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THESIS ASSTRACT

Thls study investigates the concept of human dignity

in the 1light of the phllosophy of humanism and of the New
Testament, The thesis !s aimed at examining, analyzing,
and evaluating the humanisti{c views for thelrp philosophical
and practical worth; and comparing, contrasting, and
haraonizing the good in them with those ideas ir. the New
Testament wh!éh parallel them,

After a definition of terms, the study proceeds
historically to treat the ancient Greeks, the Post-Apostolic
Church, Pelagius and Augustine, Thomas Aquinas, and the
Renaissance-Reformation humanists in chronuological order,
showing their relation to a tradition of classical, "theistic"
humanism. By this, there is established a background against
which to contrasi later humanism. After this, the process
of change from a Godwcentred humanism of the earlier period
to a man-centred humanism In the twentieth century is discussed,
aleng with an evaluation of the effects caused in this modern
world by a philosephy which claims to believe in man, but
refuses to belleve in (God, John Dewey, Julfan Huxley, and
the secular neo-humanists of the 1933 Humanist Manifesto are
suggested as normative of this way of thinking, On the other
hand Irving Babbitt, Paul Elmer More, F. R, Barry, and
Jacques Maritain are discussed as having preserved the earller

tradition of classical, theistic humanism, The final chapter



is a discussion of the New Testament view of human dignity as
euphasized mainly in three specific doctrines: grace, the
Incarnetion, and the optimum Christisn 1ife,
————Theinvestigetion finds that wheress there was &

tradition of thalstiec humanism that held to a view of human

dignity based on the principie that men, possessed of the
spiritual image of God, has dignity hecause he was created
and so regarded by a heavenly Father, the followers of humanism
iﬁ the modern period have departed from that ciassical basis
and seek to find dignity fn man as being alone, without God or
& need for Gods This secular, neo~humanism {s based on the
resuits of the Renaissance-Reformation, taken to the extremes
of naturalism, scientism, and materiaiism. It is observed
that because man Is attempting to fing dignity alone without
reference Lo God that he actually loses his dignity and his
ability to iive the best iife and thus, this form of humenism
actually gives up {ts right to the name "humanism" in any
historicelly or pragmatically real sense,

The investigation further finds that the New Testament
holds to a high view of human dignity based on the concepts
that men Is a creation of God, that he has spirit as well as

hody, that he {s the reciplent of the grace of God [which
includes having been created "good," with free will and not

depraved, end having recelved God's commands, promises, and
special gift in the form of ¥is Son)y that the Incarnation

dignified the earthly estate of man; and that man has a right



to the optimum In life because he does possess dignity. The
observation is made that those who have held to a classical,
theistic humanism In most cases concur with the New Testament
on these points, =
It {s finally observed that the view of theistle
humanism and the New Testament, which might just as fairly be
called Christian Humanism, but which is fully implied f{n the
term "Christianity" without modf{fication, is thus demonstrated

as being the most valued attitude for maintaining human dignity.,
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CHAPTER I

INTRODUCTORY

furpces of this Study

This study attempts to show the atiitude of phi losophic
Humanism toward the concept of Husan Dfgnity, It also seeks
to show the attitude of the Wew Testament toward this fdea.
By comparing these two points of view, the study demonstrates
such harmony as may be found between the philosophy of Humanw
ism and the religien of the Mew Testament. Cne purpose, there=
fore, of the study i{s to discover wheither there be any form
of Humanism that may be considered compatible with the teachs
ings of the lNew Testament., If such a conclusion can be validly
drawn, the harmony between New Testament Christianity and a
compatibie form of Humanism wiii then provida a sufficient
apelogetic basis for Christlianity Lo make use of the elucidaw
tion that Humanism makes of such Lruths as are common te both
systems, To the full extent of any such agresment in doctrines,
these two systems may supply each other with valuable ajd for
upholding the effort to provide for man Lhe good }ife whigh
is worthy of the dignity which he should enjoy as a humsn being,

dethodology
A% to methodology, first there is given a definition of

the terms “Christianity” and "Humanism,” Next, there is a



briel presentatlion of the development of the tradition of

Humanism with short discussions of the views of the ma jor

humanists on the subject of human dignity. This section is

presented chronologlcally and fs divided into two parts. The
First part treats of the early period of Humanism whieh may
be called “classical" Humanism. It embraces the philosophical
and theologlical numanists from the Greeks through the early
Church te the Renalssance~Aeformation, The second part sets
forth the humanist view of human dignity after the Renalssance
Reformation, but with particular Interest im the twentieth cenw
tury. DNext, there {s a comment on the religious, philesophical,
artistic, and literary conditions of the twentieth century as
they affect views of human dignity., A lexical definition of
"human dléﬁity" is not offered since several views of it emerge
throughsel the study,

The last major divisfon of the study comprises a dige
cussion of the New Testament concept of human dignity, In
this chapter, the theologlcal aspects of the doctrine of grace
are discussed; the Christian view of man as to his natural
human conditfon is discussed; the boundaries of human ability
set by the New Testament are discussed with the goals toward
which Christianity purposes that human }ife should be ifved
and with the means which It suggests for that activity,

The final chapter is a summary statement attempting to

cgordinate In brlef form the harmony that is Taund to exist



CHAPTER 11

DEFINITION OF TERMS

"Cheistian"

In this study, the term "Christian" will be understood
as pertaining directly to the teaching of the New Testament and
not as referring to some particular religious systen or sect,
This definftion i{s chosen since nothing is considered more cens
tral to Christian doctrine than the Wew Testament and no body
of writings is neld to be superior to it by Christians, This
view emphasizes the lew Testament itself as the final word in
all matters pertaining to Christianity because the lew Testae
ment itself indlicates thatl one should speak in conformity with
the words of Scrlptura1 since S¢ripture is considered te be
inspired of God and complete for instructien in relipgious
matters,s

This emphasis is the Influence af the Ehinking of such
men @8 Thomas Campbeli, whe formulated the statement of this
dependence on the Original Source of Christianity to say:
"Where the Scriptures speak, we speak; where these are silent,
we are silent";Jd and nis son, Alexander, who reduced Chrise

tienity ultimately to bellef in this simple formula: the divine

3’1 Pet, L 11, 2§I Time 32 16—270

3&. Righardson i 2 A&na;nggg Campbel} {Nashville:
Gospel Advocate Compaay, fasﬁi,“{i .
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Sonship of Jesus Christ with obedient irust as the active ree

sponse to this bellef.! These men were instrumental in the

Restoration Yovement which, for the past century and a haif —

has defended the MNew Testament as the only preper rule of
faith and practice.

This sense of the term “"Christian" 1s one with which
even Adolf YMarnack might agree since this is the sense which
he attributes to the Reformers in that they "brought religion
back again to Itself” by discarding the acecretlons of centuries,
Thus, for Harnack, Christianfty was "reduced to its essentlal
factors, to the Word of God and to falth.,"S This sense of the
word "Christian® 1s also appreciated by a contemporary, CGeorgia
Harkness, since she considers a gfven man or system "Christian”
according to the amount of "Gospelecontent” prla:nt.é In this
study, therefore, "Christian" is Lo be understood as conforme
Ing with the views expressed in the New Testament, and the New
Testament itself is to be understond as the very Word of God

Lo man,

" lumanism"

The term "Humanism" cannot have such a singular meaning,

hinlﬂ;g pe 507,
5a, Harnack, What is Shristlanity? T. B, Seunders
(trans,) (New York: "U, P, Putman’s Sons, 1902), pp. 288289,

6
s Harkness %ﬂs M§%¥EE f Chr Falt
{New York and NashviiTes ngd§%EEéH§?bury reas,'*é&gi,

PPe 2128,



&
for it is a word used to express many ldeas, Walter Lippmann
asserts that Humanism is actually not the name of a school or
~sect, but rather a “human attitude” observable throughout
histery, and especially after 1300 in Eurapc.? Js Ai ©s B,
Auer, on the other hand, limits the term te the literary
awakening of the Renaissance-Reformation, for it is of this
period and movement that the term was coined.B L« H. Hough
accepts the wider definition and suggests a Humanism that
would even Iinclude an "evangelical™ turn ef mind which wou 1d
indicate a form of "Christian Humanism," or a system in which
one is "haunted by a sense of ultimate, to whom 'logos' becomes
@ great word, and who Investigates the New Testament and Greek
fathers to come to see the Incarration as the great goal and
authentication of humanism,"?

The above defimitions suffice for the earlier period,
but in the modern period “Humanism® has come to mean something
much different. Humanism in the twentleth century in the main
may more properly be described by the adjective "secular" op

by the adjective "anthropecentric® which best describes the

?w. Lippmann, "Humanism as Dagma,“ The Saturday Review
of Literature, VI (March 15, 1930), 818, |

8&, A« Co Fo Auer, Humanism States Its Case {(Poston:
Beacon Press, Inc., 1933), p, STt S

. H Hough, “The Vicissitudes of a Noble Word," in
Humanism: Another Battle Line, ed.,, W. P, King {Nashville:
Cokesbury Press, 1931}, pp. 15-17. ’




lack of the classical quality of a "Godeconsciousness,"10

Jakin speaks of certaln "optimistic” humenists as typi~

— fied by Nicolal Hartmann, "pessimistic” humanists as typlfied

by Bertrand Russell and J, W, Krutch, and "rightewing prage
matists” as typified by Willlam James, F, C. S. Schiller and
John Dewey, and those who subscribe to the 1933 Humanist Manie-
festo,}} as well as by Jullan Huxley and those of & more cone
temporary schooel, Dakin also speaks of the schoo}l of "literary"
humanists which Includes Irving Rabbitt and Paul Elmer More, 12

De Ds Runes gives the following breakdown of phi losoph=
fcal Humanism into its several forms:

As Any view In which Interest In human welfare Is central,

Be. Renaissance revival of classical learning as opposed to
merely ecclesiastical studies,

Ce An ethical and religious movement culminating in
Auguste Comte's "Worship of Humanfty," better known as
Human{tarianism,

D. Philosophfical movement represented by F, C, S. Schiller
in England, better known as Pragmatism,

E. Literary Humanism, movement led in America by Irving
Babbitt, Paul Elmer More, and Norman Foerster proteste
ing agtfnst extreme emphasis on vocational education,

1%0ne may observe a certain "humanistic" {in the "mane
centred" sense) attitude In much of contemporary theology
of the liberal variety since the presuppositions of this
outiook cause It to be in meny cases quite skeptical of the
"obvious” supernatural, Hordern, €.+, lists four schools
¢f iiberal theology of which "Humanism" fs one, The other
three are: A. N, Wieman's "Empirical Philesophy of Religion®
school, E. S. Brightman's "Personalist” school, and Leroy
Waterman*s reevamped Hegellan-higher criticism netfons, With
these go the preachers-~Coffin, Jones, Fosdick, etc, cf. Wm,

Hordern L;zﬁgn*n Gulde to Prg;;n%gsﬁ Theology (Wew York:
The Mlcai lan Company, ET] Ple «Slie
1lsee "Appendix,”

125, M, Dekin, the Measure {Princeton: Princeton
University Press, 1939), pp. 10«17,
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but for study of "the Humanitles,"

Fe Soclological temm for tendency te extend ideals, such
as love, loyalty, kindness, service, honesty, which
normally prevall in primary or intlmate groups teo
guide conduct in noneprimary or fmpersonal groups,

_ Gs Religlous Humanism {s any der

belief in a delty wital to religion, though not neces=
sarily denying its existence and not necessarily denye
ing practical value to such belief, Represented by
s18y professars. . ef the 1933 lanifesto Ty UnIvere
Runes' definition "C" may present somewhat of an une
hapry image, for "Humanitarianisa” has certein connotations
of "charity"” which should not be included In It as a definition
of Humanism, Babbitt has suggested this word as a replaces
ment for "Humanism" in speaking of the twentfeth~century school
of pragmatism and axptrimonlalltm.ih However, this particular
school has elected to sall itself "Religious Humanisa" (see
Runes® definition "G")., tHere again {s a somewhat misleading
term, for one must understand John Dewey's definition of
"Religlen" as expressed In nis A Comwon Falth before one can
understand this re-defined use of the word, !’
This pragmatic sense of "Religious Humanism," which

perhaps may more acturately bhe called a materialistic and

13p, D. Runes Dictionary of Philosophy (Ames, lewa:
thachscl&, Adtmu uﬂd ompany, 1§§S, Pe I}i, !

Wy, o " Len," in umaniss and
« Babbitt, "An Essay at Definitien,” in is
r ed, Neraau’?ncrttcr New York: Farrar and Rinehart,
ne., 1930), p. 34t see alse Joan Wright Buckham, "Human!tariane
ism and Personalism,” in Ming, op. gite, pr 8,

15 , :
John Dewey, gggg%ﬁgﬁ Faith (original publication:
Oxnfard University P;on, ;} re~publication: New Haven:
Yale University Press, 1960), passim,




naturalistic scientism, ls summarized by Titus as

the dogtrine that men, through the use of intejlligence,
directing the institutions of dcuneez:i¢ govgrnunni,
__can create for themselves, without a
powers," a retional civilization In which each person
enjoys security and finds cultural cutlets feor whatever
normal human capacities and creative energies he possesses,
« +8cience is viewed not as a transcript of reality, but
as a human construct to secure gontrol over the world.
Humanistic naturalists recognize that %2; "laws" of na-
ture are based on manemade hypotheses,

This study will simply use the tersm "Humanism” when
referring to the general tradition of philesephical Humaniem
that embraces ali the major views, When referring Lo the
Humanism of the more traditionaily Christian sort, such terms
as "theistic numanism,” "traditional humanisn” or "classical
humanism" will be used. When referring to the more man-cene
tered humanism of the tweniieth century, such terms as "secue
lar humanism,” "anthropocentric humpnism," or "aeo-humanism"

wili be used,

164, He Titus, Livi sues in fosophy {New York:
IS g I EnLia

American Book Company,



CHAPTER 111

THE HUMANIST VIEW OF HUMAN DIGNITY

Theistic Humanism through ihe Hensissance-Reformation
Classlical iumanism of Greek Thought., The discussion of

¢lassical humanism begins with ancient Greek thought since

it firsy appears here among the c¢lassieal phillosephers, Plato
rtturn;d philesophy to a “theistic® basis by re-establishing
the "certainty of god" as the foundation for all human actlon,!
This he sought to sccomplish in order o offset the atheistic
effects of the Sophists who had denled the ancient myths of
Homer and Hciiodaa Through Plato's paidefa (system of teach-
iag},3 and his equation of righteousness with understanding,
and identiflcation of vice with ignorancc,h he maintsined his
"thenlogical" basis fn which he thought man could find his
highest dignity, This dignity of man was to be found as man
centered himsell In God.s

Other esrly Greeks who expressed men's abllity to
i i .

Y5ee ¥, saeger, ﬁa"‘iﬂf ¥g§ Thestogy {(11lwaukee:
Yarguette Unlvirt!ty ;V*ii, : s Do U3

QMQQ PPe £3=2l5. BMA” Pe 55,

Ln, Mitter ﬂEs%ggiggg !n&gggu&%;on .0 gadcgn Philesophy
{New York: Thl-m;cm an Company, ¢ p&“ﬁ .

Splate, “Theaetetus,”176bs in Qrga% Sggﬁn of the Wes
7o eds., Mortimer J. Adler and Rober e Nutéhins (Chicago:

i cyelepctdin Britannica, Inc,, 1952), XXil, 530, (This series
hereinafter referred to as “Aﬂicfﬁﬂutchinl”,}




11
attain dignity in his human station were Aristotie, who cone
tisued Plate's "theologicel" foundatlen for philesophy te hold
that the Prime VMover provides the ultimate ground for humen =

hclng,é and Soion, one of the eariiest spokesmen for the
Western ides of freedom, He maintained human dignity through
defending personal liberty so that "wherever democracy has
since been tried {n the West we find his spirit of measure,
his community feeling, his denial of the i{ndividual will to
power and =i ambitious vanity,"7

Indeed, It may be concluded that nlassical Greek humane
fsm held a high view of human dignity, One author has sald,
"the Orecks humenized everything."® Since they nad forgotten
the revealed nature of God, they c¢reated gods In thelr own
image thus dignifying man by giving the gods human qualiitlies,
however perfected. To them, all iife, rellglon, art, literature,
everything was measured by the standard of man under the gods.9
This religious orientation of everything in Iife caused them

to be not only ovne of the most Intellectual of ancient pecples

6k 4 A, Mercier, Th th};gngg of Humanism {Oxford:
Oxford Unfvcroiiy Preta,*lgﬁﬁ), OPe 8§ T
Ty Jas \
pers §§§|t§$tiagggg ggd Humanism {New York:
Re Fy HUO:’. and CQ;P'W; s Pe *

BL. H, Hough, "The Vicissitudes of a Neoble Word," in
3

gﬁﬁgel m &&°Sﬂ‘f g%tt!! ed,, W, Py King {Mashviiles
esbury Press, s PPs 15=17, g

9% Hartshorne, B : pism (Chica ;
) . g0 and New York:
wi1lett, Clark and Cu;p-m%lny, gﬁean. PPa 9899,
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but also caused them te feel the pull of a great chain of being
that connected man to the gods and made the Greeks, as one has

sald, "the most religfous of ancfent peaples,”l0

Though this classfcal, theistic tradition of humanism
was opposed by certain of the Sophists, Atemists, and others
of their day, it prevalled and was later adopted by many eof
the early Christian apologists when Christianity later became
the rightful heir of the Greek tradition.l}

Jaeger points out that the Roman Clicers taught the
humanist view of human dignity since he colned the word humanitas
to express the arts and letires of the Greeks insofar as they
represent the Greek fdeal of man, the humanizing {nfiuence by
which the true self Is discovered and the personalliy shaped,le
This harking back to classical philesophy forms much of the
spirit of the Rensissance-Reformation humanism, as Runes' definle

tion "B" suggests. {See page 7)

Ihe PesteApostolic Church., The Fathers of the

igSu Miller, v €1te, pe 26, It I8 again to the Greeksee
the Stoluseethat the West owes the democraiization of the orig=
inally Greek concept of Humanism, The Stoics taught that human
dignity was every man's possession, not just that of ap educaw
tion aristocracy. Ibid., p. 89,

IIA, He Dakin, Man the Measure {Princeton: Princeton
Unlversity Press, 1959 s DDe » 20, 31, 36,

laénagcr, 2D, %%;,, Pe 2is Jaeger aise points out a
process of disintegration observable in the three principal
Greek playwrights (godmcentred Aeschylus, godeman balanced
Sophocles, and manecentred, relativistic Euripides) in which
faith In God is traded for faith In man., A siwm!lar rocess
will be observed in the modern periocd, ibids, pe 15081,
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Post-Apostolic perliod express their views of human dignity in
three main ways: in what they thought about natural theolegy,
free will, and grace, o

Certain of the PosteApestollic philosopherwapologists
adopted much of the philesophical language of the Greek tradie
tien to which they fell heir. The "actionestories™ of the Olid
Testament were thought by them to have bheen graced by the true
paldela {Plate's word} of Christianity, for the New Religlon
was considered primarily the true way to understanding,i3
Justin Martyr and Clement of Alexandria, while not necessarily
normative for this peried, are representative of this apologetie
feeling,

Justin adapled Creek terms and frames of reference to
Christiasn purposes. Christianity was for him the zreation
of the Logos Who had enlightened the phliaaaphcr;,‘h making
them "Christians before Christ,"!5 To this way of thinking,
Christianity was the perfecting of ph!le:ophy,*é as Clement

13ip1d., pp. 58=6l.

