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CHAPTER I 

DlTROLUCTION 

Ever since the time thr\t Paul s id• •The just shall 

live by teitb,• and Jem s said• RF 1th 1tbout works ls de a.• 
tbere s b n the probtem or tn litlons~1 of ta1th nd 

works• As usun11 t o.logians have ~is0usset1 th m~ t'i.;er rro 

the st .ndpoint or hich element bad Pri~r1ty 1n the Cb.r1st1an 

lite. The ordin ry Christin• who sometimes seas the wbole 

oft e picture ore cl•ariy than the theolo 1en with spec1 l 

!l understood t., t both 111ere necess ry for the life 

or th r ithtul Cbr1oti a .. One thing ts cl~ r, n4 that 1a, 

th tone must not suppose th.et he c n in ny mum r earn h1s 

own selv tion by ood ork. el~ tion must be a tree 1ft 

r o God, which 1s gr tefully cc pte throu,rh r 1th. Any 

other y or eppro chin God ror e tv tton would be preswnp• 

tuous on m n.' a part• Pride in hum n orks could only le d 

tom •s do •n!oll; howev r• it is lso true th t the r 1th 

of e converted Dl8n must expre s 1 ts lf" 1n orks to sbow th t 

1t 11 • re 1 r 1th. James s 1d, •1 w1ll show my r 1th by my 

works•" nd this continues to bo the teat or fa1th•s since ty. 
l ne•s itre into agreem nt with t e Oospe1. 

lJ •. C. nd• he Gr k Doctor (Londons The it 
Presa , LT.D. , 1950) • p. 23°:" 
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I• 'IRE ?.AOBLEM 

t tement gt~ nrobl@• The purpose o~ this etudy 

is not to 1ve the entirety of wh tech Christin thinker 

has s id on either "f 1th" o~ "works"; retb.er 1 this thest.s 

will be concern witb the rel.tit1onsn1p or tnese two £actors 

as it has been discuss by ::n jor Ctu'iet1 n thinkers. Arter 

lyzing th historic l interpret t1ons or r 1th and works• 

an effort will be mede to ev lute these interpret t1ons 1n 

the light or Jew ie ch1ng. 

I portnnee .Q.t ttie tudY• One or the most prominent 

doctrines to be round 1n the Sew Test ent is th.et or "J~st1• 

f1cat1on by 1 itb." This doctrine lso seems to have been 

one of tbosa oat qu1ck1y Ob9cur in the history or doetrln l 

developments. Almost 1m~ed1ately after the time or 1nsp1re 

writers, men beg n to write d te en differ nt doctrine. 

Tres• writ ~s g ve l1p•eerv1ce to Paul•s elebor tion or this 

gre t thesis, bu't 'they failed to ret 1n its po erful force4 

Ju9t1£1c tion by ra1tb was slowly coverea over t~rough the 

ye rs by a thick l yer or ·:->rks-righteouaness, until it 11 

only r tntly visible 1n th te ch1ng and pr ettce of the 

historlc Ro:uwn Church. Ultim tel,-, n effort vaa m de 1n 

the Prot et nt Rero~ t1on to return to P u11 s et tement of 

t doctrine or just1f1o t1on by r~tth. It is hlghly 1mpor• 

tant therei'ore• that study be . cl to aeterm1ne the success 
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with which theologians have met 1n interpreting the relation

ship o~ faith and works through the course of history. It 

is also important to show the reasons for many of the erron

eous interpretations which have been made• and to illustrate 

their impact on chul'Oh history. 

II. SOURCES OF MATERIAL 

As much as possible, the original sources have been 

used in the tollow1ng study ot major Christian thinkers. 

In some cases, such material was not availeblo, due to the 

feet that some ot the original works have not yet been 

translated. For the most part. however, the original works 

of the men cited have been consulted before aceepting the 

conclusions drawn from secondary solll'ces. The Biblical 

quotations which nre not quoted from secondary sources, 

are cited from the tunerican standard Version. 

III. METHOD OF PROCEDURE 

In this study, the interpretations or major Christian 

thinkel"S have been traced historically, with a view toward 

evaluating their interpretations ~1th that or the New Testa

ment .. Frequently, reference is made to the doctrine or 

justification by faith as being "Pauline." This terminology 

is not due to the fact that Paul was the only inspired writer 

to teach this doctrine; on the contrary, the whole New 
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Testament teaches the very same doctrine. Critics have 

called the doctrine 11Paulinett due to the central position 

which this doctrine held in Paul's writings, especially 

as 1t is emphasized 1n the book or Romans; ror this reason, 

the New Testament teaching on faith and works is conveniently 

referred to as "Paul1ne 0 in this study. Chapter II deals 

with the Ante-Nicene wr1tings, which followed so closely 

upon the close of 1nsp1red scripture. Chapter III deals 

exclusively with the contribution ~ade by AugUst1ne to the 

interpretation or faith and works. Chapter IV presents 

the pertinent Medieval and Reformation thought, with 

particular emphasis upon the influential work of Thomas 

Aquinas and Martin Luther, respectivel.y. Chapter V relates 

the thinking or modern-day theologians. Chapter VI Shows 

the return to New Testament teaching• as it was given im

petus 1n the Restoration Moveruent. Chapter VU gives the 

summary and conclusions ot the thesis. 



OHAPTER II 

'i'HE ANTE-NICENE PERIOD 

I. NEW TESTAMENT TEACHING ON FAITH A?ID \;QRKS 

Jesus opposed legalism when he t-aught that men can

not earn their ~\•tard from God by works ef ht~ merit. He 

illustrated his teaching by means of a parable. In this 

parable, men are pictured as related to God as a bond.

servant is to his earthly master} that 1s 1 tho bond-servant 
• . . 

owes everything to his ma.star out of a sense of duty• Man . 
then• is unable to earn a reward from God, due to the £net 

that ho already .2m God every service which he is ca~able 

of rendering. Jesus concludes the parable and gives the 

following statement to explain its moaning: 

Even ao ye also., When ye shall ha. ve done all the 
things that are co!lDllanded you, aay, We are unpro.fit
a. ble servants J we have. done that uhieh it was our 
duty to do, (Luke 1711()). 

The Apostle Pa.ul also explains that one is not 

saved by his own meritorious works• Ha says• 

••• £or by grace have ye beer. saved through .fo.ith; 
and that not of yourselves, it is the gift o.f God; 
not • of works, th~t no man sh◊uld glory, ( Ephesians 
2:8, 9) .. 

Paul, to support his contention, citeo Abre.,-iarn 9.S 

a man who was not Justified by works of human merit .. Ha 

says this of Abraham; 

I. 
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For if Abraham was just1tied by works, he hath whereof 
to glory; but not toward God. For wlwt s~ith the scrip• 
tw-e? And Abraham believed Goa, and it was reckoned unto 
him to:r righteousness. Now to him that worketh, the re
~ard is not reckoned as or grace, but as or debt. But 
tu him that workotb. not, but believeth on him that 3ust1-
t1eth the ungodly• his taitb. is reckoned tor righteousness 
( Romans 4:: 2 ... 5) • • 

Abraham's .fa.1thf'u1 obedience 1s what gave him access 

to Qod•s mercy. It was not the merit of ~hat Abraham per

formed which was important; rather, 1t was the fact that 

he was obedient to Ood•s commands which counted. Since 

Pe.ul thinks a man is not saved by works, b.e obviously does 

not consider 11ta1 thf'ul obcdtenee'' under the heading of 

"works or law.•• Abraham obernd 1n 1"a1 tb., and God rewarded 

him out .Q! e;race; theref'ore, he actually did not earn 

anything by his obedience. Paul cannot be ccurately cited 

1n defense of "f'aith onlytt 1f such is taken to mean "without 

any effort of obedience on man1 s part.n Paul• to the con

trary* f'avo:rs the obedience 'Which he calls the "obedience 

of faith" in Romans l.:6 and in Romans 15:26. In line with 

this; the Apostle Paul tells the Thess lonians that Christ 

will eome "rendering vengear.ce to them that know not God, 

and to them that obey not the gospel ••• 11 (II Tb.esselonians 

l:8). The Apostle Peter voices his agreement on the neces• 

sity of obedience when he a.sks • '1\'r'he.t shall. be the end ot 

tbem that obey not the Gospel or God?" (I Peter 4:17) 

James also agrees with the thought that "faith apart 
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from works 1s deadM (James 2:26). He cites the example of 

Abraham and Rahab (Jam.es 2) as eeses 1n which "faith worked.•• 

Both of these cases mentioned bad a faith which was obedient. 

Abraham 11otfe:red up Isaac t• (James 2:21) • and Rehab 

"received the messengers, and sent them out•••" (Jemes 

2:26). It is their "working faith" which James says 

justi "ies them. 

Peul and James are consistent, then. in their teach

ing of faith and works. Both agree that meritorious works 

of law will not save a man; in like manner, neither will 

faith, apart £rom obedience to God's coumands. 

'Ihe New Testament, therefore, considers obedience to 

bee. part or fo.itb.. God, out of grace, c2unts obedient 

faith.!!§. riehteouzness; man, as result. has really 

earned nothing. In lle\J Testament teaching• though, a 

"saving f'aith" is a .. faith at work." 

II. APOSTOLIC FATHb'RS 

Immediately after the time that Paul, and others of 

the New Testfl!llent, announced the great theme o_f ''Justi

fication by Faith", there c~me the period of the so~ealled 

Apostolic Fathers. Their activity in writing extends over 

e. period or years from A. D, 90 to A. D. 140. Their desig

nation es "Apostolic Fathers'* is not strictly accurate since 
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some or these "Fathers" were certainly not contemporaries 

or the Apostles. Neve suggests that the real significance 

of these few writers 1s that they furnish a connecting link 

between the time of inspired men and the Old Catholic Age. 

Although such writings are not plentiful, they at least 

serve to give some idea of the thinking of their age. 

Thes~ men were under the powerful imnression left by the 

Apostles, and, as yet. they felt no need for strictly 

f'ormulated doctrines; consequently, these "Fethers 1• do not 

present an orderly treatment ot the doctrine of the relation

ship of ta1tb. and works. It took the work o:f later ages 

to detect the subtle nuances referring to the doctrine. 

As Neve points out, a positive error ~as coA'Tiitted. 

when Christ, the gii't or God, wes interpret(;CA by these 

writers to be onl.z another law-giver. Due to this inter

pretation, there is little emphasis given in their writings 

to the New Testament doctrine or justification by faith. 

These :nen sew me.n•s relation to God as being regulated by 

man•s works. rather than by his faith. These Fathers tre 

the first to reflect this emphasis upon human works anc 

their merits. 1 

ph1a: 
1J. L. Neve, A H1storz or ~br1st1an Thought (Philadel
The Muhlenberg Press, 1946, I, PP• 34, 38-39. 
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Lawson observes that there was an early tendency to 

interpret the Christian faith as nothing more than a new 

1 w sent forth frorn a better s 1na1. 2 Harnack• in the same 

vein, states that at a very early pex-iod, eternal life was 

looked upon as the veges which were paid toe. per~ect moral 

life wrought out by one•s own power,3 The evidence, there

fore, must be examined, to see if 1 t warrants sueh e. con .. 

clusion. 

First £lament. Senday and Headlam.1s unwart-anted con

clusion is that Clement uses terms, in describing Paul's 

doctrine• which he does not completely understand. They 

claim that Clement seems to have inherited the phraseology 

or Paul• but that be misses the true sign1ficanca of such 

terms es "fe.tth, 0 "works•" and "righteousness • ..-4 

MeGUtert seems to conclude that it a wr1ter did not 

teach faith 11-without obedience," he was necessarily lega11s

t1e. He then tries hard to see "faith alone• in Clement•s 

writings just because Clement denies salvation to Christians by 

2John Lawson, ~ Bibli.Ml l'.heolo~ gt S§int Ireneeys 
( Londoni The Ep,>1orth Press, • 948) • p. 250. 

3Adolph Hame.ck• H1storfa2! Dogma, trans. Neil Bu~benen 
(London: Williams & Norgate• 94} • I• P• 170. 

4 w1111am Sanday, and Arthur C. Read1am, The Enistle ~ 
!b!, Romans (tifth edition; Edinburgh.: T .. & T. Clark~ !902) • 
P• 146. 
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their own works.5 Actually, Clement does not assert salva

tion by "f 1th alone," without works or obedience. What 

Clement does claim is that no one is justified on the basis 

or his own piety or works of righteousness • Clc.inen t I s words 

are; 

••• we who through his will have been called in Christ 
Jesus, are not made righteous by ourselves or by our 
~isdom or understandinf or piety or the deeds which we 
have wrought 1n holiness of heart, but through faith, 
by wh1ch Almighty God baa justified all men tiom the 
beginning of the vorld ,. • " (1 Clemenlc, 32:~). 

McGitfert construes 1 CJ:,ement 58i2 to be a legalistic 

passage. 7 It is not necessary, however, to conclude thet 

this passage teaches legalism. Certainly, there 1-s an em

phasis upon the performance or commandments in Clement•s 

words, but the Ne~ Testament itself teaches that tne 

Christian should be concerned 1tJith obedience. The Apostle 

Paul b.1m.self teaches obedience, without contradicting his 

teaching on faith. Clement does little more than advocate 

obedience, when he says• 

••• he who with lowliness of mind and eager gentleness 

5Arth~r Cushman McGitfert, A H!story of Christian 
Thought (Ne~ York: Charles Scribner's Sons,1965). I, p. 84. 

6The English translations quoted from tne Apostolic 
Fa-thers are tAaken f:romt Kirsopp Lake, The Apostolic Fathers 
(Cambridge: Harvard University Press, l912). 

7McG1ff ert, QI. c !,t. • p. 84 • 
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has without backsliding performed the decrees and com
mandments given by God shal.l be enrolled and chosen in 
the number of those who are saved through Jesus Christ 
(58 :2) • 

McGiffe:rt concludes. without sufficient evidence, 

that Clement was just reproducing Paul's doctrine of faith, 

without understanding the inner workings of it. He says this 

or Clement: "He really agreed with the other Christians of 

his day that salvation is to be had only by obeying God and 

doing his will."8 

These passages, which critics say hint of legalism, 

must be taken in the light of Clement's other statements, 

if one is to understand Clement•s true teaching on faith 

and works. He sees .:faith as mak1Il€ a man righteous 1n 

obedience to the will ot God. Certainly, Clement•s des

cription of a •working fa1 th" was not foreign to ei the:r 

Paul or James. An obedient fa1 th 1s recommended by Clement• 

1n these words:. 

Let us take Enoeh 11 wno was found rirhteous 1n obedience 
end was translated and de th did not befall him. rwoab. 
was found fe1thful in his service, 1n foretelling a.new 
beginning to tb.e worl.d . • . { 9: 3, 4) • 

Clement says this of Abraham: 

Abraham; wno was called •the Friend," was found 
fe.1thf'Ul in his obedience to the words o:f God. He in 
obedience went forth from his eount~y and from his 
kindred and his r ther•s house th t by leaving behind 



a little country and a feeble kindred and a smell house 
he might 1nher1 t the promises of God ( 10: .... , 2) • . 

1th this view of obedience, it is n~ surprise to 

hoar Clement say, 

~.'hat shall we do then, brethren? Shall we be sloth
ful 1n well-doing and cease from love? Mey the Master 
forbid that this happen t lea.st to us .... Let us ob
serve that all tne riGhteous were adorned with good 
vJorks • .. • Havinr theretoro this ,ettern. let us follow 
his will without delay, let us work the work of right
eousness with all our strength (:33:l, 7-8) • 

Critics may 1'1nd a hint of legalism in Clement's 

writings, but it cannot be said that he nade e complete 

departure rrom the New Testrunent teeching on r,ith and 

works. As is true in oth~r points of Now Tcstnment 

teaching, Clement remains very cl,se to the views of fnith 

ndvocateo by insnired men. It is obviously true that Cle• 

mcnt hns not drifte to the extreme position of justifi

cation by works. 

Ignatius. It ie the view of MeGii"fert that Ignatius 

was concerned .mainly with the keeping 0£ co:n:nendments-snd 

did not bother to exp1ain the exact relationship between 

faith and obedience.9 Speaking nf Ign tius•s treatment 

12 

of justification by faith, Dierks says, •Instead of a clear, 

positive, FJld definite exposition of this ~octrine we oove 

9 Ibid. • P• 44. 



13 

only vague words about fe.itb. end love~••lO 

But Ignatius seems to talk quite clearly about the 
0 deeds of .fa1tb.." He explains the obedience or th.e Christian 

life in the following manner: 

They who are earn 1 cannot do spiritual things, neither 
can they who a.re spiritual do carnal things; just as faith 
is incapable of tne deeds of infidelity. and 1nf1del1ty 
or the deeds or feitb. (12 the tnh.es1ans, a:2). 

Ignatius el.so says• 

No man who professes fa1 th sins; nor does h.e hate 
who has obtained love. '*The tree 1s knOWl;l by its 
fru1ts"i so they who profess to be of Christ shall 
be seen by their deeds (1!, ~ Ephesians, 14: 8) • 

It is e. mistake, then, for critics to picture Ignatius 

as one who forsakes the New Testrunent v1ew of faith and works, 

In his comments, Ignatius seems to remain close to the New 

Testament view ot a "work:tng r 1tb,• Ignatius makes no 

eftort to teach salvation bf works of human merit• 

Poly-cnrp. Polycarp realizes that Christians are 

saved by g:i;-acet but he still rejoices when Christian :faith 

bears fruit. Ile exclaims• 

I rejoice also that your firmly rooted faith; ••• 
still flourishes and bears truit unto the Lord Jesus 
Cbrlst. .. • knowing that 11by gr ce ye are saved• not 
by work$ but by the will of God through Jesus Christ 
{!,q the Ph1Upu1ans, lie, 3). 
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This much or the evidence seems to favor Polycarp•s 

faithfulness to New Testament teaching,. Some writers feel, 

however. tbat an emphasis begins to tall upon the merit of 

~orks about Polycarp•s time.ll One wonders it Polyearp is 

not leaning toward the mer1 t o:t -works• when he says, "When 

you ean do good defer it not. *for elmsg1v1ng sets free 

trom death • .. • " { To toe Pl}111pp1ens, 10r2) • 

Perhaps th.is is jus-t an inaccurate wording for what 

Polycal'J) intended to say, because it certainly does not fit 

the atmosphere found 1n the rest of his wr1 tings . He is 

aware of the grace which man experiences through Jesus 

Christ, end it is d:Lfticult to see how he would reconcile 

this statement with n1s former one. It 1s quite clear 

that no such mertt or power was given to elmsgtving 1n the 

New Testament. l'his may be one of the first indications 

to signal a departure toward justification by wo~kS. 

Barnabas. Barnabas appears to be in harmony -with 

Paul. and others when he combines te1 th and baptism w1 th 

these words: 

He means to say that we go down into the water full 
of sins and foulness, and we come up bearing the f'ru1t 
or fear 1n our he!!lrts and having hope on Jesus ., • • wb.o• 
soever b.ears and believes these things spoken shall live 
£or ever (The Ep1stl!2 .et ae.rnabas. ll:11). 
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Barnabas also s rs, 
••• let us strive to keep h1s commandments 1n order 

that we may rejoice in his ordinances••• Each will re~ 
ceive according to his deeds (9:11, 12). 

But this comment by Earnsbas merely stresses what 

the New testament teaches; ely. th.st everyone shall 

give an account of what he has done "• •• -whether it be 

gQod or bad·• {II Corint"lians 5 :10). 

lh.at is harder to reconcile to New Testament teach• 

1ng ts the passage from Barnabas, \,lh1Ch says, 

Thou shalt remember the day of judgment day and 
night• and thou shalt seek eaoh day the society of' 
the saints., e:l.ther laboring by spoeob; e.nd going 
out to exnort• end striving to save souls by tbe 
word, o.r -working with thine hands f'or the ransom 
of' thy sins ( 19: 10) • 

All other points mentioned here ere admittedly 

spr1ptura11n thought except tor the phrase "working 

~1th thine hands tor the ransom of thy s1ns.u This 

COltld be taken to mean the same thing express in the 

New Testament exhortation ot "••• work out your ow sal• 

.,ation •.. ( Pbilipp1ans 2 tl2} • In other \tJords • 1 t could 

mean tha one should make n.n effort to live a fo.ithrul, 

righteous lite; on the other handt the use of the word 

•ransom~ seems to lean a l1tt1e toward lega11sm. It is 

obvious that a Chr1st1ants obedience 1s a torm or ~work• 

1ng out• his ssl tion in the sense that no one else oan 

do 1t for him• But 1t is herd to see one•s wol"k as 
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••ransom" for s1ns 1 when tb.e New Testament ptctul"eS Cbrist 

in this rol.e. Certainly. no conclusive decision may be 

drawn from this lone passage; rather, it m\lst be taken in 

the light of Barnnbas 1s other eommonts which eoe~ to agree 

with those of the Nei-1 Testamc-nt. It is possible• that 1n 

this passage also• Bnrnabas meant to teach nothing dii'fex•ont 

from w::mt inspired men wrote. 

The D1daghe. One gets the idea from reading the 

D14ache, tnet he 1s reading a book.of legal. rules for a 

Cbl'1stien. The Didach gives a negative slant to most ot 

its instructions. One author concludes that tllis document 

helped lower the vital faith of the New TastBment into 

mere exercise of lew-keepir~. 12 

The Didache does seem to be concerned ~1th rules. 

It even iays down instructions for tbe most spontaneous 

expressions or the Christian. It enumerates the following: 

:.et not your fasts be with the hypocrites, for t½ey 
i'ast on Mondays and Thursdays. but do you fast on ednes• 
days and Fr1d ys ... P:::-o.y thus three t:Lnes c d~y {8:1, :.;) • 

It is s1gni:r1cant that a b.eavier st:ress is placed on 

almsg1v1ng. Note this admonition: 

or whatsoever thou h st gained by thy hands, thou 
shalt g1ve a ransom for thy sins. 'l'nou soolt not 

l2As per Edgar J. Goodspeed, !h2 .Ppo~tclfc Fathers 
(Mew York: Ilarper & Brothers, Publishers, 1950 , p. l. 

• 



hesitate to give, nor shalt thou grumble when thou 
g1vest, for thou shal.t know who is the Paymaster of 
the reward (4:6, 7}. 

It sour.ds foreign to Ne Testmoont teach.ing to . 
say one can "ra..'1.Sorr•· his sins by whnt he gives. I'erhaps 

the purpose or t e book kBeps its contents .f'.rom being a 

complete expl.tlnet!on or Christian doctr1n; the Didnche 

tries to SUJlllMJ.rize the require'11.ents ~f Christianity in

stead 0£ explaining them. But this interest in rules and 

regul t1ons apnears to be o departure from the spirit of 

the new Tostament. Inter.est 111 ''works of righteousness" 
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is to be found 1n flew Testrnnont wr1t1ngs, but such int6rest 

is generally not the exclusive theme ot them. 

The Shepherd, B£. Hermas. There is certainly a 

tendency to exalt the nerit of buman works in the words 

of Hennas. The conclusion or Dierks, however. is probably 

an overstatement of the case. He snys. 11 ••• in Hermas 

there is pr ctically no Gospet. 0 13 

Hennas spe ks much or repentance in his book. In 

one place, Hermas asks• 

If this sin 1s recorded egainst me, how shall I 
bes ved? Or ho sb.all I propitiate God for my com
pleted sins? or with that words shall I beseech the 
Lord to be torgiving W'lto mo'. •1 { Vision I• 2: 1) • 

1301erks, g_u.. c1! •, p. 109. 
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The thought of praying to God to receive forgiveness 

for sins 1s scriptural enough., but the use of the word 

"propitiate• seems to indicate a stronger power for prayer 

than 1s taught by the New Testament. Paul would say that 

nothing a man can do will actually be capable of ttpropi

tie.ting" God. 

Baptism seems to be the last means ot grace in 

the Cbrist:1.tm life. \then a man exhausts his one repen

tance after baptism. he ts 1n danger ot being lost .. It 

seems as though a perreet life is demanded Bf'ter baptism. 

