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Chapter 1.

ﬂ A Brier Survey of The Bthical System

Every student or Lotze is ramiliar witn the autithesis
which recurs frequently throughout his work between scientif'ic
thought on the one hand and ethical and religious conviction
on the other. weeping this in mind let us rirst, develop
the chiel’ points in Lotze's ethical system; secondly, work
over those protlons or the lletaphysic that are related to
nis ethics, taking pains to point out these relations on the
way; and finally, sum up what Lot%e has done in the way of
reconciling the two poles of the antithesis. NKirst, then,
let us inquire into Lotze's ethics.

The title or this chapter might, vperhaps, be considered
misleading on the ground that LotZe never gave to the world
anything in the field of etnics wortny of bearing the title,
system., However, while a premature death 4did preclude the
possibility of Lotze's completing the last division of his
System o Philosophy in which he had purposed to treat the
philosophy of religion, morals, and aesthetics, there 1is pro-
bably sutticient material lert us in the 'Outlines' and the

. Mlicrocosmos altho it is much abridged and somevhat scattered,
to enable us to form an ethical theory which will approximate
at leagt what he might hare given us.

In the opening paragraph of his intpoduction to the




Practical Philosophy, Lotze uses these words: "
of our needs, in part with the course of nature and in part with
social condltions; the frustrating of our plans in 1life; and,
finally, regret and the doudbt how to escape from our own s=lf-

condemnation,--such are the inducements which, taken togethar,

A

incite us to inouire: How are we to conduct ourselves so as

at the same time to attain outward good fortine and inward
peace?® ¥THisg wery inquiry involves the supposition that there
exist certain rules ror the attalnment of tnis object, whaich
adnit or being expressed in universal [orm, and which have a

universal validity." "To investigate these rules and to com-

bine them into a system" 1s what he sets out to do in the

j,.-.l
=
7
(o
-
|

rPractical Pﬁilosonny! His Practical Pnilosophy, as he hi

F:L
o7

says, 1s thus broadsr than Ethics, which he would make inclu

0

"merely those general propositions according to which the praise-
worthiness or blameworthiness of the disnosition is estimated'.
Yet what is included more than in Bthics is clearly of "sub-
ordinate rank" since "no outward good would satisfy us without
the inward good of self-anprobation, and, further that only

the shaping of our own mind, and not that of the outward world,
stands directly within our controlf In thus subordinating the
outward good to an inward good ot self-approbation, Lotze by

no means intends to leave out of account the outward good.

Tais is illustrated by a number of his statements, one of which
1t will be suff'icient to quote: "All talk of absolute oblign-

tory forms of conduct, which should have no reference at all to

Prac, Phil. 1
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the fesulting consequences, 1s perhaps very nobly meant, but

. is a rormal service that arises from a complete misunde rstanding.r’"
In attempting to ascertain the general principlas that

should govern conduct, some have contined themselvas to an in-

vestigation or the nature ol the active spirit (agent) in the

beliet that, with this determined and analysed, the laws of

conduct could then be deduced. In its earliest forms this
method tended toward a wide differentation of obligatory rules,
ascribing a particular code oif conduct to individuals and
classes, depending tor its exact statement and peculiar appli-
cation, upon rank, position, relation, etc. "Hothing but the

=y

rreat pressure which arose from such a state of aflairs, terned

L

attention little by little to the fact that there must be sup-
reme laws of moral conduct which are obligatory upon every
person in relation to every othﬁr%h

Nor can we be satisfiea, Lotze thinks, with an obligatory

code which is based upon the nature of man universal. I'or
granting the vossibility or determining the nature of man--
a thing which seems as y=st far from demonstrable--the most
this could hope to do would be to bring us to an Ethics which
would be binding merely upon men and not upon spiritual beings"
generally. "But concerning the supreme laws walch are to de-
termine our conduct, we cannot concede that otaner laws exist

B beside tnem, without working injury thereby to the unconditioned

i X - L 1 1 3
worth and majesty which we desire them to have."

! Prac. Phil.
Prac., Phil.
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Besides, we have no necessity ftor bleieving that, were
the nature of man determinable, we could be sure of finding
the Ethical in "adhering to this nature and in forwarding in
conduct that to whichn nature or itself impels usf" Tor in the
actual working out of things we observe certain types of mind
in all ages "which have Tound 'the Ethical', not in rollowing,
but in industriously striving against all natural impulses, and
wiiich have sacrificed all the good things or life to this con-
viction "

To the argument that the nature of man is more inclusive
than his natural impulses and must take into account as well,
man's final purnose or destiny, Lotze merely replises taat the
destiny of man involves likewise the destiny or the universe
and at once we I'ind ourselves so involved as to make it utterly
impossible to get out with our limited powers of coguition.
Directly opposed, moreover, to this stringent demand upon the
intellect is the evident fact "that fundamental ethical laws,
ir they are to have any value, must be immediately obvious
and certain to the individual man?"

Lotze now feels convinced that he has successfully refuted
all attempts to deduce the obligatory laws of morality that are
based upon an "analysis or the subject" (active spirit or agent)
and at this point he turns, still oritically, towards those
theories which start "from the conception ot conduct as an act,
to determine those kinds or conduct which are incumbent upon

o
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Among these theories falls 'Rigorism' which Lotze sceams
always to associate with Kant, and of which we shall speak
first. Xant's position is, that moral conduct is absolutely
independent ol consequences, that 1t consists essentially 1n
obedience to a law, a Tormal catagorical imperative, which 1is
absolute and universal. Tt must be rree from personal interest
and desire. "Hothing in the whole world, or even outside of
the world, can possibly be regarded as good without limitation,
except a good will.," "Even if it should happen that, owing
to spvecial distavor of fortune, or the niggardly provision of
a stepmotherly nature, this will should wholly lack power to
accomplish its purpose, then like a jewel it would still shine
by its own light, as a thing which has its whole value in it-
sell's. 7TIts usefulness, or fruitlessness, can neither add nor
take away anything from its value:" In reply to such state-
ments Lotze would remark: "Ir obedience or disobedience to
an etnical law were to occasion not a trace or pleasure or
pain to any sensitive being in the world--wanether God, angels,
or men--1it would be utterly incomprehensipble, why it is just
the obedience and not the disobedience to the law tmat must
have an obligatory force; since arter all the errects ol the
two modes or conduct consist only in the production of di rrex-
ent statss or ract, one or which would be as indilferent as the
other. Tn a word it is impossible to understand what is to

constitute the 'wvalue'! of any action it its results a re not

- Ld
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able to produce some 'Good' somewhere in the world, or to in-

L1

creasa the sum of already existing 'Good'

Concerning Kant's rormula: "Act so that the maxim (that
Yrollow:d in the choice thou hast resolved upon) of thy conduct
be ad"pted for universal legislation®, Lotze observes ta t it
"not only presunposes a work of theoretic interpret:tion bdy
wvhich in each case the definite maxim has to bDe discovered; but
alao that it is altogether an 1llusion to believe everv regard
for resulting consenquences, and rfor the production of na-ni-
ness, to be excluded by the alforesaid axiom. That is to say
ir it is of no account whatever just wh=-t r-sults in case of
cgrtain conduct or ours, then there is no maxim or any sort
which could not be sat un as a universal lmw?“

Again: "When Kant believed that he had found a universal
rormula ror moral action, in oprosition to the aims or selr-

interest, he was candid enough to admit that he nad not discover-
3
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ed in 1t the precise ground or its binding authority over vu
IT some contend that it is surficient to say that man is obligated
to do the will or the Absolute, Lotze asks "But how ir the
Absolute should not desire such a relation. Tnis que=stion

should remind us tnat the sacredness ol' the comand derends

upon the will or the Supreme Being, upon his cavacity or re-
ceiving plensure or pain rrom our obedience or disobedience,

and upon that relation or ourselves to Him in virtur or wnich

we I'ind our own blessedness in his pleasure. I we eliminate

from our conception of the Supreme Being evervy trace or reel-

I Phil. or Rel. 697
® Prac. Phil. 5
Male. L T 690




ing, and transform our conception into that or inflexible
physical tforce, a power which, though intelligent, is devoilid
of Ieeling we see at once that the subordination anbove re-
Terred to is altogether without worta"! "An unconditioned

'AQught is unthinkable; and only a conditioned Ought is poss-

inle, which attaches advantages and disadvantages to the ob-
servance OT non-observance or what is vprescribed" says Lotzed
And to the 'Rigorist' he ever asks: "What tnen would he the

2
result, it these laws ware not obeyed?"