Wjustin wartyr, Ap losta ‘ 1
yr, Apo xiff {n Ante-Nigene
athers, eds,., A, Robo;ti a Jona ldson (Grand Rapids: Wa,

. cerdmans Pubi!an!ng Company, 1956}, II, 133-+134. (Hereine
after referred to as "Reberts«Donaidson”,

isJuttlﬁ Martyr, op. cit., xlvi, In ibid., op. 83«04,

161, &, Hulme, Speculations {(New Yeork: Harcourt,
Brace and Company, Inc,, s Da 274



i
sald, the perfected end to which Hellenism had come through

its schoolmastere-philoesophy.l? These concessions te natural
theology Indicate that the Fathers held a high view of human

dignity and felt that man could acquire the perfection of his
1lkeness In the fmitation of God "by the exercise of his own
d!ilgemcc.“ls This dignity was obtainable through "growing
anﬂlchC,“!q but alse through the perfected excellence of
humanity which Christ had meritoriously gained In the allw
important Incarnat!on.

The Incarnation provided not only the perfect example
of humanity but !t was alse the efflcacious hallewing and
sanctifying of the human state by Christ's recapitulation of
man’'s conditlon,20 as Irenseus satd; or, as Athanastus later
said, God's visit to man in human form deiffed humanity, re-
newed Godts f{mage in man, and made true the reality that "the

Word was made man {n order that we might be made divine. "2}

_ £7cxemcnt of Alexandria, Stromatels, I, v, in Robertsw
Denaldson, op, cit., p. 305,

8y, c. sheidon, llstory of Cheistlan Doctrine (New York:
3 L

Eaton and Mains, 1906), p.
19 ,
Clement of Alexandria gecagggus, I, in Fathar§_g£;thc
%ﬁurch! trans., Simon P, Wood (Naw York: Ch?!atlnn eritage,
Nley 9&8}, Vg 23,
201 renacus Ve Haer 111, =vlg V
: _ L xxiv, in
Ine Early M%iﬁ" I o T settiaten (Lonstn:’ Garere
Unlversity 'ress, s PP, 108, ti1,
2t
Athanasius, Contra Arfanes, I, 42 in ibid,, p. 3843
De Incarnatione, Sh. T‘ﬁn e"‘u—'ﬁ'ﬁ., De LOLs : ’
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Te this way of thinking, the Incarnation proved the dignity

of man,
~ This view »f human dignity included a strosng belief i
the freedem of the will, Origen,22 Clement of Alexandria,23

Jonhn Chrytnstam,zﬁ and even ?crtuixlun,as all insisted that
man 1s free to sin or not to sin and that since sin i{s due to
ignorance and the followlng of a bad exampie, man s not re~
sponsible until he himself sins and destroys his "age of ine
noccncy.“zé Although another view would later bulld up and

22g, p. Fisher, listory of Cgrigt_;an octrine (Mew
York: Charles Scribner's lons, » PPe 110=111, Origen
nad his own view of "original sin" that invelved not Parw
ticipation {n the Adamic transgression, but in a preenatal,
frecewiil sin, In this way, he could justify the need of
Infant baptism, His fira belief In human free wiil and
man's ability fn his earthly estate, however, places hinm

squarely in the Greek tradition, R, Seeburg, iistory eof
{Grand Rapids: Baker Book House, 39 ’ PP-ETSI,

238h¢1d¢n, gﬁ@-gzg,f ps 313 Clement of Alexandria, op.

eitys, (Stromateis) Tif, xvij Xil, 181, in Bettenson, ope ¢ity,
p'. 359Q

n a‘R* 5"“!’9' SDw ‘ﬁi%yp* Pe 328¢
254, G, T. Shedd istory Chrﬁti%g -
v le g LI octri {Hlﬂ
York: Charles Scribner's Sons, 2E§§ » 1iy 510, Tertullian
was o Vestern theologian and in the general iradition of

which Augustine was heirs but, Tertullian was stil}] ipe
fluenced by an eariier view of free will and human dignity,

Z&Tcr&uiiian, De Baptisme, 18, In Roberts~Dona ldson,
2.2’ Eé_‘t;o. EIKQ 6?6¢
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be expressed in Augustine,®’ the Greek Fathers, to the extent
that they are falthful to the Bible, cannot be accused of
setting up "a conflict between body and soul, sppetites and
reason,” for they saw the whole man as made by Ged and dignie
fied in this cnnd!t!on.za Harnack discusses their Greek love
for man that would net allow them to despise or vilify him in
any way, e says they believed that

Man made in the image of God is a free selfwdetermining
being, He was endowed with reason by Goed, that he might
decide for the good, and enjoy immortality, He has fallen
short of this destiny by having voluntarily yielded and
continuing to yield himselfe-under temptation, but not
under compulsionm«to sin, yet withouti having lest the
pessibl ity and power of a wirtuous iife, or the capacity
for immortality., The possibility was strengthened and
Immortality restored and offered by the Christian reve~
lation which came to the aid of the darkened reason with

complete knowledge of gsd. Ascordingly, knowledge decides
between good and evil, i

The Greek Fathers are similariy one i{n thelr view of
prace, Orace to them was the observation through knowledge of
the example of the Wordemadesflesh and the appropriatfon of
this knowledge through free will in the imitation of the Logos,30

2?Anhronc and Augustine's ideas can be found !acipient
in Tertullian, Cyprian, Commodius, and partially in certaln
others, but this view is mainly a product of Western legality
and is not the view of the Church of the classical humanist
tradition., cf. Shclden, ﬁ. C’itng Pe 101",; Sh‘d‘, gg. tng
¥y

PP, 3253 and J. N, D. Ke ,‘E?F;E Christla aoctﬁngg ew
York: Harper and Brothers, Publishers, I§555, De .

28
De Ry Ge Cwen, Body and Soul {Philadelphia: The Weste
minster Pr:sa: 1656), ;; TG —

29
A, Harnack, Hintcfg ° gagsl (Londen, Edinburgh, Oxford:
Williams and Norgste, " T%l. +3 ) ’

MIbid., pp. 272-283; Shedd, 9p. cit., p. 36f.



17
Harnack also sums up the Greek Fathers! view of grace:
This natural law JE-rt of grace] , when It had been obe
o

scured {n the mind of man, was repeated Iin the Deca logue
by an external legisiation, and , on sccount of the hard-

heartedness of the Jews, was supplemented with burdens,
temporary commandments; and 1t was finally reduced by
Jesus Christ to the simplest of formulas set in operation
by the impressive preaching of rewards and punishments,
and perfectly fuifiiled by Jesus, He revealed the perfect
knowledge of God and restored the natural mora) law, , ,
the whole of religien aoulg be loocked at from the point of
view of knowledge and law.d3

Frem the above statements, !t may be concluded that the
PesteApostolic Greek Fathers' view of the dignity of nman was a
view that attributed to him free will, the abllity to seek
after and find God, and a verbal and ethical grace which had
been brought to him by the God-Man Jesus Christ,

Pelagius and Augustine. Augustine was heler to a tradie
tion that held a much different view of human dignity than that
outiined thus far {n this study, l!is immediate predecessor and
teacher was Ambrose, who

held to free will in his practical addresses, but his

thought is dominated by the view, that through the fail

of Adam we tome into the world as sinners, that sin is an

attribute which belongs to us frem our conception and that

we, therefore, being from the outstari sinful, must sigzcvcn

when fop the time belng we do not desire to afn. . .
Augustine accepted nis confessor's {deas, but finally

adopted his own terminclogy. From Augustine's epigram: "Da

3lvarnack, op. git., pp. 263, 267.
3250-burg, 0P gl;,. PP. 239330,
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qued fubes et Iubes quod vis,"33 {Gflve what Thou commandest

and command what Thou wilt), which later became Pelagius' point
of departure, Seeburg pelnts out that Augustine develeped his

whole system of man!s complete Inability and lack eof human dige
afty, To Augustine, the entire human race 1s masses perditienis;
ne one, net even children, are free from original sin, Con
cupiscence and all sin come from a perverse wiil and nature
which all men, who sinned Iln and with Adam, have received from
their first father. Mant's unregenerate will itzelf is carnal
and anfmal., It follows then that man cannot will even te deo
or think ene geod thing, but that even the willing te de good
must come from God's grace before anything else happens, It
thus depends on Lhe sovereign will of God as te whe shail er
shall not will to believe, and this results (n the discriminae
tion of two classes««the elect, those whom God chooses to save;
and the noneelest, theose whom God chooses Lo damn, This pree
venient grace is irresistible and perseverance Is sure for the
elect; but, for the unpredestinated, they must fall with the
mass of the perverted and be forever losty they cannot do BNY=
thing te alter this course, Man {s thus free to faii, but not
free to rise. Further,

No blame attaches to Cody they are alone to blame, as the
simply remain given over teo thelr just fate: "He who r:?i;,

33Augustlnc

s Confessions, X, LO, in Adler-iutchins,
9Dy sﬁ’n, XVII.‘; 81,
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falls by his own wiily and he who stands, stands by the

will of God." In such, God reveals nis justice, as in the

elect his mercy., 7To the question, Why he chooses some and

leaves the others to their fate, the only answer {s: i

80 will,” at which the ¢reature must humbly hown before his
L ]

Creator

It may be seen that there {s very little of the classical
form of humanism In Augusiine for he seems to set at naught any
pre=grace idea of human dignity, for man is totally heipless in
himself untii God arbitrarily chooses to send some mystical power
of the Holy Spirit to begin and finish the entire scheme of sal«
vation,3® This view, in ene form or other, was also maintained
by the semieAupustinians, Cottschalk, snselm, and finally found
resting placed as part of Luther's system, and mainly in the
frobdingnagian CalvinisticePresbyterian edifice that Calvin
constructed on Augustiine's foundation.36

Felagius was the outstanding oppenent of Augustine in
this matter of human dignfty, free will, and grace. One must
understand what Pelagius meani by "grace" fn order not to make

Mseeburg, op, cit., pp. 329-362,

35Thil attitude seems Lo conlradietl Augustiine's appreciaw
tion for the pagan authors who might be censidered to have risen
to the knowledge of God on thels own. He speaks highly eof thenm,
particularly of Clcero and of the feo=Platonists, te the extent
that "inregard even t¢ the worship of the One God are found
nmonﬁﬁtheu some truths,” ¢f, Augustine, De Doctrina Christia

11 tn nggﬁg EOI%-N,QSE! F!Ennra, ed, § Schaff IEruﬁs
Ra§161§ Wm, #, Lerdmans ishing Company, 155&;. it, 584
August ine, ggi gite, {Confessions), 111, L, in AdlerwiHutchins,
OPs GlLsy Do h'

%, waiker, A History of he Christian Church {New York:
Chnri;s Scribnerts Sons, » Pe 192¢ Shedd, 8p, Clte, PPe
111139, =
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the mistake of some scholars who asseri that he did net belfeve
in it, or that to Pelaglus, "ithe human was everything," eor that

"man was the centre of interest, "37

Pelagtus, though born in Dritaln,3a took the Greek view
of the matter of man's netural human condition and found the
increasingly popular doctrines of Augustine to be decidedly
distasteful, le felt that the notion of moral inability had
undermined the belief in human freedom, without which virtue
was quite impossible, Also he oppesed the emphasis on "direct
divine control" throughout saivation, belleving that manm should
depend more on his own efforts and less on some mysterious
working of the Holy Spirit,39
According te Coelestius' formulation of Pelagius' posiw
tien, Felaglus opposed Augustine and taught:
That Adam was created mortal and would have died even (I
he had nol sinned,
That the sin of Adam Injured himself alone and not the human
Tha:l?:;nntu at the moment of birth are in the same condition
a8 Adam was befors the Fall,
Tha:zgsfhntu, even though they are not baptized, have eternal

That the race of man as a whole does not die by the death
or fall of Adam, nor does the race of man as a whole

| Iy, ¢ MeGl ffert ﬁfi%ng¥ of Chris Thggeh% { New
York and L;nd;na Charicg cribner i"gbns, I%&#E, Pa 5.
. . 38P.£Lchmnn, “Tgn int;zpzlagxan Writings of Augustine,"
nA e Stu ¥%33%!ﬂ!. ed,, R, W, Pattenw
heu.c"%ﬁ%&n?ggkgg'%gThr {versity fress, léﬁé?, p: L8,

39”4:(}1 ffert, ops cil., p. 125,



21
rise apain by the resurrection of Christ, U0
Pelegius aiso held, at first, to a nation that the Law had

exerted the same effect on men in Introducing them to the Kinge

dom of leaven as does the Cospel, but I{n the process of debate,
this was glven up. 5lmilarly, a statement to the effect that
before the coming of Christ there were mer who lived without
sin was modi{fied to a less definite statement Ul
These statements, however, are more indicative of the

theological mingd of Coelestius, as in the sixteen«point creed
that he formulated in Sicily in which he undertook to show that
"ought” Impiies "can" in the matter of the Biblical teaching of
moral responsibility 2 Actually, in the thinking of Pelagius,
the point of voncentration lay more in the simple matter of the
freedom of man’s will and the practical effects of this idea
than In these theological subtleties,

The doctrine of original sin he Iénlagluil wholly rejected,

insisting that sin Is purely voluntary and Individual

and cannot be transmitted, Adam's fall affected nelther

the souls, nor the bodies of his descendants, Thelr flesh

cemes from him but not thelr souls, and their flesh {s good

as everything made by Cod i1s good, So far as thelr nature

and abtiities go, all human beings are in the same condi-

tion as Adam was i{n the beginning, They suffer, however,

from the bad exampie of the race as he did not, In apite

of this, they are free, as 25 was free, and are able te
choose efther good ofr evii,

B0y, rer : :
» guson, Pelagius {Cambridge: W, Heffer and Sons
Ltd., 1956}, p, 51, | !

blipgg, 421pia., p. 62,  Uducoiffert, ep. cit., p. 126.
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Pelagius simply could not accept Augustine's version of

Romans 5: 12, Augustine's Bibje read that all men sinned in
): Pelagiust® version read that

all men sin like Adam {guls or gggg&ggﬁggad?.hh Pelagius saw
each man as newly created, upstanding, goode-with all the

JLAl 145 A L

potentlalities for the perfection of his human dignity that
Father Adam had, He saw no inner taint or bernt; there was
enly the evil {nfluence of the world that Adam had not had,
He held that men could 1ive righteous lives and taught that
they should,ls

As proof of his position, Pelagius cited the exsmple of
the neble pagans, as well as that of Abraham, Enech, and others
of the Old Testament who had lived "srighteous® ilves relative
to the standards to which they were obligated. Pelagius cone
stantly affirmed that he waes not trying te say that any one had
lived a perfect life, but that & person could. He felt that
eny weaker statement would rob both God and man of moral raspone
sibility, kb

Thus grace in Pelaglius' view was something much different

from Augustine's conception, FPelagius replied that even though

‘m?.fﬂ““ﬂ’ Q-RQ c!,%-, PPa 5!1-"55.

