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Abstract

This article revives an accentuation of ιαται present in a number of medieval minus-
cules that has been neglected by most critical editions of the Greek New Testament 
since Erasmus. It argues that there is good external and internal evidence for read-
ing ιαται in Mark 5:29 as the present tense-form (ἰᾶται) rather than the universally 
accepted perfect tense-form (ἴαται). The accentuation in medieval Greek witnesses 
provides both the present and the perfect as viable interpretations. Although the per-
fect ἴαται occurs dramatically less often than the present tense-form, the Markan text’s 
use of present tense-form verbs for indirect internal discourse strongly supports read-
ing ιαται in Mark 5:29 as ἰᾶται, a reading that the Old Latin versions confirm. In light 
of the lexical semantics of ἰᾶται in ancient Greek literature and the OG, as well as the 
grammatical subject implied by ἰᾶται in Mark 5:29 (which the author argues to be the 
woman’s body), one should understand the verb as a passive middle.
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1 Introduction*

The tense-form ιαται in Mark 5:29 is universally accepted by interpreters as a 
perfect passive third person singular form of ἰάομαι: καὶ εὐθὺς ἐξηράνθη ἡ πηγὴ 
τοῦ αἵματος αὐτῆς καὶ ἔγνω τῷ σώματι ὅτι ἴαται ἀπὸ τῆς μάστιγος (NA28).1 In this 
short study, I argue that ιαται in Mark 5:29 should not be read as ἴαται (perfect 
tense-form) but ἰᾶται (present tense-form) based on the manuscript evidence, 
the scarcity of the perfect indicative third person singular of ἰάομαι in extant 
literature, and Mark’s stylistic tendency to render indirect internal discourse 
using a concatenation of elements including verbs in the perfect tense-form. 
This reading is confirmed by some of the witnesses from the Old Latin tra-
dition. I then interrogate the lexical semantics of ἰᾶται in ancient Greek lit-
erature to confirm the typical understanding of the verb as functioning as a 
passive middle. Finally, I re-assess the grammatical subject of the verb suggest-
ing that it is not the woman herself who is the grammatical subject (“she”) but 
her body (“it”).

2 Accenting ιαται in Mark 5:29

Critical editions of the Greek New Testament (GNT), like the NA28, provide 
accents not present in our earliest manuscripts. In our earliest witnesses of 

* I would like to express my gratitude to Garrick Allen, Ian Mills, and Alex Kirk for their insight-
ful comments on this article, as well as Anne Boud’hors who generously gave me access to 
images of P.Palau 182 as well as a provisory edition of Mark 5 from the forthcoming Marc 
Multilingue project.

1 A. Yarbro Collins, Mark: A Commentary (Minneapolis, MI: Fortress Press, 2007) 274, 282; 
R.A. Guelich, Mark 1–8:26 (WBC 34A; Dallas: Word Books, 1989) 297; M.D. Hooker, The Gospel 
according to Saint Mark (BNTC; London: Continuum, 1991) 148; R.T. France, The Gospel 
of Mark: A Commentary on the Greek Text (NIGNT; Grand Rapids: Eerdmans, 2002) 237; 
J. Marcus, Mark 1–8 (AB 27 NF; New Haven: Yale University, 2000) 368; C.S. Mann, Mark: A 
New Translation with Introduction and Commentary (AB 27; New York: Doubleday, 1986) 285; 
B.M.F. van Iersel, Mark: A Reader-Response Commentary (JSNTSup 164; Sheffield: Sheffield 
Academic Press, 1998) 205–206; R. Pesch, Das Markusevangelium (HThKNT; Freiburg: Her-
der, 1976) 303; C. Focant, L’évangile selon Marc (Commentaire biblique: Nouveau Testament; 
Paris: Cerf, 2004) 216; J. Gnilka, Das Evangelium nach Markus (EKKNT 2/1; Zurich: Benziger, 
1978) 215; R.H. Gundry, Mark: A Commentary on His Apology for the Cross (Grand Rapids, 
MI: Eerdmans, 2000) 270; É. Trocmé, L’évangile selon saint Marc (CNT 2; Geneva: Labor 
et Fides, 2000) 151; E. Schweizer, The Good News according to Mark (London: SPCK, 1970) 
117; E. Lohmeyer, Das Evangelium des Markus (11th ed.; KEK; Göttingen: Vandenhoeck &  
Ruprecht, 1951) 102 n. 5; W. Grundmann, Das Evangelium nach Markus (THKNT; Berlin: 
Evangelische Verlagsanstalt, 1989) 115; J.R. Donahue and D.J. Harrington, The Gospel of Mark 
(SP; Collegeville, MN: Liturgical Press, 2002) 175; W.L. Lane, The Gospel of Mark (NICNT; 
Grand Rapids: Eerdmans, 1974) 191–192.
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Mark, such as Codex Sinaiticus (01) or Codex Vaticanus (03), scribes only 
included the letters ΙΑΤΑΙ without accents, which morphologically could refer 
either to the perfect indicative third person singular form (ἴαται) or to the pres-
ent indicative third person singular form (ἰᾶται). New Testament manuscripts 
before the 7th century did not uniformly include accents which clearly dif-
ferentiated tense.2 However, among the later witnesses that do have accents, 
the perfect accentuation of ιαται dominates, especially among uncials. 
Majuscules that accent ιαται as a perfect include Codex Basilensis (07), Codex 
Boreelianus (09), Codex Seidelianus II (013), Codex Vaticanus 354 (028) and 
Codex Sangallensis (037). The majority of 9th century minuscules accent ιαται 
as a perfect (e.g. 399 566 892 1424 2811 l 63 l 848 l 849), a trend which contin-
ues. Following the majority of majuscules and minuscules that preserve some 
kind of accentuation, the verb ιαται in Mark 5:29 has been assigned the accents 
for the perfect indicative form of ἰάομαι in all major editions of the GNT (e.g. 
Bengel, Alter, Griesbach, Soden, Tischendorf, Tregelles, Westcott and Hort, 
Pierpont/Robinson and most recently the Tyndale House GNT).3