A second ethical theory to which Lotze has attended is
that of Herbart who consciously and criticallv vasses beyond
the Rigorism or Kant and "advances the view that the etnical
axioms, which ought to determine the conduct or the individual
man at the particular moment, must not only be immediately
obvious and certain, but must also have a derinite content."
Herpart classes ethica as a branch of the gensral theory or
art and his eithical theory thererore grows immediately out or
nis Asthetics'! Falckenberg summarizes his vosition thus:

"The beautirul is destinguished from the agreeable and the
desiraple, whicn, like it, are the objects ol prefierence and
rejection, by the racts, rirst, that it arouses an involun-
tary and disinterested Judgment or avproval; and second, that
it is a »redicate which is ascribed to the object or is objective,
To these 18 aaded, thirdly, that while desire seeks for that
which is to come, taste possesses in the present that which it
Migidc D 69,
Boydl. foxr: Rels 79
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S
Judges." "That which pleases or displeases is always the Torm,

never the matter; and rurther i1s always a relation, r1or that
wnicn 1s entirely simple 1is indirrerent. 48 in music we have
succeeded in discovering the simnlest relations, which please
1mmediately and absolutely==--- 80 this must ve attempted'! =—itn
respect to moral Deauty"? "Whnat 1s required, thererore, is
to enumé:ate tne simnlest elementary relations or one will to
anotﬂar“? sucin as will rorm the general basis o1 conduct

(the details to be workea out as comoin-tions and modirications
OI these); and then to submit eacn of these elementary relations
to conscience ror its approval or disapvroval. In this way
are derived a plurality or 'practical Ideas' or 'pattern-con-
cepts' "in accordance with whicn moral taste, involuntarily
and with unconditional evidence, Jjudges concerning the wort?
or unworth of (actually happining or merely represented)
volitions"{

Wow just here LotZe rinds rault with Herbart's theory.

He objects to a plurality of ethical primary judgmants which
are wholly independent of one another in origin and anplication.
Even though it mizht be possible, theoretically to deduce such
2 plurality from a single vorinciple, it would ne merely an in-

tellectual gain; "the certainty, worth, and obligatory character
of the practical ideas themselves would have won nothing there-
by, and would have lost nothing, ir this attempt were not to

9
succeed." Lotze certainly jucstly contends that, ir not tne

sl e - Paad - p.  HHe
2 Ibed.

2 Pracs Phil. 6
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practical lire, yet surely the ncience or Xtnics cannot be

satisried short or an ultimate, unitary princlip

L
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be sought ror, not in any immediate revelation or conscience,
put in the realm of mﬁtaph”EiCﬂ: Lotze's metapnysics has led
nhim to an apprehension ofr tne world as a coherent totality zand
so, for tnis manirest reason it seoms to him quite improbabdle

"+nat the apirits that are summoned to conduct should be con-

b

trolled by a plurality or incoherent supreme comminds”
Furtnermore, it seems unwarrented to him that the 'practical
ideas' which are revelations or conscience should be disig-
nat2d ac aesthetic judgments and at the same time be held"to
possess an unconditioned value and a rorce incontrovertibly
obligatory." It seems to him that Herbart has here conlfused
theoretical and aesthetic judgments by attempting to deprive

the latter or the element or reeling which, in reality, is an
essential characteristic theory. "Aesthetic judgments are in
reneral possible only in a spiritual being wnich has the can-
acity or recsling pleasure and pain®". In a world ol spirits
possessing pare intelligence there is no conceivaole reason why,
"instead Or an existing state 'a', over whicn no one is rejoiced
or troubled, anotner state 'db' would have to be bhroughtto pass
py certain conduct,--over which latter state in like manner

no one would bpe eltner rejoicea or trouovtiea®. In snort, "1n

such a world it would be quite incomprehensiple that there
should be derinite rules wnich should obligate spiritual peings
to any one aerinite rorm or conduct, and rorbvia tnem another

LI0Orm. "3
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The third and last theory or tne group, 2gainst which
4 ] LotZze directed his criticism, 18 Kudaemonism, which we shall
now consider. By HKudaemonism LotzZze has in mind vhat theory
wnicn sets up 'pleasure! as the'highest Good', "tne only ab-
solutely selr-assertory end" and consequently malkes "the con-
duet, toa, which gseeks to rulril this enda" "the only kind in
1tseltr worthy or bpeing commended and obligatorv,"
As insistent as Lot<e is that nleasurs shall have its
place in any Yalid ethical system, he is vet unwilling to
: + 2 43 I : : : u‘!L T
grant 1t the position or undoubted "chier Principle?®, o
one will wventure----- to set up pleasure in any rorm, or pleasure
i - 3 : :
at any price, as an allowable end oI action. Conscience 1it-
Sell rorpids any such maxim o conduct as tnis. 1ln tne rirst

place, while conscience in no wise condemns the errort to at-

-

-

taln pleasure, it nevertheless makes such ertort in no

Y

meritorious, Such a statement would sceem to make moral con-

=
Tt

T

(e

degree
duct almost, ir not indeed quite, indirrerent to the element
O pleasure; and yst as passazes clited early in this chapter
show, Lotze does not aim to go to that extreme. In a numper or
related passages he sce=2ms somewhat inconsistent and even con-
tradictory and it 1s only in the light or conclusions wnich ne
himsell declares have bdbeen reached that we are able to inter-
pret them individually. an attempt will be made later in the
. chapter To approach more closely TotZe's real position. Tt
is enough for the present to vear in mind that he is trying to

occupy a miadle ground, rigidly denying the possibility or

(e Bre s D
zoRraee PRt l 4
Jialiniles  Iipis 694
¥ Prac,Phil. 4
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ruling pleasure out entirely, and at the same time strenuously
ingisting that 1t occupy a subordinate place.

In addition to the above-mentioned attitude ol conscilence
toward pleasure we are abundantly aware of a qualitative difle-
ence of pleasure, a diflference which enaples us to distinguish
"the higher and nobler form the baser forms". This difference
is revealed to us by the judgment of conscience and 1s wholly
independent of quantitative difterences whether the latter be
regarded in reference to the individuval or to the mass ol man-
kind.--a fact which is in itsell incompatible with any theory
that makes pleasure alone the moral objective!

