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Perspectives on Nomadism W. Irons and N. Dyson-Hudson (eds),
Brill 1972; and '‘Comparative Studies :of Nomadism and
Pastoralism', Anthropological Quarterly, Special Issue

- VO].. 44 ,?‘N'O'o -3’ 19710 ’ .

A move seems to be afoot to establish 'nomadism' as an important
discipline of its -own. -For “too long, say .some, anthropologists have
thought of nomadism in-a paternal manner as that esoteric offspring of
geography and ecology dealing with desert herders and their tents,
and of course the unique relationship between these people and their .
harsh, harsh enviromment. .The problem is that other anthropologists,
say these same malcontents, realise that the age of environmental
determinism is past but wish it wasn't when looking at sun-burned
desert-dwellers. It would be much more comfortable to be able to
explain away coincidental cultural phenomena in terms of environmental
adaptation when that environment is of so obvious an importance, than
to search for other formative interrelations in the social milieu.,

Of course this does not work when the forces of comparativﬁ social
studies take the field, and so attempts are made to Show/ca%gation can
be left on one side and behaviour patterns can replace it. Johnson.
“for example (The Nature of Nomadism, 1969, Chisdgo) provides a very
typical old fashioned structure based upon movement patterns, but it
fits into the game played by so many before (Bacon, Patai, Krader,
etc.) as to who are nomads and what are the common characteristics
that allow us to use this special category-in any useful way.

Today, . anthropologists working in areas where the harshness
of terrain, coupled with a seemingly arid cultural heritage, and where
characteristics such as movement and herding are common factors, seem
to feel that a framework of reference unique to these areas is essential,
Possibly a compensation deemed necessary to replace what might appear
to be the richer cultures in other parts of the earth., .It is reminiscent
of the situation analysed by Barth for the Basseri nomads of south
Persia. He found no overt evidence of ritual behaviour, felt this
augered against the strtcture of this kind of society, and interpreted
the rigid timings and changes in the movement pattern as a substitute
for the gap in the Basseri social model, '

A spate of justificatory symposia, essays and books, about nomads
has.recently been released upon an unsuspecting anthropological world.
To those working in related areas a proportion of these. studies are
welcome, - To others, they have a somewhat embarrassing 'justify the.
field' stress that seems a long way behind the analyses in most of
modern social anthropology. That there is likely to be some relation-
ship.between the physio-biotic environment and the socio-cultural
organisation of a group comes as no surprise to anyone., Neither does
the idea that "social, political and cultural factors in the environ-
ment are often. the determinants of adaptation". (Salzman, A.Q. intro.)
and as most of. the articles in the collections under review indicate,
a balance of the two.is the most obvious and certainly the least
startling sociological fact brought out in these works., Salzman
believes that.the physio~biotic environment is only a secondary
factor in a process of adaptation and he cries out for substantive
generalisations, presunably to place the study of ‘nomadism' on the
anthropological map. But anthropological theory in the 20th century
has not been geared to 'non-nomadic' societies - it was probably a
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great mietake'for Barth to call his work Nomads of South Persia
for it seems to have given an identity to the student of tihe arid-
land pastoral nomad that was not thought necessary before.

The two most recent 1mportant works on so-called nomadlc E
societies are those edited by Salzman ('Oomparatlve Studies of,
Nomadism and Pastoralism') and by Irons and Dyson-Hudson (Perspectlves
on Nomadism). Both of these are based upon successive symposia
attended by almost the same people and can really be considered
‘companion works. They contain many excellent individual essays, but
it is for their contributién to area and group studies that they . .
will remain important. It is interesting to observe the different -
idealsof -the two writers in their respective introductions. <Salzman,

as already mentioned, is after substantive-generalizations; comparative

studies that use the material -already .available in the ethnography..
Dyson~Hudson, on the other hand,asks for realism, . behaviouralism. and
detail, It is just because of the fragmentary data of the fifties -
and earlier that attempts to categorize, classify and homogenize
nomadic societies have been so wealk: This is exemplified in the |
articles where the author feels an obligation to pop in a semantic
statement to avoid theacondemnatiqn due for misuse of .the words
'nomadism', *'sedentary', or even 'pastoral'., Which returns us to-

the urgency felt by these writers for a theoretical framework .
different to those acceptable to other anthropologists. It is most
enlightening to look through the bibliographies . appended. to the essays
and to see with one or two exceptions, the dominance. of Barth (used
by everyone except Nada Dyson-Hudson) and the extraordinary lack of
any other theoretical material., This again seems to be a reflection
of the fear of the 'nomadists' of not being recognised as mainstream:
anthropology, but it is just that which makes this esoteric group

so vulnerable, even though there is such a° Wealth of materlal in thelr
WorL. » :

