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Abstract 

 
This research aims to investigate the correlation between voluntary associations and cultural 

values in promoting democratic citizenship. Democratic citizenship consists of two key aspects, 

namely civic virtue (e.g., García, 2007; Zhu & Fu, 2017) and political engagement (e.g., Vassallo, 

2004). Civic virtue can be measured by levels of generalised trust (Fukuyama, 1995b) and 

tolerance (Iglič, 2010). Political engagement can be measured as interest in politics, voting and 

political activities which include and consist of assertive civic culture (Welzel & Dalton, 2017). 

Some scholars suggest that emerging democracies in East Asia have fallen short on the 

formation of democratic citizenship (Chang, Zhu, & Park, 2007). This is despite a flourishing 

civic society in post democratisation. This research is timely in seeking to understand the true 

nature of democracy in this region. 

 

This research utilises theories of social capital, political culture and Asian values debates to 

examine levels of democratic citizenship in the East and West. A multi-level approach 

encompassing both individual and country-level variables is adopted to estimate levels of 

democratic citizenship. More specifically, this research presents a series of large scale, 

comprehensive tests of democratic citizenship across twenty-nine countries employing the 

most recently released seventh waves of World Values Survey (WVS) data. It particularly pays 

attention to the theories and measurements of individual level membership of voluntary 

associations and societal level cultural values in fostering (or undermining) trust and other 

forms of democratic citizenship. 

Findings highlighted that voluntary associations are beneficial for the generation of tolerance, 

generalised trust, and political engagement. However, the impacts depend largely on the cultural 

differences. While the current literature on social capital emphasises a positive effect between 

membership of voluntary associations and democratic citizenship, this position is only partially 

supported in the findings. Indeed, collectivistic, and hierarchical cultural values (e.g., Asian 

values) play a negative moderating role. 

 

This research contributes to social capital theory by reigniting a long-standing debate over 

Confucianism and its compatibility with Western democratic values. It provides a theoretical 

and empirical basis for future research by integrating the existing theories of social capital, 



political culture and Asian values thesis. Very few studies have integrated these frameworks to 

investigate these phenomena empirically. This study offers a new analytical tool to empirically 

explore the relationship between voluntary association and democracy across different cultural 

contexts. 
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Chapter 1. Introduction 
 

The aim of this research is to investigate the implications of voluntary associations and cultural 

values for the promotion of democratic citizenship consisting of civic virtue (García, 2007; Zhu 

& Fu, 2017) and political engagement (Vassallo, 2004). Civic virtue can be defined as a 

generalised trust (Fukuyama, 1995b) and tolerance to social diversity (Iglič, 2010). On the other 

hand, political engagement can be described as a means of interest in politics, voting, and 

political activities, all of which constitute assertive civic culture (Welzel & Dalton, 2017). 

These forms of democratic citizenship are crucial to a stable and consolidated democracy. 

 

In the more than two decades since Putnam (1993; 2000) popularised the term “social capital”, 

the origin of democratic citizenship has been intensely scrutinised in many academic fields, 

highlighting the importance of the function of voluntary associations in cultivating democratic 

citizenship. The relationships between the variables that are key to democratic citizenship, 

however, are still poorly understood. To uncover them, this research brings together a series of 

large-scale, comprehensive tests of democratic citizenship undertaken across twenty-nine 

countries using the most recent seventh wave of the World Values Survey (WVS) data. It will 

pay particular attention to the theories and measurements of individual-level membership of 

voluntary associations and societal-level cultural values in fostering (or undermining) trust and 

other forms of democratic citizenship. This research starts from the hypothesis that voluntary 

associations are beneficial for the formation of democratic citizenship, while collectivistic and 

hierarchical cultural values (e.g., Asian values) can play a negative role. The hypothesis will be 

tested using a multi-level modelling, encompassing both individual-level and societal-level 

variables to compare different regions of the world. Specifically, it examines individual-level 

elements pertaining to associational membership and democratic citizenship. This research uses 

an interest in politics, voting, and participation in political activities as measures of civic virtue, 

including both particularised and generalised trust and tolerance of social diversity (Iglič, 2010; 

Park, 2012) and political engagement (Verba & Almond, 1963). Societal-level elements can be 

measured by cultural values, which are often referred to as “individualism/collectivism” and 

“social horizontal/hierarchical orientation’’ (‘‘hierarchism’’ in this thesis, Hofstede, 2011). 

 

For more than twenty years, democracy researchers have attempted to define the relationship 

between voluntary associations and democratic citizenship (Cohen, 1999; García, 2007; Paxton, 
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2007; Knowles, 2015; Ibsen et al., 2019). This stream of scholarly research has been driven by 

seminal works on social capital popularised by Putnam (1993; 2000). The main theory of social 

capital suggests that associational memberships are likely to increase trust and other forms of 

democratic norms by creating a sense of “we”; furthermore, it can extend the boundaries of 

associational membership (Paxton, 2007). That is, it may extend beyond a particular group when 

members are connected to other groups. According to a Tocquevillian (2003)[1835] perspective, 

associational membership can widen a person’s sphere of concern and influence. More 

specifically, Tocqueville argued that joining voluntary associations can help individuals develop a 

sense of civic virtue and responsibility, which can then extend to the wider community. By 

participating in voluntary associations, people can learn the way to work together for common good, 

practice compromise and negotiation, and develop a sense of social togetherness. This sense of 

togetherness, in turn, can improve trust among individuals and foster a sense of collective 

responsibility for the welfare of the community (ibid). However, this mechanism so far seems to 

have fallen short of expectations, especially in new democracies. Empirical evidence, especially 

from East Asian societies, raises questions about the positive influences of voluntary 

associations on democratic citizenship, such as increasing trust, tolerance, and political 

engagement. This is because in many studies, the relationship between the above-mentioned 

variables is not significant or shows only a weak correlation (e.g., Park & Shin, 2005; Park, 

2012; Dwivedi, 2017). This empirical evidence is important since it is associated with growing 

concerns that many “third-wave democracies” have seemingly failed to fully embrace the 

principles of liberal democracy (Huntington, 1991) and that, if civic failures become long term, 

they could conclusively endanger democratic legitimacy (Park, 2017). Indeed, the debate over 

Asian values and their compatibility with Western liberal democracy has recurrently erupted 

since Lee kuan-yew popularised the term “Asian values” (Zakaria, 1994). In accordance with 

some Asian values theorists, individuals’ involvement in voluntary associations is not likely to 

be related with the cultivation of trust and other forms of democratic citizenship. Rather, it is 

often considered to be inefficient and conflict-ridden (Servaes & Verschooten, 2007), and it is 

likened to qualities that are seen as ultimately threatening orderly society (Dalton & Ong, 2005). 

This study therefore begins with a long- standing question in political science: whether the 

function of a voluntary association as “a school of democracy” (Park & Lee, 2007; Van Ingen 

& Van der Meer, 2016) is universal. It attempts to answer this question by comparing 

engagement in voluntary associations within Western European and East Asian countries. 
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Accordingly, this study reviews prior research on social capital and political culture and 

investigates the relationship between Asian values and democratic citizenship since the 1990s. 

It conducts a set of multi-level analyses to explore the impact of voluntary associations and 

cultural values on democratic citizenship in twenty-nine Western and Eastern societies. By 

adopting cultural values in its considerations, this research will broaden the scope of social 

capital and political culture based on empirical corroboration, mainly from East Asia. 

 

 

1.1 Research background 

 

What makes a democracy consolidated is one of the most vigorously investigated issues in the 

field of social science (Yoon, 2017). Those theories and commitments on civil society since 

after de Tocqueville in the early 19th century onwards have emphasised the importance of 

voluntary associational life and the democratic citizenship that it generates (Newton, 2001; 

Paxton & Ressler, 2018). According to de Tocqueville and his followers, voluntary associations 

are regarded as schools of democracy that foster “habits of the heart” that are deeply related to 

democratic citizenship (Park, 2012:35). Many scholars suggest that voluntary associations 

create trust as a consequence of network diversity (Cohen, 1999; Anheier & Kendall, 2002; 

Quintelier, 2013; Meleady et al., 2020). For instance, those who once perceived their in-group 

members as more reliable, trustworthy, and helpful expand their radius of trust by participating 

in multiple groups (Glanville, 2016; Brewer, 2017). Inter-group contact theory also provides 

proof that diverse networks lead to a reassessment of out-group members (Glanville, 2016). Put 

another way, cooperation with diverse others can increase trust through the inclusion of 

dissimilar others formerly regarded as members of a heterogeneous group (Marschall & Stolle, 

2004). Pettigrew (1997: 174) asserts that inter-group contact can lead to understandings about 

in-groups and out-groups at the same time. More specifically, “in-group norms, customs and 

lifestyles turn out not to be the only ways to manage the social world. This new perspective not 

only individualises and ‘humanises’ out-group members but serves to distance you from your 

in-group”. In line with the idea that inter-group contact may help the extension of trust beyond 

an in-group, Pettigrew also demonstrates that inter-racial contact builds tolerance for dissimilar 

others. In a similar vein, Zucker (1986: 57) maintains that sharing the same expectations with 

others about “the common understandings that are ‘taken for granted’ as a part of the ‘world 



4  

in common’” underpins the generation of social trust. Accordingly, involvement in voluntary 

associations that often expose an individual to a diverse set of others “should facilitate the sense 

that people” in general “are trustworthy” (Glanville, 2016: 33). 

 

The above studies, all of which mentioned the importance of the function of voluntary 

associations in cultivating social trust and cooperative norms, are in line with Tocqueville’s 

early discovery that voluntary associations are the foundation of democracy in America 

(2003)[1835]. Tocqueville, specifically, asserts that cooperation generated within organisations 

extends to larger society through individuals’ participation in voluntary association. That is, by 

engaging in voluntary associations, a person can discover how to cope with non-acquaintances 

and eventually realise that they share common interests (Glanville, 2016). In a similar way, “civic 

voluntarism” has also been emphasised in the theory of political culture since Verba and 

Almond (1963). Drawing on comparative studies of five countries, they conclude that civic 

culture, a blend of conventional parochial cultures with more contemporary participatory ones, 

is not only “particularly appropriate for” but also the most “congruent with” a “democratic 

political system” (Rosamond, 1997: 62). In this vein, participatory culture is seen as one of the 

essential parts of civic culture underlying a stable democracy. To borrow Putnam’s (1993) 

argument, people can think and behave in accordance with a social manner by participating in 

voluntary associations. Such participation is a foundation for a flourishing democracy. In this 

vein, widespread civic engagement via voluntary associations can be regarded as a solution for 

collective action dilemmas. Given the importance of democratic citizenship for a stable 

democracy, previous studies have explored the source of democratic citizenship by examining 

the role of voluntary associations. According to the literature, democratic citizenship 

characteristics consist of both cognitive dimensions (e.g., trust and tolerance) and structural 

dimensions (e.g., associational engagement) (Anderson & Paskeviciute, 2006; Park, 2012). 

Despite having different traditions, theories of social capital and political culture have a 

common understanding of the importance for a stable democracy of citizens’ involvement in 

associations. The role of voluntary associations as a foundation of democratic citizenship is 

justified by both intellectual traditions. 

 

During the controversies over Asian values and democracy in the early 1990s, however, these 

conventional beliefs were challenged by some scholars and practitioners. The former 

Singaporean Prime Minister Lee Kuan-yew and his followers (so-called Singapore school; 

refered to as Ortmann & Thompson, 2016), for instance, maintains that “Confucian values” 
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(interchangeable with “Asian values”) and Western-style democracy cannot generally be 

reconciled, and civic engagement is not a universal panacea for social problems. Lee argues 

that democracy based on Western individualism could even undermine the traditional values, 

virtues, social order, and harmony of the East Asian region (Zakaria, 1994). Following this, 

many scholars have debated the fundamental contradictions between long-established Asian 

values and liberal democracy (Fukuyama, 1995a; Fukuyama, 1995b; Fukuyama, 2001a; Pye, 

2000; Park & Shin, 2006; Shin & Sin, 2012; Knowles, 2015). For example, Huntington (2000) 

argued that East Asian values hinder democratisation since they prioritise hierarchy, strong- 

man leadership and social order over individual liberty. In other words, Asian values, which 

stress group primacy over the individual, emphasising unity and harmony (Park & Shin, 2006; 

Dalton & Shin, 2014), might be cited as incompatible with Western types of democratic 

citizenship, which stress social diversity, political competition, and interpersonal trust. The 

attachment to traditional hierarchical structures, paternalistic norms and collectivistic 

orientations are also seen as shaping Asian citizens to be intrinsically allegiant rather than 

assertive (Knowles, 2015; Welzel & Dalton, 2017). 

 

The function of a voluntary association as a school for democracy that cultivates democratic 

citizenship has also been empirically questioned. Many studies, especially from East Asian 

countries, have shown that the correlations between the variables associated with voluntary 

association and democracy are insignificant or weak (Park & Shin, 2005; Van Deth & Zmerli, 

2010; Park, 2012). The discrepancy between ideas and reality is due to a lack of integrated theory 

dealing with seemingly similar subjects and a lack of appropriate data. Research on the issue 

in the realm of social capital or political culture, for instance, has primarily focused on 

individual-level factors such as voluntary associational membership when explaining 

democratic citizenship. Societal factors, however, such as cultural values, have often been 

overlooked. This research will thus highlight how both individual-level and societal-level 

cultural variables simultaneously contribute to the formation of democratic citizenship and to 

its explanation. 

 

To scrutinise the essence of the relationship between voluntary associations, democratic 

citizenship and cultural values, this research compares twenty-nine modern Western and East 

Asian societies. To understand the correlation of the above-mentioned variables, it employs a 

quantitative method, specifically, the use of the multi-level regression model (MLM). By 

adopting MLM, this research tries to disentangle both the individual and societal-level factors 
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involved in creating generalised trust and other important forms of democratic citizenship. 

Specifically, this study investigates the role of voluntary associations at the individual level in 

explaining the formation of democratic citizenship, while considering societal-level factors 

such as cultural values of individualism and hierarchical orientation. It thus attempts to shed 

new light on the theory of social capital and political culture based on empirical studies of 

modern Western and East Asian societies. For MLM, data will be gathered from the most recent 

seventh wave of the World Values Survey. 

 

The countries used for this research include several in the West, including the US, the UK and 

Western European countries, Australia and New Zealand, and Northern and Southern East 

Asian countries such as China, Japan, South Korea (Korea hereafter), Singapore, Vietnam, 

Thailand, and Indonesia. The criteria used to select countries are as follows. First, in the case 

of Western countries, the eighteen countries chosen are all developed OECD members. Among 

eighteen countries with accessible WVS 7 data, countries classified as “Ex-soviet East” (e.g., 

Estonia and Slovenia) (Welzel & Dalton, 2017), with different cultural traditions, are excluded. 

Portugal, where data on income – a major control variable in this study – is not available from 

WVS 7, has also been excluded. In terms of East Asian countries, eleven countries in total with 

accessible data have been selected for analysis. Despite the geographical proximity to the 

countries chosen, Macau, Mongolia and Myanmar have been excluded from this study because 

of limitations in the available cultural data. As a result, the Asian countries selected include six 

Confucian East Asian societies (China, Hong Kong, Japan, Korea, Singapore, and Taiwan) and 

five non- Confucian East Asian states (the others) (see Yoon, 2017). Table 1.1 shows a list of the 

twenty- nine countries studied in this research. 

 
Table 1.1 The 29 selected countries of the research 

 

 West/Europe East Asia Note 

 

 
 

Countries 

Australia, Austria, Canada, 

Denmark, Finland, France, 

Germany, Greece, Iceland, Italy, 

Netherlands, New Zealand, 

Norway, Spain, Sweden, 

Switzerland, U.K., U.S.A. 

 
China, Taiwan, Hong Kong, 

Indonesia, Japan, Korea, 

Malaysia, Philippines, Singapore, 

Vietnam, Thailand 

 
 

18 Western 

11 East Asian 

countries 

Total 18 11 29 

Note: countries from World Values Survey 7 (2017–20) 
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The question about whether the relationship between voluntary associations and democratic 

citizenship varies in different cultural contexts offers a significant opportunity for this study to 

lead to new knowledge. This work has not been done before and will make an original and 

significant contribution to the global literature on social capital, political culture, civil society, 

and democracy, which has tended to be Western dominated in its focus. This study will have 

implications for the understanding of different properties of organisations in various contexts. 

It may help to show how findings about associations can be a cornerstone for social policy- 

making to overcome social divisiveness and foster social cohesion. 

 

 

1.2 The scope of the research 
 

 

1.2.1 Relationships between voluntary associations, democratic citizenship, and cultural 

values.  

 

The exact means by which voluntary associations foster democratic citizenship remain 

ambiguous, even though a large volume of studies have attempted to reveal the relationships 

among the factors involved. According to early work by Ellickson (1991) and Ostrom (1998), 

for instance, cooperative norms and trust can be derived from repeated associational 

interactions. Empirical analysis of the impact of voluntary associations on social capital, on the 

other hand, usually focuses on the presumed positive consequences for socialisation arising 

from associations (Maloney & Rossteutscher, 2007; Glanville, Andersson, & Paxton, 2013). 

Some studies have corroborated this expectation empirically, yet others have yielded less 

favourable results (Putzel, 1997; Van Deth & Zmerli, 2010). This seems to be because of the 

multifaceted nature of instances of voluntary associations, and the multidimensional 

relationships between the variables that are still under-investigated. In an effort to uncover the 

real nature of voluntary associations, many researchers have focused, in particular, on the 

importance of contexts such as the degree of democratisation, and the post-communist heritage, 

various types of welfare regimes, political customs, and “types of voluntary associations” (Van 

Deth & Zmerli, 2010: 631). 

 

Special attentions have also been paid to the function of cultural values, such as generalised 

trust in the establishment of democratic citizenship (Subramaniam, 2000). Trust, norms of 
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tolerance and participatory culture largely depend on societal cultural conditions. This 

argument has been reinforced by a series of empirical corroborations. Evidence derived mostly 

from East Asia shows that voluntary associations have no, or limited, impact on democratic 

citizenship (e.g., Park, 2012; Park & Subramanian, 2012; Yoon, 2017). Democratic citizenship 

can be characterised by civic virtue, which refers to the values, attitudes, and behaviours that 

are necessary for the maintenance and flourishing of democratic societies as Tocqueville argue 

(2003)[1835]. It also involves political engagement, which encompasses a range of activities 

that citizens can undertake to participate in the democratic process, such as voting, attending 

public meetings, and joining political or social organisations (See Verba & Almond, 1963). 

The effect of East Asian cultural values on the function of voluntary associations in fostering 

democratic citizenship can be inferred from the vigorous debate over the compatibility between 

Asian values and Western democracy, which has been raging since the mid-1990s. Despite 

numerous theoretical discussions of the relationships between associations, democratic 

citizenship, and cultural values, however, empirical research exploring the issues is limited 

(Yoon, 2017). This may, in part, be due to cultural values seeming too broad to conceptualise 

meaningfully and too general to measure precisely. Thanks to the efforts of previous scholars to 

define these issues, however, it is now possible to understand a variety of aspects of Asian values. 

Various views on the traits of Asian values seem to reach an agreement theoretically (Kim, 

2010), and their collectivistic and hierarchical features have been empirically supported by 

qualitative and statistical methods (e.g., Markus & Kitayama, 1991; Hofstede, 2011). 

 

This research will build on such findings and attempt to investigate the relationship between 

“voluntary associations”, “democratic citizenship” and “cultural value”. The types of voluntary 

association considered here include not only participation in formal groups and organisations 

but also involvement in informal networks. Formal associations are characterized by explicit rules 

and structure, such as labour unions and political parties. Informal associations, in contrast, are 

formed spontaneously and lack formal rules, such as bowling clubs like the ones Putnam (2000) 

describes in his book. Overall, the wording is clear and precise, but some minor adjustments could 

improve the clarity and coherence of the passage. Democratic citizenship, second, can be 

understood as issues related to democratic norms such as tolerance, a readiness to embrace 

objectionable groups, particularised and generalised trust, and political engagement, including 

i) an interest in politics, ii) voting and iii) political activities. Cultural values in this research 

are largely associated with “Asian values” as the following section describes.  
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1.2.2 Democratic transformation in East Asia, an important arena for comparative study 

 

East Asia can be regarded as an important testbed to assess whether voluntary associations, 

coupled with cultural values, affect the formation of democratic citizenship, for several reasons. 

First of all, East Asia can be considered the only non-Western part of the world which contains 

industrialised, economically prosperous countries that are also liberal democracies such as 

Japan, Korea, and Taiwan (Fukuyama, 2014). Economically, East Asia is a region that includes 

advanced economies namely Japan, Korea, and Taiwan, and politically it is undoubtable that 

voluntary associations are thriving in this region after the movement towards democratisation 

in the late 1980s (Chiavacci, Grano, & Obinger, 2020). 

 

Politically, however, East Asia, clearly has different democratic traditions than Western liberal 

nations. The vast majority of Western countries have long histories of democratic government, 

whereas East Asia has experienced a relatively short history of democracy; furthermore, the 

region has experienced considerable political fluctuations in recent decades. As Huntington 

(2012) has noted, many countries in East Asia transitioned to democracy after the so-called 

“third democratic wave” in the 1980s. During this process, Korea, Taiwan, Thailand, and the 

Philippines, which were once authoritarian regimes, became more democratic. In the course of 

the Asian economic crisis of the late 1990s, Indonesia also embraced greater democracy after 

three decades of military authoritarian regimes (see also, Chu, 2016). On the other hand, East 

Asia is also home to China, Singapore, Vietnam, and Malaysia, which have fast-growing 

economies but which, at the same time, lack democratic political institutions (Fukuyama, 2014). 

China’s remarkable economic march, which has largely been duplicated in Vietnam, served to 

strengthen the justification of its authoritarian one-party system. Even in more democratic 

countries such as Indonesia, there are growing concerns about threats to political freedom and 

the revival of elite rule (Chu, 2016). According to Freedom House (2014), Singapore and 

Malaysia are still classified as “partially free” nations. Even in Japan, the oldest democracy in 

this region, only two-thirds of respondents to the third wave of the Asia Barometer Survey 

agreed that “democracy is always preferable to authoritarianism” (Chang, Zhu, & Park, 2007). 

 

With respect to cultural values, East Asian countries also have distinctive features, which 

distinguish them from the West. Of course, questions remain about the nature, and even 

existence of, “Asian values”, and there is even a debate about whether East Asia and Southeast 

Asia can be included in the same category (Kim, 2010), as these regions include a vast number 
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of different religions, ethnicities, and cultural traditions. However, despite Confucian, Buddhist, 

Christian and Islamic religious traditions having different characteristics in this region, they 

coexist in East Asia and share cultural values and norms that are distinguishable from Western 

European culture (Inoguchi, Mikami, & Fujii, 2007). Lee Kuan-yew (Zakaria, 1994) mentioned 

that East Asian countries such as China, Hong Kong, Japan, Korea, Singapore, and Taiwan 

share these values, however, according to some scholars, Southeast Asian countries may also 

share similar values (Kim, 2010). Therefore, eleven countries from East and Southeast Asia 

will be chosen for comparative analysis with Western countries. 

While several traits distinguish Asian values from Western culture (Dalton & Shin, 2006; Kim, 

2010), many scholars agree on at least two features: collectivism and hierarchism (e.g., Kim, 

2010; Dalton & Shin, 2006; Kim, 2010). In this vein, this research considered such values as 

major features of Asian culture. Bringing the above-mentioned variables together, this thesis 

will conduct multi-level regression analysis to disentangle the relationships and interactions 

among them. 

 

 

1.3 Aims and questions of the research 
 

Based on the background and scope of this research, it aims to investigate the implications of 

voluntary associations and cultural values for the promotion of democratic citizenship. As a 

result, factors associated with democratic citizenship within different regions will be identified. 

Independent variables at individual and country level will be adopted to examine the origin of 

democratic citizenship employing pertinent statistical analytic tools. The prime concern of this 

research is country-level variables that significantly explain democratic citizenship, over and 

above the impacts of individual-level variables. Inter-level interactions between the factors will 

also be examined. 

 

This research will be guided by the following research questions: 

 

1) What is the relationship between voluntary associations and democratic citizenship – 

civic virtue and political engagement – in contemporary Western and Eastern societies? 

2) How do cultural values – collectivism and hierarchism – impact variations in 

democratic citizenship across the West and the East? 

The first question involves confirming whether conventional ideas from theories of social 
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capital and political culture have universal applicability in the different regions with different 

contexts. The second question pays more attention to disparate cultural traits in different 

countries. 

 

In order to answer the above questions, this research adopts the following hypotheses: 

 

Hypothesis 1. Membership of voluntary associations fosters democratic citizenship (both civic 

virtue and political engagement). 

Hypothesis 2. The impacts of voluntary associations on democratic citizenship vary across East 

and West. 

Hypothesis 3. Cultural values such as collectivism and hierarchism can play a negative role in 

moderating the relationship between voluntary associations and democratic 

citizenship. 

 

These hypotheses will be tested using data from the World Values Survey 7. This secondary 

data analysis could shed light on the compatibility of existing theories with democratic 

citizenship, especially in East Asian societies, with different cultural contexts, by applying an 

established methodological approach in a new research setting. 

 

 

1.4 Importance of the research 

 

This research will contribute to the existing body of literature by addressing issues and theories 

of democracy and civil society. First, it will provide new insights into understanding the role 

of voluntary associations in fostering democracy in different cultural contexts, especially in 

East Asia, by considering country-level cultural factors. Scholars have tried to investigate the 

implications of voluntary associations for a stable democracy. Most of the mainstream theories 

and ideas have, however, come from Western scholars who examine Western societies (Ito- 

Morales, 2017). The application of the theories to contexts primarily influenced by Western 

historical and cultural backgrounds is not necessarily consistent with other societies’ 

experiences. The first notable important contribution of this research is therefore that it 

challenges these assumptions by seeking to analyse the democracy of non-Western contexts. 
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Even though East Asia has come under the increasing influence of Western cultures and values 

(Welzel, 2012), traditional cultural values based mainly on Confucianism are still deeply rooted 

in this area (Shin, 2013; Knowles, 2015). Another crucial contribution of this research is to 

uncover and analyse this challenging but intriguing issue. 

 

This study should also contribute to the existing body of literature by offering an empirical 

corroboration of previous arguments about the role of cultural values in democratic citizenship, 

which are often marginalised in theoretical debates. Even though there are myriad debates on 

the compatibility of Asian values with Western democracy, few quantitative analyses have been 

undertaken investigating these questions empirically. This is partly due to the lack of 

appropriate data. The combination of a new application of methodology and newly released 

data allows this research to be original and to contribute to previous literature. 

 

All in all, this study will fill a gap in the existing literature, which has tried to explain 

democratic citizenship in different regions by taking cultural values into consideration. 

Adopting the most recent data and using a method that has not yet been employed to analyse 

these problems, this research broadens the understanding of the role of associational life and 

cultural values as foundations of democratic citizenship. 

 

 

1.5 Plan of the thesis 
 

This thesis is comprised of eight chapters. After this chapter, Chapter 2 lays out the 

conventional wisdom about the relationship between voluntary associations and democratic 

citizenship. Chapter 2 focuses on the mainstream theories of social capital and political culture, 

which have been vigorously considered to uncover the role of voluntary associations and 

participatory culture in promoting democratic citizenship. This existing body of knowledge 

will explain why, and how, associational life can be seen as functioning as a “school of 

democracy” for ordinary citizens learning to cultivate democratic citizenship. The last section 

of Chapter 2 also expands the arguments about the limitations of Western-centred ideas in non- 

Western contexts. 

Chapter 3 will then continue by introducing the Asian values thesis and the question of the 

compatibility of Asian values with democracy, and it will make a path for further analyses. The 
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third chapter systematically documents the nature of Asian values in East Asia. It does this by 

theorising on the compatibility and incompatibility of Asian values with democracy. 

Furthermore, it explains the discrepancies between conventional ideas of democracy and the 

realities of democracy in East Asia. This chapter will also demonstrate the dominance of 

cultural values in East Asia and describe how they moderate the role of voluntary associations 

in fostering democratic citizenship. 

 

In the fourth chapter the methodology of this research will be introduced. Chapter 4 presents 

detailed information on the quantitative method of the research, including data collection and 

variables. By using multi-level regression analyses of the most recent World Values Survey 

data for 29 contemporary societies in both the West and the East, this research seeks to 

document the prevalence of different cultural characteristics in voluntary associations and their 

influence on democratic socialisation, which highlights the importance of developing 

democratic norms, values, and attitudes that can foster civic virtue and political engagement. 

 

The fifth chapter presents baseline analyses of dependent and independent variables by 

reporting the distributions of different cultural values across the countries investigated. Before 

undertaking a full-scale analysis, the researcher conducts an exploratory analysis in this chapter 

to confirm the correlations between the variables. Outliers or extreme values are also checked. 

 

In the sixth chapter a series of baseline analyses are conducted using simple and multiple 

logistic regression. Before multi-level modelling is employed, this chapter undertakes baseline 

analysis consisting of individual-level independent variables and socio-demographic control 

variables aimed at explaining instances of democratic citizenship. The results presented in this 

chapter will justify the introduction of MLM by showing that the effects of voluntary 

associations on democratic citizenship vary across the regions. 

 

Chapter 7 will introduce cultural factors and integrate them with multi-level model analyses. 

Such a new approach promises to offer a unique contribution by this research. This chapter will 

pay attention to the impact of cultural values moderating the role of voluntary associations on 

democratic citizenship, especially in East Asian societies. The final chapter discusses the 

research’s main findings and considers broader theoretical implications, especially in the realm 

of policy studies. It then makes recommendations for future research. 
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Chapter 2. Associations as schools of democracy 
 

 

2.1 Introduction 
 

This chapter will introduce the conventional ideas that explain the relationship between 

voluntary associations, trust, and other forms of democratic citizenship. Even though there is a 

lack of understanding about the exact processes that explain the socialisation impact of 

voluntary associations, a vast amount of research has been conducted examining the 

relationship between voluntary associations and democratic citizenship in various fields of 

study, ranging from social capital theories to theories of political culture. 

 

Democracy is the most prevalent and practised mode of political system in the modern era (Lee, 

2013). To consolidate its sustainability and stability, the necessary conditions of a well- 

functioning democracy have long been investigated. Popular involvement is one of the 

indispensable elements of a stable democracy (Mair, 2013). In other words, stirring passions 

and interest in the politics of ordinary citizenry can be said to be at the heart of democracy. 

However, many scholars have discovered that contemporary democracies are suffering from 

unprecedented problems such as extreme individualism and political apathy (Mestrovic, 2004; 

Kobayashi & Ikeda, 2009). In the academic arena of sociology and politics, especially in the 

theories of social capital and political culture, the functions of voluntary associations have been 

noted to respond to resolving the above-mentioned problems. Paying attention to the function 

of voluntary associations as “schools of democracy” (Park & Lee, 2007; Van der Meer & Van 

Ingen, 2009), previous studies in the fields of social capital and political culture investigate the 

relationship between voluntary associations and democratic citizenship. 

 

This and the following chapters provide the major findings from the preceding studies, 

especially in the theories about social capital and political culture. This exploration facilitates 

our understanding of the main topic and the relationship between the main variables of the 

research. It will further help us to begin questioning the generality of mainstream ideas with 

counterevidence mainly derived from East Asian societies. 

 

This chapter consists of five main sections. Section 2.2 explains why civic virtue and political 

engagement were selected as the two primary elements of democratic citizenship in this study, 
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among several other possible factors. Section 2.3 presents the theoretical backgrounds of the 

relationship between associational life and civic virtue, particularly in the field of social capital 

theory. Section 2.4 presents key arguments regarding political culture that emphasise the 

importance of civic voluntarism for stable democracy, which are supported by empirical 

evidence in Section 2.5. Finally, Section 2.6 summarises the chapter and provides an 

opportunity for further speculation about the potential influence of Asian values on democracy. 

As the Asian value debate suggests, the unique cultural characteristics of each society may 

influence the impact of voluntary associations on democratic citizenship. 

 

 

2.2 Two elements of democratic citizenship 
 

Democratic citizenship refers to the political rights and responsibilities of individuals within a 

democratic system, emphasising both citizens' duties and expectations (Crick, 2002). 

According to Dahl (2008)[1989], it encompasses a wide range of activities, from participating 

in elections and shaping public policies to advocating for individual rights and protecting the 

common good. Citizenship is not just a legal status, but a vital aspect of individual identity and 

a means of participating in the governance of society. Therefore, the level of democratic 

citizenship is important for the development and consolidation of sustainable democracies. This 

is particularly crucial in relatively new democracies, such as East Asia, which have experienced 

significant socio-political and economic transformations. 

As mentioned above, democratic citizenship encompasses various aspects of civic engagement 

and social responsibility (Borgida, Federico, and Sullivan, 2009), which comprise of a 

multifaceted concept. One of its most important components is civic virtue, which includes 

behaviours such as trustworthiness and concern for the common good (Putnam, 1993; 2000). 

Trust, in particular, is an essential aspect of civic virtue as it promotes cooperation and 

collective action in society. Research shows a positive relationship between social capital and 

democratic engagement, with communities that have high levels of trust and dense networks 

experiencing higher voter turnout and stronger democratic institutions (Putnam, 2000). 

Therefore, trust, which contributes to the development of social capital and a concern for the 

public good, is a crucial aspect of civic virtue. 

In addition to trust, tolerance is another key dimension of civic virtue that this research 

considers. Tolerance involves accepting and respecting diversity in a society, including 
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differences in beliefs, values, and identities (Stoeckel and Ceka, 2022). It contributes to the 

development of social capital by fostering a sense of shared identity and mutual respect among 

citizens, even when they disagree on important issues. Research, such as that of Marquart-Pyatt 

and Paxton (2007), suggests that tolerance promotes democratic participation by creating a 

climate of trust and mutual respect, where citizens feel empowered to express their opinions 

and engage in constructive dialogue. Therefore, tolerance is a crucial aspect of civic virtue, as 

it fosters inclusive democratic participation and engagement. 

 

Another important dimension of democratic citizenship is the development of political 

engagement for stable democracy. Many studies stress the significance of political participation 

for ordinary citizens, as it is inseparable from democracy. As Parry, Moyser, and Day (1992:3) 

stated, “Any book about political participation is also a book about democracy.” Similarly, 

Verba and Nie (1987:1) mentioned in their pivotal work that “the more participation there is 

in decisions, the more democracy there is”. 

Overall, democratic citizenship is a complex concept which involves the development of civic 

culture, and political engagement. These dimensions are interrelated and contribute to the 

development of a healthy and effective democracy. This research, therefore, focuses on two 

specific dimensions of democratic citizenship, namely civic virtue (trust and tolerance) and 

political engagement. 

 

 

 

2.3 Associational life and civic virtue 
 

2.3.1 Tocqueville and his followers 

 

One of the practically and scholarly important questions about the role of voluntary associations 

for a stable democracy is whether they contribute to the creation and prosperity of democratic 

citizenship. A long-lasting idea in the academic field regards voluntary associations as “schools 

of democracy” that can foster democratic citizenship such as trust (Geys, 2012; Park & 

Subramanian, 2012), tolerance (Iglič, 2010) and political engagement (van Ingen & van der 

Meer, 2016). Involvement in voluntary associations, for instance, can lead people into politics 

on a small scale (Van Deth, 2007), where individuals find a way to cope with heterogeneous 

others (Putnam, 2000; Glanville, 2016), learn civic and organisational norms and skills (Ayala, 
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2000; Baggetta, 2009) and enhance broader social and political interests (Halpern, 2005). 

Individual participants in voluntary associations can learn civic skills that can broaden their 

political concerns, as well as urge further political involvement (Quintelier, 2013). The pedigree 

of these ideas dates back to the mid-19th century when Tocqueville (2003)[1835] noted that 

“voluntary associations” were one of the foundations of American democracy. Specifically, he 

observed that voluntary associations in America elicited civic consciousness, as they take their 

members out of primary associations such as family. Instead, they put members in the wider 

public sphere, where they can acquire “the sense of reciprocity, trust and value to work together” 

(Warren, 2001: 30). 

 

After Tocqueville, voluntary associations and their socialising effects became one of the most 

intensively investigated topics in the field of democratic theory. Researchers often still quote 

Tocqueville’s idea, whereby “the virtues and viability of democracy” rely on “the strength of 

associations in the society” (ibid.: 3). The reason why Tocqueville’s discovery is intriguing is 

that he asserts that voluntary associations encourage ordinary citizens to embrace democratic 

virtue by introducing civic and political norms so that the democratic governance can remain 

stable. In short, Tocqueville’s legacy often regards voluntary associations as fostering “habits 

of the heart”, which is heavily related to democratic citizenship (Park, 2012: 35; see also Newton, 

2001; Bellah et al., 2007). In this vein, the importance of associational life, and subsequently 

generated democratic citizenship, have long been stressed by several scholars and practitioners, 

from Tocqueville to Putnam, to contemporary civil society theorists (Newton, 2001). Briefly 

mentioned, they assert that a dense network and membership of voluntary associations not only 

“helps to sustain civil society and community relations in a way that creates trust and 

cooperation between citizens” but also enhances “a high level of civic participation” (ibid.: 

201). As a result, voluntary associations could be regarded as the conditions of social cohesion 

and public awareness that ultimately result in democratic stability. 

 

To put Tocqueville’s observations in the context of modern societies, voluntary associations 

are “parts of society which is neither family, market, nor state” (Newton, 1999). In addition, 

they are not divided by the authorities; rather, they are linked by the horizontal connections to 

ensure democratic participation. According to Verba, Scholzman, & Brady. (1995: 1), these 

horizontal networks assure “the equal opportunity to raise voices”. In this vein, voluntary 

associations are often regarded as schools to realise the enhancement of democratic citizenship. 
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2.3.2 Theory of social capital 

 

Drawing on Tocqueville’s insights, many researchers have also emphasised the importance of 

voluntary associations for a stable democracy. In his seminal work, for example, Putnam (1993) 

especially linked voluntary associations to democratic citizenship via the notion of social 

capital by analysing regional governance in Italy. He argues, first, that social participation 

enhances civic norms and skills, which can be prerequisites of social capital. Participation in 

voluntary associations conduces one to practise associational lives, which involves facing up 

to the inevitable disagreements and conflict with heterogeneous others. These civic norms and 

skills eventually lead to resolving collective problems. As a result, the experiences, in turn, 

foster social skills. According to Ikeda and Kobayahi (2007: 3), these positive effects of 

“having in-depth discussions” and “coordinating voluntary associations” can not only 

promote individuals’ social skills but also spill over to different social circumstances. Putnam 

(1993; 2000) argues that trust is a representative feature of social capital arising from 

engagment in voluntary associations and social connections within and outside dense networks. 

 

As discussed above, Putnam’s social capital theory is derived from Tocqueville’s intellectual 

heritage. However, he focuses the habits of individuals at the societal level, differently from 

Tocqueville. By analysing the disparities of associational cultures between the northern and 

southern parts of Italy, he investigates which place has favourable prerequisites for the 

construction of competent, effective, and democratic institutions (Putnam, 1993). Then, 

Putnam argues that Northern Italy, where associational activities are thriving, has better- 

functioning institutions. He adds that horizontally intertwined networks can reinforce the 

construction of civic virtues such as social trust and political participation. In contrast, Southern 

Italy is flourishing less in terms of voluntary associations, and the local governance does not 

function well compared to the north. In the south the social networks among individuals are 

more likely to be structured hierarchically, which eventually makes ordinary citizens feel 

controlled and separated. Interpersonal networks in Southern Italy are not necessarily weaker 

than in the north. Indeed, the communal networks in Southern Italy are as bountiful and 

vigorous as in the north, but these connections remain largely within the confines of primary 

groups such as families, kinship, neighbours, and acquaintances. It hardly extends to 

heterogeneous groups containing dissimilar others. In the end, these forms of association do 

not contribute to the well-functioning democratic governance in this region. The generalised 

reciprocal trust, which is an indispensable element of social capital, is difficult to cultivate in 
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these forms of closed relationship (Putnam, 1993; 2000; Fukuyama, 1995b). For Tocqueville, 

Putnam, and their followers, in summary, one of the most important functions of voluntary 

associational life is its democratic socialisation effect, which is “building citizenship skills and 

attitudes crucial for motivating citizens to use these skills” (Foley, Edwards, & Diani, 2001: 5). 

In instances where associations promote contact with diverse dissimilar others, voluntary 

associations serve as “bridges” that extend across “diverse social cleavages” (Putnam, 2000: 

22). Putnam apposes bridging associations with bonding ones that “reinforce exclusive 

identities” (ibid.: 22). Unlike bridging associations, bonding associations are based on members 

who share similar characteristics. Bonding associations reinforce members’ identities and are 

crucial for social support. However, they often turn their members inward, leading to in-group 

loyalty and favouritism so strong that it prevents the generalisation of trust towards out-groups. 

Thus, bridging groups are considered more likely to externalise trust, according to Putnam. 

After Putnam, studies on social capital thrived for more than two decades in political science. 

The principal of the socialising impacts of voluntary associations is that the dense network of 

connections among individuals could make the cooperative norms more prosperous; therefore, 

individual participants can broaden their thoughts and behaviours based on the understanding 

of others. In the end social capital helps to resolve the collective action dilemma, and thus 

democracy in society can work better. 

 

In a similar vein, Glanville (2016) and Van der Meer (2016) use inter-group contact theory to 

investigate how diverse associations lead to civic virtue such as trust and tolerance towards 

others. They find that when cooperation occurs across the different associations, it can widen 

the shared identity beyond group borders. These contacts expand the realm of identity by 

allowing members to reckon other group members once viewed as heterogeneous others as in- 

group members (see also Uslaner, 2012). Diverse connections also can lead to a “de- 

provincialisation” of the in-group, according to Pettigrew (1997: 174). With 

deprovincialisation, a friendship with someone different along some dimension “can provide 

insight about in-groups as well as out-groups”. From Rothstein and Stolle’s (2008) perspective, 

diverse connections can lead to generalised rather than particularised trust – typical to bonding 

social capital (see also Fukuyama, 1995b). The mechanism of the socialising effects of voluntary 

associations is well explained by Glanville (2016: 33), as follows: 

 
“… cooperative experiences with diverse others should positively influence the perception that 
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the people in general are trustworthy because it increases the expectation that other actors share 

the same basic set of ideas about the rules for interaction and exchange, which is fundamental in 

the placement of trust. Accordingly, positive exposure to a diverse set of others, which often 

occurs in voluntary associations, should facilitate the sense that more types of people are 

trustworthy and expand even more generally beyond the specific categories of inter-group 

cooperation.” 

 

 

2.3.3 Associations and civic virtue 

 

According to the theories reviewed so far, membership of voluntary associations appears to 

generate trust to those beyond the associational border. Then, it requires an understanding of 

how membership of a voluntary association could increase democratic citizenship such as trust 

and tolerance of those outside the group, not only to members within a group. Welzel (2013: 

99) mentioned how civic virtue originates from intimate relationship, and then expands to 

“unspecified others to eventually include even remote others”. As mentioned above, voluntary 

associations are expected to function as a school of democracy that cultivates the civic virtue 

of trust and tolerance of dissimilar others. There are two main pillars for explaining the 

relationship between voluntary associations and civic virtue amongst ingroup members. 

 

First, members of voluntary associations experience shared norms and values for cooperation. 

Norms, attitudes, and behaviours are spread among individuals in all kinds of groups through 

networks (Marsden & Friedkin, 1993). For instance, when individuals engage in conversations 

with other members of their association, they begin to adopt patterns of thought and speech 

similar to those of other members (Perrin, 2009). Important for the spread of trust is that 

associations require cooperation and trust for their continuance. Since joining an association is 

voluntary, exit is relatively free. Thus, individual members are likely to leave the association 

when the cost of trustworthiness in others is too burdensome, which may culminate in the 

collapse of the association. According to Kramer (1999: 579), the organisation’s sustainability 

largely rests on its capacity to “successfully instil mutual trustworthiness among its members”. 

Norms of cooperation and trust are, therefore, particularly noteworthy in voluntary associations 

(Putnam, 2000). 

 

Second, voluntary associations have mechanisms for sanctioning untrustworthy members. 

Routine meetings in associations ensure that a potential person in whom trust will be placed 
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will be involved in recurrent interactions with others in the association, allowing future 

sanctions to be taken against anyone who destroys that trust (Nowak, 2006). Even if these 

people do not themselves recurrently interact with all of the members of the group, associations 

provide a stable network of members who can also sanction them. That is to say, third persons 

can monitor exchanges and disseminate negative messages and damage reputations via gossip 

(Burt & Knez, 1995; see also Nowak, 2006). The power of sanctions in associations to create 

trust among members comes from their ability to increase the predictability of interactions 

(Paxton, 2007). Social trust is generally thought to be learned through repeated interactions 

(Gibbs, 1990; Paxton & Glanville, 2015). Individual members can update their expectations of 

trusting interactions based on whether prior expectations have been met (Glanville & Paxton, 

2007). Thus, through norms and sanctioning processes, associations internally build a “virtuous 

circle” (Putnam, 1993) – as trust situations are recurrently and successfully operated, members 

can better anticipate the thoughts and behaviour of other people in their associations, which 

ultimately results in the cultivation of trust between members. 

 

While some studies are focused on fostering the trust of other members of the association, 

previous works have extended the argument about how an association can create trust among its 

members by focusing on the depth of membership. The argument is that the simple fact of 

membership itself may not be sufficient. Instead, the amount of time and energy spent in the 

association is more critical, as cited by Putnam (2000: 58): “An individual who ‘belongs to’ half 

a dozen community groups may actually be active in none. What really matters … is not merely 

nominal membership, but active and involved membership” (see also Skocpol, 2013). However, 

some theorists argue that the exact mechanism of the socialising impact of voluntary associations 

is often inclined to avoid touching the core (Paxton & Ressler, 2018). Stolle (1998: 503) explains 

this well: “Social capital theory does not specify how in-group trust relates to generalised trust, 

only that it does.” The situation is aggravated by the issue that many of the cases that cultivate 

social trust in the narrow circle of associations seem to lose their adequacy in moving forward 

to wider ones. For instance, the shared norms or values that lead to in-group trust could be 

generated at the expense of trust in out-group others (Granovetter, 1973). Putnam (2000) also 

points out that trust can build up within the boundaries of an association rather than extending 

beyond them. Indeed, many theorists recognise that not all associations are beneficial in 

constructing social trust (e.g., Stolle, 1998; Paxton, 2002; Beyerlein & Hipp, 2005). 

 

To understand how associations can produce trust and generalise it beyond the borders, the 
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relations between in-groups and out-groups need to be scrutinised. Many studies on the social 

psychologies have demonstrated that one classifies others into groups of “we” and “they” 

(Hogg, 1992; see also Rotter, 1971). The groups that we see ourselves as being a part of receive 

positive feelings, trust, and commitment. In other words, individuals usually regard in-group 

members as more trustworthy and more reliable than out-group members (Uslaner, 2002; 

Foddy, Platow, & Yamanashi, 2009). The impact of classification is so compelling that 

individuals tend to feel positively about group members created in minutes between non- 

acquaintances in experiments (Paxton & Ressler, 2018; Haidt, 2012). These social categories 

involving an individual’s identification with “we” can range from primary groups such as a 

family to wider and ideological ones such as racial groups, a company, political parties or a 

nation (Realo, Allik, & Greenfield, 2008; Haidt, 2012; Van Hoorn, 2015). In summary, 

association memberships construct “opportunities for positive experiences with others under 

the ‘controlled’ circumstances of shared interest” (Anheier & Kendall, 2002: 350). It often 

tends to establish a sense of belonging (we), and thus cultivate trust amongst members (Haidt, 

2012). 

 

Even though social psychology shows how individuals categorise others into groups of “we” 

and “they” by participating in social groups and associations (Hogg 1992; Haidt, 2012), the 

theories also shed light on the possibility of expanding trust beyond and across associations. 

That is, as Wright et al. (1997) maintain, a dense network connection to outside groups can 

expand the borders of the category of membership and eventually create social trust across the 

associations. Those who once were “they” can become “we” after membership connects and 

trust is built up. Paxton (2007: 53) also describes it as follows: “Norms, attitudes, and 

behaviours are transferred through social networks when voluntary associations are linked, 

even weakly.” Networks of interaction established by connections can facilitate the sharing and 

strengthening of common norms and values across groups, deepening the consistency of 

interactions across groups and eventually creating trust between them. Involvement in a 

voluntary association which is connected to different associations can contribute to 

understanding others and as a result could foster trust, in contrast to those with confined and 

closed associational connections (Wollebaek & Selle, 2002; Wollebæ k & Strømsnes, 2008). 

 

Inter-group contact theory also offers grounds for an explanation of how trust is generalised to 

out-group members in a similar vein. It suggests that contact across in-group boundaries could 

reduce negative views of out-groups and foster generalised trust (Uslaner, 2012). According to 
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the theory, the type of associations, whether they are connected or isolated, is crucial. 

Connected associations are groups that are highly intertwined with other voluntary associations 

via the diverse memberships of its joiners (Paxton, 2007). On the contrary, isolated associations 

are less likely to be linked to other groups (Park & Subramanian, 2012). At the individual level, 

multiple memberships create more trust than single membership (Glanville, 2016). At the same 

time, individuals who join multiple associations also connect them (Paxton, 2007). In other 

words, an individual member who is involved in multiple associations builds a network 

connection between the groups (Moody & White, 2003). Associations differ in terms of how 

many of their members have multiple memberships and therefore how connected they are 

through networks to other associations. All in all, proponents of the connected/isolated 

classification argue that voluntary associations that are linked via those networks to broader 

society can be more favourable in terms of constructing generalised trust compared to 

associations that remain disconnected. 

 

Theoretically, the argument builds on in-groups and out-groups and the extension of networks 

across associations (Paxton, 2007). Dense network connection across each association makes 

one to transmit the trust obtained within the association to other group members. Multiple and 

overlapped associational memberships facilitate the construction of familiarities or knowledge 

of others across associations. Via “vouching” for mutually trustful members, an unknown 

person can turn into a trustworthy one (ibid., 51). It is also re-asserted by Paxton and Ressler 

(2018: 155) as “if a friend tells you to trust a friend of hers that you have never met, you are 

likely to do so”. As briefly mentioned above, Putnam (2000) also classifies the types of 

association into bridging and bonding ones. According to Putnam (2000: 22), bonding 

associations can be defined as “inward looking and tend to reinforce exclusive identities and 

homogenous groups”, whereas bridging associations can be viewed as “outward looking and 

encompass people across diverse social cleavages”. In a Tocquevillian sense, membership of 

connected and bridging associations allows individuals to broaden their sphere of concern. 

 

This section, so far, has examined the function of voluntary associations in cultivating 

democratic norms and virtue. Advocates who support the socialising function of voluntary 

associations as schools of democracy maintain that members can gain civic virtues such as trust 

and tolerance for others via social interactions within and outside associational networks. 

Analysing the role of voluntary associations for social and political learning processes, Fung 

(2003) finds that voluntary associations instil civic virtue in its members. According to Fung, 
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civic virtues entail “attention to the public good, habits of cooperation, respect for others, 

respect for the rule of law, willingness to participation in public life, self-confidence, and 

efficiency” (ibid.: 519–20). In addition, voluntary associations are assumed to help its members 

understand other members by teaching “how to organise themselves, run meetings, write letters, 

argue issues, and make speeches - that are necessary for all manner of political action” (ibid.: 

520). In short, the denser the network in which an individual is involved, the more they will 

encounter dissimilarity to others, which can be assumed to be linked to the argument about the 

greater opportunities to access a broader range of social resources. A set of these processes can 

improve individuals’ capacity during economic dealings or social negotiations by offering 

greater chances to understand how to discriminate trustworthy others. To borrow Putnam’s 

(1993) insight, involvement in voluntary associations can culminate in affluent and productive 

communities. 

 

 

 

2.4 Theory of political culture and political engagement 

 

2.4.1 Verba and Almond and their followers 

 

Theories of political culture (e.g., Verba & Almond, 1963; Pye & Verba, 2015) are also 

noteworthy in their ability to understand the relationships within voluntary associations and 

democratic citizenships, as this provides some normative backgrounds of the cultural basis of 

a stable democracy. Many studies in this field argue that civic engagement, affiliation, and 

networks allow one to have “civic-ness”, which results in a stable and consolidated democracy 

(e.g., Richey, 2013). In their seminal work Verba and Almond (1963) noted the importance of 

citizens’ political behaviour for a stable democracy, asserting that “a democratic form of 

participatory political system requires a political culture consistent with it” (ibid.: 5). In terms 

of theories of democracy, political culture posits that most ordinary people share the common 

democratic norms and values – the “habits of hearts” – that are the essential elements of 

democratic citizenship (Bellah et al., 2007: 183). In this vein, democratic political culture 

results in the development of a stable and consolidated democracy, which should be formed 

and determined by the civic skills of political engagement. According to Verba and Almond 

(1963), democratic citizens should not only be allegiant in terms of respecting laws and being 
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loyal to their social rules and norms; they should also be assertive and readily engage in the 

political process. 

 

The theory of political culture is influential on various field of democratic studies (e.g., the 

theory of civil society) by emphasising participatory culture (Ito-Morales, 2017). Specifically, 

voluntarily associated citizens are a crucial element of a stable democracy. From comparative 

surveys of five nations, Verba and Almond (1963) maintain that political culture, a blend of 

conventional ones, namely the more traditional and allegiant tendencies, with more 

contemporary and assertive cultures, is not only “particularly appropriate for” but also “most 

congruent with” a stable and effective democracy (Yoon, 2017: 61). Eckstein (1969) elaborates 

on the congruence theory based on this argument. He argues that the performance of a 

democratic government can be improved when authority patterns of associations exhibit 

consistency with the societal level patterns of authority. In addition, Eckstein demonstrates how 

a mixture of democratic and non-democratic attributes of political culture generates “balanced 

disparities” for the better performance of democratic governance (ibid.: 13). Inglehart, who 

revived the debates after the 1980s, similarly defines political culture as “a coherent syndrome 

of personal life satisfaction, political satisfaction, interpersonal trust and support for the 

existing social order” (Inglehart, 1988: 1203). Alongside the given arguments, a growing 

number of studies stress the importance of an assertive, and allegiant, culture for a stable 

democracy. One of the most common discourses is that they consistently point to the 

significance of citizens’ participation in political processes. According to those who support 

participatory democracy, ordinary citizens “could be entitled to be able to participate in” the 

political processes when there is a well-designed institutional system that can encourage 

citizens’ active participation (Nylen & Dodd, 2003: 28). These empowered citizens can 

contribute to the better performance of democracy as a result of preventing political corruption 

and monitoring the malfunctioning elite politics. 

 

2.4.2 Participatory culture and voluntary associations 

 

The theory of political culture can be summarised by the claim that the more political 

participation of ordinary citizens there is, the better the performance of democratic governance 

can be secured. According to Barber’s (2003) term, democracy can be stronger if political 

participation is guaranteed. In this vein, the importance of involvement in voluntary associations 
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has also emerged in the field of political culture. As Dalton and Shin (2006) noted, voluntary 

associations and civil society are among the best places for public mass to engage in political 

processes, apart from voting. Accordingly, the theory of civic society has tackled the impact of 

participatory culture on stable democracy in relation to political culture. 0

1 In their pivotal work, 

Verba and Almond (1963) noted the positive impact on democracy of involvement in 

associations. Such associations encompass organisations, groups, or communities. According 

to the authors, by participation in voluntary associations, ordinary citizens can increase their 

“political competence” (ibid., 313). These enhanced political capacities can be transferred to 

the levels of “farther communities”, that is, national or international, political, and state levels 

(ibid., 310). In other words, voluntary associations contribute to a better democracy by filling 

in the gaps between the political systems and the social demands of public. To borrow the 

expression of Van Deth (2007: vii), voluntary associations can “incorporate normal citizens into 

the legal systems of democratic governance”. 

 

These sets of ideas are in line with the so-called neo-Tocquevillian theories of social capital by 

ascribing to civil society associational life. Specifically, Almond and Verba (1963) maintain 

that associational membership improves civil and political virtues, which are related to 

democratic citizenship. Therefore, the existence of voluntary associations can strengthen the 

democratic capacities of a society. In the following expressions of Diamond (1999: 242), we 

can see the significance of the function of voluntary associations for the consolidation of 

democratic governance: “(Voluntary associations can instil) not only the participatory habits, 

interests, and skills of democratic citizenship but also the deeper values of a democratic 

political culture such as tolerance, moderation, a willingness to compromise, and a respect for 

opposing viewpoints.” 

