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IHMOEUCTTfM 

The following pages eoapriM t translation of the 

JfL jL whose Sanskrit title was presumably 

the AgCflaaniiato satra from the 'Yuan' Edition ( X ^ ) 

of 1290 A«Z>,, together with an introduetion by Liu Ch'lu 

It was first translated from the Sanskrit 

into Chinese by Bhamagatayadas, a Buddhist aonk frost North 

Central India, with the help of Hut Plao, in 463 A.D. in 

the Vu Tang aountains• The Sanskrit version is not avail

able, while there are known to be four Chinese editions of 

the Sutra,  They are the (Kao-Li Edition 1115 A.D.) ,  

the ^ ^ (the Old Sung Edition 1104-1148 A.D.), 

the XJ (the Yuan Edition 1290 A.D.), and the 
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(the Ming Edition 1601 A.D.). Although the pre

sent translation van based on the Yuan text, with which the 

translators have been familiar for many years. It has been 

compared throughout with the Kao-Li Edition (Taisho 276), 

and an appendix of the variations is added at the end. 

This Sutra has not hitherto been translated into 

any Western language, end is considered to contain one of 

the asost profound doctrines of the Mahay ana Tripitaka. 

According to Liu Ch'iu, the author of the introduction, 

tradition has given it a place of honor even above the 

Sutraf because of its being said to 

contain a divine power of great majesty, enabling a swift 

deliverance from birth and death and attainment of flan1it>arfl 

KtBBvaic aaafcodhi. Thus it is named the Sutra of the 

Imeasurable Meaning* 
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Incidentally, the translation of the title of this 

Sutra presented a problem due to the elasticity and broad 

usuagc of the Chinese character (righteouenees, Moral

ity, patriotism, and meaning). It was found that was 

often used to translate the Sanskrit term jLEtha, which 

sometimes signifies an Inner meaning beyond the reach of 

words. A case in point is found by comparison of the San

skrit and Chinese versions of the I^akagalflEfl Sutra (2:6?). 

As already mentioned, the translators have been 

familiar with this particular sutra for many years in its 

Chinese form, and have learned to value it highly for rea

sons quite apart frcn its academic interest. It was per

haps this long association which prompted their choice of 

the lu T-jflnp i CMnr out of the vast materials of the Chinese 

Tripitaka as yet untranslated. The presentation of these 



materials to Eaglieb-speaJdLng readers is one of the great 

taa]£3 confronting Buddhist scuolarahip, »ryj it ia toped 

that tie pros eat work will prove a significant addition 

to the small beginnings which have thus far been made. 

4 



IKXffiaifiUQM 
IQ 

M  ̂m lismsmau; ffiumo 

by 

^ Ch'iu,^" jRetired Scholar, at 

Ching Cfcou2 during the Cn'I Dynasty^ 
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The tiutr& of the iHteeas urable Meaning takes 

formlessness as its main principle, and from this, elab

orates many doctrines which embody a meaning without 

limit* Thus it is called immeasurable* 

Whereas all beings throughout the triple world 

revolve (in £SJBfiS£h) in accordance with their karma, mn 

must allow the ultimate and perfect bodhi to function and 

follow its cwn course. When cne follows the revolutions 

(of aafaukfl), there is arising and ceasing. Then one al

ways remains in suffering, and happiness is rare. Because 

of this we are i no lined to seek out sanctity. By having 

one's understanding in accord with (the Eharma), one may 
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be a giver of instruction, as well as a beetower of pity, 

active in compassion, which is necessary for the salvation 

of the world* Because the roots of sen differ, they must 

be taught in different ways, of which there are seven 

hinds* 

The first is the class of ordinary people for 

which there are set forward the five precepts, which are 

called this world's good roots. The second is the class 

of lay devotees who have evolved through the four princi

ples. 4 This is designated the transmission of the 

vgyfiTi?- The next (and third step) is for those of midd

ling roots who are practicing (the means of release fro*) 

the twelve hetupratyaya.^ This ie designated the trans

mission of the gcaMfflxfridrthavanf? The next (and fourth 

step) is for persons of superior roots who are initiated 
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fi into the practice of the six pgr-smi tia, This is desig

nated the transmission of the MahTWana. All of the above 

teachings are thoroughly demonstrated in each other. Be

cause the people having doubts are in need of guidance, 

the next (and fifth step) comes through the instruction 

of the Sutra of the imraeaauraole Meaning. Previously one 

has talked about grasping the Tao "through different stages, 

but now we say that this does not reveal the authentic 

truth, so that one will exert himself to seek the profound 

origin of reality. The point is to open up a clue to the 

one ultimate. Therefore (the sixth step is) to continue 

in the recitation of the Saridharma-rundar~ka which 

sets forth the one (supreme vehicle) and discards the 

three (lower vehicles). In accordance with the needs of 

those who are seeking the heart of reality, one should 
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abandon this terminology of classes. Although by passing 

through these stages, reality has begun to manifest itself, 

one must still (apply himself to) what remains hidden, which 

is the true meaning of eternally abiding (in the natural 

state). At the aula trees, when he was near to the point 

of death, the Buddha proceeded to permeate all (present) 

with the profound vibration of his tranquility. Xhis io 

the seventh step. 

In going over the (stages) which we have dis

cussed, we see that although there are many methods of 

practicing the Phanou, they aiay be gathered together in 

cue great conclusion, however many, the ways of dividing 

them, they coae to this, just as the voices of all beings 

never deviate fro® the pattern of the five tones and the 

hundred family naites are found la the six schools (fami

lies).7 



Although the lu TJary T _  CM ng ±8 giyen the first 

place of honor over the Uilna. ^utra (the 

jdjLft Sutra) yet in China we have not seen Its content. 

Whenever this Siltra has been mentioned, it has always given 

pause, and people have sighed to see its aotual text. 

There has just recently ccme a bhik$u by the 

name of fiui Fiao frou the Wu Tang Shan mountains, who was 

born of noble family in West China, fie was a nephew of 

Yao Iiieh, the pretender to the throne, and on the day when 

his kingdom fell, he was captured by the troops of Ho Tan 

Chih. Although only a few years old, he was intelligheat 

and clever, and Tan Chih named him his adopted eon and brought 

hi* up as a step-son. Shortly afterwards, he was 

released in order to leave the family ( to beccaa a ncnk). 

Thereupon he sought the Too through effort and hardship, 
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traveling South and North in Ms search, heedless or bar

barous tribes and dangerous places. In 481 A.D., having 

made repeated inquiries about the mystery (or Buddhism) 

and having sought for its Inner secret, he reached distant 

JStaagsi and came to the Chao T'ing monastery at Canton. 

There he met a Buddhist monk fret* North Central 

India named Dharmagatayadas, who was able to write Chinese 

characters and to apeak the Ch'i dialect. Dharwagatayaias 

wished to hand down this Sutra but did not knew to whom 

he should give it, whereupon Piao with tfc« most careful 

respect requested (instructions In the Sutra), and in both 

?aind and form proved himself worthy. The;/ passed ten:months 

immersed in study, yst barely covered one book. Both then 

went back to Ch'ao Peh. They then conveyed (the Sutra) 

into the Wu Tang mountains and remained there until oep-
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tember ISth, 485 A.T., when they ceremoaicobly brought it 

forth fret their retirement. 

(it was then thai I first) bel»eld Its vant roder-

standing and had the privilege cf becoming acquainted face 

to face with its profound teaching. My sincere gratitude 

and reverence were such that they can neither be expressed 

by chant or song nnr die cloned by gesture. Thereupon I 

beseeched thee to explain its traditional jnesning, so that 

I slight elucidate its original intention. I Leg nowr to 

offer the following inte; duet cry cccausrvUi-y. 
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The Ultimate Doctrine (i.e. Buddhism) adapt* it

self to the world. It goes along with the common people 

and yet is above them. Our native belief (Shin Tao) saves 

everything yet calls forth differing responses. The Taoist 

Doctrine la already here in the East and is oalled "the 

Great Unity". That which has come from the West through 

Kashmir is called the True Learning, here in the East we 

have understood (the roots of) calamity and success as far 

back as the previous life—time, but in the West they show 

how the roots of good and evil karma reach back to three 

l i f e - t i m e s .  ( T h e  T a o i s t  d o c t r i n e  o f )  S u b t l e  n o n - b e i n g  ( )  

when taken together with the (Buddhist) cultivation of the 
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void C^uayata)# Is seen, upon consideration, to be one end 

the same. 

There axe those (Taoists) who desire non-beit*;, 

although in non-being there is nothing to be grasped. -And 

there are those (Buddhists) who open the heart8to the void, 

even though there can (actually) be no entering into a 

realization of the void, AS for those who talk about 

seeking Buddhism, there are scce who say that the under

standing of the principle can be gradual and some who say 

that entry Into the void oust be sudden. Let us try to 

discuss this by straining out the subtle elements. 

As to those who set up the gradual school, they 

regard the completion cf a multitude of things as neces

sarily gradual. Solid ice builds up frcaa hoar frost 

(of. jT- — ); a vast pile is made by the 
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repeated accumulation of earth. So it ia with the student* 

of Biddhlam entering the void. Should you not yet be in 

perfect agreement, let us take the example of cutting a 

tree: it is easier to remove it inch by inch, and foot by 

foot. So oiie must gradually ascend the Triple Void.^ Must 

it not then be gradual? 

Those who establish the sudden school regard it 

as the potency of a rare virtue not to dwell excessively 

in the (mere) contemplation of the dhanoa—nature. The 

dharma-natur* is (rather) to act in accordance with the 

interdependence cf all things (i.e. pratyaya), for it is 

neither being nor non-being, and, as such, is free frcm 

anxiety. The person who understands this one principle 

is said to understand the void. 

But while one retains the feeling of no attain-
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M*nt and no non-attainment, there is .till a duality be-

tween oircumstane* and knowledge, and this must inevitably 

be classed aa "having attainment", and in "having attain

ment" there is still concealed a karaic bond. The result 

is that non-attainment is daily impaired. The void is 

superior to conflict in the heart, (and while such conflict 

exists) there can be no effective entry into the principle. 

To speak of realising oneself to be an arhat at a single 

hearing and deem themselves free from the arising (of 

thoughts) the whole day long, this is to accept a decep

tive form of words which cannot be called sincere words. 

Marvelous and transcendental attainment is not gradual, 

and is of necessity so in principle. 

There are two descriptions of differing paths, 

both theories contending (as to which is the true) way. 
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One leaves and the other takes. it is uncertain wMch one 

is true, and therefore you mist seek out a skilled person 

who has attained the inner meaning, and you may as well 

begin with Chih and An Kung's discourse on "non-arising 

with its seven steps of the way in which prajfis develops 

quickly. At the tenth stage, everyone should then be able 

(to attain non-arising). The tracks are different but when 

we speak frcia the standpoint of illumination, it is aetually 

one. An Xung'a discussion cf these differences regards the 

three yanas from the standpoint of the day in which one 

gathers them into a single basket, and this is called the 

final completion of genuine eauSdhi11 and jrajfla. Writing 

of this, he says that those who are beginning to seek can 

follow any of the three roots (which may be appropriate 

to that person). When he arrives at understanding, his 
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prajfia is then nan-dual. for example, he also says that 

when the great difficulty has beea smoothed out there are 

then no longer three ways, since the dangerous roade are 

a© more. Having evaporated, the roots have become extinct. 

This ia therefore called one in three. There are not three 

steps of awakening and understanding. Sheng Kuag says that 

all types of methods can reach nirvana. One should not 

call oneself an arhat, for Buddhahood can be reached by 

the si* pfiffiffillaa but not by comparing oneself with the 

Buddha(literally, the Mag of the forest). 

