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A STUDY OF THE HISTORIC THEORIES

OF THE ATONEMENT



INTRODUCTION

In one of his letters to the church at Corinth, the
apostle Paul sets forth as one of the basic facts of the
primitive Gospel that "Christ died for our sins according
to the Secriptures." In the same passage, he asserts that
it 18 by this Gospel that men are saved - that 1ls, that
there is a definite relationship between the death of
Christ and the salvation of men. To define this relation-
ship has been a task that has occupled the thinking of
some of the greatest minds of the ages since the day that
Jesus of Nazareth hung on the cross on Golgotha's hill,
The writers of the New Testament deal with the question
from a variety of viewpolnts. Consequently, practically
every theory of Atonement that has been developed during
the centuries since the close of the apostollc age can
find some Scriptural support;

In dealing with the various theories of Atonement,
one need not feel obligated to embrace any one of them as
containing the full statement of the truth, while reject-
ing all the others as being completely false., If, as the
New Testament writers and the Christian church through
the ages have belleved, Jesus Christ was more than a mere

Men - if the One who walked by the shores of Gallilee bore

11 Cor. 15:3
ii



a unique relationship to the Eternal that can be claimed
by no other - then His atoning death has an infinite sig-
nificance, beyond the power of finite minds to fully
fathom or exhauste. Therefore, one should approach the
study of the Atonement, on the one hand, expecting to

find truth in all the theories that have been developed in
an effort to explain it, and on the other hand, with a

conviction that after all that men have sald upon the sub=-

 ject, much more remains that could be sald, and doubtless

shall be as future gencrabtions discover new lighte.

Concerning the question of the importance of this

subject, Je Ko Mozley writes:

Now the problem of atonement is of fundamental im-
portance in religion. For if religion involves
the idea of relationship between man and Godjeee
then the problem of atonement ls the problem of
the way in which that relationshlp wmay still be
regarded as exlsting, desplte certain facts which
appear to affect it adversely. There is a certain
true relationship between man and God; something
happens which destroys or appears to destroy that
relationship; how can that relationship be re-
stored? That is the problem.l

This being so, it 1is not surprising that the idea of
Atonement is found in some form in nearly every religlonm,
ancient and modern.’ And it makes clear why the death of
Christ, viewed as en act vitally connected with the re-
lationship between God and man, holds the place of

prominence which has been accorded to it in the Christian

faithe

15.K. Mozley, The Doctrine of the Atonement, (New
York: Charles Scribner’'s Sons, 1916), pe 5

il



In the consideration of this subject, we shall be~
gin with a consideration of the subject-matter which, at
least in theory, lies at the foundation of all the views
of Atonement that have been developed: the New Testament
teaching. We shall then devote a chapter to each of the
three main types of theories of the Atonement. These we
may define as the classic or patristie theory, the satis-
faction or Anselmlc theory, and the subjective or exem-
plary theorye A fifth chapter will deal with some of the
modern views that have been expounded by modern scholars,
We shall endeavor in the concluding chapter to draw from
our study some pertinent conclusions regarding the sig-
nificance and the understanding of that bedrock truth of
the Christian Gospel - that Christ died for our sins ace-

cording to the Scriptures.

iv



CHAPTER I
THE ATONEMENT IN THE NEW TESTAMENT

In the considerstion of the relative value of the
1life and the death of Jesus Christ in lts relation to
human salvation, one modern scholar concludes that "ir
elther can be passed over in a brief statement of Chris-
tian fects, the death cannot be omitted and the life may e "1
In leading up to this statement, the author of it makes one
pertinent point clear. Although it is by the sufferings
and death of Christ that we are saved, 1t is noﬁ possible
rightly to separate that death from the antecedent life,

He had been prepasred for the crowning act of redemption
amidst the temptations and sufferings of His life. Theo~
logiens have distingulshed between the "active obedience"
and the "passive obedience" of our Lord, meanling by the
former expression His life of perfect fillal obedience to
the Father, and by the latter Hls willingness to suffer
the death of the cross. But this distinction is impos-
sible to maintain. Both the active and passive elementa
of His obedlence enter into His l1life at all of its varilous
stages, and, therefore, like His robe, Hls ministry, even

to its crowning act of dying, is "without seam, woven from

lRovert Mackintosh, Historic Theories of Atonement,
(London: Hodder and Stoughton Ltde., 1920), p.9

1




the top throughout."l

It will be our task in this opening chapter to exam-

ine the New Testament Scriptures with a view to determining

insofar as possible whether the importance that historle
Christianity attaches to the death of Jesus Christ has a
solld basis in the recorded sayings of our Lord Himself,
and in the writings of those who interpreted Him to the
first generation of Christians. Thls investigation willl
disclose several important facts. In the first place, the
New Testament writers represent the Atonement of Christ
under various forms. They also employ & number of figures
of speech, no one of which, taken by itself, gives an ade-
quate idea of the Atonement. In the second place, it will
be found thatvthere are ideas set forth that cannot be
made to fit into any one of the various theories of Atone~
ment that have arisen through the centuries. This 1s not
to say dogmatically that the New Testament contalns con-
tradictory view§ of the significance and meaning of the
death of Christ., These views may be complementary and
supplementary rather than contradictory; for the Atone-
ment is a truth which, like a grest diamond, has many
facets,

The inability to make New Testament statements fit
into a well-ordered “systematic theology" of Atonement is
due largely to two causes. One of these 1s the vitality

of the New Testament message. The experience of first

lrohn 19:23
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century Christians of the saving grace of God in Christ
Jesus, as well as the experience of men in every century,
was not a sterotyped form which came alike to every heart
and every mind. Not everyone has come to know Jesus
Christ in the same way as Saul of Tarsus came to know Him,
Therefore, as the way in which the New Testament writers
interpreted their Lord and His saving work was dependent
upon thelr individual experiences of His salvation, and
a3 there was a great variety in those experiences, there
was inevitably a variety in the expressions employed.
Even so, these varying expressions may be properly re-
garded as differing in emphasis only. And amidst all
the wealth of ldeas and figures employed, there is a
bond of unity that unites all the New Testament utter~
ances concerning the death of Christ into at least one
luminous truth: némely, that 1t 1s connected in some
vital way with the salvation of nen.

The other reason why all existing theorles of Atone-
ment fall to fit all the New Testament statements into
thelr scheme is that most of these theories emphasize an
element of truth and are defective in what they omit
rather than In what they assert, In other words, to em-
ploy a familiar courtroom expression, they tell "the
truth" but not "the whole truth." In a very real sense,
the most brilllant of men are very much like a high
school student who by dipping s teaspoonful of water out

of the ocean and examining it under a microscope seeks to
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gset forth a statement describing the entlire vast expanse
of the sea with its depths and its eddies. And so, doubt-
‘less, it will always be as reverent minds seek to appre-
hend ever more fully all the depths to be found in Him who
sald, "I am the...Truth,"l

The study of New Testament statements concerning the
death of Christ will also reveal the profound influence of
the 014 Testament Serlptures in the thinking of both our
Lord and His early followers. Marcion may appear in hils
time with his theory of the Demiurge and his antithesis re-
garding the God of creation and the God of redemption; but
to Christ and Paul and Peter and John, as well as to the
~writer of Hebrews, the God who in the last times spoke to
men by His Son 1s the same God who at sundry times and in
divers manners spoke in times past unto the fathers by the
prophets.® Although the Christien faith, like new wine
poured into the old wineskins, by 1lts very nature must
burst &sunder the narrow bonds of Judsism end flow forth
to all mankind, it 1s nevertheless eternally in debt to
the Hebrew tradition of which it was regarded as not the
destruction but the fulfillment,.

Finally, the careful analysis of New_Testament pas-
sages bearing on the Atonement will reveal how contrary to
the facts 1s the oft-heard assertion that we today; like

the apostles, ought to preach the "fact" rather than the

lyohn 14:6

2Hebrews 1:l
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"theory" of Atonement: that is, that salvation through
the blood of Christ is a fact to be believed, not under-
stood. Even apart from the teaching of the New Testament,
to attempt to exclude all meaning from the death of Christ
is absurde Dre. Mullins illuminates this point in the
following words:

No moral or spiritual fact can be a fact for an intel~-

ligent being without a meaning. The fact does not be=

come a fact for intelligence apart from its meaning.

A dose of medicine given to relieve physlcal pain

might do its work without a grasp of its meaning to

the patient. But in the higher reglm of spirit fact

and meaning are inseparable. Apart from their mefn-

ing religious facts become mere maglcal agenclese
But that Jesus Christ and those who loved and followed
Him should be content to accept Hils shameful death as é
mere fact and make no attempt to explain or understand it
is utterly unthinkable. The first generation of Chris-
tians wrestled with the "why" and the "how" of the Atone-

ment; end succeeding generations have rightfully followed

in 1ts wake.

Christ's Death in Hils Own Teaching

We shell begin with the consideration of our Lord's
own thought concerning His death as revealed in sayings
ascribed to Him in the Gospel narratives. At the very
outset of this investigation, we come face to face with
the fascinating questlion as to whether or not Christ atb
the beginning of His public ministry, or prior thereto,

anticipated His rejection and death as the culmination of

1g,v., Mullins, The Christiesn Religion in its
Doctrinal Expression, (Philadelphia: The Judson Press,
T948), Pe 505
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His work and the means by which His mlssion was to be
brought to a successful conclusion. Men of broad and
reverent scholarship are arrsyed on each side in the
controversy over this problem., Those who hold that the
Lord began His ministry with no expectation of His re-
jection can point to strong lines of evidence for thelr
contentione Dr. Mackintosh sees our supreme reason for
believing that Christ began His ministry without any
certainty of the cross in the fact that He offered the
Gospel of divine mercy to His own people. He ralses the
question, to which a negative answer is regarded as
highly probable, whether the opportunity to embrace the
goodness and grace of God could have been genuinely pre-~
sented to the Jews had Christ foreseen from the first His
rejections He sees in much of our Lord's early teaching
a tone of joyful confidence which is Inconsistent with
any a priori assumption that His minlstry would produce
the reaction whieh it did. He concludes that "Jesus be-
gan His work desiring and expecting to be welcomed by His
own people whom He so dearly loved."!

Further evidence to strengthen the argument of
those holding to the above position may be found In the
fact that it was at a somewhat late point in the Gospsel
story, viz., after the confession of Peter at Caesarea
Philippi, that Jesus began to teach Hls disciples about
His approaching death. The exceptlon to this is found in

lyistoric Theories of Atonement, (London: Hodder and
Stoughton Ltde, 1920), n 46

el il et T R T L o T N T T e e g S B T
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our Lord's words about the sons of the bride-chamber,
placed earlylin the tradition of our Gospels by both Mate
thew and Iuke, and undoubtedly predicting & tragic death.!
In reply to the question by some of the disciples of John
the Baptist, "Why do we and the Pharisees fast oft, but
Thy disciples fast not?" Jesus replies that the children
of the bride-chamber cannot mourn as long as the bride-
groom is with them, but that the days will come when the
‘bridegroom shall be taken from them, and then shall they
fast. Dr. Mackintosh has four possible solutlons to the
problem that this saylng presents: that it is either dis~-
placed, or an allegorizing gloss, of the passing appre-
hension of a possible sorrowful interruption of bridal
joy, or conditional end not absolute.® Any of these solu-
tions makes the saying compatible with the idea that Jesus
began His work expecting to be welcomed and acceptede

The opposing viewpoint, which is ably defended by
Dr. Denney, holds that‘from at least the beginning of His
public ministry our Lord knew that His mission was to be
accomplished through re jection, suffering, and deathe
Denney sees 1n the record of the baptism, with the pro-
nouncement of the voice from heaven, proof that the Messi-~
anic consciousness in Jesus from the very beginning was one

with the consciousness of the Servant of the Lord. A volice

lyatthew 9:14-15

2Historic Theories of Atonement, (London: Hodder
and Stoughton Ltd., 1920)’ Pe 46
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from heaven me ans not a voice from the clouds, but a volce
from God, spesking in familiar 0ld Testament words, medi-

sted through psalm and prophecye

It is through the absorption of 0ld Testament Scrip-
ture that Jesus comes to the consciousness of what He
is; and the Scriptures which He uses to convey His
experience to the disclples are the_ second Psalm, and

the forty~second chapter of Isalah.
Thus, according to this view, in the mind of Jesus the King

and Son of the Psalmist is at the same time the Servant of

Jehovah of the Prophet. The evidence indicates that Jesus

combined beforehand two lines of anticipation which seem
at first glance so inconsistent with each other, and that
therefore from the very beginning of His public work the
sense of something tragic in His destiny, which might be-

come definite in form only with time, but in substance was

sure, was present to the mind of Jesus. The record of the

temptation, in which the Christ, seeing the two paths that
lie before Him, chooses that which He knows will set Him
in irreconcilable antagonism to the hopes and expectations
of those to whom He is to aﬁpeal, is regarded as further
evidence that our Lord began Hls ministry with the assure-

ance that the Suffering Servant was to be an element in His

Messianic calling.?
One statement ascribed to Christ prilor tQ Peter's

great confesslion indicates that He saw in the experience

of Jonah a prophecy of His coming death and resurrection.

lJames Denney, The Death of Christ, (New York:
Hodder and Stoughton, 1911), p. 10

2Ibido, ppo 12"'15
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Ih response to the Pharisces' request that He.give them a
sign, Jesus replies that to en evll and adulterous gener-
ation no sign should be given save the sign of the prophet
Jonah: that ss Jonsh was three days and three nights in
the whale's belly, so should the Son of man be three days
and three nighté in the heart of the earth.t This allusion
of our Lord to His death does nothing toward carrying us
into the understanding of ite It suggests that the victory
of Christ lies beyond His death. Some scholars believe
that Jonsh represents the nation of Israel emerging as
though by a miracle from the Exile in order to carry out
its mission.to the world, and that it is therefore highly
fitting that the sllegory of the desth and resurrection of
the nation should be also the allegory of the death and
resufrection of the nation's true Representative.2
The beginning of our Lord's expliclt teaching con-
cerning His coming death is placéd at the same point by
all the.synoptics: following immediately upon Peter's
great confession of Him as the Christ.® "From that time
forth began Jesus . to show unto Hls disciples, how that He
must go unto Jerusalem, and suffer many things of the
elders and chief priests and scribes, and be killed, and
be raised again the third day."4 The Gospel records in-

dicste that in a real sense a new epoch in our Lord's

lyatthew 12:38-40

2James Denney, The Death of Christ, (New York:
Hodder and Stoughton, 1911), pe. 18

SMatthew 16:13=21 Matthew 16:21
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ministry had begun. His dlscourses are not now so much
to the multitudes as to the twelve. His method is no
longer so much the preaching of the Kingdm as teaching
concerning Himself, particularly His death. The synoptlcs
are unenimous in emphasizing the imperative note in His
words: He mist go up to Jerusalem and die. What is the
meaning of this "must?" In what way did Christ regard
His death as such an urgent necessity? Two answers are
given, which ére not mutually exclusive, and both: of
which probably set forth truth.

In the first place, the "rmst" may be one of out-
ward constraint: His death was inevitable. One with
the spiritual insight of Jesus could scarcely have failed
to read the signs of the times, Doubtless in the martyr-
dom of John the Baptlst Hevperceived a sure Indication of
what lay in store for Himself, He must have seen in the
mounting opposition and hostility of the forces érrayed
ageinst Him that they were only walting thelr time, whlch
was sﬁre to come sooner or later, 3Some have sald that
Jesus came ﬁhus to’see that His death was lnevitable, and
thaet He reconcilled Himself to 1t by lInterpreting 1t as
gsomething which properly entered into His work apd con=
tributed to its success. Such an assertlon, however,
would not seem to be justified in the light of the facts
presented in the Gospels. ‘

The second ahswer finds in the "must" an inward

constraint: His death was indispensable. As Dr. Denney
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so aptly points out,

The inward necessity whlch Jesus recognized for His

death was not simply the moral solution which He

had discovered for the fatal situation in which He

found Himself. An inward necessity 1is ldentical

with the will of God, snd the will of God for

Jesus 1s expressed, not primarily in outward con~-

ditions, but in fhat Scripture which is for Him

the word of Gode
If it be true that our Lord found Hinself foreshadowed in
the forty~-second chapter of Isalah and other Servant pas=-
sages, it is incredible that He should fail to apply to
Himself Isalah 111l and Psalm xxii., This being the case,
while it may be admitted that circumstmces mmde Christ's
death inevitable, the divine necessity for a career of
suffering and death is deduced not from the malignant
necessities by which He is encompassed, but from an in-
ward compulsion: "All things must be fulfllled, which

were written..e.concerning Me."?

Perhaps the first of the two outstanding statements
of our Lord which give the clearest insight into His own
thought of His approaching death is found in the context
which records the ambitious request of James and John,
and Jesus'! response to that request. In this passage,
after referring to His coming death as a cup which ﬁe
shall drink of and a baptism that He 1s baptlized with,
He tells the ten disciples, angry with thelr two ambi-
tious brethren, that the Son of men came not to be

ministered unto, but to minister, end to glve His l1life a

lyames Denney, The Death of Christ, (New York:
Hodder end Stoughton, 1911), p. 22

2luke 24144
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ransom for many.l Is it possible to grasp our Lord's
meaning - to know what was in‘His mind when He spoke of
His life being given as a ransom?

Here once sgain, we may doubtless find the most
satisfying explanation of His thought by using as the key
Jesus' thorough acquaintance with the 0ld Testament Scrip~
tures. The phrase "and give His life a ransom for many"
may include an echo of the fifty~third chapter of Isalah,
where the Suffering Servant is saild to bear the sins of
many;zl but it is more likely indebted chiefly to the
teaching of the forty-ninth Psalm regarding ransom from
deathe® The thirty-ﬁhird chapter of Job may also furnish
a real clue to the mind of Christ.4 If this be true, we
may regerd our Lord's saying in the passage under con-
sideration es showlng that He regards the lives of the
many as being somehow under forfeit, and that His own 1life
was the rensom price by which thoée to whom these for-
feited lives belonged might obtain them'again.

There is to be found in the ransom saying no cer-
tain clue as to whom the rsnsom price was to be paid.
There is not the slightest suggestion that 1t was paid to
the devil. If the idea that Jesus' saying i1s shaped‘by
the forty-ninth Psalm may be pressed to such an extent,
the ransom spoken of must be concelved as given to God.

In a suggestion provocative of serious conslderation,

2

lyatthew 20:20-28 Isaiah 53:12

Spsalm 49:7 4J0b 33:23-24
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Dr. Mackintosh writea:

It is not easy to say what are the implications of
Christ's words. If we are pressed to define these
more sharply, we might say that the moral order of
the universe recelves the price, and therefore
ultimately God Himself receives it, since by Him
the moral order 1s shaped and uphelde.

As 1ts aunthor readily acknowledges, these are characteris-
tically modern expressions, and it would be hard to kmow
how the early Chrlistian mind would have stated such a

thoughte.
Further insight into the mind of Christ regarding His

death i1s to be found in the passages which contaln the
sayings at the Last Supper, especlally the words concerning

the Cup. The evidence 1s very strong at this point that

Jesus regarded His death as sacrificial, and connected in

some way with the remission of sins. Three 0ld Testament

references are suggested by the words "My blood of the

covenant:" the record of the covenant-sacrifice in Exodus

xxiv; the New Covenant passage of Jeremiah xxxl., where
forglveness is emphasized as the new covenant's central

The latter passage 1s most

glory; and Zechariah ix. 11,
If thils be

likely the starting-point of Christ'!s thoughte.

correct, 1t would seem that here at least Jesus is thinking

'0f deliverance from bondage, By Hls death He is to rescue

those who are in slavery to the Evil One, although it
"should be observed that there 1s no thought of a "trans-

sction" for the benefit of that evil power.

Much more could be said upon the subject of our Lord!s

lRobert Mackintosh, Historic Theorles of Atonement,
(London: Hodder and Stoughton Ltd., 1920), p. 52
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6wn thought of His death. The agony 1ln Gethsemane and the
cry of.desertion‘on the cross doubtless throw more light
upon this sacred matter. But the material we have examined
would seem to justify the following conclusions: (1) that
Jesus, at whatever point in His ministry the consciousness
came, regarded His calling as Messianlic, and realized that
He was to fulfill that calling through a program of sufe-
fering as set forth in the 0ld Testament Scriptures con-
cerning the Servant; (2) that His death was therefore not
only inevitable because of outward circumstances, but in-
di spensable because of an Inward compulsion, identical
with the will of God, to fulfill His divinely-appointed
ministry; and (&) that His death was to be the crowning
act of His service to mankind, by which many forfeited

lives were to be ransomed gnd the sins of many to be re-

remltted.

