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ABSTRACT

At least twelve Greek words are used at various timgs
in the New Testament denoting some form or function of ser-
vice. The development of each word in its Greek and Septua-
gint backgrounds is unique; each word has a unique meaning
in the New Testament. Yet the English language cannot ade-
quately translate the full impact of these words as they
were used by the original authors. Tllumination of each
term in light of its philology is necessary.

Nine of the servant words are of particular importance
because of their use in the New Testament in describing
spiritual servitude. These terms are 55$Xoj , 5Z£Kov05,
FALS kéamup§63', kdffé:h, &#Muﬁ{éwJ,ékpiﬁwvg‘h7ﬁéﬁﬁ,and
&méqu along with their cognates. This thesis has attempted
to uncover through a thorough study of these words some of
the basic principles of Christian service. Because of the
promineﬁce of two of the servant words, So0Mdos and Jckkezos,
a chapter has been devoted to each, tracing the secular
Greek and Septuagint backgrounds of the terms, examining
their usage in the New Testament, and observing their devel-

opment in the writing of the Apostolic Fathers. These two
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terms are then compared and contrasted. Each of the remain-
ing words are examined in their philological develppment, in
their New Testament contexts, and in relation to the other
servant words.

The nine words considered in this thesis fall into
three basic groupings. One group is defined by subjection,
represented in the extreme by the 56bAes word group. The
Souhes is totally controlled by his master, having no voice,
no will, no independent actions. In the New Testament all
men are considered to be SevAsc in some form, either slaves
to sin or slaves to Christ. Freedom for the slaves of sin
is possible only through death -- Christ's death for man's
sake and man's death teo his own sin. Such emancipation from
sin necessitates a new servitude where man's ;ill is relin-
quished to the will of Christ. %7gm£tqj also is defined by
subjection and generally has reference to the servant of the
household. The distinction between master and slave implied
in this term is less severe than that of dooles. 7xis too
finds its norm in subjection, but because of its connota-
tions of "child," it often describes a relationship with a
master more intimate than that of otkézys or dovAos , thus
the designation of the Messiah as 75 Gedo |

A second grouping can be made of the servant words

which are defined not by their subjection but by their work

ARt



for the sake of others. The primary term in this group is
51£Kov0% which has its roots in the serving at table specif-
ically and menial service generally. In the New Testament
physical and spiritual Sthrovid can be distinguished, both
of which are crucial for the Christian, though spiritual
JEAKDVZA, specifically the ministry of the word, is viewed -
as more important, ‘Yfapffnj, ékpiT@tg and occasionally
)éLtouPﬁﬁ are also defined more by their service than by
their subjection.

Three of the servant words find their New Testament
emphasis in neither subjection nor in service rendered on
behalf of others but in priestly ministration or worship.
Aécmm¢5(% and \acrpéie are both used to describe the cultic
duties of priesté, the latter perhaps implying a stronger
notion of sacrifice. ,45<roqufh is descriptive of man's
work on behalf of those in the world who are Christless.
Aatpéh at times refgrs to the worship of Christians, even
to the sacrificial giving of their lives in service to God.
Found only once in the New Testament, ;Epoupyééf charac-
terizes Paul's priestly ministry in the service of the gos-

pel for the sake of the Gentiles.
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CHAPTER 1

A GENERAL INTRODUCTION TO THE PROBLEM

The Importance of the Study

In recent years a re-awakening has occurred in
Christian ranks concerning the function and significance of
Christian service. Religious journals are replete with
articles stressing the values, opportunities, and problems
associated with ministry. Many within the religious world
are questioning the traditional distinction between clergy
and laity. Numerpus people within the church claim to be
searching for "their gifts" or '"their ministries.'" Though
the current emphasis on Christian service is certainly
desirable, problems frequently arise because inaccurate and
mistaken meanings are assigned to the words '"ministry" and
"service." Too often the quest for meaning in this context
is tainted with theological prejudice and with an unwilling-
ness to re-examine the concept of ministry in light of its
occurrence within the New Testament. Therefore, a genuinely
Biblical study of the Greek words for service is in order.

Such a study would not only aid in correcting certain false
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notions, it would also aid in establishing correct ideas
concerning Christian service in the New Testament and its

implications in today's world.

The Statement of the Problem

At least twelve Greek words are used in the New Testa-

1 Each

ment to describe some form or function of service.
word has its unique philological background; each has a
particular meaning within its context. In some instances,
the service is voluntary; in others, it is not. In some
contexts, the New Testament authors encourage their readers
to be servants; in others, service is to be avoided. Ser-
vice is described as being both menial and lofty, insignifi-
cant and momentous, the cause of deep sorrow and the source
of great joy. The overall task of this thesis will be to
draw from this material a basic understanding of the
meaning of Christian service and the fundamental principles
which give the concept eternal impact.

Two words stand out in terms of usage and theological

significance: &5Uhos and Scdwovos and their cognates.

1Three of the terms will not be considered in this
thesis. ‘£pyiSousc and wxpé X only occasionally describe
a relationship of service. X {vfcos and wewrOwods are
rarely found in the New Testament. None of the terms shed
significant light concerning spiritual servanthood or the
servile relationship of man te God.
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An understanding of the Christian responsibility in ministry
is dependent upon an understanding of these two words indi-
vidually, in contrast with each other, and in comparison
to the other servant words in the New Testament.

The Occurrences pf the Servant Words
in the New Testament

The idea of service is represented most often in the
New Testament by the terms Jovhos and Jckko#os and their
cognates. The use of these two ‘terms far outnumbers that
of any other servant word found in the Scriptures. Out of
the 397 times service is mentioned by the New Testament
writers, Jovneos, Jcikozos, and their cognates are
employed 260 times: 600 dos 165, Schwovos 95,

AoONes , most often translated "slave" or "servant"
in the Revised Standard Version, is found 123 times in the
New Testament: seventy-two times in the Gospels (thirty in
Matthew, five in Mark, twenty-six in Luke, eleven in John),
twenty-nine times in the Pauline epistles, once in James,
three times in the Petrine epistles, once in Jude, and
fourteen times in Revelation. The feminine form, JEZAW,
is used only in Luke: Luke 1:38, 48 and Acts 2:18.

Ao A& wn, translated either "slavery" or "bondage'" in the
RSV, is used four times by Paul and once by the author of

1

L& . . . M
Hebrews, Aecoicvw, '"to serve,'" is used six times in the
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Gospels, twice in Acts, and seventeen times by Paul,
BouvhZw, "to enslave," is found once in Acts, six times in
the Pauline corpus, and once in II Peter. Aooliyuwyéw,
"to subdue," is found only in I Corinthians 9:27.

Achxowss and its cognates are used more by Paul
than by any other New Testament author. Usually translated
"gervant," "minister," or '"deacon" in the RSV, Jcirxowss is
found twenty-nine times: eight times in the Gospels and
twenty-one times in Paul's writings. Acarov i | "service"
or "ministry," is found thirty-two times in the New Testa-
ment: once in Luke, eight times in Acts, once in Hebrews,
once in Revelation, and twenty-one times in the Pauline
epistles. Acwxkoréw , "to serve" or "to minister," is
used twenty times in the Gospels, twice in Acts, once in
Hebrews, three times in I Peter, and eight times by Paul.

Though the other servant words are used less often
in the New Testament, their usage nevertheless is signifi-
cant, JAeLtOuPKEQ, usually translated "minister' or "ser-
vant' with religious or ritualistic connotations, is used
along with its cognates fifteen times, all by Luke, Paul,
and the author of Hebrews. Bepirwv is used only once in
the New Testament, Hebrews 3:5, and is translated '"'servant."
Ge pareow, Yto serve' or "to heal" is found thirty-six

times in the Gospels, five times in Acts, and twice in
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' is used

Revelation. erdﬁ?ix, "serving" or "healing,'
twice by Luke and once in Revelation. Though the basic
meaning of 7ics is "child," sixteen of the twenty-five

times it is used in the New Testament, "servant" is implied:
eight times 7#.5 describes an attendant or houseservant,
eight times it describes the servant of God. ‘7%7pgt75,
translated "servant,'" 'guard,'" "officer," "attendant,'" is
found twenty-three times, mostly in the Gospels. The verb
form, duvﬁperéw, is used three times, only in Acts. )OCKéz¢g
translated "servant" with the connotation of household

slave, is found once each in Luke, Acts, Romans, and I Peter.
A&ZPéid, translated 'service," "worship," "ritual duties,"

is found once in John, twice in Romans, and twice in Hebrews.
/\atpeﬁug "to serve," "to worship," is found twenty-one
times: once in Matthew, eight times in Luke/Acts, four
times in Paul, four times in Hebrews, and twice in Revela-
tion. €16P00P64;U is found only once in the New Testament,

Romans 15:16, and is translated "minister."

The Organization and Method of Procedure

In prder to determine the meaning of 'servant" in
the New Testament, the following steps will be taken:
1. A word study of J60Ns will be undertaken to

determine the early meanings and development of the word
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group, its Septaugint and Jewish usage, its usage by the
New Testament authors, and its usage in the early church.

2. 1In addition to tracing its background, Septua-
gint, New Testament, and Patristic usage, Jciﬁov@f,hfth-
will be compared with So0des and its cognates so that the .
characteristics they share and those that are unique will
emerge.

3. Advdes and Jehkovos will then be contrasted with
the other servant words used in the New Testament: W@fls 3
e LCOdefgf, AATP Ein A, ‘cepoop afe/u-; Q&Fo:n-'u)-V, 577”7 pf’n]s and
=13 vCé/t‘r) s

4, Finally, a summary will be given and conclusions
made as to the meaning of Chrisian ministry in light of the
New Testament usages of Jowuies Jcdkoves, and their

near-synonyms.

The Scope and Limitations of the Study

Numerous questions and problems arise in considering
the meaning of service or ministry in light of New Testament
teachings. Many of the issues concerning Christian ministry
will not be discussed in this paper. Since this thesis is
chiefly concerned with the meaning of Jsodss and Jeirovos
in the New Testament, its scope will be limited to those

areas that give significance and import to the terms. This
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study, for the most part, is a historical one: it is con-
cerned with the various contexts in which service was
rendered in the New Testament. The primary task is to
uncover the meaning of ministry in the minds of the early
Christians. The contemporary church's attitude toward
service should be derived from this basic understanding.

This thesis will not investigate in depth the office
of deacon. Discussion concerning the establishment, devel-
opment, qualifications, and functions of the deacon (or
deaconess) has not typically illuminated the broader ques-
tion of the meaning of service for the child of God. The
fact that the office is so designated by a word exemplifying
service, however, further indicates the importance of the

concept as it is found in the New Testament.



CHAPTER II

THE MEANING OF THE AO0YA0S WORD GROUP

The Greek Background of Acodoes

Although a wide vocabulary existed in the early Greek
writing for the concept of slave, Joohos was the basic word
and remained so throughout Greek history. 1In the Homeric
and Hesiodic literature, éyéﬁ and J60Aes were both used to
describe the slave, with very little distinction between
the terms.l qujs died out quickly, surviving only in Greek
poetry.2 A EdNes emerged as the primary word for slave.
Though its etymology is uncertain3 the early meaning of
Joodes is clear and is essential in understanding the Greek

philosophy of slavery.

v, 1. Finley, "Was Greek Civilization Based on Slave
Labor?," Historia 8 (1959):146.

21bid.

35ome older lexicons offer conjectures as to the ety-
mology of dounes. For example, John Pickering (A Comprehen-
sive Lexicon of the English Language [Boston: Rice & Kendall,
1855] , pp. 320, 324) conjectures that Jévdes is derived from
déxos (deceit, fraud, treachery, cunning). R. C. Trench
(Synonyms of the New Testament [Grand Rapids: Wm. B. Eerd-
mans Publishing Co., 1948], p. 30) asserts that Séw (to tie,
to bind) is the root word. Most modern lexicographers leave
the question open. The issue is not crucial since the devel-
opment of 369Xes can be traced to the earliest extant
writings.
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The Hellenistic attitudes regarding slaves can be
learned primarily through incidental remarks and through
descriptions of the treatment accorded the slave. The
Homeric poems and the plays of Euripides depicted clearly
the servile relaéionship of ddVdes to Jeoworys | as did the
histories of Herodotus and Thucydides. The ancient writers
described almost casually the life of the slave. Few efforts
were made to justify the practice; the institution was sim-
ply taken for granted. 1In the late fourth century, Lysias,
in a speech written for the use of a cripple appealing a
decision made by the Athenian Council, argued: '"I have a
trade which brings me in a little, but I can barely work at
it myself and I cannot afford to buy someone to replace

myself in it."* In the pseudo-Aristotelian Qeconomica, the

peripatetic author asserted the following: '"Of property,
the first and most indispensible kind is . . . the human
chattel. Our first step therefore must be tp procure good
slaves."? Polybius in the second century B. C. spoke of
"necessities,'" such as ''cattle and slaves," the best of
which came from '"the countries lying round Pontus . "0

Numerous other references could be noted.

4Lysias On the Refusal of a Pension to the Invalid 6.

SAristotle (pseud.) Oeconomica 1.,5.1.

bpolybius 4.38.4.



10

A conscious theory of slavery is not evident until
the teachings of the Sophists, of whose writings only frag-
ments exist./ A systematic statement of the problem and
discussion of the issues did not exist until Aristotle's
Politics. Whether through the polemics of Aristotle and
Plato or through incidental discussions in other Greek writ-
ings, the Hellenistic philosophy of SouA¢td and the meaning
of the term 400Aes can be clearly seen and constructively
analyzed.

An excellent way of determining the meaning of a word
is by examining that with which the term is contrasted.
Identifying various antonyms of 400Xss should be a begin-
ning, at least, in the discovery of its meaning. Aeschylus,
for example, indicated the degradation of slavery in Prome-

theus Bound. 1In the midst of great anger, Prometheus

exclaims: ', . . Zeus shall learn how different it is to be
0 3/ o ng 5/-\ \

a sovereign (LpXecv) and a slave (doohéverv), The doUVACS

in this passage is contrasted with one who is in authority,

who has dominion over his subjects, who has access to

"Robert Schlaifer, "Greek Theories of Slavery From
Homer to Aristotle, Harvard Studies in Classical Philology
47 (1936):165.

8Aeschylus Prometheus Bound 926.
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power.9 The slave is without power and in subjection.
Similarly, Homer contrasted slave (JowAeco?) with king
(pakaqé;).lo Implied in the term /94fh¥35 is "lord, mas-
ter, leader of the people."ll The Js2dcc are not the rulers
but the ruled, not the powerful but the powerless.

Sophocles, in the mid-fourth century, asserted that
a city mamned by slaves is a city without men.2Z This
striking contrast between man and slave is carried a step
farther by Plato in the Gorgias. Not only are the dsovlec
not men, they are not even manly (i#éﬁéﬁouj.13 They do not
by their nature have the basic characteristics of manliness.
ZQud?eima involves masculinity, virility, and courage.l4 To
the Greek mind, the slave was not worthy of manhood. The
avnp and the Sod)es had little in common. Their respective
functions and purposes were not the same. Though their
relationship was not totally antagonistic, each depending

in many ways on the other, their characters by the fourth

9Henry George Liddell and Robert Scott, A Greek-English
Lexicon, revised by Henry Stuart Jones, 9th ed., (Oxford: The
Clarendon Press, 1940), p. 447.

104pmer Odyssey 24. 252, 253.

1l1iddell and Scott, Greek-English Lexicon, p. 309.

12Sophocles Oedipus at Colonus 917.

13platoe Gorgias 491d.

L477ddell and Scott, Lexicon, p. 197.
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century were viewed as so antonymous as to be almost mutu-
ally exclusive.

In the Homeric world, the total separation of if{P
and 360des had not fully occurred. Some, at least, recog-
nized that a slave could possess the highest virtues,15 but
unless he had earned the respect of men by his individual
merit, he was regarded as merely a piece of property.16
During the rise of the Hellenistic aristocracies, however,
an attitude of contempt for the slave gradually dominated
the popular thought.l/ 1In Sophocles’ Ajax, for example,
Agamemnon expresses utter disdain for all slaves.l® The
Athenian, in Plato's Laws, argues that "the soul of a slave
has no soundness in it, and that a sensible man should never
trust that class at all."!? Isocrates recorded that the
Lacedaemonians considered the slave worse than criminals and

thieves.?0 The relationship between Xz&pores and doD Aos,

155chai fer, '"Slavery From Homer to Aristotle," p. 113.
161hid, (See Homer 0d.22.35-37.)

17 1p14.

18Sophoc1es Ajax 1228ff,

19Plato Laws 776e,

2OIsocrates Panathenaicus 214&.
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according to Aristotle, is the same as between a man and a
tool (5?Y&VDV), for "the slave is a living tool.'"Zl
Therefore, a man can be a friend qua man but not a friend
qua slave.22 The Greek philosophy of slavery, then, con-
trasted the Jo@les not only with kings and sovereigns but.
also with man himself.

Further insight into the meaning of d50Mes can be
gained by examining that with which the term is associated
in the Greek literature. For example Polybius, as was men-
tioned above, linked the dJ&0Aec with cattle.?3 Two centuries
earlier, Xenophon suggested that "in dealing with slaves the
training thought suitable for wild animals is also a very

n24 Slaves, at least to

effective way of teaching obedience.
the Greek aristocrat, were chattel to be used as willed.
Though not the same as wild or domestic animals, their func-
tion was virtually identical. According to Aristotle,

. . . the usefulness of a slave diverges little from that

of animals; bodily service for the necessities of life is

forthcoming from both, from slaves and from domestic animals

2lpyistotle Nicomachean Ethics 1161b.
22

Ibid.

23 polybius 4.34.4.

24Xenophon Qeconomicus XIII.9.
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alike,"2% The life of the J0vVAss in the Greek culture was
in many respects the life of the animal.

The primary factor which distinguished the slave from
the free man in the Greek culture was the binding of the
slave's will. The mark of the d80)5 was that he was not
his own master. His will was not his own. His 6@@% and his
W%Xﬁ/ belonged to another. He wés, in the truest sense,
property. Diogenes Laertius in the third century A.D. attri-
buted the early Stoics as saying, '"Freedom is the power of
independent action, whereas slavery is the privation of the
same."2® The contrast between & e erc/ou/ and Jdo Ur\éfv‘\ is
at the heart of the Greek view of slavery. 1In some ways no
man in the world is free, according to Euripides, '"for he is
either a slave to money or to fortune . . . or people . . .
or fear,'" each of which "prevents him frem following the
dictates of his heart.'"2/ The slave is not even allowed to
utter his own thoughts but must bear "the follies of his

rulers. 28 Xenophon, in exhorting his officers to submit

25pristotle Politics 1.2.13.
26Diogenes Laertius VII.121.
27Euripides Hecuba 864-867.

28Euripides The Phoenician Maidens 391-394,
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to the rule of Cyrus, contrasted the free man with the
slave:

We must distinguish ourselves from slaves in this

way, that, whereas slaves serve their masters against

their wills, we, if indeed we claim to be free must

do of our own free will all that seems to be of the

first importance.29
According to Plato, whatever might be enslaved, whether it
be man or city, "it least of all (does) what it really
wishes."9 The desires and the will of the doUNos are
subservient to the decrsrys. He "wholly belongs to the
master."3l The 450X0s cannot even contradict his master.32
He has no human rights. He is less than a man. No man
desired the 1life of the So0dos , for to the slave "it is
better to be dead than alive.'33 c(allicles, in Plato's

Gorgias, aptly summarized the Greek attitude toward slavery:

"How can a man be happy if he is a slave to anybody at

all ? II3£|-

29Xenophon Cyropaedia 8.1.4.

30Plato Republic 577d.

31Aristot1e Politics 1.2.6.

32Aristotle Metaphysics 3.2.7.

33plato Gorgias 483b.

34Plato Gorgias 49le.
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The distinction between the slave and the non-slave
was not always as clear as might be imagined. The ancient
Greek society consisted of a spectrum of statuses ranging
from the J02Xos at one end to the free citizen at the other.
In varying degrees of bondage in between were the helots,
the debt-bondsmen, the conditionally manumitted slave, and
the freedman.>° All six categories rarely, if ever,
appeared conéomitantly, nor were they equally significant
in all periods of Greek history.

For the dodAos , manumission was at least possible.
In fact, according to Scott Bartchy, manumission was a fre-
quent practice in both the Greek and Roman societies, so
much so that Augustus Caesar in the first century was pro-
voked to introduce laws restricting the numbers and ages of
slaves who could be lawfully manumitted.3® Masters chose
to free their slaves for several reasons. Owners often
motivated their slaves to hard work by promising them manu-
mission after many years of service, thus increasing the

efficiency of their work.37 Some slave-owners found it

35Fin1ey, "Was Greek Civilization Based on Slave
Labor?," p. 147.

365, scott Bartchy, MAANON XPYsAL First-Century
Slavery and the Interpretation of I Corinthians 7:21, Dis-
sertation Series, no. 11 (Missoula, Montana: Society of
Biblical Literature, 1973), p. 88.

371bid.
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difficult to provide both for their slaves and for them-
selves. Slaves were relatively expensive to own, especially
when they grew old and their output lessened. 1In such
situations the owners often totally freed their slaves, or
they provided a conditional manumission, or occasionally
they employed them as freedmen.38 TIn some cases the owner
freed his female slave in order to marry her.39 Some slaves
were freed according to the testament of a deceased owner
usually on the condition that they mourn publicly for a set
period of time.%0

The methods of granting manumission varied. Often
a third party (whether individual or group) was the agent
of manumission, either by acting on behalf of the slave who
bought his own freedom, or by purchasing the slave himself

41

and freeing him. Some slaves were manumitted through an
act of sale to a god. The slave indirectly bought his own
freedom by placing money into the temple treasury out of

which payment was made to the master. The slave legally

became the property of the god.42 In the Delphic

381bid., 88, 89 391bid., 90
401hid., 90, 91 4lypia., 97
42

Adolph Deissmann, Light From the Ancient East
Trans. Lionel R. M. Strachan (New York: Macmillan, 1951),
p. 322,
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inscriptions recording slave manumissions,43 four liberties
are mentioned as comprising the substance of freedom:

1) He is to be his own legal representative. He
is his own master.

2) He is not subject to seizure of property.

3) He may do what he desires to do.

4) He may live where he desires to live. %%
These characteristics basically distinguished the slave from
the non-slave. But freedom, to the Greek mind, was divis-
ible. A freedman might be in possession of any one, two, or
three of the elements necessary for complete freedom.%45 1In
many instances, the Jo0Aes became legally free but had only
partial or even no control over freedom from arrest, freedom
of action, and/or freedom of movement.#® The Greek society
was one in which a man could be part free and part slave.
Emancipation was often incomplete,.

While manumission was a frequent practice both in the

Greek and Roman societies and while slaves especially in the

43recorded in volume II of Collitz-Baunack, Sammlung
der griechischen Dialekt-Inschriften.

“y. L. Westermann, ''Slavery and the Elements of
Freedom in Ancient Greece,'" Quarterly Bulletin of the Polish
Institute of Arts and Sciences in America (January, 1943):10.

“31bid., 12.

“Sae . L
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first century generally had some expectations of manumis-
sion, the decision of manumission was entirely in the hands
of the owner. Even if the slave had a ready purchaser or a
large amount of money to purchase his own manumission, the
prerpogative belonged to the master. According to Bartchy,
"this decision usually served the master's own advantage
and was not based on any particular concern for the inter-
ests of the person in Slavery."47 In fact, the slave who
had little interest in manumission did not have the right
to refuse it.48 Even in the question of manumission, the
dobhes was under the total control of his owner, possess-

ing no rights.