As in the illustration of cutting the tree, if 

the tree is still there it can be removed gradually, a 

foot or an inch at a time. The state of non-arising 

appears when the arising of all thoughts has been exhausted 

and for this reason illumination must of necessity be 
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sudden* As the fundamental teachings of the three vehicles 

are set down, all sake use of the exhaustion of arising 

thoughts to arrive at illumination and peaoe. When the 

possession of anything has been surpassed, one enters the 

void. This is indeed the Tao, and one met not eonoeive 

it in the image of any shape or object. 

Wow the Sutra of the Immeasurable Meaning also 

takes the umanifeated as the origin. If there is any di

vergence from the truth which is realised, how can it said 

to be unmanifested? If everyone must enter into illumina

tion by the same method, is it right to say that there is 

a gradual way? Although there is no gradual way, it is 

said there is a gradual way because false teaching (comes 

about) from excessive technicality (literally use of the 

trap). Moreover the Tathagata said (it is like) using an 
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ewpty-fist to entice little children, using this as & 

device to save all beings. A work of such subtlety can 

here only be gone over roughly. Perhaps one should assent 

to the gradual vie*. But the point is that one should for

get the image and grasp the meaning. Thus the sudden way 

would be the higher virtue. I have just brought cut scnae 

of the important problems and those who would discuss the 

Sutra can make their own selection. 
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The Second Translation by the Indian Bhik$hu, 

Eharsiagat aya£$ during the Cfc'i Itynasty 

21 



Chapter 1 

Virtue and Conduct 

Thus have I heard: At one tine the Buddha was 

dwelling at Rajagpha upon >it. Grdhrakuta together with a 

great assembly of bhik?hus numbering twelve thousand per

sons all told, (together with) eighty thousand Bodhis&ttva-

Mahasattvas, devaa, nagas, Yakgas, Gaadharvaa, asuras, 

Garugas, Kinnaras, Maharagas, together with all those 

hhikgfaus, bhiksunis, and male and female disciples. 

(There were present also) the Mahacakravarti and KLoacakra-

varti rajas, kings of the golden, silver, and all other 

wheels, kings, princes, statesmen, citizens, eminent 

scholars, woman, and elders, each with their families and 

relatives, countless in number, surrounding the Buddha in 
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The Second Translation by the Indian Bhlkfu, 

Dharfflagatsya^ as, during "the Ch'i Dynasty 

21 



Chapter I 

Virtue trod Conduct 

Tims have I heardt At one tlx* the Buddha was 

dwelling at JSajagrha upon *rfc. OydhraJcuta together with a 

great assembly of bh:lk$uo numbering twelve thousand per

sons all told, (together with) eighty thousand Bodhisattra-

Hahaa&ttvas, devas, nag as, iak^as, Gandh&rvaa, asuras, 

Garudaa, Kizmaras, Kah&rugas, together with all those 

bhiksua, bfcikaunis, and male and female disciples* 

(There were present also) the Hahacakravartl and hlnaoakra-

varti rajas, kings of the golden, silver, and all other 

wheels, kings, princes, statesmen, citlxene, eminent scholars, 

women, and elders, each with their families and rela

tives, countless in nuasber, surrounding the Buddha in 
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& circle. Having ccae to visit the Bvddha'a abode, they 

bowed down their heads at his feet and went round about him 

In a hundred thousand circle, burning incense, scattering flow

ers, and MBirtng all kinds of votive offerings in veneration 

of the Buddha, and then withdrew to one side and sat down. 

There were present the following Bodhieattvas: 

MaSjudri, son of the Dharmaraja, Mahatejas, son of the Pre

cious Bfaarwaraja, Adoka, son of the Precious Bboraaraja, 

SarasvatI, eon of the Precious Bharsiaraja, Bodhisattva 

Maitreya, Bodhisattva Teots'u, Bodhisattva Bhai^ajyaraja, 

Bodhisattva Ehai?ajyasawudgata, Bodhisattva Padaa-Ketu, 

Bodhisattva Padwaprahha, Bodhisattva DbaranT l£vararaja, 

Bodhisattva Avaloktte^vara, Bodhisattva Mahaathawa, Bodhisat

tva Nitya-Vlrya, Bodhisattva Ratna Mudra, Bodhisattva Katna 

Riii, Bodhisattva Ratna Yagti, Bodhisattva Vikrsna Triloka, 
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BodMsattva Bhl*a Bhadrapata, BodMsattva GandhahastI, 

BodMsattva Mahagandhahastl, BodMsattva Simhanadaraja, 

BodMsattva SiAhavikrlditayuga, BodMsattva Siihavikrldita, 

BodMsattva Siihavirya, BodMsattva Yung Ch'ung Li, Bodhi-

aattra Siihavyrimhhita, BodMsattva Vyuha, BodMsattva 

Kahavyuha. Thus there were present altogether eighty thou

sand Bodhisattva-Mahasattvas, and all without exception 

were Gharwakaya Kshasattvas, (proficient in) ilia, s«»*dM, 

praj2a, and liberation, being in the course of perfecting 

liberated awareness, their hearts in the state of quiet 

comteaplation constantly in saaSdM, contented, peaceful, 

at rest, taking natters quietly without assertion and without 

desire. (Into such as these,) confused and disorderly thoughts 

are no longer able to obtain entry, for they are tranquil, 

still, pure, and clear. Their power of will is profound, 
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unpretentious, and solitary, and they maintain this pcarer 

of XjJ.1 unmoved for innumerable kalpaa. The Immeasurable 

Dharma methods are all revealed before th«a, so that they 

attain, to supreme knowledge and wisdom, and thoroughly com

prehend all dfcarmas. By the brilliance of their understanding 

they are able t© distinguish the true reality of the inner 

nature and the outward forss: what is, and what is not, 

the long, and the short, are brightly revealed in all 

their clarity., They are also well able to know the roots, 

the nature, and the desire of all (beings). By use of the 

Dh^ranT,they have no difficulty in the discussion of 

problems. All Buddh&s turn the wheel of the law, and by 

following in accord with the*, they are likewise able to 

turn it, eo that the small drops (of light which the turning 

wheel emits) begin to fall until they lay low all desire for 

25 



^ ' r«»nlaT xbe 

r<soovl1̂  the 
of 11 Nation aad 

of worldly dUtre.0# 
tmtil tiie cool and pure hk ***** dhar»a nMlw„,, 

Us. It naxt daaoanda 

lDt0 toe "ePtI> of the twelve 
ceu.ee and condition.. ,hay 

«. n»e. ^ iu_u_w 

snotherlag the Bun'a light Th»„ 
B ' ttey «>. w riTer. of Ue 

^ Irr1-"- «* ™ vho 

h&7G g00d ro°te, distributing rood «.*„ / 
^ good «ced8> (*iiich wiu flour

i s h )  w h e r e v e r  t h e r e  a r »  r r « ^  
leidS of »«" *-0 «rtue. neMm 

tie seeds of BodM flourish »rvi . 
Sh «Prout, they are its cause. 

"""• JaSna *nd *«*» (shine) llh. the eun and «oon, ̂  

»P«ya 1. constantly unwavering. They dl.ae.inat. ̂  

increase voeatlone to the Hahayina, and eauae aantlant h.i„, 

t0 "*lte * mitt nttalment of eonplete uneieelled awaienlag 

26 



( Aauttara-samyak-eaabodhi). They abide forever la blt.e 

and in a rare and marvelous state of genuine reality. nth 

boundless and great compassion, they resooe sentient belies 

from suffering, and are the true end good oouneelore of ell 

living creatures, (enabling) all beings to have the great 

advantage of a favorable field, so that there is no need for 

then to ash for a teacher. For all sentient beings, they 

are the abode of peace, seclusion, and happiness, the abode 

of refuge, the abode of protection, the abode of supreme 

trustworthiness. For all sentient beings in everyplace, 

they generously provide themselves as healers, guides, and 

teachers. As great guiding teachers, they can provide eyas 

for those bom blind, end for the deef, 

they are the ears, nose, end tongue. They een entirely 

all broken roots, and 
(cheoge) Confusion end dleorder (of 
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thoughts) into perfect mindfulness. Of sea captains, they 

are the Great Captains who transport oil beings ever the 

river of birth and death to the shore of nlrvfiqa. Of medi-

ciae Mags, they are the Great Medicine King, diagnosing every 

form of sickness, comprehending the nature of medicine and 

prescribing medicine according to the sickness, and enabling 

beings to take it Joyfully. Of trainers, they are the Great 

trainers not all given to loose and idle conduct; they are 

like trainers of elephants and horses, most competent and 

unrelenting in their training, ha the fearless lion humbles 

all animals with its majesty, so they can put a atop to those 

difficulties which might otherwise bring forth evil. Those 

bodhisattvas are playfully (Vikri<Jita) carrying cut all the 

par amitas In the abode of the Tathagata, strong and unmoved, 

abiding peacefully in the power of their vows. In the vast 
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quietude of the Buddha Land, It will not be long before 

(sentient beings) attain complete unexcelled awakening, al 1 

be caning BodhisattvafMahSsattvas, and having such inconceiv

able virtues as these. 

A&eng the bhik?us present, there were Sariputra, 

great in wisdom; Kaudgalyayana, endowed with the marvelous 

pcarer of appearing everywhere; Subhuti of living prajila; 

Jtehakityayana, Kaitrliyanl Purna, Ajfiata-kaui}dlnya, and others. 

(There were present likewise) Aniruddha, of deva insight; 

Up&li, keeper of the lews; Snanda (the Buddha's) attendant; 

Hahula, the Buddha's son; (as well as ) Upananda, Revala 

Kapphina, Vakula, Ajlta, known as Panthaka, MahakaAyapa, the 

chief hhiksu, Uruyil&kafeyapa, Oay&kfi£yapa, Nadlka6yapa, and 

others. The bhiksus mraber twelve thousand persons, all of 

them arhata having completely exhausted every bond and every 
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outflow (aarava) no longer in bondage and attachment but 

in true and perfect liberation. 

At that tine the fkxihisattva-Jiafcasattva Mahavyuha, 

looking around everywhere at the seated company, everyone of 

than fin* in their intention, as well as the eighty thousand 

Bodhl aattva-Mahaaattvas in the group, arose fron where he 

was sitting and approached the Buddha, bowing down Ms head 

and face to his feet and circling round about him a hundred 

thousand tines. Thereupon there fell from the eky, the 

burning incense of the deva, scattering deva flowers, deva 

garments, deva necklaces, and other priceless treasures, re

volving as they cane down in multitudes from all four direc

tions as an offering to the Buddha. (There also fell) deva 

food, deva alms-bowls, and deva delicacies, full to over

flowing, colorful to the eyes, fragrant to the nose, so that 

30 



(the senses) were naturally satisfied to the full. CeVa 

pennants and banners, deva canopies, and wondrous musical 

instruments were arranged everywhere, and deva nautch girls 

perforated for the pleasure of the Buddha. (The great 

Bodhlsattvas) thereupon cane forward, knelt on one knee, 

and putting their palms together with single heart, raised 

their voices in unison in a hyan of praise: 

Oh Great One, Supremely Awakened, Lord 

Supremely Wise, 

Uadefiled, untainted, altogether without 

attachment, 

Master-tamer of devas and men, 

Perfuming all with the virtue and fragrance 

of the wind of the Tao, 

Who is the knower of peace, whose feelings 
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are at rest, whose unxietie# have 

settled into tranquility, 

Whose mind is in utmost calm, whose self-

consciousness is forgotten, and whose 

heart is likewise in stillness. 

Who has forever cut off dreams, illusions, 

ideas, thoughts, aivi clinging 

memories. 

Wo more can all this great world of 

shadow enter into him, 

For his body neither exists nor does 

not exists* 

It has neither cause (hetu) nor condition 

(pratyaya) nor any other (modifi-

ticns). 
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It is neither square nor round, neither 

long nor short. 

It does not appear, it does not disappear, 

it neither arises nor ceases. 

It is act created, it is without beginning 

it neither is nor does. 