The Witness of the Book of Acts

The importance of the book of Acts as a witness to
the earliest apostolic preaching with preference to the
death and resurrection of Jesus 1s widely recognized. Al-
though 1t is a relatively late writing, it shows strong
evidence of being based on early sourcese. It must be
acknowledged that it contains no theory of Atonement.
There are numerous isolated texts that might be examined
for the light they give on the understanding of Christ's

death in the primitive Christian community; but most of
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the ideas set forth in these texts may be found in three
important passages: Peter's Sermons in the second and
third chepters, and Paul's sermon in the thirteenth
chaptere.

In Peter's Pentecostal sermon, Chr ist's death 1is
set forth as the fulfillment of a divine purpose. He was
"delivered up by the determinate counsel and foreknowledge
of Gode"t Why Jesus was "delivered up" 1is not explained.
Rather, as 1s the case so uniformly in the earliest
apostolie preaching, the resurrection and exaltation of
our Lord are emphasized. The humiliation accomplished in
death is regarded as a stage in a wlder purpose. Dre.
Vincent Taylor summarizes the thought of this passage as

follows:

Whatever the work wrought in death may be, it is
associated with the present activity of Jesus "at
the right hand of God", and especially with the
outpouring of the Spirit. Through death He has
passed to a position of superhuman dignity: "God
hath made Him both Lord and Christ." Already in
this discourse it is clear that the dominating
conception is that of the Servant, humillated in
death and exalted by God in the fulfillment of His
supreme service for men, This claim is valid egen
though the Servant has not yet been mentioned.

Tn Peter's second sermon, the reference to the Ser-
vant is explicit. Jesus 1is said to have fulfilled "the
things which God foreshadowed by the mouth of all the
prophets." The facts of who He is and what He does are
made the basis for the exhortation to repentance found in

this discourse. This implies a close connection between

lActs 2:25

2Vincent Taylor, The Atonement in New Testament
Teaching, (London: The Epworth Press, n.d.), p. 18
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the suffering and service of Jesus and the facts of humen
sin., A hint of the idea upon which later subj}® ctive
theorieé of the Atonement have been built may be found
in the saying that God sent His Son to bless Hls people in
turning them sway from their 1n1quities.l This would seem
to indlcate that a "moral influence" is regarded as at
least a part of the divine purpose in the death of Christ.

In Paul's sermon in the synagogue'of Antlioch of
Pisidia, Christ 1s presenced as "gayvioure.! He is ldenti-
led with the Messiamic Son of the second Psalm. It is
through Him that remission of sins is proclaimed. Through
belief in Him everyone who believes 1s justified from all
things, from which they could not be justified by the law
of Moses. The latter idee is probably "Forglveness for
everything - which the Law never offered."2 The basis of
the proferred blessing 1s once again seen to be the Lordts
death, and particularly His resurrection.

One other importent witness %o primitive thought
and belief may be found in Psul's address to the Epheslan
elders, in his reference to "the church of God which He
purchased with His own bloode"® Although this thought is
decidedly Pauline, 1t is not exclusively so. It 1s
probably an element in the common Christian belief which
Paul shered with others in the primitive community. 1t

clearly bears a gacrificial meaning. It decidedly points

laicts 3:26

2Vincent Taylor, The Atonement in New Testament
Teaching, (London: The Epworth Press, Neds), Pe 20

Sacts 20:28
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to an objective element in the Atonement. It plainly im-
plies that the death of Christ must be regarded as.more
than an act calculated to move men to repentance. It re-
veals that there is involved in human redemptlion a cost to
God; and the death of Christ is the price paid.

In summary, the book of Acts mekes it clear that the
earliest preaching is closely related to the teaching of
Jesus. The emphasis in both is upon the fact that the life,
death, and resurrection of our Lord were parts of a dlvine
plan. Jesus referred to Himself as the Stone which the
builders rejected;l and the apostles added to thls that
the Stone was made Head of the corner, in whose name alone
sglvation was to be found.2 Jesus spesks of His blood as
being shed for thé remission of sins; the apostles offer
the remission thus procured to all who believe on Him. It
is true that the early preaching recorded in the Acts
emphasizes -the resurrection and exaltation of Christ rather
then His death. It does not follow from this that the
‘erucifixion 1s regarded as of but minor importance. Rather,
1t is the resurrection and exaltation of our Lord. that give
ablding value to His 1ife and death, and emphasize the
dignity of His Person, upon the basls of which men are

called to repentance and faith in Him,

The Atonement in the Writings of Paul

To state that in the letters of Paul the déath of

Christ occuples the central place is merely to expreass

lyatthew 21:42
2pcts 4:11-12
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thet which must be obvious to the one who reads these

letters with an unprejudiced mind. To identify the

thinking of Paul with any one theory of Atonement 1s an

utter impossibility. As Mozley expresses it,

When we turn from the primitive Community to the
doctrine of St. Paul, we find ourselves in the
presence of conceptions of such variety and riche-
ness attached to the death of Christ that we are in

constant danger either of paying tooc much attention
to dialectical minutise or of overlooking same point

which may appear trivial to us, but which, for the
Apostle, was of the highest consideratione.l

Yet, in spite of the profundity of his thought, there is
a certain simplicity about Paul, and the secret of that

simplicity lies in the fact that his thought never moves

far from its center, which i1s the Cross. "God forbid

that I should glory, save in the cross of our Lord Jesus
Christ"? 1s the vivid expression of what the Atonement
meant in the life of this man who found in that cross the
transforming power that made him one of the greatest

Christians of all times.
To deal in a brief survey with all of Paul's thought

concerning the significance of Christ's death is not pos-

sible, but we shall note some of its most significant

features. In the great doctrinal epistle to the Romans,

he devotes the greater portion of the first three chapters
to showing the me cessity for redemption in the sinfulness
Conscience and law have

All the

of men, both Jew and Gentile.

both failed to make man righteous before God.

17.X%. Mozley, The Doctrine of the Atonement, (New
Charles Scribner's Sons, 1916),pp. 65-66

York:
2Gal. 6:14
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world 1s gullty before Himol Mant's plight, resulting in

his desperate need for salvation, is approached from an-
other angle in the fifth chapter of the Roman letter,
where Paul speaks of the entrance of sin into the world,
and death by sin, through the disobedience of Adam..2 All
of this results in an enmity between God and man, glving

rise to the need for one of the great blessings secured

through the cross - reconciliation. It cannot be maine-

tained by any falr method of exegesis that man alone needs
to be reconciled in the thinking of Paul. The expression,
"the wrath of God" is by no mesns uncommon in his

writings.s Therefore, the problem that is met in the

death of Christ is that of man's sin, and the ineyvitable

reaction of a holy God toward that sin.
How the death of Christ brings about reconciliatlion’

and salvation for the sinner is approached from a great
variety of angles in the Pauline letters. It is regarded

as a propitiation.4 Christ 1s said to have been made sin
6

for us;5 and again, to have been made a curse for us.

His blood -~ one of Paul's most widely-used expressions =
is ssld to have obtalned redemption and forgiveness,7

peace,8 and justification.g It scarcely need be said
that Paul has left unanswered many questlons that arise in

the mind concerning the exact way in which the death of

IRom. 3:19 2Rom, 5:12 Rom. 1:18

4 Rom. 3:25 5II Cor. 5:21 ©Gal. 3:13

7Eph, 1:7 8Col, 1:20 %Rom. 5:9
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Christ 1s to be related to the blessings which flow from
it. There is for St. Paul a penal element in the cross -
o sense 1n which Christ bore somehow in His suffering the
penalty of human sin, The idea of substitution,‘as Mozley
says, is "embedded in St, Paul's Writings,"l The death of
Christ is regarded by Paul as the great revelation of God's
love for sinners;2 but to meske such an idea the sum and
substance of his doctrine of Atonement 1s to deal with his
thought in a decldedly partlial manner. Another conclusion
thet a careful reading of the Pauline letters necessltates
is that thg Atonement has both its objective and sub-
jective elements, It is a work of God for men, end 1t
must, to be effectlve, produce a response in mane.

The preceding considerations will serve adequately
our purpose 1ln the present chapter, which is not %o fit
the teachings of Paul or any other New Testament wrlter
into a concise theory of Atonement, but to show that in
the thinking of the Apostle to the Gentiles, the death of

the Son of God on the cross wasvthe heart of the Gospel
which he preached with such power, as well as the dynamic
of his unparalleled life of service, and the mesns bj
which the Infinite blessings of Goa were made ava;lable
by faith to all who would believes To Paul, every stream

of blessing has its rise at Calvary. All of the radiant
hope that shines forth in his writings has its sole ground

in the shed blood of the Lord Jesus Christ,.

ly,K. Mozley, The Doctrine of the Atonement, (New

York: Charles Seribner'!s Sons, 1916), p. 73

2Rom. 5:8
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The Death of Christ in First Peter

The First Epistle of Peter contains four great pas-
sages dealing with the significance of the death of Christe.
In the second verse of the openlng chapter, he speaks of
Christians as elect through the foreknowledge of the
Father and sanctification of the Spirit "unto obedience
and sprinkling of the blood of Jesus Christ."t In the
elghteenth verse of the same chapter, the redemption of
believers from their former vain manner of life 1is as-
eribed to the precious blood of Christ, the spotless Lambag
In the twenty-fourth verse of the second chapter, 1t 1s
sald that Christ "bore our sins in His own body on the
tree, that we, belng dead to sin, might live unto right-
eousness."> And in the elghteenth verse of the third
chapter, we are told that Christ suffered once for our
sins - the just for the unjust - that He might bring us
to Gode % These passages, taken together in their ob-
vious sense, indicate that to Peter, as to Paul, Christ
stood in our place, and endured in our interest something
which mast be done and endured in order that we might
enjoy the blessings of salvation. These passages also
indicate the strong influence of the 0ld Testament sacri-

fieclal system, and the prophecy in the fifty-third

chapter of Isalah.

Christ's Work in the Epistle to the Hebrews

The Epistle to the Hebrews is devoted more fully to

11 Peter 1:2 :I Peter 1:18-19
31 pPeter 2:24

I Peter 3:18
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the discussion of the work of Christ than 1s any other
New Testement book. It is unique among the New Téstament
writings in setting forth the idea that the work of Christ
is the substance of which the 01d Testament priesthood
and ritusl were the shadow. It emphasizes in a striking
menner the finality of the one sacrifice., It 1s sald that
Christ "by Himself purged our sins;l that He by the grace
of God tasted death for every man;2 that He offered one
sacrifice for sins forever;3 and that by that one offering
"He hath perfected forever them that are sanctified;% The
writer of Hebrews adds an element that 1s not found in the
writings of Paul, but 1s alluded to in the First Epistle
of Johns, when he speaks of the present ministry of in-
teprcession on our behalf of our great High Priest who has

brought His own blood into the true holy of holies.6

The Atonement in the Johannine Writings

The last source from which we may derive a conception
of the New Testament understanding of the death of Christ
is the Johannine writings. In the Revelegtion, Christ 1s
spoken of as the Lamb no fewer than twenty-nine times.

This title, going back as it does to the suf fering Servant
of Isalsh fifty-three and possibly to the PaSSOVer Lamb as
well, 1s constituted by ths thought of suffering and death.

In the Gospel of John and his First Eplstle, there is to be

lgeb, 1:3 2Hebe 239 SHeb. 10:14

4geb. 10:14 51 John 2:1 6

Hebe 7:25
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found no real contradiction to Paul's doctrine of the
death of Christ, but only a difference in emphaslse.
There is a significance in the self-revelation of the in-
cernate Son of God through His life and words as well as
through His death that 1s not stressed by Paul. Yet
for all of thet, in John's gospel Christ is the "Lemb of
God that taketh away the sin of the world;“l and He must
be 1lifted up even as Moses 1lifted up the serpent in the
wilderness, that men may have eternal 11fe,2 It 1s ex~-
pedient that one man should die for the people;3 and the
corn of wheat must fall into the ground and die in order
to bring forth fruit.? And in the epistle, 1t is the
blood of Jesus Christ His Son that cleanseth us from all
sin,5 and He is the propitiation for the sins of the
whole world.6 Although in the latter passage the reference
i1s to Christ Himself, it is most natural to regard the
propitiation as flowing from Christ in His death.

The brief survey we have completed of the thought
of Chriat‘and His earliest followers regarding His death
would seem to clearly justify bthe great significance that
has been attached to 1t by each succeeding generation of
Christians. OStrikingly absent from the New Testament
writings is the slightest hint that the rejectlon and
erucifixion of Jesus of Nazareth were unforeseen tragedles

unrelated to the purpose of God. It is true that apologetic

lyohn 1:29 2John 3:14-15 3John 11:50

4rohn 12:24 51 John 1:7 61 John 2:2




RN S S ST O L~ P T O N otV el RPN i APt V- PO~ i Pyl

24

needs impelled the Apostles to £ind in the death of thelr
Master the eternal purpose, and to connect it with the
‘forgiveness of sins. Bub this 18 no adequate explanation
of something so living and dynamic as the Christlan Gospelo
It must be connected with the lnner experience of peace and
joy and the assurance of fcrgiveness which were 80
characteristiec of the members of the early Church. And
the words of our Lord Himself, as well as the writlings of
those who experlenced the power of Hls saving gface, show
that the death of Jesus Christ for our sins is one of the
great pillars of the faith once delivered.

It would be difficult to find in so few words a
finer statement than that with which Dr. lMozley concludes
his discussion of the New Testament interpretation of the

death'of Christ. He writes:

Through the New Testament runs one mighty thoughts
Christ died for our sins; He bore what we should
have borne; He did for us what we could not have
done for ourselves; He did for God that which was
God's good pleasure. Apart from thii there is no
New Testament doctrine of salvablone. ,

1J.K. Mogzleys, The Doctrine of the-Atonement,_(New
York: Charles Seribner's Sons, 1916), pe €3
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CHAPTER 1I
THE CLASSIC THEORY OF THE ATONEMENT

Until recent years, it has been the traditional
view of the history of the idea of the Atonement that the
early church had no developed doctrine, and that the con-
tributions of the patristic period to theology lie in an-
other direction. The interest during the latter period
was more concerned with the question of the Person of
Christ and the nature oflthe Trinity than with the inter-
pretation of His death. The real beginnings of a thought-
out doctrine of the Atonement{ according to the traditional
view, are not to be found until Anselm of Canterburye.
Anselm's doctrine, regarded as the objective view of the
Atonement, and the view‘associated with Abelard, which
may be called the subjective theory, have been considered
the two types, each with séveral modified forms, which
have struggled to dominate the thinking of Christendom

during the last several centuries.

Some of todsey's outstanding scholars in thls fleld

have come to regard this traditional account as being un-

/
gatisfactory. One such scholar is Dr. Gustaf Aulen, Pro-

fessor of Systematic Theology in the University of Lund,

Sweden. In his historical study of the doctrine of the

Atonement, this distinguished professor, who is regarded

25
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as the foremost dogmatic theologian of the Swedish Church, 1
writes of the generally accepted view: |

My work on the history of Christian doctrine has led
me to an ever~deepening conviction that the tradi-
tional account of the history of the idea of the
Atonement is in need of thorough revision. The sub-
jeet has, indeed, received a large share of attention
at the hands of theologians; yet 1t has been 1in many
important respects seriously misinterpreted. It 1is
jn the hope of making some contribution to this
earnestly needed revision that this work has been

undertaken,

The important and original contribution of this work
1s its strong delineation of that view of the Atonement
which is summed up in such phrases as "Christus Victor"
and "God was in Christ reconciling the world %o Himself."
This view, in Dr. Aulén's thinking, sets the Incarnation
in direct connection with the Atonement, and proclaims
that it is God Himself who in Christ has delivered mankind
from the power of evile Concerning it, he writes:

This type of view may be described provisionally as
the "dramatic." Its central theme 1s the idea of

the Atonement as a Divine conflilet and victory;

Christ - Christus Victor -~ fights against and tri-
umphs over the evil powers of the world, the "tyrants'
under which mankind 1s in bondage and suffering, and
in Him God reconclles the world to Himself.

Although Dr. Aulén exercises a scholarly restralnt,
1t is clearly apparent that he regards the views of the
Greek fathers concerning the nature of the Atonement as

not only & well~defined system rather than the raw mater-

1als out of which later theories were developed, but also

1Gustaf Auléh, Christus Victor, trans. by A. Ge
Herbert, (London: SocTety of the Sacred Mission, 1950),

p. 17

EIbido’ Pe 20
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as the viewpolnt of the New Testament and the early church.
He attempts to see behind the sometimes crude and - to the
modern mind -~ often revolting figures employed to set
forth the ransom theory the underlying truth: that the
powers of evil, whether regarded impersonally as mortality
or death, or personified in the devil, have a rightful
claim upon man, and that God 1s therefore bound to effect
mant!a rescue hotlby sheer power, but by actually paying a
ransom price to the hostile forces. He regards both the
Anselmic and subjective theories as departures from the
characteristic New Testament wviewpoint, and sees in
Iatherts doctrine of Aﬁonement-the révivalyof the Biblical-
patristic position, which was unfortunately not followed by
JLutheran theologlens. It may be genuinely hoped that his
pioneering work may lead to a re-gtudy and re~svaluation of
the patristlc theologlians, resulting in a deepened appre-
clation of their contribution to the understénding of the
work of our Lord. |

To examlne the writings of s considerable number of
the Greek fathers would involve a procedure that would lead
astray from our maln purpose of seeking to grasp the lead-
Ing views of Atonement as set forth in the writings of a
few whose 1deas may be regarded in a general sense as
characteristic. We therefore pass by several writers of
recognized high quality to devote our study to two men who
were outstanding in the formulation of the classic idea of

the Atonement - Irenaeus and Athanasius. In so doing, it
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is Ffitting that, before proceeding to this task, i1t should
be acknowledged that the ldea of the death of Christ as a
ransom paid to the devil in exchange for the souls of men,
forfeited by sin, was firat clearly taught by Origen. To
him belongs the credit for this widely~held explanation of
the question "to whom was the ransom paid?"

Irenaeus asks the question, "For what purpose did
Christ come down from heaven?" and answers, "That He
might destroy sin, overcome death, and give life to man."!
He elaborates on this in the following passage:

Men had been created by God that he might have life,
If now, having lost 1life, and having been hermed by
the serpent, he were not to return to life, but were
to be wholly abandoned to death, then God would have
been defested, and the malice of the serpent would
have overcome God's will. But since God 1s both in-
vincible and magnanimous, He showed His magnanimlty in
correcting man, and in proving all men, as we have
sgld; but through the Second Man He bound the strong
one, and spoiled his goods, and annihilated death,
bringing life to man who had become subject to death.
For Adam had become the devil's possession, and the
devil held him under his power, by having wrongfully
practised decelt upon him, and by the offer of immor-
tality made him subject to deaths. For by promising
that they should be as gods, which did not lie in his
power, he worked death in them. Wherefore he who had
taken man captive was himself taken captive by God,
and man who had been taken captive was set free from
the bondage of condemnation.®

The main idea set forth in this passage 1s clear.
The work of Christ 1s regarded first and foremost as a

vietory over the powers which hold mankind in bondage:

1Irenaeus, Adversus Haereses, III., 18 7, quoted in
Gustaf Aulén, Christus victor, crans. by A, G. Herbert,
(London: Society of the Spored Mission, 1950), pe. 35

2pdversus Haereses, iII., 23, 1, quoted in Ibid.,
PDe 35-36
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sin, death, and the devil. These are obJectlve powers,
whose rule is brought to an end, and from whose dominion
men are set free, through the victory of Christ. It la
apperent from the study of Irenacus that the Incarnatlion is
emphasized in his theology rathexr than the Atonement; but,
as Dr. Aulén points out,
It is no more true to gay that all depends on the In-
carnation apart from the redemptive work than 1t would
be to make all depend on the work apart from the Incar-
nation. To make an opposition between the two is alto-
gether to miss the point, In Irenaeus' thought, the
Incarnation is the necessaery preliminary to the atoning
work, because only God is sble to overcome the powers
which hold man in bondage, and man is helpless...Thus
the answer which Irenaeus gives to the question "Cur
Deus homo?" is simple and transparently clear; there is
no trace of the cleavage between Incarnation and Atone-
ment which appears in Anselm.d
The most comprehensive theological idea of Irenaeus
i1s the "recapitulatio" - the restoring and the perfecting of
the creation. The central element in this conception is the
Divine victory accomplished in Christe. This recepitulation
does not end with Christ'!s triumph over the hostlle powers
which had held mankind in bondage, but continues in the
work of the Spirit in the Church. This point shows that
Irenaeus'! doctrine of salvation is not so naturalistic as
some have supposeds, He writes:
They that fear God, and believe in the advent of His
Son, snd by falth establish in thelr hearts the Spirit
of God, such are justly csalled men, end spiritual, and

alive unto God, who have the Spirit of the Father, who
cleanses man and exalts him to the l1life of God,z

lehristus Vietor, trans. by A.G. Herbert, (London:
Soclety of the Sacred Mission, 1950) , ppe 36-37

2Adversus Haereses, Ve, 9 2, quoted in Iblde, Pe 38
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Tt has been wldely asserted that Irenaeus, In common

wilth other Eastern theologians, places little emphasis upon
sin, for the reason that salvation is regarded as a be-
stowal of l1life rather then of forgiveness, and as a Victory
over mortality rather thén over sin. In the opinion of Dre
Auléh, this assertion is quite misleading. He quotes from
another writer a discussion, written primarily with refer-

ence to the Eastern Church in general, which may be applled

equally to Irenaeus:

Salvation from what? Fronm sin or from death? Western
theologians like to put this contrast, snd claim that
the Orthodox put death in the foreground instead of
sin. But this is scarcely true. Orthodoxy is quite
inclined, it is true, to concelve of original sin as
the pesult of the first sin, and death as the reward of
sins; yet, as has been sald, empirically one 1s not
separated from the other; where sin is, there is death
also, and vice versa...To the Orthodox the guestion
"why salvation?" 1s very clears in order to be free
from sin and death, in order to break down the wall of
partition between God and men, to enter into lmner End
complete communion with God, to be at one with Him.