There are, too, Jlogical absurdities connected with the
Endaemonistic theory, says Lotze. Granted that 'Pleasure!
is the 'Supreme Good', the thing that is ever to regulate cocn-
duct, who can foresee the results even of =z single act and
thereby know how to direct his conduct so as to secure the
greatest amount of pleasure? Add to this the complexities
that are introduced by a consideration of the happiness of all
persons and at once the propblem becomes so involved that the
inite mind is. plunged hopelessly into a perplexity from which
it can never extricate itself. Obviously the individual would
be dependent largely for his rule of conduct upon the histor-
ical experience of the race. Tnis necessarily is incomplete
and the most it could be expected to furnish would "be rules

of 'propbanhility', which would have to admit of excepitions".

Ele R T o 6856w Phil . ot Rel. 68,




This mere probability at once deprives this standard of conduct
of "the absolute worth which our conscience ascribes to the
oy : . . 5 6
ethical maxims that are recognized as such by us.
Moreover, he who makes Pleasure the goal of moral ccnduct

: : _ y , 4
misapprrehends the nature of pleasure aditogether.

WiPleasure
absolutely' is nothing at all that could ever become actual as
a psychological state; accordingly, it is also nothing which
could be set up as a goal for our conduct in general"  "Pleasre
in itself is an incomplete thought so long as we are not also
told what it is that is enjoyed. I dc not refer to the exter-
nal impression from which it arises, but to the specific con-
tent ot the pleasure itselr where it has arisen. Just as it

is impossible to feel in general without feeling something, or,
to speak more correctly, without reeling in some particular
way, as e.g. in the ways which we call red or sweet, hakd oOr
warm; just as it is also impossible to imagine a sensation as
merely greater or less in degree; so it is out of the question
to talk of pleasure which is simply pure enjoyment, and not

the enjoyment of something, of pleasure which is merely greater
or less in amount, merely more or less evanescent, but without
gualitative contentZ"  "We sveak of pleasure. and pain in
general, Jjust as we do of movement in gencral; we can abstract
rrom the direction and velocity of the latter, but nc movement

can . occur without having velocity and direction; in the same

way pain or pleasure can never occur in this formless and

R 2 e W Rl B 1) (R |
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colorless generality, but must always have, or rather must
always be, something detfinite in Torm or color, as in fact we
should say that movement is velocitv which has some given direc-
tion, and not that it has velocity and deirection.”

m"he reason Lotze ezamined and criticised just these several
theories and no others seems to be contained in the fact that
in each of them there was an element which attracted him and
which he felt he could, with slight modirications, perhaps,
adopt and fit into his own theory. Wehther this be true or
not it is certainly not too much to say that there 1is in each
an element which an analysis of his theory will disclose. We
shall now endeavor to bring together these elements, and
then determine, it possible, what over and above them 1s con-
tained in Lotze's theory.

First, then what does LotzZze Tind in Kant's Rigorism which
he can incorporate in his own system? There are two things
upon which Kant insists that I believe Lotze could accept with
a very slight modifrication: The t'irst of these is the emphasis
which is placed on the 'will', Xant, it will be remembered,
as has been pointed outz held that nothing could be regarded
as absolutely good save a good will., Let us see now what
importance 18 attached to the will by Lotze. BRFarly in chapter

IT or the Practical Philosophy he draws a distinction between

e me——

conduet and mere action. "Conduct", he says, "occurs merely
in cages where a conscious ldea of what is to be attained there-

by forms the point of starting for its own actualisation."

Ll A= S RE 95,
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lioreover, this consciousness of the outcome does not constitute
conduct, neither does conduct consist in the working out of
results which are brought about merely by blind forces operating
according to mechanical law within the realm of ideas, which
results in turn enter into the chain of causal connection of
bodily movements. On the contrary these ideas "only serve as
motives ror the will, which present to it the diflerent possible
forms of conduct, but commit to the will itselt the choice be-
tween tnemf" It is not even essential that the ideas which
serve as motives shall be strictly in harmony with the truth;
i.e. there may very possibly be misleading motivesf: due to
intellectual misavrprehension but they remain motives just tae
same. That these are but motives and not necessary causes 1S
emphatically brought out in these words: "The moral 'frecdom
of the will' which we desire,-----absokutely requires that the
spirit in its willing and acting be independent not merely of
external causes, but also of 'its own nature'; that it must
execute not merely that which is conseaguent upon what 1s pre-
ormed in this nature of its own; but must at every moment be
able to turn about, step out of this path, and break oIl the
consecuvtiveness of its development with an entirely new begin-
i (& . :
ning." Lotze oproses with vehemence Kant's theory that with
respect to the phenomenal world we are determined and roxrm only

8 part o the totality or the causally connected world. He

says again: "Unless we are able in this lire in time, which

[RGE e Ich T ‘P 687 =83 algo ppe 255=65 == Prac, Phil. 103
Pt ot Redie w61,
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is the only one that we know of and are actually living, to
repeat at every moment the aforesaid seli-determination, we
shall not be consoled for such a loss by any free act which
we are assumed to have brought to pass in some existence al-
together unknown to us:"

Concerning the intensity .off the will, its power to assert
itsell as against the subjective passinns ol the soul as well
as agninst the external forces of nature Lotze is just the least
bit wavering. Jowevexr he says: "RBvery act of the will must have
some degree of intensity" and on the wanole seems to feel that
the good will can and does assert itself. To be sure there
are some limitations e.g. the will, i.e. the moral will, is
confined to the realm of moral conduct and outside ot tnis
realm there 18 perhaps little freedom. Then, too, in all cases
the will 1s shut up in any particulaxr choice to the set of

L4 1 - L] - 1‘.
ideas which are acting as motives.

LA

The metaphysical justification of the freedom of the will

as worked out by Lotze will be taken ur in the succeeding chap-
texs "It 18 esnough Toxr us to note here tkat in his ethical
system .he recognizes it as valid and assigns to it a large
place indeed. 70 summarize in his own words: "We theretore
restrict the term 'conduct'! to those cases in which an idea of
difterent possible modes of conduct, further, an idea of their
different wvalue, and, finally, a decision petween them, have
preceded; the last of which we attribute--no matter now vhether

rightly or wrongly--to the free determination of our will."

JEG 2 o Vel e e U L~
Zz¥tw, 1. p. 2D4rT.-~Prac. Phil:; 22
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A second element in Kant's theory which reavpears in Lotze
8 | (although it is doubtrul whether Lotze can be said to have

borrowed it, in any sense, from Kant) is the uvniversality and
the absolutemess of the ethical law, the 'catigorical imperative'.
We nave already seen’ that Lotze is satisried with no ethical
code which shall not be binding not only on all men but on all
spirits as well., .he absoluteness o his code can readily be
deduced from tine rollowing expression taken from the Philsophy
o Religion section eighty: "Ethical laws we designate as the
will or God"™ Also a sentence rrom the Microcosmus:; "Ir love
is the great commandment, then that that great commendment must
be carried out ror zove's sake is

a necessry corollary; neither

X

the realization or any Idea Ior its own sake, merely in order
that 1t, devoid or sensibility as it is, should be put into

act, nor the residence ot all excellences within ourselves,

the egoistic glorirication or self, but only love to the living
God, only the longing to be approved not by our ovm hearts but
by Him--this, and this only, is the basis of Christian morality,
and science will never I'ind one that is plainer, nor lire one
that 1s surer." It would seem that Lotze is satisfied with

the Christian basis of morality. The manner in w+hich he arrives
at a personal absolute spirit whose will is +*he nighest Good

“y

1l be taken up later.