It does not sit, it does not lie down, 

it neither waits nor stands. 

It does not more, it does not circle, 

it is neither leisurely nor quiet. 

It does not proceed, it does not recede, 

it is in neither peace nor danger, 

It is not nffiwative, it 1. not nreatlT. 

it neither gains nor loses. 

It is not tint, it is not thin, it 
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neither goes nor coatee* 

It is not blue, it la not yellow, It 

is neither crlaaoa nor white. 

It Is not red, it is not purple, It 

ia not any color at all. 

Fron It there arise the knowledge of 

discipline, saaadhi, prajna, and 

liberation. 

Froa It flourish the three insights, 

the alx ways of extraordinary 

preception, arid the orders of 

the #aF. 

Fron it proceed ccnpassian and pity and 

the ten powers of fearlessness. 

Frca it there appear for all sentient 



beings good kaxiaa, causes and 

conditions. 

-.t saaxnfesta itself sixteen rest Mgh 

of the brightness cf red geld. 

It shines evenly in el 1 directions, 

its brightness penetrating 

everywhere. 

The curl between his eyebrows is XiJce 

the curve of the moon, around 

his head, there shines a halo 

liie the sun. 

His wary hair glistens, there is a 

wound upon his head. 

His calm eyes, bright as a mirror, 

survey the heights and the depths. 
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His eyebrows and eyelashes shimmer, 

his mouth and jaws are perfectly 

relaxed. 

His lips and tongue are a fine red, 

like the fruit of the cinnabar. 

His forty white teeth are like snow-

white jade. 

His forehead is broad, his nose per

fectly formed, and his countenance 

is open. 

Upon his chest, is seen the sauTastika, 

his physique like a lion's. 

His FRGNDFT HTV! feet are pliant and bear 

the image of the thousand petailed 

lotus. 
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Moving Ms arms with slew dignity fro* 

tli© arm—pita to tho palms, lie can 

join Ms palms both behind and 

before. 

His upper arm is shapely, Ms forearm 

long, Ms fingers straight end 

slender. 

His skin is fine and soft and all its 

hairs turn toward the right. 

His shins are unobtrusive, Ms penis 

is retractable. 

His collar bone has fine tendons, his 

calves are like those of a deer. 

Without and witMn he is shining in every 

detail, calm and undefiled. 
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Like dear water, he is untainted and 

holds no dust. 

Such are hla thirty two physical marks. 

And could they be seen there are eighty 

physical perfections besides. 

But in truth he is unnaoifested and has 

neither form nor color. 

All visible forms stop at his eyes. 

The form of the formless takes the form 

(of the Buddha's) body. 

The bodily form of sentient beings may 

also be in this form. 

For it can cause in sentient beings a 

joyous reverence. 

And they offer their hearts displaying 
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reverence and sincere seal* 

For it removes eelf-pride end egotis*. 

These tilings are brought about most 

perfectly by (the Buddha's) 

Marvelous body. 

All of us, eighty thousand in number. 

Bo* our heads down all together to pay 

heed to your command, 

Which is efficacious for making an end 

of thoughts and ideas in heart, 

aind, and conciouanesa (citta, 

aanas, vijSSna). 

0 Master-trainer, 0 Sage without attach

ment, 

We bo* our heads to trust upon your 
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dharma-forTc body. 

Ia you there is gathered together ilia, 

saaadhi, prajSa, liberation, and 

the knowledge of liberation. 

We bow our heads trusting upon the w*r*el-

ous variety of your foma>. 

We bow our heads trusting upon the 

inscrutability Of your undaretandine. 

Your Bralsaa voice resounds ii*« tiunds 

in all tiie .16" ««•»•» to°*-;U 

cure and «eL»> *•*» 
It is fioo subtle, 

deeo and far reaobtng, 

IDS, 

and the twelve fold 

,+ h) The four prixwiP 
(setting forth; 

six pSrami taa, 

hetu-pratya^ay 
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In accordance with the wa^ ia whiah the 

hearts of sentient belx^s are 

conditioned by karma. 

Haying heard it, heart and niud are 

entirely open. 

The -knot in severed, binding cent lent 

beings to iaaetenainate birth and 

death, 

And having heard it they may attain 

(the stages) of £rota-apaana, 

Sak^dagafain, Aiiagaain, and Arhat, 

The state of Ahasrava, of nan-action 

(asuikakgta), and awakening to the 

nature of all conditions, 

To tne Bodhisattva's abode which neither 



arises nor ceases. 

Sometimes they attain the boundless 

dhSragl, 

You have unhindered delight in teaching 

and supreme freedom, 

In setting forth the truth with profound 

discourse and subtle poetry. 

Playing and bathing in the pure stream 

of the Dharma. 

Sometimes you may ascend and soar above, 

shoeing the power of the divine foot, 

Appearing and disappearing with body 

impervious to water and fire* 

This, then, is the form of the Kxajnaa-

wheel, 
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Pure and calm, infinite and inscrutable* 

All of us again bcnr our beads with one 

accord, 

Trusting upon the timely revolution of 

the Dhanaa-vheel. 

We boa our heads trusting upon your Brahma 

sounding voice. 

We bow our heads trusting in the (doctrine 

of the twelve fold) hetu-pratyaya, the 

(four) principles, and the (six) 

par emit as. 

0 World Honoured One, through innumerable 

kalpas in the past, 

You have practiced with painstaking dili

gence every kind of virtuous conduct, 
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Far tbs 6si® of ft] 1 of us, men and devas, 

and naga-kings, 

Universally reaching out to all sentient 

beings* 

You have been able to renounce all that which 

is difficult to renounce 

filches and treasures, wife ertf eon, as 

well as country and city. 

You have snared nothing either within or 

without in your (practice of the) 

Uharma. 

You have bestowed entirely upon mankind 

your head and eyes, your marrow 

and your brains. 

You have ascst carefully observed the pure 
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and calm precepts of all tie Buddhas. 

Even if it would cost you your life you 

would neither destroy nor injure. 

Even if a person were to threaten injury 

to you with sword and staff. 

Or to curse and disgrace you with foul 

language, you would never ccme to 

the point of regarding him with acorn. 

Through all these kalpae, you have untiringly-

disciplined your body. 

Day and night you have always had your 

heart concentrated in dhyana. 

Tou have universally studied every kind 

of doctrine and method, 

And with your prajna knowledge you have 
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pent i-tii'ieti deep into the roots of 

sentient beings. 

Wherefore you hawe ncrar attained tha 

power oi' X6/araJ 

You are Igrara in tie Dharma, thus King 

of tie Dharm&J 

Once acre we bow our head3 unanimously 

in respect, 

Trusting upon your ability to dc all 

that which is difficult to do. 
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Chapter 2 

The Discourse Upon the Dharaa 

At that time the Eo&bd s attv a-KahasattYa 

Kahavyuha and the eighty thousand other Bodhisattva-

Mahasattva3, having uttered this hymn of praise to the 

Buddha, an addressed the Buddha saying: "Honoured of the 

Worlds, we eighty thousand Bodhisattvas nm have something 

about which we wish to ash, which is contained in the 

Buddha's doctrine* We are in doubt as to whether the 

World Honoured One would sympathetically condescend to 

listen." 

The Buddha replied to the Bodhisattva 

Mahavyuha and the eighty thousand Bodhis&ttvas saying: 

"It is well I It is welli Good sirs, you are right in 
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knowing that this is the tine. Freely ask what you wish 

for ere long the Tathagata will enter into pari nirvana. ̂  

Then after he has entered into nirvana he will universally 

cause all beings to have no recurrent remnants of doubt. 

Speak freely whatever you wish." 

Thereupon the BodMaattva Mahavyuha and the 

eighty thousand Bodhisattvas with one voice addressed the 

Baddha saying: "Honoured of the Worlds, we BodMaattva-

Mahasattvaa desire a speedy attainment of aauttara saayak 

sakbodhi. What kind of dharaa-method should we practice? 

What kind of dhama-method can cause Bodhisattva-

Jiahasattvas to attain speedily the anuttara saeyai 

sakbodhi? " 

The Buddha answered the Bodhieattva Mahavyuha 

and the eighty thousand Bodhisattvas saying: *\3ood sirs. 
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there is one dharma-mothod which can cause the Bodhi-

sattva to attain speedily the anuttara sagyaJc eahbodhi# 

If there are any Bodhieattvas who study this dhama-

»atfcod, they will be able swiftly to attain anuttara 

samyaJt saasbodhi.H 

"Honoured cf the Worlds, how is this dharma-

aethod designated? What is its significance? How should 

a Bodhisattva study and practice it?" 

The Buddha replied, "Good sirs, this particular 

dfcaraa eutra is called the leneasur&blc Meaning. The 

Bodhisattva who wishes to attain competence in the study 

and practice of the Immeasurable Meaning should observe 

and penetrate all dhanaas. From the beginning until now, 

nature and for® is void (6unya) and quiescent — it is 

neither large nor small, it neither arises nor ceases, it 
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neither rests nor moves, it goes neither forward nor back

ward, It is like empty space, it is without duality. But 

all sentient beings through empty illusions are in contra

diction with themselves, (conceiving) this and that, gain 

and loss, giving rise to evil thoughts and generating all 

kinds of evil karma so that (they are bound to) the six 

infatuations of the wheel of rebirth, and are thoroughly 

Imbued with the poison of suffering. For innumerable kal-

pas they are unable to release themselves. The Bodhisattvas 

and Mahasattvas should base their regard (far all beings) 

upon the (four) principles. They should let a compassion

ate heart arise, they should allow great compassion to 

flourish. He should care for those who desire to be saved 

and uproot them (from ssamara), returning again deeply into 

all dh&rmas. 
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According to the particular natures and forme of 

individuals so rill they devise their methods (dharma). 

According to the particular naturae and fores of individuals 

so rill they become attached to their methods (dharaa). 

According to the particular natures and fores of individuals 

so rill they prefer their methods (before others). Accord

ing to the particular natures and forms of individuals so 

rill they deny the methods of others. Ihe natures and 

fores of individuals being this ray, they are liable to 

produce evil methods, and yet being this ray they are 

liable to produce good methods. These attachments, pref

erences, and denials are to be regarded in the same ray 

(as the methods rhich they devised in the first plaee). 

In this ray, the Bodhisattvs observes and penetrates these 

four forms from beginning to end. 
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He understands then completely through and 

through. Furthermore from the standpoint of the four 

principles, he contemplates all dharaas. As thought fol

low thought he does not pause. Continuously new thoughts 

ease and go, and again at that very tine he observes them 

arising, staying, differentiatir®, and vanishing. This is 

hear he contemplates than to the point of utmost clarity, 

and therefore is able to enter into all the roots of sen

tient beings' natures and desires. These natures and de

sires are innumerable, and therefore ways of explaining the 

Dharma are innumerable. Because ways of explaining the Tao 

are innumerable, its meaning is likewise immeasurable. 

The Immeasurable Meaning arises from a single 

dhana, and this single dharaa is precisely the unaanifest. 

In this way it is the umanifest, for the unmanifest is no 
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form, and the no form is uaaanifeat. It ia ©ailed the 

true fora. In this way the Bodhisattvae and Mahaaattvaa 

abide peacefully in the state of true form, whereby their 

coapassioa flourishes ano their oompreheaaloo of the four 

principles is not in vain* Xhey oan most certainly uproot 

suffering fron within sentient beings* iVhen suffering ie 

thus uprooted, they oan then instruct them in the Channa, 

so enabling all sentient beings to receive happiness. 

Good sirs, if a Bodhisattva is able in this way to prac

tice the sir^le dhareu of immeasurable meaning, he will 

certainly attain swiftly to anuttara a amy at saabodhl. 

