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ABSTRACT

NEW AGE OR APOCALYPSE:
THE RHETORICAL BATTLE BETWEEN THE NEW AGE RELIGIOUS DISCOURSE

AND CHRISTIAN FUNDAMENTALISM

by Timothy James Mize

This thesis analyzes the New Age-Fundamentalist rhetorical conflict
over end-of-the-world events and what the coming new millennium holds for
humanity. Utilizing apocalyptic rhetoric as a framework, a thematic method
for identifying and applying postmillennial and premillennial apocalyptic
rhetoric to religious discourse is suggested.

This analysis reveals that New Age rhetoric is postmillennial in form
and empowers its audience by emphasizing the human ability to build a better
future. The Fundamentalist response to the New Age rhetoric, premillennial in
form, argues that the New Age discourse is a sign that the end is near. Thus,
the rhetoric of Fundamentalists is also empowering, claiming that New Age is
part of Biblical prophecy, and, therefore, all is unfolding according to God's
plan. It is suggested that of the two discourses, New Age postmillennial
apocalyptic rhetoric has a broader, more secular appeal than its

Fundamentalist premillennial counterpart.



Dedication

To all those searching for the spiritual; I truly hope you are
successful in your quest--but don't ignore the journey,

for it may be of more value than it appears.
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CHAPTER ONE: THE MILLENNIAL WARS

Prediction and prophecy have always been intriguing, especially now.
The year is 1995 and the world is soon to end--or so some say. Berosus, the
second century Chaldean astronomer, predicted the world would end in the
year 2001. Nostradamus and Edgar Cayce have agreed that the forthcoming
millennium marks the end of time, and the Mayan Indians concur. According
to the Mayan calendar, time will run out in the year 2012. St. Malachy of the
12th century prophesied that there will only be two more Popes after the
current one. The last pope will live at the same time as the Anti-Christ, whose
presence is an indicator of the end of the world, according to Christian
prophecy.

What is both intriguing and startling is the effect of these prophecies.
What is the effect of prophesying the end? Some ignore these predictions,
some laugh at them, and a few embrace them with passion. Recently, 53
members of a cult group located in Switzerland and Canada, The Order of the
Solar Temple, died in a fire reminiscent of the apocalypse. At this writing, it
has not yet been determined whether the tragedy was mass suicide or mass
murder. The leader of the cult, Luc Jouret, thought of himself as the savior
who was to protect his followers from perdition. Espousing end-of-the-world
rhetoric, he was reported to have said before the tragedy: "We have arrived at
the hour of the apocalypse" (Laycayo, 1994).

In the midst of such tragedies as this and the fiery conclusion to the
Branch Davidian conflict in Waco, Texas in 1993, the focus is typically on the
psychological state of the cult leader and the followers. But what these
tragedies exemplify is the power of a specific rhetorical form: apocalyptic

rhetoric. Considering the drama of such recent events, it is important to have
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an understanding of apocalyptic rhetoric and the power it wields. It is one of
the functions of this thesis to provide such an understanding.

Apocalyptic rhetoric is a rhetoric of deliverance; it points to a world of
chaos and promises a utopian-like future for those who commit themselves to
the rhetor's faith. The present turmoil becomes a sign that the end is near, and
thus so is deliverance. As Jouret claimed: "The present world chaos is not just
by chance" (Post, 1994). Jouret's claim illuminates what Brummett (1984)
perceives as a necessary condition for apocalyptic rhetoric: "times of physical
and social change, in which old systems of meaning could no longer explain
the world" (p. 86). Additionally, Reid (1983) notes that apocalyptic rhetoric as a
rhetorical form has historically been more widely accepted during periods
when "substantial pumbers of people were dissatisfied deeply with their
present and faced an uncertain future" (p. 237). Examples provided by Reid
include the period after the Middle Ages, when the Protestant movement was
in danger of being overwhelmed, and the experiences of the early American
Puritans. In both cases a significant group of people faced a distressing
present and an uncertain future. Reid argues that these two social conditions
create an atmosphere by which apocalyptic rhetoric is most widely accepted
and most persuasive. Could our move towards a new millennium and the
violence erupting in our world provide such necessary conditions?

As we move closer to the year 2000 the uncertainty over what the future
holds increases and the tensions mount. Two religious discourse groups, New
Age and Fundamentalist Christianity, have conflicting viewpoints over what
the new millennium promises for humanity. For those who desire it enough to
follow the leadership of the New Age Christ, New Age (whose rhetoric, I will

argue, exemplifies the postmillennial apocalyptic form) promises a blissful



utopia. Fundamentalists (whose rhetoric, I will argue, exemplifies
premillennial apocalyptic) look at the New Age promises and the talk of a new
age Christ and see the New Age religious discourse as a sure sign that the
apocalypse is upon us. I argue in this thesis that while the rhetoric of both
discourses has an appeal to their respective audiences, because New Age
rhetoric emphasizes the power of human ability, it is more likely to appeal to a
broader secular audience.

The New Age/Fundamentalist conflict is a spiritual battle of the
grandest kind: good versus evil and God versus Satan. Recent reports by the
media display indicators of such a conflict. Reverend Joseph Chambers, a
Pentecostal pastor in Charlotte, North Carolina, has accused the children's
television show character, Barney, of being a New Age demon (Chambers,
1993). A Maryland church rejected a film company's request to shoot there
because the movie was going to star Shirley MacLaine. The pastor of the
chapel stated: "Given the fact that Shirley MacLaine is a guru for the New Age
religion, which is contrary to Christian faith, we certainly would not want to
give our endorsement" (San Jose Mercury News, 1993, March 6, p. 2). On the
other side, John Dunphy (1983), writing in The Humanist, states .that the
"battle for humankind's future must be waged and won in the public classroom

. . . The classroom must and will become an arena of conflict between the old
and the new--the rotting corpse of Christianity and the new faith of
humanism" (p. 26). Christian Fundamentalists have interpreted this last
reference to humanism to be the same as New Age (Chandler, 1989; Rath, 1990).

What is significant about these examples is that they affect the public
sphere. Indeed, the Halch Amendment, which protects school children from

inquiries into their personal beliefs, is being utilized in the fight against the
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New Age influence in the classroom. And the Equal Opportunity Employment

Commission has deemed Title VII appropriate for judging whether or not
Christian employees may legally refuse attendance to New Age business
seminars. Thus public policy is being utilized and influenced in this New
Age/Fundamentalist conflict. All this is occurring at a time when a new
millennium grows near.