Hermas says • 

You have heard correctly, r or that is so. For he 
who has received remission 0£ sin ought never to sin 
again, but to live 1n purity .•. he has one repen• 
tance, but if h.e sin d repent repe tedly 1t 1s un• 
profitable for such a men. for scarcely shall he live 
{Mendete IV, 3:2 1 6). 

Be.rmasts Sim1litudes give .further evidence of the 

ieveloping 1mpo~tance ot works 1n the Christian l:tf'e. 

The fifth Parable speaks or a man doing more than ws.s re

quired by God's commanfunent. In substa.noe; this parable 

tells ot a servant -who is told by his lord to fence a 

vineyardi but, the servant., f1n1Sb1ng what hia lord told 

him to dot did more in addition. Whenever the servont 

fulfilled his duty, he was supposed to receive h1~ freedom; 

however1 when the master saw the extra work he had done, 

he me.de him Joint--beir with his son. The conclusion of 
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this parabie seems to teach that man may attain extra merit 

with God. The shepherd explains to Herm8s in these words: 

I will show you his commandments and if you do any• 
tb.ing good. beyond the co:mnandnent or God. you will 
gein for yoursel.f' greater glory. ond shall be more 
honourable with God then you were destined to be (Simil
itude v, 3s3). 

In Her.nae• there£ ore, orks begin to take their 

place beside faith, as a means of finding favor with God. 

Since God .reqUires a certain amount or work. it was thought 

possible ror a man toe rn. extra merit abO"le God•s require• 

ment. 

seconfi Clement. In this book, 1ega11sm seems to 

reach a heigb.t or expression. One author explains this 

1egal1sm by noting that Second Clement 1s so far remov 

rrom t~e influence of the New Testement.14 

It must be admitted, however, that in some spots. 

this book presents good New Testament teaching; for in• 

st8.l'lee. 1t states this$ 

But how do we confess him? By doing what he says. 
and not disregarding his commandments• and honouring 
hiJll not only 1'1 th our lips, but 11w1 th. all o\U" heart 
and al.lour mind" (,ll Clement 3,,). 

It ts difficult to harmonize one particular passage 

of this bOok wt tn -a New Testament view ot workS. Credit 

l.A.Johannes Quasten, Pe.trologY (Westminster, Maryland: 
The Newman Press, 1950). I• P• 67. 

Library 
Abt7enl' rtiristian College 

. 1ex,?s 
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is given to several things besides faith as being respon

sible for the remitting of s1ns. The works enumerated arei 

Almsg1v1ng 1s tb.ere.to:re good even as pen1 tence tor 
sin; fasting is better then prayer., but the giving or 
al.ms 1s better than both; and love "covers a multitUde 
of sins," but prayer from a good conscience rescues 
from doath. Blessed ts every man who is round full or 
these things; for almsg:lving lightens sin ( II Clement 
16#4) • 

The value of human works appears to have come into 

its own in the book of' Second giement. AJ.Jnsgiving "lightens 

sin" 1n the words of this book. Almsgiving can even be 

substituted tor other works. Such teaching is not found 

in the New Testament. 

Summaroi _gt. ·the Apostolic l).thers • !+ewe. The New 

Testament teaching on faith end works saw its meaning changed 

somewhat dUX"ing the time of the APoStolie Fathers.. The 

f8l'ther one goes trom the Ne, festament l1terature, the less 

one hears about taith in Christ; instead, works become the 

point ot emph.e.sis. This does not mean that th.e most 

legal1st1c-eound1ng of the Apostolic Fathers would deny the 

pewer of' faith; howeveiw; some of them did begin to lose 

the acute feeling of fatth•s power, as 1nd1cated bJ the1r 

writing. In the Apostolic Fathers, there was not a sudden 

departure, nor ev~n a complete one, but the works o~ some 

or these writers show a drift away from a dependence on 

God• toward a righteousness by works. 



III. THE APOWOISTS 

The second century proved to be an age ot severe 

conflicts .tor Christianit7 due to much opposition from 

Ju.da1sm, Gnosticism, and heathen1S!lh A group of men 
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arose to defend Christianity; hence• they have been ce.Ued 

"Apalogists. 11 From theil' defense ot Christianity, one may 

detemine the conception they had ot it. In most instances• 

these Apologists spoke of Christianity as another law in 

their presentation o:r it to its enemies. 

Justin :art;v:r. Justin seems to be representative of 

the Apologists. He re.ferred to Christ e.s a 11new Lawgiver" 

(Dialogue With TrYpho. chapter 14). 15 Justin seemed to con

ceive ot Christianity as e mere law which hetl succeeded the 

law or Moses. He explains, 

No; law placed against law has abrogoted that which 
is bef'ore it• and a covenant vhich. comes after 1n like 
manner has put an end to the previous one; and an eter• 
nal and f'inel law -- namely* Christ - hes been etven to 
us. and the covenant is trustworthY, a!"ter 1"bich there 
shell be no law. no commandment• no ordinance (I?!elogue 
!!Un Trypho; chapter 11) • 

From a reading or his eleventh chapter, it is evident 

th.at he considers Chr1st1an1ty to be like Jude.ism• except 

that its law is permanent, instead of temporary, Certainly, 

lBThe following transl tions 1s this chapter ere taken 
tro1n1 lexenda:tt Roborts. and Jomes Donaldson (eds.); The Ante-
~ Fathers (Grand Rapids; Wm. B. Eerdmans Publishing co., 
~ 
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it cannot be said that Justin thought or Christianity as 

nothing except a law, but this is the way in which he pre

sented it 1n his writing. 

Atnenagoras. Stress was also laid by the Apologists 

upon the rewards and punishments which men were to earn as 

a result o~ their lives. Athenagoras says of the judgment, 
0 :But, because ue a.re pe~uaded that ·we sh.all give an account 

or everything in the present life to God , •• "(A Plea fo'r 

tge Cbristta.n;, eh.apter 12). There is nothing wrong with 

teaching that Chl"istians ere to give an account or their 

lives, but 1t 1s important to notice that these Apologists 

were concerned pr1mar1ly with this phase of Christianity. 

and h.ad little to say about the saving power or faith. 

Tpeoph11us. 'I'heoph1lus 1s another author who em

phasises the importance of abiding by aoa•s commandments. 

He says, 

For God hoe given us a law nnd holy commondments; 
end every one who keeps these ecn be saved• and, ob• 
teining the resurrection, cnn inherit incorruption 
(tMopb11:us lg Autolzcus • Book II, ehaptel' 27) • 

Theophilus also blends the Old and New Testament 

laws together in the roUow1n6 manner: 

Now we olso confess that God exists •• • .And we have 
learned a holy law; but we have as lawgiver Him who is 
is really God, who teaches us to act righteously, and 
to be pious, and to do good (Theophilus~ Autol,Yeu~. 
chapter 9). 



SWllnarz of the Apologists• y:iews. The ApoJ.ogists 

actually contribute very little to the doctrine or th 

:rel tionsh.tp or faith and works. The1r purpose was not 
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to trace out fine doctrinal points; r ther, they -were en .. 

gaged in defending the broad outlines of Christianity 

against hostile opposition. It can only be inferred that 

their silence on the power of faith helped to make Chris• 

tian1ty legalistic. In harmon7 with their purpose, they 

did present Christianitr to the world as a system or law 

and reward. No doubt, this approach appealed to the 

~orldly minds to wh1ch it was directed, but it did not 

help keep alive the New Testament doctrine ot j~st1f1ea

tion by faith. The Apologists• part 1n defining the re

lationship of faith and works was more a work of omission 

than or positive teaching ~n the subject. 

IV. THE EARLY FATHERS 

IreM:eB§• It 1s important to notice that Ireneeus 

considered the 01d and .new Testament 1a-ws to be or these.me 

nature. He points out that one 1s to observe the laws 1n 

Christianity, because they are like God's previous laws. 

He eXpla1ns: 

Aa 1n the law. therefore, and 1n the Gospel (likewise), 
••• For the precepts or an absolutely perfect lite• since 
they ere the same in each Testeoent ••• the same ·God, who 
certain1y has promulgated particular 1aws adopted tor each; 
but the more prominent end the greatest (P.ommendments}, 



w1thout whieh.. salvation cannot (be attained), He has 
exhorted (us to observe) the same 1n both, (Mat,nsjf 
Heresies. Book I'Ve 12::5)., 

Irenaeus saw the natural law or God as being 1n 

toroe through the ages. The law of Moses was added 
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because of Jewish disobe ience. the ceremonies prescribed 

in it were pointless, but they served to acquaint men with 

the hab1 t of obedience. Christianity cem.e as an enlargement 

or God•s natural law, and actually canceled only tbe cere• 

mon1al part ot the Jewish law. He. explains this point: 

And that the Lord did not abrogate the natural 
(precepts) of the law, by whicb. man 1s justified. 
which also those who were justified by faith 1 and 
who pleased Ood ,. did observe previous to th.e giving 
ot the law, but that He extended and fulf1lled them 
• • • ( Age.inst Beres 1es • IV• l31 l) • 

T_he ne-w law is a « law ot liberty, u but 1 t 1s not 

easier to keep tnen the old; in f's.ct. the new is harder 

to keep. because even tho desires must be under control. 

He says, 

But He bas increased and widened those laws which 
are naturel, and noble, and common to all, •.• while 
they abstain not only from evil deeds, but even from 
the desire after them1 (Against Heresies, IV, 16:6). 

It is also possible to see another view of the 

relationship of fa:tth and works in Irenaeus. He says ot 

the Ohr1stian•s faith in relation to Abrahem•s, 

u ••• bis fa1tb end ours are one and the same; for 
he believed 1n things future• es 1t they were already 
accomplished, because or the prom1se or God; and in like 
manner do -we also • • • 11 ( .Ae;atns t Herestes , IV, 21: 1} • 
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He makes a statement which sounds like the 0 working re.1th" 

of' the New Testament, when he says. u .... those who believe 

God and follow His word receive that salvation which flows 

from Him•'' (Ag inst Her,es1e§• IV, 3:3:15) 

It is clear that Irena.eus -0onsidered Christianity 

to be a more perfect expression of God•s natural law, but 

beyond this it is he.rd to determine 1t he excluded the 

power ot t'aith to se.ve. Seemingly, he still believed 1n 

a working faith. It was the wor~ of the next writer, who 

will be considered., which reEi"llq gave impetus to legalism 
I 

1n the Old Catholic Church.. 

Tertyll1sn. Second to Au stine, Tert.ullian is 

probably tbe greatest or the ane1e~t..church writers of 

the West. H1s influence has been !elt in language end 

theology of the Old Catholic Cl'lurcn. 

fertullien speaks from the legalistic point or 

view, He sees niany things from a la\lfer•s point of view. 

Some have even thought he \las tl"ain~d in,this profession .. 

An investigation or his works does snow eyidence or a 

trained• legal mind. One wr1 tG~· ¢:i tea two passages t:N>m 

Tertulliau•s works to show tha:t{ b.&1 v1ewed Christianit:y 

as a new law. 16 

16W1lliston Walker, A Hia§tPl\l, 21: the Christian Cht11'eh 
( ,e-w Yor:;..:: Cbarl.es Serf ,ner•s ~ons ( ·\954), l>P• 67-68. 
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In the first or these. TertuUian says this or Christ: 

"He preached the new law and the new promise ot the kingdom 

ot heaven,u (Prescr1pt 6on Against Here:'41es, chapter 13). 

The second pe.seage sounds even more legel1st1c. It says 

ot those who have received forgiveness or their sins 1n 

baptism, that they have become" ••• competitors for 

salvation 1n earning the tsvor or God," (.Qa Repentance, 

chapter 6). 

Thus, according to Tertull1anr men compete tor 

salvation by keeping Ood•s commandments fUld repenting to 

appease Rim. The:, try to ~ God•s revor, which is to 

be bestowed upon them. TertuU1an plainly 1n41ce.tes that 

men should try to pay God for what He g1ves them. God 

sets a price on the gifts which he extends to men. Ter

tuU1e.n. says , 

For repentanee is the price e.t which the Lord 
determined to award pardon: Ile proposes the re
demption of release trom penalty at this compen
sating exchange ot repentance," (.Qn ReRentance. 
chapter 6). • 

Furthermore, Tertul11an seems to feel very little 

or the grace ot God in the scheme ot salvation. It 1s 

clear. from Tertullian•s viewpoint, that salvation is 

not a gift; on the contrary, God ch.eeks to see if men 

really dese.rv-e it. Tertul.lla.n illustrates this by sayi~t 

Ir, then. sellers first exe.m1ne the coin with which 
they Jn8ke their bargains. to see whether 1t be cut, or 
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scraped, or adulterated, we believe likelllise that th.e 
Lord. when about to make us the grant or so costly mer• 
chand1set even of eternal l1fe, .f'irst institutes a 
probation ot our repentance. (Q~ Renentance, chapter 6). 

Tertull1an pictures msn in the position of a. debtor 

trying to repay God. In encouraging men to tey to please 

God by theil' repentance, Tertllll.1an says• 

You have offended Him, but there 1s a way or recon
c1l.1at:lon. You have one to whom you can render aatis
raction and who will be glad to accept it, (9D. Repent
ance, (ch.apter 7). 

The view ot man trying to render stsatisf'eetion" to 

God for his debt certainly does not roster a pleasing 

relationship between Ood and man. Instead of enjoying the 

grace o:r God. man finds b.1:mselt trying to work out the debt 

which God has 1mposed upon h:tm. The New Testament view. 

which teaches that faith on man's part calls torth grace 

on God•s part. certainly le ves room tor man to be loving 

and thankful toward God. Tertulllan does not seem to view 

salvation as mu.ch ot a gift. He, in this manner, helped 

narrow the gospel down to a legal system, which had little 

notice of grace to modify its heavy em.phas1s upon works. 

gr1gen. Ox-1gen seems to have the proper conception 

of fa.1th when be teaches that it must manifest works 1n 

order to be a faith 3 according to knowledge • ., His words 

of explanation are, 

In the same way 1 t may be said of another that he 
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bas faith in God. but not according to knowledge. it 
he is W1e re that £~1th apcrt from works is dead, ••• 
Thus it a men does not have faith so ea to make 1t 
manifest by his good deeds in whom he believes, to 
him may it be said ttwt he h8s f ith in Ood bu, not 
accQrd1ng to knowledge, (Comment in Origen•s Ln1stlc 
lg, ~ Romans t !111: 1) 17 • 

Or1gen also agrees ttwt just1f1c t1on is by faith. 

His eomr,ent on Peul• as cited from the Letin by Sanday, 1si 18 

t.nd he says th t justific~tion or r 1th alone suffices, 
thus that one who believes only is justif1£~• although 
no one shall be comf'leted by \"Orks itself. 

Or1r:en reraains close to i1ew Testament th,,urht when) 
/I C'c; 

he explains ttwt ftdth without works ts an 1mt>oss1b111t7,, ; 0 

since faith is the root from which good works spring. / 
.,.,, 

He says. 

••• not therefore a ro~t of righteousness by •orks• 
but a £ru1t which increases work from the root of right
eousne~s. This ( iork) c~rtainly is by root or right
eousness, because God in accepting brings righteousness 
without works.00 

Even though Origen has much scriptural thought 1n 

his comments, it is still notice ble thnt he hns other 

171. n. Tolllnton (trans.}• Selections Froi the 
Commente.rifls end Homilies ,2' Origen (London: Soc eiy:For 
Proutoting C h,r1st1on Kno !edge• 19 ... 9) • p. 254 • 

18or1gen•s co~tnents. s cited by ~anday, wore 
translated from the Latin through the courtesy or Dr. J. w. 
Roberts. 

19snnd y, 2.E.• ill·• u. 148. 

20Ibi9,. 



elements which are roreign to New Testament teaching. 

He attributes the power for remitting sins to martyrs 

and their blood: 

Note also that the baptism of mertyrdom, as re
ceived by our Savior, atones tor the world; so. too, 
when e rece1ve 1t. it serves to tone for many. 
Just as toy wbo assisted at the altar according 
to the lrw of Moses seemed to procure for the Jews 
remission for sins by the blood of goats and oxen, 
so the souls of believers that~ beheaded for the 
testimony or Jesus, do not assist in vain at the 
alt r of herven, but procure :from them that pray 
the remission of sins 1 (Exhortation l2 P-iarty1•dom, 
Part IV. Section 30).~1 

It 1s :further evident, that Origen he.a a concept 

which ellows him to entertain the thought that men cen 

attain extra merit with God. One way of becoming more 

ex lted is to be e. martyr. Some will even be ransomed 

by the 'blood of the martyrs. He explains, 

It msy be that as we have been purchased by ;the 
pree&ous blogg of Jesus who has received§:~ above 
all names, so s0::1e will be ransomed by the precious 
blood or msrtyrs; for the martyt's themselves are 
exalted hi her than they would have been ir they had 
been ~§t?~ed only and not also become mart~s•,, 
(Exhor t !Q MartYrdom. ar-t VII_. Section oO) .""2 

Undoubtedly• the great concept ot Justification 

by faith has suffered somewhat due to the teaching of 

merit by human works. Men can become "justified," but 

29 

21John J. o•Meara (trans.), Q&:1gen (Vol. XIX of 
Ancient Christian Writers. ed. Johannes Quasten, and Joseph 
C. Pl.umpe. 20 vols. ; London: Longmans, Green end Co. • 1964) , 
P• 171. 



they can be exalted higher by the merit which they gain 

as martyrs. The New Testament teaches the worthlessness 

ot ilUinan efforts to gein favor with God• but Origen seems 

to have lost sight of that concept. At least, one must 

admit that he had New Testament teeching, end a system 

of merit contused. 

V. SUMMARY OF THE ANTE-NICENE PERIOD 

The relationship of faith and works certainly 

changed between the time or Paul and the end or the 

Ante-Nicene period. The big question 1s to determine 

what caused this change from a "working fa1th 0 to a 

justification by meritorious works. 

Reasons !:Sll: tnterpret§tiop. It is d1tt1cult to 

confine the reasons for erroneous interpretations to one 

particular cause. 

The stress laid on law by Stoic philosophy is 

counted by some scholars a! a factor in hastening the 

advance of legalism 1n Christianity. Some also see 

Jewish inf'luences as a factor in making Christianity 

over into e glorified Judaism. 23 It must also be 

remembered that heathen minds ware not prepared for 

30 
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anything above a natural religion based upon man•s ow 

works. 

Certainly, one cannot forget that the Apologists 

painted Christianity befo~e the wo~ld and depicted 1t as 

a great system of law. This was done tom ke Christianity 

understandable to Ilea.then minds, which understood lo.wand 

the need for human works. 

Orr recounts the fact that the Jews have been 

trained under the law for the fu1fill1ng concept which 

came in Christianity. but even they fe.1led to comprehend 

1ts meaning. It is no wonder then, Orr concludes, that 

the Gentile mind, not having the benefit ot the law•s train

ing, failed to catch and retain the meaning or justitice.tion 

by fa1th. 24 

Then, too, one must realize the natural tendency 

which besets any movement; that is• the tendency to lose 

the spirit and retain only the form as the movement loses 

its first burst of enthusiasm. This is a battle which 

Christianity continues to tight today, and which it will 

alwe1s have to fight, 

Impact~ 1nterpretet10ns. The interpretations 

--------24 James Or:r-, ~ f.ogress 2' Dogma (New Yorl'::: 
Armstro~ and Oons • l9o7 , p. 248. 

A. C. 



fostered by the Apostolic F thers and those 11ho follolJed, 

have had a steady influence upon the develonment of doc

trine through the centuries. 

No doubt. it was due in lerge measure. to the 

work of Tertullian. that an emphatic lee 1 cast was given 

32 

to the system or ~estern Christianity. A sense of grace 

remained in the Western Church during the Ante-Nicene period• 

but it d:J.d not play the major role in Romc.n Cctholic theology. 

,'1th the possibility of earning merit put before man, 

man in time systematized h1s duties toward God into a 

leral1st1c system. The impact or the Ante ... r;1cene effort 

1n slighting grace and faith• and mphas1z1ng works, started 

a trend in Roman Catholic theology which hss never been 

completely lost. 



CHAPTER III 

AUGUSTmE 

Moving onward .from tho Ante-Nicone period, it is im

porant that the influence 0£ Augustine be. consi.dered in re• 

lntion to the doctrine o.f i'aith and works. It 1s necessary 

that Augustine be considered since he blended muoh of what 

had gone before, into his :.,ystem of thought. Also it is to 

be noted tmt many schoole of thought look back to Auc;ustino 

for their inspiration, and they often give a conflic 1·ing 

view of bis teaching on too respective norits of faith and . . • 

works• For this reason,. this chapter will bo dovotod to an 

examination of Augustinota view of the relationahip 0£ faith 

am works. 

I. HIS RESTORATION OF GRACE 

The significance which Augustine 1s teaching has 

exercised on the doctrine of faith and tK>rks has been largely 

due to his emphasis on too C'!octrine of grace. To soma degree, 

tho grace of God had £allen into disrepute among tho theolo~ 

ians, and tho common people aa wall, in the Ante-Nicene porlod. 

Man had become overly concerned with the working out of their 
' 

salvation, and in the process, they had pushed God's grace to ,. 

the back of their minds. Only in a vague way was ~he doctrine 

of grace allowed to have a part in ;um's salvation. In 
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Augustine, hOt'ieVer, God 1s grace onee again c e t? occupy 

the foreground in God's p1an of salvation for roan. 

Graee 1 for Augustine, is th~ powo:r in man's li!'e 

which makes t-i.is salvation possible• Man was lost under 

the law, because he_ did not have t~e power to keep the 

strict coIIlllandments. Neve cites a quotation £rum Augus

tina which certainly indicates that Augustine felt the 

now system or t'aith to be more of a gift. Augustine 
. , 

spoke of tho old law as saying, "Do what I command; n 

. whereas the law of faith now says• "Give mat thou com.

mandest ~" (~ Spirit an,g ~ Lo8ter, 14: 22): l Ce_•~rln

ly Augustine recognized the inheren~ power whieh God gavo 

to faith under tt:e Christian system. Au.gustine aho . the 

difference hotween trying to earn justification end merely . , 
receiving it by faith, when he says• "To pat it in a sen. 

tence: what is enjoined wit b threatenings under the lew 

0£ works, is granted to be~iof' _und<:1' the law of faith," 

(Tho Sp1rit and the Lotter. 14.22) •2 

McGi££ert observes that Augustine insists on men 

being eaved by grace, and not through o.ny merit on their 

oun. He points out th9.t Augustine sees even fait;1 a& the 

1J, L, Neve~ A History of c4stian 'lhouf" (Phila• 
delphia: Tho J.lublenoerg Press-;-1§46 , I, p. n:~ 

2Ibid. 
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gift or God 1 a grace. Augustine reasoned the. cvorything 

good oust come from God; and since faith was good;. it too 

must ha..,,"C come through tho uorki~s 0£ God •e grace. He 

felt that men could not even have faith unless God 1, ve him 

po •rer to acquiro it• • Augustine says, "God certainly works 

in mm, the l·dll to believe run in a.11 things anticip: t ·,., 
1 • + 

us ,11th bis l:lCI'CY't 11 (Tho Letter .£I!d .lbs Spirit, .34-.60) .3 
I 

Orr notos that Augustine con aid erod man's renewal 

by grace a oo.rk 0£ God :fro:.1 first to last. Thero was not 

a point on the scale f'or -i·1hich man could claim any real . , . 
credit. Augustine, like Paul• could a~e that O"aco run the 

.fiast uni last word in man f s salvation. Augustine w hows 

that ho considers God's graee to bo the bo.si:J of the ~1holo 

• salvation scheme by these ,rords: 

It follows• then• beyond all doubt; that as your· 
good life is nothing else than God's gif't and grace• 
3o also tl'ie et crnal lii'o 'l'thich is the reconpense of 
n good life 1a tm &if't and grace or God J moreover, 
it inn free and gratuitous gift of which it is the 
rocompens e. But the good life thus ret-1arded . is 
solely and· eimply crace; theroloro the eternal life 
·which is its reward-and because it is ita reward
is grace for c:r2.ee; as if it ware the rm:1unc-rntion 
of righteouaneoo •• ~ ( Grace gm Free-Will, chapter 20). 4-

J Arthur Cushman 1:cG1rr ert A Histirx !2f.. c~f e1c~f!! 
Tho~t (New Yorkl Charle~ Ser!bner*s ~ons, l9J .~ 
P• • 

4Jameo Orr~ The PrQ€J:OEl§. ,9! ~- (seconl edition; 
New Yorkt A. C • Armstrong and Son• l907J • PP• 150-152. 