This close agsociation of s8in and death 1s characteristic

of Irenaseus, snd therefore there can be in his teaching no

essential opposition between the two.

. Though the idea of the triumph of Christ over the

devil 1s found frequently in his works, it is not empha-

sized by Irenaeus &3 1t 18 with some of the later Greek

fathers. Hints of the idea of the deception of the devil

may be found. But more prominent is the element of Jjustice

in Christ's victory over the devil. In a characteristic

passage, he writes:

lStephen genkow, Das orthodoxe Christentum des Ostens,
transe by Donald A. Lowrie, (London: 1929), ppe 49-50,

quoted in Tbides Ps 39
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He who is the almighty Word, and true msn, in re-
deeming us reasonasbly, by His blocd, gave Himself as
the rensom for those who had been carried into cap-
tivity. 2&nd though the apostasy had gained its
dominion over us unjustly, and, when we belonged by
neture to almighty God, had snatched us away contrary
to nature and made us its own disciples, the Word of
God, who is mighty in a2ll things, and in nowlse lack-
ing in the Jjustice which 1s His, behaved with justice
even towards the spostasy i1tself; and He redeemed
that which was His own, not by violence (as the apoas-
tasy had by violence gained dominion over us at the
first, insatiebly snatching that which was not its
own) , but by persuasion, as it was fitting for God to
gain His purpose 'by persuasion and not by use of vio-
lence; that so the ancient creation of God might be
saved from perishing, without any infrlingement of

Justice.

This statement expresses the righteousness of God's act of
redemption from two different angles, In the first place,
the devil is a usurper, whose claim upon menkind was ob-
tained by freud snd violence, snd should therefore justly
be defeated and driven out. But, in the second place, the
apostasy of mankind involves guilt, and men deserves to lle
under the devil's power. Therefore God deals according to

Justice even with the devil, end Christ gives Himself as a

ransom paid to the devil for man's deliverancee.
The second of the Greek fathers to whom we shall give

some attention as making an outstanding contrlibution to the

classic idea of the Atonement, particularly through his
work "De Incarnatione Verbi Dei," is Athanasius. The

central ideas found in Irenaeus reoccur in his teaching,

but he has his own distinctilve approach to the problems

dlscussede.

1Irenaeus, Adversus HaeresesS, IVe, 41l. 2, quoted in

Ibid., De 43
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Basically, we may say that the answer to the question

as to why the Word of God became Incarnate 1s to be found
ag the solution to a dilemma, in the thinking of Athanasius.
In other words, the Incarnation wes made necessary by the
fall, Man, created in the image of his Creator, had transg-
gressed the commandment of God, thus permitting the en-
trance of sin and death into the world. Mankind was sinking
further and further into the bondage and corruption that re-
sulted from his fall, What, then, was to be done? Apart
from the work of redemption through the Incarnation, only
two equally unthinkable courses vere open, God mlight let
men live as though the fall had never taken place. But
this would involve His being untrue to Hls own word, for He
had declared that for sin man must dle. Or, He might per-
mit that which haed once shared in the being of the Word to
sink agein into non-existence through corruption.

All things were becoming corrupt: what was God's good-

ness to do? Suffer corruption to reign over them?

Why then was man created? For weakness would be

attributed to God 1f His work falled under His very

ey0S8eseTherefore man could not be left in corruption.l

Athanasius then proceeds to a problem which has been

occupying the thinking of many thsologians in every age.
The question, briefly stated, is why God cennot restore man-
kind to 1life by simply requiring repentance. Athanasius
glves the following answer: The consistency of God's essen~
tlal attributes rmust not be sacrificed for man's profit. To

demand repentance for the transgression would merely cause

;Athanasius, De Incarnatione Verbl Del, trans. by

g. gé Bindley, (London: Religious Tract Soclety, ned.),
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cessation from sin; it would neither satisfly the law that
demanded death, nor amend a fallen nature. This answer, it
may be noted in passing, indicates the absence of any such
doctrine of total depravity as that which later became 80
prominent in the theology of Augustine and Calvin. The
possibility of repentance or cessation from sin does not
exist in fallen nature, according to the later doctrine,
But such does not seem to be the case in the thinking of
Athanasius,

Now, if corruption had not followed from sin, repen-
tence might have availed. But since death and corruption
had been incurred, men had lost the grace of God's lmage,
and stood in need of re-creatlon by thelr Creator, the Word
Himself. NoO One 5ut the Creator could re-create, He alone
could worthily guard the consistency of God's essential
attributes. He alone could re-create everything. He alone
could satlsfy the demands of the law by suffering for alle.
So the eternal Word took a body similar to ours, prepared
in the womb of a pure and spotless virgin, and offered this
body as a sacrifice on behalf of all. By this offering we
are restored to incorruption, and death is abolished for-
ever by His resurréction.

Athenasius then goes on to show how we are freed
from death by the Incarnatiqn. And the terminology that he
employs cuts away any ground for the ldea that the Incar-
nation itself, gpart from the Atonement, is the signifi-

cant feature of his theory. His argument runs thus: The
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Word perceived that death could be abolished only by the
death of all. Being incapable of death Himself, He took a
body caepable of death, and in it msde a sufficient death
for all, He, by His death, satisfied all that was re-
quired by virtue of the fact that g1l are united with Him;
and because of our solidarity with Him and with one an-
other we are all clothed with His immortality, and death
no longer has any power over us, As the presence of an
emperor in a city preserves 1t from attack, so the pres-
ence of the Word in human nature hes put an end to the
plots of our enemies and the corruption of death, Two
characteristic thoughts stand out in this argument: the
idea of the Atonement as consisting primarily in the vic-
tory of Christ over the hostile powers which held mankind
in bondage, and the conception of Christ's unity with the
race as being‘the outstanding feéture of His saving worke
While it would be going too far to say that the Saviour's
death is only an incidental part of Athanasius! theory of
Atonement, it is true that to him the death of Christ is
not the sole reason for the Incarnastion, but rather 1lts
value lies chlefly in the fect that it completes the
ldentification of the Word with ﬁhe race.

Another problem with which Athanasius deals at some
length is the question as to why Christ must dle. He asgks
first why He did not choose to die privately and in a more
honorable way, and answers that He, being the Life and

Strength, could not die from sickness or weakness. As to
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why He must die at all, it is because 1t was for that very
reason that He came, and by His death comes our resur-
rection. Further, Athanasius asks why Chriat dled at the
hands of others, and tells us tﬁat as He came to die for
mankind, His death ought to come from others, and not from
Himself. In Athanssius! view, although the body of Christ
was mortal, by its unlion with the Word 1t was rendered in-
capable of natural death; therefore, His death must be
either self-inflicted or brought about by others, His
death must be a public death before witnesses because this
was necessary for the assuraence of the doctrine of the
resurrection. He did not choose the manner of Hls death,
becsuse 1t might have been sald, had He dohe 80, that He
had poweyr only over the'particular form of death which He
should have chosene

The three reasons glven for the appropriateness of
the croas as the means of Chrisi's death afford an in-
sight into Athanasius' use of the Scriptures. He gives as
his first reason that in order to remove the curse from
us, He must die the death to which the curse was attached,
This has reference to the words of Paull quoted from
Deuteronomy.2 In the second place, only on the cross
could He stretch forth His hends to summon and to unite
together Jew and Gentile. As a proof-text for this idea,
he refers us to the words of ocur Lord, "And I, if I be

lifted up from the earth, will draw all men unto Me."S

1gal., 3:13 2Deut. 21:23 3John 12:32
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Finally, only on the cross could He dle ln mlid-alr, thus
overcoming the devil, the prince of the alr, in his own
region, thereby purifying the alyr, and making a new way
for ns up into heaven.

The reason why Christ rose from the dead the third
day is also answered very carefully. He did not ralse His
body on the same day as His death lest Hls real death
should be denied; nor on the seccnd day, lest His incor-
ruption should not be clearly manifested; nor later than
the third day, lest there should be a question as to the
identity of His body, and lest He should keep Hls dis=-
ciples in suspense too long, and the witnessesa of Hils
death should be dispersed, and the memory of it faded.

The terror of death is removed for the Chrigtian
through the victory won by Christ. It has been abollshed
by the Saviour, and the resurrection is the proof of this
facte And the evidence for the resurrection l1ls seen in
the miracles of grace, the withdrawal of the Gentiles from
idolatry, and the moral reformation of men. These things
are the work of One who lives; for activity belongs only
to the livinge.

The question once agaln presents itself, as was the
case in the consideration of the doctrine of Irenaseus, as
to whether 1t may be truly said that Athanasius and his
successors emphasige the thought of deliverance from
death at the expense of that of deliverance from sine.

The sanswer would seem to be that Athanasius regards sin
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not only as the cause of the corruption from which men
need to be saved, but as being identical with it. OChrist
came in order that He might break the power of sin over
human life. He came "that He might set all free from sin

and the curse of sin, and that all might evermore live in

truth, free from death, and be clothed in Incorruption and
immortality."l So, while admittedly the forgiveness of
8in 1s not proclaimed with the power which was evidenced
in the message of the Reformers, it had its rightful place
in the theology of the Greek fathers, in which the thought
of the triumph of life and the overcoming of mortality 1is
intimately connected with the breaking of sin's power.
Before coming to the summary of the essential
features of the classic theory of Atonement, it will be
well to deal briefly with that aspect of the teaching of
the fathers which has provoked the most widespread criti-
cism, namely, their treatment of the dealings of Christ
with the devil. Dr. Auléh seeks to relieve this problenm
of some of its darker aspects by attempting to penetrate
through the imagery used to describe these dealings to the
underlying thought that it 1s intended to express. Thus,

the whole group of ideas - the semi-legal transaction with

the devil, the payment of the ransom price, and the idesa

of the deception of the devil, are endeavors

to show that God does not stand, as 1t were, outside
the drama that 1is being pleyed out, but Himself takes
part in it, and attains His purpose by internal, not
by external, means; He overcomes evil, not by an al-
mlghty flat, but by putting in something of His own,

1
, Athanasius, Against the Arians, quoted in Gustaf
Auleén, Christus Victor, trans. by A.G. Herbert, (London:
Society of the Sacred Mission, 1950), p. 60
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through & Divine self-oblation.®

The legal imagery used to describe the transaction wilth

the devil 1s intended to express the idea that God's

deelings even with the powers of evil have the character

of falr play. With regerd to the devil's rights, the
underlying idea is the responsibility of man for his sin,

and that the judgment which rests on mankind is a

righteous judgment. And as for the deception of the

devil, the thought that 1ies behind the seemingly fantase
tic speculations is that the power of evil over-reaches

itself when it comes in conflict with the power of God.

"It loses the battle at the moment when it seems to be

vietorious,"< These rationalizations may do for a modern

thinker who regards the classic theory as the true Chris=-

tian view of Atonement; bub whether they fairly represent

the actual viewpolints of the Greek fathers is a highly

questionable matter, which can never be elther proven or

disproven.

Tn conclusion, it will be useful to sum up briefly

the esgential featured of the classlc theory of Atonement.

Tn the first place, the work of Atonement is regarded as

carried through by God Himselfe. This is true not only in

the sense that God initiates the plan of salvation, but

also that He 1s the effoctive Agent in the redemptive work

from beginning to ende This marks & sharp distinction

1 7 Victor, trans. by A
Gustaf Aulen, Christus » trans. by A. G.
Herbert, (London: Soclety oFf the sacred Mission, 1950),

D. 70
" 21pide, ps 71
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between the classic and the Anselmie views. In the former,
the work of Atonement or reconciliation is a continuous
Divine work; in the latter, although the act of Atonement
has itvs origin in God's will, it is in 1its carrying-out an
offering made to God by Christ as man and on man's behalf,
Therefore, i1t may be called & discontinuous Divine work. It
is the Word of God lncarnate who overcomes the tyrants that
hold man in bondagee. This involves no anﬁithesis between
Incarnation and Atonement, but rather regards them as be-
longing inseparably together. God's love removes the sen-
tence that rested upon menkind, and creates a new relation
between the human race and Himself, far different from any
ldea of justification by legal righteousness. The whole
dispensation is the work of grace.
Mankind, that had fallen into captivity, is now by
God's mercy delivered out of the power of them that
held them 1In bondage. God had mercy upon His creation,
and bestowed upon them a new salvation through His
Word, that is, Christ, so that men might learn by
experience that they cannot attsin ti incorruption of
themselves, but by God's grace only.

In the second place, this view of the Atonement hes a
dualistic backgrounde The forces of evil, which are hose
tile to the Divine will, are real, These forces - sin,
death, and the devil - 3o far as thelr sphere of influence
extends, bring about enmity between God and the world. The

work of Atonement is depicted in dramatic terms, as a con-

flict with the powers of evil issuing in a triumph over

Irenseus, Adversus Haereses, V., 2l.3, quoted in
Ibid., pe. 51
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theme It 1s interesting to note in this connectlon that

Paul counts the Law among the powers which hold mankind in

The reeson for this is not %o be found chiefly
but rather that the

bondage.

in the fact that the Law condemns sin,

way of legal righteousness which it demands can never lead

to salvation and life. Like the way of humen merit, it

leads, not to, but away from, God. Through Chrlst the Law,

as an enemy, 1s also overcomee

Thirdly, because of the dualistic background of the

classic theory of Atonement, there ia a double-sidedness

which makes God not only the Reconciler but also the

Reconcilede Not only does the world now stand in a new

relation to God, but God stands in a new relation to the

worlde. In the very act in which He reconclles the world

unto Himself, Hls enmity is taken awaye

Finally, although the Atonement is regarded by the

fatheprs as being God's own saving work, they do not lose

sight of the fact that it is cerried out in and through

men, The Incarnation involved the entrance of Delty into

human flesh, and the fulfillment of God's saving work was

accompllshed under the conditions of human nature. "Since

by man came death, by man came also the resurrection of

the dead."l In holding fast to the true manhood of

Christ, the Greek fathers expressed the truth which later

humanistic doctrine expressed by speaking of Christ as

"Representative Man."

11 Cor. 15:22
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Judgment on the correctness of thils opinion. Suffice it
to say now that some of the 1ldeas contalned in this view

undoubtedly form one facet in thls great gem of truth,



CHAPTER III

THE SATISFACTION THEORY OF THE ATONEMENT

The beginnings of that theory of the Atonement

which reached its fullest development in Anselm of Cantere

bury, although intimations of 1t may be found in earlier

writings, may be traced to the views of Tertullian and

Cyprian., "Tertulllen prepares the building materials;

Cyprian begins to construct out of them a doctrine of the
Atonement."l Tn Pertullien may be found the fundsmental

conceptions of gatisfaction and merit, both of which apply

to penance. Satisfaction 1s regarded as the compensation

which a man makes for his faulte

How absurd it is to leave the penance unperformed,
jyeness of sinsl What is it but

and yet expect forg
y P nevertheless, to

to fall to pay the price, and,
stretch out the hend for the benefit? The Lord has

ordained that forgiveness i3 to be granted for this
price: He wills that the pemission of the penalty is

to be purchased for the payment which penance make s .o

Thus penance may be described as satisfaction; it is the

acceptance of & temporal penalty to escape eternal loss.
yhe idea of merit is asgsoclated with the performance

of that which is commanded. in its special sense the term

1 le/n Cl’ll"iStuS Victor, transe. by Ae. G‘o
Gustaf Aulen, Zoi=== z—ppe Sacred Misslon, 1950) ,

Herbert, (London: Society of
Pe 97

2peptullian, De paenitentigs
43

6, quoted in Iblde.
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is applied to acts which are "gypererogatoria’ - going be-

yond what 1s gtrictly of obligation. In Tertullian's view,

such acts include fasting, voluntary celibacy, and martyr-

dom, It is thus possible for men to earn a surplus of

merit. Dr. Mackintosh sets forth the basic premises of

this idea in the following words:

Merit creates a Plus; gatisfaction obliterates a
tem presupposes that men can put

MinuseseThe whole s8yS3
God into his debte If man has previously lncurred
debt to God by acts of s8in, his newly achleved good

works or meritorious sufferings liquidate the Minus.
If he has a clean glate at the time, his new merit
stands as a Pluse. JIf he has a credit balance, the

balance 15 ‘swellede

Tertullian's legal outlook naturally led him to

emphasize the necessity of reparation when an offence has

been committed; and he resdily transferred the idea from

lew to cheologye In both Tertulllan and Cyprian, satis-

faction aad merit are applied to the repentance and good

deeds of men rather than to the work of Christ.. It is im-

portant to observe‘the evolubion of the penitential theory

in Catholic theologye It arose largely as a result of the

problem of forglveness for sins of the Christian. The

original forgiveness had come to be regarded as being be-

stowed at the time of baptism. But what sbout poste

baptismal sins? meptullian gave an immense impulse to the

disciplinary regulation of’sﬁch sins. And the Catholic
asystem slowly developed toward a sacrament of penance,

with three finally_recbgnized ingredients: contrition,

Atonement, (Iondon::Hodder and

lHistoric Theories of
Stoughton Ltde, 1620), pe 102
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auricular confession, and satisfaction. Thus, as Dr. Mack-

intosh points out,

out of these disciplinery conceptions, in course of
time, interpretations of the Atonement were to be drawn.

Not the first and greatest forgiveness, but the secon-
dary forgiveness of average sin-atained Christian lives,

came to afford what passed as & clue to the work of
Christ, the suprome manifestation of the grace of God,l

It is clearly apparent from this that the Anselmic

theory of the Atonement grew up on the basis of the peniten=-

e Latin idea of penance provides the suffi-

tial system.
ne

clent explanation of the Latin doctrine of the Atonement,

The vroot idea i3 that men must make a payment oxr an offering

to satlsfy God's justice; and this idea comes in the doce

trine of Anselm to be the explanation of the work of Christ.

From this we observe Gwo distinguishing facts regarding the

satisfection theory: it 1s easentlally legalistic, and it

emphasizes as pasic in the work of Christ that which He does

as man in relation o Gode In this we may see quite clearly

the difference betweén this theory and that which we cone

sldered in the preceding chapters In the latter theory, the

Atonement 1s regarded largely from the stendpoint of God
Himself entering into conflict with
through His Son, the ransom pricee.

the powers of evil and

subduing them by paying.

In the satisfactioh theory, we 86e Christ paying to God the

debt which men by his sin had incurred, thereby setisfying

the Divine justice., The death of Christ becomes His

11pid., pp. 98-99
victor, trans. by A. G. Her-

2 /7
Gustaf Aulen Christus
bert, (London: Soci;ty of the Sacred Mission, 1950), p. 98
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satisfaction on behalf of manj oOr rather, on behalf of the
elect portion of humanitye. And through His obedlence a

surplus of merit 1s aveilable to men. Thus the ideas of

satisfaction and merit serve to explain the seerifice of

Christ from the Anselmie viewpointe

Anselm's theory of atonement is set forth in his

great work, Cur Deus Homo? - "Why was God made Man?" The

modern thinkers regarding this book

verying viewpoints of

end its argument may be seen from the statements at which

we shall briefly looke J. K. Mozley writes:

If any one Christian work, outside the canon of the New
Testement, may be described as "gpoch-making," it is the
f Anselm. It has affected, though in

Cur Deus Homo? ©
ay now of attraction, now of

Siffsront degrees, and by W
repulsgion, a%l soéeriological thought since hils timee e ot

s tribute to it as "the truest and

Professor Denney Dpay

greateat book on the Atonement thet has ever been written,"z

In Harnack's judgment, "no theory so bad had ever before

his day been glven out as ecclesiasticalo"3 And to Dr.

