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This paper focuses on everyday encounters between environmentalists and
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Jenny Pickerill, Department of Indigenous activists during a dispute around a proposed gas hub development in
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Email: j.m.pickerill@sheffield.ac.uk . . . . oo .
mas of putting environmentalism into practice in particular places and calls for

Funding information the specificness of how environmentalisms are negotiated and developed through
British Academy, Grant/Award encounters to be more carefully attended to. It draws on 32 face-to-face in-depth
Number: SG-090380
interviews conducted with activists from national Australian environmental or-
ganisations working in the Kimberley, Kimberley-based environmental groups,
Kimberley Indigenous organisations, participant observations at protest camp
site visits and analysis of campaign literature. Closely interrogating lived envi-
ronmentalisms—how environmentalists put into practice their values in every-
day encounters—reveals not only evidence of white environmentalists expanding
their conceptions of the environment beyond dualisms and engaging with multi-
species justice, but also a hesitancy and complexity in supporting Indigenous self-
determination and a limited capacity to challenge colonial-capitalist frameworks.
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1 | INTRODUCTION

Environmentalism thrives globally, taking diverse and powerful forms (Doyle et al., 2016). However, critiques point
to a problematic strand within this movement, which is too colonial, middle-class, consumption-focused and priori-
tises the concept of ‘pristine nature’ over social justice concerns (Bell, 2019; Curnow & Helferty, 2018; Erickson, 2020;
Gomez, 2020). Analyses reveal how this environmentalism can perpetuate ‘othering’ through its language and actions
(van Holstein & Head, 2018), exclude marginalised voices from its narratives (Finney, 2014; Whyte, 2018) and rein-
force a nature-versus-society divide (Loftus, 2012; McGregor, 2009). There are many forms of environmentalism that
acknowledge the interdependencies between environmental and social concerns, most notably environmental justice
movements. This article builds on the extensive work of Black, Indigenous, Asian and Latinx authors to critically inter-
rogate the values and practices of an example of a seemingly problematic strand of environmentalism.
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PICKERILL

This paper uses the Walmadan-James Price Point environmental conflict in North West Australia to examine lived
environmentalisms—focusing on environmentalists’ everyday lives and how their political ideologies and campaigns
are complicated, tested and refined through practice grounded in particular places. These practices unsettle and dis-
rupt environmentalisms by making visible their aporias. Environmentalisms are best understood through an analysis
of the everyday encounters in place and their practices, as it is in such spaces that opportunities arise for more justice-
orientated approaches to activism and more nuanced understandings of the socio-natural assemblages of ‘the environ-
ment’. Building on established critiques of environmentalism, this article focuses on understanding how, and through
what practical changes, environmentalists alter and adjust their practices through the ‘messy contexts of lived experi-
ences’ (Howitt, 2020, p. 1). In other words, while ‘why’ environmentalisms should change is well established, the ‘how’
and ‘doings’ (Barker & Pickerill, 2020) of what this looks like in particular places would benefit from further evidencing.

This approach acknowledges that environmentalisms are dynamic and always in the making; they are a lived ne-
gotiation building on past experiments and learning from new practices (Moorcroft, 2016). It also builds on work by
Whatmore (2013), Head (2022) and others in examining how environmental problems create useful arenas for the
encounters necessary for reconceptualising how such problems are understood, and therefore what coalitions and re-
sponses are necessary and possible. Although this paper focuses on a particular place, the findings have resonance for
global debates about the value, practices and possibilities of environmentalism.

Environmentalists’ everyday lives are understood here through their geographies of encounter (Valentine, 2008). It
is in their encounters with the types of difference environmentalists are so often accused of ignoring that provide the
hopeful possibility of change. Encounters are more than moments of contact between strangers that can be fleeting, in-
significant and can actually ‘reinforce pre-existing stereotypes’ (Gawlewicz, 2016). Rather, encounters are mutual mean-
ingful engagements with difference through sites (such as neighbourhoods, schools and protests) that create space for
collaboration and, ideally, repeated interaction over time (Gawlewicz, 2016). Different types of spaces (institutional,
social, public and consumption spaces) have different potential to reduce prejudice and create positive affective attitudes
(Piekut & Valentine, 2017).

Despite encounters often being ephemeral, fragile, shaped by unequal power relations (Halvorsen, 2015;
Valentine, 2008) and dominant discourses of racialisation, they offer the possibility of creating ‘transformative spaces’
(Askins & Pain, 2011), however small and incremental (Wilson, 2014). In Halvorsen's examination of the role of en-
counters in anti-capitalist activism (Occupy London), he discerned that ‘encounters were productive of new social
relations’ (2015, p. 314) albeit often temporary. Yet, apart from Vivanco's (2007) work examining the encounters of envi-
ronmentalists in rural Costa Rica, the approach has rarely been used to understand environmentalisms, and as explored
here, it can be a productive framework for revealing changes in everyday values and practices.

Itisin the focus on everyday spaces of interaction with difference, in particular places, that encounters offer an import-
ant framework for understanding environmentalisms. Indeed, Askins (2016) has illustrated that encounters ‘grounded
in the complexities of places, lives and feelings ... produced through everyday spaces’ (p. 515) have the potential to de-
stabilise dualisms; dualisms that environmentalism is so often accused of entrenching. In different but complementary
ways, this approach also builds on some geographies of activism, such as Chatterton's (2006) examination of ‘uncommon
ground’ as a space for hopeful non-agnostic discourses crossing social difference and Routledge's (2003) ‘convergence
spaces’ as moments of creativity and possibility.

2 | WHITE ENVIRONMENTALISMS

Environmentalism is about ensuring that the environment is valued as much as, if not more than, anything else in
society, be that the economy, jobs, health, housing, etc. Environmentalism can be defined as ‘activism aimed at protect-
ing the environment or improving its condition’ (Schlosberg & Bomberg, 2008, p. 1). The emphasis here is on action,
activism and the ‘doings’ of making a difference.

The term white environmentalism is purposefully used here as a way of naming and tracing the genealogy of a par-
ticular form of environmentalism to racial capitalism and colonialism. This naming is a mode of critiquing the hidden
assumptions (or, as Ferdinand, 2021 denotes, the ‘double fracture of modernity’) within this environmentalism that has
given rise to the more recent formulations of Black, Indigenous and Latinx environmentalisms. This deliberate racial-
isation of what others have previously defined as ‘mainstream environmentalism’ (Bacon, 2019), ‘conventional envi-
ronmentalism’ (Anderson, 2010), ‘modern environmentalism’ (Lorimer & Driessen, 2014), ‘colonial environmentalism’
(Erickson, 2020) and ‘settler-colonial environmentalism’ (van Holstein & Head, 2018), is a critical intervention designed
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PICKERILL

to reveal the colonial-capitalist underpinnings of such environmentalism. In doing so, it begins to explicitly explore what
an environmentalism rooted in anticolonial and self-determination politics might look like and achieve. It also builds on
Liboiron's political act of ‘marking’, and it has become contemporary academic convention to ‘mark’ Indigenous authors
with their nation or affiliation, yet settler and white scholars remain unmarked; ‘This unmarking is one act among many
that re-centres settler and whiteness as an unexceptional norm, while deviations have to be marked and named’ (2021,
p- 3). Therefore, naming and marking this whiteness in environmentalism is a way to disrupt and unsettle the invisibility of
whiteness as a ‘norm’, especially in relation to the purposefully named Black, Indigenous and Latinx environmentalisms.

This categorisation of white environmentalism might, to some, seem unnecessary or blunt. This is partly because
white environmentalism's colonial roots, dualism and racial frameworks are often obfuscated and masked. There is a
disjuncture here between a purposeful public narrative that environmental organisations believe they need to uphold
to be successful in their campaigns—that environmentalism is morally righteous and has universal benefits—and the
heterogeneous, messy, and contradictory values and actions of environmentalists who are aware of the failings, risks and
harms of a white environmental framework. Environmentalists themselves may be aware of the shortcomings, risks and
harms of this ‘white’ approach. As Anderson (2011) argues, the compromises and trade-offs environmentalists make
blur the clear lines often presented in environmental discourse. Environmentalism, he suggests, becomes a complex and
ever-evolving entity; ‘actioning environmentalism...becomes a performance of the problematic’ (Anderson, 2011, pp.
984-985). To understand how to address these critiques, we need to examine the practices of white environmentalists.
This involves analysing the gap between their stated goals and everyday actions, and focusing on their lived experiences.
Through such empirical analysis, we can explore the extent to which, and how, white environmentalists are responding
to these challenges.

A core argument outlined in this article is that only by attending to the explicit requirement for environmentalism
to be ‘intimately linked to a demand for equality and emancipation’ (Ferdinand, 2021, p. 175), precisely because envi-
ronmental destruction is deeply entangled and interlinked with colonial social injustice, can environmentalism succeed
in its quest for environmental protection. Put simply, environmental protection cannot be separated from a concern for
people, particularly colonised people.

While white environmentalism is a broad and contested term and encapsulates a set of values that in practice are
messy, dynamic, moveable and at times contradictory (Curnow & Helferty, 2018), it can be distinguished as having three
enduring characteristics: the maintenance of Cartesian nature-society dualisms, employing colonial-capitalist frame-
works, and as having racialised approaches.

First, white environmentalism has a long and established historical trajectory from early environmental movements
in the 1800s, which identified threats to wildlife and landscape aesthetics and advocated for forms of protectionism;
whereby particular species or places are protected from human activities (Eckersley, 1992). This preservation and dualist
approach to ‘nature’ and society remains evident in forms of contemporary white environmentalism such as support for
National Parks, rewilding movements and invasive plant management (Atchison et al., 2024). A focus on landscape aes-
thetics privileges a colonial vision of nature, or what Lorimer and Driessen aptly describe as ‘the impossible geography of
wilderness’ (2014, p. 178), and a preservation of existing societal structures (Liboiron, 2021; Walton, 2023).