Jewish and Septuagint Usage

of Adddos
Slavehood is a common theme in the 0ld Testament.
The idea of slavery is broadly used to describe service of
both individuals and nations. The usual Hebrew word for

service, ¢ebed roperly meaning 'worker,' occurs almost
» 3 p 3

800 times in the 01d Testament.49 In most of these

47Bartchy, First-Century Slavery, p. 104,

481hi4.

49a1an Richardson, A Theological Word Book of the
Bible (New York: Macmillan, 1951), p. 223.

» : ]
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instances, the workers were the property of their masters,
thus implying slavery. AEDMM, KTA. is the word group most
frequently used in the Septuagint in translating ¢ebed,
crowding out the various near—synonyms.SO A study of the
institution of slavery in the 0ld Testament, and an examina-
tion of the JcoXies word group in the Septuagint, should
provide a background for understanding Jéo\es, k. in the
New Testament,

As in the classical Greek literature, the existence
of a slave system is presupposed in the Old Testament. Many
0ld Testament characters, including Abraham, David, and
Solomon, possessed slaves. Domestic slaves had few rights
and were considered as property like domestic animals. Men-
servants and maidservants in Genesis 24:35 are grouped with
flocks and herds, silver and gold, and camels and asses.
Slaves were regarded as little wmore than chattel. They
could be bred as money51 and, like land, they could be

inherited.52

Soﬂgiﬁ, properly translated "child," is used at times
in the LXX for ¢ebed, especially in the Servant-poems of
Isaiah,

Slpendus 21:21.

52Leviticus 25:46,
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The treatment of slaves in the Hebrew culture, though
generally harsh, differed from that of the Greeks. Master
and slave were seen as possessing the same human dignity,
of being, figuratively, of the same blood. 1In the words of

Job:

If I have rejected the course of my manservant or

my maidservant when they brought a complaint against

me, what then shall T do when God rises up? When

he makes inquiry, what shall I answer him? Did not

he who made me in the womb make him? And did not

one fashion us in the womb?
Sirach, several centuries later, wrote that servants should
be appointed to the kind of work that befitted them. 1If a
servant chose not to obey, the master was to "make his fet-
ters heavy."54 But nothing was to be done that was "without
right."33 "“If you have a slave, treat him as yourself, and
do not be furious against your own blood.'"0

Though all slaves in Israel were generally treated
better than those of the Greeks, some distinction evidently

existed between an Israelite slave and a Gentile slave.

Poverty could reduce an Israelite into a bondage no worse

5370b 31:13-15.
S4girach 33:28.
55v. 29,

56v. 30.
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than that of a hired servant.?/ The servile relationship
was to last no longer than six years.58 If the year of
Jubilee came during the six year period, the Hebrew servant
regained his liberty and recovered the property he had lost
in his time of need.’®? All slaves benefitted by the Sabbath
rest®0 ang partook in the Paschal celebration.®l The fact
that some slaves chose to remain with their masters follow-
ing their six years of servitude is an indication of kind

62 The masters did not have the right of life

treatment.
over their slaves;63 slaves were given their freedom if
abused.® Some gained positions of great importance in the

family®5 and could join their master's family by marriage.66

A slave could inherit the property of a master who had no

57Leviticus 25:40,

38Exodus 2152,

59Leviticus 25:40, 41,

60Exodus 20:10.

6lExodus 12:44,

62Exodus 21:5, 6 and Deuteronomy 15:17.
63Exndus 21:20.

64Exodus 21:26, 27.

65E.g., Abraham's servant in Genesis 24:2ff.

661 Chronicles 2:35,
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children,67 and could even be one of the heirs of a master
who had sons.®8

The humane treatment of Jewish slaves is an important
0ld Testament theme. The master is discouraged from being
unjustly harsh to his servants because of the deliverance of
his predecessors from the slavery of the Egyptians.69 This
national redemption from slavery, according to Hans Walter
Wolff, constitutes "a solidarity" for the Hebrew master,
both "with his fathers'" and "with his slave."’® That the
overwhelming sentiment is in favor of the slave rather than
the master is demonstrated in the regulation for runaway
slaves:

You shall not give up to his master a slave who has

escaped from his master to you; he shall dwell with

you, in your midst, in the place which he shall

choose within one of your towns, where it pleases

him best; you shall not oppress him,

This law is apparently unique in the ancient orient. In

other cultures, the returning of a slave to his master is

67Genesis 15:2.
68pyoverbs 17:2.
69Deuter0nomy L1515,

’OHans Walter Wolff, "Masters and Slaves,'" Interpre-
tation 27 (1973):268.

71Deuteronomy 23:15, 16.



24

the primary consideration. In the words of Wolff,
The free Israelite who is mindful of God's acts in
the history of salvation is to be sympathetic to
the runaway slave rather than to his master. Here
we perceive not only a trend toward the humane
treatment of slaves ., . . but an apparently increas-
ing tendency toward regarding the slave as the
equal of the free man, and therefore a tendency

which leads in the direction of the liberation of
slaves.

The kind treatment of Hebrew slaves should not be pverstated,
however. Even for the Israelites, it was better to be a
free man than a slave.

The treatment of the Jews' Gentile slaves was somewhat
different than that rendered their own people. These slaves
were acquired from the surrounding nations and through pur-
chase from foreigners passing through the land.’3 The inhab-
itants of towns not belonging to Canaanites’# became subject
to the people of Israel, falling into a sort of serfdom. /3
This class of people was assigned to various labors and

public works. They numbered approximately 153,600 in

II Chronicles 2:17. Private slaves may also have been taken

72Wolff, ""Masters and Slaves,' p. 209.
73Leviticus 25:44, 45,

74The Israelites were instructed to ''save alive noth-
ing that breathes' in the Canaanite towns (Deut. 20:16ff).

75Gustav Friedrich Oehler, Theology of the (0ld Testa-
ment (New York: Funk & Wagnells, Publishers, 1885), p. 244.
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from among these alien workers.’® These slaves were con-
sidered to be property.77 However, a Gentile slave, if
circumcized, obtained the right to partake of the Passover
and was distinguished from aliens and hired servants.’8

The treatment of both Hebrew and Gentile slaves in the
01d Testament was evidently more humane (or perhaps less
inhumane) than that which existed among other nations of
antiquity. Slavery was practiced by the Jewish people but
not in the same manner as that found in other cultures. The
Essenes went so far as to abolish slavery as being unnatural
and inconsistent with the common brotherhood of mankind,/?

In addition to describing the servile relationship of
the personal slave to his master, the J60%0s word group is
used in the Septuagint in defining other relationships.

1. Slavery and kings. Having the basic meaning of

dependence or servitude, the Joodes word group denotes a
restriction of freedom, sometime voluntary but usually not,

and is the most frequently used linguistic form describing

761hid,
77Leviticus 25:45.
78Fxodus 12:44, 45,

79Oehler, Theology, p. 245.
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the relationship between subject and king.80 David is
described by others as the dsodes of Saul,81 a description
he uses for himself in I Samuel 26:18. Joab becomes David's
Jsoxes 82 Rehoboam was counselled to "speak good words
before the people and serve them' in order that the people
be servants of the king.83

Because of its history, Israel perhaps viewed its
kings from a different perspective than did other nations
of the ancient orient. TIsrael could not trace its origins
to a monarchy which was well established and highly exalted;
rather its very identity was that of a slave nation deliv-
ered from the hands of the Egyptians. The monarchichal
system in Israel developed slowly and painfully. Because
of the national recoil against the oppression of slavery,
the king was viewed as the defender of the oppressed. In
the words of the Psalmist:

May (the king) judge thy people with righteousness,

and thy poor with justice!

Let the mountains bear prosperity for the people,
and the hills, in righteousness!

80Theolqgical Dictionary of the New Testament, s.v.
"Asures," by Karl H. Rengstorf, vol. 2, p. 266.

81

I Samuel 19:4.
8211 Samuel 14:19.

831 Kings 12:7.
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May he defend the cause of the poor of the people,
give deliverance to the needy,
and crush the oppressor!8
The king ideally was the servant of his people. This ser-
vant role is most poignantly described in the Servant Songs
pf Isaiah. The true ruler turns his back to the scourge585
and bears pain and chastisement on behalf of others .86
According to Wolff,
This man is not merely a brother among brothers,
like the king of Deuteronomy 17; nor does he merely
take the side of all the oppressed like the king
of Psalm 72; he switches roles completely. He
takes the place of others, he bears their pg?ish—
ment and distress, while they are set free.
This 0ld Testament perspective of the servant king antici-
pates and finds its ultimate fruition in the Messiah of the

New Testament.

2. National bondage. When 7&<s is used for “ebed in

the 0ld Testament, a natural relationship is inferred, while
bo0oNos is pften used to describe bondage that is illegal

or unreasonable.88 Thus 530X05,i{C>. is used in the

84pgalm 72:2-4; see vv. 12-14,
831saiah 50:6.

861saiah 53:4, 5.

87Wolff, ""Masters and Slaves,'" p. 265.

88Rengstorf, "Abvhes," p. 266.
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Septuagint in describing the servitude of one nation to
another. The Israelites were the 36Plot of Egypt.89 Their
bondage was a burden to them?0 and was exceedingly cruel.91
They were servants of the Mesopotamians,92 the Moabites,93
the Babylonians,94 and other nations. The Philistines
became the servants of Israe1.95 tdaUAé; in the 0ld Testa-
ment was both individual and collective in nature,

3. Service to a god. Service in the 0ld Testament

was not restricted to man qua man but was extended to the
divine as well. The worshippers of a god are called his
servants. Apuhéow and ﬂFoffd?%L) are often found in the
same context. Ahab "served and worshipped" Baal?® ag did
Ahaziah97 and Manasseh.98 God warned his people against
serving other Gods because it would be a "snare" to them, 99
yet the Israelites often turned to the service of other

gods.100

89Exodus 6:5; 14:5, et al.

90Exodus 6:6.

91lExodus 6:9. 92Judges 3ii8l.
93Judges 3:14, 9%71saiah 14:3.
951 Samuel 17:9ff. 961 Kings 16:31.
971 Rings 22:53. 9811 Kings 21:3.

99Exodus 23:33. looJudges 10:6, et al.
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That the Sooles word group is used in the Septuagint
to describe the worship of that which is divine is signifi-
cant. Rengstorf states, '"The climax of the historical
development is reached when the group comes to describe the
relationship of dependence and service in which man stands
to God.10l This service to a god or gods stands in contra-
distinction to the usage of JooNes , xoh. in the Greek
world. Serving Yahweh was not only acceptable but desirable
to the Jewish mind.

Service to the one God in the 0ld Testament far
exceeds mere compliance to written laws. Samuel instructed
the people to "fear the Lord, serve him, hearken to his
voice . . .," and further, '". . . serve the Lord with all
your heart.'102 payid instructed Solomon to serve God "with
a whole heart and a willing mind." 03 AouoNébecs in the
Septuagint dencted service to God, not in the sense of an
isplated act of worship for which kxtpékzﬂ and :NeLCDupKéLV
are most often used, but in total commitment to God.104 The

relationship of God and his servants is most clearly seen in

101Rengstorf, "Asodos," p. 267.
1027 samuel 12:14, 20.
1031 Chronicles 28:9.

104Rengst0rf, "Aooros," p. 267.
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the Psalms. Only twice in the Psalms does JovXoes refer to
something other than a servant of God.105 God is the ulti-
mate object of service. He is to be served with fear, 106
He redeems the life of his servants,107 and blesses them,108
God keeps his promises to his servants.109 He shows his
servants compassion.ll0 In the Hebrew mind, to be a servant
of God is not a burden but an honor. Exemplary men of God
in the 0ld Testament are called dooloc. 11l  The prophets of
God are frequently called his 000,112 The nation of
Israel collectively is the 8§60Nos of God.l13

Because of its servile relationship to God, the nation
of Israel was God's agent in serving the world. Isaiah

exhorted Israel to proclaim the good news of Ziom to the

105pgalms 104:17 and 122:2.
106pgaims 2:11.

107psalms 34:22.

108Psalms 116:7.

10%psa1ms 119:65, 76.
110psalms 135:14,

111E.g., Abraham, Psalms 105:42; Moses, II Kings 18:12,
David, Psalms 89:3.

11277 Kings 9:7, Jeremiah 7:25, et al,.

1131g5aiah 49:3.
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cities of Judah,l14 to be witnesses for God,115 to fulfill
their responsibilities of service because God called them
to that service.ll® Israel was God's chosen agent to pro-
nounce judgment on the nations.1l7 God's glory was found
through his servant Israelll8 modelled by Isaiah himself
whose cause was God's causell? and whose strength was God's
strength.120 Israel's election was an election to service
both to God and to man.

Although JouMeia in relation to God was always an
admirable trait to the Hebrew, it gradually diminished in
significance in relation to one's fellowman. The §60Mos of
man was viewed more and more disparagingly by the Israelites.
By the time of Christ, the Jew generally regarded the slave
as the lowest form of humanity, nothing more than chattel.
To note the perjorative nature of the term, ngkﬁ came to
be one of the worst insults that could be hurled against

another. According to one proverb, a dog is more honorable

llalsaiah 40:9,
1154310, 44:8.
11641:9.
11749.1.
11849.3,

1199 4. 120,49 5,
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than a slave. While the idea of 0¢0vAé¢cn in Jewish lit-
erature does not carry the stigma most often found in the
Greek writings, it nevertheless provides a striking back-
ground from which the d60N05 word group can be clearly

viewed in the New Testament.

The New Testament Usage of Agphos

An understanding of the J00Nos word group in the New
Testament is dependent upon an awareness of its philo-
logical background. The New Testament usage 0f¢£@%05, T,
was influenced by the cultural, intellectual, and linguistic
structure of its time -- it cannot be separated from its
usage in Jewish and Hellenistic literature. Nevertheless,
the New Testament view of service is decisively unique.

’
Aourétd in the New Testament, as in the Greek and
Hebrew writings, involves the subjugation of one will to
. . 4 = : B R, .
another. The servile relationship is sometimes to Jeovorys
: 123 =
and more often to Kopeos. In relation to these terms,
- . it
SooNéis is seen as all-encompassing, totally binding, leav-

ing no place for one's own will. With few exceptions, the

121From the Mekilta Expdus, the Tannaitic Midrash on
Exodus, cited by Rengstorf, "Advies,” p. 271.

lzzE.g., Titus 2:9.

123E.g., Matthew 10:24, Colossians 3:22,
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gospel writers use é;DAaS to describe the relatlonship of
the personal servant to his master. The centurion's slave,
for example in Matthew 8:9 did whatever his master asked of
him. The will of the master superseded the will of the ser-
vant. Such is true in most of the parables of Jesus in
which servants are mentioned. The JoOloc in each case are
subject to the authority of their masters. The masters have
the right to reward them or condemn them.l24 In the Pauline
epistles, the relationship of the slave owner to slave is
similar. The J6droc are instructed to be obedient (¢makoco -
¢ze¢) to their earthly masters with fear and trembling (féﬂgu
KAC fpﬁ@ou) and with singleness of heart (&fkétqtl. r$5
KApétAS).125 Slaves are to be submissive (Jﬂvtikfergdo to
their masters; they are to be well-pleasing (;ﬁogrrou5) and
not contradicting, stubborn, or obstinate (&pczi\éxazqaﬁ).126
The relationship of slave to his master in the New Testament
is parallel to that found in Jewish and Hellenistic literature.

Though the J&20M0s word group is used similarly in the
Greek and Hebrew writings and in the New Testament, a new

perspective and new attitudes concerning slaves and slavery

124cf. Matthew 18:23-25, Luke 19:11-27, and many others.
lstphesians 6:5, cf. Colossians 3:22.

126Titus 2:9.
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are introduced in the New Testament. The §60%¢ are never
spoken of disparagingly by the New Testament authors.
According to Rengstorf, "The judgment on the slave (in the
New Testament) is always material, and it remains so even
when‘it is severe,"127 The 'wicked servants" in Matt-
hew 18:32, Matthew 25:26ff, and Luke 19:22 are so called
because of their abuse of other people or material things,
not because of their position of servitude. "The $d0dos is
never despised or rejected simply because he is a slave.'128
This attitude toward slavery stands in contrast with the
Greek and Jewish views. Since a slave was chattel, the
Greek and Jewish master could and often did treat him in any
manner desired. Few laws restricted the actions of master
toward slave. But the law of Christ demands a new outlook
on slavery. Slaves are seen in the New Testament not as
inferior but as fully equal to their masters. Jesus nowhere
advocates an overthrow of the institution of slavery. The
New Testament, rather, introduces a new spirit of love each

man for the other.129

127Rengstorf, "asdAes," p. 271.
1281pi4.

1295ee Galatians 5:13.
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Paul seems largely indifferent to the issue of slavery.
In the words of Scott Bartchy:

Nowhere in Paul's writings can we find an attempt

either to justify or to call in question the insti-

tution of slavery as such . . . Paul apparently

regarded slavery as a normal part of society. 130
In I Corinthians 7:20, Paul encourages everyone to "remain
in the state in which he was called." However, the issue is
muddied somewhat in the next verse. The vagueness of the
Greek allows verse 21 to be translated either: '"Were you a
slave when called? Never mind. But if you can gain your
freedom, avail yourself of the opportunity,” or . . make
use of your present situation instead.” Scholarly defenses
have been made of both positions.l31 Bartchy's exhaustive
analysis of this passage indicates that both views may be
overdrawn. Paul's comments concerning slavery are but a
brief interruption in his list of suggestions concerning

marriage. The broader context, however, is what Bartchy

calls Paul's "theology of calling."!32 Ppaul's concern is

130Bartchy, First-Century Slavery, p. 174.

3lgor example, supporting ''gain your freedom'" are
Origen, Jerome, Luther, Calvin, Hodge, J. B. Lightfoot, J. H.
Moulton, Dodd, Moffatt, Rengstorf, Foerster, the R. S. V.,
N. E. B., T. E. V., and others. Supporting ''stay in slav-
ery' are Chrysostom, the Peshitta, Theodoret, Overbeck,
Harnack, Bonhoeffer, Kummel, Cullmann, Schnackenburg, Conzel-
mann, Bornkamm, the Jerusalem Bible and others. For a com-
plete listing see Bartchy, pp. 6, 7.

1321p54., p. 127fF.
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that the Christian should live according to God's calling
whether married, divorced, or single, whether slave, freed-
man, or master. His point, then, in verse 21, is neither
"take freedom' nor 'stay in slavery,' but '"live according to
God's calling."133 To Paul, one's status in life is rela-
tively unimportant in a world that is '"passing away.''134
Therefore "there is neither Jew nor Greek, there is neither
slave nor free, there is neither male nor female; for you
are all one in Christ Jesus.'135 paul instructs the Chris-
tian masters to treat their slaves "justly and fairly'" aware
that even they have a "master in heaven."}30 The Christian
master and the Christian slave are characterized by a differ-
ent attitude than that which prevailed in the Jewish and
Hellenistic cultures.

A further indication of the break between Christianity
and its Hebrew and Greek backgrounds is the prominence of
service in the actions and teachings of Christ and the early
Christians. The Greek attitude toward service is epitomized

in Plato's Gorgias: ''How can a man be happy if he is a

1335ce Bartchy, First-Century Slave, p. 183.

1341 corinthians 7:31.
135ga1atians 3-28.

136¢p10ssians s ik,
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slave to anybody at a11?7"137 1n contrast, Jesus taught his
disciples that "whoever would be great among you must be
your servant (JLiKOVQS) and whoever would be first among you
must be your slave (d604os ).'"138 Service is the basis of
all relationships for the Christian, both to God and to his
fellowman. Jesus set the example in this regard by taking
the role of Jovhos and washing his disciples' feet.l39 For
the Greek, SooNECA is worse than death; for the Jew, it is
dishonorable; for the Christian, to be great is to be a
doores to God and man,

The importance of the word group in the New Testament
extends far beyond the perspective of slavery as a cultural
institution and even beyond the Hebrew concept of service to
God. Emerging from its philological background, 58005
takes on a new and significant meaning. In the New Testa-

ment all men, in one form or another, are slaves.

The Aoudlécn of Non-Believers

That men were S00doc before they became believers is

a basic assumption of the New Testament. Men become slaves

137plato Gorgias 49le.
138yatthew 20:26, 27.

1395o0hn 13:1fF.
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to that which they choose to obey.140 Without exception,
Paul states, all have chosen to obey sin.l4l Those who com-
mit sin become slaves to it.l%2 The slavery of man to
sin, %3 to the written code,l%4% to his own appetites,145 tp
corruption,14® to various passions and pleasures,l47 and
the inherent need for release from the corresponding bondage
are important themes in the New Testament, lying at the
heart of the gospel.

Though other terms are used in describing man's rela-
tionship to sin, the 500Ns word group most clearly describes
the extreme nature of the bondage. As in the Greek and
Hebrew literature, So0NeéCA  in the New Testament implies the
inability of the JooXes to control his own life. The 1ife
of the slave is subject to the master. The slave of sin is,

~ -~ T
therefore, dominated by sin. The 5cvoAos Ths %MAPUMS no

L40Romans 6:16; cf. IT Peter 2:19.
141p omans 3:23; of. I Johm 1:10.
142 5ohn 8:34.

143Romans 6:6.

14%4Romans 7:6.

145R omans 16:18.

146171 peter 2:19.

147Titus 3:3.
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longer has the choice; he does not control sin -- sin con-
trols him, 1t is sin which reigns in the mortal bodies of
men, the ultimate purpose of which is to make them obey its
passions.148 The body and the spirit of the unbeliever
belong to sin; they are the property of sin itself; they are
under sin's dominion.

The concept of slavery to sin is specifically men-
tioned in only two passages: John 8:34 and Romans 6:7, 16,
L7, 20.149 1n each case, man is depicted as being under
sin's total control. The Johannine passage is most poignant
in this regard. Following Jesus' pronouncement that truth
makes men free (v. 32), the Jewish pseudo-disciples respond
with obvious incredulity: 'We are descendants of Abraham,
and have never been in bondage QﬁéﬁoAé;hadeﬂ) to any one.
How can you say, 'You will be made free.''"120 jesus' reply
clarifies the nature of the bondage in which his listeners
were truly enslaved: "Every one who commits sin (mecwy ©r)#

§¢Lapt{k¢j is a slave to sin."151 7VZQU#Q the present active

148Romans 6:6.

lagclosely related is IT Peter 2:19 which describes
man as a slave to corruption ($fep<ls).

150y, 33,

151y, 34,
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participle of 7oc ¢4, indicates that the sin in this context
is not a single act of sin but the continual existence of
sin.152  jesus is not saying that each sin represents slav-
ery (though in a sense that is certainly true) but that the
man who continues in sin is enslaved by it. He cannot break
away from it by himself. 1In fact, he is a slave not only
to sin but to his own self. Paul describes such a person
in Romans 16:18 as serving his '"own appetites" and in
Titus 3:3 as a slave to 'various passions and pleasures.'
According to R. V. G. Tasker:

Whoever habitually asserts his own will, priding

himself on his own independence, following his own

instructions, and primarily concerned with pleas-

ing himself -- whoever, in a word, is living a

self-centered life -- is a slave, Such a person

is confined within the limits of his own self-

interest.
Says Merrill C. Tenney: '"Sin consists not of a succession
of individual offenses, each of which may be pardoned sepa-

rately . . . it is more like a disease.l9% As disease

enslaves its victim, so sin enslaves the sipner. Jesus'

1525, T, Robertson, Word Pictures in the New Testament,
vol. 5 (New York: Harper & Brothers, 1930), p. 150.