LScr, Augustine's "On the Grace of Christ and en Original
€in," 11, 1L, {n which he quotes from Pelagfus® "Defense of the
Freedom of the ¥iii," in 8chaff, gp. git., V, 21.

ll-al.thnan, oD« mﬁ' pe 209,
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all have the power to do right, they stfll need ight not only
to tell them what §{s right, but to show them the results of

wrong and thus encourage them to the right., This was the funce

tion of the grace of Christ's life, death, and example, "He
meant by grace, however, not some indwelling divine power or
substance, but Instruction and enlightenment, including the
revelation of future rewards and punishments."i7

Regeneration meant, as Pelagius isterpreted it, not the
birth of a new nature, but the forgiveness of sins in
baptism, the illumination &f the mind by the trn&h, and
the stimulation of the will by divine promises,

By divine grace Pelagius means primarily the endowment
with reason and free will, Then, to check the CVETwg PO
ing habit of sinning, God gave the law untii fn ihe
preaching and example of Christ the gift of God's grace
was completeds « oIn one place he says that grace is
"necessary aot only for every hour, and for every moment,
but also for every act of our 1ives,” in another he maine
talns that grace is given "in order that men may more
easily accomplish that which they are commanded to do by
free will", ., ,This grace is intended for man, bui man
must make himself worthy of it by an honest siriving after
virtue,

Pelagius felt that Augustine's views weére not only destruce
tive of moral responsibliity and humsn dignity, but also of the
dignity of God; he saldt

"It fs hard,” "It is difficuit,” "We are not able,” "We
are men“~-Oh, biind madness] We accuse God of a twofold

lgnorance~-~that He does not seem to know what Me has made
nor what He has commanded, , .] say that a man is able to

Wncotrtert, op. git., p. 128,  WBpngg,

ESE. He Kiotsche and J, T, Mueller, The H!!togx 2%
Christian gg§g§égg (Burlington, lowa: The Lutheran Doard,
21p PPs ComUG,
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be without "?- and that he (s able to keep the commandw
ments of God. &

Without discussing further the theological ramificae

tions of Pelagius' view, it may be observed that his beliefs
place him squarely In the tradition of the theistie, classical
humanists who recognized the ablilitiy and the dignity of man
and attributed to him the power and necessity of cooperating
with God in the matter of salvation, Pelagius held 1o a come
plete freeswill, to the idea of no original sin or perverted
nature, and Lo a bellef In the abiiity of man to answer %o a
verbal and ethical form of grace without the need of any
mysterious workings or supernatural power. In Pelagius® view,
Christianity recognizes mant's dignity and i{s not a mation

that deprives him of 1%,

Ifhomas Agquinas. Aguinas Is somewhat difficult to undeprs
stand on the matier of human dignity and free will, He follows
Augustine’s ideas, but with his own interpretation; however, he
also foliows Aristotle’s attitede which might show that he
believed that those without "grace" had the ability to do somee-
thing good,

In that he fellowed Augustine, Aquinas rejected the
common understanding of free will and dented that man could

will good or feliow the right without a working of

Soa.rﬁ. Warfield, "introductery Essay on Augustin
Jilél and the Pelaglan Controversy," Schaff, op, cit., v,
XIVsAV, .
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grace."5! g affirmed that man's nature is to possess free
cholce, but that this freedom Is a formal, constructed thing
whigh must be itself acted on by God,52 =

Concerning other aspects of the questlon of human dignity
Aquinas may be considered as in the tradition of classlical
humanism, for In that he follows Aristotle, he upholds the
ldea of the unity of body and spirit to form soul.53 lie says
that soul and body are thus inseparable aspects of the same
one substance and each requires the other In order to exist at
ally the soul s nothing apart from the body of which It is the
form, much as a pattern {s naothing apart from that of which
it Is the pattern, !lis awareness of the use which thought
makes of the senses caused him to conclude the "soul as a part
of human nature has {ts natural perfection only as united to
a body, "5l

Aquinas® view of man thus comes to be a monism of form

{fn that the soul operates as an i{nseparadle unity of body and

51thomas Aquinas, "Treatise on Grage," CIX, 1i, in Adler-
Hutchins, op. eit., XX, 340,
dbide, CXIZl, ti1} XX, 362«363, However, Mercier finds
Aquinas I conflict with himself tn his articies on the will,
and says that Aquinas §8 "In conformity with voluntarism,®

¢fs Conference Symposium Frceggg and Augh%rlt¥ Qur Time
{Mew York and London: Hurﬁtr and Brothers, : gig}-sz,
53artstotie, De Anima, >
, ; Anli 11, tv, 24, in Adlersiutchine
mg gzt.* VIII’ h25f¢ ' ¥

Su?hcmnl Aquinas, §§%§Q.Tgen1§§!§u, LXXV, Ivy XC, 1v, in
AdlereHutchins, op, ¢it., XIX, - 302,
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spirit}, but a dualism of activity {in that there are sep-
arate psychicail and physical functions that anly meet at the
union of the soul}, He belleved, of course, in lmmertality,
and this doctirine could be supperted only from a position of
metaphysical dualism. Aquinas' distinctions of the soul as
in the image of God, that fs, apart from the anima}l ¢reation,
and his belief in the power of intellect and pure reason
caused him to conclude that there is an essence in man other
than matter. This spirit could exist apart from the body,
but this would be an unnatural state, He therefuore stoutly
defended the doctrine of the resurrection of the bedy in
order to give back to the spir{t what it needs to make a
sopul in 1ts composite nature,5

He held also to otheyr ideas that place nim {n the
¢lassical humanist tradition, His view of the end of the
State as being the "wision of God"5¢ demonstrates not only
his awareness of his obligation to discuss Buch matiers from
the religious viewpoint, but aleo indicates his bellef that
religion must be brought lnto earthiy 1ife on all levels to
sanctify It, Indeed, Jaeger finds in Aquinas the first hints
of Renaissance humanism in that Aquinas weni back t¢ the

eriginal writings of Arfstotie Instead of depending upon the

ggm.n, BB ﬁi&?s pe 631,

561nomas Agquinas, De Regimine Principum, 1: ii~15
(written for the King of Cyprus), cf. Ad er«Hutehins,
op. glte, XIX, ¥i.
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Interpretations of the Arablan phillosophers and also in that
he followed Arisiotlets first phi lesophy or metaphysics as a
point of departure for his theology, finding theology and
philosophy to compose a narmony and balance quite befitting
a Greek humanist, Jaeger also claims humanism for Agquinas
because of his exalied view of human nature, a view that
Sees man a® the rational son of God, an tdeal of human 1ife

that "Incvludes the presence of the Divine,"57

cha!sanncc-ﬂntogggtio& lumanism. When one comes to

the discussion of humen dignity as It was conceived by the
people of the Renafssance-Reformation, thought must of
necessity turn from being strictly theological, as it has
been thus far, te {nclude also outstanding literary flgures,
Indeed, a thorough understanding of the views of Lhis period
should include the broadest comprehension possible of all
fieldsy religlon, literature, art, science, politics, phie
losophy, for the emphasis of the Renalssance Reformation is
apon Lhe uwomo universale, or the universa) man,58 and is far
from being one-sided.5%

5?éaan¢r, ops git., ppe T, 10, 18, 3235,

BR, 1, Batnton, Here I Stand (New York and Nashvilie:
Abingdon Press, 1950), p. M

5§s. A« Symonds, Renalssance Lﬁéttal- {New York: H.
fislt and Company, l%ﬂ&;, PPy Jelhy 22, 295 We To Jones, A
History of VWester Ph!lgsﬁghg_{ﬂew Yorkt: Harcourt, Brace,
a ompany, De) s PDo - § Bainton, i9c, ¢lt,
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For example, Jaeger includes Dante with Agquinas in his
discussion of the latter's views of human dignity.ﬁg Petrarch,
Boccaccio, Ficine, and the Popes Nicholas V apd Julius 11 and
many others®l were alil extremely important In ferming the
patterns of thought on humen dignity In the Renmissancee
Reformatlion, but they were chiefly literary men, Plco della
Mirandola, however, {s normative of this period and well
expresses the views of the literary men of the Renaissance
on the subject of human dignity,
Thou [Adam, [man] restralned by no narrow bounds,
according to thy own free will, {n whose power I [éoé]
have placed thee, shalt define thy nature for thyself,
I have set thee midmost In the world, that thence thou
mightest the mere conveniently survey whatiscever is
in the world, Nor have we made thee either heavenly eorpr
earthly, mortal or immortal, to the end that thou, being
as it were, thy own free meker and moulder, shouldst
fashion thyself in what form may like thee best, Thou
shalt have power to decline unto the lower or hrute
c¢reatures, Thou shalt have power to be reborn unto the
higher, or divine, accerding to the sentence of thy
inteilect,52
This literary Renaissance was the direct antecedent

of the religious and philosophical revelutions that followed

'6géaegar, lec. elt, cf, T, M. Lindsay, History of
the Reformation (New York: Charles Scribner's Sons, i%B?T'

¥
Ly HTe

61, a, Norwood, The Development of Medern Chrlstianit
{New York and Nashville: Abingdon Press, 1956}, p. 283 A, Hyma ,

Renaissance to Reformation (Grand Rapids: Wm. B, Eerdmans

Publishing Company, 1%51;, Pe l41; Symonds, op. ¢it., p. 10,
621bid., pe 35; Pico della Mirandela, Oration on the

Dignit% of Man, in The Renalssance Phllosophy of Man, eds,,

rnst Cassiser, et. al, (Chicago: UnIversity of Chicago Press,
1948), pp. 223-35},
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and It provided such tools as classical MSS and &l80 a spirit

of resentment against authority which the religlous Reforma=

__%ion and the Revolutions in gmmmnt_.mmmﬁl_nopuun.

tative of this school of literary humanists is Lorenzo Valla
whose exposd® of the Donstions of Constantine forever shook
the foundation of Papal claims to temporal authority,bh
Vailafs spirit of independence permeated the whole of the
fenafssance~leformation with a desire for religious and ine
tellectual liberty like his own:

1 declare them [%hu popes] gufity of the grossest obe

scurantism, the most shameless greed, with which they

serve the demons. , . Of our own free wili, oh, popes,

Now we are Squaily fres \s wliharev fres vout rule 38

In philesephy, Rend Descartes felt the i{nfluence of

the new sclience and recognized that some harmonizat!{on must
be made to reconcile theology with science, He accompiished
this with his "double=truth doctrine" which he inherited frem
the Arfstotelian Averroists and Willlam of Occam.®® Twuis
Cartesian compromise would later lead to the wide divergence
of religion and science, spirft and matter, God and man,

and would contribute to the modern view of man as totaliy

63, S, Lucas, Rag;;ugp_gg and Reformation {New York
and London: Harper and Brothers, Pﬁﬁi]aﬂcra, 1934), pe L9l

Ghm, ﬁga C fa-u; Do th. For other siueh l!t‘ﬂ?y
humarists, see H, J, Criamm zgg_nnforfggiog Era (Mew York:
gg; ﬁagm!ilaﬁ Company, 1955}, P+ 053 Lucas, op. cit., pp.

651p1 4., $6jones, op. git., p. S48,
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materiallistic and naturalisticeﬁ?

In government, Marsiglic made & similar use of the new

__iggg;iigf_anq divorced religion fronm Lhe state, establishing

o secular basis for 18wb8 and reducing the position of the
priesthood to that ef just another jJob in Renafssance soclety,69
This gave place to the rise of Machiavellian natureitem, 70
and later caused liobbes and Locke 1o feel called upon to set
forth their philosophy of government.,

Yiobbes* view of man s contradictory, for nis system
calls the state an “artifictal man"7} and o soclal contract
into which men, who possess natural rights to freedon and a
happy 1ife, may enter of their free will,72 However, Hobbes
does not believe that men are suificiently enlightened to
govern themselves, since they are only material, and therew
fore, they must have @ sovereign over them to maintain restraint,73
The contradiction cbvicusly comes In that Hobbes Lrusts 8 50Ve

ereign, who is & human being, %o do something that other men

6T tnid., pp. 676-677.

68
Marsigiio ¢fens Minor, 1, 11, L4, in Jones, o
gite, ppe 5LB« 250.’ L.&_QL St Ly » Uy » *

69&ﬁrsiglio, Defensor Pacis, 1, iv, in Jdones, lou. cit,

7°Mnchiuvcizi Prince, ch 8,
i ce, pS. 17«18, in Adlere
Huatenh! ns » _a. L ] X ﬁg ’

TiThomes Hobbes, Leviathan, introduction, in Adlers
Hutenins, Ibid,, p. 47,

®10i4,, 1, zu--zs, ibld., pp. B6-96.
?31 !d., 11, 17, ibld., ppa. 99-13G; see alse J, E, Bentley,

Ph:iosgﬁhg Outli --ﬂ!utor (Patcrsan, New Jersey: Little-
ams ln pany, y Ps 51,
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cannot do and in that men whe have enough free will and knowe
ledge to enter In to corperate government should also have
_enough enlightenment to maintain that conditien,

John Locke was more democratic than Hobbes in Lthat he
taught Lhat the state is a joint stock company whose members
have entered into partnership for profii and who retaln the
ultimate control of the enterprise, rather than submitting
to a sovereign, Though Locke did mot belleve in !nnate
idean, he attributed te man the power of gaining whatever
he needs to govern himself through empiricism.7H By these
fdeas, he taught a more democratic¢ form of government and
humanism than did Hebbes in thal Lockes placed his trust in
the people In general rather than only in a benevolent dcnpat.TS
He expounted the doctrines of capitalism, Code-given rights,
matority rale, pokitical egquality, and the laissez~faire
state--all fdeas which imply a deep trust In man's personal
nbtiity.76 These ideas of Locke permeated the fabric of
Buropean humanism and were a coentributing source to the

several types of revolutions felt in the centuries following.??

Thyonn Locke, An Essay Concerning i Understandi
1, 111, 24=25; 11, xeiit, B, 133 1V, ix, 3f %8, ®1, le3,

8+9, in Adler-Hutchins, Op. git., XXXV, 95%,
75 30nn Locke, Of Givil Government, 132, in Ibld., p.

£5.
?61bid., h“is; 26"[‘7’ 5&‘! 95*99. in Ib!d., Phs 2‘:-’.[7.
??Eﬂﬂt!w, EDe m:, pe 71,
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In the fi{eld of literary art, Shakespeare, an Eljzaw

bethan humanint,73 poeticized about the dignity of man in

__many places, but representatively in Hamlets

What a plece of work {s a man! how noble in reason}
now {nfinite in faculty} in form and moving how express
and admirable} in action how like an angell in appres
nension how like a godl the beesuty of the warld! the
paragon of animals{ And yet, to me, what 1s this
guintessence of dust?

Thomas More expressed his faiih in man's integrity in
nis Ugog@g;sﬁ the Cambridge Fiatonists called man's {ntellect
the "candle of the Lord";f1 Richard Hooker defended the right
of the English Church to use natural theology in degiding
its governmental policies and cuntoms;aa and John M{lton, a

product of John Colet's clessical humanist S5t, Paul's Schoel

75cr. He Cralg, The Complete Works of Shake:g§a£g
o951 » VP s Ok,

(Chicago: Scott, Foresman, and Company, 1
770-7714 . ’ ’

79%&. Shakespeare, jlamlst, 11, i1, 316-323, in Craig,
Spe. ELE.'! PPe 916=917,

8071 0mas More, Uto (New York: The Classics Club,
1947), re-edition; see alse F, Caspari, lHumanism and the

Soclal Oprder in Tudo §Egiagg {Chicago: “University o
Egicngo ress, 1 ¢+ Bp. 50, 58,
8lw, ¢, Deraule %ﬁ ' gg&g the Lord: Studies }
: v e Candle of the rdg s tudies i
the Camﬁ?igE..Plftgﬁgat; ew York: "#ha Yacmiilan -ampanyfn
m,p- j €1, M, ¥,

2. M, Mahaod, Pg;&gx nd Humanism {New
Haven: Yale University Press, 1950), passim,

82p3chard Hooker, Laws of Eccgllinliiga! Polit
Books I-IV {Londont Gc;rga outiedge an ons, 1008,
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of &%ndon,a3 placed emphasis in his poetry on human dignity
and salvation through the example of the human Cnrist,ah and
in his theological writings on natural religion and an ariss
tocracy of Christian Humanists whe have the enlightenment of
regeneration and the restoration of any power lost through
the fall of Adawm,%

Indeed, all art revelied in the newefound 1iberty of
Renaissance humenism,.B86 In summary, it may be concluded that

the whole emphasis of the humanism of the Renaissance was

53Hyna, %2, cit., pp. 222, 246«247. Humanist action
often took the form of education, The early wandering
humanists of Germany were teachers, the ltallans establlished
schools to teach their New-Platonism, and no less than seven~
teen new universities sprang up snder the human!st fmpetus
in Germany from 1348 to 152%. The teaching Hrethren at
Deventer and ether schosls of the Common Life were the
teachers of Erasmus, Luther, and sthers, This {s in line,
of course, with the humanist view that human dignity may
be maintalned through instruction and enlightenment., ef,
Lindsay, Ef’ Clte, pe 50f, Erasmus partook of this spirit
and emphasized education also. ef, L, ¥, Hougn, Gpeat
%sgg?gg&g,{ﬂew Vork and Nashville: Abingdon-Cokesbury Press,
» Pe 1003 ¥, P, Gfimore, The World of Humanism {New
York: iarper and Brothers, Publlshers, s Dv 20U4fe

Bhg, w, r God g : “
« M, Frye an and Satan (Princeton: Princew
ton University Pral:, 50 s P» Lid§ By O, Rarth, Milten a
Christliapn Herolsm (Berkeley and Los Angeles: University o
EEEI?ornEn ress, 1959}, pp. 127, 133.