This separation between nature and society, and displacement of humans, also prevents environmentalists from un-
derstanding the interconnections between struggles (McGregor, 2009), and can, for example, result in evicting Indigenous
people from their homelands under the guise of environmental protection (Begay, 2023). Disconnecting people from
places—both through people-free ‘wilderness’ and ‘solutions’ that require outsourced off-shored resources (such as
conflict metals)—severs vital interdependencies, place-based knowledge, and perpetuates a spatial distance and scale
whereby ‘environmental injustices are facilitated by decision-makers who behave as if sites where hazards are produced
“out of sight and out of mind” are somehow irrelevant to the health of people and ecosystems at the original sites of
decision-making power and consumption’ (Pellow, 2016, p. 224). As Liboiron (2021) argues, ‘there is no “away” at any
rate’ (p. 17), as demonstrated in their work on the inability to confine pollution to particular places. Acknowledging the
interdependences between people and places also challenges the notion that ‘saving’ one place (while sacrificing others)
is even possible, let alone adequate. Colonialism, by creating this dualism, disrupts crucial systems of reciprocal and
relational responsibility between Indigenous people and their environments (Whyte, 2018) such that ‘our interference
with other beings' ability to fulfil their responsibilities is an example of a great environmental injustice’ (McGregor, 2009,
p- 40).

Second, there is a troubling colonial-capitalist framework which underpins white environmentalism (Ferdinand, 2021).
This is evident in the Eurocentric and settler-colonial processes of imposing wildlife and forest management doctrines
onto the colonies in the 1800s at the same time as land grabs and violently extracting material resources (a process of
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‘colonial inhabitation’, Ferdinand, 2021), and the 1970s discourse of limits to growth and fears of population growth
(often focused on Global South populations) (Curnow & Helferty, 2018; Erickson, 2020).

These processes continue today where carbon offsetting and mineral extraction for technological solutions for climate
change ‘perpetuate the problems of climate coloniality and climate apartheid’ (Sultana, 2022, p. 62) and therefore main-
tain existing systems of inequality and privilege. White environmentalisms advocate for and celebrate solutions such as
renewable energy transitions without fully acknowledging the uneven spatial implications of these technologies on the
already dispossessed (Begay, 2023; Sultana, 2022). Unfortunately, renewable energy remains reliant on the extraction of
labour and resource from the already marginalised, for example, to mine lithium needed for electric car batteries, gen-
erating new forms of carbon colonialism (Lennon, 2017). As capitalism (including ‘green’ capitalism) relies upon these
spatial processes of extraction and inequality, Erickson (2020) argues there is a need for environmentalisms to directly
challenge white supremacy, existing colonial structures and capitalist economies.

Pellow (2016) goes further and argues that environmentalists must also look beyond the state—beyond seeking
state interventions and the changing of regulations and laws—to anti-authoritarian actions which can challenge state
violence and oppression, given that ‘environmental racism is often a form of state-sanctioned violence’ (Pellow, 2016,
p- 230; see also Pulido & De Lara, 2018). Echoing these sentiments, Whyte (2018) suggests that the settler ecologies
built through colonial-capitalist frameworks—reliant upon transporting materials and living beings internationally
and enforced through rights, contracts and regulations—have been unable to create the necessary qualities of rela-
tionships to maintain eco-social relations, to the point that a ‘relational tipping point ... has already been crossed’
(Whyte, 2020, p. 1) where we do not now have an adequate quality of relationships to tackle environmental injustices.
This colonial-capitalist framework underpinning white environmentalism ‘just looks at the world exactly as it is now
and tries to make a “green” replication of it’ (Loach, 2023, p. 74), thereby leaving unchallenged deep inequities and
colonial-capitalist relations.

Third, this dualistic environmental colonial-capitalist framework is deeply racialised (Ferdinand, 2021; Pulido, 2000;
Pulido & De Lara, 2018; Sultana, 2022; Wright, 2018). The predominance of white participants facilitates a racist othering,
whereby environmentalists ‘reinforce their own white environmental subjectivity as the norm’ (Hickcox, 2018, p. 496; see
also Hughey, 2022) and therefore Black, Indigenous or Latinx environmentalists as ‘out of place’ in environmental move-
ments and spaces (Finney, 2014; Gomez, 2020). This racialisation has also meant ‘that climate action has only begun to
speed up now that Global North majority-white countries are coming under threat’ (Loach, 2023, p. 58).

A white environmentalism privileges activism which mostly benefits white people, reinforcing practices that treat
marginalised populations as expendable (Pellow, 2016), and parts of the Global South as ‘sacrifice zones’ (Loach, 2023).
This is a form of white supremacy (Pulido, 2015), and there needs to be recognition that ‘white supremacy has both cre-
ated this problem and held us back from solving it’ (Loach, 2023, p. 66). White environmentalism reproduces and sustains
whiteness and colonialism in which it can ‘assume access to Indigenous Land and its ability to produce value for settler
and colonial desires and futures’ (Liboiron, 2021, p. 11). Extractive land relations are developed in how land is appropri-
ated as property (such as National Parks or for resources for renewable energy transitions), and in how uneven pollution
is encouraged in order to ‘save’ other landscapes. These dynamics produce and ‘maintain whiteness’ (Liboiron, 2021, p.
79) while actively disrupting Indigenous relations. White environmentalism, critics argue, does not realise the need to
centre questions of justice, challenge the ‘oppressive principles of whiteness’ (Loach, 2023, p. 84) and radically recon-
figure the alternative futures they are seeking, because they benefit from the status quo, and therefore resist taking pro-
portionate responsibility for environmental problems (Whyte, 2018). Moreover, an anticolonial environmentalism would
likely require losing something (land, particular species, access to knowledge and power), which white environmental-
ism is not accustomed to (Liboiron, 2021).

White environmentalism, therefore, excludes and silences the voices of those most impacted by environmental
change, despite an established and emerging array of distinctive environmentalisms—such as Latinx environmentalism
(Carter, 2016; Wald et al., 2019), Indigenous environmentalism (McGregor, 2018; Porter, 2014; Powell & Curley, 2008) and
crucially interracial solidarities (Pulido & De Lara, 2018)—that explicitly call for environmentalists to centre questions
of race.

These critiques are articulated alongside clear advocations for ways to change and improve, which can be grouped
into three interventions: tackling the colonial-capitalist root causes of environmental degradation, supporting self-
determination and reconceiving ‘the environment’ to enable multispecies justice.

First, white environmentalisms must tackle the root causes of colonial-capitalism and settler colonialism (Whyte, 2018)
by making visible and then dismantling the systems that extract from, harm, and then dispose of the people and places
deemed sacrificial for the benefit of the (majority white) elite (Pellow, 2016). More than that, whiteness cannot survive
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anyway without Black liberation because we are interconnected and ‘inequalities do not act independently of one an-
other’ (Pellow, 2016, p. 225).

Second, white environmentalists need to directly support Black, Indigenous and people of colour-led quests for self-
determination (Howitt, 2020; McGregor, 2018). This includes actively supporting decolonialisation that includes land-
back, reparations (repaying for loss and damage) (Ferdinand, 2021), cultural resurgence (Sultana, 2022) and decentralised
decision-making that ‘are forged in opposition to selective recognition of kinds of modernisation and development proj-
ects acceptable to settler-colonial institutions’ (Denzin Gergan & Curley, 2023, p. 764). This also prioritises support-
ing and working with those most vulnerable to environmental degradation (Pellow, 2016), ensuring distributive justice
(Sultana, 2022) and equitable access to resources like affordable energy-efficient homes (Walton, 2023). For example,
self-determination can be facilitated through white environmentalists backing regenerative economies and agricultures
(Begay, 2023; Penniman, 2023), which use Indigenous knowledge to manage land and ecologies (Birch, 2016). These
are place-based approaches that acknowledge Indigenous-environmental relations and the reciprocal responsibilities of
interdependence that continue even after (often forced) migration (Whyte, 2018).

Finally, McGregor (2009, 2018), Pellow (2016), Whyte (2018), Liboiron (2021) and others call for white environmental-
ism to reconceive their conceptualisation of ‘the environment’ to enable multispecies justice. This needs to acknowledge
that water, the Earth itself and other elements are living things that require mutual relations of care, a reciprocal ethics
that respects that ‘nonhumans have their own agency, spirituality, knowledge and intelligence’ (Whyte, 2018, p. 127).
This requires not only abandoning a dualistic approach in favour of reciprocal relations but also understanding what it
means to ‘live well with Earth’ (McGregor, 2018) and ‘belonging-together-in-Country’ (Howitt, 2020, p. 1).

3 | INDIGENOUS AND ENVIRONMENTAL POLITICS IN THE KIMBERLEY

The place of analysis of these everyday encounters is the Kimberley, NW Australia—a site of sustained and ongoing con-
flict between those who advocate ‘development’ through resource extraction and those who propose ‘protection’ of the
environment. As detailed below, this place has particular Indigenous ownership, heritage and history alongside ecologi-
cal biodiversity including rare and endangered species. This region and case study was chosen because it had attracted
the attention of national white environmental organisations (who had started campaigns and relocated activists to the
region), Indigenous communities were fracturing around support for the gas plant, and the future of the region was rep-
resented, in national politics and in the mainstream media, as polarised and contested (Francis, 2013). The Kimberley is
also considered ‘one of the most ecologically diverse areas in the world ... a biodiversity hotspot’ (Beazley, in Laurie, 2010,
p- 1); a region of large tracts of intact remnant eucalypt woodland, abundant wildlife, and rare and endangered nonhu-
man species (Woinarski et al., 2007).