To my knowledge, the only edition of the GNT that accents ιαται in Mark 5:29 
with the present tense-form is Erasmus’ Novum (Instrumentum) Testamentum 
omne.4 This is likely due to the limited manuscripts he had at his disposal. 
His decision to render ιαται as ἰᾶται instead of ἴαται might be explained by the 
simple fact that out of the two minuscules of the Gospels we know he used 
for his first edition, 2 and 817, he favoured 817 which happens to have the pres-
ent accentuation.5 His inclusion of 3 for his second edition would have only 

2 E.J. Epp, “Textual Criticism in the Exegesis of the New Testament, with an Excursus on 
Canon,” in A Handbook to the Exegesis of the New Testament (ed. S.E. Porter; Leiden: Brill, 
1997) 49.

3 J.J. Griesbach, Novum Testamentum Graece, vol. 1: IV Evangelia Complectens (Halle: Curtius, 
1775) 174; H.F. von Soden, Die Schriften des Neuen Testaments (Göttingen: Vandenhoeck & 
Ruprecht, 1913) 146; C. von Tischendorf, Novum Testamentum Graece (Leipzig: Giesecke & 
Devrient, 1859) 146; S.P. Tregelles, The Greek New Testament (London: Bagster & Sons, 1879) 
143; G.J.A. Hort and B.F. Wescott, The New Testament in the Original Greek (Cambridge: 
Macmillan, 1881) 82; F.C. Alter, Novum Testamentum (Vienna: von Trattnern, 1787) 105; 
J.A. Bengel, Η ΚΑΙΝΗ ΔΙΑΘΗΚΗ: Novum Testamentum Graecum (Tübingen: Cotta, 1734) 58; 
M.A. Robinson and W.G. Pierpont, eds., The New Testament in the Original Greek: Byzantine 
Textform (Southborough, MA: Chilton Book Publishing, 2005) 113.

4 Although some critical additions included the present tense-form reading in their critical 
apparatus, e.g. Bengel, Η ΚΑΙΝΗ ΔΙΑΘΗΚΗ, 502; Alter, Novum Testamentum, 565; Griesbach, 
Novum Testamentum Graece, 174.

5 On the argument against Erasmus’ consultation of 1 in favour of 817, see J.H. Bentley, 
Humanists and Holy Writ: New Testament Scholarship in the Renaissance (Princeton: Princeton 
University Press, 1983) 130–132.
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reinforced this reading as it too also accents ιαται as ἰᾶται.6 Although Erasmus’ 
accentuation ιαται of may be excused due to the limited number of manu-
scripts he employed, there may actually be enough evidence, both externally 
and internally, to suggest that a better reading of ιαται in Mark 5:29 is as a pres-
ent tense-form and not the perfect.

The form ιαται occurs only twice in the NT, once in Mark 5:29 and once 
in Acts 9:34. While Mark 5:29 is accented as a perfect, Acts 9:34 is accented 
as a present tense-form. Bruce Metzger, drawing on a short article by Henry 
Cadbury, suggested that the scribe of Codex Vaticanus intended for the form in 
Acts 9:34 to be understood as a perfect as well: “The scribe of codex Vaticanus 
undoubtedly took the form to be the perfect tense, for he wrote it ΕΙΑΤΑΙ, as he 
did also at Mark 5:29 where there is no question that the perfect tense is intended.”7 
There are two problems with this inference. First, it is now well-known that 
the Synoptics in Vaticanus have frequent itacistic changes, i.e. iota (ι) has 
frequently been replaced with epsilon-iota (ει).8 The extra epsilon therefore 
contributes nothing to the meaning of the verb other than as an orthographic 
habit of Vaticanus’ original scribe. Secondly, and more important for our pur-
pose, neither Cadbury nor Metzger question that ιαται in Mark 5:29 is a perfect;  
both merely assume it as their basis for reading ιαται in Acts 9:34 as a perfect.

Rather than presenting ιαται in Mark 5:29 as a perfect tense-form, Vaticanus 
actually provides a witness of a scribal reader who understood ιαται to be a 
present tense-form. A corrector sometime in the 9–11th centuries went through 
Vaticanus and overwrote the letters, leaving out those s/he thought were erro-
neous, while also adding accents.9 The corrector did not overwrite the epsilon 

6 On the use of 3 in his second edition, see C.R. Gregory, Textkritik des Neuen Testamentes 
(Leipzig: Hinrichs, 1900) 128. If he had consulted Codex Basilensis (07), however, and noted 
the perfect tense-form accentuation scratched into the manuscript, it may have given him 
pause about whether his reading was correct. On the use of 07 by Erasmus, see Bentley, 
Humanists, 129. Cf. the tentative remarks of C.C. Tarelli, “Erasmus’s Manuscripts of the 
Gospels,” JTS 44 (1943) 159–160; id., “Erasmus’s Manuscripts of the Gospels,” JTS 48 (1947) 
207–209.

7 B.M. Metzger, A Textual Commentary on the Greek New Testament (2nd ed.; Stuttgart: Deutsche 
Bibelgesellschaft, 1994) 323 (emphasis mine); H.J. Cadbury, “A Possible Perfect in Acts ix.34,” 
JTS 49 (1948) 57–58. This reading is also found elsewhere in Codex Bezae (05) and Codex 
Corodethianus (038). A few MSS attest ΙΑΤΕ as a reading, for example Codex Cyprius (017), 
Codex Petropolitanus (022), Codex Rossanensis (042) and minuscule l 563.