Stevens, "it would be difficult to neme any prominent

treatlse on Atonement, whose conception of sin 1s so essen-

tially unethical end superficial."? These statements Indi-

cate the high quality of St. Anselm's work by showing in a

1rhe poctrine of the Atonement, (New York: Charles

Scribner'’s sons, 1916), P 125
quoting Jemes Denney, The Atonement

21pid., Do 126,
and the Modern Mind.

3Tbid., quoting Ae Harnack,
B. Stevens, The Christian Doctrine

History of Dogma.

4Tbid., quoting G.
of Salvatione.
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striking menner how difficult a task 1t seems to be for

modern scholarship to take an objective, neutral attitude

toward it. It richly deserves to be regerded as the typical

expression of the theory which it sets forth.

The treatise is writlen in dislogue form, in which

Boso, the pupll representing people with difficulties, or

even unbelievers, asks questlons, which Anselm answerse. It

is divided into two bookse

The flrst of these contains certain objections of une
ject the Christian faith because they

believers who re

think it contrary to reason, with the enswers of the
faithful; snd finally, setting Christ aside, (as
though He had never been) proves by loglcal arguments

that it is impossible for any man to be saved without

Him.
In & like manner, in the second book, (as though nothing
were knovm of christ), it is shown 1O less plainly by
reason end in truth, that human nature was made to this
end, that at some time men in his completeness, ie.e., in
body and soul, should enjoy & blessed immortallty; and
that it 1s necessary uthabt: what men was made for, to
that only by one who is man

that he should come; but
and God, and by necessity bI all which we belleve of

Christ, could this be donee

The question from which Anselm's treatlse takes l1ts

title, stated a bit more fully, is "By what necessity and

for what reason hath God, being omnipotent, assumed, in

order to its restoration, the humiliations and weakness of

human nature?"? One of the most winsome features of the

book is the attitude of reverent humil
exposition of the sacred subject with

ity with which its

author undertekes the

which he deals. He is reluctant Lo attempt to enswer the

question which his pupil propounds. He fears lest the

‘ 1y, snselm, Cur Deus Homo? (London: Griffith Farren
Okeden & Welsh, Nede)s PPe xxvii-xxviil

21bide, Pe 2
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inquirer, failing to find satisfaction in his answer,

should conclude that the actual truth did not exist, rather

than that his intellect was unable to grasp ite Further-

more, to discuss the subject adequately, some clear con-

ception of power, necessity, will, and other things

connected with it , are esgentiale.
sk not so much to show to seekers that which

Therefore, he ap=-

proaches the ta

they seek, as to seek it wish theime

There is a striking gimilerity in the menner in which

to the way in which

Anselm answers his first great question

Athenasius explainsit. The question as to why God should
become man and suffer for human sin, in the thinking of

both of these venerable theologians, 13 answered by the

fact that otherwlse the humen race would have utterly per-

ished, and 1t wes not fitting that the intentlons of God

for men should be frustratede Anselm adds to this asser-

tion the idea that God's design could not have been carrled
out unless the human race had been delivered by the Creator
Himself. The reason for this 1s that man would rightly be-
long to whatever other person should save him from eternal

death, end in such 2 case, he could not possibly be re-
stored to that place of dignity which he would have filled
had he not sinned, gince he who was created to be the ser-

vent of God only would be the slave of one who was not Gode

A second welghty question wi
t God could not have redeemed man by a

th which Anselm wrestles

is why en omnipoten

word, as He created him, especlally in view of the fact
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that the devil had no just right against man, and therefore

no pransom need be pald to the devil. It is at thls point

that the cleavage between this and the older theory be-

comeg apparente Anselm clearly holds that the devil has no

just right sgainst mane He writes:

hose who deem that the devil has some

right to dominion over men are drawn to this opinion
becsuge they see men justly subjected to annoyance by
the devil, and God permitting this with justice; and
nfer that the devil inflicts 1t justlyeee
in this way said to harass man with
justice, since God justly permits 1%, and man suffers
it justly; but man is not sald to suffer it justly be-
the infliction; only on account

cause of the Justlce of
of his being punished by the just judgment of Gode+

som to the devil mast be dis-

And I think that ¢

Therefore, if the ide& of a ran

carded, why should God will to redeem menkind by the shamee

ful suffering of His Son? And was it right that Christ

should die?

gins pis answer to this problem by re-

Anselm be

treating into the Divine govereignty. God's will ought to

be a sufficient reason for us when He does anything, even

e why He 80 wills; for His will is never un-

ms unreasonable that the Hlghest

1f we do not se

reasonable. If it see

should stoop to such indignities, or the Omnipotent do

aught by so greab effort, we must understand that while the

Divine nature is 1mpasg;ble, snd incapable of being brought

down from 1ts exaltation, and needs not to use effort to

accomplish that which it wills, the Lord Jesus Christ 1s

e Mahe. So the hMility and ine

d endured had reference to the

true God as well as tru

firmity which we S8Y that GO
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human rather then to the Divine nature. If it be further

objected that it is unjust to condemn the innocent in

order to let the gullty g° free, the reply 1s that God the

Father neither compelled Christ to die, nor permitted Hlm

to be slain, unwilling; but rather He bore Hls death by

His own free will that He might s8Ve mankinde And to the

further question as to whether it was right that the innoe

cent die for the guilty. even though willingly, Anselm

says that since 1f man had not sinned, it would not have

behoved God to require him to die, God did not compel

Christ, in whom was no sib to dle, but rather He of His

own will, bore death not from any obligation to give up His

life, but because of the obligation He was under to fulfill

righteousnesse SO death was inflicted on Him because He

stood firm in His obedience.
alt with these object
stion by stating the principle that

Having de jons, Anselm goes on to

answer his second que
men was made for blessednesss put cannot attain to it un-
less his sins are forglivene Then what is sin? Anselm re=
slways repald to God what
in.e.Thus to sin, is

y to God one's debtel

If angellc belngs, or men,

they owe, they would never 3

nothing else but not to repaé
As to the nature of the debt we owe to God, 1% 18 that our
whole will, a8 pational creatures, ought to be subject to
When this 1s peld, none sins, and every=-

the will of Godo

1t does gine Whoever does not render

————_-

one who does not pay

l1pide, Pe 29
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unto God this due honor takes away from God that which is

His, end does God dishonor; end this 1s sin. Therefore

each sinner ought to repay the honor of which he has robbed

God; and this is the satisfaction which every sinner ought

to make to Gode

Now 1s it fitting thaet God should forglve sins by

mercy alone, no Atonement being made to His honor? This

Anselm snsweps in the negative. To remlt means simply not

to punish sin; and gince the just treatment of unatoned

sin is to punish 1it, 5f 1t be not punished, 1t is unjustly

forgiven, And 1if 1t is unseemly for God to forglve any-

thing in His realm 1llegally, it is unseemly that He should

forgive unpunished sine It is therefore necessary that

elther the honor of which man has robbed God by sin shall

be restored, O punishmen?t follow. Otherwise, God would be

unjust to Himselfe But how can the sinnert!s punishment be

any honor to God? It is 1mpossible that God should lose

the honor due tolHim. The sinner pays what he owes, whether

freely or unwillinglye por either man spontaneously of his

ylelds due submissio

by not sinning or by gatisfying for his sin), or God sub-

own free will n to God (whether it be

jects him unwillingly bY compulsion. Since man was S0 cre-

ated as to be able 1O attain o bliss if he had not sinned,
when God because of his sin depriVGSVhim of bliss and of
all good, man repays that which he took, however unwille
ingly. Thus 1s God!s honor maintained in the punishment of

the sinner.
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It being therefore absolutely essential that God's

honor be upheld either by recelving satisfaction from the

sinner or inflicting punishment upon him, what can the

sinner offer to God in gatisfaction for his sins? If he

reply, "Penitence, & contrite and humbled heart, fastings,

and many bodily labors, and mercy in glving and forgiving,

and Obediance,"l he must be peminded that when we render to

God something which we owe 0 Him, even had we not sinned,

we should not set it against the debt which we owe on ac-

and that we owe to God all these things

have pnothing which we can give In amends

count of our sin;

mentioned, Then weé

for sin., And God cennob paise to blessedness anyone who is

to any extent a debtor for sin. How then shall man be

saved, if he nelther pays what he owes, nor ought to be

saved unless he pays?

The snswer to the above question is that the satis~
faction whereby man cén pe saved cen be affected only by one
who is God and male Anselm tells us that there can be no

salvation
be someone who can repay to God for the

;i;ug%e;Zntgﬁzgwhat which 1s greater than all which is
not God. Also he who of his own should be able to

ive to‘God angthing which might surpass all that is be~-
%OW God, must needs be greater than all which 1s not
God Bﬁt nothing exists which is above all that is not
G’Od. save Gode None ore but God can make thils
r apation. Yeb, none ghould make 1t save & men,

spars : : make gmends. If, then, 1t be

ot
otherwise man does 1 jtizenship is to be

celestial c
§§§§§Z§§§‘£;§§a§mgg§ opd that this cannot be un-

- pefore mentioned satisfaction
be made that belorer ?
%gizhtgggecniy can, and man only should, make, 1t 1a

needful that it ghould be uade by one who 18 both God

and mane
S M
1 21pide, PP. 66=67

Ibldes Pe 47
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And so God was made man in order that because of the

greatness of His Delty He might make satisfaction for

men's debt, and because of the reality of His humenity He

might make thatb satisfaction as mabe And how is thias

satisfaction to be made? Man could of free will, being

under no necessity, suffer nothing harder for the glory of

God than death. In no wey could man give himself more
fully to God then be yielding pimself to death for God's

honor, Therefore, he who would atone for the sins of man

mugt be such that he can die 1f he wills ite And, &s &l-

ready noted, Christ peing under no compulsion of death be-
cause He had no sin, and pbeing capable of death by virtue

nity, 1is fully qualified to

of His partaking of our huwma
factlon whereby the ginner may be restored

make that satis

to blessednesse
In his enswer tO the question a8 to how the death of

xceed in value the many and great sins of

the clarity that 1s characteristic of

Christ could e

mankind, Anselm lacks
would seem that the sharp dis-

most of his argumentsSe It

tinction which he Araws petween
revents him from finding the solution

the Divine and human

natures in our Lord P
to this problem in the infinite character of the sacrifice

That 18, gince only the human nature was

of God made male

capable of pumiliation and death, and the Atonement was
offered to God DY christ as mais 1t 1s not so clear in An-
ns who followed his view

‘selm as it is in later theologls

nfinite value

in the mein thab the Atonement has en 1

- mom T T T

®
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becsuse it 1s God who dled. But he does come Very close to

this position in & different waye He reasons that a sin

committed against the person of christ is incomparably

greater than all those which could be imagined without His

person., If then the murder of Christ 1s so great an evil,

it follows that

If His exlstence be 83 great a good as His destructlon
ter a good is 1t than 1s

is an evil, 1ncomparably grea
sins which are oxceeded beyond all

His purderee «31ns are hateful in propor-
tion as they are evil; and this His 1ife 1is deserving
of love in proportion to its goodness. Whence 1t fole
lows that this His life 18 nore deserving of love than
are sins hatefule
This being true, it follows that so great and lovable good

atone for the sins
1f yielded up for them. As to

can gsuffice to of the whole world. This

1ife can conquer all sins,
ame as to accept death, then as

yield up the life 1s the 8

p of the 1ife outwel

the yielding u ghs all the sins of men,

30 also does the accepbance of deatho

But thls answer gives pise to another problem. If
the sin of slaying Him 1g as evil as His life is good, how
can His death overcome and blot out the sins of those who
killed Him? Anselm finds the golution to this difficulty

in the words of Paul that "if they had known, they would not

rd of glorye
ecause they ected in lgnorance,

have crucified the Lo 12 Tn other words, the sin

of those who slew christ, b

18 pot incapeble of belné forgivene

question with which Anselm deals 1s

The final great
hrist results in the salvation of

that of how the death of C

M

21 Cor. 2:8

livide., pe 84
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men., He reasons that one who freely gives to God so great

a gift ag did Christ ought not to be without any recoums-

pense. It is needful that the Father should recompense

the Son, lest He appear to be either unjust if He would

not, or powerless, if He could nobte There are two ways in

which one mey recompense another: by giving what that

other has not, Or remitting what from that other might be

required. But, before the son gave that great gift to

God, all which the Father ned was His alsoj nor did the

g which to Him might be remitted.

F e e 1 SR

Son ever owe anythin
pe made to Him who had need of

-

Then whet recompense could

naught, and to whom neught could be either given or remite

ted? It must be repald to gomeone elsee If the Son

should will to give ©to another thet which 1s due to Hinme

s e ® R e & %

self, the Father could not rightly forbid Him, nor refuse

it to any to whom the Son might give ite There is no one

to whom He might more £itly asslgn the fruit of His death
than to those for whose salvation He made Himself men, and

to whom He in dying geve the oxample of dying for right-

e e iR

eousness! sake. S0

whom could He moro justly meke heirs of & debt due to

: elf had no need, snd of the over-
Him of which Ho B0 e His kindred end brethren,

flo £ His fulness,

Whoxiggssges burdened with so many and so great debta

and wasting away in the depths of misery; that what
they owe for their gins may De remitted to them, and
what on account of their sins they are in need of may
be glven them? |

And how one oughf to enter into participation in so great

grace, and to live under 1t, We are taught everywhere in

L ———
(London: Griffith Farran

—rn——

1 Deus Homo?

- *St. Anselm, Q%g__,ﬂf,,,,__
Okeden & Welsh, Nedels Pe 06
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Holy Scripture.

The reflectlions of later centuries upon this theoxry

of Atonement set forth in Anselm have discovered therein

much that is still regarded 88 good and valueble, as well

as what today are regarded as wealmessese AS to the mer-

it is practicall
th which all scholars would agreee

its of this theory, y impossible to make

any generalizations wl

Mozley wrltes:

The outstanding merit of the theory is 1ts sense of
the seriousness © gnd its issue in guilt. This
is true, however inadequate the actual concept of sin
t tence upon guilt and upon [
the need of forgiveness is an ethical advance as CONl-
pared with the Patristic stress upon death, and upon i
the necessiti for t physical antidote of
deification.

For instance, Dr.

T ot e

And yet, to those who regard 8 sense of‘guilt as having no

that which gives to it a strong

e % %

true objective basis,
contrary go the T
chool of theologlans regards

sense of reality 1is gcts as they see

them, Again, while one 2
dable in respect to its cone

Anselm's view as belng commen

t with 8 requirement of God, that |
\ i

necting the Atonemen

only in mén, and not in God, the

type of thought which sees

consilders this feature of the

hecessity for an Atonements

so the basic positions of Ane

theory a serious defecte
£ every other view, are regarded

selm's view, as well 88 )
on the theological incli-

ek depending up
pass the judgmente

1t 1is nearly always easier to see

as strong or ve
nations of those who

Unfortunately,
Some of the defects In

faults than it 1

lThe poctrine of the Abonementa
Scribnerts Sons, T916) » Pe 129

(New York: Charles
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the Anselmlc theory may be noted 1n bringing this discus-

In the firat place,
r or majesty the principle of the

sion to & ¢lose. 1t is defective in

making the Divine hono

Divine nature that is most prominent rether than the Divine
character in which God!'s honor and majesty are groundede.

s origin in a time when axaggerated ldeas

The theory had 1t
e authority of popes and emperors,

prevailed respecting th
r majesty was the highest of-

and when dishonor done to thel

In those days of feudallism, men

owy

fence kmown to lawe
organized on & feudal basise. But in §

thought of heaven 83
Anselm falls into )

esty central,

making God's honor and maj
tures of his theory remalns

that in all other fea
fect - 1t deals in e

the error
xternalse

1ts outstanding de
n abstract terms of honor, Jjustice,

Tt is wrought oub 1
gatisfaction, and mer ts, apart from regﬁrd to the - |
personal relations petween God end mane |
umathematical" have often been

The terms "commercial“ and

justly 80e

applied to it - and
o serious defect than that of re-

Perhaps an even mor
nee sgainst God!s honor and

garding sin chiefly 88 an offe

majesty is that 1% gseems tO hold to a merely external
£ christ's work, while not clearly

transfer of the merit O
stating the internal ground of that tpransfer in the union
This mekes galvation appear

of the believer with christe

r of book—keeping. Christ in Hils

to be largely a mabte
ch He personally has no neede

death obtains merit of whl
count of His "kindred and

This mopit is placed to the ¢
-

1 ¢ien Religion in its Doc-
E., Y. Mullins The Chris
Erinal Expression, (ﬁh adelphlé? The Judson Press, 1948),
PP. 306-307
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brethren." This appears to involve what has in recent

times. been described as a legal fiotion: a reckoning of

merit to those in whom no mepit exists. And while the

reckoning of righteousness to men epart from eny merit ln

them is a clear teaching of the New Testament Seriptures,

1t is quite plain that the pasis for this i

s a vital inner

relationship by feith between christ and the bellever.

dynamic in the Ccrosse.

Anselm's view leaves no moral
ect in the Anselmic theory = a defect

A third def

on with many other theories - is

which it shares in comnt
n as debt and Atonement as satis-

that its conceptions of si
faction, while they do not necessarily misrepresent Scrip-

o it full justicee
passages which describe the death

ture, by no means @ 1f the fathers

dwelt too much on thos®
| so does thls outstanding repre-

of Christ as a ransol, so al
eory give disproportionate

sentative of the Latin type of th

ges of Scripture which represent the

welght to thoge passé
1 analogled, to the exclusion of

Atonement under commercis
ethical fact, whose value is

those which describe 1t 8% an

ot quantitatively, pbut quelitatively. Ac-

to be estimated M

cording to E. G Robinson,
] re jected by Abelard for

The Anselmic theory va

grounding the Atonement in justice instead of bene-
volence, and for taking ynsufficlient account of the
power of Christ's suffering and death in procuring

a subjective chenge in mane

nselm, as a matter of fact, is

The dogmatic edifice of A
nsiderations, involving very

built largely upon pational ¢©
M

. | 1o Theology, (Philadelphia:
A. H. Strongy S atemal ’ . .
The Judson Presss gy Sy 60, quoting Ee O Robinson,

Chrigtisn Theologye.
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little use of Holy Sceripture. Therefore, if it be allowed

that Biblical thought should nave its place in every doce-

trine of Atonement, any theory which is partial and one-

sided in its handling of the Biblical meterial can only be

defective in this respecte
i1t is a weakness of Anselm's theory that it

Finally,

ment &8 having reference only to the

represents the Atone
elect: that is, to that portion of numenity predestinated to
salvation in the eternal counsels of Gode The baneful ef-

doctrine of election upon both the theology

fects of a rigid

Church has peen apalling; and that

and the mission of the
doctrine, which was glven 1B fipst clear expression in

Hippo and its even 3
his school of theolog

terner form in later years

Augustine of
jans, was one of the

by John Calvin and

Anselnm's soteriologye. That the New

influences which moulded
contains & doctrine of elec~

as well as the 014,
put that ther

Testament
2
e is anything arbltrary

tion, cannot be denied;

e God pevealed 1n Cchrist with Hls cre=

in the dealings of th
In Anselm!s view, the number of

ation is unthinkablee.
d from among mankind,l al-

angels who fell must De peplace
er than are the lost

though the salnts will be more in numb
&ngelsoz God had decreed the exact number that should be a
that number to be made up of

part of His celestial kingdom,
t number, 88 it was not to

both angels and melle rhis perfec
be completed without both angels and men, will include more
e ——

lour Deus Homo? (London: griffith Farran Okeden &

Welah’ NeQe)s Do 32

2Ipid., ppe 34-%4
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saints than the number of fallen angels, else it must of

necessity be that each human being among the elected num~

ber would be therein only becauds others - the lost angels -
had fallen to perditione And the blessiﬁgs secured by the
Atonement were intended only for Christ's "kindred and

brethren" -~ those predeatinated by God to eternal glorye

modifications and changed emphases, the

With numerous
satisfaction theory pecame the accepted view not only of
g but also of the Re
and regards 1t as being a

the Middle Age formation churchese

Pfleiderer acknowledges this,

strange fact. He writess
The work of Christ, a8 Anseln construed 1t, was in fact
he prototype of the meritorious per-

nothing else than t
atisfactions of the ecclesiastical

formances and 3
saints, and was gherefore, from the point of view of
the mediseval churchs thought out quite logicallye.