Yet, the anchors of the dispute between Indigenous owners, multinational corporations, settlers and environmen-
talists (with these identities intersecting and overlapping), and therefore between colonialism, capitalism, environmen-
talism and Indigenous self-determination (again, with interconnections between these), are also recognisable in many
other conflicts worldwide. The Kimberley site enables close empirical analysis of a conflict that is, unfortunately, often
replicated elsewhere, and as such is vital in furthering understandings of how it might be possible to generate different
and progressive outcomes from long-standing geographical tensions.

During a 3-month period, 32 face-to-face interviews were conducted with national Australian environmental or-
ganisations (11 interviews), Kimberley environmental groups (11 interviews) and Kimberley Indigenous organisations
(9 interviews) (Table 1): approximately a third of interviewees identified as Indigenous. The interviews took place across
Western Australia (WA); in Perth, Broome, Derby, Middle Lagoon, Fitzroy Crossing and Pender Bay. All research was
conducted by the author.

I have worked with environmental groups in Western Australia as a participant in local environmental campaigns
and as an academic researcher for many years. This included living in WA for several years, and conducting research
with The Wilderness Society, WWF-Australia and Indigenous Development Corporations in Victoria and Queensland
(Pickerill, 2008). My positionality as an outsider (as English and white) and with a certain form of power (academic,
funded by The British Academy, from the colonising country, no longer living in Australia, and as aligned with en-
vironmental organisations) positioned me with access to environmental interviewees and problematically in rela-
tion to Indigenous activists. In addition to being overt about this positionality, I also sought specific guidance from
local Indigenous academics and leaders about protocol and ethics and shared my political commitment to supporting
Indigenous self-determination with all interviewees prior to conducting research. All interviewees signed consent forms
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TABLE 1 Organisations and groups included in this research.

Type of organisation Interviews conducted with activists from

National environmental organisations The Greens
The Wilderness Society (TWS)
WWF-Australia
PEW Charitable Trust
Conservation Volunteers
EcoTrust Australia

Kimberley-based environmental groups Environs Kimberley (EK)
Save the Kimberley (STK)
Birdwood Downs

Kimberley Indigenous organisations Kimberley Land Council (KLC)
Nulungu Research Institute
Yawuru Group
Madjulla
Nyikina
Middle Lagoon
KRED Enterprises

to take part in the study and were given verbal and written information about the project and given an opportunity to
withdraw from the project at any time.

4 | INDIGENOUS COUNTRY, COLONIALISM AND THE BROWSE GAS HUB
CONFLICT

The Kimberley is an Indigenous Country. The Middle Dampier Peninsula, and specifically Walmadan, is home to the
Jabirr Jabirr and Goolarabooloo people (Muecke, 2018). The Jabirr Jabirr and Ngumbarl people (Bindunbur Native Title
Claim Group) secured Native Title ownership of the site in 2017, a claim that has been challenged several times by the
Goolarabooloo people, whose counterclaim was most recently rejected by the Full Court of the Federal Court in 2020
(O'Neill, 2019).

Australian settlers never signed a treaty with the Country's Traditional Owners. Half the current population of the
Kimberley are Indigenous, and large sections of this region have been legally returned to Indigenous ownership (Moorcroft
& Adams, 2014; National Native Title Tribunal, 2021). The Kimberley is a place where Indigenous self-determination,
Indigenous leadership and Indigenous autonomy have grown in recent years and, as such, Indigeneity is fundamental to
this region (McLean, 2014).

Indigenous Australians have ‘sovereign responsibility’ (Birch, 2007, p. 116, italics in original) for all beings (including
more-than-human relations) alive and dead in their Country, to their past and future, where ‘country is multi-dimensional
and consists of people, animals, plants, Dreaming, underground, earth, soils, minerals and waters, surface water, and air.
Country has origins and a future: it exists both in and through time’ (Rose, 2004, p. 153). Reciprocal relations to Country
are spatially determined through belonging and require active embodied engagement with place to maintain them. These
relations are enacted as ‘Caring as Country’ (Bawaka Country et al., 2013) which ensures the maintenance of ‘healthy’
Country and Indigenous cultural survival (Black, 2010; Moorcroft et al., 2012). Indigenous Country is a lived, lived-in
and dynamic environment, imbued with humans, meanings, memories and Dreamtimes. All Indigenous Country is val-
ued for its sociocultural and environmental elements, not just particularly for spectacular aesthetics, rare biodiversity or
‘wilderness’ landscapes.

4.1 | Colonisation and ‘development’ of the Kimberley
Although one of the last regions in Australia to be colonised, in the 1880s the lure of gold and promise of fertile pasture

lands encouraged an influx of settlers. Despite armed Indigenous resistance, the region was calved into a patchwork of
large-scale cattle farms (many of which still operate today), mines (particularly diamond, nickel and iron), large-scale
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irrigation schemes and mission-owned land (McLean, 2014; Pedersen & Woorunmurra, 2000). Indigenous people were
forcefully dispossessed from their lands, massacred or made to work unpaid in the cattle stations.

The economic legacy of colonialism in the region is a disconnect between Indigenous and non-Indigenous economic
systems and wealth (Stoeckl et al., 2014), where Indigenous people in the Kimberley are among the most disadvantaged
in the country (Biddle et al., 2009). Living costs (especially housing and food) are high, employment opportunities lim-
ited and infrastructure fragile. This is a situation of ‘entrenched disadvantage’ in all areas (except central Broome, the
regional capital and a small area in the East Kimberley), where there is no sign of improved socio-economic outcomes for
Indigenous people. As elsewhere, colonialism is an ongoing structure shaping the Kimberley (Wolfe, 2006).

4.2 | Browse LNG gas hub

In 2009, the West Australian State government declared plans to develop a large gas plant in the sea and a terminal on
the cliffs at Walmadan on the Dampier Peninsula, just north of Broome. The Browse LNG processing plant proposal was
led by Woodside Energy Ltd. The gas was to be piped across the Kimberley and power new resource extraction industries,
extending activities from the existing modest diamond, nickel and iron mines to gas, oil, copper, bauxite, silver, lead,
plutonium, palladium, coal, zinc, lead, uranium and base metal extraction (Stephenson & Hunter, 2014).

The chosen site for the gas plant is home to the Jabirr Jabirr and Goolarabooloo people, and is part of the Lujujarri cul-
tural heritage trail that connects key spiritual sites and traditional campsite, and is used to celebrate and teach Indigenous
and settler people about heritage and traditional skills (Figure 1).

The State government and Woodside offered the Kimberley Land Council (KLC), the peak regional Indigenous body,
AUSS$1.5 billion in funding over 30years, in exchange for supporting the project (Ruiz Wall, 2010). But the proposed de-
velopment aggravated already complex Indigenous relations (Muecke, 2018; Pickerill, 2018). Goolarabooloo Traditional
Owners challenged the mandate of the KL.C in accepting the deal, triggering 18 months of political wrangling, a Federal
Court case and a vote by Jabirr Jabirr and Goolarabooloo Traditional Owners in May 2011 where 60% (164 to 108 votes)
accepted the proposed development. Objectors then legally successfully challenged the State's compulsorily purchase of
the land in 2011, Woodside withdrew from the development in April 2013, and by August 2013 any development of the
Browse LNG plant at Walmadan was blocked by the Supreme Court of Western Australia (Muecke & Roe, 2020).

4.3 | Contentious environmental politics

There is a long history of environmental groups' involvement with the Kimberley, particularly by the Broome-based
Environs Kimberley (EK) and national environmental organisations The Wilderness Society (TWS), the Australian
Conservation Foundation (ACF) and WWF-Australia.

The Browse LNG proposal renewed white environmentalism in the region. Campaigns objecting to the proposal were
orchestrated from groups' headquarters, which for TWS and WWF were 1400miles south in Perth. As the campaign
evolved, TWS and ACF established temporary regional offices in Broome and dispatched campaigners to staff them, with
TWS making an alliance with EK. The campaign to prevent the gas processing hub rekindled historic tensions between
Indigenous people and environmental settler activists in Broome (Muecke, 2016; Vincent & Neale, 2017). Into this mix
arrived numerous additional white environmentalists, under banners of different national environmental organisations,
who had little experience of the region and who consequently had new encounters with Indigenous activists who chal-
lenged their agendas (Muir, 2012).

The Wilderness Society's ‘Hands up for the Kimberley’ campaign appeared at first glance to adopt a conventional
‘wilderness’ protection discourse, centring on the possible disruption to whale migration paths and the contribution that
burning the extracted gas would make to climate change (Figure 2). They led with whale iconography and argued ‘we are
a conservation organisation and we can see that this gas hub will have disastrous environment and social impacts, and as
far as we're concerned we're obligated to oppose it’ (Peter Robertson, Campaigns Co-ordinator of The Wilderness Society,
Western Australia, Perth, non-Indigenous interviewee). However, closer analysis of their campaign literature reveals a
shift towards acknowledging the importance of Indigenous Country, the inside pages of a flyer acknowledged: ‘a rich
and unbroken Aboriginal cultural history extending back many thousands of years. Involving the region's Traditional
Owners is key to improving protection and management of the Kimberley’. TWS had explicitly partnered with EK in
order to ensure local place-based connections and knowledge. It also argued that a sustainable future in the area required
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FIGURE 1 Location of Walmadan (James Price Point) and Lujujarri cultural heritage trail on Dampier Peninsula, Kimberley, Australia.

an expansion of Indigenous land and sea management. TWS national identity also shifted during this period. Its original,
animal-focused logo was replaced with a human hand when working in the Kimberley, and more recently to a new na-
tional tagline of ‘Life. Support.’ removing an explicit focus on flora and fauna.