L53g. v. 6. Tasker, The Gospel According to St. John
(Grand Rapids: Wm. B. Eerdmens Publishing Co., 1960),
B L19:

Lbperrill c. Tenney, John: The Gospel of Belief
(Grand Rapids: Wm. B. Eerdmans Publishing Co., 1951, p. 148.
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emphatic statement can hardly be overlooked: The man who is
a sinner by nature a slave. Such enslavement inevitably
leads to death.135 The death resulting from slavery to sin
is spiritual death, eternal death, the "eternal destruction
and exclusion from the presence of the Lord and the glory of
his might."156 The wages of sin is always death.l37 A1l
nen-believers are Sou)oc T 4qs %udpf{gi

Similarly, Paul, in Romans 7, describes the relation-

ship of man to the old law as slavery. 'We are discharged
from the law . . . so that we serve not under the old writ-
ten code . . ."138 The law itself was not sin, 159 but the

law became a bondage to those who followed it. Though
inherently holy and just and good,l160 it became an instru-
ment of sin.l®l "Apart from the law, sin lies dead,"162

but contrasted with the law, man's actions are inevitably

155R9mans 6:16.
15611 Thessalonians 1:9.
L57Romans 6:23.

158Romans 7:6,.
159

v., 7.
160y, 12.
161, 7.

162y, 8,
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imperfect. The written code provided opportunity for sin.163
The law became as a heavy weight for God's people, it held
them captive, it enslaved them. As with sin itself, the
bondage to the old law resulted in death, 164

In Galatians 4, Paul describes slavery to the '"ele-
mental spirits of the universe.'163 The meaning of GEEMJKéLA
Tod !ﬁgcuﬂo? is somewhat unclear. Some ancient Christian
writers interpreted the phrase as implying the Gentile
worship of the heavenly bodies.10® Spme modern scholars
have interpreted the elemental spirits as being the physi-
cal observance of days and seasons.l67 More than likely
the description is of the elementary teaching of the reli-

gious knowledge possessed by all men, both Jew and

163y, 11.

164yy, 9-11.
165Gcatlatians 4:3.
l66E.g. Clement of Alexandria, Exhortation to the

Greeks 10, 9, 25; Augustine The City of God Against the
Pagans IV, 11.

167E.g. W. M. Ramsay, A Historical Commentary on St.
Paul's Epistle to the Galatians (London: Hodder & Stough-
ton, 1899), p. 394; R. C. H. Lenski, The Interpretation of
St. Paul's Epistles to the Galatians, Ephesians, and to
the Philippians (Columbus: Wartburg Press, 1946), pp. 196,
197.
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Gentile.l08 The phrase seems to include ritual obser-
vances,169 but the reference is not to them exclusively.
Verses 8-9 indicate that the Gentile Christians had emerged
from a worship of idols, of "beings that by nature are no
gods," to whom they once were in bondage and whose slaves
they were in danger of becoming again. Be it Jew or Gentile,
whether the bondage be to sin, to passions and pleasures, to
selfish appetites, to corruption, to the written code, to
idols, or to the elemental spirits of the universe, the man

without Christ is by nature a slave,

Freedom for the Slaves of Sin

Several options were available in the Greek world for
the slave who desired freedom. For some, freedom came
through their purchase by an interested third party or
through their fictitious purchase by some god, an act of
emancipation from their master. For the others, only death
brought release. The New Testament imagery concerning free-

dom from sin draws upon these ideas of purchase and death.

1685ee, for example, Ernst De Witt Burton, The Epistle
to the Galatians (New York: Chas. Scribner's Sons, 1920),
pp. 215, 216; J. B. Lightfoot, Saint Paul's Epistle to the
Galatians (London: Macmillan, 1896), p. 167; Herman N.
Ridderbos, The Epistle of Paul to the Church of Galatia
(Grand Rapids: Wm. B. Eerdmans Publishing Co., 1953),
p. 154; and others.

169506 Galatians 4:9.
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Freedom through purchase. The Greek custom of manu-

mission required the owner to accompany his slave to the
temple where he received the purchase money from the temple
treasury, previously paid out of the savings of the slave
himself, whereupon the master granted the slave his free-
dom. 70  The slave legally became the property of the god,
In relation to the world he was a free man. 1In the New
Testament, Christ 1s seen as the one providing manumission.
The non-believer is by nature a slave, but through faith
he has become free because Christ bought him. Paul is very
specific in this regard: '"You were bought with a price"

by Christ himself.l7l Christ provides emancipation for

the slaves of sin because he has purchased them. Christ
has paid for the freedom of the ovios €05 spuprias out of

his own treasures. Jesus made the sacrifice to meet the
payment: '"You were ransomed from the futile ways inher-
ited from your fathers, not with perishable things such

as silver and gold, but with the precious blood of

170Ad01ph Deissmann, Light From the Ancient East,
Trans, TLionell R. M. Strachan (New York: Macmillan,

1951), p. 322.

L1711 Corinthians 6:20; 7:23.
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Christ . . ."172 Jesus gave his life "as a ransom for
many."173 As a result, the believer has become a freedman
of the Lord (iﬁEAéSQePOS koplow ).ML74

Freedom through death. For many slaves in the Greek

world, freedom through purchase was not possible. Only
death could separate them from the control of their masters.
Similarly, the New Testament teaches that the slave of sin
becomes free from sin through dying to it: ''for he who has
died is freed from sin.'175 The significance of the death
lies in the relationship of the sinner to the Savior. Death
in this context takes meaning only as it is connected to the
death of Jesus. Man cannot overcome his slavery to sin
because of his own power. The believer becomes dead to sin

because he has been 'united with (Christ) in a death like

1721 Peter 1:18, 19. According to Adolph Deissmann,
"when anybody heard the Greek word 'Acpov,' 'ransom,' in the
first century, it was natural for them to think of the pur-
chase money for manumitted slaves.' (Light From the Ancient
East, p. 327). Bartchy rebuts Deissmann's conclusions,
demonstrating that the New Testament language concerning
ransom and purchase has no correlation with the language of
sacral manumission (First-Century Slavery, pp. 123, 124.)
Nevertheless Christ's death plays a significant role in
freeing man from the bondage of sin,

173Matthew 20:28.
1741 Corinthians 7:22.

175R0mans 6:7.
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his."l76 The conquering of sin in the life of the Christian
is possible because Jesus "died to sin, once for all."177
In Romans 6 Paul relates man's death to sin with his baptism,
for those ''who have been baptized into Christ Jesus were
baptized into his death."l78 1In the words of Karl Barth,

Baptism bears witness to us of the death of Christ

where the radical and inexorable claim of God upon

men triumphed. He that is baptized is drawn into

the sphere of this event. Overwhelmed and hidden

by the claim of God, he disappears and is lost in

this death. . . He has forfeited his identity with

the man who sins in will and act; he is free from

the power of sin, free also of the status of sin.

The man_over whom sin has power and dominion has

died. 1’
Only through sharing in Christ's death can man share in his
life.l80 Ppaul claims that the Christian is "always carrying
in the body the death of Jesus so that the life of Jesus may

also be manifested in our bodies.'"18l 1jfe and freedom can

come only to the man who is ''dead to sin and alive to God

176Romans 6:5.

177y, 10.
178v. g

179kar1 Barth, The Epistle to the Romans, trans.
Edwyn C. Hoskyns (London" Oxford University Press, 1950),
p. 193.

1805ce Romans 6:4, 5, 8-11,

18111 Corinthians 4:10.
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in Christ Jesus."182 The words of Rudolph Bultmann sum-
marize the new relationship of man to God and the new free-
dom that is his:

Faith's obedient submission to God's grace, the
acceptance of the cross of Christ, is the surrender
of man's old understanding of himself, in which he
lives "unto himself,' tries to achieve life by his
own strength, and by that very fact falls victim to
the powers of sin and death and loses himself.

The new self-understanding which is bestowed with
"faith" is that of freedom, in which the believer
gains life and thereby his own self.18

Christians as Aduloe

The freedom to which the Christian has been called is
not a freedom from moral standards, a "freedom as an oppor-
tunity for the flesh,"18%4 nor a freedom from the law of
God.185 Rather it is a new servitude. The man freed from
sin has become a ovAos of the "living and true God, "186 of

"the Lord Christ,'187 and serves '"in the new life of the

182R omans 6:11.

l83Rud01ph Bultmann, Theology of the New Testament,
vol. 1, trans. Kendrick Grobel (New York: Chas. Scribner's
Sons, 1951), pp. 330, 331.

184cat1atians 5:13.
185Romans 6:15.
1861 Thessalonians 1:9.

187001Dssians 3:24,
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Spirit.”188 According to Bultmann,

This freedom arises from the very fact that the

believer, as one '"ransomed," no longer ''belongs

to himself" (I Cor. 6:19). He no longer bears

the care for himself, for his own life, but lets

this care go, yielding himself entirely to the

grace of God; he recognizes himself to be the

property of God (or of the Lord) and lives for

Him.l18
As in its Greek and Jewish usage, Sooléca for the sake of
Christ involves total subjection, the relinquishing of one's
own will to the will of Christ. The &00Aes Xperzds is con-
trolled by Christ; he is Christ's property. Paul writes in
Romans 14:

None of us lives to himself, and none of us dies

to himself. If we live, we live to the Lord, and

if we die, we die to the Lord; so then, whether

we live or whether we die, we are the Lord's.l190
The paradox is striking. The man of God is at the same time
both free and enslaved. "All things are yours,' Paul
asserts, ''whether Paul or Apollos or Cephas or the world or
life or death or the present or the future, all are yours,'191

But this great passage of freedom becomes also a great pas-

sage of servitude: '"And you are Christ's; and Christ is

188Rpmans 7:6.
1898ultmann, Theology, p. 331.
Vi [Hl g Bl

1911 Corinthians 3:22.
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God's."92  The same redemption that frees man from a slav-
ery to sin binds him to the Redeemer. Rengstorf says, "When
Christ undertakes the work of redemption, He makes the
redeemed His own possession, giving them directions and
goals by which to shape their lives."193 Christ's will
becomes the will of the Christian. There can be npo escape
from the carnal nature of the world, no access to the for-
giveness of sins, no hope for spiritual union with the

Father apart from an absolute commitment -- an unconditional,

irrevocable slavery -- to God. The servant of God is dedi-
cated to him and to no other: 'No one can serve two masters
. . . You cannot serve God and mammon.''19% Man's decision

to commit himself to God can lead only to obedience. Accord-
ing to Paul in Romans 6, a man is a slave to the one he
choses to obey: ‘''either of sin, which leads to death, or of
obedience, which leads to righteousness."199 If a man choses
to be free from sin, he becomes an obedient slave to right-

eousness, 196 a §¢dNos Ocod, the result of which is

192v. 23,

l93Rer1¢g,rstorf, "pooxes, ' p. 275.
194Matthew 6:24,
195y, 1s.

196y, 18.
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"sanctification and its end, eternal life."197 As a slave
of sin, man keeps doing sin; as a slave top righteousness he
keeps doing righteous works, liberated from sin and living
"under grace.''198

Service to God finds a natural manifestation in ser-
vice to man. Paul instructs the Galatian Christians to use
their freedom to be servants of one another in love.l99
Similarly, Paul describes in the first Corinthian letter his
willingness te become "a slave to all.'"200 This does not
mean he is willing to let man enslave him with their wishes
and judgments. FEarlier in the letter Paul encourages the
Corinthians to avoid becoming slaves of men.20l  yet in his
freedom, Paul chooses to become a &0V\os to all in order that

the gospel might be served. The words are reminiscent of

Jesus: '"Whoever would be first among you must be slave of
211, 1202

197y, 22.

BBy M5,

199Gatlatians 5:13.
20OI Corinthians 9:19; cf. Mark 10:44.
2011 Corinthians 7:23.

202Mark 10:44,
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As opposed to the suppression that results from slav-
ery to sin, slavery to Christ results in sonship. Chris-

tians receive a new status in relationship to God. Jesus

- - 4 ~
contrasts the old slavery -- the SovAeca Ths APAPTLS ~o g
the life of sonship in John 8:35: '"'The slave does not con-
tinue in the house forever; the son continues forever.' The

son is a permanent member of the house; he has certain
rights that cannot be denied him. The slave is a part of
the household according to the master's pleasure, he has no
inherent rights in the ocwi4 The distinction between d60Aos
and 505 is made even more clear in Galatians 4. Paul con-
trasts life as dovAoc to the elemental spirits203 with life
as 4ooha Geow, for God sent his Son "to redeem those who
were under the law, so that we might receive adoption as
sons Qiﬂﬁefﬁg . . . So through God you are no longer a
slave but a son, and if a son then an heir."20% Nfellow heirs
with Christ,'" Paul adds in Romans 8:17. In receiving gco-
Qeo’gd\, man does not become independent, he dones not become
free from God as he has become free from the world, but he

has chosen to be dependent upon the Father, establishing in

203y, 2.

204yy, 4, 5, 7.
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reality an umbilical relationship with him. WNot only has
the follower of Christ received liberty from the bondage of
sin, he has attained the security and even the inheritance
that only the Father can give.

Though the idea of slavery in the New Testament is an
important theme, its impact should be considered only when
compared with the great commandment of love. According to
B. F. Westcott: '"The relationship of the believer to Christ,
out of which springs his relation to his fellow believer, is
essentially one not of service but of love.203 Jesus called
his disciples to be more than unwitting instruments, blindly
entering into the purposes of their master. '"No longer do I
call you servants,' Jesus tells his apostles, '"for the ser-
vant does n;t know what the master is doing; but I have
called you friends. . ."200 Jesus had revealed to his inti-
mate friends all that the Father had made known to Him. He
had shared with them his goals, his dreams, his power, his
suffering, his very life. The disciples' acceptance of that
friendship did not terminate their commitment to him as

535Am¢ for Jesus told them in the preceding verse, 'You are

205, F. Westcott, Gospel According to St. Johnm,
vol. 2 (Grand Rapids: Wm. B. Eerdmans Publishing Co., 1954),
p. 205.

20035hn 15:15.
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my friends if you do what I command you."207 Nevertheless,
the man who finds freedom from sin discovers not only a
paradoxical slavehood to the one who has liberated him along
with the blessings of sonship that accompany the liberation,
but he attains friendship with the Liberator himself,

The Usage of ASvAdos in the
Apostolic Fathers

In the writings of the Apostolic Fathers, those early
Christian leaders who were close to apostolic influence and
whose writing styles are similar to those of the New Testa-
ment authors, the 60 Aos word group 1s used with relative
infrequency. No systematic explanation is made as to the
meaning of slavery, be it slavery to earthly masters, to sin,
or to God. The early Christian literature sheds little
light on the meaning of service for the child of God.

Adores in the writings of the Apostolic Fathers is
primarily used to describe the relationship of the personal
slave to his master. Both slaves and masters are evidently
present in the same church in the early post-apostolic per-

ipd presenting numerous problems.208 Yet, the idea of

207John 1.5 4.,

208pobet M. Grant, The Apostolic Fathers, A New Trans-
lation and Commentary, vol. 4 (Camden, N. J.: Thomas Nelson
& Sons, 1966), p. 132.
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emancipation for the Jo0dos seems far from the minds of the
early Christians. Building on New Testament themes concern-
ing the relationship between slave and master, the Apostolic
Fathers encourage masters to treat their slaves kindly, giv-
ing their allegiance first to the Lord. The author of The

Epistle of Barnabas, in addressing Christian masters,

advises,
Thou shalt not command in bitterness thy slave or
handmaid who hope on the same God, lest they cease
to fear the God who is over you both; for he came
not to call men with respect of persons, but those
whom the Spirit prepared.
In a discussion of the duties of bishops, Ignatius writes
to Polycarp,
Do not be haughty toward slaves, either men or
women; yet do not let them be puffed up, but let
them rather endure slavery to the glory of God,
that they may obtain a better freedom from God.210
No suggestion of manumission is made in the early writings.
Slaves are not to rebel against their masters. Instead,
they are to obey them as if they were obeying God. Such is

the exhortation of the Didache to slaves: '"You who are

slaves be subject to your master, as to God's representative,

209Epist1e of Barnabas 19:7.
210

Ignatius to Polycarp 4:3.
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in reverence and fear.'21l fThe emphasis in the early days
of the church is not in the freeing of slaves but in all men
serving the Lord, slave and master, bond and free. No mem-
tion is made of emancipation by the church until the Apos-

tolic Constitutions written in the late fourth century.212

The do6oAos word group is used in the early church not
only to describe the servitude of the personal slave to his
master, but it also describes the imprisonment of many early
Christians for the sake of Christ. Clement of Rome notes
the voluntary bondage of some Christians for the purpose of
releasing others:

We know that many among ourselves have given them-

selves to bondage that they might ransom others.

Many have delivered themselves to slavery, and

provided food for others with the price they

received for themselves.

Ignatius speaks to the Roman church of his servile relation-
ship to the state: "I do not order you as did Peter and

Paul; they were Apostles, I am a convict; they were free, I

am even until now a slave."2l% gyt even in his physical

211pidache 4:11.

212Apostle Constitutions 4:9:2, cited by Grant,
The Apostolic Fathers, p. 133.

2131 Clement 55:2.

214;gnatius to the Romans 4:3.
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bondage, Ignatius expresses hope in his spiritual freedom in
Christ: "But if I suffer I shall be Jesus Christ's freed-
man, and in him I shall rise free. Now I am learning in my
bonds to give up all desires."215 The physical bondage of
the Christians involve a complete servitude, the will of the
S§ooNos being totally subjugated to that of the oppressor.

The word group is used in describing not only the slav-
ery of one man to another, but alsp the bondage to the
Father and the Son. The author of II Clement proclaims that
the man who is righteous is the man who serves God: ''Let us
serve God with a pure heart, and we shall be righteous, but
if we do not serve him, because we do not believe the prom-
ise of God, we shall be miserable,'"216 1n the eighth parable

of the Shepherd of Hermas, a similar message is presented:

He gave repentance to those . . . whose heart he saw
would be pure, and would serve him with all their
heart. But in whom he saw guile and wickedness,
that they would repent with hypocrisy, to them he
gave no regentance lest they should again defile

his name.21l7

The servant of God, according to Hermas, must refrain from:

adultery and fornication, from the lawlessness of
drunkenness from evil luxury, from much eating,

2151pid,

216II Clement 11:1.

2177he Shepherd of Hermas, Similitudes 8:6:2.
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and extravagance of wealth, and boastfulness and
haughtiness and pride, and from lying and evil
speaking and hypocrisy, malice and all blasphemy
(for) he who does not refrain from these cannot
live to God,218

On the other hand, God's servant must:
serve the power of things which are good, faith,
fear of God, love and harmony, words of righteous-
ness, truth, patience; that Shese there is nothing
better in the life of man.Z2l
According to Hermas, only the servant of God can have his
prayers answered:
How then can (the one who serves not the Lord) pray
for anything from the Lord and receive it . . . ?
They who serve him, they shall receive their requests.
But they who do npt serve the Lord, they shall
receive nothing.
The intense loyalty of the early Christians te Christ and
their ensuing servitude to him is reflected in the words of
Polycarp when pressed to revile Christ:
For eighty and six years have I been his servant,
and he has done me nozgiong, and how can I blaspheme
my King who saved me?

In the early church the man who loved God was the man who

served him at any cost.

2181hid., Mandates 8:3, 4.

2191p1d., 8:9.
2201p44d,, similitudes &4:4.
221

Martyrdom of Polycarp 9:3.




CHAPTER III
THE MEANING OF THE AIAKONOz WORD GROUP

The Greek Background of ALkkppos

Ahcovos was used much less frequently in the clas-
ical Greek literature than_égakqa yet its meaning and
significance are no less clear. Though its etymology is
uncertain,l its usage provides an adequate background for
understanding the term in the New Testament. Generally the
Greek writers applied BEAKbV{; to menial service, the serv-
ing of physical needs, and specifically the waiting at table.

In the histories of Herodotus and Thucydides, the per-
sonal servants of a king were called Seaxovoe, According
to Herodotus, at the death of a Scythian king, fifty Scixoroc

(translated '"squires' or ''lacqueys') were strangled and

lAccording to some ancient writers, Siinoves was a
derivative of §ci and «Svcs, "one who runs through dust."
But R. C. Trench Synonyms of the New Testament (Grand Rapids:
Wm. B. Eerdmans Publishing Co., 1953) and Hermann Cremer
Biblico-Theological Lexicon of New Testament Greek (New York:
Chas. Scribner's Sons, 1895), claim the antepenultima in
diiwovos forbids it. Both suggest dudrw or Jegrw, ''to
hasten,'" as the root. Most modern lexicographers leave the
question open.
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buried with him,?Z Thucydides wrote that the honor of
Pausanias was ''no better than that which the common run of
his servants (Suixéwe’?) received -- to be put to death,"3
Usually, however, other words were used to describe such a
servant.4

Avaxsvid in the Greek literature was usually used to
describe service of relatively little importance. Plato,
for example, characterized the foolish philosopher as one
who could not handle even the "menial services'" such as

" and how '"'to put the proper sweet-

"how to pack his bedding,'
ening into a sauce.”? Socrates, in Plato's Gorgias, argued
that the labors of a '"tradesman or a merchant or a manufac-
turer,'" such as '"a baker or cook or weaver or shoemaker or
tanner,' minister (erdﬁé3°0) to the body. 1In so doing
they are 'slavish (SovAomperédes ) and menial (diakozewls)
and illiberal (iﬂékeaégbms)_"6 Such 5LA(09%:, though

necessary, was viewed as less than noble. The Greek

denigrated such menial service.

2Herodotus 4.71, 72.
3Thucydides, Book T 133.
4E.g. BoUNOS ajf,xgtqs .

5Plato Theaetetus 175e.
6

Plato Gorgias 517e, 518a.
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Implied in the term 5LAKE&4; was the caring for the
needs and desires of another., Herodotus wrote of a man who
befriended Etearchus and who took an path "that he would do
him whatever service he desired."/ Plato used the term to
describe the serving of a man's want but labelled such ser-
vice "flatterer's work."8® The work of certain men to coor-
dinate the meeting of buyers and sellers at a market place
was termed dcaxswi<, This ignoble task was performed by
those who were "weakest in body . . . and useless for any
other task."? Service for the sake of others was generally
undesirable in the Greek world.

Waiting at table seems to have been an important form
of SLAK?VEA in the Greek literature. Sophocles’' character
Philoctetes, in describing to Neoptolemus his efforts to
stay alive after being shipwrecked on an island, related how
his bow '"was servant' to his belly.10 Euripides' Odysseus,
while watching the Cyclops eat the flesh of his friends,

"went up close and waited on (Jcawovécebac) the Cyclops.'11

7Herodotus 4.154.
8pilato Gorgias 52la, b.
9plato Republic 37lc.

1080phoc1es Philoctetes 286, 387.

WNEuripides Cyclops 405.
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"

'
Aristophanes in The Archanians pictured the dJecArores as "a

perfect cook."l2 1In the first century B.C., Diodorus
Sicilus described service at meals as JLAKD*é;. Serving
pthers at table came to be the overriding meaning of the
term. The most basic Juxko?iA was the serving of food. All
other forms of Scarewis have their roots in the supplying of
the physical needs of a man who is hungry.