 

The importance of participatory culture for the better performance of democracy can also be 

witnessed in the notion of social capital. Putnam, (1993: 6) who triggered the debates of social 

capital, also noted the significance of culture as a necessary condition for a stable democracy, 

which is “strong, responsive, effective representative”. As a result of exploring the relationship 

 

1 Throughout this chapter, the terms “participation” and “participatory culture” are used interchangeably to refer 

to citizen involvement in voluntary association or political process. However, it is important to note that some 

scholars distinguish between these concepts. Participation typically refers to individual acts of engagement, such 

as voting or attending public meetings, while participatory culture encompasses a broader set of practices which 

emphasise collaboration, creativity, and social connectedness (Jenkins, 2006). 
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between civic culture and democracy within one country, such as Italy (ibid.) and the United 

States (Putnam, 2000), his conviction is that culture, especially participatory civic culture, is 

crucial for a stable democracy. Based on a comparative study of regional governments in Italy, 

he further illustrates that the social capital, characterised by the “features of social 

organisations and civic virtue such as trust, norms, and networks”, can enhance the 

competence of society by promoting cooperative norms (Putnam, 1993: 67). It is also beneficial 

to the performance of regional and local government. Since his claim, social capital generated 

through associational participation has been widely understood to function a positive role in 

collective actions, economic transactions, and the effective operation of democracy, as 

discussed in the previous section (see also Woolcock, 2010). 

 

Briefly, the aforementioned participatory political culture is inextricably linked to civic 

engagement in the political process. Many scholars of social capital and political culture 

commonly argue that voluntary civic associations, dense networks, and participatory culture not 

only have a positive effect on the stable practice of democratic governance but also contribute 

to the improvement of democratic citizenship. While Tocqueville and his followers emphasise 

associations as training arenas of political engagement, political culture theorists also claim 

that associations offer their members political skills, civic virtues, and opportunities of enlarged 

political engagement. 

All in all, in the arena of both social capital and political culture, researchers have focused on 

the implications of voluntary associations as places for their members to be involved in the 

political process. Ensuring thriving opportunities for participating in voluntary associations, 

democratic governance could be more stable and consolidated. 

 

2.4.3 Civic voluntarism and political engagement 

 

Similar to the abovementioned theory of political culture, Verba, Scholzman and Brady (1995) 

suggest a model of civic voluntarism that emphasises civic political engagement in the political 

process. It demonstrates that political institutions play an important role in vitalising 

individuals to participate in the political process. In the model of civic voluntarism, voluntary 

associations or other types of civil organisation are regarded as venues where political 

deliberation, mobilisation and recruitment take place (Iglič & Fabregas, 2007). Civic 

voluntarism, specifically, is a socio-economic model that pertains to the relationship between 

voluntary associations and political participation (Ito-Morales, 2017). Myriad forms of 
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organisation, association and institution – from the primary associations of family to schools, 

labour unions or religious groups – can be included in the discourse about civic volunteerism. 

 

In terms of political participation, this refers to various forms of citizens’ activities in the 

policy-making process, apart from participation in elections. These activities encompass 

comprehensive forms of participation. For instance, Verba and Nie (1987) argue that political 

participation pertains to the activities of ordinary citizens who try to, directly or indirectly, 

influence the elected public officials or their actions. Verba, Nie, & Kim (1978) also define it 

as the lawful actions of ordinary citizens to influence public officials or government policies. 

From a broader perspective, illegal political activity also includes political participation 

(Barnes & Kaase, 1979). More recently, Huntington and Nelson (2013) assert it as the acts of 

ordinary citizens intended to influence government policymaking, regardless of whether or not 

it has an actual effect. 

 

There are also various taxonomies that classify the types of political participation. In the case 

of dividing into conventional and unconventional participation (Barnes & Kaase, 1979), 

conventional participation refers to voting and involvement in demonstrations, and 

unconventional participation pertains to relatively non-institutional participation, such as the 

refusal to pay taxes, occupation, and sabotage. Similarly, Muller (1982) classifies legal and 

illegal participation. Legal participation is related to the conventional/unconventional 

participation mentioned above, while illegal participation refers to disobedience or violent 

activities. The classification of types of political participation varies relying largely on the 

researchers’ interests. Verba and Nie (1987) classify citizens' political participation into four 

types, according to their characteristics, which are voting, election campaign, contact and 

associational activity. According to Huntington and Nelson (2013), it can be divided into: 

election campaigns, lobbying activities, associational activities, contact and violence. 

 

Among these types of political participation, civic voluntarism is highly related to non- 

institutional participation, which is adopted by most of the previous studies. That is, non- 

institutional participation is formed based on voluntary civic associations, while institutional 

participation takes place under the legal or institutional system of government. This research 

also focuses on the non-institutional forms of participation, such as assemblies and petitions, 

demonstrations, and official strikes rather than institutional political participation. As Verba, 

Scholzman and Brady (1995) point out, these non-institutional associations provide citizens 
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with opportunities to enhance so-called “habits of hearts”, and decisions made in those 

environments also lead them to create ways of being involved in various political activities. In 

summary, through participating in voluntary associations, citizens can obtain civic skills and 

these capacities can be transmitted to the political arena. Voluntary associations help citizens 

spend their resources in a more efficient way for political purposes, ultimately encouraging 

them to engage more actively in politics (Verba, Scholzman, & Brady, 1995). These arguments 

have been supported through empirical studies. For instance, Han (2016) recently discovered 

that voluntary associations serve an important function in promoting political activities in the 

US. According to Han, participatory individuals get involved in political processes in myriad 

ways, including actively attending meetings, engaging others, letting their political voice be 

heard and positively influencing the creation of political interest among individuals (see also 

Lee, 2020; No, Han, and Wang, 2021). 

 

2.4.4 Empirical corroboration 

 

For more than a couple of decades, a volume of empirical studies has thrown a good deal of 

light on the nature and origins of democratic citizenship. In terms of the relationship and 

democratic citizenship, the existing endeavours on this issue are well illustrated by Newton, 

Stolle and Zmerli (2018: 42). They assert that most of the existing empirical research pay 

particular attention to “the role of voluntary associations in developing and sustaining it; and 

the ways in which the asymmetric nature of these correlations is dependent on different types 

of various form of democratic citizenship”. The majority of research on voluntary associations 

and democratic citizenship so far has often focused on the number of associational 

memberships, rather than distinguishing between types of association (Paxton & Ressler, 2018). 

Research has also tended to be cross-sectional and not to take the contextual and structural 

features into account when modelling the relationship between the given variables. 

 

This section will review the evidence for and against an effect of associations on democratic 

citizenship, which comprises civic virtue – trust and tolerance – and political engagement – 

voting, an interest in politics and political activities. A considerable amount of study has 

investigated the relationship between associational membership and trust across the world. 

Among them, the author primarily focuses on studies from the United States, Western European 

countries, and East Asian societies in line with the purpose of this research. 
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When using various types of cross-sectional data set and investigating all types of association, 

studies tend to find an effect between the amount of associational membership and trust 

(Newton, Stolle, & Zmerli, 2018). For instance, Stolle (1998) found that the members who are 

most involved are also the most trusting of other group members. Howard and Gilbert (2008), 

in a similar vein, discovered that multiple memberships in voluntary associations enhance more 

trust in the US and many other European countries. Some scholars have explicitly constructed 

plausible models for examining the reciprocal association between voluntary associational 

membership and trust in ensuring that the direction of impact flows in both directions. Using 

Doyle, Dane and Bernbach survey, Shah (1998), for instance, models a beneficial relationship 

between voluntary associations and social trust in the US. He discovers that associational 

membership is linked to the generation of trust, but no evidence can be found for the opposite. 

It is noteworthy that this annual survey has more than 3,600 pre-recruited recipients across the 

US regarding demographic characteristics, and the data has proven to be an effective barometer 

of mainstream America (Putnam & Yonish, 1998). Brehm and Rahn (1997) used another data 

set, the General Social Survey. Based on this result, they also assert that the influence of 

voluntary associations on the construction of trust is much stronger than the other way around. 

Paxton et al. (2011) also used the same data set as Brehm and Rahn (1997) to construct a model 

to explore the reciprocal relationship between voluntary associations and trust. Their discovery 

reinforces the idea that there is a relationship between trust and participation in voluntary 

associations, but it suggests that this relationship is unidirectional: participations in associations 

can positively influence trust, but trust does not necessarily lead to more association 

involvement. More recently, Glanville (2016) employed cross-sectional data of the Social 

Capital Benchmark Survey from Harvard University for a similar purpose. She discovered a 

reciprocal impact between trust and associations, and yet its influences are relatively weak. The 

socialisation impact of multiple membership of voluntary associations on trust is 

predominantly arbitrated by the density of the associations’ networks. 

 

Besides modelling the reciprocal relationship from cross-sectional data, time-ordered 

longitudinal analyses also strengthen the causal direction of the above-mentioned relationship. 

Claibourn and Martin (2000) adopted longitudinal data from the Michigan Socialization Study. 

The range of data used in the analysis is noticeably long, from 1965 to 1982. They found not 

strong but positive and significant impacts of associational membership on trust, while the 

opposite direction is not significant. With a cross-lagged model, Quintelier and Hooghe (2012) 
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also suggest that associational membership socialises individuals into increased trust. 

According to their findings, the relationships between the given variables are reciprocal. 

However, the impact of involvement in voluntary associations on trust is far more powerful 

than the effect of trust on the willingness to partake in associational membership. 

 

In contrast to the analyses adopting cross-sectional data and random-effects models, most 

studies that employ a fixed-effect modelling strategy fail to demonstrate a significant 

relationship between associational membership and trust. 1F

2 For instance, Sturgis et al. (2012) 

use measurements of formal social networks that include associational memberships and 

demonstrate that the coefficients for these social network variables are reduced significantly in 

the fixed-effects model. This finding leads them to conclude that changes in formal and 

informal social networks have no causal relationship to changes in levels of trust. This 

conclusion is also supported with fixed effects modelling on data from Switzerland (Van Ingen 

& Bekkers, 2015). Many studies using time-series data with fixed-effect modelling yield the 

similar mixed results. Van Ingen and Bekkers (2015) investigated the effect of association 

participation on the creation of trust by adding data from Britain, the Netherlands and Australia 

to the above-mentioned Swiss sample. Their modelling with fixed effects also fails to find a 

significant effect of associational participation on trust. Interestingly, 10% of the sample shows 

higher trust in the first year of the study (when using a separated regression), but the effect does 

not continue in the second year. Another research conducted by Wollebaek and Selle (2002) 

(see also Wollebæ k and Strømsnes, 2008) yields similar results. By adopting the data set of 

Norwegian and European societies, their findings demonstrate no significant differences in 

social capital (measured by trust, networks, and involvement in civic associations) between 

participatory and non-participatory individual members (see also Van der Meer & Van Ingen, 

2009). More recently, van der Meer (2016) focused on the potential mechanism of voluntary 

associations increasing out-group trust (towards different ethnicity). Their discovery also finds 

that trust does not vary significantly among individuals who are more regularly or 

enthusiastically involved in voluntary associations. 

 

The above empirical studies show the complicatedness of the relationship between voluntary 

associations and democratic citizenship. Many studies show that associational participation has 

 

2 In the fixed-effects model, the intercepts of each observation are random, but the coefficient is fixed to measure 

the influence of the independent variable regardless of, for instance, the time-invariant variable. For detailed 

information, please see Allison and Christakis (2006). 
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positive effects on the increase in democratic citizenship such as trust, but it is difficult to find 

such significance in studies, especially using time-series data and the fixed-effects model. As 

the longitudinal study using the fixed-effects model is a method that considers the time- 

invariant variable as an error term in the equation, which can complement the biased estimation 

of the OLS regression (Sengewald & Pohl, 2019). The different results between cross-sectional 

and longitudinal studies above may stand for the influence of unobserved variables, which can 

cause a overestimation of the role of associations in OLS regression (see Maxwell, Cole, & 

Mitchell, 2011). 

 

Furthermore, as seen in the following chapter, there is a volume of counterevidence in 

explaining the socialisation effect of associational membership on democratic citizenship. 

Much of this conflicting evidence is found especially in studies from East Asia (e.g., Park, 2012). 

This situation may require a different perspective in the relationship between voluntary 

associations and democratic citizenship. 

 

 

2.5 Counterarguments 
 

Among advocates who affirm the positive role of voluntary associations, scepticism also exists. 

For instance, Ellis (2005) recognised that associational life is not flawless in creating and 

strengthening a democratic environment. Some scholars point out the limitations of the impact 

of voluntary associations’ socialisation in the following ways. 

 

First, the composition of their members is based on “voluntariness”, which can create a problem. 

Specifically, a volunteer association can be either more inclusive or exclusive in selecting its 

members. Because the formation of an association is literally “voluntary”, there are no forced 

rules or obligations to form an association. Put another way, each voluntary association has its 

own rule in constructing and choosing its members. A mafia group is akin to the classical 

example in this case (Varese, 2020). Mafia-like associations, composed of reliable and intimate 

members, promote trust and cooperative activities among members, and yet they have nothing 

to do with the increase in democratic values. In contrast to the voluntary civic associations, 

governmental institutions or associations can be seemingly more comprehensive, inclusive, and 

democratic. This is because, as Ellis (2005) points out, governmental associations impose 

democratic and anti-discriminatory norms. The given example shows a conceptual tension of 
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democracy between the theories and reality. Normatively, democracy should guarantee 

inclusion and equal opportunities as much as possible. However, at the same time, it should also 

entail free choice, and thus the tension between inclusion and exclusion in membership is hardly 

avoidable. Furthermore, these homogeneous associations tend to foster in-group trust, while 

harming generalised trust. As Dekker and Uslaner (2003) pointed out, voluntary associations 

may not always have a beneficial effect on the generation of democratic citizenship. Although 

membership of voluntary associations is usually accompanied by positive impacts on 

democratic citizenship in terms of increased trust and political engagement (Van Deth & Zmerli, 

2010), such a characteristic of mafia-like bonding trust can be associated with negative 

consequences. These so-called “dark sides” of associational membership entail intolerance and 

polarised, divided societies. In addition, Van Deth and Zmerli (2010) also suggest that a welfare 

system in a society affects the cooperative tendency between citizens. That is to say, societal-

level contexts also need to be considered as an important condition for the formation of 

democratic citizenship. In this vein, Van Deth and Zmerli (2010) maintain that we need to 

scrutinise the internal attributes of the association, as well as the context of macro-level 

variables for the positive impacts of associational membership. 

 

Second, these arguments are also connected to the discussion of the structural relationship of 

an association with external groups. Some scholars point out the importance of the associational 

structure in the relation within and outside the groups for the creation of democratic citizenship. 

That is to say, the fact that associations can be competing and replicated also raises another 

dilemma. In the case of members facing opposition within a voluntary association, members 

can freely leave one group and join the other “similar but without- opposite-group association” 

(ibid., 355). As a result, a voluntary association can gather members with more similar opinions, 

which reflects the contradictory aspects of freedom in a democratic society. The “voluntariness” 

of the association can be associated with exclusive and inclusive membership simultaneously. 

When voluntary associations continue to choose similar members to join, civic skills through 

discussions, negotiations and compromises will never be achieved. 

 

Another negative facet of voluntary associations can be derived from the hierarchical structure 

within and outside the associations (Maloney & Rossteutscher, 2007). These hierarchical 

structures can originate from rivalry and competition between several associations serving a 

similar purpose in an equivalent sector. The situation of associations competing for similar 

goals can lead to competition in mobilising better, or the best, members. Such competition 
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often results in divisions between members. While some members can receive a kind of 

compensation based on their expertise, competence and personal networks, others remain 

ordinary volunteers. According to Maloney and Rossteutscher (2007), this differentiation 

among members is often found in large and famous associations, for instance, Amnesty 

International and so forth. In these large associations some employees are usually full-time 

staff. According to Maloney and Rossteutscher’s (2007) research, some low-skilled members 

seem to stop meeting other members or begin to lose their original motivation. Many of these 

ordinary members just donate intermittently to maintain their membership. Dekker and Uslaner 

(2003) find that such intensive, as well as empty, participation in voluntary associations is often 

witnessed, especially in the case of German, Dutch and Scandinavian societies. The original 

will of solidarity of the participants is overridden by a bureaucratic hierarchical structure of 

association. More seriously, this situation can be linked to the so-called “free-rider” problem, 

when there is an asymmetry of information between the staff and the ordinary participants. 

Undeniably, “free-riding” is one of the most common problems of democracy (Ostrom, 2000). 

Democratic citizenship is a powerful driver for preventing such free-riding problems; however, 

as mentioned above, sometimes the voluntary association itself does not cultivate the 

democratic virtue. Based on the empirical studies on the relation between voluntary 

associations and democratic citizenship within European countries, Halman (2003) found that 

there is no significant and sufficient evidence between the two given variables. More 

specifically, voluntary association does not automatically guarantee such civic and democratic 

virtues for their members than non-voluntary associations. According to Halman, the level of 

education is more crucial for the increase of democratic citizenship among its members. 

Newton (1999), in a similar vein, emphasises the significance of education for enhancing 

democratic norms and citizenships. He particularly stresses the role of a university education 

by offering evidence that university students develop social skills working with strangers 

together from the “same community during the university period” (ibid., 18). Specifically, his 

research emphasises the importance of group activities because such activities allow one to 

develop a sense of citizenship, universalism, and cooperative norms. In summary, what is 

crucial is the structure of an association rather than the association itself for cultivating 

democratic citizenship, as noted by Clark (2017). 

 

Third, in addition to the context and its structure, it is necessary to refer to the arguments of a 

series of communitarian thinkers to explain the relationship between the voluntary association 
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and democratic citizenship. This is because these sets of communitarian philosophers 

emphasise the harmony of the individual’s obligations and rights, which has often been 

overlooked by civil society theorists. According to their arguments, voluntary associations 

contribute to the stability of democracy by simultaneously helping people with their obligations 

to society and their rights. For instance, Dagger (1997) points to the role of voluntary 

associations, especially political ones, for a stable democracy by extending an individual’s 

political concern. At the same time, however, he also highlights that if this associational life 

does not presuppose the existence of a community, it can break the political community per se 

by accelerating the individualism of members beyond the association itself. In other words, the 

emphasis on participation in voluntary associations without the premise of the community can 

lead to abuse of individual freedom. He asserts that the rights and freedom of individuals cannot 

be established apart from the community, as everyone relies heavily on the presence of 

community (See also Sandel, 2005). Accordingly, the importance of individual rights and 

freedom is undeniable; however, the other side of rights, that is, responsibilities towards society, 

should not be abandoned. As every individual member can be involved in voluntary 

associations (Dagger emphasises “political associations”), all of them have the responsibility 

to behave virtuously for the common good. Otherwise, the community per se cannot exist. 

According to this communitarian thinking, democratic citizenship is a consequence, but also a 

prerequisite, of associational life, as they instil in their members the need to concern about 

“common good for the society” (Dagger, 1997: 14). Surely, democratic citizenship is hardly 

achievable as the individual members of a community are likely to be tempted to “free-ride” 

on the other members’ goodwill. According to Dagger, the solution to the problem is civic 

education. For Dagger, the best training arena for civic education for obtaining democratic 

citizenship is associations. From the immediate community (such as family or neighbours) to 

broader associations (e.g., political associations), one can learn their duties and rights for the 

community simultaneously. This is aligned with the arguments from political culture, which 

emphasises the role of communal life for enhancing the stability of democracy, as Verba and 

Almond (1963) outlined: An indispensable element of decent democracy should be based on 

the experience of significant proportion of people participating “in the work of small”, and 

voluntary associations in relation either to “local government, trade unions, or other types of 

civic activities” (ibid., 164). This strand of an idea from communitarian thoughts is intriguing, 

as it is also aligned with some arguments from political culture emphasising that a mixture of 

an assertive and more traditional and allegiant culture is the most appropriate for stable 
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democratic governance. All in all, people can think and behave in accordance with democratic 

virtues when they learn their duties and rights from the associational life. 

 

One of the most prevalent and crucial viewpoints criticising the role of voluntary associations 

in fostering democratic citizenship, fourth, is that these theories fundamentally originated from 

the individualistic nature of Western society (Ito-Morales, 2017). Paradoxically, this problem 

becomes more conspicuous as democracy spreads into global societies (ibid.). This critical 

view can be revealed in the discourse of debates about Asian values, and it is also associated 

with the communitarian thoughts mentioned above. As seen above, a vast number of studies 

highlight that the consequences of voluntary associations can largely depend on the 

circumstances and structures of the associations. In brief, consisting of more diverse members, 

and the more horizontally structured associations, the more positive effects can be derived for 

the formation of trust, tolerance, and political engagement. Unfortunately, however, most of the 

given theories and counterarguments have been developed around Western societies, where 

individualistic, pluralist, and horizontal cultures are already prevalent (Qi, 2013). In the other 

contexts where more collectivistic, paternalistic, and hierarchical cultures prevail, participation 

in voluntary associations can be understood and function in a completely different way. 

 

It is also noteworthy that, except for some communitarian approaches, it is difficult to find any 

argument that mentions the harmony between individual-level democratic citizenship and 

social order for stable democracy. As we will see in the more detailed discussions in the 

subsequent chapter, this is the point that some advocates of certain Asian values argue. 

Specifically, some political leaders from East Asia, such as Lee Kuan-yew and Mahathir 

Mohamad, regard voluntary associations as a channel that can harm an orderly society and 

cause various social problems by promoting enthusiasm for “more rights” of individuals (e.g., 

Zakaria, 1994). According to them, this can eventually harm democratic citizenship. Also, as 

mentioned by Markus and Kitayama (1991) in their pivotal work, the individuality of East 

Asians is not solely independent (as so-called Westerners) but deeply interdependent. For them, 

individuals cannot be fundamentally separated from the community, as the Western 

communitarian thinkers emphasised. This difference can alter the formation, as well as 

viewpoints, of democratic citizenship. In the more collectivistic and hierarchical countries, the 

relationships between voluntary associations and society or government can also vary. Indeed, 

there have been intensive debates on the nature and relationships of voluntary associations with 

society, especially from East Asian academia. They are noteworthy because these researches 
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have attempted to unravel the dissimilarities in explaining the nature of civic associations and 

their role in democracy from different points of view based on the Western and East Asian 

intellectual tradition. The differences are crucial and intriguing as it is linked to the substantial 

debates on the understanding of democracy within West and East societies. For instance, as 

Fine (2014) points out, the nature of civic society can be deeply influenced by collective 

manners of cultural characteristic, religious traditions, or ideologies. By scrutinising the 

Chinses case, Wakeman Jr (1993) further elaborates that these different characteristics can 

shape the notion of citizens and democratic governance, which eventually affect the 

relationship between individuals and the state. Therefore, one of the major variances between 

two intellectual discourses can be revealed from the different viewpoints on the relationship 

between individuals and society.  

The Western intellectual traditions regard voluntary associations as indispensable 

intermediaries linking citizens and the state (Dunn & Hann, 1996; Newton, 2001; Van Rooy & 

Robinson, 2020). At the heart of this notion of voluntary associations, there are three major 

scholarly tenets in the terrain of social sciences: i) liberalism, ii) communitarianism and iii) 

republican thoughts (van Deth, Montero, and Westholm, 2007). Liberalism assumes that 

independent individuals from the state pay particular attention to individual freedom, especially 

“negative freedom”. The autonomy of individuals is the most prioritised value, and the 

importance of the community is less emphasised. In this regard, disagreeable interference from 

states is regarded as unjust and unwelcome. Under these traditions, voluntary associations can 

be perceived as a place that creates spontaneous order. The communitarian thought is 

antithetical to the liberalistic idea. As seen in the earlier section with the discussion from 

Dagger, they stress the communal responsibility and individuals’ right to self-recognition at the 

same time. As a place where individual social responsibility is educated, the nearest 

associations such as family are emphasised. Lastly, republican thoughts pay attention to the 

importance of political associations. While this intellectual tradition shares some similarities 

with communitarianism, as both prioritise the role of political associations in shaping 

individual rights and obligations as mentioned by Van Deth, Montero and Westholm (2007), 

there is a key difference. Unlike communitarianism, republican thought does not place 

emphasis on artificial political associations. 

 

These notions of voluntary associations, however, can hardly be acceptable in more 

paternalistic Confucian East Asian societies. In terms of Confucian ideas, the state is not 
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necessarily the counterpart of citizens. Rather, the relation is supposed to be harmonious, like 

the parent–child one (Jacques, 2012). In this regard, the purpose of voluntary associations is to 

promote stability, harmony, and order to increase the common good of society (Park & Kim, 

2001). Aligned with the given discussions, Dunn and Hann’s (1996) following argument is 

worth noting. They argue that in contemporary literature, in the discourse about voluntary 

associations, the notion of the West-oriented form of civil society is widely adopted, but little 

consideration is given to the varieties of different notions and the possibility of other forms of 

civicness. Accordingly, the theories of civil society can be in danger of “overgeneralisation of 

the concept” (ibid., 2). Specifically, as the notion of civil society, and the related concept of 

voluntary associations, are fundamentally based on Western thoughts of liberal individualism, 

different thoughts from different regional and cultural backgrounds tend to be disregarded. In 

summary, the influence of voluntary associations on democracy in different countries in other 

regions is not necessarily parallel to the Western path. 

 

The rest of the research chapters will pay much attention to the different notions of voluntary 

associations in the East Asian context in a more sophisticated way, in line with Dunn and Hann 

(1996). As witnessed in the course of Asian values debates, the distinctive cultural 

characteristics and historical paths of East Asia can alter the perspective of the relationship 

between citizens and states, and it may shed new light on the relationship between voluntary 

associations and democratic citizenship. 

 

 

2.6 Concluding remarks 
 

This chapter reviews the existing mainstream theories on the relationship between voluntary 

associations and democratic citizenship, exploring empirical evidence and also briefly 

summarising the counterarguments, mainly from East Asia. Once again, scholars in the field of 

social capital and political culture have often mentioned the role of voluntary associations in 

fostering democratic citizenship, and it is eventually associated with the better functioning of 

democratic governance. First and foremost, Putnam (2000) noted a decline in participation in 

voluntary associations in the US, and he was concerned that it could be a negative harbinger of 

democracy in America. However, there are some scholars who stand against Putnam’s assertion. 

For instance, Dekker and Uslaner (2003) criticise Putnam for attaching too much importance 
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to “face-to-face” engagement. Kobayashi and Ikeda (2009) point out that the mechanisms by 

which associational participation leads to political activities are not clear. In addition, as the 

theory expands into various fields, numerous perspectives are emerging in the academic fields. 

For instance, Soroka, Helliwell, and Johnston (2003) argue that in the field of politics, literature 

tends to examine the connection between formal association membership and political 

engagement, whereas sociologists tend to emphasise the nature of networks within associations. 

Despite these different perspectives, however, what the series of discussions shares is that 

participation in voluntary associations serves a positive role in the generation of democratic 

citizenship such as trust and political engagement. 

Based on Tocqueville’s observation from early 19th century America, contemporary debates 

of social capital stress the role of voluntary associations in the generation of democratic 

citizenship. Along with social capital, theories of political culture are also noteworthy. In their 

pivotal work of the civic culture, Verba and Almond (1963) emphasise the importance of 

participatory culture for a well-functioning democracy. They argue that the propensity of an 

ordinary citizen’s cooperative action is heavily relied on social attitudes, such as paying trust 

and reciprocity to the others, which can be strengthened via involvement in voluntary 

associations. That is to say, such voluntary associations instil in their members cooperative 

habits and reciprocal norms. Accordingly, involvement in voluntary associations can be 

regarded as a fundamental source of democratic citizenship such as tolerance, trust and political 

engagement, which ultimately leads to a stable democracy and support for democratic 

institutions (Park, 2012). 

 

As previously mentioned, the most critical components of democratic citizenship, that is, the 

most commonly highlighted in the field of social capital and political culture, are trust and 

political engagement. In other words, individuals can develop tolerance or trust for social 

diversity as they form networks with various kinds of people beyond associations. Also, 

participation in associations is linked to an increase in political engagement by extending an 

individual’s level of interest to society in general. For this reason, it has been one of the main 

interests for researchers to identify the exact mechanism by which voluntary associations foster 

democratic citizenship. Based on the previous works, this chapter has paid attention to the 

mechanism of associations and democratic citizenship. The distinction between bridging and 

bonding associations, and between isolated and connected associations, can shed light on our 

understanding of the relationship. All in all, this chapter has attempted to scrutinise the effects 
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of forms and content of different associations. 

 

Even though it is widely believed that voluntary associations can create democratic citizenship, 

there are some important counterarguments. Specifically, while existing theories certainly 

touch on important factors that offer a possible explanation for associational life and its 

democratic socialisation effects, some theories and empirical corroboration, mainly from East 

Asia, reveal a contesting argument. The discrepancy highlights the need for a new theoretical 

approach to understanding the importance of cultural contexts in new democracies. As will be 

discussed in detail in Chapter 3, some of the major concerns about the relationship between 

voluntary associations and democratic citizenship can be summarised as follows.  

 

First, individuals who join voluntary associations may already be more trusting people in 

general than those who do not. There is no question that membership of voluntary associations 

involves a degree of trust a priori. Thus, scholars have raised the concern that individuals that 

involve in voluntary associations are already inclined to be more trusting than their counterparts 

(Nannestad, 2008; Sturgis et al., 2012). The observed differences in trust between joiners and 

non-joiners are therefore originated from the level of trust inherent in the act of joining an 

association. It may also be that trusting people are the ones that are most likely to maintain 

their membership over time (Bekkers, 2012). If more trusting people join associations, then a 

reciprocal relationship might exist (Sønderskov, 2010). In other words, trust would predict 

membership, as well as vice versa. Many scholars have also used longitudinal data to 

disentangle the causal relationship between associational membership and trust, as explored 

above (see also Claibourn & Martin, 2000; Quintelier & Hooghe, 2012). However, the 

examinations of many longitudinal researches provide some insights that the inclusion of fixed 

effects is necessary to ensure that unobserved characteristics are not truly responsible for the 

observed relationship between membership and democratic citizenship. This study will take 

some individual socio-demographical characteristics into the model to reflect the fixed effects. 

The details will be explained in the following chapter. 

 

Second, there may be another factor that remains unmeasured and unexplored in theory. That 

is, some unmeasured characteristic of individuals or the social context might generate either 

group membership or democratic citizenship, therefore explaining away the observed 

relationship between the given two variables. While there are relatively few suggestions for 

what these unmeasured characteristics might be, Nannestad (2008) points to the presence of 
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good institutions and cultural contexts in the formation of generalised trust. Among them, this 

study adopts the hypothesis that cultural values of society influence the formation of 

democratic citizenship. In the following chapters the author will take a closer look at the 

debates about the relationship between cultural values and democratic citizenship in line with 

debates over Asian values after the mid-1990s. 
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Chapter 3. Asian values and democratic citizenship 
 

 

3.1 Background 
 

 

This chapter sets out the discourse around debates about Asian values in order to figure out the 

relation between cultural values and democratic citizenship. As briefly mentioned in the 

previous chapter, the unique cultural characteristics and historical heritage from different 

regions provide different viewpoints on the relationship between individuals and the state. In 

this regard, exploring intensive debates about the compatibility between Asian values and 

Western democratic values since the 1990s can shed new light on the fields of social capital, 

political culture and theories of civil society. This chapter is structured as follows. The 

following Section 3.2 outlines a brief history of the debate about Asian values since the 1990s. 

Then, Section 3.3 offers two major components of Asian values: collectivism and hierarchism. 

Section 3.4 explains the previous works, which scrutinise the association between Asian values 

and democratic citizenship by introducing the compatible and incompatible thesis. Finally, 

Section 3.5 offers some concluding remarks. 

 

Since former Singaporean Prime Minister Lee Kuan-yew triggered the debates around Asian 

values in the 1990s, there has been much interest in the academic fields in how Asian values 

influence the economy and democracy in East Asia. According to Lee Kuan-yew, East Asia’s 

staggering socio-economic development was predominantly owing to its distinctive cultural 

attributes, based on Confucian and family-based collectivistic values (Zakaria, 1994). 

Furthermore, he ascribed the “breakdown” of American civil societies to the prevalence of 

extreme individualism. According to his expression, “the expansion” of the rights of 

individuals “to behave or misbehave … has come at the expense of orderly society” (ibid.: 111). 

This discussion resonates with the concerns of some Western communitarian philosophers, who 

worry that the emphasis on individualistic liberal values can lead to a lack of social 

responsibility towards the community. 

 

On the other hand, there is a propagation of scepticism about Asian values and their negative 

impact on Asian societies, especially after the financial crisis of the late 1990s. For instance, 

Fukuyama (Fukuyama, 2001; 2014) saw that the traditional Asian family-based cultural 
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tradition is easily linked to amoral familyism and nepotism, which in turn leads to corruption 

by fostering in-group favouritism. This is aligned with the “dark side” of social capital labelled 

by Van Deth and Zmerli (2010) (or sometimes labelled as ‘unsocial capital’ according to Levi, 

1996). Attachment to traditional familyism and collectivism in East Asian society can have a 

positive impact on particularised trust on family and neighbours, but it can also deter the 

expansion of generalised trust towards society in general beyond such primary groups. 

 

These conflicting views on Asian values then extend to the discussion about the compatibility 

between Asian values and liberal democracy. It is intriguing that this discussion can offer a 

different perspective to conventional ideas on the relationship between voluntary associations 

and democratic citizenship. Unlike the Tocquevillian (2003)[1835] tradition, which regards 

voluntary associations as the foundations of democracy, advocates of Asian values view 

voluntary associations as a channel for claiming individual “rights”, which eventually harm the 

harmonious social order. Therefore, unlike Putnam (2000), who argues that the decline of 

participation in voluntary associations is a harbinger of a decrease in social capital in America, 

some Asian values theorists maintain that unlimited expansion of individual rights through 

voluntary associations might come at the expense of a disciplined and well-ordered society and 

even a stable democracy itself (Jiang, 2000). 

 

Given these contesting ideas, exploring the actual role of voluntary associations in East Asia is 

fascinating. However, there is hardly any agreement on how voluntary associations affect 

democratic citizenship in East Asia. This is partially because there have been relatively few 

empirical studies examining the impact of Asian values on democracy in practice. Furthermore, 

much of the previous literature has focused on single case studies on one society, such as Japan 

(Ikeda, 2002; Ito-Morales, 2017), South Korea (Cha, 2003; Knowles, 2015; Dwivedi, 2017) and 

China (Bell, 2010a; Jiang, 2013). There is a volume of cross-border comparative studies (Dalton 

and Ong, 2005; He, 2007; Park, 2011; Shin and Sin, 2012; Yoon, 2017). However, almost all of 

them focus only on Asian regions, which have cultural similarities. Thus, previous research does 

not allow us to achieve universal understandings of the relationships between cultural values 

and democracy. In this vein, this research will compare Western and East Asian countries to 

examine how cultural values affect democratic citizenship based on the comparison of 

theoretical legacies of the neo-Tocquevillian (Ellickson, 2016; Klein and Lee, 2019) thesis and 

Asian values debates (Ortmann and Thompson, 2016; Shin, 2017). The findings will shed some 

light on whether there are indeed any distinctive cultural values in East 
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Asia. They will also broaden the understanding of the function of Asian values in influencing 

democracy. 

 

 

 
3.2 Brief history of Asian values debates 

 
 

3.2.1 The rise and fall of Asian values debates 
 

If culture is regarded as a constantly mutating social circumstances in the field of social science, 

the values which comprise it should be recognised “in the context of historical processes”, as 

Sen argues (2014: 51). In this regard, exploring the fluctuations of debates about Asian values 

can be prioritised before disentangling the relationship between democracy and East Asia’s 

distinctive culture features. 

 

While the origin of dichotomisation of the “East” (or Orient) against the counter-entity of the 

“West” (or Occident) dates back much further (e.g., Emmerson, 1995), the modern debate about 

“Asian values”, which is related to the purpose of this research, was provoked by a series of 

politico-economic incidents after the 1990s. One of the most important incidents was the 

whipping of an 18-year-old American high-school student by the Singaporean government for 

vandalism (Kim, 2010). This case received wide coverage from international politics and the 

media. Bill Clinton, President of the US at the time, called the Singaporean government for a 

plea, and more than twenty US congresspeople signed a letter to the Singaporean government 

requesting leniency. While many American citizens and the media criticised the Singaporean 

government and their stringent legal systems for unmitigated infringement of individual rights, 

Singaporean officials maintained their stance with the logic of cultural values such as strong 

morality (Fawcett, 1994). 

 

A similar event occurred later, in 2005. A Vietnamese Australian, Van-Tuong Nguyen, was 

arrested and executed by Singapore on suspicion of possession of 400 grams of heroin. 

Australian Prime Minister Edward Whitlam condemned the Singaporean government as “a 

rogue Chinese port” for the immoderate punishment of the foreigner, who had no previous 

criminal record (Grattan, 2005). The Singaporean government maintained its position in order 

to preserve social order. 
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The above-mentioned events were not simply diplomatic problems but far more profound ones 

for the Singaporean government (Fukuyama, 1995a). For them, it was considered a just right 

for a sovereign state to implement its legal procedures on international citizens. Moreover, 

some Singaporean practitioners used the case as a means to justify their authoritarian regime 

by accusing Western liberal democracy of social disorder and rampant social problems. They 

argued that undisciplined behaviours that harm the social order would not be welcome in East 

Asia and would need to be castigated. For instance, Lee Kuan-yew maintained that Western 

liberal democracy based on individualism had come at the expense of social order by leading 

to problems of “guns, drugs, violent crimes, vagrancy, and unbecoming behaviours in public” 

(Zakaria, 1994: 111). This claim echoed the greater logic that Singaporeans have been making, 

namely, that Western-style democracy does not seem to be compatible with Asian culture. 

Rather, they argued that cultural traits based on Confucianism in Northeast Asia, so-called 

“Asian values” (interchangeably Confucian values; Cha, 2003) create a far more consistent 

ideological foundation for orderly East Asian society compared to the liberal democracy from 

the West (Fukuyama, 1995a: 1). 

 

A more recent development in the literature arises from economics, which traces Asian 

economic miracles to Confucian cultural values. Many scholars have attributed the miraculous 

successes of the East Asian region to their Confucian values, most notably “familism, 

communalism, authority orientations, and work ethic” (Kim, 2010; Lew, 2013). Scientific 

terms such as the “Asian economic development model” (Pye, 2000) or “Confucian capitalism” 

(Cha, 2003) emerged in academia, as demonstrated in the statement of culturalists like the one 

below: 

 
In the early 1990s, I happened to come across economic data on Ghana and South Korea from 

the early 1960s, and was astonished to see how similar their economies were then. These two 

countries had roughly comparable levels of per capita GNP; similar divisions of their economy 

among primary products, manufacturing, and services; and overwhelmingly primary product 

exports, with South Korea” … producing … “a few manufactured goods. Also, they were 

receiving comparable levels of economic aid. Thirty years later, South Korea had become an 

industrial giant with the fourteenth largest economy in the world. No such changes had occurred 

in Ghana, whose per capita GNP was now about one-fifteenth that of South Korea’s. Undoubtedly, 

many factors played a role, but it seemed to me that culture had to be a large part of the 

explanation. South Koreans valued thrift, investment, hard work, education, organization, and 
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discipline. Ghanaians had different values. In short, cultures count. (Harrison and Huntington, 

2002; xiii) 

 
Of course, the discourse about Asian values may have lost its theoretical validity since after the 

Asian economic crisis in the 1990s, with the accusation of “crony capitalism” (Fukuyama, 

2001). However, it is frequently wrongly supposed that the Asian values debates disappeared 

afterwards. As Thompson (2015) argues, supporters of this seemingly illiberal rhetoric 

reconstruct the logic in a shape of “good governance”. Technocrats in some countries link the 

globalised good governance discourse by emphasising the necessity for an authoritarian 

government to strengthen states’ competitiveness after the economic crisis. Specifically, the 

Singaporean and Malaysian governments used “Asian values” and government-led 

developmental strategies to combat the ‘‘ill’’ effects of Westernisation (Thompson, 2000). In 

addition, China has actively sought to support its own model of economic development, with 

socio-political stability as an alternative for the Western democratic consensus, following the 

Singaporean example (Ortmann and Thompson, 2016; Thompson, 2019). Tu (2014) also 

claimed that the Confucian tradition in the modernisation processes is still evident in East Asia. 

He argued that the model of developmental states that started with Japan, Korea and Taiwan is 

based largely on Confucian heritage, which stresses strong leadership of government, followed 

by contemporary China and Vietnam. According to Thompson and Tu, therefore, the Asian 

values discourse remains, albeit in a different form. 

 

As discussed above, the Asian values debates have fluctuated according to East Asia’s politico- 

economic changes. Before examining the associations between Asian values and democratic 

citizenship, which is the main target of this research, a deeper investigation is needed on how 

these debates have taken place. 

 

3.2.2 Two pillars of the Asian values debates 
 

Since Lee Kuan-yew popularised the term “Asian values” in the mid-1990s, the debates about 

the association between Asian values and democracy have primarily been divided into three 

parts. The first is about whether Asian values really exist and the second concerns the 

compatibility of Asian culture with Western liberal democracy. On the other hand, there are 

substantial discussions about how Asian values have affected the economic development of the 
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region. In this chapter the main focus is on the first two dimensions. 

 

Asian values, do they really exist? 

 

The first type of debate pertains to the fundamental question of whether Asian values really 

exist. Furthermore, it will also scrutinise whether these cultural traits of Asian values exist only 

in East Asia. Many scholars have long speculated about the existence of distinct and coherent 

cultural characteristics in East Asia compared to non-Asian regions. Supporters of Asian values 

would argue that East Asians uphold their unique cultural characteristics, traditions and rituals, 

which succeeded mostly from the region’s historical path – comprising the “Asian 

exceptionalism thesis” maintaining the different value systems between the West and East 

(Bomhoff and Gu, 2012). On the contrary, critics maintain that Asian values are actually 

fictitious, recalled by a few Asian politicians to legitimate their authoritarian governments 

(Kim, 2010; see also Welzel, 2012). 

 

Aligned with these political issues, there has been intense controversy over whether Asian 

values are really present. As discussed in the previous section, Lee Kuan-yew, the most well- 

known progenitor of the notion, followed the roots of Asian values back to Confucian thought 

from ancient China. He maintained that economic development and socio-political stability in 

East Asia were derived from the foundations of family values, which are largely based on 

Confucianism (Zakaria, 1994). This idea, then, flowed into many practitioners and scholars in 

the East, as well as Southeast Asia. Although the philosophies that influenced the ground of 

East Asia’s culture are myriad, many scholars have agreed that imprints of Confucianism in 

these regions are deep and still in existence (Nathan, 2012). Lee Kuan-yew dichotomised the 

East Asian region as Confucian and non-Confucian regions. Confucian societies encompass 

countries such as China, Japan, Korea, Singapore, and Vietnam, where Confucian values still 

linger, while Southeast Asia has a mixture of Sinic and Indian cultures (Zakaria, 1994). Many 

scholars have pointed out that Indian culture itself emphasises similar values to Confucianism 

(e.g., Sen, 2014). At the heart of Asian values are Confucian values, as articulated by the ancient 

philosopher (Sen, 2014). 

 

Even though a more detailed discussion of the components of Asian values will take place in 

the following section, in accordance with the supporters of Asian values, the economic 
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accomplishments and political transformation of this region do not solely depend on the 

reproduction of Western-imported socio-political values. Rather, the conservation and 

encouragement of the core Confucian philosophy – such as familyism, collectivism, authority 

orientations, education and work ethic (Nathan, 2012) – are the main drivers of its development. 

With respect to the relationship between cultural values and democratic citizenship, these 

Confucian values are particularly significant because there have been vigorous debates over 

whether these cultural values are compatible with liberal democracy. They therefore provide a 

sound basis for exploring Asian values in this study. Previous empirical research on each of 

these cultural aspects is set out below. 

Kim (2010) contends that East Asians uphold different cultural attitudes to non-Asians. By 

conducting multi-level regressions within 72 countries across the regions, Kim finds that East 

Asians have a significantly high level of familial values and authority orientations. Empirical 

studies on political culture also provide a clue that East Asian societies have a distinctive 

culture compared to the West. For instance, Bomhoff and Gu (2012: 1) found that many 

individuals from East Asia preserve significantly distinctive perspectives to “work, family, and 

social issues that would appear traditional and conservative by today’s Western standard”. 

They further assert that these values are “held typically by people who are less trusting and 

more suspicious of democracy” (ibid.: 1). Welzel and Dalton (2017) also suggest that East 

Asian societies are more likely to hold a blend of solid allegiant cultures with slightly fainter 

assertive self-expression values. They suppose that these peculiar examples may indicate the 

legacy of Confucian values, which emphasises prevailing respect for authority in East Asian 

societies (see also Inglehart & Welzel, 2010). 

 

On the other hand, criticism of the existence of Asian values can largely be summarised in three 

dimensions. First, there is scepticism about the existence of Asian values per se. The opponents 

have often mentioned that Asian values do not designate an inclusive term that takes in myriad 

forms of values across the whole of Asia. Since Asia is the birthplace of various cultures and 

religions, the form of customs and practical manners can vary across regions (Sen, 1997). 

Furthermore, many of these critics allege that the Asian values debates have been used as a tool 

to defend and endorse authoritarian forms of governance in this region (Inoguchi and Newman, 

1997). 

 

Second, some scholars emphasise that Asian values have been fading in the course of 
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globalisation and economic modernisation. By conducting longitudinal analysis of 14 Asian 

countries using WVS data 1 to 5, Welzel (2012), for instance, argued that there are positive 

relationships between education level, motivational empowerment and emancipatory values in 

East Asia. He adds that up-surging emancipatory values can lead to an eagerness for a Western 

type of liberal democracy of the public masses, which eventually accelerates the spread of 

democratic values and disciplines. There is also a statistically significant difference between 

the cohorts, which means that the younger generations are less likely to have an allegiance to 

Asian values (see also Welzel & Dalton, 2017). More recently, Knowles (2015) discovered that 

the link between obedience and authority is getting weaker among Korean junior-high students. 

He found that only a small proportion of students (21%) answered that they had to follow their 

tutors when there was a disagreeable idea. Similarly, Park and Shin (2006) also found that an 

affinity for traditional values was weaker among the younger cohorts. Other research has shown 

that socio-economic modernisation (Inglehart and Welzel, 2005), meeting Western 

individualistic cultures (Hyun, 2001) and democratic values (Shin and Sin, 2012), can decrease 

such an affinity towards inherited Confucian values. Possibly, the constant changes in social 

and economic settings may diminish distinctive cultural values in East Asia. 

 

Third, there is also a question of whether familyism and collectivism, which are considered to 

be among the most distinctive cultural traits in East Asia, do not merely exist in this region. 

Fukuyama (1995a), for instance, compared social capital between Italy and China, noting that 

familyism is not a distinctive feature of East Asia. Similar values were discovered in Italian 

society. He uses a term “Italian Confucianism” (ibid.: 97), asserting that small firms in central 

Italy and their networked structures demonstrate familyism and strong family bonds in the 

region. This puts a distinctive stamp on business life, without undermining the sense of the 

broader civic community in the political realm. In addition, the vigorous debates on liberalism– 

communitarianism in Anglo-American academia show that the tradition of communitarianism 

also exists in Western societies (Rorty, 1991). Based on the ideas of Aristotle, Rousseau and 

Hegel, communitarianism appeals to the concept of a healthy community for a virtuous life. 

According to the communitarian theorists, the community is perceived as an institutional 

foundation for generating fraternal feelings, fellowships, a shared manner of self-recognition 

and, partially, a “constitutive sense of belonging” (Sandel, 2005: 140). These communitarian 

philosophers perceive democratic citizenship to be “a knowledge of public affairs, a sense of 

belonging, a moral bond with the community whose fate is at stake” (Sandel, 1998: 5). The 
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intellectual tradition of communitarianism in the West, in many respects, is parallel in terms of 

thoughts about Asian values in respect to Western liberal democracy (Jiang, 2000). In other 

words, both trends have commonalities, emphasising the interdependence between the 

individual and one’s context and stressing a sense of belonging and a concern for the whole. 

Given the above facts, criticism of liberal democracy is not a privilege of East Asians alone. 

 

These debates, in terms of content, are related to cultural relativism. To borrow Kim’s (2010: 

317) expression, the Asian values debate has drifted between cultural relativism and 

universalism. While advocates of cultural relativism assume that cultures comprise of beliefs, 

customs, and social norms can create the foundation of “political, economic, and cultural 

institutions and processes”, universalists argue that Asia’s Confucian standards – not 

respecting individual human freedom – are nothing but a self-justification for suppressing 

fundamental human rights which is more crucial than cultural distinctiveness. The criticism 

from the universalists warns of the possibility that the Asian values debates could either 

reinforce cultural stereotypes or turn into ideological devices to reinforce certain specific social 

relationships. For these reasons, before analysing the association of Asian values with 

democratic citizenship, it is also crucial to examine whether Asian values really exist regardless 

of the regions and the generations. 

 

Asian values and liberal democracy: are they compatible? 

 

The second pillar of the debates about Asian values pertains to the compatibility of Western 

liberal democracy with Asian culture. To date, policymakers, scholars and practitioners have 

intensively debated the compatibility and suitability of Western-type liberal democracy in East 

Asian societies for many decades (Weller, 2018). They generally espouse a couple of 

perspectives, both of which will be examined in this section. The first argument is that the 

socio-political tenets of Asian values are basically antagonistic to the principles of Western 

democratic values. On the contrary, others interpret some major tenets of Confucian thought 

that correspond, or are consistent with, liberal democracy. 

 

Incompatible thesis 

 

Of these two conflicting views, the incompatible theory, arguing that Asian values are 
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irreconcilable with Western democracy, is more often cited and “known as orthodoxy” (Nuyen, 

2000: 133). A number of scholars argue that Confucian principles of social and political ethics 

are fundamentally undemocratic or even anti-democratic (Huntington, 1991; Pye, 2000), 

particularly the incompatible thesis regarding Confucian thoughts as a socio-political values 

system which stresses the “collective good, hierarchical social relations, and meritocratic rule” 

by the moral elites (Shin & Sin, 2012: 2). Unlike Western liberal democratic principles that 

concern individual rights, pluralistic participation and checks and balances in political 

procedures, Confucian principles construct an essentially different socio-political system. In 

this regard, Confucian and liberal democratic values are regarded as two different and 

irreconcilable principles (Li, 1999; Chan, 1999). Thus, these incompatibility theories, which 

are based on extensive scrutiny of Confucian socio-political principles, provide an analytical 

tool criticising the ties between traditional values in East Asia and Western-style liberal 

democracy. This relationship is illustrated well in the following statement by He (2010: 20): 

that the Confucian values system demonstrates “a political order in which the rule of ” virtuous 

elites is paramount. It further espouses that the ethical obligation is “central, political inequality 

is taken for granted, moral concern overrides the political bargaining process, and harmony 

prevails over conflict”. According to He, Confucian thoughts are discordant with Western-style 

democratic norms in which “the rule of law prevails, rights are central, political equality is 

taken for granted, the political bargaining process overrides moral consensus, and conflict is 

seen as a necessarily normal condition of political life”. In other words, the essential principles 

that make up democratic values such as individual freedom, equal opportunities and pluralistic 

values are incompatible with the major principles of Confucianism, namely, moral obligations 

and fidelity (Nuyen, 2000). 

 

This strand of ideas is echoed by several scholars and practitioners. For instance, Huntington 

claims that traditional Confucian values are innately undemocratic, and so-called “Confucian 

democracy” is a contradictory term (Huntington, 1991). Subsequently, countries under 

Confucianism’s influence are less likely to be hospitable to embracing democracy. Huntington 

further mentions that Confucianism can endorse “the group over the individual; authority over 

liberty; and responsibilities over rights; and it offers no institutional protection of individual 

rights against the state” (ibid.: 24). Some politicians in this region also support these opinions. 

For instance, previous prime ministers of Singapore and Malaysia, Lee Kuan-yew and Mahathir 

Mohamed, officially advocated that the pre-eminence of Confucian cultures in each 
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society deters the influx of liberal democracy from the West. 

 
Other opponents contend that these politicians exploit Confucian dogma to legitimate their 

illiberal regimes (Brennan and Fan, 2007). In terms of its content, critics often point out that 

the division of the eligibility of the governor and the duty of the governed in politics is one of 

the most dissonant principles in democratic values (Shin and Sin, 2012). Under democratic 

politics, as a self-governing system by the public masses, citizens govern themselves in both a 

direct and indirect way via such means as elections. Under Confucian society, however, only 

people who qualify in surmounting the moral obligations as a ruler (i.e., moral elites) are 

authorised to govern society (Analects 4:14). Although Confucianism emphasises the public 

masses as “the root of the state”, which means individuals’ welfare is supremacy (Mencius 

9:5),2F

3  Confucian thoughts neither mention self-governing nor readily allow the public to 

engage in politics in a straightforward way. Ordinary citizens, thus, should not only be eligible 

to rule themselves but also not be assigned to government. Alternatively, they need to be good 

followers, “bending like grass in the wind” (Analects 12: 19). That is to say, the public masses 

should manifest a virtuous manner and loyalty to the government (Hahm, 2004). As Li (2006) 

points out, it may entail citizens’ submissiveness towards authority, and it can eventually 

restrain them from being involved in any antisocial behaviour, which erodes socio-political 

cohesion. All in all, Confucian principles of propriety and loyalty can be regarded as drivers 

for individuals not to exhibit enthusiasm in politics. 

 

On the contrary, this hierarchical governance system fosters political authority gathered mostly 

in the governor, unlike Western democratic governance, which emphasises checks and balances 

through the division of power (Subramaniam, 2000). In this regard, Confucian thoughts do not 

accommodate any essential democratic pluralistic norms (Chan, 2007). Rather, Confucianism 

emphasises good followership as much as the moral obligations of the ruler (Dhakhwa & 

Enriquez, 2008). In summary, a value system from Confucianism can be regarded as a 

hierarchical structure where the common people remain passive. 

 

3 Mencius (4th–3rd century BC) is an influential philosopher in Confucianism. Based on the insights of Confucius 

(6th–5th century BC), he elaborated on the thoughts of Confucianism, especially on the relationship between 

governors and the governed (Perry, 2008). He justifies that the ruled can start a revolution if their ruler does not 

meet the public masses’ expectations. This idea is linked to the compatible thesis of Asian values with liberal 

democracy in the midst of the 1990s debates (see the following compatible thesis section; and also Kim, 1994). 
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Aligned with its hierarchical structure, Confucian thoughts furthermore liken the government 

to a patriarchal family system, where the relationship between the governor and the governed 

is analogous with that of father and son (Murphy, 2000). The duty of good government is, 

accordingly, akin to the role of the good father, who works and supports his offspring. Like a 

patriarchal family, the social structure and political system also have a hierarchical order. The 

family-like government in Confucian society is likely to be organised in a patriarchal system 

regarding the interests of its members. Bai (2008) insists that there is no such restriction on the 

function of government for economic prosperity, social harmony and political order in 

Confucian countries based on this principle. It is legitimate for government to intervene in not 

only politico-economic but also moral issues of society when such an intervention is supposed 

to ensure social welfare (see also O’Dwyer, 2003). This interventionist form of government is 

contrary to the Western liberal democratic mode of governance, which supposes that 

government is morally neutral and interference with the private realm should not be allowed 

(Chan, 2007). These ideas are apparently contradictory to liberal democracy from the West, 

which priorities the presence of rival political entities (Shin, 2013). From this perspective, 

traditional Confucianism does seem to be antithetical to liberal democracy. 

 

Compatible thesis 

 

While many opponents of Asian values maintain that Confucian thought deters democratisation 

because it prioritises “hierarchy, strong man leadership, and the importance it places on 

harmony and cooperation over competition” (Knowles, 2011: 1; see also Huntington, 1991), 

supporters of Asian values contend that the Asian style of democracy is different from liberal 

democracy, enhancing “respect for authority, collective socio-economic prosperity, stability 

and order, and permits the state’s delineation of the ethical parameters of a society” (Sen, 2014: 

56). Indeed, in some societies in East Asia – such as Japan, Korea and Taiwan – democratic 

institutions are strongly entrenched despite adversity in their histories (Shin, 2013). 

Furthermore, throughout the whole of East Asia, democracy can be acknowledged the most 

widely agreed fashion of government, and the number of people who support it continue to 

grow (Chang, Zhu and Park, 2007). 