Despite this, many Indigenous activists took affront to these white environmentalists and their prioritisation of

environmental protection over the possibility of new finance and facilities for Indigenous communities. There was
no simple Indigenous-environmental division; rather, there were competing political narratives: Indigenous advo-

cates for economic development; environmental groups’ vision of ‘saving’ the environment; Indigenous visions of a

sustainable environmental, social and economic future; and environmental groups' negotiating and seeking compro-
mise (Pickerill, 2018). EK and the KLC endured internal discord as members split between these positions, and sev-
eral Indigenous leaders attacked environmental organisations for getting involved in what they considered to be an
Indigenous issue: ‘Their [environmental groups] approach to attack Indigenous people was the wrong approach, be-
cause we're the victims in this process and they should have supported us ... on access and land management for this
Country, and protecting the Country’ (Anthony Watson, Nyikina Mangala and Chair of KLC, Broome, Indigenous
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FIGURE 2 Wilderness Society ‘Hands up for the Kimberley’ flyer distributed in 2011.

interviewee). Yet, others noted that there was not a neat split between Indigenous and white environmentalism,
rather discord within various groups:

[there has been a] nurturing a dislike of the Greens, of the green movement ... saying that ... they don't know
of anything about Country. It's been a very contrived way of separating green politics from Aboriginal issues,
... so basically green groups are looking for leadership from disgruntled blackfellas who are prepared to step
outside of those old networks.

(Ian Perdrisat, Madjulla Inc., Brome, Indigenous interviewee)

In the context of this contentious environmental issue and competing politics, it is useful to analyse more closely the everyday
spaces of encounter.

5 | EVERYDAY SPACES OF ENCOUNTER

In Broome and the wider region of the Kimberley, there were mutual encounters between white environmentalist and
Indigenous activists in various spaces, through neighbourhoods, in local campaigns and in questions of economic livelihoods.
5.1 | Broome as Indigenous neighbourhood

Broome is a small town with one commercial street surrounded by residential housing. It is limited to the west by the
Indian Ocean and to the east by Roebuck Bay. It has a permanent population of just over 14,000 people. Those who have
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lived and worked in the environmental sector in Broome for a long time noted how impossible it was to do anything
without everyone else knowing about it. In a small town like Broome, life is about interactions with fellow residents and
lives constantly overlap. Friendship networks and gossip made information travel quickly and white environmentalists
and Indigenous people had numerous encounters. Reconciling the identity of being an environmentalist with this largely
Indigenous town tested activists' values and their sense of place in productive ways. Rescaling environmentalism from
national slogans into the place-based micropolitics of Broome shifted how Indigenous politics were understood by white
environmentalists, which required them to adjust their discourses and practices, and for Indigenous activists to challenge
the implications of environmental campaigns.

Those white environmentalists based in Perth ‘justify being down here saying our audience is the people who are
going to change things, are people in Perth’ (Maria Mann, Former Director of Environs Kimberley, Perth, non-Indigenous
interviewee) but ‘unless they visit frequently they don't really have up to date understanding of the situation, ... people
down here [Perth] have a very city centric way of doing things and also they're kind of not taken seriously in that they
can always bolt back home if all goes wrong and people up there are left to carry the can’ (ibid.). There is a ‘total dis-
connect between here and the Kimberley’ (Rachel Siewert, Federal Senator, Australian Greens, Perth, non-Indigenous
interviewee) where ‘the problem you've got with a lot of these paid conservationists [is] ... very often they haven't been to
an area, and they don't know what they are fighting to protect’ (Hugh Brown, Save the Kimberley, Perth, non-Indigenous
interviewee).

TWS deliberately built coalitions with Broome-based environmental groups like EK and STK, but maintained being
in Perth is:

not really a big issue for us, the fact that we don't have staff on the ground is not really a problem ... If that
means that we do come to a different view on things from the [Kimberley] Land Council then ... we will just
have to agree to disagree.

(Peter Robertson, TWS)

More local environmental groups benefitted significantly from ‘networks on the ground. We talk to communities, we know of
individuals who have particular projects, ... we can see what the opportunities are, but also we can actually talk to the people
on the ground’. (Martin Pritchard, Environs Kimberley, Broome, non-Indigenous interviewee)

Being in place was vital in understanding the different languages and ways of communicating in the Kimberley;
‘many Indigenous people speak several languages and English may be the second or third. ... The wider community has
not respected the role that language plays in the Kimberley. Essentially it's like a different country’ (Martin Pritchard,
EK). Consequently, ‘a lot of people don't realise that Aboriginal people can't understand what you're saying. You speak
English to someone who can only speak pidgin or the Kimberley creole and because it's sort of the same everyone thinks
that they're talking the same language, actually you're not’ (Maria Mann, EK), rather ‘you're talking to people who
cannot read and write, don't understand western science, and don't understand industry knowledge’ (Anne Poelina,
Madjulla Inc., Brome, Indigenous interviewee, see also Poelina et al., 2020). As a result, misunderstandings abound
(Poelina et al., 2020):

some of the misunderstandings between green and black are because words mean different things. Translation
is different and they have no capacity to translate. ... ‘yes’ from Indigenous means ‘we understand’, not that
‘we agree’, yet to non-Indigenous people it means approval. You need the language to share knowledge. It is
an oral tradition, it is not written down. Environmental NGOs don't want to take the time to sit down and
listen. But you need the language to understand the relationship.

(Bruce Gorring, Nulungu, Broome, non-Indigenous interviewee)

For the white environmentalists, the complexity of the reality of Kimberley lives and politics, especially concerning live-
lihoods, made it difficult for them to assert simple slogans. While the national environmental campaigns were centred on
slogans such as ‘Save the Kimberley Whales Coast’, those activists based in Broome recognised the colonial and racist impli-
cations of how such slogans prioritised animals over Indigenous people. Emma Belfield, a recent arrival, noted that ‘I really
enjoy the sorts of conversations you have around what conservation looks like up here and who is part of that’ (Environs
Kimberley, non-Indigenous interviewee). Crucially, local opposition to the gas hub was rooted in ‘how things will change
about the place or the places they love, and that's absolutely at the heart of people's concerns’ (ibid.).
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5.2 | Campaigning together

EX is an environmental group based in Broome. It has been working on a number of environmental campaigns since
1996 and has always explicitly collaborated with Traditional Owners and Indigenous activists. This collaboration in-
cluded a Memorandum of Understanding with KLC (‘we've had a very good relationship with them and we've done
joint projects together’ [Wayne Bergmann, KRED Enterprise Charitable Trust and ex-KLC Executive Director, Broome,
Western Australia, Indigenous interviewee]).

EK understood that they could not operate as an environmental group without Indigenous collaboration, ‘they work
bloody hard on making sure that what they're doing is culturally appropriate, and getting advised by the right people,
and helping priorities get set by the mob," and they wouldn't still exist if they hadn't done that’ (Scott Ludham, Federal
Senator, The Greens, Fremantle, non-Indigenous interviewee). Yet, there was also a simplicity in this relationship in the
initial years—‘at that stage of course there was no conflict; we all wanted to protect the Country’ (Pat Lowe, Environs
Kimberley, Broome, non-Indigenous interviewee) and ‘in Environs Kimberley there were a lot of Aboriginal people as
well as white people who didn't want the [Fitzroy] river to be dammed and didn't want the cotton industry to be estab-
lished ... there was a very, very comfortable synergy between the two’ (Maria Mann, EK).

As Indigenous autonomy and power grew, especially with Native Title determinations, yet Indigenous economic mar-
ginalisation was sustained, a rift emerged with EK. This rift crystallised around Indigenous economic opportunities, par-
ticularly the growth of mining development across the Kimberley. For some early members of EK, Indigenous support for
mining undermined environmental commitments—°I kind of thought that we were all going down the same track and
that my view of utopia was the same as everyone else's, but clearly it was not’ (Maria Mann, EK). There is a danger here,
evident in Maria's words below, that Indigenous ‘way of life’ and ‘culture’ are assumed by white environmentalists to be
synonymous with anti-development. Yet, this locks Indigenous people in a colonial stereotype. The opposition to the gas
hub at Walmandan further aggravated these tensions between EK and, particularly, the KLC; ‘we've really worked cheek
by jowl with Aboriginal people. Now, with the KLC taking a very pro-development position, it kind of makes it difficult’
(Pat Lowe, EK). This ‘led to a breakaway group forming ... the No Gas community group, that they're people who didn't
think EK was doing enough’ (Kate Golson, EK) to advocate against the gas hub. This disjuncture is, unfortunately, not
uncommon in white environmentalism that when tested by such encounters, drops their commitment to social justice:

what Environs Kimberley is trying to do in the Kimberley is really very much around protecting the nat-
ural environment, protecting a way of life and encouraging some developments that are less harmful or
have a benign effect on the local community and the local environment ... in the olden days when Environs
Kimberley was first getting established we had as our objective to protect the environment and the culture of
The Kimberley ... that hasn't changed, however the way that we think of culture now might be at odds with
what we thought of culture then.

(Maria Mann, EK)

EK, in what remained of the group, sought to carefully work through what a more social justice-orientated environmental-
ism meant in practice, ‘the relationship with the Land Council has been our priority, to retain that publicly and we would
never speak out against the KLC’ (ibid.), and ‘Environs Kimberley ... don't want to rock the boat, ... they work with us. They
do a lot of projects, they work with Aboriginal groups, and they're part of the community here’ (Howard Pederson, Yawuru
Corporation, Broome, non-Indigenous interviewee). This involved slow careful work:

EK as an organisation has I think really strong and constructive relationships with Aboriginal communities
and with Aboriginal organisations ... because we're local and because those relationships have been built
upon over a long period of time, we've been able to weather a lot of the difficulties ... It's not uncomplicated,
it's not easy, but all of us in EK are proud about the work we put in to have really constructive relationships
and in a really meaningful day-to-day way, respecting cultural heritage past and present.