LR
|
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When we turn to Herbart to see what TLotze rinds there we
discover that the 'Right' has an appeal to the individual which
it makes through the conscience. 1In this ccmnection, then,

/! See D, 3
7 _Blcrocosmus p. 473.




let us examine the nature of conscience and the part it »lays
.‘ in the moral litfe as worked out by Lotze.
As introductory to such examination we quote the following:
; An ancient tradition has amsigned to man an innate Iioral Law
which rules his sentiments and a Spiritual Revelation which
determines his ends, as two steady points or support ror ais
naturally irrssolute endeavors." Lotze now inquires into the
validity of any such a statement. mpe agrees that in conscience
the individual is provided vwith something which is very helpiul
indeed indispéensable, in attaining moral ideals but that
Conscience 1s like every other human faculty in that it is at
rirst a mere germ or cavacity, that it is supject to the laws
of growth, that it is not intallible, that it is conditioned
by the aid of other facutlies, that it comes to approximate
perfection only Dy eXperiences. "As numan knowledre is animated
by Taith in the existence of truth, but must leave it to in-
vestigation--which otf'ten blunders--to discover in what this
truth consists, so we ma7 also say that the second essential
characteristic of human nature is that it everywhere carri-s
about with 1t the tnousht of Duty and or Obligation; but vhat
it 1s that corresponds to these notions, and what kind of actim
they reguire , 1t ha- to rind out by degrees in the course of
its development%" These two things or ractors must be borne in
) , mind: (1) the powsr or experience to develop and (2) the original
presence of the germ upon which experience operates. "We may,

dllse T 684,
AR T D 686",
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indeed, certainly ascribe to the human mind the possession of

innate general ideas of Right, of whnt ought to be; but the
moral skill which enables us to find, in every individaul case
the special rorm in which this Right should be realized, 1s
decidedly a product of progressive civilization, and happy
traits of natural disposition ars not a full and sufficient

but only an extremely imperfect and fragmentary substitute for
it]" fThe end of ccnscience is to lead one, even though some-
what blindly, into the highest Good, into the will of the
Absolute%* Perhaps it will be well here to summrize in a way
what has been s41 d with rererence to conscience and this can
best be done in Lotze's own words: "....The sell-judging Con-
science, and the ineradicable Idea oI binding Duty which in

us accompanies action and feeling, distinguish human creatures,
as members of a realm ot Mind, from brutes whose vital activity
depends upon feeling merely. II we choose to sum up under the
name or the Intrinite that which s tands oppoced to particular
Tinite manitrestations, we may sav that the capacity of becoming
consclous of the InTrinite 1s the distinguishing endowment of
the human mind, and we believe that we cana t the same time
pronounce, as a result o our considerations, that this ecapacity
has not been producea in us by the influence of experience with
all its manifold content, but that having its origin in the
very nature of our being, it on'y needed favoring conditions

of" exverience for its developmﬂnt?"

There yet remains to be reviewed Endaemonism which also

contains an €lement that is Iound all through Lotze's system.

7 ]",;E_il{. ;E_n E- 'Z.]?Q’n -pI'ELG & P."]] 1 - g e, Phil @ Of T?Gl o '?r?l'f s



It has alrecady been stated that one has to read carefully and
interpret individual pacsag:s in the light ol LotZe's own con-
clusions in order to be at all certain concerning his nosition
with reference to pleasure. This much, however, seems certain,
that he does necessarily connect good conduct with pleasure.
One Yurther quotation from the Practical Philoseohy will beoar
this out: "Whatever may be the more intimate mode or the still
obseure connecticn betwesn the ethical laws and nleasure and
pain, this much is---- -already made certain:--namely, that

ra
an indissoluble connection exists." I8 a thing good bDecause
it 18 pleasing or is it pleasing because it is good? Lotze
says that 'to be good' and 'to be pleasing' "have by no means
s0 different a signiricance that the one could serve as a reason
ror the other. mThey rather designate exactly one and tne same
thing. here is nothing at all in the world, waich would have
any value until it has produced some plecasure in some bdeing
or other capable or enjoyment. HBverything antecedent to tiails
18 naught dput an indirferent kind of fact, to which a value of
its own can be ascribed only in an anticipatory way, and with
reference to some pleasure that is to originate f'rom it", Such
a statement as this certainly sounds somewhat ambiguous as
doed alss the Tollowing from the Microcosmos: "IT ig not at 1
all the case that we r'irgt recognize excsllence unmored, and

then bring torth in response a dirinite quanity of our pleasure,

——— It 18 rather the case that we are constrained bv the

) See pp. 16-14
2 e s R R o T
i " " 8
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inherent worth of things; and though of course, our plexsure must
in some degree depend upon our 0vNn NALUre,=-—-=- vet the special
dirrerences between our pleasurable feelings can by no means

be reduced to merely guantitative dirrerences of a uniform

ct

'eeling or subjective wel]—beingf" Lotze, in the above state=-
ments, is by no means clear and I feel sure does nct intend to
convevy the meaning his worde seem natwrally to express (although

he perhanrs nowhere expressly torbids such confusion, yet h

D

n

® " = 'Z ' ] . ] - : | 3 L
loes implicitly do so I think™ and I believe that with thi

-
-_—

distinction well kept in mind one would come more closely, as

th

e
well as a great deal more easily into his real meaning. e
says our conscience clearly Wecondemns the egoism which uses
up all objects, relations, and events with a complete disregard
ror their specitic content, as mere means for satisfying the
demand ol personal well-being,--very muchn as both cocmmon and
costly material may be consumed as fuel in order to vnroduce
from both .the same kind of heat." On the other hand "the
Pleasurable reeling of the subject enjoying it can also in
turn be regarded as the sole means, by which the specific
value that lies in the things, or their peculiar beauty and
excellence, is rirst brought to its true realization,--as
1ight, for example, must illumine things in order that their
ditfferent colors, which they do not have in the darkness, may
origin*te?"

In bringing together in the way of a brief sumary just
what is Lotze's position in reference to the relation of con-

vMiides Ta pa 69D
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dvet and pleasure, two things stand out prominently Tor which

he contends: (1) that there is an objective validity in ethical
conduct which is sevarate from and independent of subjective
reeling; and (a) at the same any particular mode ol conduct
finds its justification only in the satisfaction ol some feeling
SPIPAT,

mhus Yar in our erffort to construct Lotze's ethical positilion
our method has been eclectic. We will now endeavor to ascertailn
what is found in Lotze's vnosition over and above the elements
which have been pointed ont!

It is when we look more closelv into the nature or that
which furnishes the objective validity of the Good that we are
carried a step in advance ol any oI the theoriss above discuscsed.
Lotze insists on these being a 'world-aim' whose realisations
constitutes the Highest Good. 'his aim evidently must be that
which h-s supreme value?r and value, too, for a feeling, an
enjoying spirit, since Good cannot exist apart rrom or outside
o personal shiritﬁ? Now the common religious conviction is
that nothing but the comception or 'blessedness' seems to ex-
press thilis suprenme Valnef{ In his endeavor to construct the
"simple moral ideals®™ he concludes that in Benevolence is tound
the "sole supreme principle of all moral conduct" and therefore
that it is not the etrort arter our own, but anly that for
the production o another's felicity, which is ethically meris-

: b
orious,"
/ See p. 195
oG T Padl. o Rel. 6566
FaG s Mik.s I1. De 72
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It would seem that Lotze's 'objective validity', when anal-

1zed, amounts to this-~the satisraction or blessedness or spirits

ou side of sellr, including God the Supreme Spirit. The in-

I'erence T think is that the realisation of such an objective

o) . i B, g = e e S * T = L ™ g S zw - o T
Good lmplies the greatest hanpiness or blessidness [for self.