It is not my purpose in this thesis to engage in prophecy. It is my intent
to illuminate a spiritual, prophetic and rhetorical battle between two religious
discourse groups. Specifically, I will argue that the focus of the New
Age/Fundamentalist battle is over what the new millennium holds for
humanity. I will further argue that through the postmillennial apocalyptic
rhetorical form, the New Age discourse has a stronger and broader appeal
than its Fundamentalist opponents. The New Age rhetoric appeals to those who
look to the new millennium hoping for something better than the status quo.
Given that the new millennium is but five years away, such a study is both
timely and relevant to all who look to the future with hope and curiosity.

This chapter shall proceed as follows. First, I will outline those current
sociological conditions that are conducive to the power of apocalyptic rhetoric:
a ;iistressing present and uncertainty over what the new millennium holds.
Second, I will provide a brief understanding of the two discourse groups, New
Age and Christian Fundamentalists, who conflict over their views of the new
era. And finally, I will explain the method I will employ for illuminating this

rhetorical battle.



Distressing Times

The times in which we live are filled with uncertainty and despair.
Political uncertainty is evident. Democratjc President Clinton no longer has
his Democratic support in the House and Senate. There is ongoing political
turbulence in Haiti, Bosnia, and many of the Russian states. As to the economy,
the skyrocketing cost of living and high unemployment have resulted in
increasing numbers of homeless families. Other concerns and threats to our
society include AIDS, increasing violent crime and the continued
disintegration of the two-parent family. And, as if all this were not enough, a
changing religious climate has created spiritual confusion. Church
membership in mainstream denominations is decreasing (Jacquet, 1990) and
69 percent of Americans perceive religion to be losing influence on American
life (Gailup, 1994). Meanwhile, Eastern spirituality in America is growing
strong (Ellwood, 1987), and the New Age movement continues its growth. Such
changes in the spiritual climate led Jeffrey Hadden, professor of sociology at
the University of Virginia, to remark: "We will be spiritually alive in the
1990's; full of conflict over which spiritualities we will embrace" (Chandler,
1992, p. 191). How this conflict will manifest itself is of concern to literary
critic Harold Bloom (1992), author of The American Religion: "the twenty-first
century will mark a full scale return to the wars of religion" (p. 265).

Amidst the. confusion and growing despair, there is a change on the
horizon--we are fast approaching a new millennium. And as the year 2000
grows closer, there is an ever increasing interest in what the future holds.
Given the rather distressing current state of society, there is a depressing
logic in the belief among some that the new millennium will bring the end of

the world--the apocalypse.



Prophesying The End

Among ﬁany religions is a prophetic belief in a common set of events
that will precede the end of existence as we know it. At the end, the world will
be in a state of chaos and uncertainty, so much so that there will be a need for
a dramatic change from the present turmoil and in some religious systems, a
savior that will come and lead the faithful to victory over evil. Given the
present sociological conditions as stated previously, and the fact of an
approaching millennium, it is understandable that some perceive the
apocalypse as imminent.

There have been a number of groups who embrace the fear and the
hope of a future apocalypse. Most mnoticeably, apocalyptic rhetoric is employed
by various religious cuits. For instance, the Church Universal, led by Elizabeth
Claire Prophet, employs apocalyptic rhetoric (Woodward, 1993). This Montana
group is so concemmed with the apocalypse that it has built a number of bomb
shelters to prepare for the holocaust (Melton, 1991), and there Prophet and
her followers await the Armageddon (the final battle betwecern God and Satan).
In addition, David Koresh and the Branch Davidians employed apocalyptic
rhetoric (Kennedy, 1993). This group received a significant amount of
attention when Koresh, who proclaimed himself to be Jesus Christ, held his
followers hostage and Federal agents at bay at a heavily armed religious camp
in Waco, Texas. It was Koresh's belief that since he was Christ, he could bring
about the apocalypse. In a sense, he did just that. After almost two months of
holding Federal agents at bay outside the Texas compound, Koresh and his
followers set fire to the cult headquarters while they were still inside. Koresh
and approximately 85 people died, including at least seventeen children, in the

apocalypse-like blaze (Kennedy & Sahagan, 1993).



What knowledge of end time events provides is understanding of
humanity's current role in the great drama, and most religions have a
prophetic scheme of end time events. In the Native American tradition, the
Hopi Indians await the return of the "Great Spirit" and the time of purification
in which all but those who have followed the teachings of their ancestors will
succumb to the destruction of the earth. The familiar Judeo-Christian view
entails the concept of the return of Jesus, a final battle between good and evil
(known as the battle of Armageddon) in which God destroys Satan. In the
Islamic version, the day of judgment will be preceded by the appearance of the
Anti-Christ, Ad-Dajjal, who will be killed by Jesus in the battle of Armageddon.
This Jesus, by the way, will convert to Islam. And the New Age vision sees the
end as a transition period into a new era of harmony and justice and sharing.
The New Age apocalypse is the revelation that humanity is divine. Thus, there
will be a change in the way humanity perceives itself--it is a transformation
of social and spiritual consciousness.

Despite the present uncertainty and the potential doom suggested by
end time prophecies, there is also hope that the new millennium will bring
about a brighter era. The different views of end time events offer a tragic
sense of hope in a world of despair, and therefore each view has a rhetorical
value for its audience. It is fitting then that in a special issue of Time, (Fall,
1992) it was reported that despite the current despondency, 62 percent of
Americans believe that the new millennium will bring more hope than they
have now. In addition, 53 percent of the American public believed that the
Second Coming of Christ will occur in the next thousand years.

Among the various prophetic interpretations of the end of the world

events and the new millennium, there are two religious discourse groups who
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are locked in a battle over what the new millennium holds for humanity: the
New Age religious discourse and Christian Fundamentalists.
The New Age Discourse Group

The New Age discourse is a conglomeration of Eastern and Western
spiritual beliefs and practices: from tarot to shamanism, astrology to
hypnotherapy, and reincarnation to channeling. Some label the New Age
discourse as a movement, but that does not capture the breadth of beliefs or
influence of the New Age. In addition, its lack of structure and formal
leadership lends itself less to the term movement than other labels. For clarity,
I refer to New Ager's as a discourse community or group, the New Age belief
system as a discourse, and the future new age in small case letters. Although
the discourse is more popular in the U.S. than any other country, as a belief
system, the New Age discourse has practitioners across the world (Melton,
1992).

Previous studies indicate that Americans have little awareness of this
religious discourse. Interestingly, of those who have heard of the New Age
discoursc many have an unfavorable view of the discourse. One poll revealed
that of the 29 percent of the Americans who have heard of New Age beliefs, 49
percent held an unfavorable view of them. Additionally, 35 percent viewed
New Age discourse as a threat to traditional religions and 34 percent viewed
New Age discourse as a threat to American society (Gallup, 1990). It is fitting
that of those who hold an unfavorable view, Fundamentalists compose the
largest segment. This suggests the question of who will be writing the history
of the New Age discourse group in history books: New Agers or
Fundamentalists?