(Emma Belfield, EK)

EXK argue they ‘do our best to put a nuanced line in our advocacy ... 'm not a fan of easy rhetoric, because it's hollow, and
it also comes back to bite you ... it's important that language and sensibility reflects the fact that Traditional Owners are the
principal land agents in practical terms across most of the land’ (Emma Belfield, EK). This was attempted by acknowledging
the centrality of cultural heritage, by populating the campaign map with Indigenous names:
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we're trying to show people ... that even though you may think that this is an area that is a wilderness and
there is nothing there, actually these places are all named.

(Martin Pritchard, EK)

This complexity is an outcome of the lived experience of environmentalists working in Broome, an acceptance of the need
for holistic environmental approaches:

the way that we portray the importance of species is to provide people with something recognisable, and the
reason we do that is because capturing [the attention of] people with ecosystems as a whole is really difficult.
It's not something that is immediately understandable to the person, whereas you've got a snub fin dolphin
or a turtle, people immediately have warm fuzzy feelings. ... we're not focused on species, we are focused on
ecosystems and landscapes as a whole ... when you look at the Kimberley, the only approach you can take is
a holistic landscape scale approach.

(ibid.)

Yet, some white environmental groups like TWS were openly oppositional in their rejection of the gas hub and only sought
relationships with Indigenous allies, rather than adjust their campaign position:

There are business people in the region who are opposed to what we want. There are pastoralists in the
Kimberley who are opposed to what we want ... we've also got a very good relationship with a number of
Traditional Owners who support what we're doing, so we just have to work through those disagreements that
we have with some Indigenous groups or individuals.

(Peter Robertson, TWS)

Environmental groups who were considered by Indigenous activists to be useful allies shared three approaches: working with
Indigenous people without seeking publicity for that work, focusing on practical projects that supported Indigenous people
on country, particularly in livelihoods and conservation-based economies, and sustained engagement over time. The private
conservation sector, such as Bush Heritage and the Australian Wildlife Conservancy, has long done this by buying old pastoral
leases and environmentally restoring them with Indigenous communities.

In the Kimberley, WWF-Australia was well thought of for its grounded conservation work:

most of our work actually in The Kimberley is work that has never been publicised. ... It's very detailed work
that we've been doing around thinking about the future for various important parts of the Kimberley. ... We
do that kind of work and near 95% of that is done directly with people on the ground quietly.

(Paul Gamblin, WWF-Australia, Perth, non-Indigenous interviewee)

Yet, developing collaborative practical projects has not been of central importance to many white environmental campaign
groups. EK and Pew Environment Group Australia have gradually shifted to this more practical approach, ‘at that stage [when
had just formed] we were almost entirely an advocacy organisation, ... But now we're doing much more on the ground stuff’
(Pat Lowe, Environs Kimberley, Broome, non-Indigenous interviewee). This shift represents what Moorcroft (2016) has also
articulated as a new conservation paradigm of practical projects which employ Indigenous people. For EK combining advo-
cacy and practical work enhanced the possibilities of collaboration, incorporating Indigenous ontologies and consequently
developing more complex environmentalisms:

that feature within our advocacy work ... that's practical in terms of working with rangers and developing
programmes ... that brings together traditional and political knowledge with Western science. There's that
part of our work that integrates those things and the work that Martin and I do as environmental advocates,
they lead very much to respect Traditional Owners views on things, find out what they are, work out how
our advocacy can reflect a respect and understanding of what those views are in relation to issues. It's not
always straightforward.

(Emma Belfield, EK)
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This built on a broader recognition, learnt through these encounters with Indigenous activists, of the need for people to be on
Country to enable good environmental outcomes; ‘coming at it from a white perspective of undisturbed landscapes that need
to be protected from humans is deeply offensive to people who take a high measure of responsibility for how the Country is.
They put back to us, us collectively, that it's not undisturbed ... we've been managing it, it's the way it is because we've man-
aged it’ (Scott Ludham, The Greens), and:

environmental groups traditionally [were] very focused on campaigning and advocacy for the environment
... [now] we move into a new space, which is about how people are part of a landscape. ... So we have to start
really thinking about how do you weigh up both social, cultural and, particularly for Aboriginal people in
the Kimberley, environment, and economic development because people want to be living on their Country,

they want to be having a good livelihood, they want futures for their kids.
(Ariadne Gorring, Land and Sea Unit Manager, Kimberley Land Council, Broome, non-Indigenous
interviewee)

Pragmatically, white environmental groups have also understood the value in using different strategies to achieve a shared
goal; ‘they [Indigenous people] tend to come at it from a cultural perspective, and we're coming at it from a greeny perspective
and you meet in the middle and try and save the same spot’ (Scott Ludham, The Greens). This is sometimes expressed in ways
that can be misunderstood; ‘you could tell that there's a commonality about what sustainability means, but the language in
which they express things can be very different, even with the Land Council talking about jobs coming out of the gas refinery,
every statement's qualified by talking about protection of the environment’ (Kate Golson, Environs Kimberley, Broome, non-
Indigenous interviewee).

53 | Co-creating economic alternatives

White environmentalists in the Kimberley have long understood the inseparability of environmental threats from the
need to build economically sustainable livelihoods even if they have struggled to align these goals:

just making something a park or a protected area doesn't protect it in my mind. What protects it is the building
of a relationship between people and Country, and an understanding among people that they can actually live
in a reliably prosperous way without having to trash every piece of their Country. You do that by creating
alternative models of development.

(Tan Gill, ex-Director of EcoTrust Australia, Sydney, NSW, non-Indigenous interviewee, emphasis added)

Acknowledging the economic needs of Indigenous people led to the Kimberley Appropriate Economies Roundtable driven
by Rosemary Hill of the ACF, but collaboratively organised with EK and KLC, and held in 2005 in Fitzroy Crossing in the
heart of the Kimberley (Hill et al., 2005). It ‘was an attempt to provide an economic blueprint for the region that was an alter-
nate to the extractive economy’ (Scott Ludham, The Greens). It produced 11 principles on how development should proceed
in the Kimberley which centred the importance of Indigenous culture to economic futures, recognised conservation and cul-
tural management as economically and socially important, and sought to ‘establish systems and structures to promote, assist
and support new and existing sustainable and appropriate enterprises supporting culturally appropriate conservation areas
as long as co-managed by Indigenous people’ (Hill et al., 2005, p. 10).

This explicit attempt by white environmentalists to tackle economic challenges was a vital space of encounter. It
educated environmentalists on the complexity of Indigenous economics (principally the lack of state provision of basic
infrastructures that means leasing their land to extractive industries often becomes a necessary choice), ‘this outsourcing
of service provision to mining companies is really problematic’ (Emma Belfield, EK), and:

What I regret is that we come into contact with [Indigenous] people only in emergencies, ... we tend to get
brought in when things are on fire. ... What had brought people there was the desire to stop a particular thing,
and then of course all roads lead back to what else you need to, we need to work on providing alternatives so
that people aren't forced into these things.

(Scott Ludham, The Greens)
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Likewise, these discussions made visible environmentalists’ lack of economic expertise:

we need economists and specialists to actually do the work for us, because that's not our expertise. We realise
that without that, without that backing of an understanding of what an economy based around protecting
the environment and culture could be it's really hard for us to knock back or to oppose developments as they
arise here.

(Martin Pritchard, Environs Kimberley)

Outcomes from the Roundtable included the creation of the Fitzroy River Aboriginal Tourism Association. While environ-
mentalists ‘see nature based tourism as a really important part of our potential nature based industry that's non-extractive
and it has a whole lot of potential to promote culture heritage and respect culture significance’ (Emma Belfield, Environs
Kimberley, non-Indigenous interview), Indigenous groups noted,

I wouldn't say the environment movement has really grasped the capital requirements. You can have an
Aboriginal owned charter business, but the capital required to do that is $20,000,000. It's not just about advo-
cacy. It's actually about investing in the resources for people to make the agreements to make those options
become a reality.

(Ariadne Gorring, Kimberley Land Council)

These financial resources have not been forthcoming, despite initial discussions at the Roundtable about building an eco-
nomic development fund. Indeed a tension remains between the growth of a new conservation economy and its reliance on
private capital (or public-private partnerships) to purchase swathes of land relying on a conceptualisation of property that
Liboiron (2021) argues is actually problematic for Indigenous people, and then, the use of government-funded Indigenous
ranger programmes to enact natural and cultural resource management (Moorcroft, 2016). This largely state-funded process
has not improved Indigenous economic self-determination; it has measurable environmental outcomes but fewer lasting
gains for Indigenous Australians. Yet this quest persists, ‘as greenies, as conservationists, as ecologists, we believe that green
economics is really the way that we should be providing the development of this Country and this nation’ (Anne Poelina,
Madjulla Inc.). This is being advanced, primarily by Indigenous activists through the Kimberley Transitions Project—°‘the
solutions to Kimberley problems are in Kimberley-based knowledges and ways of knowing, doing and being ... this focuses
on the future cultural, economic and social sustainability of remote life’ (Wooltorton et al., 2019, p. 4). Environmental groups,
through these mutual encounters, have understood the vital need to generate economic alternatives but have struggled to
develop the capacity to do so.

