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PREFACE

The lectures and special classes contained in this volume
are those which were given at the 68th Annual Bible Lec-
tureship at Abilene Christian University on the theme
““The Living Restoration.”’

This theme suggests that the task of restoring New Tes-
tament Christianity is never complete. The restoration
movement poses two great emphases. First, all believers
should be united into the one body of Christ. Second,
unity occurs by a return to the New Testament. The
Lord’s church is always just one generation away from
apostasy.

The primary purpose of the Annual Bible Lectureship is
to further the cause of Christ in the world. The Lecture-
ship Committee seeks each year to bring outstanding men
and women of God to the campus to speak on the most
relevant and helpful subjects facing the people of God.
It is hoped that these lectures will be helpful not only to
those who are able to attend in person, but also, through
this volume, to thousands of others for years to come.

CARL BRECHEEN
Lectureship Director



~ MAIN
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The Weightier Matters 11

require of thee but to do justly; to love mercy and to walk
humbly with thy God,’’ Jehovah was saying, ‘‘I want you
to discern between the major and the minor.”” God thun-
ders the crucial truth, ‘I want you, not your things but
you—your heart given in humble devotion to me and seen
in love and justice toward others’’ (Micah 6:8). This great
Old Testament text makes it clear that it is the individual’s
relationship to God—and not lavish offerings—that really
matters. In every age, it is God and individual in an au-
thentic spiritual relationship that is at the heart of all true
religion.

Twice in Matthew’s gospel, Jesus called attention to
Hosea 6:6: ‘I desire mercy and not sacrifice.”” Now,
Jehovah did require sacrifice. There were stipulated offer-
ings minutely described in the law, and they were required
by that system. Of the sacrifices which were bound up in
the fabric of the Levitical legislation, our Lord would say,
“These ye ought to have done.”” However, there is some-
thing that far surpasses the offering of animals in the
divine concern. The sacrifices he does require; but,
beyond that, he desires that his people show a heart and
life of mercy.

The occurrence of this great Old Testament text in Mat-
thew 12:1-8 illustrates this truth. The disciples of Jesus
plucked and ate the ears of grain, and they walked
through the grain fields. The judgment of the Pharisees
was swiftly and succinctly stated: ‘“‘Behold, thy disciples
do that which it is not lawful to do upon the sabbath.”’
Jesus counters with the example of David eating the shew-
bread (cf. 1 Samuel 21:6). He also argues from the con-
duct of the priest in the temple on the sabbath. Having
shocked his hearers with the claim that ‘‘greater than the
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as we do with the tithing of the garden herbs. May we
have our “‘senses exercised to discern’’ not only good and
evil, but also the weighty and the less consequential.

In 2 Timothy 3:5, Paul describes those who ‘‘have a
form of godliness but deny the power thereof.”’ J. B. Phil-
lips translates: ‘‘having a facade of religion’’ but denying
its power and reality. This language well describes the ulti-
mate result of magnifying minors to the neglect of the
weightier matters.

The late R. C. Bell was concerned that we might em-
phasize ‘“human mechanics’’ to the neglect of “‘divine
dynamics.”” Buildings and budgets, though useful, can
never take the place of a transformed individual who
demonstrates justice, lovingkindness, and a humble walk
with God. How crucial is the discernment that ‘‘approves
the things that are excellent’’—that consistently gives due
emphasis to the weightier matters.

Ringing through the Lord’s language (Matthew 23:23)
is the demand, ‘“Ye ought not to have left the other
undone.”” That is, you should never have neglected the
weightier matters. The divine demand here calls God’s
people to a sense of proportion and to a life of faith, jus-
tice, and mercy. The great imperative of the passage
makes it clear that the individual’s relationship with God
is central. Restoration in the ultimate sense is the restora-
tion of a man or woman to God’s favor and fellowship.
To emphasize only isolated doctrinal truths, no matter
how vital, to the neglect of the individual’s relationship to
the Lord—the ‘‘humble walk with God’’—is to leave the
effort at restoration bereft of real power.

Any consideration of the ‘‘weightier ma :rs’’ must
focus on the crucial nature of the individual’s relationship
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with Christ. When we think only in collective terms, we
become easily preoccupied with the ‘‘tithe of mint, anise
and cummin.”’ It is when we see that restoration must, at
its heart, be the restoration of the individual to God’s fel-
lowship that we best prepare to come to grips with ‘‘the
weightier matters.”’

Paul possesses the perspective that sees the great value
of the individual. He writes, ‘“Whom we proclaim, ad-
monishing every man and teaching every man in all wis-
dom, that we may present every man perfect in Christ”’
(Colossians 1:28). This maturity—‘‘perfect in Christ”’—
Paul describes in a companion letter: ‘“Till we all attain
. . . unto a full grown man, unto the measure of the stat-
ure of the fulness of Christ’’ (Ephesians 4:13). The indi-
vidual molded into his image is the ever-beckoning ideal.

The thrilling truth is that every Christian is a priest
of God—an integral part of a kingly,>royal priesthood
(1 Peter 2:5,9; Revelation 5:9,10). Every child of God is a
minister—a servant—of Christ (1 Peter 2:21; Isaiah 53).
Each Christian is a part of God’s heritage—his clergy
as portion (Ephesians 1:11). We are highly privileged.
Though a part of a great corporate koinonia, the indi-
vidual is highly and personally privileged. He is a child of
the king!

In all of our rightful stress on biblical worship and cor-
rect organization, may we not lose sight of the individual
and his relationship with the redeemer. May each of us—
every child of God—have a strong, unwavering sense of
personal, spiritual identity. May we always remember who
we are, that we may mature in the matters that are
weightier.

In Alex Haley’s celebrated Roots, Toby, the slave, was
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not a slave at all in his own thinking. He remained Kunta
Kente, a Mandinka warrior. He never lost his sense of
identity.

May we not forget that we are ‘‘an elect race, a royal
priesthood, a holy nation, a people for God’s own posses-
sion.”” We are called by Calvary not merely to tithe the
garden herbs but to ‘‘show forth the excellencies of him
that called you out of darkness into his marvelous lights’’
(1 Peter 2:9).

Why have weightier matters been left undone? Why
have the great principles been at times neglected?

A partial answer might be that controversy is sometimes
allowed to determine areas of emphasis. We salute the
pioneers of the past who battled error valiantly. Ours is a
rich heritage in which controversy played its necessary
part. However, it is conceivable that in our polemic
against religious falsehood, we emphasized certain vital
truths to the neglect of equally essential truth. Bible bap-
tism is indispensable to authentic conversion; but has re-
pentance—a real turning from sin—received its rightful
stress? Church organization, church anatomy, and wor-
ship are all crucial to real restoration. But what is worship
(though free of unauthorized innovations) if unaccom-
panied by a heart of justice, lovingkindness, and a humble
walk with the God who is worshipped? Some of the most
piercing words of the prophets are directed against a hol-
low worship by those who have no heart for God and his
weightier matters (Amos 4:4ff.; 5:21-24).

The neglect of the weightier matters may issue, at times,
from the fact that it is much easier to comply outwardly to
a list of externals than it is to surrender one’s heart to
God. The Pharisee who prayed with himself paints a pic-
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15 mph when school is in session. Here comes a
car, and the man in it is a selfish kind of in-
dividual. He is aware of the sign, but he is
more concerned about himself. He’s in a hurry.
He rushes right on by and speeds through at
about 30 to 50 mph. He’s the liberal—has no
respect for the law. But there’s another car
coming behind him, and this car slows and goes
through at 15 mph. But the driver churns in-
side—he resents that sign. Yes, he’s obeying it,
but only because he’s often seen a police car in
the neighborhood and he doesn’t want the traf-
fic citation. And so he’s obeying it to the letter,
but certainly not in the spirit. Now that’s the
legalist.

And then there comes another car. The man
driving this car slows to that same 15 mph.
He’s not so much aware of the sign as he is
aware of the children! He goes through that
zZone at the slow speed because he loves and
respects the lives of those children. Now there’s
the Christian—the better way. There is the obe-
dience to the law, but there’s more—there is the
proper spirit of the law.

You remember the 31st chapter of Jeremiah in
the Old Testament and how that in the book of
Hebrews it’s copied (not quite in its entirety but
nearly), and down in the 10th verse of that 8th
chapter of Hebrews there is the repeating of the
Old Testament phrase, *“. . . the law written on
the heart . . . .’" The legalist doesn’t have the
law written on his heart, but the ideal Christian
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Christians should always be sincerely willing to accept
the eternal truth that the Bible is right and that anyone
who departs from its teachings is wrong in whatever way
or to whatever extent he may do so. By the same principle,
anyone who studies, learns, and follows the teachings of
the Bible is right in whatever way and to whatever extent
he may do so.

There must be an honest recognition of and frank ac-
ceptance of the principle that right and wrong are deter-
mined by ¢‘thus saith the Lord’’ and not by ‘‘thus saith the
brethren.”’

The cardinal principle in the teaching of the Bible
should be, ‘‘If any man speak, let him speak as the oracles
of God”’ (1 Peter 4:11).

Far too often, religion has tended to divide rather than
to unite—to create hate rather than love—and to prevent
rather than achieve the accomplishments of God’s will in
the hearts of men. The degree to which this spirit of
loyalty to the word of God is revealed in the scriptures,
coupled with genuine humility concerning our own wis-
dom and achievements, will be the measure of strength in
the years to come for the church.

Those of us who have worked in Christian colleges and
universities in connection with training people for the
church—and all of us who work as members of the church
in this present secular age in any capacity—will have in-
creasing responsibilities to deal calmly with the surging
tides and currents in our society which threaten these prin-
ciples from both the conservative right and the radical left
in religion and in life. The path of wisdom lies in a quiet
loyalty to the basic principles of the Christian religion
and restrained action which avoids the irresponsible ex-
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(d)

Neither Liberalism Nor Legalism

able and insecure to think that you cannot
draw a sharp line on the exact amount.

The extreme legalist recognizes that the
scriptures authorize church enrollment and
support of certain SIXTY-year-old widows
(1 Timothy 5:9,10), but he would be will-
ing to let a FIFTY-NINE-year-old widow
starve! Being ‘‘scriptural’’ to him means
no more than meeting a technical demand.
There is no spirituality involved—no con-
cern with right attitudes.

In the realm of MORALS he also wants
sharp lines drawn, with every activity either
scriptural or completely unscriptural. Cro-
quet, coffee or whatever, must be either
scriptural or sinful—with no possible miti-
gating circumstances allowable. Everything
is either black or white!

The normal legalist is a man who loves the
LETTER, but ignores the SPIRIT of God’s
will. ’

No one should underestimate being ‘‘sound in
the faith.’”’ We ought to be careful to speak the

33

On the other side, it is sad indeed to know of people
who as liberalists turn from the authority of the Bible.
I respect those who try to stand up and be counted for the
Lord’s truth. To brother Brigance’s credit, let me say that
I agree with him wholeheartedly in regard to this state-
ment made in his February 1974 article in the Gospel Ad-
vocate:
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things that become sound doctrine. I am thank-
ful for people who are trying to plead for the
true inspiration of the Bible, and to do those
things—and those things only—which are au-
thorized in the Book. The way of the liberalist is
not the sound way.

I am not saying that some of the things men-
tioned above are not important and should not
be determined carefully by the Scriptures, but
I am contending that many of them are matters
of opinion, of indifference, and that perhaps
none of them belong to ‘‘the weightier matters
of the law.”’ To spend a great deal of time on
them, therefore, is to tithe mint, anise, and cum-
min, to the neglect of far more important things.

