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INTRODUCTION

Thomas Traherne is still 11ttle known to The general
reader, though he has been bandied about in literary circles
from history book to anthology &8 & naif, charming lesser

member of the geventeenth-century religious group, composed

of Donne, Herbert, Crashaw, and Vaughan. But Trsherne is not

just a minor metaphysical poet; his echlevements are amazlng.
His remarkable theological background both widens and strengthens

the group of which he 1s now a recognized parto1 He wrote, as

for as we know, no word that did not deal with religious ex-

perience, and he wrote with the express purpose of imparting

his experiences to others. No 1little of his lmportance,

however, resulls from that happy expresslon of his ldeas

which gives to readers, whether or not they accept his

theology, & deep satisfaction.
While recognizing the close relationshilp between his

poetry and his prose, this study addresses itself to an analysis

of Traherne's Centuries of Meditatlons, and the position 1t

takes among the great prose works which are a part of the

turbulent seventeenth century. The wrilter will attempt to

show that Thomas Traherne justly deserves & place with those

1y, o, Beachcroft, »Ppraherne, and the Doctrine of
Felicity," Tne Criterlon, Ix (1930), 292: "His unique qualitles
are to be discovered in & rare intimacy in his mind, between
an intensely personal mystic experience, and another slde of
'his nature more truly described as poetical, which tended out-
wards toward gelf-expresslion end an aesthetlic consclousness as

intensely experilenced as his mysticism."



great men of the century who, whlle seeking Truth in the
8t11ll, esmall voice of God, gave to us some of the most

beautiful examples of English prose,

In the entire history of literature Thomas Traherne,
perhaps, furnishes the only example of a Writer whose manuscripts
were discovered and first published some two hundred and twenty-
five years after his death, and whose works lmmedlately took
their place with the classics. 1In 1896, two volumes of
manuscript verses were picked up from a London bookstall by
Mr., W, T. Brooke who was an authority on hymns. The purchaser
felt that the verses bore a strong resemblance to those of
Henry Vaughan. Mr, Brooke sold the manuscrlipts to Dr.

Alexander Grosart, a prominent figure 1in London literary circles.
Dr. Grosart was at the time preparing a volume of Vaughan's

poems for publication and, convinced like Mr. Brooke of their
resemblance to Vaughen's poems, he planned to insert the verses
in the volume, Fortunately for the literary world, Dr. Grosart
died before the volume under way was completed. At his death
his library was sold and these two manuscript volumes, one a
follo and one a small octavo, were bought by Bertram Dobell,

a prominent bookseller, along with a third manuscript in

Dr. Grosart!s library which Mr., Dobell felt was by the same

author.



Mr. Dobell studied the manuscripts carefully and was
convinced that both Mr. Brooke and Dr. Grosart were wrong in
attributing the verses to Vaughan. He saw that they were
religious as were Vaughan's later poems; that the vocabularies
were similer; that they employed the same verse forms; that
they both held childhood recollections and Nature in a special
religious symbolism. The difference lay in his belief that
the unknown poet was more vital, more joyous, and more exuberant
in his verse.

Mr. Dobell went to the British Museum, remembering an
anonymous poem that he had used in an anthology which hed
much the same tone as these, and found the book from which

the poem had come, It was A Serious and Pathetical Contempletion

of the Mercies of God, in several most Devout and Sublime

Thenksgivings for the same. Dobell reread the poems in this

volume and was convinced that they were from the same pen,

However, more proof was needed. There was no name appended,

no information except that the author had been "Private Chaplain

to Sir Orlando Bridgman." 8ir Orlando was soon traced as the

Lord Keeper of the Seal under Charles I1I, and Dobell found

that Sir Orlando had had & chaplaein by the name of Thomas Traherne.
Mr. Dobell went a step further and found in Anthony &

Wood's Athenae Oxonienses, the followlng entry:

Thomas Traherne, a shoemaker's son of Hereford,
was entred a Commoner of Brasen-n, college on the first
day of March 1652, took one degree 1in arts, left the
house for a time, entred into the sacred functlon, and
in 1661 he was actually created Master of Arts.



About that time he became rector of Credinhill com-
monly celled Crednell near to the clilty of Hereford
afterwards domestic chaplain to 8. Orlando Bridgmaﬁ
lord keeper of the great seal, and minister of
Tuddington, called by some Teddington, near Hampton
Court in Middlesex, and in 1669 bach. cf divinity.

He hath written,

Roman Forgerles: or, a true account of false
Records discovering the Inpostures_and ccunterfelt
Antiquities of the Church of Rome., Lond. 1073. oct.

Christian Ethicks: r divine M 1it en-—
ing the Way to Blegsedness, by the Rules of Virtue

end Reason. Lond. 1675, oct.

He died at Teddington before-mention'd, in the
house of S. Orl. Brldgman, end was buried on the
tenth day of October in the church there, under
the reading desk, in gsixteen hundred seventy and
four. This person, who alwaye led a slngle and
devout 1ife, was well read 1in prim%tive antiquity

as in the councils, fathers, etc.

Traherne‘'e esuthorship of the two published books which

Wood mentioned in the Athense Oxonlenses was soon proved. Mr,
Dobell studied the volume carefully; finally, imbedded in the

pages of the prose Christian Ethicks, he found one of the

poems contained in the collectlon of verse.

Thue it was that in 1903, Mr. Dobell gave to the world

the first volume of verse by Thomas Traherne; in 1908 the

second menuscript, a volume of prose passages, Whilch Dobell

2pnthony & Wood, Athenae Oxonlenses: An Exact Hlstory
of Writers and Bilshops Who Have Had thelr Educatlon in the

Univereity of Oxford, ed. Philip Bliss (2nd. ed.; Oxford:
Ecolesiastical History Soclety, 1848), III, p. 1016



called Centuries of Meditations, was published. 1In 1910,
another volume of verse was found in the Brltish Museum, and

wae published as Poems of Fellcity by its discoverer, Dr.

H. I. Bell.

The story of thie modern-day dlscovery of a forgotten
poet is exciting and romantic. It has aroused much lnterest
in the scholarly world, but few people outside a small circle
have heerd of this truly great man. It 1is sincerely to be
hoped that he will not slide back into oblivion.3

* »* * * * * * * *

The exact date of Thomes Traherne's blrth cen only
be surmised. Gladys I. Wade, in her exheustive search of all
the likely parish registers near Hereford, was unable to find
any record of his birth. The record of his entry into
Brasenose College, which Mies Wade dlscovered 1n an old
Record of Admissions at Oxford, fixes the date of hle birth
fairly narrowly. The record says that Thomas Treherne wesg

fifteen on March 1, 1652. "That would be 1653 by modern

3Gladys I. Wade, Thomas_ Traherne (Princeton: Princeton
University Press, 1944), p. 11: "He [Iraherne] stands in peril
of slipping back into the mists. . . « « The reason for
this is, I am convinced, that only a few devoted Traherne
enthusiasts heve seen Traherne as a man. To the world at large
he is at best only a disembodled volce, coming thinly across
the centuries. The blographlcal facts are bare bones, lacking
the flesh and blood of life. Hils rare Jjewels of ides and
inspiration seem but ghostly moonshine; they cannot win our
acceptance, they seem too far sundered from the harsh reaslities
of our daily life."



reckoning, as the new calendar year then began on March 24, "4
S0, Af Traherne were fifteen on March 1, 1653, he must have
been born between March 1, 1637, and February 28, 1639,

Traherne was born in the city of Hereford, the capital
in the county of Hereford. It 1is far to the west of Englang,
bordering on Wales. It was in Traherne's day a land of
timbered farmhouses, orchards, clear streams and little
hilis. The city was isolated and seclf-sufficlent. 1In
Treherne'e childhood the city was untouched by events
happening in the outside world.

In 1642, however, Hereford had 1ts first taste of the
Civil Wer. The city endured many hardshlps and suffered |
numerous tragedies, but 1t remalined ardently Royslist. From
1642 until the Restoration in 1660, Parllament was the master
of Hereford. In these twenty years of warfare and unesasy
peace, Thomes Traherne grew through adolescense to manhood,
and pursued his career with perfect equanlimity. He wes twenty-
three when Charles II came to the throne.

Trahernels excellent schooling, his university educatlon,
and a subsequent new and weslthy environment were due to g
patriarch of the Traherne family, Phillp, snd no pilcture of
Thomas Traherne would be complete without some mention of him.
Philip Traherne, who was born 1in 1566, emerged into public life
at Hereford in 1619 ae a leader and spokesman in a dispute

between the citizens and the mayor of the clty. He was, because

¥1pia., p. 15.



of this, imprisoned in London and tried before the London
Privy Council. He won hie case and returned to Hereford in
1622 se the people's choice for mayor. As well as being
twice mayor of Hereford, he was a prosperous innkeeper anad
a leading citizen,

Philip Traherne,the innkeeper,dled in 1645, when
Thomss was elght years old. Certalnly someone made 1t possible
for both Thomes end hie brother Philip to be well educated,
and all evidence points to the patrilarch of the family. This
same person must also have made poseible Thomas! prolonged
getay at Oxford. "Who more likely than the one well-to-do
Traherne of the day, the generous, hot-tempered old pagan
whose inn I suggest afforded a home for a period to a 'sad
and desolate' 1little boy? 'S

In the registers of the excellent grammar school
attached to the Hereford Cathedral, there is no mention of
elther Thomas'! or his brother's name. It can be assumed,
then, that both brothers had private tutors, probably one
of the cathedral clergy evicted by the Purltens. On March 1,
1653, Thomas Traherne was entered a commoner of Brasenose
College. Within the next three years he won for himeelf his
bachelor's degree and additional high qualifications for
ordination, as well as securling for himself the foundation
of scholarship on which he bullt his later original resesrch
in a difficult field of ecclesiastical history.

51bid., p. 37.



In 1657, Traherne was ordained and went to the little
parish of Credenhill, near Hereford. The legal age for a
rector was twenty-four, and Traherne was only twenty. It is
safe to assume that he left the cares of the parlish to the man
who hed previously held it, the Reverend George Prlmrose, while
he, Traherne, returned to Brasenose again. This we know to
be a fact from the pages of Anthony & Wood's Athense Oxonienses,

and it is also mentioned in Treherne's own Centuries of

Meditationg. By 1661, Thomas Traherne had received hie

degree of master of arts, a fact which further proves residencd
at Oxford. It was during this time, probably, that he did

his research for the book Romen Forgeries. In November, 1661,
Thomes Traherne took up his residence as rector of Credenhill,
in the Church of S8t. Mary.

In 1667, Traherne left Credenhill to become private
chaplein to Sir Orlando Bridgemen, Lord Keeper of the Sesl.
The introduction to Sir Orlando Bridgeman probably came about
through Mrs. Susanna Hopton. Traherne very likely met Mrs.
Hopton during his second stay at Oxford. She had renounced
the Anglican Church and had become a Roman Catholic. Her
husband, Richard Hopton, desired her to return to the Anglican
Church, but she refused to do so lightly. By extant letters,
and in Philip Traherne's preface to hls brother's The Soul's
Communion with her Saviour, one learns that Mrs. Hopton was

finally convinced that she should return to Protestantism,



S8he learned of the gross errors and forgerlies upon which the
Church of Rome had upheld her greatness, and we know that

at this time Thomas Traherne was at work on the research
which led to his Roman Forgeriesg.

