'

‘eh Yaddes ’il-é ma nzalt?

'how long is it since | returned to my country?’
Yaddes al-maeas?

'how much is the salary?'
zayeb-1é la-Isanat, %al kam wahed bidd-ik?

'he came back with the tongues. He asked me: how

2 Both forms are also used in affirmative sentences, for example: mumken totlace ’emat ma bidd-ik w
‘emat ma bidd-ik tuduxlé 'you' can go out and come back whenever you want'.

*3 \am is used for countable nouns and it is usually followed by a singular noun (Cowell 1964: 572),
while Yaddés and’és-%add are used with uncountable nouns.
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wen Where?

kif, slon How?

‘ayy, ‘anu Which?

many tongues do you want?'

kam wahed fi bi-s-saff?
'how many students are there in the class?'

wen rayeh?min wén gay?

'where are you™ going? Where do you™ come
from?"

bass kull honiki t-tur’at msakkra, wéen?

‘all the roads are blocked off there. Where?'

fi nas eam yizo min halab eam yritho la-wen?
‘others came from Aleppo and where are they
going?'

"oz rah al-bet wen monrith?

if they take the house off from us, where are we

supposed to go?'

weén surtii anto?

'where have you been?'

kif-a I-mama w [-baba?

‘how is your mother? And your father?'

kif al-eeli?
‘how is your family?'

Slon zaealté I-walad?

'how did youf make the boy so upset?'

Slon hek sar?

'how did that happen?'

§lon ma fi eand-ak batinZan?

'how is it possible you™ don't have any eggplants?"

fi ‘ayy sdaea I-hafli?
‘what time is the party?'
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‘anu fustan habbi?

'which dress do you' like?"

‘anu wahed bidd-ak?

'which one do you™ want?'

‘ayy yom rah trithé ea-s-sugl?

'which day are you' working?”

bi-’ayy bét saknin halla®?

‘which house are they living in now?'
min Who? Mmin ‘akal sandwist-é?

'who ate my sandwich?'

min-u ha-z-zalami?

'‘who's this man?'

min eam ydu® ea-1-bab?

‘who's knocking on the door?'

Siu-b-ak habib-é min zacel-ak?

'what's making you™ so upset, darling?'

mae min eam tahké ea-t-talifon?

'who are you™ talking to (on the phone)?"

4.1.14. Prepositions

b-, bi 'in, at, by, with bi-nuss as-sahra

'in the middle of the desert'

I-wahed byateallam bi-bét-u I-luga [-carabiyyi |-
eammiyyi

'you learn dialect at home'

kunt Satra ktir b-al-ibtida’e

'l was very good at elementary school'

min, mon 'from, of, than' kull dirast-e min 2l-’ibtida’é ’ila I-gamaea kull-a
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baed

Yabl

Yuddam

‘after’

‘before’

‘in front of,

opposite’

b-al-luga [-fusha
all of my studies, from elementary school to

university, have been in Fusha'

mae ‘asxas mumken ykiiné min gér al-madini

'with someone who comes from another city'

‘aemar at-tullab min "arbea li-satt 'snin
‘the kids' ages vary between four and six years
old'

baed al-harb alli saret eam “asmae °ktir masakel
‘after the beginning of the war | received bad

news'

baed hek ma mumken triahé wa-la mahall

‘after that there's nowhere to go'

baed as-saca theas b-al-lel

‘after midnight.'

Yabl 2d-duhr

'‘before noon'

halla® hayy tahdirat %abl al-eur’s
'so these are the preparations before the wedding'

ma la"ét fi musta®bal la-Yuddam

'l felt I hadn't found my ideal path for the future'

Io’ennu fi Yuddam-u \-hara yallt fi-’a masdakel
’ktir
'because right opposite it there's a very troubled

neighbourhood'

bymurré min “uddam bét al-earis w min “uddam
bét zidd-a I-al-eariis

'they drive past the groom's house, or the bride's

grandparents' place'
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ward

eala, ea-

ean

Zanb
normally

realised Zamb

'behind, after'

'on, about, to'

‘about, from'

next to'

byur’kdo wara-ha

‘they used to gather around her'

hada rfi% gayy gayeb wara-yé sayyaret flefli
hamra!
'he's a friend of mine who's coming after me with

a heavy load of chili peppers!'

kull an-nukat by%ilé eala’ahl hum®s

‘all the jokes are about the Homsis'

eamal-e musrafa eala binay [-madares
I work as a construction coordinator of the

schools'

‘amsé tul til w batluffée ea-1-yamin
'go straight on, then turn right'

ba"der *ktir cabber ean ‘afkar-é b-al-luga I-fusha
'I'm able to express my thoughts fluently in
Fusha'

I-baramez alli bithaddaso ean at-tarix al-%adim

‘the programmes that are about ancient history'

ba%ad zardyed fi-¥a ean "ahwal hum®s.

'l read newspapers involving news about Homs'

mistaa’akol falafel Zamb al-bét.

"I miss eating falafel in the neighbourhood'

ma ruht ‘abadan eand al-lahham a2llt Zamb ol-
barid
‘I have never been at the butcher's that is next to

the post office'
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ben, benat**  'between’ I-far® bén ol-lugten

'the differences between the two languages'

‘awiat baxlot bén al-fusha w I-eammiyyi

'l like using a mix of Fusha and dialect'

I-luga [-fusha mnastaxdim-a [i-t-tacamul bén as-

Sarikat

‘we use fusha dealing with companies'

md fi sé bénat-on "akid

'‘there is nothing between them, I'm sure'
mae 'with' wa’at boteamal mae "ashab-é

‘when | deal with my friends'

hinni mabsitin mae-é ktir

‘they are happy with me'

kan ’ibn-é yotlas mae-é ca-z-Ziran

‘my son used to come with me to the neighbours'
eand 'with, at' bistagel eand mahall hatem
'l work at Hatem's store'

eand ‘umm al-earts

‘at the groom's mother's house'

hada eand galibit al-’awlad
'this is something that happens to most kids'

* ben is used for the singular + suffixed pronouns, as: bén-¢é, bén-ak, ben-ik, ben-ii, bén-a, instead
bénat is used for the plural, as follows: bénat-na, bénat-kon, bénat-on.
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takt

la-, I-

fi

'on, at, over'

‘'under, at'

in, at'

|-wadae °ktir tacban sayer bi-humos, fo° ma
tatxayyalé

‘the situation in Homs is even worse than you can
imagine'

al-ganin 0% 2z-Zamie

‘the law applies to everyone'

wahed rakeb min fo4

‘'one got on upstairs'

hadiki gasalt-a taht al-hanafiyyi
'l washed it under the tap'

wahed rakeb al-bas min taht

‘one gets on the bus downstairs'

dallét sini eaysi bi-surya taht al-masakel w s-
sawra

'| stayed in Syria dealing with the revolution and
its problems for a year'

hiyyi luga gamili w saebi w sahli la-min yaerif-a
it is a very nice and articulate language and easy
for those who know it'

batfarraz la-suglé mazal dirast-e 'ana
‘| can look for a job in my field of studies’

bi-madrasi |-a/-banat

'in a high school for girls'

hums %adimi giddan fi-t-rarix

'Homs is historically very old'

|-fusha l-maktiibi tudarras™ hatta fi-l-gamaca

1

'Fusha is taught up to and including university

*® Here the speaker used a classicism tudarras, a passive form.
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hasab

‘according to,

depending on'

4.1.15. Conjuctions

‘aw

bass,

laken

fa

or

or

‘but, just,
though'

'so, therefore'

hasab ‘anté w Satart-ik

'depending on your own skills'

hasab si bidd-ik “ante

‘depending on what you want'

kan halla® awwal ma ’intaalna tnén w sattin aw
Sattin alf
'for example, we paid 62,000 or maybe 60,000

Dirhams when we moved here'

baeden thutté kas it halib "aw laban

'then you' add a glass of milk or yoghurt'

‘and lazem ’atrok al-balad la’annu ya bmiit ya beis

'l had to leave that place because | could either live or
die'

as-Sabab ya byriuh gés, ya byrith ’ihtiyat

'young guys are forced to join either the army or the

reserves'

‘ana ma bhutt sé bass malh w fulful

'l don't add anything else, just salt and pepper’

I-hayat bi-libnan mitha kull se moatwaffer bass al-
hayat galé
life in Lebanon is good; you can find anything you

need, but it's expensive'

I-luga l-eammiyyi gér maktibi laken montisra ktir
'dialect is not written, but it is very common

(spoken)’

ma mumken tfité la-honik [2’ennu fi hawazez la-1-

Surta fa-ma mumken “abadan trihé la honik
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w ‘and'
walla ‘or, unless'
(walla,

willa)

4.1.16. Subordinatings

Iza if!

‘Innu ‘that'

‘another thing is that there's no way to access it
because there are police check-points, so nobody can

go there'

‘ana bidd-é taksi bass please la-sayyidi, eh, fa-tize
wa//ah hiyyi la-cand-ik ea-l-bab

'l want a taxi, but please only for women and so she'll

come'

txarragt eam ‘alf w tisca miyyi w tmanin

'| graduated in 1980’

wa'st bateamal mae ‘ashab-é w ‘ahl-é w z-Ziran
bistaxdem °I-luga I-cammiyyi

'l speak dialect when I'm with my friends, family and

neighbours'

‘anu wahed Sarbu had walla hadak?

‘which one did they drink this one or that one?

‘axiran $ii rayha walla la’ ea-1-hafli?
'did you' finally decide if are you going to the party

or not?'

iza mnader nakni nuxloz ben al-halten bi-hadis-na
if we could mix the two in our speech’

totlacé b-at-taksi la-hal-ik ’iza "anté ma batsi‘é
‘youf can also go out on your own if you® don't

drive, by taking a taxi'

bihass-a ’innu ’il-a taem xass

'l think it has a unique flavour'

wa%t mon‘erd mnaeref 'innu hayy fusha w bass hék

‘when we read something we know that is written in
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Fusha - nothing more than this'

hatta ‘until, even hatta I-bahar ma byatharrak!

'the sea itself doesn't move!'

kull yom yashar la-eand-on la-hatta ynamo
‘every day he stayed there until really late'

ka’annu as, like' Su-b-u? ka’annu marid

'what's wrong with him? He looks sick'

bard *ktir 2l-yom, ka’annu Siti

it is very cold today like in winter'

la’annu, 'because’ ma fi-né dall la-honiki li’annu assa z-Zzaww “aseab
li’annu, . )

'l couldn't cope with staying there that long. The
[2’ennu )

weather is worse there'

ma kan eand-é xayar tané ger qatar lo ennu kan fi

hada y2°der yaemil-/é viza bi-qarar

'l chose to move to Qatar as it was my only option.

I had someone there to get a visa for me'

4.1.17. Elative

Elatives are invariable and mainly derive from adjectives based on the pattern
‘afeal and its meaning, related to the adjective we are referring to, is ‘more or most +
meaning of the adjective’. In the comparative form it is generally followed by the
particle min. In the superlative form, it is preceded by the definite article al- and it
could be followed by min, or the elative could occur before indefinitive nouns, for

example:

hums fi wasat siirya w tuetabar min “agmal al-mudon li-wugid al-xadar fi-'a
'Homs is in the centre of Syria and it's considered one of the most beautiful cities,
thanks to its greenery'

They can be divided into the following categories:
a) Elative deriving from trilateral regular roots:
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zamil 'beautiful’ > azmal 'more, most beautiful'

garib 'strange’ > ‘agrab 'stranger, strangest'
sahl ‘easy’ > ’ashal ‘easier, easiest'

basit 'simple’ > ’absat 'simpler, simplest'
saegb 'difficult’ > ’aseab 'more, most difficult’

b) Elative deriving from defective roots:

halu 'nice’ > ahla 'nicer, nicest'

gale ‘expensive’ > agla ‘more, most expensive'
dawe 'strong' > alwa 'stronger, strongest'
gani 'rich’ > agna ‘richer, richest'

c) Elative deriving from second and third radicals alike:

Yalil 'little, few' > adall 'less, least'

muhamm 'important’ > ’ahamm  'more, most important'

xafif light' > axaff lighter, lightest'

zdid ‘new’ > ‘aZadd, ‘newer, newest'
‘azdad

4.1.18. Diminutive

The diminutive is formed on the patterns facei/ and faeeili/a in order to create

nicknames or words of affection (Cowell 1964: 310).

Examples:

‘ax ‘brother’ > xayy

uxt 'sister’ > xayye

bant ‘girl’ > banniiti

layan ‘proper name' > layyini

damar 'proper name' > Yammiira
mAiammad ‘proper name' > hammidi

eabd al-rahim ‘proper name' > eabbudi or rahhium

Also irregular diminutives occur for proper names, such as:
‘aya > ayyus
kinda > kandus
bisan > bisu
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ranya > rannis

Diminutives as ktzab 'a book' > kutayyib 'a booklet, a small book' are not used in HA
since occur other forms such as: ktab 'a book' > ktab °zgir 'a booklet, a small book’;

kalb 'a dog' > kalb “zgir ‘doggie, a little dog'.

4.1.19. Cardinal Numerals

a) Numbers 1 and 2:

Masculine Feminine
1 wahed wa/di
2 tmen tonten

The numeral 1 is used as a noun attribute in order to underline the idea of a single
unit and the noun must be indefinitive, for example: sahar wahed 'one month'; bant
wahdi ‘one girl’; sahn wahed 'one dish'. Or the numeral can precede the noun, as
follows: wahed humsé 'a Homsi' when meaning 'a certain'.

To express 'a unit' fard is also common: fard marra ‘once, at one time',
The numeral 2 it is used alone or to specify the dual form of two objects or two

persons: hadol al-banat at-tantén 'these two girls'.

b) Numbers from 3 to 10:

Isolated In construct With few

(‘idafa) words*®

3 tlati thit thitt-

4 ‘arbaca ‘arbae ‘arbaet-

5 xamsi xam’s xam’st-

6 Satti satt satt-

7 sabea sab’ sab’et-

8 tmani tmin tmint-

9 tisea tis’e tis’et-

10 eaSara eas’r eas’rt-

*® These numerals are used with few words indicating time and quantities whose plural begins with a
vowel, for example: iyyam 'days', ashor 'months'.
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From 3 to 10, the numerals stand in construct with nouns in the plural. Examples:

Vo=

tmin 'snin 'eight years'; xam’s sayyarat 'five cars'; tlit kasat say 'three glasses of tea'.

¢) Numbers from 11 to 19:

Isolated In construction (’idafa)
11 ‘idaes ‘idaesar
12 thaes maesar
13 thotteas tlottassar
14 ‘arbactaes ‘arbarassar
15 Xamuszaes xam’staesar
16 sottaes sottasSar
17 sabacracs sabarassar
18 tmunzaes tmantassar
19 tisacraes tasatassar

From 11 to 19, the numerals stand in construct with nouns in the singular.
Examples: tmontacsar yom 'eighteen days'; ’‘arbarassar walad ‘fourteen boys'

xam’stassar marra 'fifteen times'.

d) Multiples of ten:

20 easrin
30 tlatin

40 ‘arbaein
50 xamsin
60 Sattin

70 sabein
80 tmanin
90 tisein

e) Hundreds and thousands:

100  miyyi 1000 alf
200  mitén 2000 ‘alfen
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300  fat miyyi 3000 tlitt “alaf
400 ‘arbae miyyi 4000 ‘arbaet ‘alaf
500  xam’s miyyi 5000 xam’st ‘alaf
600  sott miyyi 6000 satt ‘alaf
700  sabea miyyi 7000 sabaet ‘alaf
800  tman miyyi 8000 tmint ‘alaf
900 tisae miyyi 9000 tisaet ‘alaf

From 19 to infinite, the numerals stand in construct with the singular. In construct
miyyi > mit. Examples:
tmint ’alaf léra '8000 pounds'; sabea mit Saxs ‘700 people'; xam’s mit dirham 500

dirhams'.

4.1.20. Ordinal Numerals

Masculine Feminine
first ‘awwal ‘ula
second tant, tané tant, tané
third talet talti
fourth rabee rabea
fifth xames xamsi
sixth sades sadsi
seventh sabee sabea
eighth tamen tamni
ninth tasee tasea
tenth easer easra

Worth observation is that tani or tane 'second' has the same form for both
masculine and feminine; tani means also 'other, another'.

Examples:

bydkol banadora tant
'he eats another tomato'

rukt ea-l- "urdon marra tant

'l went to Jordan once again’
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tani marra %aett hawale sahar

'the second time | stayed almost a month

bi-d-duwal al-carabiyyi t-tant

'in the other Arab countries'

4.2. Verbal Morphology

The majority of verbs in HA derive from triradical patterns, although quadriradical
regular and weak*’ verbs and the derived forms of the sound verbs from 11 to X*® have
also been taken in consideration. In this section a complete conjugation for each type
of verb is presented, supported by linguistic comments on some aspects that have
been considered relevant for the purpose of this research.

In this dissertation perfective and imperfective tenses have been presented also the
imperative, besides active and passive participles (when used), while the subjunctive
has not been included due to the fact that the inflection remains the same as the

imperfect, but without any indicative prefix such as b-.

4.2.1. Regular Verbs

a) Pattern a — o: facal, byufeol.

Conjugation of katab, yuktob 'to write'

Perfect Imperfect Imperative
1% sing. katabt buktob
2" sing. m. katabt btuktob ktob
2" sing. f. katabté btuk’tbe ktubé
3" sing. m. katab byuktob
3" sing. f. katbet btuktob
1% pl. katabna mnuktob
2" pl. m./f. katabto btuk’tbo ktubo
3" pl. m./f. katabo byuk’tbo
Participles Active Passive

*" There also quadriradical-weak forms like farsa, yfarst 'to brush',
*® Derived forms are designated with ordinal numbers in Western grammars, but not in Arab countries.
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b) Pattern a — a: facal, byifeal.
Conjugation of fataz, yiftak 'to open'

1% sing.

2" sing. m.
2" sing. f.
3" sing. m.
3" sing. f.
1% pl.

2" pl. m./f.
3" pl. m./f.
Participles

c) Pattern e — a: faeel, byifeal.
Conjugation of sareb, yisrab 'to drink’

1% sing.

2" sing. m.
2" sing. f.
3" sing. m.
3" sing. f.
1% pl.

2" pl. m./f.
3 pl. m./f.

Participles

kateb

Perfect
fataht
fatakt
fatahte
fatah
fathet
fatahna
fatahto
fataho
Active
fateh

Perfect
srabt
Srabt
Srabte
Sareb
Sarbet
Srabna
Srabto
Sarbo
Active

sareb

maktiib

Imperfect
biftah
btiftas
btiftake
byifta’k
btiftas
mniftak
btiftaho
byiftako
Passive
maftih

Imperfect
bisrab
btisrab
btisrabe
byisrab
btisrab
mnisrab
btisrabo
byisrabo
Passive

masriub
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JStah
ftahe

ftaho

Imperative

srab

srabe

Srabo



d) Pattern a — e: facal, byifeel.

Conjugation of kamas, byikmes 'to grasp'

Perfect Imperfect Imperative
1% sing. kamast bikmes
2" sing. m. kamast btikmes kmeés
2" sing. f. kamaste btik’mse kmesé
3" sing. m. kamas byikmes
3" sing. f. kamset btikmes
1% pl. kamasna mnikmes
2" pl. m./f. kamasto btik’mso kmaso
3" pl. m./f. kamaso byik’mso
Participles Active Passive

kames Makmiis

4.2.1.1. Pattern e-e: faeel, byafeel

This pattern is a mixed typology between I and IV form.

Conjugation of masek, byamsek 'to hold'

Perfect Imperfect Imperative
1% sing. msokt bimsek
2" sing. m. msakt btamsek msek
2" sing. f. msakté btam’ské msiké
3" sing. m. masek byamsek
3"sing. f. masket btamsek
1% pl. msakna mnamsek
2" pl. m./f. msakto btam’ské msiko
3" pl. m./f. masko byam’sko
Participles Active Passive

masek mamsiik

It is worth noting that in HA, in the prefix vowel of the imperfect the following can
occur:

Pattern a — 0: /-o/ or /-u/, for example: mnaktob or mnuktob ‘we write'
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Pattern a — a: /~o/ or /-i/, for example: bzaftah or btiftas 'you™ open'

Pattern e — a: /-o/ or /-i/, for example: basrab or bisrab 'l drink’

Pattern a — e: /-o/ or /-a/, for example: btakmes or btikmes 'she grasps'’

Pattern e —e: /-o/ or /-i/, for example: yamsek or yamsek 'he holds'

The variation between /-o/ instead of /-i/, /-u/, /-a/ in the prefix is not stable.
Transcript analysis revealed that all informants mix and interchange /-o/ with /-i/ and
/-u/ and more rarely /-a/. Probably patterns with /-i/ and /-u/ are older and more
established in the past, while the occurrence of /-o-/ is likely due to DA influence. We
can assume that in a more spontaneous and original form of Homs variety the

tendency is to maintain —i, -a, -u.

4.2.2. Quadriradical Forms

a) Regular verb: conjugation of bahdal, bybahdel 'to scold’

Perfect Imperfect Imperative
1% sing. bahdalt b’bahdel
2" sing. m. bahdalt batbahdel bahdel
2" sing. f. bahdalté batbah’dlé bah’dle
3" sing. m. bahdal bybahdel
3" sing. f. bahdalet batbahdel
1% pl. bahdalna monbahdel
2" pl. m./f. bahdalto batbah’dlé bah’dlo
3 pl. m./f. bahdalo byabah’dlo
Participles Active Passive

mbahdel mbahdal

4.2.3. Geminate Verbs in Simple Triradical Patterns

Geminate verbs are those verbs in which the second and the third radical are alike.
Similarly to some Lebanese and Palestinian varieties, the following variations in HA
have been observed for Pattern I:

a) a—a as dall, ydall 'to remain’;

Conjugation of dall, bydall 'to remain’
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Perfect Imperfect Imperative

1% sing. dallét bdall
2" sing. m. dallet batdall dall
2" sing. f. dalleté batdalle dalle
3" sing. m. dall bidall
3" sing. f. dallet batdall
1% pl. dallena mandall
2" pl. m./f. dalleto batdallo dallo
3" pl. m./f. dallo bydallo
Participles Active Passive

maded mamdiid

b) a — u as hayt, yhuyt 'to put’; da®, ydu® 'to knock’; kabb, ykubb 'to throw away'; nayt,
ynuyt 'to jump'.
Conjugation of hayt, bikugt 'to put’

Perfect Imperfect Imperative
1% sing. hastet bhugt
2" sing. m. hatet bathutt hutt
2" sing. f. hastete bathutte hutte
3" sing. m. hart bikuzt
3" sing. f. hartet bathutt
1% pl. hattéena monhutt
2" pl. m./f. hasteto bathutto hutto
3" pl. m./f. hatto byhutto
Participles Active Passive

haret mahfit

The prefix vowel remains /-o/ as in DA, but the short vowel that precedes the two
identical radicals is /u/ instead of /a/.

C) a — i as hass, yhiss 'to feel' that can also occur as a — 2 > hass, yhass, however
both are less common compared to the patterns /a - a/ and /a - u/. Although in Chapter
I11 it was stated that SA /i/ in tonic and pre-tonic positions is maintained in HA, in this
case the tendency is hass, yhass or mall, ymoall 'to get bored', with — as well, like in
DA.
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Conjugation of Aass, by#kass 'to hold'

Perfect Imperfect Imperative
1% sing. hasseét bhass or bhiss
2" sing. m. hassét bathass or bathiss hass or hiss
2nd sing. f. hasseteé bathassé or bathisse hossé or hissé
3" sing. m. hass byhass or byhiss
3" sing. f. hasset bathass or bathiss
1% pl. hasséna monthass or mnahiss
2nd pl. m./f. hasseto bathasso or bathisso hosso or hisso
3" pl. m./f. hasso byhasso or byhisso
Participles Active Passive

hases ma/isiis

4.2.4. \Weak Verbs

Weak verbs are those verbs with waw or ya’ as a root consonant and they can be
divided into three categories:

- assimilated: verbs which have a w- or a y- as first consonant of the root;

- hollow: verbs which have a w- or a y- as second consonant of the root;

- defective: verbs which have a w- or a y- as third consonant of the root.

4.2.4.1. Assimilated Verbs

a) Verb with —w as first root consonant. Pattern a — e: wasaf, byiisef 'to describe’

Perfect Imperfect Imperative

1% sing. wasaft biisef

2" sing. m. wasaft brisef wséf

2" sing. f. wasafte btiisfe Wsafe

3" sing. m. wasaf byiisef

3" sing. f. wasfet btisef

1% pl. wasafnd mniisef

2" pl. m./f. wasafto byiisfo Wsafo

3 pl. m./f. wasafo btiisfo
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Participles

Active

wasef

Passive

mawsif’

b) Verb with —w as first root consonant. Pattern e — a: wa%e, byi®ae 'to fall’

1% sing.

2" sing. m.
2" sing. f.
3" sing. m.
3" sing. f.
1% pl.

2" pl. m./f.
3" pl. m./f.
Participles

c¢) Verb with —y as
up

1% sing.

2" sing. m.
2" sing. f.
3" sing. m.
3" sing. f.
1% pl.

2" pl. m./f.
3 pl. m./f.

Participles

Perfect
whet
w9et
wete
wa'oe
waleet
whena
wheto
wa'leo
Active

walee

first root consonant.

Perfect
ybast
ybast
ybasté
yabes
yabset
vbasna
ybasto
yabso

Active

yabes

Imperfect
bit"ae
btit"ae
btii"ace
byii‘ae
btii‘ae
mniitae
btii"ago
byii“aso
Passive
Not used

Pattern e — a: yabes, byabas or byibas

Imperfect
bibas
btibas
btibase
byibas
btibas
mnibas
btibaso
byibaso
Passive
Not used

Imperative

W'ae

wlaeé

wlaeo

49

to dry

Imperative

Not used

Not used

Not used

* This example has been taken from Cowell (1964: 75) since no example has been found in the corpus.
However, | asked Homsis about this verb and it seems that for the 3™p.m. yibas is used instead of

yabas.
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4.2.4.2. Hollow Verbs

a) Verb with —w as second root consonant. Pattern a — i: fat, byfit 'to enter, go in’'

Perfect Imperfect Imperative
1% sing. futt bfiit
2" sing. m. futt batfiit fut
2" sing. f. futte batfute fute
3" sing. m. fat byfiit
3" sing. f. fatet batfiit
1% pl. futna manfiit
2" pl. m./f. futto batfuto futo
3" pl. m./f. fato byfiito
Participles Active Passive

fayet Not used

b) Verb with —y as second root consonant. Pattern a — : sal, bysil 'to take off, to lift,

raise’

Perfect Imperfect Imperative
1% sing. Silt bstl
2" sing. m. Silt bizsil sl
2" sing. f. silte bitstle sile
3"sing. m. sal bysil
3" sing. f. salet bitsile
1% pl. Silna minsil
2" pl. m./f. silto bitstlo silo
3 pl. m./f. salo bysilo
Participles Active Passive

sayel Not used

c) Verb with —w as second root consonant. Pattern a — a: xaf, byxaf'to fear'

Perfect Imperfect Imperative
1% sing. xaft bxaf
2" sing. m. xaft batxaf xaf
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2" sing. f.
3" sing. m.
3" sing. f.
1% pl.

2" pl. m./f.
3" pl. m./f.

Participles

xofté
Xaf
xafet
xafnd
xafto
xafo
Active

xayef

4.2.4.3. Defective Verbs

a) Pattern @ — e: kawa, byakwé 'to iron'

1% sing.

2" sing. m.
2" sing. f.
3" sing. m.
3" sing. f.
1% pl.

2" pl. m./f.
3" pl. m./f.

Participles

b) Pattern e — a: nasé, byinsa 'to forget'

1% sing.

2" sing. m.
2" sing. f.
3" sing. m.
3" sing. f.
1% pl.

Perfect
kawet
kawet
kawetée
kawa
kawet
kawena
kaweéto
kawo
Active

kawe

Perfect
nsit
nsit
nsite
nase
nisyet

nsina

batxafe
byxaf
batxaf
manxaf
batxafo
byxafo
Passive
Not used

Imperfect
bikwe
btikwe
btikwe
byikwe
btikwé
mnikwe
btikwo
bykwo
Passive
makweé

Imperfect
binsa
btinsa
btinse
byinsa
btinsa

mninsa
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Imperative

okwe
okwe

"2kwo

Imperative

‘insa
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2" pl. m./f. nsito btinso 'inso
3" pl. m./f. nisyo byinso
Participles Active Passive
nase manse
c) Pattern & — é: mase, byimse 'to walk'
Perfect Imperfect Imperative
1% sing. méit bimsé
2" sing. m. msit btimsé mse, imsé
2" sing. f. msite btimsé mse, 'imsé
3" sing. m. masé byimse
3" sing. f. misyet btimse
1% pl. msina mnimseé
2" pl. m./f. msito btimso mso, 'im$o
3" pl. m./f. masyo byimso
Participles Active Passive
masé Not used
d) Pattern @ — a: %ard, bya%a 'to read'
Perfect Imperfect Imperative
1% sing. Yaret bara
2" sing. m. Sarét bta%ra 2%ra
2" sing. f. Yarete btore 2%e
3" sing. m. Yara byara
3" sing. f. %aret bto"ra
1% pl. Yaréna mna’rd
2" pl. m./f. Yaréto bta%o 2%0
3" pl. m./f. Yaro bya%o
Participles Active Passive
Yari mari

This typology originally had an alif hamza as third root letter, which became —a,

like the majority of Syrian varieties.
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e) Pattern @ — é: eata, byaeté 'to give'

1% sing.