I deplore and abominate wrangles, hairsplit-
tings and personalities. When issues of real im-
portance are discussed and the discussion is con-
fined to the issue and not allowed to degenerate
into personalities; when truth and victory is
the objective of the disputants; and when both
sides of the argument—having once been clearly
stated—are brought to a close, I think that dis-
cussions do good. "

As a gospel preacher, | believe 1 have lived in one of the
greatest periods in the history of the world—perhaps the
greatest. There have been more changes in my lifetime
than perhaps from Abraham to the year of my birth.
There have been major changes in technology, in trans-
portation, and in so many ways. 1 have gone from the
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horse and buggy to the rockets sending people to the
moon.

I wish we had the strength in the family and in our
homes now that we had when I was a boy!

I can stand in this beautiful coliseum this evening on the
campus of Abilene Christian University because we have
had people—strong men in the past supported by fine
wives as companions—who have stood up and have been
counted for the great primary principles. They have stood
up against liberalism and for the inspiration of the scrip-
tures. They have stood in dark hours for the importance
of the church in contrast to Protestantism, the value of
giving our young people a Christian education, the deity
of Christ, the existence of God, the importance of the way
of salvation given through Christ, and the inspiration of
the scriptures as to why we believe the Bible as the word of
God. I have thrilled to hear men like G. C. Brewer and
others as they have called people away from the world of
Satan. I admire those who have thrilled me in their
speeches against communism, premillenialism, and secu-
larism. I appreciate people here and in my own home state
of Tennessee and throughout our brotherhood who have
defended vocal music as right and mechanical music as
wrong. We appreciate those who have spoken for unity
based on a submission to God’s will as given in John 17
and who have stood foursquare for the plenary inspiration
of the Bible. They have met scholars, and the Bible lives!

Remember that Paul taught in Ephesians 4 that a great
Christian is one who is sound in doctrine but who believes
and preaches the seven ‘‘ones’’ of unity. A great Christian
is one who is sound in attitude, who preaches and prac-
tices longsuffering, love, and humility. The preaching of
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sound doctrine is not enough. It must be preached with
the right attitude.

The church is NOT a Protestant denomination. Cathol-
icism and Protestantism are entirely different movements
from the church described in the New Testament. The seed
of the church is the inspired word of God. When lib-
eralism destroys the seed, or so waters it that we do not see
the great and beautiful distinction between the church and
Protestantism or between the law of Moses or the world,
then we have destroyed that for which Jesus died.

Take heed therefore unto yourselves, and to
all the flock, over the which the Holy Ghost
hath made you overseers, to feed the church of
God, which he hath purchased with his own
blood (Acts 20:28).

Thank God for the many thousands of preachers who
make the distinction in the spirit of love and truth.

Conclusion

Years ago I went to Lubbock, Texas, for a meeting with
the Broadway congregation. I met Liff Sanders, teacher
and gospel preacher. He told me, ‘‘I have preached in the
dugouts and brush arbors and in the open air.”” He grew
up with Lubbock, and that meant that Liff Sanders and
the church—the body of Christ—grew along with Lub-
bock because brother Sanders was a member of the
church of Christ. They grew together.

He had a great spirit. He believed in doctrine, but he be-
lieved also in the Christian spirit. His friends told me
about the school which the community named for him.

The loyal congregations of the church in Lubbock are a
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Epistle to the Hebrews. He wanted the Cambridge stu-
dents to linger in the presence of their fathers in the faith
and to learn again the secret of endurance under trial.
And, like the author of Hebrews, he concluded his jour-
ney into the past with an urgent exhortation about being
“surrounded by so great a cloud of witnesses’’ and the
need for the students to take heart and continue the race
with their eyes on Christ.

Can you imagine what it must have been like when that
little band of Christians in Rome first read the eleventh
chapter of Hebrews? Can you see their mood of fear
and discouragement giving way to one of faith and cour-
age and resilience? Can you picture in your mind the stu-
dents at Cambridge as the chronicles of church history
were unfolded before their eyes? Was their mood of com-
placency and indifference replaced by one of urgency and
commitment?

Those of us who share a common heritage in the Res-
toration Movement can appreciate this appeal to history.
We, too, are surrounded by wonderful fathers in the faith.
We need to spend more time in their presence and to be
reminded of their sacrifice and commitment. There must
be something tremendously worthwhile about a spiritual

eritage like ours that is bequeathed with such passion
from one generation to the next. We will never be able to
entirely repay our indebtedness to our fathers in the Res-
toration Movement, but we can try to be faithful to that
heritage and bequeath it to our children.

They Claim No Creed but the Bible

Thomas D. Garvin, a gospel preacher from Ohio,
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moved to southern California in 1884 and immediately
began preaching in evangelistic meetings. One such meet-
ing with the church in Santa Ana in March, 1885, resulted
in 15 baptisms and prompted Garvin to submit a brief
report to the Christian Standard back home in Cincin-
nati. At the close of his optimistic letter, Garvin said, ‘‘We
feel grateful that so many were willing to hear the plea for
a restoration of primitive teaching and practice.”’ * What
is the historical background to this plea that Garvin
spoke of?

The Restoration Movement in North America orig-
inated on the frontier at the turn of the nineteenth cen-
tury in a period of religious enthusiasm and ferment. The
first leaders of the movement deplored the numerous divi-
sions in the church and urged the unity of all Christians
through a restoration of New Testament Christianity. Pro-
testantism had gone astray, they felt, and the denomi-
nations must be directed back to primitive Christianity.
They generally conceived that this would be possible if
everyone would wear the name ‘‘Christian’’ and return to
the Biblical pattern of the New Testament church in doc-
trine, worship, and practice.

Those two ideas—the restoration of New Testament
Christianity and the reunion of all Christians—became a
distinctive ‘‘plea’’; and, unceasingly, in season and out of
season, they penetrated the frontier with their appeal.
They called their efforts the ‘‘Restoration Movement’’ or
the “Current Reformation’’ and saw themselves as partic-
ipants in a movement within the existing churches aimed
at eliminating all sectarian divisions.

Our fathers in this movement accepted the Bible as the
absolute and final authority in religion, and they believed
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that an intelligent investigation of that source wouldr 1t
in the discovery of truth. An early motto was, ‘‘We speak
where the Bible speaks, and we are silent where the Bible is
silent.”” > With unabashed zeal, they waged war on all
human religious creeds and pleaded with all men to take
‘‘the Bible as the only sure guide to heaven.’” *

Of the two main streams in the movement, one was led
by Barton Warren Stone of Lexington, Kentucky, and the
other by Alexander Campbell of Bethany, Virginia (now
West Virginia). Of the two, priority in time belongs to
Stone. In the summer of 1804, he left the Presbyterian
church to become part of an independent movement of
““Christian churches.”’” Having renounced the name
‘“‘Presbyterian’’ as sectarian, these churches agreed hence-

rth to call themselves ‘‘Christians.”’ In a short time,
Stone had become the acknowledged leader, and the
movement began to enjoy a rapid growth in the states
of Kentucky, Ohio, Indiana, and Tennessee.

In 1809 the Campbells, unaware of Stone’s movement,
severed their ties with the Presbyterian church and formed
their own independent movement. They called themselves
“Reformers’’ or ‘‘Disciples,”” and for nearly 18 years
(1813-1830) they had a tenuous relationship with the
Baptists. In 1823, Alexander Campbell founded his first
monthly, the Christian Baptist, and for seven years he
used it to gain followers among the Baptists of western
Pennsylvania, Ohio, western Virginia, and Kentucky.
Through the pages of this paper, Campbell :posed sec-
tarianism and pleaded for the ‘‘restoration of the ancient
order of things.”” *

Despite difficulties of travel and communication, the
two movements crisscrossed on the frontier and gradually
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general intelligence. They have now under their
control, thirteen first-class Colleges, and in addi-
tion, a large number of Academies and higher
Seminaries of learning. They now publish a
quarterly, four weekly, and eleven monthly
papers, besides innumerable tracts, pamphlets
and miscellaneous matter.

Their statistics show that they have 4,200
preachers in the field in this country, many of
whom are men of high intellectual culture and
talent.

Their great strength lies in the ‘““Valley of the
Mississippi,’’ the State of Kentucky alone hav-
ing 130,000 persons belonging to that church.

They claim no creed but the Bible, and to call
Bible things by Bible names. They contend that
they occupy the ground held by the primitive
Christians, and teach that all professing Chris-
tianity should unite upon the word of God.
However much in error their doctrinal tenets
may be regarded by their religious friends, the
Jacts cannot be disguised, that during the past
thirty or forty years, they have made more rapid
progress than any other denomination in the
United States. *

We have never enjoyed being referred to as a denomina-
tion, but notice all of the fine qualities that are attributed
to our fathers. First, there is the emphasis on growth and
evangelism—over 600,000 baptized believers! Second,
there is the high priority given to education and jour-
nalism. Regardless of where our fathers migrated to in the
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' Julius Charles Hare, The Victory of Faith and Other Sermons
(London: Griffith Farren Okeden and Welsh, 1840).

* Christian Standard, April 11, 1885.

’ This statement was made by Thomas Campbell (1763-1854) on
September 7, 1809, just prior to the first public reading of his
Declaration and Address. This 56-page document was a com-
prehensive statement of the restoration and unity principles which
were to become the central themes in the ‘‘plea’’ of the movement.

4 This quotation is taken from the text of the Last Will and Testa-
ment of the Springfield Presbytery. This document, originally
issued by Barton Warren Stone (1772-1844) and four others on
June 28, 1804, was one of the first statements of religious freedom
ever proclaimed in the Western Hemisphere. The document de-
nounced all human creeds and appealed to the Bible as the only rule
of faith and practice. It also declared in favor of the name ‘‘Chris-
tian’’ as the only proper name for the followers of Christ.

’ Beginning in 1825, Alexander Campbell (1788-1866) wrote a
series of 30 articles in the Christian Baptist entitled ‘‘A Restoration
of the Ancient Order of Things.”’ It was an attempt to evaluate the
practices of Protestantism by the light of the New Testament pat-
tern. The spirit of these articles was strongly iconoclastic, and
Campbell attacked the clergy, creeds, and authoritative councils of
Protestantism.

¢ This editorial was reprinted in The Christian Teacher, Novem-
ber, 1865, pp. 330-331. This monthly periodical was published in
Woodland, California, and edited by J. N. Pendegast.
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(3) Distinguishing the ‘‘one baptism’’ from
another baptism.

CONCLUSION.

THE UNDENOMINATIONAL
CHURCH

by Ed C. Wharton

INTRODUCTION

Now we beseech you, brethren, touching the
coming of our Lord Jesus Christ, and our gath-
ering together unto him; to the end that ye be
not quickly shaken from your mind, nor yet be
troubled, either by spirit, or by word, or by
epistle as from us, as that the day of the Lord
is just at hand; let no man beguile you in any
wise: for it will not be, except the falling away
come first (2 Thessalonians 2:1-3).

We recognize this as the prophecy of the falling away of
the church from the New Testament pattern. That proph-
ecy was fulfilled, and the church was lost to history for a
time. But the Lord’s church is ordered after a pattern and
can therefore be identified ideally and reproduced histor-
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claims to be a doctrinally distinct but legitimate division
of the universal body of Christ. But the denominational
claims to identify with the saved body of Christ are made
in bold contrast to the Bible teaching of justification by an
obedience of faith at baptism (Romans 16:25,26; 6:3,4,
17,18) and consequent induction into the body of Christ
(Acts 2:47; 1 Corinthians 12:13). Our Lord allowed for no
exceptions (John 3:5). How is it possible for them to deny
saving truth, teach error about justification, uphold de-
nominational division in blatant disregard for Christ’s
prayer for unity (John 17:20,21), and countenance doc-
trinal differences contrary to the apostles’ teaching
(Romans 16:17), and at the same time have a legitimate
claim to justification and identity with the saved body of
Christ?