When the essentlal pastoral-farmer. balance is dlscussed (Horow:.tz,
Spooner, Bates) or the demographic-environment balance . (Irons, Paine,
W, SWldler), it is refreshing that it is done not as a means of .
establishing the identity of the nomadic group but rather as a use of
variables and the relationships between them. Most writers have left
Ibn-Khaldun back in the 1lhth century and aren't too worried: about the
'image' of the nomad and peasant (noble, free wanderer ‘as. contrasted
with the oppressed, inferior farmer). C :

Finally, a word of praise for the introductory essay by Dyson-
Hudson in Perspectives on Nomadism entitled 'The Study of Nomads'.
It is one of the most useful, careful analyses of the contents of a -
book by its editor I have ever read., What is particularly good is .-
the honest manner in which Dyson-Hudson looks at-the symposium material.
There is no attempt at con0111at10n between the authors and himself and
an intellectual settlng is establlshed for the volume as a whole.;J

Both these volunes are important for anthropolonlsts whether '
"their people' mig grate, live in tents, have herds, live in a semi-
arid environment or not, for it is the fundamental problem of how to
approach other cultures that is’ under dlscu381on.

André Singer
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Worde sbout God. Ian T, Ramsey (ed), 1971. S C M Press Ltd.
£1.50 paperback.

A selection of readings which begins with the Barly Christian
Path:rs, Plotinus, loses Maimonides and Aquinas, and ends with extracts
from the famous fifth chapter of Nuer leligion, must be of considerable
interest to anthropologists. One of Ramsey's special concerns is to
show some of the ways in vhich the 'narrow' empiricism of the earlicr
decades of this century has 'broadened' into a form more amenable
for a true understanding of religion. In 1946, Russell distinguished
between 'knowledge by acquaintance' and *knowledge by description’.

We see here, albeit in an adumbrated forw, the idea that there is a
hierarchy of languages. There is, however, no recognition that anyone
night be intcrested in understanding religion: ‘'every proposition which
we can understand must be composed wholly of constituents with wvhich

we are acquainted!, when acquaintance involves direct sense data of

the type religion cannot afford. The extract from Ayer clearly shows
the poverty of logical positiviem when applied to religion.

Aééording to Ramsey, Russell's 1948 work marks a break with
crude 'physical realism'. Developing his theory of types, the con~
ception of a hierarchy of languages now bears the message that meaning-
ful language is not a totally hoiogeneous mass but is logically variegated.
From this it is but a short step to the reading extracted from Taismann's
paper 'Language Strata'. The verificationist theory of meanin:z used
by Russell in 1946 is no longer in evidence; words like 'meaning',
'$ruth', *'verification' and even 'logic' are tsken to be context-
dependent; which entails that there is no shurp divide between meaning
and non-sense.

faismann, of course, makes good reading for Jittgensteinian
fideists or Winchian-styled anthropologists. 4 true-one is inclined
to say 'religious'-understanding of religion can now be imegined within
the confines of empiricism., It is possible, as the extracts from
Ramsey dnd svans indicate,to be a philosopher of religion and a
believer, Howevur, ‘lords about God has been compiled not so much to
make this well-known point as to sugzest the scope of the empiricist
tools which are now available for those whose Jjob it is to tramslate,
interoret ond characterise religious discourse and modes of 'thought'.

Let us approach this froa the other side. To the best of my
knowledge, anthropolozists have not developed many tools of a comparable
type. Such distinctions we have- magic/religion, age set/age grdde,
sorcery/w1tchchft, preferent1al/perscr1pt¢ve, metaphor/netyonymy-
either belong to a2 lower order of things or are involved in analyses
which rest on a prior understanding of the relevant phenomena. Since’
we have to begin with what participants have to say, it seems reasidnable
to suggest that it miglit be Jjust as well to start catching up on 1lost
time. This is where icmsey's collection comes in: a set of tools which
begin at the beginning with participant discourse.