6 | LIVED ENVIRONMENTALISMS

Analysis of white environmentalists’ lived everyday experiences in the Kimberley demonstrates how encounters with
Indigenous activists challenged and reshaped their values and practices. The critiques of white environmentalism—of
nature-society dualism, colonial-capitalist frameworks and racism—became more obvious, meaningful and tangible
when encountered repeatedly in place, and remained abstract and disconnected for white environmentalists who re-
mained based in Perth.

Through interactions in the Broome neighbourhood, the consequences of settler colonialism—specifically on knowl-
edge systems, languages and Indigenous Country—were made visible, and the reality of what living in a ‘sacrificial zone’
entails revealed. Similarly, opportunities of campaigning together tested the simplistic assumptions of some white envi-
ronmentalists that Indigeneity is synonymous with environmental preservation. Environmental groups like EK, however,
committed to working with the complexities of Indigenous needs and WWF-Australia focused on practical conservation
projects with Indigenous activists.

While these mutual encounters led to visible and practical shifts in how some environmental groups operated in the
Kimberley, and therefore to the possibilities that lived environmentalisms offer, it is less clear whether these changes
adequately respond to the interventions advocated by Black, Indigenous, Asian, and Latinx authors and environmen-
talisms. EK, ACF and WWF-Australia recognised their interdependences with Indigenous activists and the ethical and
practical need for collaboration. However, they stopped short of advocating for the dismantling of colonial-capitalist
systems, and their support for economic regenerative alternatives lacked robust business plans, financial resources and
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relied upon state-funded resource management programmes or on the large-scale investment of private capital. This does
little to untangle the root causes of environmental degradation. White environmentalists were ill-prepared for supporting
economic alternatives and this was eventually advanced by the Indigenous-led Kimberley Transitions Project, where the
roundtable and EcoTrust Australia had failed.

White environmental support for Indigenous self-determination was evident in environmental practices in the
Kimberley, particularly for land rights, Indigenous-led decision-making, cultural resurgence and in seeking multispecies
justice. There was recognition of the need for a whole-systems approach to the environment that did not just focus on
iconic species, but instead understood all its interdependencies. But few white environmentalists went as far as to ac-
knowledge a reciprocal ethics and relations, or that nonhumans have agency.

Although environmental groups sought to work with, and on, priorities determined by Indigenous activists, many
were hesitant to consistently support Indigenous-led quests for self-determination. This was in part because of the com-
plexity of Indigenous politics at Walmadan. TWS chose to just work with Indigenous allies who already supported the
anti-gas hub campaign (particularly Goolarabooloo activists), whereas EK in its enduring relationship with the KLC
(itself an institution created and funded by the settler-colonial state to govern Indigenous affairs) struggled to navigate
Indigenous and environmental demands. This struggle challenges the simplistic narrative that white environmentalists
should simply support Indigenous self-determination. As Denzin Gergan and Curley (2023) have identified, Indigenous
governance processes are now shaped by settler-colonial frameworks, contested land claims, disputed Traditional Owner
status, and deeply embedded in state processes of recognition and control. White environmental groups can be accused
of complicity with colonial-capitalist frameworks (by working with the KLC), supporting Indigenous self-determination
(either by working with the KLC or against it, as TWS was), and/or against Indigenous self-determination (again depend-
ing on which Indigenous activists they aligned with).

It is also unclear how the role of the state was understood in relation to self-determination. The WA state remained
heavily embroiled in funding environmental projects and Indigenous governance and was drawn upon in legal chal-
lenges to the gas hub. Some Indigenous activists considered state support for the industrialisation of the Kimberley as a
path to self-determination, while others considered it an abdication of the basic infrastructural and welfare support that
Indigenous people were due from the state. The unwise reliance upon state intervention (and funding) in environmen-
talism, and Pellow's (2016) call for more anti-authoritarian and anarchist approaches are also relevant to Indigenous
self-determination. Following Pellow, TWS in its rejection of the KLC and embracing what Ian Perdrisat called the ‘dis-
gruntled blackfellas who are prepared to step outside of those old networks’ might, therefore, have actually adopted the
most radical stance for self-determination, despite often being perceived as the least in-touch with local Indigenous mic-
ropolitics. Supporting Indigenous self-determination is a highly complex and contested endeavour.

7 | CONCLUSIONS

This reconfiguration of environmentalism through everyday experiences—lived environmentalism—facilitated the en-
twining of social justice into white environmentalism. But these shifts remain fraught with complexity when engaging
with Indigenous politics. In campaigning together in Broome, and navigating compromises, environmentalists have
moved past the notion of a ‘pristine wilderness’ and readily (in the main) acknowledged cultural heritage, traditional
Indigenous knowledge, careful use of language and the value of a diverse range of natures. Such an approach rejects the
notion of a stable or fixed pure nature, rather the environment is understood as a hybrid co-production of human and
nonhuman relations, which ‘lives among us’ (Lorimer, 2015, p. 7), with an unknown and nonlinear future. Such open-
ing up of what constitutes nature shifts what environmentalism is acting on behalf of and to what ends. The work being
done in the Kimberley is incomplete in this aim but offers hopeful signs of a changing form of white environmentalism.

By acknowledging, and working with, the complex messiness of what it means to be a white environmentalist it be-
comes easier to privilege place-specific ways of belonging, knowing, being, doing and caring, and respond to critiques of
white environmentalism. Through these encounters, as Whatmore attests (2013) in her work on flooding and through
other emerging examples such as Standing Rock (Gilio-Whitaker, 2019), new relations are made which transform how an
‘environmental’ issue is understood.

This lived environmentalism, however, remains partial, incomplete and always in the making. The recognition of the
need to develop more complex forms of environmentalism exists far from the headquarters of environmental organisa-
tions in the southern urban centres of Australia. Although there are some changes in some of these groups—such as
the shifting iconography and language of TWS—the extent to which national environmental practices are successfully
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moving away from colonial-capitalist and racialised forms of white environmentalism, or indeed the ‘best’ way to support
Indigenous self-determination, remains unclear.

There remain questions about whether the recognitions and changes lived environmentalisms enable are enough.
They do make visible what these political differences are and unsettle white environmentalists’ ontological assumptions,
but how in practice to navigate and support Indigenous self-determination remains contested. Analysis of lived envi-
ronmentalism reveals how white environmentalists are opening avenues for different approaches and exploring ways to
create more space for fluidity and the co-creation of environmentally sustainable futures. But these changes remain small
seedlings of possibilities and are perhaps too partial, fragile and place-based to be adequate unless further propagated and
cultivated. There is hope here, but also significant work yet to be done, and it is only by closely examining these spaces
of contestation and carefully working through their implications that we can challenge and change problematic white
environmentalisms.

ACKNOWLEDGEMENTS

This research was undertaken with funding provided by The British Academy (SG-090380). Thanks are due espe-
cially to the generosity of all the interviewees. I would also like to thank Naomi Hart, who is a brilliant fieldwork
assistant, van mechanic and artist. This work has been much improved through constructive comments by staff at
seminars at Melbourne University, University of Sheffield and Hull University, and by audience questions and com-
ments at the Royal Geographical Society Annual Conference and Association of American Geographers Annual
Conference, Chicago.

DATA AVAILABILITY STATEMENT
The data that support the findings of this study are available upon request from the corresponding author. The data are
not publicly available due to privacy or ethical restrictions.

ORCID
Jenny Pickerill © https://orcid.org/0000-0002-2070-705X

ENDNOTE
1“Mob’ is a colloquial term used to refer to Indigenous Australians.

REFERENCES

Anderson, J. (2010) From ‘zombies’ to ‘coyotes’: Environmentalism where we are. Environmental Politics, 19(6), 973-991. Available from:
https://doi.org/10.1080/09644016.2010.518684

Anderson, J. (2011) Managing trade-offs in ‘ecotopia’ Becoming green the Centre for Alternative Technology. Transactions of the Institute of
British Geographers, 37(2), 212-225. Available from: https://doi.org/10.1111/j.1475-5661.2011.00456.x

Askins, K. (2016) Emotional citizenry: Everyday geographies of befriending, belonging and intercultural encounter. Transactions of the
Institute of British Geographers, 41(4), 515-527. Available from: https://doi.org/10.1111/tran.12135

Askins, K. & Pain, R. (2011) Contact zones: Participation, materiality, and the messiness of interaction. Environment and Planning D: Society
and Space, 29(5), 803-821. Available from: https://doi.org/10.1068/d11109

Atchison, J., Arnold, C., Gibbs, L., Gill, N., Hubbard, E., Lorimer, J. et al. (2024) Peopled landscapes? Questions of coexistence and future
sustainabilities in invasive plant management and rewilding. People and Nature, 6(2), 458-473. Available from: https://doi.org/10.1002/
pan3.10598

Bacon, J.M. (2019) Settler colonialism as eco-social structure and the production of colonial ecological violence. Environmental Sociology, 5(1),
59-69. Available from: https://doi.org/10.1080/23251042.2018.1474725

Barker, A. & Pickerill, J. (2020) Doings with the land and sea: Decolonising geographies, indigeneity, and enacting place-agency. Progress in
Human Geography, 44(4), 640-662. Available from: https://doi.org/10.1177/0309132519839863

Bawaka Country, Sucket-Pearson, S., Wright, S., Llyod, K. & Burarrwanga, L. (2013) Caring as Country: Towards an ontology of co-becoming
in natural resource management. Asia Pacific Viewpoint, 54(2), 185-197. Available from: https://doi.org/10.1111/apv.12018

Begay, J. (2023) An indigenous systems approach to the climate crisis. In: Solnit, R. & Young Lutunatabua, T. (Eds.) Not too late: Changing the
climate story from despair to possibility. Chicago, IL: Haymarket Books, pp. 66-72.