In answering the second question of Simplician~ 

Augustine says of Paul 1 s purpose in Ro~, tt:tt is thtlt 

no man should glory 1n meritorious works "' • • " (.'J:2 ~-. , , 

:56 

plici@ -9n Vcr:!.oua ucs o , Dvok I, Second Question, 

voree 2). S Au01ntine co.,ti~ucs to sketch the idea: in this 

question, that the Jews id not merit evangal.ioal crace 
• 

through their l~oeping of the law• He Jr..'lintains ~bat Paul 

means to say that grace, by its very naturo, ~ ruio~ ba the 

rcwa:cl of good ucrl::s .. Au.guotine cites Paul's ·example of . , 

Jacob an:i Esnu, quoted in Ro~, to show that O!l.J'G -:1orks 

do not merit e.ny consideration. Jacob h~d not done anything to 
• 

earn the favor bestowed upon him by God,. Augustine concludes 

that good works cannot be the causo o:t ono' s rcceivinc grace. 
, . 

(Second Question• ,3). 

As to why God besto't'1s grace ,here Ho docs• AUOJ.6tine 
• 

ce.n only appaal to tho unquestionable judgncnt of Cod. 

Heither Jacob nor .1;,,sau had faith or works when God referred 

to them in the womb. A'llu-US~~e concludes, "that there is 

no unrighteouanoas ,nth God ••• be who receives remi3sion 
, 

ought not to glory in his o·m merits," (Second Queotion, 17) • 

In his n9hiridion. Augustine shows that humanity 

1a not saved through its good works, but by the r;r:ico of 

5Quotations or thcs~ ~uestions are taken from: 
John ·H. S • Burloigh (trans•.)~- J\U.r!tl3t~e: fnr;icr tlritings 
{ V'ol. VI oi: 1'.rul Librsz:y of Cnrietian !asstc • l vola.; 
Londont SCM11'ress LTJ, 1~3J. 



... 
God th?-ouglt faith,. Auguntine a.ska the question,, ., •• • eouJ.d 

it b~ restored t}wougb tlle merits of its om \'"?rka?" Then 

be nns1.mro tM question by sa.yine;, uGod for-bid. What good 

cJ.11 a condemned man do except as he has been roloaoed from 

his condenmation?" (F.nchiridion, &1,,;cti.on 30) • In the closing 

part of this same eection 1 Augustine aeroes _l"r.i.th Paul tlk:'lt, 

"By grace you havo boen saved tlrougr. fa1th.n 6 

Au~tinc definitely restored crace to prominence 

in Christianity. He believed that evon faith itael.:' uas 

the gift of God• fCJ' he says• 

And lest h1s hcarer:3 should elaim that .faith it
self for thcnsclvcs, not understanding it to b~ ~iven 
of God-as els o\'lhero th, em:ie Apostle says that ne 
has obtain 1 mercy in order to be faithful-in this 
r,l.1.ce al:Jo ho adds: nana. that. not !'rom yourne! v\'~s, 
!or it is the r;ift of God; not as i.:00 outcome of 
rorko, lcet anyone nuly boast," (~nchiridion, section 

31). 
,,,,. 
I.I. FAITH .. w""DT SHO ·/ TORKS 

The faQt tmt Augu~tir.o believed in the power or 

g~~~c to savo A me.n throu~h i"-tlr.h docs not mean that Augtl.3-

tiro advocated justi.ficatio!'l by :faith al.one} u~dng faith 

111 tho aenso or "mcnttl c.,sent." Aur;ustino saw t.r.3 Chris

ti"':1.! s J. i.:'c cs l;'}:i.&-:; one thal'; bore tostimony to his .f.!lith 
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through his good worka done in lovo. He quoted Paul• s 

statement in Ephesians 2: 10 to prove his poin.t. ·'For His 

uorknmiship we are• created in Christ Jesus in good ,rorks, 

11hich God ha~ made ready bof orehand thut we ne.y ·walk in . . . 
them," (]nchir·;t<lion, section 31). Augustina demonstrates 

that he doca not believe in sal vat~.on by faith alone• when 

he "TUlkos this comment on Colossian-s J: 6: 

Surely it wns a ,,holesone alarm that b"llievars 
might not think tl~t·t hey could be saved 0~1 t..ccount 
or their faith aJ.ono, even al.though thoy shoulc. live 
in theso evils 1 (On Cgptinenco, sec~ion J0).7 

It is evident that tho relation of faith and works 

was a probleiu for some in \ugustine' a day from his words 

in his etractations: 

I received letter.:; from cart;, 1 n brethren .•• tho 
so divorce Chri9tian fnitb .from p;ood ,orks that they 
are convinced that ono is able to .:itt~in eternal 
salvation, not·without .Caith, of coursg, but with
out good worke, {Retra.ctations 2: 64). 

To combat the toa~~inG nee~ribcl in tho preceding 

excerpts, }ugustine wrote a smnl.l bool: entitled ..,aith am 
;or?<th In the first part of this book, August:lne oho\·1s 

that thero is a necessary ec:mnection. between f~:i.th and too 

personal good works of too Christian.9 

- ----,·----- . 

7 Augustina; ~ ,gr Forks ( Vol. 15 o.r The F,n.ther 
91. ~10 Chqrqit; trans. Mar e Liguori.· 26 v-ols.;1Teu Yor: 
Fat crs o.f t Church; Inc., 1955) ~ P• 215. - . 

e ~•-• PP• 215-216 • . 
9~., P• 216. 
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In this uork• AUBWJtine stresses that mon must not 

fall under the delusion of thinking «that .faith alone is 

su.ff1cimt for salvation," and ttncglect to live a good life 

and fail by good works to par-severe in tm way tlnt leads 
l • -

to God ,n (Fraitn Jml WorJss, 14: 21) • 

Augustine explains that Paul did not teach such a 

doetrino eithert because be states, 
• ·-·~· " f 

When the Apootl;e· says J then, that in his opinion 
man is justifiod by faith evon 1£ be has not pre
vious1y fulfilled tho works of the Law, he does not 
intend by this decision to ~ross contempt for tho 
commandments and 1he \·1orks of justice by the profes
sion of faith. but to infcrm QilYOile that ho can bo 
justi.fied by faith even it he has not previously· 
fulfilled tno wotks of the Lau, (Faith!!!! Works, 
lti.: 21). . 

August:lne shows his view on the position of worka 
, . 

when he says of them, n. • .for they follow when. one h n 'Jaon 
; 

j~tifi~• and do not come be.tore for one to 1:e justif!cd,tt 

(l4t 21) • AUGUstine agrees with Paul1s,·definition of the 

.faith which saves• when he quotes Paul' a words of Galatians 
• 1 

516• '1but faith which works through charity," (14tZl). 

In chapter 15 of Faith ~ Works• Aueu,stine refutes 

tho fooling ,-m.ich soma have, that faith in Christ is tho 

common foundation upon ~·,hich all ,nll be saved regardless 
~ 

0£ tho:ir subsequent uorka. Some Christiana thoUGht that 

I Cor1nthian:s 3 taught the burning up of ovil '?orke end 

the saving of tm Christian who por£ormed them. Such men 

erroneously expected to be s avcd by mtrit of the fact that 
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they had once prof'esscd Christ as their foundation, (15:24) • 

Augustine objects to their false interpretation or 

Paul, because it 'i·rould make the ~~rda of Paul. meaningloso, 

,men ho says, "Do not err; neither fornicators, nor idolators, • 
• 1 

no:r adulterors,, •• will possess tho kingdom of God,n (15:25) • 

Augustine maintains: 
-~ 

Those warnings aid entreaties will·bo false, £or• 
if' they only believe and are m.pt:l.zed, althour;h they 
pereist in such evils, they will be saved by fire; 
and so the baptized in Christ, aven those ;-ho do 
Sl.l.Ch things, will possess tho kingdom of God, (15:25). 

Augustine, there£ore, feels that .faith is not enoueh; 

works must follow. If' good works do not follow to ahow a 

saving fa1Lh 1 the Christian ce.nnot expect to be aav'3d by 

any purging of hio evil works. Augustino did not advoeate 

a doad faith • Re says of those condemned on the Lord• s loft 

hand at the day of judgment, "There are the ones who hod be• 

lieved in Him but had not bothered to do good ~rorks, as if 

they e:--:?&cted t.o attain evcrlastinc life from dead faith 
; . 

a:....one,," (15:25). He defines real belief in Christ by say

ing, "To believe :tn Christ 1s not to have the faith of 

devils• accurately termed a dead faith; it is to have a 
. . • . 

faith 'which works through charity•'" (16t)O). 

III. HIS LEGALISM 

Augustine, tho great plead or for gra.cet s often 
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been quoted ~n tho side of' Gatho.l1c logaliam by those trho 

.t'ollo d him. Harnack represents AuguGtine as bequeathing 
, 

to the Catholic Church the $1.lCcessivo stepo of .faith, love, 

and merit as the \ a:y of aal vation. 10 

Certainly it cannot bo denied that there is a trace 

of legalism. in tho language of Augustine. It is doubtful 

whether Auguht!nc intended so~e of the cieaning l'lhich hie 

atatemente hold today. But as Harnack says t "His writings 

are at c.ll times marked by a l<..ttr appr'}ciatic:m of alma

giving."ll 

Au.gustine admitted tmt. "all sins are forgiven though 

tho •bath of regeneration'," but ho pointed out the need 

of ho.Ying a continual f'org1 venose ot daily sins t ( Sermon 

56, On~ Lord's Pravor" verse 12) •12 For these smaller 

sins t Augustine recommenis that• "Almagiving and prayor wa3h 

sins rnm:y• provided th.1t no such sins be committed as ,-,ould 
' 

necessitate our beil'lg ex~luded from the daily Bread•" (Sor-. . 
mon 56a .Qn Almsfiiving• verse 12). Certainly the u4shing 

away o: sins by the power or almsgiving sounds foreign to 

lOAdolph Harnack Wi§Jcotx !ii,.~ trans. Jmnos ?tiller 
{third German edition; l.ondon: l'filliam-and Morgnte, 1898, 
Vt P• 90. . . . 

- l1I2isl• • P• 209. 
12Quotations :f'ran•At2gustine1s sermons a~o·to.ken from1 

Denis J. Kavanagh (trans.) 1 Siint 1.11-!Ust~~c (Vol. II of Th9 
Fat~ _gg ~C~cht ·26 'Vo s.; NewYor ~ Fathers of 
the urcn,~ .• 95 ). 
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tho teaching of the ?-few Testament., which gives no such force . ' 

to the efficacy of alma. 

Augustine paints a v"d picture, in one or his scr

cons on almsgtving, of how a rich .cnn can lay up treaaures it 

heaven by giving his money to the poor upon the earth. Augus

timo makes his statement of the po~ror of alms3iving a littlo 

stronger nhen be sa.ya, wt As wa"1,,cr quenchos fire, so does . , , 

almsgiving quonch sin.~ (Sormon 60, Qn Almscivin;;, verse 10}. 

He cont lnues , -

In the Divine Scripture, there are many other 
passages by which "°10 would show thi..v u.lmsgi ving is • 
of -much avail for the quenehing and erasing of sin, 
(Serl!lOn 60 .,10) • 

It is evident that Augustine has gone beyond tho 

point of attributitl8 eve~rthing to gro.cc ,men he states 

that Christians l-r.i.ll enter heaven ao a result of thoir . 
almsgiving. He stateo it thwH . , 

Therc£ore, brethren, you will enter the· kingdom 
of hcaven 1 not boeause you have nnt stnned 1 but·be
o. ause you have redeemed your. Si.lf., bf. almsg1ving, n 
(Sermon 60, .Qn Almsrdving, ve1·so lOJ ~ 

In this se.me ver~c, Augustine shows that altlsgiving ·r.lll 

deliver the soul.. He continuas, 

If yc,u had turned away from all those ovil deeds 
of yours and hacl turneci to He and had rcdeemod a1l 
t.hose sins and transgre□siona by giving alms, your 
almsgi ving 110uld now deliver you and .free you from 
the tiunishment due to euch a· great crime•" ( Sermon 
60, Qn AlmsgJ;ving. verse 10). 

Augustine labors on the point, in h1o sermon• that 

Christ at the judgment ,dll reward or punish according to 
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~he porson • s servico in the gi Ving of al.ms.. He finds morit 

in tho por.f'ormanae or such a duty.. Ho concludes 1 "Briefly,, 

then: Let men hear and rightly consider how meritoriow it 

is to have fed Christ when He \·ras hungry •·••·· " (&ermon 6o •. ll). 

Augustine was not one uho advoc~t~d trying to buy oft 

God dth almsci ving, but he did say• "•• .alms should be 

offered as propitiation to God for our past aina," (.§n• 

chiridi,on,. 19.70). 

Sheldon observes that even though Augustine advanced 

t 1e principle of' grace, there were other t.!lld .mcies at uork 

besides the one which caused man to depend unon divine erace. 

There vras a tendency to exalt outl'rard works above tho plane --

0£ mere :fruits of faith. Faith was oi't,en loworad to nothing 

more than a subcriL> ... !, to a cenain er(?ed. In line t-t-:!.th 

this tendency was the style in which 1·1orks of nercy and self• 

diocipline i'1ere cotimanded. Auzustine also fell prey to this 

emphasis when he spoke, in ~nc~itidion l9.70t of almsgiving 

as a mo~a of propitiating God. AUu"Ustine certainly belioved 

that .faith, 1,,l!l ~, depended upon di vino graco, 1u10 the channel 

through ,mioh e'llvntion was to 'be received., This much it1 

:found to be tru~ from a reading 0£ ~ &ettet c... .1.b.2 Spirit t 

chaptor 22, whero ho sayB, ttbut by tho law of faith we say 

to God. Give me ,.nat Thou commandest." But Augustine still 

describes almsgivinr; as the propor means 0£ making satisfaction 



to God for daily sine.l) 

Berkhof admits that Augustine's teaching did con

tain some elements which pointed toward ceremonialism and 

worke-rigbteousness~ His system of grace seems to have 

been conceived, in some instances, in le,;"'.l tcrI?1S. For 

instance, man received grace, and thereafter he was able 

through faith and love ~o work out his salvation through 

meritorious works.14 

It is not to be disputed that Augustine talks of 

merit and demerit in the 11.f e of a Ch!. iatian. The term 

"merit" continually seems to appear in bis works,. Augus

tine spoo.ke 0£ merit when he talks ot the soul existing 

in an intermediate state_ "according to what it ha3 merited 

while it lived in the body," {Enchiridion 1 29. 109). He 

further observes, 

It is hero, then, in this lifef that all morit or 
demerit is acquired whereby a mane condition in the 
life hereafter is improved or worsened. Therofore, 
let no one hope to obtain any merit with God after 
he is dead that he has negleeted to obtain here in 
this lif'e* (EQchiridion, 29. llO). 

IV. HIS IUCONSISTENCY 

lJHenery o. Sheldon• History: or Christi~ 1oqtrine 
(fourth edition; ~~ow York: Baton L l•ains• 1885, f. pp_. 264 ... 265. 