The core of modern empiricism is relativistic: statements are
construed as belonging to different logical styles according to context,
how they are used, etc. Waismann, in the extract mentioned, asks how
such styles can be characterised from within. This leads him to
examine types of ambiguity = including the logic of metaphor - and the
fascinating question of whethor the fact that 'the law of excluded
middle® cannot be readily applied to aphorisms, poetry and mysticism
renders these modes of discourse illogical. Think, in this connection,
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of Lévy-Bruhl, Fi:th, and the wany others who construe rellglous talk
as 'non-rational'.

Ryle attends to a closely related topic, 'systematically mis-—
leading expressions', The graimatical or verbal form of an assertion,
he argues, is not a sure guide to the logical form of the saine asser-
tion and indeed can be positively misleading. Attention to the logic
of thegory mistakes, in the semnse thut .inferences drawn from verbal
forntea31lj ancourage inaccurate equatlons and assumptions, could well
help anthropologists develop their owm logic of questions. Is it,
for instance, a category mistate to ask, 'well, don Juaa, did 1 really
fly'?, or ‘'what is the maglcal pover of uords'°

The extracts from Austin also deal with logical landscapes,only
this time not with logicality as such, or questions, but the issue
of how words are used. His distinction betwcen perforiativé and
constative aspects of utterances, uttorances which 'do' and those
which 'say', might not appear to be of :uch anthropological interest.
Personally, I do not thlnk that Austin can provide us with a general
solution to the problem of magic, but there rewains Finnegan's appli-
cation. lore generally, the notion 'performative' allows us to take a
new look at a traditiomal anthropological insight which goes back at
least to Kant's 'regulative'! view of religion: religious systems and
to some extent magic and witchcraft beliefs can be read in terms of
the logic of rioral discourse. Although we find no mention of tiwe
notion 'performative!, the extracts frow lansel, Hare and Hepburn
all concern this point of view. Hepburn,for instance, argues that
the historicity,even ontological truth, of religious stories is rela-
tively unimportant: 'the moral vattern of life is the fundamental
thing, the story its vehicle'. Dcing is nore importarnt than saying,
even though stories have a vital role to play.

Apart from Strawson's remarks on the relationship between
formal logic and the logic of ordinary usage, and on the logic of
persons, lords about God contains two other wmain perspectives which
add to our understoanding of the logical styles involved in religious
languaze.. In both cases the word 'metaphor' is all-important. That
is why the index contains more refcrences to this topic tian to any
other.

' The second section of the book ('The langusge of Religious
belief: some Classical dlscu351ons’) is almost totally dedicated to
extracts which approach religious discourse from the primordial
‘division between metaphorical and literal readings. The gréat problem
is: if the Bible is read literally it rakes religious (and mental)
nonsense, but if it is read metaphorically the ontological status of
God is placed in jeopardy. Two solutions emerge. One is given by
Aquinas, nemely the middle way provided b; the notion analogy: the
other by Otto - talk of God is symbolic (1drrely metayhorlcal) but
has substgnce because these 'ideogsrams! are jrounded in the numinous.

Turning to the last section, 'The logical character of Religious
language', we find that Ramsey and svaus have, very generally speaking,
more to do with Otto than Aquinas, This is most apparent in the case
of Ramsey, although we should mention that he gained many of his
seminal ideas from llax Black. Very briefly, Black argues (but not .
in the sxtract 1ncluded) that the theoretical models used in science
function in a nanncr not all that far vemoved froii ‘the role of meta=
phors in poetry and comumon usage. They afford, that is to say, a
unicue and distinctive form of cognitive insight which cannot be
translated into a non-metaphorical idiom. In this context the
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plcture' theory of language is replaced by one. in.which *model!
discourse 'discloses' the phenomena being talked about without being
able to capture it in a one-to-one replication fashion. Black speci-
fically states that such models differ from the analogue variety

by reason of the fact that they do not work by analo 2y but through

a hoped-for underlying analogy.