2" sing. m.

2" sing. f.

3" sing. m.

3" sing. f.
1% pl.

2" pl. m./f.
3" pl. m./f.

Participles

Perfect
eatet
eatet
eatete
ecata
caret
eatena
eateto
eato
Active

eate

4.2.5. Hamzated Verbs

Imperfect

baete
btacte
btacte
byaerée
btacte
mnacté
btacto
byaeto
Passive

Mmaete

Imperative

eate

eate

eato

In SA, this verbal pattern includes those verbs which have a hamza [?] as the first,

second or third radical. However, in HA it is possible to classify only those verbs that

have analif hamza as the first or second radical. In fact, like in other Syrian varieties,

the alif hamza as a third radical is assimilated to defective verbs: 'a >a, as in %ra,

bya%a 'to read".

a) Verb with ‘alif hamza as first root letter. Conjugation of ‘akal, byakol 'to eat'

1% sing.

2" sing. m.

2" sing. f.

3"sing. m.

3"sing. f.
1% pl.

2" pl. m./f.
3" pl. m./f.

Participles

Perfect
‘akalt
‘akalt
‘akalte
‘akal
‘aklet
‘akalna
‘akalto
‘akalo
Active
‘akel

Imperfect
bakol
btakol
btakle
byakol
btakol
mnakol
btaklo
byaklo
Passive

ma kiil
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kol
kulé
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b) Verb with “alif hamza as second root letter. Conjugation of sa’al, byas’al 'to ask'

Perfect Imperfect Imperative
1% sing. sa’alt bas’al
2" sing. m. sa’alt btas’al s’'al
2" sing. f. sa’alte btas’alé 25 'ale
3" sing. m. sa’al byas’al
3" sing. f. sa’let btas’al
1% pl. sa’alnd mnas’al
2" pl. m./f. sa’altii btas alit 25 ’alo
3" pl. m./f. sa’alii byas’alii
Participles Active Passive

sa’el mas il

4.2.6. Augmented Forms I1-X

Augmented, or derived, forms are expansions of the basic stem and they are
conventionally numbered from Il to X.

Pattern Il: faceal, byfaeeel.

Pattern I1: faeal, byfaeel.

Pattern IV: “afeal, byofzel.

Pattern V: tfaceal, byatfaecal.

Pattern VI: tfacal, byatfaeal.

Pattern VII: nfacal, byanfacel.

Pattern VIII: ftacal, byafiocel.

Pattern IX: feall, byafeall.

Pattern X: stafeal, byastafeel.

4.2.6.1. Pattern II: faceal, byfasgeel

a) Regular verb: conjugation of daxxan, bydaxxen 'to smoke'

Perfect Imperfect Imperative
1% sing. daxxant bdaxxen
2" sing. m. daxxant btadaxxen daxxen
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2" sing. f.
3" sing. m.
3" sing. f.
1% pl.

2" pl. m./f.
3" pl. m./f.

Participles

daxxante
daxxan
daxxanet
daxxannd
daxxanto
daxx’no
Active

mdaxxen

btadaxxné
bydaxxen
btadaxxné
mandaxxen
btadaxxno
byadaxxno
Passive

mdaxxan

daxxné

daxxno

b) Geminate verb: conjugation of sabbab, bysabbeb 'to cause’

1% sing.

2" sing. m.
2" sing. f.
3" sing. m.
3" sing. f.
1% pl.

2" pl. m./f.
3" pl. m./f.

Participles

c) Defective verb: conjugation of xalla, byxallé 'to leave'

1% sing.

2" sing. m.
2" sing. f.
3" sing. m.
3" sing. f.
1% pl.

2" pl. m./f.
3 pl. m./f.
Participles

Perfect
sabbabt
sabbabt
sabbabte
sabbab
sabbabet
sabbabna
sabbabto
sabbabo
Active

msabbeb

Perfect
xallét
xallét
xalleté
xalla
xallet
xalléna
xalleto
xallo

Active

Imperfect
bsabbeb
batsabbeb
batsabbabe
bysabbeb
batsabbeb
mansabbeb
batsabbabo
bysabbabo
Passive

msabbab

Imperfect
bxallé
botxalle
batxalle
byxalle
batxalle
Moanxallé
batxallo
byxallo

Passive

117

Imperative

sabbeb
sabbabée

sabbabo

Imperative

Xallr

Xalle

Xallo



4.2.6.2. Pattern I11: fasal, byfaeel

mxalle

mxalla

a) Regular verb: conjugation of sarak, bysarek 'to participate’

1% sing.

2" sing. m.

2" sing. f.

3" sing. m.

3" sing. f.
1% pl.

2" pl. m./f.
3" pl. m./f.

Participles

Perfect
sarakt
sarakt
sarakté
sarak
Sarket
sarakna
sarakto
sarako
Active

msarek

Imperfect
bsarek
batsarek
batsarke
bysarek
batsarek
Mansarek
batsarko
bysarko
Passive

msarak

Imperative

sarek

sarke

sarko

b) Defective verb: conjugation of sawa, bysawé 'to do, to make'

1% sing.

2" sing. m.

2" sing. f.

3" sing. m.

3" sing. f.
1% pl.

2" pl. m./f.
3 pl. m./f.

Participles

Perfect
sawet
sawet
sawete
sawa
sawet
sawena
saweto
sawo
Active

msawe

Imperfect
bsawe
batsawe
batsawe
bysawe
batsawe
monsawe
batsawo
bysawo
Passive

msawa
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sawe

Ssawe

sawo



4.2.6.3. Pattern 1V: ’afeal, byafeel

a) Regular verb: conjugation of "asbak, byasbeh 'to become, to be in the morning'

Perfect Imperfect Imperative
1% sing. ‘ashant bashah
2" sing. m. ‘asbajt btashah asheh
2" sing. f. ‘asbahte btasbahe ‘asbehé
3" sing. m. ‘ashal byasbah
3" sing. f. ‘ashaet btasbah
1% pl. ‘asbahna mnasbah
2" pl. m./f. ‘asbahto btasbaho asbeho
3" pl. m./f. ‘asbaho byasbaho
Participles Active Passive

mashbeh masbah

b) Geminate verb: conjugation of ‘asarr, bysorr 'to insist

Perfect Imperfect Imperative
1% sing. ‘asarrét bsarr
2" sing. m. ‘asarrét batsarr sarr
2" sing. f. ‘asarrété batsarré sorré
3" sing. m. asarr bysarr
3" sing. f. ‘asarret batsarr
1% pl. ‘asarrénd monsarr
2" pl. m./f. ‘asarréto batsarro So1T0
3" pl. m./f. ‘asarro bysarro
Participles Active Passive

msarr Not used

c) Defective verb: conjugation of ‘anha, byanhé 'to bring to an end'

Perfect Imperfect Imperative
1% sing. ‘anhét banhé
2" sing. m. ‘anhet btanhe ‘anhé
2" sing. f. ‘anhété btanhe ‘anhé
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3" sing. m.

3" sing. f.
1% pl.

2" pl. m./f.
3" pl. m./f.

Participles

d) Hamzated verb:

1% sing.

2" sing. m.

2" sing. f.

3" sing. m.

3" sing. f.
1% pl.

2" pl. m./f.
3 pl. m./f.

Participles

4.2.6.4. Pattern V: tfaceal, byatfaceal

‘anha
‘anhet
‘anhéna
‘anhéto
‘anho
Active

mohné

byanhe
btonhé
mnanhé
btonho
byanho
Passive

Mmohné

onho

conjugation of ’amar, byu 'mor 'to believe'

Perfect
‘amart
‘amart
‘amarté
‘amar
‘amaret
‘amarnd
‘amarto
‘amaro
Active

mu’'mer

Imperfect
bu’mor
btu’mor
btu’mre
byu’mor
btu’mor
mnu 'mor
btu’mro
byu’'mro
Passive

mu’'mar

Imperative

mur

mure

muro

a) Regular verb: conjugation of tnaffas, byatnaffas 'to breathe’

1% sing.

2" sing. m.

2" sing. f.

3" sing. m.

3" sing. f.
1% pl.

2" pl. m./f.
3" pl. m./f.

Perfect
tnaffast
tnaffast
tnaffaste
tnaffas
tnaffaset
tnaffasna

tnaffasto

tnaffaso

Imperfect
batnaffas
batnaffas
batnaffasé
byatnaffas
btatnaffas
mnatnaffas
batnaffaso
byatnaffaso
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tnaffas

tnaffase

tnaffaso



Participles Active Passive

matnaffes matnaffas

b) Defective verb: conjugation of tmassa, byatmassa 'to walk, to stroll’

Perfect Imperfect Imperative
1% sing. tmasset batmassa
2" sing. m. tmasset batmassa tmassa
2" sing. f. tmassetée batmassé tmasse
3"sing. m. tmassa byatmassa
3" sing. f. tmasset btatmassa
1% pl. tmasséena mnatmassa
2" pl. m./f. tmasseto btatmasso tmasso
3" pl. m./f. tmasso byatmasso
Participles Active Passive

matmassé Not used

4.2.6.5. Pattern VI: tfaeal, byatfacal

a) Regular verb: conjugation of t%tal, byat"atal 'to argue'

Perfect Imperfect Imperative
1% sing. t%atalt battatal
2" sing. m. tYatalt btat’atal t%atal
2" sing. f. tlatalte btat%atalé tYatale
3" sing. m. tdatal byat%dtal
3" sing. f. t%atalet btatatal
1% pl. tatalna mnat'atal
2" pl. m./f. tYatalto btot'atalo tYatalo
3 pl. m./f. tatalo byat'atalo
Participles Active Passive

matiatel matiatal

b) Defective verb: conjugation of thaka, byathaka 'to converse'

Perfect Imperfect Imperative
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1% sing.

2" sing. m.

2" sing. f.

3"sing. m.
3" sing. f.

1% pl.

2" pl. m./f.

3 pl. m./f.

Participles

4.2.6.6. Pattern VII: nfaeal, byanfacel

a) Regular verb: conjugation of nkasar, byankaser 'to break'

1% sing.

2" sing. m.

2" sing. f.

3" sing. m.

3" sing. f.
1% pl.

2" pl. m./f.
3" pl. m./f.

Participles

b) Geminate verb: conjugation of nhayt, byanhatt 'to be put

1% sing.

2" sing. m.

2" sing. f.

3" sing. m.

3" sing. f.
1% pl.

thaket
thaket
thaketée
thaka
thaket
thakéna
thaketo
thako
Active

moathaké

Perfect
nkasart
nkasart
nkasarte
nkasar
nkasret
Nkasarna
nkasarto
nkasaro
Active

monkoaser

Perfect
nhattet
nhattet
nhartete
nhait
nhagret

nhattena

bathaka
btathaka
btothake
byathaka
btothaka
mnathaka
btathako
byathako
Passive

moathaka

Imperfect
bankaser
btonkaser
btonkasré
byankaser
btankaser
mnankaser
btonkasro
byankasro
Passive
Not used

Imperfect
bonhatt
btonhatt
btanhatt
byanhatt
btonhatt

mnanhatt
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thako
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Nkosre
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2" pl. m./f. nhattéto btonhatto

3" pl. m./f. nhatto byanhatto
Participles Active Passive
monhatt Not used

50

c) Hollow verb: conjugation of nsaf, byansaf™ 'to be seen'
Perfect Imperfect
1% sing. nsaft bansaf
2" sing. m. nsaft btansaf
2" sing. f. nsafte btonsafe
3" sing. m. nsaf byansaf
3" sing. f. nsafet btonsaf
1% pl. nsafna mnansaf
2" pl. m./f. nsafto btonsafo
3" pl. m./f. niafo byansafo
Participles Active Passive
mansaf Not used

d) Defective verb: conjugation of nhaka, byanhaka* 'to be told'

Perfect Imperfect
1% sing. nhakét banhaka
2" sing. m. nhaket btonhaka
2" sing. f. nhakete btonhaké
3" sing. m. nNhaka byanhaka
3" sing. f. nhaket btanhaka
1% pl. Nhakéna mnanhaka
2" pl. m./f. nhaketo btonhaké
3 pl. m./f. nhako byanhakéo
Participles Active Passive

monheke Not used

0 Example of verb extracted from Cowell (1964: 94).
*! Example of verb extracted from Berlinches (2016: 105).
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4.2.6.7. Pattern VIII: ftacal, byaftaeel

a) Regular verb: conjugation of itaram, byahtorem 'to respect’

1% sing.

2" sing. m.

2" sing. f.

3" sing. m.

3"sing. f.
1% pl.

2" pl. m./f.
3" pl. m./f.

Participles

Perfect
htaramt
htaramt
htaramté
htaram
htaramet
htaramna
htaramto
htaramo
Active

mahtorem

Imperfect
bahtorem
btahtorem
btohtorme
byahtarem
btohtorem
mnahtorem
btahtormo
byahtormo
Passive

moahtaram

Imperative

htorem

htormé

htormo

b) Geminate verb: conjugation of mtadd, byamtadd 'to extend'

1% sing.

2" sing. m.

2" sing. f.

3" sing. m.

3" sing. f.
1% pl.

2" pl. m./f.
3" pl. m./f.

Participles

c) Assimilated verb: conjugation of frasal, byattasel 'to call by phone, be in touch

with'

1% sing.

Perfect
mtaddet
mtaddet
mtaddete
mtadd
mtaddet
mtaddena
Mtaddeto
mtaddo

Active

momtadd

Perfect

trasalt

Imperfect
bamtadd
btomtadd
btomtaddé
byamtadd
bamtadd
mnamtadd
btomtaddo

byamtaddo

Passive

mamtadd

Imperfect

battasel
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mtadd

Mtaddé

Mmtaddo
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2" sing. m.
2" sing. f.
3"sing. m.
3"sing. f.
1% pl.

2" pl. m./f.
3" pl. m./f.
Participles

d) Hollow verb: conjugation of Ataz, byahtaz 'to need'

1% sing.

2" sing. m.
2" sing. f.
3" sing. m.
3" sing. f.
1% pl.

2" pl. m./f.
3" pl. m./f.
Participles

e) Defective verb: conjugation of stara, byastaré 'to buy'

1% sing.

2" sing. m.
2" sing. f.
3" sing. m.
3" sing. f.
1% pl.

2" pl. m./f.
3 pl. m./f.

tasalt
trasalte
tasal
taslet
trasalna
trasalto
tasalo
Active

mottosel

Perfect
htozt
htazt
htoztée
htaz
htazet
htozna
htoZto
htazo
Active

moahtaz

Perfect
Starét
Starét
Staréte
Stara
Staret
Starend
Staréto

Staro

btattasel
btottasle
byattosel
btattasel
mnottosel
btottaslo
byattaslo
Passive

mottasal

—v 1

Imperfect
bahtaz
btohtaz
btohtaze
byahtaz
btohtaz
mnahtaz
btohtazo
byahtazo
Passive
Not used

Imperfect
bastore
btastore
btastoré
byastorée
btastoré
mnastore
btastoro

byastaro
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ttosle

ttaslo

Imperative

Storé

Stori, Storé

Storo



Participles

4.2.6.8. Pattern IX: feall, byafeall

Active

mostoré

Passive

moastara

a) Regular verb: conjugation of sfarr, byasfarr 'to turn pale, become yellow'

1% sing.

2" sing. m.

2" sing. f.

3" sing. m.

3" sing. f.
1% pl.

2" pl. m./f.
3" pl. m./f.

Participles

4.2.6.9. Pattern X: stafeal, byastafeel

Perfect
sfarret
sfarret
sfarrete
sfarr
sfarret
sfarrena
sfarreto
sfarro
Active

masfarr

Imperfect
basfarr
btasfarr
btasfarre
byasfarr
btasfarr
mnoasfarr
btasfarro
byasfarro
Passive
Not used

Imperative

sfarr

sfarré

sfarro

a) Regular verb: conjugation of stagrab, byastagreb 'to be surprised’

1% sing.

2" sing. m.

2" sing. f.

3"sing. m.

3"sing. f.
1% pl.

2" pl. m./f.

3" pl. m./f.

Participles

b) Geminate verb: conjugation of stagall, byastagall 'to take advantage of, to exploit'

Perfect
stagrabt
stagrabt
stagrabté
stagrab
stagrabet
stagrabna
stagrabto

stagrabo

Active

mastagreb

Imperfect
bastagreb
btastagreb
btastag’rbe
byastagreb
btastagreb
mnastagreb
btastag’rbo

byastag’rbo

Passive

mastagrab
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Stagreb

stag’rbé
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1% sing.

2" sing. m.
2" sing. f.
3"sing. m.
3" sing. f.
1% pl.

2" pl. m./f.
3 pl. m./f.

Participles

c) Hamzated verb:

1% sing.

2" sing. m.
2" sing. f.
3" sing. m.
3" sing. f.
1% pl.

2" pl. m./f.
3" pl. m./f.
Participles

Perfect
stagallét
stagallét
stagallete
stagalla
stagallet
stagalléna
stagalléto
stagallo
Active

mastagall

Imperfect
bastagall
btastagall
btastagalle
byastagall
btastagall
mnastagall
btastagallo
byastagallo
Passive

mastagall

Imperative

Stagoall

Stagalle

Stagallo

conjugation of stahal, byastahel 'to deserve'

Perfect
stahalt
stahalt
stahalté
stahal
stahalet
stahalna
stahalto
stahalo
Active

moastahel

Imperfect
bastahel
btastahel
btostahle
byastahel
btastahel
mnastahel
btastahlo
byastahlo
Passive

moastahal

d) Hollow verb: conjugation of stafad, byastafid 'to benefit'

1% sing.
2" sing. m.
2" sing. f.

3" sing. m.

Perfect
stafadt
stafadt
stafadte
stafad

Imperfect
bastafid
btastafid
btastafide
byastafid

°2 Example of verb extracted from Cowell (1964: 104).
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3" sing. f.
1% pl.

2" pl. m./f.
3 pl. m./f.

Participles

e) Defective verb: conjugation of starza, byastarzé 'to dare'

1% sing.

2" sing. m.

2" sing. f.

3"sing. m.

3" sing. f.
1% pl.

2" pl. m./f.
3" pl. m./f.

Participles

4.3. Syntax

stafadet
stafadna
stafadto
stafado
Active

moastfid

Perfect
starzet
starzét
starzeté
starza
starzet
starzéend
starzeto
starzo
Active

moastarze

btastafid
mnastafid
btastafido
byastafido
Passive
Not used

Imperfect
bastarze
btastarzé
btastarze
byastarzé
btostarze
mnastarzé
btastarzo
byastarzo
Passive

moastarze

stafido

Imperative

Starzé

Starzé

starzo

"Syntax remains one of the least-studied areas of spoken Arabic".
Brustad (2000: 4)

The aim of this section is to present a brief description of the main syntactic

features, even though further studies will be necessary to better analyse some aspects

since no previous linguistic studies have been conducted on the urban variety of HA.

4.3.1. Agreement

The basic agreement patterns that are applied in other Arabic varieties are common in

HA too, as in the following examples:

a) masculine singular nouns take masculine singular adjectives, demonstrative

adjectives, possessive adjectives and verbs:

128



saff “xass

a private class'

kull ’meallem yastaxdem

'‘every teacher™ uses'

hada s-sé kwayyes

'this thing is nice'

wahed hinde

‘an Indian guy"'
b) feminine singular nouns take feminine singular adjectives, demonstrative pronouns
and adjectives, possessive adjectives and verbs:

hiyyi luga Zamili w saebi

'itis a nice and difficult language'

madini mashura ktir

‘a very famous city'

I-mugqabali I-\atifi

'the nice interview'
tize l-earus mae ‘ahl-a
'the bride comes with her family'

However, adjectives that derive from defective verbs maintain the masculine

agreement even with feminine nouns, as follows:

zuhud tane

‘another effort’

Sagli tané

‘another thing'

ma-n-a fade tastogol-la

'she hasn't got time (Lit. 'she isn't free') to prepare for her'
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¢) inanimate plural nouns usually have feminine singular agreement or plural
agreement in adjectives, verbs, and pronouns.

Example with feminine singular:

ol-musalsalat at-tilfizyuniyyi

‘the tv series’

al-baramez al-eilmiyyi

‘documentaries' (Lit. ‘the scientific’ programmes)

I-’ahruf °ktir saebi

'the letters are very difficult"

Example with plural:

’mbareh hattét bi-t-tanzara la-Isanat w hadole I-ma%adem la-wahd-on, fawwart eali-
Yon, kabbét-on

'yesterday | put the shin bones and the tongues in separate pots and boiled them. Then

| threw them out.'

I-hamamait a2lI7 kano ean-na.

‘the doves' we had'

d) plural nouns referring to humans usually have plural agreement in adjectives,

verbs, and pronouns, like dual forms:
mae ‘asxas ‘azaneb

‘with foreign people'

S-Sabab allt eumr-on ma-1-"arbasin w taht harabo

"The guys who are 40 or under have all fled'

N-niswan al-%aedin byhutté hizabdt-on

'the women wear their veils'

l-earts w l-eariis bybaddlo [-xawatem

'the groom and the bride exchange the wedding rings'
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4.3.2. The Annexion (al-’idafa)

As is the case in the majority of spoken Arabic varieties, in HA it is possible to
express possessive and genitive relationships through a synthetic construct that
maintains the SA ’idafa and an analytic construct which uses the genitive exponent
tabae 'of, belonging to'.

Examples of synthetic constructs where the first term never takes the definite article:
bét al-eariis

'the bride's house'

flaflit al-makdiis
'makdiis hot chili’

darzet al-harara

'‘the temperature’ (Lit. 'the degree of temperature’)

zaww masr

'Egypt's weather

The following examples are of analytic constructs with the invariable particle tabae
which is always preceded by a definite noun, which can however be conjugated

depending on its subject:

fi muskel b-al-maw’ee tabae-u

'there is a problem with its position’

ar-rif tabae as-sam

'Damascus' suburbs'

‘anté tiftahé bab al-bét tabae-on

'you open their front door

ol-earus bathadder 2z-Zihaz tabae-a

'the bride starts preparing her marriage trousseau’

bet sott-u w Zadd-u

'his grandparents' house'
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However the particle tabae can be conjugated depending on the subject with whose

it agrees:
lo-znéni tabacit al-bét

‘the house's garden’

WI-/1d la-rasa msé la-nsiaf hadol tabaeit al-lahmi

‘then | told Rasha: let's go and see those that sell meat!"

I-bandat by"iilé z-zalagid tabaciit al-eurs

‘the girls sing the wedding folk songs'

4.3.3. Imperfective Markers
433.1.b
The prefix /b-/ occurs in many different contexts and according to Brustad (2000:
248-252), its syntactic role can be classified, as follows:
a) for habitual, permanent and durative actions:

bidarres maddet ar-riyadiyyat
'| teach mathematics'

baeref “Swayy’italé
'I know a little bit of Italian’

b) According to Kassab (1987: 121) it is used for actions that are going to happen but
it is not specified when they will take place.

bhubb zir ’italya law sar-lé

'I'd love to visit Italy if I could'

ma eand-é halla®, bass bizib-lik ya-h

'l don't have it now but I will bring it for you'

vallt ma byakol, ma byasman

'‘those who don't eat don't get fat'
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¢) for actions that are supposed to happen in a near future. This imperfective marker is
considered one of the older isoglosses since /b-/ is used in sedentary and Bedouin
typologies, both in Eastern and Western Arabic varieties (Durand 2009: 376-377).

bacd bukra batsafer rfi't-é
'my friend is leaving the day after tomorrow’

bukra bruh ea-1-mahall.

‘tomorrow I'm going to the shop’

d) in conditional clauses:

‘iza batriuhé tsaweé hawazb-ek xudi-ne mae-ik.

'if you go and get your eyebrows done, take me with you'

‘iza ma batritho bakkir "ahsan-lkon.

'if you don't go early, all the better for you'

4.3.3.2. eam

eam preceded by an imperfective with or without the indicative b-. According to
Kassab (1970: 149), eam is used before a subjunctive that begins with one consonant
while eamma is used if preceded by a subjunctive which begins with two consonants.
As the examples given show, in HA the tendency is to use eam also if preceded by an
imperfective that begins with two consonants. eamma occurs but not very often.

eam (or eamma)® is used for talking about actions or things that are happening at
the moment of speaking, and more specifically in the following cases:
a) for things that usually last for quite a short time and are not finished at the time of

speaking about them. Examples:

halla eam saweé hal-é, eam zabber wadae-é

'now I'm settling down and I'm sorting things out'

I-hayat eam tagla, kull sé eam yagla

'life is becoming more expensive, everything's become very expensive'

%3 Based on texts, eammal never occurs.
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kull an-nas eam yastoglo min as-subh la-1-masa

‘everybody works all day’

"abn-¢é bi-tartiis ased, eam yaxtass eayniyyi

'my son lives in Tartus; he's getting a specialisation in ophthalmology"

b) for new habits or temporary situations, even if the action is not happening at this
moment. Examples:

sar fi Zaww bared bi-mas’r min ‘'usbiie fa-cam twassel b-al-lél darZet al-harara la-
tnen

it's been a week that it's been cold in Egypt so the temperature's dropped to two

degrees’

halla® “aktarit al-edlam eam tizi-a musdeadat yaené alli "il-u Yardybin bi-l-xaliz

'most people get help from their relatives from the Gulf now'

With the verbs of movement and physical perception is generally used the active
participle instead of eam. For example:
rayeh baed al-easa.

'I'm leaving after dinner’

ma-n-é sayfi sé min hon.

'l can't see anything from here'

hases ’annu fi sé benat-on.

'l feel that there is something between them'

4.3.3.3. rah and ha

The markers ra/k, as well as Aa- or the active participle rayeh, are used to express
actions that can happen in a near future (Liddicoat 2000: 297) and this particle is
followed by the imperfect without b- (Cowell 1964: 322). In HA it is also possible to
hear rah> with a long vowel /a/ as in Nabk Arabic (Gralla 2006: 126). Examples:

> In the texts only one example was found: rah ’arzae 'l will be back', however, in colloquial HA it is
used a great deal.
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kunt kull marra fakkor “innu xalas 'ana rah ’arzae \a-sirya law fi harb ‘ana bidd-é
‘arzae eala bet-e

'| started thinking, maybe | should go back to Syria, despite the war. | want to get
back home'

rah nahké ean kif manhadder al-eurs bi-humos

'now I'm going to talk about the preparations for Homs weddings'

bi-n-nihaya ’insan add ma tsarrab niha’iyyan ha-yarzae eald balad-u

'no matter where you live, you always have to go back to your roots some time'

4.3.4. Pseudo-Verbs

According to Brustad (2000: 153):
" [...] in general, most pseudo-verbs consist of either prepositions that
give locative or possessive meaning, or of nominally derived forms
that give a modal meaning".
Indeed, pseudo-verbs are usually prepositions which have a suffixed pronoun and
they are negated by the particle ma. They are preceded by the verb kan if it refers to a
past event.

4.3.4.1. bidd-

The noun stem bidd- is very common in Syro-Palestinian varieties and it derives
from bi-widd-7 means 'in my desire' (Durand 2009: 414) and with a pronoun suffixes
means ‘to want' (Cowell 1964: 412). It can be followed by a noun, a preposition and,
more frequently, by an imperfective verb without b- (Berlinches 2016: 151).
Examples:
lamma bidd-é *2%a I-qur’an

'when | want to read the Koran'

‘awwal §é bidd-ik tatdawwré ala sugl b-an-nisbi ’ila [-%adri tabae-ik

‘first of all, you" need to look for a job which is based on your skills'

hinni ma bidd-on an-nas byansro masalan gasil barra

'they don't want people, for example, to hang their clothes out to dry"
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hasab su bidd-ik "anté

'‘depending on what you' want

ma kan bidd-é “atrok sirya

'l didn't want to leave Syria'

4.3.4.2. eand-, ’il-, mae-

The prepositions eand-, ’il-, and mae- take a pronoun suffix in order to express
possession and they usually precede the pronominal complement. These kinds of
pseudo-verbs occur also in Lebanese and Palestinian varieties.

Examples of eand that literally translated ‘at the place of' meaning to having
something at almost permanently (Liddicoat 2000: 99):

madint-é eand-d lahzi xdssa fi-’a w kull an-nds bydhako ealé-na

'my city has its unique inflexion, which everyone makes fun of'

kan eand-é subermarket w baedén tarakt-u

'l had a supermarket but then I left it'

eand-é bant w sabé: as-sabé matgawwez W eand-u bantén w [-bant matgawwzi w eand-
asabe.
'I've got a daughter and a son: my son is married and he's got two little girls and my

daughter is married too and she’s got a child’

Examples of ’il- meaning 'to have' that expresses the integral relationship between
two items (Liddicoat 2000: 109):

kull madini ’il-a lahZi xassa fi-'a

‘each city has its own vernacular'

hdiyyi 'il-a ‘aw la-l-bét
"a gift for her or for her house'

Examples of mae mean 'to physically have with you' (Liddicoat 2000: 104):

ma kull al-ealam mae-a masart, ma kull al-ealam eand-a ‘imkaniyyi

'not everybody has the money or the opportunity’
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mae-u Saglat *ktir

'he has a lot of things'

4.343. fi-

fi- followed by pronoun suffixes expresses means 'be able to, can'. Examples:

hada alli fi-né ’isSrah eann-u w Sukran

'this is what I can explain on this topic, thank you'

ma fi-né “afsil-on ean baesd-on al-baed bi-hayat-e

‘| can't separate the two of them in my everyday life’

'izd bidd-ik fi-ké taezni-'on b-al-halib

'if you want, you can mix them with milk’

ma fi-on yrithé min makan la-makan

'‘they can't just move from place to place’

ma fi-ke tasteré as-sacadi

'you' can't buy happiness'

4.3.5. Auxiliaries, Modals and Temporal Verbs

Examples:
kan 'to be' kan al- 'ustaz yahké b-al-fusha
It refers to an action that 'the teacher used to speak in Fusha'
happened or that was kanet dirast-é [-'ibtida 'iyyi ktir mniha

happening in the past. ‘at elementary school my studies were great’

kunt eamel tanzilat

'l was having a sale'

halla® min zaman kull-on kano yaemlé I-eurs
bi-bet al-caris

'in the past, the wedding would take place at the

groom's house'
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sar

dall

ma ead

rozee

radd

'to become’

It expresses the result of
a previous action or a
change that has

happened.