Many who have studied New Age beliefs have argued that this discourse
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grew out of the counter-culture of the 1960's (D'Antonio, 1992; Lewis & Melton,

1992), and I tend to agree although many of the New Age beliefs and ideas are
centuries old. (See appendix B and C for a more detailed analysis of New Age
beliefs and historical notes). New Age beliefs are perhaps best seen as a part of
a broader paradigm shift in our culture in recent years. In America, and to a
certain extent throughout the world, humanity has collectively shifted its
awareness to once buried issues. There has been an increased awareness of the
importance of the environment, a heightened realization of the
interconnectedness of all of humanity, and a growing appreciation of
natural/holistic medicine. The New Age discourse group played and continues
to play an important role in this paradigm shift. And such a role makes the
New Age a highly influential discourse, since it affirms our current world
views. On the surface, however, with its faires, seminars and products, the New
Age discourse may appear to be simply a commercial manifestation of a
collective intellectual and social change in the way we view ourselves and our
world.

But the commercial aspect does not do justice to the discourse. This
spiritual element of our paradigm shift is complete with authors, theorizers,
activists, and prophesiers. The value and contribution of New Age beliefs to
our culture is noted by Michael D'Antonio (1992), author of Heaven on Earth:
"The New Age, in the broadest sense, is an attempt to discover ideas and
practices that might be added to mainstream culture in order to make modern
life richer and more satisfying" (p. 13). The implicit argument D'Antonio is
making, that the New Age movement does indeed affect everyday life, is itself a
reason for studying the discourse group. The discourse has such varied

religious and spiritual beliefs that it has been called a "cafeteria style
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religion" (Chandler, 1989, 1992). While Chandler was being both sarcastic and

critical, the "create-your-own-path" philosophy may account for the broad
appeal of New Age discourse. As D'Antonio (1992) further observes: "The vast
majority of New Agers pick up an idea or practice from the movement and add
it to their mix of beliefs. They become New Age Catholics who wear crystals, or
New Age Jews who consult psychics” (p. 13). Despite its lack of a common core
of spiritual practices or doctrine, the majority of New Agers do have one belief
in common: the prophetic view that a new era is upon us--a new age of
harmony and justice and sharing.

What New Agers predict for our new millennium is a utopia, built by
humanity, with a One-World Government and a One-World Religion. Not all, but
many New Agers predict the coming of a Christ to guide and assist humanity in
the building of the new age. And all those who follow the leadership and
teachings of the New Age Christ will indeed enter the new age--the Age of
Aquarius. This thesis will focus specifically on that aspect of the New Age
discourse that deals with the prophecy of a new age and the prophets behind
the vision. This particular segment of the New Age discourse group needs
illuminating for the reason that it is the New Age prophecy and New Age
Christ that are so adamantly objected to by Fundamentalist Christians. In this
grand spiritual battie, prophecy is at the center of the storm.

Christian Fundamentalism

Fundam;ntalism is a more militant segment of Evangelicalism that
considers Biblical truth its primary doctrine. What guides the Fundamentalist
Christian in the meaning of social events is a firm belief in the inerrancy of
the Bible (Barr, 1977; Boone, 1989; Marty, 1993). To the Fundamentalists studied

in this thesis, Biblical authority is absolute and is used to guide the
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Fundamentalist efforts to evangelize and admonish behaviors and beliefs
contrary to Biblical doctrine. The importance of fighting contrary religious
and secular beliefs and practices is pertinent to an understanding of
Fundamentalists. Marty & Appleby (1991) argue that Fundamentalists are
fighters. Fundamentalists fight both with words and action for their world
view and for their literal interpretation of the Bible. They fight against
apostasy, modernization and an ever increasing pluralism.

The New Age discourse, then, becomes one more view to fight against. To
the Fundamentalists in this thesis, New Age spirituality exemplifies all that is
wrong in today's world. Since the New Age movement began receiving
attention in the 1980's, numerous books and articles have been written by
Fundamentalist Christian authors warning the public of the threat posed by
the New Age discourse group (Cumbey, 1983; Hunt, 1983; Hunt & McMahon,
1985; Marrs, 1987, Groothuis, 1986, 1988; Parrie, 1988; Peters, 1991; Rath, 1990).
The general argument taken by these critics, according to Melton (1991), is
that any deviation from orthodox Christianity is a counterfeit and apostate
religion, and that in all probability, Satan created the New Age movement as a
parody of Christianity. Thus, Fundamentalists, by confronting New Agers, are
engaging in a form of "spiritual warfare" (Melton, 1991, p. 313). And while
Fundamentalists may be viewed as extremists by some and the term
"Fundamentalism" may have taken on negative connotations, Fundamentalism
is still a social and political source of power. Fundamentalist leaders like Pat
Robertson and Jerry Falwell have a significant following and political
influence. These leaders also utilize the media to advocate their beliefs. So,
given the size of the Fundamentalist discourse community and their access to

the media, such a confrontation by Fundamentalists is likely to be a significant
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one.

The Fundamentalist perception of Biblical inerrancy is supported by a
method of Biblical interpretation known as dispensationalism.
Dispensationalism explains apparent contradictions in the Bible as due to
different dispensations. Dispensationalism also allows for claims about end-
time events based on Biblical prophecy. Thus, not only do Fundamentalists
have their own interpretation of end-time events, but through
dispensationalism, the supreme authority of the Bible, and the responsibility
to evangelize, Fundamentalists consider it their duty to announce those signs
that indicate the coming of the end and the coming of the Lord.

Adding to these principles, the Fundamentalists who attack the New Age
discourse are premillennialists and thus believe that the end of the world is
now upon us and that Jesus will soon return to bring about the millennium. It
is especially the premillennial stance that sets the Fundamentalists apart from
the more mainstream Evangelicals.

Combining premillennialism with dispensationalism, Fundamentalists
believe the new millennium will be the last dispensation. And because the last
dispensation has been predicted to be the prophetic thousand years of peace as
stated in the Book of Revelation, there must be a set of conditions that confirm
this view of the new era before us. As stated previously, there must be social
chaos and uncertainty. There also must be increased apostasy and an
emergence of Satan's disciple, the Anti-Christ.

A world filled with chaos and uncertainty is granted. Increasing
apostasy depends on one's perspective, and Fundamentalists have such a
perspective. But what about an Anti-Christ? Enter the New Age discourse

group and the New Age Christ. The Fundamentalists discussed in this thesis
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perceive the presence of the New Age discourse group as an absolute sign of
the end. New Age discourse is apostasy, and the New Age Christ becomes the
Anti-Christ. The war over prophecy has begun.