Q
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The theoritical of Lotze's ethical pre-
suppositions such as the nature ot the pbsolute, the freedom
of the will, the existence of a world-aim will be treated in

the chapter on Metaphysic to which we shall now turn.
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Chapter 11
aetaphysical Implications of Lotze's Ethics.

Any system or ethics.is related rfundamentally, either
axpressly or implicitly, to a more or less wvell derin~d meta-
physic, and a knowledze of the latter is alvays helprul to a
correct understanding or the former. jlthough Lotze, on the
whole, seems to regard eothice as rundamental to his metaphysic
rather than the reverse, 1t is yet true that 11is etnics can
only be understood in the light of his metanhysic. It will
be the vpurpose or this chapter to review such parts of his
metaphysic as will show more clearlvy the grounds and nature
of same of his ethical positions and clear up some or the
topics treated in the previous chapter which mav have neen
lert somewhat vague, because these metaphysical presupprositions
nad not been precented.,

"lletapnysic is the science or that which is actual, not
of that which is merely thinkable. By actuality we distinguish
a thing that 1s, rrom one that is not, an event that happens
Irom one that does not harpen, a relation that exists r'rom one
that does not exiatf" Events that hanpen and relations that
exist presuppose existing things in which, and between which
these happen and exist. Two concepticns are here involved,
'Being'! and 'Thing'. 'Being' is not!'to be perceived' (since
"hat really exists we are rorced to think a- existing even when
no one ise perceiving it), but 'Being!' is to stand in relations
"and being perceived is its2lr onlv one such relition?“

(-Gt Bhll o Rel. 75 also conclusion of Met.

ZelaT s B OF, Met: Intyro. T« GﬂCf. Outes of Met. 9.
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Quality was predicated. And besides vhat is simnle cannot bhe
he subject or chnngegq A 'Thing' must be able to pass {from

one. state to ancother and yet always retain its identity. Its
essence in that case seems to consist in a law or bond which

maintaing a coherency among a multiplicity of

a conerency which involves a
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with itself by which is meant that it is even confined in its

changes to a der'inite closed series of forms a, a, a, with-
: » . i
out even go ng over into another series b, b, by.

3ut we are accustomed to thi:nkinzg ar law as a mere des-
crintive term which has existence only in the mind ol the think-
er. mnis is not enougn to ccnstitute 'Thinkhood'. We require
gt hing* that 1t be a subject, that can fall into states,
and be afrected, and produce eftects."” How can we conceive of
'law! in this case as being "really extant in the 'Thing'! as

2

an actual power ovelr 1ts vroperties?"

fLet us, in the rirst place, recall the fact tmt in what
Wwe are now asking ror there is something intrinsically unthink-
able. We are not satisiied with the doctrine that the thirig

8 an indiviaual law. We bellieve that we gain sometning by

agssuming or it that in its own nature it is something more
and otner trnan this, ana that ifs conrformity to this law, by
which it distinguishes itsell rrom everything else) is merely
its mode or procedure------, II this nucleus or reality,
which we deem it necessary to seek ror, possessed a derinite
nature, alien to that whicn the law enjoins, how could it never-
theless come to adjust 1tselr to the law? And ir we would
assume that there are sundry conditions or which the operation
upon 1t might compel it to such obedience, would this compul-
sion be itsell intelliginle, unless its own nature gave it the
law that upon thece conditions supervening it should ohey that

3
ether law suppo ed to be quite alien to its nature? That is to

EEaee . Met. B4 -ITT-=alaor0ut. o Met: 22 11
0Nt o Met., 23=24-2b = Cro Met. 32.55
7z let. 34




8ay, by the contormity to law we mean nothing else than the

proper being and behavior or thne Thin

—r

g itselr. "On the ather
Slde; What exactly are we to take the laws to be berore they
1 are conrformed to?" The gist or the whole matter is this,--

it is impossible to separate Things I'rom th=2ir mode oI behavior.
Bither one is meaningle=zs without the other. "Ijo 'law' and

no 'truth' can exist within the world, before

or above the 'T™ings', concerning which it is assumed to hold
’
good."
In the same way LotZe disposes or the law of causality.
He is convinced that anything like a satisractorv avprehension
0T the World inevitaobly involves the concention ol erricient
causation, that to deny it and attenpt to comprah~nd the comrlex
operations or the manifold oI phenomena is utte ly futile.
At the same time he is confident that the nature of causation
itselr is wholly incomprehensivle and inexplicable. pll
that can be done is to observe actual hanpenings and describe
the order in which events take place. The rcal cauvse even
evades us. The tenacity with which LotZe has held to a
plurality or elements interacting according to the law or
causality has led some to call him a materialist. But Lotze
does not stop here. In all causation ne sees interchange
oI -wnion; and not action going in a single direction. More-
&P over it is absurd to think of actlion and interaction taking
/
rPlace in the air between two indevenaentc eiements@ Ve have
Jut seen that an element is inseparanle rrom the law ot its
frOQut. or Met., 95
2 CI‘I IEEt- 35"1:'“3
2 0'1.]‘1:1 ot OL T"[rﬂt B0 al 1;-.;Ivh
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activity. TII one element be isolated and independent or all
. others it 1s inconceivable how it could come into relation with

/

them, The solution of the difficulty can only come with an

assumption that there is a fundamental unity underlying all

the elements; that this basis of this unity is the one infinite

i
4 &

unconditioned Absolute; that from the beginning the individuval

e

elements have not been separate and indewendent entering relations

[

-

and then passing out ot those realtions again pbut hare on the
contrary been mere {(modes', 'states'!', or 'moments' in the one
individual'ﬁeingfL
It gives LotZe great satisfaction to come to this conclusion
o an ultimate world ground. It is first of all a demand of
nis metaphysical thinking. "--=-Though I am old-fashioned
enougn not to be indifierent to the relgious interests whnich
are involved in these problems, the vie s for whicn I have been
contending rest on a purly scientific basis, gquite without
reference to gpelivion. INo course or things, whetner harmonious
or discordant, seems to me conceivable, except on the surposi-
tion of this unity, which alone makes possible the reciprocal
action of individual existences. mThe disturbing eflects which
things exercise upon each other witness to this unity, not
less clearly than the joint action of rorces with a view to a
3

common end." Thus, as he thinks, has he made it possible to

. think the world as a mechanism and on’y asgs it is thus thought

can it be apprehended.

Thne fact that this unity or the world ground meets the

IS Me G S D=1
RO utNt o Melb. 48
4 Mets 285,
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demands of his metaphysical thinking, nowever, is not the chiel

reaagson for his feeling of 8- isfaction; nor again that he can

no~ think the universe as a mechanism consistently; nor finally,

*hat he sans in this latter a possibility or arnprehending the
World. -wach of these is in itself good and not To De neglectec

sut all alike are of secondiry importance, of subordina‘e rank.