8 J.W. Voelz, “The Greek of Codex Vaticanus in the Second Gospel and Marcan Greek,” NovT 47 
(2005) 211 n. 9; G.S. Paulson, Scribal Habits in Codex Sinaiticus, Vaticanus, Ephraemi, Bezae, 
and Washingtonianus in the Gospel of Matthew (GlossaHouse Dissertation Series; Wilmore, 
KY: GlossaHouse, 2018) 46.

9 B.M. Metzger, The Text of the New Testament (Oxford: Clarendon, 1964) 47; P.B. Payne and 
P. Canart, “The Originality of Text-Critical Symbols in Codex Vaticanus,” NovT 42 (2000) 105 
nn. 2–3.
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at Mark 5:29, recognising it as an erroneous addition. Importantly for us, the 
corrector also added a circumflex over the first alpha in ιαται, clarifying that it 
should be understood as the present tense-form (ἰᾶται).10

As the minuscules used by Erasmus testify, Vaticanus is not alone. The 9th 
century minuscule 33 (δ 48, Codex Colbertinus 2844)—also known as the 
“queen of the cursives”—now stored at the Bibliothèque nationale in Paris also 
has a circumflex over the alpha, indicating a present tense-form. This accentua-
tion is further present in other 9th century minuscules, such as minuscules 461 
and 1500 and continues through 10th century witnesses to the 13th century 
(e.g. 34 23 26 39 1 3 4 5).11 These are by far the minority. Nevertheless, the 
presence of present tense-form readings alongside perfect readings indicate 
that some medieval scribes understood the present as a legitimate option for 
understanding ιαται in Mark 5:29.

There is further evidence that points toward the present tense-form as the 
intended meaning. Other than the instance in Mark 5:29 the only other time 
the perfect indicative third person singular of ἰάομαι occurs in extant Greek 
literature before the 12th century is in Origen’s explanation of Jer 3:22 OG 
(Hom. Jer. 5.1.2, PG 13.296c): ἕκαστος εἴποι ἄν, εἰ καὶ νῦν κεκαθάρισται καὶ ἴαται ἀπὸ 
τῶν συντριμμάτων … (“Each, if now having been cleansed, then healed from the 
afflictions, would say …”).12 The verbal pairing with a morphologically explicit 
perfect verb form (κεκαθάρισται) makes clear that the perfect is intended in 
this context. Other than this instance, however, in the vast majority of other 
extant places that we know ιαται occurs (including Acts 9:34), the verb is 
understood as a present. Indeed, its rare appearance in our literature may only 
be circumstantial, but in the context of Mark there is a stylistic connection 
that strongly suggests the present tense-form was intended over the perfect.

3 Mark’s Use of the Present Tense-Form in Indirect Internal Discourse

It is not clear to me why interpreters in the past, represented by Metzger’s 
comment above, argue that the form of ιαται must have been in the perfect, 

10  See Vat.gr. 1209, leaf 1284.
11  This is based on a limited analysis of the many minuscules and is not meant to be an 

exhaustive list of witnesses. In minuscule 34, a circumflex has faded or been erased from 
over the alpha in ιαται, and an acute accent has been added over the iota, attesting an 
original present tense reading.

12  Unfortunately, the original manuscripts for this passage have not yet been digitised and 
are therefore not available to me. I am reliant upon E. Klostermann, ed., Origenes Werke, 
vol. 3: Jeremiahomilien (GCS 6; Berlin: Akademie-Verlag, 1983) 31.
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other than to emphasise the completed action of the healing.13 It goes without 
 saying that if the person is healed it has lasting results. Why then is it nec-
essary for the perfect to demonstrate this verbal aspect? This focus on what 
is really a redundant feature of ιαται as a perfect tense-form diverts attention 
away from the way Mark uses the present tense in indirect discourse and how 
ιαται as a present tense-form in Mark 5:29 fits this pattern.

A stylistic tendency of Mark is to introduce indirect internal discourse by 
using a particular pattern: (a) the use of a verb of knowledge or cognition (e.g. 
ἐπιγινώσκω, οἴδα, νοέω, γινώσκω) followed by (b) ὅτι as a marker of indirect 
discourse, then (c) a clause whose main verb usually utilises a present tense-
form (a “historical present”). To my knowledge, there are only two exceptions 
to the pattern displayed here: Mark 12:12, where the verb is an aorist, and 
Mark 15:10 with the pluperfect. Nevertheless, in the vast majority of instances 
the verb is in the present:

Mark 2:8: εὐθὺς ἐπιγνοὺς ὁ Ἰησοῦς τῷ πνεύματι αὐτοῦ ὅτι οὕτως διαλογίζονται ἐν 
ἑαυτοῖς … (“Immediately, Jesus knew in his spirit that they are thinking this 
way in themselves …”)

Mark 2:10: ἵνα δὲ εἰδῆτε ὅτι ἐξουσίαν ἔχει ὁ υἱὸς τοῦ ἀνθρώπου ἀφιέναι ἁμαρτίας 
ἐπὶ τῆς γῆς … (“But, in order that you might know that the son of man has 
authority to forgive sins on the earth …”)

Mark 7:18: οὐ νοεῖτε ὅτι πᾶν τὸ ἔξωθεν εἰσπορευόμενον εἰς τὸν ἄνθρωπον οὐ δύναται 
αὐτὸν κοινῶσαι; (“Do you not understand that everything that is outside 
going into a person is not able to defile him?”)