Apocalyptic Rhetoric

The New Age/Fundamentalist conflict is a spiritual battle over prophecy
concerning end time events. This conflict is manifested in the rhetoric of the
two discourse groups. Specifically, the rhetoric of both groups takes the form
of apocalyptic rhetoric.

Apocalyptic is one branch of eschatology (the study of last things)
which explains the events which precede and indicate the end of the world as
we know it. More literally, it means "revelation" or "lifting the veil" (Heald,
1975).

Apocalyptic rhetoric has several distinguishing characteristics. Reid
(1983) states that apocalyptic rhetoric has two basic functions. First, it explains
the present distressing situation as being all part of "God's plan." Second, it
promises a better future in regards to the return of Christ. Brummett (1984,
1988, 1991) offers a similar view of the apocalyptic by stating that it entails two
predictions of the future. First, it predicts an "impending change," for
example, a nuclear disaster, a return of Christ or ecological catastrophe.
Second, and following the change, there will be a millennium, which is a
thousand years of peace, justice and harmony. The appeal of the apocalyptic is
understandable; the suffering and injustices of today can be tolerated as long
as there is hope for a better future. Inherent within the prediction of an
apocalypse or return of Christ is a sense of divisiveness. Apocalyptic as a
rhetorical form acts to motivate its audience to choose a side in the ultimate

battle between good and evil. If one follows Christian teachings and the
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teachings of Jesus Christ, then one will be saved from the prophesied
destruction, the apocalypse. Fundamentalists, obeying the scriptural command
to evangelize, must take it upon themselves to warn others of apostasy and
anything that tempts humanity down the wrong path--the path to destruction.
Observe the dichotomy here. The "good" and the "righteous" who follow the
correct path will be saved and enter into heaven. The "bad" and the "evil" who
choose the way of evil and apostasy will be destroyed. Thus the apocalyptic as a
rhetorical form raises issues of choice and division.

Brummett (1984, 1988, 1991) and O'Leary and McFarland (1989) also note
that the apocalyptic can be divided into two forms: premillennialism and
postmillennialism. Premillennialism is the belief that the apocalypse, however
it is viewed, must occur before the millennium and that this apocalypse will
occur very soon. Importantly, most premiliennialists also believe that Jesus
Christ will return before the millennium, and thus it is Jesus who will bring
about the thousand years of peace. This particular form of apocalyptic rhetoric
is also characterized by a "thrill of impending doom" (Brummett, 1984, p. 84)
because it foresees doom for all non-believers and eternal bliss for all
Christians. Premillennial apocalyptic is strongly deterministic in nature
because humanity must wait for God or Christ to make the world better;
humans themselves cannot bring about any utopian - period.

Postmillennialism, on the other hand, foresees the apocalypse as
occurring after the millennium and also foresees Jesus Christ as returning
“after the millennial period. The millennium is interpreted not as the personal
reign of Christ, but as a period of peace and tranquillity when the church will
succeed in converting unbelievers and reforming society. Thus,

postmillennial rhetoric is less deterministic than the premillennial form since
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humans can be responsible for change. O'Leary and McFarland quote Charles
Finney, a postmillennialist, and one of the Great Awakening preachers: "if
[people] were united all over the world, the millennium might be brought
about in three months" (1989, p. 435). The rhetoric of the postmillennialist is
noncommittal and tame (Brummett, 1988) in contrast to the semse of urgency
in premillennial rhetoric. Given the closeness of the apocalypse, the
premillennialist urges non-believers to convert before it is too late. The
typical postmillennialist, on the other hand, sees the apocalypse as being quite
distant from the present, so the rhetoric lacks the semse of urgency found in
the premillennialist.

Even from this brief description, one can identify the postmillennial
and premillennial division as a categorical one. This is perceived as the
primary detriment of using these categories, according to O'Leary (1993, 1994).
O'Leary perceives the postmillennial and premillennial categories as just that:
categories instead of useful means of rhetorical analysis. To date,
exploration of these two forms by rhetorical scholars has been rather limited.
Contending that the postmillennial form was too vague and merged too easily
with other genres, Brummett (1988) focused only on premillennial apocalyptic
rhetoric in his textual analysis of the Late Great Planet Earth (1970), Anti-
Christ (McBirnie, 1978) and How_to Prosper During the Coming Years (Ruff,
1979). While Brummett has attempted to illuminate the postmillennial form in
his 1991 work, his model is too broad to be distinctive. Additionally, Brummett
does little more than plug specific texts into the postmillennial and
premillennial categories. O'Leary & McFarland (1989) analyzed the apocalyptic
rhetoric employed by Fundamentalist Pat Robertson before and during the

1992 presidential election. Going beyond Brummett, these scholars
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demonstrated that the postmillennial and premillennial apocalyptic models are
not entirely distinctive. They contended that each form entails specific
philosophies, such as determinism and human agency.

Previous applications of the two apocalyptic forms have been limited in
three ways. First, the focus has been more on the premillennial form, leaving
the postmillennial model without sufficient exploration and fairly
indistinguishable from the jeremiad. Second, with the exception of the few
works of O'Leary (1993, 1994) and O'Leary and McFarland (1989), the utility of
the postmillennial and premillennial forms has been limited to placing
examples into the postmillennial and premillennial categories, rather than
using the models to illuminate religious rhetoric. Even O'Leary (1994) attempts
to create a more flexible apocalyptic rhetorical model but essentially renames
the postmillennial and premillennial categories in Burkean terms. Finally, all
previous studies of apocalyptic rhetoric have been specific to Christian
religious discourse and no attempts have been made to apply this rhetorical
model to "a non-Christian religious discourse.

Given such perceived limitations, it is certainly tempting to remain
within the confines previous scholars have created or to dismiss the
postmillennial divisions as O'Leary (1993, 1994) has done, in favor of a new
model. However, 1 contend that if we employ the themes inherent within the
postmillennial and premillennial divisions, these two rhetorical forms can
indeed be utilized to illuminate religious discourse in a fruitful manner--
especially in terms of this religious conflict.

There are several themes which arise out of the postmillennial form.
As previously stated, this form is less deterministic than its premillennial

relative. Since the Christ is said to arrive after the millennial period,
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humanity must then be responsible for bringing about the thousand years of
peace. This implies that humanity has power and control over the future and
human destiny. The overriding theme here then is human agency, with all
other themes in support of this theme. Both apocalyptic forms, by definition
suggest a change, an apocalypse of some kind. The New Age discourse holds
that humanity is undergoing a collective shift in awareness and
consciousness. This is referred to by New Agers as personal and/or collective
transformation (Ferguson, 1980; Capra, 1982). Thus, the first theme in support
of human agency is transformation, both personal and collective. It is the
process of transformation that leads to the new age, but there is another
element involved, and that is the return of Christ. The major distinction
between the two apocalyptic forms is when the Christ will return, and this
time factor is a result of the perceived role of the Christ, which becomes the
next theme. These two previous themes lead to the prediction of a future
utopia. This is the theme of the new age itself: when it is arriving and how it is
characterized.