 

Kim Dae-Jung (1994), a former president of Korea, insisted that Asian values underpin the 

foundations of the rapid pervasion of democracy in East Asia. Moreover, they allow the regions 
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to evolve democracy beyond the Western political standard. Lee Teng-Hui (1999), a former 

Taiwanese president, similarly argued that excessive individualism and modification of other 

limitations arising from liberal democracy can be balanced by Confucianism. According to Lee, 

Confucian thoughts can foster the welfare of individuals and society in general simultaneously. 

Like Kim and Lee, many scholars maintain that Confucian principles accommodate 

“democratic seeds, and these seeds can serve as the very foundation of sustainable democracy 

in Confucian East Asia” (Shin, 2013: 6; see also Xu, 2006; Yung, 2010). By scrutinising the 

Confucian doctrine on the socio-political system, Chan (2007) emphasised its consistency with 

liberal democracy. The notable elements of Confucian thought, which is most commonly 

compatible with democratic principles, entail “political accountability, equality, tolerance, and 

political participation” (Shin, 2013: 6). 

 

First, the connection between Confucianism and the rise of political accountability is worth 

noting. Although Confucian thought apparently pays attention to an ordered and harmonious 

society, and prioritises citizens’ loyalty to their government, it also emphasises the will of the 

public masses. The core tenet of Confucianism never allows the arbitrary rules of the governor; 

indeed, they can obtain legitimacy only when accountability to the public is secured. In the 

source of this accountability, there can be a couple of major doctrines of government, which 

are “people as the root (min-ben; 民本 in Chinese)” (Xu, 2006: 137) and the “Heavenly 

mandate (Tian-ming; 天命 in Chinese)” (ibid.: 139; see also Shin, 2013). The “minben” 

principle pertains to the idea that the public mass has the paramount importance, and the 

governors should concern people’s welfare as the main priority. The “tian-ming” principle 

refers to governors’ legitimacy being derived from people’s approval and compliance. Even 

though neither of the principles is perfectly identical to democratic standards, there is still some 

common ground at the core of both political ideas (in summary, for the people, not by the 

people). According to Nuyen (2000) open and general exams in hiring public officials are 

perceived as an alternate mode of a rival electoral system in democratic politics. Restrictions 

on political power are also important elements of both Confucian and democratic principles. 

Although the “tian-ming” principle endorses the governor’s substantial legitimacy, the political 

influence depends entirely on the constant virtuous and qualified governing. In relation to the 

issue, Tu (1996) argues that great power and authority given to politicians in Confucian 

societies are constantly monitored and checked by the public masses in East Asia. 
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An analogous concept of democratic accountability can also be witnessed in the Confucian 

principle of duty and the right to remonstration (Xu, 2006). Confucius saw governance as a 

recurrent reciprocal commitment between the governors and the governed. The concept stands 

for true loyalty from the governed to the governor “to correct the sinful nature in the governor”, 

and “when the governor committed weighty problems, the governed should remonstrate with 

the governor”. However, if recurrent problems occur, people can impeach the governor 

(Mencius 5:20). The Confucian tradition of remonstration, according to Shin (2013), is 

analogous to the principle of democracy of rivalry in elections and to impeachment in the 

political process. Indeed, in the politics of East Asia, it is often pointed out that this culture of 

remonstration, which rectifies the failure of government, leads to democratisation beyond 

authoritarianism (Kim & Kim, 2007). 

 

In addition to the discourse about political accountability, second, equality can also be deemed 

a democratic element found in the Confucian tradition. Confucius asserts the equality of all 

human beings in nature (Analects 7:2). Confucian thoughts pay particular emphasis to equal 

opportunities in education and politics for individuals, regardless of their individual 

characteristics. Collins (2008) asserts that the Confucian mode of universal education can be 

deemed consistent with democratic tenets stressing the importance of an educated citizenship. 

Accordingly, Collins maintains that individual members respect others’ rights and private life 

since all equally constitute society as a whole both in Western and East Asian societies. This 

idea is viewed as a parallel component of Western democracy’s emphasis on equality. Surely, 

it does not necessarily stand for that modern Confucian countries impose such values; however, 

Confucian values can be used to foster such democratic values (Shin, 2013). 

 

Furthermore, closer scrutiny of Asian values reveals that tolerance of diversity is also 

encouraged by Confucian philosophy. Specifically, the Confucian notion of harmony embodies 

tolerance towards diverse entities. According to Confucius, exemplary individual esteems 

“harmony but not conformity” while petty individual esteems “conformity but not harmony” 

(Analacts 8: 23). According to the idea, harmony pertains to the integration of various beliefs, 

not disposing of opposing perspectives (Shin, 2013). Surely, as Confucius pointed out, there is 

a limit to the pursuit of such harmony, which depends largely on individuality. Thus, 

Confucians ideally seek “harmony in diversity”, as Bell (2010b) points out. In its principle, 

therefore, a robust society is only achievable in the case of individuals and societies being 

harmonised. According to Shin (2013), Confucian ideas of tolerance and harmony underpin the 
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social nature of tolerating diverse religious traditions in East Asia. He further argues that 

tolerance and harmony eventually help the region to promote the democratic notion of 

pluralism in combining diverse interests. 

 

A last point about the compatible thesis of Confucian thoughts with democracy pertains to the 

realm of political engagement. Despite widespread political engagement possibly not seeming 

to be a typical feature of Confucianism, it is still certainly utilised to improve robust civic 

associations (Shin, 2013). As Mencius mentions, one of the government’s main responsibilities 

is the promotion of political participation of the public masses via equal education. Some 

scholars maintain that the Confucian tradition can promote societal mobilisation, as it 

emphasises universal education (Bai, 2008). In Confucian societies, education is regarded as 

the most important way for citizens to complete not only society but also themselves; educated 

persons tend to be more demanding on the governors, as Yung (2010) noted. 

 

The debates about the compatibility between Asian values and democracy are still raging. 

Recently, Kim and Jeong (2017) elaborated on East Asia’s public and private relationship being 

fundamentally different to that of the West. They continued the debates about Asian values by 

asserting that civil society in liberal democracy, as part of the private realm, is clearly in 

contrast with the public, whereas its border in Confucian East Asia is relatively blurred. As 

seen so far, the idea that Asian values can affect the mode of democracy and the behaviour of 

citizens has long been elaborated. In order to examine the true nature of Asian values and 

democracy, and furthermore the association with democratic citizenship, it is necessary to 

investigate more closely what Asian values really are. Therefore, before moving on to present 

the research framework, the next section will examine the traits of Asian values. 

 

 

3.3 Two dimensions of Asian values 
 

Asian values consist of multidimensional norms, and some critics have argued that they do not 

necessarily denote an all-inclusive set of shared values in Asia (Sen, 2014). However, at the 

core of the arguments, remarkably consistent components are witnessed, and Confucianism is 

usually pointed out (Barr, 2000; Bell, 2010a). In other words, despite such dissimilarities and 

cultural distinctiveness of Asian societies, scholars often mention that it is not challenging to 

discover common ground in terms of value patterns between East Asians. Furthermore, these 
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values are in sharp contrast to those of Western individuals or communities (Sen, 2014). 

Noticeably, Asian values consist of multifaceted aspects, and therefore previous works count 

multiple values when measuring Asian values in general. Accordingly, scholars’ choice is 

significant when assessing the values impact on, and implications for, democracy. However, 

there is no doubt that Asian values owe to Confucianism enough that the two terms are usually 

interchangeable, as briefly discussed earlier. For instance, Shin (2013) uses the term 

“Confucian East Asia”, which encompasses countries that inherited profound Confucian 

impacts such as developed Japan, Taiwan, Korea, and Singapore, as well as developing China 

and Vietnam. In accordance with Chang, Chu and Weatherallet (2018: 196), these countries 

have distinctive and predominant cultural orientations, such as “hierarchical collectivism 

(loyalty to group leaders), paternalistic meritocracy (benevolent rule by a moral elite), 

interpersonal reciprocity, and accommodation (avoiding conflict with others), communal 

interest and harmony (sacrificing personal interest for the community) and Confucian familism 

(placing family above self)”. 

 

Such commonalities in culture arouse an inclination to prioritise groups over individuals and 

loyalty over freedom in the region (Nathan, 2012). Barr (2000) also notes the importance of 

hierarchical Confucian values, explaining that they dictate to everyone how to act properly in 

hierarchical East Asian societies. Among these multifaceted values, this research pays 

particular attention to two aspects that are most commonly mentioned in previous work and 

which are subject to empirical corroboration, that is, (1) collectivism and (2) hierarchism. To 

borrow Dalton and Shin’s (2006: 174) expression, these cultural traits refer to “respect for 

hierarchy and concern for collective well-being”. 

 

There are some reasons why this research focuses on collectivistic and hierarchical values 

among the various dimensions of Asian values. As pointed out by Kim (2010) and Lew(2013), 

East Asian societies emphasise other cultural values such as the importance of education, 

respect for the elderly, and strong work ethic. East Asia is identified as having the highest levels 

of familism and secularism by Welzel and Inglehart’s (2009) cultural classification. 3F

4 Despite 

 

4 However, we need to pay caution to classify East Asian culture as secularistic. While some scholars, such as 

Welzel and Inglehart (2009), have classified the region as secular, it may overlook the characteristics of 

Confucianism. It emphasises traditional values such as familism and obedience to authority, but is also prone to 

atheism. As a result, East Asian responses to World Values Survey questions related to God and religion may be 

lower compared to other regions, potentially leading to a misclassification of the region as secular.  For a detailed 

discussion, see Yang (2018). 



58  

having different names, these values can be broadly categorised as collectivistic, prioritising 

the interests of families, organisations, and communities over individuals. Respect for the 

elderly, underscored by Kim (2010), is also related to respect for authority, and can be 

considered a manifestation of hierarchism in this study. As mentioned earlier, these two values 

are often cited as being most controversial values in relation to Western liberal democracy. In 

this vein, it is intriguing to examine whether collectivism leads to cronyism and corruption by 

promoting in-group favouritism or fosters the consideration of the common good. Additionally, 

it is compelling to scrutinise if hierarchism results in ‘unquestioned loyalty’ (Fukuyama, 1995a) 

or reciprocal relationships between the governors and the governed. 

 

3.3.1 Collectivism 

 
The first dimension of Asian values, collectivism (or sometimes called communitarianism), is 

very noticeable in the existing literature. It means the supremacy of team purpose over 

individual freedom and welfare, which is described well in Singaporean politician Tong’s 

definition (1994, 417): “a sense of community and nationhood … strong moral values based 

on family ties”. It assumes that individuals are inherently interdependent rather than 

independent. In Confucianism the ideal self is, therefore, established in accordance with one’s 

relationship with others (Park and Shin, 2005). In other words, Confucian thoughts view a 

society as not only intrinsically hierarchical but also innately interdependent between 

individuals, which is contrary to many scholars in the field of civil society who support liberal 

democracy’s emphasis on horizontal networks and independent individuals as part of 

democratic citizenship (e.g., Putnam, 2000). Collectivism is fundamentally based on familyism 

(Jacques, 2012), emphasising social harmony and disciplines (Zakaria, 1994) and organic 

solidarity (Tu, 2014). That is to say, Confucian collectivism is also closely related to familyism, 

which pertains to “explicit or tacit acknowledgment of the importance of family in both public 

and private arenas of life” (Kim, 2010; 320). Accordingly, the role of family, as an ultimate 

basic unit of society in terms of educating and socialising its members, is particularly 

significant in East Asia. Specifically, home is perceived as the place that provides emotional 

support (Ringmar, 2005) or a sanctuary from the “impersonal public realm” (Duncan, 2002: 

13) in Western society. 

 

On the other hand, in the Confucian context home is regarded as an incubator where moral 

discipline is instilled for public life. Home is the space where people learn their rights, 
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obligations, responsibilities and power. In Confucian traditions, therefore, home is not only 

private but also “public in nature” (Duncan, 2002: 19). Confucian tradition views the 

relationship between home (private) and society (public) as being in harmony rather than 

conflict (Lew, 2013). Accordingly, family-based values heavily determine one’s perception of 

their position in Confucian East Asia, providing ‘a sense of trusting community as an extended 

model of the family’ (Tu, 1991). Individuals, as in family relations, tend to sacrifice themselves 

to some extent and pursue harmony with their community (Shin, 2013). Similarly, Jacques 

(2012: 70) also noted that families are the basic unit of East Asian societies, “with the firm, like 

the nation, conceived in its image’. Familyism extends its territory beyond the fence of the 

family to the state level, and it is deeply rooted in their languages – for example, the word 

“nation” in East Asian countries is translated into “family-state” (e.g., Guójiā in China, Kokka 

in Japanese and Guk-ga in Korean). The idea of the supremacy of collectivistic values in the 

ruling state is sort of necessary for some of East Asia’s politicians. For example, for Lee Kuan- 

yew maintains that ‘a model of society in which the collective interests take antecedence over 

individual rights’ fits Asian society well compared to individualistic liberal values (Bauer & 

Bell, 1999). Mahathir Mohamad, a former Malaysian prime minister, also claimed that 

collectivism in East Asia is superior to Western individualism (Teik, 2003). Given the above, a 

few proponents of the traditional values of Asia politicise the term collectivism, dichotomise 

the collectivistic East and individualistic West, and finally raise a question about the suitability 

of Western liberalism for East Asian society. Fukuyama (1995b), who primarily notes the 

negative aspects of Asian values on democracy, also comments that the potential of “Confucian 

democracy” is based on collectivism, which can balance the unfavourable tendency of 

individualistic and atomised Western society. Furthermore, Pye (1999) regard collectivistic 

values in Confucianism as not being in opposition to democratic norms. Rather, according to 

them, it is reciprocal since collectivism can promote cooperative behaviour among citizens. 

Fox (1997) is also noteworthy, who focuses on the ancient Confucian lectures. Fox held that 

classical Confucian lectures emphasise collective harmony based on an integration of diverse 

individuals in horizontal networks, as everybody has their positions, every individual, 

regardless of times or locations, “has the potential to show forth, through their participation in 

community activities, the sort of authority which binds the community together” (ibid.: 582). 

 
3.3.2 Hierarchism 

 
The second dimension is hierarchism, which is probably one of the most extensively 
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investigated features of Asian values (Shin, 2013). This character involves a variety of 

behavioural and structural distinctions between official and unofficial authorities such as 

obedience to higher rank and class, preference for the seniority system, affection for a powerful 

leader and stress on a harmonious government over a competitive one (Kim, 2010). A 

reminiscence of ancient emperors of China (legendary wise emperors, Yao and Shun) was 

epitomised in the political ideal and legitimacy of hierarchism, being strictly linked to the 

nostalgia of elite rule (Chang, Zhu, & Park, 2007; Yuezhi, 2012). The hierarchical feature, for 

some advocates of Asian values, is used to allege unequivocally that Asian cultural traits are 

fundamentally disparate from Anglo-American liberalism (Kim, 1997). Loyalty to social 

hierarchy is particularly emphasised in many hierarchical East Asian regimes (Dalton & Shin, 

2006). 

 

In terms of the political cultural theory, the allegiant culture is dominant over the assertive one 

in some parts of East Asia. In this vein, the impacts of Confucianism can be regarded as altering 

the perspective of the public masses on government and leaders in modern practice in East Asia. 

For instance, government intervention in the market can be viewed as not only indispensable 

but also preferable (Tu, 2014). While the maxim of the invisible hand supposes that 

“government is a necessary evil and that the market in itself can provide” a spontaneous order 

(ibid.: 108), government intervention has been taken for granted in many East Asian countries 

in terms of being responsible for public needs, welfare, accountability and maintenance of order 

(Inoguchi and Newman, 1997). The sense of hierarchism is instilled in the family early on. 

Fathers unquestionably take a lead role in the family and each family member occupies their 

predetermined place. Communities, associations, societies, firms, governments and nations are 

understood as an extended image of this hierarchical organism of families (Jacques, 2012). 

 

This propensity has made the relationship between government and civil society somewhat 

hierarchical (Jacques, 2012; Kim and Jeong, 2017). This relationship has also been used to 

justify the logic of paternalistic states in this region. It places great emphasis on different forms 

of civic virtues and norms, such as obedience to authority, family values and allegiance. Barr’s 

(2004) following remark is noteworthy. Quoting Confucius’ words, Barr likens the governors–

the governed relationship to the father–son relationship: “The (Public)mass/son is expected to 

give his ruler/father obedience and respect … and to govern the state/family by example and 

by exhortation and education rather than by the arbitrary imposition of his will” (Barr, 2000; 

311). Similarly, one of the most important norms in Confucianism is filial piety – unquestioned 
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loyalty to parents and reverence for their desires (Kim, 2010). The norms of filial piety between 

father and son could easily be transformed into the relationship between ruler and ruled or 

leader and followers, eventually yielding unquestioned loyalty to the government. 

 

Although the given taxonomy divides Asian values in two, they are not necessarily mutually 

exclusive. Rather, they could be highly interwoven (ibid.). Values underpinning the family can 

be transmitted to larger organisations. On the other hand, depending on their applications, 

scholars draw upon multiple traits of Asian values, including work ethics (e.g., Ferguson, 2012; 

Lew, 2013), stress on education (e.g., Kim, 2010; Tu, 2014), and so on. However, for 

convenience, this research attempts to examine how the two most frequently mentioned 

attributes affect democratic citizenship. Before investigating the influence of Asian values on 

democratic citizenship in East Asia, one must question the implied link between values and 

behaviour. As Fukuyama notes, “values almost never have a direct impact on behaviour; they 

must be mediated through a variety of institutions to make themselves manifest” (Fukuyama, 

2001: XVIII). The explanations for the nature of democracy in East Asia, therefore, are more likely 

to be found in the institutions that have grown up in recent decades than in a supposed singular 

and ancient value system. In the context of this research, the institutions could be voluntary 

associations and civil society. 

 

 

 

3.4 Asian values and democratic citizenship 

 

 
3.4.1 Background 

 
It is widely acknowledged that economic improvements of East Asia corroborate the idea that 

a healthy economy could be a favourable condition for democratisation (Sen, 2014). From this 

perspective, seemingly accelerating economic success is promising for further democratisation 

and democratic consolidation in this region. First Japan, and followed by Korea and Taiwan, 

transitioned from authoritarian regimes to decent democracies. There is no doubt that the 

democratisation of the region has led to the prosperity of voluntary associations in various 

fields, including the political, social and economic realms (He, 2010). Remarkable 

accomplishments provided optimistic views that developing countries in this region, such as 

China and other Southeast Asian societies, would pursue a similar course. In other words, many 
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democratic theories hold the tacit belief that economic development can be viewed as a 

prerequisite for democratic governance and its developments (e.g., Huntington, 2012; Bomhoff 

& Gu, 2012). 

 

Unfortunately, however, in the course of the 21st century, democratic principles have not been 

firmly established in many Asian societies, where authoritarian rules are influential in political 

procedures and institutions (Sen, 2014). As Sen noted, it is largely because of Asian values that 

“sanctions authority and control as strong as necessary to create an orderly society” (ibid.: 

53). In many Southeast Asian societies (such as Thailand and the Philippines), which are 

moving forwards democratically, elite-ruled governance models are still ubiquitous (Acharya, 

2003). Moreover, countries that have already achieved democratisation are also experiencing 

a decline in social trust or efficacy of democracy. Specifically, Hellmann (2020) argues that 

those who have undergone government-led socio-economic development in patriarchal 

societies may experience a conflict between their expectations of government and aspirations 

for democratic principles. In light of these concerns, and in keeping with the aim of this chapter, 

we need to pay more attention to the philosophical grounds and its practices in relation to the 

association between Asian values and democratic features. 

 

 
3.4.2 Asian values, associations, and democratic citizenship 

 
Even after their democratisation, many societies, for instance, Taiwan and South Korea, are 

still following the inertia of Confucian culture (Shin, 2013; Tu, 1996). That is to say, 

hierarchical and collectivistic cultural inclinations, which pertain to groups over individuals, 

unquestioned loyalty to authority, and attachment for the seniority system, as mentioned above, 

still prevail in East Asia (Jung, 2010). Confucianism is still lingering in East Asia and 

influencing individuals’ socio-political attitudes (Knowles, 2015). For instance, Pye (2000) 

noted the lack of civic engagement as an important characteristic of Confucian society. The 

Confucianism that emphasises loyalty and propriety induce the public masses to be more likely 

to be obedient to government authority and less likely to stand up to governmental policies (see 

also Li, 2006). Similarly, Hahm (2004) also argued that this influence of Confucianism hinders 

the prosperity of voluntary associations by leaving little room for the public to develop an 

assertive civic culture. An empirical study conducted by Kennedy, Kuang and Chow (2013) 

discovered that students from Confucian societies (e.g., South Korea, Taiwan and Hong Kong) 
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are less likely to engage in politics than non-Confucian societies. They suggest that the cultural 

traditions inherited in East Asia may deter the development of civic association, which is an 

essential part of the democratic accountability of governance. 

 

As investigated in the earlier section, Confucian thoughts can be contradictory with basic 

principles of liberal democracy values by separating the governors from the governed (Shin & 

Sin, 2012). Fukuyama (1995) also hypothesised that citizens in East Asia tend to be in favour 

of “authoritarian rule” that leads states to adopt “soft authoritarianism” (Fukuyama, 1995a: 2; 

see also Shin & Sin, 2012: 211). Shin and Sin (2012) also mentioned that the Confucian 

government model is not a democratic but a patriarchal meritocracy model. Fukuyama (1995a) 

also posited that the public masses in East Asia are prone to embracing authoritarianism so that 

governments practise “soft” authoritarian rules (ibid: 2; see also Shin & Sin, 2012: 211). In 

addition, Shin and Sin (2012) refer to the East Asian political model as a paternalistic 

meritocracy instead of a democracy. 

 

There is also the opposing view that the role of Asian values is favourable for fostering 

democratic citizenship. Cultural traditions of familyism and collectivism enhance social trust 

and tolerance, which are important elements of democratic citizenship (Shin, 2013), and the 

political heritage of paternalistic meritocracy leads to aspirations for democratic government 

(albeit not liberal democracy). These underlying cultural traits let the public prioritise the 

collectivistic well-being in economic areas over the well-being of the community over 

individual freedom, and subsequently East Asian societies have a chance to construct a unique 

notion of democracy combining Asian values and democratic principles. According to Shin 

(2013) it can be labelled a novel brand of democracy in East Asia. Likewise, Fukuyama also 

mentions the positive virtue that may be linked to democratic citizenship in Confucianism. In 

other words, compared to Christianity and Islam, Confucianism is much more tolerant of other 

religions (Shin, 2013), and this can be linked to the essential virtue of a democratic society 

(Fukuyama, 1995b). 

 

Based primarily on the notion of mutual responsibilities between the governor and the governed, 

Knowles (2015: 193) asserts five basic elements of Confucian traditions that can be beneficial 

for democracy. These elements entail defying excessive tyranny, enhancing human rights, 

supporting intense political engagement “of virtuous people”, strengthening “civic virtue such 

as tolerance and (willingness to) compromise”, and emphasising “socio-economic equality” 
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(for more details, see Section 3.2.2). The reason why the East Asian public consent to the power 

and authority of the governor is based on the expectation that, in return for this consent and 

obedience, the governor will rule for the public’s well-being. Of course, this view is, to some 

extent, contradictory to the notion of Western liberal democracy. For Confucianism, Western 

liberal democracy, which emphasises the autonomous individual (Gutmann, 1993), can result 

in problems and a disordered society. In Yao’s (1999: 34) terms, the liberal democratic notion 

de-emphasises the “roles and responsibilities of the individual to the community, which is at the 

heart of Confucianism” (see also Shin & Sin, 2012). Besides the theoretical advocacy, the 

history of democratisation in East Asia also raises questions about how the assumption about 

deterring the effects of Confucianism on democracy can be exaggerated. According to Kim 

(2000), for example, the process of democratisation in East Asia largely depends on the result 

of mass protests and mobilisation via voluntary associations against authoritarian regimes. All 

of the gaps between the theories and practices in East Asia raise underlying complexities in the 

relationship between cultural values and democracy. In terms of discordance, it makes sense to 

reassess our appraisals of some arguments related to Asian values, voluntary associations and 

democratic citizenship. Do Asian values really hinder civic engagement? Do voluntary 

associations offer foundations for consolidated and pluralistic democracy? The answer should 

transcend the conventional framework about the role of voluntary associations, mostly derived 

from Putnam and his followers. 

 

Putnam’s perspective sheds light on the fact that every society has its own civic norms and 

virtues, which ensure an orderly society, creating “an integrated functioning society and 

preventing confusion, disorder, and anarchy” (Pye, 2000: 764). According to social capital 

theory by Putnam, the levels of trust and networks between individual members are crucial for 

collective action (Putnam, 1993). Voluntary associations comprise diverse interests and 

pluralistic individuals, which is at the core of the creation of democratic citizenship and 

eventually for the effective function of democratic governance (Putnam, 2000). Voluntary 

associations provide the very foundations for the connection of various individuals for a 

pluralistic democracy. In this regard, Pye (2000) asserts that engagement in voluntary 

associations is an indispensable block in a stable democracy. However, as seen earlier, in order 

to expand the scope of theories to different contexts, in seeking to predict the forthcoming of 

East Asian democracy, more specifically, the role of different cultural values should be 

addressed. In terms of democratic citizenship and voluntary associations in East Asia, there are 
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competing theories about the role of Asian values. Although democracy and Confucianism 

collide in significant ways, a number of scholars have recently analysed the components of 

each concept as beneficial for the other. For example, one of the most noticeable links between 

the two concepts comes from the Confucian notion of democratic citizenship (e.g., Freeman, 

1996; Tu, 2002). 

 

Confucian tenets emphasise reciprocal responsibility, or interdependency with others in society. 

Political leaders may find it favourable to confine some individual freedoms for the purpose of 

social order, and yet they are able to reconstruct those tenets to enhance democratic governance 

“for the people” (might not the best condition for “by the people”; Shin, 2013: 6). On the 

contrary, some scholars also maintain that Confucian thought can be linked to encouraging 

existing democracy in this region. Kim (1997), for instance, maintains that the Confucianism 

that stresses social order and respect towards authority may literally help the continuity of 

growing democracy. Bell (2009) also points out the institutional advantage of Confucian 

meritocracy for a stable democracy. According to him, governments elected merely by the 

people might not be appropriate for democratic governance. This is partially due to the elected 

politicians in pluralistic democracy cannot fully realise the long-run results of ones’ choices. 

Instead, by blending both the Confucian model with contemporary liberal institutions, 

intellectual technocrats with liberal ideologies could ensure the best accountability of 

government to the public. Specifically, he suggests the model of Confucian democracy, which 

comprises two different layers of public official – one from elections and the other from strict 

examinations. He adds that, insulated from voters’ short-term interests, the latter are able to 

pursue the long-term interests for society. 

 

In addition, Knowles (2015: 193) notes the favourable characteristics of Confucian thought for 

democratic citizenship. He pays much attention to the collectivistic values of Confucianism as 

a seed of democratic citizens. Specifically, putting supremacy on the group goal over individual 

right can broaden the sense of individual responsibility, and eventually link to “support for 

democracy”. Confucian values, in this regard, can be regarded as a complicated and 

multifaceted notion that can support and deter the consolidation of democracy at the same time 

(Knowles, 2015). In a similar vein, Tu’s (1996: 33–34) arguments in his seminal work are 

worth noting, which is that Asian values which emphasise the improvement of individual 

competency via their notion of “commitment to family as the basic unit of society and to family 

ethics as the foundations of social stability”; “trust in the intrinsic value of moral education”; 
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“belief in self-reliance, the work ethic, and mutual aid”; and “a sense of an organic unity with 

an ever-extending network of relationships”, can offer favourable foundation to East Asian 

societies to establish their own unique fashion of democracy. 

In terms of Asian values and voluntary associations, there are also multiple contesting theories. 

While the majority of scholars have ascribed the weak tradition of civil societies in East Asia 

to familyism, which has rendered the boundaries between the private sphere and the 

government unclear (Pye, 2000; Kim, 2010), Shin (2013) argues that, taking Korea as an 

example, the robust traditions of voluntary associations have long served significant roles in 

Korean history and culture, especially in the process of democratisation (see also Kim, 2000). 

He dated the origin of Korean civil society back to the 19th century. The emphasis of Confucian 

thought on the right to protest about morally wrong politics provides the public with more 

chances to communicate with political officials. Modern Korean theorists also claim that the 

rise of civic movements witnessed during recent decades manifested the power of civic 

mobilisation in East Asia, and popular demand via voluntary associations can be seen anywhere 

in this region (Cho, 1997). The contradictions and complexity in prior studies make it necessary 

to look at what actual empirical evidence there is before moving onto a research framework. 

 

 
3.4.3 Empirical corroboration 

 
 

To date, most of the discussions about the relationship between Asian values and democracy 

have remained in the speculative arena, and they lack empirical corroboration. These 

theoretical discussions have undoubtedly provided important implications for the relationship 

underlying each variable, but the need for empirical interpretations is also raised in practice. It 

was only relatively recently that East Asian public survey data was used to evaluate the 

influence of Asian values in the course of democratisation within Asian societies. 

 

For instance, Dalton and Ong (2005) examined how attachment to authority in six East Asian 

societies influences the preference for democracy. By adopting fourth wave of World Values 

Surveys data, their analysis demonstrates that there is no significant relationship between the 

given variables. Against the orthodoxy of an incompatible hypothesis, an orientation towards 

respect, obedience to parents and attachment to authority do not significantly deter the 

preference for a democracy among Asian individuals. In the case of Korea, Park and Shin (2006) 
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suggest that reverence for Confucianism, which pursues harmonious political views, hinders 

public support for democracy. Likewise, Chang, Chu, & Tasi (2005) discovered that 

Confucianism related to strong family bonds deters public support for individual 

freedom and equal opportunities among Chinese, Hong Kongese and Taiwanese individuals. 

These unfavourable relationships between Asian values and democratic norms can reinforce the 

incompatible thesis of Confucian values for liberal democracy. On the contrary, Fetzer and 

Soper (2007) suggest that strong family bonds in Taiwanese society are positively related 

to the preference for democracy and female political rights. The findings show that Confucian 

thoughts enhance human rights and eventually support the compatibility thesis. More 

recently, Shin and Sin (2012) yielded a result from a South Korean case reinforcing that 

Confucian values deter individuals’ democratic support. Exposure to democracy, however, 

can decrease the negative relationship. In other words, the latent negative role of Confucian 

values in support for democracy can be weakened when the history of democracy goes deeper. 

On the one hand, a number of empirical tests have been conducted on how Asian values have 

changed in the process of globalisation, economic development and democratisation, and how 

such changes affect Asian notions of democracy. For instance, despite substantial reverence to 

cultural traditions in East Asia (Bomhoff & Gu, 2012; Kennedy, Kuang, & Chow, 2013), the 

empirical corroborations show that some of the values are fading in the process of globalisation 

(Welzel, 2012) and economic modernisation (Inglehart & Welzel., 2010; Welzel, 2012). Park 

and Shin (2006) point out that reverence to Asian values in political terrain, which once had 

negative impacts on support for democracy, is weaker within the younger generations in Japan, 

Korea and Taiwan. Furthermore, Welzel (2012) suggests that Asian cultures such as loyalty 

towards authority are being eroded in East Asia, especially in the younger generations in Korea 

and Taiwan, where they have experienced democratisation and economic development. He 

argues that “Asian exceptionalism”, once accepted as orthodoxy in the field of democracy, has 

faded. In a similar vein, Kennedy, Kuang, & Chow (2013) also showed that eighth graders in 

democratised Korea are less likely to accept authoritarian rule than students in countries such 

as Indonesia and Thailand. Besides, Hyun (2001) discovered that experiences of Western 

individualism negatively affect attachment to Korean traditional values. The series of research 

commonly demonstrates that traditional cultural values can be eroded by political, socio-

economical transformations. To interpret the empirical analyses in relation to the theory of 

political culture, it can be seen that the Asian region, which was classified as having “allegiance 

culture”, emphasising obedience to authority over self-expression, is changing into an “assertive 
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culture” while experiencing democracy and economic development (Welzel & Inglehart, 2009; 

Dalton & Welzel, 2014). Therefore, in analysing the precise association of Asian values with 

democracy, it could be worthwhile to consider the socio-demographic features (e.g., income 

and age). 

It is undoubtable that voluntary associations and civil societies are thriving across East Asia 

after modernisation and democratisation (Alagappa, 2004), with a proliferation of social groups 

in evidence. Yet, this does not inevitably mean that individuals are active involving in voluntary 

associations in East Asia (Park, 2012). Furthermore, many studies produce conflicting evidence 

against conventional theories of civil societies. For instance, in a series of single case studies 

on South Korea, Bae (2008) and Park and Kim (2006) found that there is no significant role 

played by voluntary associations in variables related to democratic citizenship such as 

generalised tolerance. Only political activism had statistical significance, but the correlation 

was weak. 

 

In a comparative study of Asian countries, this trend was reconfirmed. In East Asian societies, 

voluntary associations had little or no effect on trust, reciprocity, tolerance or political 

participation. This trend was the same as in Japan, where democracy and association 

participation rates were flourishing, and Singapore, where participation in associations was 

legally limited (Park and Lee, 2007; Park, 2011; 2012; Park & Subramanian, 2012). These 

analyses apparently demonstrate that there may not be an intrinsic link between the quantity of 

associational membership and consolidation of democracy in many of Asian countries, 

although the voluntary associations (especially political associations) played an integral role in 

democratisation. Many associations are not necessarily consolidating democracy, as not all 

associations are presumed to enhance democratic citizenship (Warren, 2001). The socialising 

effects of voluntary associations vary significantly, relying on the nature and practice of each 

association. 

Apart from the empirical research from Asian cases, a number of comparative studies on 

Western societies reveal the importance of voluntary associations. That is, associational 

membership in building generalised trust and political engagement is confirmed, just like 

Tocqueville’s assumption. For instance, Stolle and Rochon (2001) demonstrate that 

associational membership increases not only political concerns and participation, but also 

generalised trust based on a comparative study between Germany, the United States and 

Sweden. By employing WVS, Maraffi et al. (2008) show that voluntary associational 

membership is a crucial element in enhancing generalised trust and other socio-political factors 
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(see also Glanville, 2016). 

 

The above results from empirical studies show that the relationship between cultural values, 

voluntary associations and democratic citizenship is complex. Overall, however, voluntary 

associations provide a better explanation for democratic citizenship in Western societies. 

Evidence from East Asia is somewhat mixed and vague. This is partially because, as pointed 

out in some Asian values debates, Asian cultural values can influence the formation of 

democratic citizenship. Therefore, a more sophisticated framework will be needed to better 

understand the given relationships. 

 

 

3.5 Concluding remarks 

 

This chapter has investigated the extant literature on the debates about Asian values and their 

relationship with democracy. From a brief history of Asian values, this chapter has drawn upon 

collectivism and hierarchism, which are the two most prominent features of Asian values. In 

addition, it has also scrutinised the Asian values discourse in relation to the theories of civil 

society and associational life. As seen so far, there have been intensive debates over the 

relationship between them. These debates provide an invaluable basis for the analyses, as they 

suggested potential variables that may moderate the role of voluntary associations in democratic 

citizenship. The insights that this chapter could bring can be summarised in two parts. First of 

all, there have been vigorous discussions about Asian values, and many scholars classify their 

different levels and attributes. This research concerns Asian values in two dimensions based on 

the existing literature, namely: 1) collectivism – group primacy over individuals; and 2) 

hierarchism – a tendency towards respect for authority. 

 

The second part of this chapter addressed the compatibility between Asian values and 

democratic norms. In terms of the associations between Asian values and democracy reviewed 

so far, there is the dichotomised taxonomy: the compatible and incompatible thesis. In terms 

of collectivism, which prioritises the collective purpose over individual interests, this can limit 

individual political participation in a similar context to the allegiance culture of Verba and 

Almond's (1963) civic culture. It may also reinforce in-group favouritism, as it is based on 

familyism, which ultimately deters the formation of generalised trust (Van Ingen & Bekkers, 

2015). On the other hand, there is an opinion that collectivism can promote tolerance and 
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generalised trust by emphasising individual responsibility to the community and benevolence 

to others (Yao, 1999; Shin & Sin, 2012). The hierarchical orientation in Confucian thoughts 

basically contradicts the social capital theory, which assumes the importance of horizontal 

networks; however, it may encourage the reciprocity of benevolence between the governor and 

the governed and the morality of the political elite towards the public masses at the same time 

(Shin & Sin, 2012). 

 

Such dichotomisation may overlook the presence of underlying complexities between the 

seemingly contradictory phenomenon and fail to observe its overlapping characteristics. In 

addition, the relationship evolves into vagueness with the process of modernisation and 

democratisation. What is clear, however, is that existing studies present new potential for 

exploring the relationship between voluntary associations, democratic citizenship and cultural 

values. Therefore, this study will consider cultural values as a moderating variable in the 

relationship between voluntary associations and democratic citizenship. To uncover the nature 

of the relationships, this study adopts a set of hypotheses. More detailed information on the 

research hypotheses and frameworks will be introduced in the next chapter. 
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Chapter 4. Research framework and data 

 

4.1 Introduction 

 

This chapter introduces the key variables and methodology of the research. As mentioned in 

the previous chapters, the aim of the research is to investigate the correlation between voluntary 

associations and democratic citizenship in contemporary East Asian and Western societies. 

Since each concept is related to an individual’s attitude and behaviour, attention should be paid 

to the operationalisation of each variable. Here, democratic citizenship consists of two key 

aspects, namely, civic virtue (e.g., García, 2007; Zhu & Fu, 2017) and political engagement (e.g., 

Vassallo, 2004). Civic virtue is measured by levels of generalised trust (e.g., Putnam, 2000; 

Fukuyama, 1995b) and tolerance (Iglič, 2010). Political engagement is defined as interests in 

politics, voting and forms of political action that reflect an assertive civic culture (Welzel & 

Dalton, 2017). Furthermore, it will pay attention to the moderating role of cultural values – 

collectivism and hierarchism (e.g., Kim, 2010) – in moderating the relationship between 

voluntary associations and democratic citizenship. 

 

In terms of methodology, a multi-level, cross-national method, which contains both individual 

and societal-level variables, is adopted to envision levels of democratic citizenship. Specifically, 

this research presents a series of large-scale, comprehensive tests of democratic citizenship 

across twenty-nine West/European and East Asian societies using survey from the most recent 

seventh wave of WVS. In particular, it notes to the theories and measurements of individual-

level membership of voluntary associations and societal-level cultural values in fostering (or 

undermining) trust and other forms of democratic citizenship. Again, given the existing theories 

reviewed in Chapters 2 and 3, the key priorities for investigation here include addressing the 

following research questions: 

 
1) What is the relationship between voluntary associations and democratic citizenship – 

civic virtue and political engagement – in twenty-nine Western and Eastern societies? 

2) How do cultural values – collectivism and hierarchism – impact variations in 

democratic citizenship across the West and East? 

 
The first question seeks to confirm if the conventional wisdom that voluntary associations 
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foster democratic citizenship has universal applicability across global regions and in different 

cultural contexts. The second question pays more attention to the impact of disparate cultural 

traits in different countries. That is to say, the first question scrutinises the role of voluntary 

associations, which is emphasised in mainstream theories of social capital and political culture, 

while the second question is more likely to be associated with the compatibility between 

cultural values and democracy. Although the role of voluntary associations in generating 

democratic citizenship has long been studied, there is hardly any agreement on what 

sociocultural contexts might moderate the relationship. This is a very interesting omission in the 

evidence base, given the vigorous debates over the relationship between democracy and Asian 

culture since the 1990s. 

 
 

4.1.1 Research design 

 

This research employs a quantitative approach using secondary data from the World Values 

Survey (WVS). Qualitative methods are more favourable in demonstrating and analysing a sort 

of textual data (Krishna & Shrader, 2000). In the field of social capital studies, therefore, 

qualitative methods have been widely used to uncover not only causal mechanisms but also the 

different perspectives of marginalised groups within a community. As social capital exists 

between people, qualitative methods may yield the researcher more nuanced information than 

survey-based research (Dudwick et al., 2006). However, qualitative methods also have some 

limitations, since sample sizes tend to be small and not selected randomly. Also, the data is not 

standardised and therefore cannot be generalised (i.e., the data is unique to the cases it is 

attached to). In this vein, in qualitative analysis it is “more difficult to extrapolate its findings 

for generalisation” (ibid.: 4). The results of qualitative research are not easy to replicate. 

 

On the other hand, quantitative research is widely understood to have key advantages in the 

comparability, replicability and generalisation of the analytic results using multiple 

representative samples (ibid.). Of course, quantitative techniques may have some weaknesses 

in terms of ignoring many important characteristics of people and societies. However, given 

that the main purpose of this research is a comparison between East Asian and Western 

countries, it can be seen that a quantitative study that can generalise the results is more suitable 

for this research. 
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Secondary data analysis also has some specific merits and demerits (Boslaugh, 2007). It is more 

efficient, as secondary data allows researchers to save time and money. Also, it allows us to use 

high-quality, nationally representative, large amounts of sample data, which is fruitful in policy 

studies. However, it may not contain question items that exactly suit the research purposes. 

Furthermore, especially when measuring people’s attitudes and behaviour in cross- cultural 

research, the operationalisation of variables may cause problems. The linkage of abstract values 

to empirical indicants can vary across societies, and there may be differences in the tendency 

of survey responses (Wang et al., 2008). Fortunately, recent innovations in global surveys of 

public opinion, including the WVS, have provided a great chance to construct precise 

measurements of key values of the research. The WVS, which gathered its data from worldwide 

cross-sectional and multiple survey waves, offers plentiful data with respect to the number of 

observations, with extensive geographical coverage and various questions relevant to 

understanding individuals’ attitudes and behaviours from different societies. Therefore, while 

paying some caution in its interpretation, this study adopts WVS as the main data for analyses. 

 

4.1.2 World Values Survey and other available data sources 
 

There are several large-scale secondary survey data sets that contain questions associated with 

voluntary associations, democratic citizenship and cultural values. Social capital and 

democratic citizenship have been rigorously measured by various international organisations. 

For instance, the OECD has accumulated data on social issues related to the topic of the 

research such as trust between individuals, political participation (e.g., voter turnout rate) and 

tolerance for minorities (e.g., OECD, 2019). To examine the associations between regional 

development and social capital, the World Bank has also scrutinised the measurement of social 

capital (Grootaert & Van Bastelar, 2002) and provides data on trust in institutions. International 

opinion surveys such as the Gallup World Poll have also offered appropriate data on generalised 

trust and tolerance for diversity for decades within 160 countries. However, this data has 

disadvantages in terms of coverage. For instance, the OECD study was mainly conducted in 

around forty major developed countries, which excluded some specific East Asian regions (e.g., 

Taiwan and Southeast Asia). The World Bank data lacks questions on tolerance, while the 

Gallup World Poll has limited questions on trust. 

Within academia in Western Europe and East Asia, data such as the European Social Survey 
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(ESS) and the Asian Barometer Survey (ABS) have been used frequently to examine the 

relationship between voluntary associations, democratic citizenship and cultural values. The 

ESS, which covers 36 European countries, has diverse questions on social trust, political 

engagement, tolerance for heterogeneous groups and associational life. The ABS contains 

many questions on individual-level trust, tolerance, political engagement and cultural 

orientation within 14 East Asian countries. There is plenty of research employing ESS data to 

examine social and political trust in European countries. Using data from the ESS, Marozzi 

(2015), for example, compared confidence in government institutions within 29 European 

countries. The study shows that confidence in governments in ex-Communist and Southern 

European countries is significantly lower than Scandinavian countries, which have high levels 

of trust. Sturgis et al. (2012) also used ESS data to examine the relationship between voluntary 

associations, generalised trust and confidence in government in 19 European countries. The 

findings highlight that there is no significant evidence that generalised trust has spilled over to 

confidence in government, but it confirms that participation in associations plays a significant 

role in promoting generalised trust. 

 

On the other hand, the Asian Barometer Survey (ABS) has also been used extensively to 

investigate the relationship between voluntary associations and democratic citizenship in the 

East Asian region. For instance, Yoon (2017) observed that participations in voluntary 

associations are not enough in the creation of democratic citizenship in East Asia. This is 

partially because in collectivistic cultures, individuals are more likely to involve in 

homogeneous groups. As a result, Yoon argues that involvement in voluntary associations does 

not necessarily foster some of the essential parts of democratic citizenship such as political 

engagement. Moreover, he asserts that voluntary associations which comprise of homogeneous 

individuals even educate its members that democracy is inevitably conflict-ridden. Zhai (2017), 

also employing the ABS, discovered that Confucian values (collectivistic hierarchism) do not 

decrease support for democracy, while also, to some extent, having negative effects on political 

participation. 

 

As presented above, the ESS and ABS data sets also offer adequate sources of evidence for the 

research. However, the two data sets differ in their topic coverage and operationalisation of key 

concepts. In terms of associational membership, a key variable of this study, for example, the 

ESS offers a total of 11 questions while the ABS provides 10. The ABS asks about participation 

in women’s groups, whereas the ESS does not contain a similar question. Second, this data has 
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limitations in terms of geographical coverage. The ESS and ABS only offer data about 

European and East Asian countries, which inevitably results in the exclusion of American and 

Oceanic countries. 

 

World Values Survey: strengths and limitations 

 

The WVS asks a series of questions concerning the key concepts of this research, such as trust, 

tolerance and political engagement, as well as the numbers of respondents’ membership in 

voluntary associations. The advantages of this survey have grown, as they have come to offer 

more comprehensive inclusion of different regions since its regional coverage has enlarged by 

time series data are accumulated. The questionnaires from the most recent seventh wave 

contained more than 260 questions. In each society, the obtained sample size of respondents is 

around 1,000 to 4,000 people, with an average of 1,300 respondents per country. By containing 

more than 100,000 respondents in the seventh wave globally, the WVS can provide coverage 

of more than eighty contemporary societies, amounting to “almost 85 per cent of the world’s 

population” (Dima, 2009: 11). 

 

The WVS offers four main advantages for this research. First, as Ariely and Davidov (2011: 

10) point out, it covers a wide range of regions encompassing diverging historical, cultural, and 

political paths, “from established democracies to non-democratic countries”, while many other 

data sets have geographical limitations – for example, the Asian Barometer Survey and the 

European Social Survey. As mentioned above, it is often referred to as the only academic 

database with more than 80 per cent of global population coverage (Norris, 2009; Ariely & 

Davidov, 2011). Second, it offers operational measures of various dimensions of individuals’ 

attitudes and behaviours related to the main topic of this research. As Fleche, Smith and Sorsa 

(2012: 13) point out, it measures changing values and behaviours regarding “democracy, social 

trust, and political engagement using standardised instruments which allow global 

comparison”. Third, it is also noteworthy that the most recent available data set, WVS wave 7, 

was released from late July 2020 to 2021, which enables us to broaden our understanding of 

the issue with the latest information. Fourth, in practical ways, it provides the largest sample 

size, which is a critical issue in conducting multi-level modelling where sufficient samples 

within each group are crucial (Hox, Moerbeek & Van de Schoot, 2017). 

The WVS also has some limitations. In particular, the data collection mode varies between 
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countries. Four major techniques were adopted in data collection, including computer-assisted 

personal interview, paper-and-pencil interview, web interview, telephone interview, and mail or 

post (for more details on the mode of data collection, see Appendix 4.1). Despite the WVS 

mainly using face-to-face interviews as a standardised sampling technique, standardisation is 

still limited (Curtice, 2007). For instance, in the case of Australia, Japan and New Zealand, all 

the survey interviews were conducted by mail. The interview method is determined by research 

teams within each country in practice. In addition, problems with sampling techniques can be 

raised. Basically, all the samples of this research are collected via probability sampling method 

to obtain an equal selection of probability samples. It consists of the following two steps. First, 

selections of primary sampling units were executed with stratification assuring that every 

administrative regional unit location represented a proportion of the population. After that, a 

random selection of individuals based on simple probability sampling was undertaken at the 

second stage.4F

5 Throughout the process, WVS 7 covered all residents in a country aged 18 years 

and older. Nevertheless, the quality of WVS samples generally tends to be stronger in advanced 

countries. In other words, in countries with a large population (e.g., China) and high illiteracy 

rate, too many resources are necessary in the survey per se, and the urban population and more 

educated people tend to be oversampled compared to rural and undereducated respondents 

(Baker, 2013). Thus, it is reasonable to conclude that WVS data has an inclination to underrate 

cross-national differences between developed and developing countries; yet still, it 

demonstrates considerable disparities between the given societies. 

 

Despite these limitations, the WVS is still one of the most extensively used survey data sets. 

Because of the huge data set based on multiple questions, the WVS has “a strong standing in 

the social scientific community as well as for publication purposes” (Hurtienne & Kaufmann, 

2012: 10). Although the nature of the samples can vary across countries, the overall quality of 

the data is still considerably higher than the academically acceptable threshold (Baker, 2013). 

Accordingly, there is an impressive number of publications studying social capital, democratic 

citizenship and cultural values using WVS data. For instance, Elgar et al. (2011) investigate 

the correlations between social capital and self-evaluated life satisfaction for nearly 70,000 

respondents of fifty rich and developing countries. By adopting multi-level modelling, they 

 

5 In the cases of the US and Canada specifically, stratified random sampling with three call-backs were conducted. 

In Denmark, Sweden and Norway, stratified randomly selected individuals were interviewed. In Japan the process 

was based on names provided by local government institutions. 
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showed the positive correlation between country-level social capital and respondents’ health 

and life satisfaction. 

 

Furthermore, the positive impacts of cross-level interactions between social capital and gender 

were also evident; 5F

6 that is, the benefits of social capital were found to be greater in females than 

males. Drawing on WVS data, Dalton and Ong (2005b) investigated the role of associational 

membership in generalised trust and political engagement in Vietnam. Despite vibrant 

involvement in social group membership among the Vietnamese people, they found that it does 

not necessarily create social capital. Moreover, some forms of association, such as unions and 

women/youth groups, have unfavourable impacts on social trust and political engagement. 

Gengler, Tessler, Al-Emadi and Diop (2013) also used WVS data to analyse the role of 

voluntary associations in appreciation for democracy in Qatar. They found that voluntary 

associational membership in Qatar is merely “an extension of traditional society and the 

prevailing regime” (ibid.: 258) and not significantly linked to an appreciation of democracy. 

International organisations have also used WVS data extensively. For instance, the United 

Nations Development Programme used the WVS gender social norms index to measure 

attitudes towards gender equality at the global level (UNDP, 2020), and the OECD has 

frequently used the index of social capital (OECD, 2017). 

 

On the other hand, there is ongoing debate about the content of WVS in measuring Asian values 

or democratic citizenship; and the modes of measurement, the influence of cross-national 

differences, such as the different scales used, different nuances in translation and disparate 

understandings of the questions have not been widely discussed (Ariely & Davidov, 2011). The 

fact that these issues have been overlooked is evident in the previous studies, which measure 

various variables related to social capital, democratic citizenship or cultural values. As such 

issues are linked to significant results which can cause “a biased estimate of means and 

regression coefficients” problems (ibid.: 273), it is necessary to take a closer look at each 

question. For instance, many studies have criticised one of the most commonly used questions, 

namely, “satisfaction with democracy”, as a single question of measuring its concept. As the 

notion of democracy can be vague and misinterpreted, some scholars have maintained that it is 

 

6 Cross-level interaction in a multilevel model occurs when the relationship between an independent variable and 

a dependent variable varies across different levels of analysis, such as the individual level and the group level. It 

means that the effect of a predictor at one level of analysis may depend on the level of another predictor at a 

different level of analysis. See more details in section 4.2.2. 
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not apparent whether the question is actually measuring the reverence of democracy or simply 

support for the current political situations (Canache, Mondak, & Seligson, 2001; Linde & 

Ekman, 2003). In particular, with a multifaceted concept such as Asian values and democratic 

citizenship, it is doubtful whether these concepts can be measured well with only one question 

item (see Brown, 2015). Random measurement errors can only be controlled when multiple 

questions are adopted to measure a concept (Saris & Gallhofer, 2007). It further allows the 

validity test of the scale and cross-national invariance of meaning (Brown, 2015).6F

7 To obtain 

cross-national comparability, this study tries to adopt multiple indicator scales to measure a 

specific concept from the WVS, if available. 

 

Response rates can raise another concern about non-response bias. Fortunately, the missing 

values for the items used in this study are less than three per cent in almost all cases. In the case 

of there being more than five per cent of missing values, the expectation-maximisation 

algorithm (EM) will be used. More detailed discussions on this issue will be addressed in 

Section 4.3.3. 

 

4.1.3 Country selection 
 

It is very important to select a unit of analysis in a comparative study. This process may involve 

a trade-off between “close-up” and “long-distance” perspectives (Hantrais, 2008: 56). 

According to Hantrais, “close-up” perspectives are more likely to reveal differences that are 

not captured in wider studies. In contrast, “long-distance” perspectives contain large samples 

of countries and are germane for the generalisation of analysis. The existing seminal studies on 

social capital, mainly in Western societies, provide profound insights, but it is questionable 

how useful a Western-centric analysis is for a genuinely comparative approach. Also, studies 

on East Asian countries that have primarily focused on detailed descriptions and emphasising 

East Asian cultural traits are least likely to provide common ground for theorisation. 

Intentionally or not, they tend to neglect the general role of voluntary associations in 

democratic citizenship being absorbed in “Asian exceptionalism” (Welzel, 2012: 1). 

 

The units of this research, therefore, will encompass contemporary Western countries, including 

 

7 It refers to the ability of a measurement instrument to have consistent meaning and validity across different 

countries or cultures. It is important to ensure that the results obtained from the study can be compared across 

different countries or cultures. 
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English-speaking societies (including the US, the UK, Canada, Australia and New Zealand), 

Catholic European countries (such as France, Italy and Spain) and Protestant European 

countries (such as Denmark, Germany, Sweden and Switzerland) (for a cultural classification, 

please see Inglehart & Welzel, 2010). Also, contemporary East Asian societies, including North 

and South East Asian countries (such as China, Taiwan, Japan, Korea, Vietnam, Thailand, 

Indonesia, etc.), are also added. South and Northeast Asian countries are sometimes divided 

into the Confucian and non-Confucian East (e.g., Yoon, 2017), but as Sen (2014) pointed out, 

there are similar aspects in terms of cultural characteristics. So, this study encompasses South–

North East Asia, with East Asia for the counter entity of the West. Table 

4.1 shows the list of twenty-nine countries and the sample sizes. 

 

 
Table 4.1 The number of observations for 29 countries 

 
 

Note 
West/Europe East Asia 

Countries 

Australia 1,813  

Austria 1,644  

Canada 4,018 

Denmark 3,362  

Finland 1,199  

France 1,870  

Germany 3,698  

Greece 1,200  

Iceland 1,620 

Italy 2,272  

Netherlands 4,530  

New Zealand 1,057  

Norway 1,122  

Spain 1,209  

Sweden 1,194  

Switzerland 3,154  

UK 1,788  

USA 2,596  
 

China 3,036  

Hong Kong 2,075  

Indonesia 3,179  

Japan 1,349  

Malaysia 1,309  

Philippines 1,200  

Singapore 2,012 

Korea 1,245  

Taiwan 1,210  

Thailand 1,500  

Vietnam 1,200  

   

   

 

   

   

   

   
 

18 Western 

11 Asian 

countries 

 39,346 19,315 58,661 

Source: 7th wave of World values survey (www.worldvaluessurvey.org) 
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The criteria for the selection of targeted countries are as follows. First, in the case of Western 

countries, eighteen chosen countries are developed OECD countries (Portugal was excluded 

from the analysis because of a lack of some important demographic figures, such as income). 

Countries that are classified as “Ex-soviet East” (Welzel and Dalton, 2017: 8) are excluded (e.g., 

Czech Republic, Estonia, Russia, Slovakia and Slovenia), as they are often referred to as having 

different characteristics from the West and East Asian societies in their cultural and historical 

context and democracy. In fact, many scholars have been studying the features of social capital 

in the region separately from Western Europe (see Paldam & Svendsen, 2000; Svendsen, 2003; 

Fidrmuc & Gërxhani, 2004; Twigg, 2016). In the case of East Asia, eleven countries with 

accessible WVS data are selected for analysis (i.e., excluding data for Macau, Mongolia and 

Myanmar, which lack important data on trust and cultural values). As a result, this study focuses 

on a comparison between contemporary West and East countries. 