Mark 10:42: ἴδατε ὅτι οἱ δοκοῦντες ἄρχειν τῶν ἐθνῶν κατακυριεύουσιν αὐτῶν καὶ 
οἱ μεγάλοι αὐτῶν κατεξουσιάζουσιν αὐτῶν. (“You know that those who are 
thought to rule over the nations are lording over them, and those elite per-
sons are exercising authority over them.”)

Mark 12:14: Διδάσκαλε οἴδαμεν ὅτι ἀληθὴς εἶ καὶ οὐ μέλει σοι περὶ οὐδενός. 
(“Teacher, we know that you are truthful, and it is not a care to you concern-
ing anyone.”)

Mark 13:28: Ἀπὸ δὲ τῆς συκῆς μάθετε τὴν παραβολήν· ὅταν ἤδη ὁ κλάδος αὐτῆς 
ἁπαλὸς γένηται καὶ ἐκφύῃ τὰ φύλλα, γινώσκετε ὅτι ἐγγὺς τὸ θέρος ἐστίν. (“Learn 
the parable from the fig tree: When its branch becomes tender and it puts 
out its leaves, you know that the summer is near.”)

13  e.g. C.E.B. Cranfield, The Gospel according to Saint Mark (CGTC; Cambridge: Cambridge 
University Press, 1959) 184; V. Taylor, The Gospel according to St. Mark (2nd ed.; London: 
MacMillan & Co., 1966) 291; Mann, Mark, 285.
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In particular, the parallels between Mark 5:29 and Mark 2:8 are striking:

Mark 2:8: εὐθὺς ἐπιγνοὺς ὁ Ἰησοῦς τῷ πνεύματι αὐτοῦ ὅτι οὕτως διαλογίζονται ἐν 
ἑαυτοῖς … (“Immediately, Jesus knew in his spirit that they are thinking this 
way in themselves …”)

Mark 5:29: καὶ εὐθὺς ἐξηράνθη ἡ πηγὴ τοῦ αἵματος αὐτῆς καὶ ἔγνω τῷ σώματι ὅτι 
ἴαται ἀπὸ τῆς μάστιγος. (“And immediately the flow of her blood dried up and 
she knew in the body that ιαται from the affliction.”)

Both passages share additional features with one another, such as the inclu-
sion of the εὐθύς, the aorist participial form of a verb of knowledge, and the 
locus of where that knowledge occurs (in his spirit/in the body). In light of 
these close linguistic parallels with Mark 2:8 it makes sense to follow Mark’s 
stylistic pattern and to have the ιαται in Mark 5:29b be understood as a present 
not a perfect tense-form: ἔγνω τῷ σώματι ὅτι ἰᾶται ἀπὸ τῆς μάστιγος.

Our reading of the ιαται as a present tense-form is confirmed when we look 
at some of the early versional evidence for Mark 5:29. Unfortunately neither 
the early Syriac or Coptic versions are useful for our argument.14 Some of the 

14  The Syriac tradition is not fruitful for our analysis here. Mark 5:29 is unfortunately mis-
sing from the so-called Old Syriac versions we have, the fourth-century Sinai palimpsest  
(syrs = Sinai syr. 30), the fifth-century Curetonian gospel manuscript (syrc = BL Ass 
MS 14,451 + Berlin syr. 8 + Deir al-Surian syr. Frag. 9), and the recently discovered manu-
scripts from St. Catherine’s Monastery (Sinai syr. nf 37 +39). The Peshitta (syrp) of 
Mark 5:29 renders ὅτι ιαται with ܕܐܬܐܣܝܬ, an Ethpael (passive) perfect third person 
singular form of the root ܐܣܐ (to be healed, restored). Syriac usually uses participles 
to describe the present and in the Ethpael, as with all non-Peal forms, participles have 
a preformative mim (-ܡ) added to the beginning of the word. In some of the other pas-
sages relevant to Mark 5:29, the Peshitta does render present tense-form verbs with 
participles representing present action (e.g. ܡܬܪܥܝܢ and ܐܢܬܘܢ -for δια ܡܬܪܥܝܢ 
λογίζομαι in Mark 2:8; cf. NF Syr. 39 f. 8 which renders it ܡܬܚܫܒܝܢ, with syrh; for tran-
scription, see S.P. Brock, “Two Hithertwo Unattested Passages of the Old Syriac Gospels 
in Palimpsests from St. Catherine’s Monastery, Sinai,” Δελτιο βιβλικων Μελετων 31A [2016] 
13), however note that the verb ܘܐܡܪ, corresponding with the λεγει in the Greek, is a 
perfect and not a participle; also ܡܫܟܚ ,ܥܐܠ, and ܡܣܝܒ are all third-person mas-
culine singular active Peal participles in Mark 7:18; also ܫܩܝܠ ܐܢܬ in 12:14). However, 
other times constructions are simplified with a zero copula (e.g. Mark 2:10; 10:42). In 13:28, 
however, the Peshitta renders the ἔστιν with a third-person masculine singular Peal per-
fect form of ܡܛܐ (cf. the Sinaiticus palimpsest which has ܩܪܝܒ instead of ܡܛܐ and 
uses a zero copula). Thus, the Syriac translation of the tenses in these instances does 
not appear to stay closely to the Greek and its inconsistency gives us little insight into 
how they understood ιαται in Mark 5:29. Neither are the early Coptic versions of Mark’s 
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witnesses of Old Latin translations of the Greek text render ιαται in Mark 5:29 
with a corresponding present tense form, most notably Codex Vercellensis (a), 
Codex Veronensis (b), and Codex Vindobonensis (i), the first of which has been 
dated to the second half of the fourth century and the latter two to the end of 
the fifth century CE. In a b and i ὅτι ιαται has been rendered as quia sanata est 
(“that she is healed”).15 These three Old Latin witnesses also translate the pres-
ent tense-forms of the Greek in the other passages examined in the pattern 
above (see Table 1).