Rapids:
14tful.8

~~~~;!m~: ~~bilg~! g~~!:~;~nl~5Jr:1
~:~ ~i1~d 
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',!.Uot~d .Q!l botl1 sides. i • at is true ot other writers 

is especially true of Augustine; namelyt he is often quoted 

upon both sides of a particular issue. Roman Catholics 

who followed Augustine icrc able to find the doctrine of 

moritorious works in his thought, and in like mannor • tho 

Pr9test-ant reformers were able to find justification by 

faith. Harnack observes that thj,s pre blem came about due 

to Augustine's effort to harmonize his doctrine of grace 

with popular Catholicism. It is said that Augustine set 

up grace as the baginning, the l!liddlet and the end of thfl 

Christian life; however,. he did it in such a ,1ay aJ:3 to 

allow for further concessions to traditional views. 15 

McGi:f'fert points out that obviously there are two 

inconsistent doctrines eom1.1ined in Augustine's system of 

thought. August:i.ne io fully in favor of aseribing overy

thing GOod to the grace or God, but he is unwilling to 

give up the conception that man might in some way earn 

a reuard from God. AU6lJ.stine seemed reluctant to relin

quish the traditional legal idea that men can earn their 

way to heaven. And certainly he does combine these two 

elements freely in his writings.16 

l5Harnack• .22• cit., 1h 5. 
16i.:oGiff ert • o • gi,t-. r pp. lOJ-104. 



Aurtustine's hgrmony" Harnack shows that Augustine 

had a dofL-tlto problem in rccor.oilinr; theGG two conceuts. 

Where tho idcn of merit is asaumod, it is CA"trcmely d.:.rfi

cult to incJ.ude the .:.doa of r:an ts uoal;nosa and utr.er 

dependence on God. ActurJ.ly, when Augustine left hia doc•• 

trino or g~aco to tho Catholic Chl...rch ho left some~~ 

w'iich if carried out,- would of noco.H:;:.ty bo fatal to any 

doctrine of ncrit.17 

Augustina, hO\tever, retained bot!\ features in his 

thour.ht. Orr ..:otc,.... t7.:.t ho "ccepted the gTace along ·,.:th 

the Cat 1olic doctrine of merits,. A H,-.t..scine combines these 

t 10 forces i1.to an cvan elicnl doctri:1e by rmyir.;g that Cod., 

in bestc~·:ing eternal life as a r\J•iard; "oro\ms his mm c1£ts, 

not thy merits," (prgcg ~ Froe-~ill~ 15},.18 As \TO!'kron 

cxplai .,o, ugt~stine roconc~led merit with ti doctrine of 

grace by tcac'" inr~ th~t all our I?crits are, in tho final. 

analysis, only the !'ts of God. \ihen God crowns a .:tel'l ts 

merits, he can only be erownj.ng His own divine eifts. 19 

This is further documented whon Aug1..3tine explains, 

17narnack, 2..12• cj·le•, P• 91. 

18orr, ~- s.~, P• l~l. 

l9ncrbort B ... ,ork::tnn Chriotign ThourJlt .1:.2, tho RQfOrtn.'l.• 
tion (London: Duc!•::worth, 1 11, p, 121.. • 
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\·,e are, there£ore, to u , crstand that even can• s 

merited goods are gifts froi.1 God, and when life eter
nal is given through them, what else do we have but 
ttgrace upon grace returned," (Enchiridion,, 28. lJ7). 

From the standpoint of h~rmonizing the two concepts 

or grace and merit, Augustine sau man as able to ·,1 ">Cd 

works in a process or justification. Augustine adcitted 

that justification could mea~ "shall be accounted just," 

but he talked of an infusion or grace ,mich could help 

a n:.1n to be "rcade righteoua," (.I.!:s, Letter 1!.lli! ~ Spirit, 

26. 45). 20 Ausuatine said in this voin• "a believe that 

from God is given to us and will tw gir_n yet ore fully 

the life of righteousness," (~ Letter .!!!!!l .!ill2 Snirit, 

11. ie). ~anday a. d He~dl~m sum up U$Ustine'e system 

in these words: "Faith :ts a gift of graco uhich infused 

int~ men> enables them to produce works good and accE:iptable 

to God, 0 21 

In further searching oU't the cause of man t s justi

fication. Augustine saw man receiv•n.J tho po\:rt;r to start 
. 

a proceR ~r juotification and tho ability to do good 

works. He relates• "Unless, therefore, the mercy or 

20~uotationa from this book are taken from: John 
Barnaby (trans,.), Au~stino: .l.ater ~. {Vol. ~-:r:II of 
The Library .Qf. Christ an Classics. r4~ vols.; London: scu Press, L"TlJ• 1955). 

21\/illiam Sanday, and Arthur c. Headlam Thft ~~istke 
l£.2 :t;he Romans (Edinburgh: T. &. T. Clark, 1902f, P• l 6 .. 



God in calling procedos 1 no one can even beliovo, and so 

begin to be justified and to receive pmrer to do good 

works•" (lg Simalican 1 second question, 7). Ho again 

oxprosscs this thought uhen ho st.a.test "He freely bestows 

upon us voluntary a::mont • earnest effort, and the po-;•re;r 

to perform worlrn or .forvent charity•" ( second quostion 1 

21) • rtan therofo,ro found pouor to merit salvation from 

God through monna or God's grace. God in turn rcn·rordcd 

mo.n's morits as his o,·m, even though God had actually eivon 

them to man previously. 

Aµ.gust1ne 1 s .connection with ~ church. Augustine's 

systom of thought was associated \11th the existini:; church 

o er of his day. Augustine himscl.£ cxpro~sed great confi

dence in the authority of tho church. He said it wus the 

great authority 0£ the chm.:-ch which helped him to bolieve 

and bo converted, Tho church or his day was otrongely 

influenced by a loc;alistic Gospel, an organized hierarchy, 

and an ascetic vie,-, 0£ the Christian life. Tho kind of 

logo.lism which wns in tho Church could not help but influence 

Augustine. Christians all around wore trying to norit a 

reward .from God on the basis of' their good works. Ascetic 

works were especially played up in the monastic movement. 

All such efforts as these were based on a desire for self

justification and wore out of' harnony with Paul ts viev 0£ 
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faith versus works. 

1 .ackinnon points out, however, that it l'Tas into 

this convontional type of piety that Aueustina thrust his 

doctrine of graoe. Augustine naturally identified the 

grace o_ God und its mcasuros \lith the ex:tetinr ch eh 

order. It ia possible that it was this pressure which 

caused Augustina to mold the doctrine or grace, which he 

sa ·1 in :loma."'ls, into a form mich 1ould not violate the 

continuity of traditional Catholic doctrino.22 

V • SU? .RY OF UGUST LlE 

Reasons ~ ~ intcrprotations. The .rac-c that 

Au~ustine lec...,ou .:itron, ... y t,o,-.arc tho gra.ce of God is man• s 

salvation w~o no dou~t due to aooo c"Ct~nt to his experience 

of conversion. Augustinet uhen surveyin8 his 01m wicl:cd 

li!'e prior to his conversion, felt God's grace to bo the 

only power which could have saved him fron eternal : U."'lish

r.ient. Perhaps part of Augustine' o amph~sin on gr ... co was 

ca.used by the stress put upon the freedom of man's will 

by the Pelagian oovoment. AU{"Ustino could not ,.,,,.._ ... •1 -.ro of 

man boing nblc to obey God out of any goodnoso of hio own. 

-------
22Jamos·i• ckinnon Luther ilia the Reformation (London: 

Longams, Groon, and Co, 925f;-!, "p.",IT-63. ' 



so 
Augustine, catching the spirit of Paul's exposition in 

Romana, could soo that 1 basically, everything uas a result 

o£ God's graco. 

Augustina came clooo to catching tho full spirit or 

tho postlo Paul. Ha u.,..J.crstood tho pouer or grace, but 

ho f'~iled to apply ouch a doctrine due to the inf'luonco 

of tho legalism in the historic Catholic church. Auc;us-

t:: "a becm o inconsistent through his efforts to reconcile 

justification by grace through faith, with the popular 

Catholic doctrine or r.ierits and cood llorks,. Augustine 

certainly contains elements of legalism. but his c.ajor 

emphasis is upon grace, which saves through a faith as it 

works by love. 

- Faith is related to works in AU8Ustine ts system. 

Augustine did not allow tho possibility of justification 

by faith alone 1 without some evidence of a changed life 

and chanced ~-1orke .- Aue;ustine' s little book I aith ~ 

,forks de.finitely shows he believed in the necessity ~f 

personnl goQQ. uorke in tho faith£ul Christian's life. 

Faith \rorked by love. 

H.iJ! !mpact. It is difficult to acortain the .full 

impact which Augustine has made upon tho eouroo of church 

history• It is certain that AlJ.l ustirte :tnf'luonccd ocn of 

all schools of thought :ollowing his period ot activity. 
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As Neve has observed, Roman Catholics look back to him to 

justify their doctrine of merits and their gradual process 

of justificot.ion; likewise, tho rci'orraoro look back to 

Augustine to £ind their doctrine of justification by faith 

wi.thout prc\."ioun mu-it on maII' s peu·t., 2.3 

But by fnr t:1e mo3t L.1portant cont ...... ibution 1th.ich 

Augt.. '>tino nade wns "1ie uork in t ..irni.11g the mindn of men 

away from lei;alism and tack to·:iard the f orGottcn power 

of "'race. It is true, in ~omo CPaea• that Augu~tine 

allowed ovan his concept of grace to bt"come legolized; 

in seneral, houevcr, .:.t must be admitted that Augustine 

turned t·1e tide or leglllicm t.nd kept the church .from 

decaying i~ tho pursuit of that b~.rron goal. After the 

time of Auguotine, tho doctrine or L~•ace was a force to 

be considerod in the inte?rprotc.tion of t.1e rolationohip 

of fuith and worlca. 



CH:APXER IV 

MEDIEVAL JI.ND REF0RMA7I0N PERIOD 

After th.e time of Augustine• the next important 

segment or time to be considered is the era of the Medieval 

and Reformation periods. Here one finds that the relation

ship of faith end works was interpreted from two extreme 

p0sitions. In the Medieval period• the Cethol1c Church 

pursued its course toward legalism with renewed fervor. 

The tendency to'Ward legal1am, found in Augustine. was used 

by scholars or this period to bring the doctrine ot meri• 

torious works to 1ts full fruition. On the other hnnd, 

howevert the scholars or the Reformation also found 1n 

Augustine the emphasis on gpace and faith for which they 

were loQking. At this crucial point or history, the world 

saw theological minds swing to the extreme position or 

righteousness by works. and then back in the opposite 

direction to righteousness by faith. 

l11 MEDIEVAL PERIOD 

A General Picture 

D1Aubigne sketches a general picture of the Medieval 

period and shows that the emphasis or this period 'Was the 

direct cause or Reformation's outbreak. It was the 
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characte:ristic of this age to stress that man is made rigtit-

eous by his works. This emphasis upon works caused men to 

feel that they could Justify themselves through their own 

power. It works were to be so important, it was necessary 

that faith be relegated to an inferior position in Christian. 

thought. 

Faith•s n ture changed. D•Aubigne eontinues 1n his 

enalys1s to show that the Pauline concept of faith, which 

included the whole or the believer, was soon lost from 

view. Faith had the meaning, 1n the New Test8Illent, of a 

real reaching out toward God to receive the salvation 

ottered by Him. Man 'Was not to so reach with a halt-hearted 

eftort. but to exert himself completely in this cause. 

But, once this purpose r~ faith faded, feith•s power to 

renew a lD8Il and bring forth spontaneous good works also 

faded. The faith or the Med1eva.1 period became. in the 

f1nnl analysis• nothing more than a simple set or bum n 

understanding, or a mere submission to the authority or 

God and the Catholic Ch.urcn.l 

Fa1tb. became merely an intellectW.ll assent, according 

1J, H. Merle. D • Aubigne, Bisf<!tl 2f_ thg Ref'9rmetion 
(Ne-w Yo:rk: Robert Carter, l.847~, • p."""'!4. 
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to Morgan.2 The highest mysteries of the faith were painted 

as being inaccessible to re~son e.nd there.fore could only be 

received on the b sis of exte~nal authority, such as the 

Catholic Church. The Church ceased to ex-pect an intelligent 

assent to its doctrines rrom unlettered people, end in its 

place, more submission to Chu:rch authority was substituted. 

Works M important!!§. re1th. Once faith w s stripped 

ot its vital mee.ning• it was no longer poss1b1e to sey that 

faith could aave a man. organ st tes that it was still 

considered necessary for salvation. but fsith had lost its 

reel meaning for the 3ust1f1cation ot the s1nner. 3 The 

only external bond lert was mer1 t. Fat th eventually was 

replaced by good works tts the principle or justitioation. 

Faith• then. was submission to the euthor1ty or the Church, 

but it was the merit of a lll.8ll 1s works wh1ch really gave 

him a standing with God. 

D•Aub1gne also relates the powerful influence 

which Pelag1an1sm had in contributing to this erro~. 

Pelagius had asserted that human nature was not fallen, 

but that it had only to will to do good• and with a little 

2w1111am A.Organ, "F i th, 11 EncyeloT'ledia .Q!: Re~gion 
and Ethics (New York: Charl.es Scribner's sons, 1920~ V, 
P• 690, 
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help. it could do so. Such en emphasis on the power to do 

good led easily to an undue stress upon the outward works 

which men could perform. It was eesy. therefore, tor men 

to place great value upon the number of penitential works 

they had done rather than on tb.e1r faith in Christ. I1' 

works were the important factor, then men could natu.rellJ 

assume th.at men must earn the reward ot heaven. And 11' a 

certain amount is required in order to reach heaven. some 

men must be able to earn merit above the required amount 

since all men are not equal in their ability. 

Importance g! lhe Cet9ol!£ Ctiur9h. After God •s 

grace was slighted and works magn1~1ed, 1t was necessary 

that some authority set up the required works which men 

had to do. The Church of the Middle Ages served to fill 

th:Ls need. The grace which once had resided in God•s hands 

now passed into the bands ot the Church's priests. The 

Church took the place occupied by God. It was the Church 

which dispensed the merit gained by saints and martyrs, 

and souls turned to the Church to receive the benefit or 

this grace which God bad aaid was free. 

Rites and ceremonies were multiplied in the human 

ef'for-t to p1ease God. D•Au.bigne mentions the harm done 

by the Church's doctrine of penance .. - At first. penance 

consisted or confession and repentance of any public sin. 
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Gradually, penance beee.me the means whereby a sinner could 

be re--adm1tted to the Church.- The Church. not God, granted 

forgiveness of sins through the ministry of a priest. 

Once men became sensitive to their sins again~t the 

moral end ceremonial laws, it became necessary for the 

Church to provide some mens of fQrgiveness, lest men be 

discouraged from trying e:i.togeth~r• The Church provided 

ttd.s means through the s le of indulgences. Indulgences 

made up for what men lacked in attaining forgiveness ot 

their sins. Gradually• indulgences took the place ot real 

repentance and change of' li!'e. The Pope and the rest of I 1 0 of 

the Catholic Church grew accustomed to making e. profit on 

forgiving tho sins of men. t God had given treely, the 

iedieval Ch.urch i.ias selling. In ascribing merit to sinners, 

the Church claimed to have merits accumulated througb.out 

the past ages to draw upon. Purgatory was even added to 

the Cb.urcn•s domain, and indulgences were said to :liberate 

soul.a trapped there. And thus 1 t was that fe.1 tn • s power 

i.ias lost in a maze of works•righteousness fostered by 

ecclest1cal authorit1es. 4 

The effort or this age separated Cbr1st the re

deemer .from tl".e 1nd1v1dual sinner• who needed Christ• s 



grace• by a series ot righteous works imposed by the 

~-1ec.1eval Church.6 

S2nolesticism 

Buchanan calls attention to the devoloprnent in the 

Med1ev .1- period which resuJ.ted 1n what he.s been called 

Scholastic Theology. Such theology i~ called Medieval 

as to its d te of nppe ranee. o.nd Scholastic as to its 

source. This theolor:y is irnpo!'tant, because it contri

buted ~uch to the trend of :ed1eval theology. 

Religion mixed witn pltj.~gsopg_y. Scbolastieism was 

a tbeoJ.ogy which attenpted to explain the Ch~ch I s doc

trine by the philosophy of the ScbOols. Previous to the 

time of Scholastic1sm, doctrine bad been established by 

collecting the sentences or the Fathers, the Popes. and 

the Councils on any one subject, nnd then appealing to 

the resulting traditional view as authoritative. The 

School.men sought to submit evory art1c1e of faith to the 

intellectual end ethical ,rinciplos ot philosophy, as a 

test of its validity. The ~hilosophy or Aristotle, which 

had been corrupted by c~rtain Arabian interpreters. was 

then currently being studied . .Buchanan points out th t 

;7 

5Henry C. She1don, H1stqa ,ei,: C* isti~ ~gtrine 
{fourth edition; New York; Laton & Mans.85 • II; P• 4. 



these Arabian interpreters knew nothing except humon rif;b.t ... 

eousness, nnd therefore, their coloring of Aristotle made 

him tecch o righteousness by ·orks. The uu1t1ng of this 

philosophy \11th the Church's doctrine then lcC: to the 

substit~~t0n or man•s earned righteousness in the plece of 

Christ•s imputed righteousness. This naturally led to 

many other el'rors, not the least of which •~ s a full-blown 

doctrine ot meri tor1ous works • 6 -

'1cho lnstic justU1cat1on. Scholastic doctrine is 

replete ~1th vcr1ou. shades ot Semi-Pelngien1sm. ~or this 

reeson. the general opinion of the Schoolmen was that faith 

justifies on the ground of love. Justification wes not a 

judicial act of God• but process by ~h1ch man 1s mrde 

righteous. Groce is infused into man to help bin to do 

good works or justitieetion. 

Schol.8st1c1sm mode good works end love tne center 

of justific tion in pl6ce of faith. Justification had 

s1gnif1conee, according to Sehol.ast1e1sm, only in thl"t 

it made men Cl'pable of dotng sood works. They saw man 

os nble to act me~ttor1ously on his own free will to some 

extent. This they c llcd meritum ~ con6ruo. After the 

6Jemos ~uchannn, !hf. Doctrine o.[ J'ustificatiop, {Grand 
Rapids: Baker Book House, 1955), PP• 93-99. 
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infusion or God's grace. man may have metitum ~ eondigno, 

or works mE1de possible by grace and free-will. Since man 

could earn merit, the idea of being able to earn more than 

he needed for himself -w s also con<:ei ved. .on could earn 

this extra merit by obeyinf the evangelical counsels, 1n 

addition to the commandments. Such things as pov rty. 

celibacy, .. nd other esceti~ works were considered works of 

supererogation, which earned c tra merit tor those who 

perfor!!led them.7 

Va1ue of merit. The Schoolmen distinguished between -------------
the guilt of sin nd t"l.e guilt of punishment. The uilt or 

sin could be re~oved 1n b~rtlsm, but the puilt or punish~ 

ment had to be renoved by penance or purgatory. It s 

necessery, therefore, tor one to ge 1.n merit l''b.ic h would 

hide his guilt of punishment. 

Buchenan shows th:).t Scho1aoticinm taught the just

ness or men's claim uoon God r3r mor1t when they performed 

good works. After tho infusion ot grnco, men were supuosed 

to be ble to really me.,,1t Cod's rewar<ts. Beyond this, men 

tried to acquire more merit by voluntarily assuming tho 

monastic vows and sub1l1tting t,o the scet1c rules. Men 

7E. H. Klotsche, The History ~ Cnristien Ooctrine 
(4Jurl1nsto:i: lhe Lutheran L·terory JOe.rd, 194 ) , PP• 144. .. 146. 
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looked to the storehouse or merit, ested in the Church 

by the saints e.nd martyrs, tor help in attaining forgiveness 

tor their sins. T~is resource or merit wast pped through 

means of indulgences made avail.eble to all who could buy. 

It w s this prcctice ~hich lurnisned the spark which set 

1n flame the Heformation.8 . 

Thomes Aguina4 

Thomas Aquinas is to be considered at this point, 

because, in him, the theology of the Medieval period is 

well summ rized. Aquinas took the thoup;ht or the da7 and 

east it into e syste~ tic form. Neve agrees that the 

perfection of scholastic1sm was reached under Aquinaa. 9 

I quinas wrote commentaries on 1, ristotle e.n.d books on the 

Old and I~ew Testaments. In his §ur.yn TQeolog19; Aqulnas 

gave a modern reworking to theology and ,rov1ded 1t ~1th 

a clsrit1 unknown before. 

alker sketches the system or Aquinrs•s theolot1, 

end describes it ~s toach1ne that man's restoration is made 

possible onl.y through the unmerited grace or God. Thomas 

8Buc h.anan • 2.E.. cit. , up • 104 -108. 

9J. L. Neve. Ristau gt Chr1st1AA Doctrine (~nil
edel~h1a: Tho ,uhlenbcrg Press, 194.6). I, p. £)0. 



thourht that Chriet•s merit which he, being without sin 

and did not ncedt was to be used for the needs of his 

hu:nan brethren .10 

1!Q1 £.n!:!l first €·race. It is cle r, from reading 

of Thomas•s 'lummEl Theo.1.oeica. tha.t men ct.nnot merit the 

rtr~t grace bestowed oy God wPile ie 1s in state or 

nature. Only- by tho gift of srace is it possible 1'or man 

to merit anything. Aquin s nays• ·•God ordnined human 

n~ture to attain ~he end of eternal li.te not by ite own 

strength, but by the Pelp of gr~ce, and in this w y its 
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ct can be meritorious of eternal lire. 11 He .further states, 

"A man can merit nothing from God except by His g1rt.' 1 

( 1mrun Tlleolor,icc, E.rt I of '" .. econd ?art• Ques. 114., Art~ 2) 11 

J\qu1n s IIl111nte1ned toot no one could merit the first grace. 

The first ~r~ce was given. and then other ~orks of ~erit 

flowed from its effects. quin s concludes• "Hence it 

1s manifest thet no one cen merit for himself the first 

grace." ( Part I of the Second Part, rues. 114 , Art. 3) 12 

10·n111ston 'ulker, A Histo;ri £!: ~ Christitm Church 
<~~ell! York: Charleg Scrlbner•s ~ons. 19~--; o. 1.."73. 

1½:home.s :quinas, sunma TheoloR1ca ( Vol. XX of Great 
Books of the /estern o.rl • trans. b'others of' the English 
DorninicE'a 1rovince. 54 Vols.; ChicRgo: 1.ncyclon edit J3r1-
to.nnic , .!nc., 1965), PP• ~70-371. 

12 Ibld. t PP• 370-371. 



Mertt possible atter first sace. Once a man is re

deemed by the first grace, however, he cen then acquire merits 

1n the s1 li.t of God. In line T,11 th true Med1ev 1 Catholic 

thotllht, Aquinas teaches that m3n is able to merit eomething 

rrom God• and he therefore does not not depend solely upon 

faith as the grounds for hie justification. Aquinas equates 

man's ~er1t with God with the kind of n,erit a child might 

have with 1s father, or a slave, with his master. ,quinas 

means that man attains relative merit. Ile states it thus: 
11 

••• so that c_an obtains fro· God, as ff re'W8.l"d or his opera• 

tion, what God gave him the no-wer of' operation for•·• " 

(Summa Theologies, Part I of Second Part. Question 114, 

Article l). He continues 1n this same context to say that 

man n ••• the rational creature moves 1tsel1' to act by free 

choice and so its action has the character of merit." 13 

Aquinas answers the objection thot m n re unpro

fitable servants to God even aft r they have done whet He 

commands• by saying, "an merits in so far es he does what 

he ought by his own will" ( Part I or , acond Part• 114 • l) .14 

Aquinas further ens ers the objection that the doc• 

trine of merit ~ekes God mon•s debtor, wh n he s~ys. 



Since our actlon has the cru-racter of merit only 
on the presuoposit1on of the D:vine ordin tion; it 

6) 

does not tollow that God is made our debtor absolutely, 
but Itis own. in so far es it is due that Il1s -will should 15 be carried out ( -Par-t I of ')econd P rt, "ues. 114 , I rt. l) , 

God then is not a debtor to man when Ile bestows merit 

upon bim; rather God is merely bound to c rry out His own 

ovowed purpose. 

qu1nas shows that mane n merit eternal life fter 

he is justitied. An objection ls raioed, thnt ~en is ,eid 

thew gos or sin, but the gi.t of eternal life comes rom 

grace, ,ccol'ding to iom ns 6:23. /iquin sis f~ced 1th tho 

problc~ or reconcilin~ the f ct that our selvrtion 1s called 

e aift, by the New Testament, end he says it is e rned by 

merit. ~au1n~s explains. "This s ying is to be undor,tood 

of the 1rst c use of our rc~ching everl~ating lite, namely. 

God• s J'nercy. Lut our merit is the subsequent cause 11 
( 'art I 

of "econd Pert• 'Ues. 114 , rt. 3) •16 

Fn i th ~ imoortant. The thinking of quines 1s 

domin ted 1Rrgely by the conee9t of merit; consequently, 

"'a i tn sinks to low ebb in l-\19 wr1 tin >s. 1''a1 th 1 tself 

becomen mere assent, ond hes only the standing of being 

meritorious like other •orks. ~quines sys of r 1th, 

15Ibid. -16
Ibid., P• 372. 
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Now the act of believing is an act ot the intellect 
assenting to the Divine truth at the command of the 
will moved by the grace or God, so that it falls under 
free choice in relation to God~ And consequently the 
e.et or fl'1th can be meritorious. (Part II of Second l'nrt, 
~ues. 2, Art. 9)17 • 

Some mention that the system of Thomas, as related 

1n his Smim6 TheologisA, was too complicated for the 

oopulsr mind to grasp;. as a result• many errors sprang 

i'rom it. 18 It 1s eertain that? ul•s system of justification 

by i"ai th "was not present 1n 1 ts teaching. By this time, 

the tendency has boen to drift !BI' a111ay from Hew Testament 

teaching into outright legalistic works. 