'to stay'
It expresses the idea of

continuity

'no longer
It refers to an action that
is finished or that has

been interrupted.

Lit.'to come back'
It expresses the idea of

re-doing something.

Lit. 'to reply, to react’

fa-saret I-luga |-earabé “astaxdem-a "a"all
'l stopped using Fusha' (Lit. the use of Fusha
became less’)

as-sar'a halla% saret *ktir “irtafacet

‘Sharjah has become more expensive'

sar ustaz masShir *ktir

'he became a very famous professor

dallét sini eaysi bi-surya

'l stayed (living) in Syria for one year'

tatdallé tastagle fi-'a tlit sdedt

'you generally need at least three hours to clean

it' (Lit. 'you stay three hours cleaning...")

bylabso l-eabay w bydallo Saedin

‘they remain seated with their Abaya on’

ma ead "2%der eod bidiin sugl

'l don't like being without a job'

ma ead mansif baed-na fa-hayy wasile tawasol
Zayyede

'we don't see each other anymore, so this is a

precious means of communication for us'

kaman nahna borzae %l-lik bi-n-nisbi ’il-na
kullayat-na. ..
'let me repeat that for all of us...'

barzae haki-K basden, ma eam asmae

'I'll call you™ back later, I can't hear'

trithe sintén tirzasé eala humos bothessé hal-ik,
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ballas

lazem

It expresses the idea of
doing or starting

something again.

'to start'
It expressesthe beginning
of an action: it is an

inchoative verb.

'must, have to'

It is the active participle
of the verb [lozem,
byalzam 'to be necessary'
(Berlinches 2016: 156)

raddeté, raddet fi-ké r-roh min °Zdid bi-hums
'you" stay away for two years, and when you
come back to Homs you feel like you regain
the spirit of the country’

rult min al-imarat Sahrén w rZaet raddet
'l went away from the Emirates for just two

months, then | came back’

byball’sé ta%iban halla® min %abl al-eurs bi-
tabean ‘arbaca xamsi Shiir batballes al-eariis
bathadder 2z-Zihaz tabac-a

‘the arrangements generally start before the
wedding day, let's say around 4 or 5 months in
advance: the bride starts preparing her marriage

trousseau’

baeden hayy al-eadat ballaset totgayyar swayy

Swayy
‘these traditions have been changing over time'

bacdén byball’so ywazzeo I-ealam  bi-s-sali
tabaciz al-eur’s

‘then they start helping them to take their seats

at the wedding location’

|-murasalat b-al-luga [-fusha lazem noktob-a
kull-@ b-al-luga I-fusha ’ayyi sé rasmé bén-na w
bén as-sarikat lazem nastaxdem al-luga I-fusha

‘of course dealing with companies should be in
Fusha, as well as the correspondence:
everything that's official between our company

and other companies has to be in Fusha'

‘eh bass lazem al-wahed ysuf al-bét

'but we have to check our house'
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yumken, ‘may, might, maybe’

yomken It is always used with 3"
person sing.masc. and it
expresses something that
might happen or that
might be possible.

byziiz 'may, might, maybe'
It is used like yomken.

4.3.6. Negation

‘and lazem balles hayat °Zdidi hon bi-qarar

'l have to restart my new life here in Qatar'

‘ibn-é lazem yatearraf eald ‘ahl-u eala balad-u
'my son needs to know his family and his

country'

— — - W=
lazem al-"uxt botzir axiu- a

'the sister has to visit her brother'

yumken md mae-U S-sayyara misan hek ma’iza
'maybe he doesn't have the car, this is why he

didn't come'

yomken rahet la-eand 'umm-a

'maybe she went to visit her mother'

byziiz ’aw’at bi-dris al-earabé kan yantalab
min-na hada s-sé
'maybe sometimes it was required during

Arabic classes'

byziiz ‘ameérke "aw kaza

'he might be American or whatever'

The basic particles of negation are ma and la in HA, without adding the final —s found

in other Levantine varieties such as the Palestinian and Jordanian one.

4.3.6.1. ma

The particle ma is the most common particle in HA used for negation and it occurs

with nouns, adverbs, verbs, active and passive participles, prepositions, adjectives,

pseudo-verbs (bidd-, eand-, mae-) and independent pronouns, as follows:
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Examples:
ma + nouns ma mus’kli hayy

‘this is not a problem’

ma + adverbs ma honé batla%é

'you' don't find it here'

ma dayman batrith a-1-madrasi

'she doesn't always go to school'
ma + adjectives ma ktir Tawiyyi

ot very strong"

‘anté ma ‘aznabiyyi

'you' aren't foreign'

ma sahl °bnob

'it's not easy at all'

prepositional phrases ma fi gér al-musaqqafin
‘only scholars' (Lit. ‘except for, none other than

scholars’)

‘abadan ma fi hayat bi-humos halla®

‘now there is no life in Homs'

md fi masakel

'‘there are no problems'

ma motl al-xaliz

'not like the Gulf'

ma bi-ha%-lon yfiito ea-1-madares al-hukiimiyyi

‘they don't have the right to attend a state school’

ma + independent pronouns ma hiyye al-eariis

'she isn't the bride'
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ma + active and passive

participles

ma + perfective and
imperfective verbs (with or

without imperfective markers)

ma + pseudo-verbs

ma huwwe al-galtan

It is not him who got it wrong'

ma xarez al-huriif eand-on
‘the pronunciation of letters doesn't come easily

for them'

ma mumken ‘abadan trithé la honik

'you'absolutely can't go there'
ma mawgiidi bi-hums
'there isn't" in Homs'

ma maktub sé ea-bab ad-dar

‘there's nothing written on the door of the house'

nahni ma mnahké b-al-fusha hon

'here we don't speak Fusha'

bhubb ’ahké I-luga I-fushd bass ma bader
[a’annu [-eammiyyi montisra ‘aktar bi-ktir bén
on-nas
T like speaking in Fusha but I can't always do so
because the majority of people communicate in
dialect'

ma xallast dirast-e b-az-Zamaea

'l haven't finish university'

‘and li’annu sar-17 tlit ‘snin ma ruhbt eala hums

'it's been 3 years since I've been to Homs'
‘ana ma eand-é hadi "abadan
'l have nobody with me'

ma eand-kon maezin flofli?

"You don't have chilli paste?'

‘ana ma and-é hadi "abadan
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'l have nobody with me'

D v v

‘ana bidd-é r’ggawwaz, ma bidd-é ‘arlac min
gaddi
‘| want to get married, I don't want to live Jeddah'

l-eammiyyi ma ’il-a gawaeed
'dialect has no grammar’

ma ’il-é xabar 'innu safar

‘I didn't know that he left'

For the negative copula in HA occur the stem man + attached pronoun suffixes.

In DA is most common mal-, even if man- is also heard. In Nabk Arabic is used man

(Gralla 2006: 27), except for the 2" feminine person: in NA it is manke while in HA it

is manik 'you' are not'. In Lebanon mann- is common, while in Palestine it is used ma

+ independent pronoun (apocopated) +s (Cowell 1964: 387).

Person Pronoun
1% sing. ‘and
2"sing.m.  “anti

2" sing. f. ‘anté
3%sing. m.  huwwi
3" sing. f. hiyyi
1%pl. nakni
2"pl. m./f. nto

3“pl.m./f. hinni

Examples:
ma-n-u ‘ixtisas luga

it's not a major in languages'

Negation of the nominal phrase  Translation
mané, mani ‘I am not'
manak 'you™ are not'
manik 'you' are not'
manu 'he is not'
mand 'she is not'
mannda 'we are not'
mankon 'you” are not'
manon 'they are not'

aol-ealam Yaedin ma-n-a mortaha nafsiyyan

'people aren't mentally relaxed'

ma-n-u humse

'he's not Homsi'
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‘and ma-n-é Sadrani

'I'm not able to'

ma-n-u mazbiit

'it's not good'
43.6.2. la

The stem /a is usually used for the negation of the imperative, even if in HA the
negation is also made by the stem ma: in practice, they are interchangeable, as in the

following examples:

la takleé sé Yabl as-safar

'‘don't’ eat anything before the trip'

ma tarr’bé eali-Yon b-al-lel

'‘don't’ get close to them during the night'

According to Cowell (1964: 390), it is also used in classicisms before nouns, for
example: la sakk 'no doubt'.

As Brustad assumed (2000: 309), the particles wa-/a 'not a, none, at all' and /a...w
/@ 'neither...nor' aim to express a categorical negation.

Examples with wa-/a 'not a, none, at all":

ma mumken trithé wa-la mahall

'you' can't go anywhere at all

ld fi ’iSarat murir wa-1d "annu teadde

'there aren't any traffic lights and you'can't even cross the road'

ma btadré tatlacé la-barra wa-Ia tatnaffasé
'you' can't even go outside and breathe'
Examples with [a...w la 'neither...nor"
yaené la mri%a w la smiki

'l mean neither sticky nor liquid'

yaené la yat'axxar w ld yrith bakkir

'you can't be late; you can't leave too early either’

144



1a bidd-na n%addem at-talab w la-sé

'we aren't even going to report that or anything'

4.3.7. Supplemental Clauses introduced by ma

baed ma

motl ma

bidiin ma

badal ma

wa’t ma

Y%add ma

ben ma

‘after’

'as

‘without'

‘instead of"

‘when'

‘as much as'

'in the

meanwhile'

baed ma bxalles diras-r

‘when I've finished studying'

baed ma “txarrag’t min ag-gamaca

‘after | graduated (from University) '

matl ma btaerfé hums %abel kanet °ktir hadi w ktir
halwi
‘as youf know, Homs before was a very quiet and nice

city'

bidiin ma yahki-lé sé fhamt su sar-lu
‘without him telling me anything, | understood what

was wrong with him'

badal ma tritho ea-1-mageam xalli-kon hon a-1-easa
'instead of going to the restaurant, stay” here for

dinner'

wa't ma tatlas-é min al-mahkami, xabbri-ni

'when you' walk out of court, call me'

bi-n-nihaya ’insan Yadd ma tgarrab nihd’iyyan ha-
varzae eala balad-u
'no matter where you live, you always have to go

back to your roots some time'

ben ma tlibso w totmakyazo ©tkiin saret ad-dinya
eatm

in the time that you get dressed and put on your
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make-up it'll be dark'’

‘awwal ma  'as soon as' ‘awwal ma batballes naeti-k satt “miyyi

‘as soon as you™ start we'll give you 600 (pounds)'

Yabl ma 'before’ Yabl ma trith \a-eand satt-ak, murr Zib-la xubz min
eand al-farran

'before going to your™ grandmother's, go by the

bakery'
kull-ma ‘every time,  kull-ma b%il-1d tacé la-eand-é bit*il-1é masgiili
whenever' ‘every time | ask her to come and see me, she tells me
she's busy'

4.3.8. Prepositional Clauses introduced by la-, hatta, la-hatta, misan

In HA, as well as other Syrian varieties, purpose can be expressed by the prepositions
la-, hatta, la-hatta, misan 'to, in order to' (Cowell 1964: 491), as in the following
examples:

tabac’t od-dirasi la-hatta txarrazt

I still continued my studies until I graduated'

basd ma °txarragt min ag-gamaea ’inta%al’t la-’astagel bi-Sarket mu®awalat b-as-
sacidiyyi
‘after | graduated, | moved to Saudi Arabia in order to work for a construction

company'

‘ana haliyyan li-1-"awlad, bidd-é "iyya-hon yakbaro swayy hatta bhutt-on bi-hadani
‘at the moment | am very involved with my kids and | am waiting for them to grow so

| can enroll them in a kindergarten’

‘and bhubb lug™'t-é ktir w bhubb ’utdales-a hatta "ateallam al-luga I-fusha bi-sokl *kbir

'l like my language a lot and | love to nurture it so | can expand my knowledge'

fa-lazem arreb °ktir min al-walad misan earef kif byfakker w eallim-u kif yfarre® bén

al-kalimat
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'l need to meet each child where they are in order to understand them then teach them

how to recognise words'

xalt-é eam tistannd-ni la-’izi misan gib-a mae-é

'my aunt is waiting for me to get her and bring her back here with me'

Sotbet w katbet-/u 'fannan' misan ma yazeal al-walad
'she cancelled it and wrote the word "artist" instead, so that the boy would stop being

upset'

4.3.9. Conditional Clauses

In HA, the conditional clauses are introduced by the conjunctions ’iza and law 'if’
and their occurrence depends on whether the conditional clause is real or unreal (or
hypothetical); they can be followed by perfective or imperfective verbs.

a) real clauses with ’iza 'if'

Examples:
iza kunté tastagleé ktir *kwayyas bathasle eala Sug’l kwayyas “ktir ’mnih

'if you're a hard- working person, you'll probably get a very good job'

bass kaman ’iza bidd-u ysafer bi-sayyart-u |-wahed bysafer masalan min as-saca
easara %abl ad-duh’r la-s-saea tentén tlati
if you want to leave by car, you should go, for example, between 10:00 or 12:00 in

the morning and 2:00 or 3:00 in the afternoon’

‘iza rah al-bet wen moanrith?

'if they take the house off us, where are we supposed to go?'

l-earts byaxod earist-u "aw eala beét-a 'iza eand-on bet la-hal-on aw ’iza kan huwwi
eayes barra I-balad w Zay bass yatzawwaz mumken eala "oteél
'‘the groom takes his bride home, which could be to their own home or a hotel if he

lives elsewhere and he only came for the wedding'

iza ma zabbyet bi-sirya bidd-é rih ea- 'urobba

'if the situation doesn't get better in Syria, I'll most likely go to Europe’
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In Syrian Arabic, the particle ’in (or ’an) is also common, (Cowell 1964: 331) for a
hypothetical pattern (Brustad 2000: 256-257), though in HA it is not so frequently
used and the tendency is to replace ’‘in with ’iza 'if'. When it is used it is usually
followed by kan, as in the following example:

‘in kan $ob walla bar’d bidd-é "aflae al-yom

‘whether it is hot or cold, | want to go out today'

b) unreal clauses with law 'if'

Examples:
law kan hadi bidd-u yatdaxxal w yanhé [-mawdiie, Yaené ’intaha, kan ’intaha bass
‘akid ma hadi bidd-u

‘it would have ended if someone had really wanted it to, but of course nobody does'

‘and mustaqarra barra 'akid law wadae balad-é byathassan kull sini lazem rith "a°dé
‘izazt-¢ bi-balad-é

'l live abroad, as soon as the situation gets better in my country, I'll spend my holidays
there, every year'

‘and rah ‘arzae la-suryd law fi harb "ana bidd-é ’arzac cala bet-é

'l will go back to Syria, despite the war | want to get back home'

148



5. Conclusions

5.1. Final Comments

The spoken varieties have undergone, and will likely continue to undergo, great
changes, making it difficult to document them. Furthermore, substantial linguistic
differences are evident from region to region, from city to city, and sometimes from
district to district, throughout the Arabic-speaking world.

The purpose of Arabic Dialectology and Linguistics is to conduct studies, as far as
it is possible, on those thousands of spoken Arabic varieties and classify them so as to
broaden scientific knowledge and to have documented proof that they have existed.

This dissertation set out to show the main linguistic features of the Arabic language
spoken in the City of Homs, which is considered the third city by importance in Syria.
The main purpose was to provide new material on a Syrian variety that, according to
research archive, has not previously been studied in depth from a linguistic point of

view, either in the West and or in the Near East.

Due to the lack of alternative sources of Homs Arabic, the data collected in this
present study has generally been compared to Damascene Arabic or other Syrian
varieties (Hama, Nabk, Soukhne, Mharde, etc.) which have been the subject of
previous linguistic studies.

Based on the data, it is clear that Homs Arabic is a sedentary typology with a
minor rural-Bedouin component. It is closely associated to Damascus Arabic, such as
for the interchangeable occurrence of 2, in the imperfective prefix verbs or in first
syllables, instead of i or u.

The strategic position of Homs, in the center of Syria, has made it an important
crossroads between the inland cities and the Mediterranean coast, as well as for
neighbouring countries which likely have linguistically conditioned the local
language. As a matter of fact, a comparative analysis of the main features shows many
points in common between the Arabic of Homs and northern-Syria varieties (e.g. g
[d3] of Aleppo) and even with Lebanese and Palestinian varieties. Moreover an Iragi
influence concerning the unstable assimilation of /z/ (or /g/) with the definite article
/al/ or the occurrence of the apocopate relative stem al- ‘that', for example: al-"akl al-

byhubbi-h hinni 'the food that they love'.
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The urban character of Homs Arabic is evident from the following points:

- realisation of [g] > [?] as urban prestigious form.

- loss of interdentals ¢, d, d-

t>tls

d>dlz

d>dlz

The rural Bedouin element has been found: HA has two realisations of the
phoneme gm. It is mostly pronounced Z [3], but it is also pronounced ¢ [d3], as
pronounced by rural Bedouin varieties, especially by those who left Homs many years
ago. This suggests that the realisation [dsz] is more common in a more authentic form
of HA.

HA also preserves some features of Standard Arabic: @ is maintained and there is
no conditioned ‘imala, e.g. nas 'people’. It also tends to maintain u in an open short
syllable, as in SA: dukkan 'shop' and ’ustaz ‘teacher', whereas u > 2 in DA.

It is worth noting that HA is another variety which maintains all short vowels a, i, u
just as in the varieties of Jerusalem, Cairo, Dayr az-Zawr and Tunis. The preverbs b-,
eam-, rak-, ha- are widely used in HA as is common in sedentary varieties, e.g.:
buktob 'l write'; eam tatfarraz 'you™ watch, you™ are watching'; rak zir 'l will visit';

ha zib-lik 'l will bring you™.

Since 2011, along with the majority of the Syrian population, the Homsi people
have been displaced, migrating all over the world because of the War. How will this
migration influence the future of Homs Arabic? On a linguistic level, it is too early to
establish if something has changed and how it has changed, since significant linguistic
changes usually require years to take root. Nevertheless, two principal hypotheses
regarding the future of HA may be put forward, bearing in mind that this future
depends on the unpredictable course of events and on the hoped-for end of the
conflict.

The first hypothesis refers to a fragmentation of HA, due to the extensive
migration, as Homsis are forced to adapt their local language to their new country of
residence, whether or not that country is Arab. How much, for instance, might a
European language or another Arabic variety influence al-lahZa al-humsiyya? It is
likely that their influence will be significant. For example, Homsis who moved to

Cairo would probably use the Egyptian variety to interact with local people; Homsis
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who moved to Morocco would adapt their variety to Damascene, since it is the most
easily understood variety by all Arabs, besides Egyptian Arabic, due to television
series.

Young Homsis in the Gulf region could be influenced by English, since almost all
the schools and universities there adopt a British or American education system that
naturally encourages them to mix Arabic and a European language, leading to the
likelihood of them being distanced from their established form of Arabic. New
generations will be born outside Syria from a Syrian population and their mother
tongue may not be an Arabic variety.

The second scenario, probably the more realistic one, refers to the preservation of
this variety by those Homsis who did not leave the city and to a subsequent re-
growing of this language in its 'original habitat' by those who return home when the
war has ended.

In my optimistic opinion, however, these last hard years for Homsis are not
sufficient to distance themselves from their language because it is deeply rooted in
their linguistic traditions and they are very proud of it.

Although the study largely presents the main phonological and morphosyntactical
features of HA, further research is required in this area to confirm these findings,
especially more investigation through other fieldworks in the territory. It would be
also interesting, in the future, to evaluate the data of this study from a sociolinguistic
point of view.

In the meanwhile, I will continue to collect linguistic proof of the Arabic spoken in
the City of Homs with the hope that the war will come to an end as soon as possible

for the sake of all Homsis and all Syrian people, ’in sa’ Allah.
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5.2. Texts
5.2.1. Text 1
Speaker 1: M. G., male, 51 years old, degree, Homs, Syria

‘ana ’ism-i M., eumr-& wahed w xamsin sini, darast b-al-gamaea tabib betaré w
txarrag’t eam ‘alf w tisea miyyi w tmanin. eayes bi-madint-é w bistagel fi-'a w eand-é
kaman mazraea bitrabb °fi-a xuyil earabiyyi "astli. madint-é hums Yadimi giddan fi-
t-tarix w yigad fi-'a Yaleat al-hus’n w hiyyi mashira ktir w kaman yiigad b-al-
muhafaza madini rimaniyyi Sadimi g“iddan55 bi-nuss as-sakra ‘ism-a tudmor. hums
fi wasat siirya w tuetabar min “agmal al-mudon li-wugiid al-xadar fi-a w yuebor fi-'a
nah’s mashir “ktir “ism-u l-edsé’’. at-1a%s fi-Ya gamil xassatan b-as-sef dayman bardi
W hawd-ha halwi ktir w bi-fasl 25-siti bardi ktir w yanzel fi-’a tal’g kull sini ta%iban.
madint-¢ mashiira bi-tibit "ahl-a w kull an-nukat by%ilé eala "ahl hum®s w by%ilo [-
hamasni eand-on eid kull yom al-’arbaea. 1-lahgi I-humsiyyi mumayyazi w gamili w
kull an-nas byeall®s ealé-na. kull dirast-¢ min al-’ibtida’e ‘ila>® |-gamaea kull-a b-al-
luga I-fusha w hiyyi luga gamili w saebi w sahli la-min yaerif-a w hiyyi mat’l kull’
lugat al-ealam muhaddadi min 2\-luga l-eamiyyi I-montisra ktir. w I-far® bén al-lugten
‘innu [-fusha I-maktibi tudarras hatta fi-1-samaea i-1-hifaz eale-ha, I-luga I-eammiyyi
gér maktiibi laken montisra ktir w yigad la-kull balad earabé lug't-u l-eamiyyi w
kaman kull madini la-ha lahgit-a I-xassa. |-fusha hiyyi I-luga r-rasmiyyi li-kull al-
bilad I-earabiyyi w t-taclim w d-dirasi bytamm fia w kull al-kutob w s-suhof w
wasa’el al-’ielam. yiugad baed al-musalsalat at-tilfizyaniyyi b-al-luga [-eamiyyi w
xassatan yalli tahké ean al-edadat al-%adimi. bi-camal-é kull §¢ maktib yatemm b-al-
luga [-fusha w I-kalam yatemm b-al-luga l-eamiyyi w ktir "ahyan bistacmel al-luga I-
fusha li-Sarah al-fikra bi-sok’l wadeh. I-luga I-eamiyyi sahli w laken bass tafta%r b-al-
kalimat al-mueabbira. ‘anté gay min ’italya? ana %arét eann-a ktir w hiyyi balad
Yadimi w eand-a tarix ’kbir, bihubb ziir ’italya law sar-1é, ‘ana baeref *Swayy ‘italé
tsaw','subaketti'.

Sukran eala [-muqabali I-latifi w salmi-1é eala “italya.

> This adverb is taken from Classical Arabic.

% j.e. Palmyra.

> The Orontes River, also known as Assi River, which flows north from Lebanon to Syria and Turkey
and drains west into the Mediterranean Sea.

%8 A borrowing from CA since in HA it should say for ‘until’; 'li-I-gamaea’, or 'hatta-|-gamaea:.

% j.e. Classical Arabic, while eamiyyi means ‘dialect'.
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My name is M., I'm 51 years old, | studied Veterinary Science and graduated in
1980. I live and work in my city and | also have a plot of land where | breed Arabian
thoroughbred horses. My city, Homs, is historically very old and the al-Hosn castle is
located there and it's very popular. In the region there's also an ancient Roman city
called Palmyra, which is in the middle of the desert. Homs is in the centre of Syria
and it's considered one of the most beautiful cities, thanks to its greenery and the
River al-Asi that flows through the city. The weather's great, especially during the
summer; it's always cool and the breeze is very pleasant, while during the winter it's
very cold and it snows almost every year. My city is very well-known for the locals'
kindness and all the jokes are about the Homsis (the people of Homs). It has been said
that the Homsis have a special celebration on Wednesdays. The Homsi dialect sounds
peculiar and quite comical -indeed, everybody makes fun of us (of our accent).

All of my studies, from elementary school to university, have been in Fusha, which
is a very nice and articulate language and easy for those who know it, and, like all the
languages in the world, Fusha is contaminated by dialect. The difference between the
two varieties lies in the fact that Fusha is taught up to and including university to
preserve it while dialect isn't written but it's commonly used. Each Arab country has
its own dialect as well as each city having its own vernacular. Fusha is the official
language of all Arab countries and the whole education is in Fusha - like all the
books, newspapers and media. There are a lot of soap operas in dialect, especially the
ones that are about old traditions. In my job, the written language is Fusha, while the
spoken one is dialect; very often | use Fusha to express a concept clearly. Dialect is
easy but conveys meanings differently.

Do you come from Italy? I read a lot about it and it's an ancient country with a rich
history, I'd love to visit it if | could, I know a little bit of Italian: ‘ciao’, 'spaghetti'.
Thank you for the nice interview and say hi to Italy!

5.2.2. Text 2
Speaker 2: D.S., female, 39 years old, degree, Homs, Syria

’s-salam eale-kom, bearrif-kon bi-hal-¢, ’ana D., darsi saff “xass w kaffet b-al-
Zamaea w txarraz’t. bidarres maddet or-riyadiyyat li-s-saff  ol-xames w s-sades.
bistaxdem al-luga |-fusha wa’at wuziidé b-as-saff la’annu matliab min-na min kull

meallem yastaxdem ol-luga I-fusha bi-mah’nt-u w'istiemal al-luga I-fusha 'am’r tabieé
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wa%t tadris at-tullab w ’ana ba’der °ktir eabber ean afkar-é b-al-luga I-fusha. wa%st
bikiin b-al-madrasi bahké bass earabé fusha, bi-hayat-é I-yomiyyi wa'at bateamal mae
‘ashab-é w ‘ahl-¢ w Z-Ziran bistaxdem al-luga l-eammiyyi w "aw’at baxlot bén al-
fusha w I-eammiyyi. wa%t bahké "and bihubb *ktir al-xalt bayna—hum6° w b-an-nisbit
il-é hada s-5é kwayyas “ktir. "aw’at bodtarr ‘ahké I-fusha I-kamli li-Sarah fikra

l2°annu I-luga [-fusha zamili w [-kalimat ’il-a maeani ktir.

Hello, let me introduce myself: I am D., | was homeschooled, then | went to
university and got my degree. | teach mathematics to fifth and sixth grade kids. |
always use Fusha during classes because every teacher is required to use Fusha at
work. The use of Fusha is natural when it comes to teaching and I'm able to express
my thoughts fluently in Fusha. When I'm at school I only speak Fusha but during my
daily routine when | deal with my friends, family and neighbours, | use dialect and
sometimes | combine the two. When | speak, | like using a mix of Fusha and dialect
and for me it's a very nice thing to do. Sometimes I'm forced to use Fusha exclusively

to express a concept because its words are richer and deeper.

5.2.3. Text 3
Speaker 3: L. As., female, 32 years old, degree, Homs, Syria

masa l-xér ’and muhandesi maemariyyi, bastagel bi-madinit hum®s, eamal-é
musrafa eala binday I-madares bi-rif madinit hums.

bihubb lugt-é [-earabiyyi ktir “ktir w bihass-a 'innu ’il-a taem xass Maxtalef *ktir
ean ‘ayyi luga tant tabean. ’iza bidd-é ’iteamal b-al-luga, biteamal b-al-luga [-fusha
‘aw b-al-luga al-eammiyyi w [-fusha w [-eammiyyi mutakamlin, ma fi-né 'afsil-on ean
baed-on al-baed bi-hayat-é w laken bi-sak’l dayman ’aktar tacamul-¢* mae “ahl-é w
‘ashab-é b-al-luga l-eammiyyi, tabean li-tawdih ol-fikra w li-suhalit al-wusal li-1-
‘axarin. bass al-luga I-earabiyyi |-fushd mumken °ktir marrat bahtaz ‘tteamal fi-'a
mazal eamal-¢ ‘aw mae "asxas ‘aganeb w 'ahyanan bahtaz al-luga I-carabiyyi |-fusha

li-tawdih fikra "ana ma-n-é %adrani eala tawdih-a b-al-luga I-eammiyyi.