As Hugh Houghton has cautioned, there is not a direct correspondence 
between Latin and Greek tenses and that “the tense of verbs often fluctuates 
in the Latin tradition regardless of the Greek Vorlage.”16 Nevertheless, the con-
sistency with which the tenses of the passages above in a b and i match to the 

Gospel useful for our argument for the present tense-form. Experts on these traditions 
(Orlandi, more recently elaborated on by A. Boud’hors, “The Gospel of Mark in Sahidic 
Coptic: New Insights,” in Coptic Society, Literature and Religion from Late Antiquity to 
Modern Times: Proceedings of the Tenth International Congress of Coptic Studies, Rome, 
September 17th–22th, 2012 and Plenary Reports of the Ninth International Congress of Coptic 
Studies, Cairo, September 15th–19th, 2008, vol. 1 [ed. P. Buzi, A. Camplani, and F. Contardi; 
Orientalia Lovaniensia Analecta 247; Leuven: Peeters, 2016] 856) have identified three dif-
ferent versions of Mark in the Coptic tradition. The most ancient version is represented 
by a 5th century MS, P.Palau Rib. Inv.-Nr. 182 and one of the MSS used in Horner’s 1911 
edition of Coptic translations of the NT (MSS 72). Without having access to the original 
manuscript, what I can tell from Horner’s edition is that 72 does not cover the relevant 
textual section of our study. See G.W. Horner, The Coptic Version of the New Testament in 
the Southern Dialect, vol. 1: The Gospels of S. Matthew and S. Mark (Oxford: Clarendon, 
1911) 422–423. The rest of the witnesses for Mark 5:29 in the eclectic text of both Horner’s 
and the upcoming Marc Multilingue project, however, show that ιαται is translated with 
the verb ⲀⲤⲞⲨϪⲀⲒ, a third-person feminine singular affirmative past tense (perfect I) 
form of ⲞⲨϪⲀⲒ (to be whole, safe, sound). P.Palau 182, on the other hand, renders ιαται 
with ⲀⲤⲖⲞ (third-person feminine singular affirmative past tense [perfect I] form of ⲖⲞ 
[to be healed]). This reading is also present in M 569, which is believed to be a compila-
tion between P.Palau 182 and the rest of the Coptic MSS tradition. The present is thus 
not reflected any of the Coptic traditions. Till argued in the middle of the last century 
that the “Coptic versions of the New Testament try to translate the Greek text as literally 
as possible.” W.C. Till, “Coptic and its Value,” BJRL 40 (1957) 241. However, in the case of 
ιαται, what one considers to be a “literal translation” depends on whether one views it as 
a perfect or present, the former of which was the case for the extant Coptic witnesses.

15  Based on the critical text of the Vetus Latina by A. Jülicher, ed., Itala: Das neue Testament 
in altlateinischer Überlieferung, vol. 2: Marcus-Evangelium (Berlin: de Gruyter, 1970) 42. 
The majority of other witnesses read an expression with a third-person singular imperfect 
active subjunctive verb, sanata/sana esset (“she was healthy,” aur d f l q r1 vg).

16  H.A.G. Houghton, The Latin New Testament: A Guide to its Early History, Texts, and 
Manuscripts (Oxford: Oxford University Press, 2016) 147–148.
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corresponding Greek tense-forms in Mark suggests that their translation is not 
by chance.

The one passage in these Old Latin witnesses that does not reflect the 
present tense is Mark 2:8; all three (a b i) in addition to the Vulgate render 
διαλογίζονται with cogitarent (third-person plural imperfect active subjunc-
tive). Why would the present tense of the Greek be preserved so well elsewhere 
but not here in Mark 2:8? One possibility is that perhaps the Greek text used 
by translators had the verb διαλογίζειν in the imperfect (διελόγιζον) rather than 
the present. However, a limited analysis of all majuscules and early minuscules 
with Mark 2:8 present shows no minor variant of διαλογίζονται, let alone in 
the imperfect.

There is another explanation simply rooted in Greek original itself. The Latin 
witnesses a b and i show a tendency to smooth out the awkward presentation 

table 1 A comparison of relevant verbs in Mark between NA28, Old Latin, and Vulgate

Verse NA28 a b i vg

2:10 ἔχει habet (third-person singular present active indicative 
of habeō)

7:18 εἰσπορευόμενον introiens (present active participle of introeō)
δύναται potest (third-person present active indicative of 

possum)
10:42 οἱ δοκοῦντες videntur (third-person plural present passive indicative 

of videō)
κατακυριεύουσιν dominatur (third-person singular present active indica-

tive of dominor)
κατεξουσιάζουσιν potestatem … habent (third-person plural present 

active indicative of habeō)
12:14 ἀληθὴς εἶ veras es (second-person singular present active indica-

tive of sum)
οὐ μέλει σοι περὶ 
οὐδενός

non pertinet te de ulla 
re (third-person sin-
gular present active 
indicative of pertineō)

non curas quemquam (zero 
copula; implicit third person 
singular present active indica-
tive of sum)