 

 

 

4.2 Empirical strategy and research framework 

 
 
4.2.1 From an exploratory approach to multi-level modelling 

 

This study broadens the scope of the existing body of knowledge in two ways. First, it examines 

the universality of voluntary associations in cultivating democratic citizenship. Second, it 

specifically considers two types of cultural value associated with the Asian values debates: (i) 

collectivism – the degree of group primacy over individual freedom (Park & Shin, 2006; see 

also Sen, 2014); and (ii) hierarchism – “respect for hierarchy and concern for collective well- 

being” (Dalton & Shin, 2006: 174; see also Shin, 2013; Knowles, 2015). It thus investigates 

the moderating role of cultural values, which has received little scrutiny in previous research. 

It will confirm whether the impact of cultural values overrides the socialising effect of voluntary 

associations by encouraging group primacy or unquestioned loyalty to authorities. 

 

As discussed earlier, there have been intensive debates about the compatibility between Asian 

values and democracy. Although a large volume of research has scrutinised how Asian values 

affect social capital and democracy, most of the studies have geographical limitations, being 

confined to East Asia. As pioneering research on this issue, the methods used in this study are 

commenced in an exploratory way comparing Western and Eastern societies. Before 
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conducting full-scale analysis, therefore, the work seeks to confirm whether Asian values were 

manifest in different societies, whether there are any disparities in the relationship between 

voluntary associations and democratic citizenship in different societies, and what role (if any) 

cultural values play in this relationship. Once these preliminary analyses have been done, a 

multi-level modelling approach is applied. 

In this vein, the analyses are divided into two steps: first, in a preliminary analysis, some basic 

statistical techniques such as descriptive statistics, ANOVA, T-test and chi-squared tests are 

applied. These basic steps can help with determining whether or not there are any significant 

differences in cultural values, involvement in voluntary associations, and democratic 

citizenship between each country and region. Analysis on outliers for each value is also 

conducted during the preliminary analyses. In the set of these processes, the difference between 

cultural values and democratic citizenship in each region will be witnessed. 

 

 

4.2.2 Multi-level model 
 

It is advantageous to use quantitative methods to find out which theory best fits our observations 

based on existing theories and rich data (Yilmaz, 2013). In the field of Asian values theory, 

scholars have been using public survey database from East Asia to evaluate the influence of 

Asian values on democracy for less than a couple of decades (Shin, 2013). Given that debates 

on Asian values have been primarily theoretical, predominantly speculative and without 

practical corroborations, academic debates should be empirically investigated. A qualitative 

methodology can be a suitable empirical alternative to see how the culture of East Asian society 

affects democratic citizenship. Furthermore, since this study aims to compare 29 East Asian and 

Western societies based on extensive survey data, the author adopts a quantitative methodology. 

It employs multi-level modelling (MLM) to unravel individual and societal-level determinants 

in promoting generalised trust and other important indicators related to democratic citizenship. 

 

There are three reasons why multi-level analysis is the most appropriate method to compare 

democratic citizenship in different regional contexts: first, the problem of dependent variables 

within a single country makes MLM necessary. There is little doubt to infer that the cultural or 

political orientations, attitudes, behaviours and beliefs of one in the same society are likely to 

be similar than others having dissimilar cultural backgrounds. Since individuals in the same 

society share analogous experiences based on shared historical incidents. Besides, individuals 

from the same country are educated under the analogous system. That is to say, citizens from 
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the same society are not genuinely separate with its contexts and thus can cause correlated 

errors when treated as independent observations (Yoon, 2017). The fact that observations are 

not solely independent can violate a basic assumption of inferential statistics, which is that error 

terms are independent. Thus, pooling all observations, regardless of the dependence among 

the models, will underestimate standard errors, which can result in a type I error.7 F

8  MLM 

addresses the fact that individual-level observations are not truly independent (i.e., they share 

variance), thus allowing the researcher to merge “multiple levels of analysis” in one inclusive 

equation “by specifying predictors from different levels” (Steenbergen & Jones, 2002: 219). 

 

Second, MLM helps researchers to better understand causal heterogeneity (Western, 1998). By 

examining cross-level interactions, MLM allow the researcher to identify if the causal impacts 

of individual-level indicators are moderated by societal-level ones. 8F

9 In a multilevel model, 

more specifically, interaction effects refer to the situation where the relationship between two 

variables (e.g., predictor and outcome) changes depending on the level of another variable 

(societal level cultural values in this research). It is possible to estimate and test for interaction 

effects at different levels of analysis. These effects can be important to consider because they 

can provide insights into how the relationships between variables differ across different 

contexts or groups. As environmental factors are often thought to interact with individual-level 

factors in shaping behaviours, MLM is vibrantly used in the field of political science (e.g., 

Huckfeldt & Sprague, 1987; Lau, 1989). Since this study also assumes that the societal-level 

cultural context can shape individuals’ behaviours and attitudes towards democracy, individual-

level variability can be restricted to societal-level values. In this case, the interaction effect 

would refer to how the relationship between participating in voluntary associations and 

democratic citizenship (measured by civic virtue and political engagement) changes depending 

on the level of cultural values in the society. For example, a positive relationship between 

participating in voluntary associations and democratic citizenship may be stronger in societies 

that are more individualistic and egalitarian compared to societies that are more collectivistic 

and hierarchical. In other words, cultural values of collectivism and hierarchy may moderate 

the relationship between participating in voluntary associations and democratic citizenship. 

 

8 A type I error means rejecting a null hypothesis incorrectly (Durand, 2013). That is, it pertains to the one 

conclusion that a significant relationship exists between variables even in the case of non-significance. 

9 Interaction effects between different-level variables. In this research, that is, the interaction between the 

individual-level voluntary associations variable and societal-level cultural values. 
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MLM is suitable for finding a causal inference within different levels of variable. By providing 

an insight on causal inference, finally, MLM offers the potential for wider generalisation of the 

knowledge. Since this work compares the different geographical regions across the West and 

East, the findings from MLM can be augmented in future research by analysing different 

countries. 

 

4.2.3 Research framework 
 

Based on the theoretical background and methodology, this research proposes a multi-level 

framework, as described in Figure 4.1. This framework assumes that democratic citizenship 

can be generated by multi-level factors, which encompasses both individual and societal 

processes simultaneously. That is, these two different-level factors, together, are the 

fundamental lenses for understanding the creation of democratic citizenship as multi-level 

phenomena. Moreover, this framework contains cross-level interactions between individual- 

level voluntary associations and societal-level cultural values in fostering democratic 

citizenship.  

One essential interest here focuses on neo-Tocquevillian scholars’ understanding of the 

developmental effects of association (Park & Lee, 2007), which strongly emphasises the 

positive effects of voluntary associations on democracy. Accordingly, involvement in 

associations is regarded to enhance “norms of reciprocity, citizenship, and social trust”, and 

further offers basis for social interactions for mobilisation to seek a shared goal “for common 

good” (Foley, Edwards, & Diani, 2001: 17). Numerous studies that examine the relationship 

between voluntary associations and democratic citizenships have paid attention to the function 

of voluntary associations in widening citizens’ political concerns and in fostering civic virtue 

(Dekker, 2009; Van Deth & Zmerli, 2010; Zhu & Fu, 2017). This research also posits that 

involvement in voluntary associations plays a significant role in creating democratic citizenship. 

 

On the other hand, it also pays attention to the moderating role of societal-level cultural values. 

As seen in the debates over Asian values, societal-level cultural traits can alter not only the 

perspective of democratic citizenship but also the role of voluntary associations. Two potential 

channels are considered here: first, collectivism, based on familyism, undermines tolerance of 

social diversity and generalised trust by reinforcing in-group-favouritism and ordered-society 

preferences. Second, in East Asia, the emphasis on hierarchical structures and processes in 

organisations, and on proper conduct and loyalty to one’s leaders (e.g., Hahm, 2004), is in stark 
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contrast to the Western cultural characteristics, which may also affect citizens’ political 

engagement. This framework serves two purposes: first, it provides an opportunity for fruitful 

comparisons of the direct effects of associational membership and cultural values on 

democratic citizenship across different levels (i.e., individual, societal); and second, it 

acknowledges the cross-level interactions between individual and societal-level variables. 

 
Figure 4.1 Conceptual framework of the relationship between 

voluntary associations, cultural values and democratic citizenship 

 

 

Source: author’s own. More detailed equations of MLM are presented in Appendix 4.2. 

 

 

4.3 Data 
 

This section describes the dependent, independent and control variables chosen for this study. 

Operational definitions for the variables analysed here are based on questions contained in the 

World Values Survey and are introduced here. Classical reliability theory (Cronbach’s alpha) 

and factor analysis methods are used to evaluate the reliability and validity of each variable’s 

scale (see Section 4.2.2). The expectation-maximisation (EM) algorithm is used to correct for 

the effects of missing values (see Section 4.3.3). 

 

4.3.1 Variables and measurements 
 

Dependent variable: democratic citizenship 

 

As mentioned in the previous chapter, advocates of voluntary associations as “schools of 
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democracy” maintain that associational membership provides the basis of democratic 

citizenship via associational interactions in various settings. For example, by scrutinising the 

roles of voluntary associations for socialisation processes, Fung (2003) argues that voluntary 

associations can cultivate “civic virtues”. According to Fung, civic virtues pertain to “attention 

to the public good, habits of cooperation, toleration, respect for others, respect for the rule of 

law, willingness to participation in public life, self-confidence, and efficiency” (ibid.: 515). 

Moreover, voluntary association is regarded to educate its members civic skills – the way to 

organise themselves, hold conventions, communicate one another, discuss political affairs – 

which “are necessary for all manner of political action” (ibid.: 516). These are pivotal 

functions of voluntary associations for neo-Tocquevillian social scientists. Among these kinds 

of civic virtue, this research considers toleration for diverse groups to be an important variable, 

which is an essential ingredient for a pluralist society (Park & Jang, 2012; Zhu & Fu, 2017). 

Trust is particularly emphasised by social capital theorists as another crucial element of civic 

virtue for a stable democracy (Fukuyama, 1995b; Park, 2012). 

In this research both particularised and generalised trust will be addressed to better understand 

the role of voluntary associations for democratic citizenship. In terms of tolerance towards 

social diversity, the WVS provides various questions. The approach to measuring tolerance 

adopted in this study closely mirrors existing operational measures focusing on attitudes 

towards members of different social groups. The scores for each question item are added 

(equally weighted) to construct a scale. Florida (2006) also used the same approach to 

investigate tolerance across social classes in the US. All in all, to measure the levels of “civic 

virtues – tolerance and generalised/particularised trust” and “political engagement – interests 

in politics/political activities”, the WVS asks the following questions: 

On the other hand, in line with Fung’s (2003) definitions, and following Verba and Almond’s 

(1963) theory of political culture, political engagement is another important pillar of 

democratic citizenship. Scholars who follow the Tocqueville’s intellectual path also describe 

associations as an educational arena for political participations. It is often argued that 

associations offer political capacities, and chances to its members which foster active 

participations in the decision-making process. For example, Dalton and Welzel (2014; 2017) 

stress that assertive citizenship can be generated from associations, and it is eventually 

beneficial for accountable governance. According to the authors, voluntary associations can be 

regarded as an arena for political discussion, mobilisation and recruitment. 
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Table 4.2 Democratic citizenship: civic virtue 
 

Source: 7th wave of World values survey (www.worldvaluessurvey.org) 

 
Table 4.3 Democratic citizenship: political engagement 

 

Source: 7th wave of World values survey (www.worldvaluessurvey.org) 

Generalised trust 

[ASK ALL] “Generally speaking, would you say that most people can be trusted or that you need to be very careful in 

dealing with people?” 

(Q57) Generalised trust 

(1 = most people can be trusted, 2 = need to be very careful) 

 
 

Particularised trust 

[ASK ALL] “I’d like to ask you how much you trust people from various groups. Could you tell me for each whether you trust 

people from this group completely, somewhat, not very much or not at all?” 

(Q58 to 60) Trust: your family, neighbourhood, people you know personally 

(1 = not at all, 2 = not very much, 3 = somewhat, 4 = completely) 

 
Tolerance 

[ASK ALL] “On this list are various groups of people. Could you please mention any that you would not like to have as 

neighbours?” 

(Q18 to Q22) Neighbours: people of a different race, immigrants/foreign workers/homosexuals/people of a different 

religion/heavy drinkers 

(1 = acceptable, 0 = not acceptable) 

Interest in politics 

[ASK ALL] “How interested would you say you are in politics?” 

(Q199) Interest in politics 

(1 = very interested, 2 = somewhat interested, 3 = not very interested, 4 = not at all interested) 
 

Voting 

[ASK ALL] “When elections take place, do you vote always, usually or never?” 

(Q221 and 222) Vote in elections: both local and national level 

(3 = always, 2 = usually, 1 = never) 

 

Political activities 

[ASK ALL] “Now I’d like you to look at this card. I’m going to read out some forms of political action that people can take, 

and I’d like you to tell me, for each one, whether you have done any of these things, whether you might do it or would never 

under any circumstances do it.” 

(Q209 to Q212) Political action: signing a petition; joining in boycotts; attending lawful demonstrations; joining unofficial 

strikes 

(3 = have done, 2 = might do, 1 = would never do) 
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In his analysis of East Asian countries, Park (2012) utilises indices from the Asian Barometer 

Survey to explore citizens’ interests in politics, levels of political efficacy, and participation in 

various political activities such as voting. In a similar vein, in their seminal work on political 

culture and political change, Dalton and Welzel (2014) suggest that an interest in politics could 

be captured by voting and other conventional forms of legal activity such as petitions, boycotts 

and demonstrations. Likewise, this research adopts questions related to an interest in politics, 

voting and political activities from the WVS 7 in order to investigate the function of voluntary 

associations in fostering political engagement. Table 4.3 above demonstrates the key variables 

of the research related to political engagement from the WVS. 

 
Independent variable: voluntary associations 

 

One of the most widely used ways of measuring voluntary associations is the “structural- 

operational definition” proposed by Anheier and Salamon (1999). The structural-operational 

definition focuses on the fundamental structure and operation of voluntary associations instead 

of their purpose. According to this approach, voluntary associations have five fundamental 

characteristics; they must: (i) have an institutional structure and presence, (ii) be institutionally 

separated from the government, (iii) be non-profit and distributing, (iv) be autonomous and (v) 

be voluntary (ibid.; 7–8; see also Salamon & Sokolowski, 2004). The quality of associations is 

crucial in creating democratic citizenship; however, most quantitative studies focus on the 

extent/prevalence of voluntary associational membership because of data limitations. 

 
Table 4.4 Conceptualisation: voluntary associations 

 

Source: 7th wave of World values survey (www.worldvaluessurvey.org) 

 

According to Anheier and Salamon (1999), the extent of collective citizenry action is also an 

important structural characteristic of civil society. They argue that the extent of collective 

Associational membership 

[ASK ALL] “Now I am going to read off a list of voluntary organisations. For each organisation, could you tell me whether 

you are an active member, an inactive member or not a member of that type of organisation? Church, sport, 

educational, labour union, political party, environmental, professional, humanitarian or charitable, consumer 

organisation, self-help group, other organisation.” 

(Q94 to 105) Associational membership: church, sport, educational, labour union, political party, environmental, 

professional, humanitarian or charitable, consumer organisation, self-help group, other organisation 

(0 = not a member, 1 = member) 
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action in voluntary associations, such as associational membership, is a significant feature in 

comparative research. It reflects the “existence of legal provisions relating to civil liberties” 

(Heinrich, 2005: 218). This notion has been extensively “tested and found applicability” in 

different national circumstances, especially in quantitative studies (Salamon & Sokolowski, 

2004: 10). In light of this definition, many scholars have investigated the relationship between 

involvement in voluntary associations, democratic citizenship and social capital (e.g., Wollebæ k 

& Strømsnes, 2008; Ibsen et al., 2019). The WVS provides various measures of voluntary 

associational membership and different types of association, as shown in Table 4.4, which may 

plausibly have differing effects for citizens’ democratic citizenship. 

 
Moderating variable: cultural values 

 

Two cultural traits associated with the Asian values hypothesis are investigated here: 

collectivism and hierarchism. Various indicators can be used to measure “hierarchical 

collectivism” (Park & Shin, 2006). For instance, Schwartz (2009) introduced an “autonomy- 

embeddedness” classification to measure the individualistic/collectivistic culture. Inglehart and 

Welzel (2010) used several of the WVS questions to classify “traditional” and “self-expressive” 

countries. “Traditional values” pertain to “the importance of religion, parent–child ties, 

deference to authority and traditional family values”, whereas “self-expression values” are 

more likely to be related to the “high priority to environment protection, gender equality, 

tolerance to otherness” (Rungule & Seņkāne, 2018: 92). This index has been widely used to 

confirm the existence of Asian values (Vinken, 2006; Kim, 2010; Minkov & Hofstede, 2012). 

Dalton and Welzel (2014) also used this approach to see how cultural values are changing in 

the course of globalisation in the East Asian region (see also Welzel & Dalton, 2017). Dalton 

and Ong (2005) used the index to suggest how Asian values represented by hierarchism and 

collectivism influence East Asians’ perception of democracy. 

In this research, the focus is on measuring societal levels of collectivism and hierarchism using 

Hofstede’s (2011) “cultural dimensions” framework, rather than the WVS 7 data. Although 

Inglehart and Welzel (2010) demonstrate cultural differences across countries, Hofstede’s 

theory is a widely used paradigm for understanding cross-cultural studies in various academic 

fields, such as anthropology, sociology, psychology, and management. The theory proposes six 

cultural dimensions: power distance, individualism-collectivism, masculinity-femininity, 

uncertainty avoidance, long-term orientation, and indulgence-restraint, each of which 
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represents a different aspect of cultural values (Hofstede, 2011). This research adopts the 

dimensions of individualism-collectivism and power distance to measure collectivism and 

hierarchism at a societal level.  

Although Inglehart and Welzel (2010) illustrate disparate cultural characteristics well in 

different countries, this research employs Hofstede’s (2011) “cultural dimensions” to measure 

societal levels of collectivism and hierarchism, for two reasons. First, Hofstede’s (2011) idea 

is one of the most extensively used paradigms to measure national cultures. Based on factor 

analysis of a worldwide survey of IBM employees, he developed an original model to capture 

national cultures across several dimensions. One of the most significant contributions of 

Hofstede’s theory is its ability to facilitate the examination of the relationship between 

individuals and organisations in navigating cultural differences, and to provide a better 

understanding of the cultural context in which they operate. The theory has been used to explain 

the differences in communication styles, leadership approaches, and decision-making 

processes across cultures. Furthermore, Hofstede’s dimension has been used to develop cross-

cultural research and to compare different cultures based on the dimensions. This has led to a 

better understanding of cultural similarities and differences and has helped to break down 

cultural stereotypes and prejudices. More specifically, Hofstede used terms such as 

“individualism/collectivism” and “power distance” to measure collectivism and hierarchism at 

a societal level. In light of his work, numerous studies have examined the impact of national 

culture in various academic fields. In terms of social capital, for instance, Realo, Allik and 

Greenfield (2008) used this framework to investigate the role of collectivism in extending of 

radius of citizens’ social trust. They found that collectivistic culture is negatively linked to the 

formation of generalised trust, as it reinforces in-group favouritism. Another research which 

used Hofstede’s dimensions to understand democracy is the work of Treisman (2007) to 

explain why some countries have higher levels of corruption than others. He argues that 

societies with high power distance and high uncertainty avoidance are more likely to have 

higher levels of corruption because individuals in these societies are more likely to defer to 

authority figures and avoid taking risks. More recently, Grzegorczyk (2019) also used this 

index to examine the role of national cultures on the creation and utilisation of social capital in 

university–industry links in the US, Singapore, Taiwan and Hong Kong. He discovered that 

societal-level culture plays a pivotal role in the management of university–industry relations, 

especially in technology transfer. That is, it influences the management style of Asian 

universities by fostering authoritative and directive management styles, which are widespread 
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in East Asia enterprises. In contrast, in the US an individualistic and horizontal workplace 

culture cultivates more participatory and informal management styles. 

Second, and more importantly, using WVS 7 questions to measure national cultures may create 

endogeneity issues because some of the questions are common between independent and 

dependent variables. For instance, levels of tolerance, which is one of the major dependent 

variables of this research, is constructed based on questions about the acceptance of foreign 

immigrants and homosexuals. Inglehart and Welzel’s (2010) measurement of “self-expression 

values” also uses the same question. Empirically, Inglehart and Oyserman (2004) find that 

WVS’ cultural classification is closely linked to Hofstede’s (2001) cultural dimensions. 

According to their analysis, the mean national scores of WVS cultural values show significant 

correlations with the “individualism–collectivism” scores provided by Hofstede (2001), which 

is 0.87. For this reason, this study adopts Hofstede’s (2001) cultural dimensions to measure the 

societal-level collectivism and hierarchism instead of WVS questions on culture (See Table 4.5 

below). 

 
Table 4.5 Conceptualisation: cultural values 

 

Source: Hofstede (2011: 11); for raw data on the cultural values of each country, see Appendix 4.3 

 

Of course, it may have some limitations. First, it might ignore individual differences. 

Hofstede’s cultural dimensions focuses primarily on cultural values at a societal level, ignoring 

individual differences within cultures. It is important to recognise that people within the same 

culture may hold different values and beliefs as Triandis (2004) mentioned. Second, it assumes 

that cultural values are static and slowly changing (Hofstede, 2011), which may not reflect the 

dynamic nature of culture and the potential for cultural values to evolve over time. Although 

Collectivism (namely, collectivism and hierarchism dimension) 

This dimension pertains to the degree to which countries are integrated into groups. It is also related to individuals’ 

perceived obligations and dependence on groups. 

• Individualism: “I” – consciousness and right of privacy 

• Collectivism: “we” – consciousness and emphasis on belongingness 

 
 

Hierarchism (namely, power distance dimension) 

This dimension pertains to the extent to which the less powerful members of organisations (e.g,. the family) accept 

unequally distributed power. 

• Low hierarchism: hierarchy stands for inequality of roles 

• High hierarchism: hierarchy stands for existential inequality 
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the WVS 7 data used in this study was released after 2020, Hofstede’s cultural dimensions were 

released in 2011. However, as Durkheim (2014)[1893] argued in his seminal work “The 

Division of Labour in Society”, social norms and values are deeply ingrained in society, and 

cultural change occurs slowly over time. Therefore, this study uses Hofstede’s (2011) data as 

an index to measure the culture of each country. 

 

Control variables 

 

Since certain factors can influence the level of democratic citizenship in a society, these 

variables should be treated as controls in order to accurately assess the relationships of interest. 

Many scholars have found that attachment to Asian values has changed in the course of 

globalisation, economic development and political transition to democracy (e.g., Welzel, 2012). 

Among the younger generations, for instance, Welzel (2012) suggests that attachment to 

“obedience to authority” has faded because of globalisation and economic development. Hyun 

(2001) noted unfavourable relations between experience to Western notions of liberalism and 

attachment to cultural values such as collectivism within Korean citizens. In the field of political 

culture, Welzel and Inglehart (2009) and Dalton and Welzel (2014) also found that collectivistic 

hierarchism in East Asia has transitioned into more self-expressive “assertive” cultures in the 

process of political democratisation, especially among the youth. In line with the given 

evidence, numerous empirical studies show that individual-level demographic characteristics 

also affect democratic citizenship. Younger cohorts are less likely to uphold traditional values 

and are more likely to embrace democratic norms in East Asia (e.g., Park & Shin, 2006; Welzel, 

2012). Kennedy, Kuang, & Chow (2013) also showed the lower reverence to authoritarianism 

amongst Korean junior high school students compared to the old. Besides the age, other 

demographic characteristics can influence levels of democratic citizenship. The levels of 

education are generally associated with greater political knowledge, participation, and efficacy 

(Verba, Schlozman, & Brady, 1995). This may be because education increases critical thinking 

skills and exposure to political issues and institutions. Higher income also may be more likely to 

participate in politics due to greater resources and social networks (ibid). Some studies have found 

that women are more likely to vote than men, and that gender differences in political participation 

may be decreasing (Carpini & Keeter, 1996).  

Therefore, in analysing the relationship between cultural values and democracy, it is useful to 

control for individual-level demographic figures such as age, education and income. Thus, this 
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research includes a number of individual control variables encompassing demographic 

indicators such as gender, age, education level and income, as detailed in Table 4.6 (below). 

 

Table 4.6 Conceptualisation: control variables 
 

 

Demographic factors 

Gender 

Age 

Education level (years of formal education) 

Income 

 

WVS 7 

Source: author’s own 

 

 

Surely, some variables at the country level can also be considered as control variables, 

especially at country-level. For instance, GDP per capita and democracy, which were identified 

as major control variables in previous research that explored the relationship between voluntary 

associations and generalised trust in East Asian countries (Yoon, 2017). However, this study 

excluded these variables from the analysis for the following reasons. 

Firstly, the democracy index was not included as a control variable in this study because it 

could potentially lead to endogeneity problems. Given that the dependent variables in this study 

include political engagement and civic virtue, treating the democracy index as a control 

variable would not be appropriate. This is because the democracy index is itself correlated with 

political engagement and civic virtue, the key components of democratic citizenship that is also 

influenced by voluntary association. Including the democracy index as a control variable could 

therefore lead to endogeneity problems, whereby the estimated effects of voluntary association 

on political engagement are biased due to the inclusion of a variable that is itself a determinant 

of political engagement.  

Secondly, including GDP per capita as a control variable could lead to issues with 

multicollinearity because it is highly correlated with other variables in this model, such as 

individual income level. This could make it difficult to estimate the unique effect of each 

variable on democratic citizenship, as the effect of GDP per capita may be conflated with the 

effect of other correlated variables.  Furthermore, the results of correlation analyses conducted 

between the GDP per capita and dependent variables in this study supported this argument. 

Specifically, the analysis found a weak correlation between them, which is consistent with the 

findings of Yoon’s (2017) previous research.10 

 
10 The correlation index between the main dependent variables in this study and the GDP per capita of 29 

countries ranged from 0.02 to 0.3, indicating a low correlation. For more detailed information on the threshold 
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Therefore, this study concluded that it is more advantageous to exclude country-level variables 

than to include them in the analysis. The decision to exclude these control variables was based 

on careful consideration of the potential sources of bias and confounding in the analysis. 

 

 

Operationalisation for analyses 

 

The given variables dealt with in the set of analyses need to be operationalised, as most of them 

are categorical variables. For example, generalised trust and tolerance, one of the key variables 

of this research, consists of binary questions. In addition, particularised trust is measured by a 

set of questions on a four-point scale; and the situation of independent variables is similar. As 

mentioned, associational membership consists of a total of 10 binary questions asking whether 

to join any of the following organisations, including labour unions, sports clubs, charities or 

religious groups. Here, the total number of groups that each individual belongs to is taken as a 

score of associational membership. In terms of control variables, “gender” consists of a 

dichotomy question – male or female; “income” is divided into decile categories; “education 

level” is composed of six groups – primary to PhD; and “age” comprises six intervals.  

In this situation, this study needs to operationalise these categorical variables to perform a 

series of preliminary analyses, including a chi-square test, logistic regression, and MLM. This 

research divides the above variables into dichotomous values for the convenience of analysis 

and interpretation. More specifically, cut-off values were selected that distinguishes between 

the two categories based on the distribution of the data. To dichotomise a discrete association 

variable into two categories, for example, total number of memberships in voluntary 

association for person [ranges from 0 to 10] can be dichotomised into “high participatory” and 

“low participatory” categories. One possible method is to select a cut-off value, which 

represents about top 50% of participants, and categorise individuals with a score of 2 or higher 

as “high membership” (about 43% of total cases), while those with a score of 1 or lower are 

categorised as “low membership” group (57% of all cases). This can be achieved by creating a 

new binary variable called “membership category”, with a value of 1 for “high membership” 

and a value of 0 for “low membership”. The cut-off value can be chosen based on the research 

question and the context of each data.  

This dichotomy will use basic statistics on the distribution of each variable (for more details of 

 

of correlation, please refer to Field (2014). 
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the distribution of each variable, see Appendix 4.4). Regarding the operationalisation of each 

variable, it is shown in Table 4.7 (below). 

 

Table 4.7 Operationalisation of variables of the research 
 

Source: Author’s own

Associational membership 

The total number of groups to which each individual belongs: 

Religious, educational groups, labour union, political parties, conservational, professional, sports clubs, consumer 

groups, humanitarian organisations and self-help groups 

(1 = multiple membership; 0 = singular or no membership) 

 
Tolerance 

The total score of the following three binary questions 

Neighbourhood: different races, immigrants/foreign workers, and homosexuals 

(1 = high tolerance group; 0 = low tolerance group) 

Particularised trust 

Average trust scores for the following groups 

Family, neighbours, people you know personally (1 = high trust group; 0 = low trust group) 

Generalised trust 

Average trust scores for the following groups 

People you meet first time, another religion, another nationality 

(1 = high trust group; 0 = low trust group) 

 
Interest in politics 

Very interested, somewhat interested, not very interested, not at all interested 

(1 = interested; 0 = not interested) 

Voting 

Average score of local and national elections (1 = participatory; 0 = non-participatory) 

Political actions 

Average scores for signing a petition; joining in boycotts; attending lawful demonstrations; unofficial strikes 

(1= participatory; 0 = non-participatory) 

 
Control variables 
Gender = male (0), female (1); age = under 40 (0), over 40 (1); income = 1st to 5th (0), 6th to 10th deciles (1) 

education = primary to upper-secondary (0) over post-secondary (1) 
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4.3.2 Reliability and validity 

 
In this section a series of reliability and validity tests of the given variables are conducted. The 

reliability test pertains to consistency; that is, it refers to the degree to which a test is consistent 

in measuring what it set out to measure. The criterion pertains to evaluating whether there is a 

consistent and reproducible measurement. High reliability provides consistent results 

regardless of time, questions and evaluators. Meanwhile, validity indicates accuracy; in other 

words, it pertains to the levels to which a test actually captures what it wanted to measure 

(Fitzner, 2007). High validity is directly related to the concept of targeted measurement and 

totally unrelated to those that it is targeted to measure. The reliability of each scale can be tested 

using Cronbach’s alpha coefficient, which is the most widely used coefficient of reliability 

(Bonett & Wright, 2015). Furthermore, all items of each variable need to be a valid indicator 

that properly measures the underlying theoretical construction. This study attempted to 

construct valid and reliable measures based on questions frequently used in previous literature. 

However, additional exploratory factor analysis (EFA) is adopted to further assess their 

construct validity. 

 

Dependent variables 

 
 

Democratic citizenship 
 

First, among five items on tolerance for social diversity in the seventh wave of WVS, this 

research excludes questions on heavy drinking and drug addiction in light of Das, DiRienzo 

and Tiemann’s (2008) approach. To create the Global Tolerance Index, they employed the WVS 

questions on respondents’ acceptance of homosexuals, foreign workers and different races as 

their neighbours. The Cronbach’s alpha coefficient of these three questions is slightly below 

the level of 0.6 (α = .596). However, when excluding homosexuals, the item-deleted α is over 

the moderate level. 9F

11 Thus, this research adopts the above two questions to measure tolerance. 

In general, if Cronbach’s alpha value is between 0.6 and 0.8, it is considered that the 

items/questions are acceptable (Daud et al., 2018). Next, exploratory factor analysis is 

conducted for the given three items, and the result is demonstrated in Table 4.9 (below). 

 
 

11 Cronbach’s alpha value of each item shows the value that consists of all but one item. 
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Table 4.8 Reliability test for tolerance: Cronbach’s alpha reliability coefficient 
 

Item Item-rest correlation 
Cronbach’s α 

(Item deleted) 

Neighbours: people of a different race .462 .452 

Neighbours: immigrants/foreign workers .438 .444 

Neighbours: homosexuals .353 .609 

Cronbach’ α 
 

.596 

Note: N = 57127; N of items = 3; Source: WVS Wave 7 
 

 

Table 4.9 Validity of items on tolerance: factor analysis 
 

Kaiser-Meyer-Olkin test .624 

 

Bartlett’s test 

Approx. χ2 20539.086 

df 3 

p .000 *** 

*p < .05, **p < .01, ***p < 0.001 
 

 Factors 

 1 

Neighbours: people of a different race .794 

Neighbours: immigrants/foreign workers .787 

Neighbours: homosexuals .675 

% of variance 56.891 

Cumulative % 56.891 

Extraction method: principal component analysis 

 

Before extracting the factors, a few more tests are needed to be addressed to evaluate the 

suitability of the data for factor analysis (Taber, 2018). The Kaiser-Meyer-Olkin (KMO) stands 

for the sampling adequacy while Bartlett’s test is the most widely used methods to evaluate the 

appropriateness of the data for factor analysis. The KMO, more specifically, asserts that values 

exceeding 0.50 can be regarded as appropriate for factor analysis (Budaev, 2010). KMO < 0.5 

is viewed as completely inappropriate, and levels of “KMO between .5 and .7 must be treated 

with caution” (Lasanthika & Wickramasinghe, 2020: 85). Bartlett’s test of sphericity is often 

regarded significantly suitable for factor analysis when p < .5 (Williams, Onsman, & Brown, 

2010). According to Kaiser-Meyer-Olkin’s value (.624) and Bartlett’s test (< .001), the 

questions on tolerance in WVS 7 can be considered suitable. The results of the factor analysis 
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demonstrate that all of the given items load on a single latent factor. 

 
Table 4.10 Reliability test for trust: Cronbach’s alpha reliability coefficient10F

12
 

 

Item Item-rest correlation 
Cronbach’s α 

(item deleted) 

Most people can be trusted .473 .804 

Trust: your family .237 .831 

Trust: your neighbourhood .535 .793 

Trust: people you know personally .579 .785 

Trust: people you meet for the first time .666 .768 

Trust: people of another religion .668 .767 

Trust: people of another nationality .687 .763 

Cronbach’s α 
 

.814 

Note: N = 53857; number of items = 7; data source: WVS Wave 7 

 
Table 4.11 Validity of items on trust: factor analysis 

Kaiser-Meyer-Olkin test .786 

Bartlett’s test 

Approx. χ2 116727.412 

df 15 

p .000 *** 

*p < .05, **p < .01, ***p < 0.001 

 Factors 

1 2 

Trust: people of another nationality .887 .164 

Trust: people of another religion .875 .161 

Trust: people you meet for the first time .799 .297 

Trust: your neighbourhood .547 .561 

Trust: people you know personally .636 .858 

Trust: your family .101 .673 

% of variance 50.796 17.871 

Cumulative % 50.796 68.667 

Extraction method: principal component analysis 

Rotation method: direct Oblimin 

 

12 For item selection, items with a factor loading of .50 or more were selected, and the eigen value of the factor 

was extracted with 1.0 or more. 
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Second, a total of seven items are associated with trust ‘very highly’ according to Cronbach’s 

alpha coefficients (α = .814) (Taber, 2018) (see Table 4.10 above). More specifically, all the 

items add up to the reliability of the index, although the indicator of trust on one’s family (α 

= .831) only contributes a little. It is also presented that the item-rest correlation of “trust: your 

family” is relatively low, at .237 (c.f. the item-rest correlation means the correlation within an 

item and the scale which is generated by all of the items). However, even though Cronbach’s 

alpha value of “trust: your family” contributes only a little to the reliability of the index, the 

items still have acceptable internal consistency as a whole (α = .814). Thus, the Cronbach’s 

alpha result indicates that the remaining set of seven items measures a single unidimensional 

latent construct, which in this case is trust. As this research adopts the most extensively used 

question “most people can be trusted” as a means of measuring generalised trust, assessing the 

validity of particularised trust items will be conducted based on the remaining six WVS 7 

questions on social trust. 

In terms of validity of items on trust, the result of the factor analysis is shown in Table 4.11 

(above). The results of the factor analysis for trust met both of KMO and Bartlett’s test criteria. 

The extracted factors are classified into two categories, the first being “trust: another 

nationality, another religion, and people who meet for the first time” and the second being 

“trust toward neighbourhood, personally known people, and family”. This classification is not 

surprising in light of existing studies that divide trust into “particularised” and “generalised” 

trust (e.g., Fukuyama, 1995). Given that the results are consistent with prior research, the 

credibility of WVS 7 data and questions is reinforced. Among these factors, this study adopts 

the latter one as the “particularised trust” variable. Items on trust towards “another nationality, 

another religion, and people who meet for the first time” seem to be linked to generalised trust, 

but these questions are excluded. Since it is reasonable to infer that they are easily linked to 

tolerance of social diversity (e.g., tolerance for immigrant workers), this can create an 

endogeneity problem. In other words, the question on trust of other nationalities is undoubtedly 

highly correlated with the question on tolerance: “neighbours: people of a different race or 

immigrants”. 

 
Political engagement 

 

Variables on political engagement are mainly divided into “interest in politics”, “voting” and 

“political activities” in this research. As seen in Section 4.3.1, this research employs questions 

on conventional forms of legal activity, such as voting, and assertive/participatory activities, 
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such as petitions, boycotts and demonstrations. More general questions on an interest in politics 

are also employed to measure levels of wider political engagement. First, the three items related 

to an interest in politics result in an acceptable alpha coefficient (α = .671) based on Daud et 

al.’s (2018) criteria (see Table 4.12 below). Moreover, when excluding the item “interest in 

politics”, the Cronbach alpha value is .882, which shows a very high level. 

 
Table 4.12 Reliability test for interest in politics: Cronbach’s alpha reliability coefficient 

 

Item Item-rest correlation 
Cronbach’s α 

(item deleted) 

Vote in elections: local level .629 .389 

Vote in elections: national level .628 .384 

Interest in politics .256 .882 

Cronbach’s α 
 

.671 

Note: N = 52828; N of items = 3; source: WVS Wave 7 

 

Table 4.13 Validity of items on interest in politics: factor analysis 
 

Kaiser-Meyer-Olkin test .545 

 
Bartlett’s test 

Approx. χ2 55054.316 

df 3 

p .000 *** 

*p < .05, **p < .01, ***p < 0.001 

 Factors 

 1 

Vote in elections: local level .894 

Vote in elections: national level .883 

Interest in politics .273 

% of variance 63.898 

Cumulative % 63.898 

Extraction method: principal component analysis 

 

This distinction between political interest and voting is also evident in the following validity 

analysis. As shown in the above Table 4.13 the Kaiser-Meyer-Olkin value (.545) and Bartlett’s 

test (<.001) are significant. Furthermore, it presents that the question on interest in politics has 

a significantly lower correlation (.273) compared to the two questions about voting behaviour. 
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However, interest in politics is an indicator that is used in several similar studies and a key 

indicator for measuring political engagement (Park, 2012; Yoon, 2017); thus, it remains a key 

dependent variable in this study. Accordingly, the above questions will be divided into two 

categories: interest in politics and voting. 

 
Table 4.14 Reliability test for political activities: Cronbach’s alpha reliability coefficient 

 

Item Item-rest correlation 
Cronbach`s α 

(item deleted) 

Political action: signing a petition .569 .750 

Political action: joining in boycotts .651 .704 

Political action: attending lawful/peaceful demonstrations .644 .706 

Political action: joining unofficial strikes .522 .768 

Cronbach’s α  .786 

Note: N = 55459; N of items = 4; source: WVS Wave 7 

 

Table 4.15 Validity of items on political activities: factor analysis 
 

Kaiser-Meyer-Olkin test .773 

 

Bartlett’s test 

Approx. χ2 63089.534 

df 6 

p .000*** 

*p < .05, **p < .01, ***p < 0.001 

 Factors 

 1 

Political action: attending lawful/peaceful demonstrations .759 

Political action: joining unofficial strikes .748 

Political action: joining in boycotts .667 

Political action: signing a petition .609 

% of variance 61.240 

Cumulative % 61.240 

Extraction method: principal component analysis 

 

Second, the results of the reliability test on the questions about political activities are presented 

in Table 4.14 (above). Including all four items results in a very high alpha scale coefficient (α 

= .786). Given that many suggest a threshold value of ≥ 0.7 (e.g., Taber, 2018), it can be seen 

that all items satisfy the reliability criteria, both in item-rest correlation and item-deleted 
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Cronbach’s α. In terms of validity, the four questions are grouped into one item, and when 

looking through the Kaiser-Meyer-Olkin value (.786) and Bartlett’s test (<.001), it can be seen 

that the questions on political activities in WVS 7 can be considered valid measures of the 

underlying theoretical construct (See Table 4.15 above). 

 

 

Independent variables 
 

The WVS offers a series of questions measuring an individual’s associational membership. Ten 

questions on memberships are employed to measure levels of voluntary associations in this 

study. 11F

13 Different types of voluntary association are also noteworthy in the analysis because 

numerous studies maintain that the impacts of associational activities can vary across the 

different types of associations. That is to say, the types of voluntary associations to which 

citizens belong can be more crucial than the number of memberships. Specifically, in some 

cases of interest groups or family/regional-based associations, membership leads to unsocial 

capital by reinforcing in-group favouritism rather than cultivating civic virtues, such as 

generalised trust (Hooghe & Stolle, 2003; Maloney & Rossteutscher, 2007; Park & Lee, 2007). 

For this reason, when measuring reliability and especially validity, it is also important to find 

out what types of association they are grouped into. 

In terms of reliability, the Cronbach’s alpha value of the 10 items is sufficiently high (α = .774) 

(see Table 4.16 below). It tells us that the internal consistency of the 10 questions is very high. 

However, membership of churches or other religious communities shows relatively low item- 

rest correlations (.352) and contributes only marginally to scale reliability. Nonetheless, it is 

over the minimum threshold of the item-rest value of 0.3 (Ekolu & Quainoo, 2019). Thus, the 

Cronbach’s alpha result indicates that the set of 10 items measures a single unidimensional 

latent construct of associational membership. 

 

As mentioned above, the types and numbers of association in which individuals are involved 

can be considered important elements in the formation of democratic citizenship. However, the 

associational membership data from WVS 7 can be classified into a singular group, and, 

accordingly, this study intends to conduct analysis by focusing on the number, rather than type, 

of associational membership. 

 

13 As there is a vast number of missing values in an item of “membership: other groups”, a single item is excluded 

for the analysis. Specifically, the ratios of missing values for the question are China (77%), Malaysia (29%) and 

the Netherlands (7%). Given that the ratio of missing values for other questions is less than 2%, it is quite high. 
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Table 4.16 Reliability test for associational membership: Cronbach’s alpha reliability coefficient 
 

Item 
Item-rest 

correlation 

Cronbach’s α 

(item deleted) 

Membership: church or religious organisation .352 .771 

Membership: education, art, cultural activities .491 .747 

Membership: labour union .375 .763 

Membership: political party .430 .756 

Membership: conversation, environment, ecology, animal rights .512 .746 

Membership: professional organisation .467 .751 

Membership: sports or recreational .375 .766 

Membership: consumer group .512 .749 

Membership: humanitarian or charitable .526 .743 

Membership: self-help group, mutual aid group .472 .753 

Cronbach’s α 
 

.774 

Note: N = 57640; N of items = 10; source: WVS Wave 7 

 
Table 4.17 Validity of items on associational membership: factor analysis 

 

Kaiser-Meyer-Olkin test .887 

 
Bartlett’s test 

Approx. χ2 102509.931 

df 45 

p .000*** 

*p < .05, **p < .01, ***p < 0.001 

 Factors 

 1 

Membership: humanitarian or charitable .672 

Membership: consumer group .662 

Membership: conversation, environment, ecology, animal rights .662 

Membership: self-help group, mutual aid group .623 

Membership: education, art, cultural activities .617 

Membership: professional organisation .602 

Membership: political party .567 

Membership: labour union .493 

Membership: sports or recreational .484 

Membership: church or religious organisation .459 

% of variance 34.683 

Cumulative % 34.683 

Extraction method: principal component analysis 
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4.3.3 Missing values 

 

Missing data can lead to an incomplete data problem. Luengo, García & Herrera (2012) point to 

three major problems related to missing values, including (i) loss of efficiency, (ii) 

inappropriate treating and analysis of the data and (ii) bias and misleading conclusions arising 

from differences in an incomplete data set. Little & Rubin (2019) also mentioned that 

researchers cannot estimate accurate causal inference from data with a large portion of missing 

values. The lack of data raises the degree of uncertainty, which can lead to an inaccurate 

conclusion (Seldadyo & de Haan, 2006). 

Before moving on to the next stage, therefore, examinations of the overall figures of missing 

data are essential to understand their patterns in order to address the problems that may occur. 

In the practice of quantitative studies, many of the analyses adopt “listwise deletion”, also 

known as “complete-case analysis”, to treat the missing values. It is also a basic way in most 

statistical programmes (Little & Rubin, 2019). On the other hand, there are different guidelines 

about what proportion of missing data makes the study vulnerable: 5 per cent has often been 

advised as the lowest threshold below which imputation methods can be beneficial (Schafer, 

1999). Dong & Peng (2013) also suggest that more than 10 per cent of missing values are more 

likely to lead to a biased conclusion, and a study with more than 40 per cent of missing data 

should be considered a hypothesis-generating study only. Fortunately, the WVS data is notably 

robust and therefore this research needs only a small imputation strategy to estimate the missing 

values on a few items. This study will use the expectation-maximisation (EM) algorithm to 

correct variables with more than 5 per cent of missing data (see Appendix 4.5 for more details 

about EM). The subsequent preliminary analyses chapter will describe in more detail the 

process of treating these items with missing values. 

 

 
4.4 Ethical considerations 

 
This research does not entail a data collection process as it uses secondary data. This is a time- 

and resource-saving process but certain ethical considerations should be noted before analysing 

the secondary data. As there is an agreement about the result from large-scale survey data 

analysis, the basic ethical issues related to the secondary data use are almost the same; that is, 

it is mostly associated with the issues arising from confidentiality (Tripathy, 2013). 

 

Data that is freely downloadable implies permissions for further analysis, and yet the property 
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of the original source needs to be recognised. The British Sociological Association’s Statement 

of Ethical Practice (2002) proposes a set of ethical issues on secondary data use, such as: (1) 

the data needs to be acquired properly, not excessively; (2) the data should not be stored for 

more than the period of research; (3) it needs to be stored safely to avoid unauthorised access; 

(4) caution should be paid to accidental loss of data; and (4) soft copies need to be encrypted. 

The author observes the above criteria and further follows the WVS regulations on ethical 

considerations for data, which are (5) the use of data for non-profit purposes, (6) prohibition 

on the redistribution of data, and (7) quoting the source of the data. 12F

14 This study pays much 

attention to the above ethical issues in the entire analytical processes. 

On the other hand, this research was received research ethics approval from the University of Bristol. 

The REC approval reference number is SPSREC/19-20/062. 

 

 

 

4.5 Concluding remarks 
 

This chapter has outlined the data and methodology of the research and it can be summarised 

in the following three ways. First, this study adopts the seventh wave of the World Values 

Survey (WVS) as the main source of data for the analyses. The WVS provides rich information 

on participation in voluntary associations, tolerance, trust and political engagement at an 

individual level. Because of its robustness and geographical broadness, the WVS is one of the 

best options for the study, enabling the comparison of West European and East Asian societies. 

Considering that other alternative, the Gallup World Poll, the World Bank and OECD data, are 

missing questions about some of the major variables of this research, the WVS can be 

considered the most appropriate data for the following analyses. 

Second, this chapter has discussed the methodology of the research. As mentioned earlier, this 

study employs a multi-level model (MLM) as the main analytical tool for the analysis. This is 

because cultural variables at the societal level affect the behaviours and attitudes of individuals, 

so it is difficult to assume that individuals in one country are completely independent. Before 

conducting MLM in Chapter 7, the following chapters present a set of preliminary and basic 

 

14 Ethical regulations that must be agreed to download data from the World Values Survey. It can be found on the 

WVS webpage (https://www.worldvaluessurvey.org/WVSContents.jsp) 
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analyses, including descriptive statistics, chi-square analyses and logistic regressions, to justify 

the adoption of MLM. Specifically, Chapter 5 presents the missing values and peculiarities of 

each variable rather than focusing on the relationship between variables. Chapter 6 provides a 

sketch of the relationship between variables using the logistic regression analyses before 

employing MLM. 

Lastly, this chapter has conducted operationalisation for each variable through a series of 

reliability and validity tests. In this process, some questions that do not meet certain criteria are 

excluded from further analyses (e.g., a question about tolerance of homosexuality; for more 

detail, see Section 4.3.2). Through the set of processes, this chapter has been able to draw some 

key variables of research, such as associational membership as an independent variable, and 

tolerance, particularised/generalised trust, an interest in politics, voting and political activities 

as dependent variables. 
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Chapter 5. Preliminary analysis 
 

 
 

5.1 Introduction 

 
 
Prior to conducting a full-scale analysis, this chapter sets out preliminary analyses on each 

variable. Specifically, this chapter will first check missing values, outliers and extreme values; 

then it will conduct a series of ANOVA, T-test and chi-squared tests to investigate whether 

there are any significant differences between each variable across regions. These exploratory 

preliminary analyses will provide a basis for more elaborate analyses in the subsequent chapters. 

The topics covered in this chapter are as follows: 

 

a) Are there any outliers and missing values in each variable? 

b) Does the cultural value of collectivism and hierarchism differ from country to country? 

c) Does participation in voluntary associations vary between the West and East? 

d) Does democratic citizenship vary between the West and East? 

 
The structure of this chapter is as follows. The following section outlines the missing values of 

each variable. If necessary, the replacement of missing values is carried out via a method such 

as the EM algorithm. The next section investigates whether regional differences in cultural 

values are significant; for this work, Inglehart and Welzel’s (2010) cultural classification 

criteria are applied. Next, this chapter will confirm whether there are significant disparities in 

the main independent and dependent variables across regions, namely, association membership 

and democratic citizenship. ANOVA, T-test and chi-squared tests are employed to test the 

significance. Finally, Section 5.4 provides the concluding remarks of this chapter. 

 

Before examining the moderating role of cultural values, it is very important to conduct 

exploratory research on the above questions, for four reasons. First, the existence of Asian 

values is still a hotly debated issue in academia. The continuing debates range from studies 

confirming distinctive cultural values in East Asia (Thompson, 2000; Barr, 2004; Kim, 2010) 

to arguments that Asian collectivistic hierarchism is disappearing amid politico-economic 

transformation (Sen, 2014; Welzel & Dalton, 2017). Furthermore, some scholars maintain that 

some cultural features regarded as distinctive values in Asian culture can be witnessed in other 
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regions. Fukuyama (1995b), for instance, argues that familyism, which is generally viewed as 

a key characteristic of Asian values, is also found in Southern Europe, for example, Italy. The 

Asian values debate after the mid and late 1990s triggered intensive subsequent debates about 

how these cultural characteristics influence the economic and political development of the 

region. However, it is first important to review whether Asian values really exist and whether 

they are limited to East Asian regions. 

Second, there is contested evidence regarding the impact of voluntary associations on 

democratic citizenship, mainly from East Asia. Mainstream theorists from social capital and 

political culture maintain that participation in voluntary associations can be regarded as a 

foundation of democracy by functioning as a school that cultivates democratic norms and civic 

virtue (Inglehart, 1988; Putnam, 2000; Shin & Dalton, 2006; Welzel & Dalton, 2017). However, 

some scholars argue that the influence of voluntary associations on democratic citizenship is 

negligible or at least weak. These arguments assume that the type of association is important 

(Van der Meer & Van Ingen, 2009; Park, 2012) or that cultural values override the socialising 

impacts of voluntary associations (Park & Lee, 2007; Park, 2011). Therefore, before conducting 

a full-scale analysis, it is important to examine whether there are actually differences in the 

patterns of associational membership across regions. 

Finally, numerous studies scrutinise the relationships between democratic citizenship and 

voluntary associations (e.g., Cohen, 1999; Iglič, 2010; Anheier & Kendall, 2002; Van der Meer, 

2016), and Asian values, respectively (e.g., Subramaniam, 2000; Dalton & Ong, 2003; 

Subramaniam, 2000; Kennedy, Kuang, & Chow, 2013). Nevertheless, only a handful of studies 

have synthesised these two theories (Yoon, 2017). Furthermore, most studies that investigate 

the role of Asian values on democracy have been mainly speculative because of data limitations. 

In this vein, this study first attempts to explore the relationship between the given variables 

using some basic statistical techniques, including descriptive statistics, T-tests, ANOVA and 

chi-squared analysis. 

 

 

 

5.2 Missing values 

 

This section examines the overall features of missing values to deal with problems that may 
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arise. This research adopts a total of 24 questions for key dependent, independent and control 

variables. Each item is considered to have missing values, which are checked as “missing”, 

“not asked in survey”, “not applicable”, “no answer” or “don’t know”. The proportion of 

missing values in each item of the research varies from 0.1% (gender) to 6.9% (income). (See 

Appendix 5.1 for more details about the proportion of missing values of each item.) Even 

though the World Values Survey (WVS) has a relatively small portion of missing values, it does 

contain a certain amount of missing data. Thus, an imputation technique for missing values is 

necessary prior to the main analytical steps, namely, the expectation-maximisation (EM) 

algorithm, as proposed by Dempster and Laird (1977) (See also, Little and Rubin, 2019). 13F

15 

 
Table 5.1 Items with around 5 per cent of missing values 

Items # Rest N % 

Income 4,029 54,722 6.9% 

Vote: national level 3,663 55,088 6.2% 

Vote: local level 2,646 56,105 4.5% 

Political action: joining unofficial strikes 2,100 56,651 3.6% 

Political action: joining in boycotts 2,004 56,747 3.4% 

Note: Appendix 5.1 presents the proportion of missing values of the rest of the items 

 

As noted in the previous chapter, the existing studies suggest various thresholds for missing 

values (e.g., Schafer, 1999; dong & Peng, 2013), but this study adopts the 5 per cent threshold 

suggested by Schafer (1999) to obtain analytical rigor. Table 5.1 presents some items with 

around 5 per cent of missing values. This research contains a total of three items with around 

5 per cent of missing values, which are income and voting at national and local levels. 

Before conducting EM, a test called the “separate variance t-test” needs to be conducted. 14F

16 As 

the EM presumes that the data is missing completely at random (MCAR), this step can help us 

to determine if variables are missing in a random way or systematically. 

 
15 The EM algorithm is an inferential technique based on iterating the procedures of regression imputation and 

maximum likelihood (Little & Rubin, 2019). This method has recently been carried out in the field of social capital 

study (e.g., Waverijn, Heijmans, & Groenewegen, 2017; Muhammad, Mahadi, & Hussin., 2017) and shows a 

promising result with categorical data of socio-demographics and social trust (for more detailed information for 

EM, see Appendix 4.5). 
16 The separate variance t-test allows for different variances between the groups and adjusts the degrees of freedom 

accordingly. In the context of EM algorithm, the separate variance t-test can be used to assess whether the data 

can be modeled using a single Gaussian distribution or if separate Gaussian distributions are needed for different 

groups (For more details, see Bishop and Nasrabadi, 2006). 
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Table 5.2 Separate variance t-test 

 Country 

 

Income 

df 4782.4 

P (2-tailed) .460 * 

# Present 54,722 

# Missing 4,029 

 

Voting: national 

df 5048.9 

P (2-tailed) .000 

# Present 55,088 

# Missing 3,663 

 

Voting: local 

df 4189.66 

P (2-tailed) .000 

# Present 56,105 

# Missing 2,646 

Note: * < .05 

 

Table 5.2 (above) shows the results of the separate variance t-test, which can give us an 

indication of whether or not there is any relationship between the data that is missing in certain 

outcomes and other variables (in this case, country). As p-values of income are over the 

significant level of < .05, this indicates that there are no systematic differences in missing 

outcomes. On the other hand, missing values on voting – local and national – indicate that there 

are systematic differences based on country. 

 

Even though WVS 7 has only a handful of missing values among the various items in the 

questionnaire, careful attention must be paid to the two questions about voting. The reason why 

they have a relatively high proportion of missing values on voting (both local and national) is 

because of the cases of China and Singapore. In Singapore, a city-state, the response to “voting: 

local level” is not sought since they only have general elections at the national level. On the 

contrary, the Chinese, under a single-party authoritarian state, only vote for local-level peoples’ 

congress and they only have local-level elections. As they have a hierarchical electoral system, 

it is intrinsically impossible to obtain the answer to “voting: national level”. These two 

countries are, however, particularly important terrains of this research, given that the Asian 

values debate was sparked by former Singaporean Prime Minister Lee kuan-yew, and it is 

largely based on the Chinese ancient philosophy of Confucianism. For this reason, instead of 

excluding these two countries from the analysis, this research will use either local or national- 

level voting as dependent variables in the case of these two countries. Indeed, when excluding 

these two countries, the proportions of missing values in both national and local-level voting 

decrease from 6.2 per cent and 4.5 per cent to 0.1 per cent and 1.1 per cent, respectively. As a 
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result, the EM algorithm to address missing values is conducted for the “item: income”, which 

has over 5 per cent of missing data. Further analyses proceed after imputation on the income 

variable has been carried out. 