It is not bigotry but the Bible which makes us conclude
that denominationalism is therefore religious division out-
side the body of Christ. It is not to be equated with the
New Testament church.

The Nature of Denominationalism

Denominationalism is rooted in conflict with the au-
thority of Scripture. It is not as though denominational
men do not believe the Bible is God’s word. In varying de-
grees, from liberals to strong Bible-inerrancy-defending
conservatives, they do. But respect for its authority in doc-
trines regarding the kind of faith by which we are justified
and the purpose of baptism, the organizational structure
of the church, and in some cases even the deity of Jesus, is
characteristically lacking. A few illustrations from well-
known denominationalists should clarify the point.

In 1970, I met by appointment with professor William
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Barclay of the University of Glasgow to discuss critical
questions of the fourth gospel and historical background
references. In the course of our discussion, I asked the
professor why he denied the historicity of John’s account
of Lazarus’ resurrection while maintaining John’s histor-
ical account of Jesus’ resurrection and consequent deity.
Professor Barclay responded that he had never main-
tained the deity of Jesus; that Jesus was a man like any
other man, but that God chose to reveal himself through
him. When I replied that John had plainly written that
Jesus was the word declared to be God who had become
flesh (John 1:1,14), Barclay replied that that was what
John believed! When 1 pointed out that Thomas con-
fessed Jesus to be Lord and God (John 20:28) and that
Jesus then pronounced a blessing on all who believed what
Thomas believed (verse 29), the professor replied that that
was what Jesus believed! Finally, after appealing to Paul’s
statement that Jesus existed in the very nature of God
prior to his incarnation (Philippians 2:5,6), Barclay an-
swered with thick Scottish tones of finality, ‘I don’t care
what Paul said. You have to have the Holy Spirit to un-
derstand the Bible.”” That was the occasion of the most
unusual mixture of liberalism and evangelicalism I have
encountered. ° But it illustrates the point that respect for
the authority of Scripture is not always maintained y
those who deal with Scripture.

It should be pointed out that many of these denomina-
tional men ‘‘see’” quite clearly what the Scripture teaches
about baptism, the organizational structure of the chu
and other doctrines, but that they simply do not res
the authority f the Scriptures over their time-honorec
nominational traditions. A case in point is recorded
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Neither for these only do I pray, but for them
also that believe on me through their word; that
they may all be one (John 17:20,21).

Jesus’ prayer for the unity of all believers is based
squarely on the apostles’ word. Without exception, all be-
lievers are directed to those words as the sole ground for
a common faith. Such language clearly manifests that
Christ intended the apostles’ teaching to become a pattern
of faith for all his followers.

Hold the pattern of sound words which thou
hast heard from me (2 Timothy 1:13).

Christ’s prayer is echoed in these words of Paul. Plainly
there is a pattern. It is discernable within the sound words
of the apostle. And the apostle commands us to ‘““hold”’ it.
From this, it is an indisputable fact that the church is or-
dered after a pattern.

For this cause have I sent unto you Timothy,
who is my beloved and faithful child in the
Lord, who shall put you in remembrance of my
ways which are in Christ, even as I teach every-
where in every church (1 Corinthians 4:17).

The apostles’ words as a pattern for the church is taught
nowhere in Scripture with more clarity than here. What
Paul taught in one church was what he would teach in
every church. A pattern of teaching by which the churches
of Christ were ordered then, and are now, could not be
more clearly articulated.

(2) The preacher’s charge.

As I exhorted thee (o tarry at Ephesus, when
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(b) How is one saved? Paul reminded the Romans that
they were ‘‘made free from sin’’ when they obeyed a pat-
tern or form of teaching (Romans 6:17,18). Since the
saved, those made free from sin, are added to the church,
we have but to identify that pattern of teaching to identify
the church. Paul rehearsed how they died to sin (Romans
6:2) when they were baptized. He reasoned that when they
were baptized into Christ’s death (verse 3), at that
moment they ‘‘were buried therefore with him through
baptism into death’ (verse 4); that is, our death.
That’s the apostolic logic—baptized into Christ’s death
and therefore baptized into our death. They died to sin in
baptism—not before. That is the pattern of doctrine
““/delivered unto’’ and ‘‘obeyed’’ by the Romans to be
““made free from sin.”” And at that moment they were
added to the church—*‘baptized into one body’’ (1 Corin-
thians 12:13).

The church is identified by the same act of faith re-
quired to make one free from sin. The identity of the
church is the identity of the justified by obedience of faith
in baptism.

(2) Distinguishing denominational division from divi-
sion within the church. The idea that since denomina-
tionalism is religious division, and since there is division in
the church of Christ, the church of Christ must be a de-
nomination, falls quite short of the truth. Denomination-
alism is not merely religious division; it is division outside
the church. Paul said to the church at Corinth, ‘‘Speak
the same thing that there be no divisions among you”’
(1 Corinthians 1:10). The division at Corinth was not de-
nominational division, as if that church were a denomina-
tion which had rejected baptism into the body of Christ.
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side of ‘‘our brotherhood’’—as we describe the 12,000
churches of Christ listed in the directory, Where the Saints
Meet.

Let me give you three examples:

(1) Martin Muhlenburg grew up in Wisconsin. His
family was German and had been Lutherans before they
migrated to America. Martin was sprinkled as a baby,
grew up in the Lutheran church, and took his family reli-
gion for granted. But a couple of years ago, he faced some
personal problems and began to study the New Testament.
He was convinced that New Testament baptism was im-
mersion and that there was no promise of salvation
without it. He talked with his Lutheran pastor several
times, and the pastor tried to dissuade him. But Martin
was so adamant that the pastor finally grudgingly agreed
to immerse him. So with only the pastor as a witness,
Martin, like the eunuch, confessed his faith and was im-
mersed for the remission of his sins. Now a question: did
that make Martin a member of the Lord’s church? What
he did was what Alexander Campbell and countless others
have done. Was Martin saved? Did he become a member
of the Lord’s church? Surely we would all answer “yes.”’

You may say, ‘“What Martin should do now is cut his
ties with the Lutheran denomination and be just a Chris-
tian.”’ I agree completely. But we have to remember that
honest, searching men sometimes have to grope for a long
time to find their way out of denominationalism. It took
years for men like Stone and the Campbells to see beyond
Protestantism to simple undenominational Christianity,
and it may take Martin a long time. But whether Martin
stays in the Lutheran church for six months or six years, if
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he truly obeyed the gospel, he was born into God’s family
and he is my brother.

(2) There was a world’s fair in New York in 1964, and
the churches of Christ had an exhibit in the Protes-
tant Building. One day Juan Monroy, a man from Spain,
walked through the building and saw the exhibit. “The
Churches of Christ . . . that’s interesting,’”’ he said, then
added to himself, “Oh, just another denomination,’’ as
he started to walk away. But someone working in the ex-
hibit heard his remark and said, ‘“No, we’re not just
another denomination; we’re trying to go back and restore
the New Testament church.”” Juan Monroy stopped short;
and in the days of dialogue that followed, we discovered
that there was an indigenous Spanish restoration move-
ment—churches of Christ remarkably similar to our con-
gregations in the United States. We rejoiced to accept
those Spanish Christians as brothers and sisters. They had
never been listed in Where the Saints Meet, but | believe
that God had them listed in his directory of the church.

(3) A family from Abilene was vacationing in Ohio and
stopped in Cincinnati one Saturday night. They had never
been to Cincinnati before, so they looked in the telephone
directory and found the Westwood Church of Christ just a
few blocks away. But the moment they walked into the
building the next morning, they knew something was
wrong. The church had an organ! It was too late to look
for another church, so although feeling out of place, they
stayed for the service.

The sermon sounded very much like a ‘“first principle_ '
sermon they would hear at home. They had an invitation
song, and four people came forward. They made the con-
fession of faith in Jesus Christ as the Son of God and were
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Earlier generations in the restoration movement were
always ready for dialogue and discussion. If ‘‘our brother-
hood’’ has so turned inward that we feel threatened when
we begin talking with alienated brethren, then we have lost
the passion for unity.

Let’s return to the idea that God has children who are
not among our 12,000 churches of Christ. If this idea
sounds strange—even heretical—to some of you, let me
assure you that it was commonly accepted in earlier gen-
erations. Speaking on this lectureship in 1923, Jesse P.
Sewell made this statement:

My brethren are Christians only . . . There is
no denominational wall around us. All Chris-
tians on earth, all who have believed and obeyed
Christ, are our brethren. There is nothing
around us to separate them from us. They
may have fellowship with us at any moment
without joining or coming into anything. We are
separated from all denominational believers by
the walls which they have erected around them-
selves . . . No, we are not perfect. We would not
claim that we have discovered all divine truth or
that we perfectly practice that which we have
found. But each of the thousands of congrega-
tions standing with us for this great plea is abso-
lutely free from all human authority, free under
God to study, to understand and practice any
and all truth revealed in God’s word. It is this
freedom, I repeat, that constitutes the glory of
our plea, the greatness of undenominational
Christianity. *
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There were other brothers whose lives and teachings Paul
could not endorse. But he still accepted them as ‘‘the
church of God,” tried to correct them, and never said,
“‘I cannot fellowship you.”” I wonder if we would be that
charitable with Corinth today.

When I think of Paul’s acceptance of the Corinthians,
I realize that it is possible to accept people as part of God’s
family (and that’s what fellowship means) even when
I can’t endorse some things they do or believe. This, in
turn, has led me to see that there are degrees of fellowship.
One reason our fellowship has been so fragile is that we
have made fellowship ‘‘all or nothing.”” We have seen fel-
lowship as like belonging to the Rotary Club—you do or
you don’t, with no middle ground. And when we have fo-
cused fellowship on issues, it has often meant that you
agree with me on this issue or no fellowship.

But if we go back to the New Testament meaning of fel-
lowship as “sharing” in God’s family, then obviously
there are degrees of fellowship. To illustrate with a human
family, when a brother and sister were two and three years
old, their parents divorced and the children were separated
and grew up without ever seeing one another for 20 years.
Do they have anything in common (any koinonia)? Yes,
of course. They are still children of the same parents. But
they don’t share nearly as much as twins who have grown
up together.

The analogy is God’s family. There are people in Africa
whose culture and way of life are entirely different from
ours, but they are baptized believers and members of the
body of Christ. Do we share (koinonia) anything with
them? Of course we do. We are all children in God’s
family. But there is less sharing between us and those
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Brethren, when we begin to treat one another with that
kind of love and forebearance, the world will begin to lis-
ten to our plea for unity and restoration again.

" Letters from Alexander Campbell to his wife, Selina, from
Richmond, Virginia, dated October 12, 1829, and December 10,
1829.

2 Jesse P. Sewell, ‘““Undenominational Christianity,”” Abilene
Christian College Lectures of 1922-23 (Abilene, TX: Abilene Chris-
tian College, 1923), pp. 140-141.

3 N. B. Hardeman, Hardeman’s Tabernacle Sermons, Vol. II
(Nashville, TN: McQuiddy Printing Co., 1923), p. 253.

* N. B. Hardeman, Hardeman’s Tabernacle Sermons, Vol. III
(Nashville, TN: McQuiddy Printing Co., 1928), p. 125.

5 Cf. a series of four articles, ‘“‘January 1, 1982—Anniversary of
Unity”’ by B. J. Humble, in the Firm Foundation, January 5, 1982,
through January 26, 1982, for more information about the Lexing-
ton unity meeting and the events that preceded it.