Mrs. Hopton returned to the Church of England and
Traherne was brought to the notlice of Slir Orlando Brldgemen.
This may have come about through Mrs. Hopton. At any rate
a lasting friendship grew up between her and Thomas Traherne.
The notebook she gave him holds the beautiful wrltings of
the Centuries of Meditationg, and it 1s belleved 1t was for

her that they were written. This assumptlion is based upon
the fact that the following inscriptlion appears on the
first leaf of the manuscript.

This book unto the friend of my best friend
As of the wisest Love a mark I send,
Thaet she may write my Maker's prais gherin
And make her self therby a Cherubin,

It is a relationship reminiscent of the many Platoniec
friendships of the seventeenth century, but most of all that
between Anne Finch, Lady Conway, and Henry More, the Cambridge
Platonist. The extraordinary tenderness and beautiful purity

of theilr relationship is evident in their letters, as is the

D g P

6Ibid., p. 182: "I, too, believe that the giver of
the notebook and the 1nspiration of 1ts contents was a woman,
and that I have identified her in Mrs. Hopton. But I think
that these four lines have nothling to do with her. I am quite
sure that Traherne, who never uses words llightly, would not
apply the phrase 'my best frlend' to any human being; and to
God he has referred over and over again in these very words
o But all is clear if we interpret the lines as
meaning that he dedicetes this work to his own spirit, now
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more subtle and gpiritual relationship of Thomas Traherne
to Susanna Hopton in the Centuries of Meditations.

By November, 1672, Sir Orlando had been finding it
increasingly difficult to hold office under such a king as
Charles II. He, like so many Royalists, bellieved that the
monarch was divinely appointed by God; he had worked hard to
maintain that belief, Yet the time came when Sir Orlando had
to go against the wishes of his monarch because he felt that
what the King asked of him imperiled not only the nation but
also the Established Church. In refusing obedience to the
King, he found himself deprived of his offlce, and saw the
unprincipled Shaftsbury succeed him.

Sir Orlando left London for Teddington, and Thomas
Traherne followed him. The next year, 1673, saw the Roman
Forgeries published and on sale in London. It was dedicated
to Sir Orlando and supported Bridgeman's anti-Catholic
views,

During all of the years in the Brldgeman household,
Traherne had been writing. He was at work on the Centurieg
of Meditations, and during the last two years at Teddington,
he was at work on his larger book, Christian Ethicks. He
was writing this when, in June of 1674, Sir Orlando died.

ween e

purlified and consciously the friend of God, as a mark of
that self-love which he has elsewhere defined and exalted asg
wlsdom, in order that his spirit may pour forth in 1ts pages
the pralse of the Maker of his whole self--of body and mind
as well as splrit--and in so doing perform the office of the
cherubin, "
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After hls death, Traherne remained with this family, a proof
of hls place in thelr thoughts. By September of the same
year, Trasherne became seriously 11l and diled. The date of
hls death 1s not known exactly, but he was burlied on the
tenth of Octoher, beneath the lectern in Teddington Church.’
These words are but weak testimonials to the sgpiritual
greatness of Thomas Traherne. In reading his works one feels
that he would not consider a factual blography necessary or
importent. It 1s the 1life of the man as seen in hls works
thet 1lives and influences, and that 1life is seen lucldly

and beautifully in his Centuries of Meditatlons, for it 1s,
8

in reality, a spiritual autoblography.

7Thomas Traherne, The Poetical Works of Thomas
Trgherne, ed. Bertram Dobell (London: Published by the

Editor, 1903), The Will of Thomas Iraherne, as Registered

in the Prerogative Court of Canterbury, p. 167: '"Memorandum

that Thomas Traherne late of Teddington in the County of

Midd Clerk deceased in the time of the sickness whereof

he dyed and uﬁon or about the Seaven and Twentyth of

September 1674. , . . &
8Queenie Iredale, Thomas Trgherne (Oxford: Basil

Blackwell, 1935), p. 9: "Very few poets have left so clear

an account of their early mental 1ife, and the growth of

their poetic and religious consciousness, as Traherne,"



CHAPTER I
THE PLAN OF THE CENTURIES OF MEDITATIONS

The meanuscript of the Centuries of Medltations is

a leather-bound octavo volume in perfect condition, which,
though its history 1s unknown, shows that it was valued and
kept with loving care. There is no title although a blank
space was left., This blank space and the absence of the
author's name are characteristic of Traherne. Mr. Dobell
gave the manuscript its name from ite form and content, and
published it in 1908, four years after the first edition

of Trahernets poems.

The work is divided into '"Centuries, " or sectlions of
a8 hundred prose meditationsg which are 1ln paragraph form, and
which average about one hundred and fifty words. Though
some of the meditations are quite short and almost
eplgrammatic, others have as many as three hundred words.
Groups of meditations, because of unity of idea, may well
be classed as essays, as sermons and, in the case of the
Third Century, as letters. More often, however, the para-
grephs have no significant directlon; rather, they have the
quality of informal intercourse. The Fifth and last Century
breaks at the end of the tenth meditation because, undoubtedly,

of Traherne's death. "He may, indeed, have intended to write

12
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more than five 'Centuries,! for there is plenty of blank
space still left in the manuscript."9

The First Century is the least interestling of the
four, and it might well be called doctrinal, the thesis
being: "You must want like a God that you may be satisfied
like God."10

The Second Century is concerned with Love. The
reader has been introduced to the 1dea that through a
serious and reverent love of simple, natural things, he
will be enabled to open the door of Nature. This love of
Nature is expanded by another emotion--a companionable and
human love one has for a friend, end the greater love that
he will ultimately bear for his Creator.

The Third and Fourth Centuries deal with Life. From
the first sentence of the Third Century a different note
is sounded in Traherne's writing. The meditations pass
naturally into the first person. The style takes on a
greater intensity and speed. This Century can be dlvided
into two parts--Traherne's own life and its parallel in the

Psalms. He identified himself with David, and believed that

- F—

9Gladys E. Willett, Traherne: An Essay (Cambridge:
W. Heffer and Sons, Ltd., 1919), pp. 38-39.

1°Thomae Traherne, Centuries of Medltations, ed.
Bertram Dobell (London: Published by the Editor, 1908),
Century I, Number 44, p. 30,
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in followlng the psalmist's path he would be brought into
the presence of God. Traherne's life as seen in this Century
is & veritable P rim's Progress: he was born in an earthly
Paradise; was tempted and tasted of the deadly frult; was
cast out and lived for a time 1in the willderness; but finally,
through travall and suffering, he found the answer which led
to the Kingdom of God.ll

In his own experiences in reaching the divine state,
Traherne saw that the triumph which came was a triumph which
every man could attain. It can be assumed that through this
spirituel biography, Traherne was trylng to show Mrs. Hopton
the way to find the jJoy and power which he firmly belleved
to be an essentisl part of Christien religlion. It was for her
that he went back over the path of his own experlence to
describe 1t, and to point out with tender and encoursglng
persuasiveness whiat she must do if she would dwell wWith him

on the sunlit peaksol2

5, 7, w, Higginson, "The Merits of Adversity,"
A Librery of the World's Best Litersture Anclent and Modern,
ed. Charles Dudley Warner (New York: The International Soclety,
1897), XXXVI, p. 14556: "Traherne was searching for the answer
which Jeremy Taylor, who had lived longer, had found. 'Our
virtuee are but in the seed when the grace of God comes upon
us filrst; but this grace must be thrown into broken furrows,
and must twice feel the cold and twice feel the heat, and be
softened with storms and showers, and then 1t wlll arise into
fruitfulness and harvest'."

12Gladya I. Wade, "Mrs. Susanne Hopton, " The Engligh
Review, LXII (1936), 47: "It ie after all the finest tribute
we posgesg to the egsentis)l nobility of Mrs. Hopton's character
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There 1s some poseibility that a rather long peried
of time elapsed between the writing of the Third and Fourth
Centuries, for the idea begins to evolve that what Traherne
had slresdy written might be beneficial tc those besldes
his friend. The style changes abruptly from the personal
to the impersonal, and the Fourth Century begins on a
different note,

HAVING spoken so much concerning hie entrance
and progress in Felicity, I will in this
century speak of the principles with which
your friend endued himself to enjoy it. For
besides contemplative, there 1s an actlve
happiness, which consisteth 1in blessed
operaticns. And as some things flt a man
for contemplation, so there are others
fitting him for action: whilch es they are
infinitely necessary to practical happiness,
so are they likewise infinitely conduclve
to contemplation itself.l3

In the original version of this opening meditation,
the word "friend" was "author," indicating even more strongly
that Trsherne anticipated publication for the work. It
implies a coneclousness of an unknown reader, and a change

from the personal to the impersonsl would alleviate &any

thet such a man as Traherne could love her with such a
quality of love, and that the friendship between them should
be so frank and full and unselfconscious as we see 1t in

the Centuries of Meditationg, which were written for the
most part solely for her--yet which in all probabllity she
never had the joy of reading."

L homes Traherne, Centurieg of Medltations, ed.
Bertram Dobell (London: Published by the Editor, 1908),
Century IV, Number 1, p. 238,
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implications of the work'!s being purely autobiographical.lu

The theme of the Fourth Century is stated in the
openlng meditation, and the entire Century is a correlation
of daily living with the eternal quest for God. It can
safely be assumed that this Century was written while Traherne
was at Credenhill, for 1t was there thet he began to gather
up the raveled thresds of hils experiences, and it was there
that he began to weave them intec pleces which became the
integrated and harmonloue principles of conduct which guided
his life,

The personal element in the Fourth Century 1is even
more subordinated then in the Third Century, and Tresherne'ls
principles for the nobler conception of life are restated.
The philosophy in this Century is more profound than 1n any
of the other three, and he recognizes the faet that Love 1is
the universal principle of harmonious living and being. The
Power of Love 1s a Christian doctrine, but there are echoes
of Plato here,

In the Fifth Century, Traherne begins & contemplstive
study of the Divinity itself. "God ise the object, and God
18 the way of enjoying" is the theme of this unfinighed

Century. '"In this Fifth Century Trasherne would contemplate

MG1eays I. wade, Thomee Traherne (Princeton:
Princeton University Press, 19 sy Pe 1860,
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all things as manifestations of the divine, and wes beginning
with the essentlal attributes of delty: omnipresence,
infinity, eternity, omnipotency."15

These meditations, of varying length, are the
thoughts which emenate from & sensltive mind, a mind that
is exquisitely subtle and perceptive. In the Centuries of
Meditations we come intec contact with a man of so radlant
and so Joyous & personality that we feel humble 1in his
presence. "Here 1s a writer so on fire with love of his
subject that his natural speech becomes poetry--the flame

is so pure that the vessel glowe with a great light.“16

" v

151pid., p. 188.

16Frances Towers, "Thomas Traherne: Hie Outlook
in Life," The Nineteenth Century, LXXXVII (1920), 1029.



CHAPTER II

THE IDEAS PRESENTED IN THE CENTURIES OF MEDITATIONS

Great literature hee & cognitive content and affords
the resder knowledge concerning the writer's philosophy of

life, This is as true of the Centuries of Meditatlong as

it 18 true of the other meditations and devotions of the
seventeenth century and of the preceding centuries. Yet
there is no attempt made at formal composition in Traherne's
prose work; 1t is as if he were indulging in a quiet talk
with & friend, in which his thoughts follow no categorilcal
pattern, For all of this seemling lack of directlon, there
is unity. This is because Trasherne has set forth and hae
held to several dominant ldeas.