g it that the churches of tne

All the moYre remarkablo i
ed with this theory, not=-

Reformation could pe satisfl
at it stood in complete contradictlon
If, according to

withstanding th
to thelr deeper moral consciousnesse.
Protestant principles generally, there are no super=
erogatory meritorious works, then one would suppose

d even in the case of Jesus,l

that such cannot be accepte
e dQVelopment of o
8 essential feature

ther principles which

To trace th
g of an objectlve

came to be expounded &
t of the purpose of this study,

View of Atonement is no P&¥
three aistinct types of

o mark out the

which is chiefly
y some modern views

o examinﬁ briefl

theories, as well as b
guffice it to say that such

that have been propoundede
gutionary view,
or the governmenta

or the principle of

ideas as the substl
1 theory of Grotius,

vicarious punishment,

= /
1 Jogy, (Philadelphias
A. Ho Stron S stematic TheolOgY s adelphlia: The
S 0] 20, quoting R. Pfleiderer,

Judson Press, 1946); B-
1losophy of Reli ione
poctrine of the Atonement, (New

""““fz“‘z““j’jf‘“ii““— phe_Dootring OL%
See JeX Mozleys 7916) s PPe 151-156

York: Charles seribner's Sons s
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may all be included in the general scheme of the objective

conception of the Atonement, a3 well as the particular

faction which charsacter
nt with gomething in God, whether

emphasis on satis jges Anselm. All

alike connect the Atoneme

it be His holiness, OF His honor and majesty, o His just

creaturese A1l alike regard Christ as

gQVernment of His
1s death on behaelf of men some-

haVing‘accomplished in H
thing which they could not do for themselves, and as by His
desth delivering men from & penelty

jte true that 1ater objective views

which every man nust

‘otherwise pay. It is 4%
eip system for the subjective

also made some provision in th
cath of Christ;
t expression in the 1

put this subjectlve view-

elements in the d
nfluence or

roint finds ité cleares

to which we next turn our attentione

example theories,




CHAPTER IV

THE SUBJECTIVE OR EXEMPLARY THEORY

The third general type of theory of the Atonement

which has held & prominent place in theological thought,
especially in the closing years of the Reformation peried

following, gees 1
paid to deliver men from sin,

and the centuries n the death of Jesus

Christ neither & ransom
atisfaction made to God to

death, and the devil, nor 8 8

e to the pivine forgivenease It sees

remove an obstacl

rather an exhibition of Divine 1066, or devotion to truth

(depending on whether the theory represents the idea of

P an example): i
Generally speaking, the

essity in

morsl influence © ntended to move men to

repentance and & petter 1if€e
e Atonement to no nec

subjective view connects B

the pecessity to make 8 spectacular

God, unless it Dbe
t 1ove for mankinde The Atonement

exhibition of His grea

is intended, in this theory s
will,‘and to inspire men to e nobler way

to melt the heart, to break

down the stubborn
hose gublime words

ge men GO echo
nl

of 1ife, It is tO cau

of John, "We love Him, pecause He fiprst loved usSe

of Abelard

The TheoXy O ==

The first clear example of the subjective view is

/

11 gohn 4:19
62
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found in Anselm's younger contemporary: Abelard. His the-

ory, which is developed in bis commentary on Romans, holds

that the death of Chris®t should be regarded as a supreme

which might kindle
o texts of Scripture were appare

exhibition of love a corresponding love

in the hearts of mele T

ently quite influential in giving form to Abelardts theo-
poth of which contaln sayings attributed

logy of Atonement,

ngpreater 1oVe hath no men than this,

fe for his friends;ﬂ°mnd fHer

to Jesus. These are:

that a man lay down his 11
are forgliven;
greatb utterances, &s DI'e

sing, which were many: for she loved much, "2

Concerning the latter of these btwo

Mackintosh observes, it is
for Romap catholic theology in

distorted for him, a8

general, from being a statement of the consequences of
receiving Divine 8 o passing for & statement of
the condltions upon grace of forgiveness 18
imparted.

n is regerded by Abelard as meri-

This love awalkened in 1€
n that he does not escape

torious., This makes 1t plal
e traditional La

pas & gubjectiv
1t does not leave the

tin schemé of merit. And

entirely from th
e characterl, empha-

although his teaching
e by mens

sizing that which 18 don
t of the peckoninge It is

merit of Christ completely ou

ckoned to man On account of His con~-

regarded as being Te
T thenle

tinuous intercession £O
pbelard may be £

A fair evaluation of ound in Dre.

He writes:

/
Aulénts summarys

2ruxe 7347

don: Hodder

lrohn 15313
atonements (Lon

5Historic Theories of env
and Stoughton Lt e 1920 » Pe 14
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Apart from a few isolated points, 1t cannot be sald
that Abelard's thought exercised any great influence
in the Middle AgeSe indeed, so far in accord
with the mind of the period that all his shought lay
on the moralistic 1 whole, he was far
oo madlcally opposed to Bhe common View to gain &
hearing. In parbiculals the fach that he attached no
special significance to the geath of Christ was sulfi-
cient of itself to make his teaching unacceptbable to
en age which was laying over groatel STLEsS BT ghe
death, both in theologZy and in devotional practicee.

£ Socinus

The Example Theory ©

ormation eras Pagustus gocinus became

In the post-ref
e type of Atonement theorye

an advocate of the subjectiv
His view may be priefly summarized aqs follows: There 18

n ptonemente The sole barrier

nothing in God that denands @

tg sinfulnesse Not God, but only

between man and God is man
The pettering of men's moral

man, needs to be feconciled.
v me thod of re

me ans of repentan

conciliation. Man'ts own

condition is the onl
ce and reforma-

will is capable of this ®

Christ is viewed primarily as that of

tion. The death of
s to be found in

deeming power 1

gnd its re
to truth and duty, which

a noble martyr,

His human example OF faithfulness
has a powerful influence upon Our moral improvement. This
fact is set forth DY the wribers of the New Testament in
and Jewish ggerifices. In the

the language of the Greek

thinking of Socinus,
Tesus Christ N e He proclalmed to us
2

: ife
the way of eternal 1if ample OFf gis 1ife and by rising

u Saviour
g ou¥ confirmed 1% and clearly showed

it forth, both PY the €

trans. DY AeGoe

1 léh Christus yictors :
Herbert,u?ggidgg: éociety of the Sacred Mission, 1950),
be 113
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and because {eé will give eternal

again from the dead,
aith in Hime

life to us who have f

The particular character of His death 1s regarded 08 neces~

sary in order that the example Oof His life may have 1ts

full effect, since what His followers may guffer as a re-

sult of tpying to live like gim, He suffered first. It was

py virtue ©
might be made the more

also necessary so thabt He, £ Jnowing in His own

experience the worst of humsn 1118,

anxious to help otherse

the views of Socinus somewhat more in

detail, noting in particuldr ¢ne similarities and the dif-

We shall examine

ferences between his gheory and that of Anselm. In the

gin 1is an offence against God's majestye.

view of both men,
s we have seen, 1t 18 necessary bthat

In the Anselmic view, &
n order for God to justly fore

satisfaction be made by man i

o plessedness the ones who had robbed Him

give and restore t©

This Socinus denies; he argues

of His honor end majestye
ce wlthout

that God is perfectly free tO forgive the offen

clse He has 1ess power than male

requiring satisfactions
ot satisfaction 1s to be demanded

Therefore, whether or B
nciple of pight and wrong, but

depends upon no inherent pri
god, who may walve the pun=

only upon the arbltrary will of

e 1f He choosese. Also, Jjustice and

ishment of man's offent
ocinus 83 opposite qualities in

mercy are not regarded bY 5
ars righteousness with punitive

God, nor does he 1dentify GO
nd mercy are (o)

t Him from punish

justice. Both justice 2 nly effects of His

ing, nor Jjustice

will; mercy does nob preven

£ the Atonement, (New

1l 0
octrine
J. K. Mozlegﬁegh: Do S T6T6) , P+ 1005 quoting

Servatore.

York: Charles Serl .
austus Socinus, De Jet Christo
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from forgiving.
Socinus appeals to the 0ld Testament Seriptures to
show that in His desling with gis ancient people God for-

conditidn of repentanceé, without

gave sin upon the one
elther demanding gatisfaction OF m king reference to any
mewhat obscure point is

future sgtisfactlone This last 380

e light of the {dea, once widely

he sins of 01d Testament

to be understood in th

prevalent, that God forgave £

1s of the gaerifice that was to be made

saints upon the bas
keth away the 4in of the world,

by the Lamb of God who ta
pensation consciously looked

and that believers in that dis
action that wa

nds nothing seid o

s to be meade. This

forwsrd to the satisf
f God de=

Socimus denies. He also £i

ion in the New Testament.

manding satisfact
inus concerning sgtisfaction and

The thesis of Soc
ve sins and to receive satis-

s that"to rorgl
plainly contr

jsfaction has
reply that the sinner is for~

forgiveness 1
adlictory gnd cannot

faction for sins &are
peen made by &

exist together."l If gat

third party, it 1S nseless to

debt exists there 1is nothing to for-

given, since where no
agction has been made no debt

8lve, and where full gatisf

herefore is satisfaction unnecessary,

exists, Not only ©
but it could not possibly have been made through Christ's
due to usSs or through the ime-

endursnce of the punishment

3 righteousne The reason for this

SSe

Putation to us of Hi
vicgrious punishment

lies in two facts. In the first place:

— w. W —

lrpid., pe 148




67

of s

the ipnocent is both unjust and unscripturale And

s

econdly, even Were this not 80» Christ's death could not

n value to the punishment required for
e He daid not di

the death of one could

have been equal 1
e eternal deathe

the sing of mankind, sinc

E
ven had He died eternal death,

to thab of the enbire number of

not have been equal

no doctrine of satisfaction can

guilty sinnerse Fur ther:
ne Person of

Christ dgid no
This peing the case, His

christe gocinus is in agree-

be deduced from b
t suf fer in His Divine

ment with Anselm that
nly in the humelle
ot possibly po

since 1t was ©
let alone the entire

nature, but 0
gsess infinite value. And

sufferings could B
wed tO god, it could

as for His obedlenceé:

not be imputed tO even one man s
number of Christ's nyindred and‘brethren." Thus, in the
rded &s unnecessaryy

Socinian theorys satisfa

ptural. and, andpoint of the

unethical, unscri

Anselmic vievw, jmpossiblee
Now, if the gentenc® pronounced by God against ain
1ivered from the doom of

nd men P de

alm of etern
and the way ©of compensation

can be changed, 2
al blLiss, only by sin

eternal death to the T

being dealt with 1p some W&Js
or satisfaction being rejected,thefe remains the way of
forgiveness. mis God is free bO pestow upon the sole
a changed 1ifee. Christ helps

ntance end
y setting be
g thfulnes
1eaving you

condition of repeé
fore them in His life

men to achieve bthls b
. to truth end gutye

end death an exsmple of £
red for yous

an exsmple,

n
Christ also suffe
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that ye should follow His,stepso"l By this example, men
are encouraged and inspired to live that kind of life that
enables God to forgive. But the help of Christ does not
end with the example which He has given. Because He
arose from the dead, He has an eternal priesthood, and is
ever avallable to ald men in the 1iving of the @od life,
It is interesting %o note that in his doctrine of
the saving work of Christ, Socinus does not once mention
the forgiveness of sins. This poinis to one of the uniform
characteristics of most of the subjective theories; the
minimizing of the seriousness of sin. Guilt is regarded
in these views as being withoutb eny objective reality.
Modern advocates of the influence and example theories
have recognized this weakne ss and attempted to correct
it. For example, Bushnell and Harnack have recognized
the fact of our gullt-consclousness and the need of Atone-
ment with its "altar forms" of substitution and pro-
pitiation while denying the objective need of these

forms.2

The Moral Influence Theory of Bushnell®

The moral influence theory, &s one of the most
popular of present-day vliews has come to be called, em-
braces an slmost endless variety or ideas as expressed by

its leading advocates, and to speak of any one writer's

11 peter 2:21

2Horace Bushnell, Vicarious Sacrifice, (London:

Alexander Strahan, 1866), p. 460ff
51802-1876
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View as being typical 19 oxtremely hazardouse For &
general definitlon of the theory as a whole, Dr. Strong's
gentially accurate. He writes:

may be regarded as €3

This holds, llke the SO
principle of tne divine nature w
t thi death 18 & manis

by Christ's death; but th2 s
fegtation of the ods ffering in and with
the sins of his creaburese Christ's atonement,
therefore, is the merely natursl consequence of his
taking humen nature upon himj and is a suffering,
not of penalty in man's gtead, bub of the combined
woes and griefs V s 1iving of & numen life
involves. This atonemen not to satisfy
divine justice. put so o roveal divine 1ove as to
to 1ead them to repentancee

soften human hearts and
and at the Same time

One of the mos® attractives

ritten fpom the viewpoint of the

shnell's Vicar
ith the‘setting forth of

representative, WOrks W
jous gacrifice.

morsl influence theory is Bu

In this book, the aubho” pegins ¥
acrifice. Negatively

f yicarious 8

his view of the meaning ©
18t puts Himsel

£ into the

it does not mesan
pkes for man in a way of

case of men a3 & helper?
common 1iabilities with use.

influence, oOr
as a literal

Neither does it mea I ,

substitution by which cnrist become
or penally subject tO our deserved penalties. These are
The true conception is

moral impossibilitles:
8 called His vicarious

that Christ, 1 what 1

smorifices gimply ongagess t the expense of great

suffering and yen of death 1tselfl to bring us out
& nd 80 out of thelr penalties;

of gelves &

beiggrﬁiigzlgh;?ofo 1dent1fied with us in our
fallen state and burdened in feellng with our evilse
Nor is there,anything 50 . rgf:éigg 2§§£;Zglgé o
violent, in this viz?‘rto suppose‘.. £ is the nature

1,0, Strong, gystemabi® TheolOSY s (Philadelphias
-1 33

046) s Pe




of love, universallYs to insert 1tself into the
miseries and btake upon 1ts feeling the burdens of
others...Love is & principleé ossentially vicarlous
in its owvm nature. identifying the subject with
others, so as to suffer thelr adversities and pains,

and taking on itsel of their evils. It
does not come in officl 4 ebruptly, and pro-
pose to be substituted in some formal and literal
way that overturns all pelations of law
and desert, but it clings to the ovil and lost man
as_in feellng: afflicted for nim, burdened DY his
i1l deserts, incapé nd pains, encountering
gladly any loss OF suffering for nls sake. AD~
proving nothing wroné in him,

proving and condemning him in all ain, it is yeb
made sin - plunged, so to speaks into all the for-
tunes of sin, by 1ts friendly gympathy e
mennor 1t is entered vicariously into sacrifice on

a easlly does the

his sccounte. 990 naturally %
vicarious gacry d itself to our intel=-

ligence, by the and feelings out of

which 1t growse
1 sees an 11llust

Bushnel pation of hoV christ bore our
in Matthew's Gospel where He in con=-

sins in the passage
o men's diseases.z

What are we

colved of ms entering int
noprist bare our sicke-

to understand by the expression
nesses?" This does pot mean that Christ 1iterally had
d to Him, and SO taken off from

our sicknesses spansferre
ecame plind for the blind,

us, It does not mean that He b
he leper'Se It does

a leper for t

lame for the lame, OF
n Himself all the fevers and

not mean that He suffered i

ron otherse
gicknesses: or in what sense?

How; our
ow then did He bear L am on %1 feoling, e
e senseé of then, bore the

ég the sense thab He ©09

s heart purdened Y

at osathesome decayss felt their palns
sgusts of their ltgnd rness © more bhen human

palns He took away

over again, 1R the ° t He b
ce : menifes y it was hat He bare our
nsibllitye. Hggusery Jove to U8 put Him so fars in a

sicknesseiﬁ:ﬂﬂ*—'”“’—"”’#’“_#“"__"'-
lyopace Bushnells yicarious gacrifice. (London:
7-8

Alexasnder Strahans

2 mreow 8217
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vicarious relation to thems and made Him, SO far, &
partaker in thene

Now this principle of vicarious 1ove exists not only
1 Fathers and the Holy Spirit,

in Christ, bub in the eterna
glorified and good

and the good angels, end in all the
minds of the heavenly kingdoms chpist, as & power on
character and 1ifes ne renews us In this love. So there
1s nothing that 18 superlatlve in vicarious gacrifice,
ples of right and dubye

or above the universal prlnci
e heart of the moral

This conception conducts us jnto th

Wwhat the 1ife and death

influence theory of Atonemente

the vicarious jove thatb suffers for

of Christ reveal is
g love that 18 eternal in Gode A-

and with mankind;
e enabled

gt 1oves men ar

wakening to a peall
Ho

ko "loye His love and suffer with Him in His gufferings"

Thlg is true salvatiole

rt of his w ok, Bushnell brings

In the gecond D&
1fice are the

1g life and sacrd

out the idea that Cnrist
means by which He pecomes & renovating and saving pOWET o
That is, the saeriflce i1s not in Lpself the purpose ToT

which Christ came,

reconcillati

The heallnﬁ of bodles

recovery and
nrist!s ministry

radical and gublime cure

1s an outward type OF th
to work in fallen

which He undertakess
~jve aim ror which He came
character. The ones & sl
—-”'-"‘" "'M

. M—",/”"/
S ggerifices (Londons

A 1Horaoe Bushnell
lexander Strahalls 1866), P

31pid. Pe 85

Jaebasiunstetend
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into the world was to be the causal agent in a change

in the spiritual habit and future wellbeing of souls.

Not to pay a satisfaction to offended honor, nor to en-

dure a pensl inflictlonon behelf of gullty men, but to

exert a healing power upon human souIS, was Christ's

oming 1into the worlde
aks with that type of subjective view

purpose in ¢

Our outhor bre

which sees in Jesus only an oxample. If en example be

a model that we CODY: and set ourselves, by

duece in ourselves, the conception

conceived &s

our own will, to repro

We wanb gome thing petter than a model to

is inadequatee.
n us the disposi~-

be copled: something that will peget 1

tion to copy &n exsmple. Agains 1t is not enough to say
that the example includes the demonstration of Divine

love in Christ'!s life. No very intense power js to be

found in love if we think of it as belng only a mood of

natural softness, OF merely instinctive sympathy. The
real morél power of Christ, by virtue of which salvetion

ig effected, lles in His greatness of charactere His
moral influence stems not from Hgis love alone, put from

the conviction that when Jesus in His sacrifice takes our

lot upon His feeling and goes to the cross for us, He

does this for the right, and becsuse the everlasting

word of righteousness conmands Hime We may see in this

e of necessity for the Atonement in the

a genuine sens
thinking of Bushnelle

Where does the moral power of Christ getb its

B
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principal weight of smpression? From the revelation,

in His vicarious spcrifice, thab tod suffers on account

of evil, or with and for created belngs ander evil. It
is this moral suffering of god thab Christ unfolds and

ond 8 power {n His humen 1ife.

works into & character
at 1is called the
g of & burden

agony 18 pure morel suf-

Yheprefore, wh
od love end of 8 holy

fering, the gufferin

It is this aspect of His suffering.

and pure gensibilltye
that is of significande

rather than 1ts physical agpechs

The 1mportance to us of the physical

ct thab they 2

in the Atonement.
re the symbol of

sufferings lies 1P the fa

God's morel sufferinge
he theory under coOn~

The most concise summery of t

n Bushnell's contrast between

sideration may be SO°° 1
Atonement and propitiatione He writes:
wrought in us, 8 change

Atonement then
. : sonclled O God.e propitiation
jch that cheng®s

is an objectlve
as occurring

taking plecé in us, 1 : .

representatively in God, just 8s guilty minds,

tnpown off from God, #1833 gheir feellng repre=
at God 18 thrown

sentativel in God imag
Py or {ust ag we say thet the sun

off from thems
ri what would be so very
ess inste 1 truth, that we

awkward tO us, an

ourselves rise
nement 18 that chengé brought

So the reality in th® Ao
about in the peliever DY the revelation in the gacrifice

fers pecause of the gins of man-

of Christ thab God suf

t1dea of propl 1ike other ob=

kind, and the tistion 18,
ich the Gospel 18 expressed, merely &

jective ideas 1P wh

lipid., pe 490
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thought-form which has Do actual reality. As we noticed

esrlier, Bushnell sees & use for objective language as

furnishing symbols which express the truth, even though

the symbols themselves are not truee

The third gection of Bushnell's work deals with

the matter of the prelations of God!s lew and justice to
the saving work of Christe He deals first with the idea
that logically theTe 1s a "law before government;" that
ls, the eternal law of righte God!s own nature was in

law, or "crystallizing in eternal obligation,"l before
refore, & gacrifice and re-

Ho became & lawglveT: The

n in Christ need have

stoping power such 23 may be 56€

gtice propers npeing related only

nothing to do with Jju
h is the blind effect, in

to that quasi justice whic

f a yiolation of their necessary lawe"

moral natures, ©

ynsbituted 1aw ig no necessary pre-

This being the cas€s
A1l that God will do in the

requisite of pedemptlone.

way of redemptive suffering and sec
which exlsts loglically

rifice, revolves a-

bout this eternsal 1aw Of right,

vernmente. God's righteous=

prior to the institution of go
ntified with His

gment under political

ness 1s not to be ide justice, and never

requires Him %0 execute Jjud
justice are GO D€ regerded as cO-

analogles. Law and
pving the ggme ends of spiritual

factops of redemptions €
Thus, re cognizing the distinction between

1 law of right, which 18 pinding upon men by

the eternsa

lipid.,pe 187 21pide, Pe 198

renovatblione.
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virtue of their nature as moral belngs in the image of

God, and the law which is the oxpression of God's

e Bushnelllan theory can eliminate the

g the Atonement with the latter

government, th

necessity for connectin

law, It is subjectlve defilement with which Christ's
the sabisfaction of

sacrifice is concerned, pather than

law or of punitive justives Men are in need of sale

n away from thet moral

vation because they nave falle

state which 1s the proper expression of the eternal
principle of pight thab 1s binding upon God, and upon

This galvation 1s to be realized in

man in His image.

anity ©o that lost state; end the

the restoration of hum
means by which thls restoration is accomplished 18 the

revelation in the cross of the vic

arious love of God

for His fallen creaturese. Law

which suffers with and
and justice are concerned with nothing in God needing

to be propitiated, put only with the a1l-important

matter of renewing human livese
uments which show the

gdmits that arg
e to the integrit

Bushnell
y and authority of

probability of damag
ee remission of sins coupled

God's governmend from & £T
t1sfaction Of ju

ch 1s not the casts

gtlce have an appearance

with no pensal 82
he devotes

of reasoOne But that su

four chapters bO provinge I

the law precept 18 duly sanctified bY Christ, and seb in
a position of great honor and poweTr, by the following
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considerationsas

pemission of sins which does not
ry to the lawe (2.) All that He

does and suffers in His sacrifice, He as truly does
for the resenctificatlon of the law as for our recovery.
(3.) In His incarnation, He 1ncarnates the same, and

brings it nigh to men's feellngs and convictions, by
the personal footing He gains for 1t in humanitye.