Though JLAKoVEQ, as 550}?2«, was generally avoided by
the Greeks, Scakorls was of worth and significance when ren-
dered to the state. In the Gorgias, Socrates agrees with
Callicles that the Greek leaders of old were admirable "at
least as servants of the state (Jiaxdwoos Civac MoNEw sy U
and were "'able to procure for the city the things she
desired."13 The JScawsvix to the state was rendered for the
sake of the state and as such became a noble action. There-
fore, one who performed an act of service to the state was
to do it "without gifts."l4 Payment for such service was
considered inappropriate. The Greek statesman, according to
Hermann Beyer, ruled as servant of the state 'mot for the

sake of ruling nor for the sake of his own desires, but for

121015,

13Plato Gorgias 517b.

14Plato Laws 955c¢.
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the sake of the service laid upon him,' the main task of
v " » Qe 115 X e
which was "the education of good citizens. But ocAxores
even to the state did not require the emptying of a man's
ego for the sake of others, nor did it lead to true sacri-
fice ) ll16
Several early inscriptions indicate that the word group
at times described a specialized office within certain com-
munities, According to Moulton and Milligan:
There is now abundant evidence that the way had
been prepared for the Christian usage of this
word by its technical application to the holders
of various offices.
In an inscription dated approximately 100 B.C., dedicators
of a statue to Hermes are described, among other things, as
s o ;
Schrovor, 18 Religious connotations of Scsxovis can be found

0 rd & . .
in the same source where dchrowrec are included in a list of

temple officials.l9 Similarly, the Corpus Inscriptionum

Graecarum describes a 'college' of deiwovoc presided over by

}STheological Dictioné:z_of the New Testament, s.v.
"Oeaxovwy "' by Hermann W. Beyer, vol. 2, p. 82,

16

Ibid.

17James H. Moulton and George Milligan, The Vocabulary
of the Greek Testament Illustrated from the Papyri and Other
Non-Literary Sources (Grand Rapids: Wm. B. Eerdmans Publish-
ing Co., 1949), p. 149.

181hid.

191hi4d.
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a priest in the service of Serapis, Isis, and other Egyptian
mystery cults.20 The New Testament notion of a specialized
office of Jdiuixoweos, then, is not an altogether radical depar-
ture from the philological background of the word group.

In terms of the inherent worth of the sexrvice, Scax ot
varied little from SevAécs in the minds of the Greeks.
Though neither servant word reflected virtuous activity, and
though the servant of one man could be called both ScbNes
and Jelxkoves, the two terms are not synonymous, A Jekowos
was not necessarily a 550Aes, A free man could and often did
perform Jeaxovis, for the sake of others. AcaKo#ia in the

Greek world was often voluntary.

The Jewish Background of AcXwowes

The Jcirovss word group is used infrequently in the
Jewish literature. Acaxorée is not found in the Septuagint;
SeZraves and dcakovia are used rarely. Philo and Josephus
provide some insight into the meaning of the word group in
the Jewish world during the first century A. D.

In the Septuagint, Jriroves and Seaxovie are used to

translate the Hebrew words na‘ar (usually translated "lad,"

201hid.
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"youth") and sharath ("minister,'" "personal attendant”).21
Sharath is most often translated heccocpyécy in the Sep-
tuagint, often implying a priestly ministry.22 Aclkowos is
used for both Hebrew words in Esther in describing the ser-
vant of the king.23 1In Proverbs 10:4 the following refer--
ence is made concerning the dcixozes: "A son who is
instructed shall be wise, and shall use the fool for a
servant.” TIn I Maccabees 10:58 the basic meaning of dc« -
Kovi, to wait at table, is used in the account of Antiochus'
sending Jonathan "golden vessels to be served in." In IV
Maccabees 9:17 the administrators of torture are called
delwovor,

Philo uses the JcZixows word group only in the general
sense of serving or waiting upon. He describes, for example,
the attendants ([caxévovs) at a banquet taking their stand
"with everything in order ready for their ministry

(61mn pe q':awf) _“24

2lggwin Hatch and Henry A. Redpath, A Concordance to
the Septuagint (Graz-Austria: Akademische Druck-U. Ver-
laganstalt, 1954), p. 303.

22._Tames Hastings, ed. "Minister," Dictionary of the
Bible, vol. 3 (New York: Chas. Scribner's Sons, 1898),
p. 376.

23

Esther 1:10; 2:2; 6:1, 2, 5.

24philo The Contemplative Life 75. Cf. Tbid., 70.
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Josephus uses the word group in several senses.
(1) The specific sense of waiting at table is referred to

in the Antiquities XI, 163: '"Someone . . . hastened to per-

form the service of bringing the king his drink."™ (2) The
service of a lacquey is described as JL&&O#Z&ZS {(3) Nehe-
miah 1s said to have served King Xerxes by being his messen-
ger.26 (4) The service of a woman in intercourse is
described as dcaxovia, 27 (5) Acakoris is used to suggest the
obedience of one will to another: "Elijah knew that it was
not of his own will but in obedience to the king's command"
that he served.?8 Service to God is called Scnkowia by
Josephus. 1In describing the preparation of the temple for
worship in the days of Solomon, Josephus mentions '"all the
vessels for the service of the sacrifices to God which were
carried into the tem.ple."29 David is said to have arranged
"that one family should minister to God each week from

Sabbath to Sabbath.'30

25Josephus Antiquities 19, 129.

261bid., 11, 166.

271bid., 8, 74.

281bid., 9, 25.

291bid., 8, 101. cf. 10, 72.

301bid., 7, 366.
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In general, the Jewish literature uses the dcixoro$
. 7

word group in the same sense as the Greeks. As with JLUA&LA,

re
Jdearevin does not seem to carry the same stigma to the Jews
as it did with the Greeks, yet in contrast to the Hebrew

. . . : 4 e

notion of service, the teaching of Jesus concerning Jciko ZiA
is striking.

The New Testament Usage
of AcdKorvos

Contrasted with Greek and Jewish Usage

In the Greek literature the Sthro#vs word group
described an undesirable relationship between a servant and
the one served. Whether the ministry was performed by a
S6odos to his Serysens or rendered voluntarily for the sake
of another, Scarxowia in the Greek world was generally
avoided. In Jewish literature the word group was rarely
used, being replaced in the Septuagint by other servant
words. To the Jewish mind ScwrkovisA was not an integral
part of man's relationship with man or God. In the New
Testament the word group stands in sharp contradistinction
from its usage in the Greek and Jewish writings. Acxxori«
becomes the fulcrum upon which rests the Christian's rela-

tionship with God and his fellowman.
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e

Acarovin yag despised by the Greeks because of its
menial nature. The noble man was one who did not have to
serve anyone, Service was not so despicable to the Jew, but
in the Septuagint, ministry for the sake of others was most
often translated AeatbuPKﬁL (usually implying a priestly

et < g 0

ministry) not Searxovta, But in the New Testament, service
rendered for the advantage of the one served is called
SLanoviy According to D. S, Margoliouth:

The New Testament ministry is not one of the priest

as distinct from the people: the exclusive class

becomes a universal priesthood. ,Aéufmwgﬁﬂ and its

correlates occur only about fifteen times in all,

and not in any single case can they be made to apply

to a literal priestly function on the part of the

Christian ministry. . . The fact seems clear that

the New Testament writers prefer Jcwxo,vétv because

it connotes two things: the first, which heccovpyél~

also connotes, ministration Godward in the service

of others; the second, which hecrovpyéie does not

connote, lowliness in that ministration,

-

That the New Testament ascribes the word Scisowis to the
notion of serving is significant. The menial service in
Greek and Jewish literature -- the lowly, humble service of

Ve
the Schkovos -- becomes the dynamic of the Christian exist-
ence modeled by Christ himself.

The ancient Greeks and the Jews in Jesus' day would

have had no difficulty in answering the question posed in

31p, s. Margoliouth, "Minister, Ministry,'" Dictionary
of the Bible, ed. James Hastings (New York: Chas. Scribner's
Sons, 1898), p. 377.
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Luke 22, "Which is the greater, one who sits at table or
one who serves?"32 Throughout history, the man who was
great was so judged because of the service rendered to him.
The greater the man, the more he was served. But Jesus
attributes greatness to the one serving: 'Whoever would be:
great among you must be your Schixoves."33  The menial ser-
vice pf the Greeks and the unimportant service of the Jews
has become the key to greatness for the Christian. 1In the
words of Hermann Beyer:

(Jesus) purifies the concept of service from the

distortions which it suffered in Judaism. Jesus'

attitude to service is completely new as compared

with the Greek understanding. The decisive point

is that He sees in it the thing which makes a man

his disciple.
While in societies of men possession of power determines
greatness, in the kingdom of God greatness is reserved for
those who spend their time in serving others.

In the New Testament the essential nature of Acakowix

is derived directly from the work and person of Jesus.

According to Paul, Christ became a servant (Jcixovov ) top

the circumcised to show God's truthfulness . . .”35 Jesus
32v. b7
33

Matthew 20:26.

3Beyer, "Acurovin" p. 4.

35R0mans 15:8.
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speaks of his own work as dceaxovéi?: "The Son of man came
not to be served but to serve and to give his life a ransom
for many.'36 That Jesus describes his personal sacrifice
for the sake of others as SciKkovia is significant. His min-
istry to the world included not only his years of teaching
but specifically his redemptive death for the sake of the
world. To expect his disciples to be servants is not unrea-
spnable, for the greatest servant is the Master himself.
Through his life and his death, Jesus transcends the Greek
and Hebrew notions of Jlﬁﬂov{*3 becoming himself the spurce

and pattern of service.

The Meaning of AcXkosos in the New Testament

In the New Testament dcdrozos and its cognates mean a
variety of things in their different contexts. In the nar-
row sense ScAKOYEY has reference to waiting at table or
attending generally to someone's physical needs. This physi-
cal service correlates with the usage of the term in Greek
and Jewish literature. Acaxorér is also used with theo-
logical significance in a variety of ways. The spiritual
deaxovia discussed in the New Testament contributes to the
uniqueness of Christ's message and to the impact of the early

Christians' ministries on their world.

36Matthew 20:28.
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Distinguishing between types of deanovia is difficult.
Such differentiations are often impossible or arbitrary at
best because of the universality or even ambiguity of the
service. Physical service, for example, often has spiritual
manifestations. Nevertheless, the New Testament writers
3

frequently contrast physical and spiritual service.

According to T. M. Lindsay,
This distinction between two different kinds of
ministry which appears at the very beginning is seen
to exist all through the apostolic church and beyond
it into the sub-apostolic church.38

Therefore, for the sake of clarity and organization, New

Testament Jckkoris will be discussed on two levels: physi-

e
cal and spiritual Sciror A,

Physical A cakovis

Service at table. Acxxoﬁ& is often used in the New

Testament with the fundamental meaning of serving food and
drink. In John 2, for example, the Jehrovoe at the wedding
party are assistants to the host of the feast (ApXicplnheves)
and appear to be voluntary or at least hired servants whose

responsibility is to wait on the guests. That they are not

37E.g. Luke 10:38-42, Acts 6:1-6.

38p, M. Lindsay, "Ministry,'" The International Standard
Bible Encyclopaedia, vel. 3, ed. James Orr (Grand Rapids:
Wm. B. Eerdmans Publishing Co., 1947), p. 2057.
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Sovhoc seems evident in that Mary encourages them to "do
whatever (Jesus) tells you,”39 implying they could exercise
their judgment and choose not to obey him. To these servants
Jesus first reveals his miraculous power by turning water
into wine.*0 In John 12:2 Martha provides dearoz@a to Jesus
by serving him dinner while Mary anoints his feet with per-
fume.

In many instances Jesus uses the status and function
of Jcdxovoe to teach his listeners spiritual lessons. His
parable in Luke 12 is insightful because of the reversal in
roles, the master serving the dciwotoe at table:

Blessed are those servants whom the master finds

awake when he comes (home from a wedding banquet);

truly, I say to you, he will gird himself and have

them sit at table, and he will come and serve them.%l
The diiaxovoe are blessed not so much for what they have done
but for what their lord has done for them. He allows them
to take the role of masters, prepares a great feast, assumes
the role of servant, and ministers to them. Thus will Christ

minister to the ones who are watching and waiting when he

returns.

39 B

40 gan.,

4ly . 37.
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The parable in Luke 17 has a different impact. The
- -

function of the Jsvles is seen as providing Scawovia for
the master. Jesus speaks to his disciples:

Will any one of you, who has a servant (§oviov )

plowing or keeping sheep, say to him when he has

come in from the field, 'Come at once and sit down

at table'? Will he not rather say to him, 'Prepare

supper for me, and gird yourself and serve me (Jea—

rve. qeoc), till I eat and drink; and afterward you

shall eat and drink'? Does he thank the servant

because he did what was commanded? So you alsp,

when you have done all that is commanded you, say,

'We are unworthy servants (56uiw); we have only

done what was our duty.
Service at table is only to be expected from the doWs even
after a day of plowing and shepherding. The master in this
case does not have an obligation to express thanks. Like-
wise, for the child of God, performing all that is commanded
is only to be expected; ''we have only done what was our
duty." Salvation comes not from works of Scaxovid but from
the grace of God.

The Jeakovi« mentioned in Acts 6 stems from the idea
of serving food but seems to extend beyond in the concern for
physical needs. With the disciples increasing in number in

Jerusalem, the widows of the Greek-speaking Jews had been

neglected in the daily distribution.#3 This Jewrorix

42wy, 7-10.
43y, 1.
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evidently involved the giving of alms to be used for meals
and physical necessities.%4 Because the Twelve needed to be
able to deveote themselves to prayer and Tp JL*KOWEé L
XSKDU, they appointed seven men with the purpose of waiting
on tables (Jcowoveéiw T?*WQ;“LJ').45 Though less important .
than the ministry of the word, even the menial service of
providing food had a significant purpose in the early church.

The general serving of physical needs. The word group

describes much more than the serving of food and drink but
acquifes, in some contexts, the broader meaning of general
physical service. Following his forty day fast in the desert
and his ordeal with Satan, Jesus is ministered to by the
angels.46 In Luke 8 Mary Magdalene, Joanna, Susanna, ''and
many others" ministered to Jesus and the Twelve, providing
for them "out of their means.'4’/ The implication of sacri-
fice in service is not an uncommon theme in the New Testament.

Such is suggested in Jesus' exhortation in Matthew 25 to

44Joachim Jeremias, Jerusalem in the Time of Jesus
(London: SCM Press Ltd., 1969), p. 131; cf. F. J. Fpakes
Jackspon and Kirsopp Lake, The Beginnings of Christianity,
Part I, vol. 4 (London: Macmillan and Cop., Limited, 1933),
p. 64.

45v. 2.

#OMatthew 4:11, Mark 1:13.

47y, 3; cf. Matthew 27:55, Mark 15:41.
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provide for those in need. By feeding the hungry, giving
drink to the thirsty, welcoming strangers into their homes,
clothing the naked, caring for the sick, and visiting the
putcasts in prison, the righteous have unknowingly rendered
Scaxovie to Jesus himself.48 By contrast there are those
who will not be welcomed into the kingdom of God, those who
shut their eyes to human misery, poverty, and need. By his
nature the righteous man is one who gives of himself for the
sake of others by caring for the physical needs of those
around him.

On numeropus occasions, collections were made in the
early churches to provide relief for poverty stricken Chris-
tians. This administration of physical help is termed
Scaroria in the New Testament. Barnabas and Paul were com-
missioned to collect money from Christians in Antioch to help
minister to Christians in Judea.?9 That "mission" (Jew -
Kov@wﬁ was accomplished.?0 paul spoke on several occasions
of a special contribution for the Jerusalem Christians. He

wrote to the church at Rome of his pending journey to

48vv. 35-44.
49Acts. 11:29,

pcts 12:25.
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Jerusalem to provide aid (Jw«xo#&¢) to the poor Christians
there.”l The benefits of this great ministry were more than
that of physical relief for the recipients of the gift, 'for
the rendering of this service not only supplies the wants of
the saints but overflows in many thanksgivings to God."32
The response to the needs of others results in God being
glorified through the obedience of the Scdxovoe and by their
generosity.53 The Hebrews author, in this regard, reminds
his readers that God will not overlook their work '"in serving
(é@ﬁmV{}¢VCés ) the saints . . ."5% Such service not only
benefits those in need but it invokes God's blessings on the

server.,

Spiritual Acakori«

Though the serving of physical needs is an important
aspect of Christian élaxﬁvag the New Testament indicates that
spiritual.dlﬂﬁovéd, specifically the ministry of the word,
is the primary Christian service. Jesus rebukes Martha for

being more concerned with physical dcaroria than she should

5lRomans 15:25, 26, 31.
52II Corinthians 9:12.
53v. -8 -

54¢.10
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be.5> The "greater portion'" was chosen by Mary 'who sat at
the Lord's feet and listened to his teaching.'56 The
apostles in Acts 6 appointed Specialaﬂixo#va to care for
the neglected widows because preaching the word of God was
more important than serving tables.?’ Acts of physical ser-
vice do not decrease in this light -~ their necessity is
emphasized on numerous occasions in the New Testament. Never-
theless, the importance of physical JexKosi shrinks in com-
parison to the necessity of serving the world by preaching
the word.

Service rendered to God. That certain individuals in

the New Testament are called JScdxowe &eso is a significant
break from the Greek and Jewish background of the word group.
The child of God is not only the §0¢dos of God -- bound to
him totally, lost in his will -- he is also the J¢&kovos of
God -- ministering to his needs, providing service for his
sake and to his glory. Timothy is called God's JechKezss in
I Thessalonians 3:2, his service being rooted "in the gospel
of Christ." 1In II Corinthians 6, Paul defends his earthly

ministry: no obstacles are put in anyone's way, no fault

SdLuke 10:40, 41.

56y, 39, 41.
57v. 2.
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can be found in his dearo#ix,58 "but as Besd Jiirowoe we com-
mend ourselves in every way.'>? As a servant of God, Paul
faced "afflictions, hardships, calamities, beatings, impris-
onments, tumults, labors, watching, hunger,"60 but was
sustained '"by purity, knowledge, forebearance, kindness,
the Holy Spirit, genuine, love, truthful speech, and the
power of God,'®l

Governing authorities are called servants of God in
Romans 13:4., This service is tied to verses 1 and 2 where
the authority i1s said to be from God, instituted and
appointed by God. Within the sphere of govermment, the
ruler is God's minister for good, but also possessing the
right to execute God's wrath on the wrongdoer.

Ultimately, all Christians are fedrovor &edd, All
service is rendered to God and for his glory. The contribu-
tion for the Jerusalem Christians is said to have glorified
God.%2 T Peter 4 states that if a man is blessed with gifts

he is to use those gifts to the fullest, including the gift

58v. 3.

59. 4.
60y, 4, 5.
6lyv. 6, 7.

6211 Corinthians 9:13.
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of service for which God supplies the strength, "in order
that in everything God may be glorified through Jesus
Christ."63 Man does not receive glory for his service, nor
is it for man to seek glory, but each man's ministry is for
the glory of God, in his service, for his sake.

Service rendered to Christ. Several men are called

Sciwovac Apesrcd> in the New Testament: Paul (II Cor. 11:23),
Timothy (I Tim. 4:6), Epaphras (Col, 1:7). Service to Christ
in each case is founded upon service to others. Paul boasts
of his risking his life for the sake of teaching; Timothy

is exhorted to provide certain practical teachings to his
fellow-Christians; Epaphras taught the Colossians about the
grace of God. For the Christian, service to Christ stems
from the words of Jesus himself: 'Whoever serves me must
follow me, and where I am, my servant alspo will be. My
father will honor the one who serves me."94 The mark of ser-
vice to Christ is discipleship. Serving Christ necessitates
hating self: "He who loves his life shall lose it, and he
who hates his life in this world will keep it for eternal

life."05 As with the J60)os Xperrdl, the delroyos Xpeordy

63y, 11.

64 10hn 12:26.

65v. 25.
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dies to himself, denies himself, despises his own life for
the sake of following his Lord. The Jcwxoé? in this con-
text, however, expands upon the relationship of Sovdéca to
Christ, for the service is voluntary. It is the conscious
humbling of one's self in relation to the Master. The ser-
vant must follow his Lord. He is to go where his Lord leads.
Achrovie requires suffering, sacrificing, losing one's life
for the Master's sake. True Christian service can be
achieved in no other way. But any man who serves Christ will
be honored by the Father. As the prerequisite for disciple-
ship is service, the end result is greatness in the kingdom
of God.

Ministry of the word. From the very first days of

the church, Christians have been ministering to the world
through the gospel of Christ. The New Testament urges a
Searovia that is beyond that implied from its philological
background. The Jtakorinn of the word is an essential part
of Christian service, even more important than the serving
of bodily needs. The Twelve in Acts 6 had a responsibility
to distribute the Bread of Life more than that of serving
tables.®® The gospel proclaimed by the apostles gave

"insight into the mystery of Christ'" which was made known
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to them by the Spirit.67 "of this gospel,' Paul claims, "I
have been made a minister."08 His ministry involved preach-
ing to the Gentiles specifically and to "all men" generally.69
In I Thessalonians 3:2, Paul calls Timothy ''God's servant in
the gospel of Christ'/0 whose ministry for the Thessalonians
included establishing their faith. Because they "spoke of
the grace that was to come to you'' Peter calls the prophets
Schrovoe: M. . . they were not serving themselves but you

"1 Their message was delivered through the preaching
of the g05pe1.72

In every passage referring to the ministry of the gos-

pel, the broader context includes the idea of suffering. 1In

Ephesians 3 Paul exhorts his readers not to be discouraged

67Ephesians 3:4, 5.
68Ephesians 3:7, cf. Col. 1:23.
693.8, 9.

700 S Gkovor 760 oM jo g yariant reading supported by
§, A, P,¥, 81, vg., syrl, and others. "suvepyoy oo Peow
preferEed in the Nestle text, is supported by B. D¥*, 33,
it :86“, and others, and is, according to Metzger, ”the read-
ing that best accounts for the others" (Bruce Metzger, A
Textual Commentary on the Greek New Testament London: United
Bible Societies, 1971, p. 631). Whether a Jcixozos (servant)
of God or a vazpyow’ (fellow-worker) with God, Timothy had
given special spiritual aid to the Thessalonlan Christians.

711 Peter 1:12.

721h54.
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in his ministry because of his sufferings, for his suffer-
ings "are your glory."’3 1In the parallel passage in Coles-
sians 1, Paul says he rejoices in his sufferings as God's
minister of the gospe1.74 One of the purposes of Timothy's
ministry to the Thessalonians was to encourage them in spite
of the sufferings of Paul's missionary team./? According to
Paul, '"We told you beforehand that we were to suffer afflic-
tion."/6 In I Peter 1, the message of the prophets included
"the sufferings of Jesus and the subsequent glory.!/7 Addi-
tionally, his readers were urged to rejoice in spite of the
various trials they were to suffer because these trials
tested the genuineness of their faith and redounded ''to
praise and glory and honor at the revelation of Jesus
Christ."’® Even in Acts 6, Stephen, who was first appointed

as a Jcaxeyos of tables, publicly proclaimed the word of God/?

73y, 13,

Thyy, 23-25.