8 A borrowing from Classical Arabic.
8% A borrowing from Classical Arabic.
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rabean tob%a ‘azmal bi-ktir 'iza mna%der nahni nuxlos bén al-haltén bi-hadis-na,
l2 annu dayman al-luga [-earabiyyi |-fusha bitaeté taemi "aktar w Zamal "aktar min 2l-
eammiyyi.

w lamma nahtaz niteamal mae 'asxas ‘azaneb mnattarr al-luga I-fusha w lamma
mnateamal mae ‘asxas mumken ykino min gér al-madini, mnattarr biteamal b-al-luga
I-fusha I annu kull madini ’il-a lahzi xassa fi-a.

biskur-kon °ktir w Sarfii-na bi-madrasit-na.

Good evening, I'm an architect, | work in Homs as a construction coordinator of
the schools in the suburbs of Homs. | love my language (Arabic): I think it has a
unique flavour compared to other languages. As far as which variety | use, | tend to
use Fusha and dialect; however, Fusha and dialect are complementary: | can't separate
the two of them in my everyday life but | mostly use dialect with my family and
friends in order to communicate in a simpler and more direct way. As far as Fusha is
concerned, | often need to use it, especially in my field of work or with foreigners and
sometimes | need it to explain an idea | can't express in dialect. Obviously, it would
be much better if we could mix the two in our speech since Fusha adds an extra
flavour compared with dialect. When we need to deal with foreigners we have to
speak Fusha as well, since we need to communicate with someone who comes from
another city because each city has its own vernacular.

Thank you very much. I hope you will come and visit our school.

5.2.4. Text 4
Speaker 4: N. G., female, 28 years old, degree, Homs, Syria

ism-i N., eumr-é tmdna w easrin sini, darsi rivadiyyat. kun’t muwazzafi %ab’l ma
itggawwaz bi-madrasi 1-al-banat as-sanawiyyi, kun’t mudira w meallmi bi-nafs al-
wa'st, baedén tarakt wa'st xarab’t, halla® nademt 1o annu tarakt, ma ead '2%der %od
bidun sug’l.

hayat-e b-al-bét, li-1-'awlad w mas uliyyat... bass ’aktar min hék ma fi. ’izmalan
nahni ma mnahké b-al-fushda hon, bass yumken byziiz ‘aw’at bi-driis al-earabé kan
yangalab min-na hada s-seé, kan al- ustaz yahké b-al-fusha w nahni manzawb-u bi-nafs

at-tariVa, bass aktar min hék la’.
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w wa%t natlas barra ma mnahké fi-'a lo’annu ma-n-a motdawli ktir w kaman %1li
Swayy. ‘izmalan al-masa mumken ’itfarraz eala t-tilfizyian musalsalat w bihubb 2l-
baramez al-eilmiyyi sSwayy w I- axbar bi-t-tabae lamma bykiin fi ¢ muhamm “ktir.

‘anda haliyyan li-1-"awlad, bidd-é ’iyya-hon yakbaré swayy hatta bihugt-on bi-

hadani w batfarraz la-Sugl-é mazal dirast-é ’ana.

My name is N., I'm 28 years old and | studied mathematics. Before getting
married, | worked as an employee in a high school for girls; | was a teacher and Head
Teacher at the same time, then I quit when | got engaged, but now I regret doing it
because | don't like being without a job. Now my life is all about the house, kids and
responsibilities...nothing more than this. In general here we don't speak Fusha; maybe
sometimes it was required at school during Arabic classes: the teacher used to speak
in Fusha and we answered the same way, but no more than this. When we go out we
don't speak Fusha because it's not used very much and it sounds a little formal.
What's more, in the evening | might watch some soap operas and | like documentaries
and of course | watch the news when it comes to something important that's
happening. At the moment | am very involved with my kids and | am waiting for
them to grow so | can enroll them in a kindergarten and | can look for a job in my

field of studies.

525 Text5
Speaker 5: B. T., female, 35 years old, high school, living in UAE since 2008

eumr-¢ xamsa w tlatin sini, xallas’t sanawé eamli bakalorya w tzawwaz’t kan eumr-
é easrin sini w ‘and halla® edysi b-al-’imardt w bastagel mudarresit luga earabiyyi
rawda ’iila w tani, ‘asmar at-tullab min "arbaea li-satt ‘snin.

mabsiita ktir b-as-sug’l w bihubb 2l-"awlad °ktir w hinni mabsitin mae-é ktir: I-
‘awlad seabi ktir yafhamo I-luga [-earabiyyi |-fusha li’ann-on "azaneb, yacne lazem
balle§ mae-on *swayy swayy li’annu I-’ahruf *ktir saebi eali-Yon, mat’| harf al-xa’ w t-
ta’ w d-dal li’annu ma xarez a\-huriif eand-on, saebi, fa-lazem %arreb °ktir min ol-
walad misan earef kif byfakker w eallim-u kif yfarre® bén al-kalimat w |-maeni
masalan ’asma l-hayawandt hatta Swayy Swayy "2%der yitacallam al-luga.

yaené ‘and masalan kull harf beaml-u gani, bacdén biballes eallim-on al-arqam

kull-g b-al-carabé w °|-huriaf w [-’askal w I-’alwan w hada tabean kull-u b-a/-carabe
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li’annu nahni \-madrasi alli bidarres fi-'a kull-a ’azaneb yaené beallim-on kull §é b-

al-"inklize w “ana beallim-on ’iyya-h b-al-earabe.

I'm 36 years old, | attended secondary school and I got my high school diploma. |
was 20 when | got married. | currently live in the UAE and | work as an Arabic
teacher in a kindergarten; the kids' ages vary between four and six years old. I'm very
happy in my job - I love children and they seem to like me: it's very difficult for them
to understand Fusha because they are non-native speakers; | need to proceed at a slow
pace since learning the alphabet is very difficult for them, like the letters al-xa’, ar-ta’,
ad-dal, because the pronunciation doesn't come easily, so | need to meet each child
where they are in order to teach them how to recognize words and meanings such as
the names of animals. In this way each child can learn the language step by step. For
example, 1 make up a song for each letter of the alphabet, then I move on and teach
them numbers, letters, shapes and colours. | do everything in Arabic because our
school is for non-native speakers. This means they're taught in English and then |

teach them the same topics in Arabic.

5.2.6. Text 6
Speaker 6: K. A., female, 15 years old, high school student, Homs, Syria

marhaba, eumr-é xam’stassar sini, b-as-saff ot-tasee, 'ab-i byastagel muhandes w
‘umm-é muwazzafi b-al-bank; eand-¢ ‘ux’t b-ass-saff ss-sades w ‘ax b-as-saff ol-
‘awwal. bi-hayat-é¢ [-eadiyyi bahké b-al-luga [-eammiyyi lo’annu hayy al-luga
moatdawli bén kull an-nas, ‘amma b-al-madrasi ’aktar at-tacamol bykiin b-al-luga I-
earabiyyi |-fusha w xassatan mae al-mudarrisin. ’ana bhubb lug't-é ktir w bhubb
‘Utalee-a hatta "ateallam al-luga [-fusha bi-sak’| *kbir, bhubb "ahké I-luga I-fusha bass
ma ba%der la’annu l-eammiyyi montisra 'aktar bi-ktir bén an-nas. madint-é eand-a
lahzi xdssa fia w kull an-ndas byadhako ealé-na. bitfarraz eala t-tilfizyin baed ma

bxalles diras-i w bhubb ’aflam kartin w [-musalsalat b-al-luga I-fusha.

Hello, I'm 15 years old and I'm in middle school (ninth grade in the Syrian
education system). My father is an engineer and my mother is a bank employee. I've
got a sister in middle school that is in sixth grade and a brother, who's in first grade.

In my everyday life | speak dialect since this is the national language that's used
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mostly by everyone, but at school | use Fusha more, especially when dealing with
teachers. | like my language a lot and | love to nurture it so | can expand my
knowledge. | like speaking in Fusha but I can't always do so because the majority of
people communicate in dialect. My city has its unique inflexion, which everyone
makes fun of. When I've finished studying, | usually watch TV: I like cartoons and

soap operas in Fusha.

5.2.7. Text 7
Speaker 7: €. T., male, 70 years old, graduated school, Homs, Syria

‘and €., eUumr-é sabein sini, mutagaced b-al-bet, bhubb ktir ol-luga I-carabiyyi w
ktir bitfarrag eala barameg at-tilfizyin mit’l barameg ar-riyada, Kurat al-qadam w
bitfarrag °ktir l>-leab al-"uwwi w xassatan al-mulakami W bhubb ’itfarrag °ktir eala
barameg al-luga l-carabiyyi, lazem ykiin al- 'ustaz muaddem al-barnameg 'ustaz b-al-
luga mas’iul ean kalam-u w hada bysaeed bi-fahm al-luga w xassatan ’iza kan al-
‘ustdz yatbae taridet Sarah hatta ya%arrib-na ’ila I-luga l-earabiyyi w bi-l-bidayyi
saebi ktir “innu I-wahed yateallam, bass basdén swayy swayy bader yateallam-a ktir
w hiyyi luga halwi. w "ahamm $é 'innu I-wahed yateallam al-muzakkar w |-mu annas
W l-wahed byateallam bi-bét-u |-luga [-earabiyyi |-ecammiyyi [5°annu ‘ashal ealé-na
min al-fusha, laken lugat od-dawli, as-sahafa w d-dirasi w wasa’el al-’iclam bitbae-a
b-al-luga [-earabiyyi |-fusha w mumken ‘afham kalam barameg kull al-bilad al-

earabiyyi 12 annu luga wahdi.

I am €., I'm 70 years old, I'm retired; I really like the Arabic language and | watch a

lot of TV programmes such as the sport channels; I especially like football and
boxing. | like watching programmes on the Arabic language meaning, the ones where
a professor has the appropriate knowledge and experience; so he uses the right
method to help us fully embrace the language. The learning process is hard but step
by step it becomes possible. It's a very beautiful language.

What matters the most is learning to tell the difference between masculine and
feminine, to learn dialect at home since for us it comes more easily than Fusha. On the
other hand, the official language of the Press, textbooks and the Media are in Fusha;
in this way, | can understand news from every Arab country because it is a single

language.
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5.2.8. Text 8
Speaker 8: R.T, female, 32 years old, degree, living in Saudi Arabia since 2000

‘ana eumr-¢é tnén w tlatin, darast riyadiyyat w fizya, darast Zamaea, kanet dirdst-é
I-’ibtida’iyyi ktir >mniha li’annu [-’asatizi ‘awayya b-al-luga, eallamii-na ktir al-luga
I-earabiyyi w kun’t $atra ktir b-al-’ibtida’e li’annu kan fi ktir tarkiz eala I-luga w
baeden bi-marhel al-iedadi li’annu kbart Swayy sart "a%all *swayy at-tarkiz, bass nafs
as-5é [-’asatizi kani ktir mnihin w kuwayysin. w baed ma xallasna d-dirasi "iedadi w
sanawé w zamaea fa-saret I-luga l-earabé astaxdem-a 'a‘all, kull at-tacamol b-al-
eammé li’annu kaman ’ixtisas-é ma-n-u ’ixtisas luga, ’ixtisas riyadiyyat w fizya.

w Yab’l ma xallas’t dirast-é b-az-zamaca, tzawwaz’t w Zab°t bontén w tabae’t ad-
dirasi la-hatta “atxarraz’t.

halla® bi-hayat-é l-eadi®® Salil li-"astaxdem ol-luga I-fusha hatta %alil li- asmae al-
‘axbar ‘aw mumken musalsalat tarixiyyi ‘aw [-baramez allt bithaddaso® ean at-tarix

al-%dim w b-al-qur’an "amma bi-ba°é I-haydt ean-na t-tacamol b-al-luga I-eammiyyi.

I'm 32 years old, | studied mathematics and physics and I've got a degree. From
elementary school onwards, my studies were great because my teachers were really
good and they made us focus really well on the Arabic language and | was very good
at it. Then at middle school, | was growing up and a little distracted, but the teachers
were still really competent and nice. After | finished middle and high school and then
university, | stopped studying Fusha because I didn't major in languages, but
mathematics and physics. Before finishing university | got married and | had two little
girls, but I still continued my studies until | graduated.

At the moment, | rarely use Fusha in my daily routine and barely watch the news,
but I might watch historical programmes or read the Koran but otherwise | only use
dialect.

®2 No distinction of gender between feminine and masculine form for adjectives that have a ya’ as 31
radical.
8 A borrowing from Classical Arabic, she would say ‘byahké".

159



5.2.9. Text 9
Speaker 9: H.al.A., male, 53 years old, graduated school, Homs, Syria

‘and eayes bi-hums w hiyyi madini zgivi W sayra bi-nuss sirya w hiyyi zarifi w
bardi. ’and bistagel, kan eand-é subérmarket w baesdén tarakt-u w halla® sand-é
mahall halwiyyat w "ana sorli xamsa w easrin sini bi-nafs al-mahall.

minsan al-luga I-fusha ma hada byahke b-al-fusha w I-hamdasni hon byahko b-al-
eammé w nahni hon tacallamna hék: as-sam ’il-a lahgit-a xassa W |-halabiyyin ’il-on
lahgit-on xassa, nahni hon mon‘il 'hayy’, 'tae’, w "ahl 25-sam by%ilo 'ma baddi™ w 1-
lazi%yyin by%ilo 'ean ean' w bi-humos ma hadi byahké fusha, bass b-at-tilfizyin w r-

radyo, halla® wa'st manera mnaevef 'innu hayy fusha w bass hék.

I live in Homs and it's a small city situated in the centre of Syria. It's very nice and
cool. 1 work - | had a supermarket but then I left it and at the moment | have a candy
(sweets) shop. | have been working in the same store for 25 years.

As for Fusha, no one speaks it here and the Homsis here speak dialect: we learned
this way. In Damascus people have their own dialect and it's the same thing for
Aleppo; here we say 'hayy', 'tac', and the Damascenes say 'ma baddr', and people from
Latakia say 'ean ean’, but in Homs nobody speaks in Fusha; it's only on the TV and
radio, only when we read something we know that is written in Fusha - nothing more
than this.

5.2.10. Text 10
Speaker 10: K.T., male, 26 years old, degree, living in Saudi Arabia since 2009

marhaba ana ‘ismi X., eumr-é satta W easrin sini w dares bakalorya ’idaret "aemal
w darast bi-bayrit w kunt eayes bi-sirya til hayat-é w baed ma txarrag’t min og-
gamaea 'inta"al’t |a- "astagel bi-Sarket mu®awalat b-as-sacidiyyi, bi-geddi. b-an-nishi
li-I-luga I-eamme w [-fusha t-taeamol mae a5-Sarikat 'akid lazem ykian b-al-luga [-
fusha, I-murasalat b-al-luga [-fusha lazem noktob-a kull-a b-al-luga [-fusha ‘ayyi sé

rasmé bén-na w bén as-Sarikat lazem nastaxdem al-luga [-fusha, 'amma t-tacamol

* The speaker marked the sound [3] since Homsis usually to joke about the copious use of /i/ in
Damascene Arabic, as well as Damascus people do with the use of /u/ in Homs Arabic.
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mae rufias-é b-al-maktab w ahl-é kull-u b-al-luga l-eammé li’annu hiyyi 'ashal w
istieab-a “ashal w mnastaemel-a min wa®st tawil.

I-luga [-fusha mnastaxdim-a li-t-tacamol bén as-sarikat w hiyyi batkiin eibara
mulzmi “aw btalzem a5-Saxs at-tant min xilal kitabit-na eala I-wara’,

I-luga l-eammiyyi ma ’il-a qawaced, hiyyi luga Saebt bass li-t-tawdsol bén an-nas

w hada a2lli fi-né ’israh eann-u w Sukran.

Hello my name is Kh., I'm 26 years old, I got my high school degree in
management and | studied in Beirut. I lived all my life in Syria, but after | graduated, |
moved to Saudi Arabia, to Jeddah, in order to work for a construction company. As
for Fusha and dialect, of course dealing with companies should be in Fusha, as well as
the correspondence: everything that's official between our company and other
companies has to be in Fusha. However all my interactions with my friends at the
office and my family are in dialect because it's easier to understand; what's more,
we've been speaking it for a long time. We use Fusha for communicating between
companies and it's like a code, or it's useful when it comes to written production.

Dialect has no grammar: it's the language of people just for communicating
between themselves - this is what | can explain on this topic, thank you.

5.2.11. Text 11
Speaker 11: A. K., female, 58 years old, middle school, Homs, Syria

‘ana A., eumr-¢é tmana w xamsin sini, rabbet bet, eand-é tlit banat w sabi, kull-on
Motzawwzin barrat humos w ’‘ana biSeur ’innu eand-é farag °kbir li’annu anda ma
eand-¢é hadi "abadan. w ba’de wa™t-¢ ba%ra w briih ea-s-sii® w brith \a-eand uxt-é w I-
Yardybin li’annu eand-é farag *kbir. darsi la-hadd at-tasee w bitfarrag eala baramez
at-tilfizyiin min-na taelimi w min-na musalsalat w hinni b-at-tilfizyiin byahko b-al-luga
I-fusha w "ana bifham eali-’on kull-on w ba"ra Zarayed w kull-on bykiné maktiibin b-

al-luga [-fusha w bass tabean at-tacamol mae an-nas b-al-luga I-eamme.

I'm A., I'm 58 years old, I'm a housewife and I've got three daughters and a son; all
of them are married and they live outside Homs and | feel lonely because | have

nobody with me.
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| spend my time reading and going to the suk; | go and visit my sister and other
relatives because | have a lot of spare time. | studied until the ninth grade (middle
school) and I usually watch TV programmes which could be educational programmes
or soap operas. On TV people speak Fusha and I can understand them completely. I
read newspapers which are written in Fusha, but the communication between people

is in dialect.

5.2.12. Text 12
Speaker 12: Q.B., female, 29 years old, degree, living in Saudi Arabia since 2006

‘and Q., matgawwzi W eand-e¢ walad. eaysi b-as-saeudiyyi w badros b-al-Zamaea,
lassa ba‘é maddi w batxarrag, badros riyadiyyat.

bastaxdem al-luga I-fusha lamma b%addem ‘imtihan® w lamma bidd-¢ 2%a I-
qur’an w wa'at ba"rd kutob diniyyi, ba"ra kull-a b-al-fusha.

w ‘ana ma ktir %awiyyi b-al-luga I-earabiyyi li’ann-a saebi W momarest-a ktir sachi
W nasteamel al-luga I-eammiyyi.

w lamma batfarrag eala t-tilfizyiin w batfarrag eald I-’axbar monsmae b-al-fusha w
naftham-a w batfarrag eala barameg al-wasai%iyyi W mnastafid minn-a. kaman fi baed

al-musalsalat at-tarixiyyi b-al-luga I-fusha mumken mnastafid minn-a.

I'm Q., I'm married and I've got one child. I live in Saudi Arabia and I study at
university; I've only got one exam left and I'll graduate soon. | study mathematics.

| use Fusha when I take an exam or when I read the Koran or religious books.

I'm not very good at Fusha because it's difficult and practising it is hard since we
normally speak dialect. When we watch TV programmes such as the news channels |
can understand them completely, but I also watch documentaries and we benefit from
that. There are also historical soap operas that can be useful for refreshing our Fusha.

5.2.13. Text 13
Speaker 13: M.G., male, 21 years old, high school, Homs, Syria

‘anda ‘ismi M., eumr-& wahed W easrin sini w bistagel eand mahall hatem w mabsit

*ktir b-a5-Sug’l: sor-Ii bistagel hon bi-hudid 2S-sinten w nuss.

S A borrowing from Classical Arabic, it would said faks in Homs for ‘exam'.
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darast bakalorya w baedén wa™af *t ad-dirasi li’annu ma la%ét fi musta®bal la-
Yuddam, minsan hék bistagel eand al-hagg hatem. halla® eam sawé hal-é, seam eammer
w zabber wadae-é w baedén bitgawwaz.

b-an-nisbi |-al-fusha hon Yalil *ktir, yeané ma fi gér al-musaqqafin byahko w b-al-
kutob w hék saglat.

My name is M., I'm 21 years old and | work at Hatem's store and | really like my
job. I've been working here for about two and a half years. | studied at high school
and then | stopped studying because I felt I hadn't found my ideal path for the future;
this is why | work at hajj hatem's store. Now I want to settle down and then I would
like to get married.

Regarding Fusha here is not spoken a lot, only scholars speak Fusha or you can
find it in books and things like that.

5.2.14. Text 14
Speaker 14: D.g., female, 32 years old, high school, Homs, Syria

‘and D., eumr-¢é tmén w tlatin sini, motzawwzi w eand-é bantén mawalid hum®s. b-
on-nisbi |-al-eamme kullayat-na® nahke eammé mae “axwat-¢ w l-ealam kaman b-al-
eamme.

ma fi hayat-é satt bét w ba'ra Zaridi w banzel ea-s-sii® batfarraz eald musalsalat
kull-g b-al-eamme w ma mnahke b-al-fusha ’illa b-al-madrasi w lahZit-na humsé w
saech nahké b-al-fusha w ma ba'der 'ahké b-al-fusha kull wa't-é. kullayat-na b-al-
eammé mnahké w saeb tla%¢ hada byahké b-al-fusha w saebi |-gawaeed b-al-fusha
‘innu 1-fushd luga earabiyyi, li’annu kalimat-a bidd-on ykiiné mutatabi®in mae bead-

on.

My name is D., I'm 32 years old, I'm married and I've got two daughters and | was
born in Homs. All of us speak dialect here; | speak it with my sisters and everyone
else.

| don't live a very exciting life: I usually read the newspapers, | go to the market, |

watch soap operas which are entirely in dialect. We never speak Fusha except for

% According to me this construction is composed by kull ‘each'+the particle “iyyah+suffixed pronoun —
na, where the —h of ’iyyah became —t and its meaning is 'all of us".
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school; our dialect is humsi and we rarely speak Fusha and I can't maintain a
conversation totally in Fusha. All of us speak in dialect: it's odd to find someone who
only speaks in Fusha because its grammar is very complicated as it's the noble Arabic

language so words need to be matched to each other.

5.2.15. Text 15
Speaker 15: F. K., female, 49 years old, high school, Homs, Syria

‘ismi F., eumr-¢é tisea w “arbacin sini, matgawwzi W eand-é ban’t W sabé: as-sabé
motgawwez W eand-u banten w I-ban’t matgawwzi w eand-a sabeé.

ma bistagel §é, Yaedi b-al-bét, bisif at-tilfizyiin, bisiif ‘axbar w musalsalat minn-a
b-al-fusha w minn-a b-al-cammiyyi.

w bisif "aw’dt barameg tani kaman, ba%ra garidi, ba%ra fi-'a I-’axbar masalan Sii
sayer b-al-balad as-siydsi w I-'igtisad, kaman ba%ra Zardyed fi-'a ean "ahwal hum®s.

‘ana ma bahké [-fusha bnob 12 annu ma bhubb al-fusha [>’annu bahké tabice. I-

fusha ma bhubb-a ‘abadan.

My name is F., I'm 49 years old, I'm married and | don't have a job - | stay at home,
| watch TV, such as the news or soap operas, some in Fusha and some in dialect.
Sometimes | also watch other shows, I read the newspaper and follow some political
and economic news involving my country. Also, | read the local news (about Homs). |
never speak Fusha; I don't like it because | speak in a straight and direct way. | don't
like Fusha at all.

5.2.16. Text 16
Speaker 16: Kh.T., male, 35 years old, degree, living in Saudi Arabia since 2009

l-wadae bi-sirya ktir tacban wallah lo’ennu eam ‘asmae ’axbar mon-al-ealam,
masakel eam *tsir kull yom bi-hum®s matl ma btearfe %ab’l kanet *ktir hadi w ktir halwi
W saret a§-Sawaree “ktir kuwayysi, halla® $ii bidd-na nsawé baed al-harb alli saret eam
‘asmae ‘ktir masakel, ’ana li’annu sor-Ii tlit ‘snin ma rul’t eala hum®s. markaz al-
madini halla® axar $é dammar kull-u ma fi ’innu "ayy hadi yriih |a-honik w mamniie
‘ayy Sax’s yrith ea-s-sii”, kull-u sakkar. I-’aswa® kull-a sakkaret bi-markaz al-madini

yaené I-’aswa® al-"asasiyyi alli bi-hum®s kull-a sakkaret, halla® I> annu n-nas saret,
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masalan, at-tacam w hayy a§-Saglat saret bi-%alb al-hdara nafs-a, yaené kull hara
masalan %aeed fi-'a edlam sar fi-'a swayy xudra...bass fi harat dammaret kull-a, kull-
a madammra tamam, ma fi wa-1a sé fi-'a. hums al-%adimi...dammaret, hiyyi dammaret
w kaman Sagli taneé ‘annu ‘anté ma mumken tfuté la-honik [2’ennu fi hawazez la-1-
surta fa-ma mumken ‘abadan trihé la-honik, ma hada byearef, la-hatta 'ana bét-é
huwwi bi-manse’a kuwayysi bass huwwi fi muskel b-al-maw’ee tabae-u lo’ennu fi
Yuddam-u \-hara yallt fi-'a masakel *ktir, fa-kaman toleeo kull “ahl-é ma-\-bét w ma
eam yxallii-"on yritho abadan la-honik, wa-la yzibé tyab min %lb al-bét, abadan,
mamniie, kull §¢ mamniie, bass al-'ak’l w $§-5ur’b mat’l ma “ult-"Nlik bi-kull nafs al-
harat alli Swayy ma fi-'a masakel W |-ealam %aedi, eam yoanzlo, byastero xudra b-al-
earabdy batla‘é bybico Swayy xub’z, hék saglat bass. |-wadae ’ktir tacbhan sayer bi-
humos, 6% ma tatxayyalé. ma fi hayat, ‘abadan ma fi tadaxxol, sarl-a §-sagli halla® tlit
'snin I>°ennu law kan hadi bidd-u yotdaxxal w yonhe I-mawdiie, yaené ’intaha, kan
‘intaha bass 'akid ma hadi bidd-u. w s kaman bidd-é ‘ahki-lik ean sagli masalan
halla® mat’l %ab’l kunte, sufté, natlea monrith ea-1-kafeh, mon‘eud b-al-1él mnarzae as-
sasa Wahdi b-al-lél, tentéen b-al-lel, halla® ma fi hada I-haki. halla® lazem as-sdea
‘arbaea |-cas’r torzaeé ea-1-bét, Yeude b-al-bét, ‘arbaca, baesd hék ma mumken trihé
wa-la mahall [2°’ennu mumken ’anté masi b-as-Sarvee tizé qazifi, qazifi masalan
‘ahyanan bysammii-"a qazifet hawen, "ahyanan sariix °zgir, bizé fo% al-bét, bize b-as-
Saree, bize bi-’ayy® mahall fa-misan hék mat’l ma sar swayy al-gurib, xalas, ma fi
hadi byatlac la-barra ’'abadan, éh...si bidd-na nasmel w ma kull al-ealam eaysi
I ennu ma kull al-ealam fi-a totlae \a-barra, ma kull al-ealam mae-a masari, ma kull
ol-ealam eand-a ‘imkaniyyi. halla® bi-tartis, hasab ma basmae, ma fi masakel bass ff,
i byYilo... fi tahakkum Y%awé mon 25-surta W g-gés... muraqgabi, misan ma hadi yizé
yaemel masakel ma hadi yaemel Saglat...bass halla® samb® rartis, b-od-deea olli
Zamb tartis *ktir fi maSakel, yeané mumken byabeado bass xamsi kilomater, bass ean-
na bi-hums ’ktir saeb, bi-§-§am 1a’, bi-5-sam fi manate® ma fi ‘abadan $é, bi-nuss a5-
§am, bass ar-rif tabae a5-Sam, sar fi mot b-al-kimawe, b-al-’asleha |-kimawé w hada
§-§é ‘akkadii-h miyyi b-al-miyyi yaene, bass huwwi sar hada s-sé, fa-si bidd-na nsawe

|- "umir sayra saebi ktir.

87 Assimilation nb>mb, so Zanb > Zamb 'next to". (Berlinches 2016:43).
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The situation in Syria is very critical because | am hearing bad news from other
people, new problems that are happening every day in Homs. As you know, before, it
was a very quiet and nice city; the roads had been recently improved, but now there is
the war and I'm receiving bad news. What should we do? It's been 3 years since I've
been to Homs. Recently, the city centre was completely destroyed, nobody is allowed
to go there anymore and going to the siiq is forbidden: all the entrances are closed. All
the stores in the town center in the siiq are closed, I mean every main store in Homs is
closed. For example, now people have started to...food and stuff like that are all
available in the same neighborhood, I mean, in the districts where people are still
living you can still find some vegetables... no, there are areas that are completely
destroyed, nothing is left. The old part of the city has been totally destroyed. Another
thing is that there's no way to access it because there are police check-points, so
nobody can go there. Nobody knows, even my house, which is in a safe place, has a
problem with its position because right opposite it there's a very troubled
neighbourhood. Even my family was forced to leave the house and there's no way
they can get inside, not even to grab some clothes - no way - everything is forbidden.
Food and drink can only be found in the less troubled areas; people don't go out that
much, and if they do, they take a cart with them to buy some vegetables, or they might
go out to sell some bread or basic stuff like that. The situation in Homs is even worse
than you can imagine. It's not life anymore and there's no kind of intervention; the
situation has been going on for three years and it would have ended if someone had
really wanted it to, but of course nobody does. And do you know what else? Do you
remember? We used to go to the café, we used to stay out until one or two o'clock at
night, but now none of that is left. Nowadays you have to be home before 4pm and
stay there, at four and no later, because later you might be walking down the street
and be hit by a missile; for example, sometimes it can be called mortar, or small
missile: it might get you at home, down the road, anywhere. Nobody leaves home as
soon as it gets a little dark, no way. There's nothing we can do, yet not everybody
manages to escape the country, not everybody has the money or the opportunity.
Now, from what I've heard, there aren't as many issues in Tartus, but there is — what
do you call it? - strong surveillance by the police and the army aimed at preventing
anybody from creating any problems. However, in the villages near Tartus there's lots
of trouble, it's only five km away, but in Homs it's very hard. On the other hand, in

many areas of Damascus there are no problems at all, in the city center, while in the
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suburbs people were killed by chemical weapons and it is 100% certain this thing

happened, but what should we do? The circumstances have been really hard lately.