 

 

 
5.3 Preliminary analyses on independent and dependent variables 

 
 
5.3.1 Do Asian values really exist? 

 
 

Many scholars who argue that culture influences individual behavioural patterns have 

developed different taxonomies of countries. For instance, in his pivotal work, Huntington 

(1996) classified the world into nine civilisations, mainly based on their religion. Using WVS 

data, Inglehart and Welzel (2010) also classified nine cultures based on individualism (“self- 

expression”) and traditionalism. In addition, scholars who advocate Asian values generally 

distinguish between Confucian and non-Confucian East Asian countries. Confucian countries 

mainly include Northeast Asian countries, such as China, Hong Kong, Japan, Korea, Japan, 

Taiwan, Singapore, and, in some cases, Vietnam, as being influenced by Sinic culture; and non- 

Confucian countries primarily consist of Southeast Asian countries, such as Thailand and 

Indonesia (see Chang, Zhu, & Park, 2007; Yoon, 2017). Specifically, the 29 countries analysed 

in this research are classified into 5 regions, according to Inglehart and Welzel’s (2010) 

taxonomy, namely, English-speaking, Protestant, Catholic European, Confucian and South 

Asian (i.e., non-Confucian) countries. Huntington (1996), more simply, grouped the countries 

of Europe, North America and Oceania into the West and divided the East Asian region into 

Chinese, Japanese and Buddhist culture. Sen (2014), on the other hand, mentions the cultural 

commonalities between Confucian Northeast and non-Confucian Southeast Asia in terms of 

collectivistic hierarchism. In the case of Vietnam, although it belongs to Southeast Asia 

geographically, it is often classified as a Confucian country (Chang et al., 2007; Yoon, 2017). 

Indeed, as examined through descriptive statistics, it shows similar patterns to Confucian 

countries regarding membership of voluntary associations. Thus, Vietnam is grouped with 

Confucian countries in this research. Accordingly, the cultural divisions of the selected 29 

countries are presented in Table 5.3 (below). 

The author employs not only Inglehart and Welzel’s (2010) five cultural divisions but also the 



111  

West and East comparison of both Huntington (2010) and Sen (2014). Based on these two 

taxonomies, this chapter will explore whether there are any differences in cultural 

characteristics, associational participation and democratic citizenship between each region. 

 
Table 5.3 Divisions of countries by culture 

 

 Regions No. Countries 

 
English-speaking 5 

Australia, Canada, New Zealand, UK, 

USA 

West 

(18) 

 
Protestant Europe 

 
9 

Austria, Denmark, Finland, Germany, 

Iceland, Netherlands, Norway, 

Sweden, Switzerland 

 Catholic Europe 4 France, Greece, Italy, Spain 

 

East 

(11) 

Confucian 7 
China, Hong Kong, Japan, Korea, 

Singapore, Taiwan, Vietnam 

Non-Confucian 4 
Indonesia, Malaysia, Philippines, 

Thailand 

Total  29  

Note: Based on Huntington (2010) and Sen (2014) for the West/East division and Inglehart and Welzel (2010) for 

the five divisions 

 

Figure 5.1 shows a scatter plot of Hofstede’s (2011) cultural score for individualism and 

hierarchism in the 29 targeted countries. (The raw data of each value for each country is 

presented in Appendix 4.3). As noted in Chapter 4.1, Hofstede (2011) provides the mean values 

of individualism/collectivism and horizontal/hierarchical orientation based on a large-scale 

survey of each country. 

 

As can be seen in Figure 5.1, English-speaking countries such as the United States (91), 

Australia (90), the United Kingdom (89) and New Zealand (79) rank top for individualism, 

followed by Protestant Europe, such as the Netherlands (80), Sweden (71) and Germany (67). 

In the Catholic European region, individualism is high in Italy (76) and France (71), while the 

rankings in Spain (51) and Greece (35) are relatively low. East Asian countries, such as 

Indonesia (14), Taiwan (17), Korea (18) and Thailand (20) rank bottom, indicating a high 

degree of collectivism. An interesting fact is that the degrees of individualism are low in most 

parts of East Asia, regardless of the regime system. In other words, Korea, Taiwan and Hong 

Kong, which have an established democracy and developed economy, do not show a significant 

difference in individualism compared to South Asian countries and China, which are labelled 
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as authoritarian regimes (Freedom House, 2019) and under-developed economies. 

 
The hierarchism scores for each country are also presented in Figure 5.1. In contrast with 

individualism, the hierarchism of English-speaking and Protestant European countries ranks low 

– New Zealand (22), Sweden (31), Norway (31), the UK (35), the US (40) – while the 

hierarchical orientation of East Asian countries is very high – Malaysia (100), China (80), 

Korea (60). The hierarchism in Catholic Europe is moderate – France (68), Spain (57) and Italy 

(50). These figures appear to reveal differences in cultural values across global regions. While 

English-speaking and Protestant European countries show more individualistic and egalitarian 

cultural orientations, East Asian countries are more inclined to collectivist and hierarchical 

values. Catholic European countries are located in the middle. 

 
Figure 5.1 Means of individualism, hierarchism and score of 29 countries 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Note: author’s own based on data from Hofstede (2011) 

 

 

When dividing the above five regions into two – the West and the East – the cultural differences 

between Confucian and non-Confucian countries appear to be smaller than in the West. In other 

words, while collectivistic hierarchism in Catholic European countries differs from Protestant 

and English-speaking countries, in East Asia the cultural values of Confucian and non- 
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Confucian countries seem to be relatively similar. It is noteworthy that the cultures among East 

Asian countries are relatively homogeneous despite differences in political regime and levels 

of economic development. That is to say, the degree of individualism and hierarchism within 

democratically consolidated and economically developed East Asian countries – Hong Kong, 

Korea and Taiwan – is not so different from the values for authoritarian/developing countries 

– China, Malaysia, Thailand and Vietnam. Japan scores relatively low on both collectivism and 

hierarchism among East Asian countries, perhaps partially because of Japan’s long history of 

Westernisation or because Japanese respondents tend to respond more conservatively to survey 

questions (see Fischer, 2004). This fact runs counter to the argument that socio-political and 

economic transformation in East Asia, under the influence of globalisation, democratisation 

and economic development, brings cultural changes in Asian values (Dalton & Welzel, 2014; 

Welzel & Dalton, 2017). However, further analyses are necessary to examine if these cultural 

differences are statistically significant beyond the above descriptive statistics. Analysis of 

variance (ANOVA) and T-test are performed to determine if these differences in group means 

are statistically significant.  

Table 5.4 below demonstrates the results of the ANOVA test for individualism across the five 

cultural regions. In terms of individualism, the means for each cultural region vary from 85.5 

(English-speaking) to 20.4 (non-Confucian East Asia). More specifically, the mean value of 

individualism scores is the highest in English-speaking countries, followed by Protestant and 

Catholic Europe. The large differences can be witnessed with East Asian societies in terms of 

individualism score. According to the F-scores in the multiple comparison table, the differences 

in mean values across regions are all statistically significant at the 0.05 level. 

 

On the other hand, the results of the ANOVA test for hierarchism are shown in Table 5.5 (below). 

The region with the highest mean for hierarchism is non-Confucian East Asia (81.8), and the 

most egalitarian culture is Protestant Europe (30.1). The Catholic European countries again 

show a moderate degree of hierarchism, with a regional mean of 58.3. 
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Table 5.4 ANOVA test: individualism 

Descriptive 

Individualism N Mean Std. 

deviation 

Std. 

error 

95% C.I. Minimum Maximum 

Lower Upper 

English-speaking 11272 85.48 5.188 .049 85.38 85.57 79 91 

Protestant EU 21566 69.64 7.288 .050 69.54 69.74 55 80 

Catholic EU 6556 62.46 15.708 .194 62.08 62.84 35 76 

Confucian EA 12144 23.24 8.390 .076 23.09 23.39 17 46 

Non-Confucian 7213 20.43 6.805 .080 20.27 20.58 14 32 

Total 58751 56.25 26.252 .108 56.03 56.46 14 91 

Levene’s test of equality of error bariance 

 Levene df1 df2 Sig. 

Individualism 5182.014 4 58746 .000 

 

      

Multiple comparison      

Regions (I) Regions (J) (I-J) Std. 

error 

Sig. 95% C.I. 

Lower Upper 

English-speaking Protestant Europe 15.834 * .070 .010 15.63 16.03 

Catholic Europe 23.017 * .200 .001 22.46 23.58 

Confucian East Asia 62.232 * .090 .000 61.98 62.48 

Non-Confucian East Asia 65.049 * .094 .000 64.79 65.31 

Protestant EU English-speaking -15.834 * .070 .010 -16.03 -15.63 

Catholic Europe 7.183 * .200 .001 6.62 7.74 

Confucian East Asia 46.398 * .091 .000 46.15 46.65 

Non-Confucian East Asia 49.215 * .094 .000 48.95 49.48 

Catholic EU English-speaking -23.017 * .200 .001 -23.58 -22.46 

Protestant Europe -7.183 * .200 .001 -7.74 -6.62 

Confucian East Asia 39.215 * .208 .001 38.63 39.80 

Non-Confucian East Asia 42.032 * .210 .001 41.44 42.62 

Confucian EA English-speaking -62.232 * .090 .000 -62.48 -61.98 

Protestant Europe -46.398 * .091 .000 -46.65 -46.15 

Catholic Europe -39.215 * .208 .001 -39.80 -38.63 

Non-Confucian East Asia 2.817 * .111 .000 2.51 3.12 

Non-Confucian EA English-speaking -65.049 * .094 .000 -65.31 -64.79 

Protestant Europe -49.215 * .094 .000 -49.48 -48.95 

Catholic Europe -42.032 * .210 .001 -42.62 -41.44 

Confucian East Asia -2.817 * .111 .000 -3.12 -2.51 

Note: * < .05; Dunnett T3 

 



115  

 

Table 5.5 ANOVA test: hierarchism 

Descriptive 

Hierarchism N Mean Std. 

deviation 

Std. 

error 

95% C.I. Minimum Maximum 

Lower Upper 

English-speaking 11272 36.04 5.185 .049 35.94 36.13 22 40 

Protestant EU 21566 30.09 8.409 .057 29.98 30.20 11 38 

Catholic EU 6556 58.26 7.184 .089 58.08 58.43 50 68 

Confucian EA 12144 68.80 8.955 .081 68.65 68.96 54 80 

Non-Confucian 7213 81.76 12.545 .148 81.47 82.04 64 100 

Total 58751 48.72 21.414 .088 48.55 48.89 11 100 

Levene’s test of equality of error variance 

 Levene df1 df2 Sig. 

Hierarchism 2293.626 4 58746 .000 

Multiple comparison 

Regions (I) Regions (J) (I-J) Std. 

error 

Sig. 95% C.I. 

Lower Upper 

English-speaking Protestant Europe 5.948 * .075 .014 5.73 6.17 

Catholic Europe -22.219 * .101 .000 -22.50 -21.94 

Confucian East Asia -32.768 * .095 .000 -33.03 -32.51 

Non-Confucian East Asia -45.719 * .156 .001 -46.15 -45.28 

Protestant EU English-speaking -5.948 * .075 .014 -6.17 -5.73 

Catholic Europe -28.167 * .106 .000 -28.46 -27.87 

Confucian East Asia -38.716 * .099 .000 -38.99 -38.44 

Non-Confucian East Asia -51.667 * .158 .001 -52.11 -51.22 

Catholic EU English-speaking 22.219 * .101 .000 21.94 22.50 

Protestant Europe 28.167 * .106 .000 27.87 28.46 

Confucian East Asia -10.549 * .120 .000 -10.88 -10.22 

Non-Confucian East Asia -23.500 * .172 .000 -23.98 -23.02 

Confucian EA English-speaking 32.768 * .095 .000 32.51 33.03 

Protestant Europe 38.716 * .099 .000 38.44 38.99 

Catholic Europe 10.549 * .120 .000 10.22 10.88 

Non-Confucian East Asia -12.950 * .169 .000 -13.42 -12.48 

Non-Confucian EA English-speaking 45.719 * .156 .001 45.28 46.15 

Protestant Europe 51.667 * .158 .001 51.22 52.11 

Catholic Europe 23.500 * .172 .000 23.02 23.98 

Confucian East Asia 12.950 * .169 .000 12.48 13.42 

Note: * < .05; Dunnett T3 

 

Table 5.5 demonstrates that there are statistically significant differences between the mean 

values of hierarchism in the five cultural regions. In addition, after classifying the 29 countries 
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into 2 global regions – West and East – T-tests are also conducted to confirm whether there is 

a statistically significant difference in the means for hierarchism and collectivism. According 

to the T-test, as shown in Table 5.6, the differences in the means of individualism and 

hierarchism are statistically significant at the .01 level. 

 
Table 5.6 T-test: individualism and hierarchism 

 

 Groups N Means Std. 

deviation 

Std. error mean 

Individualism 
West  39394 72.98 12.126    .061 

East  19357 22.19 7.954    .057 

Levene’s test T-test for equality of means 

F Sig. t df Sig. 

(2-tailed) 

Mean 

difference 

Std. error 

difference 

95% C.I 

Lower Upper 

Equal variances 

assumed 
3373.305 .000 529.393 58749 .000 50.783 .096 50.595 50.971 

Equal variances 

not assumed 
606.939 54124.546 .000 * 50.783 .084 50.619 50.947 

 

 Groups N Means Std. 

deviation 

Std. error mean 

Hierarchism 
West 39394 36.48 12.503    .063 

East 19357 73.63 12.172    .087 

Levene’s test T-test for equality of means 

F Sig. t df Sig. 

(2-tailed) 

Mean 

difference 

Std. error 

difference 

95% C.I 

Lower Upper 

Equal variances 

assumed 
191.728 .000 -341.485 58749 .000 -37.152 .109 -37.366 -36.939 

Equal variances 

not assumed 
-344.625 39422.953 .000 * -37.152 .108 -37.364 -36.941 

Note: * < .05; individualism and hierarchism from Hofstede (2011) 

 
These analyses confirm that East Asian countries, which encompass Confucian and non-

Confucian societies, are more collectivistic and hierarchical than Western/European countries, 

including English-speaking, Protestant and Catholic European countries. Specifically, the 

Hofstede individualism score of 18 Western countries is 73.0 points, whereas the average value 

of 11 East Asian countries is 22.2 points, showing much more collectivistic characteristics. On 

the other hand, in the case of hierarchism, the average of East Asian societies is 73.6 points, 

which is much more hierarchical than that of the West, which was only 36.5 points. However, 

through the above analyses, it is also evident that there are significant differences in cultural 
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values represented by collectivistic hierarchism within each region. Of course, these analyses 

require more detailed follow-up studies. For instance, there can be significant cultural 

differences, even within each country. Just like Putnam’s (1993) assumption derived from close 

scrutiny of Southern and Northern Italy, regional cultures can also vary significantly. However, 

since this study pays more attention to the differences in cultures at a national level, the results 

of the above ANOVA and T-tests provide sufficient grounds to consider cultural values an 

important variable in democratic citizenship in the subsequent chapters. 

 

5.3.2 Does participation in voluntary associations vary between regions? 
 

This section attempts to confirm whether the basic features of associational life really vary 

across regions. This is an important preliminary step, as there are conflicting arguments 

concerning the prospects for a flourishing civil society in East Asian countries. Some authors 

mention that civic society and voluntary associations are among the most important driving 

factors in democratisation in this region (Diamond, 1999; Kim & Jeong, 2017). Others maintain 

that cultural predispositions in Asian societies may hinder associational activity (Rodan, 1997). 

Hahm (2004: 98) also argues that the notion of Confucian tradition may “leave little room for 

the masses outside of government to develop an active civic life” (Hahm, 2004: 98). In order to 

confirm whether there are any differences in the degree of associational participation according 

to cultural regions, this section conducts a series of ANOVA and T-tests. Specifically, ANOVA 

and T-tests aim to determine how much membership of a total of 10 associations differs by 

region. The results are presented in Tables 5.7 and 5.8 (below). 

Table 5.7 (below) shows the results of the ANOVA tests based on the mean number of 

associational memberships in each region (refer to Appendix 5.2 for detailed information on 

the percentage of participation in each type of voluntary association in each country). 

According to the ANOVA test, the mean number of memberships in voluntary associations is 

highest in non-Confucian countries (2.98), followed by English-speaking countries (2.27), 

whereas Confucian countries (1.25) and Catholic European countries (0.52) rank lowest. In 

addition, the ANOVA tests show that these regional differences are statistically significant at 

the p < .05 level. The reason why active participation in voluntary associations in non-

Confucian countries is highest is largely because of the high levels of religious associations. In 

the case of Indonesia, an Islamic country, more than 70.9 per cent of all respondents (2,269 

people) participate in religious groups, and the proportion in Thailand, a Buddhist country, is 
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about 49.5 per cent. However, these rates in Catholic Europe and Confucian East Asia are 

relatively low (see Appendix 5.2).  

 
Table 5.7 ANOVA: numbers of membership in voluntary association 

Membership N Mean Std. 

deviation 

Std. 

Error 

95% C.I. Minimum Maximum 

Lower Upper 

English-speaking 10933 2.27 2.318 .022 2.23 2.32 0 10 

Protestant EU 20988 1.91 1.615 .011 1.89 1.93 0 10 

Catholic EU 6499 .52 1.042 .013 .49 .54 0 10 

Confucian EA 12063 1.25 2.080 .019 1.21 1.29 0 10 

Non-Confucian 7157 2.98 3.148 .037 2.90 3.05 0 10 

Total 57640 1.82 2.167 .009 1.80 1.83 0 10 

Levene’s test of equality of error variance 

 Levene df1 df2 Sig. 

Membership 2070.423 4 57635 .000 

 

Multiple comparison       

Regions (I) Regions (J) (I-J) Std. 

error 

Sig. 95% C.I. 

Lower Upper 

English-speaking Protestant Europe .363 * .025 .000 .29 .43 

Catholic Europe 1.755 * .026 .000 1.68 1.83 

Confucian East Asia 1.023 * .029 .000 .94 1.10 

Non-Confucian East Asia -.702 * .043 .000 -.82 -.58 

Protestant EU English-speaking -.363 * .025 .000 -.43 -.29 

Catholic Europe 1.391 * .017 .000 1.34 1.44 

Confucian East Asia .659 * .022 .000 .60 .72 

Non-Confucian East Asia -1.065 * .039 .001 -1.17 -.96 

Catholic EU English-speaking -1.755 * .026 .000 -1.83 -1.68 

Protestant Europe -1.391 * .017 .000 -1.44 -1.34 

Confucian East Asia -.732 * .023 .000 -.80 -.67 

Non-Confucian East Asia -2.457 * .039 .001 -2.57 -2.35 

Confucian EA English-speaking -1.023 * .029 .000 -1.10 -.94 

Protestant Europe -.659 * .022 .000 -.72 -.60 

Catholic Europe .732 * .023 .000 .67 .80 

Non-Confucian East Asia -1.725 * .042 .000 -1.84 -1.61 

Non-Confucian EA English-speaking .702 * .043 .000 .58 .82 

Protestant Europe 1.065 * .039 .001 .96 1.17 

Catholic Europe 2.457 * .039 .001 2.35 2.57 

Confucian East Asia 1.725 * .042 .000 1.61 1.84 

Note: * < .05; Dunnett T3; associational membership = number of memberships 

 



119  

As seen in Table 5.7, voluntary associations are flourishing in English-speaking, Protestant 

European and non-Confucian East Asian societies. On the other hand, citizens in Catholic 

Europe and Confucian Asian countries seem not to actively participate in voluntary associations. 

 

Next, the results of the T-tests of the mean values for associational membership between 

Western and Eastern societies can be seen in Table 5.8 (below). According to the results of the 

T-tests between the two regions, the average number of associational memberships is 1.8 in 

Western and 1.9 in Eastern societies, respectively. This modest difference in the mean values 

of associational membership is statistically significant at the p < .05 level. 

 

Table 5.8 T-test: associational membership 

 
Groups N Means Std. 

deviation 

Std. error mean 

Associational 

membership 

West 38420 1.78 1.867 .010 

East 19220 1.89 2.665 .019 

 

Levene’s test T-test for equality of means 

F Sig. t df Sig.  

(2-tailed) 

Mean 

difference 

Std. error 

difference 

95% C.I 

Lower Upper 

Equal variances 

assumed 
1904.030 .000 -6.004 57638 .000 -.115 .019 -.152 1904.03 

Equal variances 

not assumed 

  
-5.356 28945.951 .000 * -.115 .021 -.157 

 

Note: * < .05; associational membership = number of memberships 

 

In addition to examination of the characteristics of membership by country and region, outliers 

need to be checked and excluded from the analysis. Outliers located outside 1.5 times the inter 

quartile range (Tukey, 1977) can be identified through the boxplot (see Appendix 5.3). The 

total number of outliers is 73 out of 58,751 cases. 15F

17 The following steps for checking outliers 

for dependent variables yield a total number of 130 outliers: specifically, 62 cases from 

particularised trust, 39 cases from tolerance, 25 from voting and 4 from political activity. These 

outliers will also be excluded from the analyses in the subsequent chapters. 

 

17 Specifically, for English-speaking countries, the US has 13 outlier cases, while there are 5 cases from Norway, 

1 from Sweden and 8 cases from Switzerland in Protestant European countries. In terms of Catholic Europe, 

Greece has 4 and Spain has 19 outlier cases, while all 20 cases of Confucian countries’ outliers are reported from 

Vietnam. These cases will be excluded in subsequent analyses. 
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Regarding the types of association, individuals from English-speaking countries participate 

widely in various types of association activity, including religious groups (37.7%) and 

professional (29.5%), recreational (29.1%) and cultural (26.1%) associations. In Protestant 

European countries, recreational associations (40.1%), religious groups (38.8%), and labour 

unions (27.2%) are particularly widespread. On the other hand, associational participation in 

Catholic European countries is generally low. In Catholic European countries, recreational 

associations are the most popular, with 12.5 per cent of all respondents answering that they have 

membership in these types of association (See Appendix 5.2). 

 

In East Asia the overall rate of associational participation in Confucian countries is low, except 

for religious groups (22.5%) and recreational associations (18.1%). Non-Confucian countries 

show relatively active participation in associations, especially in religious groups (59.0%) and 

in charitable (38.8%), recreational (34.5%), and ecological associations (29.8%). Vietnam, 

despite its geographical proximity to Southeast Asia, is more similar to Confucian countries 

in Northeast Asia. There could be two reasons for the lack of associational membership in 

Vietnam. First, the type of voluntary association discussed in Western democratic theory may 

be lacking in Vietnam because of the still-dominant role of the Communist state (Dalton and 

Ong, 2005). Second, as many scholars mentioned, Vietnam can be classified as a country 

influenced by Confucian culture (Chang, Zhu, & Park, 2007; Shin & Sin, 2012; Shin, 2013). 

Given that associational membership in other Confucian countries is low, the inactivity of 

Vietnam’s voluntary associations makes some sense (for more details on the above statistics, 

see Appendix 5.2). 

 

As shown in the set of tests above, participation in voluntary associations has different 

characteristics based on cultural regions. While people from Catholic Europe and Confucian 

East Asia are less likely to be participated in voluntary associations, English-speaking, 

Protestant Europe and non-Confucian East Asian countries demonstrate relatively active 

membership in associations. This is contrary to some theories that hierarchical and 

collectivistic culture can deter involvement in voluntary associations (e.g., Hahm, 2004). 

Judging from the fact that associational membership is highest in the most hierarchical and 

collectivistic Southeast Asian countries, it may be more appropriate to interpret association 

participation as originating from the historical and religious context of one society. 
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5.3.3 Does democratic citizenship vary between regions? 
 

 

This section conducts further preliminary analyses to analyse whether there are any significant 

differences in democratic citizenship across regions. By employing a set of chi-squared tests, 

the analyses in this section provide a better understanding of the regional differences in 

democratic citizenship and justify the adoption of more sophisticated methodologies in the 

subsequent chapters. Unlike the ANOVA tests performed above, the reason why the chi- 

squared test is carried out in this section is because the dependent variables in this research are 

categorical variables. As described in the methodology chapter, one key aspect of democratic 

citizenship is civic virtue, which is operationalised here in terms of tolerance, generalised trust 

and particularised trust.16F

18 According to the cross-tabulation in Table 5.9 (below), the 

probabilities of Western individuals being included in the high tolerance category are 85.2 per 

cent in English-speaking countries, 87.2 per cent in Protestant Europe and 77.2 per cent in 

Catholic Europe, respectively. On the contrary, those probabilities of East Asian countries, 

regardless of whether they are Confucian or non- Confucian, are noticeably lower. Specifically, 

Confucian countries have 45.4 per cent and non- Confucian countries have 35.6 per cent. The 

results of the chi-squared test confirm that regional differences in tolerance are statistically 

significant at the p < .001 level. 
 

Table 5.9 Chi-squared test: tolerance 

 Regions 

Total 
 

English-

speaking 

Protestant 

Europe 

Catholic 

Europe 
Confucian 

Non-

Confucian 

Low 

tolerance 
1,645 2,699 1,301 6,552 4,639 16,836 

(%) 14.8% 12.8% 22.8% 54.6% 64.4% 29.5% 

High 

tolerance 
9,460 18,400 4,395 5,450 2,567 40,272 

(%) 85.2% 87.2% 77.2% 45.4% 35.6% 70.5% 

Total 11,105 21,099 5,696 12,002 7,206 57,108 

χ2(p) (df=4) 11957.425 *** 

Note: Pearson χ2, * < .05, ** < .01, *** < .001; high tolerance = 1, low tolerance = 0 

 
18 Specifically, tolerance is defined by the mean scores of acceptance for different races and immigrants, and 

categorised into two (1 = high tolerance, 0 = low tolerance); generalised trust is constructed by a binomial question 

for “most people can be trusted”, and particularised trust consists of a mean value of trust scores for family, 

neighbourhood and acquaintances (1 = high trust, 0 = low trust). 
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Table 5.10 Chi-squared test: tolerance (West and East comparison) 

 Regions 
Total 

 West East 

Low tolerance 5,645 11,191 16,836 

(%) 14.9% 58.3% 29.5% 

High tolerance 32,255 8,017 40,272 

(%) 85.1% 41.7% 70.5% 

Total 37,900 19,208 57,108 

χ2(p) (df = 1) 11532.926 *** 

Note: Pearson χ2, * < .05, ** < .01, *** < .001; high tolerance = 1, low tolerance = 0 

 

Table 5.10 (above) shows the chi-squared test results of the two regions, West and East, instead 

of the five cultural divisions. The result shows that 85.1 per cent of Western individuals are 

included in high tolerance groups, whereas only 41.7 per cent of East Asians, including both 

Confucian and non-Confucian societies, embrace immigrants and different races in their 

neighbours. The difference between the two regions is statistically significant at the p < .001 

level. Second, the chi-squared test results on particularised trust are presented in Tables 5.11 

and 5.12 (below). 

 

The cross-tabulation of particularised trust in the five cultural regions shows relatively high 

trust in family, acquaintances and neighbours in Protestant Europe (52.4%) and English- 

speaking countries (37.8%). In contrast, particularised trust in Confucian (17.2%) and non- 

Confucian (17.5%) East Asia is comparably low. In Catholic Europe this is at a medium level 

(28.9%). As a result of the dichotomised comparison of West and East, particularised trust in 

the West (44.2%) is higher than in East Asia (17.3%). All of these results are significant at the 

p < .001 level.  

Lastly, the table of the chi-squared test on generalised trust shows a slightly different pattern 

from the results for the above analyses on tolerance and particularised trust (see Table 5.13). 

The probabilities of being included in the high generalised trust group of individuals from 

Protestant Europe and English-speaking countries are 62.2 per cent and 47.6 per cent, 

respectively, while that of the Catholic European people is relatively low, at 27.0 per cent. 

Confucian East Asia is located in the middle at 42.0 per cent. Non-Confucian East Asian 

countries have the lowest proportion of individuals in the high generalised trust category, with 

13.1 per cent. 
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Table 5.11 Chi-squared test: particularised trust 

 Regions 

Total 
 

English-

speaking 

Protestant 

Europe 

Catholic 

Europe 
Confucian 

Non-

Confucian 

Low trust 6,918 9,958 4,559 9,907 5,933 37,275 

(%) 62.2% 47.6% 71.1% 82.8% 82.5% 64.7% 

High trust 4,205 10,949 1,854 2,056 1,255 20,319 

(%) 37.8% 52.4% 28.9% 17.2% 17.5% 35.3% 

Total 11,123 20,907 6,413 11,963 7,188 57,594 

χ2(p)(df=4) 5534.284 *** 

Note: Pearson χ2, * < .05, ** < .01, *** < .001; df = 1; high trust = 1, low trust = 0 

 

Table 5.12 Chi-squared test: particularised trust (West and East comparison) 

 Regions 
Total 

 West East 

Low tolerance 21,435 15,840 37,275 

(%) 55.8% 82.7% 64.7% 

High tolerance 17,008 3,311 20,319 

(%) 44.2% 17.3% 35.3% 

Total 38,443 19,151 57,594 

χ2(p) 

(df = 1) 
4067.120 *** 

Note: Pearson χ2, * < .05, ** < .01, *** < .001; high trust = 1, low trust = 0 

 

Table 5.13 Chi-squared test: generalised trust 

 Regions 

Total 
 

English-

speaking 

Protestant 

Europe 

Catholic 

Europe 
Confucian 

Non-

Confucian 

Low trust 5,861 7,912 4,709 6,967 6,194 31,643 

(%) 52.4% 37.8% 73.0% 58.0% 86.9% 54.8% 

High trust 5,319 13,033 1,742 5,038 933 26,065 

(%) 47.6% 62.2% 27.0% 42.0% 13.1% 45.2% 

Total 11,180 20,945 6,451 12,005 7,127 57,708 

χ2(p) 

(df = 4) 
6356.698 *** 

Note: Pearson χ2, * < .05, ** < .01, *** < .001; most people can be trusted = 1, need to be cautious = 0 
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The results of the chi-squared tests dichotomising West and East societies are presented in 

Table 5.14 (below). According to this taxonomy, 52.1 per cent of individuals from the West 

are included in the high generalised trust category, while 31.2 per cent from East Asia are 

included in this category. All of the above results are significant at the confidence level of p 

< .001. 

 

Table 5.14 Chi-squared test: generalised trust (West and East comparison) 

 Regions 
Total 

 West East 

Low tolerance 18,482 13,161 31,643 

(%) 47.9% 68.8% 54.8% 

High tolerance 20,094 5,971 26,065 

(%) 52.1% 31.2% 45.2% 

Total 38,576 19132 57,708 

χ2(p) (df = 1) 2251.306 *** 

Note: Pearson χ2, * < .05, ** < .01, *** < .001; most people can be trusted = 1, need to be cautious = 0 

 

 

On the other hand, this section also carries out a set of chi-squared tests on political engagement, 

another important dependent variable in this research – namely, an interest in politics, voting 

and political activity. 17F

19 First, according to the chi-squared test on interest in politics shown in 

Table 5.15 (below), Protestant European countries show the highest level of interest in politics 

(64.5%), followed by English-speaking countries (63.2%). The proportion of groups with high 

political interest in Catholic European countries is 39.4 per cent, which is lower than in 

Confucian and non-Confucian East Asia (44.2% and 46.6%, respectively).  

 

In the comparison of the West and East regions, the proportion of groups with high political 

interest in the West reaches about 59.9 per cent, while in East Asia the ratio is relatively low, at 

45.1 per cent (see Table 5.16 below). The above chi-squared test results for both the five regions 

and the West–East comparison are significant at the confidence level of p < .001. 

 
 

 

19 Similar to the indicators on civic virtue, variables related to political engagement also consist of categorical 

variables. Accordingly, a series of chi-squared tests is adopted instead of ANOVA or T-tests. Specifically, interest 

in politics (1 = interested, 0 = no interest); voting (1 = likely to, 0 = unlikely to); political activity (1 = participatory, 

0 = non-participatory) (see Chapter 4.3.1 for more details). 
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Table 5.15 Chi-squared test: interest in politics 

 Regions 

Total 
 

English-

speaking 

Protestant 

Europe 

Catholic 

Europe 
Confucian 

Non-

Confucian 

Low interest 4,142 7,567 3,957 6,743 3,836 26,245 

(%) 36.9% 35.5% 60.6% 55.8% 53.4% 45.0% 

High interest 7,072 13,762 2,573 5,336 3,347 32,090 

(%) 63.1% 64.5% 39.4% 44.2% 46.6% 55.0% 

Total 11,214 21,329 6,530 12,079 7,183 58,335 

χ2(p) 

(d = 4) 
2494.795 *** 

Note: Pearson χ2, * < .05, ** < .01, *** < .001; high interest = 1, low interest = 0 

 

Table 5.16 Chi-squared test: interest in politics (West and East comparison) 

 Regions 
Total 

 West East 

Low interest 15,666 10,579 26,245 

(%) 40.1% 54.9% 45.0% 

High interest 23,407 8,683 32,090 

(%) 59.9% 45.1% 55.0% 

Total 39,073 19,262 58,335 

χ2(p) 

(df = 1) 
1146.100 *** 

Note: Pearson χ2, * < .05, ** < .01, *** < .001; high interest = 1, low interest = 0 

 
Table 5.17 Chi-squared test: voting 

 Regions 

Total 
 

English-

speaking 

Protestant 

Europe 

Catholic 

Europe 
Confucian 

Non-

Confucian 

Unlikely to 4,922 7,310 2,004 7,084 2,353 23,673 

(%) 44.1% 34.7% 31.0% 58.8% 32.9% 40.9% 

Likely to 6,230 13,767 4,467 4,964 4,801 34,229 

(%) 55.9% 65.3% 69.0% 41.2% 67.1% 59.1% 

Total 11,152 21,077 6,471 12,048 7,154 57902 

χ2(p) 

(df = 4) 
2436.245 *** 

Note: Pearson χ2, * < .05, ** < .01, *** < .001; likely to = 1, unlikely to = 0 
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Second, the results of the chi-squared tests related to voting behaviour are presented in Tables 

5.17 (above) and 5.18 (below). According to the results of the analysis, the region that most 

actively participates in voting is Catholic Europe (69%), followed by non-Confucian East Asia 

(67.1%), Protestant Europe (65.3%) and English-speaking (55.9%) countries. In Confucian 

countries the proportion of people who are likely to vote is 41.2 per cent, which is lower than 

other regions. Dichotomised analysis demonstrates a similar propensity to the above analytic 

results for the West and East comparisons. That is to say, the proportion of those that actively 

participate in voting in the West is 63.2 per cent, which is significantly higher than the East, at 

50.9 per cent. A set of chi-squared analyses is significant at the confidence level of p < .001. 

 

Table 5.18 Chi-squared test: voting (West and East comparison) 

 Regions 
Total 

 West East 

Unlikely to 14,236 9,437 23,673 

(%) 36.8% 49.1% 40.9% 

Likely to 24,464 9,765 34,229 

(%) 63.2% 50.9% 59.1% 

Total 38,700 19,202 57,902 

χ2(p) 

(df = 1) 
811.275*** 

Note: Pearson χ2, * < .05, ** < .01, *** < .001; likely to = 1, unlikely to = 0 

 

Finally, the results of the chi-squared tests on the regional differences in the proportion of 

people participating in various political activities, such as demonstrations, petitions and legal 

strikes, are shown in Tables 5.19 and 5.20 (below). In the comparison between the five cultural 

regions (see Table 5.19), English-speaking countries have the most active participants in terms 

of political activity (66.7%), followed by Protestant Europe (56.9%) and Catholic Europe 

(51.3%). In both Confucian and non-Confucian East Asia, participation in political activity is 

very low, with Confucian countries at 26.8 per cent and non-Confucian countries at 19.3 per 

cent. Accordingly, it is not surprising that the difference between West and East is statistically 

significant (p < .001; see Table 5.20). In the West the proportion of people actively participating 

in political activity is 58.9 per cent, whereas in East Asia it is only 23.9 per cent. 

 
The different tests so far show that democratic citizenship in different regions varies 

significantly in most cases. Overall, almost all variables for democratic citizenship in English- 
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speaking and Protestant European countries are significantly high, while tolerance, trust, 

interest in politics, voting and political activity in Confucian countries are consistently lower. 

The democratic citizenship of Catholic European countries is higher in terms of tolerance, 

voting and political activity than in East Asia, but both particularised and generalised trust and 

an interest in politics are relatively low. Non-Confucian countries generally demonstrate the 

lowest levels of democratic citizenship in most cases, but they do present a moderate level of 

interest in politics, and participation in voting is higher than in Protestant Europe or English- 

speaking countries. The results of the chi-squared tests are divided into two regions – West and 

East – allowing us to see a clearer picture. In other words, the democratic citizenship of 

eighteen countries, including English-speaking, Protestant and Catholic European countries, is 

consistently and statistically significantly higher than in the eleven Confucian and non- 

Confucian East Asian countries. 

 
Table 5.19 Chi-squared test: political activity 

 Regions 

Total 
 

English-

speaking 

Protestant 

Europe 

Catholic 

Europe 
Confucian 

Non-

Confucian 

Non-

participatory 
3,650 8,490 2,924 8,463 5,774 29,301 

(%) 33.3% 43.1% 48.7% 73.2% 80.7% 52.9% 

Participatory 7,298 11,227 3,086 3,102 1,379 26,092 

(%) 66.7% 56.9% 51.3% 26.8% 19.3% 47.1% 

Total 19,717 6,010 11,565 7,153 55,393 19,717 

χ2(p)(df = 4) 6621.699 *** 

Note: Pearson χ2, * < .05, ** < .01, *** < .001; participatory = 1, non-participatory = 0 

 

Table 5.20 Chi-squared test: political activity (West and East comparison) 

 Regions 
Total 

 West East 

Non-participatory 15,064 14,237 29,301 

(%) 41.1% 76.1% 52.9% 

Participatory 21,611 4,481 26,092 

(%) 58.9% 23.9% 47.1% 

Total 36,675 18,718 55,393 

χ2(p)(df = 1) 6088.181*** 

Note: Pearson χ2, * < .05, ** < .01, *** < .001; participatory = 1, non-participatory = 0 
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5.4 Concluding remarks 

 

This chapter has adopted a set of preliminary statistical techniques to describe the basic 

features of the key values of the research. First, this chapter has found three variables that 

have more or less 5 per cent of missing values: income, voting at local level and voting at 

national level. Among them, the variables of “voting” are a result of the national 

characteristics of Singapore and China, and if they are not taken into accounts the missing 

value falls below the threshold of 5 per cent. As a result, imputation of the missing values on 

the variable “income” has been attempted through the expectation–maximisation algorithm. 

Second, a series of preliminary steps have been carried out to understand the different 

characteristics of each variable. Descriptive statistics, ANOVA tests, T-tests and chi-squared 

tests are employed to see whether the differences in cultural values, associational membership 

and democratic citizenship are significant across regions. According to the results of the 

preliminary analyses, the five cultural regions – English-speaking, Protestant, Catholic Europe, 

Confucian and non-Confucian East Asia – have distinct cultures regarding collectivism and 

hierarchism. In addition, a set of preliminary tests also confirms that there are significant 

differences in participation in voluntary associations and democratic citizenship across cultural 

regions. The findings can be summarised in three ways. In terms of cultural values, first, there 

are significant differences in individualism and hierarchism in each region. Specifically, 

English-speaking and Protestant European countries have shown more individualistic and 

horizontal cultural values, while East Asia has demonstrated a more collectivistic and 

hierarchical orientation. Catholic Europe has been located somewhere in the middle (see 

section 5.3.1). Second, the average number of voluntary associational memberships is high in 

English-speaking, Protestant European and non-Confucian countries, while it is low in 

Catholic European and Confucian countries. When dividing the five regions into two – West 

and East – the gap becomes smaller, but the difference is still statistically significant (see 

Section 5.3.2). 

Third, differences in democratic citizenship across the different cultural regions are also 

significant in most cases. Within European countries, almost all values of democratic 

citizenship in English-speaking and Protestant European countries are very high compared to 

Catholic Europe, except for voting. Moreover, East Asian Confucian countries have a higher 

level of tolerance, trust and political activity than non-Confucian East Asia. A comparison of 
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Western and Eastern regions shows that the indicators of democratic citizenship of the West 

are consistently and statistically significantly higher than in East Asian countries. 

Given that this research primarily focuses on the role of voluntary associations in cultivating 

democratic citizenship, a series of regional comparisons offers interesting arguments for further 

research. In other words, the relationship between voluntary associations and democratic 

citizenship fits comparatively well in Western countries. English-speaking and Protestant 

European countries with higher associational membership show consistently higher levels of 

tolerance, trust, interest in politics and political activity than Catholic Europe. Catholic 

European countries only show a higher level of voting than these two regions. However, these 

results seem to lose their explanatory power when the geographical scope is limited to East 

Asian countries. Non-Confucian countries show a higher level of membership in associations 

than Confucian countries but lower or similar levels of democratic citizenship in almost all 

areas, except voting. Even in the comparison of the East and West, the conventional idea about 

the role of voluntary associations seems not to fit very well. In other words, the East Asian 

region, including Confucian and non-Confucian societies, shows a slightly higher average 

number of voluntary associational membership than the West, but it also demonstrates 

significantly lower values in all indicators of democratic citizenship. 

 

In summary, the findings partially support the mainstream orthodoxy asserting that associations 

function as schools for democracy in fostering democratic citizenship, especially within 

Western societies. On the other hand, the above preliminary analyses raise another question. 

That is to say, the results seem to support the assumptions of Asian values advocates that 

lingering East Asian values in the region are influencing the socialisation effects of voluntary 

associations (Chang et al., 2007; Yoon, 2017; Shin, 2013). The results recall long-standing 

debates about Asian values and their compatibility with Western-style liberal democracy. 

 

Even though the above analysis highlights that the major variables of this research exhibit 

significant differences across regions, it is still difficult to fully understand the above- 

mentioned complex relationships using preliminary statistical techniques. The multifaceted 

nature of the relationship is hardly comprehended by ANOVA, T-tests or chi-squared analysis. 

These preliminary analyses do not leave room to infer causality between variables. In this vein, 

another implication from the preliminary analyses is that it can offer grounds for the 

adaptation of more elaborate analysis tools in subsequent chapters to investigate the 
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relationship between associations, democratic citizenship and cultural values. The set of 

correlation and regression analyses in the following chapter may offer a better understanding 

of the grounds of the disparity between theory and reality. 
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Chapter 6. Baseline analysis 
 

 

6.1 Introduction 
 

This chapter sets out the results of the baseline analysis based on correlational and logistic 

regression analyses. It first examines the correlations between individual-level variables, 

including involvement in voluntary associations (i.e., membership), socio-demographic 

variables (i.e., gender, age, income and levels of education), cultural values (i.e., individualism 

and hierarchism) and democratic citizenship. The purpose of these analyses is to confirm 

whether the existing conventional wisdom about social capital and political culture is universal 

across Western and Eastern societies. Because mainstream theories argue that participation in 

voluntary associations serves as a channel for promoting trust and political engagement (Park 

& Lee, 2007; Van Ingen & Van der Meer, 2016), examining whether the relationship varies 

across global regions can help with identifying potential latent variables that moderate the 

relationship between voluntary associations and democratic citizenship. The results will 

demonstrate not only whether the relationship between democratic citizenship and voluntary 

associations is consistent with previous studies but also how these relationships vary across 

regions. After presenting the correlations, this chapter will also conduct a set of simple and 

multiple logistic regression analyses. The process of discovering the impact of independent 

variables on the generation of democratic citizenship at an individual level justifies the 

necessity to adopt multi-level modelling, the main methodology of this study. That is to say, 

apart from individual-level factors, higher-level factors, such as cultural values or social norms 

may have varying effects on democratic citizenship across different countries and regions (See 

Steenbergen & Jones). 

The rest of this chapter is divided into three parts. First, a set of correlation analyses is 

conducted between the given variables. In this process, the chapter will examine the impacts 

of independent variables on democratic citizenship across East Asian and Western societies. 

After that, investigations are conducted into how individual-level variables affect the 

generation of democratic citizenship via logistic regressions. If the impact of individual 

variables on the formation of democratic citizenship varies significantly across regions, these 

differences may suggest the hidden influence of cultural values on democratic citizenship, as 

some Asian values theorists argue. Based on the results presented in this chapter, a more 

elaborate multi-level modelling will be used in the subsequent chapter. 
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6.2 Correlations between voluntary associations, cultural values, and 

democratic citizenship 

 
As shown in the previous chapter, cultural values, associational membership and democratic 

citizenship vary between countries and global regions. In order to examine whether the 

relationships between these variables are statistically significant, it is necessary to scrutinise 

the inter-correlations between these variables. A set of correlation analysis is also used to 

examine the relationship between a societal-level variable of cultural values and democratic 

citizenship, which is a dependent variable of this research. First, this section conducts stratified 

correlation analyses based on individual-level data to examine the different correlation patterns 

in Western and Eastern countries. In other words, stratified correlation analyses are performed 

separately on 18 Western countries and 11 East Asian regions, dividing them into two groups, 

in order to examine differences in the relationship between independent and dependent 

variables across regions. 

 

6.2.1 Correlations between voluntary associations and democratic citizenship 

 
The correlation between associational membership and values for democratic citizenship 

indicators is examined based on Kendall’s tau-b correlation test (see Appendix 6.1 for the 

results of the correlation analyses by country). 18F

20 Table 6.1 (below) shows the correlation 

between membership of voluntary associations, socio-demographic features and indicators of 

democratic citizenship across cultural regions. According to these results, there are significant 

relationships between membership of the associations and most aspects of democratic 

citizenship. 

Two key things are worth mentioning in this section. First, looking at the correlations between 

socio-demographic variables and democratic citizenship, it is clear that most of the measures 

show a similar pattern of relationships in both West and East (except for the effects of gender 

on generalised trust, and education and income on particularised trust in the case of East Asia). 

As individual-level control variables, these socio-demographic features are seen to have 

similar propensities, regardless of the regions in relation to democratic citizenship. 

 
20 The reason why this section adopts Kendall’s tau-b correlation test is that it is preferable to measure a monotonic 

relationship using ranked data (Abdi, 2007). Pearson’s correlation coefficient, which uses the mean and variance 

of the variables, can lead to erroneous results if the variable values do not follow a normal distribution. In this 

research most of the key variables are categorical and even binomial, and Kendall’s correlation is the preferred 

method to measure the correlations. 
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Table 6.1 Correlations: between individual-level variables and democratic citizenship 

 18 Western countries 11 East Asian countries 

 Civic virtue  Political engagement  Civic virtue  Political engagement 

 
Tolerance 

Particularised 

trust 

Generalised 

trust 

Interest  

in  

politics 

 
Voting 

Political 

activity 

 
Tolerance 

Particularised 

trust 

Generalised 

trust 

Interest 

in 

politics 

 
Voting 

Political 

activity 

Voluntary associations 
 

 

Membership 
.090 

*** 

.121 

*** 

.230 

*** 

.203 

*** 

.120 

*** 

.203 

*** 
-.009 

.015 

** 

-.035 

*** 

.074 

*** 

.076 

*** 

.121 

*** 

Socio-demographic variables 
 

 

Gender 
.076 

** 

.029 

*** 

-.011 

** 

-.141 

*** 

-.016 

*** 

-.044 

*** 

.023 

*** 

-.028 

*** 
-.007 

-.098 

*** 

-.023 

*** 

-.082 

*** 

 

Age 
-.037 

*** 

.101 

*** 

.028 

*** 

.127 

*** 

.215 

*** 

-.057 

*** 

-.039 

*** 

.033 

*** 

.043 

*** 

.037 

*** 

.138 

*** 

-.065 

*** 

 

Education 
.104 

*** 

.039 

*** 

.189 

*** 

.178 

*** 

.040 

*** 

.220 

*** 

.170 

*** 
-.005 

.110 

*** 

.036 

*** 

.018 

** 

.203 

*** 

 

Income 
.072 

*** 

.121 

*** 

.183 

*** 

.122 

*** 

.094 

*** 

.107 

*** 

.056 

*** 
-.004 

.039 

*** 

.035 

*** 

.018 

** 

.066 

*** 

Note: Entries are Kendall’s tau b. (***. P < .01, **. P < .05); number of observations = 58,679 (West = 39,346; East = 19,333). Data: WVS7 

Dependent variables: tolerance = additive score of tolerance for different races/immigrant workers, high tolerance (1), low tolerance (0); particularised trust = additive score 

of trust for family, neighbours and acquaintance, high trust (1), low trust (0); generalised trust = most people can be trusted (1), need to be careful (0) 

Independent variables: membership = one membership or less (0), multiple membership (1); gender = male (0), female (1); age = under 40 (0), over 40 (1); education = 

primary to upper-secondary (0), over post-secondary (1); income = 1st to 5th deciles (0), 6th to 10th deciles (1) 



 

Overall, gender has a negative correlation with political engagement and age shows a 

negative correlation with political tolerance and political activity in both regions. On the 

other hand, education and income levels present positive correlations with civic virtue and 

political engagement. However, the relationship between associational membership and 

democratic citizenship is strikingly different across the two regions. In eighteen Western 

countries, multiple membership of voluntary associations demonstrates statistically 

significant and positive correlations with every variable of civic virtue and political 

engagement. In East Asia, on the contrary, the correlation between associational 

membership and tolerance is not statistically significant. Furthermore, the correlation 

between associational membership and generalised trust is negative. The relationship 

between associational membership and political engagement is positive, regardless of the 

region; and yet, Western countries show consistently stronger correlations than East Asian 

countries. 

 

This may imply that the conventional model of voluntary associations fostering 

democratic citizenship may not fit East Asian societies so well. The Tocquevillian idea, 

which supposes that voluntary associations improve the ability to cope with dissimilar 

others (Putnam, 2000), and also make one more interested in broader social and political 

issues (Halpern, 2005), is not well supported here for East Asian countries. 

 

 
6.2.2 Correlations between cultural values and democratic citizenship 

 

Culturalists may suggest one possibility to explain why the socialisation effect of 

voluntary associations shows regional disparities. In terms of Asian values debates, for 

instance, Lee Kuan-yew’s expression, “culture is destiny”, summarises this issue well 

(Zakaria, 1994). For this reason, this section attempts to examine how cultural values 

represented by collectivistic hierarchism affect democratic citizenships in practice. The 

results of the correlation analyses between cultural values and democratic citizenship are 

presented in Table 6.2 (below). 
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Table 6.2 Correlations between cultural values and democratic citizenship 
 

 18 Western countries 11 East Asian countries 

 Civic virtue  Political engagement Civic virtue  Political engagement 

 
Tolerance 

Particularised 

trust 

Generalised 

trust 

Interest 

in 

politics 

 
Voting 

Political 

activity 

 
Tolerance 

Particularised 

trust 

Generalised 

trust 

Interest 

in 

politics 

 
Voting 

Political 

activity 

 
Individualism 

.011 

*** 

.020 

*** 

 
.002 

.026 

*** 

-.064 

*** 

.068 

*** 

.212 

*** 

 
.009 

.083 

*** 

.135 

*** 

-.124 

*** 

.088 

*** 

 
Hierarchism 

-.079 

*** 

-.167 

*** 

-.211 

*** 

-.100 

*** 

-.074 

*** 

-.018 

*** 

-.107 

*** 

 
-.003 

-.021 

*** 

.026 

*** 

-.062 

*** 

-.108 

*** 

Note: Entries are Kendall’s tau b. (***. P < .01, **. P < .05); number of observations = 58,679 (West = 39,346; East = 19,333). Data = WVS7 

Dependent variables: tolerance = additive score of tolerance for different races/immigrant workers, high tolerance (1), low tolerance (0); particularised trust = additive score 

of trust for family, neighbours and acquaintance, high trust (1), low trust (0); generalised trust = most people can be trusted (1), need to be careful (0) 

Independent variables: Hofstede (2011) 
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Table 6.2 analyses the relationships between cultural values and democratic citizenship. In 

terms of individualism, first, the correlation offers intriguing results for further analysis. 

Individualism shows significant correlations in most cases. Specifically, the correlations 

between individualism and democratic citizenship are positive in most cases, regardless of 

region. However, these correlations are greater in East Asia than in Western societies. For 

example, the correlation between individualism and tolerance is .212 in East Asia but 

only .011 in the West. Also, the correlation with an interest in politics is .135 in East Asia, 

which is higher than in the West, at 0.26. This suggests that individualistic culture has a 

greater influence on creating democratic citizenship in East Asia than in Western societies. 

 

Second, hierarchism and democratic citizenship also demonstrate significant correlations in 

most cases, except the association between hierarchism and particularised trust in East 

Asian societies. Unlike the correlation with individualism, hierarchism is negatively linked 

to democratic citizenship. Regional differences are somewhat mixed. The negative 

correlation between both hierarchism and tolerance, and political activity, is larger in East 

Asia than in the West. In terms of the correlation with generalised trust, on the contrary, the 

negative relationship is stronger in the West. One unique thing here is that hierarchism has 

a positive correlation with an interest in politics in East Asian societies. It can be inferred 

that hierarchism may partially strengthen the political demands of the public in East Asia, 

such as the moral uprightness of rulers, the responsible delivery of public welfare and the 

maintenance of an orderly society (Inoguchi & Newman, 1997). In addition, these results 

are antithetical to the position of some opponents of the Asian values thesis, who maintain 

that hierarchism promotes unquestioning loyalty and is eventually linked with obedience to 

authority (Huntington, 2012). 

 

As can be seen above, the two cultural values of individualism and hierarchism seem to 

have significant impacts on democratic citizenship, as many scholars have argued 

extensively in the Asian values debate. However, these correlations are insufficient to fully 

scrutinise the complex relationship between these variables. This is because the correlation 

analysis only provides insights into the relationship between the two variables. More 

importantly, the correlation analysis only describes an association between variables, while 

regression analysis offers more information on the impact of explanatory variables on the 
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dependent measure. Therefore, it is necessary to explore the relationship between the above 

variables in a more sophisticated way. In the following section a set of logistic regressions 

is used to take a closer look at the relationship between each variable. 

 

 

 
6.3 Baseline analysis at individual level 

 

6.3.1 Logistic regressions at individual level 

 
In this section simple (bivariate) and multiple logistic regression analyses are conducted 

between associational membership, socio-demographic control variables and democratic 

citizenship – comprising civic virtue and political engagement.21 FIn addition, it will also run 

stratified logistic analyses for Eastern and Western countries. Asian values debates can 

provide grounds for this stratification. The purpose of stratified analyses is to examine 

whether the cultural values of societies affect democratic citizenship. As mentioned in the 

literature review, there has been a longstanding academic debate over the compatibility 

between Asian values and democratic citizenship. Moreover, since the previous section 

shows the disparities across regions, it is timely and crucial to examine the impact of each 

independent variable on democratic citizenship. 

 

First, the results of the simple logistic regressions between associational membership and 

socio-demographic variables on civic virtue (tolerance, particularised and generalised trust) 

are presented in Table 6.3. below.22 It is noticeable that all of the independent variables are 

 
21 The reason for adopting a logistic regression is that most of the independent/dependent variables of the 

research are categorical data – either nominal or ordinal. Ordinary least squares (OLS) regression is found to 

be less favourable in analysing dichotomous outcomes due to its strict statistical premises, such as linearity, 

continuity, and normal distribution (Tabachnick, Fidell, & Ullman, 2007), logistic regressions are adopted as 

a main statistical technique in this section. 
22 For a better understanding, a brief summary of how to interpret the logistic regression results table is as 

follows. β presents the estimated logistic coefficients for the model. However, it is often difficult to interpret 

intuitionally, as the logistic coefficients are in log-odds units. Thus, coefficient in logistic regression is often 

translated into odds ratios (OR). OR is straightly came from coefficients in logistic regressions. 𝛽𝑗 pertains 

to the regression coefficient of independent variable 𝑋𝑗, and exponentiated 𝛽𝑗 shows the OR. When other 

variables are being equal, “the odds ratio means the change in the odds of Y given a unit change in 𝑋𝑗” (Peng 

et al., 2002: 24). 
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significantly associated with tolerance, and particularised and generalised trust. The results 

also allow us to determine which of the independent variables significantly predict the risk 

of one belonging to each category (i.e., the comparison group) versus the reference category 

– low tolerance and low trust groups. Specifically, in terms of the relationship between 

associational membership and tolerance, the predictor is positive and significant (β = .399, 

S.E. = .019). The slope could be interpreted as follows: the log-odds of being in the “high 

tolerance” category for a person who has multiple memberships of voluntary associations 

is predicted to be .399 points greater than for participants with fewer memberships. Put 

another way, the result indicates that people participating in multiple associations have 

higher possibilities of belonging to the “high” tolerance group, compared with people who 

participate less. According to the odds ratio, multiple associational participation increases 

the likelihood of belonging to the “high” tolerance categories about 1.5 times (OR = 1.491). 