(4,) He honors 1t again by His obedience, which 183, in
fact, a‘revelation of God'!'s own everlasting obedience,

before the_ eyes of mankind; the grandest fact of human
knowledgee

In the unfolding of this argument,
1 with the 1aw of love, and

(1.) He proposesSe.eno

the point is mede that

the law of right 18 igentica

that the vicarious sacrifice of christ was the result of

His obedience to this jaw that gemanded that the good suf-

fer for and with the evile This point gives en element of

strength to the influence theory &8 represented in Dr. Bush~

clearlylapparent in a

The revelation of vicarious, suf-

nell that is not 8© 11 theologians of

the subjective schoole
g not thional, pbut based upon a demand of the

fering love 1

eternal law of righte

Having defended the proposition that in the work of
Christ the law is duly ganctified though the remlssion of
penalty be proclaimed gpart from penal enforcement, Bugh-
iminished by re-

nell shows that legal enforcements are not d

ferring to two doctrines of Scripture: the doctrine of end=

nd of Christ &8 the Judge of the worldo

less punishment, &

The solemn warnings contained in these two conceptions,

which were first proclaimed py the Saviour Himself, are &

sufficient provision for the enforcement of the law apert

lIbid., PP e 265-266

ar———————
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from any penal substitution by Christe. .Failure to respond

to the moral power of God in Christ will result in endless

loss to the sinner. And by warning men of the consequences

of continuing in sin, our Lord in no way weakens the legeal

enforcemencs of the law by bestowing free pardon apart from

.satisfactione.

The tnird question deslt with 18 how God's rectoral

honor is effectiﬁely maintained under the moral influence

theory. Can God pe just unless He either executbes justice,
or somehow has His justice gatisfied? Dr. Bushnell admits

that his view as ©0 now Christ in His work adheres to law
and justice could be putb forward in 2 way of compensatlon,

In his view of vicarious suffering,

but ne refuses to do SO

Christ entered practically into the conditlon of evil and

ect to 1te By Hi
evil which the Scriptures call "the

was mde subj S incarnation He'entered that

state of corporate

curse.," He came into the curse and bore it for us.

Not that He endures SO much of guffering &as having 1%t
penally upon Him - He has no such thougnt - and yet He
is in 1t, as peing under all the corporate 1iabilities
of the raceé. He had never anderteken to pear God's
punishments for us,; MU had come down 28 in love, To
the great piver of retributive causes where Wé were
drowning, o pluck us out; and instead of asking the
piver to stop for Him, He bids it still flow on., des-
cending directly into the elemental rage and tumult,
to bring us awaje

aw and justice

If there must be some compensation made to 1

y mast guffer in t

alties, it may be found in more than suff

he release of their pen-

for the loss the
jecient messure in

all that is involved in the Tncarnatione.

2 A . 307

.. .
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Finally, bthere is & chapter dealing with justification

moral view. 1t 1s only where 1t

by faith according to the
power_will‘produce 1ts

wins consent, OF felth, that moral
pegarded as &

transforming WOrke This faith 18 to be

grace and Divine an as an idol

footing of 11perty rather th

The true meaning of justification by

of dogmatic opinion.

faith is thab
orld, with all God's righteous-
it to guilty souls in all the
menifold evidences of Hi i wins their
faith, and by that falth they are connecbed agaln with
the 1ife of God, and £illed and overspread with Hls

righteousness.

Jesus, coming into the W
ness upon Him. declaring

Thus, once again: there 1s no jnjury done to justice_by'
God's act of free forglveness: since the faith which justi-

neonnecte 1ife of God,"

fies bellevers 18 4 again with the

e enabled %o participate in that vicarious

and thus they ar

wlfills the eternal law of righte

love for others wnieh £
sctive theories of the subjec~

As one of the most attr
tive type, there {s much in Bushnell that 18 appealinge

g a serious thing is stronger in

The ldea of sin 28 peln
of the exampl

him than in many e and influence views, This
of necessity magnifies the corresponding conception of the

gs Go mens for the need of re-

salvation which Christ brin
| y as there 1s an adequate

demption is fully appreciated onl

view of the greatness of thaet froxd which man needs to be re=

ndency GO make the 1ove of God &

deemed., There i1s also DO te
certain soft, gentimental gtbtitude of good will in spite of
n assertion that this love freely

evil deserts,Lm///

1
Ibides DPe 369

e———————
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pardons without any peference to the ldeas of law and

justice. One may rightly question whether OT not Dre

in his attempt tO prove that no

Bushnell fully gucceeds

violence 18 doﬁe to these principles by the pestowal of
free forglveness without some form of gatisfaction. 1t
may also be doubted that the VieV of propitiation as having

jective reality can be made

neither a necessity Bor an Ob

to harmonize full¥ with a greab part of the New Testamerb

p strangd that Bushnell regards

teaching. 1t seems rathe
ath toward evi
e still denyin

an element of WY
g eny need for propl-

Perfection-of God, whi
tiatione. The genial of both.usually go nand-in-hand with

put in th n others,

is respedt, as 1

sub jective theoriesSe
we see an example of & pasically orthodox thinker seeking

to reconcile with his orthodoxy a view which often has no

jdeas which are poth Serip-

tural and timenhonorad.

a flaw in the Bushnellian view

"4t tends tO tpansfer Atonement ppom the Ccross of Cale-
Heavele Sin was eternally made

vary to the throne 0

good by the sufferings which the loving neart of God

enduredes But is no g one more way to meke the

crogs of Cnrist of none effect? Not ©O age~1long pein

in heaven, b

gorrow upon earth,

of Christe We were and are re
£ God the FatheTe

for us, to the glory ©
al guffering in God 18 nighly ques-

e in the highest degreece

The whole ideg of etern
1t has

t is speculativ

tionable. I
s of Atonement,

1
Robert Mackintosh, Historic Theorlie

1920) 5 Pe 256
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been the well-night universal faith of the Church that a

part of the significance of the Tncarnation may be seen in

the idea that through 14 Divine love now ynew suffering as

suffering. The idea under consideration makes God's taking

our humsnity merely the vehicle for revealing an eternal

tputh concerning the nature of the Almighty. There 1s real

1g remark that "in pelief at dis-

point in Dre. Mackintosh

covering & God who can feel, many minds fail to weigh the

hrist who gavese"

danger of losing & C
it is usually the part of

In critizing any theory s

wisdom to consilder the words of its fpiends as well as

We therefore bring the giscussion of the

se by 1o0king gt this appraisal

those of its foes.
subjective theory to & clo

by Dr. Bushnell himself:
the most premarkable facts in the history

of Christlan doectrine, that whab the critical his-
1 the "moral view" of the Atonement, in

xpiatory, has been SO

It 1s one of

they have not containe
plete Gospel
power, in men'!s con
they begin to 1ive, and shortly die for want of any
complete appara
an examplee. that His work is ex-
hausted 1in correcting the superstition, or false opin-
ion, that God
God!s paternity to be acceptede Apnother shows Him bto
be the teacherl of a divine morality that must needs
restore the world. An nolds, in His 1ife and

g of Gode » s The inherent we ak-

death, the menifested lov
ness of all such versions of the Gospel is, that they

look to seeé 1t operate by me
1s either tO be shown OT done

win the worlde. .

lrpid.

2yicarious Sacrifice, (London? Alexander Strahan,

1866) , Dpe 596-007
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CHAPTER v

SOME MODERN THEORIES

We have completed the study of the thre® general

types into which the pistoric gheories of Atonement mey be
divided. We have given S tention O the views of men
who may be regarded as representative of these three LypeSe
a thabs in view of the countless

be mentione
pips with the problem of

It need scarcely

number of minds that have come 0 &
act of the

n the proad types of

christian faith, a

the meaning of the central I

great variety may pe seen withi
theories. pifferent points of view and aifferent emphases
are clearly giscernible among the theologlans Who have
given us the fruit of gheir studliese The mervel of all
this grows tO cpomendous greatness &5 ge consider the facts

e li#ed in & opr of the

involved. Thab q 1if n obscure COYT

eath guf fere

world, and & a d in the shameful manner in which
the Roman government oxecutbed capital punishment, should be-
and study » and exposi-

come the subject of so mmch thoughts
par® of some of the world's

tion, and controversys :
1s one of the wonders of the agese it

most brilliant mindss
e truth for which Cchristians have

is a strong testimony go th
always stood? that in Jesus Cchrist of Nagareth W€ have notb
a remarkable Man, bub One who was

only a Vvery exceptional &t

8l
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m those who come to the place of

more than Man; Oone who
faith in Him do not nesitate ©0 adaresss with Thomas of

old, as "My Lord and my God."

ur sbtudy to

We may now bring © a close with the

the gpeories of reeent thinkers

onsiderable popularity in

briefest glance at some of

which are widely peld end enjoy ©

our daye

The yicarious Penitence Theol

hall conslder may be defined as

The first view W€ !
This 1dea, as - seb forth

. MeLeod Campbell - regards

in its outbstanding adv
Christ as the representative penitent. He, PY yirtue of
1n His incarnation ghared

His oneness with t
and thus acH

guilt consciousness,

with men thelr gin and
ning ginless Himself.

tuslly repented
penitence that

And it is on the pasis of this representative

God forgives ginnerse
The theory of yicarious penitence is proposed and
pbell's ook, The Nature of the onement.

ebly defended in C
which he recognizes as

3th the Atonement,

In dealing ¥
n Christianity,

having & fundamental place 1 he observes
which 1t may be contem-

that there are three agpects in

pleted: its peferencé - for whom was i¥ made; 1t8 object -

omplish; gnd 1ts nature - what

what was it intended to &acc

hes 1t been in itself?
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The question petween the Reformers and the ¢purch of
j i on by faith alone -

Rome - the ques®t
was most closely connecte with the second aspect of
e h subsequently

the atonement..e
themselves furned on the

aivided the Ref

fipst; being 83 to whethel the atonement hed been made

for all men, or for an election onlye Much recent ade-
alt freely with the third

vocacy of the n

point, L1e€os what the atonement is in itself, a8 %o

which there was raised in the earlier dls-
s © which it has been latterly felt,

1d not be rightly paken

sely considereds and as

1ity of the

ceptions 0
an atoneme

n which Dre campbell 1s par-

It is this cnird aspect wit

ticularly concernede
1 is worth noting the way in which the clrcumstances

of his ministry affected the development of his doctrine of
Atonement. He VW8S appointed minister of the parish of Rowin
le wWho were morally and spiritually

which he came to & peop
ng gouls Campbel

He exhorted them to pbellieve

put this was made well-night im=

that they were predeemede
e of an jron-C

possible pecaus lad Celvinism that 1imited re-
Such & gituation forced Campbell

demption to an elect fewe

Augustinian dogme which sO

to break with the calvinist-

very of the Gos

paralyzed the dell pel!s megsage of mercye

y that christ had died for all -

He began toO preach poldl
percelving that & penel

and was deposed from the ministI¥e

ith counter-imputations between

and legal substitution, w

1
Tbides Pe 2 21n Scotland
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Christ eand His peoples went naturally with the conception

edemption by Divi
Campbell felt he mist break

of the 1imitation of r ne decreeé to the

precise number actually saved,

with penal yiews of the atonement. It Wes unthinkeble to
him that any doctrine should be true which involved the

ming love to only sone€ out of

arbitrary 1imitation of redee

the mulbitude of Godts fallen creaturese mnepefore, Chris-
tian theology must ceach & moral .nd spiritual rather then

Qur faith for sin mist

a legal Atonemente in the Atonement
be Separated from delusive conceptions of the vicarious

suffering of our punishment.

propositions 1ie at the basls of Camp-

Phree baslic
bell's Atonement doctrine€e. The s€ propositions are an echo

of an earlier tneologisn of the Calvinistic school to whose
y pefers = president Jona-

Campbell frequentl
gt of these foundational jdeas 1s,

writings Dre

than Edwardsﬂ' The f£ir
ace only on the ground either

that Atonement could take pl

of equivalent punishment or of equivalent pepentances To
Edwards only the first of these 18 logically possible;

he truth in © e gecond baslc

Campbell finds B ne seconds Th
proposition deals with the guffering of Christ as being
noly and perfectly loving being

such as only & perfectly
the gufferings of Christ

could experiences 1o Campbells

may be summed up &8 prepentance for His prethren's gin

dts eternal mexrcye Edwerds re-

blending with trust in GO
The third essential

gards them &3 peing penal 1n netures
pfect Men 1s under obligation to

1dea is that Christ as Pe
C—

it o PO T

1
princeton University

e i T
© oo in e
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all men, God's law 1s the law of love; and cprist in His

snosrnation came under that law and perfectly fFulfilled ite

Such a truth 18 completely gestructive of a theory which

limits the Atonement ©O the elecbte

ples stand oub clearly in Camp-

Three unifying princl
ge 1s his faith in the

bell's theologye The fipst of the
Divine Fatherhood as the ultimate truth and the deepest
ground of our hope in God. He felt that in the view of
traditional protestantisms God mmst Pe just but may be love

ing, Buv in his own doctrine of the Divine Fatherhood,
there is no ide2 of a genial God, unmoved tO wrath by sine

is regarded as o real-

Rather, bthe wrath of God against sin
ity, and the ldee that satisfaction was gue to Divine jus-

tice, no gelusion. To tpace Te

source in the Divine Fatherhood, and
r redemptions are compietely

hood as implying 1o need fo
opposite apprehensions of the grace of God. And Christ,
in dealing with God on man's pehalf, mast be concelved of
g wrath of God against gin,

as dealing with the righteot

which is no® inconsistent with His paternal 1oVee
The second of campbell's unifyling principles ig that
o be studied in 1ts own lights

the fact of the Atonement is t
nt of the Gospel record

thet is, it is o Pe seen in the 118
of Christ the Sufferer gevotionally studiede guch & study

eveals that Chri n before God

st represents ma.

of the Gospels T
pec-

retrospectively,
And He represent

in two ways:
g God tO men in

tively, by intercession.
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the same Lwo wayss potrospectivelys py announcing God!'s

f sin, and prospectively,
end the gift of eternal

condemnation © by announcing the

hope that there 18 for us in God,

lifee

ing principle in Campbell's gheology

The third unify
Rectoral or public jus=

1s his appeal to the consciencee

om absolute justicee Sin

tice has no real meaning apart fT

t is real; God!s wrabh agaeinst sin

deserves suffering; gull
1 speaks of Christ as en~

is morally jnevitablee Campbel
during and exhausting the pivine angere He tells us thab
Christ, in pesponding O codls judgment.on sin,
1s necessarily pecelving the full apprehension and
realization of thab wrath, a8 well a8 of that sin
against which 1t comes forth, into His goul and
£ the divine humanitys and,

spirit, into the posom O
g to 1t with & perfect

so recelving 14, He respond
from the depths of that divine

response - OF response
humenity - and in that perfect presponse He absorbs
1te ‘

We may now gummarize Campbell's theory as bto how
rthis He does by meking & perfect

Christ made Atonemente
The ldea of an equivalent sOTTOW

confession of men's ginse.

and repentance 18 made centrale. That perfect confession
fect holiness and perfect

which was possible only to per

love was offered bY cnpist to the Fathere

That oneness of mind with the Father, which towards
man took the form of condemnation of sin, would in
with the Father in relation GO our
sins, take the form of & perfect confession of our
sinse. This confession, as to its own nature. mst
have been & perfect Amen in pumenity o the judgment
of God on the sin of malte

e

2
Ibide, Ppollﬁ-17

1
Ibides Do 117




87

Such confession, commensurate with the evil of sin and
God!s wrath against i, was made both possible and in-

e Incarnatlon. Christ's jntercession, &-

eviteble by th

518 a part of His gacrifice;

long with His confession,

r as an element O

its powe
ot it was the volce of ¢

we consider th
coming from humanlty» of

cession according to the will of God, offering that
prayer,for man which wag the utterance alike of love
to God end love GO malle ,

Thus Christ makes’in humanity nthe due moral and gpiritual

n2 gpe direct and foremos

ather than from the

Atonement for sine t blessing of
Hig work 18 deliverance prom sin T
a secondary resulte

t of sin, which 1is regarded as

The Irvin 1an Theol

nement which ma

punishmen

y be considered

Another view of the AtO

very briefly i1s that which may be called nRedemption bY

Semple." 10 this view:

Christ redeemed not us

power Of ining 8 yictory over the
flesh, wnich was siniu and by
dying on the cross no for our gin, but in condenm=
nstion of the sinfulness of uman naturee
According to the more recent versilons of this theorys human
ed &s inherently sinful,

ep then the origin of

and the £all of

flesh is regard
festation rath

This woul

Adam as the first mani

ciple in pumanitye d mean that Christ

the evil prin
but one doomed bO sin by

took upon Him not & fallenAnature,
phis natures whether conceived 88

its creaturely weaknesSe

l1pides DPe 127-128 21pides Pe 270
tonement,

SRobert Mackintosh, Historic Theories of A&
7920) s Do 232

(London: Hodder and Stoughton Ltdes
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v ipiho ikttt i s MY I

gh the power of

nful, Christ, throu

fallen or &as jnevitably sl

Holy Spirit or of His Divine nature, keeps from menifesting
and gradually purifies ity through

itself in any actual sin,
until in His death He €O

eunltes 1t to Gode Thus

mpletely exe

struggle and suffering.

tirpates 1ts original,depravity, and T
He reconciles humen nature to Gods and makes pumenity sinless -
personally in Himself, potentially in alle
en connected with the name of Edward

This theory is oft
g one of its mo3

% representative advocatese

Irving ,l who wé&
Irving contended that the 1ides of a sinful nature in Christ
oth Cathollc and Reformed ortho=

hat trues full humanity in our fallen

is the uniform goctrine of b

doxy. He reasoned ©
How a3 orthodoXy gtends for

ded original sin.
anity, 10 stand

race inclu
potential,

Christ!s full hum g for ympersonal,

The gubjective purification of

nstitutes His Atonement, OF

though unreals ginfulnessSe

humen nature i His person €0
at-one-ment, Y which He unifies, in @ sample personality,
God end mane phrough falth men become partakers of Christ's
new humanltye This 1s & moral theory of Atonemente. That
o low makes Christ's guffering &

He could and did stoop )
n of love: sacre

onme fatal weakn

d before God and mane

greatb exnibitlio
esses which have pre~

This theory has 8
vented it from obtaining &3 great & popularity ag other
modern VvieviSe The mind of the Christian instinctively

n with the nature of Christe. In

shrinks from connecting si
the 1dea thatb #Christ became what we are" 1s no thought thab,
n sin, He became sinfule Further-

in order to redeem us fro
o r—————— o

1
1792-1834
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which never once results in act

more, the jdea of & nature

e imagination which 1s utterly contrary

1s a figment of th
the lde# that human nature is

to the factsSe And finallys

med s independently of the pedemption of the

e common human nature,

henceforth redee
is & flat con~

persons clothed in th
such as repentance,

the ethical terms,
e gtbatede

tradiction of

faith, and 10Ve: in which real pedemption mst

That we are save

change in the 8
perhaps opera i
ments - the assertion Wii
any sincere modern minde

The Eternal Atonement TheoX

Reference ghould pe made to an idesa which we saw in
as made prominent in the

Dr., Horace pushnells
view of theologians suc clarke end the

lar preacher

Weather-

preaching of popu
e seen in the cross of

t valué to D

nead, that the greates
a suf fering love which in God 1is

o be 1inked nO

ngternal Atone-

Chpist is that 1t reveals
r galvation &

put to the

eternal, Thus is oY t to a hls=

torical sacrifice ot Calverys
ment" of which 1t is the proper oxpressione This theory
fering" theory. Ine

ngternal suf

may be classified 23 the
eminery sees Scriptural sup=-

late Dre. gitcheock of Unlon S
port for this joctrine 1in those passages which speak of
Christ as the Lamb slaln fpom the foundation of the world
foundaéion of the world.2

or as fore-ordained pefore the

11pid., Pe 249
(New York:

2ReDe Hitchcock, Eternal Atonement,
ner's Sons, T8608) » PPe Bl

Charles Serib
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And Leslle Weatherhead sets 1t forth in his most glowling

languagee

will only be pedeemed bY & love which

suffers and waits till man at last, satiated with

sin, shall turn to see what sin is costing God;

who, through the long eternal years, tresds His own

self-chosen via dolorosa., and is nailed by sin to His
stest truth

eternal croSSe We belleve that the gre
- that it 1s the translation into

apout the Cross is
_terms of history of an eternal facte Calvery 1is its
put eternity 1s its compass; A.De.

historical setting,
nse the Cross 18

29 was the time, bub in a truer s¢€
1 curtain is
£ Gode.s HETEe is

timelesse FOT ,
drawn back fprom the eternal heart o

wondering eyes which, long be=-

d suffering for men in

The world

a love revealed toO our
fope Christ came. was loving an
reveal, and which will

a manner which only Christ could
go on loving and 1 the last goul is

guf fering until.
voluntarily brought into narmony with Himself in the
final perfection of the ultimate heavene

This theory. largely PY virtue of the peautiful len-

g gtated, has a strong sentimental ap-

guage in which 1t i
n the discussion of this $1dea as

peal, But, as W€ noted 1

ushnell, it is bas

1t appeared in B ed far more On gpecu-

an upon any clear teaching of Seripbture.

unhappy Deltys
h so well expresses it,

lative imaginatlon th
r as 1t pictures an it is de-

As Dre Mackintos

And, insofa

cldedly undesirable.