/51 Thessalonians 3:2, 3.
76y . 4.

77g. 11,

78

v, 6, 7.

79cts 6:8 - 7:53.
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and was ultimately stoned to death.80 In each instance,
those involved in the JLAK@V;5 zio Aeyso took to heart Jesus'
exhortation to hate his own life.8l The man who serves the
world with the gospel must be willing to follow Jesus82 whose
own walk led him into inevitable suffering.

The ministry of the new covenant (II Corinthians 3:3-9).

One of the most significant passages in all the New Testa-
ment concerning Jh&waw:\ is found in II Corinthians 3 where
the word group is used six times in seven verses. Paul's
claim in verse 6 is the key to understanding the meaning and
significance of Jemwoves in this context: God "has enabled
s to be ministers of a new covenant (J;%t&y@% KAL#&E Jen—
ERxns )."

In II Corinthians 3:3, Paul asserts that his readers
"are a letter from Christ delivered (JcarownBelss) by us.”
This verb is used elsewhere by Paul only in describing the
collection of money83 but is used here in a broader sense.

The message of Christ has been served, supplied, ministered

807.55-60.
81 1ohn 12:25.
82v. 26.

83Romans 15:25; II Corinthians 8:19, 20.
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by Paul to them, written '"not with ink but with the Spirit
of the living God, not on tablets of stone but on tablets of
human hearts."84 Paul seems to be defending his own minis-
try. A need evidently existed for a "letter of recommenda-
tion,'" not to be written but displayed by the lives of the
Corinthian Christians themselves.85 Paul's opponents made
similar claims to be JcLko20c.86 While Paul's ministry
relied upon the message of Christ, his opponents, who claimed
the same, were actually "false apostles, deceitful workmen."87
That Paul distinguishes the writing on tablets of stone from
that of human hearts suggests the pseudo-apostles may have
been misusing the old law. Such a theme is carried out in
the subsequent verses. Paul is contrasting the Scaopin of
the law with his own JScwxszis of the gospel of Christ.

In verse 6 Paul explicitly states that his is a minis-
try of the new covenant in direct contrast with that of the
written code. By its nature the written code, the pld law,

brought with it slavery (JovA<w)88 and even death.89

B4y, 3,

85v. 2,

86See II Corinthians 11:23.
8711 Corinthians 11:13.

88Romans 7:6. 89Romans 7:9-11.
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Because God has made him "sufficient,"?0 paul is '"qualified"
to be a servant, a deliverer of the new covenant of God which
brings life through the power of the Spirit.91 The written
code and the Spirit are in opposition92 because the Spirit
gives life which the law was unable to do. Paul is contrast-
ing his Scaxoven of life with that of his opponents which is
the Scxxovim of death. Such it is called in verse 7: dcA—
Kovia Too Owrdow, This "dispensation of death,' originally
ministered by Moses through the written code, was not in and
of itself evil. 1In fact, the law was "holy and just and
good."?3 It came with great splendor, so much that the
Israelites could not look at Moses' face.% But the splendor
of Moses' ministry cannot compare with the Spirit's ministry
(8 corowiom Too ﬂ?{éﬁkmﬂgS mediated through Christ.%6 The
ministry of Moses was a ''dispensation of condemnation

(dconcovia r;s Qaap&ﬂw;"blinding the eyes of the Israelites

90v. 5.

91v. 6.
92cf. Romans 7:6.

93Romans 7:11.
94v. 7.

95y. 8.

96Hebrews 8:6,
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whose hearts were hardened.?? But Paul's ministry of the
new covenant was a ''dispensation of righteousness (Frwrowipn
= 5 i 198 n q .
THs Oexalogo?sns) far exceeding the splendor of Moses' min-
istry:
. What once had splendor has come to have no
3p1endor at all, because of the splendor that
surpasses it. For if what faded away came with
splendor, what is permanent must have much more
splendor.
Paul does not minimize the worth of Moses' ministry, for the
less it is, the less would be the ministry of the Spirit in
comparison. But in spite of the great magnitude of Moses'

¥
51*K°?“%, it was nothing when compared to the glory of God's
new covenant ushered in by his Sonl00 and sealed with his
Spirit,101

The ministry of reconciliation (II Corinthians 5:18-21).

Paul's JSwxezia to the world is not only a ministry of the
new covenant but is a ministry of reconciliation. In II Cor-
inthians 5:18 Paul claims that God through Christ "reconciled

us to himself and gave us the diirowixs zé} K&rxk>n%6h" In

Mv. 9, 14.

98y, 9.

Yyv. 10, 11.

100Romans 5:22,

101Ephesians 1:13.
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classical Greek Karukkdaé meant an exchange, often of
money.102 Plato spoke of an exchange of one fear or pleas-
ure for another.l03 The term came to describe a change from
enmity to friendship.l104 K&fkkkﬂﬁ' in the New Testament gen-
erally describes the restoration of God's favor to man, who.
had been separated from God because of sin and who is
reunited with God because of Christ's expiatory death.
Though man has existed in a rebellious state against God,
God's wrath will not be incurred against the one who has
faith in him.105 Therefore, anyone who is "in Christ" is a
"new creation,'106 he has been brought into a right rela-
tionship with God; God does not count his trespass against
him.107 Christ's greatest JcaxviA tp the world is the
exchanging of the enmity between man and God for friendship.
Christ has become the instrument of reconciliation. Because

of the action of Jesus on the cross, Christ bears the sin

10275 ddell and Scott, Lexicon, p. 762; cf Aristotle
Oeconomica 2.4, 3,

103

Plato Phaedo 69a.
10415 ddell and Scott, Ibid., cf. Aristotle Qec. 2.16,2.
105k omans 4:5-8.

10611 corinthians 5:17.
107y, 19.
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for men by enduring the penalty for sin -- being made '"to be
sin . . . so that we might become the righteousness of
God."08 A5 christ is the agent of the reconciliation, Paul
is the minister -- the proclaimer -- of the reconciliation.
Though the third person plural in verse 18 implies Paul and
his fellow-workers, the inference is much broader. All who
themselves have been reconciled by God through Christ have
become ministers of the reconciliation. In the words of
Philip Hughes,

It is because the way of reconciliation now stands

wide open that the ministry of reconciliation has

been committed by God to His servants. There is

no service to mankind more crucial and urgent than

the exercise of this ministry.
Because of the nature of the reconciliation and because of
the urgency of the ministry, 'we are ambassadors (mbéO@?;%%étﬁ
for Christ, God making his appeal through us."110 The
Scinovo, Ths m«ml&dﬁ‘j are spokesmen for God himself who
proclaim his message: "Be reconciled to God.'"!ll christ's

J(Axovoc, seeing men in their sinful state, proclaim what

God has already done for them through Christ, speaking with

108v. 21.

109phi11p Hughes, The Second Epistle to the Corin-
thians (Grand Rapids: Wm. B. Eerdmans Publishing Co., 1962),
p. 206.

110

v, 20. lllv. 20,
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the authority of God himself. This function is essential to
-~
the concept of J¢aKev2A in the New Testament and stands at

the heart of the ministry of the gospel of Christ,

AL%KDW{; as God's Gift

The New Testament speaks of a Christian's ministry as
being empowered by God who bestows various gifts to the
church. Whatever the capacity for ministry, whatever the
mode of service, the strength for that service is God-sup-
plied. Paul was made '"a minister according to the gift of
God's grace" which was given him '"by the working of his
power."112  Tp Acts 21:19 Luke describes Paul as recognizing
that the ministry he serves is not his own but God's, for he
"related to them one by one the things that God had done
among the Gentiles through his ministry." The Christian
can claim no power of his own but recognizes that all "suf-
ficiency is from God."113 According to I Peter 4:11, whoever
renders service should give it "as one who renders it by the
strength which God supplies.'" All ministries are given by

God and are used for his glory.

l12Ephesians 7

113II Corinthians 3:5.
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Just as the New Testament attributes the work of min-
istry as coming from God, so it is also attributed to Jesus
Christ. Paul describes his ministry as more valuable than
his own life, having received his ministry "from the Lord
Jesus."11%  paul and Apollos are servants through whom the
Corinthians believed "as the Lord assigned to each."113
Though their services were different (Paul planted, Apollos
watered), each of their ministries was from the Lord. In
Colossians 4:17 Paul asks Archippus to "fulfill the ministry
which (he has) received in the Lord." Paul thanks Christ
for appointing him to the service he was engaged in,116
Christian service is not from human origin but is divine in

nature,

Varieties of Acaxovin

Acoxovia applies to all service rendered on behalf of
the church and describes the very character and activity of
Christians in their concern for others. Ultimately, the
whole church is involved in cﬂy\ﬁawﬁ, each Christian having

responsibility for ministry. As the body of Christ consists

114pcts 20:24.
1151 Corinthians 3:5.

1167 Timothy 1:12.
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of individual members with varying functions.tl’ God pro-
vides gifts Cxapﬂguarx) that '"'differ according to the grace
given to us."118  Seven distinct gifts are mentioned in
Romans 12. 1In I Corinthians 12:8-10, as in verses 28, and
29, nine are listed. 1In Ephesians 4:11, four are suggested.
The plurality of gifts corresponds with the plurality of
needs. The gifts of JLAK ovix become o closely associated
with the Stakows that the minister himself is called a gift
of God:

And his gifts were that some should be apostles, some

prophets, some evangelists, some pastors and teachers,

for the equipment of the saints, for the work of min-

istry, for building up the body of Christ.l119
Whether each of the three phrases in verse 12 are coordinate
or whether the last two are subordinate to the first is
debatable.l20 In either case one of the purposes of God's
gifts to the Christian is that he may be fitted for the

"work of ministry," a ministry which is inherently tied to

the equipping of the saints and the building up of Christ's

117Romans 12:4, I Corinthians 12:14ff.
118Romans 12:6.
119%khesians 4:11-12.

120The second two phrases begin with «¢s while the
first begins with zpos .
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body. That every Christian has a work of ministry is implied
in verses 7, 8, and 11:
But grace was given to each of us according to the
measure of Christ's gift. Therefore it is said,
"When he ascended on high he led a host of captives,
and he gave gifts to men."
Individuals have different gifts "according to the grace
given to us,"!?l gifts with a wide variety of functions.l22
But whatever gift a Christian may have, he is to use it to
the fullest.l23 Through the utilization of these different
gifts, the source is the same for each of them:
Now there are varieties of gifts but the same Spirit;
and there are varieties of service but the same Lord;
and there are varieties of working, but it is_ the
same Lord who inspires them all in every one.

The multiplicity of ministries is an essential characteristic

pf Christ's church.

The 0ffice of Deacon

The Stakovos word group in the New Testament is most
often used in a non-technical sense. It is applied to all
sorts of person with all types of service, general as well

as specific. On occasion, however, the context demands a

l21Romans 12:6.
122Romans 12 G B
123Romans 12:6.

12417 corinthians 12:4-6.
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technical rendering of the term -- the specialized ministry
of the deacon., New Testament data concerning the office of
deacon is slim. Only two passages clearly use the technical
sense of the word: I Timothy 3:8, 12 and Philippians 1:1.
The former passage enumerates various qualifications of the
office-holder; the latter reference is incorporated in Paul's
greeting to the church in Philippi. 1In both places deacons
are mentioned immediately after bishops. 1In fact, the quali-
fications of the two offices as described in I Timothy 3 are
similar. Some have suggested that the official Jlrwovoe in
the early churchwere literally assistants to the érisrxe 7oc,
though in no way is the deacon's role seen as exclusively
that of the bishops' servants. Their ministry was for the
congregation as well.125 1n neither passage are the specific
functions of a deacon mentioned. Some have given the tech-
nical sense of the word group to its usage in other New Testa-
ment passages. Phoebe, a Jcdxovss of the church at Cen-
chreael?6 may or may not have been a church official. Archip-

pus in Colossians 4:7 was possibly a deacon. Much discussed

1255ee ¢. F. D. Moule, ''Deacons in the New Testament,"
Theology 58 (November, 1955):405-407; and Beyer, "Acsro#cx,
pp- 91, 92,

126R0mans 16:1.
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is the Jcamwisr bf the Seven in Acts 6 which may have been
the prototype of the eventual church office, though certainly

no special office is explicitly mentioned.

The Usage of Acixovsos in the
Apostolic Fathers

The most frequent usage of the Jedroves word group in
the post-apostolic literature has reference to the work or
office of deacon. The Didache mentions a two-fold breakdown
of church leadership -- emcrxérous and Jeawovoos -- and
lists some of their mutual characteristics:

Appoint therefore for yourselves bishops and deacons

worthy of the Lord, meek men, and not lovers of

money, and truthful and approved, for they also

minister to you the ministry of the prophets and

teachers.l
lLater writings describe three levels of leadership -- bishop,
presbyters, and deacons.128 The qualifications of deacons
mentioned by Polycarp to the Philippians parallel Paul's in
I Timothy 3:

Likewise must the deacons be blameless before his

rightepusness, as the servants of God and Christ

and not of man, not slanderers, not doubletongued,
not lovers of money, temperate in all things,

127pidache 15:4; cf. I Clement 42:5.

128¢r, Tenatius to the Smyrnaeans 8:1, to the Mag-
nesians 6:1, to Polycarp 6:1.
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compassionate, careful, walking according to the
truth of the Lord, who was the "servant of all.'129

Mpst other references to d(Aforid in the writings of
the Apostolic Fathers involve the giving of money or physical
service to the poor or needy. The rich man who provides for
the poor "without hesitating" is said to have "fulfilled his
ministry rightly."130 A11 the déddoc of God are encouraged
to "look after widows and orphans' by providing for them out
of one's wealth, establishments, fields, and houses, "that
you should fulfil these ministries" for Christ's sake.l3l
The ministration of bishops "for the common good" is called
Smrovia. +32 Bishops are encouraged to minister to the
destitute and widows and receive '"'the servants (Jo3Asc) of
God into their houses gladly and without hypocrisy.'133

Eventually a strong connection developed between
5Lakovin and Aeumufyfﬂ-, so that dcarovés often described

acts of Christian worship and ketrvuﬂﬂﬁ. acts of physical

129polycarp to the Philippians 5:2.

1BOShepherd pf Hermas, Similitudes 2:7.

131Shepherd of Hermas, Similitudes 1:8, 9.

l321gnatius to the Philadelphians 1:1.

133ghepherd of Hermas, Similitudes 9:12:2,
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service.l3% Such a blending of the two concepts is an indi-
cation of the ultimate separation between the usage of the
Jedkovos word group in ancient Greek and in the Christian
literature. While in the classical Greek, Jearovin was
almost totally separated from worship of the gods, in Chris-
tian literature it is inherently connected with worship.
The writings of the early Christians gave the concept of

service significant spiritual meaning.

s
Aovo ) Newn and é&cﬁfawf; Contrasted

Aovhées and Scakovis at first glance appear to be
synonyms. Both describe service rendered to another. Both
are frequently translated "servant" in English versions of
the New Testament. Yet their differences, though subtle,
are significant. An examination of those differences should
result in a more complete understanding of each word in its
New Testament setting and should help answer the broader
question of the meaning of service for the Christian.

The primary difference between fovMos and Sihcovos is

the nature of subjection in regard to each term. The

134G, w. H. Lampe, "Acaxovin in the Early Church,"
Service in Christ: Essays Presented to Karl Barth on his
80th Birthday, James I. McCord and T. H. C. Parker (eds.)
(Grand Rapids: Wm. B. Eerdmans Publishing Co., 1966),
p. 49.
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subjection of the #0405 is total. He has no will of his own:
his will has been enveloped by the will of another. He is

s 7
literally in bondage to his Kupeos or his crécm’of';'b’. His
obedience is complete. The focus of lexaﬂf;, on the other
hand, is not subjection but service rendered for the sake of
another. While the doodes is defined by his subjection, the
Scdxowos is defined by his work. The JovAos can provide
S earovis ;135 but the Sckkoros is not necessarily a do0dos,
In fact, in classical Greek Jeamevin often described the
service of a free man given voluntarily. The Foodos ig
always subject to a master. Whether the Jciro#s is in sub-
jection is not crucial to the meaning of the term. A person
is considered a JLAKo795 hecause of the nature of his work,
Implied in the term Scanorio is menial labor, waiting at
table, general physical service, and more broadly any service
rendered for the advantage of another. To say, however, that
Staxovin describes a servant's relation to his work and not
his relation to a person is to misunderstand the nature of
Scoavovia, R. C. Trench has done a disservice in this regard.
According to Trench:

The difference between Jt4rov»s pn one side, and
JovAes and fepa7wv  pon the other, is this -- that

135E.g. Demposthenes 19:69.
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125

Jedwor/os represents the servant in his activity

for the work . . . not in his relation, either

servile, as that of the Jévies ; or more volun-

rd

tary, as in the case of fepdArwz, to a person.l36
This statement, often quoted by subsequent lexicographers,
has become the standard for distinguishing between the terms.

/

Yet concerning Jiamovin s F. J. A. Hort writes,

It is a strange mistake of Archbishop Trench's

(his article on this word and its synonyms being

indeed altogether less careful than usual) to say

that Jcsroves does not represent the servant in

his relation to a person.l3

v
The fact is that Jcaxevos pften describes service in relation

to a person in addition to its relation to a task. In Luke

12:37 Jesus says, ''(the master) will gird himself and have

them sit at table, and he will come and serve them.'138

According to Matthew 20:28, ". ., . the Son of man came not to
be served but to serve.'" Crucial to the meaning and purpose
of Christ's Jtaxewia is that mankind is the object of his

ministry. Reciprocally, one of the great privileges of being

a Christian is being a Schrores of Godl39 and of Christ. 140

136p . c. Trench, Synonyms of the New Testament (Grand
Rapids: Wm. B. Eerdmans Publishing Co., 1953), p. 32.

37p . 3. A, Hort, The Christian Ecclesia (London:
Macmillan & Co., 1897), p. 203, Parentheses his.

138Emphasis mine,
1391 Thess. 3:2; II Cor. 6:4; John 12:26.

14011 cor. 11:23; I Tim, 4:6; Col. 1:7.
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However, it is not man's subjection which makes him God's
Sthxovss but rather the nature of his service,

Jesus' pronouncement in Mark 10:43141 not only indi-
cates the distinctiveness of Jedxewes and JoJ4es, but it
also denotes their complementary nature:

but whoever would be great among you must be

your servant (Jcirowos ), and whoever would be first

among you must be slave of all (,{zzw¥ Févda).
The child of God is both Jeh(ores and J+0%s. His greatness
is derived from his willing service rendered for the sake of
others, service that is often menial and undesirable, the
service of meals, the ministry of physical needs, the spir-
itual JiaKsvén presented to the world through the agency of
Christ's gospel. It is a noble service yet humble by its
very essence, a selfless service yet one inevitably leading
to greatness. But he who would be first in the kingdom must
also lose his own will; he must become the ''slave of all."
Discipleship is inherently characterized by slavery -- slav-
ery to the living God, slavery to the Lord Christ, slavery
in the Spirit, slavery to all. The Christian is not enly a
servant in terms of his work but also in terms of his rela-
tionship to his Master. He is both J2¢Aes and Jllﬁavaf

because Christ, the model servant, is living within him.

141cf. Matthew 20:26.



CBAPTER IV

RELATED SERVANT WORDS IN
THE NEW TESTAMENT

Though $50LMes and Scéxowes are the prominent servant
words in the New Testament, several others are used with
considerable theological significance. These terms are near-
synonyms; they are not identical. Each has its unique
philological background and meaning within each context,
Together they constitute a substantial body of material,
shedding light on the forms and functions of Christian ser-
vice. An examination of these terms, in contrast to the two
primary servant words, should provide a deeper understanding
of the Biblical meaning of service. The words to be con-
sidered are: wiis, Xécroufnh/o/s, )pacféi-g c%-ﬁod,ah’é/w, élé'o.,&/ffw‘f/,
Jﬂhfg?qs , and aLKé@s and their cognates. An examination
of the background and meaning of these terms will be fol-

lowed by a comparative analysis of the terms with Jo0Aos and

a/cp{\rfa*l/oj_

)
ALS

Fundamental to the meaning of 7<cs is the notion of

subordination, most often in the form of a child in relation
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to a parent or an adult. 1In terms of descent, Tekes means a
son or daughter. This usage is found often in the Greek
literature. In the Iliad, Agapenor is said to be the son
(WB:J ) of Ancaeus.l Plato refers to "our children (7«edw?)

of both sexes."? 1In the Nemean Odes, Pindar discusses

7 Swy S¢ 7icks: 'the children's children."3 Numerous other
examples could be cited. 1In the Septuagint 74¢5 can occa-
sionally be found with the meaning of physical descendant.
In Proberbs 4:1, for example, children are instructed to
hear the instructions of a father.# Only in John 4:51 is
##cs used in the New Testament clearly with the meaning of
son. Jesus tells the official that "his son (7+«cr) was liv-
ing." 7/4i5 in this passage is parallel to ccds, which is
used in the earlier verses to refer to the same boy.

In terms of age, 74cs means a boy or girl. Homer uses
the term in this sense on numerous occasions.? According to
Pindar, various trials make a man preeminent, "whether as

N -~ -1
a boy among boys (7&c¢dc zéocge 75 ) or a man among men.'6

1Homer Iliad 2, 609.
2l.aws 788a.

37.100.

4cf. 20:7.

5e.g. Odysseus 4, 665: Iliad 2, 289, 63,72,
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In the Protagoras, Plato notes that the Spartan can often

make "his interlocutor seem like a helpless child (rALIes) M
7ies in the Septuagint is used infrequently in this sense,
The servants in Genesis 26:34 had been feeders of cattle
"from our youth (7#¢dés) even to this time." 1In Deuteron-
omy 22:13f£f, proof of the virginity of a girl (7acdes) is
to be supplied by her father. In the New Testament 77Xes is
only occasionally used with the meaning of a child. In Matt-
hew 2 Joseph is told to take the child (74cdlov) Jesus to
Egypt because Herod was to have all the male children
(7?25&5) put to death.8 1In Iuke 2:43 "the boy Jesus szfjﬁs
6 74es)'" is said to have remained in Jerusalem as his par-
ents were returning to Galilee. The scribes and Pharisees
are described in Matthew 21:15 as "indignant" as they wit-
nessed ''the children (712515) crying out in the temple,
'"Hosanna to the Son of David.'" 1In Acts 20:12, Eutychus is
referred to as a young man -- a "lad (w<2dx)."

Though the term 74¢s is often used to describe a child
in terms of age and descent, it can equally have reference
to a servant. The usage of 74c5 in this sense is not at all

uncommon in the Greek and Jewish writings. 1In secular Greek

the household servant who answers his master's door is often

/3476, 8yv. 13, 16.
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referred to as 7«¢5.? TIn Plato's Charmides Critias' personal
attendant was called 77«c,10 7ALs, meaning servant or
attendant, is frequently used in the Septuagint. 1In fact,
of the 807 times the Hebrew servant word ‘ebed is found in
Jewish Scriptures, it is translated 7«ts and its cognates
340 times in the Septuagint, more than any other servant
word including SooM¢s. Pharoah's servants, for example, are
called 7Ztdwv in Genesis 41:37. Saul's servants in I Samuel
16 are called WHQJ@g in verse 15 and do2dec¢ in verse 16.11
The king's servants in Daniel 2:7 are called sacoiy, Arta-
xerxes' servants are referred to as ﬂﬂiéﬁr in I Esdras 5:33,
35. In I Maccabees 1:6, 8, the servants of Alexander are
considered to be 74.dws. In the New Testament, the use of
7#ts to refer to a man's servant is infrequent. In Matct-
hew 14:2, Herod's servants are called7co¢cz, The centurion's
slave in Luke 7 is referred to as both 80)es and 7xis.12
The menservants and maidservants of Luke 12:45 are described
as 74cd4s and z#cdlerxas . The father's servants in the story

of the prodigal son are called 7wl dwzl3

9E.g. Aeschylus The Libation-Bearers 653, Aristophanes
The Acharnians 395, The Clouds 132,

101554, Llcf, 1 samuel 18:22, 23, 26.