Good sirs, it is thus that this profound end 

unsurpassable Mahay ana p»utra pf the Mftffll ng 

is right WTV< true in both the letter cad the spirit, and 

superior without any surpassing it* all the fiuddhas of 
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the past three generations watch over and protect it so that 

there is no possibility for demons or other teachings to 

intrude upon it, so that it is not to be spoiled by all wrong 

views Htiri by saisara. Therefore good sirs, if Bodhieattvas 

and Mahasattvas wish swiftly to attain unexcelled awakening, 

it is right that they should so practice and study this 

profound and unsurpassed Mahay ana fint-ra nf the Tmaeaaurahle 

Meaning* 

At that time, the Bodhisattva Mahavyuha again 

asked the Buddha, "Honoured of the Worlds, while the 

Honoured of the Worlds is explaining the Ifcanaa which is 

beyond thought snd reason, the radical ^root*"like) nature 

of sentient beings is also beyond thought and reason. This 

method of liberation is also beyond thought and reason. 

„ _ . _ +*,«. RuAriha *£ exclarmtion of 



all dharmaa is such that doubt*) and difficulties will not 

return- However, confusions and deceptions will arise in 

the hearts of sentient beings* Therefore let us consult you 

again. Honoured of the Worlds, during the past forty years, 

ever since the Tathagata attained to the way, he has 

constantly explained the weaning of all the four fores of 

the Dharwa for sentient beings — the meaning of suffering, 

of emptiness, of anltya, and of anatman, which is neither 

great nor small, which neither arises nor ceases, that the 

one for* is formless. That the nature and for* of the 

Bharma is originally wold and quiescent, neither casing nor 

going, neither appearing nor disappearing. Of those who hear 

this, some will attain the war* dharms, the superior dhaxwa, 

the dharwa of patience, and the first-in-the-world dhaima15 

(and to) the fsrotaapanua, the saJcrdigamin, the anagsmin, 
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the arhat, and the way of the pratyeka-buddha. The bodhi-

citta is then aroused and one ascends the first, seoond, 

and third stages up to the tenth stage. This hae been the 

significance of all your teaching of the Chazma in the past. 

Hew does it differ from that which you are teaching today, 

called the profound and unsurpassed Mahaylna Sutra of t.h« 

Ineaaaatiilci Meaaiae, Which, if  a bodhisattva practiced i t ,  

he would assuredly attain swiftly the unsurpassed awakening. 

What is its special point? We desire only, that the World 

Honoured One, the AU-Ccmpassionate-One explain the difference 

for the benefit of sentient beings at large so that every

where the present and future generations nay be enabled to 

hear the without any remnants of remaining entangling 

doubts.N 

Whereupon the Buddha replied to Mahavyuha 
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BodMsattva: "It Is veil, it is well, very good sirs. You 

can ask the Tathagata about the subtle and wonderful meaning 

of this profound and unsurpassed Mahayana (doctrine) so that 

you may be informed of many things to your benefit, being in 

peace and happiness in (this world of) men and deras, uproot

ing the sufferings of sentient beings. This is truly the 

great compassion. This is the genuine faith without falsehood. 

By means of this circumstance (hetupratyaya) it will surely be 

possible for them to swiftly attain incomparable awakening. 

It will also enable all present and future generations of 

sentient beings to attain the incomparable awakening. 

Good Sirs J Since, the time when 1 was at my place 

of enlightenment beneath the Bedhi Tree sitting upright for 

six years, and attaining anuttara saayaka sambodbi, I hare 

seen with the buddha-eye that all dharaas without exception 
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cannot be proclaimed and discussed, ray is this? Since the 

natures and desires of all sentient beings are not tbe same, 

it is necessary for there to be all kinds of explanations of 

the Charts a. Using the poser of skillful (upSya) for 

forty odd years, the true reality has still not been manifested 

because sentient beings grasp the way in such diverse manners, 

they cannot swiftly attain the incomparable awakening. 

Good sirs.' The Dhaima may be compared to water. 

It can clean sway impurity and dirt, whether (drawn) from a 

well or a pond, from a river or a stream, from a mountain 

torrent or a great ocean. All of (these waters) can 

thoroughly clean everything that is impure or dirty. In 

the same way, the waters of the Dhuma can clean away all 

the passions (kle&a) and impurities of sentient beings. 

Good sirs.' The nature of water is the same whether 
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ia a rirer or stream, a well or a pond, a mountain torrent 

or a great ocean, yet each one ia different. So it ie with 

the nature of the Ehnraa: it cleans removes worldly 

cares of all kinds, without difference. There are the three 

dhanaasj16 there are the four attainments,16 yet these two 

ways are not the same. 

Good sirs.' Although every kind of water cleanses, 

a well is not a pond, a pond is neither a rirer nor stream, 

and a mountain torrent is not an ocean. 

The Tathagata, the hero of the world, abiding 

naturally in the Eharaa, frcm the beginning, in the middle, 

and at the end, has discussed all dharaas so that all can 

clean and remove the passions of sentient beings. But the 

beginning is not the middle, and the middle is not the end. 

Although the literal discussion at the beginning, middle, and 
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end is ever the saae, the individual application of ewt 1* 

different. 

Good sirs I In the beginning, I began to preach 

the Buddhist doctrine in the Beer Perk at Benares end for 

the sake of Ijnata Ksun>dlnya and the five disciples, 

revolved at that tiico the I'hanaa-wheel of the Four Truths. 

I also explained that all dhantaa are frcso the beginning void 

and quiescent. Graciously let then pass, and do not dwell 

upon the flow of thoughts as they arise vanish one after 

another. In the mid die phase, in place after place, I clarified, 

descnstr&ied, proclaimed, and discussed for all hhiksua axxl 

bodhisattvas, the doctrine of the twelve hetupratyaya and the 

six parasites. Also I explained that all dharaas are fron 

the beginning 7old and quiescent. Graciously let the® pass, 

and do not dwell upon the flow of thoughts as they arise and 

6C 



vanish one after another. And now again thie discourse upon 

the Mahayana Sutra of the Immeasurable Meaning, I an also 

explaining that all dhaxvas are froa the beginning void and 

quiescent and that one should graciously let then pass, and 

not dwell upon the flow of thoughts, as they arise and ranish 

one after another. 

Good sirs.1 It is thus that my explanation in the 

beginning, in the middle, and at the end is one in phrase

ology but is understood in different ways. Because of the 

different ways of interpretation, sentient beings understand 

it in different ways, and because of these different under

standings, attain the Dharaa, its fruits, and the Way in dif

ferent degrees. 

Good sirsi In the beginning I explained the Four 

Truths, intending them specially for the Aravaka class, yet 
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eight million devas came down to listen to the Bharma, and 

the bodMcitta began to flourish. In the middle phase, 

I demonstrated and explained the profound doctrine of the 

twelve hetupratyaya in many plaoee, intending it specially 

for those of the pratyek&buddha class, yet in Innumerable 

sentient beings, the bodhicttta began to flourish. Some of 

then remained at the dravaka stage. Thereafter, when I 

thoroughly and comphrehenslvely explained the twelve 

divisions of the sutras, the Mahaprajha ParamitI, the Avatam-

eaka vast as the ocean, I explained hear the bodhisattva must 

experienced kalpas of study and practice, yet a hundred 

thousand hhiksus, ten thousand million men and devas, innum

erable sentient beings attained the fruition of the ^ro tap anna, 

saiefdigamin, aaagamin, and the arhat stages, and seme remain 

pratyeka-buddhas In the hetupratyaya method (dharma). 
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Good sirs, it is because of this significance that 

the explanation is the same but the interpretations are dif

ferent. Because of the differences of interpretation, sentient 

beings understand it in different ways, and because of these 

different understandings, attain the Dfaarma, its fruits, and 

the Way in different degrees. 

Therefore good sirs, from the time when I attained 

the Tao, I began to explain the Dhanta and have continued 

until now. When I am expounding the Mahay ana Sutra of the 

Immeasurable Meaning, I never oease to explain suffering 

(duhkha), the void (&unya), lapermanence (anitya), and non-

ego (anatman), as neither true nor false, neither great nor 

small, since that which originally does not arine likewise 

now does not have to be put to an end. The one form (inward

ly) ie formless. The form and the nature of the dharma neither 
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cornea nor goes, but sentient beings deviate from it because 

of involvement In the four forms.^ It is for this reason, 

good sirs, that all Buddhas do not have two ways of speaking 

and can with a single sound respond to the needs of an 

sentient beings, and can with one body manifest bodies in 

hundreds, thousands, tans of thousands, hundreds of thousands, 

and millions, as boundless and innumerable as the sands of 

the Ganges. And from within each one of these bodies, they 

can also manifest just as many hundreds, thousands, tens of 

thousands, hundreds of thousands, and millions, countless 

as the sands of the Ganges and in every kind of brilliance. 

And from within each one of these brilliance, they can also 

manifest Just as many hundreds, thousands, tans of thousands, 

hundreds of thousands, and millions of kinds of brightness 

as innumerable as the sands of the Ganges. 
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Good sirs.' Tiiis, then, is the profound re aha of 

the Buddha's, beyond reason and thought, They are not 

within the knowledge of the two vehicles and no more are they 

at the level of the ten stages of bodhiaattva. Only the 

Buddha and other Buddhas can ultimately understand it* 

Therefore, good sirs, I am duscussing the subtle, marvelous, 

profound, and unsurpassed Mahayana Sutra of the Lama us arable 

Meaning, xt is genuine and perfect in both letter and spirit, 

and superior without any above it. It has teen guarded and 

protected for three generations unamiirously by all the 

Buddhas so that no kind of evil or extraneous doctrine can 

intrude upon it, and so that it cannot be destroyed by all 

wrong views, nor by samsara. Bodhisattva—Mahasattvas, if 

you desire a swift attainment of the incomparable awakening, 

it is proper that you should so practice and study this 
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profound, unsurpassed Mahaylna. Sutra of/Ii»eaa arable Meanii*.-

When the &iddha had so spoken, the whole universe 

was shaken in six ways, and a rain of all kinds of flowers 

appeared spontaneously in the sky — divine blue and red 

lotus flowers, edible white lotus flowers, white lotus flowers, 

in full bloota; there also rained down innumerable kinds of 

divine incoa3e, robes, necklaces, and priceless tre-^sures, 

circling down frcu the sky above, as a tribute of respect to 

the Buddha and all the Eodhisattvas, to the irevukas and to 

all (who were gathered there). Divine food and alms bowls filled 

xo overflowing with hundreds of delicacies, pennants, banners, 

and canopies and wondrous musical instruments were arranged 

on all sides and divine nautch girls performed and cane 

praises to the Buddha. JLgain the earth was shaken in six 

ways and then towards a? 1 the Buddha worlds of the Bast, 
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as innumerable as the sands of the Ganges, there also rained 

down divine flowers, incense, rotes, necklaces, and price

less treasures, divine food, alma bowls and hundreds of deli

cacies, divine pennants, banners, and canopies, and the 

wondrous musical instruments, the nautch girls of the devas 

performing and singing praises to those Buddhas, 3oohisattva», 

^r&vakas, and all others. 

To the South, to the West, and to the tforth, in 

every direction both above and below, this came to pass in 

like manner. Within this multitude, twelve thousand 

Bodhi sattva-Mahas attvas attaineo the eamadhi of the Immeas

urable Meaning. Fourteen thousand Boohis at tva-Mahasattvas 

attained access to the method of the boundless innumerable 

Dharagi, enabling them to revolve the never receding Eharaa-

cakra of all the three generations of Buddhas. Bhiksua and 



bMk^ujgls, male and female disciples, the divine nagas, yakgaa, 

gandharvae, asuras, garudas, Mnnaraa, aaharagas, the great 

and little wheel-turning Kings, the Kings of the silver, the 

iron, and all other wheels, kings and princes, statesmen and 

citizens, eminent scholars, women, elders, with all their 

families and relations, a hundred thousand in all were listen

ing while tte 3uddha discoursed upon this Sutra. 