85)0nn uilton, De Doctrin Chrlat!agg,tin Me Yo Hughes,
sghg M{;%og: ComElegg Foen's nd Malor Prose (New Yorks The
yssey Fress, » Pe fa

GsTho plastic arts were affected cf. Lindsay, op. git.,
P» 50. as were the musical arts, ef, H, D, N¥cKinney and

W, R, Anderson Mg;*ﬁ Hlstory (New York: American Roock

Company 195??: Ps &?} . ﬁ¢ Lang, Mus!c in Western Clviile

sltigg tﬂcw Yerk: W, W, Norton Company, Inc,, IQHIF, PPe 1008,
L
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upon: the abliity, worth, and dignity of man, It was these

ideas that were later to cause the breach between Erasmus

_and Luther, ) R o

Lrasmus and Luther., The Renalssance humanist spirft
i observabile in both Luther and Erasmus, but more strongly
in the latter than in the former. Erasmus may be considered
humanistic in his love for the orlginal MSS of Christian
Hteratured7 1a that this desire to get back to the original
sources of anclent religlon and ph!losophy was the controiling
spirit of the age, as has been previously discussed, Other
aspects of his outlook which are considered humanistic are
his attitude and lfterary productions,®8 nis desire to appro-
priste the anclent pnilosophies te the gooit of religianﬁq and
the esserce of religion to every day 2ife.%0 MHe demonstrated
not only the humanist spirit of seeking to educate and ene
lighten but also he possessed the attitudes of satfreic cyni=

cism as well as of moderation which have come to be synonymous

o8 87Hough, 2ps glte, p. 1063 Bainten, 2p. glt., ppe 108,
125, |

8B4, iyma, %cw on Martin {Ann Arbor,
Michigan: Wahr Pu siing Company, 1957), p. 49; Gr!mm,
2pe €ils, Ds 8'&0

Bqﬁough, op, eit., p, 129,

50
Hyme lt, {New thher PPe
gg-gg: Lucas 3 Ops cl EBE] atpaf%, 8p, git., pp. 33,
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with this type of humenism,®}

However, due to the influence of the humanistic Nre~
thren of the Common Life, Erpsmus was alsc possessed of &
deep and vital plcty.ge Luther was also influenced by this
group of "reformed medievalists” who combined the yia moderna
with Christianity to form a devotis moderna.?3 Luther had
other humanistic influences and attitadta,qh but this modern
spirit was not Luther's conirelling humour. Luther's "Bibile
cal lumanism®” (his inslstence upon the Importance of the
Bible itself as a source for reiiglious Ltrath of Scholasticism
or papal pronouncement, in line with the devotion to the
original MSS of literary humanism) provided him the toois he
needed for his £¢v01ut!§n,95 but his personaliiy and peasant
background made nim unable and unwilling to comeur with
Erasmus in certeln other humanist implications, or as Luther

summarigzed, he had always mistrusted that “damned heathen®

| 91&. Erasmus Egniac ef Folly, trans,, L. F, Dean
{New Yorkt: chdri£§ ouse T&Eﬁi, PPe 35-39; £, G. Schweibert,
er and His T{ (St. Louist Concordia Publishing House,
%""6 AtRes
; L L

92Hymu, 2p, ¢it. (Repnalssance Lo Reformation) p. 124f,

Piiyna, op. gi%» (Hew Light on Meptip Luther), ppe Llh7.

9hﬁ, E. Jacobs Hartin Luther (Yew York: G, P, Puiman's
Sons, 1898}, p. 17 G:'im, 0 '.'é_g_‘., pps 12821303 Schwelbert,

op. git., ppy £€92«3023: Bain on, op. git., p. 128,

9551:. KMlchelet %i!c 0 %%gggn Luther, trans,, G. H.
Smith {New York: A.'A?nﬁb syé"éh isher, 5533f, D lﬁi; )

Schweibert, op, ¢it., pp. 280-291,
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Aristotle anyway.96
Whatever the personality and differences In background
_Lhat Luther and Erasmus had, the difference which became the
cause for thelr final break Is most germane to this study,
for It Iavolved the doctrine of the freedom wf the will and
the dignity of man, Luther denied; Erasmus &{firmed,
Sald luther:
I reject, and condemn as mere arror, all docirine which
assumes ihe will to be free, . . Erasmus knows less about
predestination than even the sophists of the schoeol,
Erasmus is not formidabé’ on this any more than on any
sther Christian matter.
But Erasmus could not agree, for he belleved in the perfecte

ibility of man through his own efforts, 98

Erasmus wrote Discussion of Free Will in an attack
upor: Luthery Luther parried with The Bondage gf the ﬁi&;,99
Erasmus returned with Hgggrgsglatcg,iag Henry Vill of
England became Involved In the squabble, penning Assertio

Septen Sacramentorum adversus Martinum Lutherum, for which

he was prematurely and lronically dubbed "defender of the

éﬁHeu - :

gh, op. cit., ps 95f.; Hyma, op, eit., § Light

ggg&aggén Luther » PP Ei, 52, i59; Sch&aibcrt, eép gii;, PP
# L)

Muscnetet, op. eit., pe 1248,

gac—a.pﬂ?’.., Eﬁ; citt' = 38’
Picheler, op. glt,, pp. 126«129,

100uyma, loc. git, (New Light on Martin luther),
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fajth" by the Pope. Luther replled, mainly with adjectives,
in Contre Henricum Regenm Anglfae, 0}

—In the debate, Luther followed the Augustinien tradis
tion, Erasmus followed the ¢lassical humanistic posftion of
Pelagius and Lhe semi-Pelagians,

Luther spoke %o the very heart of the Christian when he
spoke of Justification by falth. But when he tried teo
put It all into an Intellectual frame, he was so afrald
that he would be mintstering to human pride If he ade=
milted that man possessed freedom te accept the sffered
grace of God in Christ that he denied human freedom
definitively and made ihe very act of accepting the
divine grace the ressli of the act of God, This meant,
If one followed it throughout, the amasculation of tne
very preclous doctpine of 3uatsficati?3 by faith., And
Erasmus saw that this would never do, 102
Luther was thus gullty of offending not only the cene
tral truth of humanismesthe dignity of mane-but he also
defiled hls own rich docirine of salvatien by faith, for he
denied men the power to believe, In this way, he ezpoused
an Augustinian view of mysterious grace, to say nothing of
espousing ridiculous "and unintelligible mysteries about
the sovereignty of a God that becomes {mmoral If the theory
be true.,"V3 Erasmus asked:

¥hy does not God correct the vicieusness of cur witl,
since it is nol {in our power to control it? op why
does he Iimpute {t to us, since this vicliousness of will
is inherent I{n man?, ., , the vessel says to the potter:s

10112;&«:, Phe 152},"58:
1020ugn, 2pe 2ite, pe 1264
038a1nton, op. git,, p. 2531,
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"Wherefore have you made me for the everlasting firel"

« + +If man be not free, what Is the meaning of precept,
action, reward, in '“3{‘* of all language? Why speak
of repentance, etec,?l

Luther replieds:
God speaks to us en this Yashion solely to convict us
of our powerlessness, i1f we do not fmpleore his assistance.
Satan said: "Thou art free to act.” uoses sald: "Act"
in a{&gr to coaviel us before Satan of our inabliity to
act.
In vain, Luther tried Lo out-wit, out~argue, or outw
laugh Erasmus, but aii Luther could do successfully was curse;

nis weak repiles could not defeat Erasmus,i06

Sumpmary, It may be sald of the view of classical
humanism relative to human dignity that man !s possessed
of a nonematerial part {as Plate, Aristotle, and Thomas
Aquinas insisted) and that man may use this spiritual part
to come to knowledge of God, both through revelation and
through natural theology (as Hooker and Wilton suggested).
Classical humanism upholds that man Is possessed of & come
pletely free will that is not impaired by a perverse nature,
original sin, or any other "corruption” that might be conw
strued as preventing him from making his own personal choice
in matters of right and wrong (aa‘Pelagiua and Erasmus

taught}e Thelstic humanism holds that man's dignity as a

3°“ul€hcict, 8p. ¢lts, ps 127, 39512&6,

l%;égé'g # pt 128.
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human being has been enhanced by the visitation of God in
human forme=the Incarpation (as the early mpologists and
theclogians held) and that this divine wisitation in the

event of the Incarnation Is the highest expressiosn of God's
grace toward men, for Christ is His greatest gift ts the
world., This doctrine of grace is conceived by theistlc
humanism as being moral and ethical in that It involves
response of the free will to commandments and the preaching
of eternal rewards and punishment and verbal in that It Is
based on the appropriation by faith of the example of Christts
perfect life as this i{s presented to man's understanding
through the preached Word., Included in this view of grace
is nlso the creation of free will by Cod in men which glves
him the power to willize the other manifestations of grace
{ss relagiue explained)}. Man, In such & dign!ified state,
is thus considered as having & right to a pleasant and
fruitful life on earth es well as the promise of heasvenly
existence (a9 also Locke pnilosophized),

Yegatively, theistic humanism rejects any notions of
restriction of man's free will or any deprecation of nhis
human dignity, and thus disclaims any {deas that deny man his
full rights as & son of Cod or any doctrines that {mply the
necessity of some sort ol mysterfous grace or operation of
the Hely Spirit upon man te help him to do what God has
commanded that ne do by the use of his free will in attaining

saivation,
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With this summary, the study proceeds to a discussion

of secular huwanism's view of human dignity.

Secular lumanism of the Modérm Period
Chenge from Theistig %o Secular lumanism, Whereas the

humanism of the Renaissance~Reformation and before has been

demonstirated to have been centered in God, thus conceiwing
of man's dignity as a resalt of his being the creation of &
heavenly Father, secular humsnism 1ost this view, The neow
humanism of the modern period gave up two principal concep=-
tions which came as gifts of Christianity: the belief that
man i8 an autonomous self, which points to separate laws for
persons and for Lhingsy and, the necessary humlifty that
grants man his digniiy when he submits even his reason and
will to the law of God, 107

This change in outleok was the product of many causes
the constructed duallsm of truth as begun by Renaissancew
Reformation thinkers led to the wide divergence of man from
God, led to human selfw-dependence, and gave place to the
doctrines of the ﬁciata.ioe Breathing this spirit, the

English Deist Pope could say: "Know then thyself, presume

iB?MG?EiGP, o Slte, ppe =35, 268,

108paktn, op, cit | :
» sg Po 3h3 J. He Nichoils, Histor
%hri;tlgggggé iéSﬁEIQSU'iﬁcw York: The Ronald Press compfﬁy,

» pp. 4'&3.02{
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not God to scan; the proper study of mankind is man"3109 the

French Delsis could discard all religious and poiftical

anthority and establish a worship of reason;il0 apd the German

Deist, Immanuel Kant, could sxpress a view of Religion Within

the Bounds of Heason Alone and teach a Christlanity supported
only by “"pure reason,” natural theology, and moral imperaw

tives without the need of miracles, fulfllled prophecy, or a
divine Yesslan,!l}

Under the influence of the Enlightment, Hegel provided
another source for the neo-humanism,$12 iis views of progress
and meliorism as the product of nis Absolute (a redefined God}
pave rise to secular humanistic optimism that was later to
find place in the philosophies of many modern men,il)

Qne of these men, F, C, Baur, became the founder of
the “Tuh!ngen School” of Dibllcal eriticism that was later

to seek religlous support for the ideas of a society based

| Iﬁgﬁlex&ndcr Fo
pe An ngax on gg » Pt. 1, In Eigh%seﬂtn
géagtgzwﬁg%_g_a g ggggiig eds., T, Eredvoid, i. De Op,
{thney

The Ronald Press €ampany, 1956) ,
Pe 3037,

$10¢, Lamont Etl;oaogn§ H {New York:
Philosophieatl Lihru;y 9 s PPe 2£b iEE Ehnticy, 2D,
CQE,, Pi ?11

illﬂichoil, el e ﬁita, Da 105,

1!EB¢nt1ay, op« Sit., pp. 87933 J. Maritain, True
Humaniem {New York: Charles Scribnerts Sons, 1938}, p. 26,

lzzﬁcnticy, loac. cit,
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on secular humenfsm,lll Another of these men was Charles
Darwin, who combined Hegel's system with biology and deve oped

- & theery of biclogical gvalution whieh became one of the =

principal philesophical bases for modern thaught.315 Kerl Marx
Interpreted Megel economically to provide the basis for athefs-
tic ccmmanism,llé and F, Nietzsche adopted Hegel's views of
the "cosmie process,”™ announcing that “God Is dead" and man
is alone to greate of himself & superman through blood and
iron and through the processes of nature, “red In tooth and

Gll\h"ii?

Effect of inhls Change on the View of Human Dignity,

As much as this new view praised and trusted man, it proved,
however, not to be an adjunct to his dionity, but rather to
iead to a process of decadence and disintegration, }18 Hegelts
system does not gain for each man his highest fulfillment

of selfereallzation, fuor the %otality of its scheme denies
individual independence, defines away personal freedom, and

sweeps man away te "{mpersonal oblivien in the depths of

Hbntenols, op. glt., pps 171-172.

3155, Cave € Christian Estimatz of Man {Londony
Gerald Duckworth ;n§habmpany, Lt 19497, Eé'TBgﬁ Hulme, op.
cits, pp. B-10,

116 jones, W. T,, or, et istory testern
. ' ¢ Bt a5, .+ A Histo of W
Philosophy. (New‘Yorkz * HarcouFt 'race and ompany,"%@ <)y Pe 916,
U7, H. Hougn, Q_g_g% of Man (New York and Nashville:
AbingdoneCokesbury Fress, 0, Ppa 123-12l,

Hakicugh, SPBe Gé&p; {ﬂlﬂﬁit&: .%Ewg ps 97,
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the stream,"119 whiie,
in the meantime truth became but the verification of rela=-
tive and temporal values, An {ce cake had value if it
could hold up the swimmer or offer him a fairly comfortable
seat., DBut why should the swimmer care to be held up anye-
way, since he is bound to sink presently?120
Marx!' systeﬁ partakes of the same essence which Hegel's
system possesses.,  There is no real Ged, and man Is reduced
to the totally material and natural. In sugh a system there
is no true comradeship nor social Interest, only i{mpersonatl
formulae and relativistic standards,}2l The society becomes

a "Brave New World® in which "good" becomes relative to the

state or party and a man is considered to be expendible if
the state may be slightly bettered by his absence, Life is
controlled birth, controlled mentality, and a controlled
caste aystemlaa in which man, like a medieval monk, gives

up his private life in order to sacrifice his energy to the
glory of the state or corporation or cause.l23 And 1f it is
not a2 Russian Communist brand of totalitarianism, 1t could

be any other Big Business or Big Government in which the

119Mercier, Ope cit., pp. 50-5l; Bertrand Russell asks
the same guestion, but has no better answer, See Maritain,

_023 Citc, Da 53'
120 1544,

121&0ugh,,22. cit., (Rignity of Man), pp, 123-12),

12251 dous Huxley, Brave New World {New York and Londons:
Harper and Brothers, PublTshers, 1932), passin.

1234artshorne, op. cit., p. 73; Aldous Hux1e¥, Brave
»
- ¥

New World, Revisited (New Yor Bantam Books, 1960), pp. 26=27.




i

small people try to find personal identification, but instead

lose their personal fdentity through too much falth In *Man,"

~and not enough falth in men, 12l These are T, S, Eliotts
“J, Aifred Prufrocks,"l25
Nietzsche's system is similar, He destroys both human
dignity and humanity itself as well by seeking to create a
napar«humanity,laﬁ Nietzsche felt the force of the denial
of the existence of God and the ins!stence on the materfality
of man, Man to Nietzsche was cut off from cosmic surroundings
with no sustenance from ontside himself: thus,
Humanfsm ends in Nletzsche, ., ,Nietzsche, recognizing
man's hopeless condition, advocates that man, as he now
is, shall be annihilated, Man is elther a laughing stock,
or a serrowful object of shame; we must do away with him,
Nietzsche's teaching is not a gospel of heroism, it is
on the contrary a most abject admisslion of defeat, Pree
sent man Is good for nothing, let him be destroyed, Let
us have Iin hies place a Supermap who shall be a law unts
himself, a man wholly out of relation to his surroundings,
except in the 5?nne that ke shall seek to dominate his
luf?#ﬂﬁdinglol
With a combination of the Darwinlan nstion of Ethe

"Survival of the fittest” and a Hegelian notion of "eosmic

52&Jaapart. 20w c%t. ppe 66-67; Huxley, op. git,
{Brave New ¥orld, Hevisited}, p, 19, 22, 112, '

125F pom T; Se Elio%'s poen, "The Love Song of J,
Alfred Prufrock,” in A College Hook of gggcr¥ Verse, eds,
Jo K. Robinson and W, B, eout !Evgi; on, lilinois: Ro;,
Peterson and Compamy, 1958), pp. 348-352,  Prufrock is the

world's classic futile man and 2 victim of the twentieth
century,

1263 A, C, F. Auer, H nism States Ity Case {Bost
- » " s 5 La 3 D
Beacon Press, Inc,, 1933),’p. %EE.

L37IE§2‘
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process,” Nietgzsche produced the philosophy that became one

af the causes of the First World ¥ar,128 and that would nave

aftempted to create the race ¢f supermen out of the Thipd

Refch by "filling the spiritual vold" that existed before
Hitler's advent.!®9 It may be observed that any view of
human dignity fs at a low ebb when the philosophy of a mighty
government condones the extermination of milifons of persons
simply because they are of a different racial stock, as was
the case of the Jews Iin Nazi Germany.

Finally, such also I8 the case with modern liberal thee
olegy., Pased on sclentism and the "assured results® of higher
eriticism, 130 modern Biblical studfes sought to provide a
human answer to religlon oul of the philosophical systems of
post~fenalssance humanism,}3l The end of the process has been
& df lemma, however, much like that of the odilemmas that faced
all those mentioned above who have followed seculsr humanism

+o tte logical conciusions. Shall modern theolsglans continue

QECG%M, %q Ei%:. e 182.

1291b1d,, p. 206,

130p, J, Rae, "How to Study the Bible," in Abingdon
Bible Commentar .&;., Fs C, Eiselen, gt, gi, {New Yor
and sﬁviilc: Ablngdon Press, 1929), p. 7, or others in
Lhe same work, €, g., E. ¥, Burch, "The Structure of the

Synoptic Gospels,® p. B67f., or B, W, Hogers, "introduction
to lIsatah,” p, 638,

LBlytenols, op. cit, . 171-172; ¥m, Hordern, A Layman's
%ﬁidc to Protes QL Ehgoiugi New York: ’The uacmi 1lan Company,
ot ,DP» - [ ]
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to believe iIn what they feel their criticism will not let thenm
believe,132 or shall they accept their own conclusions and
Jettison the whole fabric of traditional religion and adopt
& purely anthropocentric, humanistic view? The neo-orthodox
thinkers attempt the former; the "religlous humenists" accept
the latter.133

But this general admission of man's forlernness has
certain definite effects on the modern view of human dignity,
A similar process of change from theistic to secular emphasis
in literature and art {s observable in both Europe and Amerieca,l3l
It has produced a twentieth century with an art of decadence,
confusion, and dismay which pursues a meaningless course through
life which, to such an author as Theodore Dreiser, had become
"too much a welter and play of inscrutable forces to permit., . .

any significant comment . "135 1t is the aesthetic plight of

132Renan felt the di lemma and gave up his belief, fcf,
Mercier, op. cit,, pp. 13, 19, 22, 47, L8, Neo~Orthodox

adopts the phllosophy of existentialism as a way of escape,

but without an historical foundation for religion, it cannot
avoid the conclusion of "anguish, forlernness, and despair,®

and that "in the end, feeling is what counts.” Jean=Paul Sartre,
Existentiallism, trans., B. Frechtman (New Yorks: Phllosophical
Library, 1947), ppe 19, 21, 31; C. W, Reese, Humanism {Chicage
and London: The Open Court Publishing Company, 1926), p. 29.