13:28 τὸ θέρος ἐστίν esse aestatem (present 
infinitive of sum)

n/a in proximo sit aestas 
(third-person singular 
present active 
subjunctive of sum)
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of the action in Mark 2:8. In the initial Greek text, the four main verbs skew 
the temporality of the action: καὶ εὐθὺς ἐπιγνοὺς ὁ Ἰησοῦς τῷ πνεύματι αὐτοῦ ὅτι 
οὕτως διαλογίζονται ἐν ἑαυτοῖς λέγει αὐτοῖς· Τί ταῦτα διαλογίζεσθε ἐν ταῖς καρδίαις 
ὑμῶν; (“And immediately Jesus, knowing in his spirit that they are considering 
this in themselves, is saying to them, ‘Why are you considering these things 
in your hearts?’”). The Latin of a clearly tries to smooth out the action: et cum 
cognovisset (third-person singular pluperfect active subjunctive of cognoscō) 
Iesus in spiritu, quod cogitarent intra se, dixit (third-person singular perfect 
active indicative of dicō) illis, quid haec cogitates (second-person plural pres-
ent active indicative of cogitō) in cordibus vestris (“And when Jesus had known 
in the spirit what they were thinking to themselves, he said to them, ‘What 
is this you are thinking in your heart?’”). The other witnesses, b and i, follow 
this closely exception for the beginning of the verse which reads Quo cognito 
(masculine singular ablative perfect passive participle of cognoscō) instead 
of et cum cognovisset. It is not unreasonable then to assume that the present 
tense is not reflected in this one instance because the syntax of Mark 2:8 was 
updated for clarity by the Old Latin witnesses.

This versional evidence along with the rarity of the perfect in our extant 
literature, as well as the various manuscripts which attest to readings of the 
present, leans in favour that the present tense-form reading fits Mark’s literary 
context best. We should no longer read ιαται as ἴαται but as ἰᾶται, a present not 
a perfect tense-form.

4 Grammatical Subject, Agency, and the Present Tense-Form  
of ιαται

Understanding of the Greek verbal voice has undergone much clarification 
over the past century. The shift from an understanding of Greek as an active/
passive voice system to an active/middle voice system has altered how we 
think about what is often taught as vocally sealed morphological systems (e.g. 
-(θ)η type verbs are always passive; so-called “deponent” verbs are “active in 
meaning but passive in form”).17 Ἰάομαι is what used to be called a “deponent” 
verb; its present tense-forms have been labelled morphologically middle/
passive. Linguists have come to understand the terms “active,” “middle,” and 

17  See R. Aubrey, “Motivated Categories, Middle Voice, and Passive Morphology,” in The 
Greek Verb Revisited (ed. S.E. Runge and C.J. Fresch; Bellingham, WA: Lexham Press, 2016) 
563–625.
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“passive” as “waypoints along a continuum of descending transitivity” rather 
than impermeable categories.18 While ἰᾶται might be a middle tense-form, and 
a passive middle meaning is possible, it does not necessarily mean that in the 
case of Mark 5:29, the voice of the verb should be taken as such (i.e. “she is/
was healed”). Our understanding of how the middle voice of ἰᾶται functions 
depends on literary context and lexical semantics.

Reading ιαται as present tense-form is significant because, to my knowledge, 
when we examine the lexical semantics of ἰᾶται in other literature, the gram-
matical subject of ἰᾶται is always the active agent of the action of healing, with 
only one exception (to be addressed below). When we look at the way that 
ἰᾶται is used in ancient Greek sources, its lexical semantics display two senses: 
active and passive middle. In the vast majority of examples, including the only 
other instance of ἰᾶται in the NT, the verb functions with an active voice whose 
grammatical subject is the agent doing the action of the verb, for example:

Aristotle, De an. 433a: καὶ ὅλως δὲ ὁρῶμεν ὅτι ὁ ἔχων τὴν ἰατρικὴν οὐκ ἰᾶται. 
(“Generally, we see that the man who has medical knowledge does not [nec-
essarily] heal.”)

Aristotle, Phys. 224a: ὁ μὲν ἰατρὸς ἰᾶται. (“On the one hand, the one who heals 
is a doctor.”)

Acts 9:34: Αἰνέα, ἰᾶταί σε Ἰησοῦς Χριστός. (“Aeneas, Jesus Christ heals you!”)
Clement of Alexandria, Protr. 10.91.3: ὁ δὲ θεὸς πατὴρ καὶ ζητεῖ τὸ πλάσμα καὶ 

ἰᾶται τὸ παράπτωμα καὶ διώκει τὸ θηρίον καὶ τὸν νεοττὸν αὖθις ἀναλαμβάνει 
ἐπὶ τὴν καλιὰν ἀναπτῆναι παρορμῶν. (“And God the father seeks the created 
image and heals its transgression and pursues the beast and receives the 
young one back again urging it to fly up to the nest.”)

Aelian, Nat. an. 32: οἰκτείρει μὲν οὖν τὸν ἄνδρα ὁ θεὸς καὶ ἰᾶται. (“Taking pity, then 
on the one hand, the god also healed the man.”)

Philostratus, Heroicus 16, ll. 1–2: ΦΟΙΝ. Τῶν δὲ δὴ νόσων τίνας ἰᾶται; πολλοὺς γὰρ 
αὐτῷ φῂς εὔχεσθαι—AΜΠ. Πάσας ἰᾶται ὁπόσαι εἰσί, μάλιστα δὲ τὰς φθόας τε 
καὶ τοὺς ὑδέρους καὶ τὰς τῶν ὀφθαλμῶν νόσους καὶ τοὺς τεταρταίῳ πυρέσσοντας. 
(“Phoenician: What diseases does he heal? You said that many people pray 
to him—Vinedresser: He heals every sort that exists, especially tuberculosis 
and dropsy and disease of the eyes and quartan fevers [malaria].”)

Maximus of Tyre, Dissertations 9.7, ll. 4–5: ἀλλὰ καὶ Ἀσκληπιὸς ἰᾶται νῦν. (“But 
Asclepius still heals.”)