Seal's attained the warm dharma, some the superior 

dharma, seme the dharaa of patience, eooe the 'first in the 

world' dharma. Some attained the state of drot&panna, seme 

the state of sakydagamih, aaagamin, arhat, pratyeka-buddha, 

and socse al3o attained the bodhisattva state of the uncon

trived dharaa of patience. Thereafter, some attained one 

dharanl, some two dheorapii, some three dharanl, some four 

dharanl, some five, six, seven, eight, nine, and ten dharanl. 
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hod sooe even attained hundred of thou.and. of dhW, and 

»"««» "t dtaranl, as boundles, and lonua.r.u. aa the 

sands Of the Causes. All .ere able to folic. :n acoordanoa 

with the revolutions; of the never receding wheel of the 

Efcanaa, and anuttara carcyak aambodhi began to flourish in 

the hearts of sentient beings without, measure. 



Chapter 3 

The Ten Meritorious Virtues 

At that tine the Bodhis&ttva-M&hSsattva kahivyuha 

spoke again to the Buddha saying: "Honoured of the Worlds.' 

Honoured of the Worlds! You have discussed this rare 

marvelous, profound and unsurpassed Mahayana Sutra of 

Immeasurable Meaning. (Your die course? has been of the deep

est truth and reality. Most deep! Most deep! Why is this 

so? In this gathering, all the Bodhisattva-Hahlcattvas, and 

all the Four Orders, the devas, nag as, and divine beings, 

the kings, statesmen, and people, as veil as all sentient 

beings, have heard this profound and unsurpassed Mahaylna 

Sutra of Immeasurable Meaning, and cannot fail to discover 

and attain the method of the Bfcaraal, the three Ifcarmaa, the 
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Four Fruits, wad the Bodhicitta. They should realise that 

the words and the meaning of scripture are true perfect, 

superior and unsurpassed* It has been watched protected 

by all the Buddhas of three generations, so that there has 

never been any possibility for the multitude of evil teachings 

to enter into it nor for it to be spoiled by erroneous views, 

nor by sa&s&ra. Why is this so? The reason is that, once 

heard, it is possible to hold to all Dfraro&s. If any sentient 

being can hear the Sutra, it must be of vast profit. Why 

is this so? If he is able to cultivate and practice it, he 

will certainly attain swiftly to perfect and incomparable 

awakening. There axe those sentient beings who have not had 

the opportunity to hear it, and it should be known that these 

have lost a tremendous advantage. They have gone through 

ml 111 czns of kalpao, inweasurabls and indeterminable beyond 
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conception, end yet Hove not attain* the parf.ot and 

unsurpassed aratonlng. Why ls m. sor ^ u ̂  

they do not too. that the Creat Way or -towing 1. dlreat. 

The reason Is that they walk on dangerous paths with eany 

hindrances and obstacles. 

Honoured of the Worlds J The text of this Sdtra le 

beyond concept ion, and we desire only that the World Honoured 

One would in his sympathetic compassion explain and diesemin-

ate this profound and inconceivable Sutra's oontsnt universally 

for all. Honoured of the Worlds.' From what place does the 

text of the Sutra come? In going, to what place doee It 

reach? In staying, at what place does it stop? For it impart* 

a meritorious virtue without limit and of inconceivable F«>*er, 

enabling sentient beings to attain swiftly aniwttara aamyak 

sambodhi." 
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Thereupon the World Honoured One addressed the 

Bodh.iaAUva~«al>Saatty&s sayingt *#©31 eatd, well a aid.1 

Good sirs! It is Just sol It is Just so, as you have said. 

Good airs, I have expounded this oust profound sdtra, most 

profound in truth and reality. Why is this so? the reason 

is that it can enable sentient beings to attain swiftly the 

inccaparable wakening, that oaoe heard it can enable *r»y» 

to hold to all Eharxaas, that It is of vast profit for all 

sentient beings, and tfcat thus, it enables then to follow the 

great direct way without hindrance or difficulty. 

Good airs, you asked where this SOtra <*»ny £Pmt 

and going, what place it reaches, and staying, at what place 

it stops, fou should consider and listen to this well. 

Good sirs, this Sutra ernes originally frca within 

the abode of all Buddhw. Going, it reaches *u eentient 



beings in whom, the bodhicitta has begun to flourish. Stay

ing* f* abides in all Bo&uieuttv&s, wherever they may be. 

Good sirs, it is thus that the Satra cciaea, thus 

that it goes, thus that it stays. Therefore this Sutra 

possesses this meritorious virtue without limit and of incon

ceivable power. It can enable all to make a swift attainment 

of incomparable awakening. 

Good sirs J Would you be glad to hear this Sutra 

which possesses the ten kinds of meritorious virtue of incon

ceivable power?" 

The Bodhisattva Mahavyuha replied: *We should be 

delighted to hear." 

The Buddha said: "Good sire! The first kind Is 

that this Sutra can enable the Bodhisattvas, who have not yet 

awakened the bodhieltta, to awaken the bodhicitta. In those 
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lacking compassion and human hearfcednese, it can arouse oqa 

passion and human hearte&neae. in those who enjoy killing 

and butchery, it can arouse the great compassionate heart. 

In those in whom there arise Jealousy and envy, it can 

immediately bring forth a joyous heart. In those who are 

bound by desires, it can produce a heart able to renounce. 

In all stingy and greedy persons, it can awaken a heart of 

generosity. In those (who suffer from) the many kinds of 

arroganoe and pride, it can arouse a heart that keeps the 

precepts. In those who are given to glaring, and fury to 

the point of rage, it can awaken a forbearing heart. In those 

in whom there arise idleness and negligence, it can arouse a 

zealous heart. In all those who are seatter-brained and 

» 

agitated, it can produce a heart of dhyana and samadhl. In 

stupid and fond persons, it can produce a heart of wisdom 



and prajna. in those who ere as yet unable to deliver 

others, it produces the heart to deliver others. In those 

who commit the ten evils, it produoes a heart for the ten 

virtues. In those who prefer the contrived ( ^ j&j sa&skrta), 

it turns the heart's attention to the uncontxived 

asamsJcpta). To the weak hearted, it gives a strong heart. 

Where one persists in asrava, it produces a heart without 

asrava. In those who have many defilements (kle£a), it 

produces the heart to remove and put them to an end. Good 

airs i This is called the first inconceivable power of 

meritorious virtue of this Sutra. 

Good sirsi The second inconceivable power of 

meritorious virtue in this Sutra is that if there are sentient 

beings who have grasped this Sutra, in a single turn, 

in a single githa, or even in a single sentence, they will 



thereupon be able to attain the v&stness of its hundred thou-

sand atlliona of principles, (dissolving the karma of) immeas

urable and innumerable ialpas. But the method whereby this is 

accomplished cannot be demonstrated or discussed, tfhy i3 this 

so? The reason is that the meaning of this method is boundless. 

Good Sirs J In this Sutra, I am illustrating how 

from a single seed there arise a hundred, a thousand, and 

ten thousand seeds* And from within hundreds, thousands, and 

ten thousands, there arise again, one by ens, hundreds, thou

sands, and ten thousands and in this way they reproduce one 

another limitlessly* It Is just like this in this Sutra, 

for from a single method, there arise hundreds and thousands 

of meanings and from within these hundreds and thousands of 

meanings there again arise one by one, hundreds, thousands, 

and ten thousands, until they reproduce one another limitlessly 
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in endless significance. This is why tb. SEtra 1. oalUd 

the Immeasurable Meaning. Good Sire! This la called the 

second inconceivable power of meritorious virtue of this 

Sutra. 

Good Sirs J In tMa Sutra, the third Inconceivable 

power of meritorious virtue is this; That if there le any 

sentient being able to bear this Sutra for so such as one 

turning, one chanting, or one sentence, he shall thereby 

attain the vast hundreds, thousands, ten thousands, and 

millions of meanings. 

Although he has defilements (Jclede), it shall be 

as if he had no defilements« as for all that is involved in 

birth and death, he will have no thoughts of fear and 

dread for it. There will ari.e In him thougbta of .wethy 

end pity for all sentient beings, end in ererx dhe«a be 
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*1X1 hart thoughts that art brave inj strong. Just as a 

strong van oan carry and hold whatsoever Is weighty, so the 

person who holds to this SUtra will in like wanner be able 

to carry the weighty responsibility of incomparable bodhi, 

and lift sentient beings frcat the road of birth and death. 

Although as yet unable to deliver himself, he Is 

already able to deliver others. It Is as If there ware a 

ship*8 captain bodily Indisposed by serious Illness so that 

he cannot manage his four limbs. (Nevertheless) he remains 

in pe&oe upon this shore (sams&ra), for he has good strong 

boats and ships, which always provide others with all the 

means of deliverance, so that they may take their departure. 

It is the same for the one who holds to this Sutra, 

for although hindered by a body in which there are all the 

five parts (wsys)^and Is constantly, continuously, and 
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simultaneously entailed with one hundred and eight serious 

sicknesses, he can remain in peace upon this shore of Ignorance, 

old age, and death* But because he has the strong and durable 

(support of) the exposition of this MahAySaa SQtra of the 

Immeasurable Meaning, he can deliver sentient beings. Those 

who do what it teaches, attain deliverance from birth and 

death. Good sirs! This is called the third inconceivable 

power of meritorious virtue of this Sutra. 

Good Sirs! In this Sutra, the fourth inconceivable 

power of meritorious virtue is this: That if there is any 

sentient being able to hear this Sutra for so such as one 

turning, chanting, or one sentence, he shall attain endur

ing thoughts of courage - Although he has not yet saved himself, 

he will be able to help others. He is of the same family as 

the Bodhisattvas. All the Buddhas, all the Tathagatas, are 
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are always watchfully instructing M" in the Eharaa, and 

after he has listened, he can receive and retain it 

thoroughly, follow in accordance with it and not go against 

it, and in turn he will be able to expatiate upon it to 

others, as their needs require. 

Good Sirs.' With respect to such a person it is 

as if a queen had Just given birth to & prince. Supposing 

that he is but one or two or seven days old, or it way be 

one, or two, or seven months old, or it way be one, or two, 

or seven years old, and although he is still unable to admin

ister the affaire of the nation, he is already one who is 

followed and respected by the court end the people. All the 

older princes are his partners and eoapanlons, and the king 

and queen dote upon him and constantly hold conrerse with him. 

Why ie this so? It is because he is a young child. 



Good Sirs.' The person who holds to this Sutra 

is also Just like this. All the fiuddhas are the kings, and 

this Sutra is the queen* fhen they Join together, a Bodhi-

sattva child Is born, and if this Bodhiaattva is able to hear 

this Sutra for so ouch as a single eentenoe, a single g&thl, 

or a single turning, or for two, or ten, or a hundred, or a 

thousand, or ten thousands, or ailllons of turnings, all as 

many as the sands of the Ganges, or (of a number) boundless 

and innumerable, even though he is still unable to embody 

the ultimate point of the true doctrine, and even though 

he is not yet able to shake the earth of the three thousand 

chilioco&as with the thunder shaking Brahma voice and to 

revolve the great wheel of the J&arma, yet he is already 

one honoured and respected by all the four groups of the 

eight classes of supernatural beings. All the ifaba-BodMsattvas 
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are hia family, and ha enters deeply Into the secret doctrine 

of all the Buddhas • All that part of the Dha_r*a whi ch can 

he explained, (he has acquired) without deviation »nd without 

omission. Ee is one who is always protected and kept in *4r>d 

by all the Buddhas and held in embrace by their loving oonv-

pasaioa because he is one newly versed (in the Ebaxma). 

Good Sirsi This is called the fourth inconceivable 

power of meritorious virtue of this Sutra. 