The first of these ideas concerns his own philosophy.
He speaks of God, of Man, of Nature, of Man's relation to
God and to Nature, and of Man's relation to his fellow men;
and of the mystery of God's becoming Man in the person of
Christ. Another idea is that there is but one path for the
men who has sinned to follow. That 1s the path which he will
find through a love of the simple, natural things of 1life.
This love leasds to & love of Nature, and finally to that

great love--~the love of God.

Traherne's personality was so unified and so harmonious

18
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that he was able to combine several different strains of
thought and feeling. He had the intellectual curiosity of
the phllosopher; the fervent ecstasy of the mystic; the
argumentative tendency of the theologlan; and the sensitive
perception of the poet. All of these quelities found a

place in Traherne's mind.

Nature

The love of Nature is the central theme in Tresherne's
life, and it very naturally becomes the central theme of the

Centuries of Meditetions. His age was full of men who

believed that through a return to Nature men comee closer to
God. This idea is found in the sermons of Jeremy Taylor;
in the devotions of 8ir Thomas Browne; in the simple, natural

besuty of Walton's prose; in Paradise Lost in the beautiful

garden of Eden; and in the very core of Henry More's philosophy.

An understanding of Nature enabled Traberne to harmonize

jdeas and feellings gathered from various sources of

experience: religion, philosophy, end poetry. These are

all bound together by his mystlcal delight in the beauty of

Nature. This love of Nature inspired all of his best work.
The first stage in the development of Traherne's

appreciation of Nature is one of delight 1ln physlcal movement.

This sense of energy is a constant force in Tresherne's prose,

and it comes from his knowledge of power which 1ls God-glven.
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His ehildish curiosity is cclored with a sense of deep

mystery which grew out of wonder perceived in God's treasures,

Sometimes I should soar above the stars, and
enquire how the Heavens ended, and what was beyond
them? Concerning which by no means could I receive
satisfaction. Sometimeg my thoughte would carry me to
the Creation, for I hed heard now, that the World whieh
at first I thought was eternal, had a beginnlng: how
therefore that beginning was, and why it was, why 1t was
no gooner, and whet was before, I mightlily desired to
know. . . « o Sometimes I wondered why men were
made no bigger I would have had a man as blg as a
glant, a glant as big as a castle, and a castle as
big as the Heavens. Which yet would not serve: for
there was infinite space beyond the Heavens, and all
wae defective and but little in comparison; and
for him to be made infinite, I thought it would be
to no purpose, and it would be inconvenient. Why
also there was not a better sun, and better stars,

a better sea, and better creatures I much admired.l?

Boys and girls tumbling in the street, and playing,
were moving jewels. I knew not that they were born
or should die; But all things abided eternally as
they were in thelr proper places. Eternity was
manifest in the Light of the Day, and something
infinite behind everything appeared: which talked
with my expectation and moved my desire. The clty
seemed to stand in Eden, or to be bullt 1ln Heaven. 8

In his youth, Traherne knew nothing of the madness

and miseries of man. "Nor d4id I dream of fuch a thing/

17Thomas Traherne, Centuries of Medltations, ed.
Bertram Dobell (London: Published by the Editor, 1908),
Century III, Number 18, pp. 170-171.

181b1g., Number 3, p. 158,
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As 8in, in wCl Manking lay dead."1? His soul was filled
with the beauties cf Nature, not wlth the works of man: but
when Traherne grew older, the power of Nature began to dim,
for he was assalled with the evil and corrupting influences
of man. These same influences were never culte erased from
his memories.

Long before philosgophy tempted Traherne he wag happy
with Nature. He was free from the conventlonal world, end
he eaw natural things with a clear eye as he had 1n his
childhood. English literature had to walt untll Blake
and Wordsworth before it agaein saw such lucld plctures of
the beautles of Nature as seen through the eyes of a chilld.
In perhsps one of the most besutiful of the meditatlons,
Treherne ensbles us to see through hls eyes the natural
beauties of Nature as recollected from hls childhood.

The corn was orient and immortal wheat, which never

should be resped, nor was ever sown. I thought 1t
had stood from everlasting to everlasting. The dust
and stones of the street were as preclous as gold:
the gates were at first the end of the world. The
green trees when I saw them filrst through one of the
gates transported and ravished me, thelr sweetness
and unusual beauty made my heart to leap, and almost
mad with ecstasy, they were such strange and wonder-
ful things. . « + o The skles were mine, and so

were the sun and moon and stars, and all the World was
mine; and I the only spectator and enjoyer of 1it, I

19Thomes Treherne, Poems_of Felicity, ed. H. I. Bell
(0xford: The Clarendon Press, 1910), "Eden," p. 6.
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knew no churlish proprieties, nor bounds, nor

divisions: but all proprieties and divisions were

mine: 8ll treasures and the possessors of them.

80 that with much ado I was corrupted, and made

to learn the dirty devices of this world. Which

now I unlesrn, and become, as it were, a llttle

child again that I may enter into the Kingdom of

God .20

Through these childish thoughts and joys insplred
by the simple, natural things of God's creation, Traherne turned
to thoughts of God, and these Joys made "my wonder, and Hise
glory higher, "2l
The world and its beautlies were created by God for

men to enjoy, and by placing these concrete manifestations
80 easily within his grasp, they are readlly obtainable. The
sun serves man as much as possible and more than he 1is
capable of imagining; the clouds and the stars are there
for him to enjoy; the entire world surrounds him with its
beauties; the ailr refreshes man; the sea revives the earth
and man. The earth is better than the gold he thirsts for,
because it produces fruits and flowers. All of these earthly
treasures can never be fully enjoyed until man reallzes

that they were created for his sole benefit by God. Some

of these treasures may be common and rough on the exterlor,

20Tnomas Treherne, Centurles of Meditationg, ed.
Bertram Dobell (London: Published by the Editor, 1908),
Century III, Number 3, pp. 157-158.

2l1pid., Number 4, p. 159.
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but their inner glory is made precious by man's ability
to reason. "“The services of things and their excellencies
ere spiritual: Dbeing objects not of the eye, but of the
mind: and you more spirltual by how much more you esteem
them, 122
The world can never be enjoyed by man until, 1in
seeing the beauty of it, he persusdes others to enjoy it.
This leads to the knowledge that man is, at the same tinme,
capable of corrupting the world. There are folly and
ingratitude in the world; the world mirrors perfect beauty,
yet there are those who never see it; 1t 1s full of mystery,
yet there are those who never think about 1t; it is a sphere
of peace, yet there are those capable of destroying this
peace, Men live in darkness where envy, malice, covetousness,
fraud, oppression, discontent and violence dwell, all because
these same men refuse to seek the riches of God, and they
invent treasures of their own which will lead them into
eternal derkness.
Would one think it possible for a man to delight

in gauderiles like a butterfly, and neglect the Heavens?

Did we not daily see it, it would be incredible. They

rejoice in a piece of gold more than in the Sun; and

get a few little glittering stones and call them

Jewels. And admire them because they be resplendent

like the stars, and transparent like the alr, and
pellucid like the sea. But the stars themselves which

221b1d,, Century I, Number 26, p. 19,

Pt )
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are ten thousand times more useful, great, and
glorious they disregard. Nor shall the alr itself
be counted anything, though it be worth all the
pearls and diamonds in ten thousand worlds. A
work of God so Divine by reason of its precious
and pure trangparency, that all worlds would be
worth nothing without such a treasure.?

To Traherne, the study of natural phllosophy 1s
the most sublime and the most perfect of the sciences. When
man extends the study of natural philosophy to that which
its name implies, the love of Nature, it leads him to
consider all natures, their qualities, affectlions, relations,
causes, and effecte. This science of natural phllosophy
will include all of humanity and the divinity together.
Through such a study the riches of God's creatlon are dis-
played to man in all their glory, but man must be willing
to give up the material, and he must not expect that language,
apparitions, and miracles will divulge the secrets of divine
happiness,
When I came into the country, and belng seated

among silent trees, and meads and hills, had all

my time in mine own hande, I resolved to spend 1t

all, whatever it cost me, in the search of happiness,

and to satlate that burning thirst which Nature had

enkindled in me from my youth. In which I was so

resolute, thaet I chose rather to live upon ten

pounds a year, and to go in leather clothes, and

feed upon bread and water, so that I might have all

my time clearly to myself, than to keep many thousands

per annum in an estate of 1153 where my time would be
devoured in care and labour.

231bid., Number 34, pp. 23-24,
2¥1p14., Century III, Number 46, p. 194,
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In the modesty and moral prudence of such a passage
a8 this, the reader is lmpressed with the humllity of Traherne's
deslire to live close to Nature, and in contrast to it the
self-assertive passages of Thoreau and other moderns who
made a profession of the free life in Nature seem unsatis-—
factory and dogmatic.

Traherne states that when he had discovered the
objects which were to be enjoyed in Nature, he was greatly
alded by remembering that man was created in God's image,
and that it would, perforce, follow that God's treasures
would be man's treasures. To enjoy the treasures of God 1ln
the similitude of God was the most perfect blessedness He
could devise for man, because the treasures of God are the
most perfect and the menner of God is the most perfect. When
man reaches this state of perfect harmony with the unlverse,
he has found happiness. In seeing happiness, man's soul
is transformed and thus becomes heavenly, and 1s then
capable of communion with Godozs

There is 1little of the sensual beauty of Nature in

Traherne's work, for he spent his time on the beauty of God's

25J. B. Leishman, %@Jﬁmw= Donne,
Herbert, Vaughan, Traherne (Oxford: The Clarendon Press,
1934), p. 207: *In many ways, then, Traherne's conception
of felicity. . « o« =« differs from that of orthodox
Christianity. Illumination rather than victory in a moral
conflict, union with God through impassioned contemplation and
recreatlon of his works, through renunciation of self, or
rather through the dlscovery of the real self, which, as he
1s never tired of affirming, contains God and the whole
world--it is for these that he prays; and hie attitude to
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creation and the aptitude of perception. There 1is very little
of that Elizabethan flash of color, smell, light, and shade;
not because Traherne could not master thls technique for

he does, in both prose and poetry. For the most part he

turns his back on imagery and trusts to the relationship

of ideas. Thus "there is more of the glory than of the

look of things in so much of his work. "26  Tranerne speaks

of Nature with ardent love and sees 1t as & shining Jewel.
Neture appeals to him intellectuaslly and spiritually, not
sensuously, and his attitude 1s appreciative, not adoring.

The pegeantry of Nature adde to hls epiritual complacency.27

the Incarnstion and Passion 1s akin to that of the German
mystics and to some of the Cambridge Platonlsts, notably

John Smith, for whom Chriet 1is less an historical person

than & spirit and a life."