To summarize then, those themes arising out of the postmillennial form
are human agency, supported by the sub themes of transformation, the role of
the Christ, and the prediction of a future utopia, in this case, the new age.

Unlike the postmillenrnial form, premillennial apocalyptic views Christ
as being the builder of the thousand years of peace. The assumption is that
such a feat could never be accomplished through human action. Human events
and the future must be left up to God; human destiny is all a part of "God's
plan." So a strong sense of determinism is the first overriding theme of the
premillennial form, supported by three sub themes. The first sub theme is that

of salvation, which is the mirror of transformation in the postmillennial form.
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Fundamentalists do not believe in collective shifts of consciousness but rather
salvation through the teachings of Jesus Christ (accomplished in part through
the Biblical command to evangelize and witness to non-believers). The second
and third themes are identical to the postmillennial form: the predicted return
of a Christ and a predicted future utopia. Christ will return to bring salvation
to the righteous, damnation to the evil. And for those who are "saved," there
exists eternal life in heaven.
A Method Of Discourse Analysis

My contention is that there is a rhetorical battle occurring and the best
means of illuminating this battle is through a thematic analysis via
apocalyptic rhetoric. To this end, four texts shall be utilized to accomplish an
apocalyptic and thematic rhetorical analysis of the New Age/Fundamentalist
conflict.

Essentially, Chapter Two and Three organize the content of New Age and
Fundamentalist texts into the themes previously presented. For example, In
Chapter Two I attempt to illuminate New Age rhetoric by applying the themes
of transformation, the Christ and a future new age. In applying these themes,
I will demonstrate how New Age rhetoric appeals to an audience through an
emphasis on human agency. In a like manner, in Chapter Three 1 apply the
three themes and demonstrate their appeal through determinism. It is my
contention that this method not only appropriately reflects the nature of the
two discourse groups but also adds a further dimension to the current status of
the apocalyptic rhetoric model.

In addition, a set of guidelines has been established for the selection of
texts. There were two guidelines for the selection of New Age texts. First, the

lexts must be generally representative of the New Age religious discourse.
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However, given the breadth of the New Age discourse, it is improbable that
any two texts could be representative of the entire discourse. For this reason, I
have applied a second criterion: the texts must be cited by Fundamentalist
Christians in their response to New Age rhetoric. This effectively narrows the
analysis of the New Age down to that specific segment of the New Age
discourse group which believes in the return of a New Age Christ, known by
some as Maitreya, to others as Limitless Love. It is this segment of the New Age
community that draws the most fire from Fundamentalists. The first New Age
book for analysis is The Reappearance of the Christ and Masters of Wisdom
(Creme, 1980). This text is representative of the New Age discourse. 1 noted
earlier that among the beliefs of New Agers is the belief in the coming of a
world teacher, a teacher who will guide humanity into the new age (Melton,
1991). Creme is the channeler for the New Age Christ, known as Maitreya. In
other words, Creme receives "transmissions" from Maitreya, and thus Creme is
the communication "channel" for the New Age Christ. Maitreya's purpose,
according to the text, is "to inspire humanity to create for itself a better and
happier world" (Creme, 1980, p. 25). Besides The Reappearance of the Christ,
Creme has also published Transmission: A Meditation for the New Age (1983)
and Maitreya's Mission (1986) and founded the magazine Share International,
which is printed in five different languages and is distributed throughout the
world. Thus, Creme represents those New Agers who believe that a world
teacher is coming to guide the world into the new age. The second criterion is
simpler; this text must be cited by Fundamentalists in their critique of New Age
rhetoric. The Creme text is the focus of the Christian bestseller, Hidden
Dangers of the Rainbow (Cumbey, 1983). This Fundamentalist critique devotes

at least half the book to attacking Cremc and the New Age Christ. Other
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Fundamentalist New Age critics who attack Creme are Marrs (1987), Hunt and
McMahon (1985), Peters (1991) and Miller (1989). Therefore, the Creme text
meets both of the criteria.

The second New Age text to be examined is entitled Revelation: The Birth
of a New Age by David Spangler (1971). The text is representative of the New
Age discourse. Spangler himself is one of the major New Age theoreticians
(Melton, 1991) and led the development of the educational program at the
Findhorn Community. Findhorn is the New Age community. Founded in
Scotland in 1965, it started as a garden where people could enjoy nature,
meditate or channel. The garden has become famous for its abundance of
crops, despite the poor soil in that region. It is believed by some that the
success of the garden is paranormal. Spangler has written numerous books:
The New Age Vision (1973), Towards a Planetary Vision (1977), and Channeling
in_the New Age (1988) are but a few. I have chosen Revelation over the others
because it has become the manifesto for the Findhorn Community (Melton,
1991), and it fulfills my second criterion. Like the Creme text, Revelation has
been attacked by a number of Fundamentalists in their critiques of the New
Age rhetoric: Amano and Geisler (1989), Cumbey (1983) and Marrs (1987).
Therefore, this text fulfills both of my criteria for the selection of a New Age
texts.

The criteria for the selection of Fundamentalist texts are similar to the
oncs used to select New Age texts. First, the texts should represent the typical
Fundamentalist response to the New Age rhetoric. And second, the texts must
respond to or attack the New Age texts chosen previously (Creme and
Spangler). The reasoning is that this part of the criteria keeps the study

within the boundaries of the conflict.
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The first text which represents the Fundamentalist critique of New Age

discourse is Hidden Dangers of the Rainbow: The New Age Movement and Our
Coming Age of Barbarism, by Constance Cumbey (1983). This text was a
bestseller (Melton, 1991) in Christian bookstores and therefore probably the
book most Fundamentalist and other Christians would read to find out about the
New Age. Cumbey has been credited by both Gordon Melton (1991), founder of
the Institute for the Study of American Religion at University of California at
Santa Barbara, and Irving Hexham (1992), Professor of Religious Studies,
University of Calgary, for bringing the New Age movement to the attention of
the Christian community by claiming that the New Age discourse group is
conspiring to pave the way for the emergence of the Anti-Christ. Cumbey's
conspiracy theory caught on, and other Christian writers published books
with similar themes (i.e. Hunt, 1983; Marrs, 1987, De Parric & Pride; 1988).
Additionally, in keeping with my second criterion, Cumbey's book focuses
primarily on the New Age Christ and on Creme's 1980 text. Cumbey cites
Spangler as well and thus fulfills both of the criteria.