Good Sirs I The fifth inconceivable paver of 

meritorious virtue of this Sutra is this: If, good sirs 

and kind ladies, whether the Buddha is in this world or in 

the parinirvSna, there ore hereafter those who receive and 

hold to, and study, and learn by (heart)19 and writing this 

profound unsurpassed M&hHiyana Sutra of the Immeasurable 

Meaning, and although such persons are evidently bound by 
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kl«<a and still unable to be far removed fro* ordinary 

y®"^ tt*}" will be able to point out and usual feat, 

the way of greet awakening. Because this can wake one day 

the equivalent of a hundred kalpas and reduce a hundred 

ialpas to one day, sentient beings will believe and consent 

to it with happiness and Joy. 

Good Sire' All those good a cms and daughters 

(who follow this Sutra) are like a dragon*child, who when 

only seven days old can at ones raise clouds and send down 

rain. Good Sirs! This is called the fifth inconceivable 

power of meritorious virtue of this Sutra* 

Good Sirs I The sixth inconceivable power of 

meritorious virtue of this Sutra is this: If there are good 

eons and daughters, who, whether the Buddha be in this world 

or the parlnlrvana, receive and hold to, study, and learn 

by heart this Sutra, even though they still have defile

ments (kle&a), yet they way expound the Eharan for 

the benefit of sentient beings, and enable then to 

depart far fro® defilements, and frca birth-and-death, and 

do away with all sufferings. After sentient beings have 
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heard them, they will cultivate end practice attainment of 

the Dharma, its fruits, and the Tao, so that they will be no 

different from the Buddhas and TatfcSgatas. 

for it is just H3fe the case of a prince, to Am, 

though etill young and little, the king will entrust the 

administration of the country's affairs, should he himself 
I 

full sick while upon a Journey of inspection. Thereupon the 

prince will comply with the commands of the great king, and 

folio-ring his example, instruct and order the administrators 

and officials, proclaiming and sending forth the correct 

principles to the people of the land, so tnat everyone 

following them will have peace, in accordance with and in 

no way differing from the method of the great king. 

And so with good sons and daughters who hold to 

this Sutra, whether the Buddha is in this world or in the 
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Pariixirvaaa. These good sona, though yet unable to abide 

in the first unmoved state, will in the way eo ©amply 

with the Buddha in their activity, discussion, end teaching, 

as to disseminate find manifest this doctrine* it hen seat! sat 

beings hare heard it, they will eingle-hoartedly cultivate 

and practice it, cutting off and abandoning defilement* and 

attaining the Dharma and its fruits until they COM to the 

Tao. Good Sirs J This is called the sixth inconceivable 

power of meritorious virtue of this Sutra. 

Good i>irs J The seventh inconceivable power of 

meritorious virtue of this Sutra Is this! li there are aoas 

and daughters of good families, who, whether the ftuJdha ie 

in this world or the parinirvSha, have an opportunity to 

hear this Sutra and joyfully trust m the happ-ly (pr actio* 

\ • TI arise in thpJB ® rare quality of heart the Charaa), there will arise 
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(i.e. great respect), if they receive and hold to, study, 

memorize and commit this Sutra to writing, and understand the 

meaning of its text, and likewise cultivate and practice the 

Dhartaa, bodhioitta will flourish, all manner of good roots 

will arise, and there will be aroused in thee a great oaapcs-

sionate resolve, desiring to save all suffering and pass ion-

hound sentient beings. Although they have not yet attained 

(perfection in) practice of the six par salt 4a, yet (the 

20 
pcsrer of) the six par ami tAs is spontaneously before them, 

so that in this very body they will attain the stage of unaf

fected patience (k^anti). SamsAra and kie6a are at once cut 

off and destroyed and they arise to the seventh etage which 

is called the mababodhissttva. 

It is as if a strong man had redressed acme grievance 

for the king, so that when the grievance had been taken away, 
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the Jcmg, greatly pleased, bectowed upon hi* half of his 

kingdom, giving it entirely to his charge. It ie just If ke 

this with those sons and daughters who hold to this SHtra. 

For in all those diooiples who are exceedingly brave and strong, 

the six paraaitaa and the dharana rutau will be completed 

naturally without being eought. and the grievances and resist

ances of birth and death are naturally dispersed and destroyed, 

evincing the stage of unaffected patience. This Is equivalent 

to the peace and contentment of receiving the treasure of half 

the Buddha's realm. Good Sirs.1 This is the seventh Incon

ceivable power of meritorious virtue of this Sutra. 

Good Sirs! The eighth inconceivable power of 

meritorious virtue of this Sutra ie this: If there are 

good eons and daughters who, whether Buddha is in this world 

or in the parinlrvana, are able to grasp the meaning of tbie 
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SCttra, and to be aa respectful and aa faithful as if beholding 

the Buddha in person, so that it will wale no difference to 

them (whether the Buddha is present COP not), they will so lore 

and rejoice In this SQtra that they will receive and hold to 

it, study it, learn it by heart, and commit it to writing with 

a mark of respect. They will then aocept and practice the 

method of this Sutra, and be firm and sure In its precepts 

and in patience. They will likewise practice the dharoa 

paramitd, and profound compassion will flourish within them, 

and by means, of this unsurpassed Mahay ana Sutra of the Immeas

urable Meaning, expatiate upon it to others. If there are 

those who, at the outset, do not have any belief in the dis

tinction of evil and virtue, they will manifest it to them by 

means of this Sutra, setting up all kinds of skillful means, 

strong to transform them and bring about faith. By means of 
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the Majestic power of this Sutra, such people's hearts will 

suddenly be enabled to turn about, and thereafter the heart 

of faith will flourish within then* By reason of courage and 

zeal| they will be able to attain the jaegeatie# virtuous, and 

mighty power of this Sutra, to attain the Tao, and to attain 

the fruits. 

Therefore good sons and daughters, because they 

have received with gratitude the transforming merit of this 

Sutra, sons and daughters will be able to attain the Dhaima 

of unaffected patience in this very body, to attain the 

highest stage and to be of one family with all the Bodhisattvas. 

They will swiftly be able to perfect sentient beings (and 

return) to the Buddha's Pure Land, and it will not be long 

before tbey can attain the unsurpassed awakening. Good sirs, 

this is called the eighth inconceivable jxMtr of meritorious 

virtue of this Sutra. 
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Good Sire J The ninth inconceivable power of meri

torious virtue of this Sutra is this: If there are good 

eons and daughters who, whether Buddha is in this world or 

in the parinirvSha, are able to grasp this Sutra with Joy 

and enthusiasm, to grasp what has hitherto been unrepealed, 

to receive and hold it, to study and learn it by heart, com

mitting it to writing, and by making offerings21 and expati

ating upon the meaning of this Sutra with thorough analysis 

and explanation for the benefit of a11 people, there will 

thu oca. a tiu «»» the, nil be .bl. to obliterate their 

put kaitia of reaaining defitauate ud 0f dene. ,,u,. 

Thereupon they «U attain perfect purity (pariduddhi) foUceed 

hy the peer of unhindered dleooure,. dnd then In order, they 

.ill attain the aiedHrua piruitSe, au the kind, of eoaidhi, 

the flret aa^ihi of the Uhkiretera Sutra, and then entering 
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the method of the Great Fundamental Principle, they will 

attain the pcmrar of diligent teal, and be able to leap swiftly 

to the highest stage, so as to be well able to reproduce 

Buddha-bodies distributing their essences everywhere in the 

ten quarters, extricating and assisting all the twenty five 

forms of suffering sentient beings so that they are entirely 

liberated. Such Is the power of this Sutra. Good sirs, this 

is called the ninth Inconceivable power of meritorious virtue 

of this Sutra. 

Good sirs) The tenth inconceivable power of meri

torious virtue of this Sutra is this: If there are good sons 

and daughters, whether Buddha is in this world or in the 

parlnirvana, and if there are those who have attained (to an 

understanding of) this Sutra, there will arise in them great 

joy and a rare state of heart, so that they will immediately 
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and spontaneously accept, retain, study, learn it by heart, 

and commit it to writing, and making offerings, and that 

they train themselves in accordance with its teaching. 

And furthermore they will expatiate upon it for the edifica

tion of laymen and monks, who will in turn aocept, retain, 

study, learn it by heart, and canalt it to writing, and making 

offerings, and train themselves in accordance with the teach

ings so explained* They bring it about so that thoee remaining 

will cultivate and practice the power of this Sutra and so 

attain the Tao, and attain its fruits, all because of the 

compassionate heart and the capacity for edification and 

conversion of good sons and daughters. 

These good sons and daughters will attain in this 

very body all the limitless dharagl. la this everyday world, 

they will naturally begin to bring forth within themselves 
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1 nnunerable and countless saving vows (pranldh&na), such 

that they will be enabled, la the cost profound way, to bring 

about the deliverance of all sentient beings, and so fulfill 

their great ccnpaeeioa. On all sides they will be able to 

uproot suffering, and to accumulate a dense multitude of good 

roots, to succour and benefit all beings, and to expound the 

dharota as a vast flood for the moistening of all that has 

been withered and dried, bestowing this dbarma-jaedicine upon 

all sentient beings to bring peace and happiness to all* 

Gradually they will see (all beings) striving forward in 

22 their ascent of the stages up to the Uharaa-megha stage. 

With their mercy they will saturate the whole world, for those 

who suffer, withoux partiality. They will pacify suffering 

sentient beings and cause them to enter into the footpaths of 

the Way. Thus it will not be long before such people fully 
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attain anuttara eeayaJt sambodhi. Good sirs, thi» la called 

the tenth inconceivable power of meritorious virtue of thie 

Sutra. 

Good sirs, thus this unsurpassed Mahiy&na SGtra of 

the lasaeas arable Meaning has, to an eminent degree, a power 

of great majesty and divinity. Superior beyond all others, 

it can enable all ordinary people to perfect the fruits of 

the holy life, forever delivered from birth and death »o 

that all may attain (the state of) 'self-abiding,'2-* It is 

for this reason that this Sutra is given the name of the 

Immeasurable Meaning, It can enable all sentient beings in 

the world of common people to produce and raise up the sapling 

of the boundless Tan of all Bodhisattvas. It enables the 

tree of meritorious virtue to spread out and grow with dense 

end luxuriant foliage. It is for this reason that this Sitra 
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is s&id to represent a power of Meritorious virtue beyond 

reason and thought. 

At that time the Bodhisattva-Mahasattva MahAvyQha 

and the eighty thousand other Bodhlsattva-Mahasattvas with 

one voice addressed the Buddha saying: "Honoured of the 

Worlds.' As you, the Buddha, have given this discourse, pro

found, subtle, end marvelous, upon the unsurpassed Mah&yana 

Sutra of the Immeasurable Meaning, it is genuine and perfect 

in both letter and spirit, supreme without any surpassing it. 

Since it is watched over and protected by three generations 

of Buddhas, no evils or heretical doctrine can enter into it, 

nor can it be marred by all wrong views, or by birth-and-

death. It is thus that this SQtra possesses these ten incon

ceivable powers of meritorious virtue. It is the great means 

of succour and benefit for innumerable sentient beings* It 
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enables each and every Bodhl $ attva-J4ah4sattva "to attain the 

the 
samadhi of/immeasurable meaning so that some attain the 

method or the hundred thousand dharanl, so that some attain 

all the stages and the complete patience of the Sodhisattva. 

And same will attain the four stages of the Way including the 

stages of pratyeka-buddha and arhat. 

Honoured of the Worlds! Out of your compassion 

and mercy, you have given us a direct doctrine such as this, 

so as to enable us to reoeive the great benefit of the Etoarma. 

This is most rare and has never happened before. Honoured of 

the Worlds} Your compassion and mercy is such that it la 

difficult to give anything in return." So saying, they 

concluded. 