26Helen Constance White, The Metaphysical Poets:
A Study in Rellglious Experience (New York: The Macmillen

Compeny, 1926), p. 371,

27w, K. Fleming, Myeticiem in Christisnity (London:
Robert Scott, 1913), p. 190: "They [Centurles of Meditationé'
put the earth and its wonders before us in a new and en-
trancing fashion; there is no one in the whole range of
mystics who looks on Nature Jjust as Traherne does; we
take a fresh breath, rub our eyes, and get our gratitude
newly beck again, as if indeed we were abroad with him on
gome sunlit down, seeing with him God's grace in every
'apire of grass! and in His 'Orient and immortal wheat' "
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As with Wordsworth, Treherne's early love of Nature
led gradually to his love of Man .28

I remember once the first time I came intec a
magnificent or noble dining room, and was left
there slone, I rejoiced to see the gold and state and
carved imagery, but when all was dead, and there
wes no motion, I was weary of it, and departed
dissstisfied. But afterwards, when I saw 1t full
of lords and ladies, and music and dancling, the
place which once seemed not to differ from a
gsolitary den, hed now entertainment, and nothing
of tediousness but pleasure in it. By which I
perceived (upon a reflection made long after) that
men and women are when well understood a princlpal
part of our true felicity. By this I found also
that nothing thet stood still, could by doing seo
be s part of Happiness; and thet affectlon, ghough
it were invisible, was the best of motions .<

Man

Treherne develops his conception of Man in a way
thet anticipates Berkeley. He inslste that God, Man, and
Nature are orgenically and dynamically relsted because
God's creation existe only through Man's mind. It would
follow then that Tresherne 1is not very grestly interested

in men's relationship to his fellow men; rather, he 1s more

28Ceroline F. E. Spurgeon, Mysticism in English
Litersture (Cambridge: The University Press, 1913), pp. 77-78:
"He [Traherne)l shares Wordsworth's rapture in the life of
nature, and Browning's linterest in his fellow men; he hes
Shelley's belief in the inner measning of love, and much of
Keatse' worship of beauty, and he expresses this in an original
end lyrical prose of quite pecullar and haunting beauty."

29Thomas Treaherne, Centuries of Meditetions, ed.
Bertram Dobell (London: Publighed by the Editor, 1908),
Century III, Number 22, p. 174
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interested in men only as a divine mediator. In the
meditation just quoted, Traherne states that men and women
are of iInterest in that only when they are well understood
does one reslize that they are a part of true felicity.
Felicity for Traherne is synonymous Wlth happliness, and true
heppiness comes only in recognition of the Divinity. Treherne's
definition of felicity is taken from Arietotle, who sald
that felicity was the fruition of a perfect soul acting in
perfect life by perfect virtue. For Tresherne it was not
enough to know the nature of virtue; man must endeavor to
possess it and then exerclse it. He accomplished perfect
felicity by a study of beauty which led to virtue. This
felicity is exemplified in the union in love of the soul
and God.

Mants greatest lesson to learn ls that the creation
and 1tsitreaeures are his. Until he learns this he will
never appreciste the greatness of sin, the meening of man's
fall, or the magnanimity of hils redeemer's love. Thils, then,
18 his first etep toward the ultimate goal of oneness with
his Cresator.

THE Services which the world doth you, are
transcendent to all imagination. Did 1t only
sustein your body and preserve your life, and
comfort your senses, you were bound to value 1t
as much as those services were worth: but it
discoverse the being of God unto you, it opens

His neture, and shews you His wisdom, goodness
and power, 1t magnifies His love unto you, it
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serves Angels and men for you, it entertains
you with many lovely and glorious objects, it
feeds you with Jjoys, and becomes a theme that
furnishes you with perpetusl pralses and
thanksgivings, 1t enflameth you with the love
of God, and in the link of your union and com-
munion with Him. It is the temple wherein you
are exalted to glory and honour, and the visible
porch or gate of Eternlity: a sure pledge of
Eternal Joys, tc all tggm that walk before God
and are perfect in it,

For Traherne it is "the shame and reproach of Nature®
that men spend so much time in the acqulsition of knowledge
which will lesd only to the skills necessary for the dublous
procurement of gold and silver, rsther than spending time in
the study of God, and of themselves, and of Feliclty. "It
more concerns me to be divine than to have a purse of gold.“31

It is men's duty in this world te be a secker of
wisdom, and as such he will be a phllosopher, which 1s in
reality a Christian, for a philosopher seeks wisdom in his
study of the Divinity. As a phillosopher, maen's duty lies in
his contemplation of happiness and 1in hils practice of virtue,
He muet learn to subdue hils vices, to live by reason, to rule
hie pasgelons, and not be gulded by the conventlons of the
world around him. "He Despiseth those riches which men
esteem, he despiseth those honours which men esteem, he

forssketh those pleasures which men esteem, "2 Thus man

301p14., Century II, Number 1, p. 80.
311b1d., Century IV, Number 7, p. 243,

321b1a., Number 8, p. 24k,
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is ensbled to see the beautles of higher reason, and becomes
Divine because he has accomplished this end by these noble
principles,

Traherne laments the fact thet man 1s prone to study
only thet he may recelve honor and glory in this world. Man
must delight in the contemplation of the ways of God. He
may study the heavens with Galileo, or the body of man with
Galen, or the neture of diseases with Hippocrates, or poetry
with Homer, but he will learn nothing if he atudles them only
a8 ldle speculation. The men who studles 1in these same
aressg and reelizes their value to him and to humanity, and
who knows they exist for his own use, 1s the only man who
profite from such a study. The conclusion is that of all
kinds of learning, only humanlty and divinity are lmportant.

By the study of humanity one learns to search man's
soul go that he may discover what men is, wherein his
happiness lies, and how he may best attain it. When this
is accomplished, man has discovered the power of wisdom--
the means of perfect happiness. This leads quite naturally
to Divinity, for God has endowed man with an eye to behold
Eternity and to dwell withln 1t by hls very goodness, and
when man is able to see the beauty and goodness of God, he

has reached the divine state,
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Traherne saw that God had made man a free agent
that he might benefit by his own counsel. If man hes
learned the secret of happiness, he hag learned thet the
beauties of Heaven and Earth were created for hls enjoyment.
By this act, God gave man the power whlch lent him excellence,
dignity, and exaltation. "Thie principle of nature, when you
remove the rust it heth contracted by corruption, 1s pure
g0ld: and the most orlent Jewel that shines is man. "33
But this jewel will lose its luster 1f it exlsts only in the
belief that it is blessed to receive. God gave to man the
world, his soul, and his body, but if in this glft the
Creator gained not the man in return, there is no pleasure
and there is no honore.

Throughout the Centuries of Meditations, 1t 1s

Trohernels thesis that spirituel 1living is the greatest,

the most excellent, and the most delightful experience,

and men cen find it only in his discovery and complete ac-
ceptance of the divine principle of God. As the completeness

of the Godhead lives in Christ so will it live 1in man.

331pid., Number 45, p. 269,
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That a man is beloved of God, should melt him
all inteo esteem and holy veneration. It should make
him so courageous as an angel of God. It should
meke him delight in calamities and dlstresses for
God's sake. By giving me all things else, He hath
mede even afflictions themsgelves my tressures. The
sharpest trials, are the finest furbishing. The
most tempestuous weather is the best seed-tlme. A
Christian is an oask flourishing in winter. God hath
gso magnified and glorified His servant, and exalted
him so highly in His eternal bosom, that no ogker
Joy should be able to move us but that alone.

God

Without a doubt Thomas Treherne can be called a
true mystic. He is a contemplative man, and he 1s concerned
with trying to understand the external world in ite relatlon-
ship to the spiritual world. He is interested not in
possessing this external world, but only in understanding
it. The poet-myetic "asks of God only that He will give
of Himself and that he may behold Him face to face. ">
Traherne's falth rests in his knowledge that there 1is a
union of the soul of man with a higher and a greater spirit
or force in the conception of the deity. This unlon 1is
achieved through imagination and contemplation. Trsherne's
gource of contact was established through the exuberant and
overflowing Joy in the creation which he reallzed by his

love of Nature.

34Ibia., Number 91, p. 311l.

35Wnite, op. eit., p. l.
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Traherne comes rather late in the history of
geventeenth-century mysticism. Donne lived from 1573 to
1631; Herbert, from 1593 to 1633; Vaughan, from 1621 to
1695, The Cambridge Platonists wrote, for the most part,
about the middle of the century. Traherne was born in 1636
or 1637, and died in 1675, and probebly the greater part
of his work was done toward the end of his life. He lived
on the ebb of the mystic perlod. He reflects the general
rather than the particular spirit of the time, and he absorbed
so much of these men's thoughts that 1t is not possible to
say what 1s actually his and what actually belongs to the
other mystice.36

Traherne's first source of insplration for becomlng
the "beloved friend of God" was the Bible, and he read 1t
with his own eye of vislon., He felt an intense deslire tor
a book from Heaven, for he observed the corruptness and
rudeness of ways upon earth, and he felt that only the
angels must know the ways of God. He began to read the
Bible, and he began to study 1t with great diligence. "In
the matter I found all the glad tidings ny soul longed after
in its desire of news; in the manner, that the Wilsdom of

God was infinitely greater than mine, and that He appeared

36W111ett, op, cit., 17: "On the foundation laid
for him by others he built up a mystlcal philosophy of hils
own--a philosophy of great beauty and originality, bearing
witness to the nobility of its maker."
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in His Wisdom exceedlng my desires. "7

Traherne found that he was the son of God; that he
posgessed all the wonders of the world; that he was glorified.
He found, moreover, that in the Redemptlon God had glorified
him even more then he had thought possible. This, the
Redemption, was the very core of seventeenth-century
Christianity. The suffering of Christ and his sacrifice
moved Donne, Herbert, Crashaw, and Vaughan to feelings which
ranged from awe through plity, and finally to a deeper sense
of mystery as in Vaughan. Trsherne 41d not see the Redemptlon
this way. He was moved with wonder at Christ's sufferings
to say: "Shall not all things in Heaven and Earth serve
him in splendour and glory, for whom the Son of God came
down to minister in agonies and sufferlngs?”38 The meaning
of the Redemption 18 to restore man to himself and bring
him once more wilthin the sphere of the mirror's ray, so
that he will apprehend immortal love, for the true heallng
of the soul 1s through love.

The humen mind for Traherne, in apprehending an
object, accepts the object and recreates it. Bo 1t 1s that

the mind of men enters into God's creation, fulfills the

37Thomas Traherne, Centurieg of Medltatlong, ed.
Bertram Dobell (London: Published by the Editor, 1908),
Century III, Number 29, p. 181.

BBLQLQ., Century II, Number 34, p. 106,
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function of an appreciative witness, and thus completes
the work of the Creation.’? VEven so may we by Reason
discover all the mysteries of Heaven. "40

Christ first revealed love, and through him we learn
that God lives for man. This love finds 1ts concrete
manifestation in the symbol of the cross. "There we may
see a Man loving all the world, and a God dying for
mankind. "#1 There is, however, no salvation in the symbol
of the cross until it inspires love in the heart of man,
and he that is not led by the spirlit of this symbol of love
is not worthy of the kingdom of God.

God must live in men and man must live in God, so
that there is but one Spirit. Man must be fllled with the
Holy Ghost which is the God of Love, and he must be of the
game mind as Christ and led by his spirit. No man can be
more miserable than one who alienates himself from the paths

of holiness and of wisdom.