It is because he descove s this pAbsolute, and this mechanism as

place in wnich to lodge nis ethical and religiocus content, tne
disposal or which might otherwise place hnim in a ser ious dirri-
culty. ILet us now investigate the manner in whicn ne ascrioes
an ethical and religious content to these as yvet empty and
abstract terms.

virst then what does Lotze see in mechanism that 1s of
worth, what does he add to it tmat the ymaterialist omits and
ig perhans indirrerent about, and to what does he subordinate
it, seeing he does not make it the chier thing? Lotze says
what is meant by mechanism is, "the organization or means eitner
with a view to renlising a particular end, or to being prepared
for carrying out diferent but kindrea Oﬁiﬁcts:" It is just
nere that Lotze sees the true worth or mechanism,--that it 1is
a means to an end. T,et us unite he says, the morally Good with
the 'beautirul' and the 'hapny' or 'blessedness' into one com-
plex of all that h:s value. And then we afif'irm: "Genuine Reallty
in the world (to-wit, in the sense that all else is, in relation

to It, subordinate, deduced, mere semblance or means to an end)

| Yet. 220.
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to the spirit ot that theoéry, since we. recognize all the laws
of this mechanism as bhut the very will or the universal soul,
all combinations and divisions of efficient means as 1ts own
actions, ite operations on its:=1f. But after all, what
satisfaction could this theory atford it it were unable to
unite the two great contrasting parts that togetner make up
the world--Nature and the svhere of Ethics?-===-IT we will not
~----=gither externally ground the moral world on a Nature ori-
cinally given, @r assume -that the two separate roots coexist
without any bond of union in a Supreme Being that we call One,
no other choice remains than either to include the Good in the
cvcle ol natural rhenomena, or Nature in the accomnlishment of
Good. T cannot for a moment doubt that the latter alternative
is alone permissinle; all being, all that we call mode and
form, thing and event, the whole sum of Nature, can be nothing
else than the condition for the realization of Good, can be as

it is8 only because thus in it the inrinite worth of the Good
manifestod itselr!" But all tnis Lotze says is only an anxious
hope, an inner conviction. No demonstrable proef can be given
or it. A great chasm divides, Tor our human reason, "the world
orf values from the world orf rormsf“

This demand of the svirit that the world shall be more than
meres mechanism; that 1t shall be the subject of a real histoxry
with a possible interpretation; that there e in litrs af ter

all real meaning, a value to be realized and enjoyed is at once

ethical and religious. Lotze ylields sympatheticallvy to this

O 0
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demand and attempts to adjust his metaphysic 1n harmony witna

ite Tt must be borne in mind, however, that in so doing he does
» not try to get rid of mechanism, but as we have seen nhe 1s one

of its most ardent defenders, although as has already baen

shown he does not give it chiel place. pe goes deyond it and

makes it contribute to his desired teteology. e ¢

as to make it an essential condition of the latter., "e=w--

RBven the idealistic theory or the world, whicn believes reality

to be governed by ends that belong to a vlan, if it woula render
the process of rﬁaliﬁwtlon of these ends intelligible, necessar-
ily generates the concention or a universal connection or things
accordingto law as a derived princinle, tho it may refuse it

the dignity of an ultimate principle:" S0 Lotze conceives tnat
tae Infinite 1s somehow realising a continuous purpose in the
world and the mechanical laws we observe in operation about us
are only the means used in such realization. "When in this
se2nse we reduce all events in Natu e to mechanical sequence,

we act in accordance with the spirit or the Infinite, and show
reverence to its ordinance; we do not =et up mechanism in opvos-
ition to it as an independent, hostile vower that it has to
subdue, but we see in this the true ertricacy ol the Inrinite,
that which it would wish recognized tharoughout the world of
phenomena as the hand by which its ends are accomnlished%“

What step dozs Lotze take in advance ot mechanical science
by: which he derives all this meaning, this signifiicance, this
satistaction oI the etnhical and religious of all which this
science takes no account and towards whicn 1t remains indiflerent?

¢ Met. Intro. X
z" I‘u’Iil(q Ii p- 387:




Precisely that or passing beyond the external phenomenal inter-
action of the 'atoms'! to a more minute studv or the inner nature

of throse 'atoms'. He is sure that here is the keyvy to the real

1 meaning or the world and any theory that stops short of this
is worthless. "Atter having maintainzsd that a changs of outer
relations is only possible as a consequence of mutual solici-
tatious in the inner nature ot things, we can only regard a
mechanism whicn combines things in mutual action without taking
account of this inner nature and its co-operation, as an

!

abstraction of Science, not as a reality."

In attempting to determine more derinitely the nature of
the 'atoms' Lotze brings rortn two arguments to shaw that they
are psychical and not material. In the frirst nlace materiality
involves exXxtension; but extension like any other sensuous qual-
its 18 explained through the reciprocal action of atoms. Hence
they themselves cannot possess this quality?f This is a neg-
ative sort of argument and at best could only be conclusive in
case psychical and material exhaust the alternatives. e assume:
that matter and spirit are contradictory terms and thererore
that to deny the one is equivalent to an arrirmation of the
other. "It is not a logical but an actual necessity, however,
which compels us to choose between spirit and matter in deter-
mining our ultimate concention. In life we know these two

W rorms ot existence only; obut there is nothing inconceivable
in the supnosition that one or several otner rorms exist?"
/ Met. 22,
Zz Cf's Hor'tding, Hist. of Modern Pnil. Vol II p. 516 -~ See

also Out. of Met. 16 and 68.
3 Horfding pp 518-519
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In his second argument tor the psychical nature of the

C
H
T
n

elements (atoms) Lotze res to anology. It has been said

-

that 'Things' are the subjects of changing states. But we
only know of one permanent subject having such cnanging states

and that 1is our own conscious sell or spirite Hence if things

s

are to be real they must be relatad to the nature of our Boulf
In ordsr to give them any significance or to distinguish them
in any way from "perfectly corresponding relations between
the actions of the Absolute" we want that they shall be conscim s
of and enjoy these states or thelir own, and "not merely be
N eught of by us as existing in them". "That is to say,
(Reality' is 'Being for selr'; an expression, by which we
designate that most general characteristic of self-avpnrehension,
which 1s common to all Toxrms or spiritual life, to reeling, to
repregentation, .to errort, and to volitiﬁn?"

we can readily se=2 a two-I'old purvose in LotZ%e's use of
this argument. 1In the Tirst place it represents a real errort
in the solution o his difficulty. But more important still,
secondly, it makes room, in his explanation o1 the universe,
for our spiritual nature, a thing whicn he holds to be very
necessary. pe cannot understand how anyone can attempt to ex-
plain the universe in such a way as to rule out or account his
own existence. "Among all thne errors or the human mind it has
always seemed to me the stranzest that it coula come to doubt
1ts own existence, ol wnicn alone it has direct exmerience, or
to take it at second hand as the product of an external Nature

f C-E & O:Jt L] O:t- I.'IE t - 82—83
Z ut of Met. 82.
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wnat LotzZe sees in mechanlism can now perhaps be summed up
in a airly inclusive way by quoting a single sentence: "As in
the great fabric or the universe the creative spirit imposed
on itsell unchangeable laws by waich it moves th= world of
phenomena, difrusing the tulness or the Hizhest Good throughout
innumerable forms and events, and distilling it again Irom them
into the bliss of consclousness and enjoyment: so must man,
acknowledzging the same laws, develop given existence into a
knowledge of its value, and the value or his ideals into a

/
series oT external rorms proceeding from himself."