5.2.17. Text 17
Speaker 17: A. K., male, 38 years old, high school, living in Egypt since 2012

§ife masalan ‘anté tiftahé bab al-bét tabae-on “uddam-ik wahed min man kan
byziiz ‘amérké 'aw kaza 'aw...masalan 'good morning, good morning' ‘aw yabtasem
‘okkéh w bass, ma fi mat’| ean-na masalan twa"fé tatsallam, ma fi yaené ma mot’l 2z-
Zaww alli kan eaysin-u l-ealam bass, hayy al-fikra. ‘éh, w I-zaww bisee ea-til rutithi w
§ob, b-as-sef ’ktir $6b, mama ea-til eam yuZaei-"a izri-’a w dahr-a w rukb-a w hék, w
hada I-’iltihab al-easabi ...eh Z-Zaww ma-n-u mnih eala til fi-'a rutibi, fi-a rutibi
ktir mat’l al-"imarat w ’assa 'aktar kaman. yaené ‘ana twaqqae’t "annu mas’r ykin fi-
Ya §6b ’ktir, 1a’! mas’r ma-n-a §ob ’ktir, fi-'a §ob bass ma mat’l al-xaliz, ma fi rutibi
‘aqalla sé. b-al-lel bar’d, W n-nhar bysir $ob ’'éh, bass b-al-lel bar’d, holu. eand-é
mahall wen ma %deed mat’| hum®s b-al-1él bard °ktir, hatta b-as-séf tiftahé $-Subbak fi
hawa bitfiit. bi-mas’r ma thesné tlibsé hdyysg, mayy bitsiré, hatta law b-as-siti ma
bathasné, sif ma balbes siif "abadan, ma starét sif la-halla%, eand-é kanzi wahdi bass,
ma balbes. “and wa't tloeet halla® min mas’r, halla® a/-muskal "anno sayer fi-'a zaww
bared min 'usbiie, fi tal’z bidd-u ysir fi siirya w lobnan...fa-zaww mas’r al-yom kull-u
gabra w rom’l w trab w hawa w eam twassel b-al-lel darzet al-harara la-tnén, yaecné
tmén b-al-1él w mass as-subah, fa eand-kon®® ‘arbactass eam yil-1é wahed b-at-

tayyara.

Look - for example - you open your front door and you might bump into someone,
who could be American or whatever...for example, you know, 'good morning, good
morning' or they could smile, but that's all. It's not like back home where we used to
stop to have a chat with someone; there isn't that good vibe, that's the thing. The
climate is very annoying: it's always hot and humid, even more during the summer.
Because of that, my mum constantly feels pain in her legs, back and knees - you
know, the inflammation...the weather isn't good, there's as much humidity as in the

UAE, even more, and | thought it was hot in Egypt - that's nothing! In Egypt it's not

%8 The speaker pointed on his jumper, he used hayy 'this" since he referred to the feminine word konzi
't-shirt'.
% The speaker was referring to Italy.
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hot, I mean you get some heat but it's not as intense as in the Gulf, at least it's not
humid. At night it's cool and pleasant, while during the day it's hot, but at night it's
cool and pleasant. Where 1 live, it's like Homs: at night it's very cool; during the night
you even get a very nice breeze when you open the window. In Egypt, you can't wear
this (pointing at his jumper), you sweat a lot, you can't wear this, not even in winter, |
never wear wool; until now | haven't bought wool clothes, I've only got one sweater: |
don't wear wool. When 1 left Egypt a few days ago it was all fine dust, sand and wind.
It's been a week, because a blizzard is coming to Syria and Lebanon, so the
temperature dropped to 2 degrees, | mean 2 degrees at night and 12 degrees during the
day. A guy from the plains told me it gets to 14 degrees here.

5.2.18. Text 18
Speaker 18: N.T., female, 41 years old, high school, living in UAE since 2006

halla® ’ismi N., cand-é tlitt wlad, matzawwzi, nahni nacis b-al-’imarat min tisae
’snin, "and halla® bidarres la- atfal min al-eum’r tlit 'snin la-’arbaca snin, bidarres bi-
hadan. wallah hon 2s-5ug’l halu, b-al-"imarat zarif a5-sug’\, hasab ‘anté w Satart-ik
’iza kunté tastagle ktir “kwayyas bathaslé Sug’l kwayyas °ktir ‘mnih, 'iza kunté min noe
allt bathubbé ktir masalan tawwré nafs-ik, taemlé dawrat, al-hayat maftiiha “uddam-
ik, fi mazalat *ktiv halwi. "awwal $é bidd-ik tatdawwré eald sug®l b-on-nisbi ’ila [-%adri
tabac-ik masalan mawqee sug’l ‘anté S habbi tastaglé b-on-nisbi ’ila ’ixtisas-ik, fi
ean tari® al-internet w fi agencies, hinni makateb bywazzfo, bydawwri-lik hinni eald
$ug®l, tobaeti-lon as-siviyyat w bydawwrii-lik eald Sugl, b-an-nisbi ’ild xabert-ik yaene,
bysufii Sii xabert-ik, masalan si l-mazal ‘anté tobraeé  fi-h...byansahii-ke kaman,
byeatii-ke nasa’eh holwi w mumken tla%é sugl *ktir *kwayyas. I-eaysi hon b-al-"imarat
rd’iea min ‘ayyi nahi: ‘awwal §é eand-ik min nahiyet al-‘aman w I-hurriyyi s-saxsiyyi,
‘ante hon hurra mumken totlace 'eémat ma bidd-ik w 'émat ma bidd-ik tuduxlé, yaené
ma botxdfé wa-la bat%iilé baed as-saca maes b-al-lel mumken ma... éh fi baed al-
mandateq masalan bi-dubayy masalan Ziddan no class, fa- ‘ante la-hal-ik ’aslan ma rah
trithé la-hadik al-manate®, fa-hadol ma arrbé eali-'on b-al-lel. manate® tant masalan
bidd-ik trizhe, bidd-ik tal’bsé dahab, bidd-ik totlacé b-at-taksi la-hal-ik ’iza ‘anté ma
batsiie, fi takase \a-lI-sayyidat faqat, yaené taksi tabacit as-sayyidi, lon-a zahre,
batkiin labsi zahré hiyyi, ’eh tattasle w botzibi-a, fYili-la "and bidd-é kin... and bidd-

¢ taksi bass pliz la-sayyidi, ‘eh, fa-tize wallah hiyyi la-eand-ik ca-1-bab w bataxd-ik w
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batrithe, al-’izra batkin ’‘aeala Swayy bass... eéh fi. baedén Sagli tani halwi fi b-al-
‘imardt 'innu n-ndas honé bathessi-on sawasi, ma bathessé ’ixtilaf, la’ "anté siiriyyi,
la’ anté masriyyi, la’, %alil la-tla% tafri®a yaené, tabean al-’afdaliyyi li-l-muwaten
‘innu hayy min ha" a5-Saracé, hada balad-u w eand-on w eand-on qudurdt ha'ili ea-
fikra, hinni Satrin “ktir *ktir “ktiv. §ii byeamel al-muwdaren? halla® hayat al-nisa hiyyi
yacne masit hal-on, fi minn-on muZtahidat “ktir °ktir w fi minn-on 1a’, fi ndas bass
Yhubbo yasurfo flis hatta al-byastaglo byasurfo flis °ktir, hayat-on hon hayat taraf,
ma ‘innu hayat eadiyyi mumken Saxs masalan ‘and bidd-é Zammaea \-fliis li’annu
bidd-&¢ camel villa, ‘ana bidd-e eamel... la’ la’ la’ les? [o’ennu [-hayat masallah
tharek Allah, Allah baeat-lon as-Suyiix ‘ahsan min hék ma fi yaené, [-hayat eand-on
’kttr holwi, giddan halwi, ‘ahsan sayyarat byarkabo, 'ahsan 'ak’l byaklo, bi-’ahsan
byiit saknin, 'ahla tyab byalibso, ahld muzawharat byalibso, ktir halwi |-hayat easy,
mugaranatan b-an-nisbi ’ila d-duwal at-tani, ma fi masakel 1a’, %alil masakel, ma fi
eand-ik masakel. bass masakel li-saglat eadidi masalan eand-ik as-sakan, eand-ik
masalan an-nas alli tistagel bi-dubayy yalli ma t2%der tadfas masari ktir *ktir, bidd-a
tizé ea-s-sara, bass a5-sar"a halla® saret *ktir ’irtafacet, giddan ’irtafacet "asear-a,
nahni masalan bét-na kan halla® "awwal ma “inta%alnd tmén w sattin "aw sattin alf,
halla® tmana w sattin "alf w halla® eaqd °2did hawdlé xamsa w tmanin, fa-yasné hayy
al-hayat b-al-"imarat, |-’imarat holwi yaené bi-sifa eammi hayat Zamila giddan“’.
halla® b-an-nisbi li-I-b7’a, byeatiné b-al-bi’a, byeatiné b-al-mazhar al-xariz °ktir, hinni
ma bidd-on an-nds masalan byansro masalan gasil barra, ma barra I-balkon, fi nas
byansro...masalan bysiro byhutto gasilat ea-1-harf tabae al-balkon, sazzadat, hada I-
manzar ma byeazeb-on, Ziddan sarimin, xalas bysiufo hayy as-sazzadi mdandali,
muxalafi xam’s mit dirham. eand-on al-qanin li-1-Zamie, ma ’innu 'ana muwaten al-
ganiin ma ’il-é, ma muwaten al-qaniin byamsé eali-’é la’, |-ganin 16° az-zamie, hada

Siear-on honé, kull al-edlam tamsé eali-'a I-qaniin min man kan.

My name is N., I've got three sons, | am married, we've lived in the UAE for nine
years, | currently teach in a kindergarten where the age of children is between four
and five. Here, work is very good; it's amazing here in the UAE: it's based on your
individuality and your own skills. If you're a hard- working person, you'll probably

get a very good job, if you're a career person and you like attending job training and

" This sentence is in Classical Arabic since it was supposed to be "halwi ktir’ in HA.
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keeping up-to-date, life will hold a lot of opportunities for you; there are many
interesting fields of work. First of all, you need to look for a job which is based on
your skills: for example, on a website to search for what you are keener on and
reflects your qualification. You can search either through the internet or through
agencies, which are companies that help you to find a job. You send them your CV,
they find you a job based on your experience, they check your background, they see
which fields you are best suited to..., they give you some advice, good suggestions,
and you can find a very good job. Life in the UAE is wonderful in any direction: first
of all, as far as safety and personal freedom are concerned, you are free here, you can
go out and come back whenever you want, you never get scared you don't even get to
think 'maybe I shouldn't stay out after midnight'... of course, in Dubai there are dodgy
areas, but you don't even get to think about going there, so stay away from those
places. On the other hand, in some other areas, you can, for example, come and go,
you can wear gold jewellery, you can also go out on your own if you don't drive, by
taking a taxi, which could also be just for women. | mean a pink taxi, driven by a
woman who is dressed in pink as well: you call and you get her to pick you up, you
tell her 'T want to go... I want a taxi, but please only for women' and so she'll come
and take you wherever you want to go; the fare is a bit higher but at least you're sure
to have a service. Another good thing in the Emirates is that people here are all the
same; you don't feel any differences. You can't tell if a person is Syrian or Egyptian.
You can hardly perceive the difference. Obviously there are privileges for the local
citizens, because they benefit from their legal rights. It's their own country, they have
huge potential, and they are very, very good. What does a citizen do? Let's say a
woman's life is fairly good. There are some women who are more active and some
who are less. There are people who only like spending money, and people who don't.
Even though you work hard, you can still go out and spend all your money. You lead a
life of luxury. It's not a normal life, in which you say, 'l want to put some money aside
because | want to build a house. | want to do it." No. No, because life is good there,
thank God. God sent them the best sheikhs; there's nothing better than that. They have
a really good life. They drive the best cars, eat the best food, live in the nicest houses,
and wear the most expensive clothes and jewels. Life is easier than in other countries.
They don't have any problems; they hardly ever have any.
The only problems they might have are connected with the house. For example, there

are people working in Dubai but they don't earn enough money to live there, so they
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come to live in Sharjah. Today, Sharjah has become more expensive, though. Prices
have risen a lot. For example, we paid 62,000 or maybe 60,000 Dirham for our house
when we moved here. Now it costs 68,000 and a new contract is around 85,000
Dirham. So this is life in the Emirates. The Emirates are nice, in general. Life is good.
They really care about the environment. They care about the outside. They don't want
people to hang their clothes out to dry; some people hang their carpets out of their
balconies, but they dislike what it does to the view. They are very strict. If they see
any hung carpet, they will give you a 500 Dirham fine. There is no resident to whom
the law is not applied. Even though you're not a citizen, you are subject to fines.
Everyone is equal before the law; that's kind of a motto here. Laws applies to

everyone, no matter what position you hold in society.

5.2.19. Text 19

rayyeb eamalna kilyén °smid... ah sorry, kastén *smid w kas’it sukkar w kas’it Zoz
al-hind W baedén thutté kas’it halib "aw laban w bikan pawder maleatéen *zgar w
hattet basrit al-lemin w bédten. bathutté n-nawasef kull-a mae basd-a yaené thutté s-
smid mae 26z al-hind mae as-sukkar mae al-bikdan pawder tuxulfi-’on kull-on kull-on
sawa baedeén tdife laban eali-'on w ’iza bidd-ik fi-ké taszni-Yon b-al-halib hasab i
bidd-ik ‘anté: ’iza hasséti-’a l-eazini ma ktir mri‘a yaené la mri‘a w la smiki lazem
bytkin bi-hal ’iza nazzelti-a ...tinzel bi-suhiili, loziZi yaené, la ktir héké ...eaZini
eazini wa-la ‘annu masalan °ktir sa’ili, lazem batkiin nuss nuss. thutti-’on b-as-
saniyyi, 'iza eand-ik ‘ayy nue min al-mukassardat bithutti-on eald zaneb. uf’r bithitte
kas’it mayy W nuss kas’it sukkar 'aw kdstén sukkar w kas’it mayy, yaené dayman as-
sukkar dub’/ al-mayy w bithuste easir lemini w tuturki-’on ea-n-nar, thubbé fi-Yon
eitdet Yirfi, thubbé thiitté habbi |-hal, “éh... tritki-'on ea-n-nar $é sdea, "anté batsifi-'a
kif, “and masalan bxalli-a ta%iban $é nuss saca, hék §é, ’anté batsifi-’'a kif zabbget
mae-ik. §u? l-mlﬁxiyyi71 ma fi bharat bass kuzbara, ’ana bhutt kuzbara yabsi ’iza
bidd-ik fi-ké thutté |1-kuzbara w t-tiim mae baed-on bitdu®i®-on sawa, ’ana ma bidu™
at-tiim, ‘and bhutt hék Sutea utea t-tiim. baedén bhutt as-samni72, yaené bhutt as-
samni bauzt at-tiim w I-mliixiyyi n-nasfi baed ma bkin gasalt-a w farakt-a "aw msaffit-

a xalsa bhutt-G mae az-zét bysir ballib-a b%llib-a mae al-kuzbara, bhitt eali-'a

™ A type of green leafy vegetable used in Syrian cooking with rice and spices.
2 A vegetable fat used in the preparation of many Syrian dishes.
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babrika 'okkéh? w bysir b%llib-a b%llib-a lazem tan%al-a ktir ‘mnih b-az-zét "aw b-
as-samni, baeden tkiané sar al-lahmi "aw Z-zaz w bathutti-'on eali-’a butbox-on eala
mariat al-lahmi w z-Zaz, halla® mardat al-lahmi w z-zaz already fi-'a bharat : fi-'a
mal’h w fi-'a fulful w fi-'a eudet Yirfi w fi-'a wara® gar w fi-¥a kull e, mix, bass 'and
ma bhugt sé bass mal’h w fulful hiyyi ’atyab §é ’il-a mal’h w fulful. ma eand-kon
maeziin flofli?hada I-maezin fin-ik taemle fi-'a ta’et matet"”, byhurto kaek™ marzhiin
byhutto ziiz w basli w byhutto deb’s ar-rumman w bhiitt thini bi-Swayy °zgiri w byhurto
hayy floflit al-makdiis™ toezni-Yon kull-on sawa baedén tomaddr-a b-as-séniyyi "aw b-

as-sah’n thiitté eali-’a zét zetiin w takli-’a. ta%et matet, kubbi nayyi hadol *ktir tayybin!

Well, so we've got two kilogrammes of semolina. No, sorry. Two cups of semolina,
a cup of sugar, and a cup of coconut flour. Then you add a glass of milk or yoghurt,
two teaspoons of baking powder, some zest, and two raw eggs. Combine all the dry
ingredients, mix them all, and then add the yoghurt; if you want, you can mix them
with milk, as much as you want. Be careful that the dough doesn't become either too
hard or too soft, and then add the milk as needed. You should find the right balance
between sticky and liquid. Then you put it on a tray, and if you have any dried fruit,
you can put it on the side. If you want to make the syrup, use one cup of sugar and
half a cup of water, or otherwise two glasses of sugar and one glass of water. Then
add the lemon juice and leave it all on the stove. If you like cinnamon or cardamom,
you can add them. Leave it on the stove for an hour, or however long it takes. For
example, | leave it for about half an hour and then check on how it's doing.

What? In the mlaxiyyi there are no spices, only coriander. | usually use dry
coriander, but if you want, you can chop (fresh) coriander together with garlic. |
usually use the whole clove of garlic and then add the butter. So you add the butter,
the garlic, and the dry mlaxiyyi after washing, chopping and draining it. 1 add some
oil, and I start mixing it with the coriander. Then | add some paprika, alright? | put
everything in a pan, and fry it with either oil or butter. When the meat or the chicken
is ready, you put it on top and continue to cook them with the broth of the meat or
chicken, which already contains the spices (salt, pepper, cinnamon, bay leaves). But |

don't add anything other than salt and pepper. It's perfect that way. You don't have

" Syrian food, a cold appetizer made with peppers which means it exploded and it died' because it is
also spicy.

™ A kind of salty pretzels or breadsticks.

" Qil cured eggplants stuffed with walnuts, garlic, red pepper and olive oil.
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chili paste? You can prepare ra’et matet as well. You mix minced kaek, walnuts, an
onion, pomegranate juice and a hint of tahini. Then you add some makdus hot chili
and mix them all together. Put it all on a tray or on a flat plate with some olive oil on
top, and eat it like that. ra’%et matet and raw kubbi are delicious.

5.2.20. Text 20
Speaker 19: Y.T., male, 56 years old, high school, living in Lebanon since 2012.

Ydedin eam nastagel w mawziid "and w madamt-é w "abn-é w bont-é 'éh w fathin
sug’\, fatahna mahall w dawam-na kull “nhar "abn-é byrih ydawem min tisea bakkir
la-saea satti I-masa ’éh ...w ’ana bruh la-eand-u sacaten tlati bitsalla w brih la-eand
rufiar-é baeref *kiir nas honiki yaene masi I- 'umir-...I-hayat bi-libnan mitha'® kull 5é
matwaffer bass al-haydt gali, yaené ta'viban bat%iilé mot’l dubayy "aw hék "aw yaené
nuss dubayy w %aribin kaman min siiryda misan lazmil-na $é Sagli hék kaza...w "abn-é
bi-rartis YGeed, eam yaxtass eayniyyi...eayiin, yaené giraha W |-banat...bant-é Y. bi-
dubayy hiyyi w Z6za, bant-é N. W R. bi-hum®’s, bant-¢ R. mag-na w A. "abn-é mae-na.
bi-humos min al-bét la-§-5ug’l W baed as-saea xamsi satti |-masa ma hadi byatlae,
§ayfi? W sayer fi ‘arbaca xamsi ‘ahyd’ byatsawwlo fi-'on byaburmé fi-Yon bass: ‘éh w
I-ealam eaysi masalan takol tisrab ea-1-hayat basita yaené, ma fi sug’| “ktir. bi-s-sef
masalan bydallo dumn al-hay la-s-saea tisea easara dumn al-hay, ma fi-’on yrithé min
makan la-makan, fi hawagez w héke, sayfi? fawran hawit-ak ma hawit-ak, masakel...
dumn al-hay mahall bét-na dumn al-hay byadré, Sayfi?bass! ’éh "amma wallah yriih
min makan la-makan bi-S-sayyara w hada, xatar, ma baswa, ma byearef al-wahed b-
a$-Sabab kullayat-on li’annu $-Sabab alli eumr-on mo-|-"arbacin w tah’t harabo
li’annu ya byrih gés, ya byrith "ihtiyat, \-ealam kull-a saret °txaf ean wlad-a “aktar se.
|- "umiir, eaysin 'éh S bidd-na neamel? |-mahall msakkar, al-macmal ma mnastarze
rith eale-h, kull-u xaz’f. bi-s-sam kaman kull al-ealam dumn al-hada...I-ahya’ bi-1-1él,
b-an-nhar ’aktarit al-ealam, fi ktir turiat meagea, yaené I-ealam kullaydt-a timsé eala
iZr-a, yaené ma fi sayyarat ‘ktir, fi baed al-’amaken fi sayyarat, baed al-’amdken
yomsi I-wahed li’annu 1eh? hattin ka-rsifit baton w byatna®ali-h mutanaqqil, "ana
hadiki s-sini ruk’t, %aed’t Sahrén bi-s-Sam, riih eayyat |a-’ib’n ‘uxt-é, bi-ramadan ha’,
‘ibn uxt-é daktor b-az-zamaea bi-s-sam, briuh ‘anda wiyya-h naftor bi-mageam 'al-

kamal’, naftor makan tani, kull “nhar mahall, bass kull honiki t-turiat msakkra, wéen?

"® miih is an isoglossa with urban Moroccan Arabic.
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la-eand al-bahsa’’, eand al-morzi'®, hon kull-u msakkar, kull-u baton bidd-ak triih
masi. "ahyanan brith eala hum®s, brith b-al-bas ma brith bi-sayyart-é li’annu mumken
bi-sayyart-é¢ [-wahed...bass kaman ’iza bidd-u ysafer bi-sayyart-u |-wahed bysafer
masalan min as-sdea easara ‘abl od-duh’r la-s-sdea tentén tlati ma yat axxar, yaené la
yat’axxar w la yruh bakkir, bakkir °ktir xatar W b-al-lel la-eand al-mugreb xatar
kaman, yaené bidd-u ykiin bi-z-zerwi, fi haraki ktir eald t-tari’, yaené brith min libnan
la-rartiis Sé sasa W nuss, saeatén, bass fi ktir hawagez twa®ef ktir. masalan fi nas
byritho y byizé min a5-5am la-tartis "aw al-ladi%iyyi, kaman bydallo $é xam’s sdedt sitt
saeat, la-halab bydallo sé tmint... 'idaesar saeat taesar saeat, byriho min al-badr,
min mandate? tani, min turat tani, bytawwlé ktir. fi nas eam yizo min halab eam yriho
la-wen? eala bayrit. byizo eala §-Sam byriuho ea-bayrit, bydallo easrin saea, hiyyi
lazem taerfée ’es-%add? lazem sott sdedt, yeané b-as-§é l-eadi sott sdedt, min halab
byizé saeatén la-hum’s w sacatén tlati la-bayriit ma ’aktar, halla® eam ydall easrin
saeat...sayfi ‘és-‘add al-ealam eam Yieano? “ktir, sUeiibi ktir, wallah saeb *ktir. baedén
kull se galt sar...I-wahed kan yaxod...bant-¢ kan btaxod $i sm-u? xam’staesar ’alf,
tlat mit dilar rateb, halla® btaxod sabein diilar, yaené hinni byatlaco tlatin “alf
byatlaso tisein diilar w I-hayat eam tagla, kull §é eam yagld, baedén ’a’all® bet,
masalan ’iza ‘arbaea ’aSxas, bidd-on satt mit, sab’e mit dilar w hada [-bét ’il-on
yaené bidin ‘azZret bét bidun hada, bidd-u masraf 'il-u W la-wiad-u |-wahed bidd-u
satt mit, sab’e mit dilar w huwwi byaxod tmanin dilar. "aktarit al-ealam eam tizi-a
musasadat yaené alli ’il-u Saraybin bi-l-xaliz, byabeat la-’ahl-u byabeat la-wlad-
u...ma fi gér hek, yaené ’iza ma eand-u hadi yabeat-u halt-u muskli, fi yaeneé mumken
Zamagiyyat mumken hada... anda 'ib’n 'ax-é byastagel bi-l-"'umam al-muttahidi kaman
bysaedo ktir, hattd eam yaftahii-lon madares, taelim w la taelim, taclim byeallmo [-
wlad...kull wahed eam yxaf yabeat wlad-u, yaené i bidd-é %il-lik? min hon la-mit
mat’r md yabeat wlad-u...wén al-ealam Saedin  ma-n-a mortaha nafsiyyan, I-wahed
dayman byfakker ma bya%der ma yfakker kaman 1o’ennu sar mae-u Saglat *ktir w

byfakker |-wahed izbareé.

We are working, and it's my wife, my son, my daughter and I, and we run a
business. We started a shop, and our shift is in the morning. My son's there all day. He

works from 9:00 am to 6:00 pm. | work with him for two or three hours. | pass the

"It is the name of a Damascus area.
81t is the name of a Damascus area.
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time there, and go to my friends; | know many people there, so let's say things are
going well. Life in Lebanon is good; you can find anything you need, but it's
expensive - let's say more or less like Dubal, or, better, like half-Dubai. We also live
close to Syria, in case of need. My son lives in Tartus; he's getting a specialization in
ophthalmology - | mean to be an eye surgeon - while as for the girls: my daughter Y.
lives in Dubai with her husband; my daughters N. and R. live in Homs; my daughter
R. and my son A. live with us. In Homs all you can do is go from home to work and
vice-versa, that's it. After 5:00 or 6:00 pm no one goes out, you know? Now there are
four or five city areas where you can have a walk — you're only allowed to walk by
and that's it. People live, eat, drink... they lead a very simple life; there's not much
work. In the summer, for example, they stay within their own city area until 9:00 or
10:00; they can't just move from place to place, because of the checkpoints, you
know? They ask to see an ID card all the time. Within your city area, for example
where we live, you can. But that's it.

For example, moving from place to place by car is dangerous; it's not okay. You
never know about all those kids either, you know? Those who are 40 or under have all
fled, because they're forced to join either the army or the reserves. So everybody
started fearing for their children most of all. The way things are, this is what we have
to do. What are we supposed to do? We have the shop, of course, but it's closed. We
don't even dare to go near the factory; people get kidnapped around there. In
Damascus people remain in their own city areas at night too; most people go around
on foot during the day, because of the many blocked-uff roads. You don't see many
cars driving around; I mean you actually do in some areas, but other people go around
on foot. Why? Because many reinforced concrete barriers have been put there and
removed and put in other places. Last year | was in Damascus. | stayed there for two
months. | contacted my nephew during Ramadan; he works at Damascus University
as a professor. We were having lunch in restaurants and other places. Every day we
would go to a different place, but all the roads are blocked off there. Where? Where
you have Al-baksa or Al-morgi. Everything is blocked off there; all you see is
reinforced concrete. You have to walk.

Sometimes | go to Homs. | go by bus; | don't go by car because driving there alone
by car is not recommended. If you want to leave by car, you should go, for example,
between 10:00 or 12:00 in the morning and 2:00 or 3:00 in the afternoon. You can't be
late; you can't leave either too early or too late. Early in the morning it's very
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dangerous, just like late in the evening, after sunset. You have to leave at a time when
everybody's out, when people are in the streets. When | go from Lebanon to Tartus, it
takes one-and-a-half to two hours, but | have to stop at so many checkpoints. For
example, some people go back and forth from Damascus to Tartus or Latakia, and
they take five or six hours. From Aleppo they take from eight to twelve hours,
because they start off from the desert and they use alternative roads which take a lot
of time. That's why it takes so long. Others go from Aleppo to Beirut or from
Damascus to Beirut. It takes them 20 hours, but do you know how long it should take?
Let's say normally six hours: two hours from Aleppo to Homs and then two or three
hours from Homs to Beirut, no more. Now they travel for 20 hours. Do you have any
idea how much these people have to suffer? A lot. There are lots of complications; it's
really difficult. Plus, everything's become very expensive. My daughter used to earn
15,000 Liras, say about 300 dollars. Now she only gets 70 dollars, and 30,000 Liras
are now 90 dollars, so life is becoming more and more expensive. Everything is
becoming more and more expensive. The cheapest rent, for example, for four people,
is 600 or 700 dollars, just for the house. But then you have to add all the general
expenses. But she only earns 80 dollars. Most people get help from their relatives
from the Gulf. For example, they receive money from their sons and daughters
abroad. There's no other way. If you don't have any help from abroad, it's extremely
hard. There are some organisations which can help. For example, my nephew works
for the United Nations, and they help a lot. They're also opening some schools to
teach to children because everyone's afraid to send their children to school. You know,
they don't even let their children go to school alone, 100 metres from home.
Everywhere you go, people aren't mentally relaxed. They think, and think again; they
can't not think, because there are too many things to think about. So they're forced to.