The Catholic Church of the Medieval period stressed 

the sihfulness or mankind u..,i,til men had to ru ve a way to 

'Ork out their debt to God. Tb.e Cb.Urch provided a 111ay to 

relieve this guilt thrOugh penance and indulgenees. Just 

before the Reformation. the Church became lax in 1ts role 

as judge or the people's sins. Sheldon names such 

indulgence-peddlers as Tetzel who were allowed to roam 

the countryside, representing the Church ss ready to 

pass out p~rdon for a price 1n money. ~in became cheap, 

, .... 
~., P• 398. 

181s per illiam Sande.y, nr..d /.rthur Headlam, ~ Epi~tle 
1Q. !h§ Romans (fifth edition; Winburgh: T. & T. Clark, 1902), 
P·• ll>l. 



because the Church used nn artificial legalism to comb t _} 

its evil power. It 'Wa.s the practice of such vice as this 

which spurred Mertin Luther to the scene of action 1n the 

dawning of the Retormation. 19 

II• THE REFORMATION 

MartjJl Luther 

The corruption of the r~edieval Church grew so bad 

tbnt reform was demanded by the people- It seemed that 

a movement for refor:ciet1on was in the air. but the wait

ing minds of men lacked a guiding spirit. This guiding 

spirit was furnished ill the person of Martin Luther, whose 

name will always be intimately connected with the Reforma~ 

t1on. It was !..uther•s spirit and conviction which save 

1:npetus to the cause of ref"orm. 

Lu.tner•s pr9garatigp. Luther was nrepBred for his 

role as reform.er through the training whlch he bad received 

under the ponderous and pedantic scholastic theology. 

This system did little to IC.Oke religion intelligible to) 

the common people. From this abstract syste~ or corit 

and works-righteousness, Luthel" finally revolted in an 



effort to restore the power or faith to the eople.00 

Luther•a toe,,chwg W}like Med&eve.l. Luther scofred 

at the idea, bold by the Scholnatics and ~onastics, that 

a man could do good works by his own will in n effort to 

commend himself' to God'G grace. Rflther he says; 
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Hence. the teaching of all the schools end monasteries 
1S misleading• when thoy teach resn to begin to pray and 
do good works, to fl'JUfl.d so~eth1ng, to give, to siM, t~ 
become spiritual and thereby to seek God1s grece.21 

Luther exposes tho r l.lacy of man•s ever attaining 

an:, merit, by showing that such human merit would make the 

sacrifice of ChP1st unnecessary. He expresses 1t 1n 

these words: 

For if out of your own free will you might avoid 
sin and do that 'Which nleases God, whot need would you 
heve of Christ? He would be a fool to shod his blood 
for your sin, 1r you yourself wero so rreo and -hle to 
do ti.u.ght th.at is not sin. From th.is you learn b.ow the 
universities Qnd monastcr1.es 1th their teachings of 
free ill md good uorks, do nothing else but darken 
the. truth ot God ••• (Gospel sezaon, r~st Sunday :!!l 
Advent .. !.EJ:ikcr fi:d1 t1on, Vol. X, ,21-25 ~ 

It is obvious that Luther as 1n complete renction 

agrinst the te ching of 'edioval Cfthot1cism, from his 

20.reu e"l ·f'lckinnon• ther and the Re~ormation 
(London: Longmans, Green, and Co -;;-1925) • I, -pp. 66--67. 

21Hugh Thomson Kerr• .Jr. ( ed ") L Compent2 of Luther• s 
~neo~ C "hilndelph1e: The estminster Pross, i943) , 
p., 05. 
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words directed against the ~r~otice ot rendering satisfaction. 

Luther said, 

~hey hnve grossly busod it• to the ruin o. Chris-
tians 11 body and soul ••• Then, they so continually 
barn on it ond cn~ht'size its necessity, that they leave 
no room for faith in Christ ••• they torture poor eon
sctances to dee.th, end one runs- to Romp,, 0,1c to this place, 
another to ttmtt this one to C'i.nrtreuse, .•• one scourges 
himself w1 t~ rods• another ruins his body w1 th fasts and 
vigils .. ,.2 

Luther def1n1te1y combots the Roman doctrine ot 

grace~ conyruo and gro.ce de condicno. He shows the 

outcome of such doctrines is that man co.n do good deed 

before his reception of ~ace (ner1tug ~ congtyo), and 

God 1s e~ccted to reward the man's goodness out or a 

sense of fairness. Also. after grace is given, God then 

is represented s boine duty-bound to rew d man's meri.t 

(meritum, ~ _p£>nd1gno). Luther accuses edieval seh-:>lnrs 
, 

or teaching that man only needs e '.formal righteousness" 

from God in order to complete his good life. Luther contends 

that tr man can earn a natural goodness, then there is no 

need for Christ 1n God• plan. PA .. 

~3.!ortin Luther, 11Th.e Dnbylonian Ca~t1v1ty of the 
Church, 0 ',or•-s QA Me~ Luther. trcns. I,. T. •• 'lte1nhaeser 
(Philadelphia: The ~enbcl"S P1,'e~S, l9t'3) • II, PP• 253-254. 

24Martin Iilther • A Comr. entti~ .Qll filt.. .,,ml• s Lo1stle l9, 
tqe Onla ttans, tran..q. Theodore G-rae ner (Greiici'Ra.pids: 
Zondervan :blishing House, n. d.)•., PP• 63-64. 
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\ orke th«2 £ruit gt_ £ ..t;th. Luther did not deny the 

necessity of good works after justifying faith. Luther 

said, tt}fow after a man is onee justified ~-. • doubtless he , 
will not be idle, but as a good t~ee he will bring f'orth , -
good trui~s," (Cocmentary on Galatians, P• lllt). 25 He 

continues, 

Thus te owe uhatover of good there may oo in our 
penance, not to our scrupulous enumeration of sins 1 
but to the truth of God and to our f'aith. All othe:
things are the work.'1 and fruits 0£ this Mlieh follow 
of their own accord . and do not make a man rood, but 
are done by a. man giready made ,ood tm-oU(;.h faith in 
tho truth ot God..2 

Good works• therefore, are the tz.uit o~ faith and 

do not justify a man by virtue of theU- merit. In Luther, 

all seeking or goo~ works collapses. Only tho works which 

arise from a spontaneou.e love for God and fellow-man 

are needed. 

fu& saved SJI. workg.. Luther rebelled against 

ascribing salvation t.o good workst as had been done in 

the age preceding the Refoi-mation. Luther saw salvation 

as being composed of two step$. F~st, it is necessary . . 
tt • • • that a man do acknowledge himself by the law I to be 

. . 
25Kerrt ,g,a. ~. • P• 104,. 

• 26iiuther: • "'l'he Babylonian Captivity ot the Church, n 
0 • ill•' p. 249 .. 
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a sinner, and that it is impossible for llim to do any good 

work." (gomrn.entery .Q!1 Galajc\nns, P•· 92) 27 His second step 

he described b1-saying, " ••• 1f thou wilt be saved, thou 

mayest not seek salvation by workst • tor God both sent 

his only begotten Son into the world, that we might lfve 
28 

through him ••• • " (C,ommentorx ga Qe.lat1ans, P• 92) • 

Luther made a distinction between the methods o~ 

Justti'ieation found in the Law and 1n the Gospel. Neve 

points out that Luther maintains that the Qogpel gjf,.ve§ 

what the Law had comrnanded.29 Luther did not see Christi ... 

an1ty as nerely another system or lew-keep1ng or works

righteouaness; rather, the Gospel was a system based on 

faith. 

Luther, in h1S comment on Romans 3:28, expresses 

the conv~ct1on that Paul is not talking about the works 

or fa.1th wllen he says that a man 1s 11 ••• justified by 

faith without the deeds of the lew. •• He lll81nta.1nS that 

those who do the works of faith do not depend on those 

works as a basis tor their salvation. Luther wanted men 

27Kerr • .91!• ill•. p. 104. 
28 Kerr, .Q:2• cit.• PP• 104-105 • 
29Neve, .QR• cit.• P• 229. 
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to put their trust in Christ by the avenue ot faith. 30 

Luther•s position on works 1s best summed up in 

his own words, in which he takes the position that works 

are good, but not the basis of man•s salvation: 

e do not, theretore, reject good works; on the 
contrary. we cherish and teach them as much as possible. 
le do not condemn them tox- their own sake, bu.t because 
ot this godless addition to them and the perverse idea 
that righteousness is to be sought through them; ••• 3i 

1}z 1"a1th alone. B7 tar the most startling f'eat1ll'e 

of Martin Luther •s theology we.s bis contention that man is 

saved by r 1th only. It was this concept which stirred 

up so nuch controversy between him and the Catholic Church. 

It ts also this point tor which Luther is mostly remembere4 

today. In this one stroke or 1nterprotat1on ot Romans, 

Luther started a new trend or thought ror the religious 

worUl. 

It is obvious to any student of the Bible• that 

Martin Luther altered the words ot Paul from "Justification 

by ta1.th" into 11juetit1cat1on b7 re.1th alone." Lampe 

30Mart1n Luther. Co:nmenarr .Q!l t~e Epistle 1Q !he 
Romans trans. J. Theodore Mueer (Oren Bapas: Zoll! ervan 
Publishing House, 1954), P• 64. 

3¾.,artin Luther, "A Tt-eat1se on Christian Liberty," 
~orks £!: Martin &gther, trans. W. A. Lambert ( Ph1ladelph1e.: 
Muhlenberg ~ress, 1943), II, p. 333. 



suggests that men of the sixteenth century were asserting 

the doctrine of faith alone against a corrupt Catholic 

system. wh1oh had offered salvation tor centuries, based 

upon human merit. 32 No doubt• some of Luther•s emphasis 

upon faith wee a reaction e.ga1nst tbe excessive stress 

formerly plaeed on merit by the Medieval theologians. 
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Luther admitted that he added the "only" to Paul's 

statement of the matter, and ne justified himself 1n doing 

so, First, he explained it from the standpoint of 

l.nngueges 

In Romans 111, I know r1gllt -well that the ,ord 
~ was not in the Greek or La tin text • • • It is 
afact thnt these four letters s-o-l"a are not there, 
••• At the same time they do not see that the sense 
of' them is there and that the word belongs there it 
the translation is to be clear and strong. I wanted 
to speak German, not Latin o:r Greek, since I had 
undertaken to speck German in the translation. But 
it is the natu,:e of our Germ.An language that 1n 
speaking o:r two things, one or whiel:l is admitted 
end the other denied, we use the word "only" along 
with the word «not .. or 11no. 11 So we say,. »The farmer 
brings only grain and no money; ••• u33 

After having explained then ture of' the German 

language and illustrating the need f'or the "only", Luther 

3~a. I. H. Lampe (ed.) , The Doctrine .Q! Just1f'1ce.t1.on 
by .r 4th (London: A. h. Mowbray C.::, • Limited t 1954) , P • 22 • 

331 artin Luther t "On T ans la ting: An. Open Letter• 11 

lorks .2! :!artin wthei ~ trans. C. ~ • Jacobs (Philadelphia: 
Muhlenberg Press, 19:3 ).- v. P• 15. 
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next indicated that the n~ture or the scripture context 

demands the interpretation wh1ch he hns given it. He 

a.rguos, 

, ow, howev ... :1r, I waJ not .,nly relyinc 0.11 the nrture 
ot the langUSces and following t~at when, in Romans 
111, I inserted the ·,;ol'd sol n, 1only. 11 but the text 
itself' and the sense ot St. Paul demanded it and 
forced it u,on me. He ts dtaling; 1n th~ oassAga, with 
the main point of Chria tian doctrine, viz. • the t we are 
juattfied by fetth i.r. Christ, without r-nJ 1-1or:.ts or the 
law, ... "If Abraham vas justified by works, he may 
glory• ~'lt not before Cod." 31..,t \1he:.. \<'01>ks PrG ao 
completely cut eway, the meaning of it must oe that 
!'nith Pl""ne ju.:::t1!'1es •.. -.aul's words Rr - too strong; 
they endu.re no works, none at all; and if it is not 
a ~~rk, it ~u~t bo faith alone.M 

h ~ossible misu~d~~strnding .2! ur 1th aloqe.N Many 

have felt that Luther meant "fritn alone in the sense ot 

man having nothing to eio idth his SE lvrt1on. .'t least, 

this has been the :tnterp~et~tion credited to him by some 

o:t later e.g s. Certainly, one cf\O. see why there is room 

ror misunderstanding or Luther. tJ.ucll of what he soys seems 

to be self-oontrad1ctory. He denies that works can have 

any pert in man's salvation. and then, advocates that man 

should manifest good ~arks in his life. Perhaps it would 

clear up much of the uncertainty about Luther's teaching, 

11' ono could determine what Luther meant by 11fa1th alone." 

Contrary to a first impression of Luther, he seems 

to realty insist on 1.1hat soun s like the ,-iew Testament 
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"working faith." Luther did not defino_evory effort of 

man as being separate .from "f'aith alone." Luthcr•s 

definition of works vas, "We take the work of tho law 

therefore generally for that which is contrary to grace."35 

From this statecent., it sounds as though he would expel 

from faith, only those efforts which were contrary to the 

principle of grace. 

Luther ::itates bis View in nore familiar torms, when 

he speaks or a "working faith:a 

wbat marvel is it then, if rewards be promised to 
the incarnate f~ith 1 that ia to·say• to tho working •. 
f'aith. as was the faith of Abel, or to faithful works.36 

He makes his approval of ~working faith" even 
. ' 

atrongcr, when he says• 

There.fore we 1:1uet in no wise think with the sophiaters 
and hypocrites, that works .do absolutely justify, or 
that re\-1ards are proclised to moral. works, but to f oith
.ful works only.37 

If Luther believed. so strongJ.y in "working faith," 

one wonders 1-mere ho would place baptism. In other wol'ds • 

is baptisn a "work of merit." or a part of "faith only?" It 

seems that tutho~ considered baptism to be sonething other 

) 5Martin Luther, • Commenter .2t1 .§1. f91!¼' s Eiis£le 
.t.Q. thi Galati~ (Blair• Nebras7 Luthcrane In lands ea... 961J, P~ 2a. 

J6Ibid. 1 P• 260. 



'than the type of works which he condemned. In £a-ct• he 

seems to consider baptisr:1 as beine on the Ol)poztite end 0£ 

the scale from works. He says or the Papists and the 

Anabaptists, 

Thus are they • • • calling back the people .from 
baptism,. faith, .•. to law and \1orke, turning grace 
into law and law into grace.37 

Quoted .2J1 both §ides. What is true of Augustine, 

also sooma to be tx-uo of Luther; namely, that he cwi be 

quoted on both sides of the question. There are certain 

passages from Luther which se8lll to teach that man does . , 

not even have to :aake the e£fort to obey. or course., 

these passages must be examined in the light of hie other 

CODlI!lenta. He explains what one must do to attain right

eouanese; 
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Bu~ this most excellent righteousness, of fnith 
I mean {which God through Christ- without works 
imputeth unto us,) is neither political nor ceremonial, 
nor the ~ightooU#neas of Goo's :Law; nor consisteth in 
,.orks • ;. ., that is to say• a more passi-ve righteoua
ness ••• 3-8-

He makes this point even stronger in the fol.lowing 

quotation: 

Why I do we then nothing? do ,e work nothing for 
the obtaining of this righteousness? I answer, • 
Nothing at all. For this 1s perfect righteousness, 
"to do nothing, to know nothing of the law of of 

37IQ1q.~ • P• 147. 

38Ibid. , P• xxvi. 



75 

works;" but to know and to believe this only 39 
••• 

These quotations sound f'inal 1n their leg1slat1on 

egainst efforts on man's part; however. 1t one understands 

Luther to be speaking of human works or moral righteousness 

not saving a.man, then sueh statements seem to harmonize 

with what he has said before. 

lill poe1 tion Q!l lMJS!§ • But the question then is •. 

'*\'tby did Luther object to the tee.Qhing on faith and wo!'kS 

round 1n the book: of James. and call it a 'book of straw•?t1 

The comments he mede upon the book of Je.mes, however, are 

not quite as str<>ng as they hove been pictured by some. 

He considered Jamee to· be less important than other New 

Testament books, because James did not dwell upon the 

Gospel message of Christ• s resurrection enough. He 

esteemed the books h1ghes t which had this elbment in th.em. 

He evaluates James, therefore, by saying, 

Hence one ce.n well reel th.at the Epistle or Jam.es 1s 
no rieht &postolic egistle; tor there 1s be.rdly a 
thing or this in 1t. O 

1uther made his remous statement about the book ot 

James due to the fact that it hed so little of this element 

:39 ~•• p. xxv1. 
40a. c. H. Lenski, §hi I~terfretat1on or~ to1st!,e 

~ tbe Hebre~s and ~ !h! r st e £ James ( coiuiiibus .Ohio: 
Lutheran Boo Concern. 19:38, p. 522, citing Erl.angen 
ed., vol. 5l., P• 357. 
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in 1t. He concludes, 

Therefore St. Je.mes1 Epistle is a right strAwf ep1stl§ 
( e19 rec ht strohern §p§stel) Compared with them 1. e • 
J'ohn•s Gospel, ?e.u11s omans• Galatians, Ephesians, a~d 
First Peter), foi- it beal'S no evengelteal character (l:eig 
evangelisoh Art)-.41 

Ev1denoe 9£. s;onfuaton. But there 1s evidence to show 

that Luther was really confused ~~er the teaching of the 

book, because be says, 

But this J6Illes does no more than d:rive to the law 
and its works. e.nd in a. d"sorderly way throws one 
thing into en.other, so that I imagine, it was some 
good pious man or other, ho took up a few statements 
from the disciples ct the apostles and so threw them on 
paper, or perhaps out or his sermon th thing was ¢omp0sed 
by enother.42 

This statement, by itself, is enough to indicate that 

Luther ~as con.t'Qsed as to the meanuig of Jemes1a teaching. 

He seemed to widerstan.d James as directing men b ck to the 

lew and works. 

Another quotation from lilther shows him to be in 

utter con.fUsion ooncerntng James. He says, 

11 things which are att-r1buted to woitks, do properly 
belong ""lto i'ai th. For works must not be looked upon 
corally~ but faithfully, ond with spiritual eye •.• 
Abraham is call.ed faithful, ••• so that, beholding him 
working, I see nothing or the eern&l or or the working 

41 Ib1d., p. 523, citing Erlanger ed., vol. 63, p. 115. 
42 Ibid •• citing Erlancer ed., vol. 63, p. is,. 



Abraham, but of the believing Abraham.43 

How Luther could say this• and th.en disagree with 

Jc.:ies, 1s ams.zing, to say the leastl 

'17 

Sm:;µ,.acy ,2.l I.µther' s news• Since Luther believed 

that man is rewarded tor his ~ra1th1'ul working," tt would 

not be difficult to picture him as being 1n favor of the 

faith endorsed in the New testament. Of co\lrse, there is 

the objection concerning his motto of "fe1th alone.ff But 

this could be explained ~s an effort* on hie p rt. to 

state the New Testament uosition 1n a form which would 

best oppase the Medieval Catholic system of meritorious 

works. This solution would lso exnla1n wtber•s aversion 

to the teaching found in the book or James. He was in 

revolt against works•r1ghteousness. and he dared not 

endorse any writing which seemed to favor that system. 

It is easy to eee how late~ theologians understood Luther 

as ~Pvoring n faith wh1oh did not require eny effort of 

obedience on man•s part, because such seems to be the 

implic tion or "f 1th alone." Also many ot n1s &tetements, 

taken separately, would favor this interpretation. 

Luther, however. merely intended to show that men 

43T.uther. Comitf'!pJi ry .Qn §! .. Peu1' s Ep1s~le ~g ~ 
Ga ns, p. 261. 



may obey God in taitb. 1n order to be Justified. Sueh 

obedience ot \iilork, in itself, is n-ot tb.e ~ cause ot 

justi:fication; on the contrary. it is always the faith. 

It is unfortunate that so many have taken Luther's state

·ment ot "faith alone,~ and made it mean something which 

excluded obedience to Gotifs commands. 

l2bn Colvin 

78 

Ase. reformer of the second generation, John Cal'Vin 

took adventage of the work or the first reformers. end was 

able to refine much or what bad been said before. He seems 

clearer the.n Luther ui his expression or the relationship of 

faith and works. 

UntortWlfltely, Calvin's cardinal doctrine of pre

destination took much or the meaning out or his teaching 

on this subject. The tact that some men have experienced 

a previous election by God tends to minimize the importance 

or both faith. and workS. 

Iust1ficat1on ~ worg .£t faith? Calvin shows the 

impossibility or being just1r1ed by workS, when he shows 

the inability or weak humans to keep the law perfectly. 

Re explains, 

Above we heve clearly shown that justification 
by works consists only 1n a perfect and absolute 
tulf'ill!nent or the lawi end that, therefore, no 



man is justified by works unless he hes reBeb.ed the 
summit or per£ect1on, and cannot be convicted or 
even the smallest transgresston.44 

Calvin also steers clear or any righteousness by 

works when he shows the d1trerence between the respective 

methods of just1t1cat1on under the law and the Gospel. 

He uses the figure of' a court trial to illustrate the 

point that just1f'1cet1on by faith excludes works: 

In the same manner, e man will be said to be 
justified )2z :works t 1! in bis 11fe there can be a 
Pl1r1ty and holiness which merits an attestation of 
righteousness of works, he by £a1tb lays ho1d or 
the righteousness of Christ, and clothed in it 
appears in the sight ot God not as a sinner, bu.t as 
l"i~hteous. Tbus we simply interpret justification, 
as the ecceotance with wh1c'h God receives us into 
his favor as it we were righ.teou.a:45 

Law and Gospel. In explaining the requirements 

of the Gospel as compared to the Le.w, Calvin asserts 

the difference between the two systems. Unlike the Law, 

there is no earning or salvation through the Gospel. Ood 

gives salvation free1y to those whO wtll accept itc 

'19 

And in what cen the difference consist unless 1n 
th1s 1 that the promises or the Gospel are gratuitous, 
and are founded on the mere mercy of God, whereas the 
promises or the Law depend on the condition of works?46 

44John Calvin, ns 1 tutes gf the £h.r1stian Religion, 
trens. Henry Beveridge Gran Rap14s J Wm. B" Eerdmans Pu\) ... 
lishing Company, 1953), II, PP• 90•91. (Book III. 15• l) 

45Ib1d., P• 38. (Book III. 11, 3} 
46 Ib1d., P• 54. (Book III. U, 17) 

,. 
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~ fs:ltb e,lone. Calvin steps into the path trod 

by Luther. when he argues against those who do not believe 

1n being justified by 41fa.1tll a.lone. 11 He states that no one 

dares deny that men are justified by faith, for this truth 

is mentioned too many times 1n the scriptures; however, he 

does admit th.st some will not tolerate the word "alone." 

since it is not expressly stated in the scripture. But 

Calvin asks, "Does he not plainly enough attribute every ... 

thing to faith. alone when he disconnects it with works?" 

He quotes, fl 'Faith is imputed for righteousness,• and 

therefore righteousness 1s not the reward of works, but is 

given without being due.n 47 

C lvin testifies that faith has no intrinsic 

power 1n itself', but it acts only as an approved vessel 

to receive Christ•s righteousness• He explains this 

faith1 

hen he objects that the power ot justifying exists 
not in faith, considered in itself, but only as receiving 
Christ, I willingly admit it. For did 1'a1tb justify or 
itself, or (as it is expressed) by its own intrinsic 
virtue, es it is always weak and imperfect, 1ta 
efficiency would be partial• and thus our rigbteousness 
being maimed, w()uld give us only a portion of salvation. 
God alone justifies ••• we compare faith a kind of vessel• 
because ve are incapable or receiving Christ. unl.ess we 
are emptied• end come with open mouth to receive his 

47Ib1d. 1 p. 56. (Book III. llt 19) 
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grace. 48 

Rela t.ion o~ faith end works. Calvin is even clearer 

on the question when he explains that juet1f1eation is not 

due to works themselves, but that works are still a neces• 

sary _part or ~justification by feith. 0 The works are neces

sary, he af'tirms, but the just1.f'1cat1on is in the fe1tn. 
He sketches -what b.e reels is the relationship between faith 

e.n4 works: 

le dream not of a faith which is devoid o.f good 
wol"kS, noi- ot a justification which can· exist w1 th• 
out the~: the on1y d1tterence ts, that while we ac
knowledge thet faith and works are necessarily con
nected., 'Ne-.. however, pl.ace 3ust1r1cation 1n fe.1 th., 
not in works •.• wby then, are we 3ustitied by roith? 
Because by faith we apprehend the r1ghteoi 9ness or 
Christ, whic alone reo ~c1les us to God. 

He continues to show that it is impossible tor 

works 1n themselves to have e.ny power to justify man: 

Now if taith utterly excludes boasting, the right• 
eousness or works cannot in any way be associated with 
the righteousness ot faith. This mee.n1ng ts so clearly 
expressed 1n the fourth ebepter to the Romans as to 
leave no room for cavil or evasion. "If Abraham were 
Justified by works, he hath whereof to glory;" and then 
1s added. "but not bef"ore God." (Romans 1v.2) 

Calvin•s conclusion is that there is no mixture ot 

faith and works ot merit in the process of just1f1cat1on. 

48Ib!d., P• 43. (Book III. 11,7) 
49l!?!£•t PP• 98-99. (Book III. 16,l) 
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It is either one or the other. It cannot be God's grace 

and then partl.7 man's merit; to the contrary. the righteous

ness which God gives is by grace through faith. Calvin did 

not want to leave any room tor the Catholic system or ascrib• 

ing part or the merit to man•s work. He ends his argument 

by saying, 

The conclusion therefore is. that he was not justi• 
tied by works. He then employs ~,notber argument from 
contraries-viz. when teward is paid to works• it 1s 
d0ne .Q.!: ~; no\.~ graep: but the righteousness ot 
faith is o~ grace: there ore it is not of the merit 