Let us now turn Irom mechanism and see what content Lotze
ascribes to the Absolute.? All that Outology has to say concern-
ing the pbsolute 1s that it is the permanent world-ground of
all changing states in the universe; the subject in which all
such states are niried. Reasoning by analogy again Lotze
says the only subject we know whicn passes through wvarious
states and yet remains itselr is the selr conscious s»irit.
Hence the Absolute is a Spirit, a Personality, the only pertect
Personality because it is the only one having perfect ss=lr-con-
sciousnesa;g Lotze has been severely criticisea ror ascribing
personality to the Absolute on the ground that selI-conscousness
implics at the same time a consciousness of something that is
not selr, It seems to me that the eriticism is, to say the
least, as ill-rounded as Lotze's own position because the two
are alike nased on analogy. Illoreover, Lot«c does, I believe
nave the ethical and religious need on his side. Besides, nhe

Celdiils s S 40).1.

Z See p. 28
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36
does not pretend to show how personality could develop inthe
Absolute. Indeed he derinitely opnoses any such development on
tne ground that ir there ever had besn a time when the Absolute
did not possess personality, 1t would fail to satisIy the
religious need.) He would insist that God is a ver=sonal Spirit,
eternal, without beginning; and such an assumption he regards
no more dirricult than the assumptions mde by scisntists Z

NWeither does LotzZe stop wath this arpeal to the religious
need but according to his custome he shows the weakness 1n the

a

3

gunent put rorth to prove that the pbsolute could nol possess
personality. To the argument tnat'cgo' and non=-2go0 are correl-
ative verms and that the idea of one must arise simultansously
with tne other, Lotze asks: "Ir 'ego! and 'non-ego' were tTwO
sucn conceptions", that each barcly negated the otner: "by —hat
means would the soul ‘Then de_induced, at the moment oI the
simultaneous vrigin ol both, to rank itsell unaer tne conception
Or the 'ego' rather than under that or the 'non-ego'; and what
3
does it gain thereby 1r it does the one and forbears the other®"
witn this mucn as a start the rest comes rather ensv Ior
Liotze. The Absolute is what religious "faitn calls lod". The

will o thlig Absolute constitut:s the standard or all ethical

conduct;“ Tais Absolute is the origin or source or alt the

5

&
"The world does not preserve itself but is preservsd by God."

universe and the latter is ever dependent on the pabsolute.

The laws ol the universe, its order and eternal trutn are

meraly the order oI behavior in God's nature and 1ntelligance.7

Gt Phily ofiRel. 65
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God is the 'intrinsically Good! There is in the mind ol God

5 supreme purpos~ which he is realizZing in the world. That

purpose is one which has supreme value. Nothing other than
'plessedness'! seems to satisty this value.? The Ili:rnest Good

'or man consists in the hope or being loved by cod?

All or these assertions are bassed not on speculatiwve
reasoning but on ethical and religious convictions. They could
not be deduced by reason nor can they, Lotze thinks, be reruted
Oy Ieason.

Let us now sum up what seems to be LotZe's general apore-
hension of the World. First, "the true reality that 1s and
ought to be, is not matter and is still less Idea, but 1s the

living personal Spirit or GCod and the world of personal spirit

which he h"s created. They only are the place in which Good
7
and good things exist." "The one Real Principle" is the Highest

Goodﬁﬂ T'he phenomenal world is simoly a condition Tor tae
realisation or the Good.

One very apvnarent dirtriculty pressnts itsellf in connection
with such an apprshension or the world and that is the problem
of evil., Lotze's consideration and dismissal ol this enlgma
is a noteworthy example oI how conridently and contentedly he

can Ic

)]

st 1n the decision of his feeling - Jjudgment
AT ter criticising the several attempts at explanation and
'rankly confessing that he sces no rational explanation, he

seems perfectly satisTied to believe that his railure is due to
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nis ovm limitations and says that evil ir properly understood
woula rit into his theory of the world without any d.ir:i-::ulty.Jr

Another interesting Ieature in LotZe's system and one

‘ that occupies a large place, is his discussion on the 'Frez>dom
alfche swallt's 7t will be remeered ~ that he saw in the
Yatoms' a spirit lire or more or less will developed selIl-
consciousness. wnille all these are ultimately dependent upon
urie absolute personality still a certain 'existence for selr’
and nence a limited selr-determination has been given over to
these finite Epi:ita;g In this way Lotze makss room Ior a
limited rreedom. Let us now examine some 0I the arguments
he puts Tortn in derence or tTnis 1reedom.

In that "room or Determinism, which makes all the actions
0T animate beings proceed according to general laws rrom thszir
inner spiritual statss, With tne same necessity as physical
errects do Torm their blind causes". Lotze sees a; theory,
which in itselfl, is perrectly clear, logical, and free Irom
contradiction. Tne thing that makss one hesitate berore accept-
ing any such theory is not the 'reason' but the reeling or
renitence and self-condemnation that one experiences arter
having acted in some definite way whnich Iscling compels him
to think that ne ought, and thererore could nave acteua other-
wise.4 Thus we see at the outset that tTnis, like so many of

® Lotze's views is based primarily on the 'I'eeling judgment'.
IIl1s cnier objection to Determinism is its failure to meet the
needs’ o our inner demands or Treelings. The determinist must
RS e T Re Ll I -Tds-=Ree algo Miks ILs ppe 716 It
2 See De. 96
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not only account ror thne Teeling oI penitence in the one wno
verrorms the act but also ror tne reecling O0I vengeance O
retribpution in those erresct2d. '[Yue ne (the determinist)
does attemni this, the Iormer by making it come under 1Tne ‘enaral
nead or discontentment, the latter by calling it a mere mechan-
ical reaction against impressions received. But, says LotzZe, B
who is blesseq witn this compvlete transmutation of human 1lirs
into a play or ratalistic rorces, void or merit and blame, 18

not to be conruted on speculative grounds. The moving

reason
ror contradicting such views lies entirely in an undemonstrable
but strong and immediate conviction that 1T 1s nct S0, anc that
the conception ot 'an ought' and of an obligation, waicn Iinds
no place at all in such a view, has nevertheless, the most indub-
!

itable and incontrovertible significance."

In the foregoing chapter” it was attempted to censtruct
Lotze's own itdea of 'freedom'. In his effort to justify his
theory he does three things: (1) he shows that Delerminism

o

or uninterupted mechanism cannot be demonstratsd: (2) he re-
futes the objections against the possibility of the conception
of Ffreedom. (%) he appeals to the demands of owr inner feelings;
He nowhere tries to demons trate actual freedom. Let us nOW
examine these three in thelr order.

Experience has not as yrt taught us and can never teach
us the absolute validity of the law of aausality ror all parts
of the universe. Vhat has been done is to carry the law from

regions where it has been observed into unknown regions and

apply it there., Lotze does not oppose such aprlication of the

SRR e ) o 0 TSR 1
7 See p.d3
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law in the material universe, but he does question its wvalidity
when aprlied to spiritual 1life which is totally different in
kind.

Moreover, when we attempt by reflection to determine
whether or not any definite decision was produced by the ante-
cedent spiritual states we learn that there are as many times
in which we fail as there are in which we seem to succeed.