 

Associational membership is highly related to other dependent variables. People with 

multiple associational memberships are between 61.3 per cent and 94.5 per cent more likely 

to belong to high particularised and generalised trust groups compared with people who 

have one or no memberships (OR = 1.613 and 1.945, respectively). 
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Table 6.3 Simple logistic regressions: civic virtue 
 

Tolerance Particularised trust Generalised trust 
 

B SE OR B SE OR B SE OR 
 

Associational 

membership 

 

.399 
 

.019 
 

1.491*** 
 

.478 
 

.018 
 

1.613*** 
 

.665 
 

.665 
 

1.945*** 

 

Gender 

 

.186 

 

.018 

 

1.204*** 

 

.038 

 

.017 

 

1.039 * 

 

-.047 

 

.017 

 

.954 ** 

 

Age 
 

.069 
 

.019 
 

1.071*** 
 

.474 
 

.019 
 

1.606*** 
 

.224 
 

.018 
 

1.251*** 

 

Education 
 

.850 
 

.019 
 

2.340*** 
 

.285 
 

.018 
 

1.330*** 
 

.775 
 

.017 
 

2.170*** 

 

Income 
 

.649 
 

.020 
 

1.914*** 
 

.561 
 

.018 
 

1.753*** 
 

.702 
 

.018 
 

2.018*** 

 

Regions 
 

-2.076 
 

.021 
 

.125*** 
 

-1.334 
 

.022 
 

.263*** 
 

-.874 
 

.019 
 

.417*** 

Note: *** < .001, ** < .01, * < .05; β = coefficient; SE = robust standard error; OR = odds ratio; data = WVS7 

Dependent variables: tolerance = additive score of tolerance for different races/immigrant workers, high tolerance (1), low tolerance (0); particularised trust = 

additive score of trust for family, neighbours and acquaintance, high trust (1), low trust (0); generalised trust = most people can be trusted 

(1), need to be careful (0) 

Independent variables: associational membership = one membership or less (0), multiple membership (1); gender = male (0), female (1); age = under 40 (0), over 

40 (1); education = primary to upper-secondary (0), over post-secondary (1); income = 1st to 5th deciles (0), 6th to 10th deciles (1); regions 

= West (0), East (1) 
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Socio-demographic control variables are also found to have significant relationships with 

dependent variables in general. In terms of the influence on tolerance, it is education and 

income that seem to have the greatest impacts. The odds ratios show that being in the high 

education and high-income groups increases the odds of “high tolerance” almost twice (OR 

= 2.340 and 1.914, respectively). Age and gender are also seen to have significant 

relationships with tolerance. When looking at the odds ratio, Table 6.3 presents that females 

and older people (over 40) are more likely to belong to the high tolerance group compared 

to men and younger people (OR = 1.071 and 1.204, respectively). The relationship between 

associational membership, socio-demographic indicators and trust is also mostly significant. 

In particular, the relationship with particularised trust is observed to be consistent and 

statistically significant with all of the independent variables. Among them, especially 

noteworthy variables are also the level of education and income. Given the figures of the 

odds ratio, people in the high level of education category are 1.3 and 2.2 times more likely 

to be included in the high particularised and generalised trust categories, respectively (OR 

= 1.330 and 2.170). A higher income also increases the likelihood of being categorised in 

each of the high trust groups, 1.7 and 2.0 times. That is, the higher the level of education 

and income, the higher the level of social trust. The relationships between gender and civic 

virtue are somewhat mixed. In general, females are more likely to belong to the higher 

tolerance and particularised trust categories than males (OR >1), but generalised trust is 

slightly lower (OR <1). 

 

Next, a series of simple logistic regressions is conducted between independent/control 

variables and categorical measures of political engagement: an interest in politics; voting; 

political activity. The results are shown in Table 6.4 (below). Similar to the relationship 

with civic virtue, associational membership and socio-demographical variables are 

significantly associated with political engagement. From the results, it can be inferred that 

associational membership is highly associated with an interest in politics, voting and 

political activity. This means that associational life could be regarded as one of the key 

indicators affecting the creation of political engagement. 



141  

 

Table 6.4 Simple logistic regressions: political engagement 
 

Interest in politics Voting Political activity 
 

B SE OR B SE OR B SE OR 
 

Associational 

membership 
.708 .017 2.030*** .478 .017 1.613*** .811 .018 2.251*** 

Gender -.515 .017 .598*** -.080 .017 .924*** -.229 .017 .796*** 

Age .459 .017 1.582*** .840 .018 2.316*** -.078 .018 .925*** 

Education .614 .017 1.849*** .208 .017 1.231*** 1.049 .018 2.855*** 

Income .488 .018 1.629*** .370 .018 1.448*** .628 .018 1.874*** 

Regions -.599 .018 .549*** -.507 .018 .602*** -1.517 .020 .219*** 

Note: *** < .001, ** < .01, * < .05; β = coefficient; SE = robust standard error; OR = odds ratio; data = WVS7 

Dependent variables: interest in politics = interested (1), not very interested (0); voting = unlikely to (0), likely to (1); political activities = non-participatory (0), 

participatory (1) 

Independent variables: associational membership = one membership or less (0), multiple membership (1); gender = male (0), female (1); age = under 40 (0), over 

40 (1); education = primary to upper-secondary (0), over post-secondary (1); income = 1st to 5th deciles (0), 6th to 10th deciles (1); regions 

= West (0), East (1) 
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Specifically, individuals with multiple voluntary association memberships are 2.0, 1.6 and 

2.3 times more likely to belong to the “high political interest”, “more likely to vote” and “high 

political activity” groups than those with one or no memberships (see odds ratios in Table 

6.4). Socio-demographic factors also demonstrate strong associations with categorical 

measures of political engagement. The results are consistent and statistically significant in 

almost all dimensions. Generally speaking, females are seen to have a lower level of political 

engagement than males (OR <1), and the higher the age, education level and income, the 

higher the level of political interest, voting and political participation. For instance, as 

viewed through the odds ratio, as the level of education increases, the likelihood of 

belonging to the “interested in politics” and “actively participated in political activities”, 

versus lower education and income groups, is 1.8 and 2.8 times greater, respectively. 

 

Since one of the main concerns of this research is whether the influence of associational 

membership on political engagement varies between regions, it is also necessary to pay 

attention to the impact of the variable “region”. What can be seen from the results of simple 

logistic regression analyses is that membership of associations has greater effects on 

tolerance and trust in Western societies than East Asian ones. For example, regional 

variables based on the East and West division demonstrate that East Asia has lower values 

of all dependent variables compared to the West. Specifically, East Asian individuals are far 

less likely to belong to the high tolerance group than Westerners (OR = .125). In terms of 

particularised and generalised trust, the odds ratios are .263 and .417, respectively. The 

results mean that the likelihood of East Asian individuals being included in the higher 

tolerance, particularised and generalised categories is only 12.5 per cent, 26.3 per cent and 

41.7 per cent compared to Westerners (OR = .125, .263 and .417, respectively) (See Table 

6.3 above). 

 

Regional variables also exert a significant influence on political engagement. This is shown 

by the odds ratios of the variable “regions” on interest in politics, voting and political 

activity. According to these results, the likelihood of East Asian respondents being included 

in the high political interest group, high voting group and high political activity group is 

45.1 per cent, 39.8 per cent and 78.1 per cent lower than for Westerners (OR = 0.549, 0. 602, 

and 0.219, respectively) (See Table 6.4 above). 



143  

These findings call into question the conventional conclusion that associational 

engagement fosters social and political socialisation, while reinforcing some arguments, 

mainly from East Asia, that the relationship between associational membership and 

democratic citizenship is mixed or at least weak (e.g., Park & Kim, 2006; Park, 2014; Yoon, 

2017). The socialisation effect of voluntary associations emphasised by Tocqueville or 

Putnam does not fit very well, at least in East Asia. The results can be interpreted in 

connection with the Asian values debates or allegiance to political culture (Dalton & Welzel, 

2014) in the East Asian region, which may suggest that other unobserved influences on 

political engagement need to be addressed. 

 

The above analyses suggest a new interpretive potential for the relationship between 

voluntary associations and democratic citizenship. However, the above bivariate logistic 

regressions can overlook the interaction between each variable. Therefore, the next section 

performs a set of multiple logistic regressions, with multiple sets of independent variables. 

 

 
6.3.2 Multiple logistic regression at the individual level 

 
As shown in the simple regression analyses, associational life and socio-demographic 

factors demonstrate significant relationships with the dependent variables of civic virtue and 

political activism. Although the analysis provides rich information on the relationship 

between each explanatory/control variable and dependent variable, more sophisticated 

analyses are needed in order to predict the real nature of the role of voluntary associations 

in creating democratic citizenship. Furthermore, simple logistic analyses have limitations in 

that it is difficult to examine the multi-collinearity of each independent variable. In this 

section, therefore, multiple logistic regression is carried out to test the relationship between 

categorical dependent variables and independent/control variables. 

 

It should be cautiously noted that when multiple regression is performed, interactions 

between multiple independent variables can occur. For example, even if income and 

education level have significant impacts on civic virtue and political engagement, since 

income also intuitively has a positive relationship with education, it is necessary to scrutinise 

the interaction between them. In this vein, before all possible variables are included in the 
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equation, a multi-collinearity test between independent/control variables is performed by 

checking correlation coefficients and variance inflation factor (VIF) values. If independent 

variables in a logistic regression are highly correlated, this makes it necessary to add 

interaction variables to the model. The results of the multicollinearity analysis between 

independent variables are as follows. 

 
Table 6.5 Multicollinearity analysis between independent variables 

 

 
Tolerance 

Particularised 

trust 

Generalised 

trust 

Interests in 

politics 
Voting 

Political 

activity 

VIF 

Associational life       
 

 

Associational 

membership 

 
1.054 

 
1.055 

 
1.055 

 
1.054 

 
1.055 

 
1.055 

Socio-demographic       

Gender 1.005 1.005 1.005 1.005 1.005 1.005 

Age 1.029 1.030 1.029 1.029 1.030 1.030 

Education 1.140 1.139 1.139 1.139 1.140 1.142 

Income 1.113 1.111 1.112 1.112 1.112 1.113 

Regions 1.081 1.078 1.077 1.076 1.077 1.082 

 

Again, the importance of testing the variance inflation factor (VIF) lies in the fact that it is 

possible that multicollinearity “undermines the statistical significance of an independent 

variable” (Allen, 1997: 176). The VIF demonstrates how much the variance of the 

coefficient estimate is increased by multicollinearity. In logistic regression, the VIF 

threshold is often set at 10, but values above 2.5 may still raise concerns (Midi et al., 2010). 

The results of multicollinearity between the independent/control variable in this study are 

low compared to the general statistical threshold, so a specific diagnostic tool is not 

considered in the subsequent multiple logistic analyses (See Table 6.5 above). Table 6.6 

(below) shows the results of multiple logistic regression analysis on the relationship 

between independent, control variables and civic virtue – tolerance, particularised and 

generalised trust. 
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Table 6.6 Multiple logistic regressions: civic virtue 
 

 

Tolerance Particularised trust Generalised trust 
 

B SE OR B SE OR B SE OR 
 

Associational 

membership 
.132 .022 1.142*** .354 .020 1.425*** .455 .019 1.576*** 

Gender .298 .022 1.348*** .083 .019 1.087*** .009 .018 1.009 

Age -.069 .023 .933** .390 .021 1.476*** .238 .019 1.268*** 

Education .603 .023 1.828*** .004 .021 1.004 .549 .019 1.732*** 

Income .190 .023 1.209*** .348 .020 1.417*** .405 .019 1.500*** 

Regions -2.028 .022 .132*** -1.221 .023 .295*** -.706 .020 .494*** 

Nagelkerke R2 .293 .132 .124 

Cox & Snell R2 .207 .096 .093 

-2 Log likelihood 51980.482 62828.466 67644.101 

Chi-square 12125.191 *** 5327.059 *** 5139.717 *** 

Note: *** < .001, ** < .01, * < .05; β = coefficient; SE = robust standard error; OR = odds ratio; data = WVS7 

Dependent variables: tolerance = additive score of tolerance for different races/immigrant workers, high tolerance (1), low tolerance (0); particularised trust = 

additive score of trust for family, neighbours and acquaintance, high trust (1), low trust (0); generalised trust = most people can be trusted 

(1), need to be careful (0) 

Independent variables: associational membership = one membership or less (0), multiple membership (1); gender = male (0), female (1); age = under 40 (0), over 

40 (1); education = primary to upper-secondary (0), over post-secondary (1); income = 1st to 5th deciles (0), 6th to 10th deciles (1); regions 

= West (0), East (1) 
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Overall, the results of multiple logistic regression analyses do not reveal a significant 

difference from the results of simple logistic regression analyses. Socio-demographic 

indicators demonstrate consistent and statistically significant impacts on tolerance, 

particularised and generalised trust. Among them, the effects of education level and income 

are found to be the strongest. For instance, the odds ratios of education for the tolerance 

and generalised trust categories are approximately 1.8 and 1.7, respectively. This means 

that individuals with a higher level of education are 82.8 per cent and 73.2 per cent more 

likely to belong to the higher tolerance and generalised trust categories, respectively. 

However, a few things should be pointed out. For instance, educational level that has a 

significant effect on particularised trust in simple logistic regressions is found to be 

statistically insignificant in the multiple logistic analysis. Also, the impact of gender on 

generalised trust becomes insignificant, and the relationship between age and tolerance goes 

in the opposite direction in multiple logistic regressions. Since there are several independent 

variables in multi logistic regression, there may be a correlation between each variable, 

which eventually affect the impact of some relationship. Despite some slight changes in the 

relationship between the control and dependent variables, voluntary associations and 

regional factors – the main focus of this research – still demonstrate significant relationships 

with each categorical variable of civic virtue. Next, the results of multiple logistic 

regression analyses between the independent/control variables and political engagement are 

presented in Table 6.7. The results show that the impacts of independent variables on voting 

are significant in almost all cases – except gender. It is also noteworthy that no critical 

differences are found compared with the simple logistic regression results. Briefly, the more 

active the participation in an association, the higher the income and education level, 

resulting in a higher interest in politics, voting and political activity. It is also inferred that 

males are more likely to be more interested in politics than females. 

Throughout the multiple logistic regression analyses, this section examined how voluntary 

associations and various socio-demographic factors influence some major indicators of 

civic virtue and political activism. The results partially support the conventional wisdom of 

neo- Tocquevillian and Putnam’s theory, which emphasised the function of voluntary 

associations in cultivating civic virtue. The results are meaningful, as one of the main 

interests of this research – namely, a discourse about “association as a school of democracy” 

– is reconfirmed to some extent. 
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Table 6.7 Multiple logistic regression analyses: political engagement 
 

Interest in politics Voting Political activity 
 

B SE OR B SE OR B SE OR 
 

Associational 

membership 

 

.556 
 

.019 1.744*** 
 

.422 
 

.019 1.525*** 
 

.603 
 

.020 1.828*** 

Gender -.490 .018 .612*** -.032 .018 .968 -.194 .020 .824*** 

Age .485 .019 1.624*** .832 .019 2.297*** -.165 .021 .848*** 

Education .438 .019 1.550*** .109 .020 1.115*** .774 .020 2.168*** 

Income .229 .019 1.258*** .245 .020 1.278*** .143 .021 1.153*** 

Regions -.445 .019 .641*** -.340 .019 .712*** -1.454 .022 .234*** 

Nagelkerke R2 .112 .086 .237 

Cox & Snell R2 .084 .064 .178 

-2 Log likelihood 68615.202 68281.519 60812.894 

Chi-square 4667.731 *** 3515.450 *** 10026.944 *** 

Note: *** < .001, ** < .01, * < .05; β coefficient; SE = robust standard error; OR = odds ratio; data = WVS7 

Dependent variables: interest in politics = interested (1), not very interested (0); voting = unlikely to (0), likely to (1); political activity = non-participatory (0), 

participatory (1) 

Independent variables: associational membership = one membership or less (0), multiple membership (1); gender = male (0), female (1); age = under 40 (0), over 

40 (1); education = primary to upper-secondary (0), over post-secondary (1); income = 1st to 5th deciles (0), 6th to 10th deciles (1); regions 

= West (0), East (1) 
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On the one hand, however, the above discussion still does not resolve the question raised 

by some Asian values advocates, who doubt whether such orthodoxy is applicable in 

different cultural contexts. In order to explore these questions more precisely, the next 

chapter conducts stratified logistic regression analyses, which distinguishes between the 

West and East Asia. It will yield comparability on the relationship between voluntary 

associations and democratic citizenship by region. 

 

6.3.3 Comparison between contemporary Western and Eastern societies 

 
In this section logistic regression analyses are conducted by separating East Asian and 

Western countries to compare how associational membership and socio-demographic 

variables influence the formation of democratic citizenship in each region. By comparing 

regions, it aims to examine consistency with the existing empirical studies on East Asian 

countries. In some of the previous literature on democratic citizenship in East Asian countries, 

voluntary associations have no, or weak, associations with democratic citizenship (e.g., 

Park, 2012; Dwivedi, 2017; Yoon, 2017). In order to confirm the results of previous studies, 

and to identify regional variations in the effects of each independent variable on democratic 

citizenship, it will adopt a series of stratified multiple logistic regression models comparing 

the East and West separately. First, the results of the logistic regression analyses on the 

relationship between voluntary associations and socio-demographic control variables and 

civic virtue – tolerance, particularised and generalised trust – are presented in Tables 6.8 to 

6.10 (below). The foremost thing worth noting is that the influence of associational 

membership on each civic virtue variable varies across regions. That is to say, the influence 

of associational membership on tolerance, particularised and generalised trust appears to be 

consistently stronger in Western societies than East Asia. In the case of the relationship 

between associational membership and particularised trust, for example, the average OR of 

Western countries is 1.532, whereas in East Asia it is 1.087. In Western societies, 

individuals with multiple memberships are 53.2 per cent more likely to be categorised in 

the high particularised trust group than those with one or no associational memberships. In 

East Asia it only increases by 8.7 per cent (see Table 6.9). The relationships between 

voluntary associations, tolerance and generalised trust show more dramatic disparities. 
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Table 6.8 Multiple logistic regression (West and East comparison): tolerance 
 

Tolerance 
 

 18 Western countries 11 East Asian countries 

B SE OR B SE OR 

Associational 

membership 

 

.355 
 

.033 
 

1.427*** 
 

-.073 
 

.031 
 

.930 * 

Gender .491 .032 1.634*** .120 .030 1.127*** 

Age -.135 .035 .874*** -.024 .031 .976 

Education .460 .034 1.584*** .698 .033 2.010*** 

Income .289 .033 1.335*** .093 .033 1.098** 

Nagelkerke R2 

Cox & Snell R2 

-2 Log likelihood 

Chi-square 

.044 

.024 

26839.593 

831.495*** 

.039 

.029 

24946.823 

554.891*** 

Note: *** < .001, ** < .01, * < .05; β = coefficient; SE = robust standard error; OR = odds ratio; data = WVS7 

Dependent variables: tolerance = additive score of tolerance for different races/immigrant workers, high tolerance (1), low tolerance (0) 

Independent variables: associational membership = one membership or less (0), multiple membership (1); gender = male (0), female (1); age = under 40 (0), over 

40 (1); education = primary to upper-secondary (0), over post-secondary (1); income = 1st to 5th deciles (0), 6th to 10th deciles (1) 
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Table 6.9 Multiple logistic regression (West and East comparison): particularised trust 
 

Particularised trust 
 

 18 Western countries 11 East Asian countries 

B SE OR B SE OR 

Associational 

membership 

 

.426 
 

.023 
 

1.532*** 
 

.083 
 

.040 
 

1.087 * 

Gender .163 .022 1.177*** -.147 .039 .863*** 

Age .456 .024 1.578*** .178 .040 1.194*** 

Education -.015 .024 .985 -.012 .043 .988 

Income .453 .023 1.573*** -.014 .044 .986 

Nagelkerke R2 

Cox & Snell R2 

-2 Log likelihood 

Chi-square 

.050 

.037 

45452.005 

1287.273*** 

.004 

.002 

17149.260 

40.467*** 

Note: *** < .001, ** < .01, * < .05; β = coefficient; SE = robust standard error; OR = odds ratio; data = WVS7 

Dependent variables: particularised trust = additive score of trust for family, neighbours and acquaintances, high trust (1), low trust (0) 

Independent variables: associational membership = one membership or less (0), multiple membership (1); gender = male (0), female (1); age = under 40 (0), over 

40 (1); education = primary to upper-secondary (0), over post-secondary (1); income = 1st to 5th deciles (0), 6th to 10th deciles (1) 
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Table 6.10 Multiple logistic regression (West and East comparison): generalised trust 
 

Generalised trust 
 

 18 Western countries 11 East Asian countries 

B SE OR B SE OR 

Associational 

membership 

.753 .023 2.123*** -.183 .034 .832*** 

Gender .007 .023 1.007 -.011 .032 .989 

Age .185 .024 1.204*** .280 .033 1.323*** 

Education .511 .024 1.668*** .539 .034 1.715*** 

Income .528 .023 1.696*** .090 .035 1.095* 

Nagelkerke R2 

Cox & Snell R2 

-2 Log likelihood 

Chi-square 

.115 

.086 

44101.276 

3072.871*** 

.025 

.018 

22846.899 

335.135*** 

Note: *** < .001, ** < .01, * < .05; β = coefficient; SE = robust standard error; OR = odds ratio; data = WVS7 

Dependent variables: interest in politics = interested (1), not very interested (0); voting = unlikely to (0), likely to (1); political activity = non-participatory (0), 

participatory (1) generalised trust = most people can be trusted (1), need to be careful (0) 

Independent variables: associational membership = one membership or less (0), multiple membership (1); gender = male (0), female (1); age = under 40 (0), over 

40 (1); education = primary to upper-secondary (0), over post-secondary (1); income = 1st to 5th deciles (0), 6th to 10th deciles (1) 
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The influence of voluntary association membership on tolerance and generalised trust 

reveals positive relationships in the West yet negative ones in East Asia (See Table 6.8 and 

6.10 respectively). Specifically, in the case of 18 Western countries, multiple membership 

is found to increase the likelihood of belonging to a high tolerance and high generalised 

trust group by 42.7 per cent (OR = 1.427) and more than double (OR = 2.123), respectively. 

On the contrary, East Asia shows that the odds are somewhat reduced, by 7.0 per cent (OR 

= .930) and 16.8 per cent (OR = .832). In East Asia participation in multiple voluntary 

associations leads to a decrease in generalised trust and tolerance. 

 

The effects of socio-demographic variables on civic virtue are found to be mixed. Overall, 

education and income level are seen to have favourable and statistically significant impacts 

on promoting tolerance and generalised trust. However, the relationships with particularised 

trust are not significant in most cases. In the case of age, the level of tolerance and trust for 

respondents over the age of 40 is higher than in the under 40 group (except for the 

relationship with tolerance in East Asia). Gender exerts significant influence on the 

relationship between tolerance and particularised trust. In the West female has higher levels 

of tolerance and particularised trust than male (OR > 1), whereas in East Asia, male is more 

likely to be in the high tolerance and particularised groups (OR < 1). 

 

On the other hand, Pseudo 𝑅2, both Nagelkerke 𝑅2and Cox & Snell 𝑅2, in the East Asian 

model are consistently lower than in the Western societies in general. 𝑅2values offer an 

indication of the amount of variation in the dependent variable explained by the model. In 

other words, a set of independent (i.e., associational membership) and socio-demographic 

control variables included in the above analyses explains the dependent variable better in 

Western societies than the East. This implies that there may be other variables influencing 

democratic citizenships, especially in East Asia. 
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Table 6.11 Multiple logistic regression (West and East comparison): interest in politics 
 

Interest in politics 
 

 18 Western countries 11 East Asian countries 

B SE OR B SE OR 

Associational 

membership 

 

.689 

 

.024 

 

1.992*** 

 

.279 

 

.031 

 

1.322*** 

Gender -.579 .023 .560*** -.373 .030 .688*** 

Age .647 .025 1.911*** .189 .030 1.208*** 

Education .586 .025 1.797*** .122 .032 1.130*** 

Income .253 .024 1.288*** .134 .033 1.143*** 

Nagelkerke R2 

Cox & Snell R2 

-2 Log likelihood 

Chi-square 

.130 

.096 

42609.796 

3481.232*** 

.023 

.018 

25588.382 

333.506*** 

Note: *** < .001, ** < .01, * < .05; β = coefficient; SE = robust standard error; OR= odds ratio; data = WVS7 

Dependent variables: interest in politics = interested (1), not very interested (0) 

Independent variables: associational membership = one membership or less (0), multiple membership (1); gender = male (0), female (1); age = under 40 (0), over 

40 (1); education = primary to upper-secondary (0), over post-secondary (1); income = 1st to 5th deciles (0), 6th to 10th deciles (1) 
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Table 6.12 Multiple logistic regression (West and East comparison): voting 
 

Voting 
 

 18 Western countries 11 East Asian countries 

B SE OR B SE OR 

Associational 

membership 

.462 .024 1.587*** .343 .031 1.409*** 

Gender -.010 .023 .990 -.054 .030 .947 

Age .969 .024 2.636*** .608 .031 1.836*** 

Education .064 .025 1.066* .157 .032 1.171*** 

Income .330 .024 1.391*** .074 .033 1.077* 

Nagelkerke R2 

Cox & Snell R2 

-2 Log likelihood 

Chi-square 

.090 

.066 

42651.451 

2326.574*** 

.037 

.028 

25494.988 

523.541*** 

Note: *** < .001, ** < .01, * < .05; β = coefficient; SE = robust standard error; OR = odds ratio; data = WVS7 

Dependent variables: voting = unlikely to (0), likely to (1) 

Independent variables: associational membership = one membership or less (0), multiple membership (1); gender = male (0), female (1); age = under 40 (0), over 40 

(1) ; education = primary to upper-secondary (0), over post-secondary (1); income = 1st to 5th deciles (0), 6th to 10th deciles (1) 
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Table 6.13 Multiple logistic regression (West and East comparison): political activity 
 

Political activity 
 

 18 Western countries 11 East Asian countries 

B SE OR B SE OR 

Associational 

membership 

.650 .024 1.915*** .509 .036 1.664*** 

Gender -.138 .024 .871*** -.322 .036 .725*** 

Age -.182 .025 .833*** -.124 .036 .883** 

Education .716 .025 2.047*** .886 .037 2.426*** 

Income .163 .024 1.177*** .099 .039 1.105* 

Nagelkerke R2 

Cox & Snell R2 

-2 Log likelihood 

Chi-square 

.098 

.073 

41569.998 

2477.352*** 

.083 

.056 

19198.597 

1052.931*** 

Note: *** < .001, ** < .01, * < .05; β = coefficient; SE = robust standard error; OR = odds ratio; data = WVS7 

Dependent variables: political activities = non-participatory (0), participatory (1) 

Independent variables: associational membership = one membership or less (0), multiple membership (1); gender = male (0), female (1); age = under 40 (0), over 

40 (1); education = primary to upper-secondary (0), over post-secondary (1); income = 1st to 5th deciles (0), 6th to 10th deciles (1) 
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Second, the relationships between political engagement and associational membership/other 

socio-demographic control variables are illustrated in Tables 6.11, 6.12 and 6.13 (above) to 

scrutinise the role of voluntary associations in fostering political interest, voting and related 

activities. 

At first glimpse, there seems to be no major difference in terms of the effects of associational 

membership on categorical measures of political engagement between the two regions. In 

both regions associational membership has significant impacts on fostering an interest in 

politics, voting behaviour and participation in political activity. However, taking a closer look 

can reveal the following crucial differences: similar to the relationship between voluntary 

associations and civic virtue, these results show that the role of voluntary associations as 

schools for cultivating political engagement is greater in Western society than East Asia. In 

general, the influence of associational life on an interest in politics, voting and political 

activity is stronger in Western countries than East Asian countries. Specifically, the 

influence of associational membership on each measure of political engagement – interest in 

politics, voting and political activity – appears to be consistently stronger in Western 

societies than East Asia. In the case of the high interest in politics category, for example, the 

average OR of Western countries is 1.992, whereas in East Asia it is 1.322. This means that 

when people join multiple voluntary associations, the likelihood of belonging to the “high 

interest in politics” category may increase by double in the West, while in East Asia it 

increases by 32.2 per cent (See Table 6.11). Similarly, when individuals from the West have 

multiple memberships, the likelihood of belonging to the “high political activities” category 

is around 1.9 times greater (OR = 1.915) than among those who are involved in one or no 

memberships, whereas in East Asia it is 1.7 times greater (OR = 1.664). Although this gap 

in voting is smaller between regions, propensity is also consistent. In Western countries the 

OR for high voting categories reaches 1.587, while in East Asia it is around 1.409 (See 

Tables 6.12 and 6.13 respectively). The differences in the results observed between the 

Western and East Asian regions may indicate the impact of regional cultural values on 

political engagement. 

 

Most of the other results between demographics and political engagement from the baseline 

analyses coincide with previous studies. For instance, in explaining who becomes politically 
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active, Verba and Nie (1987) suggested in their seminal work that structural factors play 

important roles, noticeably the educational levels and income, along with the associated 

elements of gender and age. Along with the existing literature, the results of the given 

analyses also show that demographic variables have significant effects on political 

engagement. Overall, higher levels of education and income lead to higher political interest, 

voting and political participation (OR > 1). Male is more likely to be included in high 

political interest and high voting categories than female, regardless of region. Age is another 

significant variable in explaining an interest in politics and voting behaviour, but political 

activity in the over 40s is significantly lower than in the younger group (OR < 1). The 

findings that younger people are less likely to vote while being more likely to participate in 

various forms of political activities (such as strikes and petitions) are consistent with some 

previous works (e.g., Melo & Stockemer, 2014; Lilleker & Koc-Michalska, 2017), which 

may suggest that the pattern of political participation is changing rather than declining. 

 

Another thing that is noteworthy in the relationship between socio-demographic variables 

and democratic citizenship is the role of education in explaining political activity. Unlike 

other variables, the impact of education on voting and political activity is stronger in East 

Asia than in the West (see Table 6.12 and 6.13). This tendency may reflect the role of Asian 

values, which are especially emphasised in education, and which regard political 

participation as an obligation of the intellectual elite (Bell, 2009). 

 

The above analytic results show that many of the impacts of voluntary associations in 

cultivating democratic citizenship vary significantly across the West and East. These results 

are contrary to the conventional wisdom that voluntary associations are channels for 

cultivating democratic citizenship. Rather, involvement in multiple associations seems to 

reduce tolerance for social diversity and generalised trust in East Asian societies. As 

discussed in more detail in the subsequent chapter, Realo, Allik and Greenfield (2008) 

suggest a possible explanation for this propensity. That is, in a collectivistic society, 

involvement in voluntary associations strengthens trust among intimate primary groups such 

as family, neighbours and acquaintances (i.e., particularised trust in this case), but the 

extension of this particularised trust beyond narrow circles to heterogeneous others can be 
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hampered by in-group favouritism. 

 

On the other hand, some cases show the possibility of a positive role of Asian values in 

promoting democratic citizenship. This possibility is primarily witnessed in the relationship 

with political engagement. For example, in the case of correlation analysis, hierarchism is 

positively associated with an interest in politics (see Chapter 6.2.2). In terms of individual-

level logistic regression analysis, education has a great impact on political activities in East 

Asia. These results imply that cultural values and democratic citizenship are intertwined in 

complicated ways. In order to explore this complex relationship more precisely, a more 

sophisticated model is required. 

 

 

 
6.4 Concluding remarks 

 
The main goal of this chapter has been to address the baseline analyses by adopting key 

individual-level predictor variables. In this chapter, therefore, a set of correlation, simple  and 

multiple logistic regression analyses between categorical variables of democratic 

citizenship and explanatory variables have been performed. The findings can be summarised 

as follows. 

 

The results of both tests show similar patterns in the relationship between voluntary 

associations and democratic citizenship, in most cases. As previous literature on theories of 

social capital and political culture suggests, the role of associational membership is 

positively linked to various values of democratic citizenship, especially in Western societies. 

For instance, looking at the correlations between voluntary associations and democratic 

citizenship, associational membership is seen to have significant and positive relationships 

with tolerance, particularised and generalised trust, an interest in politics, voting and political 

activity, in most cases (see Chapter 6.2.1). Similarly, simple and multiple logistic 

regressions also suggest that involvement in voluntary associations can create a set of 

democratic citizenship (see Chapters 6.3.1 and 6.3.2). With respect to the research questions 

of this study, for example, associational membership is highly related to each dependent 
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variable. People with multiple associational memberships are more likely to belong to high 

tolerance, high particularised and generalised trust groups approximately 1.4, 1.5 and 2.1 

times, respectively, more than people who have one or no memberships in the West (see 

Tables 6.8, 6.9 and 6.10). These results partially reinforce the conventional beliefs in the 

fields of social capital and political culture (Putnam, 2000; Hooghe & Stolle, 2003; Dekker 

& Uslaner, 2003; Iglič, 2010). This is to say, the results support existing studies outlining that 

voluntary associations function as a school of democracy that cultivates civic mindedness 

(Park, 2011). 

 

However, these conclusions are undermined by the East Asian cases. Specifically, the 

correlation analyses for East Asian societies provide results that run counter to those of the 

West. The correlation between associational membership and dependent variables is not 

statistically significant (e.g., tolerance), and it is even negative in some cases (e.g., 

generalised trust). Even in the case of positive correlations, regardless of region, its 

influence is more powerful in Western society (i.e., correlation with political engagement). 

A set of logistic regression analyses also provide some conflicting results regarding the 

conventional models developed in the West. In other words, the influence of associational 

membership in enhancing democratic citizenship in 11 Asian countries is consistently lower 

than in the West. Even in relation to tolerance and generalised trust, participation in multiple 

associations is found to decrease the given dependent variables (see Table 6.8 and 6.10). 

These results provide an indication that the existing body of theory linking voluntary 

associations and democratic citizenship may not fit well in the East Asian context. However, 

the above analysis leads to a couple of limitations, as follows. First, even though various 

variables about associational membership and socio-demographic features have significant 

relationships with democratic citizenship, the explanatory power of these models is quite low. 

That is to say, in a multiple logistic regression analysis in relation to tolerance, for example, 

the 𝑅2 values of the model (e.g., Nagelkerke 𝑅2), including both independent and control 

variables, range from .086 to .293. R-squared values in logistic regression analysis are 

generally lower than linear regression analysis and are difficult to estimate (Hu et al., 2006), 

but this situation requires the introduction of a new model that can better explain the 

dependent variable. Perhaps it suggests that the “Western” model of civic engagement in 
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terms of creating democratic citizenship might not be so useful or might be relevant to the 

case for examining level 2 effects. 

 

In addition, the above logistic regressions provide an outline of the relationship between 

voluntary association participation and democratic citizenship at the individual level; yet 

they do not provide any clues as to how the effect fluctuates in various contexts. Starting 

from these limitations, this study attempts to present a new model in which cultural variables 

are added to the equation. As explained in the previous chapter, since these cultural variables 

are measured at societal rather than individual level, it is necessary to introduce a multi-

level model. A comparison of East/West in this chapter would be a first step in addressing 

this agenda. In the next chapter a multi-level analysis will be conducted in which 

individualism/hierarchism at the social level is added, in addition to the independent 

variable/control variables at the individual level. 
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Chapter 7. Multi-level modelling 
 

 

7.1 Introduction 

 
This chapter simultaneously examines the influence of voluntary association membership 

at the individual level and cultural values at the societal level on the formation of democratic 

citizenship. By addressing the moderating role played by collectivism and hierarchism, 

which are derived from the Asian values debates, this chapter aims to reveal the following 

two research questions (RQ): 

 

RQ 1. What is the relationship between voluntary associations and democratic citizenship 

– civic virtue and political engagement – in contemporary Western and Eastern societies? 

 

RQ 2. How do cultural values – collectivism and hierarchism – impact variations in 

democratic citizenship across the West and the East? 

 

As seen in the previous chapters, which present the initial results on the relationship between 

voluntary associations and democratic citizenship, the impacts of associational membership 

in fostering civic virtue and political engagement are different in contemporary Western and 

East Asian countries. The impacts of associational membership on tolerance, 

particularised/generalised trust, an interest in politics, voting and political activity in East 

Asia are consistently lower than in the West. In order to investigate the origin of these 

discrepancies, a series of correlation analyses regarding cultural variables were conducted 

in Chapter 6. The results of the tests showed that collectivism and hierarchism have 

significant negative correlations with democratic citizenship. Accordingly, this chapter 

addresses cultural variables in the analysis in order to better understand the true nature 

among the given variables. The following three sub-questions are adopted to examine the 

relationship between voluntary associations, cultural values and democratic citizenship:  

 

(a) Does each dependent variable vary across societies?  

(b) Does the impact of individual-level associational membership on democratic citizenship 
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vary significantly across societies?  

(c) Does the impact of societal-level cultural values on democratic citizenship vary 

significantly across societies? 

 

This chapter is based on the proposition that the function of voluntary associations as 

“schools of democracy” can vary from one society to another, as discussed in the previous 

chapter. In other words, the role of voluntary associations as a channel for enhancing civic 

virtue and political engagement, which has been discussed since de Tocqueville, explains 

Western society well but may be less applicable to East Asian society, where collectivistic 

and hierarchical cultures linger. Western democratic theory typically posits the state and civic 

society as parallel and confrontational, whereas Confucian countries assume the relations 

between the state and civil society to be patriarchal, similar to a traditional bread-winning 

family model (Tu, 1985; Jacques, 2012). Therefore, the relationship between the state and 

civil society can be postulated as more patriarchally and hierarchically linked. That is to say, 

the governor is understood to be like the “parents” of the people and thus considering mainly 

with assuring moral uprightness and conducting appropriately as a parent figure. Altering 

policies or institutions can be regarded as secondary priority (Tu, 1985). Till nowadays, the 

East Asian terms for the state demonstrate the fundamentally distinctive notion of 

government. That is, the terms “nation-family; Guo-jia (in Chinese), Kokka (in Japanese), 

and Guk-ga (in Korean)” suggest the survival of the idea of a paternal and consensual 

relationship between rulers and their subjects. 

 

Indeed, the idea of the function of the state as guardian of the citizen’s interests established 

in very early days in line with the advent of stable bureaucracy in ancient/medieval East 

Asian societies (Shin & Sin, 2012). This idea also posits that good government manage to 

create social order, harmony between different classes, and peace. These differences in the 

relationship between government and civil society can also affect the formation of 

democratic citizenship through voluntary associations. Even though neo-Tocquevillian 

scholars regard involvement in horizontal and voluntary associations as a means of fostering 

trust (or tolerance) towards heterogeneous others in a pluralistic Western society (Glanville, 

2016), East Asian culture is more likely to be homogenous, collectivistic and hierarchical. 
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Summarising the above discussion, the following hypotheses are addressed to investigate 

the relationship between voluntary associations, cultural values and democratic citizenship: 

 
Hypothesis 1. Membership of voluntary associations fosters democratic citizenship (both 

civic virtue and political engagement). 

Hypothesis 2. The impacts of voluntary associations on democratic citizenship vary across 

East and West. 

Hypothesis 3. Cultural values such as collectivism and hierarchism can play a negative role 

in moderating the relationship between voluntary associations and democratic 

citizenship. 

 

Regarding the method, a series of multi-level regression modelling (MLM) is used to test 

the sub-questions of this study. It supposes that country-level cultural values not only affect 

individuals’ democratic citizenship in Western and Eastern societies but also moderate the 

effects of associational involvement on dependent variables. 

Bickel (2007) notes the advantages of MLM compared to the ordinary least squares (OLS) 

model. In particular, when individuals are clustered into the same units, the advantages of 

MLM as an analytical method can be maximised. Specifically, clustered data poses 

methodological problems by violating basic OLS assumptions, in which each case and 

observation is independent, and eventually the error terms should be independent and 

identically distributed. When individual cases are clustered within the same groups or units 

by nature, the observations are, by definition, non-independent. Especially in the realm of 

social and behavioural studies, many phenomena are hierarchically structured in nature 

(McCoach, 2018). Therefore, MLM is used widely, for example, in educational studies, as 

individual students belong to the same schools or classes, or in the field of pathology, where 

patients are also nested in the same hospital. In this vein, MLM has become one of the most 

conspicuously adopted approaches when researchers need to scrutinise individual and 

group-level effects in the same analysis. Consequently, MLM is one of the most widely used 

tools to analyse quantitative data, including variability and uncertainty across the different 

levels (Sagan et al., 2013). In terms of this research, OLS regression is inadequate because 

cultural values can have a common impact on individuals in the same society. Specifically, 
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this study assumes that societal values (i.e., individualism and hierarchism) and individual-

level associational membership affect democratic citizenship at the same time. In addition, 

the interactions between these two levels are also among the main interests of the analytical 

process. In order to test the above hypothesised effects, a statistical method that can capture 

multi-level and hierarchical relationships in individual and contextual data should be used. 

If the characteristics of the individual (lower) level are drawn or analysed from the 

environmental (upper) level data, there is a risk of ecological fallacy (or vice versa) (Diez, 

2002). To test this multi-level and clustered structure data, this chapter employs multi-level 

modelling. 

 

The chapter consists of five sections, as follows, addressing a series of research questions 

and hypotheses. First, in Section 7.2 it tests likelihood ratios (LR) and intra-class correlation 

coefficients (ICC), which can offer grounds for adopting multi-level modelling approaches 

instead of the traditional ordinary linear regressions. In Section 7.3 random intercept models 

will be used to scrutinise which individual-level characteristics (i.e., socio-demographic 

characteristics and associational membership) are linked to levels of democratic citizenship. 

Section 7.4 includes country-level variables in the models to investigate whether these 

factors have a significant impact on variance in citizens’ socio-political attitudes and 

behaviour. Based on these results, the final section draws implications for the impact of 

cultural values on civic virtue and political engagement. By means of the above steps, this 

study aims to shed new light on the understanding of how culture affects the hypothesised 

relationship between voluntary associations and democratic citizenship. 

 

 

 
7.2 Preliminary steps: Does each dependent variable vary across societies? 

 
Before conducting MLM, it is important to note that societal effects can be investigated by 

including dummy variables for countries with an ordinary regression model (OLS; fixed-

effects model). In this model, however, the effects of societal-level factors are confused with 

the impacts of the country dummies. In OLS models, the upper-level effect is not a part of 

the residual anymore. Rather, such OLS models can be regarded as including dummies for 
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each upper-level unit, which may result in excluding useful variation. Put another way, it is 

impossible to disentangle effects out because of witnessed and unw i t n e s s e d  societal-

level characteristics (Rasbash, 2018). With single-level analysis, it may not be possible to 

capture the different slopes and intercepts across the countries in this research. Thus, a multi-

level model, which allows us to estimate the effects of both types, is therefore preferred in 

this chapter. 

 

MLM in this chapter is developed in three key steps, as recommended by Heck, Thomas, & 

Tabata (2014), which are (i) specification and testing of the null model (with no predictors), 

(ii) testing of the individual-level model (random intercept model) and (iii) testing of the 

societal-level model (random slope model). Before directly addressing MLM, likelihood 

ratios (LR) are first tested. These processes are needed to establish whether MLM is a 

suitable option for addressing the research questions instead of the traditional regression 

model. During testing of the null model, intra-class correlation coefficients (ICC) are also 

presented to assess the necessity to adopt MLM. 

 

 
7.2.1 Likelihood ratio (LR) tests 

 
A typical first step in multi-level modelling is to determine whether there is evidence of 

clustering in the data with respect to the dependent variable. Clustering in the data may 

produce biases in parameter estimates and standard errors, which can result in incorrect 

inferences. In other words, the presence of a hierarchical structure does not directly mean 

that it is sufficient to adopt multi-level modelling. 

 

One possible approach to significance testing involves the likelihood ratio (LR), which tests 

the null hypothesis of no group differences. The LR test can be adopted as overall tests of 

if the random coefficients regression analysis with factors are significantly better fit than the 

null model (i.e., intercept-only) without independent variables (Garson, 2013). This 

approach starts with the estimation of the null model to determine the total variance of the 

dependent variable in the current model. It further shows the difference between total and 

within-cluster variance. For example, if the variance is enough to reject the null hypothesis 
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at the p < .01 confidence level, it is good to enough to explain the difference between the 

groups of the dependent variable, which can be tested through MLM (for more detailed 

information on the LR test, see Appendix 7.1). 

 

Table 7.1 presents the results of LR tests between null models (i.e., no predictors) and simple 

ordered logistic models without upper-level random intercepts. It is worth noting that only 

significance levels of less than p < .001 are considered in this study to avoid trivially small 

effects that may become significant. As a result, the difference in the amount of deviation 

between the two models varies from 2,453 to 13,372, based on the dependent variables, 

which are statistically significant when compared with the chi-squared value, with 1 degree 

of freedom (df = 1). If the chi-squared test is significant, this indicates that there is significant 

variability in the intercept variance. As chi-squared values are noticeably less than p < .001, 

the null hypothesis can be rejected, and it can be inferred that there are statistically 

significant differences between the models. In this case it can be concluded that the random 

coefficients model is preferred. For all six dependent variables, LR tests suggest that a multi-

level approach is preferred to a single-level linear regression. 

 
Table 7.1 Likelihood ratio test of null model 

  Tolerance Particularised 

Trust 

Generalised 

Trust 

Interest in 

Politics 

Voting Political 

activities 

LR 𝑥2 

(df=1) 

 

13372.22*** 5779.55*** 6693.73*** 2513.92*** 2453.07*** 7010.52*** 

Note: ***<.001, **<.01, *<.05; N of individuals (countries): 57,108 (29) 

Data Source: World Values Survey 7 

 
 

7.2.2 Variance component model with intra-class correlation coefficient (ICC) tests 

 
Another method that is typically considered when answering the question of whether there 

is clustering involves the estimation of the intra-class correlation coefficient (ICC) (Peugh, 

2010). ICC stands for the ratio of the between-cluster variance to the total variance 

(MacKinnon, 2012). According to Heck, Thomas and Tabata (2014: 8), the term ICC refers 

to correlations between “any two randomly chosen individuals in the same group”. It 

denotes not only the proportion of the total variance of dependent variables, which is 
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explained by the clustering, but also the correlation among the observations within the same 

cluster. ICCs offer the following advantages. By representing the level of common variance 

that observations share in the same group, Intra-class correlation coefficient provides 

the basis for multi-level modelling. When observations are highly correlated, the variance 

of observations at the lower measurement level turns into smaller, which means that the ICC 

becomes larger (Hox, Moerbeek, & Van de schoot, 2017). As the relative variance of the 

groups become larger, the researcher tends not to accept that the clusters are analogous (Park 

& Lake, 2005). Specifically, if ICC is zero, for instance, observations within the same 

clusters can be interpreted in the same way as observations from the other clusters. In this 

case, simple linear regression can be adopted instead of MLM. (For more information on 

variance component models, see Appendix 7.2). In this vein, before analysing the research 

questions directly, it is first necessary to calculate intra-class correlation coefficients (ICCs) 

using variance component models. Again, this variance component model, which includes 

no predictors, is used to test whether there is significant variation in the individual-level 

residuals and societal-level means in this research. This basic model allows us to address the 

first sub-question: (a) “Does each dependent variable vary across societies?” 
 

Table 7.2 Results of intra-class correlation coefficient (ICC) tests 
 

  Civic virtue Political engagement 

    Tolerance Particularised 

Trust 

Generalised 

Trust 

Interest in 

Politics 

Voting Political 

activities 

ICC within 

29 countries 
0.305 0.156 0.175 0.075 0.145 0.151 

Note: Total number of observations (countries): 57,108 (29) 

Data Source: World Values Survey 7 

 
Table 7.2 demonstrates the intra-class correlation for each dependent variable. ICCs 

calculated for the model with categorical measures of democratic citizenship range 

from .075 (interest in politics) to .305 (tolerance), respectively. This means that at least 7.5 

per cent of the variance in values for interest in politics and 30.5 per cent of the variance in 

tolerance can be attributed to differences between countries. More specific interpretations 

of the differences between ICCs of each dependent variable are as follows. The ICC of 0.305 
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in the case of tolerance suggests that the proportion of variance explained by level 2 cluster 

(i.e., countries in this case) is 30.5 per cent. It can also be regarded as an indication that the 

researcher may expect a within-country correlation of 0.305 on the dependent variable 

“tolerance” between any two chosen observations. As Liljequist et al. (2019) pointed out, 

whether the ICC value is good enough can depend primarily on the intention and decision of 

the researcher. In the field of social science, ICCs with values over .05 or higher are often 

taken as an indicator of substantial clustering of observations within level 2 (upper level) 

units (Heck et al., 2014). For the current model, the ICC varies from .07 to .30 and suggests 

that applying MLM is appropriate. 

 

One noteworthy thing arising from the results is that the ICC value of civic virtue – tolerance, 

particularised and generalised trust – is consistently higher than that of political engagement 

– interest in politics, voting and political activities. This means that the impact of societal-

level measures of cultural values on civic virtue is greater than for political engagement. More 

details about individual items can be translated as follows: first, in terms of civic virtue, the 

ICCs of both generalised and particularised trust are smaller than for tolerance. This shows 

that societal- level clusters account for 30.5 per cent of the total variance of tolerance, while 

the variance of generalised/particularised trust is 15.6 per cent and 17.5 per cent, 

respectively. In other words, tolerance differs greatly across the different countries, while 

trust is relatively small. In respect to political engagement, on the other hand, the ICCs for 

interest in politics are smaller than for voting and political activity. This means that even 

though there are relatively few differences in the interest in politics between societies, 

voting and participation in political activity (e.g., petition or strikes) are relatively large. 

Given that one of the main purposes of the research is to compare Western and Eastern 

societies, it is necessary to examine regional differences in terms of ICCs, which are 

presented in Table (below). ICC values from Table 7.3 provide information on how much 

these level 2 variables explain the variance of each dependent variable in both the West and 

East. The results of the ICCs show that tolerance (in terms of civic virtue), voting and 

political activity (in terms of political engagement) vary across the level 2 clusters. In 

relation to the hypothesis of this research, this may suggest that collectivism and hierarchism 

can lead to a decrease in tolerance, voting and political activity, in particular. This result 
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suggests that, in East Asia, where political inequality is taken for granted, and non-

confrontational orientation prevails over conflict (He, 2010), East Asian individuals are less 

likely to engage in politics through formal and informal methods such as voting and other 

forms of political activity (e.g., petitions, strikes and political protests). As mentioned in the 

previous chapter, this suggests that “Confucianism contradicts the Western notion of 

citizenship, which emphasises autonomous individuals pursuing their understanding of the 

good life” (Knowles, 2014: 193). 

 

Table 7.3 Results of ICC tests (Western and Eastern societies) 
 Civic virtue Political engagement 

  Tolerance Particularised 

Trust 

Generalised 

Trust 

Interest in 

Politics 

Voting Political 

activities 

West 0.070032 0.146587 0.172542 0.077814 0.094274 0.045349 

East 0.27752 0.019348 0.164016 0.085598 0.323114 0.116759 

Note: Number of clusters = West (18), East (11) 

Data Source: World Values Survey 7 

 

At the same time, however, the above ICC results show that differences in an “interest in 

politics” by country are relatively small. As we can see from the results of the previous 

correlation analysis, cultural variables, especially hierarchism, show positive correlations 

with an interest in politics (see Table 6.2). The results may show that cultural values in East 

Asia not only strengthen compliance with authority but also encourage an interest in politics 

for the public by fostering the expectation of benevolence and reciprocity of the ruler, as 

some advocates of the Asian values debates argue (Shin, 2013). 

 

In summary, a set of LR and ICC test results demonstrate that levels of democratic 

citizenship vary significantly across countries and regions. These tests ensure the 

construction of more elaborate multi-level models to analyse what kind of societal-level 

factors account for the variance in the random intercepts between countries. Accordingly, 

this study considers that the research questions can be best carried out employing the multi-

level model instead of adopting OLS. 
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7.3 Random intercept model: Does the impact of societal-level cultural values 

on democratic citizenship vary significantly across societies? 

 
To examine whether individuals’ values of democratic citizenship vary between countries 

and whether they have any relationships with societal-level factors (i.e., cultural values), this 

section uses random intercept models (Heck et al., 2014). This allows us to discover the extent 

to which differences between individuals regarding their values on democratic citizenship 

are due to their nationality after controlling for lower-level factors (i.e., membership and 

demography). The reason why it is referred to as a random intercept model is because the 

intercepts of the topics are allowed to vary randomly across the different groups, where the 

overall slope coefficient is shared by all societies. That is to say, only the intercept coefficient 

β0j is regarded as random, as specified in equation [7.3]. 21F

23 Whereas regression coefficients 

β1j, are restricted to having common “fixed” effects for all counties (Hox, Moerbeek, & Van 

de Schoot, 2017). Thus, multi-level random intercept models allow the researcher to 

understand the extent to which differences between individuals in terms of their values on 

democratic citizenship are due to societal-level cultural values after controlling for level 1 

covariates. 

 

This random intercept model is related to the second sub-question of the chapter: (b) “Does 

the impact of individual-level associational membership on democratic citizenship vary 

significantly across societies?” This sub-question could be tested by analysing the likelihood 

ratio test. Specifically, the LR test is used to investigate whether the inclusion of societal-

level cultural values increases the general model fit of the equation. This section therefore 

adopts a series of ordered logistic regression models with (or without) random variance of 

democratic citizenship across countries. Table 7.4 (below) summarises the results of ordered 

logistic regressions to answer sub-question (b). 

 

In Table 7.4, model 1 shows multi-level ordered logistic regression analysis results when 

only individual-level factors are included. Models 2 and 3 present the results of the inclusion 

of societal-level variables only, and all variables, respectively. According to the comparison 

 
23 Equation [7.5] in Appendix 7.3: Yij = β0j + β1jXij + eij 
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of the likelihood ratio between model 1 and model 3 at the bottom of the table, using 

country-level values as explanatory variables leads to a statistically significant improvement 

in model fit, in some cases. 22F

24 Specifically, the inclusion of the societal-level variables in 

the model improves the overall model fit, as seen in model 3 (χ2(2) = 7.3, p < .01). The 

introduction of upper-level variation to the model alters the relationship between most of 

the independent and dependent variables in some ways. For instance, the impacts of 

associational membership on social trust (both particularised and generalised) are slightly 

decreased when the country-level variation is included in model 3. This potentially means 

that the variation in social trust is influenced by both individual and societal-level factors 

simultaneously. In order to understand the relationship between variables more clearly, 

therefore, both levels of measurement should be considered. 

 

In model 2, when only societal-level variables are included as explanatory variables, some 

country-level variables predict democratic citizenship at a statistically significant level. In 

general, it can predict civic virtue (i.e., tolerance and social trust) better than political 

engagement (i.e., interest in politics, voting and political activity). For instance, this 

suggests that the levels of tolerance and generalised trust are highly correlated to 

individualism and hierarchism. Specifically, a unit increase in individualism increases 

tolerance and generalised trust by 82.5 per cent and 36.6 per cent, at the p < .001 and < .01 

levels, respectively (OR = 1.825 and 1.366). More strikingly, the relationship between 

hierarchism and civic virtue is consistently negatively related; that is, hierarchism is 

predicted to decrease both particularised and generalised trust. Specifically, countries with 

strong hierarchism are found to be about 42.2 per cent lower in particularised trust and about 

40.5 per cent lower in generalised trust (OR = .578 and .595, respectively). 