At that time, the whole universe *aa shaken in six 

ways and a rain of all hinds of flowers appeared again in the 
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sky — divine flowers of blue and red lotus, edible wMte 

lotus flowers, white lotus flowers in full bloon. There 

also rained down innumerable kinds of divine incense, robes, 

necklaces, and priceless treasures, circling down frcsa the 

sky above as a tribute to the Buddha and all the Bodhisattvas, 

to the £rvakas and to all (who were gathered there). Divine 

food and alaabcnrls filled to overflowing with hundreds of 

delicacies, whose very sight and smell naturally bring full 

satisfaction, deva pennants, banners, canopies, and wondrous 

musical instruments were arranged on all sides and divine 

nautch girls performed and sang praises to the Buddha. 

And again the earth was shaken in six ways and then 

towards all the Buddha worlds of the east, as innumerable as 

sands of the Ganges, there also rained down divine flowers, 

incense, robes, necklaces, and priceless treasures, divine 
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food, ftlmsbowla, and hundreds of delicacies, whose very sight 

sad smell naturally bring full satisfaction, dera pennants, 

banners, and canopies, and the wondrous musical instruments, 

and the nautch girls of the deyas performing and singing 

praises to those Jtaddhas, Bodhisattvas, &rv£kas, and an 

others. To the south, to the west, and to the north, in 

every direction both above and below, this came to pass in 

like manner. 

At that time, the Buddha addressed the BodMs&ttva-

Mahasattva Mahlvyuha and the eighty thousand Bodhisattva-

Mafcasattvas saying, "All of you should deeply awaken within 

yourselves a respectful heart towards this satra and so 

cultivate and practice its doctrine, expatiating upon it for 

the transformation of all. You should apply your hearts 

diligently for its spread and diseaination and you should 
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constantly with seal and faith cherish it by day and night, 

so that all sentient beings will individually receive the 

benefits of the Charma. All of you are genuinely endowed 

with, great compassion and sympathy and have already acquired 

omnipotent power of the will. So love and oherish this Sutra 

that you bring no doubts and obstacles. For the sake cf 

future generations, you must go and cause it to be explained 

throughout this world so that all sentient beings shall be 

able to see and hear it, to learn it by heart, by writing and 

by making offerings. Because of all this, you yourselves 

shall ewiftly be enabled to attain anuttara eamyak sambodhi," 

Thereupon the Bodhisattva-Mahasattva Mahavyuha and the 

eighty thousand Bodhisattva-Kafcasattvas arose immediately from 

their seats and coming forward to the Buddha, bowed their faces 

to hi a feet. And having circled about him a hundred thousand 
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ttaes, they knelt down upon one knee, and with one 70ice 

addressed the Buddha saying: "Honoured of the Worlds.* We 

are all filled with delight and gratitude. Honoured of the 

Worlds J Coapaas ionate-Gue I You have explained for us this 

profound, marvelous, and unsurpassed Mah«ty%rt& Sutra of the 

Immeasurable Meaning. Respectfully we accept the Buddha's 

ccttaand, that after the TathSgata's death, we shall cause 

this Sutra to he publicly explained, spread, and disseminated 

so that everywhere all shall receive and hold to (this Sutra) 

through study, through learning by heart, through writing, and 

through offerings. We desire that the World Honoured One need 

not look doom with any anxiety, for we should with the powers 

of our will universally enable all to attain the inspiring 

and supernatural power of this Sutra." 

Thereupon the Buddha commended them saying: nIt is 
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it ts well.' Good sirs alii As of now you are truly 

eons of the Buddha, and by your great compassion and sympathy, 

you oan profoundly uproot sufferings and deliver people froa 

their distress. You will be the field of good cmen for all 

sentient beings; end will bo great good counselors for them 

in every way. All sentient beings will find in you a great 

and trustworthy abode. You will be for all sentient being a 

a great Danapati,^ constantly explaining and bee tewing upon 

all the benefits of the Dharaa," 

At that time, the whole gathering was filled with 

exceeding joy and made profound respects to the Buddha. 

Receiving and holding to the Sutra, they went upon they way. 
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FOOTNOTES 

Ltu Ch'iu. Liu Ch'iu, lived scmetiae 

betve&n 465-501 A.D.. Ke was at one tine secretary 

to a Puke, but resigned to study Buddhiaa. He 

especially valued the Ayatarasaka SStra, and felt 

that it alone of tie great Buddhist 3utras repre

sented the sudden school. 

si one of the land under Yd, the Great. It comprised 

the province of Hunan, aost of Hupeh, and part of 

Kweictow. 

Hsiao Ch'-i. The Gh'i Dynasty from 479 to 

501 A.D.. 

The Four Frinoiplea. Although the doctrine 

of the four principles is the starting point of the 
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HinaySna's "elementary doctrine", in fact, it is 

basic to the whole of Buddhism both Mahayana and 

Hiriaylna. Therefore the T'ien T'at school, on the 

basis of the "Doctrine of the Holy Life" Chapter 

of the Nirrenta Sutra, lays down the four types of 

four principles corresponding to the four doctrines 

of the Hlnaylna , Preliminary Mahayana , 

Developed Kahayana , Perfect Mahayana jjjj . 

Firstly there are the four principles of 

arising and ceasing, which follow cause and condi

tion, and in which there is the actuality of aris

ing and ceasing. The principle of ceasing is seen 

to be the actual method of ceasing, and in this way 

there are set up the four principles of actually 

arising and actually ceasing. The T'ien Tai 
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assigns these four principles to the illnayfcm, 

Secondly, there ere the four principle* 

^on-arising. At this stage, the three principle* 

of suffering, its aggregates, and the way, are seen 

as aayti, which i o void. There is no actual ai lalnj 

nor ceasing, for the principle of ceesat5.cn is cf 

itself originally vcid. By neither arising nor 

ceasing, one makes an end of the kama not only of 

suffering and its cause, but also of the very action 

of following the way. At that tiae their reality is 

void and one does not see, or view, arising and 

ceasing* The Tien Tai assigns these four to the 

T*ung Doctrine. 

Thirdly, there are the four 5Measurable 

principles. Through immeasurable compassion tceard* 
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these suffering, through being involved in the 

realm of inner and outer, there la attained a stage 

(Siflspijig free, the former by being an inexhaustible 

source of compassion. This is the way of life of 

the Meha-Bodhieattva. These are assigned to the 

Developed Mahay ana. 

principles. If Jcle6a is bocLM, there is no cutting 

off the cause of suffering, and no cultivating of 

the way. If saiusara is nirvana, it is not necessary 

to extinguish suffering or reulite extinction. In 

this way one abandons the cutting off and realitation 

aspects- cf the four principles. These are assigned 

to the hound or Perfect Teaching. 

The Twelve Nidanas. The tveive links 

Fourthly, there are the four uncreated 
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111 the chain of existence* The universe wises froii 

hetu (£j (the proximate caused and pratyuya 

(the cooperating cause) and these two mutually give 

rise to a result which is celled hetu-pratyaya com

prising the twelve aidanas«. They are; 

1. Ignorance (AvidyS) 

2. Motivation (Suftaklra) 

3. Ckuiscicuenees (VijXana) 

t\. Name and Form (Namarupa) 

5. The £ix cienrea (SadSyatana) 

6. d&aee-stimulaticn (.SparSa) 

7. Sens a-exp srie nee (Vedah2) 

3* Gresping (Tren&) 

9. Pcjccssivencjs (rJ pad ana) 

10. Coming to he (ELava) 

11. Birth (Jati) 

12. Old ^£8 and I>e&th ( J wunarazju) 

The Vivuiliklrti Sutra lists, the following 

twelve fcrxs of hetu-pratyaya: 
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1. Having 7. Brooding 

2. Losing 8. Old Age 

3. Taking 9. Death 

4. Seeking 10. Anxiety 

5. Aversion 11. Grief 

6. Infatuation 12. Distress 

At the stage when the disciple is 

passing through the twelve hetu-pratyaya, he Is 

likened to a man in a boat crosaing a series of 

great waves, and has learned to head the boat 

straight into the oncoming wave so that he will 

not be capsited. 

Ja. Jfe- Pratyeka-buddhaySna. 

The vehicle of the Pratyeka-buddhas, 

i.e. private or literally "one-by-one," who 

keep their realisation to themselves and do not 

become saviors of the world. 

6. ® The six Paramitas. The six 

Paramitas are as follows? 

109 



1. DSna, or charity — primarily ia 

revealing the Dhaiwia to other3. 

2. £lla — observing the precepts. These 

include all the hlaajSna and Mahay ana 

rules for laymen and moats. 

3. cr acceptance -- receiving all 

eaity and hardship without ocaplalnt. 

4. Vfirya, or energy — in the carrying 

out of Buddhism. 

5. Bhyana — to contemplate the essential 

and to abandon distraotion of mind. 

6. Prajaa — wisdom for the understanding 

of aTi dharmae and the dispelling of *H 

delusions. 

7- 'SL Si* Schools, literally Families. The 
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Six Families are the six classes of learned people: 

scholars of the fan Yin school ( f^ ), 

classical scholars ( ^ ), scholars of the 

school of Moti ( ), of the school of names 

(or dialecticians) {J%? ), legalists ( si )» 

and Taoists ( )-

/v* The Heart, Mind. This charaeter presents pecul

iar difficulties of translation, especially i** "the 

context of Buddhist doctrine. The following often 

used terns are unavoidably defective; 

1. Heart — The most literal translation, 

but unsatisfactory because it Is not the 

physical heart and is too emotional a tern 

when used for a meaning other than that of 

the physical or ana-tomic&l heart. 
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2. Spirit — This term has been often used 

by the French and German translator#, e.g., 

Gernet (esprit) and Dumoulin (geist). Hew-

ever it is not entirely a ati a factory because 

it is too abstract a term# The Christian 

and Creek meaning of this would imply a 

realm of being In opposition to matter, 

but neither Indian nor Chinese thought have 

this exact contrast (especially since Bud* 

dhisa is aon-dualistic). 

3. Mind or Thought — also unsatisfactory 

because too intellectual and too closely 

associated with the head and oortical centers. 

The Sanskrit term for mind is mana* which in 

Chinese is . 
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In Buddhist literature / designates a 

vital or psychic center, and is not to be confused 

with the consclous ego. It is not the sane as ^ . 

Thus from its functional aspect, we can deduce it to 

be the center of the total psychic activity of man 

including both the conscious and the unconscious, to 

which we can apply the term, "heart-mind complex". 

Inasmuch as this usually connotes both logical 

thoughts and the various emotions, it would seem to 

follow that the / o* must have both a preformed 

pattern and a developmental or cultural aspect. This 

preformed pattern would be similar to what we mean 

when we speak of a person as "well-endearedwhich 

according to the fundamental concept of karma in 

Buddhism, would be the predispositions which he 
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has acquired in his joany past existences* 

The following quotation from xJQ 
M- /o> M i% 4|L is o£ interest in 

this connection: "(Someone ashed the Master) 

I have not yet discovered whether the heart and 

the nature are different or not different." 

The Master replied, "If you are deluded, they are 

different. If you are awakened, there is no dif

ference." (The student again) ashed "The eUtra 

says the Buddha nature is eternal, but the heart 

is not eternal. Bear you say there is no difference. 

How is this so?" The Master answered: "You are 

Just following the words and not the weaning. For 

example, on a wintry night, water solidifies into 

ice, but when it beecstes warm again, the ice is 
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realeased into water. #ten sentient beings are 

deluded, their nature is solidified and became the 

heart. But when sentient beings are awakened, the 

heart Is released and becomes the nature." 

9. J, '̂ 7 Triple Void, Three Voids. The three ©lasses 

of void are: 

1. voidnese of self (ego) 

2. voidness of dharma 

3 voidness of all phenomena 

These three kinds of void are also palled 

the three methods of liberation. They are: 

1. The void method of liberation 

2. The formless method of liberation 

3* The non-striving way of liberation 

The three voids are basic to the bodhisattva-
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mahasattva's cultivation of the heart towards the 

attainment of perfect wiedaa. 

consensus of MahSy&aa doctrine, the true principle 

of nirv&Qa ie that of "non-arising-and-ceasing" 

termed "aon-arising" for short. For this reason, 

one contemplates the principle of non-arising to 

obliterate the confusions which oome frost taking 

the arising and ceasing process to be real. 