39E1vert N. S. Thompson, "The Philosophy of Thomas
Treherne, " The Philosophical Quarterly, VIII (1929), 107:
"God's highest power was shown not as much in the mere act
of creation as in the bringing of 1t to the human soul to
enjoy. And without the enjoyment the creatlon would bhe
incomplete and the creator himsgelf would be unsatisfied."

H0rhomas Traherne, Centuries of Meditations, ed.
Bertram Dobell (London: Published by the Editor, 1908),
Century IV, Number 81, p. 286,

“1Ib1d., Century I, Number 59, p. 42,



36

For those who persevere, the final and ultimate
attainment is the mutual enjoying, with God, of Heaven and
Earth, and Time and Eternity. Man's highest Joy comes in

his sharing with God the act of cosmlc creatlon.

The world within you is an offering returned,
which is infinitely more acceptable to God Almighty,
since 1t came from Him, that it might return unto Him.
Wherein the mystery 1s great. For God hath made you
able to create worlds in your own mind which are
more preclous unto Him than those which He created;
and to give and offer up the world unto Him, which
is very delightful in flowing from Him, but much more
in returning to Him. Besides all which in 1ts own
naeture also a Thought of the World, or the World in
a. Thought, 1s more excellent than the World, because
it 18 spiritual and nearer unto God. The material
World ie dead and feeleth nothing, but this spirit-
ual world, though it be invisible, hath all dimensions,
and is a divine and &1v1ng Being, the voluntary Act
of an obedient Soul.”?2

The man who sees this inner world must look upon
the outer world with different eyes, as if he had those of
& child. He must make of himself a stranger to the custonms,
the thoughts, and the opinions of the world. Man 1s able
to see these two worlds when he learns to envision Truth and
thereby behold God. Since God is Love, even the moet common-
place objects assume the qualities of Love; the soul that
sees these objects in their glory is love; therefore, one

discovers Traherne's Trinity--God, Nature, and the soul of Man,

421b1d., Century II, Number 90, pp. l4l-145,
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God can be known only through the creation, and it
becomes significant only when it is mirrored and reflected
by the mind of man, which 1s more divine than its object,
Man's duty is to recreate perpetually the world and then in
turn present 1t as an offering to God.

Like Plato, Traherne felt that God created the world,
not in order to perfect himself, because he wag perfect, but
to communicate goodness,

0 the nobility of Divine Friendshilp! Are not
all His treasures yours, and yours His? Is not
your very Soul and Body his: 1is not His life and
felicity yours: 1s not His deslre yours? Is not
His will yours? And if His will be yours, the
accomplishment of it is yours, and end of all of
your perfection. You are infinitely rich as He 1s:
being pleased in everything as He 1s. And if His willl
be yours, yours is His. For you willl what HE willeth,
which is to be truly wise and good and holy. 3

Immanence and transcendence are evident in Traherne's

Centuries of Meditations. There are numerous passages
describing the sense of being filled with God and seeing
Him at the same time in everything.

Till your spirit filleth the whole world, and
the stars are your Jewels; till you are as famlillar
with the ways of God in all Ages as wlth your walk
and table: t1ill you are intimately acqualnted with
that shady nothing out of which world was made: t1ill
you love men so as to desire their happliness, with a
thirst equal to the zeal of your own: t1lll you
delight in God fﬁﬁ being good to all: you never
enjoy the world.

e

“3Lp;g., Century I, Number 53, p. 56
M¥1p1a., Number 30, pp. 20-21.
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Traherne shares many 1ldeas with the Cambridge
Platonlists, and he was undoubtedly under some influence
from them. With Henry More he shares the belief that
man's searching of the secrets of Nature was acceptable
to God. Traherne pogsessed and advocated what this group
called the "Divine Sagacity"; that is, the identificatlon
of goodness with wisdom, and the assurance that a good
philosopher would never disagree with divine knowledgeou5

Like the Cambridge Platonists, Traherne was able
to translate his mystic experiences into intellectual
terms. Through reason, Traherne explained the creatlon.

The Supreme Architect and our Everlasting Father,

having made the world, thls moet glorious house and
megnificent Temple of His dlvinity, by the secret
laws of His hidden Wisdom; He adorned the reglons
above the heavens with most glorious spirliis, the

spheres he enlivened with Eternal Souls, the dreggy
perts of the inferior world he filled with all kinds

of herds of living creatures. . .+« .« o but Hils work

being completed, He desired some one that might welgh
and resson, and love the beauty, and admire the vast-
ness of so great e work. All things therefore belng
(a8 Moses and Timeseus witness) akgeady finished, at
last He thought of creating man.

Y5wi11iam Ralph Inge, The Platonic Tradition in
English Religious Thought London: Longmanns, Green and
Company, Ltd., 1926), p. 38.

uéThomas Traherne, Centuries of Meditationg, ed.
Bertram Dobell (London: Published by the Editor, 1908),
Century IV, Number 75, p. 296.
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With John Smith, Treherne agreed that the man who
reflects upon himself reflects upon his original,

And as much may be written of [him| man alone as of
the whole world. The dividing of the sea, the commend-
ing of the sun, the making of the world is nothing to
the single creation of one soul: There 1s so much
wlsdom and power expressed in its faculties and
inelinations. Yet is this greastest of all miracles
unknown because men are addicted only to senslble
and visible things. 8o grest a world in explicatlon
of its parts 1s easy! but here the dimensions of
innumerable worlds are shut up in a centre. Where 1t
should lodge such innumerable objects, as 1t doth
by knowing, whence it should derive such infinite
streams as flow from it by Loving, how it should be
a mirror of all Eternity, being made of nothing, how
it should be a fountalin or a sun of Eternity out of
which such abundant rivers of affectlon flow, it 1s
impossible to declare. But above all how, having no
material or bodily exlstence, ite substance, though
invisible, should be so rich and preclous. The
consideration of one Soul 1s sufficiggt to convince
ell the Atheists in the whole world.

Trahernete very neo-Platonism, his appeal to the
reason, and his identification of the phllosopher and the
religious man are an unusual combination at this particular
date.us Yet more than any of his group, Traherne approeached

his own idesl--~the beloved friend of God. This he was able

471p14., Number 81, p. 301.

481, 0, Beachcroft, "Traherne and the Cambridge
Platoniste, " The Dublin Review, CLXXXVI (1930), 290:
"While he [ Traherne] ie considerably more than a Cambridge
Platonist he 1s thoroughly representative of thelr ssaslient
ldeas. He combinee the rational calm of Whichcote, the
organlized circumspection of Smlth, the poetic mysticism of
More, with a sheer power of writing that hes, in an extra-
ordinery turn of fortune, preserved him to be far the best
spokesman at large for the group."




Lo

to accomplish by his beauty of vislon, by hies intellectual
grosp of the completeness and vastness of the unlverse, and
by the Joy which sprang from his own soul which he was able
to communicate to others. He had become that most 1lllustrious

creature of the world, the philosopher.
Self-revelation

The seventeenth century was one of strife in more
waye than Civil War. In philosophy the new theorles of
Descartes were being considered, and meny, if they could
not follow him, began to question the plausibility of all
thinge. In science there were Gallileo's revolutlonary
discoveries. Frencis Bacon brought the struggle of practliesl
experiment into sharp conflict with the dogmatic beliefe of
mediseval scholasticism which wae still in ite prime. 1In
religion Catholic and Protestant, Anglican and Purlten, were
continually conjuring up subjects for dlspute. Though Tra-
herne pursued his career in these times, there 1s 1little
but an occaesional echo of these events 1n the Centuries of
Meditetions. If they touched his life they served only to
make him more conscious of the fact that man'e salvation
and ultimate happinese lay in the contemplation and acceptance
of God.

The reader learnsg little about Traherne's external

personal life from the passages in the Centuries of Medltations.
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It is his spiritusl 1life which is important, and 1t was

his desire to show the divine principles of an upright

nature to the inhabitants of the world so that they mlght

live bleseedly and enjoy them. There is this kind of personal

allusion in the Centurieg of Meditationg and, though nothing

in the way of a blography has been written from an analyeis
of this prose work, it presents a beautiful and inspiring
plcture of Traherne's 11fe.49
Thoms.s Traherne was from the beginning surrounded
by the beauties of Nature, and the passion of this early
love never diminished. He could remember in his adult
years his first tumultuous feelings about the trees near
his birthplaece. His first memories are of the town, of
the boye and the girls playing in the dust of the roads, of
the humbleness of his home, and of the poverty he experienced
and fsiled to understand.
Yet sometimes in the midst of these dresms, I
should come a little to myself, so far as to feel I
wanted something secretly, to expostulate with God
for not giving me riches, to long after an unknown
heppiness, to grieve that the World was so empty, and
and to be dissstisfied with my present state because
it was vain and forlorn. I had heard of Angels, and
much admired that here upon earth nothing should be

but dirt and streets and gutters; for as for the
pleasures that were in great men's houses I had not

49g1pdye I. Wade, Thomag Traherne (Princeton:
Princeton University Press, 1944), p. 27.
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gseen them: and it was my real happiness they
were unknown. For because nothlng deluded me,
I wee the more inquisitive.30

As & child of four when, 1in an autoblographical
sense, this story begins, Traherne wes questioning God,
yet at the same time trying to reason with himself about

his poor state in life. He wae extraordinarily aware of

himgself and of his environment.

Once I remember (I think I was about 4 years old
when) I thus reasoned with myself, sitting in a
1little obscure room in my father's poor house: If
there be a God, certainly He must be infinite in
Goodness: and that I was prompted to, by a real
whispering instinct of Nature. And if He be
infinite in Goodness, a perfect Being in Wisdom
and Love, certainly He must do moet glorious things,
and give us infinite riches; how comes it to pass
therefore that I am so Poor? Of so scanty and
narrow a fortune enjoying few znd obscure comforts?
I thought I could not believe Him a God to me, un-
less all His power were employed to glorify me.5l1

Perhaps the most arresting thinge about this child's
plcture of his smaell world are the sense of the poverty which
surrounded him, and the pereonal neglect which he felt so
strongly. He found it hard to bellsve that the good God
could leave him so neglected and so poverty-stricken.

Then something happened. Trsherne suddenly realized

that he was very rich--spiritually. The creatlon, and that

50Thomas Treherne, Centuriles of Meditations, ed.

Bertram Dobell (London: DPublished by the Editor, 1908),
Century III, Number 15, pp. 168-1569,

51l1pid., Number 16, p. 169
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which had been created, belonged to him expressly. "To
make a world for me was much, to prepare eternal joys for
me was more. But to give me a power to dlsplease thee,

or to set a ein before Thy face, which Thou infinitely
hatest, to profane Eternity, or to deflle Thy works, 1is
more stupendous than all these."52 Tpgherne had discovered
that he was the son of God and the heir to all Creatlion.

It must have been about this same time that Traherne
was alone in a field in which the solitude and the vasiness
of the scene awed him., Then, as often happens, the awe-
insplring scene became terrifying to him.