124y, 8y s L3ruke 15:26.
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The term z#:s reaches its greatest theological signi-
ficance in describing man's relationship to God. David
refers to himself as rdls £efol? and encourages the 7wedes
Kupfod to praise the name of the Lord.1> David is called
7Aes Be03 in the New Testament in Luke 1:69 and Acts 4:25. .
Isaiah refers to the nation of Israel collectively as 7xcs
9655,16 as does Luke in the Magnificat.17 Jesus is called
7#cs Bess in Matthew 12:18, Acts 3:13, 26 and 4:27, 30. The
problem related to these 0ld and New Testament passages cen-
ters around whether the 7urs Zeso should be translated
"child of God" or '"'servant of God." In most instances the
context gives a clear indication, though occasionally a pas-
sage is debatable. With few exceptions!® /s £es) seems to
refer to God's servant rather than child. The #«ts &Heoco

passages of Isaiah 41-53 have been much discussed in this

l4psalms 68:17, cf. 17:1, 35:1.
15Psalms 1102

1641.8, 42:1, 44:1, 2, 21.
L71uke 1:564.

18Notably, Jewish literature from the inter-testamental
period (e.g. Book of Wisdom 2:13, II Maccabees 7:34) and the
developing Patristic tradition of 74cs 8es> as child of God
(e.g. Martyrdom of Polycarp 1l4:1, Irenaeus 3.12.5, 6.) See
L. L. Carpenter, Christian Application of the Doctrine of the
Servant (Durham, N. C.: Duke University Press, 1929),
pp. l40ff.
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light. Two distinct traditions of interpretation developed
concerning these passages by the time of Christ. In Hellen-
istic Judaism the 7scs fedo  of Isaiah 41-53 is thought to
have reference to the people of Israel and was construed as
"ehild of God.'"l9 According to Palestinian Judaism, however,
nine of the 7wcs #es3 passages in Isaiah 41-53 refer to the
people of Israe1;20 two of the passages have reference to
Isaiah himself;21 Messianic interpretation was assigned to
Isaiah 42:1££f, 43:10, 49:1f, 6f, and 52:13ff with the conno-
tation of servant.2? With the exception of Isaiah 43:10, the
New Testament also mentions these as Messianic. By the time
of the New Testament writings, the designation of the Messiah
as mics Bess -- servant of God -- seems firmly established.

That zop 7Xidr <ozou Zneovr in Acts 3:13%3 refers to
Jesus as servant rather than child is little debated. Both

David and Jesus are called z&cs fess in Acts 4:23, 27, and

19Theological Dictionary of the Bible, s. v.
"gxcs Qesv," by Joachim Jeremias, vol. 5, pp. 648, 685.

2041:8, 9; 42:19 (twice); 44:1, 2, 21 (twice); 45:4;
48:20; 49:3. See Jeremias, "w«cs e5u," p. 684.

2149:5, 50:10. See Jeremias, "7dcs Beod," p. 686.
22 jeremias, "yHes Pesv," p. 699.

23cf. Acts 3:26; 4:27, 30.
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David is undoubtedly to be viewed as God's servant here, 24
Moreover, 7#s €76 had become a well-known designation of
those who serve God faithfully.23 Moses, Jacob, Abraham,
David, the three in the fiery furnace, and others had been
called zrcs Peso in Jewish literature, However, because
s4cs Qeov had come to be regarded as a common formula
referring to noteworthy historical Hebrew figures, the ser-
vant of God passages in Acts 3 and 4 do not necessarily echo
the Messianic predictions of Isaiah 41-53. Certainly the
statement that God ''glorified his servant Jesus' (Acts 3:13)
is reminiscent of Isaiah 42:13, but whether Luke or Peter
(whose sermon Luke is quoting) had that in mind is unclear.
Nevertheless, that Jesus is to be viewed as God's servant is
plainly indicated.

Considering its abundant usage in the classical Greek
and in the Septuagint, 7dcs is used with surprising infre-
quency in the New Testament. The word is not found in any
of the epistles. The Christian is nowhere encouraged to be
745 either to God or to man. When it is used, whether

implying child or servant, the THes always finds himself in

2bgee Jeremias, "yuis Leco," p. 704.

25F, J. Foakes Jackson and Kirsopp Lake, The Begin-
nings of Christianity, Part I: The Acts of the Apostles,
Volume I: Prolegomena I (London: Macmillan & Co., Limited,

1920), p. 391,
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a subordinate even subservient role. In general, the 7«(s
of secular Greek and the Septuagint is replaced with Sovlo s

F
and v¢es in the New Testament.

s - -
/\étrﬂUp_?r&_S , Aecrovpycsn, AécToUP)i/éaJ.
gt ¢ b

The usage of the Rétvangs word group in the Septua;
gint and the New Testament is very different from that found
in secular Greek. While Aécroapxé, «Th. in the Biblical
literature is used almost uniformly in a cultic or priestly
sense, the word group in the ancient Greek generally refers
to secular service. Its etymology gives some indication of
its meaning. From Mjuces, concerning a nation or a people
(related to Zuss), and Eﬁgov, work, Aéconﬁ(Js implies one
who renders service for the sake of a people.26

In the Hellenistic literature, }f¢1wufdé.most often
refers to special services rendered to the state by a group
of citizens whose income was above a fixed level. The ser-
vice could be rendered voluntari1y27 or else was demanded

by law, usually on a rotation basis.28 Such service included

26Theplogical Dictionary of the New Testament, s.v.
"Aecrovpyss, keh.," by Hermann Strathmann, vol. 4, p. 216,
and Hermann Cremer, Biblico-Theological Lexicon of New Testa-
ment Greek (New York: Charles Scribner's Sons, 1895),
pp. 761, 762.

273trathmann, ”Aécroap(gg"p. Z16:.

28Antiphon 138.26
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the giving of work or money to the phyla (subdivisions or
districts within the Ionic and Doric communities),29 pay-
ment of certain military taxes, and special services per-
formed by wealthy emigrants.30 In a broader sense the word
group came to describe all kinds of services rendered to a -
government por a community. Eventually, the word group
extended to any type of service rendered for the sake of
another. Aristotle, for example, uses this general sense in
calling those who render ACLtvupgcA to an individual "Jo0AoM
while calling those who render it to the community "artisans
and hired laborers."3l A woman could perform %earoopaan to
the state "in the matter of producing children."32 The
)éaampmﬁ word group is occasionally used in describing
sacerdotal ministration, but these references are uncommon
in the secular Greek. Diodorus Sicilus refers to the
hf(ZDUPY{A of the Egyptian priesthood.33 Several second and

first century B. C. inscriptions and papyri include

29Theolog1cal Dictionary of the New Testament,s.v.
"¢0A ,'' by Christian Maurer, vol. 9, p. 245,

30For further discussion, see Strathmann, Ibid.
3lpolitics 1278 a, 12-14.
321bid. 1335b, 28, 29.

331,21,
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references to the )earouf5£¢ of men to various gods, usually
including monetary offerings and certain cultic actions,3%

The cultic sense of the %ecﬂwFFJ% word group was
adopted by the Septuagint translators in denoting the ser-
vices of the Levites and priests especially in the tabernacle
and temple, In general, the word group is used in the
Septuagint for the Hebrew sheérgth, but only when the refer-
ence is cultic.33 The Levites, for example, are said to
have entered the tabernacle '"to minister in their service
(X&uzwfyﬂw' ray )fctaupgil»/).”36 Even the priestly service
performed for pagan gods is described as A5ccaup(&,37

The disparity of meaning implied in the usage of
>¢croapgé}, £zA. in the secular Greek and in the Septuagint
is puzzling. 1In classical Greek the word group primarily is
used for service rendered to the state; any cultic reference

is rare. 1In the Septuagint the word group describes with few

34por further details, see James H. Moulton and George
Milligan, The Vocabulary of the Greek Testament Illustrated
from the Papyri and Other Non-Literary Sources (Grand Rapids:
Wm. B. Eerdmans Publishing Co., 1949), p. 373.

35When not describing the functions of a priest,
shéréth is variously translated \atpéoecr’ (e.g. Ezra 20:32),
doorésec v (e.g. Isaiah 56:6), Scurxosfn (e.g. Esther 1:10),
and Gepirméce. (e.g. Exodus 33:11).

3Ogumbers 8:22; cf. 16:9, 18:21, 23.

3711 Chronicles 15:16.
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exceptions cultic service. Though no answers are certain,
the usage of the word group to describe the ministry of
priests seems appropriate., The priests in the 0ld Testament
offered service to God and in so doing provided service for
the people of God. The nation of Israel was ultimately
served by the Kéoroufarf-k of the priests. But the (\G-c_r:ou‘Oa/:,L
of the Septuagint was not a ministry of the state but of the
temple, of God himself. According to Strathmann:

The LXX translators obviously felt a need to try to

fix a regular and exclusive term for priestly min-

istry, and thereby te show that the cultic relation

to God is something special as compared with all the

other relations of service in which men might stand.38
The Septuagint usage of heccoupyss , kT). provides a distinc-
éive background from which the New Testament perspective of
the word group emerges.

The use of the A€c7oupyss word group in the New Testa-
ment correlates at times with the general popular usage of
the ancient Greeks, and more frequently with the cultic
usage of the Septuagint. Paul's description of earthly rul-
ers as )xcrbupyél in Romans 13:6 is an example of the general

usage of the term. The earthly authorities are "ministers

of God" not in the sense that they provide a priestly

388trathmann, "AﬁCKOQFﬁQ," p. 221.
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function for the people39 but in the sense that any public
servant provides services for the citizens. The Aﬁcrovfré;
of verse 6 are earlier called dJtdrovoc (verse 4) where the
benefit received from the service of rulers is mentioned.
The reference in Romans 13 is not too different than two
verses in Hebrews 1 which describe angels as Aécrauproi_.
In verse 7 they are called God's servants; in verse 14 they
are described as "ministering spirits (AéLtouprri 7yéaaﬂag
sent forth to serve (Jearovis)." In neither passage is a
cultic ministry implied. Rather the angels act as agents of
God in dispensing his will and therefore provide service to
God's children. The object of the Aectoo pyés in Romans 15:27
and II Corinthians 9:12 is the collection of money for the
Jerusalem Christians. Several interpretations of the word
in these contexts are made. Some opt for a AfLTOUPX($ simi-
lar to that of the special service supplied by the wealthy
Christians for the public welfare of the church in Jerusa-

lem. 40 Others see the >¢¢tbopxa-in terms of a priestly

39as advocated by John Murray, The Epistle to the
Romans, vol. 2 (Grand Rapids: Wm. B. Eerdmans Publishing
Co., pp. 145, 5.

4OSee C. K. Barrett, A Commentary on the Second Epistle
to the Corinthians (New York: Harper & Row, 1973), p. 240.
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ministry based on the Septuagint usage of the term. Accord-
ing to this view, the ministry takes the form of an act of
divine service of a high order .4l 1n all likelihood, neither
interpretation is wholly correct, but rather a general ser-
vice for the sake of Christians in need is implied.42 The -
clearest example of a non-cultic usage of the Ae‘t””ffg;
word group is found in Philippians 2:25, 30. Epaphroditus

is said to have ministered to Paul (presumably in the payment
of gifts) and has risked his life in so doing. Even though
the gift as mentioned in 4:18 is described in cultic language
("a fragrant offering, a sarifice acceptable and pleasing to
God"), Epaphroditus' ministry was simply a service rendered
to one in need. Only in the sense that it aided Paul in his
spiritual activities can the Xeccospyis be called "sacred.'43

In many passages the AeCZOuF¢63 word group is used to

describe a sacred or priestly ministry. The reference in

4lgee Philip Hughes, Paul's Second Epistle to the Cor-
inthians (Grand Rapids: Wm. B. Eerdmans Publishing Co.,
1962), p. 337, and John Murray, Romans, vel. 2, p. 219.

4255 noted in chapter 3, pp. 60 and 61 above, Seutcori s
is also used to describe the contribution to the church in
Jerusalem,

43gee Jac. J. Muller, The Epistles of Paul tp the
Philippians and to Philemon (Grand Rapids: Wm. B. Eerdmans
Publishing Ce., 1955), pp. 100, 101, and J. B. Lightfoot,
St. Paul's Epistle to the Philippians (London: Macmillan
and Co., 1879), pp. 123-125.
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Luke 1:23 to Zechariah's ministry in the temple is parallel
to the usage of the word group in the 0ld Testament. Other
passages apply 0ld Testament connotations to New Testament
principles. Paul, for example, describes himself in
Romans 15:16 as a %écroqwﬁbf XPCJCdS to the Gentiles "'in the
priestly service (éépaupﬁéaytka) of the gospel of God"
Though s ome 4 deny a cultic interpretation here,45 most
scholars agree as to the priestly implications of }\échUPKJS
in this passage. Paul figuratively has taken on the role of
priest, serving the gospel by leading the Gentiles to God.
The Gentiles are Paul's holy offering sanctified by the Holy
Spirit. 1In Philippians 2:17 Paul again speaks of a priestly
Aftfouegél ". . . I am being poured out like a drink offer-
ing on the sacrifice and service coming from your faith.'46
The sacrifice in this context is the faith of the Philip-

pian547 who are exercising their ministry of service to God

44E g. R. C. H. Lenski, The Interpretation of St, P
Paul's Epistle to the Romans (Columbus, Ohio: Wartburg
Press, 1945), p. 879.

45J_ns:|_st1ng on general service based on the apparent
necessity to use C¢pmJPréuJ to define the ministry.

46Ne'w International Version.

47see Ralph P. Martin, The Epistle of Paul to the
Philippians (Grand Rapids: Wm. B. Eerdmans Publishing Co.,
1959), p. 120.
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even through their visible offering of gifts to Paul48 and
their sharing in Paul's suffering. Paul's own life-blood,
which he suspects will be shed for the sake of Christ,
becomes the accompanying libation through which he renders
his priestly function.

In no New Testament book does the AéLHWFKES word
group appear more frequently than Hebrews, a fact not sur-
prising in light of the obvious familiarity of the Hebrews
author with the 0ld Testament cultic vocabulary. 1In compar-
ing the priestly ministry of Jesus, a claim the author takes
pains to authenticate, with the cultic functions of the 0ld
Testament priests, the AGLCbUPKég word group takes on great
significance. The issue 1s met directly in the eighth chap-
ter. In the chapters preceding, Christ has been shown to
have the true qualifications of priesthood based on the order
of Melchizedek, a priesthood superior even to the Levitical
priests.49 In chapter 8 Christ's ministry is said to be
superior because he ministers from a superior place and
because the new covenant is superior to the old. In verse 2
Christ is depicted as a Aéofoupggs "in the sanctuary and the

true tent.'" His service is performed from the heavenly realm,

48philippians 4:18.

49e.g. 2:17, 3:1; 4:14-16; 5:1-10; 6:19, 20; 7:1-28.
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in the tabernacle made not by man but by God. As "every high
priest is appointed to offer gifts and sacrifices," Christ
as high priest offered his life for the sake of those he
serves. This sacrifice®? is not to be construed as continu-
ing --51 jesus' death was once for all. His continuing
kéumeﬁ;‘ is one of intercession, the offering of prayers
to God on behalf of God's children.32 Additionally, his
Regtvupgﬁk is "much more excellent than the o0ld" because he
mediates from the perspective of the new covenant (verse 6),
a mediation resulting in '"the promised eternal inheritance"
for "those who are called."™> The new covenant became effec-
tive through the offering of Christ's blood?* as "even the
first covenant was not ratified without blood.'?5 Moses,

for example, sprinkled with blood all the vessels used in

305ee 7:27, 9:14.

51lThe aDriStﬂﬁerVg&Kﬂ prevents this interpretation.
See B. F. Westcott, The Epistle to the Hebrews (London: Mac-
millan ‘and Co., Limited, reprinted 1920), p. 217.

52See Westcott, Ibid., Thomas Hewitt, The Epistle to
the Hebrews (Grand Rapids: Wm. B. Eerdmans Publishing Co.,
1966), p. 131, and Neil Lightfoot, Jesus Christ Today: A
Commentary on the Book of Hebrews (Grand Rapids: Baker Book
House, 1976}, p. 155.

539:15.
Sbg.16, 17

55v. 18,
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worship (Aeatoupg:ﬁs).56 The purification of vessels of wor-
ship by blood is far surpassed by the offering of Christ's
life for the sins of men. According to Hebrews 10:10, "we
have been sanctified through the offering of the body of
Jesus Christ once for all.” While the Aeczovpylsr of the
Levitical priests was a daily service involving repeated sac-
rifices 'which can never take away sins.'/ Unquestionably,
the Aecroup¢é§ word group finds its greatest theological sig-
nificance in terms of the ministry of Christ.

The Acccovpyéa of Acts 13:2 connotes a slightly differ-
ent meaning than that of the word group as found in other
passages. The context is the gathering of prophets and
teachers in Antioch who engage in worship (AégcbgPﬁ%&) and
préyer.59 The usage of the word group to describe the wor-
ship of Christians bears some importance as to its developing

meaning. According to Hermann Strathmann, "(This verse) is

56v. 21.
57v. 11.
58, 12.

59According to Barclay M. Newman and Eugene A, Nida, A
Translator's Handbook on the Acts of the Apostles (London:
United Bible Societies, 1972), p. 244, P\e-g-c‘oup(ofaufwr/ should
be translated ''were serving" in the general sense if the
reference is to the five men named (Barnabas, Symeon, Lucius,
Manaen, and Saul.) If the reference is to the larger gather-
ing, "were worshiping' is the proper rendering.
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the first to attest a transfer of the important OT cultic
term to the purely spiritual Christian service of God, even
though the reference be only to a small prayer fellowship of
leading men."00 This designation of worship as Neczoopyin is
evidently borrowed in some instances by the Patristic writ-
ers®l who also reflect the Greek and Septuagint usages.
Eventually, however, the church transferred the 0ld Testament

concept of the priest to the Christian clergy.62

~
Nk Tpées, flaTpedw
¥

The A%Tpé:w word group is derived etymologically from
>££pwu (to pay or hire), \xzpes (a hired servant). Thus the
priginal meaning of %Aqwdécw is to serve someone for pay, a
sense of the term found rarely in Greek literature.®3 More
commonly the word describes a general service, often with no
explicit reference as to whether the work is compulsory or

voluntary. /prﬁ# describes variously physical labor, 04

60gtrathmann, "Aeceoopyds,' pp. 226, 227.
61e.g. Didache 15:1.

625t rathmann, 'HAEctouﬁﬁé,” pp. 228, 229.
63see Solon 13.48.

64Sophocles Trachiniae 830.
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business transactions,65 Dbeisance,66 slavery,67 and in some
cases service to the gods.68 The term is applied in a num-
ber of ways to a number of tasks or relationships. WNo tech-
nical usage developed in the Greek writings.

The Septuagint translators eliminate all meanings of -
the word group other than that of service rendered to deity.
Usually used for the Hebrew ‘dbhadh, )<tatw describes service
of a religious nature, while dovAcow is used when € @bhadh
implies a service rendered to humans.69 Adrpé}. is used in
a general religious sense numerous times in the Septuagint.
The Hebrews are encouraged to serve God "in the mountains'/0
and "in the wilderness."/l They are forbidden to serve other
gods.72 The children of Isarel are exhorted to serve the

Lord in righteousness and justice.73 But %dfPfiA and Adtpé;w

65P1utarch 24 10 7e ,

66Xenophon Ages 7,2.

67Xenophon Cyropaedia 3. 1, 36.
68

Plato Apologia 23a, Phaedra 244e; Euripides Ton 152,

69The010gica1 Dictionary of the New Testament, s.v.
"AdTpéis | Axrpéow [T by Hermann Strathmann, vol. 4, p. 60.

70Exodus 3:.12.
71Exodus 7:16.

72Deuteronomy 249,

7330shua 24:14; cf, vv., 15-24,
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in the Septuagint imply more than just a general religious
ser;ice, taking on a specific cultic connotation, not of a
priestly ministry, but of sacrificial cultic worship.
According to Cremer, the difference between Adrpéad and
ﬁpa(ruﬂéd is that "AA:fé;u denotes adoration manifest in act
by service, by sacrifice, but WpodeMéb adoration in word and
gesture, prayer and confession.'’# In Exodus 4-10, the sac-
rificial nature of Aarpéow 1is indicated through God's
repeated instruction to Moses, ""Go in to Pharach and say to
him, "These things saith the Lord God of the Hebrews; send
my people away that they may serve me."/5 TIn explaining to
Pharoah the type of worship necessary, Moses says, ''Thou
shalt give to us whole burnt-offerings and sacrifices which
we will sacrifice to the Lord our God and our cattle shall
go with us . . . for of them we will take to serve Ovrpecaac)
the Lord our God.'’® Worship of Yahweh God is called \«zpéca
in the Septuagint77 as is the worship of other gods. Though
XAtpé; in the Septuagint has its outward manifestations in

sacrificial cultic worship, the inward dedication and

74terman Cremer, Biblico-Theological Lexicon, p. 756.

73 Exodus Ael3 el G523y 1326 Bgly 9pl3; 10¢35 T, B
70Exodus 10:25, 26.

/Te.g. Exodus 23:25, Deut. 28:47, II Sam. 15:8.
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commitment to the one God is not lost in the term. The type
of service demanded by God is stated in Deuteronomy 10:12:

And now, Israel, what does the Lord thy God require

of thee but to fear the Lord thy God, and to walk

in all’his ways, and to love him, and to serve

(dcpévecw) the Lord thy God with all thy heart,

and with all thy soul.

The man who loves God serves and worships him with his ﬁhole
being.

In the New Testament no trace of the classical Greek
background can be found in the Mcpéen and h«rpiow passages.
As in the Septuagint, all references are to spiritual ser-
vice. The uses of MTpeds and harpéwo in the New Testament
fall into three basic categories: (1) general spiritual
service offered to God; (2) specific activities of worship
to'God; and (3) sacrificial cultic service, Perhaps typical
of the general sense of the term is in II Timothy 1:3 where

" I serve (God) with a clear conscience."

Paul states,
Such purity of motive is also mentioned in Acts 24:14-16 in
the context of Paul's defense of "the Way." The life of the

"in the law (and) written in

Christian, he says, is rooted
the prophets" (verse 14) pointing toward an ultimate resur-
rection (verse 15). Therfore, 'I always take pains to have

a clear conscience before God before men' (verse 16).78

7SSee also Acts 27:23.
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From that clear conscience, then, Paul boldly proclaims to
Felix, "I worship (AdrPézu) ) the God of our fathers," Simi-
larly, a general service or worship is the idea of the term
in Hebrews 12:28 where acceptable worship to God is to be
accompanied by reverence and awe, Such service is connected
to a sense of gratitude to God for offering "a kingdom that
cannot be shaken." A«Tpéca is the natural response of the
Christian to God's glorious works./9 Paul's Mcpéia in
Romans 1:9 specifically describes his mission activity: ",

I serve (God) with my spirit in the gospel of his Son .