18  Aubrey, “Categories,” 620.
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In all of these examples the grammatical subject of ἰᾶται is the agent who heals 
the object. In terms of its lexical semantics, the active voice appears as the 
default sense of ἰᾶται. This creates a problem with the conventional transla-
tion of 5:29, as the verb is usually rendered in a passive voice (“was healed”) 
with the woman as subject (“she”). One may be tempted, given the active role 
the woman plays in her whole healing, to suggest that the ἰᾶται points to the 
woman in Mark 5:29 as the active agent in her own healing (e.g. “She healed 
herself from the affliction”).19 However, if the verb was meant to be understood 
as reflexive we might expect some a reflexive pronoun (e.g. ἑαυτήν/αὐτήν) to 
accompany the verb as we do in what appears to be the only reflexive instance 
of ἰᾶται found in an epitome of Aristotle’s Historia animalium by Aristophanes 
of Byzantium (2.408): Ἀλώπηξ βέλει τρωθεῖσα τῷ δακρύῳ τῆς πίτυος ἑαυτὴν ἰᾶται 
(“A fox wounded by an arrow heals itself with the sap from the pine”).20

Alternatively, perhaps the subject of ἰᾶται is Jesus himself, since the power 
that does cause the woman to become well originates with him. Although the 
shift from her perspective (ἔγνω τῷ σώματι ὅτι) to his perspective (ἴαται ἀπὸ 
τῆς μάστιγος) may appear jarring, this is not outside Mark’s style of convey-
ing indirect internal discourse. Similarly, in Mark 2:8, the text portrays Jesus 
self-knowledge from his own perspective (ἐπιγνοὺς ὁ Ἰησοῦς τῷ πνεύματι αὐτοῦ 
ὅτι) only to then switch to the perspective of the scribes (οὕτως διαλογίζονται 
ἐν ἑαυτοῖς). However, if this were the case, then like the reflexive middle, we 
would expect an explicit textual object, that Jesus healed her (αὐτήν) or it 
(αὐτό), that is her body, from the affliction. Also, given the ambiguity produced 
by having two third person singular verbs one after the other (ἔγνω … ἰᾶται), 
the first of which is clearly the woman, a clarifying pronoun or proper noun 
(e.g. Ἰησοῦς) would be expected if the second verb had a different subject.21

There is, however, a single extant use of ἰάομαι in a passive middle sense 
found in Lev 14:3 OG.22 However, the context of Lev 14:3—especially in relation 
to its Hebrew Vorlage—makes a comparison with Mark 5:29 problematic:

19  In the narrative the woman reaches out and touches Jesus, removing power without his 
control or consent. Additionally, Jesus admits the reflexivity of the woman’s own action in 
5:32—that her faith had healed her (Θυγάτηρ, ἡ πίστις σου σέσωκέν σε). In this reading, the 
woman is both the agent and the patient, causing and receiving the benefit of the action 
from the verb.

20  Text found in S.P. Lampros, ed., Supplementum Aristotelicum, vol. 1/1: Excerptorum Con-
stantini de natura animalium libri duo: Aristophanis historiae animalium epitome (Berlin: 
Reimer, 1885) 115.

21  Jesus is clearly not the intended subject of the verb ἔγνω as it would make the expression 
καὶ εὐθὺς ὁ Ἰησοῦς ἐπιγνοὺς ἐν ἑαυτῷ in 5:30 redundant.

22  This connection between Lev 14:3 and Mark 5:29 was noted by Pesch, Markusevangelium, 
303. The aorist tense-form of ἰάομαι appears more frequently in passive middle contexts 
(e.g. Luke 7:7; 8:47; 17:15; 8:13; 15:28).
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OG (Rahlfs): καὶ ἰδοὺ ἰᾶται ἡ ἁφὴ τῆς λέπρας ἀπὸ τοῦ λεπροῦ. (“And behold, the 
infection of leprosy is healed from the leper.”)

MT: ַוְהִנֵה נִרְפָא נֶגַע־הַצָרַעַת מִן־הַצָרוּע (“And behold, the illness of the disease has 
been removed from the scale-diseased person.”)

Interpreters of the Hebrew have dealt with the awkwardness of the syntax 
here by translating the passage with subject and object reversed: “The scale-
diseased person has been healed of scale disease.”23 The OG translator(s) of 
Lev 14:3 have rigidly rendered the awkwardness of the Hebrew into the Greek, 
from the reversal of the expected subject and object to the odd prepositional 
phrase beginning with ἀπό. It is obvious that ἰᾶται is meant to be read as a 
passive middle reflecting the passive Niphal perfect form of רפא in Lev 14:3. 
The syntax of the verse, however, while sharing both the verb ἰᾶται and prepo-
sitional phrase with ἀπό is not the same as Mark 5:29. In the latter, the syntax 
follows the logical subject/object placement, with the woman as the gram-
matical subject of the verb and the affliction as the condition from which she 
is healed (cf. Luke 6:18). Although not precisely the same, this is nevertheless 
the only comparative example outside of the text that can explain how ἰᾶται 
functions semantically as a passive middle in Mark 5:29.

Turning to the material evidence, an early witness of Mark 5:29, the 5th 
century Codex Washingtonianus (032), understood ἰᾶται to be functioning 
passively. Either its scribe or its exemplar has replaced ΙΑΤΑΙ with ΕΙΑΘΗ, 
which—taking into account itaticisation—indicates a third person singular 
middle/passive indicative form of ἰάομαι (“she was healed”). Later minuscules 
also reflect this reading, though without the extra epsilon, for example ιαθη in 
minuscules 28 (11th century) and 6 (13th century).24

Looking to the grammatical subject of the verb may help us clarify the 
verb’s semantics in this instance. What then is the grammatical subject of 
ἰᾶται? We have already ruled out above that Jesus is the grammatical subject. 
Even though the woman may not be the agent of healing, she may neverthe-
less be the grammatical subject of the verb if it functions as a passive middle, 
which is the traditional reading of the text. However, in light of the fact that 
it is indirect discourse and that this is something she is presented as thinking 
to herself, it is unlikely that she would refer to herself in the third person; one 
would expect indirect discourse and the verb ἰάομαι to be in a first person mor-
phology (ἰῶμαι).