Another time in a lowering and sad evening,

being alone in the fileld, when all things were dead

and quiet, a certain want and horrow fell upon me,

beyond imagination. The unprofitebleness and silence

of the place dissatisfied me; its wildeness terrified

me; from the utmost ends of the earth fears surrounded me.
How did I know but dangers might suddenly arige from

the East, and invade me from the unknown reglions

beyond the seas? I was a weak and little child, and

had forgotten there was a man alive in the eartho,

Yet something of hope and of expectation comforted
Traherne, and God's presence and His watchfulness in all the
ends of the earth became his strength and his assurance. He
felt and saw God in Nature; he saw his God-given possesslons,
and he felt the glorification of himself. He became peaceful,

confident, sure of his treasures, and consclous of his own

importance. "This taught me that I was concerned 1ln all the

521b1d., Century IV, Number 43, p. 267.
531bid., Century III, Number 23, p. 175,
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world: and that in the remotest borders the causes of

peace dellighted me, and the beauties of the earth when

il
seen were made to entertain me. 54

The disorder of the perlod and the interruptlons of
normal living because of the Civil War may have had something
to do with the difficult living conditions Traherne plctures.
But there was more than that extraneous condition. There
were vice and sin in his home; tears and quarrels; sickness
and death; difficulty in getting money to pay taxes and to
buy bread. Nevertheless, Traherne was too young at the
time to be fully aware of these troubles, and he was too

immersed in the world which he so blissfully made for himself,

All appeared new, and strange at first,
inexpressibly rare and delightful and beautiful,
I was a little stranger, which at my entrance into
the world was saluted and surrounded with innumersble
Joys. My knowledge was Divine. I knew by intulition
those things which since my Apostasy, I collected
again by the highest reason. My very lgnorance was
advantageous. 1 seemed as one brought into the
Estate of Innocence, All things were spotless
and pure and glorlous: yea, and infinitely mine,
and Joyful and precious. I knew not that there
were any sins, or complaints or laws. I dreamed not
of poverties, contentions or vices. All tears and
quarrels were hidden from mine eyea. Everythlng was
at rest, free and immortal. I knew nothing of sick-
negs or death or rents or exactions, elther for
tribute or bread. In the absence of these I was
entertained like an Angel with the worke of God in
theilr splendour and glory. I saw all in the peace
of Eden; Heaven and Earth d4id sing my Creator's
praises, and could not make more melody to Adam,
than to me. All Time was Eternity, and a perpetual

541bid.
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S8abbath. Is 1t not strange, that an infant should
be heir of the whole World, and see those mysgterles
which the books of the learned never unfold?>3
There is a remarkable resemblance here between
Wordaworth and Traherne in their fundamental intultions and
experiences. Wordsworth, like Traherne, after dislillusionment,
found happiness in the reflections of chlldhood, but more
in those strange moments when the soul felt itself to be
on the verge of a great discovery.56
In Traherne's philosophy the child, the same child
who in the New Testement 1s a member of the Kingdom of God,
is spiritually perfect. For Traherne the passage of the soul
through 1ife is both Platonic and Christian. Plato had
taught that the soul carried with it into the world vislons
of celestial creations, and that learning was a renascence
or rediscovery of what was already ité own. Thils came by
recollection, and was taught by slow experience and searche.
The seed of Christianity, which Traherne added, ls found
in this one line which he repeats over and over again: "Except

ye be converted, and become as little children, ye shall not

R

551bid., Number 2, p. 156.

56W1111am Wordsworth, The Poetical Works of Wordsworth,
ed. Thomas Hutchinson (London: Oxford University Press, 190E§,

"The Prelude," Book V, lines 506-517.

Dumb yearnings, hidden appetites, are ours,

And they must have their food. Our chlldhood sita,
Our simple childhood, sits upon a throne

That hath more power than all the elements.

I guess not what this tells of Being past,
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enter the kingdom of Heaven." The child has an undistracted
and an uncorrupted view into the heart of the matter. He

is capable of this insight because, in his lnnocence, he

is 8%till in touch with God and Hls actlvity in Nature. Hls
infant eye sees the beautles of the hills, the brlghtness

of the sun, and the vastness of the sea, because his child's
eye is 8till as clear as God meant for 1t to be. Here
Traherne is a precursor of both Blake and Wordsworth, and
the recollections of childhood are vividly shown both in

his poetry and in his Centuries of Meditations.

To Treherne it was a tragedy that the naturally
good and innocent child was subjected to the corruptness
of the world and was thus exposed to the evils of the adult
world in hie childhood. These adults made the child's
temple crash to the ground. For the wonderful state whereln
one may cry, "Am I a Glourlous Spring/ Of Joye and Rlches to
my King?" is not long lived. Traherne is not quite clear
as to the cause of this "fall," unless 1t 1s education. The
child recognizes the beauty around him, and then suddenly

those with whom he is assoclated make him take stock of the

Nor what 1t asugurs of the life to come;

But so it is, and, in that dublous hour,

That twilight when we flrst begln to see

The dawning earth, to recognlze, expect,

And, in the long probation that ensues,

The time of trlal, ere we learn to live

In reconcilement with our stinted powers;. . .
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material world. "The process of the world's corruption
seems, then, to have been for Traherne essentlally what
later it was for Wordsworth, an inculcation of false

values, and a distraction of attentlon from the true. "57

The first Light which shined in my Infancy 1in
its primitive and innocent clarity was totally
eclipsed: 1inso much that I wae faln to learn all
again. If you ask me how it was ecllpsed? Truly
by the customs and manners of men, which like contrary
winds blew it out: by an innumerable company of
other objects, rude, vulgar and worthless things,
that like so many loade of earth and dung 4id over-
whelm and bury 1t: by the impetuous torrent of wrong
desires in all others whom I saw or knew that carried
me away and allienated me from it: By a whole sea of
other matters and concernments that covered and
drowned it: finally by the evil influence of a bad
education that did not foster and cherish 1t. . o
. o+ and at laet all the celestial, great, and
stable treasures to which 1 was born, gs wholly
forgotten, as 1f they had never been.d

Traherne has given his readers the reasons why
his first child-like awareness of the Divine was deadened
in him; he saild it was because of the new environment into
which he was thrust. He wae overwhelmed by an "lmpetuous
torrent of wrong desires" in those whom he saw and knew. The
writer has mentioned the evidence that Traherne, as a child,

was taken to a second home and it very probably was to

57Wh1te, op. cit., p. 338.

58Thomas Traherne, Centuries of Meditatlions, ed.
Bertram Dobell (London: Published by the Editor, 1908),
Century III, Number 7, pp. 162-163.
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the home of his relative, the mayor of Hereford, Philip
Traherne. Evidence to support this theory 1s found many

times in the Centuries of Meditations. There are references

to taverns and tavern life; so his home was undoubtedly
with the mayor-innkeeper Philip.

Being swallowed up therefore in the migerable
gulf of idle talk and worthless vanlities, thenceforth
I lived among dreams and shadows, like a prodigsl
gson feeding upon husks wilth swine. A comfortless
wilderness full of thorns and troubles the world
was, or worse: a waste place covered with idleness
and play, and shops, and markets, and taverns. As
for Churches they were things I did not understand,
and schools were a burden: so that there was nothlng
in the world worth the having, or enjoying, but my
game and sport, which also was a dream, and being
passed wholly forgotten. So that I had utterly
forgotten all goodness, bounty, comfort, and glory:
which things are the very brightness of the Glory gf
God: for lack of which therefore He was unknown 2

These persons who were new to Traherne were kind to
him and over-generous with their gifts. "They did impose
upon me, and obtrude their gifts that made me belleve a
ribbon or a feather curious.”60 These riches which Traherne
refers to as "barbarous inventions" are a far cry from the
rags and poverty of his first home, yet they made him aware
of the need for nursee and perents to remove those "silly
objects" from the children so that they might learn of God

instead. "For nothing 1is so easy as to teach the truth

591]9_1_&1,., Number 14, p. 1€8.
601pid., Number 9, p. 16k,



b9

becauge the nature of the thing confirme the doctrine, "61
The outer history 1s cleasrly en advancement, but
Traherne's inner hilstory 1s one of deterioratlion snd of loss
during thils period of hisvllfeo62 "The interaction of material
prosperity and deep indefinable inner restleseness continued
to determine the course of Traherne'e 1life for many yearso“63
The writer has menticned that Trsherne's early
schooling was probably by a tutor, but that is mere
supposition. He does make note of this early training,
and he makes some mention of his subjects. "Thus also when
any curlous csabinet, or secret in chenistry, geometry or
physic was offered me, I diligently looked into 1t, but when
I saw 1t to the bottom and not my happiness I despised it."0%
Treherne had an avid curiosity for news concerning far
countries, and in his imagination he wae treansported to
their shores where he indulged in thoughts of fancy concerning

their people, their commodities, and thelr natural beautles.

Thie desgire to sce clearly all that he ceme in contact with,

61;9;g., Number 11, p. 166,
6ch., Note 61,

63Gladys I. Wade, Thomes Traherne (Princeton:
Princeton University Press, 19 s Po 37

64Thomas Treherne, Centuries of Meditatlong, ed.
Bertram Dobell (London: Published by the Editor, 1908),
Century III, Number 25, p. 177.
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coupled with his 1nsat£;able curiocsity, naturally led
Traherne to thoughts of faith and of the Divinlty,

Then came the dark perilod in Traherne's life,
lasting we know not how long. He knew that he was seeking
an answer toc his question of the "Why'" of 1life, hut he was
not sure where tec turn. In his poetry we know that he
"tried" amusements and sports, and turned away from study
and school. Becsuse he was curlous and eager, he hed the
natural passions and headstrongness pecullar to youth. In
his manhood he was to look back on these dark days and
remark: "Riches are but tarnish and gilded vanlties,
honours are but aliry and empty bubblee, affections are but
winds, perhaps too great for such a ship as mirne, of teco
light a ballast: pleasures, yea, all these, are but witches
that draw and steal us away from God.“65

Thet Treherne at this time mey have fallen 1n love
is & probability which would lend reason to this long perlod
of dejectione.

Suppose a curious and fair woman. Some have

gseen the beauties of Heaven in such a person. It

is a vailn thing to say they loved too much, I dare
gay there are ten thousand beautlee in thet creature
which they have not seen. They loved it not too
much, but upon false causes. o« o o o They

love a creature for sparkling eyes and curled
hair, 1lily breasts and ruddy cheeks. .« o o o

65Ib1d., Century IV, Number 89, p. 30G.
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They love her perhaps, but do not love God
more: ggr men as much: nor Heaven and Earth
at alle.

The final stage in this dark period in Treherne's
life is revealed in hls sceptlcism in mstters of religion.
In the Third Century, meditstions twenty-seven through
thirty-five, the account of thie period is given. At first
reading it seems childlsh and unattractive. However, when
the reader remembers that these meditations were wrltten
for Mre. Hopton, and when he reads these particulsr passages
a8 an allegory of a desire for proof, they are far from
immature. This allegory served as an explanation for hls
friend of his desire for falth, and it was written in a
manner which would not destroy her bellef. Briefly these
passages tell of Traherne's desire for an angel to bring him
peregonally a boock from Heaven which would solve his dilemma;
they progress by telling how this would have been an un-
gatisfectory procedure.