Finally, there is the second Fundamentalist text: Dark Secrets of the New
Age by Texe Marrs (1987). Marrs is author of a number of New Age critiques,
including Rush to Armageddon (1987) and New Age Cults and Religions (1990).
President of Living Truth Ministries in Austin, Texas, his organization
publishes free newsletters about Biblical prophecy and the New Age
movement. Like Cumbey, Marrs identifies the New Age religious discourse as a
conspiracy: "When we analyze The Plan for the New Age . . . we cannot avoid
the horrible conclusion that this apostate religion is demonic" (Marrs, 1987, p.
15). It is Marrs' contention that the secret of the New Age movement is that it

is Satan's plan for a One-World Religion, and that as the New Age discourse
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group grows in power, Christians must endure "a harrowing period of
unparalleled persecution and strife" (Marrs, 1987, p. 138). Additionally, like
Cumbey, Marrs attacks both Creme and Spangler, thus fulfilling both of my
criteria.

This thesis will now proceed as follows. In Chapter Two, the New Age
prophetic view of the new millennium will be assessed through a textual
analysis utilizing postmillennial themes as a framework. Chapter Three will
explore the Fundamentalist view of the new millennium within the context of
the Fundamentalist response to New Age rhetoric. The means by which the
Fundamentalist view is assessed will be through a textual analysis utilizing
premillennial themes as a framework. The goal of both Chapters Two and
Three will be to illuminate the battle over prophecy concerning
end time events. In the final chapter, the functions of the rhetorical forms,
postmillennial and premillennial, employed by both New Agers and the
Fundamentalist Christians are assessed in terms of their appeal to the
apocalyptic audience. Also, the value of the postmillennial and premillennial
distinctions will be discussed. In addition, I will discuss the secularization of
the New Age/Fundamentalist rhetorical battle. 1 argue, as suggested by O'Leary
and McFarland (1989), that the postmillennial vision leaves more room for
secular influence. In this case, the New Age may have the upper hand in the

struggle for humanity's soul.
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CHAPTER TWO: THE DAWNING OF THE AGE OF AQUARIUS

Now that the rhetorical battie between the New Age and Christian
Fundamentalism has been introduced, I will analyze the rhetoric of two
representative New Age texts with several goals in mind. My first goal in this
chapter is to illuminate the beliefs of New Age as a religious discourse--or at
least that segment of the New Age community that believes in a coming New
Age Christ. Second, I will provide an understanding of the appeal of the New
Age discourse by conducting a postmillennial thematic analysis of New Age
texts. And finally, I will illuminate that New Age rhetoric which
Fundamentalists find so objectionable.

The thematic analysis in this chapter will progress in this manner. The
first theme to be assessed is the notion of transformation. What the New Age
discourse means by social and personal transformation will be discussed, as
well as who will be transformed and how this process is to take place. Second,
the Christ theme shall be analyzed. This theme includes an identification of
the Christ, his role in the New Age belief system, and information about his
appearance. Third, the theme of the new age itself is assessed--what the new
millennium holds for humanity, according to the New Age discursive vision.

What these three themes accentuate is that New Age postmillennial
apocalyptic rhetoric creates a strong sense of division and emphasizes the
power of human agency. Each theme acts as a step towards the new age and
deliverance from this world of uncertainty and suffering. And cach step
requires a choice from the apocalyptic audience. The audience is asked to
choose between the New Age path and its corresponding promise of a future
utopia or more of the same uncertainty and suffering. Thus, each theme

creates divisions, and these divisions act to narrow the New Age apocalyptic
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audience to just the most faithful and the most committed.

What this audience is provided with in each theme is empowerment.
What in all probability is responsible for the popularity of the New Age
movement is that its discourse empowers its followers with an affirmation of
the human ability.

New Age Rhetoricians: Creme And Spangler

The texts I will analyze are The Reappearance of the Christ and Masters
of Wisdom (1980) by Benjamin Creme and Revelation: The Birth of a New Age
(1971) by David Spangler. The point of these books is to give each author's
audience an understanding of who the "Christ" is, and to explain his role in
the new age. Both texts were written for the New Age community, and thus
include terms and concepts which would be familiar primarily to those in that
community. Both authors are channelers of supernatural beings who reveal to
them what the coming millennium holds for humanity. Creme is the
channeler of Maitreya, the esoteric version of the New Age Christ and
Spangler is the channeler of Limitless Love, a messenger for the Cosmic
Christ. It should be noted that Christ takes a number of forms within New Age
discourse, but these two Christs are the most predominant figures.

In the preface to The Reappearance of the Christ, Creme tells about his
experience in meeting and forming a relationship with the New Age Christ.
Author, artist and channeler to the New Age Christ, Creme is a theosophist and
has been influenced by the writings of such theosophists as Blavatsky and
Bailey (See Appendix B for information on theosophy). In the early 1950's
Creme began to hear transmissions--internal messages--from an unknown

source, and after a while began to dictate them into a tape recorder. Not
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knowing what the source was, Creme decided it was some supernatural figure
attempting to send a message to the material world. Then, in 1959, Creme was
informed by the supernatural figure of the coming of the Christ, Maitreya.
Creme was also informed that he would be a part of the plan to bring about the
new age and the reappearance of the Christ. In 1972, Maitreya himself, whom
Creme calls the Master, began training Creme as a disciple. The training was a
spiritual one, which eventually led to the development of a two-way
communication process between the Master and Creme. In 1975, Creme was
informed by the Master that Creme had to go "public" with his transmissions.
This meant public speaking. Quite apprehensive about his first public
speaking engagement, Creme describes his experience in this way:

I was very nervous. Although I knew my material, I did not have it in

any sort of order. The Master, in his kindness, dictated for me a list of

headings which 1 could glance at, and in fact, so overshadowed me
throughout the talk, that He practically gave it. Just before the end,

I was suddenly overshadowed by Maitreya Himself, my heart melted,

and I had the greatest difficulty in keeping my voice steady

(Creme, 1980, p. 20).

Note the personal contact Creme claims to have with Maitreya. Creme
relates his contact much like a Christian would witness meeting Jesus.
Rhetorically, this paints a picture of Maitreya as being a personal savior,
much like the relationship of a Christian to Jesus. By demonstrating Maitreya's
personal concern for Creme in this situation, Maitreya is demystified. And the
nvoint of the preface as a whole is to show Creme as just an everyday person,
who just happens to be the channel for Maitreya. Relating these personal
experiences is an important part of New Age rhetoric (Melton, 1991). One is

perceived as credible in the movement discourse not for studying New Age

beliefs, but for experiencing the spiritual. It is the cxperience which is
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admired not knowledge of texts.