1334ordern, loc, cit.

e

Press, 1954}, pp. 105=10 ; Bentley, op, cit., p. 108; Mercier,
22: citt’ Pe 8,")f-

135gobert 8hafer, “?n American Tragedy,"™ in Humanism and
America, ed., N. Foerster (New York: Farrar and Rinenart
Inc., 1930), p. 160. ’

13&L. Morain, Humanism as the Next Steg (Bostons Beacon
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the "Brave Hew World" wherein the chief delights are hyper~
mechanized sports, “feelies,” escapes into the blue by way of

___th_sgﬁniiQnnrx_pannnnx_ﬂxama,ﬁ_and_iLtLle-&ing%cu—ei—ﬂefgy- -
porgy, pudding and ple."136 1y such e spciety, consciousness
ef the Iimmutable elements of existence is talen away and the
very sources of ewollon are dried up. Great literature becomes
fmpossible.i3T In such a man-centred view, rationalism without
God and materialistic naturalism as the source of man become
the pervading ideas, and this means the end of human dignitywe
the tragedy of man, 138
But the result is much more ultimate than art or economies,

for it invoives the denial of a}ll standards, whether pertaining
to Cod's existence, absolutes, or man's dignity. As Dostoevsky
says, It involves more than socialism or the labour guestion,
it is 8 question of athelsm, "the question of the Lower of
Babel build without God, not to mount to Heaven from earth,
but to set up Heaven on earth,"}39 DBul there can be no heaven
on earth {f God be dead, for in denying God, all absolutes are
denieds In denying absoluies, stendards are denied and in

denying standards, ethical and moral conduct on beth the personal

t361uxley, op. cit. (Brave lew Wor 1d), passim,
13?‘53!’@13?3 Ela. cl!,-, Da 2051
138ycritatn, op, git., pe 16f.

139 yedor Dostoevsky, The Brothers Karamazov trans,.,
Constance Garnett (New York: “Random House, Iﬁgai, Pe 86,
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and International levels !s destroyed. With all tradf{tlionel

bounds destroyed, man surrenders to the moment and fails to

trenscend the pettiness of the evi! of esch day.lU0 The oute

come is that
Man bows to the technlical law ¢f a machine-universe and
bacomes the servant of mechanism, and thus dehumanizes
himself, If things continue these lines the world it
seems, in the words ﬁf’AﬁistatI-, will bacome habitable
only by beasts or geds,!
Secular humenisn denies the existence of God in the treditional
sense end thus cute {tself off from the one thing which has
traditionelly glven man his source of human dlonity, Such a
rootlees, “cut«flower ctviilzation” cannot last, for flowers
fade, 102
Heowhumanism has thrust God far away, calling Him a
"pusrblind doomster,” and ¢ "Vast Imbeci 1ity, Mighty to bulld
and blend, Put {mpotent toc tenﬂ,“lﬁa and thus rejected the
only solid ground Tor human dignity, as theisiic humanism

polnted out, Contemporary wan Is thus Jeft with the cholce

| W0jaspers, ap, cit, pre. 65«66, BOBl; Auer glt,
PP, 254263 T. S, Ei?ﬁi;"*ﬁ%iigi@ﬂ.with&at ﬂumaniem,‘ ggir?%f}'

o Eits, po 107; G, ¥, Chesterton, "ie Humanism Relfgion?”
Egokman, 69 (vey, 1929}, 236,

Whiaritain, op. eit., p. 22f.

ih2
Ge Harkness, The M?gcgg ngaz of Christtan F§£§g
(Hawegbgg and Nunhvliit: Abingdon-(.ckesbury Iress, p
PP» CQelD,

W3Thonas Hardy, "Hep," snd "Katurets Questioning,"” in
Robinson and Rideout, cp. ¢it., pp. 3, 6,
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of affirming his "new and terridble freedon” and kill himself
to prove his iiberty, subordinating his own existence to his

__own absojute {ndependence,lll or he may passively resign hime
self to the long walt as "the trampling march of unconse!ous
power,” "the slow, sure doom™ which falls "on him and all his
race, . Jpitiless and dark” 5 descends upon him to bring the
empty, eternal night. WNeither of the horns of this ¢f lemma
provides man with sufficlient grounds for a bouyant hgpe that
will grace him with humanr dignity iln the sense Lhat thelstle
Gumanism believed. It may therefore be concluded that secular
humanism holds a far lesser view of human dignity than does

theistic humanism,

Relfglous lHumanismilié H Dignity, Religtous
feliglous lumanismit® ang Human Dignity

Humanism is the "organized expression® of the general views

of secular humanism as expressed in the preceding pages., It

is the outcome of the aforementioned naturalism and materialism,

8 reduced Yorm of Auguste Comte's "rellgion of humanity," the
American secular philosophy of saientism and funow~how," and

"Gospe! of Wealth" !dea that arose following the War of the

ihﬂﬁnritniﬁ, 80s Sikes Pe 53,

Wsp, c, Macgﬁntath, "Contemporary Humanigm,” in
Humanismi ﬁgotnef tile iine, ed., W, P, King {Nashville:
EEEE' Eur:f Prtl!, 93!5 y Bs a )

3&61he reader will be reminded that "rellgfous” as used
In this term is not to be understood in the traditional sense
of that word, nor is the "humanisa" of the sort of traditional
humanism.
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Rebellion during the last half of the optimistic and "proe
gressive" nineteenth century, M7 It was also influenced by

the tradition of religious iiberalism, as demonstrated in the

previous section, Other religious influences were the tradl-
tion of Emersonlan Transcendentaiism, 48 Amerivan Metnodiem
with its strong Arminien prejudice towards the possibliity of
man's self-{mprovement and selfwprefection, ih9 and the quite
1iberal UnitarianeUniversalist church whiech has always mafi-
tained fts right to disagree with "oprthodox® American religion
and of which many ministers and members now openly avow themw

selves to be reifqfous humanists, 150

WT, i, werkmelster losophical Ideas In America
{Hew York: Ronald Press Cm&mﬂy, i!;f§§, Pe :«

WBsmersonts essay Se «rc%%ang. {9 perhaps the most
significant single stalement of rican self-confidence and
the Transcendental spirit, [cf, Leen Edel, st, al., Maste

%égﬁmnricgn Ll%s;gtgrg (Boston: ‘Houghton MiTT1in Company,
¥ Pn £ s
1h9ﬁucr, Zpe €ile, ppe 23, 96,

150510w Persons, Free Religion, An American Faith (New
Haven: Yale University FPress, 15&75. To provide a frame of
reference for discussion, the following chronologlical table
outlines the progress of this erganized religious humanisms
1927 professors and studenis at the University of Chicago
began the publication of The New Humanish
1929 humanist club organized in ﬁh§§fiarai ndiay Colanel
Rala Ja! Prithvl Bahadur Singh of Nepal first president,
Rabindranath Tagore was a member of this indigenous
Indian club

1933 the Hgggg&u% Eﬁglfsgta vublished; preparation for this
docunen en a long time planning: before World

War I, Unitarfan and Universallst churches had heen
caliing themselves "humanist," as well as had certain
Ethical Culture Societies; backed philosophicaliy by



51
Humanist Cor less Lamont says that the general purpose

of organized Rellgicus Humenlsm is:

To assert the supreme importance of the ethical factor in

all relations of life--perscnal, social, national and
internationale~apart from any theoclogical or metaphysical
ccnsidcgttionu. They are dedicated to . . .deed, not
creed, !

Since the entire outlook of this phliosophice~religicus
movement {s cenired solely in man, thelr views are important
for & study such as this, The basic notlons of religious
humgnism are expressed philosopnicaliy by John Dewey in his
small book, A Common Falth, and practicaliy In an anthology

ef humanism, The lumanist Frome, edited by Jullian Huxiey.

John Dewey and William James, and sueh "petfglous®
leaders as {, W, Reese, M, M, Mangasarfan, John Dietriah,
Ee He Wiisan, C, F, ?ogtar, Percival Chubb, J. H. Hund,
George O'Dell, Max Otto, Rey Wood Sellars, and O, L.
Relser (see "Apendix")}

193 the "fiew iumanist” group became offictally the Mew
Humanlst Associates and organiged the Humanist Press
Association, expecting to pattern It on the order of the
Rattonalist Press Assoclation of England; the name was
finally chenged to the American Humenisi Association}
1€ still operates under this name wiih headquarters in
Yoellow Springs, Ohto, with Vasht! MeCollum as president
and E, He Wilson as executive secretary at the time of
this writing; funct{ons include naming & "humanist of the
-ea§,“ st§rt£%g study graag;a and puflxsh!ng ;?ch periode

calis as Th ee Hind and e Humanist as well as numerous
books and LPacLs s

1952 First Internationa} Congress on Humanism and Ethical
Culture held in Aa:terdami Julian Huxley, the brightest
Mght in contemporary rellolous humanism, was chief
speaker and called for the establishment of a humenist
religiony the Internastional Human!st and Ethical Union
emerged from the meeting; the statement of the meeting

resembles the 1933 Manifesto, but s not so complete,
cf. Morain, op. ¢it,, pp. C2-83,

5} amont, op. git., p. 20.
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Dewey expresses a view of the "oplimum !5 human 1ife"
that !s understoed as totally materialistic and deflnes "relle
gion" as & quality possessed by all greal persons and movements
throughout history and innate in every moment of optimum iiving.
Religlon Itself has evalved through & sort of Hegelian method,
discarding fts outwofedate manifestations as time demanded,
but always seeking to express those elements common %o all
human fnterest, Those rellgious guallties once expressed in
creedal or llturgleal forms ars now expressed in sc!ence.
Dewey's definition of the falth of this religlen is then "the
uni fication of the self through allegiance to Inclusive tdeal
ends, which imagination presents to us and to whigh the human
will responds as worthy of controlling our desires and chotces,"152
This "relfgious™ falth is based on man, not God, since "dependence
on an external power is the cosnterpart of serrender of human
endeavor."153 This faith {s centred then f{s "the possibilities
=f wontinued and Tigorous Ingulry, , +Lhrough girected cocperaw
tive human endeaver® and is thus more “religlous in gquality
then is any felth in a complete revelation,"154 From the come
bination of this concept of faith and of religion, the term
"religlous humanism" s therefore ceined to express a concept

net t¢ be understood In any traditional meaning of either word,

:152[;;“3:, ope cilsy PPe 3233,
1531b56., 0. 46, Blipig,, p. 261,
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Religlous humanism would not destroy the churches, says

Dewey, but would rather offer the means of a recovery of vitale

B L S

The fund of human values that are prized and that need to
be cherished, values that are satisfied and rectified by
11 human concerns and arrangements, could be celebrated
and reinforced, in different ways and with differfing symbols,
by the churches, In that way the churches would indeed bee
come catholic, , .the surrender of clalms to an exclusive
and authoritative position is a sine gua non for doing
away with the silemma In which churches now {ggd themselves
In respect to their sphere of soclal action,

On such a pragmatic and experimental basis, Dewey would
organize and esteblish "ali the elements for a religious faith
that shail not be confined to sect, class, or race, Such a
faith has always been Implicitly the common falth of mankind,

It remains to make 1t explicit and mf1itant,"156

It may be observed that these views seem to imply a
high view of human dignity; however, It is evident that this
human dignity is net predicated on the same bellefs that
undergirded theistic humanism, Therefore, whatever merit
there may be in the criticism of the departure from the foundaw

tions of classical humenism In the preceding section, the same
wili apply to Dcuay's views in that they are a summary statement
of materfalistic naturalism,

Twenty-seven years after Dewey, Julian Huxley presented

an anthology containing the practical views of several relfgious

1551p1d., pp. B2-83. 1561p1d., p. 87,
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humanists who have more or less adopted Dewey's principles.lST
Huxley feels the disintegration of modern times to be the ree

- sult of many wars and pestl lences and & "purely materialistic =
outlook which cannot provide an adequate basis for human 1ife,”
However, he offers an even more secular humanism as the antidote
to this difficulty,}58 There are two main positive tenets of
Huxley's religlion of humanismt sclentismi59 and evolution,160

As for the other tenets of religious humanism, Huxley

lists seven more: One (s that "religion cen be usefully re=
garded as applied spiritual ecology” finding man's true ree
lations to the universe, external nature, man's own individual
self, other men, and the community, Another proposed is the
need for a re-semanticizing of traditional religious terminology
(God, soul, sailvation, gtc.) so that, he continues, man can
begin to understand anew his relation to the "divine lew,"
and throw off any feelings of guilt,

not by destroying the Inner autherity of conscience, but

to help the growing individual to escape from the shackles

of an imposed authority-system into the supporting arams of

one freely and consciously built up, And this wili Involve

& thorough reformulation of the ethicel aspects of religien, 16}
Another tenet is @ re-examination of the relfgious experience
to see If it Is valuable: another is a study of mants potential

spiritual resources; and a final tenet proposes a unitary view

15T 3ulian Huxley, (ed.), The Frame (New York:
Harper and Compeny, 19615, PPe 56, E?Eﬂﬂ.

1501bia,, ppe 13-l  159ibid., pp. 36, 4of., Laf,

1601p1g,, ppe 18-19, 1611pig.. . Lot,
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of man, the universe, and everything based upon a unitary,

monistic metaphysics Iin which man Is an integrated and hare

—monfous part of the pattern and must be kept in the "rlght

direction of the whole process,”162

Huxley then lists twelve principal objections to tradie
tional religion and Christianity in particular., His tenets
of religlous humanism and these objections parallel the
sentiment of the Manifesto (ses "Appendix") to a large extent,
These objections deal mainly with the ordinary rationaltstle
and "enlightened" reactions to organized reiiglon, Some of
then demonstrate an obvious misunderstanding of New Testaw
ment principles; other appear to be valid criticisms of the
extremes to which religlon without a home-base of Gospele
content can go.153 The thought that underlies most of the
objections, for the purposes of this study, is that human
dignity is In a real! way lessened if man be considered to
be dependent on any Codetype force outside of man. Huxley
wants all existence to be sesn as a material unity with
man and his {ntellect as the highest blossom on the tree,
Since there is no higher, man Is thus to rely on himself and
net to beceme 2 beggar at the court of some noneexistent
dc!ty.léh

1631hm
163paxtn, op. git., pp. L1e42, 60-72, 190-191, 226

16UHuxley, ope cit. (The Humanist Frame), pp. 39-40.
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The majority of other religious humanists would agree

with fuxiey. The beliefs of this way of thinking with reference
%o human dignity may be briefly summarized ss followss

A doctrine of naturalistic evolution replaces the notion
of theistic creation snd the iderl of man's perfected totality
replaces belief tn Cod, 165

Human ¢igniiy {s Insulted by the impracticabiifity of
having to bellieve in such an authoritarian and undemocratic
God as the God of Christianity, 166

Secular humanism re jects the traditional doctrine of
special providence from God on the grounds that such a bee
Mef reduces man to passivity, denies his ability Lo make the
best of the weorld, is Inconsistent with a naturalistic view
of the universe, and is philosophically untenable as well as
empirically undemonstrable, i67

Religion In general is to be discarded in that it pree=

sents to man a false hope, is based on myth thal Is no lenger

| iésﬁullt‘ 9 gi Le; Do ?; Lamont, op. cit. PR 18 1&3]
Conference syans ;m, 22; glte, P 619; ﬁ%ré. ﬁuilcr, "The
fuman Future,” In Huxley, op. £it., p. 402 Mackintosh, in
King, op. cit., p. L6F.

1§éuartnhorn¢, 2ps £ikss pe 42§ Dakin, op. git., pe 153,

167 Reese, op, cit., pos 2k, 31e33s Morain
o CiL, L " =333 Morain, op. git.,
PRe 29, 531 Lamonﬁf'o o Cilt., m. Iy Sir Ruusal!ga?sén, “Eody,
Srain, Mind and Soul,” Huxley, op. cit,, pe 513 Robert Platt,
"The New Medicine and Its Responsib ties," Haxley Zg;d.,

pe 2693 Auer, 80, ﬁat., Ps 693 Bronowski, “Science Is fuman,"
Fiuxlay,_ Ib!du, s ®
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useful to modern men, and comes under the criticism of Sigmund

Freud in being simply the projection upon the universe of

__human desires, the seeking of a great "father {mage®” in which

to trust rather than relying on man's abilities,i6B

Selence, more befitting of modern man, shall replace
religion In the traditfonal sense, Old religion is considered
a8 being un~humanistic and uneprogressive; a new understanding
of "religion" tn Jonn Dewey's sense ls needed, 169

Christienity, based on self«interest {and often une
enlightened, at that}, {s unhercofc. Humanism is based on
altrulsm of the truest sort. Christianity's self«interest
has produced {ts legalism, for by this it hopes to galn the
control of men's mind and thus Its own selffsh ends,i70

Te secular humanism, this legal aspect of Christianity

only bespeaks [ts general! authoritarian attitude, which 1t

165’#&3‘3’*; 22. m}; PP« T; %-
169y, u, Titus leieg Issues fn Philosophy {(New York:
T -
2 Do i

American Book Company, eese, oOp. cit., pp.
15-19; O, L. Relser and B, Davies, "Religion and Belence in
Conflict: rlostuletes of a Sclentificereligious Humanism,"

ﬁggg}g_ f th Amgs‘cgn Agageg%, 256 (march, 1948), 137:

rris g*h%ﬁ%bg e lumanist View of Proércsa,“'ﬂuxiey .