Haed the Angels brought it [the Blblé] to me

alone, these several inconveniences had attended
the vision:~ (1) It had been but one sudden act
wherein 1t wae sent me: whereas now God hath been
all ages in preparing it: (2) It had been done by
inferior ministers, whereas now it 1s done by God

Himeself: (3) Being Satan is able to transform
himeself into an Angel of Light, I had been still

661b1d,, Century II, Number 68, pp. 126-127.
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dubious, till having recourse to the excellency

of the matter, by it I was informed and satisfied:

(4) Being corrupted, that one miracle would have
been but like a single spark upon green wood, 1t

would have gone out immedlisately: whereas I needed

a thousand miracles to sesl it, yea and to awaken me
to the meditation of the matter that was revesled to
me: (5) Had it been revealed no other way, all the
world had been dark and empty round about me: where-
as novw 1t is my Joy and my delight and treasure, being
full of knowledge and light and glory: (6) Had it
been revealed at no other time, God had now only been
good unto me; whereas He hath manifested Hls love in
all ages, and been carefully and most wisely revesling
it from the beginning of the world: (7) Had He re-~
vealed it to no other person, I had been weak in faith,
being solitary and sitting alone like a sparrow

upon the house-top, whe now have the concuggent

and jJoint affectlons of Kingdoms and ages.

Then it was that Traherne found the answer to some
of his problems. The question 1s presented, he doubts the
question but applies reasocn, and thus finde himeelf one step
nearer to the goal he has envisioned. At times, in the
qulet of a field and alone in the solitude, hls old fears
would come upon him and he would become frightened. These
fesrs would lead him to think of the material way of life
he was lesding and, as he drew closer to Nature, there came
an almost immediate revulsion. Never again could he be
satisfied with the material world, nor with the merely
sensuous. He had discovered that his riches lay 1n his
abllity to envision the truth and he, like many saints and

mystics, made an involuntary though painful turn in life's road.

67Ib1d., Century III, Number 33, pp. 184-185.
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At this point of Trsherne's renunciation of the
material world, he entered Oxford, and though little is
known about these first three years from historical sources,
much is learned of the inner history from a study of the

Centuries of Meditations. Traherne was consclous that the

life he had led was not one that sstisfied hils desire for
that plane of 1living which he knew exlisted somewhere. He
was 8tlll groping for the answer but he was well aware of
hig state, and he was determined to find the rcad at any
coste.

As yet I did not see the wisdom and depths of
knowledge, the clear principles, and certaln evidences
whereby the wise and holy, the anclients and the
learned that were abroad in the world knew these
things but was led to them only by the fame which they
had vulgarly received. Howbeit I belleved that there
were unspeskable mysteries contained in them, and
tho! they were generally talked of thelr value was
unknown, Thege therefore I resoclved to study, and
no other. But to my unspeakable wonder, they brought
me to all the things in Heaven and in Earth, in Time
and Eternity, possible and impossible, great and
1ittle, common and scerce; and discovered them all
to be infinite treasureso6

Traherne surrendered himself to his studlies at
Oxford with an intense interest and joy. The following
quotetion is a record of the studies he followed and hils
delight in them.

681pid., Number 54, pp. 201-202.
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Having been at the Universlty, and received
there the taste and tincture of another education,
I saw that there were things in this world of which
I never dreamed; glorious secrets, and glorious per-
sons past imaginatlon. There I saw that Logic,
Ethics, Physics, Metaphysics, Geometry, Astronomy,
Poesy, Medicine, Grammar, Muelc, Rhetoric all kinds
of Arts, Trades, and Mechanisms that adorned the
world pertained to felicity; at least there I saw
those things, which afterwarde I knew to pertain
unto it; and was delighted in it. There I saw into
the nature of the Sea, the Heavens, the Sun, the Moon
and Stars, the Elements, Minerals, and Vegetables.
All which appeared 1like the King's Daughter, all
glorious within; and those things which my nurses,
and parents, shguld have talked of there were
taught unto me.

The major disappointment was that not one of Treherne's
teachers professedly taught Felicity, and to him it was the
"mistress of all other sciences." Also, the students
studled to amass facts rather than to geain knowledge of &
certain subject. There was not, at the university, the
answer to his spiritusl needs. Trsherne was not sure
that there was a God, for to him if one had no conception
of God then there could be no God. His trouble lay in the
fact that God must appeel to man's higher reason, and
rational theology was in its infancy. God was stlll
interpreted by meens of scripture alone, and Trsherne's
mind sought further than that. But he studied the Bible,
and slowly, with his study of Ethice and Loglic, he bullt up

a rational theology that was to give him complete satisfactlon.

691bid., Number 36, pp. 186-187.
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Traherne began to see that God was revesled in
scientific truth, and when religious traditions stood up
under the critical eye of man's reason, then their truths
were valid. "For it ie imposseible for language, miracles,
or eppraitions to teach us the infallibllity of God's word,
or to shew us the certainty of true religion, without a
clear sight inte truth itgelf, that 1a unto the truth of
things. "70

It is interesting to know that Traherne dedicated
himself to the Church following this period of spiritual
regeneration., His first tenure at Credenhill followed a
perliod of several months spent in the country, we are not
told where, but we do know that he returned to Nature and
dedicated his time to the study of Felicity. Even then he
was not sure of the path he should follow. He knew that in
dedication to Nature he would be led to a more complete
understanding of Felicilty, but how to attaln this under-
standing was the problem. He put it into the hande of God
and "made it my prayer to God Almighty that He, whose eyes
are open upon all things, would gulde me to the falrest

and divinest, "7l

70Ibid., Number 45, p. 194.
7l1pia,., Number 52, p. 200,
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Following thls submlsslon to mysticlsm, we can
assume that Traherne, after being ordalned, agaln returned
to Oxford. We know that he recelved a bhachelor of arts
degree in 1661, and this implies & return to the university.

He says in the Centuries of Meditetlong that "he was ten

years studying before he could satisfy his se1f~1ove.“72
His first stay at Oxford was for three years; he was at
Credenhill for six years after he received his bachelor

of arts degree. That makes nine years; the tenth year 1is
accounted for by his gecond visit to Oxford after the sojourn
in the country. These years of study completed the period
which led from scepticism to the acceptance of religlous
philosophy wherein he could firmly belleve that the truths
of religion and the truths of sclilence could not be in
opposition. Traherne emerged from his intensive study
absolutely sure of hls position as a priest of the Anglican
Church.

With the Fourth Century, Traherne dropped the
firgt-person pronoun and simply and beautifully translated
his long-sought-after philosophy into practical living. He
faced his faults frankly and made himself follow the opposite
virtues; he set aside seven times a day and two times at

night for prayers of pralse and thanksglving to God; he

721b1d., Century IV, Number 55, p. 278.
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resolved to glorify and ssenctify the name of God where
all men could hear; he made constant use of the inner eye
of wonder that saw the wisdom and love of God in even the
minutest particle of sand. Traherne's own words form a
summation of these rules. "These principles are llke seed
in the ground, they must continually be vislted with heavenly
influences, or else your life will be a barren fleld. o o
but if well cultivated they will be as fruitful, ss 1f every
husk were a golden rind. It is the substance that is 1in
them that 1is productive of Joy and good to all.”73
Traherne's one request of God was that he might be
a blessing to mankind, and he was this because hls love of

Nature and God implanted in him this inclination.

73;9;@., Number 94, pp. 313-314%.
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CHAPTER III
THE PROSE STYLE OF THOMAS TRAHERNE

As the writer has mentioned before, Trsherne lived
and wrote in a period of transition. Thils was true not
only of political and soclal condltions, of philosophy and
religion, but also of style in wrliting. With the Restoration
o chenge 1n prose style was taking place, but 1t did not
happen in a period of a few years. There was still the
sonorous rhythm of the long sentence with 1ts balanced
clauses that was handled well only in the case of the
masters, but a more modern prose was being developed. It
was prose of shorter sentences, with a tone of informal
intercourse, and it 1s this last category into which Tra-
herne's writing falls. Traherne is the master of the short
sentence, and hie prose, set beslde Milton's, seems almost
modern. "The sentence rarely reaches the stately perlodlc
march of the Miltonic sentence."74 The rhythm and the

pattern in the Centuries of Meditations are Biblical in

form, and bring to mind, at once, John Bunyan. Traherne
does not have the rich imagery of the Ellzabethans, yet he
does make use of poetlc imagery and of antithesls. He has
the same straightforward desire to impart knowledge, quletly,

as one finds in Izask Walton. With all of this lucldity,

THloulse Collier Willcox, "A Joyous Mystic, " North
Amerlican Review, CXCIII (1911), 903.
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stralghtforwardness, ease, and sincerity in style, there
is not 1in Traherne the orderly and masterly progress one
finds in the similar writings of Lancelot Andrewes, yet

therein liles the ever-present charm of the Centurieg of

Meditations.

There is a total absence of self-consciousness in
the style of Traherne's prose work. There is an ease in
the flow of thought, and an intimacy and tenderness that |
make the Centuries of Meditationg, half meditations and half
autoblography, a unigue treasure. Traherne's personality
stands out because the work is infused with his eagerneas
which animates the style. The reader is ever consclous of
the slncerity, the truth, and the purity of the passages.
There is an intensity about some of the meditations, simple
and direct as they are.

For a more careful study of Traherne's style, the
writer would like to 1llustrate some of the characteristics
that have been mentioned. Now that the long sentence with
1ts balanced subordinate clauses of earlier seventeenth-
century writers began to dlisappear, there came a substitution
of balanced short sentences. Thls shorter sentence has
glven a more emphatic tone to Traherne's prose than the
involved and complex form of the Mlltonic sentence would

have givene.
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Love is the true means by which the world is
enjoyed: Our love to others, and others! love to
us. We ought therefore above all things to get
acquainted with the nature of Love. For Love is
the root and foundation of nature: Love is the
Soul of Life and Crown of rewards. If we cannot
be satisfled in the nature of Love we can never be
satisfled at all. The very end for which God made
the world, was that He might manifest Hls Love.
Unless therefore we can be satisfied with His Love
g0 manifested, we can never be satisfied,’5

Traherne's use of direct antitheses 1is a predominant
feature of his style, but it has none of the artificlality
that 1t was later to assume,

By how much the greater Hls love was, by so much
the greater may His sorrow be at the loss of His object:
and by so much the greater His desire also in 1its
restoration. His love therefore being infinite, may
do infinite things for an object infinltely valued.
Being infinlte in Wisdom, 1t is able also to devise a
way inscrutable to us, whereby to sever the sin from the
sinner, and to satlisfy 1ts righteousness in punishing
the transgresslon, yet satisfy itself in saving the
transgressor: And to purge away the dross and incorporated
filth and leprosy of sin: restoring the Soul to 1ts
primitive beauty, health, and glory. But then it doth
this at an infinite expense, wherein also 1t 1s more
delighted, and especially magnified, for it giveth
Another equally dear unto itself to suffer in 1te
stead. And thus we come again by the Works of God to
our Lord JESUS CHRIST.76

The use of the metaphor and other poetic imagery

ie found in Traherne's prose, but it 1is not the erudilte

75Thomas Traherne, Centuries of Meditations, ed.
Bertram Dobell (London: Published by the Editor, 1908),
Century III, Number 62, pp. 122-123,

76Ibid., Century II, Number 31, p. 103.
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and ambiguous use that is found 1in his predecessors.
Traherne!s imagery is drawn from the simple, natural

obJects of 1life around him,

The Sun is but a little spark of His infinite love:
the Sea is but one drop of His goodness, But what
flames of love ought that spark to kindle in your
soul: what sense of affection ought to flow for
that drop in your bosom! The Heavens are the canopy,
and the earth is the footstool of your throne: who
reign in communion with God: or at least are called
80 to do.77

In straightforward narrative of fact, both Traherne
and Walton used a plain, simple style that is noted for 1ts
directness. They both used the short sentence for argumentative
passagzes. Where further effectiveness was necessary, Walton
usedwlt where Traherne was sometimes known to use 1irony.