And even in those seemingly successI'ul cases we cannct be sure
that the determining motive has not somehow beecn exalted above
its competitors, merely because the 'will' decided in its
favor:

Attempts have been made to supplement these self-cbser-
vatlions by statistics whicn take into account large numbers or
people. In this way it has been concluded that a like number
o’ crimes, e.g. Yepeat themselves in a like time among like
people. «uch methods are very hazardous, Lotze thinks, and
even 1T we could concede to such calculations perfect accuracy,
the signiticance would still be uncertain. The difficulty
lies in the fifrerence between good and bad intentions on the
one hand and their external realization on the other.Z

Still another barrier to the absolute validity of the law
of causality is in the mere assumption that every event has its
cause. There is a limit to such a causal regressus. Science
assumes e.g. a great many elements that have no cause, as well
as motion in different directions. It is utterly impossible

to get motion, for instance, out of pertect rest. Thus we are

@Ot s Prae. Phile. 19
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compelled to think of some things as having existed without
an anticedent cause

And this brings us to the second part or the argument in
which Lotze rerutes the objectlions against the possibility or
the conception of frcecedom. If we are driven necess 1rily to a
condition, or state, or force, wnhich must have existed without
cause, what is to prevent us from conceiving that new beginnings
of’ a subsequent origin®" Which are not at all connected causally
witn things prior, should vresent themselves in the course of
things and then take up their place in the chherent totality
of the world to be governed by its general laws, to be followed
by derinite erfrects, etcs? These '‘new-beginnings' can most
easlly be expected in the way or spirituval int'luences, which
may enter into the manitold in either or two ways. First,
they may vproceed directly from the mind or God to the phvsical
world in which case a miracle may be said to take place. A
miracle thus conceived is not a transgression or interruption
of natural law but the insertion of a new element in the cause
which to be sure modifies the erfect. This is theoretically
possible or conceivable out not demons trmole? A second possioble
outlet for these spiritual intluences is through the medium or
I'inite spirits. In this way we are accustomed o interpret or
rather explain "great crises of history" which have involve
not alone the beginnings of new phases spiritual development,
out "extraordinary changes of physical cecnditiongn as wullfJ
Lotze seems to I'eel tmat these inrluences mav proceed rrom the

PCE < Prac. Rhid s 20
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individuval independently, within limits, or because of some
inner connection witn the pbsolute. ,gain he says we can
prove neither the necessity nor the real benerit or any such
working.

It has peen objectoa theat Freedom and Determinism working
together constitute a Dualism whicn is unallowable. Lotze
meets this objection by saving that the incompatibility of the
two principles is precsent only in the minds of the determinists.
O course ir it is held that all events are necess T ily causally
connected in jast the order in which they occur there is left
no room for freedom. But on the otner hand in order to make
I'reedom efl'ective it is essential that general laws be in
operation soc that when certain definite causes are arnnrlied
definite effects will tollow. Otnerwise it would be impossible
to know beforehand what would be the res_ 1lt of any certain
conduct and ethical codes would be meaningless. We are simply
mistaken, Lotze says, in the essentials of causal connection.
Instead or contending that every event has its cause we ought
merely to insigt that every cause has its'éﬁjﬁct.' To use
his own words: "What constitutes the absolute authority ol
the causal law is not that every part oX }he rinite sum or
things actual must in the I'inite sphere beuffoducad oy f'ixed
causes, according to universal laws, but that each constituent
" once introduced into this actual course continues to act ac-
cording. to these laws. WVe commonly sypeak only ol every efrect

having its cause, but we should on the contrary lay stress

(9Ppae. Phil. 21
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chiefly on the other form of thne proposition--every cause in-

o ’ # " -
fallibly has its effect." "Consequently, the principle ot
Freedom includes the otner nrinciple of Determinism, and the

1 e % : 21'
charge of Dualism is groundless.
Having shown that the reason is unable to decide in the
matter of Fre~dom vs. Determinism leaving as it does one egually
balanced against the other Lotze now uses the reslings to add

L

weight to the side of Freedom. In the lletanhysic he says:

"ewee-We ghrink from pronouncing flatly that the whole of reality
including the history of spirits, is on'y the successive un-
rfolding ol consequences absolutely predetermined. That in the
real passage ol events something should really come to pass,
something new which previously was not; that history should be
something more thin a translation into time or the eternally
comnlete content of an ordered world; this is a deep and ir-
repressible demand of our spirit, under the influence of which
we all act in life. Without its satisfaction the world would
be, not indeed unthinkable =and seli-contradictory, but unmeanim
and incrediblef“
Ihis is only a typical example of the way in which Lotze,
al' ter weighing caretfully the theoretical arguments on both
sides of a question and failing to rind demonstrative proor on
either side, simply leaves the reason out or account and accepts
® for his position the testimony of his ethical and religious
convictions.

Ve nave now, perhaps, covered such portions of the Metaphysi

) Uk, I. p. 260
7 BTEG . Hidssa R :
J Metn 65 - G.f- 'OH.‘t. D.f. M.Gt. 1‘;;:') gy S"EG 3.150 1hIl'=-L- 330

Lad

E——




44
A8 are necessary to answe:r The gquestions before us. It might
be well at this time to ask, what does it all mean? VWhat is
. the relation existing between Lotze's Ethics and his lietapnysic?
What, Tinally, are some o the conclusions he has been led to
adopt?

In the rirst place, Lotze has developed witn remarkable

clearness two distince types or mind whicn the individual amy
possess in reference to the universe in which he rinds himselt.
On the one hand there is the mere thinking being, who, having
been brought into contact with the vhenomenal world of objects
Dy.means o his bodily senses, occupies himselr in observing
Iacts, ascertaining constant relations (mechanical laws) and
who 18 at the same time utterlv blind so far as an interpre-
tation of these facts and relations are concerned. On the
Other hand there is the radical type or feeling supject,
religious and ethical in his nature, possessing a sense OI
apsolute dependence on a superior powsr, possessing likewise
a moral nature (conscience) which ever keeps him conscious of
the idea ol the 'Good' and his continuous obligation thereto,
and wno sees in the phenomenal world only a hindrance to the
satisfactory realization ot a world of values. XNow it 18 TN
tne reconciliation of these two types or mind that LotZe has
made a helpiul centribuvtion--a reconciliation which to him
at least was complete and satistying. 'Thought'! will never be
® able to bring its work to a successtul culmination and so give
to the world the true philosophy until it takes coecnizance not
alone ot the world of forms' but of 'the world of values! as

well; uvntil it uses as its data not only the manitrold ot
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phenomena but likewise the fears, the hopes, and the ideals of
the human soul. Neither will the religious mystic ever succeed

in transtforming a world o wickedness into a world or righteows -
ness until he comes down from the mountain or solitary communim
with God into the valley of human daily toil, with its battles
against material rorces, with its institutions, witn its myriads
of rorms that must be made to serve as means 1iT 1T 1s ever to
come to its own; until he recognize that not even God 1s ac-
complishing his ends here upon the earth save as he works througnh
the forms, and the events and the laws which here persist and
operate.

To Lot4e all this evidently came only arter a real strugcle
and must have been regarded by him as a great viciory. Because
or his work in Physiology, Anatomy, and iledicine he esteemed
very nighly the methods and the results of scientiric researchmd
ne was extremely averse to doing or accepting anything that

might defeat its purposes. On the other hand he seems to have

(D

been by nature religiously inclined. e ever remained old
fashioned enousn not to be wholly indiflerent tc the working
off the common wvnphilosophic mind. These two elements stirove
together in Lotzets mind. HRach was rinally successiul in that
it received its rightrful place. The I'eeling of worth, the value
judgment, the real of ethics, imparts to us the knowledge of
what ought to be. aAnd through this and this alone is made
intelligible the world of reality which is the world of metavn# c.
To me this fundamental task to which LotzZe set himsell seam s
well done. It ig at once unobstructing and exalting to the work

off Beience; it is practical as a theory on which to base retorm;
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