Cit, (The §¥ggg%g£.¥§g?g), ps 125; Morain, op. cft., p. 895
uch traditfonal re gious terms as ”originnl sin," "Total
hereditary depravity,” and "numan nature” (which prevents

man's self perfectabllity) are particularly distastefu}l to
secular humanists,

70 amont, op. git., pps 12, 202.208; Barbara Wootton,
"Humanism and Soectal Pathology,” Huxley, op. cit, (Ihe

ﬁgﬂgg%%k Frame), p. 348y Reese, op. cit,, p. L[Z; morain,
OPs 2it., pe 90} Francis Williams, "The Democrati¢ Challenge,”
Huxi‘y' ;Eiﬂ.‘ Pe Wl
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derives from its authoritarian God. This, secular humanism
absolutely rejects. Authoritarian ethics are not to be cone
sidered ethics at all, but duty, and unbefitting of altrulstic
and free man, Morals In order to have moral content must be
voluntary, not coerced, 17}

In the matter of anthropology, since man i{s an evolved
species, a higher form of the natural existence, he {s not con=
sidered to have a soul or any innate principle that sharply
distinguishes him from the rest of naturej he is rather to
be considered an expression af nature and Iin the great con-
tinuity of cosmic evolution, Man Is possessed of a completely
free will, except for certain obvious conditloning by heredity
and environment, 172

Since there is no soul and no eternal, Immortal part
of man, secular humanism does not believe in any consclous
after-life, "Heaven" is here, If man will make it so.

1ife Is worthy to be lived for itsell alone, withoul the idea

171Marl£n, ops cit., pp. 32, 46, 48, 51; D, I, Bronstein,
Y. He Krikorian, and P, P, Wiener, eds,, Basic Problems of

llosophy (Englewood Cliffs: Prentice-Hall, inc., 1960), p.
557; Reese, op. clt., pps 29, 34-38, 49-52; R, ¥, Davidson

Phllosophies Wep Llve By (New York: The Dryden Press 1955),
pe 172, quoting Walter Eippaann; Auer, op. clts, Pp. ?h-??;
Wootton, in HﬂXICY, O« cit., Pe 3&9-

172Aucr, 9p. €lts, pe 73 Owen, op. cit., pp. B2fF,
98-100; Morain, 8Rs €lt., Do 243 Lamont, ope. cit., pp. 6%—81;
%. H. Waddington, "The Hum;g Animal," HuxTey, op., cit.
The Humanist Frame PPs 78=T9; Aldous Huxley, "Human
Pafentlaléglcn, Huxiay, idid., pe L1T7; Werkme;star, 8D,
cit,, p. 3.
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of future rewards or punishments to give il meaning and withe
out any sther authentication or absolute than iife itself,

—Life is {ts own centre of interest; its own orientation;
Progress of some sort is fnevitable and will manifest itself
in many formsj in government, for example, progress wiil be
enjoyed through continued socialization &f governments and
the abolitlon of nationalism, Secular humanism believes In
a soclalistic One Worid,173

No further comment concerning the effect of L{hese
summarized views of secular humanism on the matter of homan
dignity will be made at this point., There wil! be & certaln
criticism of the secular outlook given in the following
section as the theistic humanists of the modern period are

discussed,

Ine Theistic lumaplst Tradition Maintalned. Irving

Babbitt, while not a member of a Christlan ehurch, was
probably the most influential of literary humanists In the
theistic humanist tradition of the first half of the twentieth

173pakin, op. git., ppe 130-131, 174=1763 Ginsberp, in
tuxley, ope glt., ppe 113-11h, 121, 1285 Wiiliams, in luxiey,
op. git., ps 1013 Lamont 2%1 Cite, pPP. 15, 90-96; 202.205¢
Auer 22$ g!é., PP« ?7-75, Gul50; Yoralin, op. Lea poe lj=
é%, &?, .i s 193 fisL.RHo!t, "wiit Human!:gbsu fce?” In

ng, op. cit., p. >3 e8e, 0p. Gite, Po t Cave, op. cit.
De iao?abtc en Spender, #Saefn Purpose and the int;g?fly_af ’
the Artist,” Huxley, op. cit. (The ‘umanist Frame), p. 223;
Harry Kalven, "Law, Sclence and Tumanlsm," Huxley, ibid.,
Ps 331t Muller, op. cft., Huxley, ibid,, p. LOS,
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century and a person whose li{fe and work may be considered
as a credit to theism, His volege in philosophy and iiterary
—criticism was one of the few Lo oppoese John Dewey's "experiw
mentalism™ and the general trend of secular humanism,iTh
In his Rousseau and Romantigism, he discusses the philosophy
of the release of undisciplined emotfon to its inevitable and

tragic outcome im 1ife, MHe gives particular interest to the
school of French authors known as the Decadents as exemplary
of this modern trend,!7% It was Babbit who first pointed to
the Inconsistencles of secular humanism and suggested that
the term "humanism®™ should not be applied to the American
school of which Dewey was a ieaderl?® (see “Dafinition of
Terms").

He griticized what ne called "humanitarianism®
{secular humanism} for over~confidentiy placing in man the
fdealized power of bettering himself "naturally," without a
‘“eanvcrstun“ of any type, Thls motive of natural desire
Babbitt calied the prevailing spirit of Machlavelll, Nietzsche,
and He L. Mencken, and attributed it as being one of the
ma jor causes of world disorder, He felt that enly through a

process of strict discipline could man fmprove his let: he

1Thiereter, gp. elt., p. i10.

lﬁ?ﬁ?‘fﬂﬂﬁh, in Hing, DO, m.; Pa 314!

l?aéohn Wright Buckham, "liumanfitarfanism and Personalism,”
King, .Eﬂq Ett*, TPe Biq
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taught that this was the view of classical humanism 177

Babbltt felt that the enly way of overcoming this

__secular view of man was through an emphasis on the eternal

nature of man's soul as opposed to the monistic materiaiism
of the secular humanistn.178 in proving the presence of a
spiritual element in man, Babbiti pointed to the ¢characteristiec
acts of Intellect that only man possesses: abstiraction op
the capacity to attain universal concepts, generallzation,
comparison, discrimination, jJudgment, and reasoning, These
are the abilities that man, has but that animals do not,
which enables him Lo point to the anum in pluribus of Platog
these are proofs of the spiritual element in man, 179 Simi larty,
Babbitt pointed to the need of religlosn to answer to a will
in man that constantly aspires to the ultimate geod, and is
thereby superior to the "natural witl,"180
Mercier summarizes Habbitt's contribution fully:
¥e have In us what the Middle Ages cailed the 1ibido
sentiendi, the 1ibide dominand!, and the lidido sciendi,

Our whole natural self ever rcaches beyond itself, We
come here to the crux of the question, If our patural

1771, pabbitt "Experience as Do 8
gma turday Heview
of kgtcgatgzu, V1l §§ovcmber 1, 1936), 287: Satupday feview

1?§Ha sought to prove his peint through experience and
piilosophy only, thus being even more "experimentai” than
the secular humanists, «of, Mo?eicr& ope #it., ppe 171-175;
I, Babbitt, “An Essay at Definition, I% Foerster, op, git,,
ppe 39, Lh.

1?9Merclcr, op. git., pp. 80130,
18012!5:, Da 135-
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self {s thus even tending to disorder, are we not also

Inevitably aware, Is It not an immediate datum of cone

sciousness, that thesa tendencies to disarder of our

natural self may be checked and that we can actually

achleve order? But if, Babbitt concludes, there is in : -

us the power t¢ check our natural self, then that power
must be supepnstural and hence ultimately divine, Hot
only is the Law, the Will of God, above us, but the Will
of God within us, We have not oniy & natural self, not
only a lower will tending to disorder but a higher wiil
which enables us to achieve order, and which, like the
cognitive glimpses of the Law reached by the higher
imagination, is felt as e ¢heck upon the tendencies to
excess of our patural selves. . . Since man (s evidently
not selfedisciplined, since on the contrary natural man
iends to excess in his every activity, there must be
something In him to oppose and check the excasses of his
natural self, else he could never reach a harmonious

l1tfe In conformity with the Law, If to be & rational
animal is the natural estate of man, since his rationality
{s not sufficlent to Insure his right conduct, there must
be in him more than rationality, {(f he would rise superior
to his own weaknesses, Man, therefore, as Babbitt cone
ceives him, {% not only a rational animal endowed with
natural reason and wili, but & rational animal in whonm

is felt also the presence of a higher will ultimately
divine, Sgch fs the complete formula of Babbittls
human!sm, 181

Babbitt denounced the romanticists and hedonists and
all who consider the culiivation of the sensual appetites as
the highest good; he denounced the utflitarians who make
material progress ihe final end of man; he denounced the
sentimentalists who credit men with mere natural fraternal
sympathy or benevolence than he has; he densunced the naturaiists
who through their "experimentalism" disparage the findings of

the experiences of the past.i82 wien a1y this, he dld yeoman

o

1811p1d., op. 77-78.
1aaconfzron¢¢ Symposium, op. git., p. 612,
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service for the classical humanist cause and provided a

springboard for his friend, Paul Elmer More, into Christianity.

Paul Elmer Lore agrees with Fabiitt that the neoce

humanism 1s "definitely not humanism."183 jio accepted mabbittrs

conclusions on the matter of the soul and used these ideas as

the basis for his progress to falth which 1s outiined in his

multisvolume literary criticism, Shelburne Essays, and his

final expression of falth, Christ of the New Testament. 18l

He too criticized scientisml®5 and modern matertaiism, 186

upholding the ideas of freedom and responsibility, which he

did not feel could be upheld from a naturalistic basis, 387
Desides Babbitt, he was Influenced by Buddha, by the

tradition of metaphyslical dualism ir general, and particularly

by Plato, It was his notion of the "World of Ideas" that

gave Vore & pointer to Christianity, for It was in the doctrine

of the Incarnation of the Logos that More found the realiza~

tion of Platots ideal world, More developed a system of

"steps of revelation,"” specifically the revelation of the

Logos, Revelation, for More, was a thing present in the

Hebrew and the Greeks, but forcefully present in Christ,

183R, m, Davies The Ha¥gn!gg of Paul Elmer More (New
York: FBookman Antoc!at;s, s PDs COwE s
lahMcrclcr, op. cit., p. 228, 185;3“1., PP. 214, 218,

135P. E. More, "The Humility of Common Sense," Foerster,
_0_2. [+ tra' PPe 373""?“!

la?D‘Villg op. E&e; PP 14=16,
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In the histerical figure of Jesus Christ, Vere saw God making
Himself Intelligible in humen lunéaage. For in the Incarna=-
 tion Cod combined the wofld of -iis "ldeas" with the earthiy
existenge of men, Oreek thought had been a noble attempt at
delving into the ideal secrets of God by the }imited mind of
man, but Christianity was Lhe very climax of this tradition;
for in it, God used materfal and flesh as vehicles of His

revelation, 308 To wore,

the nature of the Kiagdom of Heaven revealed by Jesus of
Nazareth, the Incarnate Word, is precisely the same as
the Otherworld of Plato, evolved out of that great
philosopher's ifmsight Into the human heart and cofie
science. o oIn the assumption of his humanity, Christ
the Word gave signlficance to that humanity, which, ail
tov frequently in religion, has been treated as degraded
and depraved, Whlle the life llved on the simpie human
level will not possess the rieh rewards of the spirit,
it is not in and of itself a degraded taing. We do not
become participants with the Loges Lo escape the world
but to create within thté worid a place of beauty for
the truly human spirit, 109

This Is More's formulation of what he ealled the
"sacramental IIfe." This ferm he used, not in the ordinary
Roman theological sense of transubstantiation, but rather to
mean that

Natural things by their attributes and qualities should
convey hints and lessons of higher realities, and should
be capable of transmutation into instruments sultable

for the spiritual life., , .Something like this, an alchemy
that would transmute the leaden materials of iife into

1bid., ppe 9=12; Mercier, op. cit., pp. 214, 218,
289st!u, 80e gilt., pp. 136-141, 190,

188
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a finer oiomug&oiu meant by the sacramental faith of
Cheistianity .

More felt that his "sacramental" view of ilife provided

the absolutesi¥? and true happiness!®2 that secular humanism
could not provide, Iils formulation was to him the basis for
the individual affirmation of 1ife and the individual appropria=
tion of God's created, natural world to spirftual ends,193
This gave his humanfsm its classical, theisiie flavour and
provided nis source of griticism for sezular, anthropocentric
humanism, Mis "sacramental®™ view of life i{s not oniy the
"apex of his religlous phiiosophy,” but also supplies the
unity between relfgion and 1ife, making the leaven part of the
lump, opening ail of lffe to the influences of Christianity,
and denying no part of existence a use %o man in his place
of ¢ignity under God,19

One of the corollaries of More's sacramental view of
life was his poiftical conservatlism which caused him to criti«
cize the "sentinental soclalism” with which the c¢lergy of the

1930's seemed to be toying.195 Sut for the politicai and

190 1p14,, p. 1857, 191tartshorne, op. git,, p. 63.

192M0fﬁll?; OR« git., ppe 195-199; Dakin, » Cit,
ppe 271285, * 20+ ke » 20e lbes

193uercter, op. git., p. 222,
19hﬁavict, Ops Cite, pe 1751,
‘QSleln, P_EQ Cgt;, e 3l!~.3&
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economig understanding of modern thelstis humanism, one must

come to the philosophies of F, R, Barry and Jacques Varitalin,

Fe R, Barry, the Dishop of Southwell, Notts, Great

Britain, sets forth the place of the wodern Church In the
modern world in his Recovery of Man., As a cure for nan's
contemporary tragic plight, he suggests a re«birth of
Christianity, but a Christianity that s born from classicai
humanistic soil,196
Barry says that it Is ihe business of the Church to be

Yon the frontier" advocating her anclent position of the
Fatherhood of God and the dignliy of man, By doing this, the
Church will save the world from the "iles" ihat now iie In
the bhosonm of the modern world,

The Church I8 In the worldewnot in the sacrisiy or in a

vacuume~and fi 1s in the world to redeem it, Iilstory is

the element in which it lives, Godts redemptive purppse

through the Church can never be apprehended or obeyed in

isolation from his "strange work™ in those secular

histoerical wovements by which, at any glven geriod, the

Church's task and I1ts mission are defined.19

The "1ies" of which ne speaks have to do with the

nature of man, The most pressing progiem of the day is a
theologlical one with & religious answery "a cholice between
the God of the Bible at the cenire of it [%hc answer to

the prohIQQ] s Or 8 secular or Humanistic [inswc%j with

196, r, Barry Egengggg of van {New York: Charles
Seribnerts 5an;, 19h9§, PPe Viw T%.

i??m&*’ PP g-s.
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men, or change, or nothing at ail, at the centre of [t . n198
One "1le," a product of the same process of disintegration

outlined In previous sections,)9? {g that the posteRenaissance

state clalms Lo be the source of Its own law and fts own moral
Justificetion, a turn that Ignores divine as well as !nd!vidual
authortty.200 the other "iie" is in the soul of a scientific
age thet belfeves that man can find sailvation by fncreasing
control of his environment without reference te the will of
his Creator, Tihils produces self-agorand!zement, power d!fvorced
from moral and ethical direction, and false alms which end in
"contradiction and cespair,"201 poth of these "iles" tend
to the diminution of the personaly Humanism and Christianity
are both bufit and thrive on the exaltatiorn of the personal;
these "lles” thus destroy not oniy faith in Ced but also in
mane=both Christianity snd Humanism.=0e
Barry suggests that one way to recover feith in Ged s

by recovering faith !s many The Churech must recover Humanism
for the West,203

If Christians are %o be in the world ifke salt which

Lo aeathetic and tntellectun] no’ioss’then Lo noryi Lg/®

religious values, I!f we want to stand out apainst

triviality and to rafse the standards of appreciation
there must be a new, vital Interpretation of beauty and

I%Mt N EQQM.’ pos 910,
EOOM" ne 1l EOIM’Q pPR. 405,

2021p1dsy PPa 78-79. 2031p1d,, ppe 182,
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dignity In Christian worship. . .the study of classical
ifterature, permeatad with the quality of Humanitas, was
8 true preparation for the Gospel, People who have never
taken time, or have never been trained, to reflect on the
splendour and tragedy of man or the mystery of human )ife

and death, have never ai%iaualy asked the greail questions
to which Ehr!atlgnity offers them the answer, ., ,People
who wish to predispose their minds towards understanding
a8 religlous worldeview may well be advised to Initiate
themselves by pondering over the Shakespearian tragedies,
which could have grawn only out of Christian soil, . ,
The time has come when [t must be recegnized that we
cannot teach politics or art or history or science or
iiterature or anything else, i{f we haave thealogy out of
the reckoning, Theology Is, and mgat be agaln admitted
to be, the synthesis of education,20l
Yie continues by suggesting that the Church should have
"baptized" the new learning of the sixteenth century, the new
biclogy of the seventeenth, and the new physics of the
twentieth instead of leaving the halls of learning to the ine
Tidels, The Church's "otherworldiinens,” its refusal to take
fts rightful place as the sawiour of the world now as well as
in the next iife, has caused the disintegration that now causes
many te lose their present fafith as well as thelr soul fn the
after-iife, The Church should take her place, says Barry,
as spokesman for God on ail mattiers that touch man, for man
is her Interest and anything that Interests man !nterests her.
e truth, no art, no polities, no pnilosophy, nothing Is beyond
the pale of relligion, of Christianity, for Jesus Christ is the
summalion of all treth, All truth is CGod!s truths His cnildren

should be teachers of {t,205

20k ibid,, ppe 33«35, 205101d., pp. 56-57,
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in politics as well, says Barry, the Church must make
up her aind on‘the issues and take her stand, [or
The "sacredness of humen personaility,” the respect for
human dignities and decencies, which iie at the base of a
Christilan clviiization, depend on nothing innate In man,
nor upon any concession by the State, but upon a divine
gggegszsta::g’gggrogatlve which no earthly power gave nop
As the Church 18 often not particularly armed for
political action, she must find her avenues of influence through
other organigations that exist for Lhose purposes i{n particular,
Humanism alone trying te create a betier world will break down,
thinks Barry; but, where the theclogical partnes is there te
give support, such organizetlons as world peace ciubs, national
political clubs, state law clubs, and downetown ments clubSes
to say nothing of the myriad benevolent, medlical, and charitable
{nstitutions==all become effective, The Church must influence,
support and work through these organizations In an organized
world In order to accomplish her ancient task,207
This process will not be one that will "dirty" the
Chureh or reduce her to¢ the level of the arganigations through
which she works any more then she is reduced to the level of
the llves of the sinners which she comprises, Barry affirms,
Instead, he continues, the Charch must agein produce aristocracy
of divine, royal children, an aristocracy based on excellence,

culture, creallvity, and devotion, These children must affirs

2061548., e bl 2071bid,, pps Li0<51,
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that the world f{s thelrs as the creation of thelr heaveniy

Father and by right of conquest by thelr heavenly Brother,208

Barry replies to the cpiticism of Christlians that they do not—

accept thelr share of responsibllity for the betterment of the

world to say that
the survival of freedom depends in the long run on there
being enough men and women who will say, "We must obey
God rather than men." Or why not, rather than the State?
« » aThe Church's power to transform this present order
depends upon those other-worldiy loyalties from which is
draws its conviation and vitallty., It Is a fact that the
most dynamic Influences towards peilftical and social
changes have come from the most "otherworldly" peopie.
It 18 a paradox of Christianity that many of those who
have been moSt keenly aware that here on earth we are
“aojnurnoryaaad pligrims” have been supremely the mokers
of histery.