 
24 To be specific, in the cases of tolerance, particularised trust and political activities. See LR test (b). 
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Table 7.4 Random intercept ordered logistic regression models (model 1 to model 3) 
 

Model 1 
Tolerance  Particularised trust Generalised trust Interest in politics  Voting  Political activity 

 B  OR B  OR B  OR B  OR B  OR B  OR 

Demographic values                   

Gender .409 *** 1.506 .064 
 

1.066 .209 *** 1.232 -.543 *** .580 -.020 
 

.979 -.099 ** .905 

Age -.157 ** .854 .428 *** 1.534 .278 *** 1.321 .635 *** 1.888 .837 *** 2.310 -.191 *** .825 

Income .310 *** 1.363 .778 *** 2.177 .317 *** 1.373 .283 *** 1.327 .378 *** 1.460 .258 *** 1.294 

Education .652 *** 1.919 .422 *** 1.525 .622 *** 1.862 .672 *** 1.959 .454 *** 1.576 .688 *** 1.990 

Associational life    .602               

Associational membership .284 *** 1.329 .368 *** 1.826 .512 *** 1.669 .569 *** 1.767 .713 *** 2.041 .587 *** 1.798 

Log likelihood 

a. LR test (df) 

 -9322.6865 

436.89 (5) *** 

 -4847.112 

387.81 (5) *** 

 -14668.169 

968.45 (5) *** 

-24019.848 

2136.00 (5) *** 

 
1 

-12081.092 

154.82 (5) *** 

 
1 

-16101.312 

209.57 (5) *** 

 
 

Model 2 
Tolerance  Particularised trust Generalised trust Interest in politics Voting  Political activity 

B  OR B  OR B  OR B OR B OR B  OR 

Country-level factors                 

Individualism .601 *** 1.825 -.010 
 

.989 .312 ** 1.366 .097 1.102 .133 1.142 .609 *** 1.839 

Hierarchism -.307 
 

.734 -.547 *** .578 -.518 ** .595 -.202 .817 -.167 .845 -.135 
 

.873 

Log likelihood 

a. LR test (df) 

 -37405.479 

63.43 (2) *** 

 -18390.723 

29.78 (2) *** 

 -40848.203 

60.07 (2) *** 

 -62115.074 

11.47 (2) ** 

-31864.929 

6.22 (2) ** 

 -42665.236 

111.98 (2) *** 
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Model 3 

 
Tolerance 

  
Particularised trust 

 
Generalised trust 

 
Interest in politics 

  
Voting 

  
Political activity 

 B  OR B  OR B  OR B  OR B  OR B OR 

Demographic values                  

Gender .410 *** 1.507 .064 
 

1.066 .209 *** 1.232 -.543 *** .580 -.020 
 

.979 *** .905 

Age -.157 *** .854 .429 *** 1.536 .278 *** 1. .635 *** 1.888 .837 *** 2.310 *** .825 

Income .309 *** 1.362 .777 *** 2.176 .317 *** 1.373 .283 *** 1.327 .378 *** 1.460 *** 1.294 

Education .652 *** 1.919 .421 *** 1.524 .621 *** 1.862 .672 *** 1.958 .455 *** 1.576 *** 1.992 

Associational life                  

Associational membership .281 *** 1.325 .596 *** 1.815 .510 *** 1.666 .567 *** 1.764 .714 *** 2.042 *** 1.802 

Country-level factors                  

Individualism .723 *** 2.062 .060  1.062 .382  1.465 .261  1.298 .029  1.030 *** 1.479 

Hierarchism -.110  .895 -.433 *** .648 -.323 *** .723 -.210  .810 .033  1.304  1.089 

Log likelihood 

a. LR test (df) 

b. LR test (df) 

 -9318.9167 

450.21 (7) *** 

7.53 (2) ** 

 -4843.2135 

404.81 (7) *** 

7.97 (2) ** 

 -14665.735 

977.40 (7) *** 

4.86 (2) 

-24018.201 

2140.94 (7) *** 

3.29 (2) 

 
1 

-12081.062 

154.92 (7) *** 

0.06 (2) 

-16097.62 

1223.78 (7) 

7.384 (2) ** 

Note: *** p < .001, ** < .01, * < .05;  number of observations = 58,679 (West = 39,346; East = 19,333). Data: WVS 7 & Hofstede (2011) 

Dependent variables: tolerance = additive score of tolerance for different races/immigrant workers, high tolerance (1), low tolerance (0); particularised trust = additive score of trust for 

family, neighbours and acquaintance, high trust (1), low trust (0); generalised trust = most people can be trusted (1), need to be careful (0) 

Independent variables: membership = one membership or less (0), multiple membership (1); gender = male (0), female (1); age = under 40 (0), over 40 (1); education = primary to upper-

secondary (0), over post-secondary (1); income = 1st to 5th deciles (0), 6th to 10th deciles (1) 

a. a simple logistic regression model as a reference, b. model 1 as a reference B = coefficient OR = odds ratio 
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The association between cultural factors and political engagement is partially supported in 

model 2. Specifically, individualism has a statistically significant impact on promoting 

participation in political activity. For one unit of individualism at the societal level, the 

likelihood of individuals being categorised in the active political activity group increases 

by about 82.5 per cent (OR = 1.825; < .001). In many cases, no statistically significant 

relationship is seen between societal-level cultural factors and political engagement 

variables. However, this is not surprising if we look at previous ICC results (see Section 

7.2.2). In other words, Asian values represented by collectivism and hierarchism seem to be 

more closely related to variables of civic virtue, namely, tolerance and trust, rather than 

variables of political engagement. The results seemingly support the opponents of Asian 

values theorists, who argue that collectivism and hierarchism in East Asia, based on 

familyism, strengthen compliance with authority and harmony over conflict, deterring the 

expansion of trust and political participation (Fukuyama, 1995a; 2001; Theiss-Morse & 

Hibbing, 2005; Shin, 2013). 

If we look at model 2 and model 3 together, however, the influence of cultural variables 

changes in some cases. For example, the relationship between individualism and 

generalised trust, which was a significantly negative relationship in model 2, becomes non-

significant in model 3 when individual-level variables are accounted for. In addition, the 

effect of individualism on political activities and the negative effect of hierarchism on trust 

also decrease in model 3. Therefore, model 2 needs to be interpreted with caution, since 

individual-level covariates are not included. The inclusion of individual-level covariates in 

the model may cause a noticeable change in the relationship between country-level 

variables and democratic citizenship, which is further explained in model 3. 

 

Model 3 shows the results of the multi-level logistic regression with all of the independent 

variables (both individual and country-level variables). As cultural values at societal level 

are included in model 3, coefficients and odds ratios for individual-level factors change in 

some cases, as mentioned above. However, the significant relationship between individual-

level factors and dependent variables does not change, depending on the inclusion of 

country-level variables, especially in the relationship with civic virtue (i.e., tolerance). In 

other words, all of the individual-level factors that are seen to have significant relationships 
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with democratic citizenship in model 1 are also seen to have significant relationships 

with the dependent variables in model 3, regardless of the inclusion of cultural variables in 

the model. 

 

The odds ratio of individualism on tolerance in model 3 of Table 7.4 (OR = 2.062) suggests 

that individualism results in a twofold increase in the likelihood of belonging to the high 

tolerance group. In other words, when individuals live in societies with higher levels of 

individualism, social tolerance increases dramatically. On the other hand, the odds ratio of 

hierarchism towards particularised and generalised trust (OR = .895, and .648) suggests that 

a unit increase in hierarchism at country level decreases particularised and generalised trust 

by 10.5 per cent and 35.2 per cent, respectively. This is in line with previous research 

showing that cultural traits that emphasise collectivism reinforce in-group trust and lead to 

distrust of out-group dissimilar others and society in general. Thus, the radius of trust can 

hardly expand to society in general (Realo, Allik, & Greenfield, 2008; Yoon, 2017).  

 

All in all, the above random intercept models show that the average value of democratic 

citizenship varies depending on the country. Considering cultural variables provides a 

significant explanatory power for the relationship between the given variables. To 

summarise the above results, collectivism and hierarchism are significantly related to some 

key variables of democratic citizenship. In particular, individualism is significantly and 

positively linked to tolerance and political activities (OR = 2.062 and 1.465, respectively), 

and hierarchism has a significant impact on reducing both particularised and generalised 

trust (OR = 0.648 and 0.723, respectively). This may tell us that East Asian culture, which 

can be characterised as collectivistic hierarchism, can prevent the expansion of trust beyond 

primary groups by strengthening in-group favouritism, as Realo, Allik and Greenfield (2008) 

discovered. At the same time, political activity can be regarded as a manner of creating a 

dissenting voice, which hinders an orderly society. On the other hand, individualism can 

serve as a cultural basis for cultivating various forms of political activity and fostering 

tolerance for heterogeneous others by strengthening pluralism. 
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7.4 Random slope model: Does the impact of individual-level associational 

membership on democratic citizenship vary significantly across societies? 

 

Model 3 in Table 7.4 shows that democratic citizenship varies across countries based on a 

random intercept logistic model. It also helps us to understand that the level of democratic 

citizenship depends largely on country-level cultural values, while the effects of individual- 

level characteristics are assumed to be fixed in each society. That is to say, in the discussion 

about the first sub-research questions, it was assumed that the relations between 

democratic citizenship and individual-level factors are the same for every country. As this 

study also needs to examine how the effects of level 1 independent variables are changed 

by country-level attributes, the model for estimating the effects of individual-level predictors 

needs to be further developed. Thus, this section now constructs random slope model, which 

allow the slope to differ randomly across country units. 

 

Unlike a random intercept model, a random slope model allows each country regression to 

have varying slopes, which means that the independent variables do not have the same 

effects for each country. It can enable us to discover how the associations between the 

independent variable and its outcome differs for each country (Rasbash, 2018). In the 

random slope (or coefficient) model, the coefficients of one or more explanatory variables 

can vary from one country to another. The first step to building the random coefficient multi-

level model is to test whether the impacts of the level 1 independent variables differ across 

countries at a statistically significant level. This first stage is related to sub-question (c) 

“Does the impact of individual- level associational membership on democratic citizenship 

vary significantly across societies?” After that, by adopting cross-level interaction models 

(Raudenbush & Bryk, 2002), this section further scrutinises which country-level factors 

have a moderating impact on the relationship between individual-level predictors and 

citizens’ democratic citizenship.  

 

7.4.1 Random slope model 

 
The random slope model would mean that the effect of associational membership on 
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democratic citizenship may vary across the different cultural values.25 In other words, 

instead of assuming a fixed effect of associational membership on democratic citizenship, 

a random slope model allows for the possibility that this effect varies randomly across the 

different levels of cultural values. Accordingly, sub-questions (b) can be addressed by 

testing the variance of the slopes. This model allows for the possibility that the effect of 

associational membership on democratic citizenship varies randomly across different levels 

of cultural values. Specifically, by adding in a random slope of individual-level values, we 

can test whether the relationship between individual-level variables and democratic 

citizenship varies across societies. To assess the existence of random coefficients, a 

likelihood ratio test can be used to determine whether the effect of each individual-level 

factor varies significantly across countries. This test can be used to reject the null hypothesis 

that the new variance parameters associated with individual-level independent variables are 

equal to zero, thus providing evidence that the effect of individual-level factors differs 

significantly across countries. 25F

26
 

The results of the random slope models and likelihood ratio tests are presented in Table 7.5 

(below). One thing noteworthy first is that every of the random slope elements are included 

in the model one-by-one, as the computation procedures of the random coefficient model is 

extremely intensive (Hox, Moerbeek, & Van de Schoot, 2017). In summary, the results of 

the analyses demonstrate that the effects of individual-level variables, including 

associational membership and socio-demographical values, vary significantly across 

country units in random coefficient ordered logistic regression models. That is to say, a total 

of five individual-level dependent and control variables – associational membership, gender, 

age, income and education level – vary significantly across countries in random coefficient 

models. This means that the relationship between democratic citizenship and all of the 

 

25 More details on the equations of random slope models are presented in Appendix 7.4 – equation [7.9] to [7.11]. 

26 In other words, the existence of random coefficients can be convinced by achieving statistically significant 

variance for level 1 parameters – that is to say, Var(β1j) = Var(u1j) = γ11 ≠ 0 (Kim, 2004). The null hypothesis 

of the likelihood ratio test is that the new variance parameters associated with the individual-level independent 

variable – membership of voluntary associations or demographic features – are equal to zero. For instance, 

the LR test statistic for gender for tolerance in the random intercept model is χ2(2) = 4,249 (p < .001). This 

means that there is evidence that the impact of gender on tolerance varies significantly across countries. 

Therefore, a significant likelihood ratio test statistic means that the null hypothesis can be rejected because 

the effect of individual-level factors differs significantly across countries. 
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individual-level predictors in random coefficient logistic regression models varies based on 

different societies. Specifically, with respect to the relationship between income and 

tolerance in random intercept models, for instance, multiple membership could foster high 

levels of tolerance (see model 3 in Table 7.4).  

 

However, this relationship might not be the same across the different societies, according to 

the random slope model. In some countries, income is more of an influential factor on the 

creation of tolerance; and, ultimately, in these countries the difference in terms of tolerance 

for dissimilar others between rich and poor can be larger. Variance in the slopes between 

other variables can be interpreted in the same way. In respect to the coefficients between 

education and generalised trust, for example, the results show that the variance of the slopes 

between countries differs significantly (referred to the fourth column of Table 7.5). We can 

infer that some countries have a high value for the coefficient of education in the cultivation 

of generalised trust. In these countries the role of education in creating generalised trust can 

be larger than in other societies (or vice versa). 

 

Thus, the results also suggest that the effect of associational membership on democratic 

citizenship is not universal but context-dependent, underscoring the importance of 

considering cultural values and contextual factors when exploring the role of associational 

membership in promoting democratic citizenship. 
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Table 7.5 Random slope logistic regression model 
 

Model 4 
Tolerance  Particularised trust Generalised trust Interest in politics  Voting  Political activity 

 VAR SE LR VAR SE LR VAR SE LR VAR SE LR VAR SE LR VAR SE LR 

Demographic values 

 

Gender 
 

.520 

 
.059 

4249 

*** 

 
.443 

 
.018 

3592 

*** 

 
.352 

 
.019 

2619 

*** 

 
.213 

 
.023 

3037 

*** 

 
.306 

 
.044 

3006 

*** 

 
.251 

 
.049 

2190 

*** 

Age 
 

.687 

 

.158 
4362 

*** 

 

.300 

 

.060 
3656 

*** 

 

.294 

 

.042 
2929 

*** 

 

.252 

 

.054 
3184 

*** 

 

.159 

 

.033 
4087 

*** 

 

.011 

 

.004 
4478 

*** 

Income 
 

.551 
 

.063 
4224 

*** 

 
.313 

 
.046 

3644 

*** 

 
.314 

 
.032 

3048 

*** 

 
.292 

 
.030 

2972 

*** 

 
.273 

 
.051 

2021 

*** 

 
.313 

 
.062 

2217 

*** 

Education 
 

.534 
 

.164 
4325 

*** 

 
.292 

 
.070 

3612 

*** 

 
.331 

 
.044 

2734 

*** 

 
.308 

 
.062 

3070 

*** 

 
.344 

 
.042 

3036 

*** 

 
.328 

 
.101 

2234 

*** 

Associational life 
                  

Associational 

membership 

 

.084 

 

.030 

 

4253 

*** 

 

.010 

 

.005 

 

2605 

*** 

 

.296 

 

.029 

 

3611 

*** 

 

.227 

 

.048 

 

2531 

*** 

 

.025 

 

.007 

 

6913 

*** 

 

.317 

 

.022 

 

2154 

*** 

Note: a likelihood ratio test (random intercept model 3 as a reference), each random slope component of the democratic citizenships was included in the model variable- 

by-variable, all the individual-level explanatory variables are included in the model. 

*** p < .001, ** < .01, * < .05 

VAR = γ11, SE = γ11 

No. of observations (groups): 58,679 (29) 

Dependent variables: tolerance = additive score of tolerance for different races/immigrant workers, high tolerance (1), low tolerance (0); particularised trust = additive 

score of trust for family, neighbours and acquaintance, high trust (1), low trust (0); generalised trust = most people can be trusted (1), need to be 

careful (0) 

Independent variables: membership = one membership or less (0), multiple membership (1); gender = male (0), female(1); age = under 40 (0), over 40 (1); education = 

primary to upper-secondary (0), over post-secondary (1); income = 1st to 5th deciles (0), 6th to 10th deciles (1) 

Data source: World Values Survey 7; Hofstede (2011) 
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7.4.2 Cross-level interactions 

 

In the previous sections the societal-level cultural values (i.e., collectivism and hierarchism) 

significantly influence the generation of democratic citizenship. On the other hand, it has 

also been witnessed that the impact of individual-level variables on democratic citizenship 

could vary in each country. However, it is still unexplored which country-level factors are 

influential on the relationship between individual-level factors and democratic citizenship. 

This requires the introduction of statistical tests for cross-level interactions between 

individual and country- level independent variables. As these are interactions between 

variables on two different levels, they can be considered as cross-level interactions 

(Raudenbush & Bryk, 2002). 26F

27  As noted in the methodology chapter, the county-level 

variable Zj performs as a moderator. That is to say, the relationship between the individual-

level variables and the dependent variables may be moderated by county-level variables 

(Hox et al., 2017) – that is, individualism and hierarchism. In order to interpret cross-level 

interactions properly, the interaction γ11ZjXij in equation [7.12] needs to be interpreted 

together with γ01Zj, which is the overall regression coefficient between the dependent 

variable and the country-level predictor. 

 

As every single variable showed random coefficient variance in the previous section, all of 

the individual and country-level indicators are used here to develop an elaborated model. 

During the process, as recommended by Hox et al. (2017), both the direct effects and the 

interaction term are integrated into the equation and controlled for. Furthermore, to examine 

the different features between the East and the West, this interaction analysis is carried out 

with stratified models based on a West/East classification. The impact of cross-level 

interactions and its significance can be witnessed in the following Tables 7.6 and 7.7. Empty 

cells in Tables 7.6 and 7.7 indicate that there was no statistically significant interaction effect 

between the variables in question. As there can be tons of cross-level interaction effects, the 

I have only included the statistically significant results in the table.28
 

 

 
27 The equation of cross-level interaction model is presented as equation [7.9] to [7.12] in Appendix 7.4. 

28 That is, the empty cells in Tables 7.6 and 7.7 indicate that there was no statistically significant interaction effect 

between the variables in question. 
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Table 7.6 Summary of cross-level interactions: West and East comparison (civic virtue) 

 West East 

  OR   SE(B) OR  SE(B) 

Tolerance         
 High level of individualism       

  Associational membership .976 *** .003 1.028 *** .005 
  Gender 1.007 ** .002 1.009 * .004 

  Age 1.007 ** .003 .964 *** .005 

  Education .982 *** .003 .958 *** .004 

 High level of hierarchism       

  Associational membership .987 *** .003 .984 *** .003 

  Education .991 ** .003    

  Age    .964 *** .005 

Particularised trust       

 High level of individualism       

  Associational membership    1.018 ** .006 

  Gender 1.006 ** .002 1.011 * .005 

  Age 1.012 *** .002 .987 * .006 

  Education .991 *** .002 .974 *** .006 

  Income 1.009 *** .002    

 High level of hierarchism       

  Associational membership .997 *** .002 .988 *** .003 

  Age .995 * .002    

  Education .996 * .002 .992 ** .003 

  Income 1.002 *** .000    

Generalised trust       

 High level of individualism       

  Associational membership .986 *** .002 1.040 *** .005 

  Gender .994 ** .002 1.011 * .004 

  Age 1.009 *** .002    

  Education .987 *** .002 .982 *** .004 

  Income 1.005 * .002 1.012 ** .005 

 High level of hierarchism       

  Associational membership    .967 *** .003 

  Gender       

  Age 1.004 * .002    

  Education .989 *** .002    

  Income 1.002 ** .000 1.001 *** .000 

Note: All of the individual and country-level variables are included in the model. * < .05, ** < .01 

*** < .001; SE = robust standard error; OR = odds ratio; data = WVS7; number of observations 

(groups) = West = 39,346(18); East = 19,333 (11); dependent variables: tolerance = additive score 

of tolerance for different races/immigrant workers, high tolerance (1), low tolerance (0); 

particularised trust = additive score of trust for family, neighbours and acquaintances, high 

trust (1), low trust (0); generalised trust = most people can be trusted (1), need to be careful 

(0); independent variables: membership = one membership or less (0), multiple membership 
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(1); gender = male (0), female (1); age = under 40 (0), over 40 (1); education = primary to 

upper-secondary (0), over post-secondary (1); income = 1st to 5th deciles (0), 6th to 10th 

deciles (1). 

 

Table 7.7 Summary of cross-level interactions: West and East comparison (political engagement) 

 West East 

  OR   SE(B) OR  SE(B) 

Interest in politics        
 High level of individualism       

  Associational membership    1.024 *** .005 
  Gender .994 ** .002    

  Age    1.010 * .004 

  Education .995 * .002 .991 * .004 

  Income    .991 * .004 

 High level of hierarchism       

  Associational membership 1.013 *** .002 .992 ** .003 

  Education 1.001 *** .000 1.000 ** .000 

  Gender    1.012 *** .002 

  Income       

  Age .992 *** .002 .994 * .003 

Voting       

 High level of individualism       

  Associational membership    .977 *** .005 

  Age 1.005 * .002 1.030 *** .004 

  Education .992 *** .002 1.014 ** .004 

  Income    .989 * .005 

 High level of hierarchism       

  Associational membership .974 *** .002 1.030 *** .003 

  Age 1.006 ** .002 .989 *** .003 

  Education .994 ** .002 .989 *** .003 

  Income 1.001 *** .000    

Political activities       

 High level of individualism       

  Associational membership    1.001 *** .000 

  Age 1.013 *** .002    

  Education .996 * .002 .978 *** .005 

  Income .995 ** .002    

 High level of hierarchism       

  Associational membership .992 *** .002    

  Gender .994 ** .002 .990 ** .003 

  Income 1.000 ** .000 1.001 *** .000 
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Note: All of the individual and country-level variables are included in the model. * < .05, ** < .01 

*** < .001; SE = robust standard error; OR = odds ratio; data = WVS7; number of observations 

(groups) = West = 39,346 (18); East = 19,333 (11); dependent variables: tolerance = additive score 

of tolerance for different races/immigrant workers, high tolerance (1), low tolerance (0); 

particularised trust = additive score of trust for family, neighbours and acquaintance, high 

trust (1), low trust (0); generalised trust = most people can be trusted (1), need to be careful 

(0); independent variables: membership = one membership or less (0), multiple membership 

(1); gender = male (0), female (1); age = under 40 (0), over 40 (1); education = primary to 

upper-secondary (0), over post-secondary (1); income = 1st to 5th deciles (0), 6th to 10th 

deciles (1). 

 

The test results of cross-level interactions in Tables 7.6 and 7.7 (above) demonstrate that 

societal-level cultural values of individualism and hierarchism interact with various 

individual variables to influence the formation of democratic citizenship. Interaction patterns 

with social– demographic variables are somewhat vague and mixed. 

 

Overall, it can appear complicated at the first glance. However, the interaction between 

associational membership and cultural values, which is the main interest of this research, 

shows a consistent propensity in the results. In terms of the relationship between individualism 

and associational membership, first, especially in East Asian society, interaction effects are 

mostly positive in the association with democratic citizenship. For instance, interactions of 

individualism with associational membership can increase tolerance, both particularised and 

generalised trust, an interest in politics and political activity in East Asia. The exception is 

having a negative relationship with voting (OR < 1, see Table 7.6). These results seem to 

support the opinions of the incompatible thesis in the Asian values debate. In other words, 

collectivism in East Asia has a negative impact on the generation of democratic civic virtues, 

such as trust and tolerance (e.g., Fukuyama, 1995b). 

 

In the West, on the contrary, interactions between individualism and associational membership 

are negatively linked to tolerance, generalised trust and political activity. These results are 

intriguing because they seem to be contradictory to the findings from East Asia. As mentioned 

in the previous chapter, there have been conflicting arguments about the impact of 

individualism on democratic citizenship. Some have postulated that individualism is a 

precondition for pervasive generalised trust extending beyond the immediate organisation of 

family (e.g., Van Hoorn, 2015). At the same time, however, some advocates of Asian values 
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point out that prevailing individualism in the West is the cause of social problems. Aside from 

Durkheim’s philosophical claim that Western competitive individualism is linked to a 

permanent social anomie (Dicristina, 2016), politicians like Lee Kuan-yew ascribe many 

social problems in the US, such as “guns, drugs, and violent crimes”, to the spread of extreme 

individualism, that is, the misuse of individual freedom (Zakaria, 1994). The analysis results 

are linked to these two conflicting views at the same time. In other words, in Asia, where a 

strong collectivistic orientation prevails, individualism can lead to improving many 

dimensions of democratic citizenship. Yet, different results can be seen in the context of 

Western societies, where individualism is widespread. 

 

On the other hand, hierarchism also affects democratic citizenship through interactions with 

voluntary associational membership. While individualism has positive interaction effects on 

democratic citizenship in many cases, hierarchism has shown negative impacts on democratic 

citizenship, regardless of the region. Through interactions with associational membership, 

tolerance, trust and the propensity to vote and engage in political activity are decreased. In 

East Asia this negative relationship is witnessed in the relationship with tolerance, both 

particularised and generalised trust, and an interest in politics. The two exceptions are that the 

interactions increase the interest in politics in Western society and enhance voting in East Asia. 

In summary, the two cultural values, individualism and hierarchism, seem to have significant 

impacts on democratic citizenship intertwined with voluntary associations. The above results 

show controversial and seemingly contradictory aspects at the same time, just like the long- 

standing debates on the compatibility between Asian values and democracy. 

 

 

 

7.5 Concluding remarks 

 
The purpose of this chapter has been to confirm whether Tocquevillian insights can be 

applied in the context of East Asia. Conventional wisdom following Tocqueville’s 

intellectual heritage holds that the generation of democratic citizenship (such as tolerance, 

trust, interest in politics, voting and political engagement) is based on involvement in 

horizontal and voluntary associations (represented by “town-hall meetings”). In other words, 

in Western democracy that presupposes pluralism, voluntary associations are a means of 
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contact with dissimilar others. By getting involved in voluntary associations, people can 

expand their radius of trust beyond primary groups and enhance their realm of concern. To 

borrow the expression of Putnam (1993), voluntary associations can be regarded as a channel 

“from many to one”. 

 

On the contrary, as many Asian values theorists have noticed, East Asia has fundamentally 

different cultural contexts, which are more hierarchical and collectivistic. Therefore, in the 

context of East Asia, where collectivistic culture and hierarchical social structures are taken 

for granted (Kim, 2010), participation in voluntary associations can be understood as a 

medium that divides the originally homogeneous community into many. Based on Theiss-

Morse and Hibbing’s (2005) insights, homogeneous forms of society can regard 

heterogeneous associations as “messy or inefficient” and inevitably “conflict-ridden”. 

 

This chapter, in this vein, has investigated the impacts of not only individual-level 

associational membership but also country-level cultural values on democratic citizenship 

among 29 Western and Eastern societies. The preliminary test results of ICC and LR 

suggest that democratic citizenship varies significantly between countries. The empirical 

tests based on multi-level modelling showed a set of mixed results at individual, as well as 

societal level. Given the societal-level variance of each variable of democratic citizenship, 

two country-level variables associated with the East Asian values hypothesis (individualism 

and hierarchism) are incorporated into the model. Of the country-level structural variables, 

high levels of individualism are mostly significantly associated with individual-level 

measures of associational membership and demographic features in random coefficient 

models, while high levels of hierarchism combined with individual-level predictors have 

negative impacts on the most of variables of democratic citizenship. 

 

The results of these analyses are consistent with previous Asian values literature claiming 

that cultural differences affect democratic citizenship (Park & Shin, 2006; Park & 

Subramanian, 2012). Aligned with these studies, this research also suggests that high values 

of collectivism and hierarchism in East Asia may alter an individual’s attitudes toward 

democracy. All in all, as for the societal-level indicators, individualism and hierarchism seem 
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to serve consistent and predicted effects on democratic citizenship, which is in mostly 

accordance with the existing studies on civic culture and social capital. To be specific, 

individualism seems to have a positive impact on the improvement in tolerance towards social 

diversity, while hierarchism seems to have an unfavourable influence on the expansion of 

social trust (both generalised and particularised). Despite less statistical significance being 

observed in the relationship between political engagement and cultural variables, 

individualism has been shown to have a consistently positive relationship with political 

activities. 

 

On the other hand, the results of the interaction analyses reveal dramatic differences in terms 

of their impact on Western and Eastern societies. Generally, interaction effects tend to show 

contradictory impacts on the West and East. Specifically, individualism shows a positive 

relationship with dependent variables, especially in East Asia, while it decreases many 

democratic citizenship values in the West. Hierarchism shows a negative interaction effect 

when combined with associational membership in both regions. 

 

These results could provide empirical evidence for the existing body of social capital and 

Asian values debates in terms of whether it is incompatible with Western liberal democracy, 

in the following two ways. First, the influence of voluntary associations as a school of 

democracy fostering democratic citizenship can vary depending on the cultural context. The 

theory of civil society derived from Tocqueville, Putnam and his followers, which is mostly 

based on observations from the US civil society, is generally right in the Western context. 

However, the impacts could vary in East Asia, which lacks the tradition of civil society, and 

the relationship between individuals, the public masses and governance is different by nature. 

 

Second, East Asian values, especially hierarchism, could hinder improvements in tolerance, 

social trust and political activism. Amid scholars and practitioners who have previously 

found the value of democracy in cultural traditions in East Asia (e.g., Kim, 1994), and who 

claim that Asian authoritarianism cannot work in parallel with Western liberal democracy 

(e.g., He, 2010; Shin & Sin, 2012), the results of the research are more likely to support the 

latter, especially in the case of hierarchism. 
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In conclusion, this chapter has examined the applicability of Tocquevillian insights in the 

context of East Asia, and the impact of cultural values on democratic citizenship. The 

findings suggest that voluntary associations may have different effects on democratic 

citizenship in Western and East Asian contexts, with collectivistic and hierarchical cultural 

values in East Asia potentially hindering improvements in tolerance, social trust, and 

political engagement. These results highlight the need to take into account cultural 

differences when considering the role of voluntary associations in fostering democratic 

citizenship. Moreover, the results of this study suggest that cultural differences in East Asia, 

particularly the presence of hierarchism, may pose challenges to the promotion of democratic 

values and practices, highlighting the ongoing debates regarding the compatibility of Asian 

values with Western liberal democracy. Overall, this chapter contributes to the ongoing 

discussions regarding the relationship between voluntary associations, democratic 

citizenship, and cultural values.
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Chapter 8. Discussion and conclusion 
 

 

 

8.1 Introduction 

 
 

The aim of this research was to investigate the role of voluntary associations and cultural 

values in the promotion of democratic citizenship. To examine the relationship between the 

given variables, this research presented a series of large-scale, comprehensive tests of 

democratic citizenship across 29 countries using the most recent seventh wave (2017–20; 

released from 2021 to 2022) of the World Values Survey (WVS). It has paid particular 

attention to the conventional theories of social capital and political culture to draw 

appropriate variables. As a result, democratic citizenship has been measured using the 

following indicators: civic virtue – trust, tolerance; and political engagement – an interest in 

politics, voting and political activity. These can be regarded as appropriate indicators because 

they allowed us to measure both the attitudinal and behavioural aspects of democratic 

citizenship. On the other hand, this research has also considered the societal level of cultural 

values – collectivism and hierarchism – which are derived from the Asian values debate, like 

other major variables. As a result, this research has examined the relationship between 

individual-level associational membership and societal- level cultural values, which can 

affect the construction of democratic citizenship simultaneously. A set of hypotheses were 

developed to test the given relationships, including: 

 

Hypothesis 1. Membership of voluntary associations fosters democratic citizenship (both 

civic virtue and political engagement). 

Hypothesis 2. The impacts of voluntary associations on democratic citizenship vary across 

East and West. 

Hypothesis 3. Cultural values such as collectivism and hierarchism can play a negative role 

in moderating the relationship between voluntary associations and democratic 

citizenship. 

 

These hypotheses have been analysed via a set of multi-level, cross-cultural model, 
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encompassing both individual and societal-level variables. The analyses have been 

undertaken by employing data from the most recent seventh wave of the World Values 

Survey combined with societal-level cultural values from Hofstede (2011).27F

29
 

 

 

In order to investigate the above hypotheses, this research commenced with a literature 

review on the theories of social capital and political culture, which emphasised the 

importance of participation in voluntary associations in cultivating democratic citizenship. 

After that, as a counter argument, debates about the compatibility of Western democracy 

with Asian values were also scrutinised. Since Putnam (1993) popularised the term “social 

capital”, mainstream theorists on civil society have made significant advances in 

understanding the role of voluntary associations in enhancing trust (e.g., Glanville, 

Andersson, & Paxton, 2013), tolerance (e.g., Cigler & Joslyn, 2002; Iglič, 2010) and political 

engagement (e.g., Vassallo, 2004). These works show that membership of voluntary 

associations is one of the critical determinants for creating social capital and democratic 

citizenship (Ibsen et al., 2019). Empirical evidence also corroborates the proposition that 

membership of voluntary associations positively impacts building trust and promoting 

political engagement (e.g., McFarland & Thomas, 2006; Park & Subramanian, 2012). In this 

regard, multiple memberships of voluntary associations can be viewed as one of the key 

antecedents determining the promotion of tolerance, trust and the emergence of participatory 

civic culture. These existing studies illustrate the relationship between voluntary associations 

and democratic citizenship.  

 

However, some scholars have pointed out that most of the theories are primarily derived 

from Western societies (Diop et al., 2017). Consequently, little is known about the 

mechanism and attributes of trust or other forms of democratic citizenship in different 

geographical and cultural contexts. Moreover, membership of voluntary associations is often 

cited as a romanticised “panacea” to treat all of the challenges inherent in improving 

democratic citizenship (Kohn, 2002: 1). Some empirical evidence has also shown that 

voluntary associations fail to play their expected role in improving democratic citizenship in 

East Asian countries (Park, 2012; Knowles, 2015). Membership of voluntary associations is 

 
29 More details about each data, please visit www.worldvaluessurvey.org AND www.hofstde-insignts.com. 
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found to be significant for fostering social capital or political engagement, but its effect is 

minimal, or even statistically insignificant, in some East Asian societies (see also Paxton, 

2007). This discrepancy between the theory and evidence suggests some underlying 

complexities. For instance, the effects of voluntary associations can largely depend on the 

types of association (i.e., whether they are bonding or bridging, e.g., Park & Lee, 2007). 

Specifically, it has long been pointed out that bonding associations are more likely to 

facilitate “inward-looking trust”, which tends to increase exclusive and homogeneous 

identities, while bridging associations are more likely to generate “outward-looking, 

generalised trust” (Realo, Allik, & Greenfield, 2008: 450). Alternatively, the role of 

voluntary associations in democratic citizenship is often argued to be nuanced on members’ 

extent and length of engagement (Van der Meer, 2016). Others have also pointed out that 

the socialisation effects of voluntary associations are moderated by wider cultural norms 

such as Asian values (Dalton & Ong, 2005; Nannestad, 2008; Welzel, 2011). For example, 

Bae (2008) noted that in the context of intrinsically hierarchical structures, which connect 

their members by age and rank, voluntary associations in Korea may not be useful in building 

generalised trust and tolerance. 

 

Aligned with the ideas that cultural values can moderate the role of voluntary associations 

in democratic citizenship, it is worth noting the intense debates over the compatibility 

between Western liberal democracy and Asian values since the 1990s. Supporters of the 

Asian values thesis maintain that Confucian values are positively linked to democratic 

citizenship, as Confucianism stresses commitment to family and promoting family ethics, 

such as trust (e.g., Tu, 1996). Because of the nature of Confucianism, which sees society as 

an extended form of family, some values such as trust, discipline and commitment to family 

can be also extended to societal level. Incompatibility theorists such as Huntington (1991), 

however, doubt the positive role of Asian values on democratic citizenship. As Confucian 

legacy emphasises the “group over the individual; authority over liberty; and 

responsibilities over rights” (ibid.: 24; see also Subramaniam, 2000), individuals can become 

accustomed to being obedient to authority in this cultural context. To borrow Verba and 

Almond’s (1963) term, Asian values emphasise allegiance rather than an assertive political 

culture. 
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Empirical evidence often claims that East Asia’s collectivistic and hierarchical values are 

negatively linked to Western-style assertive political participation in liberal democracies. 

For example, obedience towards authority could hinder political engagement (Knowles, 

2015) by fostering unquestioning loyalty (Hunsaker, 2016). Also, in-group favouritism 

(Fukuyama, 2017) may prevent the spill-over effects of voluntary associations on generalised 

trust by preventing members from connecting with external groups. The results of this study 

broaden the discussion by demonstrating that the relationship between membership of 

voluntary associations, cultural values and democratic citizenship is complexly related in the 

following two ways. 

 

First, the function of a voluntary association in fostering civic virtue and political 

engagement is widely confirmed in the analyses at the individual level, regardless of cultural 

values. After controlling for country-level factors in a random intercept model (see Chapter 

7.3. and see Chapter 6.3 also), associational membership is positively and significantly 

linked to various aspects of democratic citizenship such as trust, tolerance, an interest in 

politics, voting and political activities. This result is consistent with the conventional wisdom 

of civil society theory that voluntary associations can promote the transcendence of trust 

beyond specific groups, as many scholars have already discovered (Pettigrew, 1997; Schmid, 

Ramiah, & Hewstone, 2014; Glanville, 2016; Meleady et. al., 2020). It also reinforces 

Tocqueville’s (2003) early argument that the cooperative norms generated within 

organisations extend beyond the confines of associations to broader society via involvement 

in voluntary associations. By participation in these associations, one can learn “how to take 

on the views of dissimilar others” (Glanville, 2016: 33; see also Theiss-Morse and Hibbing, 

2005). Given the assumption about the role of voluntary associations in fostering trust of 

dissimilar others, and in broadening social concerns to larger society, the results of this study 

are supportive of those ideas, at least at an individual level. 

 

The second dimension, however, demonstrates that cultural values, which are related to 

collectivism and hierarchism, may deter the impact of voluntary associations on democratic 

citizenship. The logistic regression analysis shows that when comparing the West and Asia, 

the influence of voluntary associations was comparatively weak in Asian societies (see 
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Chapter 6.3.3). Specifically, individualism has statistically significant positive impacts on 

tolerance and generalised trust, while hierarchism has negative impacts on tolerance, both 

particularised and generalised trust (see Chapter 7.3.2). In addition to the direct impacts of 

cultural values on democratic citizenship, the cultural traits of collectivism and hierarchism 

also contribute significantly to civic virtue and political engagement when incorporated with 

individual-level variables. That is, collectivism and hierarchism, when combined with 

individual-level variables, have interaction effects on democratic citizenship. For instance, 

more income, older age and better education leads to more generalised trust, particularised 

trust and tolerance, respectively, in a more individualistic society. On the other hand, 

hierarchism, combined with gender and age, has negative effects on tolerance and an interest 

in politics (see Chapter 7.4.2). 

 

The results of the analyses may seem complex at first glance. However, we can find a 

significant tendency within them. In some relationships, collectivism and hierarchism 

override the positive effects of voluntary associations on democratic citizenship. These results 

shed new light on the relationship between membership of a voluntary association and 

democratic citizenship. As documented in the following section, the results of the research 

highlight that the cultural context should be taken into accounts when analysing the 

socialisation effects of voluntary associations. 

 

The remainder of this chapter is structured as follows. The following section first 

demonstrates the key findings of this study; it summarises the relationship between voluntary 

associations and democratic citizenship, and the moderating roles of Asian values. Second, 

based on the research findings, contributions to the existing body of knowledge are presented 

in relation to (i) theoretical and (ii) empirical aspects. After examining the implications of 

the findings for policy, the research concludes by reflecting on some of the limitations of the 

work and makes suggestions for future research. 

 

 
8.2 Key findings 

 
This research consists of two main research questions connected to three hypotheses. To 
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summarise, the key findings related to each question will be presented as follows: 

 

R.Q.1. What is the relationship between voluntary associations and democratic citizenship 

– civic virtue and political engagement – in contemporary Western and Eastern societies? 

Hypothesis 1. Membership of voluntary associations fosters democratic citizenship (both 

civic virtue and political engagement). 

 

In line with research question 1, the research findings reveal that associational membership 

plays a significant role in determining democratic citizenship in both regions. At the 

individual level, involvement in voluntary associations seems to have positive effects on 

dependent variables such as tolerance, trust, an interest in politics, voting and political activity. 

According to the analyses (see Table 6.3 and 6.4), associational membership is highly 

correlated with each value of democratic citizenship. 

 

In terms of the relationship between associational membership and civic virtue, as measured 

by trust and tolerance, individuals who are more actively involved in voluntary associations 

are 49.1 per cent more likely to be categorised in the high tolerance group (OR = 1.491) (see 

Table 6.3). A set of multiple logistic regression analyses also find similar results, namely, 

that associational membership fosters both particularised and generalised trust (OR = 1.425 

and 1.576 respectively, see Table 6.6). One of the central concerns of civil society theory is 

“how particularised trust (trust in known others) extends to generalized trust (default 

expectations about the trustworthiness of people in general)”(Glanville & Shi, 2020: 1). 

These findings show that involvement in voluntary associations fosters both of them. In 

addition, according to the multiple logistic regression analysis, those who involve in 

voluntary associations are 1.7 times more likely to be classified in the high political interest 

group, 1.5 times more likely to vote and 1.8 times more likely to participate in political 

activity than those who do not (OR = 1.744, 1.525 and 1.828, respectively, see Table 6.7). 

The positive impacts of associational life creating democratic citizenship are well described 

by previous research (e.g., Paxton, 2007; Park & Subramanian, 2012; Glanville, 2016). By 

joining multiple associations, one can “create the networks of interaction by connections 

that help to pass and solidify moral assumptions and therefore increase trust” or other forms 

of democratic citizenship, in contrast to people with limited or closed social experiences 
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(Paxton, 2007: 53). However, the effects of voluntary associations vary across regions, as 

discussed below. Briefly, the relationship between voluntary associations and democratic 

citizenship in East Asia is consistently weaker than in the West, which requires further 

discussion of the impact of cultural values: 

 

Hypothesis 2. The impacts of voluntary associations on democratic citizenship vary across 

East and West. 

 

However, it is worth noting that such relationships vary from region to region. The results 

of these analyses show that regional differences seem to play a critical role in determining 

the relationship between associational membership and democratic citizenship. First, 

considering the previous research, which emphasises the role of voluntary associations in 

shaping civic virtue (e.g., Putnam, 1993), the preliminary analyses results are intriguing. 

According to the results of Section 5.3.2, individuals in Catholic Europe and Confucian 

Asia have an average 0.52 and 1.25 memberships, which is lower than in other regions. 

Within Western countries, associational membership seems to correlate highly with 

tolerance, both particularised and generalised trust. In other words, English-speaking and 

Protestant European countries with high levels of associational membership show high 

values for civic virtues, while Catholic Europe, with the lowest average number of 

memberships, presents consistently lower in terms of tolerance, particularised and 

generalised trust. On the contrary, in the case of East Asia, the hypothesis about the 

conventional idea of social capital and civil societies shows a strikingly different pattern. 

Although individuals from non-Confucian countries show relatively high levels of 

participation in voluntary associations compared to Confucian societies, their values of civic 

virtue are comparably lower than in Confucian countries. In particular, in respect to 

generalised trust, Confucian East Asia is higher than Catholic Europe, and there is no 

remarkable difference when compared to English- speaking countries. This may suggest that 

the role of voluntary associations as a pathway for cultivating civic virtues, at least in East 

Asia, does not meet the expectations of existing theories. It may also suggest that other 

variables may be present, especially in creating generalised trust. 

 



195  

According to the multiple logistic regressions comparing West and East, furthermore, the 

role of associational membership in promoting trust and political engagement is weak in East 

Asian countries, while it is much more highly correlated and significant in the West (see 

Chapter 6.3.3). In the case of a series of multiple logistic regression analyses of the 

relationship between voluntary associations and civic virtue, the impacts of participation in 

associations are much stronger in Western countries compared to the East. Specifically, the 

odds ratio for the impact of associational membership on particularised trust was 1.532 in 

Western countries but only 1.087 in East Asia. On generalised trust, it was 2.123 in Western 

countries and .832 in East Asian societies. The relationship between voluntary association 

participation and trust is intriguing in particular. Existing studies often point out that strong 

familyism in East Asia promotes in- group favouritism, and it is difficult to secure generalised 

trust beyond the primary groups and associations in this region (Realo & Allik, 2008). 

Fukuyama (1995a), in a similar vein, refers to Confucian countries such as China and Korea 

being high in particularised trust but low in generalised trust. However, the above results 

indicate that not only generalised trust, but also particularised trust are significantly lower in 

East Asia than the West (See Table 5.12 and 5.13). Furthermore, the results of the multiple 

logistic analyses also only partially supported the assumptions. Specifically, voluntary 

associations had a greater impact on the formation of trust in the West than in East Asia, 

regardless of particularised or generalised trust (see Tables 6.9 and 6.10). Additionally, in East 

Asia, although associational participation does only have weak impact on particularised trust 

(OR = 1.087), it is found to have a relatively strong negative effect on generalised trust (OR = 

0.832). This result is very intriguing given the fact that some influential researchers (e.g., 

Fukuyama, 1995; Realo and Allik, 2008) have suggested that strong in-group favouritism in 

East Asia may hinder the generalisation of social trust. According to this perspective, 

particularised trust in collectivist societies may be strong, whilst generalised trust may be 

weaker. However, my empirical analysis results indicate that associational membership can 

foster both particularised and generalised trust in Western societies, while the impact is weak 

in East Asian societies 

Similarly, in East Asian societies, voluntary associations have a negative impact on tolerance 

(OR = 0.930, see Table 6.8) as well. The series of results suggest that the socialisation effect 

of voluntary associations in East Asia is far weaker than in the West. In East Asia, and 
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especially in the case of tolerance, the more active the participation in voluntary associations, 

the more negative the impact. The results of the analyses thus strengthen the existing 

empirical evidence. That is, this research is in line with previous studies which found that 

membership of voluntary associations is not associated with tolerance or trust in East Asian 

countries (Bae, 2008; Park & Kim, 2006). 

Whether regional differences are statistically significant is also confirmed through multi-

level modelling. The results of likelihood ratio tests also suggest that the level of democratic 

citizenship varies significantly between countries (see Chapter 7.2.1). In the case of the 

relationship between voluntary associations and political engagement, regional differences 

were relatively small compared to civic virtue variables, and yet the positive role of voluntary 

associations also decreased in East Asia compared to the West. Interestingly and exceptionally, 

the relationship between voluntary associations and voting has a stronger positive correlation 

in East Asia than in the West, which requires further explanation (see Chapter 6.3.3). One 

possible explanation for this finding is that East Asia’s collectivism and hierarchism not only 

strengthen obedience to authority (Knowles, 2015) but also raise interest in national politics 

(Henderson, 1970) by emphasising the ruler’s duties or moral uprightness. Just as Mencius 

mentioned, the government’s legitimacy arises only if rulers fulfil their duties by assuring 

economic welfare, security and moral rectitude (Chun, 2012). In this sense, voting can 

be considered a form of active protest for ordinary citizens against government in the cultural 

context of East Asia (see also Kim & Kim, 2007). 28F

30 Alternatively, obedience inclines people 

to vote in East Asia; indeed, they may view it as a public duty and responsibility. Voting may 

not be a form of active protest but rather an obligation to participate in political processes. 

 

The evidence presented here suggests that engagement in voluntary associations does not 

necessarily guarantee democratic citizenship, especially in East Asian regions. One possible 

explanation for the variation between regions is that cultural values lead to differences in the 

extent to which voluntary associations impact democratic citizenship, as argued by Asian 

values theorists (e.g., Nannestad, Svendsen, Dinesen, & Sønderskov, 2014; Zhai, 2017). The 

result of multi-level modelling may offer an answer regarding how Asian values based on 

collectivistic familyism moderate the role of voluntary associations on democratic 

 
30 Mencius is often regarded as the “second Sage” of Confucian thoughts after Confucius (Doğan, 2021). 



197  

citizenship. As mentioned earlier, this research applied two cultural variables from a long 

debate on the compatibility of Asian values with Western liberal democracy – collectivism 

and hierarchism – to analyse as moderating variables. The key findings are connected to the 

contents of the following research question 2 and hypothesis 3: 

 

R.Q.2 How do cultural values – collectivism and hierarchism – impact variations in 

democratic citizenship across the West and the East? 

 

Hypothesis 3. Cultural values such as collectivism and hierarchism can play a negative 

role in moderating the relationship between voluntary associations and 

democratic citizenship. 

 

The answer to research question 2 is that cultural values play a significant role in determining 

democratic citizenship across the region. First, multiple logistic regression results, which 

add “regions” as dummy variables, show significant differences in democratic citizenship, 

depending on the global region (see Chapter 6.3.1 and 6.3.2). In all of the dependent variables 

related to democratic citizenship, the region was found to cause significant differences, and, 

in the case of East Asia, the region consistently had a negative impact on citizens’ democratic 

citizenship. The impact of associational membership on democratic citizenship was not 

constant when regional variables were taken into consideration. 

 

Similar results were obtained in subsequent log likelihood ratio tests (Chapter 7.2.1) and 

intraclass correlation coefficients (ICCs) (Chapter 7.2.2). Specifically, the ICC test showed 

that country-level variables account for 30.5 per cent, 15.6 per cent, and 17.5 percent of the 

variation in tolerance, generalised trust, and political action, respectively. In other words, 

30.5 to 17.5 percent of the variation in each outcome can be attributed to differences between 

the societies being compared, indicating significant levels of within-group variation. 

Consistent evidence is found across a series of multi-level models that cultural variables are 

associated with significant variation in democratic citizenship. According to the random 

intercept model in Chapter 7.3, levels of democratic citizenship vary significantly across 

countries. Therefore, cultural variables have a significant impact on democratic citizenship 

at the individual level. These results suggest that high levels of individualism are 
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significantly associated with high levels of tolerance and political activities (OR = 2.062 and 

1.479, respectively in model 3 of Table 7.4), while hierarchism is negatively associated with 

both particularised and generalised trust. 

Again, these results are not only in line with existing empirical evidence (Yoon, 2017) but 

they also strengthen existing discussions that Asian values represented by collectivism and 

hierarchism could negatively affect civic virtue and political engagement (Pye, 2000). That 

is to say, in East Asia, where Confucian traditions linger (Knowles, 2015), the public are less 

likely to actively participate in civic life (Hahm, 2004). Furthermore, Confucian norms that 

emphasise in-group favouritism and unquestioning loyalty to authority may turn Asian 

people away from involvement in political activity by teaching them that associational 

participation is a channel of confrontation and conflict and ultimately harmful for social 

order and harmony (Theiss-Morse & Hibbing, 2005). As Li (2006) pointed out, homogeneity 

of society is more important for East Asians as it can ensure social harmony and order. 

Associational life can easily be regarded as a channel for dissenting voices, making 

homogeneous society heterogeneous. 

 

The pivotal study of Markus and Kitayama (1991) in America and Japan may shed light on 

the different societal backgrounds for understanding dissenting voices. 31  As mentioned 

earlier, distinct conceptions of individuality in East Asian culture which emphasise on the 

indispensable connectedness and interdependency of individuals (collectivism in this research) 

stress harmonious interdependence between individuals. On the contrary, Western culture 

(represented by America) “neither assumes nor values such overt relatedness between 

individuals” (ibid.: 1). They note the powerful impact of cultural differences of individuality 

at individual levels of cognition, emotion and motivation; yet perhaps these concepts could 

also affect socio-political attitudes and behaviours. 

 

More specifically, as mentioned in the literature review, there have been some arguments 

about the impact of individualism on democratic citizenship. Some have postulated that 

individualism is a precondition for the extension of generalised trust beyond immediate 

 

31 To Americans say that “the squeaky wheel gets the grease”, and the British say “if you don’t ask, you don’t 

get”. On the other hand, the Japanese (and Koreans also) say “the nail that stands out gets hammered down”. 
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organisations such as family (Delhey, Newton, & Welzel, 2011; Van Hoorn, 2015). 

Specifically, in a society where collectivism prevails, it is difficult to build generalised trust 

beyond primary groups such as family, friends and relatives (Realo, Allik, & Greenfield, 

2008). This discussion is also linked to the pivotal dichotomisation of Gemeinschaft (often 

translated into “community”) and Gesellschaft (“society”), proposed by Tönnies 

(2002)[1887]. In other words, traditional “communities” are deeply rooted in subjective 

feelings of affection towards collectivistic primary groups, while modern “society” is based 

on rational cooperation between mutually independent individuals. 

 

All in all, the country-level values of collectivism and hierarchism are significantly related 

to democratic citizenship. These values seemingly play a negative role in determining the 

extent of democratic citizenship. As seen in Chapter 6.3.3, the impact of associational 

membership on trust, tolerance and political engagement was consistently lower in East 

Asian countries than in the West. Furthermore, as for the country-level analyses with Asian 

cultural values in Chapter 7, individualism and hierarchism seem to exercise expected and 

consistent influences on the same dependent variables. Specifically, collectivism and 

hierarchism appear to reduce the positive impact of voluntary associations on democratic 

citizenship. According to the findings from the random slope models in Chapter 7.4, the 

effects of associational membership on all dependent measures of democratic citizenship 

vary significantly across countries (see Table 7.5). This means that even though associational 

membership is positively associated with democratic citizenship, its impacts vary across 

countries. Put another way, the effects of voluntary associations on democratic citizenship 

are altered by the characteristics of country-level cultural factors. Furthermore, some of the 

effects of the individual-level variables on democratic citizenship were not constant across 

countries. From the random coefficient multi-level models (see Chapter 7.4), it was found 

that the effects of voluntary associations on democratic citizenship are altered by the cultural 

variables measured at country level. Specifically, cross-level interaction analysis (see 

Chapter 7.4.2) showed that some effects of individual-level variables on democratic 

citizenship (e.g., gender on tolerance, or age on interest in politics) are reduced when 

societal levels of hierarchism are higher. By contrast, individualism has positive 

interaction effects in some cases when combined with income or age. These findings link the 

Asian values theory with the making of civic-minded citizens and strengthening the 
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“incompatibility thesis” (Dalton & Shin, 2014: 2), which highlights that Asian values have 

undemocratic, or even anti-democratic, properties (Pye, 2000). 

 

In contrast to advocates of Asian values, Confucian cultures do not seem to contain the seeds 

of democratic politics, based on the results of these analyses. The mechanism by which Asian 

values counteract the positive role of voluntary associations could be interpreted in the 

following ways. First, collectivism is often cited as an obstacle to the expansion of the radius 

of trust and tolerance (Realo, Allik, & Greenfield, 2008; Glanville & Shi, 2020). As 

Fukuyama (1995) points out, collectivistic familial values in East Asia can play a negative role, 

preventing the expansion of generalised trust by strengthening in-group favouritism. Even 

though some exponents of the concepts argue that the concept of “harmony in diversity” in 

Asian values embodies social trust and tolerance towards diversity (Bell, 2010b; Shin, 2013), 

the findings support the claim that collectivism and hierarchism are negatively associated 

with tolerance, generalised trust, an interest in politics, voting and political activity. Second, 

collectivism in East Asia may affect the active forms of voluntary associations. As Lew 

(2013) pointed out, the forms of voluntary associations flourishing in East Asia are 

traditional communities based on kinship, blood, school ties and regional proximity. The 

prevalence of collectivism, therefore, may affect the flourishing forms of groups – that is, 

homogenous associations. 

 

Hierarchism, another pillar of Asian culture, also seems to have a negative moderating 

impact on democratic citizenship. As Dalton and Shin (2014) noted, East Asia’s ethics 

systems, which tend to place priority on social order over individual freedom and rights, may 

hinder the positive role of voluntary associations on democratic citizenship. From the 

beginning, hierarchism has run counter to the ideas of Tocqueville (2003) and Putnam (1993), 

which emphasise the existence of horizontal networks. In East Asia’s hierarchical culture, 

residents can learn one of the most important norms in Confucian philosophy, namely, filial 

piety – unconditional respect and obedience to parents (or rulers/leaders as well) – rather 

than reciprocal trust. This may yield unquestioning loyalty, which is easily linked to different 

norms for democracy.  

 

While Huntington’s (1991) idea that Confucian-influenced societies can be inhospitable to 
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democratisation is somewhat controversial, his comment can still help us to understand the 

relationship between hierarchism and democratic citizenship.32 As Huntington pointed out, 

“Confucian-influenced societies promote the group over the individual, authority over 

liberty, and responsibilities over rights, and they offer no institutional protection of 

individual rights against the state (ibid, 24).” 