5.2.21. Text 21
Speaker 20: A.M., male, 64 years old, degree, living in UAE since 2013.

xalt-é eam tistannd-ni la-"izi misan gib-a mae-é, hiyyi ’azgar 'umm-é min sintén,
xamsa w tmanin, lekan 'és-%add eumr-a? yaené xamsa w tmanin eUmr-a, ‘umm-é
eUmr-d sé tisein. halla® bén-i w bén ’ax-é fi dit' snin... eh tit' snin, “ana halla® %addes
eumr-e? ‘arbasa W Sottin...w tlati? sabea W Sattin. w bén ‘ax-é w uxt-e tlati kaman,

misan tsife ‘es-%add eumr-@ ‘umm-é. tlati... ’es-%add sar? sabein, §lon yaené sabein?
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'eh, 'uxt-& eUmr-a sabein, hutt-¢ fo° "arbactacs ... ’arbaca w tmanin, fi ‘awwal walad
‘umm-¢& yaené bi-s-Satta w ’arbacin li’annu tgawwazet boant 'arbataesar, xam’stassar
sini kan eand-a walad, gabet "arbatacsar walad, sabea sabyan w sabea banat.

hayy "uxt-¢ kanet mudira bi-giirt al-earayes’, honiki "ahl al-manfi®a aglabit-on min
‘ahl an-nawar, nawar, hadolé mawgidin kull duwal "anha’ l-ealam, hadolé b-il-xiyam
w la xiyam by%eiudo hék Saglat, "eh...fa-hiyyi bi-fatra, kif bidd-é %ul-lik, yaene...fursa
b-il-madrasi, fi fursa, wallah al-muhomm ... gay wahed eam yibke, taleb °zgir hek al-
Yadd-u eam yibke, gay la eand-a : ya eamt-i, ya hayye! xidi-1é kaza, yaené ballas b-il-
hayy...tigé 'uxt-é eayatet-lu: si-b-ak habib-é slon-ak? yaecné hayy 'uxt-é bathubb-on
*ktir: si-b-ak habib-é min zael-ak? Yal-la: lo-meallmi! Yal-lu: les? Yal-la: I>-meallmi
sa’let-u ’innu’abi-k $ii byastagel? si %al-la? %al-la fannan! alet-lu: abii-k ma-n-u
fannan, ‘abi-k da®a® tabel! si bidd-ak thitti-llo fannan?! wallah al-muhamm
hammet... iget eayatet-1a la-lo-Meallmi, “ism-a mumken maysa’, %alet-1a : ya maysa’
§lon zaeealté I-walad? madam ’abii-h fannan, slon eam t%li-lu da™a® tabel? hat-é I-
hayy®! satbet w katbet-lu fannan' misan ma yazeal al-walad. uxt-é sar tigé min gamb
al-gamee lo-kbir, honé fi bayyacin duxxan, kull-on hek wiad *zéar w hadolé kullayat-
on la-eand ‘'uxt-é, 'uxt-é saret tigé ma tamru® min hon, batgayyar al-hayy...byur'kdo
ward-ha, ‘alhyanan se ‘arbaein walad hawali-a.
ma ‘ahla hadiki I-’ayyam xarabii-"a xribi, halla® ma fi 5é, bass bukra I- umiir kull-a
torgae ma fi sé yo B ma fi §é ead. burg-na min §é Sahar w nuss Yaené %l kull-u ea-I-
‘ard, bass ma sayer $é, I-barandat hayy swayy madriibi, la bidd-na n%addem at-talab
w la-se, lahal-na mnaemil-on, éh xalas yo’ sagli kull sé saret "aman, lossat-kon bét w
ma bét, xayfanin eala bét-on w ma bét-é, 'eéh bass lazem al-wahed ysif al-bét, ’iza rah

al-bet wen moanrith? btamm hon? ok si [-hakt hada!

My aunt is waiting for me to get her and bring her back here with me. She's 2 years
younger than my mother, she's 85 — so... how old is she again? 85. My mother is
nearly 90. There is a three-year age gap between me and my brother. How old am |
now? 64...or maybe more? 67. Between my brother and my sister there is a three-year
age gap. So, just figure out how old my mother is. So, what's her age? 70. No, my
sister's 70. 70 plus 14 makes 84. My mother had her first baby in 1946. When she got

™ A district in the City of Homs.
8 The speaker indicated a piece of paper.
8 Untraslatable expression of exorthation or exclamation.
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married she was 14, maybe 15 and she already had a baby. She gave birth to 14
children: 7 girls and 7 boys. My sister is in charge of one of Homs's (school) districts
zurt al-earayes, where most of the inhabitants are gypsies. You can find gypsies all
round the world, you know - those who live in tents or caravans. She'd been off school
for a while, so one day a student came to her, crying: 'Oh teacher, teacher!" My sister
asked him what was wrong - you know, she loves kids. She asked: 'What's making
you so upset, darling?' He said his new teacher had asked him what his father did for a
living and he had replied ‘an artist'. His teacher told him that his father wasn't actually
an artist and that he only played the drum. 'How can you say your father is an artist?'
she'd asked him. So my sister went over to that teacher, whose name was Maysa’, if |
remember well. She asked her why she'd want to make a young boy mad. 'His father
IS an artist, that's it. Why are you saying he ONLY plays the drum? Give me that!" and
she cancelled the word DRUMMER and wrote the word ARTIST instead, so that the
boy would stop being upset. My sister was walking back from the Great Mosque.
That's where the cigarette sellers are, and all the children used to gather around her, so
she started not to walk along that street anymore, because 40 or more children would
turn up every time. Those were good times, then. They spoiled everything. We don't
have any such things anymore. One day, maybe things will be good again, you'll see.
There's nothing left, for example our apartment building, they said, got destroyed a
month ago, but that's a lie. Only the balconies are a bit damaged, but that's all. We
aren't even going to report that or anything; we want to fix them on our own. We're
safe by now, but people are still afraid to live in their houses. So we have to check our
houses first, because if they take them off from us, where are we supposed to go?

Should we stay here? | don't think so®.

5.2.22. Text 22
Speaker 21: Nada T., female, 49 years old, graduated in Engineering, living in

UAE since 2013.

ma hada by%il "abé' hadolé allt ktir Yudama, bi-humos ma hada by%il hék, la’,
bass hadolé alli eaysin b-il-harat al-%adimi "assa by%ilo, masalan wlad Rumiiz by%ilo

"abé' hadole min al-harat fuwwa by%ilo hada I-hadis, bi-1-hamidiyyi® honiki

8 Lit. 'what are you talking about?"
8 The Christian district in Homs.
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masihiyyi w islam lassa byahko hada I-haki t-t%, halla® nahni "ahyanan hatta bi-
humos by%ili-Ina "annu masalan nahni haki-kon ma-n-u humsé, ma-n-u haki humsé
hada [-humgsé I-gami®, hadolé ‘alfdz-on ger sé.
h...halla® hayy bant "uxt-¢ bidd-a taemel eid milad-a daxil-ik, bidd-a tuezum rafiat-
a, daxil-ik, bidd-a tuezum-on b-il-bét wen bidd-a taemel-ia ya-h, ma btaeref si bidd-a
tacmel, Yaddes bidd-a sug’|? mumken tZib-1a zahez, ma-n-a fade tastagel-la. liilii “ab’l
ma sakkaret al-madrasi Yalet kull wahdi bidd-a tzib sé, ’eh, zib-na tabbiili, bass §ii I-
kubbi a2llt baet-1€?! ’ilah-T ykassor-lu ’idé-h! as-saxtura razaet’-llu yah-a, rzaet ea-l-
bet rallasat fi-'a lon-a ma-n-u mazbiit, rzae’t, ult-"-1lu la-Fayez, bacd ma tgadde-na,
i ra’y-ak tYam trazZae-lu yah-a, %al-Ii: 1&5? rihet-a ma-n-a mniha w lon-a ma-n-u
mnih, %al “éh, Wlt-"-11u b lahmi yaené badal-a, rah, %al-lu: hayy mart-ak? Sal-lu: ’éh
mart-é w bant-é, huwwe Si fakkar? Fayez fakkar rayha ‘ana w lili! %al-lu: ma
byaerfo yastaglo fi-'a! hatt al-ha® ealé-na! baedén lt-1la la Rasa taerfe $ia? xidi-ni
la-eand hada si® al-xudra, %alet-Ii hnik fi bayyaein lahmi, ‘umt "axdet-ni la-eand '2l-
xalil', Salet-17 tae-é la-cand hada xalil, rul’t la-eand-u w I-lakham hada, mahall wén
bybie, masré, ‘awwal wahed hinde, Wlt’-llu: eand-ak...? ma fohem eali-"Yé, "iza hada
I-masre, %al-le: si bidd-ik? “ult'-llu bidd-¢é lo-Isanat, eand-ak? %al: ma eand-¢, bizib-
lik. qlt’-llu: maladem w masarin? %l: eand-é, kull sé fi, bass bizib-lik ya-h, ma sand-
é ya-h halla’, fa-sawes la-hada I-hindé w gab $é easra daaye® w razee, Zayib-1é lo-
Isanat, %al kam wahed bidd-ik, %ult’-1lu bidd-é xamsi, zib-1é ya-hon ’axad kull wahed
bi-satti, %al: ma bidd-ik al-masarin? I-masa tacé xudi-on, WIC-llu: ‘eh la-1-masa,
WIt-lla la-rasa msé la-nsif hadol tabaeiit al-lahmi, sa’al-nd wahed %al ma honé
batla®e, 'amsé til tiul w batluffé ea-l-yamin, fi ’arbaca mahallat, ruhna y Zind w
la%na, si cand-on? kull-G taza, sé bysahhé, ’abyad "abyad W mnaddaf! si mnaddaf,
wa/lahi |-eazim, lokan! bass ’innu ndifi, %alb-a ma-n-u wusax, hadiki gasalt-a taht al-
hanafiyyi dallét §é ‘arbae saeat w ‘and wa'fi, ‘ulti-llik dahr-é dahr-é bidd-é fiit
ithammam ma %ad°rt. tatdall tastagle fi-a tlit saedt, ma Zib’t “ana, Zib’t hék tazrubi,
li’annu wald marra mastagli fi-'a, ktir bidd-a sug’|. “mbareh huttét bi-t-tanzara lo-
Isanat w hadole I-ma%adem la-wahd-on, fawwart cali-'on, kabbét-on, rzaet zalét at-
tanzara rzaet hagtéet mayy ndifi w hagtét-on. bi-’italya byaemli-"a? 'éh bravo ealé-
kon! %Gi-Ii Gassan hon fi I-"afariqa, hon, li’annu wast ruhna w Zibna mon eand-u

hada I-lahham kané wa'fin tmén hék siid, kull wahed %add til tiil-u %add ma-n-on twal,
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Yattea-lon madra 5> had ana ma Suf’t, baeden %al-lu bidd-& min hayy korsit eazel,
Yattea-lu ya-ha w ma bearef §ii kan eam yeagi-h, |-’afariga fuara fa-yaklo kull se,
byastagallo kull $é...bass as-Saxtira hon ma-n-a rxisa, tlatin, bidd-ik tearfe bi-l-
larmi, halla® ol-"irané $ii byafra® ean al-'ustralé? “ult-llu la-Gassan al-le "akid al-
‘irané ‘ahsan li’annu moatl as-siré w ma-n-u beid. hada haramé ean Zadd harame, ’il-

u lahmi eam yaxod minn’-na xamsin w ’and ma-n-é sarfani.

Nobody says 'abé’, only the elderly do. In Homs, nobody says that. No, only those
who live in the old districts still say it. For example, Rumiiz's sons say 'abé' those who
come from the inland districts speak that way; in the Hamidiyyi, Christians and
Muslims still speak in that heavy way. Sometimes people in Homs tell us we don't
even speak Homsi, that we don't speak the ultimate Homsi language. People who have
another kind of pronunciation. So... these days my niece wants to celebrate her
birthday; she wants to invite her girlfriends to the house, where else? She doesn't
really know what she wants to do; what does it take to arrange a birthday party?
Maybe she can get some pre-cooked food, as she hasn't got time to prepare some.
Before the end of school, Lulu and her classmates agreed to each bring some food and
she brought some Tabbuleh. But what about the Kubbi she sent over? For heaven's
sake, may God let her hands fall off! | had to take back the intestines. When | saw
them at home they didn't look good, so I told Fayez after the meal: "What do you think
about taking them back to the butcher?. He asked why. | answered: 'Because it
doesn't smell good or look good.' He said okay. | asked him to get some meat instead.
The butcher asked: 'Why are you returning this? Is it your wife?' and he answered,
"Yes, my wife and daughter." And what did he think? Fayez thought Lila and | both
went over. The butcher said, 'It's because they don't know how to cook the intestines,’
so he even blamed us. Then I told Rasha, "You know what? Take me to the vegetable
market." | was told there were meat sellers there as well, so | was taken to al-xalil. We
went to al-Khalil, and there was an Egyptian butcher. There used to be an Indian one
before. I asked him, 'Do you have any...?' but he didn't understand me so the
Egyptian guy turned up. The Egyptian asked me what | wanted, so | replied, 'l want

tongue; do you have any?' He said, 'No, | don't. But | can get you some.’, ‘what about

8 madra i is an expression means 'l don't know what', it is supposed to derive from ma ‘adii si 'l
don't know what', where ma +’adri have been assimilated together.
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the shin bone and the entrails?' | asked. He answered: 'l have everything, | just need
some time to go and get it, | don't have it here.’

So he whispered something to the Indian guy, who came back 10 minutes later
with the tongues. He asked me, 'How many tongues do you want?' | said five. He gave
them to me and he charged six Dirham each, and said: 'Don't you want the intestines
too? Come back this evening to get them.' | said, "Yes, okay. This evening.' Then |
told Rasha: 'Let's go and see the others that sell meat!" So we asked a guy, but he said
we wouldn't find any there. "You need to go straight on, then turn right and you'll find
four shops', he told us. We followed his directions and we finally got to the right
place. It's amazing what they have! Their meat is so fresh, it really whets your
appetite! So white and clean. So clean, | swear! The intestines weren't only white, but
inside they weren't even dirty. | had to run the other one under the tap for four hours. |
had to stand that long, and when | was finished, I couldn't even take a shower because
my back was hurting so bad. You generally need at least three hours to clean the
intestines. This was my first time trying it, so | realized it takes loads of work.
Yesterday | put the shin bones and the tongues in separate pots and boiled them. Then
| threw out the dirty water, washed the pots, and put in some fresh clean water to let
them boil again. Excellent. Gassan told me that Africans here are poor, so they don't
let any parts go to waste. I'm telling you this because when we went to a butcher, we
met two black men, very, very tall, and he cut them something that | didn't recognize.
They asked for some veal stomach, and he cut something, but I really couldn't tell
what. The intestines there aren't cheap at all - 30 Dirham - plus you have to know the
meat. For example, Gassan told me that Iranian meat is definitely better than
Australian because it doesn't come from too far away, just like the Syrian meat. Look,
that butcher is a real criminal, a thief. He's always charged me 50 Dirham for his meat
and I didn't know it (was too expensive).

5.2.23. Text 23
Speaker 22: K. K., female, 37 years old, degree, living in Qatar since 2011.

marhaba ‘ana ‘asm-1 K., man sirya, eumr-é sabea w tlatin, bistagel muhamiyyi,
‘anda sar-It xamsi snin, mon xamsi snin tleat min sirya, dallet sini eaysi bi-sirya
bén...taht al-masakel w s-sawra, kan al-wadae...’and ma kan bidd-é ’atrok siryd

balad-é /i’annu ‘ana bhubb balad-¢ w bhubb sugl-é ktir w teab’t ’ktir hatta eamoal’t
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Sugl mnih honik bass bi-l-’axer kan wadae °ktir soyyé’ 'ana lazem ’atrok al-balad
la’anno ya bmiit ya beis, hada huwwe [-qarar. fa-qarrart anno rith ea-qatar, ma kan
eand-é xayar tané gér qatar lo’ennu kan fi hada ya%der yaemil-lé viza bi-qasar,
la’ennu ‘ax-é byastagel bi-Qarar fa-huwwi bacat-le viza, li’annu mahall tani kull-u
ma-fi viza la-l-sire, fa-ruh’t eala gatar, qarar balad halu, fi kull sé, kull sé Zdid halu w
fi 5é Yadim halu, hayat mumken tla%é kull $é bidd-ik ya-h, bass ma fi hayat "iztimaciyyi
honik, kull wahed eayes la-hal-u, li’annu kull an-nas batrih la-hontk misan tastagel,
ma fi ziran w Sahwe w ziyarat w raf°at w eazimi, kan saeb ’ktir: "awwal §é ana kunt
eaysi tlatin sini bi-balad-é w eand-¢é kull §é, raf°at-é w bét-é w sugl-é w hayat-é w héké
1a% foz’e ’ana bi-mahall *2did ma baeref hada, ma bacref an-nas, ma baeref wa-la
hada honik w lazem “ana ballas kull °sé Zdid, ‘awwal sé kan ktir sacb la-hatta 'ana
lazem la% sug’\, dallét sitti Shiir mon ditn Sug’l w "ana eam dawwer eala sug’l w ma
hada eam yacetin-é §-Sug’l w kunt kull marra fakkor ’innu xalas 'ana rah ‘arzae la-
siurya law fi harb ’ana bidd-é 'arzace eala bét-é, 'and bidd-é ’arzae ea-hayat-é, bidd-é
‘arzae ea-l-bét alli eas’t fi-h, bidd-é rith ea-maktab-é, bidd-é "asrab %ahwi ea-subbdik,
Sitf rafiat-é nahké, naleab, nadhak, raf*at-é kull-on ta%riban taleso mumken fi $é tnén
‘aw tlati bi-humos i ’annu ma eand-on hada y2%der yrallas-on barrat al-balad 'aw ma
fi eand-on masari yidfae ha® at-tayyara hattda, li’annu ma-fi sug’l honik, fa-’and dallét
‘awwal fatra fakkor dall walla "arzae baedén qarrar’t "annu xalas 'ana lazem balles
hayat °zdidi hon bi-qatar. min siirya masta‘a "aktar §é kull sé byazakkirn-é wa%t kunt
’zgiri...bet-¢é, la-zneéni tabacit al-bét wen kunna naleab w |-hamamat alli kano ean-na,
masta‘a ‘arkab ea-1-bisklét bi-§-§aree, Masta‘a ’dkol faldfel Zamb al-bét, masta‘a rith
‘amsé rivada kull yom as-saea xamsi, masta‘a eala raf°at-é li’annu kull wahed sar bi-
balad ma ba%der siif-on halla® gér marra kull xamsi satti snin. salbiyat hayat bi-qatar
‘awwal $é ma fi eand-ik hayat 'iztimaeiyyi, kull an-nas eam yastaglo min as-sub’h la-I-
masa w xalas ma ft sé li’annu kull wahed bidd-u yastogel misan yzammae masari
li’annu kull sé galt kaman w kull wahed eam ysaeed 'iza min siarya w eand-u hada bi-
surya eam ysaeed ‘ahl-u, eam ysaeed eélt-u, fa-ma hadi eand-u masari la-yrih
yambasetss...bass a$-Sugl “mnih honik li’annu fi ktir Sarkat eand-on xabra kbiri w eam

yastagel eand-on min kull al-ealam...min as-salbiyat 'inn-ik ma fi eand-ik zikrayyat.

8 There is the assimilation of nb>mb.
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Hi, my name is K., and I'm from Syria. I'm 37 years old and I'm a lawyer. | left
Syria five years ago after dealing with the revolution and its problems for a year. |
didn't want to leave Syria because | love my country, I love my job so much, not to
mention all the sacrifices I made to settle down and get a proper position... but in the
end the situation became unbearable. Enough. | had to leave that place because |
could either live or die, this was the choice. | chose to move to Qatar as it was my
only option. | had someone there to get a visa for me - my brother was working there,
so he sent me a visa. They don't issue visas to Syrians for other countries, so | went to
Qatar. Qatar is a wonderful country. You've got everything there, and everything's
new. What's new is beautiful and also what's old is beautiful. It's a place where you
can find everything you need, except for social relationships. Everyone lives on their
own, because they all move there to work. There are no neighbour's visits, no coffee,
no courtesy visits, friends or guests... In the beginning, it was extremely difficult.
Where I'd lived for 30 years, I had everything: friends, a house, a job, my life... and
then, all of a sudden you realize you're alone in a new place where you don't know
anybody. | knew nobody there, and I had to start from scratch. As | said, it was very
difficult in the beginning. I also had to get myself a job. | didn't find a job for six
months. | mean, | was looking for one, but nobody seemed to give me a chance. |
started thinking, 'Maybe | should go back to Syria, despite the war. | want to get back
home, to the house where I've always lived, to my old life, my old office; | want to
have a coffee at the window, MY coffee, meet my friends, chat, joke, have a laugh.’
All my friends moved away. There might be two or three of them still in Homs, but
that's only because they don't have enough money for the airplane ticket as there's not
much work there. So during the first period | thought about going back to Syria. But
then I thought to myself, 'No, | have to restart my new life here in Qatar.' As for Syria,
I miss all the stuff that reminds me of my childhood: my own house, the garden where
we used to play, the doves we had; | miss riding my bike in the street, | miss eating
falafel in the neighborhood, | miss doing sport every day at five, I miss my friends,
because now everyone is in a different country and | can't see them, except maybe
once every five or six years. The negative aspects of life in Qatar are first of all that
you don't have any social life at all. Everybody works all day, and that's it. There's
nothing else here because people work hard to get some money together...
everything's expensive there (Homs), and they send their help. If you have any

relatives in Syria, you need to help them. You need to help your parents too. Almost
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all the people here work to help their families; people don't just spend money on
entertainment, but having a job here is very good because there are many highly
experienced companies, where people from all around the world work. The negative
thing is that you don't have any memories here (Qatar).

5.2.24. Text 24

rah nahké ean kif monhadder al-eur’s bi-humos, byballso ta%viban halla® min %bl
al-eur’s bi-tabean ’arbaca xamsi Shiir batballes al-cariis bathadder 22-Zihaz tabae-a
yollt huwwi kull $é tyab °Zdidi w fasatin, fustan al-eur’s w lo-grad lo-1-bét w si bidd-a
tastere w la-t-tax’t w la-f-tawli w kull hayy lo-"2sya’ tabacit al-bet yalli hiyyi ’ism-u
had zihaz al-earis...halla® bathadder al-eariis kull sé 9abl sl-eur’s ta%riban bi- asrat
‘iyyam ‘aw ‘usbiie al-eariis btodubb kull la-grad Zabet-a w taxod-on ea-l-bét yallt
hiyyi bidd-a tuskon fi-h w "umm al-earis tuezum kull Yardaybin-a w l-eéli w z-Ziran
misan yritho yatfarrazo eala zihaz al-eariis, fa-batrith al-earis w ahl-a w bitalled kull
lo-grad w 'umm al-earis batfarrzé z-Ziran w [-%araybin eald ’agrad tabasiit al-earits,
min Yadim kull-on kané yaemli-h, halla% fi nds lassa bteamel hék w fi nas ma bteamel
bass min zaman kull-on kKané yaemlé hék, ma bysir bi-la Zihdz al-eariis, bass halla® bi-
I-wa% al-halé ma kull an-nds bteamel hék, halla® hayy tahdirat %abl al-eur’s, baed lo-
zhaz bykin, tabean bi-hayy al-fatra kaman eam yhaddro z-zihaz w eam yhaddro [-
eur’s, l-eur’s si? si hiyyi t-tahdirat la-1-eur’s? hiyyi haflet al-eur’s. halla® min zaman
kull-on kané yaemlo Il-eur’s bi-bét al-caris, eand ‘umm al-earis, bi-l1-bét w batkiin
héke...bydayyfo hayy r-raha t-talidiyyi [-humsiyyi yalli hiyyi r-raha |-maemiili s-
sukkar, Yurae ar-raha min sukkar w nasa’ w mae fusto?, yaenée sah’n halwiyyat, ‘utea
r-raha mae swayy mlabbas mae mumken habbet sokolah, ‘éh kanet hiyyi la-dyafi
tabacit al-eur’s, min zaman...w l-eur’s bi-bét al-eariis, byizé l-earis, tiZé l-eariis mae
‘ahl-a w byUezma %araybin-on w Ziran-on w ‘umm al-earis tuezum ardybin-a w Ziran-
a w btizé l-eariis ea-bét al-caris byeamlo hafli bi-bét "ahma-ha, basdén hayy al-eadat
ballaset tatgayyar Swayy *Swayy, sar al-eur’s bysir bi-mateam ’aw bi-sali, baedén sar
bi-’otél halla®...w t-tahdirat §ii botkin? at-tahdirat dayman byballaso yhaddro si
bidd-on yaemio bi-l-eur’s, halla® sar bi-sali sar fi easa mumken, mumken sar fi wazbi
‘aw easa ‘aw bifeh, l-wazbi sah’n wahed mae sfiha magfira®®, mae Swayy ’tabbiili,

Swayy ’kubbi, hék...hayy ’ism-u sah’n franse. baedén sar fi nas, la’, bateamel "awwal

% It is a pizza-like dish originating from the Levant region.
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sé mumken easa ea-t-tawli, bathutt ‘awwal sé tabbuli, hummos w mugabbilat w fi la’,
sar teamel bufeh maftih, héke I-eadat tgayyaret mon raha la-sah’n franse la-casa la-
bifeh. basdén tahdirat al-eur’s byfakkro si lo-dyafi tabaeit al-eur’s ‘innu huwwi biifeh
walla sah’n fransé ‘aw hék, baeden byball§o ywazzeo I-ealam bi-s-sali tabaeit al-eur’s,
9as’m la-bét al-cariis w %as’m la-bét al-caris w bywa®fo ’ahl al-eariis w ’ahl al-earis
ea-I-bab tabae as-sali 'aw I-mateam ’aw I-’otél, kull wahed byasta®bal “dyif-u w
by%eiido I-ealam ea-t-tawlat w byhuttii-lon musi®a w ’iza kan al-eur’s... aglab al-eurs
bykiino bass niswan, mumken ysir niswan w rzal, bass ma kull al-’aeras yaene, [-
‘aglab bass niswan, byhuttii-lon musi’a w b%imao yru%sé n-niswan, baedén tizé l-eariis,
batkiin al-eariis bi-bét-a eand-a raf'at-a w I-banat w ’ahl-a tabaciit al-eéli w "axwat-a
w rafiat-a w ‘umm-a batkiin bi-s-sali eam tasta%hal al-edlam, hiyyi batkiin eand-a bi-I-
bét ’iza eand-a ‘axwat-a w raf°at-a kull-on eam yatsawwaro mae-a, yruso hék...w I-
earis bykiin bi-bét-u kaman eand-u raf'dt-u eam ysaedii-h yalbas ta%am al-eur’s w
yaemli-lu l-earada tabacit al-eur’s, baedén byatlae al-caris min bet-u bi-earada w bizé
bi-s-sayyarat yalli hiyyi batkiin hasab %add ma bidd-ik easra, xamustaes, easrin, tlatin,
'&s-Yadd ma eand-ik edlam bi-1-bét, byizé mae as-sayydra lo-mzayyini tabaeit al-eariis
mae as-Sarayet w hék, byizé l-earis w ruf'at-u eala bét al-eariis, hék byatlas al-earis
la-eand al-eariis ea-1-bét kaman byatsawwaré w I-bandt by%ilo z-zalagid tabaciit al-
eur’s, baedeén byanzlo l-earits w I-earis mae raf°at-a kull-on min al-bét tabae al-eariis
w byatlaeo bi-s-sayyarat kull-on: byatlae al-earis w eariist-U bi-s-sayyara w rof'at-a
byatlaco mae al-ealam 2lli Zayin bi-S-sayyarat w byeamlo I-fatli tabaeir al-eur’s
bydiiré bi-\-madini w byzammré hék bi-s-sayyardat pi-pi-pii w bymurré min “uddam
bét al-earts w min ‘uddam bét Zidd-a l-al-eariis w kull al-manate® yalli hiyyi fi-'a se
mumken hada byxuss hada Yarib mon al-cariis “aw I-earis, basdén byritho a-1-mahall
tabae al-eur’s, bi-s-sali ‘aw I-otél "aw I-mateam w bykiiné honiki kull-on byaerfo ’izet
al-earis, byatlaco ‘ahl al-eariis w ahl al-carts ol-mowidiin® honik ea-l-madxal tabae
as-sali "aw I-’otél w bysir by%ilo hayy az-zalagid tabaciit 2l-eUr’s, ‘ahl al-eariis by%iilo
w ‘ahl al-earis byruddo ealée-hon w byfito l-earis w l-eariis ea-s-sali, ‘awwal sé
byruse w ‘awwal ra%a mumken earabé ‘aw mumken fi nas byru’sé $é ‘aznabé,
mumken nas bass earabé w baedén byrithé by%eudo mahall al-eariis w l-earis w bysir
by%imé n-nas byru‘se, torus al-eariis mae-on, byarius al-earis mae-on w ’ahl-a w

‘ahl-u 'iza ma bass la-1-niswan, 'iza bass la-1-niswan mumken byfit al-earts mae al-

87 Usually the diphthong —aw is maintained in the word mawziid, but in this case the speaker changed it
from aw to i, and added the suffix —in for the plural as in CA, while in HA is always —in.
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earits, byru®sé huwwi w ’iyya-ha w bybaddlo I-xawdtem w byeatia d-dahab
yalli...bylabbas-a d-dahab 3lIt huwwi Zayeb-la hdiyyi tabacit al-eur’s w mumken ‘ahl-
a kaman bylabbsii-"a l>-hdiyyi |-Zaybin-la "iyyda-ha dahab w "ahl-u nafs 25-5é w byriih
ol-earis w mumken ’ahyanan bydall al-earis mae al-earits w n-niswan al-"aedin
byhutto hizabdat-on bylobso \-manto ‘aw l-eabday w bydallo %dedin, yaené, bass
mumken at-tnén w baedén byhutto I-'ak’l “aw I-bifeh ‘aw l-easa w I-hek w byaklo -
ealam w byru®sé w baedén byritho ea-1-bét w I-earis byaxod eariist-u ‘aw eald bét-a
‘iza eand-on bét la-hal-on ‘aw ’iza kan huwwi eayes barra [-balad w zZay bass
Yatzawwaz mumken eala ’otél "aw mumbken eand ’ahl-u kaman. halla® al-hadayya... I-
eeli I-mularrabi ktir ea-1-"aktar by3ibo dahab, l-earis "akid lazem y3ib dahab w "umm-
u ‘akid lazem tzib-la dahab w hiyyi 'umm-a w abi-"a lazem yzibi-la dahab w
mumken fi nas byeato masari, byhutté hek masari bi-zar’f w byeati-ha ya-hon ‘aw
mumken fi nas ’iza raf'at-a hék byritho la-eand-a ea-l-bét baed al-eur’s w byzibi-la
hdiyyi, hdiyyi ’il-a "aw la-1-bét mumken Sagli la-1-bét 'aw hék yasné w halla® min
*2did sar fi nas byhutto, halla® min “axar easra xamsi snin, byhutté mit’l qa’imi eand
al-mahall ’anté batrithé thutté masaré w fi nas byhutti-lik ra%am hsab al-bank, sar
halla® min “axor xamsi snin mumken hayy qa’imet az-zawaz byhuttii-"a bi-1-mahall, fi
nas masalan, halla® bi-halab °ktir moziidi byhutti-lik misan ad-dikor tabae al-eur’s,
misan al-ward W |-hék...btatsiré ‘anté ma tadfacé ha" ad-dikor tabae al-mateam ‘aw
s-sali, [-ward hdiyyi min ad-dyif, ‘ahsan ma kull wahed yabaet-lik 5é 'aw yZib war’d,

mumken hék kaman, hayy ’axar kam sini saret mozidi, hada huwwi I-eur’s.