or works. Away; then with the dream or those who in
vent & righteousness compounded of faith and ~orks.5o 

III. SUMMARY OF MEDIEVAL AllD REF0RiU\TI0N PERIOD 

It ts certainly obvious that ;this period of history 

1s vitally important to the interpretation or the relation

ship of ta1th and works. In this influential per10di the 

direction ot interpretation changed twice. In the Medieval 

period, the emphasis on legalism reached its height, but 

under Mart:tn Luther and others of the Reformation, the 

pulse of reeling deflected toward the other extreme of 

just1f1cntion by faith alonei without works of the l w. 

Reasons tor~ tendencjes 
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Med1eva\ ner1od. The Medieval period was influenced• 

1n its interpretation or faith and works; by the Catholic 

Church• s rise to power. The Church intervened between the 

peo~le end God and took en authoritative pos~t1on. Then, 

with the mixture or human righteousness introduced by 

Scholast1c1sm•s acceptance or the philosophy or Aristotle, 

the Church. began to prescribe legal works whereby a man 

might earn favor with God. It ts this ecclesiastical 

system or merit which Thoms Aquinas smnmari~ed and perfected 

in his Su.mm Tgeologica. 

Reformation ner1od. Kart1n Luther, and the res

pective leaders 0£ the Reformation, went to the statement 

*'faith alone. 11 in a desperate effort to return to the New 

Teste.ment end to repudiate all which rosembled Medieval 

Catholicism. The whole world was tired of religious oppres

sion, and for tbiS reason. many were glad to reject medieval 

views. 

Imp~ct gt Internretat1ons 

Medieval period. The impact or Medieval 1nterpreta

t1on survives today in the Cath011c Church through the 

influence of Thomas Aquinas and his systematization of the 

doctrine or meritorious works. It is b.19 summary which 

helps hold faith in the subordinate position or being mere 
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assent to Catholic dogmas. Faith remains the first step 

or sal.vat1on~ with works or merit being the reel means or 

arriving to a position ot favor 1n God's sight. 

f!etgrmat12l). periqd. The impact of the Retormat.idn 

and the work of Luther and Calvtn are still an in.f'luence 

today 1n Protestant c1rcies. The work of these reformers 

endures 1n religious bodies who emphasize the great power 

of taitb to save. Under Luther's influence. these rel1• 

g1ous bodies tend to shun workS. Luther's avowed purpose 

of breaking with a system or wol"ks•righteousness caused him 

to doubt the value or the book ot James. The book of James 

was inferior for Luther• because it seemed to teach just1-

.t1cat1on by works or law. Modern interpretation has leaned 

so strongly toward 11ta1tb. alone.a that Luther's position on 

.f's.1th. hes often been falsely interpreted to mean mental assent, 

without the need of any obedience to the colllll)8nds or God. 



CHAPTER V 

MODERN PERIOD 

The modern period should be considered in order to 

determine the influences which have been brought to bear 

upon its development. Catholic end Protestant developments 

into tne present day will be shown to be a result or the 

thinking establishea in the Medieval and Reformation periods, 

respectively. Liberal end Neo.Orthodox th king, which will 

also be examined in this picture, will be presented as new 

devel."lpments nurtured 1n the modern pe·1od. 

I. • MODERN CATIIOLIC 

Merit 

According to the C@tho~ic Enc1c;9pedia, merit is general• 

ly understood to be "ths.t property or a good work which en

titles the doer to receive a reward from him 1n whose service 

the work 1s done,u 1 

!t.W0 t;}Clles At roer:I :t -.. '.the Catholic Church today recog• 

n1zes that there are two kinds ef merit which man mar bave. 

lJos~ph Pohle 1 . ttMerit," Thq Jntqplis; Zfc;zcl.oped1a 
(New York; The Encyclopedia Press. c., l.911 , x; 202. 
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The first kind or merit is the one which is most ob-

jection ble 1n its claim to ~ighteousne~s by works of merit. 

This merit is defined, in a general way by Pohlc, s being 

something which 11\ail bas really earned. He states. 11Condign 

merit supposeo an eq_uali t-y be t~~een service and re tum .• • :, 

and tllus gives a real claim too rewar-d."2 

Congruous merit is the second type cf ~~rit, Thie 

type hes less claim upon God tor its re~B.l"d, It 1s based 

more on the mereitu.l nature of God. rather thnn on His 

justice. "Congruous merit, owing to its inadequacy and the 

lack ot 1ntr1ns1c proportion between the sen-ice and the 

recompense, o1a1ms e re-ward 0~1ly on the ground of equ1ty.n3 

Difference betwc§:9-~ ~nes at, merit. ~he practical 

difference 1s, 

••• 1£ tbe reward due to condign merit be withheld• 
there 1.s a violation of i-1ght and justice and the con.;. 
sequent obligation 1n con.~cf.ence to meke riestitut1-0n, 
while• 1n the case of congruous merit. to withhold the 
rewB~ involves no violrt1on of r1gnt and no obligation 
to restore, it being merely an offence against what is 
titting or a matter ot personal '1iscrim1nation. Hence 
the reward of congruous merit always depends 1n a great 
measure on the kindness and liberality or the iver. 
thougi1 not purel.y nnd simply o~ his good will. 

2Ibtd. 

3lb!d. 
4Ib1d., P• 003. 



Merit before god. Smith. 1n SUII!mar1z:Lng the teach• 

1ng ot the C tholie Church on the matter or merit. says. 
11 It 1s the treasured belier of.' the Catholic Church that 

the soul which is in estate of gr-aco can merit eternal 

reward." He justifies the calling of heaven a reward 

for believers when he says• 0 J'ust as evil action deserves 

1ts punishment so 4oes virtuous action deserve its reward." 5 

However. 1n appiy1ng these ideas of merit to God, 

Pob1e makes the distinction that Godt in a str1S~ sense. is 

not bomid by claims or 3ust1ce i,.,1tb. regard to his creatures. 

In other words• he will not go so far as to say that man can 

demand sometbing of God. God• to the contrary, is sovereign• 

and man possesses nothing or his own; therefore-, all that 

man can do 1s essentially given to him by God. He feels 

that tb.e only reason fo:i-God having to reward man is because 

of n:t.s own veracity. God, then. rewards men becauoe He has 

promised to do so. and He is bound to His trutb.i'ulness.6 

Pohle tul'ther supports the claim ot merit for tbe 

believer by citing the Council ot Trent as upholding the 

doctrine or merit. He also refers to the Coune1l of Trent 

5George D. Smith• The :;;et1ch~ of the c,e.;tholic Qhu.rs,b. 
(Ne Yorks The Macmillan Compe.ny, 50) .-r; P• 576. 

6Pohl.e, .21!• cit., p. 203. 
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as proof that eternal 11re is both a reward and a grace. 7 

Smith is in agreement on this point also. 8 Stuber shows 

that the Council or Trent actually thought man coul.d merit 

something with Godi 

Eternal life 1a proposed to tb.ose who do good unto 
the end and hope 1n God• both ll A .erace mercii'ully 
promised to the children or God through Jesu.o Christ. 
and M ,n reward to be faithfully renderea to their 
good works and merits. 1n virtue or the promise of 
Cod 111::nselr { II Tir..i. 4 :7) •• " r:'or since Christ Jesus 
Himself constantly communic ted His virtue to those 
who sre justified••• , which virtue always preceded. 
accompanied and followed their good works, without 
which they coul.d be nowise greeable to God and meri• 
torious; we must believe that nothing more is wanting 
to the Justified• nor is there any reason why they should 
not be considered as having fQll7 s t1sfied the divine 
law. rs far e.s the col"ldition of this life edmits, by 
such works as re done 1n God, nd truly mer9ted the 
attainment of eternal life in due time, , •• 

Cetholic De~cnse .2!: Mer6~ 

..J1bl1cal defense. To sho.,., that merit hes a ..61bl1cal 

foundat1cn, ~ohle quotes the words of Jesus found in Matthew 

5: 12. These words are taken by Pohle to be a teaching in 

favor of merit. Jesus says, "Be glad end rejoice, for your 

reward is very great 1n heaven." 

7Ib1d • t P• 204 • 

~1th• .Q.P.• ctt•• P• 577. 

·.stanley J~ Stuber, Primer sm Romrn Cntholicism f2r. 
Protestants (New Yol:"k: Association Press~ 1953) • PP• 171'•172, 
citing the Council 0£ Trent, Session VIt Chap. XVI. 
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Certainly, the faithful will receive a reward, but 

it will not be because they have earned it; a "reward" does 

not necessarily imply that one bas mer1tod wrut he receives. 

Abrahem did not enrn the righteousness llhich he rece1 ved; 

rather, the scripture says, ~And Abraham believed God, and 

it was reckoned. unto him fo£ r1ghtcousness. 0 Ro.mens 4:3) • 
. 

The faith which Abre~ had• did not earn his reward or 

riphteousnesa; instead, it w s a gift or gr ce on God•s 

pert. 

Chriet•s descri~t1on of the lrst judgment is cited 

fro.. Matthew 25, to prove thr.t Christ ill mske the 

eternal reward dependent upon the \'iorks of 'Dercy which 

one has performed. 

The works mentioned 1n Vatthew ~. are the works 

of love which flow :from a saving faith. As Jemes says, 

a faith 1thout liorlts 13 a ttdead faith." This, then, 1s 

not ~ description oi' salvotion by "-works of merit, 0 but 

of sclv tion througll n "working faith." 

P .ul, h~ defender or salvation by grace, 1s shown 

by Pohl.e to be in favor of merits wb1oh a.re founded on 

grace. His proof of aul•s recognitlon ot merits is th.at 
' 

Paul used the terms "prize" ( '>hill.ppians 3: 14) , "reward" 

(Colossi ,:, 5:':4) _. and 11crawn of r1Bhteousnesstt {II Timothy 

4:B)t in rt.;;rarring to man's eternal lite. He construes 



these passages to be a part of the basis for tho Catholic 

system of merit. He contends, therefore, ttwt merit le not 

foreign to the B1b1e. but an integral part of 1t.1o 

But, such terms. as the ones previously cited• do not 

demand e. system or merit in Christianity. They merely show 

that the Christian lG!! be rewarded in heaven. The 11crow 

of' righteouenessn does not describe what m hns earned, 

but what" "•• the righteous judge, shall g'lve ••• • 

(II Timothy 4:~), 

Irod1t,onal defense. The Cethol1c doct~ine of merit 

1s also defended by Pohle f'rom the standpoint of tradition. 

He thinks the early writers gave a true New Teotament 'licture 

when they endorsed the doct~1ne or merit. He asse~ts that 

even Protestants agree that in the Apologists and Apostolic 

Father-s. "the ide of cer1t was read into the Gospel," and 

that Tertullien in his defense of "merit in the strict sense 

gave the keynote to astern Catholic ism. 11 ll 

Cyprian followed this beginning by saying, "You ee.n 

attain to the vision of Goda it you deserve it by your lite 

and wol'ks • 1112 

lOPohle, .2J2• c~ t. • u. 204 • 

11;tbiid•, citing Realeneykl• PP• 501-502. 

12~b~d., citing n0e op. et. elemos,tt X1v1 ed. Hertel, I, 
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Pohle 6es on to C!ln1m AUBUstine and others as being 1n 

favor of the s~tem of meritorious works, and summarizes; 

Bo that tm1nterrupted agreement ts secured between 
Bible and Tr dit1on. between patristic end 13nolastic 
tm.ch1ng • bet •oen the p st and the present .. 

Pohle•s conclusion is that the Council of Trent 

saved. the truth. taught by the Bibl and tradition, when 

it defended the old doctrine of meritorious good \tlorks. 14 

scri"ltur 1 Opoosit1on 19. Merit 

g~tho!ic insistence :QS works. Berkouwor cites such 

scriptures s Romans 4:~. ~hich say, "Now to him thnt ~ork

cth. the Toward is not recYoned as or groce; but as of 

d::bt." If a man intends toe rn his salvation, he •111 

have to keep the law perfectly. In this verse, ~aul shows 

that 1 ·or~ing to roc~ive the reward dispenses with crrc . 

C~thol1cs co~bine both rrace nnd humen merit into one 

inconsistent system. The stress or the ReforT?1B.tf~n ~son 

auch verses as Luke 17:10, wb.1ch says, ••Even so ye al.so. 

when ye shall. ve done all tbe things thAt are commended 

you, say, 'e re unprofitable servel'ltS : we heve done that 

which it t••as our duty to do." Berkouv1er shows that Jesus, 

1n his use or the mester-serve.nt relt:ltionship in Luke 11, 
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was trying to repudiate completely the idea ot trur.a.n mer1t. 

He also points out that in spite of au these teachings 

against merit and. good work$, the Catholic Chlll"Cb. continues 

to insist on the meritoriousness of goOd works. 15 

Catb.9lie e,splanat;ton Qt. ;the yaJJ,d1 t;r !£. merit. It 

is understood by the Catboi1c Church that Paul rejected 

works as the basis of the sinner•s just1f1cQ.t1on before 

God, but Catholic sehol.ars try- to escape th.e force o~ his 

a~gument by introducing grace into the process or mer1t1ng. 

God 1s glven the credit tor starting man 0ft 1n the process 

ot performing good works, and man is given a reward tor his 

use of God's grace. Berkouwer shows that this is the Catho

lic harmony of works and grace. 

Mer~t. st11l opposed S grace. He continues 1n this 

ve1n. and proves that Catho11c teaching still makes man•s 

reward something which he has earned end God 0111ee to 

h1m.16 Certainly this is a valid estimate of Catholic 

teaching on merit. Some plaee 1s given to faith as the 

power to.save, but just1t1cat1on reelly comes through 

l5o. c. Berkouwer.- lalth and Justir1cetion (Grand 
Rap ids i • B. Eerdmans Pufillsh1ng Co -. l954) , pp. 122• 124 • 

16 Ib1d • , p • 124 • 
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man•s own efforts. No matter, though, it grace is put 

"at the bottom" or the proces$ ot justification •. man cannot 

truly earn any merit bef'ore God. The believer may obey 

God's co~andments and can be g!Yen eternal l1f'e, conditional 

on his obedience, but no amount or good -.10rks can ever 

~ any mer1 t with God a God promises rewards, and man 

ce.n do wb.et God requires 1n order to receive that reward; 

however. there can still be no real claim by a believer 

upon Ood. All rewards are the ~esults or God's mercy. 

II• OtD CONSERVATIVE PROTF.STANT VIEW 

As the modern Catholic position on faith and works 

rests baeicelly upon the work of Thomas Aquinas end the 

scholars or the Medieval period, even so does the modern 

Conservative Protestant reel the impact exercised by 

Luther and Calvin through th 1r work 1n the Reformation. 

As the Cetholic position continues to deprecate the value 

ot faith and grace through its emphasis on righteousness 

by ~orks of merit. even so does modern Protestantism show 

the effects of n misinterpretation concerning Luther's 

teach1ne or •raith only.• The reaction or the reformers 

against works-righteousness continues to the modern period 

e.s the teaching or Protestantism. This much is cleax- from -- -- - --- -
a reading of the dUferant creeds and conressions formulated 
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by the different Protestant bodies. 

Protestsnt Conf:esa1ons 

Bapt1s~. Faith has continued to be the emphasis 
l 

point fo~ Baptist confessions. All ~lessings are considered 

to be the result of faith only, and note result or works 

et all. ~ Ne-w Hrunoshire Bep~ist 9pntesston .Q! ~• which 

was ccepted by Baptists or the Northern e.nd Western States, 

says this or just1f1c tion: 

We believe th.at the great gospel blessing which 
Christ secures to such as believe in him is J\1St1f1• 
cation; that Justification includes th p rdon of 
sin* and the promise of eternal l11'e on principles 
of righteousness; that 1t is bestowed• not 1n con
sideration of eny works ot r1ghteousnes~

7
which we 

have done 1 but so1ely through·fa1th •••• 

~ Confession 21. ~ Free-w111 Baptists .Q! 1834 

~ 1868 G1Ves the power to save to faith of the mind. 

It re da: 

saving r 1th is en assent ot tho mind to the 
fundamental t~ths of revelation; e.n acceptance of 
the gospel, through. the in!'luence of the Holy Spirit; 
and a f'1m confidence end trust in Chr:l.st.l.8 

Method~s-1;. The Methodist Articles 9.£. R~J.i1g1on 2t 

17Ph1lip clchaf'f I Thi Creeds Qf Christendif (New 
York: F..e.rper & Brothers, 877), !IT; PP• 742•7 , citing 
BAPk¼st Churep Manual. 

18Ib1d •• P• 753, c1t1ng Treatise _gn ~ Feith and 
Practice~~ Fre -will BLnt1s€s. 
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1784 also shows tb.e influence of ttfa1th alone." This 

confession says. of works, uAltllou.gh good works• lrlhich ere 

the fruits ot faith. and follow after justification. can 

not put alrlay our sins•••• 

tlot only does this confession deny that works are 

powerless to s ve man, but it also denies e.ny semblance 

of the catholic doctrine or works of supererogation. 

It reads: 

Voluntary workS-besides, over; e.nd above God•s 
commandments-which are called works or supereroga
tion, can not be taught without 8.l'rogancy and im
piety ••• whereas Christ saith plain.J.y, ·.ihen ye nave 
done all that :ts commended you. say• We are unprofit
able servants. 

In opposition to the doetrine or ~1gnteousness by 

works• this creed emphasizes Justification by "faith only." 

Its words are, 

We are accounted righteous before God only tor 
the merit of oui- Lori and saviour Jesus Christ by 
faith,. and not for our own works or desel"'V'1ngs. 
Wherefore, that we are justified by faith only is 
a moat wholesome doctrine, and very full of eomfort. 19 

;§1:?iscgpalien. Faith only ts also considered to be 

the basis o~ man's salvation 1n the Episcopal creed. The 

Reformed Ep1scopa1 gticles ,.2! Rellg 6on 9t. 1875 reads thus: 

We are pardoned and accounted righteous before God. 
onl.y for the merit or our Lord and Saviour Jesus Christ. 



by faith; and not tor our own works or deservings ••• 
Wherefore, that e are justified by faith only is~ 
most wholesome doctrine, and very full of comfort. 

Protestant Writings 

Protestant writings on the subject or faith and 

works ~re 1n accordance with the creeds of Protestantism. 

In line with Reformation tradition, much of the writing 

and debating done by Protestants have emphasized the role 

of faith in man's salvation to the exclusion of works. 

even wqrks or obedience. 

Ben Bogard• a well lmown Baptist debater. ts 

referred to here to show the in!'luence of faith alone in 

Protestant thinking. Mr. Bogel'dt in debating N. B. 

Hardeman, would not allow the believer to do anything 

toward his own salvation. Bogard fel.t that if the 

believer even complied with Ood1a conmands 1n order to 

gain access to God1s grace. he he.d cc-ased to de:>end on 

God and twd begun to work out selv tion by h1s own merit. 

BogP rd says • 

I am going to maint 1n that there 1s no act at 
al.l that any man in the Old Testament time or the 
Ne\ ever hed to perform 1n order to be saved. s l• 
vation is received by r 1th, and ry,tth ,!!! ~ QB1x 
thing zop. gw g,g, without doing anzt \ng• Faith sub
mits to the Lord end doesn't pretend to do; ll 
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rolbid. • p. 818 t c 1 ting M19ut~s S!! ~ Third General 
Counci,J,. -



lo~ !ll! you a t;temnt l2 AQ., you !1ll working !!:! rn-
and not depending upon the Lor<l.21 -

Mortin Luther nnd John Calvin had refused to let 

human works have any part in a men•s salvet1on. and this 

later came to mean that works of obedience were not even 

ellowed to be a part of ta.1th. Such intet'pretat1on of 
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fat th is not in harmony w1 th scripture• because tho Bible 

teaches thnt a saving fe1th is always an obedient faith. 

Allowing works of obedience does not make man earn hts 

salvation with God; on the contrary. when mnn has done 

all the things commanded by God. he has still not earned 

h1s Sclvat1on by merit. God pro ises salvation on the 

condition of obediont faith; whon man possesses this 

kind of fe1tht God etves hin SBlvation on thn.t basis in 

spite of the f ct ths.t r 1th does not earn it. ?ro.testant 

emphAsis u.,,,on 11fe.ith alone" is not coitreet when it makes 
11f'Pith 0 anything less than an obedient, saving faith. 

III. LIBERALISM 

Liberalism is a movement which e.rose within t~e 

fold or Christianity. Its purpose has been to apnly cr1-

t1cAl methods to the study of the Bible end the Christian 

21N. B. Hardernnn, e.nd Ben M. Bogard, B~rdeman
Bogard Debpte C~Tashville: Gospel Advocate Company. 1938), 
p. 9?.. 
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religion. The use or scholarly, critical technique on 

the Bible. as on other literature, has tended to lll11ke the 

Bible just another human book in the eyes of liberals. 

Liberalism, as e LOvement, has had little to offer 

in the interpretation of faith and o.rks. In e decided 

manner. liber~11sm bas led the minds of scholars toward 

the power of man to save himself end to work out his O'Wl\ 

problems~ The good ~orks which llberBlism has ~ttributed 

to man, have not been works which had God as their center 

of reference; instend, m n•s cap city for saving end per~ 

fecting himself has been the heart or liberalism's thesis. 

Since the relationship between God end men has been slighted 

by liberclism, l.ittl.e significance is found ln the movement 

ro~ the interpretation of £aith and works as a Biblical 

doctrine. 

Old Liberals 

Schleierm cher. The trend toward cente.ring every

thing 1n men is seen in the work of Schleiermacher. a 

mediating theologian of his day. 1-·or him, religion was 

not just en abstrnct summary of ideas with religious 

content. It was not just code for living. Klotache 

inoicates that Schleiermacher saw religion as centering 

in the depths or man's own personPlity, hence 1n man•e 
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.feeling~ 2 

Hordern observes that Schleiormacher thought debates 

over the nroors of God ere ithout ~eaning. God or the 

mlr~cles of the Bible were not really the hecrt of religion. 

Mo.n•s individual experience ~es its o~m croot, end for this 

re son, Biblicel criticism eQu1d not harm Chr1st1en1ty. 

All religions cen, then, have their consciousness of 

God. Other religions nay dif~er in their doctrines from 

Chr1st1en1ty. but they have all enorienced a common reli

gious moment.23 It is obvious then, that Schleiernacher 

begins to turn attention from Btblical doctrine. and to 

center attention upnn ~ n and his exper1cno • 

Rttscg;i.. Ritschl is a greBt theologian of practi

cality, according to Ilo1\'dern. He was not eoncerned with 

Jttheoretical" problems like going to heaven after death; 

he was more concerned with the practical problems of living. 

for todey, as is usual with Liberals. 

Hordern points out that R1tschl thought of religion 

as being based on value judgments. R~l1gion•s u posa 1s 

to weigh the facts prescntea by science. Religion is not 

22E. H. Klotsche • The tistory or Christ1An Doctrine 
(Burlington, Iowa: The Lutheran Literary Board, 1945), P• 311. 

23 1llism Hordern, A Laymants Guide~ Protestant 
Theolog:y; (New York: The HBcmlllan Company, 1960), pp. 49-51. 

~ . u~ 
l~ Ahtlene Christian Colleg8 

; Abilene, Texas 
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to dispute tne tacts ot science by pronowie1ng the theoey 

of evolution as wrong, and in like manner• science should 

not try to evaluate what it finds 1n relation to religion, 

Biblical criticism, for R1tschl, 1s. helpful• but 

it cannot determine the value of the tacts it finds. It 

makes little d1f'terence if the m.:1.racles or the Virgin 

Birtb are de~1ed, Jesus is still important because he 

showed men how to live up to high ideals. 24 

R1tschl and Schle1ermacher, through their work• gave 

impetus to a "religious hwna.nism.11 For them, man has the 

important place in determ1n1ng his own views or God and 

religion~ Man becomes the important oog in the wheel, 

and divinity te.des farther into the be.okground, as the 

divinity of Christ and the other fundamentals or Christian• 

ity are slighted. Liberalism owes its emphasis on humanism, 

1n part a.t least-• to the basic trend or thinking begun by 

Ritschl and Schle1ermacher. 

Ienets 9.&. L1beJ.:al1sm 

A eonsideret1on of some of the points or Liberal 

Theologft as outlined by Albert Outler, will help snow 

the direction o! liberalism. One point, suggested by 
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Outler, 1s that authority in liberalism ~s sh1fte4 from 

external things like the Bible and the Church. to the 

internal experience or man. Liberalism has also insisted 

that man 1s not hopelessly. sin!'ul, and therefore, he does 

not need the traditional religious methods of selvetion. 

Another point is that liberalism has had a confidence in 

the pertect1bil1ty ot humanity, e.nd it has held high 
25 hopes for the indefinite capacity or man for progress. 

Hwnanistic leanings. ttth all its emphasis on 

man. liberalism must admit its tendency toward humanism. 

Hordem traces the development of a left wing group of 

liberals, who claimed to carry l1berel1sm to its logical 

conclusion. Liberalism tried to humanize the Bible and 

Christianity. but humanists within the fold of l1beral1em 

carried this trend e.11 the way. and made the Bible and 

religion completelx: humBn. All contaet with God wes 

denied• and faith in God was rejected 1n tevor ot a faith 

in me.n.26 

As Hordern tr.aces the thinking of liberal.S, he 

shows tba.t their faith remained unlimited in man until 

25Albert c. Outler. "Bsckgrounds and Patterns in 