Xfcfi Sutra. EesCftfit Awakening says: "All 

sentient beings have non-arising as their basis, but 

the deluded see the world as arising and ceasing and 

this is called revolving upon the wheel of birth and 

death." 

Xh£ Vljava-raja Sutra gays: "Non-arising is 
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reality, arising is empty illusion* Ignorant and 

foolish people float submerge in tha ocean of birth 

and death, but the true substance of the TathSgata 

is without unreality and is called nirvana.* 

The isa lu Sutra says t "All dharmaa are 

by nature intrinsically void; they neither cone nor 

go; they neither arise nor cease; they belong in the 

identical category of suchneas, and are of one and 

the sane dhsrma nature." 

The Jfcaa&Jlaifl Sutra says: "To suppress 

what is void is false; to comprehend the dhaxma 

nature Is to ascend the mountain of non-arising." 

11)6 flttih Kuan says: "All teachings and all 

methods have each four fundamental steps comprising 

84,000 different aspects, which all have their baais 
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in *noa-arising." Since they start from the basis 

of non-arising, they are differentiated in every 

direction to obliterate all doubts." 

Xiie. £h&s Xun fiain Shu In Jen says: "Ch'ing 

Liang says: If you hear about non-arising then you 

vill know that all dharoas whatsoever are thoroxighly 

empty and quiescent without arising or ceasing. 

Because we are in this world to benefit others, take 

no joy in this, but merely to advance into quietude 

is to attain the 5ravakayana. If one hears of non-

arising, one knows that one should act in accord 

with circumstance, but take no delight in it, is to 

attain the Pratveka-buddha. If one hears of non-arising 

and then realises that all dharaas in their own original 

nature are non-arising, then there is also non-ceasing, 
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for arising and ceasing is preoisely non-arieing 

and non-ceasing. 'Koa-arising-and-ceaaing1 is not 

obstructed by arising and ceasing and by this means, 

evils are dissolved and virtue ia produced for one

self and others and thus Sodhiaattvavuna is attained." 

Thg Ch'ui Yu says: "Mon-arising la absolute 

tranquility. They are one substance but have different 

names." 

11. JiL Samadhl. Ordinarily aamadhi would mean 

quietude or extreme quietude* But if we use this 

definition for the word as it is used in the Sutra 

of the Immeasurable Meaning ( rather than 

)t this would not adequately express its true 

and complete meaning. Thus one might give an 

approximate example of the Buddha's samadhi by 
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means of ohVant1^ which is precisely the brightness 

of the Great Bound Mirror wisdom in the dear 

quiescence of Its self-nature* At the tine when 

it is perfect and profound, it illuminates the great 

cMliocoem, but the image passes without remaining* 

Its greatness is thus immeasurable and unlimited 

and this represents one aspect of the spiritual 

quality of the Buddha's sanadhi. 

• These are usually considered 

to be four ranks of dharapi: 

1. Dhanaa dhhranl •A 2* ro Jo 
2. Artha dharanl h*> 

r-c & Aj 
3* Mantra dharanl < « ?  yb ft Ik A 
4. Kganti dharagl % 'O" ft A 
It is process in the cultivation of the 
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' ̂ 
(heart) or the ̂  (bodhi cttta.) 

When the fourth stage is attained, the power oper

ates naturally without any preparation. 

sect), sound is one of the five sense-objects, 

created by the four elements (earth, water, fire 

and air) and is therefore classified as rupa-dharaia. 

Its basis is the ear in relation to its enviroment 

perceives eight kinds of differentiation. 

Sound Chart based on Four Elements 

A. The Physically Apprehensible: 

1. With Attachments-

a. Aggreeable sounds-: well-

sounding spoken voice 

b. Disagreeable sounds-: ill-

sounding spoken voice 

types of sound. According to 

, (a work of the Tien Tai 
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2* Without Attachnents-

a. Agreeable sounds: pleasant 

nont-Yocal sound 

b. Disagreeable sounds; unpleas

ant noit-vocal sound 

B. The Physically Inapprehensible: 

1. With Attachsentfi-

a. Agreeable sounds: pleasant 

transforming voice 

b. Die agreeable sounds; unpleas

ant transforming voice 

2. Without Attachaents-

a. Agreeable sounds: pleasant 

nature sounds 

b. Disagreeable sounds: unpleas

ant nature sounds 

{.-.XL CEJISSI CK'liT OK PAG5 12 3 )  
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5&i 4k. "after the Buddha's death" 

This state is usually kncwn as parinir-

v&n& or mahhpariairvana, concerning which Sooth-til 

ttSUi HoflUfi (page 94) says, "It is Interpreted in 

Mabayana as meaning the cessation or extinction of 

passion and delusion, or mortality, and of «~n 

activities, and deliverance into a state beyond 

these oonoepts. In Mafrayana it is not understood 

as the annihilation, or cessation of existence; the 

reappearance of ELpafekara j'/£- (who had long 

entered nirvana) along with Saltyamuni on the Vulture 

Peak supports this view. It is a state above all 

terns of human expression." 

^7 "First in the World Ehaxma" is 

the fourth of the four supreme types of action. It 
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J-e highest fora of the iflravH wladoa. it is 

the supreme clad3 of the worldly wlsdon and le why 

i"t is culled the first in the world dh&xaa. This 

phrase is sometines used la the elementary stages 

of Buddhist px-actice whereby the student ia 

attracted to the doctrine by its premise of a 

spiritual reward* of. Abhidh&r*ia~k©6a-£as tra #23 

In the twelve sections of the scripture. 

2. Its practice through the cultivation 

of the four principles, twelve Letupratyaya, and the 

six paraaiitas. 

and A A A « 

Three dhurma - Four fruit 

The three dharwas are: 

1. The Buddhist dootrina as set forth 
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3. The experiential realisation in 

bnrihf and ni rvana. 

The four fruits are: 

1. Srota-tpanna - Re who has entered the stre 

2. SajcfadagaHLl - The once returner. 

3- An&gaai - The never returner. 

4» Arhat - The worthy one. 

syc] ^0 The four forma or attitudes. 

In the Ch'an school of Buddhism, the so* 

oailed four attitudes are: 

1. The Attitude toward oneself which ia to 

be neither selfish nor self seeking. 

2. The Attitude toward mankind which is 

not to feel that the sufferings of others are of no 

concern. 
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•3- The Attitude toward sentient beings 

which is to remove all barrier® which separates 

one hind of a being frcm another. 

The Attitude to one's own future which 

is to realize that in the practice of Buddhism, there 

ie neither sashing nor attaining. 

jj|j^ The five ways or destinies 

Theee are the five divisions of the 

BhSvacaicra (wheel of be coning). It is the Buddhist 

view of the different types of beings in the various 

processes cf birth and death. The five-fold classi

fication is: 

1. Naralca-gatl, the purgatories 

2. rreta-geti, the hungry ghosts 

3. Tiryagyoni-gatt, the animal world 
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4. Jiaoue y*-gati, the human world 

5 • Deva?-gati, the dew* world 

In some classifications, a sixth class 

Is added-

6. Aaura-gati, the world of asuras or 

titans 

j£ ^ f 
t0 read' to r#clte* 

It is "to learn by heart," in Its more 

literal sense as distinct from mere memorisation. 

Compare the passage in Jeremiah 11:33 "I will put 

my law in their iisrard parts, and write it in their 

hearts, * which means that the law will be followed 

spontaneously and not by mere imitation* 

^ Hi Jx ihj 
The eix paramitaa arising naturally (tsu-,)an) 
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Tsu-jan is also called "Juat liko that"; 

just as the dharma is, it permits motion to take 

its cam course. It ia said to be that which does 

not came about by human artifice. Thus its own 

nature is spontaneous which la to eay without oauae 

and happening by itself. 

21. /j Offering and contributions 

These offerings are donations to the 

monasteries or temples to enable them to study, 

copy, to preserve the extras. 

22. 'jff Charaa-megha, literally dharma-oloud 

A name for one of the halls of the Western 

Paradise, the highest and moet exalted stage of the 

Dbaroa. The ay*x=l of a cloud la ue.4 to r.pr..«t 

the falling <"* °f Bodllieattva'a oo.pae.loo. 
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MA Va£ita 

The state of being able to go back and forth 

without any obstruction is termed va4lt&. The Chinee® 

characters -£j literally means "by oneself". It 

signifies also the stage in which the heart is free 

from the bonds of passion and penetrates everywhere 

without obstruction. The introductory chapter of the 

Avaiamsaka Sutra says, 'When one has worn out all 

ties, vabita will certainly be attained". The 

Vynaptimatraeiddhi6astra says, Hfhen our activities 

are unblocked, it  is called va&ita." 

AALA *aha-Danapatl 

It is to be a great almsgiver in all one's 

attitude toward others. Aadtabha says in the first 

part of the Sukfca-vatlvyuha Sutra, "If through 
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imaeasarable kalpas, I an not a Mahfi-Danapati 

universally saving all those in poverty and deao» 

iaticn (for lack of juana and pr&Jna), X vcv not 

to attain tie Perfect Awakening". 
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MO-LI EDITION (TAISflO 276) 

APPENDIX OF ALTERNATIVE READINGS 
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Here follows a list of alternative reudings, in 

accordance with the Xao-Li edition of the text as reproduced 

in the Tai shr> Lai zolrvn. 276- (/£) signifies an addition; 

(-) an omission; and (xi a substitution* 

i- <*> A 
2* (x) A 
3. (-> /L 

4. (x) ij*|> 

i' (x) A -̂J 

6* (x) 

'• c*> -4b 

8. (xj 

9. u> i-f 

10. (») 

11. (x) 
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12. (-) k # 
13* (x) 

14. U) 

15. <#) -*sb 
16. (x) -Ay -r 
17. (x) f 
id. (x) 4l 
19. (x) M -k. 
20. (x) 

21. (x) A\ 
22. (x) A 
23. (x) t t  

24. (x) sb 
25. (x) % -T 
26. (x) 



23. U> 

29. ( - )  i-i 

30. c*> & 
31. (*) >,0 

32. (-) & 
33. (x) 0 

'O" 

34* (x) 4 fci 

35. ( - )  

36. (x) 

37. (x) J: 
36. (x) 

39. (x) $ 
40. (-) it 

41. (#) 



42. U) A 
43- (#) ft 

44. (x) 

45. (x) i-
46. (x) 

j>b AO 
47. (x) it 
48. t t )  ft 

49. (-) ft 

50. (x) A VL, 
51. (~) tO 

-'O'1 S-k 
52. (x) it 
53. (x) % 
54. (x) M 
55. U) 

56. if 
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57. (x) V 

58. U) f  

59. (x) 

60. (x) 

61. U) f<L 

62. (#) At & 
63 c (#) At 
64. (x) J42L 

65. (x) 

66. (x) & 
67. (-) ^JjT (#) 

68. (-) A* (#) 

69. (-) Ik 
70. (#) tf 
71. (-) JB ~rs\ (#) 

• jC-\ 
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72. (x) 4k 
73* (x) A 
74. (x) JL 
75. (-) 

76. ( •* J 

77. (x) a 
78. (x) & 
79' (x) 

80. (x) 

81. (x) A 
82. (x) A) 
83- (x) J-L 

34 * (x) 
Ab 

M 
85. (x) A 
86. f — 1 J(S2 



& 7 .  (-) (#) 

88. U )  4 

89. (-) £.& 
90. (x) A 
91* U) AIM 
92. (*> 4 

93. (x) '? 
94. (/) A 
95. (-) A 
96. (*) A 
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