Well, now I'm going to talk about the preparations for Homs weddings. The
arrangements generally start before the wedding day, let's say around 4 or 5 months in
advance: the bride starts preparing her marriage trousseau, that's to say her new
clothes, dresses, wedding dress, some house items too - everything she needs to make
the bed, set the table and so on. All of this is called the marriage trousseau. The bride
starts preparing it about 7 to 10 days ahead of the wedding day. She puts together
what she has bought and takes it to the house where she'll be living. The groom's
mother will invite all the relatives, family and neighbours to the house to admire the
bride's trousseau. So the bride and her family will start showing the trousseau around
and the groom's mother will show it to her neighbours, relatives and so on. In the past,
they used to do this a lot, but now only a small percentage of the population still keeps

this tradition, it had to show the bride's trousseau in the past, but nowadays not
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everyone does it. Along with the trousseau preparations, there are the actual wedding
day preparations too. It is a real feast, a celebration. In the past, the wedding would
take place at the groom's house: they used to offer the typical Homs wedding favours,
containing sugar treats, pistachio sweets and so on. They would also contain some
Jordan almonds or chocolates. That is the traditional wedding treat they used to offer
a long time ago.

The wedding takes place at the bride's house: the groom comes, the bride and her
family come, they invite relatives and neighbours, and the groom's mother invites her
family and neighbours too, and then the bride gets to her mother-in-law's place and
starts celebrating there too. These traditions have been changing over time, so now the
weddings can take place in restaurants, banquet halls or hotels as well. The
preparations are all about food: they need to choose what to offer during the wedding
banquet. In a banquet, they might offer a real dinner, or a one-dish dinner, or a buffet.
If they choose a main course dinner there might be Sfiha Matfura, or some Tabbuleh
or Kubbeh, and this would be called the 'French Dish'. Or they might choose a sit-
down dinner, sitting at the table and being served some Tabbuleh, some Hommaos or
some appetizers. Another option might be an open buffet. As you can see, the habits
have changed, both in regard to the wedding favours and the dinner. Then they start
settling the guests in, waiting for them at the front door of the hall, restaurant or hotel,
welcoming their own and putting on some music for them. The wedding banquets are
hardly ever for men and women,; they're mainly just for women: the girls start dancing
in the hall and the bride joins them. The bride was probably at home earlier, with her
friends and sisters, while her mother was already in the hall welcoming the guests. All
her brothers and friends were at her place, taking pictures and dancing with her. The
groom would be at his place too, with his friends, who would help him get dressed,
put on his wedding outfit, and sing wedding folk songs to him, which would
accompany him as he leaves his house in the bride's decorated car. They then all leave
by car, which could be 10, 15, 20 or 30 cars, depending on the number of people
there, and they all reach the bride's place. He goes into her house, takes some pictures
with the bride, and, accompanied by the wedding folk songs, they start driving
around: the bride and groom in their own car, their friends in their cars. They drive
past the groom's house, past other important places, which could be the bride's

grandparents' place as well and other relatives' places, honking their horns.
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They finally get to the wedding banquet, at the restaurant, hall or hotel. Here
everyone knows the bride's coming, and the two families stand at the front door to
welcome the bride and the groom by singing the typical wedding folk songs. The
groom's family sings and the bride's family sings back. Then the bride and the groom
enter the hall and start dancing: there might be an Arabian dance, or some other
foreign dances, or even just an Arabian song. Then they take their seats and the guests
start dancing. The bride would join them, as would the groom and the two families
too. If it's an all-female wedding, the groom could dance with the bride and they could
exchange the wedding rings. He would obviously give her gold and let her wear it; her
parents would make her wear their gold presents too, and so would the groom's
family. The groom then takes his leave. Sometimes he stays in, the women wear their
veils, and they remain seated with their manzo or Abaya on. It's really a matter of
personal choice. What happens next is that the food is served. People eat and dance
and then bid farewell. At this point, the groom takes his bride home, which could be
to their own home or a hotel or to his parents' house, if he lives elsewhere. Now,
talking about the presents, the closest relatives would normally give the bride gold:
the groom would give gold as well; his mother and her parents would also do that.
Anyway, there are people who choose to give money - for example, they put some
money in an envelope and give it to the bride, or some friends could also come over
after the party and give her presents at home. During the last 5-10 years other options
have emerged: paying for some items chosen by the couple directly in a shop (aka. the
wedding list) or giving one's bank account details. In Aleppo, for example, the
tradition of paying for the decorations has become a very common practice: some
guests may pay for the flowers or for the hall decorations, which would later be taken

for presents. This is the wedding.

5.2.25. Text 25
Speaker 23: M.K,, female, 35 years old, degree, living in Qatar since 2012 but

before Qatar lived in Saudi Arabia for 2008.

‘anda M. eumr-é xamsa w tlatin min mawalid madinat humos, darast bakaloryiis bi-
‘inglizeé w baeden diplome tarZami, ‘astagal’t baed bi-mazal tadris al-luga I-ingliziyyi
English as second language w dawrat bi-mazal TOEFL w IELS, sar-ii tarki madint-é

hums min “alfen w tmani wa®at tzawwaz’t W east satti snin bi-s-saciidiyyi w haliyyan
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mugqimi bi-Qatar. ‘akid 'asta’ét la-balad-é bi-hadol or-tmin' snin, astaer ktir ‘asya’
ma la%et-a bi-d-duwal al-carabiyyi t-tani, mumken [ ennu bi-duwal al-xaliz ma fi I-
hayat ol-'iztimaeiyyi nahna moteawudin ealé-ha bi-balad-na w bi-madin’t-na fa-
masalan bi-galeb al-mudon as-siiri w bi-madint-é humos fi yom dayman toZtamee fi-h
kull “afrad al-eéli min "awlad, banat, sobyan w "awlad-on W |-"ahfad, lazem kull yom
az-zumea kull "afrad al-eeéli byzaro l-eeli li-huwwi bet as-Satt W |-Zadd la-ysifo ‘umm-
on w yaztomed mae baed-on w yasrabé I-%ahwi |-earabiyyi w yahko sii sar mae-on
xilal "ayyam al-"usbiie w "ahyanan mii® dayman mumken ykiin yom az-Zumea fi gada,
batkiin  2l- 'umm botxabber la-wlad-a w taemel al-’akli [-mufaddale, rabean ean-na
nahna mashiira bi-humos bi-I-"aklat al-mufaddale I-kubbi I-humsiyyi w I-mahasi, I-
ma%libi, fa-mumken toZtemee kull al-eéli w minn-on bysifo baed-on byaklo "ak’l al-
‘umm  al-byhubbii-h hinni, bi-nofs al-waat al-wlad bysiafo Zidd-on w satt-on,
byteawwado eala ’ihtiram as-satt w [-Zadd w habb al-eéli w [-’usra, bykiino zamb
baed-on, byateallamo ‘innu lazem yahtormé eamt-on W eamm-on w xalt-on w xal-on
li’annu hatta mae al-’iyyam law xuwal-on W eamam-on saro kbar bi-l-eumr ykin fi
hadi mumken ysaed-on w yistando ealée-h, ykiin sanad la ’il-on. "akid masthiyyi "amst
bi-Sawaree madint-é, sSumm hawa balad-e, suf as-sazar al-’axdar, |-’"ahzar al-’aswad
alli bygatté s-Sawdree, at-ta’s al-halu, I-marar W |-hawa I-ealil, §iif al-bahar w |-Zabal,
|-wadé, I-gabat, hada $-sé law la%na-ha bi-d-duwal al-earabiyyi t-tani bass mumken
galibit-on sé sinace, ma-n-u tabieé, bkun fi fusil arbaca xarif w rabie w Siti w séf, mii
dayman ’imma Siti ‘aw séf, [-wahed byhass bi-tagayyurat al-Zaww w [-fusil al-
‘arbaca. masta®a eala kull sé, summ "ard blad-é, I-hawa w I-’ak’l w $-5ur’b w raf'dat-e,
hatta law ’and mustaqarra barra ’akid law wadae balad-é byathassan kull sini lazem
rith 'a%dé ’izazt-¢ bi-balad-é li’annu hattd ’ibn-é lazem yatearraf eald ’ahl-u eala
balad-u w eddat-u li’annu bi-n-nihaya ’insan Yadd ma tgarrab nihd’iyyan ha-yarzae
eald balad-u. bi-1-xaliz ma fi hayat ’iztimaeiyyi la-1-tofl niha’iyyan, bass man nahiyet
al-madares, I-madares mutaqaddimi, fi tadris al-lugat al-english w I-french, bass bi-
nafs al-wa'at bythassé ’innu ’abn-ik ma-n-u eam yateallam |-luga [-carabiyyi, sam
yakod xilal 25-Sah’r kull-u mumken easra sasat bydruso [-earabiyyi bass, bi-l1-madrasi
byahké kull sé bi-1-english, ma bykiin fi taclim dydn al-’islamiyyi ktir Sawi bykiin 5é

mumanhaz huwwi eibara ean _taqdﬁ89 I-"islamiyyi w laysago taclim al-qur’an w s-salah

8 A borrowing from Damascus Arabic since in Homs the particle for the negation is ma.
8 The speaker maintained the interdental phoneme ¢ as in CA.
% |aysa is never used in HA, as per all Arabic varities, so it is a borrowing from CA.
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W s-siyam bykiin eibara ean at-taqafi I-’islamiyyi, ean tarix ’islami, hizret ar-rasiil, [-
gazawat, ma bykun taclim diné, bah’t ...cam bahke ean al-madares al-xassa li’annu
nahna ‘awlad-na ’azaneb ma bi-ha%-lon yfité ea-l-madares al-hukiimiyyi, fa-l-
madares al-xdassa tottobee eald nizam al-ealami mit’l tottobee ea-l-manhaz al-
ingliziyyi, ma bykin fi-'a tawazzuh diné, fa-bathassé ’innu l-walad 'okkéh eam
yatraffah w eam yahsal eala kull sé bidd-u "iyya-h min "aleab, min ‘amaken, masabeh,
hadaye’, bass bi-nafs al-wa%t ma-n-u eam ysif eélt-u, ma-n-u eam yaeref i l-eadat al-
carabiyyi tabae balad-na nahna, yaené "aktar §é bithassé I-luga, bi-siirya byeallmi-"a
bi-tari’a "awdah min zgar, ma bithassé ‘awlad byakbaré w fi eand-on as’ili bi-ea’l-
on les hek, min al-madrasi eam Yasrahii-lu Sii maena hada s-se, hon ma bithasse eam
yiftaho hada I-mazal, yaené "anté bidd-iK tsiré tsazzel abn-ik bi-machad "aw ’anté
baotzibi-lu 'ustaz earabé 'aw ‘anté bidd-ik tatdarsi-h earabé, ’eh, yeané ykin eale-ke
Zuhud tané, bithassé [-walad eam yahké l-carabé eam yahki-h ka’ennu sax’s 'azZnabé
wa laysa earabe, [-luga [-earabiyyi ma bykiin an-nUtuq wadeh w hada eand galibit al-
lad.

My name is M. and I'm 35; | was born in Homs. | got my high school diploma in
English and a degree in translation. | have worked as an English teacher teaching
'English as a second language’, TOEFL and IELTS courses. | left my city, Homs, in
2008, when | got married and moved to Saudi Arabia. I lived there for 6 years, but
now | live in Qatar. Of course, I've missed my country during these 8 years; I've
missed a lot of things that | simply couldn't find in other Arabian countries. In the
countries around the Gulf, you won't find the social life you're used to in your own
country or in your city. For example, in most Syrian countries, we have a special day
when we all gather together: we meet our families at our grandparents' place. We
drink Arabic coffee, we talk about what happened to us during the past week, and
sometimes, but not always, we might also have lunch together on Fridays. The mother
calls her kids and prepares their favourite food. We're famous here for our food:
Homs Kubbi, Mahsi, and Kubbi. So the whole family gathers around a table, and they
all eat their favourite food prepared by their mother. The kids see their grand parents,
learn to respect them and to love their family, to be close to each other, and to respect
their aunt and uncle. Because when time goes by, when they get older, it's extremely
important to have somebody to help them, someone that they can rely on, count on.

Without a doubt, I miss walking the streets of my city, breathing its air, seeing its
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green trees and the black stones that cover the roads, the good weather, the rain, the
air, the sea, the mountains, the valley, the forests. We actually find all those things in
other Arab countries, but they are mostly artificial; they're not natural. I miss the four
seasons: autumn, spring, winter and summer. Not always winter or summer, | wish
you could feel the climate changes - the four seasons themselves. | miss everything:
breathing in my country, its air, its food, its drink, and my friends. Despite the fact
that | live abroad, as soon as the situation gets better in my country, I'll spend my
holidays there, every year, because my son needs to know his family, his country and
its customs. No matter where you live, you always have to go back to your roots some
time.

In the Gulf, there's no social life for children at all. The school system is the only
innovative thing they have. They teach English and French, but at the same time, you
feel that your son isn't learning about Arab life. He only has 10 Arabic classes per
month. In school they all speak English; there isn't much of the Islamic religion. They
might have a programme about Islamic culture, but not a lesson on the Koran about
fasting prayer. It's only about historical Islamic culture, the prophet's Hijra, the
conquests. There's nothing about religion. I'm talking about the private schools, of
course, because our kids are considered foreigners here, and they don't have the right
to attend a state school. The private schools follow the international system. They're
based on the English school system, where you don't study religion. You're aware that
your child is living a wealthy life; he can have anything he wants - games, places,
pools, gardens - but he can't meet his family. He doesn't know his country's customs,
or its language. In Syria, they teach Arabic very clearly and at a very early age, so
children don't have any more questions about it when they grow up. Here it looks like
they don't want to bring up the subject. It's you, as a mother, who has to enroll your
son in an institute, or hire a private Arabic teacher, or maybe teach him Arabic
yourself. It's like a double stress: you hear your son speaking Arabic like a foreigner
and not an Arab. His pronunciation is not clear, and this is something that happens to

most kids.

5.2.26. Text 26
Speaker 24: M.A., male, 58 years old, degree, living in Qatar since 2012 but

before Qatar lived in other European and Saudi Arabia for 1983.
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‘ana duktar M. min Aumos, tlocet min Aumos sint tlata w tmanin, darast tabb bi-
rumanyd, tabb ’ixtisas’atfal w rzaet eala humos, ’istagalet ka-tabib w east fi-ha w
‘and min an-nas alli ma habbét ’itsarrab ’ktir, ma habbét li’annu ... incarad eali-"é
Zinsiyyat *ktir ‘ttaltyyi, ramaniyyi, ‘almaniyyi, kull $é, bass ’and ktir kunt habeb "arZae
li-1-eeli, umm-t w "axwat-é w kunt “ktir msammem ’itzawwez min eand-i mo-l-hay, mo-
I-hara w hék Si, yaené ktir nahni l-eadat kan bi-n-nisbi ’il-na w...at-tarbiye |-
manziliyyi la-halla®  mat asser fi-na, monhubb al-eadat mon%il ealé-d
Saraeiyye:’ihtiram al-"abb, [-¢éli, [-"ixwe, [-’axawat w t-tawasol ’iztimacé bén baed-
na, ‘and ktir bhubb kull fatra fatra zir ’axwat-é w yziri-ni, li-zalik hada min as-
Saglat al-"assaret eali-’é east ’aktar min earin sini xarez min humos tahdidan,
‘asarret w la-l-yom ’iza sar-le ‘ayy fursa batsar-Ii 'inni ‘arzae la-humos barzae,
lamma nakna yaecné mnotgarrab trithé sini, tritheé sintén tirZacé bathesse hal-ik,
raddéte, raddét fi-ké r-rith min °zdid, yaené nahni tahdidan mon"iil humos hék, yaené
I-wahed byhubb ol-’intima’ la-balad-u, ean-na eadat °ktir holwe...yom al-’arbaca
by%ilo eann-u, ma eid al-mazanin tahdidan, byanhaka ean humos ’‘innu nhar al-
‘arbaea ‘ahl al-hamasni hinni Saeb saheb nakti, dayman byahko nukat w byamzaho w
byadhako ktir byhubbo [-farfasi yaene, ea-sabil al-misal, ’and l-yom edyes bi-qagar
masalan w eand-é sulli min hamasni kull yom al-’arbaca naztomee ’arbacin xamsin
wahed, ‘atibba’, mhandesin, fi muwazzafin eadiyyin byizi byaZtomeo, byahko,
byambusto, bass li-hadaf ykiun fi Zamaea, social yaené, bass hamasni tahdidan,
bateasso, byahko, byambusto, [-humse ‘awwal $é maeriif bi-basatt-u, basit, ma eand-u
gass, ma eand-u xidae, mugaranatan bi-bet al-muhafazat as-sami w I-halabi w hada, fi
fard ben as-siiriyyin, yaené fi far® bi-s-sax’s, bydall as-sabb al-humsé madyaf, "absat
min gér-u W tazallue-u swayy mahdid, ma eand-u...yasné n-nazar al-musta’baliyye,
ma byfakker °ktir la-uddam, ma fi eand-u nazar mustaibaliyye, bass bydall sabb
kwayyas, byhubb ad-déf w [-eazayem, byhubb yrih byhubb yazi, masalan, nahna
sabea ‘axwa Sabab w bontén ‘axawat, tisea, Sotti minn-on mhandesin, Seven
engeneers®, bass yaené kull-on darsin w musaqqafin al-hamdsllah w kull-on wadae-
on kwayyas w wlad-on kaman toleeo mhandesin w atibba’ [-hamdallah, |-yom
batwazzeé bi-duwal °ktir bi-l-ealam, ’ibtida’an min riumanya, fi bi-’almanya, fi-l-
Zazd'er, fi ean-na bi-libnan, fi eand-é nas bi-d-doha, mawzid bi-s-saeidiyyi, yaené fi

ktirin mantasrin w bi-l-eéli sarté batsiife, ean eéli eam bahke, sar fi ktir tanawwue,

°! The speaker sometimes repeated the same sentence in English since he is used to speak in English in
Qatar.
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batla%é yaené kull ad-darazat al-’iztimdaceiyyi |-mawziide fi-'a, bass kull marra lamma
man’eud nahké w naztemes Mae baed-na monhess kullaydat-na min nafs al-mustawa w
mon’eud ea-nafs at-tawle w nofs al-dede, nombaset, bi-l-mundsabat kullayat-na
mazmiiein w ‘and alli eamoalt 'aktar, eamel group administrator ea-l-what's lo-1-eéli
kull-@ ‘ana, 'eéh, 'and bsazzae, kull yom flan byahké mae flan, naeref kull al- axbar up
to date w xassatan baed al-masakel allt saret ean-na bi-sirya W bi-hums tahdidan, ma
ead monsif baed-na fa-hayy wasile tawasol Zayyede bi-n-nisbit ’il-na ktir "imbasatna
wa’t sarna naeref $ii eam...yaené ma kunnd, ma kan fi wasilet ’ittisal bén baed-na, gér
‘innu ktir fi musdeadat damn, yaené fi wahed wadae-u maddi "ahsan min tani, batla‘é
wahed eam ysdeed at-tani, ‘ayy ’‘in kan taelim w dirdse hada bysil-u, byabeat-u
byeaml-u, hék eam bysir, mawziide hayy, kaman nahna barzae %il-lik bi-n-nisbi ’il-na
kullayat-na batdall bi-humos tahdidan, lassat-a mawzudi hadi, w ’and Saxsiyyan
bhubb innu I-’ax yahterem ’axii-h al-’akbar, yahterem ’abii-h, la-halla% sawwarée
‘anté masalan, $i hiyyi ‘innu I-wahed bydaxxon sikara %uddam ’abi-h, masalan fi
ean-na domn al-eéli, ‘ana baeref rgal ma bydaxxon Yuddam ’abii-h al-huwwi akbar
minn-u, la’ ma bydaxxan, hayy min bab al-’ihtiram hadi®* w kuwayysi hadi...w ger
allt hada bahki-lik yah ean humos ka-muztamae, fi eand-on tafacol ’iztimaee ktir halu,
bi-l1-munasabat al-batsir, yaené masalan az-zawaz, an-nas lazem tahdar w tsarek bi-1-
hadaya w bi-kull si, bi-I-caradat, byhubbo yhutto "ahsan ma eand-on w mumken hinni
ma eand-on ’ktir la-yhutté bass batla®i-'on byhutto, ‘ayy §é eand-u yaené bass byhass
hal-u ’innu déf byhutt, earefté? w...it's ok! kaman batla®¢ ’innu dayman ’innu humos
masgili, dayman eand-ik mundsabe93, Maezami eala zawaz, maezumi eala muled,
maeziimi eald wafat, hada kull-a mundasabat, w hadi batldaé hal-ik "anté eam tatfacalé
mae al-muztamae, Yaené tatzakkaré d-dinya, tatzakkaré [-’axar, totzakkaré kull sé w
totzakkaré 1-fa%r w I-gani, yaené ol-muztamae mxallay, “and honik bi-humos tahdidan
kull "usbiie cand-¢ nasat 'iztimaeé, at least yaene, kull 'usbiie fi nasat 'iztimaeé lazem
tkitn mawziid fi-on, hiyyi eaza’, hiyyi Zandse, hiyyi thiir, miiled, hiyyi...batla%¢ hatta
N-nds ma byxussii-né mubasaratan, fi rfi’-é fi munasabe honik: yalla monrith! w gér
ol-munasabat al-eadiyyi allt hiyyi ka- 'acyad, masalan eid al-fitr, eid al-"adha, I- acyad
al-islamiyyi la-kbiri hdayy al-mawziide ean-na nahna hadi ’al-a rtha W fasmi xassa

‘innu I-"atfal byastaro tyab °Zdidi, byanzlo byeaydo, byambusto, |- 'ahale byaZtomeo w

%2 The speaker used hadi from CA hadi, while in HA is hayy 'this'.
% The morpheme /-at/ here is pronounced /—e/ as borrowing from DA, in HA /—at/ becomes /—a/ or /—
i/.
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ldzem yziird baed-on, ‘awwal léle byritho eand al-’abb w I-'umm law mawzidin,
byritho eand al-’ax la-kbir byziiri-h, bystgaddo eand-u, earefte? baedén masalan
lazem al-"uxt batziir axi-"a ‘aw I-’ax, byeaydo, bysato baed-on flis law hiyyi ramziyyi
hiyyi, masalan easrin diilar "aw mit dilar, la-halla® batla% byeato, al-’abb byacté la-
wldd-u, ‘ana brih wlad ‘axwat-¢ basti-on, eidiyyi, hék nafs a5-3é, hatta I-walad
huwwi byastanna l-eid la-yzib w ylomm masare, min hada xamsin w min hada...w
hayy §-sagli batla"i-'a ktir halwe, w la-halla® tactaber min al-eadat al-zayyidi ean-na
nahni hadi, byzi-ke eid milad on-nabawe masalan, kull-a munasabat dayman
mawziide w hattd eald mustawd [-'usbiiet, nhar ag-gumea batla®e, nahna g-gumsa
toctabar zay eid, hatta bi-hums an-nas kull-a tolbes w tombaset w toflea sayyarin,
byaswii, byaklo, byasrabo, byambusti, kull wahed eala mustawa, [-gani byrih hafli
kbiri w [-basit byaxod eelt-u miswar, byamso bi-s-Saree, bysawo sé, yaené kull-u

mabsiit, hek humos!

| am Dr. M. from Homs. | left Homs in 1983 and studied medicine in Romania. |
specialized in pediatrics and then went back to Homs. | worked as a doctor, and |
lived there. I'm one of those who didn't really want to expatriate. I've been offered a
lot of citizenships -Italian, Romanian, German- but | wanted to come back to my
family so badly, to my mother, my sisters. | was very determined to marry a girl from
my own district, my area. Our family upbringing is extremely important to us; it still
influences us in choosing the right wife. We still value the Sharia traditions, including
respect towards one's father, family, siblings, and communication with the family in
general. Sometimes I like to visit my siblings, and they love to come and see me too.
This is one of the things that influenced me most. I've lived away from Homs for
more than 30 years, and | still feel the need to go back whenever | have the chance. |
insist on it. When we live abroad, we usually stay away one or two years, and when
we come back we feel like we regain the spirit of our country. That's precisely what
happens in Homs, we say. Everybody loves to belong to their own country. We have
many nice traditions in our town. People talk about Wednesdays as the Fool's Day.
People in Homs are very funny: they tell jokes all the time and laugh a lot. They love
to show off. For example, where | live in Qatar, | joined a group of people from
Homs. We meet every Wednesday, 40 or 50 of us, all from different social classes;

engineers, doctors and other workers meet up all together. We talk, we have fun, and
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our aim is to spend some time together — just people from Homs. We have dinner
together, and we have a chat, a laugh and so on.

Homs people are known first of all for their modesty; they're simple, they're not
scheming and they don't cheat like they do in other regions like Damascus and
Aleppo. There are some differences among Syrians, | mean among the people
themselves. The Homsi is hospitable, more naive than people from other regions, and
his vision of the future is a little limited. It's as if he doesn't have a perspective of their
future; Homsis never think about what is going to happen next. It's like they don't
perceive the future, but they are still very good people. They like receiving guests and
giving and accepting invitations. There are seven brothers and two sisters: nine of us
in total. Seven are engineers, but everyone has studied and is well-educated, thank
God. They are all wealthy and so are their children, who are either engineers or
doctors, thank God. Today they're all scattered around the world: Romania, Germany,
Algeria, Lebanon, Doha, Saudi Arabia... There's variety among the families. You can
find all kinds of generations and social classes, but every time we gather and talk, we
all seem to be at the same level. We all sit at the same table, having fun; everyone's
always invited to special occasions, and I'm the most proactive one. I'm the
administrator of the family Whatsapp group, and | encourage that a lot; every day
someone talks to someone else, so we're all up-to-date, especially about the problems
in Syria and, more specifically, in Homs. We don't see each other anymore, so this is
a precious means of communication for us. There wasn't a means of communication
between us before, if not for helping each other within the family. For example, if
some of us were better off materially than others, they would help in any way
possible. For example, one of my sisters'sons wanted to complete his studies, so
someone in the family gave him a hand by sending some money over or providing
him with something he needed - it happens. Let me repeat that we, in Homs, have this
spirit, and | love the fact that the younger brother still respects the older brother and
the father today. We wouldn't dare smoke in front of our fathers. In my family, | know
some people who don't smoke in front of their father or older people.

This is called 'respect’. What else can | say? This form of respect exists in Homs as
a society, and it's a very nice social convention.