® “Union of Christians,”’ Christian Messenger, January, 1832,
p.7.

" John Augustus Williams, Life of Elder John Smith (Cincinnati,
OH: R. W. Carroll and Co., 1870), p. 468.

® Fellowship is discussed in a series of four articles, ‘‘Our Fragile
Fellowship’® by B. J. Humble, in the Firm Foundation, Febru-
ary 15, 1983, through March 8, 1983.

% Friedrich Hauck in Kittel’s Theological Dictionary of the New
Testament, Vol. 111, p. 804.

10 ¢‘Queries on Civil Government,”’ Gospel Advocate, April 22,
1875, pp. 399-400.
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people. Other commitments made this impossible. When
he saw that Brother Clark could not be persuaded, he re-
sponded as he left, ‘‘I pray that you will not sleep soundly
until you come and teach my people.”’

Later a missionary visited these simple Christians and
confirmed that the report was true. From among them,
three men were chosen to go to Addis Ababa to be trained
in the Preacher Training School operated by our brethren.
Since then, these disciples have been cut off from our
brethren because of the political situation in southern
Ethiopia. The present status of the movement is un-
known, though it is believed that these Christians are con-
tinuing as they have for nearly half a century.

Similar stories have often been repeated around the
world and across the centuries. Over and over again,
leaders have called men and women back to the teachings
of Jesus as found in the New Testament. This plea tc
return to the original Christianity is called restora-
tion. There is nothing sacred in the term restoration, and
other words may be used instead. In Europe, the usug
term is restitution. When one speaks of going ‘‘back “-
the Bible,”” he usually has some kind of restoratior
mind.

Restoration should be distinguished from reformat
Reformation suggests corrective action respecting exis
structures and doctrines. Restoration implies returnin
the original and reproducing the faith given to the w
by Jesus. Reformation may be restoration in select ar
while restoration, if incomplete, may simply be a kin
reformation.

The American Restoration Movement, of which we
spiritual heirs, was itself a coalescence of many eff
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and their poor spirit impeded their missionary work.
While they saw the importance of purity in worship, they
also neglected some of ‘‘the weightier matters of the law.”’

Another influence on Alexander Campbell was that of
the Haldanes. James and Robert Haldane were brothers
who initiated a Scottish restoration movement around
1800. Campbell formed a close relationship with Greville
Ewing, a co-laborer of the brothers. The Haldanes were
highly evangelistic as they founded autonomous churches.
The application of the restoration principle led them to
reject infant baptism and to adopt immersion. Here,
Ewing parted company with them, weakening the fledg-
ling movement. The lasting influence of the Haldanes is
hard to assess. Recent study of the impact of the Sande-
manians and the Haldanes on our own Restoration Move-
ment has been done by Lynn McMillon in his recent book,
Restoration Roots. ’

One other British restoration effort should be noted.
It is that of the Plymouth Brethren, or simply ‘‘The Breth-
ren’’ as they prefer to be called. It originated in England
about 1825 as a group of independent churches committed
to undenominational Christianity and the sole authority
of the word of God. The Brethren adopted believer’s im-
mersion, and their worship focused on the weekly ob-
servance of the Lord’s Supper. They refused to use any
name in a sectarian sense. However, they tended toward
Calvinism, and J. N. Darby, their most prominent leader,
advocated a dispensational theory which has pervaded
their theology. In fact, Darby is considered the father of
dispensationalism. The Brethren were so insistent on doc-
trinal conformity that they soon divided—and then di-
vided again and again. The 1936 United States religious
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but to follow their Lord after his own footsteps.
They naturally organized a church, named the
““Church of Christ,”” Romans 16:16. *

Glenn Wallace responded to this letter on behalf of the
College Church, and from this initial contact a meaning-
ful relationship was established with 10 congregations of
simple Christians halfway around the world.

As a people, we have often said that if all men would
take the Bible as their only guide, we could reach the same
conclusions and thereby unite. In considering these resti-
tutionist movements, to what degree do we find them to
be of one mind in their understanding of the scriptures?

First, in a brief summary such as this, one can do little
more than sketch each movement. We must also realize
that within each effort there are differences, and that no
religious body is ever static.

There are common elements among these movements.
In each case, there was a profound respect for Biblical
authority. Authoritative creeds were almost universally re-
jected. Some stressed restoration, but even those which
did not pointed to the Bible as the norm by which all spir-
itual things should be measured.

Where state churches exist, virtually every movement
insisted on separation of church and state. Congregational
independence was emphasized, with each local body di-
rected by elders responsible to God.

The belief that the church is made up of those who
voluntarily determine to follow Jesus has led most restora-
tionists to reject infant baptism. There has been disagree-
ment as to the purpose of baptism; and while most restitu-
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tionists have agreed that Biblical baptism is immersion,
this has not been universal.

The Lord’s Supper has usually been given major promi-
nence, though not always observed weekly. It can be gen-
eralized that restorationists have stressed the covenant
relationship in which God and Christians are united in a
body of love. This has often led to the view that the
church is a family in which the personal lives of disciples
are intertwined.

Finally, most restorationists have been evangelistic, at
least initially. Sometimes this zeal has later been lost as the
body turns inward.

By this time, it is apparent that there have also been dif-
ferences among restitutionists. Why should this be if we
all approach the Bible on the same basis? This gets to the
heart of Biblical restoration. I am personally convinced
that the restoration approach is the only valid way to
determine genuine Christianity. The real issue, in my
opinion, is not the validity of the principle, but how it
should be implemented.

To that end, I suggest five factors in the differences
among restorationists which should help us understand
what the restoration process involves. The first is that

very religious movement is shaped by the circumstances

which give  birth. T densians reacted against the
ethic. sterility of me _atholicism and emphasized

atthev rdn e > e poor. The Anabaptists,
in rejecting tt u > relationship, stressed the

vol tary nature of the spiritual body. The Brethren
reacte against the spi  al stagnation inherent in the
structure [ British Protestantism 1d opted for an un-
structured religion. Our own movement was born as a
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portion of revelation, on a part of the Word,
a sect is founded, good and useful because it
preaches and practices Divine truth, but limited
and unbalanced because it does not see all truth,
nor frankly accept the whole of Scripture. Its
members are not only deprived of the full use of
all Scripture, but are cut off from the fellowship
of many saints, who are less limited than they,
or limited in another direction. ’

If we are to completely recover the original faith, our
teaching must have balance. If we stress the externals and
neglect the spiritual, our restoration is incomplete. If our
emphasis on the spiritual downplays the importance of
doctrine, our restoration is also deficient.

A fifth factor contributing to differences among restitu-
tionists relates to the fact that they have not all had the
same focus. The focus of the Anabaptists was the church
as a body of separated people. They did not practice im-
mersion because they didn’t think that external forms
were all that important. The Sandemanians focused on the
exact letter of the Bible, especially in church order. How-
ever, they neglected spiritual attitudes. Our own move-
ment began as an effort to achieve Christian unity through
the restoration process. To this end we have stressed the
externals, often at the expense of the spiritual.

I believe that all of these movements have fallen short
because they have failed to make Jesus their focus as did
Paul when he declared, “lI decided to know nothing
among you except Jesus Christ and him crucified’’ (1 Co-
rinthians 2:2). If Jesus is our focus, he will also be the
focus of our Biblical interpretation. That which does not
find significance in Jesus is not a part of that which should
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EPHESIANS 4 —

A FORMULA FOR UNITY

by Ian A. Fair

Outline

I. INTRODUCTION.
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Quote from Elizabeth Bowne—*‘Gift from the
Heart of Africa.”

John 17.

C. Quote from Thomas Campbell—*‘Declaration

and Address.”

II. THE TEXT.

A.

m U 0w

Introductory Comments Regarding Context and
Message.

The Spirit and Environment of Unity.

The Doctrinal Base of Unity.

The Teaching Ministry of the Church.

Concluding Remarks on the Text.

III. SOME OBSERVATIONS REGARDING
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in the Ephesian letter. In the midst of the glory and splen-
dor of ancient Ephesus, and living under the shadow of
the magnificent temple of Artemis, the young Ephesian
church was struggling with an acute identity crisis. It was
experiencing an urgent need to understand its real glory
and power. With this in mind, the apostle Paul wrote his
letter to the Ephesians with the intention of developing a
sense of pride in the church’s true glory—glory that is
found in God’s eternal purpose in Christ.

In clear, dynamic strokes, Paul paints a picture of the
richness of the real glory and true identity of the church.
In illustrating this picture, Paul demonstrates that:

(1) The origin of the church lies in God’s eternal pur-
pose in Christ (1:1-14).

(2) The church is the fulness of God’s purpose in
Christ (1:15-23).

(3) In Christ’s one body (the church), those who are
dead in sin are made alive in Christ (2:1-22).

(4) God’s eternal purpose in Christ is revealed in the
church (3:1-21).

(5) The unity of the church is essential to God’s eter-
nal purpose in Christ (4:1-16).

(6) The moral integrity of the church is essential to
God’s eternal purpose in Christ (4:17-6:9).

(7) The strength of the church is the strength of the
Lord (6:10-23).

There is a distinct Christological emphasis in Ephesians.
All the spiritual blessings and true identity of the church
are found “‘in Christ.”’
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The purpose of this lesson this evening on Ephesians
4:1-16 is to demonstrate in this passage we have a clear,
workable formula for unity in the church. I hope also to
explain how the theme of our text—that is, the unity of
the church—is essential to God’s eternal purpose in
Christ. It follows, therefore, that to be unconcerned about
the unity of the church is to be unconcerned about the will
and purpose of God. Any lack of attention to this crucial
concern has significant and far-reaching implications for
the fulfillment of God’s eternal purpose.

As we consider the text, we will notice that it divides it-
self naturally into three sections, each developing an ele-
ment essential to the unity of the church. These elements
are:

(1) The spirit of unity (4:1-3).
(2) The doctrinal base of unity (4:4-6).

(3) The teaching role of the church and unity
(4:7-16).

The purpose of my lesson will be to develop briefly the
central message of each of these elements and then to
draw some conclusions that will address us where we live
today.

We shall endeavor to emphasize that unity is not merely
a doctrinal matter, for a spiritual and emotional environ-
ment is also essential to unity. But then we shall also
demonstrate that neither is unity simply a spiritual or emo-
tional matter that arises out of the good will of Christians.
Furthermore, we shall notice that growth toward the goal
of unity involves the teaching ministry of the church. The
principle of Biblical unity is, therefore, one that brings to-
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ness with which he approached the subject of Christian
unity. His personal reference to Roman imprisonment and
careful choice of emotive words draw attention to the ur-
gency of the discussion, and lead directly to an awareness
of the fragile nature of unity. One cannot escape the
dramatic power of the words, ‘I therefore, a prisoner of
the Lord, beg you . . . .” Such language clearly reaches
into the heart of every Christian and rivets attention on
the seriousness of the discussion to follow.

Driving his point home with even greater emphasis,
Paul explains that unity requires the most careful atten-
tion possible. The sobering words ‘‘lead a life worthy of
the calling to which you have been called . . .”’ are unmis-
takably intended to develop a foundation for behavior of
the purest kind. In the context of this passage, however,
worthiness is clearly intended in reference to the matter
under discussion; namely, unity.