Contemporary !heologf•" the Perkins Schoo,4 2.£. Theo,tggx 
Jeurnal. VIII ( Spring t 1955). 6. 

268 d -~~ 91-92. or _em., ett"• ~•, PP• 
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events took a turn tor tbe worse. All went well in the 

19201 s; man seemed to be solving more and more problems 

through his effor.t:.s in science and education• But the 

stockmarket crash and the world war brought e.n end to 

such 1mpl1e1t trust 1n man•s capacity. Liberalism round 

itself bankrupt when emphasis shifted from man. Liberalism 

found that men's capacity was not the answer, and it had 

to re-examine its presuppositions befo~e it eould go 

forvard.fff 

eak;pess ,2! liberalism. Nels Ferre shows that a 

weakness of liberalism 1s its man-centered mood. If man•s 

experience 1s made the judge over himt 1t is difficult for 

him to i'ind eternal truth. Ferl'e asserts that "the standard 

tor taitb cannot center 1n man if it is to be a saving ta1th,• 28 

So Liberalism, with its emphasis on man, holds little 

for the interpretation of tatth and works~ Liberalism has 

been forced to rethink its position, and in doing this• 

some critical thinkers have turned back towa~ God's grace 

1n the movement called Neo .... ortb.odoxy. 

IV.. NEO-ORTliODOXY 

27IbAd., PP• 100-101~ 
28Nels F. s. Ferre, "Where Do We Go From Here in 

Theology• u Rel.1g1on In ~. XXV (Winter, 1955 ... 56) • 6. 
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A searchl:9.!: The Answer 

Liberalism fruitless. hen cankind showed by 1 ta 

f'a1lure. that 1t e.s unBble to raise itaeU' to the level 

or pertectton through its own efforts, liberalism began 

to look around for the ans~er to its problems. Hordern 

observes that man had proved that education and a correct 

kno111ledge wes not enough to make man good; it seemed 

likely, contrary to llberBl contention. that man was just 

as s1n1"ul as the Bible said he was. The Ubel'al critics 

had torn the Bibie apart, and now they found themselves ill 

the position or desiring to put it back together again, 1n 

order to find its message. 29 Since man could not solve 

his ow problem_. Neo-orthOdox scholars looked back toward 

God and His grace tor the answer. 

_ new ethod. In searcbing for the answer to man•s 

dilemma, scholars used wha.t .. as been ctwraeterized as a 

tttheoiogy of crisis.u Sometimes this bas been termed 

"dialectical theology• 11 These terms describe a method 

of re saning which sets opposites over against one another 

in order to resolve the dilemma. Lehmann 1nd1eates that 

these contradictions; in a religious context, are the 

contradictions seen by K1erkege.e.rd between God•s 
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selt~revelatton in Christ and the problem of human existance. 

The Neo-orthodox position is oitno~x in its accep

tance ot the central convictions or the Retor::iat1on, but it 

is l!.9.2-orthoilo:x 1r that it tr1es to give the modern meaning 

held 1n old religious symbol.s. according to Lehmenn.30 It 

ts this position Which has drtven the critical scholars 

aw y from me.n•s own resourcerulnesst and back to God's 

revelation, tor- the answers of 11£e .. Man's weakness has 

dr1'\Ten him b ck to Ood•s grace tor the solution to 11f'ets 

greatest problems. 

Ih1s return to God's grace ttu-ough faith 1s described 

bf Dickie in these words: 

Man bas urgent need of God, bee use every instant 
is wasted when he hos Him not. Dia1ectice.l contrad1c• 
tion brings man•s passion to despair and helps him, by 
means ot "the eategoey of despair" whioh is faith, to 
embl'ace God.31 

Wot}s .Ql Bartl} MQ. Brunner 

Barth. It 1s obvious that the work of Barth tended 

back in the d1rection of Luther and Calvin. or course, 

Darth did not actually retnrn to the i"ull emphasis or the 

30Pa\.\l L. Lehmann, .. The Theology of Crisis•.. TI,e9t1eth, 
~turfloEncftclopedia or Re11g1o~ Kno~ledge (Grand Rap dsi 

er o~ ouse, l95Ert I, 510 ll. 
3¾:a,gar Primrose Dickie, 11D1alect1ce1 Theolcgy, 0 

.&l2!!!•• 336, citing U,nsoientit&g Posts9r1pt and Philosophical 
acraoe. • 
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Reformation on either grace or tbe scripture. Barth's 

"theology of crisis" l.ed him to eee msn e.s conde!llned be ... 

fore Ood•s judgment bar, but man, in Spite of his despnir 
32 end condemnation, takes the leap of faith into the unknown. 

hith. all his investigation, man finds no answer; ho\'lever, 

feeling there must be an answer, man deliberately takes a 

step to\iard God 1n a blind fat th. This kind or fei th is 

not the kind of faith ~bich orthodo~ Christians have 

alw ys held. It is not based on God•a precious prouises* 

given through Jesus Christ. 

Certa.1nl.y• Barth defines f'eith s a "leap." In 

his comment ry on Romanfl, he says._ 

There is no such tbing as mature end assured 
possession of £a1th: rega-rded psycholog1celly, it 
is always a leaµ into the darkness of the unkno\.'Ilt 
a flight into empty a1r.ff33 

Outler asserts th.et Barth's theology is "essentiell7 

a theology of grace.u Out1er also sets forth the fact th.at 

Darth•s positive themes are coneor11ed with the fact ot 

sheer Ull!Del"1 ted grace in man• s se.lva tion. •134 It is 

obvious that Barth does s1gn1.1'y a return to the theology 

32io.otsche • _gn, ill• • p • 339 • 
31Carl Barth, Im? l!.'n1ilile M the Homans, trans"' 

Edwyn c. Hoskyns (London:Oord University Presa, 1933), 
P• 98. 

M 
Outler, SW.• e1t.,. PP• 8-9. 
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of' grace. as 1s seen 1n his comment, 11we are justified 

by God in His Presence• tt and tnis 1t takes place freelz: 

BZ b!§ grace, and only by :11s grace. 1t35 

Certainly Barth did not rettU"n to orthodox Christian 

dootr1ne, but his empha:s!.s on grace turned ments minds from 

their own power. and made them realize their helplessness 

and depe.ndenee upon God's grace. As Klotsche po:l.nts out, 

Barth counteracted the religious humanism fostered by old 

liberal theology. 36 

, Brunnet • Brunner also failed to return to orthodox 

,Christianity, due to h1s use of ·the critical method on the 

Bible and Cbristienity; but he too saw faith as the gift 

or God, without which man would be helpless. Brunner felt 
' 

that man had to have more than ,ust e learning process to 

produce faith. He sa1d• u13ut faith is not something that 

a man can 'learn•; 1 t 1s the tree gift of Ood. 1137 

He also says or taitht 

Faith ts not a ~ossession that man has at his 
eomma.nd. but a.ctuaily e.n utterance and gift of 
God• which of htmseU man can never bx-1ng about 

35 
B~rth • ,22 • .£3.l • t P • 102 • 

3
6ia.otsche• _g,n. ill•, P• 340. 

37&i1l. Brl.µU'ler, Revela.£1on ~Reason.trans. Olive 
Wyon ( Philadelphia: The Westminster Press, 1946) t P• 420. 
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or in e.n.y war eommand.38 

Ue furthel' snows that God•s grace is ma.n•s only 

hope• 1n these words: uFaith is real fnith only when man 

b.Es given h1Mnel.f vp tind reltnquishod his trust in 

religion nnd reffts on God alone. 139 

In his book, ~ FBi th. Brurmer brings out clearly 

wtmt he mee.ns by fa1th. He defends the doct1•1ne or 

"faith alone." He a.dmlts th11t if'~, 11f'a1t.h 1 n one means 

0 the taking for gr nted of certri 1n c..ogmas, the siuple 

eccept:-nce or what is 1n the Bible as true- there 1s • 

indeed, no more fatal rror 1n Chr1st1a~1ty •••"' 0 

Brunner insists that, "'-bat do you •believe• 

rightly understood means, -whom do ycu trust, to whom 

heve you pledged your loyolty? 1141 He maintains. hotvever, 

thnt £o1th is not just a vague "trust in God. 1142 He 

o.lso denies the power or pious works to save e. m.an. 

Brunner traces the road ot grace back to God 1n. 

:38._ 
-:Emil Brunner, .T.rul Pl}~oo9p~ot Religion. trans. 

A. J. D. Fr r~er • ~ne '!3e~ e 'loo ~ne1,i1 York; C "1t"rles 
Ser1bnor•s ~ons. 1937), P• 94. 

~9i!m1l. Brun.nor, ~hi TheoloRY 2t Crisis (New York: 
Charles Scribner• e So~s, 9P.9) , p. 61. 

40&111. BrtWler, £Y!:. Fr 1th {London: SCM Press LTD• 
1949) , P• 82. 

4lrug. 

42 Ibid. • p. 81. 



these words, 

In the Bible, however, it ls said that you cannot 
satisfy Cod• b.1t rod s ti~ties Himself and you. You 
are not to rely on hat you do, but solely, elone 1 
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on whnt God dooct. ·e 1:1t,~t &ay oven ,rore thnn thot. 
You cannot know what the word "God" means until you 
are at the enu of your stren.Bth • nna cim hof)a only 
in God••• The true God is the God a men finds wnen he 
cc1n no 1on ,nr help h:tm·1elf, and he outo his hol)e in 
Him alone. 3 

This kind off 1th, which relies on God alone, is 

said by Brunner to be harder than any works or self

righteousness of man. In fact, the hardest thing for a 

man to do is to t:rust God ins.teed of himself'. 44 

Niebuhr is considered reprcsentat1ve 1n America 

of the ne\f 1Dovement called eo-orthodoxy. Hord.em ex

plains trwt Nie~uhr's theol~gy was not worked out in a 

<:.'Uiet., acade!li1C atmosphere; r£1ther. Nicbut-Jl' did his first 

reaching among orkine uen who were troubled by o~~ositlon 

to thei:r i'orm.ation of a labor union. N1el1uhr ca..,e to 

.ree .. izc, r.s a rrasult or his ex rience wit~ the realities 

:-:>f life, t~9t .ran n~ec\ed (' theoJ.o y which ·uet their needs. 

He re lize.l that 1.1ber~11su had no nswer to man•s 

43 Ibid •, p. 82. 

44 Ibid-
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problems, but this does not mean that he returned to 

fundamentalism. As Hordern points out, his use of the 

term "myth" shove this to be a. wrong view. He felt that 

man•s hope lay 1n revelation, but he did not see the Bible 

as being stl'ictly true. For raebuhr, theolOBY is like the 

painting or a picture; the artist may often use tricks 

or the brush to fool the eye into seeing what 1s real, even 

though auoh reality is not on the canvas. The myths of the 

Bible are a deception of. symbolism; but they help man to 

see the real truth. 46 So ~1ebuhr says the Bible has the 

answer, without really believing ell the Bible seems to 

teach. Niebubr at 1ePst returns to the Bible to !'ind the 

answers, 1nsteed of ~oing to man himself; as the liberals 

do. 

Pride the problem. Niebuhr tuds that me.n•s 

prGblem originates 1n bis own pride. Soper summarizes 

Niebutu-•s thought on the problem: 

Men•s predicement Ues 1n the feet th t the human 
problem is 1nso lu.ble 1-41 th human resource a. t-.e.n is 
1mbedded in ne.turei ••• Hts sin issues not from his 
finiteness, but his unwillingness to accept 1t, his 
pride, his des.ire to make himself' the center ot the 46 universe, his will to make himsel.t independent of God. 

45Hordern. 2.!l• cit.• pp. 145-.147 • 

'-0Dav1d 'lesley Soper, ~ Vo~cea ,!!! Am.ere~an 
Theology ( .?hiladelphin: The ~inster Press• r 5; 
P• 52. 
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Hordern eXplains Niebutir•s analysis or the problem, 

by saying that man even uses religion, like tbe Pharisees 

did• to elevate himself to e proud position. Men join 

churches to g1ve themselves a reeling or superiority. so 

man•s reel problem 1s his proud sense ot self-righteousness. 

Qrace the answer. As Hordern relates, Niebuhr goes 

back to the answer given by the Reformation; that is. that 

grace ts the only answer for man•s sel'VB.tion. Man may try 

to escape his anxiety by thinking he can overcome ell ob

stacles. but tllis pride only leads him into more sin. 

Faith is the only en er, because it rests upon the power 

of God•s grace. Niebuhr shows that man needs more than 

grace to go to heave~. as the Protestants elaim; he also 

needs greee to solve the problems ot 11re. 47 

It is quite clear that Niebuhr presents gr&ce as 

the power which can snve man from his own weaknesses. 

Niebuhr th.inks that man must have grace to succeed. He 

says, 

Grace represents on tho one hand the mer~y and 
forgiveness of God by whtcb He completes what man 
e~nnot compl te and overcomes sinf'ul elements in all 
of man•s achievements. Grace 1s the power ot God 
over man. Grace is on tbe other hand the power or 
God in man; it represents an accession of resourees, 
which man does not have or himseltt enabling him to 

47 "'iordern, .9Jl• cit,• PP• 152-155. 
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become what he truly ought to be. 48 

In spite or the ract that Niebuhr advocates grace 

as the answer to man•s problem, he does not meen the ssme 

tning by his solution as the orthodox Christian does by 

his Biblical solution• vh1ch 1s centered in Jesus Christ. 

Niebuhr reserves the right to make a mythologicel inter

pret t1on ot grace, as he does or other Biblical coneepts; 

and• in doing this• he atteches a teo-orthodox menning to 

the term "grace." Niebuhr sees the objects of Chr1st1nn1ty 

es symbols which merely express the vital truth of the 

problem or grace. 

Fa,1tg the means or attaining gr ce. Niebuhr's 

meaning ot grace 1s made clear when he me.ke5 Jesus just 

a sy:nbolic msn to which the meaning of grace nas been 

attached by man•s faith. He feels that one cannot under

stand such concepts es grace, unless they a.re expressed 

1n mythical terms. Niebuhr maintains thnt faith needs 

these symbols: 

The fact that Christian orthodoxy relates and 
fastens tho experience of grace, whi<!h in the reli
gion of Jesus is organically related to the total 
moral and religious experience in human life, to 
tbe one fact 0£ the incarnation need not lead to 

48Re1nbold Niebuhr, The Nature end Df,.st1ni: .2!: J!ml 
(New Yorki Charles Scribner's sons. 194.9), II, PP• 98~99. 
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a magical and unmoral interpretation or grace. 
Religious faith needs specil'ie symbols; end the 
Jesus of history ls a perfect symbol of the abso-
lute in history b-,cause tbe perfect love to which 
pure spirit eso1res is vividly realized in the 
drama o~ his life and cross. Thus a man becomes the 
symbol of God and the religious sense that the abso
lute invades the relative e.nd the h1storicel ts ade
quately expressed. Naturally rational theology has 
difficulty in bringing the paradoxes of this mytho• 
logic l conception into the canons ot rationality••• 

The idea or gr ee can be stated adequately only 
in mythical terms.49 

Niebuhr accepts, as do Bo.rth and Brunner, faith 

as the Hleep" 111hich gives the answer ot grPce to man. 

He believes that ~aitb demands a risk or some sort. 

For him, faith stil.1 springs from man•s despair. He 

says. of man, 

.•• his anxiety is not heightened until it reaches 
despair. Out or such des-pair contrition 1s born; and 
of contrition teith is conceived; and 1n that taith 
there ts "newness or life•" wb1ch is to se.y 11power.ttSO 

Niebuhr, however, thinks Kierkegaard goes too far 

in his definition of faitn. Kierkegaard sees fe1th as 

the believing or a complete absurdity. His words ere: 

P.nything th.et is almost probable or probable, or 
e7.tremely and emohnticelly probable, 1s something he 
(man) can almost know. or as eood as know, or extremely 
e~pbaticelly l.most know-but it is 1mnoss1ble to believe. 
For the absurd is the object of faith, and the only ob~eet 

49ne1nbold Niebuhr, Reflections .ml the .b:nd of en Era 
C Jew York: Charles Scr1bner•s sons. 19M)7iip'7°287-290.-

l 
60u1ebuhr, Ab! Netur ~ Destiny gt,~, .2.e• ctt., 

P• 6 • 
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that can be believed, 51 

But Niebuhr difters from Kierkegaard, in that he 

does not see faith as a complete1y irrational step. His 

objection 1s, 

The final truth about life ts always n absurdity 
but it cannot be an bsolute absurdity. It is an 
absurdity inastor es it nust tran5cend the "system" 
of meaning which the hll!!lan mind always prematurely 
constructs with itself' as the centre. But it cannot 
be e complete absurdity or it could not achieve any 
credence.52 

V'. SUMMARY OF THE MODERN PERIOD 

In this chapter. it has been noted that the modern 

Catholic position on faith end works 1s still 1ntluenecd 

by the concept of merit develooed dur1~ the Medieval 

period. In spite o.r protests i'ron Catholic sources that 

God to the ultimate source o.£ all blessings, the fact re• 

mains that the ancient error, or a person meriting through 

his righteous workn, still dominates Cetholic thinking. 

The Protestant world still sho~s itself to be in

fluenced strongly by the basic t ught of th Reformation 

view. Proteste.ntism still finds itself' in orotest against 

51Ib1d .• p. 38, citing ConcludiQS Unscientific 
Postsc~ip't,tr~nslateu by D. 7. Swenson end w. 'Cowr e, P• 189. 

52!g!g .• P• 38. 



Catholic works-righteousness; ond consequently. Prot

esta.tism rec:iains on the other extreme of "faith only." 

Thie tins. 1n m.eny c scs, shut out all trLces or hurten 

effort from the process or justification. Men is not 

considered to be e.ble to perform orks of obedience in 

ll.4 

order to comply with God's commends, ~nd thus to receive the 

blessing of salvrtion s ~ gift, through the obedience or 

faith, 

L1berel1sm represents e compl.ete deoertu.re from 

e.ny effort to please God through obedience to His word. 

Liber lism, with its critical treetmcnt or the Bible and 

of Christi nity, has glorified m n t God•s expense. The 

liberal schol.ar hes begun the road to co~plete nu.-ian1smt 

but he is not ready to go all the way. Liberalism has 

plumbed the depths of man's ability, end it has found 

that man 1s not able to be his own savior. Tbe liberal 

has searched for the e.nswer, and has found none; hence. 

he is left with th despr!r of heving no solution to man•s 

dilemm. 

Neo•o~thodoxy ism king an effort to find the 

answer in spite of liber 11~ •s failure. Schol.era or this 

na er oersuasion have turned their eyes back to the cen

tral convictions of the Reformation; that is, they see 

grace es the only enswe~ to the problem of aen•s saiv tion. 



But their interpretation or grace is not like that of the 

1"un.d8mental1st; it is symbolic, with "Chr1st 11 being a mere 

mythological effort by Bible writers to help man see the 

truth. Neo•orthodoxy, theretore. is not a return to 

orthodoxy; it 1s a combination or 11beral1sm•s critical 

methods and orthodoxy•s convictions 1n an irrational. way. 

Neo~orthodoxy points b$Ck to graee which saves through 

faith. but their faith is that of a despairing mind which 

takes a leap ot t'aith tnto the unknown, when it can tind. 

no other solution. lt does not heve the soitd toundation 

on God •s revelation wtlich the real Chr1st1e.n faith has. 

Ch.r1st1an faith ts founded sol.idly upon God•s will, and is 

expectant or receiving grace by complying, thltough the 

obedience or ~aitn, with God's requirements for salvation. 



CHAPTER VI 

THE RE&TORLTION PERIOD 

Since this paper has given a history of the interpreta

tion of the relationship of faith and works• and has £ound 

tHese historical interpretations out of harmony with r;ow Testa• 

ment teaching,. this ehapter will consider the Restoration 

period's interprototion of this question. 

It was during the Rostoration that an effort 1·1as 

ma.de to return to New Testanant teaching on all subjects, 

irrespective of the bias created by previous theological 

interpretations.. Like the ReforQation, this oovcment seemed 

to suddenly appear upon the scene 0£ history•· Men had l;rO'WD 

weary of party divisions uhich had sprung up in the wake of 

the Reformation; therefore, efforts were made to return to 

Apostolic teaching. Ono author sketches the various ove

menta begun in England and Scotland. There was the indepen• 

dent ~vencnt in Scotland, \·mieh fostered tho gro\,th of the 

New Testament congregational pattern 0£ government as early 

as 1726. Jamos A.- Haldane exerted hia efforts toward re

storing New Testament Christianity in Scotland~ Archibald 

I•!cLoan helped begin the Scotch Baptist movement through his 

conclusion that the New Testament requil"ed believers to be 

immersed in water. The Separatist uovemont made an effort 
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to restore the New Testament pattern of doing things .• l 

It is clear, therefore, that men of the eighteonth 

and nineteenth centuries made efforts to restore Now Testa

ment Christianity. Tho efforts of the earlier men often 

fell short o:f a complete restoration of Mew Testrui:ent teach

ing, but their work paved the way for others. 

11th the foundation laid by these early efforts, there 

was a better opportunity for later mon to restore f1r&t cen• 

tury Christianity. Thomas Campbell broke with Prcabyterian-

i c in Ama.'"ioa in tho year 1808. His son, Alexander Campbell, 

also broke with this denomination af'te.r he came in contact 

with the Haldane ,novcroent in Scotland. Tho Campbell's were 

not alone, however;. in their work of restoring raw Tcst.'.'.lment 

Christianity in Ame.rice. At the turn of the century• such 

men as Jaraes o•Kelly, Elias Smith• Abner Jones, and Barton 

W. Stone left Vllrious denominations for the purpose of re

storing Now Test?:.'lent te~ching and practiee. 2 

The men of the Restora~ion made honest efforts to 

determine what the Bible actually tau~ht on the subject of 

faith and works. It shall bo the purpose of this ch,pter 

lJ. J. Shepherd, Tho Church, The F llin Awny and~ 
Rcatoratio!l (t?'ashvillc: uospol d vocate ompany • 1941JT; PP• 
1)9-146. 

2Bill J. Hut1ble1 "Birth of a Movement," Tno Preceptor, 
I (December, 1951), 6. 



118 

to present the interpretations of some of the later Restoration 

leadera, with emphasis upon the distinctive points contributed 

by each. 

I. RESTORATION Wt.IT.i.:.;RS OF THE PAST 

Due credit must be civcn to tho men who blazed the 

trail in the moveme,nt back to Bible te3ching. Such !)ioneers 

have rendered a great servico to the causo of Chrict. Du.t 

for tho work of these men. the sinplicity of God ts great 

plan for an might still be buried under a maze of orrora. 

loxar.dgr Campbell 

Certainly, no treatment of the estorrtion coul,l orait 

the -i,ork of Alexander Oanpbell. His work was dedicated to 

ttlo goal of rcstorill6 New •restamcnt tenchirg, a..nd Carnpbvll's 

interpret tion or the process or justific~tion ,.rill ill~s

trote the inoit;ht "t·:hich men of the early Restor:ition period 

had into the que..1tion o:f £~th and works. 

Justific!ltion .k£ grace. Ca..,p~oll explain$ that the 

term tt justification" is admittedly a forensic ord.. He fur ... 

ther states that in a court of law, this term \1ould indicate 

th~t one had been accused, tried, and in turn, acqui~ted. 

In other words, the man accused would be found ''not guilty." 

Campbell 1aaintaino, ho11evor, that the pro coding 
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process is not an adequate description of God's justification .. 
of the ~inner. God has tried the world, but Hio verdict has 

been, "there is none righteous; no not one." By tho verdict 

of law I every t1c'ln has beon found guilty before God. All have 

been tried, t.,ut none have been ac uitted; however, God par

dono a guilty sinner by the poher of l:is grace. uod po.ru.ona 

the guilty mr..n; therefore, the script..a-e is true wricn it 

says of God that 'lo "justifies tho ungodly.n) 

Justification through fti;yh. Ao t,o how a rr;:m roccivos 

this blessing frow oct, Campbell pointb to Bible toachinc and 

says that it ia through faith on m:m's part. Paul says, "It r 
is through fl'..ith, that it might be by grace-" Canpbell assures 

his readers th~t it is not .Q!! ccount of fvith, as if f'lith 

had some actual merit, but through faith. He refuaoo to 

allo .• faith to bo another work 1mich would demand a rew.:?.rd 

from God. 

Campbell lists S9Vt.n actual c1:1uses of nan's s.:.lv .. tion. 

'rheso are: (l) faith (Romano 5:1), (2) grace {.iomans 3:24), 

(3) Christ's blood (Romans 5i9}, (4) the name of Jesus and 

the Spirit of God {I Corinthians 6:11). (5) knowlcdr;e (Isaiah 

53:11}, (6) Ghrist (GPlat1ans 2:16), and (7) works (James 2:21). 

Ho maintains that those foreroing elenents arc all 

31. A •• 1orris (comp.), !h.2 Uritlng-s EI. Aloxo.ndor £.:mm- ( 
12..J.! (At.stin: E.ugene Von Do'3clanann, 189 ), PP• 244-245. 

Library 
Abilene Christian Collclf 

Abilene, Te:tas 
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scriptural moano or causes of man 1a salvotion.. He then argues 

that this is not an unusual statement to make, considering all 

the elomonts which take part in making mon's daily bread possi

ble. ere it not £or the co-operation of the sun, the soil, 

the water, 1nd many other forces, man's daily bread would not 

be po s1 blc. Campbell also tells the story of a shipi•trecked 

~rew ··rhieh i,as saved b7 the m.an who saw thco, t11e boat which 

went after them, and the man who threw them rope; his ues• 

tion, then, is, "Who saved the crew?n His conclusion is, that 

all the things ment.ioned in the Bible. play an import .. mt, but 

a necessarily different part. Faith happens to be the pnrt 

which God requires of m!lll.4 

Ju.::.ti!'ic:~t.ion b-1 f.,ith .2,t Hor:-:s? Campbell points out 

that tho Romanist3 hnve taught rorks ,dthout faith• aru Prot

est::mts, on the othrr extreme• have oftc11 taurht faith 1.thout 

works. ::::t ic elem.-- from Dible ta ching thc:..t o. r,1an cr.n .,ot be 

justified by tho uorks \'lhich he er "or .. ,s for "n earned reward. 

forks of the lau JUot lo ''>t huvo the power to "nve a roan un .. 