."'" The service rendered to his hearers through Paul's

preaching is a AAtraZx rendered even to God.

In several New Testament passages the connotation of
Adipefa, NeATpéow is that of a specific activity of worship
rendered to God. For example, the XAEP€ZA mentioned by
Jesus while being tempted in the desert correlates with
Satan's use of ﬁpa(kuféQ. Satan's enticement to worship him
is met with Jesus' emphatic reply: '"You shall worship
(ﬂwa(rufgkftﬁ‘) the Lord your God and him enly shall you
serve (A&ZPE;GECJ)."SO Both terms seem to imply adoration

and service, with the former connoting perhaps a greater

79Cf. Luke 1:74, Hebrews 9:14.

80Mat thew 4:10, Luke 4:18.
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reverence and the latter greater sacrifice.81 The prophet-
ess Anna is said to have rendered )Arpé} to God, worshiping
with fasting and prayer.82 The >w€pé; of Acts 26:7 seems to
refer specifically to prayer offered "earnestly . . . night
and day." ©Not only does the context indicate that the mode
of k&tpdzﬂ in this passage is prayer, but such is implied by
the absence of a recipient.83

Adtﬂé; and )drpéL) are occasionally used in a cultic
sense, describing both general cultic worship and priestly
ministry. Thus the Septuagint distinction between M\acpecx and
Necvoopyia is lost. The sacrificial worship of the children
of Israel is referred to by Stephen in Acts 7:7," . . . and
they shall come out and worship me in this place." 1In the
same sense, Axrpéay describes man's worship of heathen gods.84
Several passages in Hebrews imply a sacrificial priestly

ministry. Priests, for example, are said to ''serve a copy

and shadow of the heavenly sanctuary'85 and serve the tent

81y, Reiling and J. L. Swellengrebel, A Translator's
Handbook on the Gospel of Luke (London: United Bible Socie-
ties, 1971), p. 192,

82Luke 2:37; cf. Revelation 7:15, 22:3.
83Strathmann, "Aszpeix,” p. 63.
84pcts 7:42, Romans 1:25,

858.5.
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from an altar.8® These passages undoubtedly refer to a
Levitical ministry, certainly not the ministry of the Jewish
people in general. Similarly, the worship (AxrpeZ;s ) men-
tioned in Hebrews 9:1 is conducted by the cipﬂs whﬁ are said
to perform their "ritual duties.”87 The ministry in each of
these cases is a sacrificial ministry made on behalf of the
children of God,88 much along the lines of AfctouPKZd.

AAfpé} is used with a unique linkage to sacrificial
service in Romans 12:1. Rather than the slaying of animals
for the sake of the recipient of worship, sacrifice in this
passage refers to the surrender of the Christian's own life
for the sake of God. The child of God is exhorted to present
his body "as a living sacrifice (@osixy 0 Geat), holy and
acceptable to God, which is your spiritual worship (Aoycx%f
thpé;n/)." AATPées in this passage does not lose the conno-
tation of the cultus, but rather sheds light on the type of
worship that is acceptable to God. True worship extends
beyond outward ritual. Agrpgﬂﬁ to God is not an external
form but an internal response to the mercies of God. Such

service demands the renunciation of man's will; it demands

86Hebrews 13:10.
87y. 6; cf. 9:9, 10:2.

883.3; 9:7, 9; 10:1; 13:11.
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the offering not of animals but of self for God's sake. 1In
contrast to the priestly ministry that developed among the
Jews, cultic service that is acceptable to God finds its norm
in )odmm\r’ -- that which is rational, reasonable, spiritual.
Rational worship in this context is not opposed to emotional
worship, but to an automatic or mechanical Service.89 There-
fore, the outward activity results from an inward commitment.
The >"’€f¢‘(‘7\"’ )\a(rpé/cm’ of the Christian results in the reshaping
of inner lives as well as the distinctiveness of outward
behavior. 1In many respects the )solc‘pe/c.a word group reaches

its climax of development in this passage.

2
Tepoopyéw .
LY

_(Zéﬁw,@(ygw is a relatively late Greek word derived from
Lgpgs and CBM/E;S. Used rarely in the Greek literature, the
term describes a priestly ministry or a service accompanied
by sacrifice. In Plutarch, for example, cfepoufage?v depicts
the "performing of sacred functions"?0 and the celebration of
"certain sacred rites."9l 1In the only Septuagint reference,

a variant reading in IV Maccabees 7:8 (fepw‘ob/o?r/as being

895ee Murray, Romans, vol. 2, p. 112,

90Numa 14-1.

91ptexander 31 4,
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substituted for JQuucogngJVQW) describes a priestly ministry
in relation to the Law '"at the risk of (the priests') own
blood." Josephus and Philo generally used the term with the

meaning of sacrifice. In the Jewish War, Josephus describes

C
worshipers who are killed while offering sacrifices (¢epouvp-

5oﬁvrmwp).92 Philo, in Noah's Work as a Planter, suggests

that "there is not a single bad man who really performs a

nd3 The noun form c;pmﬁoXEA is

sacrificial act ((¢pov pyéc).
found in Plato describing m.arriage--sacrifice.94 According
to Moulton and Milligan, isolated papyri and inscriptions
indicate that fépoupyéﬁn by the time of the New Testament
refers in the wider sense to "a sacred function" and normally
"should receive the full force of ‘'sacrifice.'"953

In the New Testament iepoﬂpgéu is found only in Romans
15:16, connected in that passage to Paul's ,Aeatnnspy&. Paul
claims that grace had been given to him by God "to be a min-
ister (Aéctoup€SV) of Christ Jesus to the Gentiles in the

priestly service (c;poupaébﬂtk) of the Gospel of God, so that

the offering of the Gentiles may be acceptable, sanctified by

925 14, cf. 5, 16; Antiquities 7, 333.

93164. Cf. On the Cherubim 96, On the Migration of
Abraham 98,

94Laws 775a.

%5Moulton and Milligan, Vocabulary, p. 301.
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the Holy Spirit." Paul's ministry functions as a type of
priestly offering for the sake of the Gentiles. TImplied,
though not explicitly stated, is the sacrificial ministry
typical of the usage of the term in contemporary Greek lit-
erature. Paul's priestly function evidently involves sacri-
ficing and mediating for the sake of the recipients of the
service.96 In Philippians 2:17, for example, Paul couches
in priestly terms a discussion of his inevitable martyrdom.97
His priestly service to the Gentiles manifests itself in the
preaching of the gospel, an act not characteristic of Leviti-
cal cultic practices. As a result of his preaching, the
Gentiles themselves are presented to God as an acceptable
offering, purified and made holy through the work of the

Holy Spirit.

Bepdirz, é’é!ootre{_—s s Qc—pqﬁ'égw.

Like many of the other servant words, the Qépé%w01/
word group has both general and specialized meanings in the
secular Greek. Often the term is virtually synonymous with

> - -
- i tcns, and ocxeTH3,  Homer uses BLepairze tp
SLAC o705 3 THLETH s

965ce H. C. G. Moule, The Epistle to the Romans (Lon-
don: Pickering & Inglis, Ltd., n.d.), pp. 410, &411.

3¢e pages 94 and 95 above.
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refer to the service of a squire to his master.98 It vari-
ously describes the service rendered to one's parents,99

100 the service of a charioteer,101

reverence for men's graves,
{ 102 & o {
and of minstrels and poets. cparech  often means service

done to gain a favor,103 thus flattery,l0% and even the

105 15 plato's Euthyphro

indulging of one's love of pleasure.
not only is g@pdﬂ?geuw mentioned in relation to the handling
of horses, hunting dogs, and oxen, but it describes 'atten-
tion to the gods."106 Using the word group in the sense of
divine service is not unusual in secular Greek. "If you want
the favor of the gods," says Xenophon, 'you must worship the

gods (gépAWZSCéaV‘rabg Eesss ) "107 Lysias uses the term in

985dysseus 13.265, cf. 16, 253.

99Euripides Ton 183, Plato Republic 467a.

1OOPlato Republic 469a.
10lgomer Tliad 5.580.
1024e510d Theogony 100.
103Thucydides 3.11.
104rhucydides 1.9, 3.12.

1OSXenophon Cyropaedia 3.1, 18.

10613&—8.

107Memorabilia 2.1, 28; cf. Euripides Ion 111, Plato,
Republic 469b.
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almost a cultic sense referring to '"those deitles whom we
worship (Beparewop’Tes) and to whom with our devotions and
purifications we sacrifice and pray.”108 Numerpus cultic
usages of the word group can be found in the inscriptions
and papyri.109

Beparteca not only is used of general service but takes
on the specialized sense of healing, care for the sick, medi-
cal treatment. Thucydides speaks of physicians who were
unable to "cope with (&e¢parmesowres)" the plaguellO which
often resulted in the death of a victim "in spite of careful
nursing (Oeparevéuwera )."111  According to Plato's

Protagoras, a good doctor results from thorough study of

"the cure (Bepurret«s) of the ailing.'"l12 fLikewise Aristotle
states, ''the physician who is to heal (QEPAFEZ(oVr%) the eye
pr the other parts of the body must know their anatomy.”113

The QEPdU?;A in classical Greek at times has reference to the

healing of the soul as well as the body.ll4

108ppainst Andocides 51.

109ulton and Milligan, Vocabulary, pp. 288, 289,

109 z7i,
1119 571, 1123454,

113NiCOmachean Ethies 1.13.7.

1l4plato Gorgias 513d.
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The &¢plaw+ word group in the Septuagint reflects

many of the same meanings found in secular Greek. Typically,
Qeﬁuﬂéw is used to describe general service rendered top man
or God. Pharaoh's servants, for example, are called & put-
mbvrwy in Exodus 9:8.115 The same word is used in Genesis .
50:17 to designate "the servants of God.'l16 The later
Jewish literature tends to use the word group in the sense
of healing. The reference is most often to physical heal-
ing117 but the cure often stems from divine hands. In Wis-
dom 16:12, the restoring of physical health comes from
"neither herb nor mollifying plaister" but from "thy word,
O Lord, which healeth all things." 1In Philo, the word group
often designates spiritual healing, the healing of the
soul.118

With but few exceptionsll® <eréﬁwwg prdwzgg, and

@%fwﬂﬁb are used in the sense of healing in the New Testa-

ment. Jesus' power to heal is intimately connected with the

115¢f, gob 3:19, Proverbs 18:14.

116¢f. Fxodus 4:10, I Chronicles 16:40, Job 1:8.

117E.g. Tobit 12:3.

1lSE.g. Allegorical Interpretations 3.118, On the
Special Law Books 2, 239,

119Luke 12:42 where Jesus calls household servants
Depirécss , and Acts 17:25 and Hebrews 3:5 discussed below.
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preaching concerning the kingdom120 and is an intricate part
of his earthly ministry. The JOzAucs utilized by Jesus is
shared with his disciples who in Luke 10:9 are encouraged
"to heal the sick . . ., and say to them, 'The kingdom of God
has come near you.'" The power of healing in the New Testa-
ment manifests itself in two forms: the curing of illnesses

and infirmitie5121

and the exorcism of unclean Spirits.122

In all these Jesus and his followers exercise the power of
God over darkness and over Satan., Jesus brings not only sal-
vation to his disciples as their Savior but also indicates
his power and compassion as the Great Physician.

Two New Testament passages are of particular interest
because they stray from the usual meaning of the terms. In
Acts 17:24, 25, Paul says to the Athenians, ". . . (God) does
not live in shrines made by man, nor is he served (Oepa7es —
¢ecac ) by human hands . . ." The feparéc,. in this context
takes on almost a cultic meaning -~ ritual acts performed to
an idol and worship offered to it. On one level Paul seems

to be saying that temple activities and idol worship are

futile because God cannot be capsulized into a physical

120patthew 4:23, 9:35.
121E.g. Mark 1:41, 5:23, Luke 14:4, Acts 3:7.

122E.g. Matthew 8:16, Luke 14:4, Acts 8:7.
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creation. But more than that, Paul's argument seems tp rest
on the teachings of the Greek philosophers: 'What advantage
do (the gods) derive from what they get from us?"123 zn4
further, "the deity, if he be really such, has no wants.''l24
In other words, God needs nothing from men. He is not
dependent upon man's worship and service for his existence.
Rather than man supplying the needs of the gods, the one God
is the supplier of man's needs. "He himself gives to all
men life and breath and everything,'125

The noun erimuf is found only once in the New Testa-
ment where Moses is described in Hebrew 3:5 as a servant in
God's household. Ordinarily, &oods would be expected as in
Revelation 15:3 where Moses is called S03Mev 7wo Gese, but
evidently a more intimate relationship is suggested in this
passage. According to Westcott, ”@fpiﬂwf suggests a perspnal
service freely rendered."26 Mpses is honored much as the

Sgﬁgqu of God's heavenly home,127 pccupying both "position

123Plato Euthyphro 15a.

124Euripides Heracles 1345,

125, 95,

126g, F, Westcott, Hebrews, p. 78.

127cfn Deuteronomy 24:5,
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and a role of subservience, appropriate for Moses.'"128 put
while Moses is faithful in God's house as a servant, Christ
is faithful over God's house as a son.l29 Where Moses'
honor as ékﬁimuﬂ is great, Christ's honor as Sebs is even

greater.

I'e ~
Yirnperns . “Yirnpetéw.
Vikd Ed L

CY%ﬁf@Zﬁj is generally assumed to be derived from
2péf7s (rower), thus "under-rower'" or perhaps more accur-
ately, "a member of an organized team of oarsmen.'130 The
term quickly came to apply not just to the rower who takes
instruction from his superior, but to virtually anyone in a
position of subordination. C?%ﬁpérns is first found in

Aeschylus' Prometheus Bound in which Hermes is characterized

= I
as Bewv 5ﬂhpﬁﬁﬁ ~-- messenger of the gods.lBl The notion
of rendering Jﬁapfdf; to the gods, or serving others for a

divine purpose, is not unusual in the secular Greek.

128Nei1 Lightfoot, Jesus Christ Today, p. 88.
129

v, 6.

130por a discussion of the linguistic problem, see
L. J. D. Richardson, "Y7T#PET#¢ ," Classical Quarterly 37
(1943): 55-61.

131954,
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Sophocles speaks of serving '"the divine power."32 Accord-
ing to Plato, Socrates considered his philosophical exhorta-
tions divinely conceived, for "the god commands me to do
this, and I believe that no greater good ever came to pass
in the city than my serxrvice (5Fﬁpéff;vj to the god."133
The word group alseo has reference to general service rendered
to another. The type and object of service are dependent
upon the various contexts in which the terms are found. The
herald who proclaims messages of tragedy is called Jrquiﬁs
by Euripides.lB4 Xenophon similarly uses the term of an
prderly who attends a commander in war.135 The Athenian
stranger in Plato's Laws speaks of paying back the debts one
owes his parents for raising him, '"'so that he ought to give
them service (ﬁfﬁp6¢5%¢”) to the utmost of his power."l36
Doctors' assistants are called éﬂbpé%lu but are seo entrusted
with medical responsibility that they are often called doc-

tors as well.l37 Pplato speaks of men who gain "a victorious

13251 ectra 1306.
133ppoiogy 30a. 134yector 503,

1350yr0paedia 2.4,4 and 6.8,13. See Thycydides 3.17
and Plato Republic 467a.

136717c; cf. Plato Republic 467a.

137p1ato Laws 720a; cf. 96le.
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reputation" by serving their native laws.138 The various
agents who carry out the law of a2 nation are called 5#7 -
ﬂng¢.139 Aristotle insists that the primary function of
JovNoc is bodily service (Juﬁuxrtmis c%@ﬂffﬁ;5)140 and sees
the necessity for Jo0Mce to be able to serve (Jﬂﬁpéfézf) in
the menial tasks (Jcsrorersls {P%g?éf) of the house, 141

In general, the Jﬁypgfyf word group in secular Greek
has reference to one who willingly accepts his role of sub-
ordination to another. According to Karl Rengstorf, 'the
reference is always to service of any kind which in structure
and in goal is controlled by the will of him to whom it is
rendered,"142  But the Jnvpééys pften has responsibility and
authority and is usually paid for his work, 143 (Y%ypew{;
is service performed by a free man who has the option to
discontinue his service if desired.

The ;ﬁﬁpé%ﬁs word group is found rarely in the Septua-

cint and has little bearing on its usage in the New Testament.

138) aws 729d. 139 aws 873b, 914a, 956e.

140Politics L5, 3

4lpo1itics 3.2,8.

142Theological Dictionary of the New Testament, by
Karl Rengstorf, wYWbFéKV”" vipl. 8, pi. 532k

1431p44,
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In Job 1:3, J#yﬂéﬁ;~ designates Job's "household," presum-
ably meaning house-servants., General service performed for
a man is suggested in Isaiah 32:5 and for a king in Pro-
verbs 14:35. The word group is found several times in the
Wisdom of Solomon, referring to the work of a carpenter
(13:11, 12), of a potter (15:7), the serving of a man's appe-
tite (16:21), service and obedience to God (16:24, 25), and
serving the commandments (19:6). According to Rengstorf,
""the idea of both voluntary and honorable service is bound
up with this word in the OT.''144

LY%%p{ryﬁ’, k=M. are rarely used in the New Testament.
The verb form Jﬁbperéb is found only three times while
é@y%ﬂ& does not occur at all, Primarily 5&@;5&75 refers
to a guard, officer, or attendant who has been assigned cer-
tain responsibilities., Thus the assistant to the president
of the synagogue who receives the scroll from Jesus is called

2 The guards who arrest Jesus are described as

irppéep
5%7p2%aa,146 as are the guards who witness Peter's denial,l47

The use ofc%@péﬁs in these passages is similar to the

L4b1pid., p. 535.
145Luke 4:20.
14630hn 18:3, 12, 18, 22; cf. John 7:32.

147Matthew 26:58, Mark 14:54.
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general usage pf the term in secular Greek. Some of the
Jﬁﬁﬂé;¢yﬁﬁvperéu passages are somewhat more difficult to
interpret. Gaining an insight into these passages should
illuminate the broader notion of service in the New Testa-
ment,

In his prologue Luke refers to certain "ministers of
the word (o7 pezec yewouezoc oo Xoyes)' who delivered to
Luke accounts of Jesus' life.l%#8 The phrase is original to
Luke, found nowhere else in the New Testament. Presumably
the 5%7pé%ac yerluezo an:X%mu are also the eyewitnesses
(;bﬁévtuc) mentioned in the same verse who felt compelled to
share the gospel with others, 149 Why Luke chooses this
expression rather than the more common Jciyprsc Too AJ}ou
is not clear. Perhaps the é%?fé%kc are to be seen not only
as servants of the word but of the person of Christ -- the
incarnate Word.130 Such would correspond with other Lukan

passages in which preaching Jesus and preaching the gospel

148Luke 1:2.

149Lenski, among others, sees no compelling evidence
to assume that the ministers were necessarily eyewitnesses.
See R. C. H. Lenski, The Interpretation of St. Luke's Gospel
(Columbus: Wartburg Press, 1951), p. 30.

1505¢e Leon Morris, The Gospel According to St. Luke
(Grand Rapids: Wm. B. Eerdmans Publishing Co., 1974),
pp. 65, 66,




136
are linked.!®! The term may be used to emphasize the sub-
ordinate relationship of the ministers to the message and
to the Messenger himself. According to Rengstorf, the
expression finds meaning in that it "establishes continuity
between the preaching of Jesus and the history of Jesus. .
The choice of Jﬂbféﬁg makes good sense in this connection
since the word emphasizes the fact that the vidrzsc were
not propagandists for their own views of what happened with
Jesus but had unreservedly put their persons and work in the
service of Jesus' cause."l52 The term is used similarly in
Acts 26:16 where Paul relates to Agrippa how Jesus had
appeared to him in a vision saying, ". . . I have appeared
to you . . . to appoint you to serve and bear witness
(ﬁﬁq}?ﬁaaﬁsré%u. aé J%}p2%7y KJZ‘/zéér%%) to the things in
which you have seen in me."

In John 18:36, Jesus makes it clear to Pilate that if
his "kingdom were of this world, (his) servants (Jﬂvpé%ac)
would fight. . .”" The central question is whether Jesus is
referring to his closest disciples as Jkipézxa who would
fight if his kingdom were earthly or whether Jesus, if his

kingdom were of this world, would have J?v;fﬁg who would

Dlaces 8:4, 9:20.

152Rengstort, 'VY%7p£%75," p. 543.
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fight for his cause. That Jesus would refer to his disciples
as Jﬁapé%xc is not beyond possibility. Accoxrding to West-
cott, Jesus' reference is to ''the Jewish conceptions of a
kingdom and to the Jewish officers, corresponding in this
context with the royal dignity Christ assumes."193  Further-
more, disciples of Christ are called 577p£}aa in at least
one other New Testament passage -- I Corinthians 4:1. On the
other hand, in no other gospel account does Jesus call his
disciples Z%apéiaa nor is there any indication even his most
intimate group of followers truly understood the nature of
his spiritual kingdom.154 That they were not officers and
guards who were willing to fight physically for Jesus' sake
grows more out of the character of Christ than the character
of his apostles. If his kingdom were earthly, Jesus would
undoubtedly have had fighting men, officers, J%?ﬂgde to
protect him, but he did not. The J%ypéaw in this passage
appear to be hypothetical.

Tn Acts 13:5, Paul and Barnabas are said to have John
(Mark) with them on their missionary journey '"to assist

them." In what capacity John Mark serves as Jvﬁpé%% is

153gp. w. Westcott, The Gospel According to St. John
(Grand Rapids: Wm. B. Eerdmans Publishing Co., 1971,
reprinted from The Speaker's Commentary), p. 260.

154E g, Mark 8:31-33.
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unclear. According to B. T. Holmes, the term at times sig-
nifies a person whose function involved looking after docu-
ments, thus John Mark's responsibility is to carry a gospel
document with him.19% ¢, s, ¢. Williams similarly views
Mark's role as a special authority on the 01d Testament who.
may have furnished "proofs from the 0ld Testament that Jesus
was the Christ' and drew up '"simple catechetical forms for
converts to learn by heart' and "interpreted (Saul's and
Barnabas') sermons to a Greek-speaking audience.'156 Qthers
suggest that his responsibility was to baptize while Saul
and Barnabas preached.157 According to F. F. Bruce, John
Mark "may have begun to take notes of the kerygma, especially
as proclaimed by Peter, . . This would have made him a useful
companion to the missionaries. He may alsp have had first-
hand knowledge of some of the events of Passion week, '"158

Nowhere, however, is his specific work stated or implied.

1558, T. Holmes, "Luke's Description of John Mark,"
Journal of Biblical Literature 54 (1935):69.

156¢, s, c. Williams, A Commentary on the Acts of the
Apostles (New York: Harper & Brothers, Publishers, 1957)
p. 136.

157For a discussion, see R. C. H. Lenski, The Inter-~
pretation of the Acts of the Apostles (Columbus: The Wart-
burg Press, 1944}, p. 498.