On other occasions, Paul uses such language in the con-
text of moral purity (1 Thessalonians 4:1; Colossians 1:10,
3:5). It is apparent that for Paul, the Christian who is
challenged to live a pure moral life worthy of the Lord will
also be challenged to live a life dedicated to unity. Paul
clearly places the need for a spirit of unity on the same ur-
gent level as he does moral purity. I fear that we who are
so dedicated to standards of high morality, and rightly so,
are not always as equally concerned for unity as we are for
morality. This is in no way meant to imply that we should
take morality lightly, only that we might consider giving
greater concern to the spirit of unity that Paul considered
so essential to God’s eternal purpose.

Paul follows this highly emotive introduction to the
topic of unity with a discussion of the spiritual environ-
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ment that he considers absolutely essential to the develop-
ment and maintenance of that spirit of unity designed by
God’s Holy Spirit. I find the play on the concepts ‘‘the
spirit of unity”’ and the ‘‘Holy Spirit”’ to be particularly
significant. The unity brought about by God’s Holy Spirit
demands a spirit of unity from God’s people!

The quality of unity Paul begins to describe is obviously
one that is established initially only through proper rela-
tionships, for he identifies this as a spirit requiring “‘all
lowliness and meekness.”’ Not merely lowliness and meek-
ness, but one of all lowliness and meekness! There is an
intensity in Paul’s choice of words, and one cannot escape
the deliberateness of this choice. Unity demands no super-
ficial attitude of lowliness and meekness, but one of com-
mitment, intensity, and dedication.

In similar vein, in Romans 12:9-19, Paul encourages the
Roman Christians to ‘‘love one another with brotherly af-
fection”’ and to “‘outdo one another in showing honor.”
He exhorts them to “‘live in harmony with one another”’
and ‘‘not to be haughty and conceited.”’ Christians are to
“‘live peaceably with all.”’ It is these thoughts of genuine
Christian concern that go deeper than superficial lip serv-
ice that Paul had in mind when he later called on the
Roman Christians who were strong in the faith to wel-
come those who were weak in the faith (Romans 14,15).
The ability to welcome those of conflicting opinion clearly
demands a spirit of humility, love, and concern for others.

I wonder if we have seen Paul’s Roman exhortation in
the context he intended; namely, the context of differing
opinions in serious doctrinal matters. Paul encouraged the
Romans where they differed on doctrinal issues not to
constantly be judging one another, but to be gracious with
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one another, thereby not lightly destroying the work of
God. Paul’s discussion is clearly set in the context of
serious differences of opinion in the interpretation of
the law regarding food—a legal and doctrinal battle that
plagued the church for many years. Yet Paul pleaded with
the Roman Christians not to destroy the unity of the
church over differences of opinion even in such critical
doctrinal issues. Without question, Paul later called on the
Romans to mark those who habitually caused ‘‘dissen-
sions and difficulties contrary to the doctrine they had
been taught,”’ but this has reference to those who sought
to divide the church over differences of doctrinal opinion.

In the text we are considering this evening, Paul has the
same concern for unity in the context of doctrinal differ-
ences. He pleads for lowliness and meekness in these diffi-
culties. One can hardly escape the reference to the spirit of
Jesus in Paul’s call for meekness! We are clearly reminded
of Jesus’ gentle handling of the woman taken in adultery.
There was no doctrinal compromise in the attitude of
Jesus, and we cannot overlook the fundamental principle
that people were more important to Jesus than a legalistic
application of the law. I do not wish to imply that Jesus
ignored the law or took the law lightly. What I do want to
emphasize, however, is that Jesus’ attitude toward people
and the law was one of gentleness in dealing with people
and their sins. Jesus’ concern was for the righteousness of
people and for their relationship with God rather than
merely a defense of the righteousness of the law.

Paul returns to the discussion of the spiritual environ-
ment necessary for unity by drawing attention to the
need for patience and forbearing one another in love.
We should be reminded that Paul is addressing the urgent
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need for a spirit of unity. He is not simply addressing
human weakness or sin. He is discussing the spirit that
must prevail if Christians are ever to have unity. He is well
aware that Christians will never always agree—that
human nature is such that differences of opinion will
always occur, even differences that relate to the interpreta-
tion of Scripture. For no other reason than that of human
fallibility, Christians ought to exercise patience and for-
bearance.

Paul concludes this section on the spirit of unity, and
the spiritual environment necessary for unity, with the ad-
monition that the Ephesians should be eager to maintain
the unity of the Spirit in the bond of peace. Eagerness im-
plies energy, zeal, serious effort, and making haste as
though it were a matter of great urgency. In Paul’s mind,
therefore, it is apparently a matter of urgency that Chris-
tians should give themselves to the passionate pursuit of
unity. This elevates the spirit of unity to a fundamental
principle of serious urgency. I find it interesting in this
passage that the bond that maintains this unity is the bond
of peace, not the bond of doctrine! Doctrine is a neces-
sary ingredient to unity, but it is the bond of peace and
brotherly love, forbearance and patience, humility and
gentleness, that maintains the unity of the Spirit. This,
too, is a lesson that I believe we can profit from in our
brotherhood. Doctrine is the foundation, but peace and
forbearance are the bond of unity.

Paul also identifies the power responsible for the
unity of the body of Christ. This power is the Holy Spirit.
In 1 Corinthians 12:12,13, Paul discusses the role of the
Holy Spirit in the context of the one body. He draws at-
tention to the fact that it is through the action of this one
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Spirit that we all become members of the one body at our
baptism. The unity we enjoy in the body of Christ is not
that of our own doing; it was brought about by the will of
God, by the death of Jesus, and by the action of the Holy
Spirit. Unity, therefore, is not a matter to be taken lightly
or carelessly. It is a matter of divine activity and should be
given serious attention. Because of this divine activity we,
like Paul, need to give ourselves to the passionate pursuit
of unity. We need to establish a spiritual environment in
which Christians may be welcomed and in which unity
may be nurtured and matured along sound doctrinal lines.

The Doctrinal Base of Unity

No less crucial to the dynamic of the unity of the Spirit
is the fundamental role of doctrine. In view of the signif-
icance of doctrine to the development and maturing of
unity, it is necessary that at the outset of this discussion,
we comment briefly on the purpose of doctrine. There has
always been a tendency for God’s people to misinterpret
the purpose of law and doctrine. This was one of the basic
problems that Jesus had to contend with in his contro-
versy with the Pharisees. The extreme zeal of the Phari-
sees for the law tended to cause them to focus their atten-
tion on the form of religion as outlined in the law, thus
missing the center and power of their faith; namely, God.
The Pharisees, therefore, built a ‘“‘fence’’ around the
law in order to protect it. God’s people have historically
struggled with this difficult problem of understanding the
role of law and doctrine.

We, too, like Israel of old, often tend to focus attention
on the form of religion, making doctrine the center of
faith rather than the means of focusing faith on Jesus, the
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I desperately seek to understand the truth; but in my
human limitation, I often fall short of the truth. What
I need is your forbearance, love, and gentle correction.
What I often find, however, is a spirit among us which is
almost in total disregard for such sentiments when dealing
with doctrinal problems.

There is a vast qualitative distinction between a person
who is honestly seeking the truth, but is wrong, and a per-
son who is heretical and seeking to divide the church, who
is factious and determined to destroy the truth. I am
afraid that we, as a brotherhood, have not always behaved
in a manner that demonstrates that we understand this dis-
tinction. Consequently, we often tend to see brethren who
disagree with us in the poorest light, thus giving to our-
selves the right to dispense with patience and forbear-
ance. We are not very good at providing the spiritual en-
vironment in which unity can be nurtured and matured.
Because of differing opinions in doctrinal matters, we
have become brittle and divisive. Our apologetic and com-
bative disposition inhibits our ability to bear patiently with
brethren who differ from us.

The Tendency to Polarize
the Doctrinal Base

One of the most serious problems we find among us is
the tendency to polarize the doctrinal base of unity at the
expense of the other two fundamental concerns of unity;
namely, the spiritual environment and teaching ministry
necessary for unity. Because of this polarization of doc-
trine, we have tended to be more apologetic and argumen-
tative in our discussions on unity rather than patiently
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teaching in a passionate spirit for unity. Because of this we
have, like the Pharisee, misunderstood the true role of
doctrine as the means of directing our faith toward ma-
turity in Jesus. We have often made doctrine the focal
center of our faith rather than doctrine serving to focus
our faith on the true core of faith; namely, Jesus. We have
become a people more engrossed with the form of religion
than with the core of religion. This does not mean that we
should become unconcerned over the form of religion—
only that we should examine our focus and priorities.

IV. CONCLUSION

We have already noted that in the sensitive problem of
unity, there can be no easy remedy that waters down the
doctrinal base for unity. We urgently need to pay atten-
tion to careful Biblical study and interpretation. We can
never reduce the doctrinal base to unity to a simplistic
brief formula. True unity can only be brought about by
serious attention to Biblical doctrine.

But there must also be a driving, burning passion for
unity in the spirit and bond of peace. No unity will ever be
possible as long as we overlook the gentle spiritual en-
vironment that must prevail if unity is to be nurtured and
permitted to mature. This environment must be one of pa-
tient, loving forbearance that manifests the spirit of
meekness and gentleness of Jesus. We must remember that
unity is fostered by the teaching ministry of the church in
the bond of peace and that it is the bond of peace that
binds unity, not the bond of doctrine. Doctrine is the basis
for unity, but it is the loving gentle spirit of peace that is
the bond of unity.

It is only when we realize that we are consuming our
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supplied the pattern of Jewish life; and it was to
remain ever afterward the soul of Judaism. *

The emergence of those religious stirrings can be seen in
the post-exilic event recorded in Nehemiah 8. Having re-
turned to Jerusalem from Babylonian exile, Ezra called all
the city together at the Water Gate and read the entire
Torah. The people stood in reverence from morning until
evening. The hearers were so convicted of the need to pat-
tern their lives after the Torah that they responded with
tears, amens, praise, lifting of hands, bowed heads with
faces to the ground, and a declaring of the day as a day
“holy to the Lord your God’’ (Nehemiah 8:5-10). That
occasion seems to have served as the formal beginning of a
restoration movement in Israel.

But the very restoration movement which began so
nobly with Ezra eventually produced the sect of the Phar-
isees (the ‘‘Separate Ones’’) in the time of Christ. The pic-
ture of this sect portrayed in the Gospels is anything but
favorable. Somewhere after their noble beginning they
made a wrong turn, the consequences of which were so
devastating as to render the Pharisees the object of Jesus’
harshest criticisms. He called them, for example, ‘‘hypo-
crites, sons of hell, liars, whitewashed tombs, blind
guides, fools, and sons of the devil,”” among other things.

Jesus told them the wrong turn had been made at the
point of their perspective on the Scriptures: ‘‘You search
the scriptures because you think that in them you have
eternal life; and it is they that bear witness to me; yet
you refuse to come to me that you may have life’’ (John
5:39,40). They had become enamored by the written Word
but oblivious to the Living Word.

This error seems to be the Achilles’ heel of most restora-
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tion movements at some point in their history. I fear that
we, in what is known as the American Restoration move-
ment, have fallen victim to the same weakness. We have
searched the Scriptures, thinking in them we have eternal
life; and, not realizing it is HE who is the life, we have
failed to come to him that we may have life. We, like they,
became enamored by the Written Word to the point of be-
coming oblivious to the Living Word. To illustrate this:

First, we need go no further than the running debate be-
tween the ‘““Word Only’’ brethren and the ‘‘Spirit In-
dwelt’’ brethren. Which position is more representative of
the movement at the present is not easily determined.
It has occupied a place in writings and debates almost
from the inception of the movement. This can be seen as
early as Campbell’s debate with Rice and as recently as
Guy Woods’ debate with Blakeley in June of 1985.° Our
brotherhood generally has opposed the more extreme
positions of pietism, but even the moderate affirmation
that the Spirit himself indwells the Christian calls forth
sufficient opposition to indicate the traditional, if not the
prevailing, position of our movement.