Both men used aphorisms to sum up, or to clarify, an argu-

ment.
Traherne

Happinees was not made to be boasted, but enjoyed.
Therefore tho' others count me mlserable, I will
not believe them if I know and feel myself to be
happy; nor fear them. I was not born to approve
myself to them, but God. A man gay enjoy great
delights, without telling them.’

771bid., Number 14, p. 88.

78Thomes Treherne, Centuries of Meditations, ed.
Bertrem Dobell (London: Published by the Editor, 1908),
Century IV, Number 12, p. 247.
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Walton

And yet God deliver us from pinching poverty;
and grant, that having a competency, we may be
content and thankful. Let not us replne, or so
much ss think the gifte of God unequally deslt, if
we see another abound with riches; when, as God
knows, the cares that are the keys that keep those
riches hang often so heavily at the rich man's girdle,
that they clog him with weary days and restless nights,
even when others sleep quletly. We see but the out-
elde of the rich man's happinees: few conslder him
to be llke the silkworm, that, when she seems to
play, 1s, at the ssme time epinning her own bowels,
and consuming herself; and this many rich men do,
loading themselves with corroding cares, to keep
whet they have, probably, unconsclonably got.??

Treherne's style hes an easy, friendly intimacy
thet gives depth to the prose. In the meditatlon Traherne
found a literary form that was perfectly sulted to hils
genius and to his quick-moving mind. It exerted & necessary
discipline, for a meditation must be comparatively short,
and there ig not room in 1ts narrow compass for redundancies.
Though this form was disciplined it left Traherne's splrit
free to follow ite own promptings.

A perfect description of Traherne's prose might
very well be spoken in his own words--"infant-like snd clear."
"He [Traherné] was a pure and noble soul, & man of deep
experience and fruitful meditation; the master of a rare and

wonderful style, and we shall find in hle writings a glowing

791zsak Walton, The Compleat Angler (Everyman's
Library Edition; London: J. M, Dent and Sons, Ltd., 1906),

p. 206,
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appreciation and a luminous expresslion of this type of
inner, splritual religion.“ao

The style of the Centuries of Meditations 1s closely
analogous to that of Traherne's poetry.81 The mystery of
these prose meditetions finds its organic expressilon ln the
poems which are, perfcrce, more condensed, so that the

poetry 1s s distilletion of the pesseges of the Centuries

of Meditationg. However, where Traherne's prose ls beauti-

fully electrifying, cne waits often in vain for the flasgh
of light to 1lluminate his poetry, not because of any defect
in his experience, but in communication. It would have been
better had Traherne held to the prose-poetry of the Centuries
of Meditationg, where the passages are naturally brief,
lyrical, inspired and fortuitous.

One finde in Traherne's poetry the strange mingling

of reality with unreslity. The llnes of both his poetry and

80Rufus M. Jones, Spiritual Reformers in the
Sixteenth and Seventeenth Centuries (London: Macmillan and
COmp&ny, Ltdo 9 191 » p‘ 323°

8lThere are two manuscript sources for Treherne's
poems, and three printed editions on the basis of these. The
Poemg of Felicity wae edited by Dr. H. I. Bell in 1910, from
the Burney MS 392 in the British Museum; The Poctical Worksg
of Thomae Trsherne was edited by Bertram Dobell in 1903, from
two or three sources, but chiefly from the follo MS 392 in the
British Museum. The third editlion of Traherne's poetry 1s
The Poetlcal Works of Thomag Traherne edited by Gladys I.
Wade in 1932, and thls collectlon contalns the Poems of
Feliclity and the seven poems found in Christisn Ethicks.
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his prose are filled with objects of the masterial and nestural

world, yet they are surrounded with an asura of unreality.

The SBtreets seem'd paved with golden Stones,
The Boyes and Girls a2ll mine;
To me how did their lovly facee shine! |
The Sons of men all Holy ones ‘
In Joy and Beasuty, then appear'd to me;
; And evry Thing I found
‘ (While like an Angel I did see)
| Adorn'd the Ground.
|

Rich Dismonds, and Pearl, and Gold
| Might evry where be seen;
Rare Colore, yellow, blew, red, white, and green
} Mine Eys on evry side behold:
All that I saw, a Wonder did appear;
' Ameszement was my Bliss: |
That and my Wealth met evry where. \
’ No Joy to this}82 |
How like this poem 1s the followlng prose passage
frcm the Centuries of Meditations. "And young men glittering
and sparkling Angels, and meide strange seraphic pleces of
life and beauty! Boye and girls tumbling in the street,
and playing, were moving Jewels. I knew not that they were
] born or should die.“83 Here, as elsewhere, words and whole
d linee are found in the poems which correspond to the prose
|
|

meditations. In the Centuries of Meditatlong one flnds a

’ prose passege translated into verse form to emphaslize a polnt
| which Traherne wishes to make.

|

1

Perhaps the most striking aspect of Traherne's poetry

‘ ie his portrayal of the feelings of 1little children about the

| 82Thomas Treherne, The Poeticel Works of Thomas Traherne,
ed. Gladys I. Wade fLondon: P. J. and A. E, Dobell, 1932),
l "Wonder, " pp. 99-100,

83Thomas Treherne, Centuries of Meditations, ed.
| Bertram Dobell (London: Published by the Editor, 1908),

Century III, Number 3, p. 158.
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glorious earth they inherit. This same feeling of wonder
and Joy 1s evident in the prose, where the symbollc value of
these experiences 1s most important. This feeling of Joy

1s more strong in the poetry because it ls more personel, and
Treherne uses the first-person pronoun almost wholly. His
writing in such poems as "The Salutation," "Wonder," "Eden,"
and "Innocence," is astonishingly free, spontaneous, and
natural .

These little Limmes,
Thege Eys and Hands which here I find,
These rosie Cheeke wherwlth my Life begins,
Where have ye been? Behind
What Curtain were ye from me hld so long!
Where was? in whet Abyss, my Speaking Tongue?

When silent I,
So many thousand thousand yeare,
Beneath the Dust did in a Chaos lie,
How could I Smiles or Tears,

Or Lips or Hends or Eys or Ears percelv?

I that so long
Was Nothing from Eternity,
Did 1ittle think such Joye as Ear or Tongue,
To Celebrat or See;
Such Sounds to hear, such Hands to feel, sucg Feet,
Beneath the Skies, on such a Ground to meet, k

In the Centuries of Meditations, we find the same infant

Joy in the glory of the world and 1ln 1ts mystery.

84Thomas Traherne, The Poeticsl Works of Thomag
Traherne, ed. Gladys I. Wade (London: P. J. and A. E. Dobell,

1932), "The Salutation," p. 3.
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WILL you see the infency of this sublime and
celestlal greatness? Those pure and virgin appre-
hensiong I had from the womb, and that divine light
wherewith I was born are the best unto this day,
wherein 1 cen see the Universe. By the Gift of God
they attended me into the world, and by His specilal
favour I remember them till now. Verily they seem
the greatest gifts His wisdom could bestow, for
without them all other gifts had been dead and vain.
They are unattainable by book, and therefore I will
teach them by experience, Pray for them earnestly:
for they will make you angelical, and wholly celestial.
Certainly Adam in Paradise had not more sweet and
curious apprehensiong of the world, than I when I
was a child.85

Traherne had almost all the gualities of a poet, and
one of the grestest gifts & poet can have--the eye of vision.
No man ever saw beauty with a clearer eye, or worshiped it
more completely; no man had more passion and silncerity than
he; no man had any greater powers of intellectual force than
he; yet he falled to be a great poeto86 The answer to his
failure geems to 1lie in Traherne's perception of the functlon
of poetry., He knew that the mind wae a creative force, yet
in his poetry he d4id not quite percelve the creative power
of poetic imagination. For him the function of poetry was

to comment upon the beautles of the world in which he lived;

85Thomas Traherne, Centuriles of Medltatlong, ed.
Bertrem Dobell (London: Published by the Editor, 1908),
Century III, Number 1, p. 156.

86 ny 1gtudent of Fellcity'," The Living Age, CCLI
(1906), 117: "He [ Traherne] is full of subtle and beautiful

things, but his mode of expresslon is apt to become monotonous,

and we meet rarely in his poetry those lines or phrases where
thought and music are wedded in an immortal harmony."
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he depended too much on reason, and too 1little on imagination.
Traherne is a religious lyric poet, and though he opens a
spring of limpid expression and kindly plety, he has those
faults which are peculiasr to most rellgious poets: there
is in his poetry a paucity of theme, and & difficulty din
condensing the trailing clouds of glory into a concentrated
poetical emotion.

For all of Traherne's freshness, his spirit of wonder
and exubersnce, he i1s a greater prose writer than a poet,

and it 1s in hie prose that his charm and value lle.



CONCLUSIONS

The writer of this paper has attempied an analysis

of Thomas Traherne's Centuries of Meditatlong because the

character of the prose seemed to deserve a closer study
than 1t had ever before received. Therefore, it has been
her purpose to examine the prose work both internally and

externally. In placing the Centuries of Meditstions in

relatlonship with other prose works of the seventeenth
century, she has endeavored to prove thaet its author Justly
deserves %to be included in that group which has as 1ts

literary godhead John Donne.
It has been shown that the Centuries of Meditatlonsg

is a spiritual autobiography in which certain of Traherne's
ideas have been get forth. These 4deas have fallen naturally
into two divisions-~his general philosophy, and his specific
ideas about God, Nature, and Man. The love of Nature 1ls the
central theme in Traherne's 1life, and so it 1is the theme 1in
this prose work. This love of Nature led Traherne to the
study of Man in his relation to Nature, to God, and to hls
fellow men. Thus Traherne discovered that the only two
studies worthy of man's scrutiny were those of Humanlty and
of Divinity. It is man's duty to devote his 1life to the
contemplation of happiness and to the practice of virtue,

for only these principles will lead him to discover the power

of wisdom which 1s perfect felicity.

68
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The style of the Centurles of Meditationg has been

examined and the content of the prose has been compared with
the style and the content of Treherne'ls poetry. It has been
shown that the poetry is a dlstillation of the meditations!
ideas, and thet the two forms of expresslon are often
similar.

Thomas Traherne seems to stand alone in his outlook
on life. Nothing to him was common or unclean. He walked
through life on the tiptoe of expectancy, and he always
listened for the angelic volces. Traherne exulted 1ln the
beauties of the world; his raptures were never abstract, for
he read into Nature the symbolism of metaphysics, and gave
to whatever he wrote a note of humen passion. Traherne was
the same man when he dled as when he was the "I" who saw the
corn as Yorient and immortal wheat'; he forever saw in Nature
the manifestation of that spirit which was "the 1ife and soul
of the universe' and which brought him sublime happiness.

It 1s evident from the references to their work in

this paper that those who have made any study of the Centuries,

of Meditatlong regard the work as of silngular beauty and

worthy of much greater recognition than 1t has recelved in
most estimates of the prose of the seventeenth century. It
will not then seem extravagant to say that for thils wrlter

Traherne 18 a master of prose.
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