158F. F. Bruce, Acts of the Apostles: A Greek Text and
Commentary (Grand Rapids: Wm. B. Eerdmans Publishing Co.,
1252) ; P 259,
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More than likely his was a general service, doing whatever
Saul and Barnabas asked of him.
Numerous questions arise with Luke's usage of Jﬁ?per{w
in Acts 13:36: '"For David, after he had served (J%7P&Ea}aj)
the counsel of God in his own generation, fell asleep, and
was raised with his fathers . . ." The meaning in the Greek
is unclear. Did David serve the counsel or purpose of God
or did he serve "his own generation?'" Did David fall asleep
in his generation or through God's will?" Or, perhaps, did
David in his generation serve the will of God? Though the
language is somewhat vague, the emphasis of Paul's sermon at
the synagogue in Antioch of Pisidia is clear: David's ser-
vice (though performed under God's will) was temporary; but
Christ who was sinless is able even now to forgive sins.159
The Jﬁvféqu of T Corinthians 4:1 can scarely be

160 "This is how one should

differentiated from Sckkowos
regard us,' says Paul, "as servants of Christ (J%%ogagg
Xpcorso) and stewards (OLKOWé&ﬂdﬁ) of the mysteries of God."
The Jﬂ?ﬁé?ﬁ'of Christ has no individual significance, he

can make no personal claims, the work is not his own. He

belongs to Christ; Christ is his master and his authority.

159y, 37£f.

160cf. I Corinthians 3:5.
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’0&4*(22:‘:25 5

*Oecérys is one of many cognates in the ocwes word
group161 and generally refers in secular Greek to a servant,
particularly a servant within a household or in charge of
household duties. The general notion of the term is implied
by Herodotus who speaks of certain Athenians who did not yet
have servants.l062 He also uses the term to describe entire
households, including evidently the wife and children,163
Plato differentiates between ocxézrxc and Seddee in his Laws
by describing a group of men who will become 'like servants
(ockézac) keeping no servants (ocxéc=s ) nor any slaves
(J60Noe ). "04  Aristotle writes that an ox takes the place

165 The treatment of

of a servant anmérﬁs) for the poor.
the 3Ltét7s in the Greek world was basically the same as
that of the 560 es -- he is at the disposal of his master,

under his will, obedient to his commands -- yet some were

161p gimilar term -- él(oz@;zaﬁ (steward) -- describes
a chief slave, the manager of a household, administrator, and
thus its emphasis is on appropriating responsibility and
managing well rather than the subjective relationship of a
slave to his master.

162Herodotus 6.137,

1637.170; 8.4, 106, 142, Cf. Aeschylus Agamemnon 733,
Xenophon Cyropaedia 4.2,2.

164

165

763a; c£, 7534. Polities 1:1, 6.
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evidently given positions of special responsibility.l66

In the Septuagint, ﬁuxé%u takes the general meaning
of servant, with the type and object of service dependent
upon the context. The term is often used as virtually
synonymous with Jé0Jdes., In Exodus 12:44, Moses is told to
circumcize all servants (JLKéihvobought with money. In
Leviticus 25:39, the Israelites are told that a brother that
cannot pay his debts '"shall not serve thee with the servi-
tude of a slave (o& Jovodeoree qov  Soodecaw ocierss)," The
nation of Israel is said to have been "slave (olm£f75) in the
land of Egypt."167 The term is connected with 7#.s in Gene-
sis 9 where the servant (ﬁils) Chanaan is ordered to be a
slave (alrétqs) to his brethers, literally a '"bond-servant
(7es alkéias)."leg In Genesis 50:17, 18, Joseph's brothers
refer to themselves as servants (fepagszrws’) of God and ser-
vants (ouwicxc) of Joseph. In Exodus 32:13, Moses calls
Abraham, Isaac, and Jacob servants (&LKeCKL) of God. At
times the word suggests an undesirable slavery, while at

other times it is a more intimate term describing a familial

relationship.

166gqe R. C. Trench, Synonyms of the New Testament
(Grand Rapids: Wm. B. Eerdmans Publishing Co., 1953), p. 33.

167Deuteronomy 5:15. 168,y | 25, 26.
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Philo and Josephus use the word with the meaning of
both general servant and household slave. Philo speaks of
becoming a servant @1K;i7w’) to wisdom.109 1n the Life of
E] -~ .
Josephus, Justus' domestic servant (ecxezps ) is said to have

died in battle.l70 1n his treatise Against Apion, Josephus

refers to "our women-folk and dependents (cexlrwz)," evi-
dently meaning both slaves and children.t’l By the time of
the first century A.D,, 51&5%@5 had developed no special or
technical meaning, implying merely a type of subordination
usually centered around a house or family,

'Dekérys is found in the New Testament four times,
translated '"'servant” in each case. 1In only one of these
cases does the term identify specific individuals. The
perétac of Acts 10:7 are the domestic servants of Cornelius,
They are a part of his "household" and "feared God" along

172

with their master. They were dispatched by Cornelius to

Joppa to find Simon Peter.

1697he Posterity and Exile of Cain 138.

170343 ,

1715 181,

172\7. 2.
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In Romans 14:4 Paul warns his readers against judging
another man's servant, The olxéévﬁ belongs to his master
and therefore is responsible to him. Paul is questioning
the right of individuals to meddle in the domestic affairs
of others. The servant stands or falls under the scrutiny’
of his master, and therefore no other person can judge the
merit of his work. On a larger scale, the man who is weakl73
is not to be judged by those who are strong, for Christ is
the Master, and he ''is able to make him stand."174

The owkézsac 4in I Peter 2:18 are instructed to be sub-
missive to their cgéfﬁﬁ%275 . The term in this passage seems
to be parallel with So0Aee  in similar Pauline passages.175
As with Paul, Peter does not question the institution of
slavery but seeks to remind his readers of their Christian
responsibilities in whatever state they find themselves.
They are to respect their masters not only if they are kind
and gentle, but if they are overbearing as well. These dom-
estic servants are reminded of the slavery of Christ "who

suffered for you, leaving you an example that you should

follow in his steps,"176

173vv. 1-3.
174y | 4,

175E.g. Ephesians 6:5, Titus 2:9. 1761 peter 2:21.
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Finally, in Luke's gospel Jesus is quoted as saying,

"No servant (ouciesns ) can serve (SovXNelecw) two masters

.77 This passage is parallel to Matthew 6:24 which
reads, ''mo one (Ozéété )" rather no '"no servant.' Why Luke
chposes the word for domestic servant and not Matthew is
unclear. Perhaps 5L(ét@s is used because Luke places the
story after the parable concerning the dishonest steward
(olkv¢€;xatf). The cognates ol(éryf and QiKb;éLwV are com-
patible in this passage, the former describing a subordinate
relationship and the latter a managerial responsibility, each
appropriate within its context. The language in Luke 16 is
certainly more specific than that of Matthew 6, for the house
servant is committed to service in one house only and cannot
serve two household masters. Likewise, no man can serve both

God and mammon.

The Servant Words Compared

Though each servant word has its unique etymology and
basic emphasis, the words as found in both secular and Bib-
lical Greek are hard to differentiate and are at times used

almost interchangeably in the New Testament. Meanings often

vary from context to context and from author to author.

1771 ke 16:13.
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Perhaps through grouping the words according to basic back-
grounds and meaning, individual differences can be consid-
ered and collective implications drawn so that the concept
of service in the New Testament can be further defined.

The Joodes word group represents the extreme in terms
of subjection., No other servant word is characterized by
the same type of submissiveness that is inherit in the
Sovdos., The S00les has no will of his own; he is totally
controlled by his master. While the 5%K2Cﬁ5 is also sub-
ject to his master, the distinction between master and slave
is less severe. In the secular Greek literature the o¢KETAC
are often respected members of the household who assume
important responsibilities. The word occasionally even
includes the non-servants of a household -- the wife, child-
ren, and dependents. 7&¢S too finds its norm in subjection
but, because of its connotations of "child" both in terms of
age and descent, it often describes a relationship with a
master more intimate than that of the sctxécys or Jedlos.
74es  is often used as an endearing term, though the notion
of submission is never lost. AJ) Dos, gcﬂgths , and T hes
can often refer to the same individual and are at times
synonymous in the Greek literature. The uses of the terms
in the New Testament overlap as well. Both Paul and Peter,

for example, instruct Christian slaves as to their Godly
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responsibilities to their master. Paul uses 62;3A05;178
Peter uses c14<é51ﬁ2179 A8b)os and 7+is are both descrip-
tive of the relationship of men to God, T4is is used rarely
in this sense in the New Testament and is used only of David
and Christ. Aslls feso  is found frequently and is the
norm for all Christians in their relationship to God. 4so)es,
JLKétns, and 74ts each find their definition in terms of a
subjective relationship to a master.

deakovia , on the other hand, is.defined not by its
subjection (though the & wacovos may be a slave subject to
his master) but by its work for the sake of another. The
work of the StLwewos is often menial and physical, yet it
is rendered to the other's advantage. The Jnh/ogé%f and the
gépéﬁyf are also defined more by their service than by their
subjection. The éﬂbﬁgtqs‘ in Greek literature is sometimes
paid wages for his work which is often voluntary. The term
is used of an apprentice learning his master's skills and
applies to virtually anyone who willingly accepts a role of
subordination to another. c%%qpéﬂ{; can describe general

service of almost any nature. &epareia also refers to any

178Ephesians 6:5, Titus 2:9.

1791 Peter 2:18.
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kind of general service. The 9epiﬂuwfnwy be a free man or
a slave but his service is willingly given on behalf of
another. Because of its connotation of healing, 5th¢W?ZA
is generally seen as freer and more tender than that of the
éﬂapékhs and certainly that of the ézakcu; chéraS, and 7H2.5,
Likewise, the service of the Jednowes is often depicted as a
service of love rendered for the advantage of another without
regard for self, These three terms are at times synonymous
in the New Testament., Timothy is called by Paul a d@gxbzws
Beso 180 a5 Moses is seen as God's Oepiron, 18l  Several men in
the New Testament are called Jekkowor Ypeatou . 182 Similarly,
Paul speaks in I Corinthians 4:1 of 5ﬁﬁp§t75 Z%oftﬁﬁ. Paul
often describes the ministry of the Christians as the éléKDWZA
of the word and of the g05p61.183 Luke characterizes the
men who delivered him accounts of Jesus' life as 5#@pgcuc
E¢Vé¢évmf153ﬂ35800.184 Though J¢Akez0s, éﬂﬁﬁgrbs, and
epirwy and their cognates each retain their specific and

unique backgrounds and meanings, they find some commonality

1801 Thessalonians 3:2.

181Hebrews S5

182II Corinthians 11:23, T Timothy 4:6, Colossians 1:7.
183E.g. Acts 6:4, Ephesians 3:7, Colossians 1:23.

184Luke a2
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in their relation to service for the sake of others rather
than subjection to a master.

Aébfm7w£5 is used at times in the New Testament in
terms of general service rendered to another, often virtually
synonymous with Jelrovos, For example, earthly rulers are -
called both %earoapgél and Jediowwc. 185  In Romans 15 and
IT Corinthians 9, the collection of money for the Jerusalem
Christians is called both >¢wzvgfxfh and Jcerorin.
Epaphroditus' service to Paul in response to his physical

£8b However, the XecToupds

needs is termed XéctOLWDKCA.
word group is used most frequently in the sense of a cultic
or sacerdotal ministry. The ministry of priests is described

187 Paul participates

as'heCtaanﬁ.in the New Testament.
figuratively in a,AeLrvuﬁJ€Q1 on behalf of the Philippian

Christiansl88 as does Jesus in a more significant way for all
of mankind.l89 Similarly in its one New Testament reference,

f?pOUfggu) depicts its etymological background in describing

the priestly work of Paul in the service of the gospel for

185pomans 13:4, 6.
186pphi1ippians 2:25, 30.
187 uke 1:23, Hebrews 8:2.
188philippians 2:17.

189y ebrews 8, 9, and 10.
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the sake of the Gentiles,l?0 /\dtpégmf is alsop used in a
cultic sense in the New Testament with virtually no distinc-
tion from %éﬁfﬂﬂﬂyéu) and cépaupaféa/, other than its unique
emphasis on sacrifice. The ritual duties of priests men-
tioned in Hebrews 9:1, and the ministry of priests in the
tent,191 are examples of this specialized meaning of the
term. But Adcpeﬁa and Adtpéﬁu are used in the New Testa-
ment in a broader sense as well. /ﬂ$t7052ﬁ is descriptive of
general worship to Godl92 as well as specific acts of wor-
ship.193 Furthermore,,%ﬁrpéiﬁ in Romans 12:1 describes the
life of the Christian that is given completely in sacrificial
service to God. The Xéutﬁapygaq LLP”“/”Ygd’ and AJTFGZ&J
word groups are very closely related in the New Testament in
referring to priestly ministry, yet the backgrounds and impli-
cations of each are unique.

Each of the servant words has specific applications in
specific contexts, yet three basic functions or relationships
are expressed by nine terms. 1In increasing order of severity

Wkis, élwérgj , and Sovhes and their cognates describe the

19ORomans 15:16.

191yebrews 13:10.
192Hebrews 12-28,

193Acts 26:7.
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subjugation of man's will to man or God. ‘Y,m/pg/rq5 . zgépafﬁwy,
and JeaKores and their cognates depict service rendered for
the sake of another. The }\éézoa,oam’,k , )d\-c—lse/c,,u, and

L_Cepau'ad/e’w word groups generally refer to priestly ministry.



CHAPTER V
SUMMARY AND CONCLUSIONS

The concept of servitude as found in the New Testament
is of major significance in terms of the relationship of the
Christian to God and his subsequent response to his fellow-
man. Numerous terms are used in various contexts denoting
types of service rendered. Each of the servant words has a
unique philological background and offers special contribu-
tions to the overall understanding of service in the New
Testament. From a comparative study of these words in the
New Testament, several conclusions can be drawn as to the
significance of service for the Christian.

1. Service requires subjection. The J5o0)Nes word

group in both Biblical and secular literature denotes a com-
plete subjugation of one will to another, a slavery which is
all-encompassing and totally binding. In the New Testament,
all men are considered to be slaves in some form. By his

very nature, man is the gﬂﬂ)Aos of whatever overcomes him,1

of whatever he chooses to obey.2 For the man who lives apart

111 peter 219 . 2Romans 6:6.
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from Christ, his slavery is to sin. No other word could
adequately describe the plight of the sinner than Jou)ées,
for the Szo)es Caﬁ %;aﬁoffdj is under the total control of
sin. Sin masters the will and therefore the behavior of the
sinner. The sin which reigns in the heart of the Christless
man molds him according to its desires, causing him to obey
its passions. Sin's slave is bound up in the service of
Satan, under sin's authority.

Freedom is possible for the Joodes of sin only through
death -- Christ's and the sinner's. Christ's death provides
manumission through the symbolic purchasing of the sinner's
life. Christ has ransomed the sinners through the offering
of his blood. Since man cannot overcome his slavery to sin
through his own power, Christ's death is necessary in order
to free the sinner from his bondage. But the sinner's death
is alsp required, for the sinner must die to his own selfish
will, to the power of the law of sin. 1In so doing, he is
joined with Christ in his death thus achieving release from
sin's control.

The emancipation from the slavery of sin necessitates
a new servitude, a relinquishing of man's will to the will of
God. The man who would follow the Lord must belong to him.
The ransom offered to free man from the dominion of sin binds

him to the Redeemer so that the will of the Christian is
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subsumed under the will of Christ. No forgiveness of sins
is possible apart from a voluntary slavery, an absolute and
binding commitment to God through his son. The New Testa-
ment perspective of Sovdeca is distinct from the Greek and
Jewish traditions in that service is the basis of all rela-
tionships for the Christian. Greatness in the kingdom of
God is reserved for the &72)os of God and man.

74ls and Sewdens join Shes  in describing the
slave subject to his master. The root meaning of 7#is is
"child," and the service implied is somewhat more intimate
than that of the J%¢A\¢5, Both David and Jesus are called
W?ﬁé Geov in the New Testament, °>Hcxérys 1is used in the
New Testament always of the personal slave of a human master,
generally referring to a household servant. Neither 7xecs
nor airér75 assume the extreme nature of the servile rela-
tionship of the S60Mos to his master. Ultimately, the man
who would be a servant of God must lose his own will, sub-
merging it under the all-encompassing will of God.

2. Service requires ministering to the needs of others.

Acanovid has its roots in physical service, especially menial
service rendered for the sake of another. 1In both secular
and Biblical Greek, the service can be either voluntary or

; ; 7 . .
involuntary. 1In either case, the Sciwowws is more defined
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by his service than by his subjection., As with¢5;dAézdu
Siarovia is viewed generally as undesirable in classical
Greek and in the Septuagint, but in the New Testament it is
viewed as the dynamic of the Christian's relationship with
God and his fellowman. Two types of JcAxoria can be dis-
tinguished in the New Testament: physical and spiritual.
The serving of physical needs is essential to the task of
the church and is reflective of the Biblical injunction te
love one's neighbor, but spiritual Schworis is seen as more
important. Through the ministry of the word, the gospel of
Christ is shared with those whose spiritual needs are great.
The man separated from God is served with a ministry of the
new covenant,3 a ministry which brings life through the power
of the Spirit. The Jcakovia of the Christian to the unbe-
liever is a ministry of reconciliation,4 a service in which
the sinner is restored into the favor of God through the
agency of Christ's death. Ultimately, the whole church is
involved in Scaxowis as each Christian has been given var-
ious gifts by God. These gifts not only serve to usher the
lost man into the presence of God but are designed to build

up the body of Christ as well.

3II Corinthians 3:6.

411 Corinthians 5:18.
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In terms of activity rendered for the sake of others,
Schiopes is joined by Sy péens, Bepdmwz, and occasionally
AectmuFKSS. C\%ﬁpéﬁﬂ is most often descriptive of an
attendant, guard, or officer. John Mark, for example, was

5

the special assistant to Saul and Barnabas, In two places
éﬂﬁpééﬁﬁ is virtually synonymous with Scirsvos in describ-
ing ministers of the word® and servants of Christ.’ Hepa -
W?é;d strays from the normal reference to the act of heal-
ing in only two places in the New Testament. In Acts 17,
Paul emphasizes to the Athenians that the true God is not

8 In Hebrews 3:5, Moses is called

served with human hands.
God's é%pgﬂiur, freely and tenderly offering service to the
Father. Occasionally AeutouraﬁA is descripti%e of general
service rendered for the advantage of others. In Romans 13,
earthly authorities are called both Jcfkozoc and Xéc:oupg&h
Physical needs are provided for in the }échUﬁﬁA to the
Jerusalem Christians? and te Paul by Epaphroditus.lo In each

of these instances the service administered is not defined by

its subjection but by its activity for the sake of others.

SActs 13:5. 61 uke 1:2. 71 Corinthians 4:1.
8v. 25,
9anans 15:27 and II Corinthians 9:12.

10philippians 2:25, 30.
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3. Service involves priestly ministry. Three of the

servant words find their New Testament emphasis in neither
subjection nor service rendered on behalf of others but in
priestly ministration or worship Aéatbufdfé and Adzaogzm
are virtually synonymous in the New Testament, the latter
perhaps implying a stronger notion of sacrifice. Both are
used to describe the ritual duties of priests.ll Aéctaﬂp{{a
is descriptive of Paul's work on behalf of the Gentilesl2
and specifically the Philippian Christians,l3 ag well as
Jesus' service to all of mankind through his death.l4
AﬁIPQQ\at times refers to the worship of the Christians even
to the sacrificial giving of their lives in service to God.
:Zéﬂm%ggaJ, found only in Romans 15:16, characterizes Paul's
priestly ministry in the service of the gospel for the sake
of the Gentiles.

Ultimately, the New Testament concept of priestly min-
istry involves the giving of one's very life for the sake of
those who are Christless. The %ebcbquEW’,Xpunjb by his
nature is giving of himself in the priestly service of the

gospel of God. God's servant willingly offers his own body

1l Aec'coupa’{d -=- Luke 1:23, Hebrews 8:2; )uf,ae/can -~
Hebrews 9:1.

12 omans 15:16. 13Philippians 2 '

14Hebrews 10:10.
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as a '"living sacrifice" to God, thus involving himself in
"spiritual worship (Aogamﬁw' qupéi¢w’ )" True worship,
then is not a ministry of external form but of internal
response to'the mercies of God, not only for the worshipper,
but also in behalf of those in the world who are the real
recipients of the Christian;s priestly ministry.

4. Service demands sacrificial discipleship. The

mark of service to Christ is discipleship. Christ's servant
is one who will follow him at any cost. Therefore, disciple-
ship necessitates hating one's self: '"He who loves his life
shall lose it, and he who hates his life in this world will
keep it for eternal life.'l1® The man whose heart is right
has such an attitude of love that the affairs of this world
appear by comparison to bérhatred. Serving Christ requires
losing one's life for the sake of the master; it requires
suffering. 1In every passage referring to the ministry of
the word, the broader context includes the idea of suffer-
ing.l7 In each instance those involved in the proclamation
of the gospel took to heart Jesus' exhortation to hate his
pwn life. The man who follows Christ must be willing to

share in the very suffering which ultimately led to the

death of the Master himself.

15Romans 12:1, 16John 12:25,
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5. Christ is the model servant. Though each of the

servant words has unique implications in the New Testament,
the overall impact is threefold: The Christian is a slave
under the all-encompassing will and guidance of God; he
serves his fellowman within and outside the church physi-
cally and spiritually according to need; he is involved in
a priestly ministry in terms of his work on behalf of those
who are lost, the sacrificial offering of his own life for
God's sake, and his continual worship of God accompanied by
reverence and awe. But each of these avenues of service
would be meaningless were it not for the example set by the
master servant himself. Christ's function as the Messiah
was not one of being served but one of serving. Christ was
the ultimate £50)\es , God's faithful servant. He was God's
faithful servant as a child tending to his Father's business.
He was God's faithful servant in his submission to baptism
at the commencement of his earthly ministry. He was God's
faithful servant through Satan's temptations, through perse-
cution by his oppressors, through the misconceptions of his

friends. He was God's éﬂ;bAas par excellence in his march

toward death, in his desire that God's will be done, in his

17Ephesians 3:13; Colossians 1:23-25; I Thessalonians
3:2-4; 1 Peter 1:6-11; Acts 6, 7.
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action before his accusers, in his agony on the cross, in his
triumphant resurrection. But his servitude was apparent not
only through his subjection and obedience to God even unto
death, it was illustrated by the loving actions administered
to his fellowman. Christ as Sciwewe¢s was the embodiment of
love, the compassionate servant offering unrestrained mercy.
His every action emanated from a generous heart and was ren-
dered for the ultimate benefit of those he served. He healed
the eyes of those who‘could not see as well as those whose
spiritual eyes had been blinded. He opened the ears of
those who could not hear and those whose ears had shut out
the calling of God. Christ's was a ministry of footwashing,
a ministry of healing, a selfless ministry for the advantage
of those in need, culminating in the giving of his own life
for the sake of the people. Likewise, his priestly ministry
was enacted through his death. Since '"every high priest is
appointed to offer gifts and sacrifice,"18 Christ as the
great high priest offered his life as a sacrifice for sins,
thus sanctifying those who believe in him. Though his body
was given "once for all,"19 his priestly ministry is con-

tinuing through his intercession in the offering of prayers

18Hebrews D

19Hebrews 10:10.
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to God on behalf of God's children. Whether through his
subjection, his activity for the sake of those whom he loves,
or his priestly ministry, Christ's servitude is the ground
and source of the Christian's ministry, for Christ not only
shares in man's servitude but is the well-spring from which’

the strength and motivation to serve flow.
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