Bell, K. (2019) Working-class environmentalism: An agenda for a just and fair transition to sustainability. Cham, Switzerland: Springer
Nature.

Biddle, N., Taylor, J. & Yap, M. (2009) Are the gaps closing?: Regional trends and forecasts of indigenous employment. Australian Journal of
Labour Economics, 12(3), 263-280.

ASUDOIT SUOWIOD) AATRAIY) d[qeat[dde oy £q pautonoS aIe SAPNIE Y (asN JO SN 10) AIRIGIT QUI[UQ AS[IAL UO (SUOTIPUOD-PUR-SULID)/WOd" AA[IM" AIRIqI[auT[u0//:sdNy) SUONIPUOD) PUE SWIAL, oY) S *[$707/S0/2Z] U0 Areiquy aurjuQ A3[1p IS2L Aq [+1°7098/2001°01/10p/wod: K[im Kreqijaurjuo-3qr-s31/:sdny woxy papeoumod ‘1 “bz0T ‘6v0FrS0T



PICKERILL G el 17 of 19

Birch, T. (2007) ‘The invisible fire’: Indigenous sovereignty, history and responsibility. In: Moreton-Robinson, A. (Ed.) Sovereign subjects:
Indigenous sovereignty matters. Crows Nest, NSW: Allen and Unwin, pp. 105-117.

Birch, T. (2016) Climate change, recognition and social placemaking in. In: Vincent, E. & Neale, T. (Eds.) Unstable relations: Indigenous people
and environmentalism in contemporary Australia. Crawley, WA: UWA Publishing, pp. 356-383.

Black, C.F. (2010) The land is the source of the law: A dialogic encounter with indigenous jurisprudence. London, UK: Routledge.

Carter, E.D. (2016) Environmental justice 2.0: New Latino environmentalism in Los Angeles. Local Environment, 21(1), 3-23. Available from:
https://doi.org/10.1080/13549839.2014.912622

Chatterton, P. (2006) “Give up activism” and change the world in unknown ways: Or, learning to walk with others on uncommon ground.
Antipode, 38(2), 259-281. Available from: https://doi.org/10.1111/j.1467-8330.2006.00579.x

Curnow, J. & Helferty, A. (2018) Contradictions of solidarity: Whiteness, settler coloniality, and the mainstream environmental movement.
Environment and Society, 9(1), 145-163. Available from: https://doi.org/10.3167/ares.2018.090110

Denzin Gergan, M. & Curley, A. (2023) Indigenous youth and decolonial futures: Energy and environmentalism among the Diné in the Navajo
nation and the Lepchas of Sikkim, India. Antipode, 55(3), 749-769. Available from: https://doi.org/10.1111/anti.12763

Doyle, T., McEachern, D. & MacGregor, S. (2016) Environment and politics, 4th edition. Abingdon, UK: Routledge.

Eckersley, R. (1992) The ‘New Politics’ of the green movement. In: Hay, P.R. & Eckersley, R. (Eds.) Ecopolitical theory: Essays from Australia.
Hobart, TAS: Centre for Environmental Studies, University of Tasmania, pp. 149-171.

Erickson, B. (2020) Anthropocene futures: Linking colonialism and environmentalism in an age of crisis. Environment and Planning D: Society
and Space, 38(1), 111-128.

Ferdinand, M. (2021) Decolonial ecology: Thinking from the Caribbean world. Hoboken, NJ: John Wiley & Sons.

Finney, C. (2014) Black faces, white spaces: Reimagining the relationship of African Americans to the great outdoors. Chapel Hill, NC: UNC Press
Books.

Francis, J. (2013) Paying the price: The battle for James Price point. SBS News. Available from: https://www.sbs.com.au/news/paying-the-
price-the-battle-for-james-price-point [Accessed 27th August 2013].

Gawlewicz, A. (2016) Beyond openness and prejudice: The consequences of migrant encounters with difference. Environment and Planning
A, 48(2), 256-272. Available from: https://doi.org/10.1177/0308518X15605836

Gilio-Whitaker, D. (2019) As long as grass grows: The indigenous fight for environmental justice, from colonization to standing rock. Boston, MA:
Beacon Press.

Gomez, K.L. (2020) Confronting white environmentalism. Toyon: Multilingual Literary Magazine, 66(1), 22.

Halvorsen, S. (2015) Encountering occupy London: Boundary making and the territoriality of urban activism. Environment and Planning D:
Society and Space, 33(2), 314-330. Available from: https://doi.org/10.1068/d14041p

Head, L. (2022) Beyond green: Human-environment geographies for the ‘new’ century. Environment and Planning F, 1, 93-103. Available
from: https://doi.org/10.1177/26349825221082157

Hickcox, A. (2018) White environmental subjectivity and the politics of belonging. Social & Cultural Geography, 19(4), 496-519. Available
from: https://doi.org/10.1080/14649365.2017.1286370

Hill, R., Golson, K., Lowe, P, Mann, M., Hayes, S. & Blackwood, J. (2005) Kimberley appropriate economies roundtable forum proceedings.
Cairns, QLD: Australian Conservation Foundation.

Howitt, R. (2020) Decolonizing people, place and country: Nurturing resilience across time and space. Sustainability, 12(15), 5882. Available
from: https://doi.org/10.3390/su12155882

Hughey, M.W. (2022) “Black people don't love nature”: White environmentalist imaginations of cause, calling, and capacity. Theory and Society,
52, 1-33. Available from: https://doi.org/10.1007/s11186-022-09505-0

Laurie, V. (2010) The Kimberley: Australia’s last great wilderness. Perth, WA: UWA Publishing.

Lennon, M. (2017) Decolonizing energy: Black lives matter and technoscientific expertise amid solar transitions. Energy Research & Social
Science, 30, 18-27. Available from: https://doi.org/10.1016/j.erss.2017.06.002

Liboiron, M. (2021) Pollution is colonialism. Durham, NC: Duke University Press.

Loach, M. (2023) It's not that radical: Climate action to transform our world. London, UK: Dorling Kindersley.

Loftus, A. (2012) Everyday environmentalism: Creating an urban political ecology. London, UK: University of Minnesota Press.

Lorimer, J. (2015) Wildlife in the Anthropocene: Conservation after nature. Minneapolis, MN: University of Minnesota Press.

Lorimer, J. & Driessen, C. (2014) Wild experiments at the Oostvaardersplassen: Rethinking environmentalism in the Anthropocene.
Transactions of the Institute of British Geographers, 39(2), 169-181. Available from: https://doi.org/10.1111/tran.12030

McGregor, D. (2009) Honouring our relations: An Anishinabe perspective on environmental justice. In: Agyeman, J., O'Riley, P., Cole, P. &
Haluza-DeLay, R. (Eds.) Speaking for ourselves: Environmental justice in Canada. Vancouver, BC: University of British Columbia Press,
pp. 27-41.

McGregor, D. (2018) Mino-mnaamodzawin: achieving indigenous environmental justice in Canada. Environment and Society, 9(1), 7-24.
Available from: https://doi.org/10.3167/ares.2018.090102

McLean, J. (2014) Still colonising the Ord River, northern Australia: A postcolonial geography of the spaces between indigenous people's and
settlers’ interests. The Geographical Journal, 180(3), 198-210. Available from: https://doi.org/10.1111/ge0j.12025

Moorcroft, H. (2016) Paradigms, paradoxes and a propitious niche: Conservation and indigenous social justice policy in Australia. Local
Environment, 21(5), 591-614. Available from: https://doi.org/10.1080/13549839.2014.1000286

Moorcroft, H. & Adams, M. (2014) Emerging geographies of conservation and indigenous land in Australia. Australian Geographer, 45(4),
485-504. Available from: https://doi.org/10.1080/00049182.2014.953733

ASUDOIT SUOWIOD) AATRAIY) d[qeat[dde oy £q pautonoS aIe SAPNIE Y (asN JO SN 10) AIRIGIT QUI[UQ AS[IAL UO (SUOTIPUOD-PUR-SULID)/WOd" AA[IM" AIRIqI[auT[u0//:sdNy) SUONIPUOD) PUE SWIAL, oY) S *[$707/S0/2Z] U0 Areiquy aurjuQ A3[1p IS2L Aq [+1°7098/2001°01/10p/wod: K[im Kreqijaurjuo-3qr-s31/:sdny woxy papeoumod ‘1 “bz0T ‘6v0FrS0T



18 of 19 Wl LEY G ::‘ PICKERILL

Moorcroft, H., Ignjic, E., Cowell, S., Goonack, J., Mangolomara, S., Oobagooma, J. et al. (2012) Conservation planning in a cross-cultural con-
text: The Wunambal Gaambera healthy Country project in the Kimberley, Western Australia. Ecological Management & Restoration, 13(1),
16-25. Available from: https://doi.org/10.1111/j.1442-8903.2011.00629.x

Muecke, S. (2016) Indigenous-green knowledge collaborations and the James Price point dispute. In: Vincent, E. & Neale, T. (Eds.) Unstable
relations: Indigenous people and environmentalism in contemporary Australia. Crawley, WA: UWA Press, pp. 252-272.

Muecke, S. (2018) Goolarabooloo futures: Mining and aborigines in Northwest Australia. In: Watson, J.K. & Wilder, G. (Eds.) The postcolonial
contemporary: Political imaginaries for the global present. New York, NY: Fordham University Press, pp. 208-223.

Muecke, S. & Roe, P. (2020) The Children's country: Creation of a Goolarabooloo future in north-west Australia. Washington, DC: Rowman and
Littlefield.

Muir, K. (2012) Politics, protest and performativity: The Broome community's ‘No gas on the Kimberley coast’ campaign. Australian Humanities
Review, 53, 11.