 

One notable exception to the findings is that the relationship between hierarchism and 

political engagement is less negative (or even relatively positive) than for civic virtue. For 

instance, regional differences in political engagement with hierarchism, especially in voting, 

were notably small compared to tolerance and trust (see Chapter 7.4.1). In addition, the effect 

of the interaction of hierarchism with income on political action is positive (see Chapter 

7.4.2). This phenomenon raises the following two possibilities. First, the thesis about the 

compatibility of Asian values with democracy could be partially supported in terms of the 

relationship between hierarchism and political engagement. As Bai (2008) interpreted the 

words of Mencius, intellectually advanced groups are inclined to be more demanding of their 

political leaders (see also Yung, 2010). Voting and political activity can be actively used as a 

means of fulfilling their demands for well-educated and high-income populations in East 

Asia. In fact, Kim and Kim (2007) asserted that active political participation and political 

protests by the newly emerged middle class and intellectuals were the driving force behind 

democratisation in 1980s Korea. Second, socio-economic modernisation and Westernisation 

can generate conflicting consequences for the liberalisation of traditional values and the 

democratisation of political engagement. From Tu’s (2014) perspective, indigenisation and 

liberalisation of traditional values are both currently taking place in East Asia, which 

suggests that exposure to the force of modernisation and Westernisation entails divergence 

from traditional values in this region. 

 

In summary, these findings suggest that individual-level associational membership has 

statistically significant effects on democratic citizenship. However, multi-level analyses also 

 

32 Mignolo (2002), for instance, argues that Huntington’s idea of democarcy is based on a bourgeois-liberal 

paradigm which prioritises Western-style one with capitalism. He suggests that this paradigm overlooks the 

cultural and historical context of non-Western societies, and thus, may not be an accurate way to understand 

their relationship with democracy. 
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show that country-level cultural differences play a crucial role in explaining democratic 

citizenship. Thus, this study concludes that understanding democratic citizenship by simply 

considering individual-level factors (i.e., membership of voluntary associations) can cause 

misunderstandings regarding the real relationship between these variables. Individual, as 

well as country-level, factors are interconnected in influencing democratic citizenship. They 

therefore need to be considered together for a more accurate explanation. 

 

 

 
8.3 Contribution to knowledge 

 

By addressing the individual and societal-level effects on democratic citizenship among 29 

countries using multi-level modelling approaches, this research has made original 

contributions to the existing body of knowledge in several empirical and theoretical ways, 

as follows. First, the results of the analyses are partially consistent with previous mainstream 

theories of social capital and political culture. The evidence presented here has found 

positive effects of voluntary associations on democratic citizenship. At the same time, 

however, this study also discovered that the relationship between associational life and 

democratic citizenship varies across regions. Specifically, in the more hierarchical and 

collectivistic East Asia, the role of voluntary associations in fostering democratic citizenship 

is found to be significantly weaker than in the West. The results of the analyses contribute 

to empirically specifying the various dimensions of building democratic citizenship, which 

is an area that is lacking in the current literature. 

 

Second, another original contribution of this research is that it provides a theoretical basis 

for future research by integrating existing theories of social capital, political culture and 

Asian values. Many scholars in the field of social capital have sought to explain the role of 

voluntary associations in fostering democratic citizenship. Asian values theorists, on the other 

hand, have made efforts to investigate the relationship between cultural values and 

democratic citizenship. However, given that few studies have integrated these perspectives 

to investigate citizens’ political behaviour and attitudes, this study can be regarded as 

providing a new analytical tool for follow-up research. By incorporating cultural variables, 
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the results of the thesis provide useful additional information for future studies on social 

capital and democratic citizenship, especially in non-Western contexts such as East Asia. 

 

8.3.1 Theoretical contribution: integrating the Asian values discourse into social capital 

and political culture discussions 

 
This study has demonstrated theoretical originality by integrating different fields of study, 

including theories of social capital, political culture and Asian values, which fundamentally 

address a similar topic. Previous studies have focused predominantly on the factors that 

might develop the democratic citizenship required for a stable democracy (e.g., Verba & 

Almond, 1963; Putnam, 1993; Linz & Stepan, 1996; Park, 2017). For instance, studies on 

civil society often claim that voluntary associations are a critical element determining 

democratic citizenship. This is especially the case since social capital theory has gained 

popularity since Putnam (1993). Specifically, in the theory of social capital, it is often 

presumed that membership of “voluntary associations is highly beneficial” for the 

construction of democratic citizenship “among the association’s affiliates” (Iglič, 2010: 1). 

The theory of political culture is also noteworthy in clarifying the relationship between 

voluntary associations and democracy because it provides some empirical foundations for the 

cultural traits needed for a stable democracy (e.g., Verba & Almond, 1963; Pye & Verba, 

2015). Many studies in this field maintain that active participation in voluntary associations 

allows one to have “civic-ness (interchangeably “democratic citizenships” in this research)” 

and ultimately results in a stable and consolidated democracy (Cohen, 1999: 267; see also 

Wessels, 2018). 

 

Seminal works, mostly qualitative case studies, have successfully provided the normative 

background for associational theories of democratic practice (Putnam, 1993; De Tocqueville, 

2003). However, despite these theoretical expectations, empirical studies on the relationship 

between voluntary associations and democratic citizenship have, so far, resulted in mixed 

findings on the importance of voluntary associations influencing the success of trust-building 

or promoting political engagement. Sometimes, it is found to be significant for improving 

democratic citizenship (Newton, 2001), but its significance is weak or even absent. This 
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trend is particularly observed in non-Western contexts such as East Asian countries (Park, 

2012) and even Eastern European countries (Iglič, 2010), as mentioned earlier. 

 

One possible explanation to bridge this gap between theory and reality might begin with 

the consideration of cultural variables. Indeed, some scholars have argued that measures 

of democratic citizenship such as social trust are ultimately derived from cultural 

values (Nannestad, 2008) or moral norms (Uslaner 2002). These perspectives, which have 

rich heritage in social psychologies, maintain that civic virtues such as generalised trust are 

“most strongly related to a general outlook on the world, the most important ingredients of 

which are certain religious values most strongly embodied in Protestantism, or egalitarianism” 

(Nannestad, 2008: 425). According to this idea, these democratic values and norms are 

transmitted and inherited through socialisation processes. Similar discussions highlighting 

the relationship between cultural values and democratic citizenship can also be seen in 

the Asian values debates. As mentioned in the previous chapter, Asian values advocates 

have had a massive debate over whether hierarchical and collectivistic values in Asia are 

compatible with Western liberal democratic values (Fukuyama, 1995a; Tu, 1996; Shin 

& Sin, 2012; Huntington, 2012). According to “Asian values” proponents, East Asian 

countries are rather paternalistic, accepting of hierarchical authority and have collectivistic 

characters which improve an orderly society. 

By contrast, Western culture is more likely to be “rights-based and individualistic, which is 

congruent with the competitive elements of a democratic system” (Dalton & Ong, 2005: 212). 

In this vein, some scholars have discovered that involvement in voluntary associations can 

be regarded as a channel for creating dissonance, conflict and tension rather than consensus 

or harmony, especially in East Asian contexts (e.g., Yoon, 2017). Theories of political culture 

have involved similar discussions. According to Dalton and Shin (2006), for example, a 

democratic political culture requires both an aware and participatory public. The importance 

of these political cultures somewhat relies on their “congruence with the social and political 

structure of one’s society” (Dalton & Shin, 2014: 109). 

 

As discussed so far, research on where democratic citizenship originated has been conducted 

in various academic fields. Each theory deals with similar topics but mentions causal, 

conditional and structural factors, respectively. Thus, a new framework of analysis was 
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needed that integrates the existing theories. At this point, this study analysed how voluntary 

associations and cultural values play a different role in cultivating democratic citizenship by 

adopting a set of statistical methods. In order to obtain a clear understanding of the reality 

of democratic citizenship, this study has attempted to infer the causal and conditional factors 

at individual and country level, respectively. Consequently, voluntary associations at the 

individual level and cultural variables at the societal level simultaneously affect democratic 

citizenship. 

 

 
8.3.2 Empirical contribution: comparing Western and East Asian societies 

 
This research also makes an original empirical contribution through examining Western and 

East Asian countries together. As mentioned earlier, theories of social capital, political 

culture and Asian values have a long pedigree and are rich in related discussions. As a result, 

there have been numerous studies on the relationship between voluntary associations and 

trust (e.g., Paxton, 2007), individualism and a stable democracy (e.g., Bellah et al., 2007) 

and the compatibility of Confucian norms with Western liberal democracy (e.g., Pye, 2000; 

Sen, 2014; Knowles, 2015). Consequently, comparative analyses have been actively 

conducted in this field (Jiang, 2000; Park, 2012). However, most of the previous studies have 

only focused on comparisons between culturally similar East Asian and Western countries, 

respectively. For instance, there are many studies comparing the relationship between 

voluntary associations and variables such as trust or tolerance among Western countries (e.g., 

Newton, 2001; Anheier & Kendall, 2002; Bekkers, 2005; Glanville, 2016). These studies 

reinforce the conventional wisdom showing the relationship between the variables to be 

significant (even though its impact is sometimes weak). 

 

In other regions, where experiences of democracy are relatively short, and they have different 

historical paths and cultural contexts, conflicting empirical corroborations are also 

discovered. For example, Iglič (2010), who compares the role of voluntary associations in 

constructing tolerance for diverse social groups in Western and Eastern European countries, 

maintains that the socialising effects can only be found in Western countries, where 

traditions of democracy and civil society are consolidated. These relationships are not found 
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in ex-Communist European countries. There are also many studies exploring the relationship 

between voluntary associations and democratic citizenship among East Asian countries. 

Many of these studies find only a weak (or insignificant) correlation between the two 

variables, unlike the conventional wisdom (Inoguchi, Mikami, & Fujii, 2007; He, 2007; Park, 

2012).  

The reason why comparative studies between regions are so rare is partially as follows: (i) 

there have been few integrative discussions combining cultural values and civil society 

theories, and (ii) there has been a lack of appropriate data. This research is the first of its kind 

to conduct a comparative analysis between East Asian and Western societies based on 

integrating Asian values discourses and social capital theories and extracting comparable 

data recently released by the WVS (2020 - 2022). In terms of the former, comparative studies 

linking voluntary associations and democratic citizenship in both Western and East Asian 

societies have been scarce. This study empirically argues that the existing discussion of the 

impact of voluntary associations on democratic citizenship can be viewed as Western-centric 

since other variables such as cultural values may affect the dynamics of democratic 

citizenship, depending on the regional context. As a result, this research can offer a new 

perspective on the relationship between voluntary associations and democratic citizenship. 

By applying Asian values discourses in the analyses, this research uncovers not only the 

importance of voluntary associations as predictive factors but also cultural value as a context 

fostering positive democratic citizenship. 

 

Employing multi-level modelling with WVS data has allowed the author to conduct 

comparative analyses. By adopting adequate data from the WVS, this research has measured 

and compared seemingly complex concepts. In terms of cultural values, for instance, this 

study has been able to draw upon variables that can be applied to quantitative research. This 

consisted of two attributes – collectivism and hierarchism – through reviewing previous 

studies. Of course, many studies have found a relationship between societal cultural 

conditions and individual-level attitudes and behaviours (e.g., Dalton & Ong, 2005; Bomhoff 

& Gu, 2012). However, most studies have only examined individual or societal-level impacts 

on democratic citizenship, respectively, because of data limitations. Hence, many studies 

have necessarily neglected taking hierarchical structure into account in the analysis, which 

is likely to be important in explaining an individual’s political attitudes and behaviours. On 



207  

the other hand, a handful of studies have investigated the relationship between the country-

level cultural values and social trust at the individual level (e.g., Paxton, 2007; Yoon, 2017). 

Yet, an examination of societal-level effects on various values associated with democratic 

citizenship, using a variety of country-level cultural characteristics from WVS data 

combined with Hofstede’s cultural dimension (Hofstede, 2011), has not been carried out. 

This study is the first of its kind to do so. It has filled a gap in the field by measuring societal-

level effects on democratic citizenship using multi-level modelling approaches applied to 

East Asian and Western European societies. In the process, the research has the major strength 

of measuring key variables at both individual and societal levels, which could also be helpful 

for future research. As mentioned earlier, this research used the terms “collectivism” and 

“hierarchism” in the course of analyses, rather than “Asian values” or “Confucianism”, for 

the purposes of empirical application. Therefore, it is expected that the concept used in this 

study can be applied to other regions in future studies. 

 

 

8.4 Policy implications 

 

During the research it has been demonstrated that cultural values can cause fundamental 

differences in individuals’ political attitudes and behaviours. Given that the purpose of public 

policy is also to shape behaviour, the results of the research can offer a basis by which 

governments can design policies by understanding how people operate, how they think and 

what motivates them. In other words, if it is true that individuals’ political behaviours and 

attitudes are largely shaped by wider cultural norms and values, then policies will need to be 

designed at a nation-state level to accommodate that difference. In this vein, the findings of 

this study can provide some useful policy implications in the following ways. 

First, by understanding the role of cultural values in the policy process, policymakers could 

find concepts that are useful in policy initiatives, because citizens’ attitudes and behaviours 

impact the way public policy is developed and implemented. Likewise, cultural differences 

can affect citizens’ perspectives towards the normative role of government. In a Western 

context, where the relationship between government and civil society is “horizontal” (i.e., as 

counterparts), the government is sometimes perceived as an intruder (Jacques, 2012). By 
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contrast, in the context of East Asia, where the tradition of familyism is prevalent, the 

government is perceived as the “head of the family”, or a guardian defending the interests of 

the community. In this paternalistic cultural context, ordinary citizens tend to seek harmony 

rather than conflict with government, and they can be more supportive of a wider range of 

government responsibility and intervention (Chang, Zhu, & Park, 2007). 

 

Furthermore, some scholars maintain that individuals are more likely to show obedience to 

governmental authorities in East Asian society (Knowles, 2015). As a result, cultural values 

can inform the evolution of public participation schemes. Hierarchical and collectivistic 

culture is not conducive to public participation, as is supports centralised and top-down 

systems of governance. For instance, Bazzi, Fiszbein and Gebresilasse (2021) recently 

discovered that cultural values can serve a pivotal role in individuals’ compliance with 

government policies. Specifically, they found that individualism was able to erode policy 

responses to social challenges in the context of the COVID 19 pandemic in the US. The lack 

of a collectivistic sense of citizenship hampered pro-social behaviours such as voluntary 

social distancing and mask-wearing policy, which is eventually based on the norms of 

“reciprocity, trust, cooperation, and propensity to contribute to the public good” (ibid.: 2; 

see also Barrios et al., 2021). 

 

These ideas echo broader debates about global policy transfer of the kind promoted by global 

governance organisations, like the WHO. In many cases, policy initiatives designed and 

implemented in one society are usually transferred to or mutated into other societies 

(McCann & Ward, 2012). Yet, such transformations are not always implementable because 

of “a range of socio-political, economic, geographical and cultural differences” (Daniell, 

2014: 1). As Ayres and Marsh (2014) noted, evidence-based policy and its transfer is often 

undermined by the context-specificity of policy. What works in one location or geography 

may not work well in another, given the multitude of contextual factors. Sen (2004) aptly 

described the way that cultural values affect not only economic behaviours and modes of 

political participation but also value formation and evolution, which are closely associated 

with why and how social policies have mutated differently in various social contexts. In 

terms of the recent COVID-19 pandemic responses, Bok et al. (2021) found that those who 

score high on collectivism are more likely to consistently support community and individual 
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mask-wearing policies. Among US citizens, those who score higher on collectivism, 

preferring societal “we” as opposed to individual “me” (statements), are more compliant 

with public safety adverts about wearing masks (ibid.: 1). These insights offer important 

information for governments who may need to design policy quickly and effectively to 

control the public without spending too much money. 

 

Second, the findings suggest new challenges and opportunities for government in creating 

social capital. More specifically, government can play a more significant role as a catalyst 

in creating trust and other forms of democratic citizenship in more hierarchical and 

collectivistic societies such as East Asia.  

At first glance, it may seem contradictory to emphasise the role of government in cultivating 

democratic citizenship. This is because citizens’ checks and balances on the government are 

understood as an essential virtue of democracy. However, as Lim (2007) found, the direct 

and indirect role of government in creating networks among diverse actors is crucial in 

collectivistic East Asian societies. This is because trust and other cooperative norms are 

primarily derived from immediate social ties based on blood, school, and region. 

Government institutions can exploit various means for composing networks of interactions 

between them.  

As such, cultural values and public policy affect each other. This is well described by Coyle 

and Ellis (2019: 46): “Culture affects policy, and policy affects culture.” Based on an 

understanding of cultural values in one society, policymakers can design better public 

policies. These policies could not only be “more generally acceptable” to the public but also 

“produce culturally desirable outcomes” (Daniell, 2014: 1). It is for this reason that a number 

of scholars have stressed the significance of understanding cultural values when designing 

public policy and governance interventions (e.g., Foucault, 1991; Tremain, 2005; Lemke, 

2015). 

 

 

 

8.5 Limitations and recommendations for future research 

 

 
This research also raises some questions that remain unanswered and where future research 
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is needed in the following ways. First, the results of analyses imply that associational 

membership matters in enhancing democratic citizenship while Asian values are negatively 

related to it. However, it does not directly tell us the exact mechanism. Citizens in some 

countries, especially those with high levels of collectivism and hierarchism (e.g., East Asia), 

do not seemingly socialise in voluntary associations to improve tolerance or trust for 

dissimilar others. When compared to more individualistic societies in the West, this tendency 

become apparent. Voluminous studies so far have offered insights for understanding the 

mechanisms of the relationship. For instance, Theiss-Morse and Hibbing (2005) give us a 

clue for interpreting this phenomenon. Contrary to those who maintain that formal and 

bridging associational memberships could cultivate democratic norms, Theiss-Morse and 

Hibbing (2005) argue that engagement in voluntary associations does not necessarily offer a 

sufficient basis for democratic citizenship. The more important variable is the character or 

types of association – homogeneous or heterogeneous groups. According to them, 

involvement in heterogeneous associations rather than homogeneous ones leads to political 

participation, while homogeneous groups “may even turn people away from political 

participation”. In addition, they maintain that homogeneous forms of associations often 

teach their members that democracy can be “messy, inefficient, and conflict-ridden, the 

realities of which good citizens need to learn” (ibid.: 227). As this research focused on the 

number of associational memberships, a closer investigation into the nature and 

characteristics of groups is needed. That is, it is necessary to examine whether people in East 

Asia, where collectivism is prevalent, more actively participate in homogeneous groups 

compared to those in Western societies. These studies could test whether the homogeneous 

types of association are less likely to improve generalised trust while strengthening the 

cultivation of particularised trust by bolstering in-group favouritism, as mentioned by 

Fukuyama (2001). 

 

Second, the results of this study have regional limitations. To generalise its lessons, the scope 

of the research needs to be expanded beyond Western and East Asian societies. The analyses 

of this research intentionally used the terms “collectivism” and “hierarchism” for the main 

variables, rather than “Asian values” or “Confucianism”, to provide applicability to other 

regions. This is because those cultural traits are not only prevalent in East Asia but can also 
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be found in other places where pre-modern tradition is lingering (the Middle East, for 

instance, according to Diop et al., 2017), or even in some European countries, as Fukuyama 

(1995) mentioned. If it shows that the result is specific to the societies of this research (i.e., 

Confucian countries), it is necessary to ponder further the assumed causal relationships, as 

pointed out by Yoon (2017). 

 

Furthermore, the precise mechanism underpinning the positive relationship between 

hierarchism and political activities (see Table 7.6) requires further elaboration, as it directly 

contradicts previous works which argue the incompatible thesis of Asian values for liberal 

democracy. This result lends weight to the idea that a hierarchical Confucian society does 

not simply emphasise unquestioning loyalty and consent towards authority, as some scholars 

argue (Hunsaker, 2016; Liu & Shen, 2021). Rather, it stresses the reciprocal responsibility 

between the governor and the governed, the ideal role of ruler as a guardian of moral 

uprightness and the public masses actively participating in the political realm by 

understanding democracy as a “politics of protest” to monitor the corruption of public 

officials or their rulers (Kim & Kim, 2007). Of course, the conclusion that hierarchism has a 

positive effect on political action might reflect measurement problems. However, these 

problems can be solved with rich data in the future. As more data accumulates, longitudinal 

analysis can also try to observe changes in these relationships over time, which can offer a 

clue regarding the nature of the interactions between these variables. Ultimately, it may give 

an answer that Confucian East Asians are dissociating themselves from traditional Confucian 

ethics and norms by experiencing a process of democratisation. Indeed, Welzel (2012) 

criticises “Asian exceptionalism” and maintains that the cultural values of East Asian 

individuals have become more Westernised as the economy has advanced and they have 

experienced democratisation for a longer period of time (See also, McCann et al., 2010). 

Despite these limitations, however, the analysis results of this chapter show the importance 

of cultural variables as a factor determining democratic citizenship. The true nature of the 

relationship between associations, Asian values and democratic citizenship may be as 

complex as its long history. This research, however, offers an exploratory lens for future 

research to delve into the topic. 
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8.6 Concluding remarks 

 

 
One of the most crucial concerns in the theory of liberal democracy in Western society is 

how to socialise and integrate private individuals into a public society (Realo et al., 2008). 

With regard to this issue, Tocqueville (2003)[1835] noted the socialising role of voluntary 

associations as the foundation of democracy in the United States based on his observations 

in the early 19th century. Social capital theorists who followed Tocqueville’s intellectual 

heritage have emphasised that involvement in voluntary associations can contribute to the 

consolidation of democracy through promoting civic virtue and political engagement, which 

is democratic citizenship in this thesis. In a strikingly similar vein to Tocqueville’s 

perspective, Durkheim (1976) also developed analogous discussions around the time. He 

described a man as homoduplex – a biological organism driven by animal instincts, on the 

one hand, while being led by morality and other elements created by society, on the other. 

This argument refers to the possibility of collective consciences being generated via 

socialising effects of group ties such as family, church, community and other such groups, 

which could conclusively transform highly anomic societies into integrated ones. The above 

discussions are well illustrated in a classical Latin sentence, “E pluribus unum; Out of many, 

one”, which is written on the Great Seal of the United States. In individualistic Western 

societies, associations can be understood as key socialising channels from “many” to “one”, 

which can be viewed as a means allowing individuals to go beyond their animal nature by 

imposing a specific normative system and regulating their behaviour. In terms of social 

capital theory, one can obtain social skills to deal with dissimilar others via participating in 

various forms of association. 

 

In contrast to the West, individuality in East Asia is deeply rooted in the fundamental 

interdependencies with others, as Weber (1953) [1905] pointed out in his seminal work. In other 

words, an individual is perceived as a member of a primary group (e.g., family) rather than 

an independent entity, and society is viewed as an extended form of this primitive group. 

Under this collectivistic culture, which emphasises “attending to others, fitting in, and 

harmonious interdependence” with others (Markus & Kitayama, 1991: 224), participation 

in voluntary associations can be perceived as a means that divides the intrinsically 
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harmonious “one” into “many” (i.e., out of one, many). 

 

The results of this research are intertwined with existing debates on democracy theory. On 

the one hand, the results offer some clues about whether the “socialisation effects of 

voluntary associations [are] universal” in the theory of civil society (Tocqueville, 2003) and 

“to what extent is the mix of allegiant and assertive cultures best for stable democracy?” 

emphasised in political culture theory (Verba & Almond, 1963). On the other hand, the results 

of this research are associated with the long-standing debates over the compatibility of 

Western democracy with Asian values. Based on multi-level modelling of 29 different 

societies, several points became clear, including the following: 1) the role of voluntary 

associations as a channel to promote trust, tolerance and political engagement is not universal. 

This mechanism fits better, especially in Western societies, where individualistic and 

horizontal culture are prevalent: 2) democratic citizenship can be influenced by cultural 

factors, such as collectivism and hierarchism. In addition, 3) collectivism and hierarchism 

seem to have negative impacts on democratic citizenship in most cases; and 4) even though 

it is necessary to delve into the nature and functions of associations in the subsequent research, 

individualistic and horizontal culture seem to be a prerequisite for the role of voluntary 

associations to perform their socialisation effects. 

 

This thesis accentuates the persistence of cultural values as a crucial factor in the foundation 

of democratic citizenship, especially in the East Asian region. Such analysis seems more 

relevant than ever, with growing concerns about the failure of new democracies (Chang, Chu, 

& Park, 2007; Choi, 2018), especially in a non-Western context. Therefore, continuous 

attention is required to establish whether “Asian exceptionalism” is just a myth and whether 

East Asia will also move towards embracing Western values (Welzel, 2012: 1). Observing 

East Asia embracing Western individualistic culture or discovering different forms of 

democratic value will also shed light on the debate about “multiple modernities” (Tu, 2014: 

104), namely, whether modernisation is an equal concept to Westernisation. 
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Appendices 

 

Appendix 4.1 Modes of data collection 

 Computer- 

Assisted 

Personal 

Interviewing 

Paper-and- 

Pencil 

Interviewing 

Computer- 

Assisted Web 

Interviewing 

 

Mail/Post 

Computer- 

Assisted Phone 

Interviewing 

 

Total 

Australia 0 0 0 1,813 0 1,813 

Austria 1,644 0 0 0 0 1,644 

Canada 0 0 4,018 0 0 4,018 

China 0 3,036 0 0 0 3,036 

Taiwan 1,210 0 0 0 0 1,210 

Denmark 1,696 0 1,255 411 0 3,362 

Finland 388 0 668 143 0 1,199 

France 1,870 0 0 0 0 1,870 

Germany 3,022 0 109 567 0 3,698 

Greece 0 1,200 0 0 0 1,200 

Hong Kong 0 1,031 1,044 0 0 2,075 

Iceland 879 34 657 50 0 1,620 

Indonesia 3,179 0 0 0 0 3,179 

Italy 2,272 0 0 0 0 2,272 

Japan 0 0 0 1,349 0 1,349 

Korea 1,245 0 0 0 0 1,245 

Malaysia 400 0 909 0 0 1,309 

Netherlands 686 0 3,844 0 0 4,530 

New Zealand 0 0 0 1,057 0 1,057 

Norway 977 0 0 0 145 1,122 

Philippines 0 1,200 0 0 0 1,200 

Singapore 0 2,012 0 0 0 2,012 

Vietnam 1,200 0 0 0 0 1,200 

Spain 1,209 0 0 0 0 1,209 

Sweden 1,194 0 0 0 0 1,194 

Switzerland 673 0 1,800 681 0 3,154 

Thailand 0 1,500 0 0 0 1,500 

United Kingdom 1,788 0 0 0 0 1,788 

United States 0 0 2,522 0 74 2,596 

Total 25,532 10,013 16,826 6,071 219 58,661 
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Appendix 4.2 Equations of Multilevel modelling 

 

MLM of this research comprise of two levels, which are individual and societal levels. More 

specifically, individual level analysis contains indicators related to associational membership 

and socio-demographical variables such as gender, age, educational level and income. The 

following equation is drawn from the hypothesis. 

Level 1: Individual 

Y [Generalised Trust/ Particularised /Tolerance/ Voting/ Interest in politics/ Political activism] 

= 𝛽0 +𝛽1 Gender+𝛽2 Age +𝛽3 Education +𝛽4 Income+ 𝛽5 MEMB + rij [1] 

 
 

MEMB represents the number of formal and informal associational membership which one 

belongs to, rij is the error term meaning random effects that are not included in the equation. 

The next step is to prepare a country level model as presuming that cultural values and belief 

of the persons from the same society are more similar than others from different countries 

(Yoon,2017). 

 
Level 2: Country 

𝛽0 = G00 + G01 IND + G02 HIER + + u0j [2] 

IND represents the measure of Individualism/collectivism, HIER stands for hierarchism across 

countries. Finally, by synthesising two suggestive models together, a mixed model is written 

as follow: 

 
Multilevel Model 

Y [Generalised Trust/ Particularised /Tolerance/ Voting/ Interest in politics/ Political activism] 

= G00 + 𝛽1 Gender + 𝛽2 Age + 𝛽3 Education + 𝛽4 Income+ 𝛽5 MEMB + G01 IND + G02 HIER + 

rij + u0j [3] 

An analysis on a suggestive multilevel model is carried out to examine whether the role of 

association on democratic citizenship is altered significantly by moderating effects of Asian 

values of collectivism and hierarchism. 
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Appendix 4.3 Hofstede’s Cultural values of each country 
 

 Hierarchism Individualism 

Australia 38 90 

Austria 11 55 

Canada 39 80 

China 80 20 

Denmark 18 74 

Finland 33 63 

France 68 71 

Germany 35 67 

Greece 60 35 

Hong Kong 68 25 

Iceland 30 60 

Indonesia 78 14 

Italy 50 76 

Japan 54 46 

Korea 60 18 

Malaysia 104 26 

Netherlands 38 80 

New Zealand 22 79 

Norway 31 69 

Philippines 94 32 

Portugal 63 27 

Spain 57 51 

Sweden 31 71 

Switzerland 34 68 

Taiwan 58 17 

Thailand 64 20 

UK 35 89 

USA 40 91 

Vietnam 70 20 

Data source: Hofstede (2011) 

 

 
 

Hofstede (2011) offers a decent database to measure the national level cultures: which comprise 

of six dimensions such as ‘Power Distance’, ‘Uncertainty Avoidance’, 

‘Individualism/Collectivism’ and so forth. This is one of the most vigorously used data for 

comparing national level cultures between different countries (e.g., Jones, 2007; Favaretto et 

al., 2016). Among these multiple components, this research employs ‘power distance’ for 

hierarchism and individualism/collectivism to measure the Asian values for each country. 
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Appendix 4.4 Distributions of key variables 

 

 
To conduct and interpret logistic regressions, this research operationalises the following key 

variables into dichotomised values. Distributions of each item need to be checked to conduct 

such dichotomisation. 

 
Numbers of Associational membership 

 # % cumulative % 

 none 19,692 33.6 34.2 

 1 13,142 22.4 57.0 

 2 9,117 15.5 72.9 

 3 6,102 10.4 83.5 

 4 3,669 6.3 89.8 

Membership 
5 2,045 3.5 93.4 

6 1,134 1.9 95.4 

 7 719 1.2 96.6 

 8 489 .8 97.5 

 9 410 .7 98.2 

 10 1,050 1.8 100.0 

 Total 57,569 98.1  

Missing 1,110 1.9  

Total 58,679 100.0 

Note: As the cumulative percentage of none to single membership is 57%, this research operationalises none to 

1 membership as (0), and multiple memberships (1) for logistic analyses. 

 

Tolerance 

 # % cumulative % 

.00 40,272 68.6 70.5 

.50 12,441 21.2 92.3 
Tolerance    

1.00 4,395 7.5 100.0 

Total 57,108 97.3  

Missing 1571 2.7  

Total 58679 100.0 

Note: The variable ‘tolerance’ is calculated by the mean values of questions on “tolerance for immigrants and 

different races”. As the cumulative percentage of do not care is 70%, this research operationalises 0 as (1: 

high tolerance) and the rests (0: low tolerance). 
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Particularised Trust 

 # % cumulative % 

Trust completely 8,665 14.8 15.0 

 
1.33 11,654 19.9 35.3 

 
1.67 19,811 33.8 69.7 

 
2.00 10,378 17.7 87.7 

 2.33 4,283 7.3 95.1 

Particularised 

Trust 
2.67 1,817 3.1 98.3 

 3.00 672 1.1 99.5 

 
3.33 196 .3 99.8 

 
3.67 60 .1 99.9 

 
Never trust 58 .1 100.0 

 
Total 57,594 98.2 

 

Missing 1,571 1,085  

Total 58,679 58,679 

Note: The variable ‘particularised trust’ is calculated by the mean values of questions on “Trust: family, friends, 

neighbours, and personally known” (1 = trust completely; 4 = never trust). As the cumulative percentage 

trust level 1.67 almost 70%, this research operationalises 1 to 1.33 as (1: high trust) and the rests (0: low 

trust). 

 
Interest in politics 

 # % cumulative % 

 Very interested 8,900 15.2 15.3 

 Somewhat interested 23,190 39.5 55.0 

Interest in 

politics 
Not very interested 17,882 30.5 85.7 

 Not at all interested 8,363 14.3 100.0 

 
Total 58,335 99.4 

 

Missing 344 .6  

 Total 58,679 100.0 

Note: The variable ‘interest in politics’ consists of four categories. As the cumulative percentage of very and 

somewhat interested is 55%, this research operationalises 0 as (1: very + somewhat = high interest) and the 

rests (0: not very + not at all = low interest). 
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Voting 

 # % cumulative % 

 Always do 34,229 58.3 59.1 

 1.50 4,706 8.0 67.2 

 2.00 9,319 15.9 83.3 

 2.50 1,919 3.3 86.7 

Voting 
3.00 5,947 10.1 96.9 

 3.50 143 .2 97.2 

 Never 1,639 2.8 100.0 

 Total 57,902 98.7  

Missing 777 1.3  

Total 58,679 100.0 

Note: The variable ‘voting’ is calculated by the mean values of questions on “Voting: national and local levels”. 

As the cumulative percentage always voting is almost 60%, this research operationalises ‘Always do’ as (1: 

participatory) and the rests (0: not participatory). 

 
 

Political activities 

 # % cumulative % 

 Likely do 1,407 2.4 2.5 

 1.25 3,090 5.3 8.1 

 1.50 5,019 8.6 17.2 

 1.75 6,850 11.7 29.5 

Political 

activities 

2.00 9,726 16.6 47.1 

2.25 6,706 11.4 59.2 

 2.50 7,269 12.4 72.3 

 2.75 4,516 7.7 80.5 

 Never 10,810 18.4 100.0 

 Total 55,393 94.4  

Missing 3,286 5.6  

Total 58,679 100.0 

Note: The variable ‘political activities’ is calculated by the mean values of questions on “political activities: 

petition, demonstration, boycotts, and strikes” (1 = likely do; 4 = never). As the cumulative percentage of 

political activities level 2.00 almost 50%, this research operationalises 1 to 2 as (1: participatory) and the 

rests (0: none-participatory). 
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Appendix 4.5 EM Algorithm 

 

 
As mentioned above, the EM algorithm is an inferential method derived from iterative 

computation of regression as well as maximum likelihood (Little & Rubin, 2019). EM 

comprises of two stages: the first (E) step that calculates an expected value of log likelihood as 

an estimated value about a parameter, and M step maximise parameter estimates of this 

expected value. That is to say, M first creates �̂�,  𝛽 ̂ to capture X based on observed Y. 

𝑋𝑖𝑚𝑝 = �̂� + �̂� 𝑌𝑜𝑏𝑠 

𝑋𝑖𝑚𝑝 stands for the imputed data while 𝑌𝑜𝑏𝑠 refers to the observation. As a result, missing value 

is estimated by the average value of 𝑋𝑖𝑚𝑝, given the 𝑌𝑜𝑏𝑠. 

The second stage of estimation, or ‘M’ re-calculates the means, and covariances by adopting 

equation which “compensates for the lack of residual variation in the imputed values of X ” 

(Von Hippel, 2004: 163). These processes recur till convergence (in the case of the significance 

level = 0.01, for instance, the convergence is achieved after 10,000 iteration processes). It is an 

algorithm that finds the optimal value by alternating these two steps. 
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Appendix 5.1 Missing values of each item 
 

 
Items # Rest N % 

 Trust: Your family 284 58,467 0.49% 

 Trust: Your neighbourhood (B) 841 57,910 1.43% 
Trust    

 Trust: People you know personally (B) 440 58,311 0.75% 

 
Most people can be trusted 973 57,778 1.66% 

 Neighbours: People of a different race 852 57,899 1.45% 

Tolerance Neighbours: Immigrants/foreign workers 1,503 57,248 2.56% 

 
Neighbours: Homosexuals 844 57,907 1.44% 

 Interest in politics 345 58,406 0.59% 

Interests in Politics Vote in elections: local level 2,646 56,105 4.50% 

 
Vote in elections: National level 3,663 55,088 6.23% 

 Political action: signing a petition 1,059 57,692 1.80% 

 Political action: joining in boycotts 2,004 56,747 3.41% 
Political activities    

 Political action: attending lawful/peaceful demonstrations 1,551 57,200 2.64% 

 
Political action: joining unofficial strikes 2,100 56,651 3.57% 

 Member: Belong to religious organisation 446 58,305 0.76% 

 
Member: Belong to education, arts, music or cultural activities 523 58,228 0.89% 

 
Member: Belong to labour unions 535 58,216 0.91% 

 
Member: Belong to political parties 540 58,211 0.92% 

 
Associational 

membership 

Member: Belong to conservation, the environment, ecology, 

animal rights 
546 58,205 0.93% 

Member: Belong to professional associations 593 58,158 1.01% 

 
Member: Belong to sports or recreation 489 58,262 0.83% 

 
Member: Belong to consumer groups 614 58,137 1.05% 

 
Member: Belong to humanitarian or charitable organization 530 58,221 0.90% 

 
Member: Belong to self-help group, mutual aid group 632 58,119 1.08% 

 
Income 4,029 54,722 6.86% 

 Education 704 58,047 1.20% 
Demography    

 Age 157 58,594 0.27% 

 
Gender 66 58,685 0.11% 

Mean   1.79% 

Source: WVS 7; Note: Shaded items indicate around 5% of missing values 
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Appendix 5.2 Associational membership 
 

 

English-Speaking countries 

  USA CAN GBR AUS NZL Total  

English 

Speaking 
Religious N 1081 2651 1513 1045 674 6964 

Y 1500 1367 274 744 330 4215  
58.1% 34.0% 15.3% 41.6% 32.9% 37.7% 

Cultural N 1742 3166 1523 1133 676 8240 

Y 834 852 264 651 309 2910  
32.4% 21.2% 14.8% 36.5% 31.4% 26.1% 

Ecological N 2068 3415 1634 1501 804 9422 

Y 505 603 153 280 178 1719  
19.6% 15.0% 8.6% 15.7% 18.1% 15.4% 

Professional N 1665 2748 1536 1195 697 7841 

Y 898 1270 251 581 286 3286  
35.0% 31.6% 14.1% 32.7% 29.1% 29.5% 

Recreational N 1914 3071 1374 1065 489 7913 

Y 661 947 413 724 502 3247  
25.7% 23.6% 23.1% 40.5% 50.7% 29.1% 

Consumer N 2162 3491 1770 1622 894 9939 

Y 387 527 17 154 77 1162  
15.2% 13.1% 1.0% 8.7% 8.0% 10.5% 

Charitable N 1681 3059 1549 1199 664 8152 

Y 876 959 238 583 330 2986  
34.3% 23.9% 13.3% 32.7% 33.2% 26.8% 

Self-help N 2172 3385 1697 1494 835 9583 

Y 368 633 90 287 143 1521  
14.5% 15.8% 5.0% 16.1% 14.6% 13.7% 

Labour N 2099 2954 1608 1441 833 8935 

Y 473 1064 179 342 153 2211  
18.4% 26.5% 10.0% 19.2% 15.5% 19.8% 

Political N 1306 3241 1703 1603 852 8705 

Y 1263 777 84 177 136 2437  
49.2% 19.3% 4.7% 10.0% 13.8% 21.9% 

  27.5% 22.0% 10.2% 22.8% 23.5% 21.6% 

Data: WVS 7; N=not a member, Y=member 

 

 

Protestant European countries 

  NED CHE GER AUT FIN SWE NOR DMK ISL Total  

Protesta

nt 

Europe 

Religious N 3286 1902 2281 1106 809 813 850 1313 662 13022 

Y 1099 1246 1388 531 368 364 272 2036 956 8260  
 25.1% 39.6% 37.8% 32.4% 31.3% 30.9% 24.2% 60.8% 59.1% 38.8% 

Cultural N 3438 2291 2910 1412 928 950 947 2740 1265 16881 

Y 940 857 730 225 246 226 175 609 351 4359  
21.5% 27.2% 20.1% 13.7% 21.0% 19.2% 15.6% 18.2% 21.7% 20.5% 

Ecological N 3629 2495 3272 1572 1085 1010 1048 2867 1419 18397 

Y 756 647 363 65 93 167 74 482 197 2844  
 17.2% 20.6% 10.0% 4.0% 7.9% 14.2% 6.6% 14.4% 12.2% 13.4% 
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Professional N 3872 2393 3202 1536 1020 1027 950 2938 1263 18201 

Y 492 747 422 101 158 149 172 411 350 3002  
 11.3% 23.8% 11.6% 6.2% 13.4% 12.7% 15.3% 12.3% 21.7% 14.2% 

Recreational N 2524 1835 2002 1214 802 715 729 1863 1044 12728 

Y 1867 1309 1646 423 379 461 393 1486 574 8538  
 42.5% 41.6% 45.1% 25.8% 32.1% 39.2% 35.0% 44.4% 35.5% 40.1% 

Consumer N 3872 2944 3565 1602 1145 1028 1055 3075 1477 19763 

Y 507 195 59 35 30 148 67 274 140 1455  
11.6% 6.2% 1.6% 2.1% 2.6% 12.6% 6.0% 8.2% 8.7% 6.9% 

Charitable N 3686 2557 3148 1513 984 871 892 2564 1155 17370 

Y 695 591 490 124 197 306 230 785 463 3881  
 15.9% 18.8% 13.5% 7.6% 16.7% 26.0% 20.5% 23.4% 28.6% 18.3% 

Self-help N 4228 2982 3363 1563 1110 1118 1087 3171 1468 20090 

Y 148 151 262 74 58 58 35 178 149 1113  
 3.4% 4.8% 7.2% 4.5% 5.0% 4.9% 3.1% 5.3% 9.2% 5.2% 

Labour N 3627 2852 3150 1437 701 695 695 1689 616 15462 

Y 758 293 486 200 478 481 427 1660 1001 5784  
 17.3% 9.3% 13.4% 12.2% 40.5% 40.9% 38.1% 49.6% 61.9% 27.2% 

Political N 4122 2895 3454 1525 1088 1077 1021 3152 1316 19650 

Y 263 251 182 112 91 100 101 197 301 1598  
 6.0% 8.0% 5.0% 6.8% 7.7% 8.5% 9.0% 5.9% 18.6% 7.5% 

   17.2% 20.0% 16.5% 11.5% 17.8% 20.9% 17.3% 24.2% 27.7% 19.2% 

Data: WVS 7; N=not a member, Y=member 

 

 

Catholic European countries 

  FRA ESP ITA GRC Total  

Catholic 

Europe 

Religious N 1774 1120 2124 1124 6142 
Y 94 82 125 74 375  

 5.0% 6.8% 5.6% 6.2% 5.8% 

Cultural N 1674 1103 2127 1084 5988 

Y 194 100 122 115 531  
 10.4% 8.3% 5.4% 9.6% 8.1% 

Ecological N 1781 1142 2190 1157 6270 

Y 87 59 59 42 247  
 4.7% 4.9% 2.6% 3.5% 3.8% 

Professional N 1795 1148 2179 1117 6239 

Y 73 52 70 80 275  
3.91% 3.9% 4.3% 3.1% 6.7% 

Recreational N 1494 1077 2074 1057 5702 
Y 374 126 175 142 817  

 20.0% 10.5% 7.8% 11.8% 12.5% 

Consumer N 1834 1177 2240 1171 6422 
Y 34 24 9 27 94  

 1.8% 2.0% 0.4% 2.3% 1.4% 

Charitable N 1715 1103 2112 1148 6078 
Y 153 99 137 51 440  

 8.2% 8.2% 6.1% 4.3% 6.8% 

Self-help N 1831 1174 2231 1155 6391 
Y 37 25 18 43 123  

 2.0% 2.1% 0.8% 3.6% 1.9% 
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Labour N 1758 1132 2188 1122 6200 

Y 110 69 61 75 315  
 5.9% 5.7% 2.7% 6.3% 4.8% 

Political N 1825 1153 2214 1134 6326 

Y 43 45 35 62 185  
 2.3% 3.8% 1.6% 5.2% 2.8% 

   6.4% 5.7% 3.6% 5.9% 5.2% 

Data: WVS 7; N=not a member, Y=member 

 

 

 

 

 

Confucian East Asia 

  CHN TWN HKG KOR JPN VNM SGP Total  

Confucian 

East Asia 

Religious N 1774 1120 2124 1124 6142 1055 1166 9384 
Y 94 82 125 74 375 145 842 2732  

 5.0% 6.8% 5.6% 6.2% 5.8% 12.1% 41.9% 22.5% 

Cultural N 2744 884 1599 1097 1195 1138 1647 10304 

Y 279 339 476 148 141 62 361 1806  
 9.2% 27.7% 22.9% 11.9% 10.6% 5.2% 18.0% 14.9% 

Ecological N 2904 1023 1730 1182 1317 1156 1906 11218 

Y 119 200 345 63 19 44 98 888  
 3.9% 16.4% 16.6% 5.1% 1.4% 3.7% 4.9% 7.3% 

Professional N 2893 898 1601 1191 1241 1159 1733 10716 

Y 127 325 474 54 95 41 275 1391  
35.04% 4.2% 26.6% 22.8% 4.3% 7.1% 3.4% 13.7% 

Recreational N 2786 741 1565 993 1124 1117 1587 9913 
Y 237 482 510 252 211 83 420 2195  

 7.8% 39.4% 24.6% 20.2% 15.8% 6.9% 20.9% 18.1% 

Consumer N 2784 1065 1748 1174 1314 1134 1903 11122 
Y 237 158 327 71 22 66 105 986  

 7.8% 12.9% 15.8% 5.7% 1.6% 5.5% 5.2% 8.1% 

Charitable N 2932 953 1706 1185 1292 1087 1788 10943 
Y 87 270 369 60 44 113 221 1164  

 2.9% 22.1% 17.8% 4.8% 3.3% 9.4% 11.0% 9.6% 

Self-help N 2789 1051 1705 958 1281 1121 1821 10726 
Y 231 172 370 287 53 79 187 1379  

 7.6% 14.1% 17.8% 23.1% 4.0% 6.6% 9.3% 11.4% 

Labour N 2691 872 1637 1169 1203 1139 1785 10496 

Y 331 351 438 76 133 61 222 1612  
 11.0% 28.7% 21.1% 6.1% 10.0% 5.1% 11.1% 13.3% 

Political N 2644 1048 1806 1189 1277 1149 1944 11057 

Y 378 175 269 56 59 51 59 1047  
 12.5% 14.3% 13.0% 4.5% 4.4% 4.3% 2.9% 8.7% 

   7.2% 20.9% 17.8% 9.2% 6.4% 6.2% 13.9% 12.6% 
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Non-Confucian East Asia 

  THA MAY PHP IDN Total  

Non-

Confucian 

East Asia 

Religious N 757 704 563 930 2954 
Y 743 608 637 2269 4257  

49.5% 46.3% 53.1% 70.9% 59.0% 

Cultural N 880 921 978 2310 5089 

Y 620 391 222 887 2120  
41.3% 29.8% 18.5% 27.7% 29.4% 

Ecological N 1020 968 990 2074 5052 

Y 480 345 209 1114 2148  
32.0% 26.3% 17.4% 34.9% 29.8% 

Professional N 1016 908 1061 2280 5265 

Y 484 405 138 915 1942  
32.3% 30.8% 11.5% 28.6% 26.9% 

Recreational N 903 833 901 2087 4724 
Y 597 479 299 1110 2485  

39.8% 36.5% 24.9% 34.7% 34.5% 

Consumer N 1033 951 1033 2661 5678 
Y 467 362 167 520 1516  

31.1% 27.6% 13.9% 16.3% 21.1% 

Charitable N 1020 904 940 1954 4818 
Y 480 409 260 1240 2389  

32.0% 31.2% 21.7% 38.8% 33.1% 

Self-help N 971 950 1087 2577 5585 
Y 529 363 112 604 1608  

35.3% 27.6% 9.3% 19.0% 22.4% 

Labour N 1035 892 981 2651 5559 

Y 465 420 219 538 1642  
31.0% 32.0% 18.3% 16.9% 22.8% 

Political N 1005 955 1046 2863 5869 

Y 495 357 153 332 1337  
33.0% 27.2% 12.8% 10.4% 18.6% 

  35.8% 32.0% 21.3% 31.0% 30.6% 
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Appendix 5.3 Boxplots and outliers 
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Appendix 6.1 Correlation between Associational membership and democratic citizenships 
 

   
Interest in 

politics 
Voting 

Political 

activism 

Particulari 

sed Trust 

Generalised 

Trust 
Tolerance 

Austria 

Associational 

Membership 

Kendall’s 

tau b. 

-.169** -.180** -.188** -.070** -.125** -.088** 

Australia -.154** -.021 -.177** -.017 -.104** -.011 

China -.153**  -.078* .001 -.109** -.049 

Germany -.180** -.238** -.244** -.083** -.152** -.082** 

Denmark -.167** -.153** -.194** -.159** -.180** -.098** 

Spain -.085** -.051 -.185** .005 -.038 .017 

Finland -.140** -.194** -.170** -.095** -.157** -.097** 

France -.193** -.160** -.213** -.109** -.165** -.089** 

Greece -.200** -.060* -.243** -.016 -.121** -.046 

Hong Kong -.142** -.018 -.180** .025 -.103** .021 

Indonesia -.132** .030* -.130** -.028* -.037** .024 

Italy -.209** -.068** -.191** -.067** -.162** -.127** 

Japan -.163** -.187** -.188** -.078** -.088** -.005 

Korea -.085** .060* -.208** -.088** -.026 .026 

Malaysia -.116** -.088** -.157** -.111** -.122** -.032 

Netherlands -.218** -.210** -.193** -.157** -.202** -.101** 

Norway -.191** -.177** -.176** -.082** -.146** -.059* 

New 

Zealand 
-.153** -.191** -.217** -.078** -.098** .012 

Philippines -.065** -.019 -.158** -.025 -.065** .000 

Portugal -.133** -.023 -.205** -.030 -.050 -.063* 

Sweden -.115** -.187** -.174** -.116** -.142** -.102** 

Thailand -.262** .370** -.298** .036 -.310** .199** 

Taiwan -.088** -.054* -.147** -.038 -.096** -.030 

UK -.258** -.183** -.285** -.104** -.157** -.084** 

USA -.209** -.192** -.230** -.092** -.147** -.003 

Vietnam -.153** -.043 -.149** .063* .029 -.102** 

**. P<0.01; *. P<0.05 
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Appendix 7.1 Likelihood Ratio Test (LR) 

 

 
The LR test analyse the difference of two equations by comparing models fits with maximum 

likelihood. It compares the log likelihood of two models and analyses whether there are any 

significant differences (Steele, 2008). More specifically, LR can be calculated by -2 log 

Likelihood1 - (-2 log Likelihood2) (Leroy et al., 2022). ‘log’ stands for the natural logarithm 

(Steele, 2008). The comparison is usually conducted between the null model (refers to as D0) 

and a model with independent variables (refers to as D1). If D1 – D0’s p is larger than chi-square 

threshold, then the research could the null and conclude that the differences between two 

models are statistically significant. 

 

 

 
Appendix 7.2 Intraclass Correlation Coefficient (ICC) 

 

 
ICC can be derived from a model without covariates (Park and Lake, 2005). It is usually 

employed to determine whether there is any significant variation between lower-level residuals 

and upper-level means. In other words, it can indicate that after controlling individual level 

variables (Level 1), there remains non-trivial variation in dependent variables occurring 

between level 2 units. In this research, the two-level variance components are used as follows: 

 
 

Level 1: 𝑌00 = 𝛽0j + 𝑒ij [Modelling within-groups variation] [7.1] 

 

 
The i means each individual (i = 1…n), while j stands for upper-level units, in this research, 

country (j= 1…J). The β0j stands for the intercept of the j th country unit. eij means the residual 

for the individual level predictor, which is assumed to have normal distribution with mean 0 

and variance σe
2. That is, eij ~ N (0, σe

2). 

In multilevel modelling, the intercept βoj represents in country level model as follows: 

 

 
Level 2: 𝛽0j = γ 00 + μ0j [Modelling between group variation] [7.2] 
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u
 
e 

u
 
e 

In mixed model, α stands for the grand mean while μ0j means the random intercept variance 

which is the random effect of the j th country. to the intercept that is assumed to be normally 

distributed with mean 0 and variance σu
2. By combining above equations [7.1] and [7.2] yields 

the mixed model as follow: 

𝑌00 = α + μ0j + 𝑒ij [Mixed model]  [7.3] 
 

The mixed model divides the variances of different level dependent variables into two 

components: “the variance of clusters, σ 2, and the variance of observations at Level 1, σ 2” 

(Park & Lake, 2005: 5). The ICC can be calculated based on the above two variance 

components as follows. 

2 
u 

ICC =   

σ 2 + σ 2 

 
[7.4] 

 

ICC can range from 0 to 1. If ρ equals to 0, it means that all the individuals are independent 

one another. Whereas ICC 1 stands for that one in all clusters are exactly the same. All in all, 

ICC stands for the ratio of between cluster variance to the total variance. 

 

 

 
Appendix 7.3 Random intercept model 

 

 
Random intercept models allow us to discover to what extent differences between individuals 

in their values of democratic citizenships arise from to their membership of voluntary 

association after controlling for other demographic features. The two-level random intercept 

model with one level 1 independent variable can be described as follow: 

 
Level 1: Yij= β0j + β1jXij + eij [7.5] 

 
 

Yij = democratic citizenship for individual ‘i’ in country ‘j’. 

β0j = intercept for country ‘j’. Since β1j is included as a predictor at level 1, it is 

interpreted as the mean score of democratic citizenship for county ‘j’, controlling 

for individual level variable. 

eij = level 1 residuals; difference between individual ‘i’ in country ‘j’s’ predicted 

σ 
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democratic citizenship score and the individual’s actual score. 

In multilevel model, the intercept β0j and the slope β1j are represented in the following country 

level regression models: 

 
 

Level 2: β0j = γ00 + μ0j [7.6] 
 

β1j = γ10 [7.7] 

 

 

γ00 stands for the grand mean while μ0j refers to level 2 residual. Here, γ10 in equation [7.7] 

means overall regression coefficient between democratic citizenship at level 1. Single equation 

model by substituting [7.6], [7.7] yields following equation [7.8] 

 
 

Mixed model: Yij = γ00 + γ10Xij + μ0j + eij [7.8] 

 

 
This model, [7.8] is usually referred to as a random intercept model since the intercept of the 

regression can be varying randomly across countries where the overall slop coefficient is shared 

by all societies. In other words, only the intercept, β0j, is viewed as random in Equation [7.5], 

while regression coefficient, β1j, is understood as having a fixed effect to all county level units. 

The segment [γ00 + γ10Xij] in equation [7.8] includes the fixed coefficients (Hox et al., 2017). 

 

 

 

Appendix 7.4 Random slope model 

 

 
A random intercept model of this research presumes that the relationship between democratic 

citizenships and individual level independent variables are the same for each country. Therefore, 

the coefficient β1j in equation [7.5] is fixed across the countries. However, some previous 

research argue that the effects of country-level cultural values variable can determine the 

democratic citizenship (Yoon, 2017) and thus it is reasonable to regard slopes can be varying 

randomly across the country level clusters. As a result, the equation [7.9] and [7.11 can be drawn 

as: 
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Level 1: Yij= β0j + β1jXij + eij [7.9] 
 

Level 2: β0j = γ00 + γ01Xij + μ0j [7.10] 
 

β1j = γ10 + γ11Zj + μ1j [7.11] 

 

 
The Equation [7.10] and [7.11] present a random effect given that Var(u1j) ≠ 0 while Equation 

[7.12] presents a random effect multilevel model without a cross-level interaction which 

incorporates the country level variable with randomly varying covariance. 

 
 

Mixed model: Yij = γ00 + γ01Xij + μ0j + γ10Xij + γ11ZjXij + μ1jXij + μ0j + eij [7.12] 

 

 
Level 1 equation is exactly the same as before [7.9]. However, level 2 equation with respect to the slopes 

[7.11], we have γ10 [fixed effect] while μ1j reflect the variation and slopes across the countries. 

On the other hand, γ11 is essentially the regression slope where we are predicting variation in 

the country level slopes based on a country characteristic variable Zj. 

As a result, the term γ11ZjXij in [7.12] can be understood as a cross-level interaction effect (or 

moderation effect). That is to say, country level variable Zj in the equation [7.12] acts as a 

moderator variable and the relationship between individual level explanatory variables and 

dependent variable varies according to the values of moderator variable (Hox et al., 2017). 
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