Applying this to religious discourse Ramsey has to make some
adjustuents. Wiy this is so need not concern us Ifor the moment, but
we should realise that tiis is whecre sowe of Qtto's ideas reanpear:
religious disclosure models (i.e. most, if not all the Bible) are
grounded in situations of 'cosmic disclosure'; are grounded,-if you
like, in certain special experiences. It need not worry us as
anthropologists that Ramsey the empiricist philosopher is arguing for
Chrisiian claims because he nowhere, or at least importantly, introduces
a priori claims of an objectionable variezty. Instead, his descrlptlve
approach irresistably reminds us of such vworks as Jivinity and iSxperience.
His anthropological value'! is threefold: (a) religion is defended as
religion, which ieans that thie participants' universe is regarded as
primary, (b) we learn iwuch of the nature of models, the logic of
metaphorical systeus and why sone such systems are more suitable than
others, and (c3 we gain new insights into the relationship between '
religion, science and poetry for the imagination always srasps the lesser
known by following one basic strategy.

Qansey, it will be realised, traces a firm path between the ‘only
literal or merely metaphor' choice. Anthropologists need no longer be
trapped by the old positivistic oporositions such as tat face value'/

'x does not mean what it appears to!, 11tera1/ﬁetaohorlcal inforumctive
expressive, <tc. Hvans adds further subtletiss to this development.
Inventing the notion 'onlook', he analyses this into such features as
'cormissive', ‘autobiographical', 'exuressive!, 'behabltlve-postural'
and 'verdictive'. He then classifies this 'looking on x as y' language
in a broad llteral/non-llturdl division, subdividing the latter into
*parabolic' and “'emalogical' onlooks. 4gain, religious ontological
claims are defended by saylnb that parabolic onloohs do not involve
itore 'as if' netaphors. .Je learn more sbuut the tis's!'! of Huer
Religion. And as the Jords 'coumissive! and 'verdictive! 1ndlcute,.-
Bvans is developlng aspects of Austin's position,. .

Minally, how does the extract from Juer :eligion fit into all
this? DRamsey suggests it should be read alongside those from l.aimonides,
It is difficult not to agree with the implication that dvans-Pritchard's
worls belongs to the 'classical discussions's. COf course, this has to be
the cage: Lvans-Pritchard wrote before the new solution to the metaphor/
literal distinction had been fully articulated. Accordirgly,we can
construct the following analogy: 'liaimonides, Otto and the rest:
Bvans~Pritchard if not Godfrey Liénhardt::the modern empiricits and
philosophers of religion:?! A gap waits to be filled. Iords about
God suggests the tools we can use. lany modern theologians are writing
for a secular age; some of then even kill God. So there is nothing to
vrevent us from jrofiting from their work. As Ramsey puts it, periiaps
yith anthropologists in mind, this book 'ay help the reader to develop
his own empirical approach to religious themes'. 4ll I can add is,
'don't stop here. Try reading liodels and livstery (1¢64), I Religious

Language (1957), Prospect for Netaphysics (1961)...°

Paul Heelas
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Man,‘Cﬁltﬁre and Society. Shapiro, HarryL QiDSecond edition.
Oxford University Press, 1972 £1, 60p.

‘Dehydrated food, though full of artificial flavouring and
colouring, often fails to satisfy the palate. The same may be said
of "potted" versions of any subject: economy is achieved, but with an
awful. loss of originality and 1nterest ‘

This collection of essays, which originally appeared in 1956 was,
at the time, one of the finest efforts to ‘present anthropology as
a "whole". The papers by Lévi-Strauss and Godfrey Lienhardt, again
Le-printed soon became well knoym to undergraduates. The archaeological
summaries were indicative of both the time at which they were written
and of their authors. The Whole was reasonably balanced,

It was inevitable with the passage of time and the modern craze
for general readings in anthropology ‘that a new edition of this book
would appear. Some of the archaeological papers have been re-written
reflecting the great increase in archaeological material and changes
in ideas, though with no real appreciation of the new methodologies
in this area. The paper by Meadow on the emergence of civilization
is a good synopgis, but the re-printing of Gordon Childe's paper on
the New Stone Age, a paper already dated in 1956, is rather shocking.

Social anthropology, it appears, either has not changed or the
editor just thought the papers could not be updated. The only new
paper in the whole of the ‘'cultural' section is that by Rappaport on
"ecological anthropology", a misnomer if ever there was one.

The book, one feels, would have been better left as a model of
past anthropology (Ruth Benedict included). One has visions of the
book forever being "brought up to date", the original unity of the
book disappearing as it grows in oontributors and pages. As it 1is,
the book has some articles on the archaeological knowledge of the
present and anthropological models of the past. It is possible to
divide archasological matter into periods and areas, but the divisions
of social anthropological subjects are no longer so clear as was once
thought. '

Ho doub¥ the book will sell to libraries as an "instant”
-reference book, but many readers will find it lacking somewhat in
nutritional value.