Jacques Maritein slso expresses a belief that men have
e right to the optimum in humen 1ife, bub he explains how he
proposes this to be achleved, Je begins his discussion of
"true" or "integral® humantsm by polnting out the same DPO-

cess of disintegration that has been noted hy many such
conmentators,

As do the other evaluators of the twentieth century,
Maritaln points to the elements of posteRenalssance secular
humanism which have ceused the contemporary "tragedy of man,”
He lists, among other ceuses, the "purest pessimisa” of the

Reformers In their low view of »an,210 the “natural goodness®

200 1b1d., P 33, 2091b1d., pp. 88495,
amlﬂaritnln, ens Cits, PPe 1e9,
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theology of Rousseau, the worship of deifled mankind of Comte,
the the godlike system of Hegel,21! e summarizes the conteme
porary "wnf_ggglﬂgi_ﬁﬂdf_in_lhs_ﬂlnill—oi—tht—&ﬂtn%{{af4tﬁitm'

of communism itself,” in which "the real manyg the human person,
is sacrificed to a devouring 1dol of the greatness of man,*212
Any totalism, says Maritain, whether it be a Staliniste¥arxist
explolitation of man or a caesarcwpapism, i{s "equally an insult
to human personality and to Gog, %213
Haritain does not only eriticise secalar fumaniss, howe

ever, He suggesis as solution a "humenism of the Incarnation,”
"the taking up of the g¢ross of redemptive suffering into the
very heart of our existence "2l This system he calls "integral
humanism®” because it is based on the prinsiple established
by the Incarnation that the spirit of God can dwell In uncorrupted
fiesh to save the world, WMaritain wesld have the spirit af
God that dweils in the flesh of the Chureh to continue this
action of the Incarnation.

This "humanism of the Incarnation” would care for the

masses, for thelr rights to a tempora!l conditfon worthy

of man and Lo splritual iife, and for the movement whigh

carries labor toward the social responsibility of fts
coming age. It would tend te subst{tute for materialistics=

znm.'br Ppe 13, 1,

2125, waritain, "Theocentric Humenism." in Ph!égscg&g
5&% E_T;mt é{LC is 'ed., As Koch (New York: E, Pe ton
and Company, NGy, 55633, P+ 20633 Maritain, op. gite (True
dumanism), pp. 7778,

213MU PPs Ti=The zm‘.éﬂ.ﬂu pe 65,
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individuslistie civilization, and for an ecenomic systenm
based on the fegundity of money, not a collectivistic
economy, but a "Christian«personaiist" democracy,

In other werds, Maritain is saying that what the world needs
is New Testament Christianity brought into the reality of
everyday life, brought to bear on the needs of political, social,
and aesthetic living, and freed from the lnactivity of creeds
and theological strictures, Integral humanism would change
the Dourgeois man through a process of Christian conversion32lé
it would emphasize freedom and 1liberiy:217 {4t would be denoe
cratic, "e veritable soclo-temporal realisation of the
Gospels,"218

For Maritain, this 1s simply the Christianigation of
the world, the making of spiritual, theslogleal Christianity
into 2 soecial, realized Christisnity, If this is teo be, he
thinks that it must be the work of Christian heroes who launch

out from cleoistered lives or thecological towers and descend

fnto the world of secular cultufe and labour in soclal and
political affairs with a view to salting, lighting, and
leavening the temporal order of mankind. It is called
"integral® {n that it refers to the Incarnation and the

efficacious comblnation of flesh and spirit; it Is c¢alled

215yaritatn, in Koeh, ope glt., p. 203,
236Mnritain, 2p. ¢it. {True Humanism), o, 84,
21 1014., pp. 67468,

218Maritaiﬂ, in Koch, op. ¢lt., p. 205,

e
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"humanism” because It recogrnizes the lmportant part that man

plays,219
What is then described !s & sopt of ¢

a Christendom net grouped and united in the body of a '
homosgenecus civiiisation, but spread over the whole
surface of the globe like a network of centres of
Christian 1!1fe disseminated among the nations., , .8 .
full and temporal christian flowering, . .Man will remain
whet In himself he is, but under a tempors} regine, a

new historic heaven, destined also to gome Lo an end, for
all the things of time wear out In time: and It is only
under that regime that there will begln the fioweringetime
of integral humanism, of that humanism of the Incarnation
which has been in consideration in the preceding chapters,
and which carries the sign of no taggcracy other than

the gentle dominlon of God's jove,

Maritain discusses an !mportant practical problem with
nis Christian world order: how it shall all work, He faces
the prabigﬁ of racuniti%uting the Middle Ages In whlch the
Church ruled everything to such an extent that the Renalssances
Reformation rebelled for the sake of Huymanism, This new
"middle age" will not be a theocracy, however, but will be a
secular state In which Cheistian influence Is felt. Once
again, Christts kingdom is not of this warid, but Cheistians
who are ruled spiritually from another sountry are to affect
thelir City of the Earth and govern It according t¢ the rules
from above,221

339&:r1hnin; eps git. (True ﬂgagnign}, ps Y127,
2201014, , pp. 238239, 24,9250,
22L1p1g,, pp. 264=265,
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He discusses the method of this action from three stande

polintss First, there is the plane of action of the Christian

acting as a member of the Mystical Body of Christ, the Church —

a8 suchs This Is the plane of worship and the Hturgical 1ife
in which the Church acts as the Church in reference to her own
particular matters. The oppesite of this plane Is the plane
of the world {n which the Christian acts as & citizen of an
eartibiy city, 1In this second piane are the Christian's trade,
his art, his daily living which he 3ives &s a Christian, but
not e% a Cheistian as such, The third and Intermediate plane,
the plene on which the duality of the earthly city and the
heavenly clty i{s synthesized, s the plane on which the spiritual
s Inflected Inte the tempural, On this plene, "the Christian
acts and appears before men as & Christlan as such and to this
extent commits the Church,"222
This final plane {8 the plane gf optimum human 1ife,
where, e% in the Incarnation, flesh and spirit meet Lo create
a totally sanctifying exper!ence. Actually, the two planes
of which the third s derived are not separate; they are
simply different, The assence of the two is the same, for
a@ll that Is done is done to the glory of the Lord Jesus, There l
is, however, ar expedient difference that is perceptible simply
through common sense, However, in the third plane, 8il the .

second (secular plane that (s expedlently practliceble cones

2221p14., p. 2881,
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under the rule of the first (spiritual) plene, and there s
nothing in the first plane that cannot pertain to the second

piane as the former sanctifies averything man does on the -

latter In the third plane through the balance of the optimum
human 11fe,283

Summary, The discusslon of the last helf of this
chapter nas shown that there nas been & change In philosophic
thinking on the matter of human dignity from the traditional
theistic, classlical view to a view of seculap feo=humantsm,
Since there 1s now more than one form of humanism, it {s no
longer proper to speak of unmodified humani sm,

The change from theistic to secular humanism has been
demonstrated to be one of the major causes for the twenticthe
century feeling of peneral disintegration and despair, The
effects of neo-humanism on sociely have been several; but,
as noted earlier, some suggest that the new brand of anthropoe

centric humanism has been the direct cause of world wars

223 dey Ps 2921, waritain fliustrates his ideas of the
interereiation of the planes by suggesting the effect on a
Christian's views on forelgn affairs or wheat policy. His views
he holds as & Christian, but not es a Christian a8 such, and to
ithis extent nhe does not commit the Church. But should some
matter of feeding & starving forelon country become involved,
the Christlan would reguiate his views (of the second, secular
plane) according to "pure” Christian teaching (of the first,
soiritual plane) and create a thipd plene of applied, Incarnated
Christianity, In this, the Christian implies and commits the
Church and acts as a Chriatian as such involved in the affairs
of the earthly city that bear directly on what shall be the
Christian's state in the future heavenly city, Both citles,
however, are a "City of CGod."
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{see pps L24U9), By the same tokens, It has also been shown
(ppe U2#49) as destructive of the traditional standards {n

art, literature, philosophy, politlcs, and religions — —

This change has also affected the humanist view of the
dignity of man by changing the emphasis of man as a dignified
fndividual under God to man atteapling to meintain his dignity
on his own, Secular humanism affirms that it beifeves In free
will and humen dignity, but at the same time, {t affirms bellef
in the total natural materiality of man and ¢creates totaiftarian
Sysiems such es Cerman Nazism and Russlan Communisa in which
individuality is destroyed,

This philesophical feeling has taken an srganized form,
particularly in Anerice, calied “religious humanism,” The
beilefs of this group, all fareleft iiberal religionists, as
summarized In the Humanist Manifesto of 1933 (see "Appendix™),
include a denlal of the existence of & perscnai God in heaven
religlon, and a denla}l of Chrlatlanity in general, Seculas
humanists affirm that traditionsl reiiglous words should be
resdefined, that “rellgion® Itseif should be concelved of as
the eternal siriving ahead of man toward his fdealiged fu}ll
potentiality, and thet a "humanist relipion” should be founded
on these principles, They belleve that human dignity may be
maintained only as man stands alone to himselfl without any
"eutside" help. They resent the doetr!nes of Christianity as

an Insult to self-sufficlient human dignity, They seek to create
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a religlious humenist heaven om earth, an sct which they feel
they can accomplish &8 the inevitable result of social evolution
— ——-“‘-‘—.—t“—by—‘-em .t!"la. ==

Against this secular humanism, certain phil losophers

{such as Babblitt, More, Barry, and Maritatn) have malntained
the traditional, clessical husunist views of human dignity,
These have contlnued to sssert that man does have a soul,
thet he does find his humen dignity in his orientation to God ,
and that this Codecentredness gives him the spiritual power
and right to create for nimself the optimum human iife on
earth, This school of thinking has often taken the form

of a type of Christian humanlen with a particular emphasis

on the doctrine of the Incarnation as particularly supporting
Lthe classical, thelstic views 2f human dignity, These modern
classical humanists affira that a belief in the supernatural,

and particularly in Chrlstianity, glves man the necessary

social, political, and aesthetic {mpetus he needs to !mproé;
Rls 1ot on earth as well as the meral and ethical absolutes
he needs to maintain both sanity and civiiization,

With these two msjor systems thus compared, the next
chapter wlll discuss such agreement as may be found between
these humanist views of human dignity and that of the New

Testament,



CHAPTER FOUR

THE NEW TESTAMENT VIEW OF HUMAN DIGNITY

The New Testament conception of human dignity may be
set forth, for practical purposes, through a cons!deration
of three principal doctrines which esntain the maln teache
ings of Christfanity on the dignity of man as previously
discussed. in the theological concept of grace one finds
the Ideas of free will and mants cooperative part in his own
salvation, In the Incarnation, a central ldea of the Chrise
tian reiigion, one finds a certaln “"sanctification" of man's
naturail human condition In that Cod Himself assumes humanity
in order to effect !is purposes for man, As has been noted,
such humanists as Maritaln and Vore are quick teo point to
this teaching as Indicative of a high view of human dignity,
A third doctrine of the Christian's relation to the warld
demonstrates the values and attalnmeénts possible Lo the Cherise
tian In this life. In It, the aspects of man's earthly rignts
a8 a son of God are shown as well as his methods of oebtaining

what 48 his by Godmgiven right.

Gracg. The New Testament ¢ften speaks of grace, but
in no place does it give a lexlcal definition of the term,
Perhaps i{n the Fifth chapter of Romans the Apostie Paul comes
tlosest to explaining grace as he contrasts the actien done

for man by God which sulminated in Christ to the transgression,
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8in, and death that came through Adam's agtivity, What Christ

did for man is a complete gratuity and costs man nothing., He

accepts It through a falth which the grace itself creates in

him, Consequently, one may say tha%i grace is everything that
God has done for man !{wciuding the gift of lils Son to become
the effective agent of human salvation,l

Cencerning the idea of grace, however, certain other
Bfbllcal teachings should here be explored, For example,
falth spoken of in relation to grace is &n act which man hime
self must perform toward God as he trustfully and confidently
accepte Cod?s plan and stipulations,® If a man would be
Justified by faith, he must exercise his free wiil in believing
or not believing. If Augustine's epigram ("Give what Thou
commandest and command what Thou wilt:" see page iiJ could be
gnderstood Lo have meaning in this way, it wouild uphold free
will, for God has given grace through the Gospel to induce
belief and He has also glven man free will 80 that he has the
Inherent capacity to beifeve,

The New Testament view of man's ipherent free wiil is
seen In such passages as Rev, 22: 17 where the Church and the

Holy Spirit invite anyone who hears Lhe sermon to come, The

. :th.EE: 8:3§;£Ga§ 2s l9-2i% ses T+ He L, Parker,
Crace, n gsc& 8 5 et geﬁgx heologv, eds,, E. F, Harrison
et, QL: {Gra pids: TSaker ﬁgh ouse, i?bO}: poe 257-258, ¢

25n, 3t 36, 365 b6y 20-29; Rom, 1: 16~173 etc, and Moses
E. Lard, C EE.Eggggg,(Clnainnatif Standard Publishing
Company, » PP« -lioe
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drawing power of salvation is the Goap¢1;3 the saving bellef
{8 generated through the message heardsh the power teo heas

~or not to hear, te believe or not {o belleve helongs to man
as he 8.5 God of course desires the salvation of all men,®
but, "this does not mean that his will to save some men I8
stronger than his will to save others, or that there !s
duality in God's antecedent will."7 Grace is Gpnd's !nducement
to man to have falth, but faith Is the free-wil}] act of man
in response to grace.ﬁ

Much of the notlion that man might not be capable of

acting on his own choice out 0f free will without outside
help stems from the AugustinianeCalvinistic interpretaiien
of Rom, 5t 12, &8 has been noted in the discusslon of Auguse
tine and Pelagius. The New Testament, and the Bible In general,
however, elaborates no doctrine of inherited Yaoriginal sin”
or depraved nature of man that would so mar his nalure as

erested In the beginning that would preciude nis exercising

3Rom, 12 16=17. brom, 10+¢ 17,
Sin. Sp L0y ML, 23t 37, 81 Tim. 2t Ny 11 Per, 3: 9,

TR, C. H, Lenskl, i (of 1 Tim, 41 10G)
{Columbus, Ohlo: The Wurtgurg Press, E?hé}, ps 639,
8see R, MIlllgan, Scheme ﬁ Redemption {St. Loulis:
6 s Do

Christian Board of Publication, ¢ fOr a discuse
slon of the relation of grace, falth, and free wili, Also

see John Wesley, Free Gra in clgnnigs of P@etzitagtggg, ed
géﬁfc;m {New Ya;kg The Ph losophica ?éky, sy PPe .
179,
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of free wii11.9 indeed, as Erasmus pointed out (sece pp, 36
37}, the sbundance of moral injunction and preaching in the
Bible Imdicates, on the face of {t, that the Biblical cone

cept of man Is that he can choose ar not choose to respond Lo
moral and relligfous urgings of a verbai nature, It 18 une
reasonable to think of a Just or loving God who would command
a thing for man to do, knowing that he could not keep {t,
and then damn him for his inadbliity., Coelestius said that
"sught" fmplfes "can® in the clear moral and refiglous Ine
Junctlons of the Hible, and this Indicates @ view of human
nature that Ipncludes free will, (see p, 21),10

The ablility of man to find out and do good by use of
his own powers is indicated in many passages of the Scriptures
and Lhus supports Pelaglus' assertion that even though men
may not have done so, they do have the power to live up to
the Law that they may find in nature or that they recefved
at Sinat {see pps 21=22}, For example, Paul teaches thatk
through several avenues, man has the power te find out God
and please Him, but that, due te sin, man generally gives

himself up to hating, rather than levimg, God.}! It 1s not

IThe Bible rather teaches free willy see Eze, 18: 12l
ML, 19: 3-3"' 353

Wrnere are, of course, persons in ihe Reformed tradi-
tion who still hold to Augustinian<Calvinistic ideas that
would entirely disagree with these notfons; e. g. C, Hodge
s¥!t§E§tlg Ineology (New York: Charies Scribnerts Sons, 1565},
p A *

_ LRome 811 8=21; Acts Lyt 15«17; 17: 27«29;: see alse
Psa, 191 fal. |
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to be conciuded, however, that simply because most men chogose
not to honour God as God that men cannot do so if they choose,

___Lgt_ﬁlnl_llaﬁ_lnggasts_lhlt_snma-*aabls—pugtﬂ%—who—ifvtﬁ*hy
faith, as well as certain Jews themselvesm~had 1ived up to a
relative righteousness so that they were acceptable to God, 12
Simliarly, the Psalms also present the theme of man as a
creature of dignity, second only te God in Importance in
existence?