National Native Title Tribunal. (2021) Native title determinations map. Available from: http://www.nntt.gov.au/Maps/Determinations_map.
pdf [Accessed 5th March 2021].

O'Neill, L. (2019) The Bindunbur ‘Bombshell: The true traditional owners of James Price point and the politics of the anti-gas protest. UNSW
Law Journal, 42(2), 597.

Pedersen, H. & Woorunmurra, B. (2000) Jandamarra and the Bunuba resistance. Broome, WA: Magabala Books.

Pellow, D.N. (2016) Toward a critical environmental justice studies: Black lives matter as an environmental justice challenge. Du Bois Review:
Social Science Research on Race, 13(2), 221-236. Available from: https://doi.org/10.1017/S1742058X1600014X

Penniman, L. (Ed.). (2023) Black earth wisdom: Soulful conversations with Black environmentalists. New York, NY: HarperAudio.

Pickerill, J. (2008) From wilderness to WildCountry: The power of language in environmental campaigns in Australia. Environmental Politics,
17(1), 93-102.

Pickerill, J. (2018) Black and green: The future of indigenous-environmentalist relations in Australia. Environmental Politics, 27(6), 1122-1145.
Available from: https://doi.org/10.1080/09644016.2018.1466464

Piekut, A. & Valentine, G. (2017) Spaces of encounter and attitudes towards difference: A comparative study of two European cities. Social
Science Research, 62, 175-188. Available from: https://doi.org/10.1016/j.ssresearch.2016.08.005

Poelina, A., Wooltorton, S., Harben, S., Collard, L., Horwitz, P. & Palmer, D. (2020) Feeling and hearing country. Philosophy Activism Nature,
15, 6-15.

Porter, J. (2014) Native American environmentalism: Land, spirit, and the idea of wilderness. Lincoln, NE: University of Nebraska Press.

Powell, D.E. & Curley, A. (2008) K'e, Hozhd, and non-governmental politics on the Navajo nation: Ontologies of difference manifest in envi-
ronmental activism. Anthropological Quarterly, 81, 17-58.

Pulido, L. (2000) Rethinking Environmental Racism: White Privilege and Urban Development in Southern California. Annals of the Association
of American Geographers, 90(1), 12-40.

Pulido, L. (2015) Geographies of race and ethnicity 1: White supremacy vs white privilege in environmental racism research. Progress in
Human Geography, 39(6), 809-817. Available from: https://doi.org/10.1177/0309132514563008

Pulido, L. & De Lara, J. (2018) Reimagining ‘justice’ in environmental justice: Radical ecologies, decolonial thought, and the Black radical
tradition. Environment and Planning E: Nature and Space, 1(1-2), 76-98. Available from: https://doi.org/10.1177/2514848618770363

Rose, D.B. (2004) Reports from a wild country: Ethics for decolonisation. Sydney, NSW: University of New South Wales Press.

Routledge, P. (2003) Convergence space: Process geographies of grassroots globalization networks. Transactions of the Institute of British
Geographers, 28(3), 333-349. Available from: https://doi.org/10.1111/1475-5661.00096

Ruiz Wall, D. (2010) Development, cultural management and traditional owners: The LNG development proposal at James Price point in the
Kimberley. Platform: Journal of Media and Communication ANZCA Special Edition, 2, 24-36. Available from: www.platformjnc.com
[Accessed 27th August 2013].

Schlosberg, D. & Bomberg, E. (2008) Perspectives on American environmentalism. Environmental Politics, 17(2), 187-199.

Stephenson, M.A. & Hunter, T. (2014) Resource developments on indigenous lands in Australia: The James Price point gas precinct. In:
Irina, N. & Stiickelberger, C. (Eds.) Mining ethics and sustainability: Papers from the world mining conference 2013. Geneva, Switzerland:
Globethics.net Publications, pp. 121-142.

Stoeckl, N., Esparon, M., Farr, M., Delisle, A. & Stanley, O. (2014) The great asymmetric divide: An empirical investigation of the link between
indigenous and non-indigenous economic systems in northern Australia. Papers in Regional Science, 93(4), 783-801. Available from:
https://doi.org/10.1111/pirs.12028

Sultana, F. (2022) The unbearable heaviness of climate coloniality. Political Geography, 99, 102638. Available from: https://doi.org/10.1016/j.
polgeo.2022.102638

Valentine, G. (2008) Living with difference: Reflections on geographies of encounter. Progress in Human Ggeography, 32(3), 323-337. Available
from: https://doi.org/10.1177/0309133308089372

van Holstein, E. & Head, L. (2018) Shifting settler-colonial discourses of environmentalism: Representations of indigeneity and migration in
Australian conservation. Geoforum, 94, 41-52. Available from: https://doi.org/10.1016/j.geoforum.2018.06.005

Vincent, E. & Neale, T. (2017) Unstable relations: A critical appraisal of indigeneity and environmentalism in contemporary Australia. The
Australian Journal of Anthropology, 28(3), 301-323. Available from: https://doi.org/10.1111/taja.12186

Vivanco, L.A. (2007) Green encounters: Shaping and contesting environmentalism in rural Costa Rica, Vol. 3. Oxford, NY: Berghahn Books.

Wald, S.D., Vazquez, D.J., Ybarra, P.S., Ray, S.J., Pulido, L. & Alaimo, S. (2019) Latinx environmentalisms: Place, justice, and the decolonial.
Philadelphia, PA: Temple University Press.

ASUDOIT SUOWIOD) AATRAIY) d[qeat[dde oy £q pautonoS aIe SAPNIE Y (asN JO SN 10) AIRIGIT QUI[UQ AS[IAL UO (SUOTIPUOD-PUR-SULID)/WOd" AA[IM" AIRIqI[auT[u0//:sdNy) SUONIPUOD) PUE SWIAL, oY) S *[$707/S0/2Z] U0 Areiquy aurjuQ A3[1p IS2L Aq [+1°7098/2001°01/10p/wod: K[im Kreqijaurjuo-3qr-s31/:sdny woxy papeoumod ‘1 “bz0T ‘6v0FrS0T



PICKERILL
Geo

Walton, G. (2023) Shared solutions are our greatest hope and strength. In: Solnit, R. & Young Lutunatabua, T. (Eds.) Not too late: Changing the
climate story from despair to possibility. Chicago, IL: Haymarket Books, pp. 52-57.

Whatmore, S.J. (2013) Earthly powers and affective environments: An ontological politics of flood risk. Theory, Culture and Society, 30(7-8),
33-50. Available from: https://doi.org/10.1177/0263276413480949

Whyte, K. (2018) Settler colonialism, ecology, and environmental injustice. Environment and Society, 9(1), 125-144. Available from: https://
doi.org/10.3167/ares.2018.090109

Whyte, K. (2020) Too late for indigenous climate justice: Ecological and relational tipping points. Wiley Interdisciplinary Reviews: Climate
Change, 11(1), e603. Available from: https://doi.org/10.1002/wcc.603

Wilson, H.F. (2014) Multicultural learning: Parent encounters with difference in a Birmingham primary school. Transactions of the Institute of
British Geographers, 39(1), 102-114. Available from: https://doi.org/10.1111/tran.12015

Woinarski, J., Mackey, B., Nix, H. & Traill, B. (2007) The nature of Northern Australia: Its natural values, ecological processes and future pros-
pects. Canberra, ACT: ANU Press.

Wolfe, P. (2006) Settler colonialism and the elimination of the native. Journal of Genocide Research, 8(4), 387-409. Available from: https://doi.
0rg/10.1080/14623520601056240

Wooltorton, S., Toussaint, S., Poelina, A., Jennings, A., Muecke, S., Keneally, K. et al. (2019) Kimberley transitions, collaborating to care for our
common home: Beginnings... nulungu research papers. Available from: https://researchonline.nd.edu.au/nulungu_research/2 [Accessed
27th August 2013].

How to cite this article: Pickerill, J. (2024) Lived environmentalisms: Everyday encounters and difference in
Australia’s north. Geo: Geography and Environment, 11, e00141. Available from: https://doi.org/10.1002/geo2.141

ASUDOIT SUOWIOD) AATRAIY) d[qeat[dde oy £q pautonoS aIe SAPNIE Y (asN JO SN 10) AIRIGIT QUI[UQ AS[IAL UO (SUOTIPUOD-PUR-SULID)/WOd" AA[IM" AIRIqI[auT[u0//:sdNy) SUONIPUOD) PUE SWIAL, oY) S *[$707/S0/2Z] U0 Areiquy aurjuQ A3[1p IS2L Aq [+1°7098/2001°01/10p/wod: K[im Kreqijaurjuo-3qr-s31/:sdny woxy papeoumod ‘1 “bz0T ‘6v0FrS0T



	Lived environmentalisms: Everyday encounters and difference in Australia's north
	Abstract
	1|INTRODUCTION
	2|WHITE ENVIRONMENTALISMS
	3|INDIGENOUS AND ENVIRONMENTAL POLITICS IN THE KIMBERLEY
	4|INDIGENOUS COUNTRY, COLONIALISM AND THE BROWSE GAS HUB CONFLICT
	4.1|Colonisation and ‘development’ of the Kimberley
	4.2|Browse LNG gas hub
	4.3|Contentious environmental politics

	5|EVERYDAY SPACES OF ENCOUNTER
	5.1|Broome as Indigenous neighbourhood
	5.2|Campaigning together
	5.3|Co-­creating economic alternatives

	6|LIVED ENVIRONMENTALISMS
	7|CONCLUSIONS
	ACKNOWLEDGEMENTS
	DATA AVAILABILITY STATEMENT

	REFERENCES
	Short Abstract