23  e.g. J. Milgrom, Leviticus 1–16: A New Translation with Introduction and Commentary (AB 3; 
New Haven: Yale University Press, 1991) 832. Milgrom offers an alternative: “The scale dis-
ease has disappeared from the scale-diseased person.”

24  This may be an assimilation with the version of the story in Luke 8:47: ἰάθη παραχρῆμα.
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On the other hand, an even simpler answer is that the grammatical subject 
of ἰᾶται is the woman’s body, her σῶμα. There are various pieces of evidence 
that point to this reading. First, a reference to her body (τῷ σώματι) imme-
diately precedes the indirect speech. Secondly, an implicit reference to her 
body fits the third person singular form of the ἰάομαι in the context of Mark’s 
indirect discourse. It makes good sense that the woman might be portrayed as 
thinking to herself, “It is healed from the affliction.” On this, it may be best to 
understand the grammatical subject to be the woman’s body.

Either way however, the verb ἰᾶται must be functioning as a passive middle. 
In light of this analysis, Mark 5:29 should thus be translated: “Immediately, the 
flow of her blood dried up and she knew in the body, ‘It is healed from the 
affliction’,” or more smoothly, “Immediately, the flow of her blood dried up and 
she knew in the body that it was healed from the affliction.”

5 Conclusion

This short article has argued that there is sufficient evidence for reading ιαται 
in Mark 5:29 as the present tense-form ἰᾶται rather than the perfect tense-form 
ἴαται. The accentuation in ancient Greek witnesses presents both the present 
and the perfect as viable interpretations. While, the perfect ἴαται occurs dra-
matically less than the present tense-form, reading ιαται in Mark 5:29 as ἰᾶται 
fits Mark’s use of present tense-form verbs for indirect internal discourse. Old 
Latin versions of Mark confirm this reading. While the majority of times ἰᾶται 
appears in ancient Greek literature it undeniably functions as an active verb, 
the evidence of Lev 14:3 along with the grammatical subject of the verb—the 
woman’s body (“it”)—reinforce the traditional understanding of the voice of 
the verb as a passive middle. This article revives an accentuation of ιαται pres-
ent in a number of medieval minuscules that has been neglected in critical 
editions of the Greek New Testament since Erasmus.

One should be cautious to merely accept the accentuation of critical edi-
tions ex facie, especially given our present digital access to so many of the 
manuscript witnesses, e.g. via the INTF’s New Testament Virtual Manuscript 
Room (NTVMR).25 To an uninformed reader, critical editions of the NT can 
present artificial discrepancies.26 The way our critical editions of the NT pres-

25  See https://ntvmr.uni-muenster.de.
26  See M. Karrer, “Scriptural Quotations in the Jesus Tradition and Early Christianity: Textual 

History and Theology,” in Ancient Readers and Their Scriptures: Engaging the Hebrew Bible 
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ent artificially the text of our earliest witnesses is evident not only in what 
they exclude (e.g. scriptio continua) but what features they do include, such 
as accentuation. In this way NT critical editions can function much like the 
Masoretic vocalisation of the Hebrew Bible. The Masoretic vocalisation is 
one way of understanding the unvocalised text. But, as ancient translations 
of the HB show, such as the OG, the unvocalised text could be understood in 
many different ways. In the same way that it has been argued that the Greek 
translation of the Pentateuch argues against a monolithic fixed community 
vocalisation of the unvocalised Hebrew text, the varying ways in which ιαται 
is rendered in the ancient versions, as well as its variable accentuation among 
medieval witnesses, shows just how accentuation of the Greek NT is some-
times much less uniform than our critical editions depict.27

In order to provide more manuscript transparency, critical editions of the 
NT could leave words unaccented and show different accenting possibilities. 
For example, ιαται in Mark 5:29 might be accompanied with an added appara-
tus showing the various ways it is attested and their relevant witnesses:

ἴαται 07 09 013 028 037 399 566 892 1424 2811 l 63 l 848 l 849 ¦ ἰᾶται Bs 1 3 4 
5 23 26 34 39 etc.

Indeed, in preparations for the ECM of the Apocalypse, scholars are taking into 
account variant accentuation in the manuscripts, hopefully to be included in 
the apparatus itself.28 Providing this resource in critical editions will allow 
users to make informed judgments for themselves on variant accentuation 
without having to laboriously scour through all the extant material evidence.

in Early Judaism and Christianity (ed. G.V. Allen and J.A. Dunne; Ancient Judaism and 
Early Christianity 107; Leiden: Brill, 2019) 100.

27  On the Septuagint and its relationship to a fixed oral understanding of an unvocalised 
Hebrew Pentateuch, see S. Schorch, “The Septuagint and the Vocalization of the Hebrew 
Text of the Torah,” in xii Congress of the International Organisation for Septuagint and 
Cognate Studies, Leiden 2004 (ed. M.K.H. Peters; SCS 54; Leiden: Brill, 2006) 41–54.

28  See U. Schmid and M. Karrer, “Die neue Edition der Johannesapokalypse: Ein Arbeits-
bericht,” in Studien zum Text der Apokalypse (ed. M. Sigismund, M. Karrer, and U. Schmid; 
ANTF 47; Berlin: de Gruyter, 2015) 14; U. Schmid and M. Karrer, “Zur elektronischen 
Transkription von Apokalypsehandschriften: Bericht zum Arbeitsstand,” in Studien zum 
Text der Apokalypse, vol. 2 (ed. M. Sigismund, D. Müller, and M. Geigenfeind; ANTF 50; 
Berlin: de Gruyter, 2017) 27.
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