During special occasions, for example at weddings, people have to attend and
bring presents. For the folk songs, they like to wear the best clothes they have. They
might not have much, but they give whatever money they can as a present. The
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important thing is that the people feel that all guests are giving something, no matter
how much, you know? Homs is a very busy town; we're always celebrating
something: weddings, miled, funerals, that kind of stuff. You feel really involved in
society. So you remember what the world around you is like - the people, the rich and
the poor, the variety of people. Most of all in Homs, | join in at least one social
activity every week. Every week | participate in a social event, even though I have
nothing to do with it: a funeral, a circumcision, a miiled of people I don't know but |
may be indirectly related to. If a friend goes, I go along. Among those frequent
events, there are also other celebrations: the breaking of the fast, the sacrifice feast,
the Islamic festivities and the Great Feast. The latter, in particular, has a taste and
smell all its own. Children buy new clothes. They go down the streets greeting each
other, having fun; the families gather and pay each other visits. The first evening they
go to their parents' home, if they're still alive, and then to their brother's to have lunch
together, you know? Then, for example, the sister has to visit her brother, or vice
versa; they wish each other 'Happy Holidays', and they exchange money - a symbolic
sum, for example 20 or 100 dollars. There's still this exchange of money gifts between
siblings today. The father gives his children some money, and | give some to my
nieces and nephews, like that. Kids wait for this celebration to save up some money
too, $50 from one, and then from another... It's one of the best traditions we still have
today. Then we celebrate the feast of the prophet's birth, for example, plus all the
festivities that happen regularly, even weekly. For example, Friday is like a holiday.
On Fridays we all put on our best clothes in Homs. We have picnics, and barbecues;
we eat, drink, and have fun, depending on your means, of course. Maybe the rich will
go to a big party, and a normal person will take his whole family for a walk. They all
have a walk together along the street - they do something together anyway.
Everybody's happy; that's Homs.

5.2.27. Text 27
Speaker 25: S.K., female, 38 years old, degree, living in Qatar since 2015 and in

Egypt from 2011 until 2014

marhaba ‘ana S., bhubb ‘ahki-Ikon ean hal-é, ‘ana darsi "adab al-luga I-"ingliziyyi
min zZamaeat al-baet bi-humos W eam mawalid-é wahed w tmanin w "ana haliyyan bi-

d-daw#a, bi-n-nisbi la-l-wadae al-eam yaené halla® mustagarrin bi-d-dawha w
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mfakkrin narzae ea-sirya la-tohda I-’awdae, "amma bi-n-nisbi s bhubb, bhubb al-
makyaz °kiir ktir w kaman bhubb a2$-Sobbing bi-5ok’l eam, bhubb ‘aStoré tyab w
bhubb al-masi ktir w bhubb eamal riyada bass ma ea-til eand-é wa'at, bhubb al-
‘aklat, bhubb al-kebab w 1-yabra®, wara® sl-caneb yaené, w t-tabbiili, hummos, at-
tabbiili ktir taybi. bhubb al-masi bass halla® bi-qatar...wa’at kunna bi-mas’r natlae
kull yom, masawir w rahlat w naxod la-wlad nitsalla w bdawem bi-l-madrasi, 'ana
bidarres la’annu, w ’ibn-é yadros mae-é fasl "awwal bi-nafs al-mabna, baedén ’izina
hon ea-qatar ’ixtalefet al-hayat milyon w tmanin darazi! ma fi... iza safo hadi masé
bi-t-tari® edlam bitzammor-lo "annu 'hada 1es mase?' ma bysir hadi yomsé bi-t-tari®
kull-on eand-on sayyarat ’aslan, la fi ’iSarat murir wa-la ’annu taeadde, wallah
‘iSaret al-muriir mamnite ‘anté tacadde, qatar byhutto Sabak la-1-musat [i’annu ma
yarteo li’annu kull "otostradat muriea yasné w earida, sUreat as-sayyara batxawwef,
ma xarz al-wahed yim$é ‘abadan, bidd-é rith miswar bidd-é wa‘ef ea-l-"ostrad w
‘assor la-taksi w “atlae mae-u, ma hadi byamsé bi-s-Sawaree, ’aslan bi-s-séf twassel
darzet al-harara la-|-sattin w rutibi kaman §é sabein w ’iza ealla®na I-mukayyaf bi-l-
gurfi w ea-l-eali tuzurbé min a25-50b, ma fi gér al-batkiun mukayyifi w hayy bi-s-siti, bi-
s-séf ’iza tim§é min bab al-bét w tinzlé la-tah’t ea-1-binay totlace la-bab as-sayyara
bitkiiné zarabté ea-l-’axer, 'éh w halla® eam dawwer ea-sug’l misan ’astagel w
‘atsalla. ahl-¢ bi-s-saeudiyyi ’il-¢ xamsi snin ma suft-on w kaman hatta 'iza ruht la-
eand-on ‘aktar min Sahar ma fi-né dall la-honiki [i’annu "assa z-Zaww ’aseab, honik
‘aseab w “aseab, 0% 25-56b w byalbes al-wahed nigab w hék...insallah mnarzae la-
surya ‘eéh w ‘iza ma zabbget bi-sirya bidd-é rih ea-'urobba, ‘ana cam fakker
‘almanya, 'ax-é¢ honiki, at-tabiea ktir holwi, qazar kull-a marsimi ras’m bass ’abraz,
yaené hatta I-xadar mlazz'in, yaené kull-u sinaeé, yaené hatta I-bahar ma byatharrak!
ean zadd ma byatharrak, ma mot’l al-bahar al-mutawassat, ‘éh...by%ilo halwi
‘almanya, fi sar siriyyin °ktir. bass hinni Saeb bared, bardin, bass al-mandazer eam
Sif-a bi-s-siira $é bydxod al-ea’l, ’ax-é %Gl bi-’almanya baed as-saca Sotti ma fi
muwdsalat, xales...bass "émat byfi'6? as-sub’h, 'éh bass yaené ea-1-%alili “ax-é Yal-lé
tacé hada zaww-ik, ma tYeudé bi-1-bét, la-\-mast, l>-s-siyaha, |-manazer §é btaxod al-
ea%l, ’in kan hadaye®, 'in kan hayawanat, ’in kan bahra, ’in kan manazer tabieiyyi, 'éh
§é bydxod al-ea’l, bi-1-xaliz al-hayat money, bass ma fi-ke tasteré as-sacadi. w f0°-a
‘innu ma hada fade la-hada, yaené hatta law taerrafté ea-nas Zudad ma hada fade la-
hada, weén nahna kunna bi-mas’r? mnizé mon ad-dawam, monnam sdeatén,

mnatgadda 'yalla ea-l-miswar!’, manrith ea-1-mateam, mnakol biiza, Sawarma, falafel,
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mnarzae Sé saea tisea yalla ea-z-ziran, natlac eand az-zZiran, nashar la-S-saea tnaes bi-
I-1é] eala ahwi $ay w dahak, mnanzel mannam, ma bhass bi-hada I-wa%t, halla® kan
‘ibn-¢€ yatlae mae-¢é ea-z-ziran, eeli humsiyyi min al-xalidiyyi, kull yom yashar la-eand-

on la-hatta ynamo w byanzel ea-1-bét, kan ykaffe s-sahra huwwi w “ana banzel!

Hi, I'm S., I'd like to talk to you about me. | was born in 1981, | studied English
literature at the al-baez University in Homs, and | currently live in Doha. Let's talk
about my family: we live in Qatar and we're thinking about returning to Syria as soon
as the situation improves. As for my tastes...I love putting on make up and going
shopping. | like buying clothes, walking and working out, but | rarely have the time to
do it. I like to eat Kebab, Yabrag™, Warak Enab®, Tabbuleh and Hommos. Tabbuleh is
delicious.

I love going for walks, but now in Qatar... when we lived in Egypt we used to go
out every single day: we loved going for walks and excursions. We enjoyed ourselves
with the kids and I used to work at school, because I'm a teacher, and my son would
study with me in the same building originally. Then we came to Qatar and our lives
have changed a lot! There isn't any... I mean, if you see someone walking in the
streets, the drivers honk at them, as if to say 'Where do you think you're going?' You
can't walk in the street; everybody drives, but there aren't any traffic lights at zebra
crossings. That's it, it's strictly forbidden to cross the road at the traffic lights in Qatar.
They put some obstacles there so that pedestrians can't cross, because the roads are
wide and drivers go terribly fast along them. There's no way you can cross those
roads, not at all. If I need to walk somewhere, I'd better stop and call a taxi if | want to
keep going, because you can't go on foot. In summer, the temperature can hit 60°C
and humidity can increase to 70%, so even though you turn the air conditioning on
full, you're still sweating at home. The only thing to do is to go to the air-conditioned
malls... in winter! In summer, if you walk from your house door to the ground floor of
your building, you'll get totally drenched in sweat once you've covered the stretch
from the main gate to your car.

You know, now I'm looking for a job because I need to take my mind off things.
My parents live in Saudi Arabia, and | haven't seen them for five years but if | visited

them for a month | couldn't cope with staying there that long. The weather is worse

% stuffed grape leaves.
% stuffed grape leaves with rice and spices.
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there; it's way more difficult, because you have to wear the niqab, despite the heat.

I wish I could return to Syria, for God's sake, and if the situation doesn't get better
in Syria, I'll most likely go to Europe. I'm thinking about moving to Germany, because
my brother lives there and he says nature is amazing there. In Qatar everything looks
sketched, it's all fake. All you see is skyscrapers everywhere, and the green areas look
artificial. Nothing's real; the sea itself doesn't move! It really doesn't move; it's not
like the Mediterranean Sea. They say Germany is neat, and there are many Syrians
there by now. But Germans are cold people, even though the landscapes | see in the
pictures are stunning. My brother told me that after 6.00 pm there's no more public
transport. Do you know when they get up? Very early in the morning! My brother told
me: "You should at least come and visit me; this is the right place for you. Believe me,
you would never stay at home; you can go for walks anywhere and it's the perfect
place for tourists. You'll just love the landscape: gardens, animals, lakes, the nature
itself; everything's so beautiful. In the Gulf, you can only find money, but money can't
buy us happiness. What's more, nobody's got any free time; | mean, even though you
get to know somebody, they're never free. Guess what we used to do in Egypt? We
used to return home, sleep a couple of hours, have a quick lunch and then we'd be
like: 'Let's go for a walk!" We'd go to the restaurant, have an ice cream, Sawarma,
falafel, and we'd get back home at around 9.00 pm and then once more we'd be like:
'Let's go to our neighbours'!" We'd stay up until midnight drinking coffee, having a
laugh, then we'd go back home to sleep. You never realized that time was actually
flying. My son used to come with me to the neighbours, a Homsi family, from
Khalidiyyi, and every day he stayed there until really late, until he was so tired he'd

come back home. Then he'd go downstairs and stay up late again, while | went to bed!

5.2.28. Text 28
Speaker 26: Y.M., female, 68 years old, high school, living in UAE since 2011

kif-ik? st "axbar-kon? kif-a I-mama w I-baba w l-earis al-halu? earis-ik halu? tawil
hék w bhobb-ik ‘akid...’anté darsi earabé kaman w eaysi bi-’italya? masallah,
masallah yoxzer al-eén...min zaman konnet 'uxt-é, mart ‘ibrahim, dallet bi-humgs sé
easra snin w ma braeref Kilmi earabe, kull-u bi-l-"inglizé, kull-u bi-1-’amerké w rahet
la-honiki rabbet banat-a 'amérka w wlad-a "amerka, ’abadan, mhafza eala 'amérka,

bont-a bathubb al-sarabé bass ma hada bya2°der eallem-a, ma-n-a mel, ma-n-a mél
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mustahil, bass ’‘anté toncaddeé earabiyyi, ‘abii-ke |-baba earabé, lekan tonecaddé
earabiyyi "anté ma ‘aznabiyyi.

ma Sufti-’a hayy Jennifer bi-l-hayy...Si-smu hayy? ea-t-tilfizyiin, Jennifer al-
‘amrikiyyi ma Sufti-’a? Jennifer, Jennifer hdayy alli btoflas bi-l-musal...la’ bi-l-
barnamez ‘nhar as-sab’t, lek 165 ma taerfi-’a? rubhet, ’axdet al-’iila, cati-"a za'yzi,
ma btahké earabé, ma tafham wa-la kilmi bi-l-earabé bass hafzi ea-l-"agané, bass
batganni, batganni la-'umm kalsiim, batganni la-’asmahan, wallah halu, halu |-
barnamez, kull-u ’agani, halla® masalan byeamli-lik mat’l srit, batwa®fe, bathutté
'id-ik ea-1-"ali w tsiife si byatlea-lik, "ayya mugreb bidd-ik t2%Idi-h, bidd-ik t2%ldi-h
bi-sot-u, bi-saki-u, bi-harakat-u, bi-koza...huwwi bi-l-"asal barnamez ’aznabeé, I-carab
Satrin eamma ya%Ido mazbiit, yaené §é halu, eand-on eabqariyye masallah w ’anté
eand-ik ‘eabgariyyi b-al-luga I-carabiyyi, hiyyi bithubb-a, ‘ahsan min-na eam tahke w
baedeén al-humse w s-samé w [-fusha kull-u earabiyyi. "ana ’il-e tlit \snin b-al-"imarat,
rukt minn-on sahrén w rzaet raddet, bass ruht minn-on Sahrén halla® la-ramadan
bysire tlit sanawat, 'éh Yaddeés ’il-¢ ma nzalt? yaené honé ktir motdayin bi-sardha,
matday“in *ktir eala-balad-na eald wadae-na, ma sah’| °bnob, *éh...si bidd-na nasmel,
eam t%l-Ir sawsan °ktir $6b eand-on bi-humos, $ob ‘éh wallah, %alet-1é ktir sob, “ulna-
la tacé Siife hon as-§ob, halla® "anté eand-kon $6b w rutiibi walla bass §ob? ’ah matel
hon maendt-a, bass hon ‘aswab w ’assa ma sufte se, halla® baed sahar tfarrazé hon,

ma bta%dreé taflasé la-barra wa-1a tatnaffasé, ka ann-ik fayti eala fur’n!

How are you? How's everything? How's your mother? And your father? And your
handsome groom? Is your husband actually handsome? Is he tall? He must really love
you... have you studied Arabic, too? Do you live in Italy as well? God bless you. A
long time ago, my sister's sister-in-law, Ibrahim's wife, lived in Homs. She stayed
there for around 10 years, without being able to speak any Arabic: she spoke in
English the whole time, American English. Then she moved away and raised her kids
the American way, that's it. She's so into America. Her daughter loves Arabic, but
nobody's there to teach her. She's not going to capitulate, she doesn't seem she's going
to give up, but you're considered Arab, your father is Arab, that's it, you're (addressing
to me) not considered a foreigner.

Haven't you seen that Jennifer, on... what's that show called? On TV, the American
woman, do you know her? Jennifer! Jennifer! In the soap oper...no, no I mean on

Saturday's show; how could you not see her? She won, first place, she got a prize, she
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doesn't even speak Arabic, not a word, but she learnt the songs by heart and she sings
kalthum and asmahan. The show's really nice, songs all through it; there's like a video,
you get in front of it, you put your hand on the machine and you wait to see what
happens. No matter what singer is selected, you have to impersonate them, you have
to be able to reproduce their voice, their looks, their movements and so on... the
original format is foreign, but Arabs are good at it: they're great impersonators -
they're talented. (talking about the interviewer) She has a flair for Arabic - she likes it
- she speaks it better than us. What's more, it's Homs Arabic, the Damascus one... but
in the end it's all Arabic.

I've been living in the Emirates for three years; | went away for just two months,
then | came back. | haven't left for three years now, so how long is it since | returned
to my country? Three years at Ramadan. I'm so fed up. The whole situation is so
unbearable; it's not easy at all, you know, what are we supposed to do? Suzan told me
that in Homs it's really hot, you know, very hot, so we think she hasn't got a clue
about the temperatures we have here! For example, is your weather humid and hot or
just hot? Oh, so just like here, but here's even hotter, it's hard to believe. You'll feel
the difference in a month. You can't even go outside and breathe; it's like being put

inside an oven!

5.2.29. Text 29
Speaker 27: M.K., male, 59 years old, degree, living in Saudi Arabia since 1990

but he left Homs when he was 16 years old.

‘and tlocet min AUMOs eUMr-7 saffacsar sini w nuss, zgir, kun’t lassa ‘awwal li-1-
bakalorya, yaené...ot-talet sanawe, bi-sahar wahed W ruht ea-I-'urdun w baed ma
ruht ea-l-'urdon %ed’t bi-l-'urdon w safart min al-"urdon la-mas’r, %asd’t bi-mas’r
sini, baed-a nzalt...hawalt ’axod al-bakalorya, ma ngaht bi-mas’r li’annu kan fade li-
|- ixtibar tlitt 'Shiir bass w bi-mas’r manaheg ar-riyadiyyat xam’s kutob, |-’inglize
ktabén, yaené minhag daxm, ’assa 'aktar min manaheg sirya, Sufte manhag sirya
yaené ktir...kbir w saeb. fa-nzalt ‘ana min mas’r, rubt ea-1- 'urdon marra tani, %aett bi-
I-'urdon, ’axatt al-bakalorya bi-I-'urdon w rul’t ea-l-cirag, darast al-gamaca bi-
gamaet al-miusal, 'idaret "aemal, 'eh, fa-txarragt min al-ciraq bi-sint ‘alf w tisea miyyi
tmana w tmanin bi-taqdir gayyed giddan w baed-a rubt ea-s-saciudiyyi. fi s-

sacidiyyi...dawwart eald sug’| bi-s-saciidiyyi, ‘awwal %aed’t bi-s-saciidiyyi 'arbasa
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Shitr w tani marra “aett hawalé Sahar hasalt eald sug’l, muhdseb la-masriie Yasr al-
‘amir as-sultan bi-madina, fa-’istagalt fi masriie Yasr al-’amir as-sultan fi-madina
sabae Shiir w rgeet, kan xallasna sug’l, kan huwwi bi-"dxer tastibat-u W rgeet w %aett
bi-gaddi §é Sahar, talabé min-né ’inné kammel sug’| bi-manga%a beidi w "and kunt
xateb bidd-é itzawwag, fa-ruk’t %addem’s ’istiqalt-1 “and, %ali-lé mnaeti-k sakan w
sayyara w hada, “ulti-llon 1a’, "and bidd-é £ ggawwaz ma bidd-¢ "atlas min gaddi, fa-
bt bi-goddi, dawwart eala sug’l, ’istagalt dawamén w baed hawalé 'usbiicén tlati
'iga-né eard min madrasi ‘inné ‘amsek lo-hsabat eand-a fa-ruht ’istagolt bi-ha-l-
madares bi-rateb 'arbaeat ‘alaf *ryal w tarakt wazifi wahdi min at-tentén li’annu I-
madrasi dawam-a min as-saea sabae as-sub’h la-s-saea tlati ’illa tult w kunt ’istagal
bi-d-dawam at-tani min as-saca ‘arbaca W nuss la-s-saca tmani w nuss, fa- 'istagalt bi-
hayy al-waziften hadaole hawalé "arbae snin. baed sinten ’ana talabt ziyadet rateb bi-l-
madrasi W sar ratb-1 bi-’arbaca W nuss, bi-l-mu’assasi talabt minn-a ziyadet rateb
min alfen °ryal la-tlitt “alaf °ryal, ma wa"afi-1é, Yumt tarakt 25-5ug’l w ruht fataht
mahallat, la’, “ab’l ma fataht mahallat al-malabes, ragei ‘alii-1e 1a’ rgae ea-5-5ug’l w
nzawwed-lak, naemel-lak or-rateb bi-tlit "alaf, bass ad-dawam kan °ktir sach, yaenée
kan eand-é dawam tmint saeat bi-l-madrasi w “arbae saeat baed ad-duh’r w "ahyanan
‘axod Sug’l bistagl-u b-al-bét yom al-xamis w I-gumea li’annu I-madrasi ma fi-'a
dawam yom al-xamis baed ad-duh’r w I-gumea eufli. baed-a tarakt as-sug’l ’ana
w’axatt ras mal-é w fataht mahall maldabes, sart ’istagel bi-fasatin as-sahra w tayorat,
fatait mahall w sawét-u basdeén tlit mahallat, faracén bi-s-siu® w farae bi-s-saree ar-

ra’isi.

| left Homs when | was 16 - | was very young - it was long before my diploma:
let's say in the third year of high school - it was in January. | moved to Jordan, and
after living for a while in Jordan, | left for Egypt. | stayed in Egypt for one year,
where | was trying to get my diploma, but it didn't work out. There were only three
months left to prepare for my exams, and in Egypt the teaching syllabus for high
school specializing in Science includes five books of Mathematics and two books for
English. A huge syllabus. A lot more than the Syrian teaching syllabus - you know
how it is there, don't you? Huge and complicated. So | left Egypt and moved back to
Jordan. | stayed in Jordan, got my diploma there and then moved to Iraq. | studied
Business Management at Mosul University and got my degree in 1988, with a ‘very

good' mark. Then I moved out to Saudi Arabia.
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In Saudi Arabia, | started looking for a job. | stayed there four months the first
time. The second time | stayed a little longer and after about a month | found a job as
an accountant for the Sultan's palace project in Medina, and | worked for him in
Medina. | came back after seven months, because the project was almost over. |
returned to Jeddah and I stayed there for about a month. They asked me to finish a job
in a remote region, but | was engaged, and | wanted to get married, so | resigned since
| didn't want to live Jeddah. They tried to convince me with: 'We'll give you a house,
a car...' but I refused. I told them I wanted to get married and I didn't want to leave
Jeddah.

So | remained in Jeddah and | looked for a new job. | was working two jobs and
after about two or three weeks | got an offer from a school as an accountant. So |
started working for them with a salary of 4,000 riyals (SAR). Then | left one of the
two other jobs that | had, as the job at the school was from 6.00 am to 2.45 pm. My
second job was then from 4.30 pm to 8.30 pm. | continued this way for four years.
After about two years, | asked for a pay rise at the school, so my salary became 4,500
SAR. I also asked for a pay rise at my second job, but they didn't accept. They were
paying me 2,000 SAR, so | quit my second job and before starting my business in the
clothing field, they offered me a salary of 3,000 SAR. This time | didn't accept,
because | realized that working in shifts was very hard: | was working eight hours at
the school plus four hours in the afternoon and sometimes | also took some work
home on Thursdays because it was my afternoon off and on Fridays because it was a
holiday.

After | quit, 1 got my shares and | opened a clothes shop. | started selling evening
dresses and suits. At first I only had one shop, but now | own three clothes shops: two

branches by the street market and one on the main street.

5.2.30. Texts 30

kané Yaedin *tnén gamb baed W 1-bab beid w gamb-u fis al-kahraba yaené d-daww, fa-
Ya1-Iu wahed la-t-tane...%l-lu:

halla® min hon la-1-bab fi-k tgib-a bi-tlit xarwat?

4l-lu: "eh fi-ne!

9al-lu: rayyeb warginé la-sii:.f! w hadak %am hal-u wahed, tnén, tlati!

al-lu: suf't?!
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4l-lu: "eh tfe d-daww min gamb-ak!

Two people are sitting®™ beside each other. The door and the light switch beside it are
on the other side of the room.

One man says to the other: 'Can you get to the door in 3 steps?"

The other one replies: 'Sure | can.'

'Ok, show me what you can do.'

He stands up: one step, two steps, three steps and he finally gets to the door.

'See?' he says.

'Well done! Now turn off the light!'

94l les humsé byhutt xamsi lérat bi-l-frizar? misan dall Xadra! hiyyi lon-a "axdar al-

xamsi lerat, misan ma batsir safral

Do you know why a Homsi puts five lira notes in the freezer? To keep them green!

(five liras notes are green and they risk becoming yellowish over time).

’tnén hamasni, kan ft hayy al-basat ad-dorén, raho, hayy ma mawgidi bi-hums wa-la
bi-siirya, kan mawgiidi bi-London, fa-raho rokbii W wahed rakeb al-bas min tah’t w
wahed rakeb min f69, fa-baed rubae saca nada-\u hada alli min 5%, %al-lu:

va ’abii ahmed...!

al-lu: si?

Yal-lu: wen surtii ant6?

Yal-lu: wallahi nahni surna %attein sé xamsi kilometer, “onto?’

4l-1u: nahni eam nastanna s-Sofer!

Two Homsis get on a double-decker bus, which is not a common thing either in Homs
or in Syria - it is in cities like London — anyway, they get on, and they decide to split
up: one downstairs and the other upstairs, and after 15 minutes the one upstairs called
to his friend:

'Abl Ahmad!' said the one downstairs.

‘What's up?'

% Some jokes are translated into English using the Simple Present even though in the Homs Arabic
version the speaker talked in the past tense because it makes the joke more meaningful.
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'Where have you been? We've travelled about 5 kilometres, and you?'

"We're waiting for the driver!'

fi wahed humsé rah eala hama fa-1a%a bi-hama nas eam tostagel eam trakkob an-nds
eala ktaf-a W yeubré |-edsé min taraf la-taraf, wallahi ha-\-humsé kayyaf %al: '‘wallah
la- arkab eala ha-1-hamwé misan yiwassal-né', fa-nazel rokeb eala ktaf al-hamwe w
lamma wuslii %al-lu:

‘anti taeref les and rkobt eala ktaf-ak?

Yal-lu: les?

Ya1-lu: misan y%ilo humsé rakeb eald hamwe!

al-lu: ok "ana humsé gayy ’istagel hon!

A Homsi guy went to Hama and found out that people there used to let others ride on
their shoulders so they could cross from one river bank (River Orontes) to the other.
He found it funny and he decided to try a ride on a Hamawi's shoulders. Once they
were done, the Homsi asked the other: 'Do you know why | took a ride on your
shoulders?'

He answered: 'No, why?'

'l did this so people can say that a Homsi rode on a Hamawi's shoulders," explained
the Homsi.

The other replied: 'Well, actually | am a Homsi who came to work here '!

humsé ragee eala bet-u b-al-1él, humsé kan w sakran, bi-’axar al-1él, fa-eam yhutt al-
muftah, ma eam yadxol, ma yaeref yhutt al-muftah, fa-toleet mart-u Safet-u mo-l-
Subbak, %alet-lu:

lak ya ’abii saleh, si nasyan al-muftah, zatta-llak yah al-muftah?

Yl la’, al-muftah mae-é bass zatti-lé I-buxs!

A Homs guy is walking back home. He's drunk. It's dark and he can't unlock the front
door. His wife's watching him from the window.
'Did you forget your keys? Shall I throw mine down to you?'

He replies: 'l do have my keys. Just throw me the keyhole!"
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5.2.31. Texts 31
Speaker 28: M.K., male, 59 years old, degree, living in Italy since 1983

fi wahed humsé mharrab bandora, wa"afii-h ea-l-gamarek sa’alii-h 'wén rayeh min
weén gay, rayeh ea-humos w ma-dra Si...xalas ma manhakki-k sé ’anti humsé, misan
hék tritk kull I-bandorat, bidd-ak takol al-bandorat', ballas yakol banadora 'Allah
yacin-ak ya sacid', byakol banadora tant 'Allah yaein-ak ya saeid’,

Gl-lii: ok eam takol bandora Sii bidd-ak min sasid?

al-lon: hada rfi%e gayy gayeb wara-yeé sayyaret flefli hamra!

A Homsi guy used to contraband tomatoes. One time he was stopped at Customs and
was asked: 'Where are you going? Where do you come from? Are you going to Homs
or where? This time we'll let you go because you are Homsi, but you'll have to leave
without the tomatoes so you'll have to eat them!'. The Homsi started eating and after
the first tomato he said 'May God help you, Said!" and again for the second tomato,
'‘May God help you, Said!".

The officers commented: "You're eating tomatoes - what does Said have to do with
them?!" The guy answered: 'He's a friend of mine who's coming after me with a heavy

load of chili peppers'"

fi wahed humsé %%Geed huwwi w mart-u, %alet-lu:

ma baeref Iés an-nas byahké dayman ealé-na, al-la:
li’annu rds-ik yabes mit’l ha-¢-tawli! (w da™ ea-t-tawli bum bum),
Yalet-Tu: "uf "uf min eam ydu™?

4l-1a: la’ xalli-ke Yaedi "and b%im ’iftah!

A Homsi couple is sitting together.

She asks him: 'why do people always talk about us?"

He answers: 'because your head is as hard as this table®” and he knocks on the table —
knock! knock!

She reacts: 'Oh boy! Who's knocking on the door?"

He replies: 'Don't worry, I'll get it'!

°" 1diom for saying 'you're very stubborn.’

206



humsé eam ydawwer ea-sug’l rah Yaemel mugabali mae saheb al-eamal, %Gedo w
eagab-ags w sa’al-it w gawab, kan ’ktir mnih, al-humsé %al-lu:

mumken ‘as’al-ak %addés al-masas?

41-lu: "awwal ma batballes naeti-K satt miyyi W baed §é Sahrén naeti-k “alf.

I-humsé %al-lu: xalas lokan briih "argac basdeén!

A Homsi was looking for a job and he went to have an interview with the boss. They
sat down, the boss asked him some questions and he replied and it was going well;
then the Homsi asked him:

'May I ask you how much the salary is?'

He said: 'As soon as you start we'll give you 600 lira, but after two months we'll give
you 1000 lira".

So the Homsi said: 'well, I'll be back later, then'!

humseé ’ihtara® dukkan-u, sa’ali-h: 'insallah ma xasort *ktir?

Yal: 1a...kunt eamel tanzilat!

A Homsi's store burned down.
Some people asked him: ‘inshallah, you didn't lose very much, did you?'

He answered: 'no...I was having a sale'!

% Referring to 'him', sometimes instead of the suffixed —h it is commonly heard a long vowel i.
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