Second, we became preoccupied also with a nineteenth-
century rationalism borrowed from the Scottish Common
Sense philosophy—a system having much in it to com-
mend, but one which, if the tail starts wagging the dog,
deteriorates into little more than a glorified Aristo-
telianism and enshrines logic as the know-all, end-all of
doctrine. * This philosophy has come to full flower in re-
cent years in certain segments of the church. But when
Aristotle’s logic replaces Christ’s perspective, we have
made a wrong turn.

But this philosophy predates the Commen Sense Move-






The Christ-Exalting Restoration 151

Third, we have been content to major in reactionary
theology, occupying ourselves with the task of fine-tuning
the religious world around us, while minoring in or ignor-
ing the task of formulating and verbalizing a positive mes-
sage of good news that would meet the needs of the un-
churched. This is illustrated by a curriculum catalogue of-
fered during the mid-1970s by one of our leading schools
of preaching. ® In that catalogue, many courses were of-
fered which would equip the student preachers to combat
various false doctrines, but not one course was offered in
the life and teachings of Jesus. When this was pointed out
to the school, immediate chante was made; and the cur-
rent curriculum contains a more balanced offering of
Christ-exalting courses.

How you answer the following question will indicate
what place reactionary theology occupies in your own
life: ““Where do you feel more qualified: (1) conversing
with a religious person about the various doctrinal dif-
ferences between his group and ours; or (2) sharing with
an unbeliever the reasons you have come to faith in Jesus
as the Son of God?’’ My guess is you’ll feel more qualified
in area (1). Most people in our movement would. Our
roots are sunk deep in the soil of doctrinal correctness, not
in the area of faith-sharing. The Restoration Movement of
which I have been a part has been a doctrine-exalting
restoration directed at the intellect of the religious rather
than a Christ-exalting restoration directed at the heart of
the unchurched. I believe any candid assessment will
agree.

Fourth, also over the years we have majored in ‘“‘effect’’
material instead of ‘‘cause’’ material. (1 refer to Matthew,
Mark, Luke, and John as ‘‘cause’’ material since it is they
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I myself am a case in point. For years I served as a
““follow-up man’’ for Billy Graham. It was not official, of
course, but nonetheless real. Billy Graham would come to
town and preach Christ, bringing people to the point of
faith and repentance. He would leave them thinking they
were at that point in Christ and needed only to identify
with a denomination. Many were the times 1 would pick
up right where Graham left off and fine-tune his message
by emphasizing only baptism to those people.

Well, did they not need to hear baptism? Yes, but the
general impression people received of us as a church was,
““All you teach is baptism.”” And the overall effect such a
practice had on me as a preacher of the gospel was that
I ended up being only a ‘‘half-gospel preacher.’”” And the
second half at that, of which Paul says quite disturbingly,
““/Christ sent [him] not to baptize but to preach the gos-
pel” (1 Corinthians 1:17). I had no more right to preach
only the last part of the gospel than Billy Graham had to
preach only the first part.

There is much good preaching that ought to be done
from all parts of the Scripture, and I heartily encourage all
such preaching. However, the Old Testament is but a pre-
flection, or a shadow, of the glory of Christ revealed in
the Gospels (Hebrews 10:1). Acts and the Letters are a re-
flection of that same glory. But the actual glory of the
Lord is revealed in the Gospel records themselves. And we
have not been a people who majored in the Gospels. Thus,
we have not been a people who majored in the glory of the
Lord. Until we do, we will not be a Christ-exalting res-
toration.

This will explain any power lack or nourishment loss.
You won’t get much nourishment eating the shadow or the
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Jesus must become the lens that is often missing in res-
toration movements intent on adhering to the written
Word. The idea of adhering to the written Word is noble,
but it is fraught with as many problems as there are people
viewing the Word unless a common perspective can be
agreed upon. The veil of blindness, misunderstanding,
preconceptions, prejudices, biases, and the like is pres-
ently aborting our attempts to effect a restoration.
We have argued and debated the written Word with skills
and knowledge unsurpassed by any contemporary reli-
gious movement. In the process, we have ‘‘conquered
kingdoms . . . stopped the mouths of lions . . . escaped
the edge of the sword, won strength out of weakness,
become mighty in war, put to flight armies of aliens . .
etc.,”” only to be ‘“killed with the sword’’ of internal con-
tention and ‘‘sawn asunder’’ by one another into about
24 formal divisions.

The veil clouding our understanding can be removed if
we will agree to “‘turn to the Lord’’ and let the Lord Jesus
be the lens through which we view the written Word. Just
as it is necessary to look through the Word to understand
the Lord, so must we now turn and look through the Lord
to understand the Word. Jesus must become the lens or
the perspective through which we view every doctrine.
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One of the first and most prized possessions that turn-
ing to the Lord will restore to a tired and splintered res-
toration movement is freedom. It is not incidental that
Paul observes, ‘“Where the Spirit of the Lord is, there is
freedom’’ (2 Corinthians 3:17). Flavil Yeakley, in an ad-
dress to the preachers of the Boston area in 1985, listed
five ensuing identification marks common to primitive
restorationism. The last of the five is that ‘‘restoration
movements usually come to the place where agreement on
issues is made the test of fellowship.”’

We have been at that point for years. It is time we found
a different way to deal with each other. I propose we turn
to the Lord and allow him to show us a new way of
treating our brother with whom we differ. 1 propose that
we demonstrate the flexibility he advocated when he said,
“‘Love one another as I have loved you’’; “‘I desire mercy,
not sacrifice’’; ‘““Let him that is without sin among you
cast the first stone’’; ‘“‘As you would that men should do
unto you, do so unto them’’; and, ‘‘Judge not, that you
be not judged.”” These teachings, coupled with Jesus’
prayer for unity, brand division itself as the cardinal sin.

Furthermore, if we would be so bold as to recapture the
vision of unity which characterized the pioneers of this
movement, we must allow Jesus to show us a new way of
treating those Bible-believing, God-fearing, Christ-loving
people who share the bulk of our convictions and our
back-to-the-Bible emphasis, but do not share our parti-
cular restoration heritage. Many recent indigenous
groups, like ours from its inception, are trying to order
their lives according to the Word. But they ‘*‘do not follow
with us’” (Mark 9:38-41). When we look at those people as
adversaries and forbid them to do their ‘‘mighty works in
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abandonment . . . the pain of death . . . the triumph of
resurrection . . . his joy at going home to his Father.
We must, at all costs, come to know HIM!

He was manifested in the flesh,
vindicated in the Spirit,
seen by angels,
preached among the nations,
believed on in the world,
taken up into glory!

““Great indeed ... is the mystery of our religion”
(1 Timothy 3:16).

Thus, coming to know Christ, we can lift him up in the
classroom, in the pulpit, in the counsel chamber, in the
home, and at work and play. We can be a ‘‘Christ-exalt-
ing Restoration.”’

We can lift up Christ (2 Corinthians 4:1-5) in our
methods, ‘‘renouncing disgraceful, underhanded ways”’

. . in our motives as we ‘‘refuse to practice cunning or to
tamper with God’s word’’ . . . in our manner as we ‘‘by
open statement of the truth commend ourselves to every
man’s conscience in the sight of God’’ . . . in our mes-
sage, ‘“‘for what we preach is not ourselves, but Jesus
Christ as Lord’’ . . . and in our ministry, ‘‘with ourselves
as your servants for Jesus’ sake’’; for Christ in us is our
only hope of glory (Colossians 1:27).

And then, finally, let us step out of the way, stand
behind the cross, and become lost in the wonder of
amazement as we watch the King of Glory come in. It will
happen.

A little child can witness it. After preaching at the Col-
lege church in Searcy for months, off and on, from the
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Sermon on the Mount, and having come to the last para-
graph where Jesus speaks of the wisdom of hearing and
heeding his teachings, 1 found myself at a loss as to what
to say in regard to that section. I felt completely power-
less. I finally decided 1 would just read the entire Sermon
on the Mount, without introduction, comment, or con-
cluding remarks. I prepared thoroughly so [ could get
completely out of the way and simply let the Lord speak.
The hour came. | read. The people listened with rapt at-
tention, as though thankful for the unclutter. The assem-
bly dispersed, unusually quiet and thoughtful. A little
eight-year-old girl stood behind her dad as he drove home.
After a few moments of silence, she said, “You know,
Daddy, that’s the first sermon I ever understood.”’

And, once again, Jesus took a child in his arms and
blessed her (Mark 9:36).

And he who lives forevermore says, ‘‘Behold, I stand at
the door and knock; if any one hears my voice and opens
the door, I will come in to him and eat with him, and he
with me”’ (Revelation 3:20).

Thus, each one of us becomes a microcosm of a new
restoration that begins in our own life and spreads to
others, as . . .

“. .. weall, with unveiled face, beholding the
glory of the Lord, are being changed into his
likeness from one degree of glory to another, for
this comes from the Lord who is the Spirit”’
(2 Corinthians 3:18).

AMEN.
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THE FUTURE
OF OUR HERITAGE

by Reuel Lemmons

Amid the religious revolution now breaking in both
Protestant and Roman Catholic ranks, there is emerging a
general craving for the lost power and prestige of the
church of the first century. Many movements have at-
tempted to eliminate the human elements and accentuate
the divine. They have met with varying degrees of success.
One of them was the Protestant Reformation. Another
was the Restoration Movement, and it, too, has met with
varying degrees of success.

I am assuming that ‘‘our heritage,”’ as used in the title
to this lesson, has reference to that human movement in
history known as the Restoration Movement. If 1 were
speaking on ‘‘our heritage’’ as Christians, I would take an
entirely different approach. The Restoration Movement
and the church of Jesus Christ are not one and the same
thing. One is a human movement in history to recover the
other. In a literal sense, it is beyond our poor power to
“‘restore’’ the New Testament church. That church needs
no restoration. It was bought and perfected by the sac-
rifice and purchase power of Jesus Christ our Lord, once
and for all. When Nehemiah found the law in the rubbish
of Jerusalem, he did not restore the Law; he simply redis-
covered it. We, likewise, can do no more than rediscover
the church as it is revealed in the New Testament. That,
the Restoration Movement attempts to do.

In an attempt to set before the world such a most noble
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motive, we must, ourselves, eschew all sectarian bias. This
is almost, if not altogether, as hard a task as rediscovering
the real New Testament church. Denominational bias, in-
cluding our own, is incongruent with New Testament
Christianity. Under the banner of Restorationism, we
have no right to the relatively narrow view of any religious
sect. Total religious objectivity has never been attained by
any reforming group in all history. It is difficult to believe
that we can accomplish what none others have done. It is
all but arrogant to claim that we can. And yet, we do.
We claim to have discovered anew the New Testament
church, and we claim that we are pointing all men to it.
It would be a double tragedy if we were to consciously or
unconsciously slip into either denominationalism or sec-
tarianism ourselves. Sectarianism is fully as bad as denom-
inationalism—maybe worse.

We pay tribute to the Restoration Movement in Amer-
ica. While the mechanics of carrying out a Restoration of
the New Testament church have been imperfect, and have
sometimes resulted in abortive efforts, the aim and pur-
pose of that movement were certainly ideal. In the first
half of the eighteenth century in America, there was a
spontaneous outburst of enthusiasm for restoring the
simple dignity, work, and worship of the New Testament
church. Denominational doctrine and dogma was begin-
ning to lose its hold on the enthusiasm of the people as the
Protestant Reformation began to show signs of age. Expe-
rience had proven that instead of producing the freedom
that its leaders had boasted, the Reformation simply
transferred servitude from Roman Catholicism to one of
the Protestant sects. While Protestantism had corrected
many of the errors of Roman Catholicism, it had brought
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In this, we frankly confess, we believe that they have been,
to an unprecedented degree, successful. At the same time,
we acknowledge the incompleteness and imperfection of
their human efforts.