We pelieve..ethat the assertion of

s true part of our faithe Knowing the end from the
beginning - seeing and feeling the whole as & whole -
being in HiS inmost an self the God of re=
demption - God possesses without effort or gtruggle the
assurance thabt grace anall reign and that love mwst con=
quere Therefore, in His calm vision of the unfolding
ages, He mast be heppPY jndeed. AR unhappy God would

mean & bankrugt universe, & demonstrated pessimism, &

doomed falthe
ocates of God!'s eternal vicarlous suf fering

Of course the adv
Mﬂ

lLeslie De Weatherhead, The Ppansforming FriendshiDs
y Press, Nedels PPe 156, 158

(New York: Abingdon~Cokesbur

(London: Hodder

2 4
Historic Theories of Atonement,

and Stoughton TEd., 1920}y Do 254
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& unhappy 3 pather, they find

do not regard Him as bein
rious love. That this 1s

therein bthe nighest JO¥ of vica

a paradox they freely admite And the 1de2 that our sal-
s eternal suffering and not O the

vation is due bto God!

historic sacrifice of His beloved Son on the cross of

Calvary is something that will not® occur bto the sbudent
of the New mestament geriptures who is seeking to obtalin
from them thelr intended meanings prather than to find in
them that which will support a previously concelived viewe
The truth that may unhesitatingly be conceded in the
theory 1s that the offering of Christ was an eternal Atone-

e expression of an eternal

ment in the sense that 1t was th
n eternal desire to give Himself

impulse of Godts loves &

for the good of His creaturese 1t was the expressilon of
God!s naturee 1o assert more 1s to g0 peyond the New
Testament end the oulk of reverent chought through the

Christian centurlese

1ve Views

More Object

¢ today's theologlens gre so fully

By no means all ©
onement from the older ortho~-

r views of AL
e gcanned thus fale

departed in thel

doxy as those whose theories We haV

Such names &8 those of Hodges
Britain, are 1inked with

and Forsyth in
pmany of the ideas

views that recognize and are puilt upon

irst expressi

se by & prief

and Dale, Denney s

on in Anselme We shall

that found theilr b

consideration of one

bring our gtudy bto & clo




02

nese two groups - Pr. Strong and

theologlan from each of ©
Or. Forsythe The former in many respects echoes Calvin,
although there ape elements of originallty in his view as

well. Strong describes his view a8 ghe ethical theory. 1t

is a rigldly substitutionary view, holding to & two-fold

jtution; namel¥s a vicarious obed-

element 1n Christ's subst
rious punishment for sine.

ience for righteousness, and vica

nizes two kinds O

1 and ebsolute deliverance

This theory recod £ substitutions

unconditional, which grants ful
to those for whom substitution 1s made; and conditional,
y on ‘the terms agreed upon he-

which grants deliverance onl
tubtion and the one who

akes the substi

tween the one who m
pstitution was conditional, depen-

accepts 1be Christ's su
dent upon repentance.and faith, with peference bO personal
1 with reference to the guilt of the

sins, and unconditiona

Adamic sin attached ©O the racee
There are three kinds of vicariously penal satlis~
and equivalente christ's death

faction: 1denticals equals
not be the

pecause the death of one could

was not jdentical
it was not equal,

becsuse the

same as the death of many s
jte beings would not be

jpre race of fin
ing; 1t was equivalent,

the Infinite‘Be
Jesus Christ.,

death of the ent

equal to the death of
nfinite factor,

is inconceivably

because one 1
e finite factors meking uvb the race of

greater than all th

Adom,
ns- are considered which are regarded as

Two questio
Phe first is, what

into the hear?t of the Atonement.

leading
,_.M...—-—"—'

1848-1921

2

1
1836-1921
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did the nrtonement accomplish? Phe answer 18 thpee-folds 1%
satisfied the outraged holiness of God. svenged the violated
1ew of God, end DY 1ts exhibition of God's love, furnished
man a motive for repentance from sin and‘faith towards
question deals with the problem of how

Christe. Ihe second
the three-fold answer

justly die, and again,

Christ could
ted our guilt; He bor

e our

1s: He took our flesh; He inheril
penalty. The consequences of Adam's gin to his race are
depravity, oT corruption of humen natureé; guilt, or obli~-
gation toO make gatisfactlon for sin through the holiness
and law of Godj and penalty: or actual endurance of loss oOr

suffering @&s punishment for sine.

Now Christ had 10 deprea-

vity; such passages ag the oné which speaks of His belng
r us who xnew

that by taking

no sinl mast be under stood to re=

made sin fo
nherited

our humanibty He 1

fer to the fact
As 8 consequence of His

se gefinede
He justly bore O
jority of the older satis~

its guilt, in the sen
ur penaltye

thus inheriting OUF gullt,

s from the me

sStrong aifrfe
gerting & universal Atonemente Pro-

faection theories in as
in Christ's

death for all mankinde But

vision is made
ally saved DY it who accept God's

only those are actu
ion through Christe This involves

gracious offer of galvat
the convicting and regenerating work of the Holy Spirite.
Hence, it 1s not the Atonement that 1s 1imited, put the

n of the Atoneme

nt Y the Holy spirit to the

applicatio

hearts of melle

1
TI Core 5:21
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while well-red

|

This theorys goned in its presentation, i
|

|

|

and making & real effort ©O resolve some of the arffi-
cultles inherent 4n it, does not seem to De able to fully
the older satisfaction views. One

avold the problems of
g punishing the

such question
peady been

sinner for whom the
pald by the guf fering of Christe A 1limited atonement is

more a:nsistent with this the

of a universal Atonement.
iewpoint of the sub-

mey be raised_t
nd forglveness

atisfaction a

jective sehoole
od but man only is in

are mutually excluslive,
ggrong's viewe.

need of reconciliation,

And even

objective stonements

Justly punish the
solved by the jdea that Christ snherited our guilbe
g the outstanding theologian of

modern times from the standpoint of maintaining an orthodox

e excluding £ y many of the

position whil pom his theo¥
e regarded by modern thinkers &3 the most

feabtures which &r
in his view, 18

objectionable. The 8&re
nl This means

e words

e moral princ

expressed in th

not only back to th

the religious principle of oxpiation &
a new and practical grasp

of the Church.must experience
in Modern

The Atonement
Bible House, 1902) s Do 61

1
Thomas Whittaker (eds)s I
(New York:

Religious Thought,
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~of the pevelation which deals with the central humaen gitu-

stion - the gituation of sin and guilte This revelation is

The need of Atonement rests

concentrated in an Atonement,

the reallty of present and

not on & nistoric fall, but on

corporeate gullte

From & negative yiewpoint, bp. Forsyth gets forth
those ldeas which must be pegarded 88 outgrown in the con-
ine of ptonemente The first such

of & gound doctr
The satisfaction

struction

idea 1s that God has to be reconciled.
£ God, and did not

rom the grace O

made by Christ rlowed f
ne ldes that Redemption cost

1te gecondly s t

go to procure
o & realization that the

must give place t
ut the FatheX S
giver nothing would be too

the Father nothing
ot suffer witho

uf ferings and that

Son could n

a forgliveness which cost the for
lacking in moral value or dignity bo pe worthy of holy love
Thirdly the 1ldea that

jtual effecte
punishment, or that

s an equivalent

or rich in spir

Christ's guffering wa
there can be &an imputation 28 tpensfer of quantitative
aced by our agreeing to see that what

merit, must pe repl
sin, 1ts conden-

fell upon Christ was the due judgment of

t renounce th

e ldea of penaltys put must

natione. Ve canno
be csutious in using the word, and must abandon any
4 by the God

1

n the Cross christ "was punishe

ased with His b

e from the sentl

o aifficulty placed by the holy law of

love which found n
(London:

of the Cross,

1
PeTe Forsyth, The cruciality
7879

Hodder end Stoughton Titd., nede)s PPe

thought that ©
eloved Sone"

who was ever well ple
mental ldea of

Fourthly, W€ need to escap
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of forglvenesss end must outgrow

God's nature in His wey

xtreme - that forg

the other e jveness cost so much that 1t
was impossible to God t1ll justice was appeased and mercy

set free by the pLood of Christe
Pifthlys the 1dee must be 1eft behind that the sabtlis-
faction of Christ wes mede either to god's wounded honor OF
primitive justicé: ond we must S€€ that it wes mede by
n by guf feringe In the sixth place,

obedlence rather tha
nrist!s 1ife of ob

ger geparate C edience from

And £inally¥s

we can no lon
the ldea must be aban-

His expiabory deathe
orgiveness are mutually ex-

doned that expiation and T

clusive.
roy each

ight to dest

If we say that God,

sinner, offers pardon to those who really own in the

Cross the xind (not the amount) of penalty which their
vanishese.

gin deserved: e contradiction
porsyth's doctrine of

s by which Dre

The positive idea
pressed in four

pointse

t forth may be €X

Atonement is se€
Reve«=

Pipst of all, Redemptio £ Revelations
revelation untl

1ved the creat

1 1t comes home ag suche The

iation is not
ion of men to Tre

first Revelation invo
The gecond

eation were oneé acte

it; thus Revelation end €T
re illumination or iwm-

tL on was not me
Revealing wa

gomething dones

and greater revela
Reve=

g pemakKinge

but Redemption.

pression,
not some=

lation is properly regarded a8

thing showne
a constituent of Redemptione

secondly, Atonement is

1
Thomas Whitteker (ede)s ING Atonement in Modern
Religious Thought s ‘ TG0Z) s Pe 17

(New York: Bible House,
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o be redeemed 18 guilte The

The thing from which we are t
love of God can only be revealed b0 ginful men 88 atoning
mente Sglvation must be not from

love in some form of judg

judgment, but PY judgmente

Christ did not simply pronounce judgment, put efrfected
ef fect in His own person and eXx=

it., And He gave 1t

periencee He bore the infinite judgment He pronounced.

.. .As Judge of all the capth, as the conscience of the
gment, un-

conscience, Christ is absolute in His Jud
gparing and final in i But as the
gecond Adam end Man © accepts,‘and
absorbs in Himself His own holy judgment; and He hears,

: 1sis and agony of His

in man and for

own two-edged V i1t. He whose
purity has the sole rig by the semeé
purity the only power to alige such judg-
ment. £#nd His love made for Him 2 dutye
And so He was thelir Savioule

ment is &5 impossible for us

In the third place. Atone

o holinessSe It i substitutionary in

as it 1s necessary 7

character; Christ not only pepresents God to man but man to‘
God. Representation gpart from substitution jmplies & fore~
tion by the represented, which is not

gone consent and elec

elation to humenit The principle of &

y at 8.11.

Christts T
vicarious Atonement i{s bound up with the very jdea of reve-
g into guilte There is an atoning

lation, of love emergln
pbut ne penitential.

substitution and & penals
e suf fering of Chr

i1st 1s to be regarded as

Finelly, ©h
Sin 1is punished by

e of the worde

penal 1in the proper sens
ecause ©of the world!

Christ suffered b

s sine The

sufferinge.
t loved holiness a3

1 on Hime Chrls

much as He loved man, and
he Holy One was the.only form

the willing penalty of ©

lipid., Pe 82
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d be honored, and love

in which wounded hollness coul
be revealed 88 in earnest with sin. Tt was, moreovers

the only way in which penalty OF 1aw could produce 1ts

fruit of repentance: and so of peconciliation. Ex=
dition of reconciliation...The suffer-

plation is the con
ing was penal in that it was due in the moral order o

sin. ,
As to what it was in the death of Christ which gave 1t
‘SaVing value in the aight of God, the answerl i twofold: it
y virtue of 1ts belng the prac-

e satisfaction b
a broken lgw Iin & holy and

was a Divin

tical and adequate recognition of
universal 1ife; agnd 1ts effecﬁ on men mst bring them to &
repentance and reconciliation which was the one thing God re-
mmunion and complete forglvenessSe

quired for restored ¢O
ine of Dre. Fors

yth concerning the meaning and

The doctr
necessity of Atonement is well qummed up in nis following

great sentences

n imperils the
rs something in the pena

guffering is )
hich 1s to remain great, highs and

The preceding gpeatment of Dre Forsyth's theory ©of
Atonement points to the conclusion that in hig view we have
nored principles as satisfaction, sub-

still such time-ho
38 penal in nature,

stitution, and vicarious suffering which

that mak: atible with

but construed 1n & way es them more comp

1ities than the older representa—

moral and spiritual rea

e rejected. Whatbever may be

e jideas which ar
it 1s @& striking

tions of thes
th or weaknesses,

c ildeas are capable of

11lustration of the gruth th
21bide.s De 88

llbido’ PPe 84~-89

felt as to 1ts streng
at basi
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being gressed in new clothes, and that what 1s needed 1s

not for these t1deas to be discarded, but resbated in the

thought-forms of a new generation.

o a closeé this prief survey of what

Thus We pring ©

the death of Jesusd Christe

men have thought concerning

e least of the penefits from such &

And by no means th

of gratitude that the last word

yet been gaid. All the

study is the profound gerss

subject has not

ession of inadequacys

on this sublime
not one of

theories leaVve an imp?

ully gatisfye It is still open to gll who

the spirit of G

them seems to £
od into & saving

have been prought Y
xnowledge OF Jesus Christ and & participation in the
Atonement to discover new truths

to this grand t

benefits of His
nheme into which

nish further insights in

the engels would fain inguiree




CHAPTER VI

SOME CONCLUSIONS

sidered in the preceding pages some of the

the ages upon the

We have con
great theme of the

outstanding thought of
s Christe
ve understood

WWe have seen now a few of the greatb

death of Jesu
f that

the significance 0

Christian tninkers ha
death and its pelationship to the salyation Of mehe We
8 to cover the entire field

not by eny mean

ment - for th

have endeavored,

t upon the Atone

e volumes that have

of though
been written thereon are leglone 1t has rather been our
e to consider some of the theories that may be Te-

cal, with man

purpos
nd modifications,

y yariations &

garded as typl
e classic or pab

of three main tYPes of views - B ristic

of which Anselnm's theory ©of

jectiVe view,
; and the subjective

ne first great type
regards Chri

view; the ob

satisfactlion is ©
sgts death chiefly as

view, which, in Socinuss
an example, and in pushnell, emphasizes the moral jnflu-
We have given very brief consider-

f the Atonement.
ies which comb

ence O
ine both objec~

ation to & few modern theor
tive and gubjective elementsSe Tt will not be oub of order
m our studles,

y the things

conclusions fro

to attempt TO drew a few
which appear to our own mind to be justified b
The s€ conclusions ares and should

which we have considered.

100
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r to become gtatic in thinking 1is

be, subject to change; fo

intellectual sulcide. Nevertheless, to be without firm
ence of mental poweTe Tt is not the

convictions 18 no evid

but the inabllity to change one's strong

{nability ©O have,

beliefs, thab is detrimental TO growthe

Oone fact, which was stated in the {ntroduction, is
bopne out by the gtudy of the tpeories of Atonement. That
foct is, thab no one theory has gver been propounded that
has either contained all of the truth or has failed to con-
tain an clement of truthe It is undoubtedly one of the most
hristian Gospel that Jesus Christ

ctrines of the C
n's greatest enemies. He

precious do

has in His death triumphed over ma
has taken the gting oub of death for all who tprust in Hime
Therefore, the vlew that sees in the Atonement primerily &
victory of cod over the powers of evil is pased on a Very

£ of truthe

vital elemen The Satisfaction theory, on the
the death of Christ by

o necessity for

other hand, f£inds
uirement of God. Many Christian

connecting 1t with & red
ag we shell

his idesa; butb,
to fail %O recog-

theologlans of course reject ©

asttempt ©O show later in this discussions
nize this element in the Atonement is a definicte defect in
the subjective theoriese And who can question the tre-
mendous effect of the cross in melting hardened hearts and
breaking down stubborn wills, 1in awakening & pesponsive

love deep in the soul of the one Who sees in the gacrifice

gsion of the self—sacrificing

on Calvary bthe greatest expre
1d that love to Jesus

love of God? It scarcely need be 58
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he underlying. the greab impelling motive

Christ has peen t
behind countless deeds of valor and examples of unflinching ]

The subjective element OF the Atonement® 3

devotion w0 truthe.

g outworking in the lives of men, and 3

can be seen in 1t
therein 11ies the reason for 1ts strong appeal to those who
seek to set forth the ultimate meaning in the death of
its obserVable pesulbse Pherefore, Ve

have in the historic gheories of Atonement not & conflict
of truth with falsehood, put truth viewed from aifrerent
aspects and points of viewe We might compare the various

nes with which ting to erect @

views to sto men are attenmp

great structure:
the death of Jesus Christe Each stone neecds the hammer

and the chisel; 1ts rough edges mst be made amooth DY the
cutting,process in order thet it mey fit perfectly into
and that this groat temple of

the finished gtructuree

truth will ever be completed within the present nistoric

order 1s nhighly improbableo

which is essential Lo & fall under-

Another facts

snes of the Atonement, is

standing of the various doctr

that each theory is profoundly snfluenced PY the social
Christlan doctrines are in part "ghe

processSe That 18,
institutions and prac-

pro jectlion of exlsting soclal

athews has jdeveloped this idea'at

tices.;.“l gpailer M
d the gocial

great 1ength in his books The Atonement an

gh 1t may be truthfully sald that thls

ProcesSSe Althou

1l
Shaller Mathewss The Atonement and the social

process, (New vork: The Macmillan Companys 1930) s Pe 31
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n a decidedly exaggerabed impor-

principle geems btO be gilve

tance in this work, it never theless contains an element of

n in regard ©O the

truthe AR example of this may pe see

Anselmlic doctrin€e. As Dre Mathews points oub,

gsion in the Anselmic
doctrine of the Atonement, by which God 1is conceived
of as & feudal lords having an honor which mst be
Satisfied pefore ge is free to undertake the galvation
of men ¥hom He wishes to take the place of the fallen

angelse

Feudal practice found €Xpre

He points out how not onl¥ Anselm's view, bub every theory
of the meaning of the death of christ 1s 2 peflection of
the total 1ife = political and economics 29 well as Tre-

e social group

s to which the Gospel camee.