Now that we have an understanding of the author, we need some
general information about the text. The focus of Creme's text is a description of
the Christ, his role in bringing about the new age, and his message for
humanity. The text takes a question and answer format. This format was the
result of the lengthy question and answer periods Creme experienced during
his lecture tours. Since many of the same questions were repeatedly being
asked of Creme, he merely put these sessions in book form. Thus the chapters
are divided into the subjects that reflect commonly asked questions of Creme.
Examples of chapter headings are: "The Christ and his Reappearance," which
serves to define the "Christ," "Christ Consciousness" which shows how the
Christ will emerge, and "Effect on Existing Institutions," which discusses the
New Age Christ's effects on Christianity and other world religions. Other
chapters include discussions of God, esoteric philosophy, and the political
effects of the Christ's return. Taken as a whole, this text serves to define the
nature and purpose of the Christ, contextualize him within esoteric
philosophy, and put this philosophy within the framework of religion and
spiritualism.

David Spangler and His Text

Like Creme, Spangler has had an awareness of the different aspects of
reality and two worlds for most of his life. As a teenager, Spangler's ability to
"commune between dimensions" (Spangler, 1971, p. 19) led him into an
exploration of esoteric philosophy and mysticism, with particular attention to
the possibility of a dawning new age. In 1970, his interests led him to
Findhorn, a New Age community in Scotland. This community's purpose was to

engage in "the practical exploration and demonstration of a New Age
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consciousness" (Spangler, 1971, p. 20). During the summer of 1970 Spangler
became aware of a presence that was "overlighting" him (Spangler, 1971,

p. 21). Spangler and several others began meditating together in order to see if
this presence could be contacted. It was at this time the presence made itself
known to Spangler as Limitless Love and Truth. Between July and September of
that year, this supernatural figure transmitted seven messages to Spangler.
One turned into a small book for the Findhorn community, the other six are
included in the Revelation text. Originally, this text was published in April,
1971 only for members of the Findhorn community in order to create an
awareness of the arrival of the Christ. As Spangler admits, "The book was
heavily oriented towards the esoteric and the metaphysical. It was written
assuming that its audience already had some familiarity with the concepts in
these fields" (p. 24). According to Spangler, however, college bookstores began
ordering copies. Pretty soon the text was in its second printing (in November
1971).

The format of the text is, like Creme's, somewhat unique. In Part One of
the text "Introduction to Revelation," Spangler introduces the concept of the
new age and Limitless Love. Limitless Love is not a physical being, but a
"personification of a state of being now existing and manifesting within the
newly initiated and expanded consciousness of earth life" (p. 150). In this state
of being, Limitless Love acts as a spokesperson for different sources of power
and life. The main source is the Cosmic Christ. The Cosmic Christ is the one who
is carrying new age energies and will one day bring those energies to earth.
The Cosmic Christ and Limitless Love are akin to the Christ--Maitreya--that
Creme talks of in his book. (They are both Christs, because Christ in the

Spangler text is more like spiritual energy than a person. So when 1 refer to
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the New Age Christ in the analysis of the Spangler text, I may be referring to

both Limitless Love and the Cosmic Christ. However, it is Limitless Love who
gives the revelation about end time events to Spangler.)

Part Two is devoted to the teachings of Limitless Love: "The
Transmissions of Limitless Love and Truth." This part is written as though the
supernatural figure, Limitless Love, were writing the section himself. Each
transmission is dated, and each entry is a chapter. The basic format is Limitless
Love responding to questions from Spangler on a telepathic level. Entries are
about 3-6 pages in length and are written with Limitless Love speaking in the
first person, as in "My Beloveds, what is the revelation which I bring?" (p. 73).
The content of the transmissions varies. There is a transmission entitled
"World Events" in which Limitless Love states that when a nuclear war breaks
out in Asia, the revelation will occur, and New Age followers should not be
afraid. This would certainly appeal to those who live in fear of, or expect
nuclear annihilation. Another transmission is called "Clarification of the
relationship between the Old and New." In this chapter, Limitless Love
proclaims that "I am the body of the new heaven and new earth . . . and
anything which does not manifest my characteristics is not and shall not be of
the new" (p. 84). Other transmissions include: "The Age of Man's Maturity,"
Obedience to Law" and "new age Energies and new age Laws: An Article." After
these transmissions is Part Three, which is Spangler's explanation and
interpretation of the previous transmissions. In sum, the text takes the format
of a claim in the introductory chapters, the proof of the claim through the
transmissions of Limitless Love, and the interpretation of the proof in the last

chapters.

This text, then, has to do with revelations by Limitless Love--the content
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of which describes the transformation of our world and the birth of a new age.
Transformation

A familiar aspect of apocalyptic rhetoric is the topic of the change that
will take place near the end of the world. Such a change is usually a
catastrophic one: an ecological disaster or nuclear war are examples of what
the change might entail. The change according to New Agers is not quite as
threatening. Rather than destruction, New Agers talk of remewal through
transformation of reality. Transformation then, is an important theme in the
New Age discourse.
The Ages of Humanity

To understand transformation, one must understand the New Age
discursive perception of time. The whole notion of a new age asks the audience
to accept the premise that time is not linear and that humanity goes through
different ages as part of its evolutionary development. These different ages are
astrologically based, and each is an evolutionary step for humanity; each age
is distinctively different from the last. Spangler realizes the assumptions
underlying the idea of a New Age and therefore addresses this issue directly.
"Is there any truth behind calling this time in history and human evolution
the beginning of a new age?" (Spangler, 1971, p. 105). In answer to this
question, Spangler c}tes the concept of geological ages as well as the twelve
Zodiac signs. Spangler states that the earth moves through twelve different
ages during a course of 26,000 years. At our current point in time, according to
the astrological perspective, the "vernal equinoxtial point is leaving the
constellation Pisces and entering the constellation of Aquarius. We enter the
Age of Aquarius” (1971, p. 108). Thus, if the audience accepts certain

astrological connections as having the meaning Spangler claims, then it
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follows that humankind is leaving one age and entering into another. Creme
and Spangler agree that the world is in a transition period between the
Piscean Age and the Age of Aquarius: "There is no doubt of the new spiritual
awakening which is everywhere taking place, which must lead to an era of
world brotherhood--the keynote of the coming age of Aquarius" (Creme, 1980,
p- 26). Spangler echoes Creme's notion of a spiritual awakening by stating that
his book, Revelation, "is a look at the phenomena of transformation occurring
upon our world at this time" (1980, p. 35). The sense that New Agers have of our
current time being special is understandable given that the new millennium
is just a few years away.