As movements go, the Restoration Movement is a rela-
tively new experiment. It is nothing like mature. It is only
150 years old. It would be a mistake to assume that we
have, overnight, discovered all truth and that if the world
would know the truth, it can come to us and get it. We still
have a lot of learning to do. Considerable refinement of a
noble ideal is needed.

The intolerance of any dissenting view, so character-
istic of all movements, is equally characteristic of ours.
As movements mature, their adherents learn that many of
the things they first took for granted are not true. The
original Calvinistic doctrines, once assumed to be infal-
lible, have, under 400 years of subjection to the crucible of
debate and reason, been largely abandoned. We have
made similar adjustments under more careful examination
of our faith and practice. The one cup, one class position,
once held by all of us, has largely been abandoned. The
anti-college and anti-intercongregational cooperation
positions have been weighed in the balances and found
wanting. Prayer meeting and Sunday School have been
accepted, and now both of these are being doubted as the
cure-alls they once were thought to be. There is no evi-
dence to indicate that positions we now hold on a number
of subjects will be the positions we will hold a hundred
years from now when we have learned more. This is the
history and the experience of all human movements. Let
me repeat here that the Restoration Movement and the
church of Christ are not one and the same thing.
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But, where do we go from here? What is the future of
our heritage? I am not a prophet, and my view of our
future as a movement may be as imperfect as my under-
standing—and your understanding—of exactly what the
New Testament church is and how it functions. We may in
the future change our views on both subjects, as we learn
more. Every time we open the Bible, we run the calculated
risk of learning something that we did not know before.
If that is not true, whatis the object of study? If we learn
a single new thing, we are obligated to walk in the light of
the new truth we have learned or else live hypocritically
thereafter. If we are to progress, we must keep all our op-
tions open. We must be fluid enough to walk in the light
of any new truth we may learn. The alternative is the same
as it has been with all other religious movements. When
they quit learning and quit changing to conform to their
increased knowledge, they congealed in history and died
there. So will we.

There is so much in the Bible about love and peace and
unity that we feel that being baptized into Christ should
automatically endow us with these inalienable rights.
I wish that were so. But it is not. We must strive for love.
We must strive for peace. We must desire unity. We are
not doing that very much right now.

In the early days of the Restoration Movement, its
leaders were so elated over the reception their teaching
received that they thought the whole world would soon be
converted and that Jesus would surely come and set up his
kingdom. Alexander Campbell published a paper called
The Millenial Harbinger. It is perhaps good that many of
us were not born yet. We would have insisted on with-
drawing from him and warning all the brethren against
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God, and as such is my brother or sister whether I like it
or not. I had nothing to do with making him my brother.
That was the prerogative, and product, of God almighty.
I am incapable of changing that. Even my repudiation of
my brother cannot unbrother what God has brothered by
fatherhood. One may be filling himself with husks that
swine do eat, but he is still my brother. And my Father
recognizes that, whether I do or not. If I think my brother
is in a pigpen, I am obligated to try to get him out of
it—not repudiate him and leave him where he is.

We are today, largely because of our application of our
slogans, a fractured—and to that extent sectarian—body.
Rigidly applying that part of the slogan, ‘“Where the Bible
is silent, we are silent,”” we have outlawed Sunday School,
located preachers, congregational cooperation, and two
score other things. The result is more than two score sects
or splits in what should be a united brotherhood. We are,
today, spending our energies largely on opposing each
other. Missionary zeal and world evangelism have been
left unattended while we straighten out the kinks in each
other. We present to the world and to ourselves the sorry
spectacle of a group of people who preach the unity of all
believers in Christ and practice division zealously.

There seems to have been in the past few years a decided
trend toward extreme legalism. The Bible says much more
about liberty than it does about law, and we say a lot more
about the law than we do liberty. Both groups have fallen
victim to their slogans, and neither are as careful with the
Scriptures as they ought to be. We who claim to be silent
where the Bible is silent are not really as silent on many
things as we boast that we are. The average congregation,
regardless of its boasts, does just about what it wants to
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do when the occasion arises in areas where the Bible is
silent. Witness church staffs, prayer meetings, Bible
classes, secret sisters, ladies’ Bible classes, and dozens of
other practices upon which the Bible is totally silent. It all
adds up to the fact that all of us do a lot of things about
which the Bible is totally silent. I believe everything the
Bible says about strict observance of the teachings of
Jesus. I know that the Bible says, ‘“Whosoever heareth
these sayings of mine, and doeth them, I will liken him
unto a wise man, who built his house upon the rock.”

I also know that Jesus said, ‘“Not every man that saith
unto me, Lord, Lord, shall enter the Kingdom of Heaven,
but he that doeth the will of my Father who is in heaven.”’

I know that ‘‘man shall not live by bread alone, but by
every word that proceedeth out of the mouth of God,”
and, “The word that I speak unto you, the same shall
judge you in the last day.”

I also know that John said, ‘“Whoever transgresseth,
and abideth not in the doctrine of Christ, hath not God.”’
I also know that these verses have many times been too
legalistically applied, with total disregard for what both
Jesus and John said about being united and loving one
another. We are prone to apply these and many other pas-
sages in a legalistic manner which the text itself does not
support. It is just as great a sin to bind where God has not
bound as it is to loose where God has not loosed.

The plagues we suffer today are brought on us by our
own maneuvering, just as Israel’s were. When they had
wandered the wilderness until hope for deliverance was
dim, and memory of the fleshpots of Egypt was bright,
Israel lost its direction and spent its time in murmuring.
Then it was God that “‘sent fiery serpents among them,
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tention from things to souls. We can cease conforming to
our society and become a changer of our society. I believe
the world has a right to expect the church to stay in the
soul-saving business. When we stopped emphasizing evan-
gelism, the church began to die. It lives and thrives on the
very thing we have neglected. Our local programs and self-
serving church ministries are sapping the church to death.
They have their place, perhaps, but not at the expense of
evangelism.

Fifth, we need to turn the church back over to the
people who compose it, We have, by church machinery,
throttled a large part of the individual potential of the
church. We should rediscover the priesthood of the be-
liever and quit turning down the corners of our mouths at
involvement and total commitment as if they were dirty
words. I know of no Christian on earth who would claim
that his involvement is as great as it should be, or his com-
mitment as total. God forbid that these qualities should
ever be despised by the people of God.

The church is people. You are the church. We do not
need a board-of-directors complex. Even leaders of the
church are too jealous over who calls the shots. We could
turn the church back into a body with Jesus Christ as its
only head and every one of us as members of that one
body. We all know that this is the Biblical norm, but we
are not as silent about extra-Biblical practices as we boast
we are,

These five suggestions do not by any means exhaust the
list; but if we worked on these first, and then others, we
might really restore the New Testament church in the 21st
century. They are:
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(1) An emphasis on the Bible rather than on a
slogan.

(2) Requiring adherence in matters of faith while al-
lowing liberty in methods of carrying out the
Lord’s work.

(3) Spend an equal amount of time on love and unity
compared with the time we spend on doctrine.

(4) Make the church extremely evangelistic.

(5) Reemphasize the priesthood of all believers, and
insist upon the personal commitment and in-
volvement of every Christian.

If these five steps will be taken in the future, it will make
us a people so busy doing the work of the Lord we will not
have the time or the disposition to look askance at each
other.

And it can be done. It is simply a matter of whether we
are serious about our Christianity or merely playing at
religion.

I, for one, an optimistic. I believe the brotherhood is
tired of strife and quarreling. I believe it has had enough
of accusation and defamation. | believe it is sick of divi-
sion. For those who would like the Lord’s army to be one
united host, marching under the banner of the cross, I be-
lieve the wind has turned in our favor.

If the Lord postpones his return, the generation now
living has an opportunity to make history. We are not
God’s police force to bring the heathen to taw or even to
make the brethren goosestep, but we are his only glori-
fying institution on earth. We could serve that purpose.

And I believe we will. We have more than a million
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Sforever and ever. Amen.’’ And one of the elders
answered, saying unto me, ‘“‘What are these
which are arrayed in white robes? And whence
came they?’’ And I said unto him, ‘“‘Thou
knowest.”’ And he said unto me, ‘‘These are
they who have come out of great tribulation,
and have washed their robes, and made them
white in the blood of the Lamb.”’

Oh, God, give us the wisdom and the strength to let the
whole world see:

The New Jerusalem coming down from God
out of Heaven, prepared as a bride adorned for
her husband. And I heard a voice out of Heaven
saying, ‘“‘Behold, the tabernacle of God is with
men, and He will dwell with them, and they shall
be his people, and God himself shall be with
them and be their God. And God shall wipe
away all tears from their eyes and there shall
be no more death, neither sorrow nor crying;
neither shall there be any more pain: for the
Sformer things are passed away.’’
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13). We are charged to obey the rulers and to support the
officials by our taxes. This is because they are God’s ser-
vants on our behalf. The peace that government can bring
is to be the burden of our prayers with a view to many
being saved (1 Timothy 2:1-5). All of this was written
during the rule of the most self-centered and self-serving
Caesars the world has ever known. We can affect the
world the most by following Paul’s admonition to the
letter.

Allegiance to the weaker brother needs special consider-
ation. The weaker brother is to be accepted without stop-
ping to correct him in regard to interpretation about dis-
puted matters (Romans 14:1-12). He is not to be judged
but to be built up by allowing the Spirit to minister
righteousness, peace, and joy to all involved (Romans
14:13-23). The stronger is to bear the failings of the weak,
to work toward unity by endurance and encouragement,
and to serve the brother in Jesus’ stead (Romans 15:1-13).
We are competent to do this because God has filled us
with goodness and knowledge (Romans 14:14-16).

God’s People

When we make it back to the church of the New Tes-
tament, we will find that the believer’s identity is not to
be found in his function or in his possession of some
““office’” within the institutional structure of the local
church. His significance is in his relationship to the living
Lord. Many times today, the people of God do not have a
clear sense of their own identity as a ministering people—
each one called, empowered, and gifted by God to con-
tinue the work of Christ in their world. Perhaps some in-
dividual malaise can be found in an incorrect corporate
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We have an eternal hope! We persuade others!
We are new creatures! We reconcile men to
God!

Note: A grasp of our priesthood and of our identity
is a necessary foundation for understanding the
nature of the personal ministries of believers today.
Under the New Covenant:

(1) Every believer lives in the very presence of God,
with full and immediate access to him.

(2) God is at work within each believer, making
him holy and writing His law on the trans-
formed mind/heart.

(3) Jesus Himself is ‘‘revealed in our mortal
bodies.”” In essence, the Bible teaches a con-
tinuing incarnation of Jesus in His body.

(4) Each believer is now enabled to fulfill the
changeless functions of priesthood.

We find a kingdom people (Colossians 1:12,13). The
‘“‘laos lives in the kingdom of the Son.”

(1) The Kingdom in the Old Testament,
(a) God is the universal ruler (Psalm 47:7-9).
(b) God will rule a kingdom on earth through the
Messiah (Isaiah 9:6,7).
(9 God will bring peace through the coming Mes-
siah and Kingdom (Isaiah 11:3-9).

(2) The Kingdom in the Gospels (55 in Matthew; 20 in
Mark; 46 in Luke; 5 in John).