ligious - of th
g in Mathews' thesis 18 tnat 1t places

The greatest weaknes

the New Pestament pevelation on the seame
theoriese The profound utterances of Paul, and the suthor
gsions of the meaning

ves only expre

, are themsel
rms Of inherited patterns of

of Hebrews

of the death of christ in te
thoughte. of course ghis ldea is commonplace to those who
will allow no thought of the New Tes tament geriptures as

sut with & certal tpaint, the

n caublious res

authoritatiVe.

e of deve loping civilizatlon can

make & valuable contribution to an understanding of some
of the conceptions and emphases of the nistoric theories

of Atonemente
A third fact, which has been previously stated bub
ation, 1a that Atonement1ﬂwoﬁ£s

now requires further elabol

1
Ibides Pe 19
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ape defective in what they omit rather than in what they

e element of truth, oT upon one

asserte They puild upon on

phase of the New Testament teachling, and leave out of thelr
nt facts which are essential to 2

scheme equally.significa
the patristic view il-

fullyorounded view. For exémple,
1ustrates the pertial end fregmentaly method of dealing
with the geripture passages pearing on the Atonemente It

of ell due prop se passages which

emphaslizes out ortion tho
represent the deatb of Christ under the figure of & ran-

peld to someone; and that some-

This rgnsom must beé

in the thinking of many of ©
has @& rightful claim

sOMm.
nhe fathers,

one comes bO be

the devil, who becausé of Adam's sin

that he mast be

o theme gimilarlys Anselm!
jrement of God, is

tpought of £ in order for 1ife

on men, SO
g view, while

to he restored t

cts the Atonement with a reau

guse 1t falls

nristt!s atoning worke
satisfaction, and

it conne
to emphasize the inward and

defective bec
it is wrought out

vital aspects of C

in abstract terms OF honors justice:

g too exclusiv

ely in externalss Further-

merite 1T deal
more, while the sub jective theories, &8 we have observed,
contaln vgluable elements of truth, they provide for only
a small fraction of the New pe stament teaching O1 the sub=-
jecte oddly enoughs they are yoid of the great elements
of power in the gospel which have been the moving force in
Christianity from the peginninge. The :eason for this is
of a deeply¥ convicted

A. He strong tells

a could cleanse

not herd to seee

was told that GO his heart and

ginmer who
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He preplied with righteous impatbtiences

nppat 1s nob what I want; 1 have & debt to pay firstl“l

t makes the objective view of
|

moke him over anewe

Tt is this sense of guilt tha

ital in the faith of men. Theologlilans

Atonenment 80 deeply V

y validity to that sense of guilts put this cen-

may deny an
not nullify the fact that countless numbers purdened with

t that 10 nearly crushed them have

so heavy & 10ad of guil
found peace in the agsurance that christ in His death

gptisfied the ce and pub away the

claims of justl

gsomehow
T™he failure to make ade=

gins of those who zrust in Hime

this deepnseated need 1s the greatest

pes of Atoneme

quate provision for
nt theorlese

defect of the subjective ty

We come f£inally to the consideration of some ele~
ments which W€ pelieve mst be jncluded in any sound view
s deration certainly cannot

jdered the puildling of

of the Atonement. such cons

aspire ©O the dignity of being ®© 18

s complete theorys 3¢ is m

gee it, of some of the stones whi

t can stand the teste

erecting a structure tha
mast enterl into & gound

The fiprst element that

theory ls the jdea that there 18 gome thing in God that

made the ptonement necessarye This 1s genied by the sub=
he various moral influ-

sccording to t

jective theoriese
g of Cnrlst is i

the suf ferin ntended primarily

ence views,

to be &n exhibition of love in
unreal and dramatiCe A father may

hearte Thls seems very
1
AoH, Strong, sttematic The 0108y » (Philadelphia:

The Judson Press, 1946) s Pe 732

tended to touch the humen
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be badly purned 1n the effort b0 rescue his child who had

ch 2 deed would win the applause

fallen into the fire. SU
of alle pus would We not regard & father as acting in &

g1l his child to the

prove his love by thrusting

his hand into the flame?
exhibition of lov

fering through which 1love expresses
fule e When there 18 no need for 1ove btO express

gelf in guf ferinds 18 thab wh
it folly?l

There 18 no real

Dre Mackintosh dpaws @& picture of two friends wabd ing @&
torrent roaring Py in dangerous floode
weaker man takes & careless steps overbalances himself.
and is carried away DY the stream; the other instantly
plunges in after him end pecovers pis friend pefore he has
been carried over bthe waterfall to cerbaln Jeath. Bub in
this heroiec deed the rescuer's strength 18 exhausteds and
pawn oub of the whirlpools he 1is gead or 4y-

when he is @
"He 1oved me

4 one say bubs,
re had been estrange-

n the rescue

e"  And if the

inge. What else€ ca

ment, how must the survivor's heart be pierced by what hes
happenedl And how mast his life be commanded henceforward

by gratitude and repentanoel
had there peen nNO pnecessity

what & daiffer=-

But on the other hands
for the deal dead fpriend ©O incur dangerls

rd tO imagine any thing less

g fellow, ny love you

ence 1t would maked it is ha

gane than for a fpiend tO say to hi

And thereforeé for

_.,.——-..-,._—o_,,...-———*__._,—-——-“

deeplyl I mast glve you proof of iti

—
orles of Atonement,

M/M
lrobert Mackintoshs pistoric The
dder and stoughton T5de» T920) s PPe 17-18

(Londons Ho
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everything by leaping into this dan-

g this while ©

xe 1 will risk

he other is

gerous torrent." and he sa¥
t can the gurvivor think

n the pankl Wha

standing gafely ©
nge died for nothing?"

ed 8 gacrifice. but

of so wast
The element in the death of Christ which has truly
" that moves men to repentance

on that 0¥ the

supplied the "mor al snfluence
and a npew 1ife hes always peen the convictl
great deed on Calvary they have been delivered fpom a real
and genuine peril. they have believed that the Atonement
h the forgiveness of thelr

yital way wit

hat 18 thelr

1s connected in 2
They

8 through Christe

sins and the salvation B
have seen & necessity for christ's death in the moral con-
of Gode The moral in-

in the nabture
e the Apselmic view,

stitution of man and

denies thise 1t 1is» 1ik

fluence theory
g mere aramatic

too abstract, conv

spectacle and appeals grounded in no

gual necessiti

ese It jpvolves & guffering

morel and gpiri
rist with no inherent and vital con-~

and humiliation of Ch
he end in Vviewe

1t does not explain the

nection with t
en Cry on the

prayer and agony of Gethsemanes nor the forsak
As Dre Mullins observess

CrosSe
in His death than this theory

Unless there was more -

supposes» Christ was less neroic in His death than
some of His followers haVve beells who have gone singing
to the marbyr's stakee Berly Christianity abounds in

auch instances.
n the death

ible tO pind any meaning 1

So it 1s imposs
at can

intellect, or th

satl1sfy the
M

of Christ that can fully
_l,,_______,___ﬂ__-~_ﬂ,“”,_,__‘,#ﬂﬂ,ﬁ,m,ﬂﬂuﬂwwdw_ﬂ_ﬂ_
1
n its Doctrinal Expressions

The Christian Religion 1
The Judson Press, 1948) s Do 209

(Philadelphias



:'Zif"TT?:::;;;_;_;__________-__“______“__ﬂ______

108

1 to the heart, apart from the

make 1ts most effective appes
s a moral necessity involved that made |

idea that there wa
o fully define that necessity may

that death necessary.

be impossible, and some of the attempts that have been made

ory ; bub 1t may be boldly asserted

quite unsatisfact
f God and the moral consti-

may be

that something in the nature o
mede the death of Jesus Christ

tution of His yniverse

necessarye
Another element that must enter into any gound view of
h thatb it was God's pedemptive love

ent is the trub
fe and death of His Sone

ve pehind the 1i

the Atonenm

that was the moti
to grasp this truthe

The older Satlsfaction theorieS'failed

e thinking of An

Briefly, in th gelm and those who follow him,
the Divine attributes are at war with.each othere. One such
attribute 1s conceived of as holiness OF righteousness or
he death of the sinner,

ibute demands t

justice. This abtr
ine majestye But another attribute,

who has violated the Divi
love, pleeds for the forgiveness and restoration of God's
The death of Christ reconciles these at-

fallen creatlon.
nables god to b

e both just and loving in His

tributes and €
£ the satisfactio

some forms © n theory

dealing with mankinde.
ent 18 the csuse

far as to impl

even go SO
This is

rather than the result of GO
In the first places it 1s false to think

g serious errore
ng detached;

attributes as bel they are all

of the Divine
qualities of the character and being of Gode This being
true, it 18 ympossible to intelligently concelve of any
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gttitude or act of God as beling eilther unjust or unlovinge

e truest to the facts in the case bto state

at prompted the Atonemente It

it 1s probably th

that it was righteous love th

is certainly a clesr teaching of the New pestament that God

e Christ died for us, but that Christ

doesg not love us becaus
s because God loves us.l The Son's death did not

died for 4

purchase, but expressed, the Father's lovee.

A third element in a sound theory of Atonement is a

recognition that it 1s the means by which forgiveness of

hat 1t was not

sins 1is bestowede Theologlans may insist i

necegsary for christ to die in order for men to be forgivens;
e cannob aullify two yery obvious facts:

but their inslistenc
and that the New Testament

namely, thab christ did dle,
uniformly connects His jeath with the remission of sinse.
Tn the words of Jesus, "This 1s my blood of the new cove-
nent, which 1g poured out for meny unto remission of sins."2
Tn the wrltings of Peter, "Ye were not redeemed with cor=

the preclous plood of Christ.“5

ruptible thingsSsee Jbut with

in Chris?t "we have redemption through

According tO Paul,
His blood, the forgiveness of sins according o the riches

of His grace."® The writer of Hebrews tells Us that the

Son, who is the brightness ¢ of the Father's glory and the

express image of His person,‘"by Himself purged our sins."5

And to John, Christ is the Lemb who ''has pedeemed US to God

which could be multiplied

by (His) blood."6 These passSages,

e e—

1 2 3
Rome. 5:8 Matt. 26328 91 peote 1:18-19

4gpn. 137 SHebe 133 6Rev. 5:9
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conclusiVely that the jdes that Christ's

indefinitely, show

n or forgliveness of sins was the

death gecured the pemissio

universal pelief of early Christlanse

A fourth indispensable clement in & well-rounded
theory of Abonement is the insistence upon & vitel inward
1 of the penefits of Christ's death up-

basgls for the bestowa
the Anselmic view failed

on the believerle As we have geel,
to glve due emphasis to this tputhe. I° presented the idea
rom bhe ggviour tO His "yindred

of the gransfer of merit b
e entirely externale The

and prethren

Seriptures consistently
error DY representing the faith of the one who trusts in
n an inward change which is 1o leas

This padical change 18
1t

Christ as regulting i
effecte

than pevolutionary jn 1ts
described as & "new birth" or 2 npipth from aboves"
19 said of the one Who jg "in Christ" that he 1s & "new
creation.“2 Paul sajys of his own experience€ that he has

been crucified with C
80 complete th
5 Tnere has peecn a gread

p this testimony of the Apostle is

hrilst, and that the resulting frans=

ot it 1s no -longer he who lives,

formation is
t deal of

but Cchrist 1ives in himoe

discusgsion ag to whethe

as referring experiences;

to be understood to position or

considered in the context of his 1ifes
eference to bothe Now this vital inward as=

n's falith hags b

as having & T
een expressed by theo-

pect of the Christia
nion with Christe This union i

e OpRiste T

Bgale 2820

a made real in the
B

logy as U
e

1John 333 211 Core 5317
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experience of regeneration, and its pesult in a growlng

s called sanctificationo The agent in

Christian 1ife 1
both is the Spirit of God. This 1s the barest posaible
summary of the way in vhich the theology expresses the in-

hat the Christlian gglvation includes

dispensable principle |

justification of the sinner who trusts in the

not only the
but that vital union with

he jndwelling Holy Spirit that

ggviour end His rinished work,

the 1living Christ through b

1fe of Christ in the belleveTe

reproduces the 1

Fifthly, & correc
¢ the Person of th

t view of the Atonement reguires a

e RedeemeTe Tt 1s one of

correct view O
although there have

the most striking facts of history tha b

en who laid down

their lives for others.: there

been many m
has been only one Man whoseé death has beel regarded &8 of

e that countless thousands have

such extpaordinary valu
through 1t recelved the assurance of the plessing of pardon

a hope of life eternale explanation of

and What 1is the
g obviousSe The death of

this phenomenon? The answer 1

que yalue becauseé He is in Himself

Jegus Christ has uni
hip to the Eternal

bearing & relations which can be

The reallzat

unique,
i1on that their MasteXx

claimed by 1o othere

gh seems to have dawned rathelX

was the prophesied Messi

slowly upon His disciplese
a Philippi as apok

Whethel Peter mede his greab

esman for the group

confession at Caesare
gn expression merely of his oWR personal conviction

But it 1s the

or as
Resurrection which was

1s not quite cleare
uniformly regarded by the Apostolic church as furnishing
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the conclusive proof of the Messiahship of Jesus. He was
"declared to be the Son of God with power, according to

the spirilt of holiness, by the resurrection from the dead."l
The New Testament reveals a progressive deepening of the
understanding of the first generation of Christians con-
cerning who the One in whom their faith was anchored really
was. The confeésion that "Jesus Christ is Lord"® seems to
have been the earliest statement of the Christology of the
early churche Paul clearly recognizes His pre-existence

3 And in the Johannine writings

and His agency in creation.
He 1s seen as the eternal Word made flesh - the idea from
which our word "Incarnation" is derived.* And so, to the
early church, the death of Christ assumed éo great a value
because they perceived that "God was in Christ reconciling
the world unto Himgelf."® Later attempts to explain the
two natures in Christ, or to define the relationship be-
tween the human and the Divine, led to an unfortunate ob-
scuring of that which gave infinite value to the Atonement.
This may be seen in Anselm, who taught that Christ suffered
only in His human nature,6 and was forced by this position
to develop a complicated argument to show that Christ's

death was of sufficient value to meke satisfaction for man's

sin. The true and sufficient explanation of the saving

1
Rom. 1:4 ®Rom. 10:9 30ol. 1:15-19

43omn 1:14 SIT Cor. 5:19

SCur Deus Homo? (London: Griffith Farran Okeden &
1#Vels:h., nodo) DPe 13
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power of the Atonement ig that He who hung on the Cross was

God manifested in the flesh.l

A sixth element that 1s necessary 1f the Atonement is

to be successfully defended against the charge of being un-

ethical 1s & recognition of the relationship of Christ to

e ceame toO redeemle Opponents of an objective

it as holding that the Saviour as

the race which H

Atonement often prepresent

an innocent third party bears the sins of the guilty in

e preleased from punishment. This is a

order that they may b

thorough mispepresentatlons christ is not an "innocent

is in reality the Creator of the racee

third person.' He
t is a

When in Atonement He assumes its responsibility, i
part of the original responsibility involved in His creative
He 1s one with the race through the

acte AT the same time,

Incarnatione g0 it is that it 1is mankind's Creator who on

g Savioul, and who in order to redeem

1th 1t by partaking of our

the cross became 1t

the race became identified w

1ieve the subject of

numenity. This admittedly does not re

put it does answer the charge of im-

all of 1its mysterys

morality that is often prought against ite.

nt in an gcceptable theory of Atone-

A geventh eleme

The ldea of & 1imited

ment 1s the element of universality.

ing to which Christ is regarded as having

ins of only the elect,

Atonement, accord
held sway

made satisfaction for the 8

almost without opposition until the Arminian revolte of
consistent with the view that God has out

course 1t 1is quite
U

e

e L S ST

11 Tim, 3:16
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of His own good pleasure elected a portion of mankind to

everlasting bliss and reprobated the remainder to eternal

daemnatione Tt can be made to harmonlze guite readily with

the God pictured by Augustine and Calvinj

sible to hermonize with the God of the New Tesbament re-

work of Jesus Christe. This God!'s

put it is ime-

pos
vealed in the Pérson and
g1l menkinde IHe will have all men to

And

love is inclusive of
He is not willing that any should perishe?

be saved.l
18,8 A1l of

He sent the Son to be the Saviour of the wor

this involves the proposition that Christ died for all.

And it is only upon guch a basis that the preacher of the
Gospel can make an appeal to all men everywhere to turn

gins and trust in the Saviour whose plood has

If the Atonement was

from their

been shed for their redemption.

actually made only for an elect group, 1t follows inevl-

vision has been made for the rest of men=

kind. We cennot say to every marn with full confidence,

#  phis clouds

tably that no pro

noprlist died for youe the brightness with
or His world shines forth in the

which the love of God f |
o the

Seriptures. It introduces & note of jnsincerity int
offer of galvatlion to all upon the bagis of the gacrifice

of Calvarye Such an offer can pe fully valid only as it

presupposes an Atonement made for all mene
A final element esgential to & full appreoiation of

the significance of the Atonement 18 its nature as & two-
fold revelation: a revelation of the exceeding ginfulness

17 Tim, 2:4 211 Pot. 339 31 John 4:14
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of sin, and the supreme manifestation of the Divine love
that redeems. As to the first of these, 1t may be sald
that nowhere is the wickedness of the unregenerate humen
heart seen in all its ugly blackness so clearly as in that
scene on Golgotha's brow., If we may ponder the que stion as
to why those men, many of whom were the religious leaders
of their day, who stood around the cross and mocked and
jeered at the One who hung there, had in their hearts such
a hatred for Him whose death they had at last been able to
bring about, the only possible answer must be that His
purity condemned thelr mean, hypoeritical lives. He had
referred to them as whited sepulchres, outwardly clean but
inwardly full of dead men's bones. They saw themselves in
the light of what He was; and the comparison eroused the
deepest snimosity of which the human heart 1s capable.
Calvary reveals human nature at its worste. And dere we say
that there has been any change‘in these days of such mar-
vellous development along some lines? Can We be sure that
Christ would receive any different treatment were He to
come agsin to our generation as He did to that one in the
long ago?

But the cross reveals not only the sinfulness of
numan hearts, but it reveals what sin costs God. It is &
legitimate paraphrase of the words of Paul that "Christ
died for our sins" to say that "our sins nailed Christ to
the cross." There is a widespread sentimentality present

in our world today that regards forglveness &S some thing
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cheap and easy, and feels that all that a man need do to

receive it is to ssy "I'm sorry." A generatlon such as

ours which seems to have lost a sense of the terribleness

of sin needs to look to Calvary. Can the realigation that

sin made necessary that which took place there fail to re=

veal to an honest mind something of the horror of this

great universal disease of the race?
As we heve observed, the cross also is the revelation

of the matchless love of Gode "Christ loved me and gave

Himself for me,"l is the glad confession of the persecutor
who had become an Apostle. It 1s at Calvary that "the

grace of God that bringeth salvation hath agppeared unto all

men."? The love of God had been revealed in what Christ

did in His ministry. It had been revealed in His graclous

words; in His marvellous deeds as He went about healing the

sick; in the compassion with which He was often moved by

the sight of the multitudes as sheep having no shepherde.

But the fullest possible revelation of redeeming love can

be seen only as He willingly went to the cross and freely

1aid down His life for sinnerse It can be seen in His cry,

"Fgother, forgive them; they know not what they do."® It

can be seen in His words of pardon to the dying thief,

We have saild that sin nailed the Son of God to the crossSe

This statement is only a half truthe It was for love that

the Saviour died. Sin demanded & price; and love willingly

lea1. 2:20 2p1tus 2:11

Sruke 23334 Yuke 23:43
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paid that price. This i1a the two-fold revelation of the

CIrosse
And so we bring this discussion to a close with a

profound sense of how inadequate it has been to fully

fathom the depth of the meaning of the death of the Son of

We have looked at geveral attempts by reverent minds

Gode

to set forth the rational explanation of the
4 these attempts only

fwhy" and the

"how" of the Atonement, and have foun

partly suceessful. We have set forth some conclusions
which we believe to be valid; but these leave 8O much un-

sanld. And yet, with all 1ts matchless profoun
y be summed up in two brief senten-

dness,the

Atonement may in realit
"pne Son of God loved me and gave
because He first loved us."

nts rests the entlire ex~

Himself for me;"l

ces:
and "We love Him, On these
two marvellously simple stateme

planation of the Atonemente

1381, 2:20 21 John 4:19
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