loss ho io able to keep tho lau porfoctly. The tr.an who tries 

to be juoti.t'iod bv hia worka io like the Pharisee, uho be-

came proud when he thought he hc1d kept God's lau a1:1d, honee • 

deserved a rev,ard. '::o 1uoto .aJaul, such ,non "have not t.ubm1tted 
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themaelves to the righteousness of God.,"S 

Actually Campbell assorte that• ttFaith without works ✓ 

is no more faith than a eorpse is a man,"6 But this kind 

of works is an entirely di£f erent kind of works;· they are 

works which look humbly toward Christ and do not depend on 

any merit of their own. Faith is the means through which 

man is made pleasing to God. This faith becomes saving 

faith as it manifests itself initially in obedience to 

Christ's commands 0£ repentance and bapt.ism. 

This obedience in baptism is not a work of law which 

gives man any real claim upon God; it is actually a r~ith 

being perfected. Of courae, baptism without faith ha . no 

value, and any volue in scriptural baptism comes from the 

merit of Christ's blood. Faithful obedience to the requ.i.re

mont~ of God does not make salvation a reward based on works~ 

and neither does it nullify salvation by grace through faith.? 

Mose§ Lard 

h faith onu;? Moses Lard• in his commentary on the 

book of Romans, opposes the translation of Luther, \-dlich said, 

.5Ibid•• P• 250 .. 

6™4. 
7Ibid •• PP• 250-25). 
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"we are justified by faith 2!1!.I•" Lard reasons this w~y: 

••• it is conceded by all, that repentance is one 
act of obedience to Christ's authority, and belief a 
different act • • • Each per.forms a spec::1.al function 
which the other can not perfo;!'"m; nor c n uit;l~r be
come a substitute for the other. How now! in the 
light of this,. can belie£ ~e tho sole conaition of 
justifiontion? The truth is, it is impossible.8 

Payl and James. Lard obsarves that James admits 

that man is justified by faith, but denies that it is o:f' 

faith only. The works which Jamos does cornJ11.and are not 

works which make one perfect in themaelvos; rather• they 

are works of obodlenco to God1s ~oaitivo will. James 

teaches ttat Abraham, Rarab, and anyone elso must aub.:lit 

to God's conditions of jU.:Jtification. 

Lard also points out Paul's emphasis on f~ith, and 

shows that Paul did not deny the works of obedience com

manded by James. Paul shows that works done as payment of 

a debt do not ingratiate the binner with God• but Paul does 

not deny that one must obey God's expressed \lill.. According . 
to Lard, thW"., the contradiction between Paul and James has 

been a misinterpret-tion of the facts; They both believe 

that n is justified b} faith bofore God, and they both 

agree that legal ,iorks are not the means which will satisfy 

81.osos E. Lard, Common~~ ,.2.n P5ul • s &ettor ~ the • 
Ro~ ,ns • (Cincinnati: The Standar Publishing Company, n. d.), 
P• 121;. 
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God's sense of justice.9 

i. .!1.. Mc Garvey 

Paul and James. J. • J,:cGarvoy al.so deals extensively 

with the problem of interpreting Paul and James. He sunxmarizes 

the problem by 1uoting exact statements from both Paul and 

James. Pa.ul says, ttTherafore we concludo that a man is justi

fied ey faith~ without the deeds of the law," (Romans J:28). 

But James says, "You see, then., how that by works a man is 

justif'ied; and not by faith only•" ( James 2: 2.i+) • The gist 

of the problem is, upon comparing the statements of the two, 

that, "They both admit that man is justified by faith; but 

Paul adds, 'without works of law;• and James adds, 'not with-
.,,,..,-

out works. ' ,,10 

Use of the tem flworko.tt McOarvey suggests that the 

solution to the problem of harmony lies in the difrercnt 

usage made of the term "worxs.tt 

raul shows in a negative way what will not justify 

one, when ho says, "Therefore, by deeds of the law shall no 

flesh bo justified in his sieht," (Romans 3:2g). Since 

9lli!l .• pp. 1J0-1J2. 

lOJ. w .. A cGarvey, "Justification by Faith," Lard's 
quart~rlx, :11 (January, 1$66), 114. 
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Paul also showed that even Gentiles were condemned under the 

law they know• it is obvious that Paul is speaking of any 

effort on the part of man to be righteous by la1-keepinr,. 

The Apostle Paul makes it clear what kind ,.., r•r>r1 "' he means 

when be says• "Now to him that works, the ,."'e 1rd is not 

recKoned according to grace, but according to debt,•• {Romans 

4:4). Yi.an cannot try to oarn his salvation by works. It 

is certatnly obviouo that Paul is speaking of works .-1hich leave 

no room for pardon. 

James speaks of a different type of works when he \/ 

teaches, "Even so faith, if it have not works, is dead, 

being alone." McGarvey impresses this f1ct upon his re~ders 

by demonstrating that the man who had Paul's kind of works ./ 

would 'not even need faith; he would already be perfect, and 

in his perfect moral state, he would not need Christ's re

demption throut;h faith. 

McGarvcy summarizes the harmony of Paul and James 

on the subject of faith ar..d worko, b_ concludinh, 

The doctrine of Jane , thens i<; t.l ~~~ we ar'-' ju~tified 
by £Pith n~t without works of obedience to ·{ome positive / 
law. That of Paul is, trat we are justified by f~ith 
without previous 1orts of pcrfe~t obedience to moral law. 
Jamee asserts nothing of Paul's works; Paul doniP.~ nothing 
of James's uorks.11 

Davig Lipscomb 

lltbid., PP• 119-122. 
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Saving £Pi3ih. David Lipscomb maintains that all agree 

on £aith as a factor necessary for man's sal ation; his eon• 

cern ia to determine when faith, which i"-; assent of the mind, 

becomes "saving foith.tt 

Hie answer is t that faith becomes savi~ power when it 

shows its ability to cause obedience of the physical body. As 

proof of this conclusion, he cites the examples enumer~ted in 

the book of Hebrews. For example, the writer of Hebrews calls 

the roll of the heroes of faith by saying, "Abol of{ered a 

more excellent sacrifice than Cain," By faith lfoah u. prepared 

an ark ••• ,n "Abraham ••• , oboxed to go out." In all these 

cases, tho blessing came to faith after it had acted, Lipscomb 

argne . Josus • in his personal ministry,. rendered rewards 

according to faith cxprossed. On one occasion when Jesus aa.w 

some oen bringing a man sick of the palsy to him. the record 

says."••• and Jesus §0eing thoir faith said unto the sick 

of the palsy, Son, be of' good cheer; thy sins are forgiven," 

(r,Iutthew 9:2).. Saving faith, then, is faith uhich controls 

the body enough to demand obedience. 12 

1m! ,g! f~ith. The Apostle Paul taught that God did not 

allow man to boast about his salvation. He says, "Where then 

l2David Lipscomb• "Faith and Works," Salvation From 
Sin, ed. J. -l .. 5hepherd {Mashville: McQuiddy Printine ~
pany. 1913), PP• 192•195. 
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is the glorying? It is oxcluded. By what manner of law? 

of works? Hay: but by a law of faith;" (Romana ,3i27). It 

is on the principle of faith, then, that all room for boast

ing in one•s achievements is ruled out; faith is the principle, 

and nothing cloe can be substitutod. 

In the law given by Christ, thoro is nothing which 

allows a man to trust in him.self; in fact, one muat actually 

distrust himself and lean heavily upon Christ for salvntion. 

Fai~h looks away from self and toward Christ. Repentance • 

turns ma.'1 in sorrow from his o\m sins• 3:11d touard the uerit 

of Christ's blood. Even b1ptism declares the sinner's dis

trust of himself, for in it ho rc1ches £or the contact of 

Christ's blood which will wash auay his sins. 13 

II. RESTOR TIOM ,RITbRS OF '.CHE PRESDlT 

G. c. Brewer - -
Under law .1a;l Christ. Brewer admits that some have 

said Christians are under law to Christ, {I Corinthians 9:21). 

The uso of "lau" has been determined to mean a rule of action, 

and not just another law 1;.ke the law of Moses. Still;: it 

cannot be like any other law; if it were, Christians would 

have to live up to it exactly. If the Jewa had to live in 
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the requirements of the law of Moses, Christians would also 

have to keep all the points of the new law, i£ it were no• 

thing more than a new law. There wouJ.d be no diff~renee be

tween the old and new covenants if this were the cace. Sal

vation, hm1ever, does not depend on this law-principle any

r.iore. 

Brewer ohowa that Christianity is not bound by the 

principle of law by his use of an illustration, which ex-
. 

plains the me9ning of what Paul declared, when ho said 

God reckoned Abraham's faith for rightoouanoss. He ex

plains in the following manner: 

Here we may illustra'te the point by having a debit 
and a credit side of our ledger. On the side of law, 
whether it bo Uew Testaraent order or Old Te.3t .=10nt or
der t we nay write the word "Duties 11 and let us say that 
the other side 0£ the ladner is headed "Performances." 
To keep the illustration• let us say that undor "Dutiea" 
we have one hundred numbered or listed acts to be per
forned. Over on the other side of the ledger. we ,-rould 
have to have one hundred acts performed in order to have 
the totals balance. Thus the man would have a balanced 
account if ho had performed all the duties required. 
But instead of dealing with Abraham after this fashion, 
on the side of the ledger where "Performances" is written, 
God filled that column with the wora. "f:::ith," and at the 
bottom o: the ledger the totals wero balanced. The 
account was balanced because God counted Abrohrun's faith 
of 00ra value than all of tho performance~, even if he 
had been able to meot this demand. Just so God deals 
with us. He hae .r:iade us free from the law and offered 
us a righteousness which comes to us on account of our 
faith in Christ Jesus, our Lord.14 

14G., C.:. Brower, "Grace and Sal V"ltion, ft Abilene Christian 
Collece Bible Lectures (Austin: Firm Foundation Publishing 
House, 1952)• pp. 114-116. 
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Faith ~n9ludeo obedience. Brewer suggests that some 

have thought that since salvation ,ras by grace and not of 

man's own achievement, man then has no choice or part in 

tho matter. To dispel this notion, Brewer points to Christ's 

graat invitation in Matthew 11:28, which nocessarily implies 

that man has the poHer to cor.ie in reaponse to Christ's plea. 

Also, it is pointed out that the words "believe" and 

"obey" are used L1terchangeably; this shows that faith 

inolUdes some act:i.on other than what takos place in the 

mind.. Bre,;·;er cites John J 136 .from the Revised Version to 

show the inolusion o.f action and obedience in the ~caning 

of faith. It reads: "He that believeth on the Son hath 

eternal life; but he that obeyoth not the 8on eh~ll not 

see life, but the wrath of God abideth on hiLl." It is no 

problem then, Brewer concludes, when one learns that he 

must "obey the gospel," (II Thessalonians 1:$~15 

K. c. o~er - -
Mot saved ~ works~ J :Oser explaino that u"lder the 

law of i.os~s, it uas the doinr. that counted• not tho object 

to which tho uorks were directed. As Paul expresses it, 

"The lP\f is not of faith; but, Ho thnt doeth the.,:i shall 

live in them,tt (Galatians 3:12). 

l5Ibid., pp. 119-122. 
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Under Christianity, Paul says, "But if it is by grace, 

it is no more of \rorks: otherwise grace is no more grace," 

(Romans 11:6). Nothing which is done by a sinner is able 

to procure even tho loast amount of merit bofore God. If 

a man contracts to build a house, and he is paid for his 

work; his reward comes as a just payment of debt by his 

enployer. There is no st..ch hint of debt in the Christian's 

salvation; God never owes man anything. Salvation comes 

by faith, not because faith has any merit of its own, but 

because it points to the merit of Christ's blood. Baptism, 

as an act, has no value apart from Christ. Since man earns 

nothing by his acts, salvation romains wholly a matter 

of God•s ~ace. 16 

TlJ.e law .Sot liberty. i•~ser shows that Christianity 

is a law in the sense of being a law which requires some

thing, but these laws or obligations can be mot by tho man 

who tries. A sinner must keep the conditions imposed by 

the law of Christ, but he is not left in bondage to thie 

law like those under tho law of Moses. James does not say 

that man is under a purely legalistic system, but under a 

"perfect law, the law of liberty.nl7 Under this law, a 

\ 
16K. c. r.~ser, The ~.ra;x Pi., Salwt;i.on (Nashvillo: 

Goepel Advocato Company, 1932), PP• J5-3g. 
l?Ibid., P• 74. 
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sinner does not earn his way,. but he does fulfill tho t1erciful 

comandments laid doun.by Christ; thereby, he is given salva

tion without having to earn it. 

III. S Ul ,1ARY OF 'l'HE RLJTORA TIOl11 PERIOD 

It is quite noticeable that each of the writers quoted 

in this chapter presents tho explanation of t7.e problem of 

faith and works in his own particular way. The fact that 

one explains the same truth by another mothod than ~bat 

used by another person is no basis for saying that the two 

men are necessarily contradicting one another. Different 

men will often use varied language and illuetrntions to 

present the same truth. To avoid leaving the views of 

these different llien in what may seem to boa state of dis

order, an of~ort will be made to sur:nnarize tho distinctive 

points of each rnan•s writings into a comprehoneive picture. 

From this picture, one will be able to understand the rela~ 

tive positions of faith and ,rorks in the Christian sys.tom. 

The law versus ChristiPn.j.j;,y.~ Under the law 0£ Moses• 

it uas necosse.ry that a man keep 1.11 the laws perfectly in 

order to find justification before God. No allowallces were 

made for sl.:i.ps in man ts success toward serving God. It was 

a matter of doing the law• and of being rightooua by such 

per.feet obedience. It was very evidt:;.nt that there ,-,as no hope 
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for the man who f~~led to measure up to the otrictcst of 

the lo.w• o rc,1uircmcnts. In iact, il' a me.n offended in one 

point of the lav, he became "guilty' of' ell, tt James 2: 10}. 

?'any have tried to nakc Christianity just r>n-.1tho1~ le.hi liko 

this. Catholic efforts have been to•rard m"'"l-.in.; ~'13n capable 

of "e-".rning" his salvation frot1 Goe: trrow:l ~J')rks of merit. 

An:r scheme which -iakcs t,orka the basis oi m.,.l-1 9 d .cc\.a:>dt 

apart f'ro:1 God' 8 mercy, ic !i 1:0 the l r W CO, - anded by God 1 -~· 

throur ,h J,foses. 

Chriotiantty has certain works or conditions of 

obedience to be met, but these are 1ot based upon the same 

principle found in the law of J1oscs. Christianity has 

works of f-iith, but they are not to be regarded by God 

or man as being capable in themselves o~ procuring ma.n's 

salvation, apart from some other merit ~ive~ by God in 

Christ Jesus. 

F ith ang ,.R,rk& in Christi;1nity. It is agreed by 

all that r;..an is saved by faith and {;race. The gr9.ce of 

God is un. 1eriterl favor, and faith is man ts response to that 

favor; but tho sinner's response to God in obe.diance is not 

meritorious in itself. Faith looks to Christ's blood for 

5.tc !"l~rit, not t..:> itself" The whole system, thoroforc, is 

built on the principle of faith, instead of beinr built on 

the uorks principle. 
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Some, then, would hasten to conclude that no effort 

is required on the part of the sinner. Somo Pro~estant 

groups, follo\·dng the lead of Luther, have so construed tho 

Apostle Paul to mean that one is saved by "faith alone." 

wben Paul spoke of saving faith, he meant a working faith. 

The principle of faith includes tho actions of obcdionco 

tu God's prescribed conditions of salvation. The sinner 

is savod by faith, but it is a "faith which ,-rorks through 

lovo." One docs not give Gorl so nuch ror~ for so much 

pay;" rathe~. he works for God faithfully, out of a sheer 

joy of working for One he loves. 

The difference between the two types of work might 

be illustrated like this. A private nurse might be hired 

to care for a sick child from eight o'clock till five 

o'clock every day, end she would give the child expert 

ca.re during these hours; but ~-,hen tho five o t clock whist lo . 
blew 1 she would leave this \/Ork behind. Her evening, 

after leaving her work, may be filled \'d. th entertainment 

and plea.sure• l~o one would say that she was not doing 

her job well, because aho would be doing all .that she ia 

paid to do. But follow this woman a little farther in her 

life, until she marries and has a child of her own. If 

at some timo ~ child becomes siek, ahe will give it the 

saoe expert care which she &avo to the other child; ho,rever, 
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o'clock as before. If the child develops a £over, she 
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will stay up half the night hovering at the child's bed

side, and all this without any mention of pay1 lhat is tho 

difference between the two cases considered hero? The 

difference is, that the woman is workine because of her 

love, not because of the money sho mght earn. It is such 

love which compels the sinner to obey Christ and to do Ria 

will faithfully, even at the cost of great sacrifice. 

A nromise ~ ,Q; la,., wrannod .!:!!l ia 11l• After con

sidering all theso aspects of Christianity, one may ask• 

" ibat, then, is Christianity?" The answer is, "It is a 

promise with a law wrapped up in it•" 1• n cannot earn this 

gift in any way, but God lays dot-m certain conditions which 

man oust meet in order to receive the p~omise. God's pur

pose is that man night show his faith in obedience, then 

God will be willing to give man the g1£t of salvation.1 

l .an has not earned the gift juot because he has done what 

God required; on the contrary, it is still a gift promised 

upon the .f'ul.fillment of certain conditions. The performance 

of the required eonditions is nevor equivalent to the earning 

of salvation. 11an is saved by faith, as his faith complies 

with God's conditions and is brought in contact with the 
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sa"Ving morit of Christ•s blood. The Christian "law" is only 

a part of tho "promise" system. It is not a legal ncoa.o" in 

the SUl'!'le sense as 1 .oses' law was. It actually consists of 

only those connnands or requiremonta, upon which the gif't 0£ 

grace is conditioned. So the Christian system is actually 

a promise, wit,h a ntPw" \'trapped up inside. 



CHAPTi:.li VII 

SUMMARY AN.J CONCLUSIONS 

I. SU~iARY 

It is quite obvious that Christianity su!fered a re• 

verse uhen tho t1riters of the socond century tended in the 

direction of legalisrl. Tho vibrant, saving faith \-1hich had 

so soon before been proputT,ated by tho Apostle Paul and others, 

ber;an to lose its influence in the writinrs o:f the Apo:Jtolic 

Fathers. Mon I s minds were led into channels of human effort 

and merit, and dependence upon God's grace began to £ado 

into the backc..,rou c of man t s relic:ious thought,, \ ·orks-

rir.ht oousness came into its own in such works as the 

She:nnerct gf ar.maQ and others• \/hen the Apoloeists spoke 

of Christianity, they also spoke of it as a "now lt:..w." 

Among the :orly Fathers of the Old Catholic Church, none 

was nore influontiul in promoting leGalism and merit than , 

Tertullian. Tertull.11 caet ChriGtian thou~ht into a ler~l 

ayster1, uhich endures to the present day in Catholic th-:mght • 

Augustine stands as a point or ref erencc in church 

history. From him flows in.fluence found in many schools o:f 

thour;ht. Ho turned mcn•s minds back to God's gr'lce. 

Augustina certainly emphasized the pouer of God's grace, 

but even his concept of ~race was legalize~ to some oxtont 
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through the influence of the Church's doctrine of merit. 

He saH the inconsistency between m-..rit and grace,. and 

tried to harmonize the two, but his efforts to do so con

tributed to his <nm inconsistency. Aur•ustinet s solution 

was to attribute ~11 merit earned by m£ln as based upon 

God's gift of grace; in other words, can earns only \'lhat 

God has previously given him. August,ine•s viow of ~race 

and faith was not ,~orfcct, but he at least sa.vecl Chris

tianity from a stagnant legalise, by hts return to the 

graco of God. 

In the Hedieval Period, the Chursb came to the 

front as the authority in relieion. The tendoneies 

seen in earlier history touard rigt..teousnes& by works 

of merit cat10 to dominance under the direction of the 

I-1edi1:::val Catholic Church. Scholasticism helped to ~d

vance the causo o~ merit throu~h its introduction 0£ 

htu:1.an philosophy. In the Swn.11a ~hcolo, .ica of Thomas 

\quinas, there is found 1. sum::ia.ry of the legc."listic 

thinking of this age. 

The Reformation Movement sprang fro~ a reaction 

to Hodicval teaching on the merit of hwnan works. t-:urtin 

Luther's misunderstood statc:-:ient of "faith alono" !·ras an 

effort to oscape the orroneouo interpretation given to 

the power o:f human works in tho -iedieval Catholic Church. 

In Luther's footsteps, there came John Calvin, asserting 
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tho same doctrine of njustificat1on by faith alone." 

Un<ler the impact 0£ Medieval thought, ~odern day 

Co.tholicisn still clings to tho doctrine of meritorious 

worxs. Protestant groups, in like manner, look b~ck to 

Luther £or tho inspiration of "faith alone." Due to their 

interpretation of Luther's misleading 0 faith alone" ot,c.te

ment, there is still a decided effort by Protestants to 

separate salvation from any connection with human effort. 

In this m.:..lnn~r, teaching on obedience to the requirements 

of the Gospel has been neglected. 

Liberalism has broken with all .rolit~ion in an 

effort to enthrone man upon the pedestal formerly occupied 

by God. Humanistic tondencien in the movement have made 

man his own savior and there.fore capablo of saving and 

parfecting himself. Liberalism's critical treatment of 

the Bible has had the effect of centering attention upon 

man and his capabilities. After two world wars 1 liberalism 

finds ite hope in m:m in a stago of bankruptcy; but, such 

men still look to 1:1a.'1 for the anaHer .. .. 
Neo-orthodox scholc1rs have realized th· 1t man is just 

as sinft.1 as the Bible says he io• end they have looked back 

to the :bible for the answer to man's problem. Barth,_ :.!runner, 

and Hiobuhr see God's grace as the answer to ma.n'o dile::mia. 

Such men sne that liberalism's tenets and critical investi

g~tion leave man in dosp~ir; for this reason, Nco-orthodox 



scholars t-each that can must take the "leap of faith," to 

escape his despair. Noo-orthodoxy looks back to the Bible 

and sees the emphasis of the Reform~tion, th~t is, grace 

and. faith. But Neo-orthodoxy docs not return all tho way 

to orthodoxy; it still wants to interpret the Bible aa a 

ttmyth.~ The Bible is not literal tru~h; it is merely the 

truth \trapped in symbolism. This return to grace• then, is 

not a real return to thG Dible's teaching of salvation 1tby 

grace through f~ith." 

Only in the Restoration !..ovement is there a :ronl 

return to the teaching of the Uet·1 Testament on faith and 

works. In the Restoration, non turned their eyes back to 

the New Testament teaching, and rejected all the erroneous 

historical interpretations. The Restoration did not sec 

"works alone t" nor "faith alone; n rather,. they saw "obedient 

faith" as it was taught by Paul and others in tho first 

century. 

II. CONCLUSIONS 

From a study of the historical interprotations of 

faith ar.d :orks., the following conclusions may be drawn. 

(1) The relationship of faith and works was mi.sinterproted 

as early as the second century. (2} Man•s natural tendency 

has been to make Christianity into o. legalistic system• ,-11th 



an emphasis upon htun:m ~rorks of merit. (J) Erroneous in• 

terprotationo of f'ai th and ,-,orko in c lier history h&ve 

been a factor in fostering other erroneous inte.pretations 

in later history. (4) .!en have been gu::.l~y of reacting 

uo stronwlY againot one false interpretation, that they 

have Slrung to the opposite extreme and fallon into Mot':1er 

error.. For instance, Luth~r reacted so strongly ago.inst 

the I-1edieval doctrine of morit, that he, in co'lfusion• ad

vocated an o~ually confuJing solution of "£~1th alone." 

(5) Interpretations of the relationship of faith and works• 

from the second century down to the Restor·tion, have been 

out of harmony with New Tostoment te chine; on the subject. 

{6) The erroneoua interpretations of fmth ard works, as 

found in history, have not boon duo to ruiy ambiguity in 

Neu Testament teaching. (7} Tho scriptural viow, as 

taught by Paul and the in3pired writu-s of the first cen

tury,. was not· restored clearly until the Reator~tion writers 
. . 

returned to the New Testamedt toaehing on faith and \.Orke. 
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