(a) The Kingdom was present among them (Mat-
thew 3:2; Mark 1:15).
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(b) Note the link between the Kingdom message
and the relief of suffering (Matthew 4:23).

(c) Notice the shift from external (Old Testament)
to internal (New Testament) (Matthew 5-7).

(d) The miracles demonstrate Christ’s Kingship
(Matthew 8-11).

(¢) There is growing opposition to the King and his
Kingdom (Matthew 12-16).

The Kingdom is present in Jesus (Ephesians

1:19-23).

(a) Power on our behalf (Luke 12:22-32; notice
verse 33).

(b) Power through our lives (John 14:8-14).

(c) Power through prayer (John 14:13,14; 15:7,16;
16:23,26; Acts 4:24-31).

The present mission of the King.

(a) Old Testament expectations (Isaiah 29:18-21;
35:5,6; 61:1-3; Luke 4:18,19).

(b) Gospel hints (Matthew 10:5-8; 11:4,5; 12:15-21;
15:29-31; 23:23.

(¢) Epistle statements (James 1:27; Titus 3:1,8,14;
Ephesians 2:10).

Note: Where the Kingdom exists:

(1) There is compassion for the needy.

(2) There is justice for the poor.

(3) There is God’s loving, transforming touch for
society’s outcasts: the addict, the prostitute, the
homosexual, the widow, the orphan.

(4) There is hope for the hopeless.
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ing trials on behalf of the saints (2 Corinthians
11:23); collecting money to meet human needs
(2 Corinthians 8:4; 9:1,12,13).

(b) Doulos—This word stresses the subjection of
the believer to the Lord and to all men (Mat-
thew 24:45; 8:9; Luke 17:7-10; Matthew 25:30;
1 Corinthians 9:19-23).

We find an empowered people (Ephesians 1:18-23;
3:7-13,16-19; 6:10-20).

(1) The role of the Spirit in Jesus’ ministry. He was:

2

(a) Born by the Spirit (Luke 1:35-37).

(b) Witnessed to by the Spirit (Matthew 3:16,17;
Mark 1:10-11; Luke 3:21,22; John 1:29-34).

(¢) Helped by the Spirit (Matthew 4:1-11; Mark
1:12,13; Luke 4:1-13).

(d) Led by the Spirit (Luke 4:14).

() Empowered by the Spirit (Matthew 12:28).

(f) Died by the Spirit (Hebrews 9:14).

(g) Raised by the Spirit (Romans 8:11; 1 Peter
3:18).

The role of the Spirit in the apostles’ ministry.

(a) He was their connection with Jesus (John
14:9-20).

(b) He was their counselor in the truth (John
14:21-27).

(¢) He was their companion in the world (John
15:18-16:11).

(d) He was their contemporary voice (John
16:12-15).
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The role of the Spirit in the church.

(a) He gives direction from God (Acts 1:8; 8:29;
15:28; 16:16; 20:28).

(b) He is the voice of God (Acts 28:25; 1 Peter 1:11;
2 Peter 1:21; Romans 8:1-16).

(¢) He brings transformation of character (2 Co-
rinthians 3:18; Galatians 5:16,18,22,25). -

We find a gifted people (Philippians 4:19).
(1) The unity of giftedness (1 Corinthians 12-14).

@)

€)

(a) Unity in the Spirit (12:1-11).

(b) Unity in the body (12:12-31).

(¢) Unity in love (13:1-13).

(d) Unity in honor and function (14:1-25).
(e) Unity in worship (14:26-39).

The basis of giftedness (Ephesians 3:14-5:1).
(a) Prayer for the whole family (3:14-21).
(b) Plan for unity (4:1-6).

(c) Power through gifts (4:7-16).

(d) Progress through love (4:17-5:1).

The context of giftedness (Romans 12-15).

(a) Total commitment (12:1,2).

(b) One-another relationships (12:3-21).

(c) Submission and service to society (13:1-14).
(d) Loving help to weaker brothers (14:1-15:16).
Note: The focus of all the giftedness passages is on

our identity as members of a living body. Because
of our identity as members of a body, we:
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(3) Mimeomai (imitate) emphasized the nature of a
particular kind of behavior, modeled on someone
else. See Luke 6:40. Note the following facts con-
cerning discipling under the New Covenant.

An initiating process in making disciples will have a
variety of characteristics including disciplined study, reg-
ular meetings with others, and various projects and expe-
riences. It would need to be infused with at least the fol-
lowing four precepts:

(1) New things need new ways to express them (the
problem of wineskins). Read Luke 5:33-39.

(@

(b

(©)

Jesus here offers no criticism or judgment on
wine or wineskins. He simply states the foolish-
ness of putting new wine in old skins. Two bad
things happen: a good old wineskin is ruined,
and good new wine is destroyed.

Much of our training disciples people into roles,
many of them resting on tradition and some of
them resting on institutionalism (Sunday
School teachers, visitation workers, Youth
committee members, etc.). Instead of this,
making disciples should focus on freeing indi-
vidual members for growth in their own per-
sonal faith and uniqueness. We must give
priority (o people, not to programs.

The wineskin principle is also generational.
It affirms that God shapes each new generation
of disciples for the society and culture in which
it lives. The goal of discipleship is not to have
the new generation recapitulate the experiences
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flesh. Today we depend on buildings, budgets, boards,
Sunday Schools, preachers, sermons, visitation teams,
social fellowship, and multiple activity. We are so afraid
that we are going to ‘‘offend’’ the carnally-minded or spir-
itually-immature that we carefully pamper the touchy
saints. Caught in the whirlpool of human, fleshly church
necessities, it is difficult to realize that God is not doing
it—we are! Until we start to walk and live by faith and
allow God to have control of the church, we will not expe-
rience the celebration our assembly could be. Our pro-
grams will continue to be little more than frail efforts of
dedicated men trying to convince themselves and the
world that “God did it.”

(2) Concentrate on the maturing of Christians. Read
1 Corinthians 14. We have been tricked into believing we
should be ‘‘evangelizing’> when we come together (when
one percent of those present are non-Christians). And
then ‘‘out there in the world’’ we are supposed to be a
‘‘separated people,”’ lest we become tainted by the in-
fluence of the ungodly. We are taught to avoid association
with such. A Question: Is the purpose of our assembling
together to save the lost? Or do we have our church fel-
lowship confused with our mission to the world? The early
Christian gatherings were for the purpose of edification—
that each Christian should grow. Read Hebrews 10:24,25.
Believers were the main thrust of the body in its gathered
aspect!

(3) Recognize the priesthood of all believers. It is
Christ’s plan for each believer to possess the Spirit
(Romans 8:9); to be led by the Spirit (Romans 8:14); to
walk by the Spirit (Galatians 5:16); to bear the fruit of the
Spirit (Galatians 5:22); and to exercise gifts from the Spirit
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the staging area is set (mind), the testing stage will come
(convictions). Mother’s and Father’s convictions are not
good enough for sons and daughters—they must test them
for themselves. ‘‘Faith of our fathers’’ is not good enough
for me. I need direct, personal faith in Jesus myself. With-
out the gathering of information (mind), convictions are
impossible.

Convictions + Time = Character

Using a thing on a one-time basis proves little. This is
why many a beginning believer has a super amount of
convictions. Yet Paul instructs brethren not to appoint
such a one to the office of the eldership, ‘‘lest being lifted
up with pride he fall into condemnation of the devil”’
(1 Timothy 3:6).

We don’t need ‘‘men of conviction’’ to serve as shep-
herds—we need ‘‘men of character.”’

Convictions must be employed day after day and tested
under varying conditions before they blend themselves
into character. The eight-year-old has been taught it’s
wrong to steal. The 15-year-old wonders, toys with it, and
tests it. Yet years of honest living brings character.

Character + Time = Destiny

“And it came to pass’’ is a statement made repeatedly
in the Word. It is a summation of life—of the total—the
Alpha and Omega and all the alphabet in between. ‘‘Des-
tiny’’ is the word that follows ‘‘character’’ and crowns it
with life eternal.

Character does not ‘‘come to pass’”’—it comes to stay.
This is why the early Christian could be violated, de-
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tempt and disrespect. So genuine authority is little more
than the afterglow of obedience that produces a deep
honor and righteous respect.

Look at the pitiful example of Old Testament Eli, the
high priest. He served in the temple and once a year went
into the very presence of Jehovah. He offered the blood of
a perfect lamb and atoned for the sins of Israel. He went
into the Most Holy Place and knelt before the mercy seat.

He was a saintly priest but was a sorry father. He taught
Israel the laws of God but forgot to teach his own sons.
He was busy leading others to God while his own sons
went to the devil.

Young Samuel revealed the judgment of God.

For I told him (Eli) that I would judge
his house forever, for the iniquity which he
knoweth, because his sons made themselves
VILE AND HE RESTRAINETH THEM NOT
(1 Samuel 3:13).

Hophni and Phinehas, the sons of the high priests, were
raping the daughters of Israel in the very shadow of the
temple. They were rebellious delinquents—and whatever
teaching they had was without discipline.

It isn’t good enough to teach. Discipline and correction
must follow. God’s way must never be left in doubt.

The old Chinese proverb reads, ‘“He who respects not
father and mother respects no one.”

How to Begin Again

How do you go back when you have failed to teach—to
instruct—to share—to discipline? How do you recover the
past? Where is the land of beginning again? How do you
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Then stand your ground kindly, but firmly. The first
day is the most important—then the second—then the
third—then the fourth—etc.

It gets better as you go along. Don’t expect miracles—
just good results.

When serious breakdown occurs, repeat the process.
Stay on track. It leads to new levels of a happier home.



















































240 Abilene Christian University Lectures

lenge and how to go about meeting it.

God has always used men of vision—for with their
vision is found courage and dedication. Jesus said, ‘‘Lift
up your eyes and look upon the fields, for they are white
already unto harvest’’ (John 4:35). Before we can become
soul winners, we must first lift up our heads and look to
the east and west, north and south, and see the vastness of
the work and the greatness of the challenge.

Consider where the church will be 10 or 20 years from
now. Some are thinking of this question and striving to
provide the answer. Will our children be faithful and carry
the gospel to their generation? This question must be
answered by each generation.

Let us cease to count the number we have gathered and
see how many are still left in the world. Soul winning!
It’s not what you do; it’s what you are!!!
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Forgive and Forget?

Sorry, but we are not made that way! If you could for-
get it after you forgive it, you could forget it before you
forgive it! Deal with life and then you will not have to
strive to forget it—you will learn from it! When forgive-
ness is granted and the gift is received (and all resentment
is dissolved), what is there to forget? It is victory time for
all involved. It is a time to rejoice in the healing power of
this marvelous grace. This is no time to forget. To the con-
trary—remember it; and in such reflections, deepen your
love through it. When pardon is granted and all resent-
ment removed, there’s every reason to remember and no
reason to forget.

““But what if he won’t repent? Can | forgive one who
will not ask?”’

You can keep forgiveness ready! If it has been four sec-
onds, or four minutes, or four hours, or four days, or
four weeks, or 40 years—when the knock comes to your
door and the request for forgiveness is made, you can
smile and say, ‘‘It’s been waiting for you all the time!”’
Forgiveness is a gift, and it is not complete until it is re-
ceived. God purposed forgiveness for every man, and he is
just waiting for man to ‘‘ask.”

A Catholic bishop was asked how he forgave a heinous
crime that was committed against him during unjust im-
prisonment. It was almost too horrible to mention.
He thought for a moment and began shaking his head in
the negative.

“There is no way that you can forgive such a sin,”” he
said, ‘‘unless you forgave it before it happened!’’ Was not
this the spirit of Christ our master? Should not his mind
be the same in us today?
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