James Urry
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JOURNEY 7O IXTLAN: The Lessons of Don Juan. Carlos Castaneda.
New York: Simon-and Schuster, 1972, C

This book, the third in-the don Juvan saga, continues a
nuiiber of trends developed in the first two., 4s, in A Separate
Reality in comparison with The Teachin:s of Don Juan, the account
was more personal as Castaneda accepted wore of don Juan's teachings
as at tlie lezst meaningful; so -in this book Castaneda looums larger
still, and don Juan loses all apjpearance of charlatanism. The 'non-
ordinary reality' of the first book, the 'separate reality' of the
second, drop out. of the explicit picture - they have becdue an
unqualified 'true' reality. It is in Castaneda's treatment of
don Juan's 'other' reality, his view of. its nature-and status, that the
most signiricent progression (and_progress) is made through the
series., : S ’ : :

This is manifested in the content of each book. The first
deals with don Juan's sayings as a detaclied system of belief. The
second deals with the 'other world' of the sorcerer in relation to the
psychotropic plants which help induce it. The third deals with
Carlos Castaneda, and his relations with the world - especially his
relationship with the 'other world'. Aafter the anthropology and the
psychology, we have at last come to the philosophy.

The latest work is the best of the three; at least it is the
most satisfyinsg to sympathetic readers. In each of the first two
books one becomes frustrated with Castaneda for his insisteuce on
'looking', 'thinking', talking and, especially, his own 'rutionality'.
One is infuriated when he breaks off his apprenticeship at incomplete
stages because of a supposed incapacity to enter the 'other world'.

In the third book however Castaneda achisves the task of 'seeing'

and 'knowing'; he admits both the achieveament and the 'other world'.
If he does not choose to enter the 'other world! permanently and
completely forsake !tlhis world',we can at least respect his decision
as one made of free will, not one forced on him through his own

hunan inadequacy. This is the main reason why the book is so much more
uplifting and optimistic than the first two, .especially at a personal
level. And as I have tried to explain, that is the primary level at
which the book must be judged. The book is also the most satisfying
yvet in that, by at last accenting don Juan's premisses, Castaneda
allows himself a better and more concrete starting-point (sce Heelas,
especially p. 135).

The book is also a much better constructed work than either of
the other two. In place of the rehashing and somewhat forced 'structural
analysis' that rounds off the first book, in place of the depressing
tailing awvay into dejection and failure of the second, there is a
truly dramatic climax, After seventeen chapters of old field notes
(1960-1962) we end with three chapters covering the most recent
experiences (1971), in which Castaneda 'stops the world', 'sees’,
talks to a coyote which in turn talks (or rather feel-talks) back;
in which don Genaro mekes Castaneda's car disappear (in fact he
transports it to the 'other world', whence Castaneda has the unigue
experience of driving it back to 'this world'). The dramatic quality
of this book in contrast to the previous ones is apparent in the
shift from a sensg of impending danger to Castaneda's identity and
senity, to impending physical danger from actual attacks (by various forces).




58

Nevertheless, the major failing of the book lies in its comstruc-
tion: although the first seventeen chapters are indispensable for an
wnderstanding of the events of the last three chapters, almost all
the impact (and import) of the book come in these last forty pages.

In themselves, the first 275 pages are of little value, adding but
little to what we Imew and felt from the first two books.

This is & very personal book; after reading it,it seems more
natural to call the author 'Carlos' than 'Castaneda'; even the
gorcerers are infinitely more personalized - if only because they
hardly ever seem to stop laughing. Aind by porsonalizing his _
account, Castaneda has conc¢retized it. ' Previously, in dropping .out
of the system as a failure, Castaneda left a bitter feeling that
both systems/worlds were insignificant, ie has noW, by opting out
of the system as a success, not only accepted and demonstrated the
importonce of don Juan's world, he has also reaffirimed the importance
of (all) our own.

Tor those I have managed to enthuse, for those who are already
enthusiastic, for all those who want to read for themselves the solving
of this mystery, British publication of the book has been announced
for this May. 'And the fourth episode, Tales of Power, is scheduled
for publication in America next year.

Martin Cantor
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