The implication here is that ages have distinguishing characteristics.
As a rhetorical means of making the new age more appealing than our
current age, both Creme and Spangler present the current Piscean age in a
negative light. For instance, the Piscean Age is a "time of crisis and
uncertainty {a] time of trial and testing" (Creme, 1980, p. 35). Creme further
elaborates on the problems of the Piscean age by stating that famine and
overpopulation plague our current age. In addition, Creme states that what
characterizes the Piscean age is separatism. Humans apparently do not
consider the whole of life on a daily basis--they do not see their actions
affecting society or the plamet as a whole. As a result, humans do not have a
right relationship between themselves or with other life forms on the planet.
As Creme says: "We must stop exploiting the lower kingdoms and misusing
their life" (1980, p. 68). And in reference to the problem of famine: "If one
man is starving in a world of plenty, you do not have a right relationship"
(Creme, 1980, p. 151).

Another problem Creme identifies as being part of the Piscean Age is



31
the inability of the Christian Church to modify its doctrine to fit modern needs.

"The Christian Churches have released into the world a view of the Christ
which is impossible for modern people to accept: as the one and only Son of
God" (p. 47). Creme further contends that Christianity has moved far away
from the religion which the Christ began through Jesus. Creme specifically
points to St. Paul: "the structure of Christianity, of the Church, was built by St.
Paul--and St. Paul made a number of mistakes. He distorted Christianity
considerably" (p. 159). As a result, "the majority of thinking people today have
rejected this view, but are left with no answers to the meaning of life and
evolution or any clear idea of the way forward, or any sure faith in the fact of
God or His continuing contact with . . . mankind" (p. 25).

Spangler too bemoans the distressing current state of our world, but his
method of distinguishing between the two ages is to argue that there are
actually two planes of existence. There is the old world of form, which exists at
the human level of consciousness, and there is the world that exists beyond the
human level of consciousness. The world of form is the Pisccan Age, and the
world beyond human consciousness is the Aquarian Age or nmew age. In
presenting this distinction, Spangler, like Creme, provides a negative view of
the world of form or the Piscean Age. Spangler describes the world of form as
distressing and plagued with conflict and disappointment.

What characterizes the world of form, according to Spangler, is conflict.
At one point in the text he notes that there is a conflict between "man and
Nature" (Spangler, 1971, p. 132). This conflict is manifested by such crises as
overpopulation, poliution, and the threat of nuclear war. These are all
identifiable crises of our age, and the fear of nuclear war is a fear that reaches

a wide audience. At the time the Spangler text was published (1971), which was
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before Glasnost and before the end of the cold war, the fear of such a crisis was
even more intense. By citing such fears, Spangler creates a rapport with his
audience through an identification of common concerns. Overpopulation,
poliution, a fear of nuclear holocaust: since these are common concerns many
people have, and people naturally seek peace and freedom from these worries.
However, as Spangler further states, while "men seek peace, . . . no peace will
be found on a human level of consciousness" (1971, p. 74). This is rather
disappointing. The only state of consciousness known is at the human level. If
the audience cannot find peace here, perhaps peace cannot be found. No
matter how hard they try, no matter how long they strive, this peace may be
unattainable. They may never know the solutions to the crises. Thus, at the
human level of consciousness, humans will always remain in a "hungry
world" (p. 45).

Spangler also explains our distressing spiritual situation: "We are either
afraid of the transcendental, the mystical . . . or we swing to the other extreme
. yearning for some messiah to supernaturally deal with our problems"

(p. 37). This is an interesting statement. Spangler seems to be saying that the
people should not be afraid of the mystical, but they should also not be waiting
for a messiah to take care of their problems. In fact, Spangler seems to be
pointing to Christianity as being a crutch for humanity; instead of people
solving their own problems, they wait for a messiah, Jesus Christ, to solve
them. Throughout the text, Spangler bemoans the effects of Christianity on the
world of form (the Piscean Age). Spangler (1971) speaks of historical

revelations of Second Comings and messiahs which were only "false labors":
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New religious movements sprang up around the world in the

anticipation of the Second Coming or of new revelation, and new

messiahs proclaimed themselves with regularity. Often only

disappointment and disillusionment followed some of the more
spectacular movements which promised the imminent

arrival of the millennium (p. 134).

There are a couple of points to be made here. First, there is the irony of the
reference to the "imminent arrival of the millennium." Spangler berates the
very thing the New Age movement promises, a utopia in the new millennium.
Rhetorically, Spangler is distinguishing one vision, one revelation from
another. The implication is that not all prophesied utopia's are the same; some,
like the New Age vision, will actually come true. Secondly, there is the obvious
disparaging of Christian prophecy. Although Spangler (1971) observes that
the positive aspect to these "false labours" was that they kept the concept of a
new heaven and new earth alive, he also claims that the Judeo Christian world
view has also limited our conception of spirituality: "Man has been held in
bondage by medieval concepts of the spirit and of God which inspired fear and
encouraged ignorance" (p. 135). Thus, Spangler appears to identify
Christianity as one of the problems in society today, since he associates it--in a
negative sense--with the current age of form.

Note the appeal to the assessment of our current problems. In
describing characteristics of the current Piscean Age, Creme and Spangler
build rapport with their audience. Who couldn't identify with the uncertainty
and turmoil in today's world? This is an important first step for the apocalyptic
rhetor. If one is revealing the future, one might start with how the future
compares to the present. And if the rhetor is promising something better, it is

a smart move to start by creating a desire in the audience to want something

better. Thus, by discussing some of the problems with our current age, the new
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age authors rhetorically identify with their audience, which may aid in an
acceptance of their claims about the new age, at least for those who need
convincing.

If the audience accepts that humanity evolves through a secries of
different ages, one logical query may be how do such ages become different?
The ending of one age and the beginning of another is a period of social and
collective transformation; it is a transition period. Creme, Spangler and other
New Agers view the new millennium as the next step in humanity's evolution.
In fact, New Agers claim that the world is now in a transition period between
the Piscean Age and the Age of Aquarius or the new age. In astrology, the
symbol of Pisces is a fish. And the fish is also symbolic of Christianity. In
astrological terms, the age of Pisces is the age of Christianity and the Christian
Church. This age, according to New Agers, began with the life of Jesus Christ
and will end when humanity enters the Age of Aquarius. This view itself, of
course, would certainly be objected to by most Christians.

There are two elements to Creme and Spangler's postmillennial theme
of a transformation of reality or the transition period: the first is a description
of the process of transformation, and the second informs t