Thou hast made him litile less than God

And dost crown him with glory and honor

Thou has glven him dominlon over the

Works of Thy hands;

Thou has put all things under nis feet, 13
And Job was a man who, in all that he did, he did not sin
against God,ll 7

The very quality of manhood fs that man is different

from the animals by being "in God's image."!5 Since God is

spirit, 36 1t must be that the resemblance between God and man

12Rom, 21 13163 Lt 1=12, Such statements as Job 22:
2=3 should be considered in context and {t should be remembered
that, contrary to Eilphaz and Calvin, a man 18 capable of
wiiiing and doiag & good thing without prompting by any special
power. Mt, 26t 6«13 fs one exampie of such humaneoriginated
action, Even Campbell, houover‘ disagrees and says that men
énnngtignaily please God in ?ni unregenerate” state, See A, w

ampbeil, ggggitggﬂ Systes, {Pittsburg: Forrester and Campbell,
181&0’, PD. - [

139gn, 8: Sa6. Wion 12 22,
Baen, 11 26-27, 160, 41 21,



83
Is a spiritual resemblance,!7 However, if this spiritual
resemblance be In any wise denied, man would be less than man,
__for he would no longer be in the image of God. And this is
the emphasis . of certaln of the modern theistic humanists,
particularly of Babbitt (see pp. 60«62},

It !s evident from the reading of the Cenesis account
that Adam was created with freedom of cholce-~to eat or not
to eat, that was the question, Is sin was simply a matter
of wrong cholce; he ate the forbidden fruit.!8 put there ts
no passage anywhere In the Scriptures that indlicates that men
after Adam receive a nature different from that one glven to
their progenitor., Though Adam did not maintaln his estate,
there Is no word that indicates that hils or his sons' nature
was chnngcd.lg

Similar to the f{dea of free will and its relation to

g ——--11nn“otﬂ"xnn'I“rcciﬁt‘Eﬁﬁﬁiﬁtﬁt&f"hﬁﬁdﬁf In this idea;
see Adam Clarke, Commentary {on Gen. 1 27) (New York: Lane

and Scott, 1851), T gprock 3 and G. A, Buttrick, et, al,, {eds.),
ﬂEtEFgragnr's 8151! (New York and Nashville:  Ablngdon Press,
3 De »

Bgen, 21 15173 31 1-2),

195 ome suggest Rom, 5: 12 as an indicaticn of fnherited
sin or a changed nature, but Pelaglius stoutle denied this
(see p, 21)., Campbell, however, admits of a changed nature

¢f. Cempbell, loc. cit.), as does, of course, Hodge,| cr.
Cs Hodge, Commen ) ns {51 12) [Grand ﬁapi + 7 Wm,
B, Eerdmans %Ebl!t§¥ng ompany, 1951), ppe 2155 Howm
ever, In the 1list of reactions caused by the fall, there is
no mention of a changed nature, Indeed, Adam luf}lrl a dif-
ferent penalty from Eve, not a common perversion of human
neture. Any change in their "God-1tke image" is, in a sense,
for the better since they are raticnally even more like God
"knowing good and evii” (Gen, 3: 22},
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grace Is the poslitive teaching of the New Testament on the
operation of the Holy Spirit upon the alien sinner in the

- matter of conversions, YWille tae Holy Spirft of God fs cone —
celved of as a sanctifying member of the Godhead that prepares
the soul for heaven, the Spirit's work on the siien is dona
through the Word of God which is the Spirit's {mplement,20
This is an ldea significantly explored by many of the Restoraw
Ltion thinkers in opposition to the AugustinlaneCalvinistic
notion of a prevenient grace of the Holy Spirit In "direct
operation" on the heart and mind of the alien sinner to prepare
him and allow him to will and do good things,

Restoration thinkers, basing thelr views on many New
Testament passages,21 have insisted that "the Holy spirit can
exert no greater Infliuence upon the human mind, than is found
In the arguments which are written In the New Testament,"22
Alexander Campbell, for example, {with the aid of Lockean

phllosophy) explalned that all spiritual light, like moral

power is contained In and transmitted through words, Where
there are no words, there is no light, ™If, then, the Spirit

of God can communicate new lfght to any mind, it must be by

2lpom. 1t 16175 101 13«17; Ga. 3: 1e5; James I: 18;
i Pet, 13 223 21 3.

a2y, Campbell Qagiﬁté%nétg §§s§argg { Rosemead
Californla: Old Faths Book Clu » 19593, pﬁ»'3k3-379.'
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new words, or new verbal communications,"23

The Restorationists! conclusion {s thus that the ioly

Spirtt WOfki_QB,LhlﬂminﬁﬂnI—1h‘~uncﬂﬂ¥ﬂ¥%ﬂﬂ*i*ﬂﬂefj—but*ﬂnTy" o

through the Word of Cod,2h This is In agreement with thelr
exalted view of humen nature and human abllity as expressed

by Campbell in such a statement as that "sense” 1s mants

gulde In nature, "falth In religlon, reasom In both,"25 Tnis
attitude places the responsibility of choosing te belleve upon
the hearers of the preached message, Theirs also is the
responsibility to act isn accord with what they have heard,

In the New Testament, with the miraculous eéxception at the
house of Cornelius recorded in Acts 10, the Holy Spirit comes

to abide In the Christlian heart es a gift only after grace has
been expertenced through faith, and not before, In some
mysterious, preven!ent sense,26 Finally, this fect thus
Indicetes an aspect of how grace comes to man, in the New Testa-
ment view, Since grece Is free Lo men, but must be appropriated
by him through free will in response of falth to the presched

231b1ds see also 2, T, Sweeny, T -
_ Za T v, Ihe Sﬁf!* and the Yor
fCincinnat!: "Sundnra Nb:ishing Ct.sz:apnny, : PP » H
o 1 ‘

and D, Lipscomb, Saavathn from ed,, J. W, Shepherd

(Nashviller Melw v Ishing ompnny: 1913), pp. 93-95,
2h§%mg§gli- Debate (Lexington, Kentucky: A, T,

Skillman a on, Fﬁﬁﬁ?, ppe 6137,, glé.' g

t12 ’}256amphtl!, ope mit., {(Christlan System), p. 3
¥ L] |

2bpcts 23 383 55 327 191 le7; Gai. bt 6,
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word, there becomes mpparent a certain "cooperative funciion"
which man performs In accemplishing his own salvation, As

- grace gave man the Iresdom Yo Choose right from wrong and as
grace has given Christ to be the Saviour, ss also grace gives
man the opportunity and expecis him to respond to God in
trusting obedience and good works, In this way, man completes
the work of Justification begun for him by grace.

Does this Justification take place without the co-operation
of man? Has man nothing to ds Lo deserve gracel, . ,lDoes
he remain purely passive under its aperation?. . .Protestante
ism thus adopted s one~sided doctrine of arace, losing
sight of the fagt iLhat in St. Paul the doctrine of *justie
fication through grace"” is balanced by the doctrine of
"Justification through faith®, , ,It f{s true that grace

ts the free gift of Gody but, on the other hand, the
Justice of God requires that He grant grace tuo the
individual man as he stands In need of 1t and recognizes
his need, Here we may see the reconcilifation of the

two aspects of the doctrine of St, Paul, Man is shown

to be active, Instead of being wholly passive, {n the
process of Justification., . .Thus man collaborates with

God by calling for the application to nis individual self
the merits of Cheist; and God, in his Justice, grants him
the grace which his falih has yoarnag for, a faith which
Christ censtanily asked men Lo have.27

This cooperative aspect of grace {3 {}lustrated not
only by such things as the preaching of rewards and punishe
ments which stir men up to good works, James' teashing that
"Faith without works is dead,” and the ldea of Law itself;

but alse such statements as "work out your own salvation with

an,, Js A, Mercier, The Chnlggagc f Humanism {(Oxford:
Oxford University Fress, iQEET} PPe §§;
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fear and trembling,*28 and "save yourseives from this ecrooked
generation”29 show man's cooperative functiom with God tn

salvation, —

it may therefore de concluded concerning the New Testa-
ment idea of grace that it implies & view of human dignity
that comprises free willweman's right to choose between good
and evil, his ability to come to God on his own {whether he
has historically done 5o or notj, and his abliity te cooperate
with God In his own salvation, This view of human dignity,
a8 has been demonstrated by constant references to the views
of the theistic humanf{sts discussed in previous sections, may
be seen to mgree in principle with the views of traditional,
theistic humanisa,

Since Christ {s thought of as the highest demonstirae
tion of grace, a specific New Testament doctrine, i{mportant
enough for a section to {iself, and which further emphasizes
human dignity, fs the idea of the "Word made flesh,"

Ihe Incarnation, As has been suggested previously,

the doctrine of the incarnation is considered {by More and

Maritain especlally, see pp., 63~65, 71~72} as definite

28 .
, Phil, ¢ 12y see also Lenski, op, ¢it. {on Phi}
] 12}: Da 795 for a concise d!lcuasl;n of the relation ;f
is

synergism to grace,
2%cts 21 40; see alse Je ¥, McGarvey, Commentary on
s of the Apost {Cincinnati: The Standay blishing

oundation, 15921, 1, LOell.
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testimony to the dignity of man in his natura} human condle
tion. This Is based on the idea that Christ In becoming man30
__demonstrated His recognitfon of the husman potential and showed
that lle does not consider human nature to be a depraved state,
but rather one of dignity and one In which matter and flesh
may be sanctified to a holy purpose, The New Testament, and
the Bible in general, supports the idea that the natural
human condition !s & noble estate for many reasons.
Man is created in the image of God,3! that is to say,
man has rot only an animal, physical body, tut {s alse
given a spirit from God, which when united with the body,
constitutes humen nature.,32 It f{s here that man derives his
uniqueness as an Indfvidual, for he {# the particular object
of the creation of God and receives his individuality and
personality In that he is like his Father.33 Sirce the Christien
view of Cod {s that God s personal, loving, and eternal, the
Christfan view of man resembles this view In allewing man these

same quallties.3l

O3n. 1: 1«53 1y, 16«18, 3lgen, 1: 2627,

33009. 23 73 see I Thess, S: 23; Heb. l: 12.

33Retnhold Niebuhr, The ng;e d ne-un;f of Man
(New York: Charles Scribner's ons, lﬁ&@), PP» 12=154

3hFor this reason, any view presented by materialistic
evolution that deprives man of a spiritual element must be
rejected for, as has been previousl discussed, when man loses
his sense of individual f{mportance being submerged I{n some

materialistic process or any similar totality, he loses his
personal dignity and ends {n a despair much 1Iko that of the
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It 18 Just this spiriteflesh combination in man which
indicates the bearing of the Incarnation on the matter of
—humen-digalty., That God Himself would defgn to takte on mants
fieshly condition is proof positive that man'’s natural condle
tion Is not innately a perverted state, but rather one In
which righteousness e2ad grace may be attained, Matter and
flesh are not unholy, staining elements In which a captive

soul is incarcerated, as in Gnostic or NeowPlatonic thaorles,35

gwentic-th Gﬁ'ﬂtuw (3#3 pg. 1}2;!;?),? See Sir Russell ﬁl‘liﬂ,
"Body, Mind, Brain, and Sou n The Humanist sEi?g, ed,

Juiia: Huxi:y (Nww'?orkt Ha:pc? anﬁ tompany, H s Py B3

He Ho Titus, 333¥£§b§g.£g;i§%32%§,Enev Yorks

American Hook ampanyg : s Pw i e Dakin, §5§.&E&

%ggﬁg;g {Princetont Princeton ?nsvorsiﬁy Press, 19397, pilllzg
. rishorne 3 g*gga!g? Chicago and New York: Willett

Clark and Camé:ny, ?%3 s P» 1293 uerelori gaiifgg,. ps 133, .

n e 2

Campbel! argues the Restoration position nd Death,"

in Popular knft%sﬁg . ses (Nashviife: tHarbinger Book
Company, reprin t??%b iggfi, pp. L29=432,

350, Ry G. Owen, Body and Soul {Philadelphie: The
 Westminster Presa, 1958). p- 1607 Er L. uascall, I

0 e i Hew York: Columblia University

ress, ' PP» * 9« There is & semantic problem rew
ﬂnrding the term "flesh," A medieval, ascetic view of the

flesh” as something to be despised and obliterated before
man can rise mystically to Beatific Vision stems from a
misunderstanding of Biblical ltnguugo and Paul's use af the
terms "flesh" and "spirit," "Flesh" does net refer to material
substance or the bodyematter in which wan's spirit dwells; 1t
is rather an objective correlative for ai}l that is evil In the
world as it affects both the body and the spirit of manes
"the old man” as opposed to “the new man in Christ Jesus,”
Re C» Bell makes the distinction between "flesh” and "sinful
flesh," suggesting that "flesn” is not Ismnately evil, cf.

R, C» Bell, gggggg%%§¥)gg. s éAu:tinf Firm Foundatien
Ffublishing House, x PPa (3=78,
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but are rather the ”good“35 creations of Cod meant to come

plement the spirit of man in & peradisaical, edenic existence

the fell, meant to be redeemed by Christ,37

The emphasis on the Incarnation @s e centrel theme of
Christienity was & favourite of the PosteApostolic Fathers,
as hes been suggested (see p. 13). A "humsnism of the Incare
nation” is e principe} theme of certain of the modern thelstic
humanists (see pp, GL=65, 70«72}, This last concept bases its
view on Jesus Christ, the Word mede flesh, for it finds in
Him not only promizes of spiritual blessings, such as partaking
the divine nature3d op gaining back what is lost In ain,39
but also gaining the optimum in humen life on earth. To
Jesus Christ, each man had human dignity that surpassed even

the measure of the worth of the whole world Just because he

- "3&§ﬁﬁ—1i3§" ' - i

B?Indngdg 1 Core 63 13«20 affirme that "the body s
v « ofor the Lord, and the Lord for the body," Coupled with
11 Cors 5: 10, thf.rpl.!lg' affirms an active spirftual use
of the body In serving Ged, MNet cnly the rognncratcd eplrit,
but also "your bodies are members of Christ.' Here is a
forceful Indication of the worth of the natural human conw
cition, As Ood once dwelt in flesh to redesm the world
through the Incarnatlion, ile now abides In flesh to continue
and complete that redemption, for the Christian "body is a
temple of the Holy Spirit,” (see alsec Rom, 17: 1) Further,
Paul su?guats a fulure plen that God has when He will afve
man an Indescribable resurrection body in which man wi i}
serve God eternally in the "new heaven and the new earth, and a
which In some way bears a likeness to the earthly body, (see
I Cors 157 35«54 Rew, 21t 1f,} |

3811 ret. 11 L. 39Rom, 51 1220,
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fs a man, the child of a heavenly Father. 0 "0Of now much
more value {8 & man than a sheep '8! gaid Jesus, dissoclating
__mnnpimnuwth¢~mn%lf4&%-eﬁ%yveftat%on?——ﬁtn—ttmwvrzn—tnrinltity
more than the sparrows whose funerals even God attends; mants
smallest parts are the particular goncern of a neavenly Father,42
Jesus safd that man's responsibility to his fellow man was
like unto” nis responsibliity to God M3  Even relipious laws
and customs are subservient to man,hl for man fs set up as
the "highest santtity," when Jesus declares "the primacy of
man over & halleowed religious fnstitution and therefore, by
inference, over every other Institution and systam whatsoever,"iS
Jesus was no "pole-sitiing" ascetlic whe was unaware of
the everyday human peeds of man., His moral teachings were
for everyday ilving, e wau dedizated to revolationizing and
dignifying the worid by love, He promised an eternal reward
te the man who gives a cup of cold water; He placed eaphasils
of Teeding, cisthing, nealing, and providing an Tabundant
iife" for men, His prayer was: ", , «Thy Kingdom come,
Thy will be done on earth as it is fn heaven, . sgive us this

day our deily breed," The fact of the Incarnation shows

WOux, 8: 35.37, blyy, 12: 9.
b2y, 193 26.31. Wik, 12: 283k,
bk, 2+ 23-28,

L5z, Roberts, "Neoelumanliem and Muman Need,” in %2&!2&&3'
ry

Another Batt e, edy, W, P, King (Nashville: Cokesbu
ress, 1 » Py | 9,185, d
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God recognizing man in his human conditfon and assuring him
that not only will the Father tuke care of all )is childrents
__nnndl;_mnrnnut:,—lt—thay—wéi%—fftpend—fn_fttth;—ﬂﬂﬂtht open
@ way Lo multiplied earthly blessings "and inherit eternai
Hfe, b
To a man who had lost his feeling of dignity as a
human being, Jesus recommended returning %o his pristine
State as a pure human beinge-as a little child 4T For those
who needed an example of how te overcome the temptation %o
sell out cheaply, Jesus offered the tpruth by word and example
that man can overcome through relying simply on the power of
the Word of God and obeying its prcccpts.hﬁ For those who faitl "
to live up to this expected excelience, Jesus offered forw
giveness through His pouredwout blood, once agalm showing iis
valuation of manfs soul.
In summary on this point, It may be observed that the
Kew Testument doctrine of the Incarnation provides a ground
for the consideration of human dignity in that In this doctrine
God Is seen to have dignified human existence by His visit in
the flesh, The meaning sf Gedebecomingeman {8 that man became
and may now become "1lke" God, In tnis way, the human conw

dition is affirmed as dignified in two ways: as simply a

boue, 61 25343 7+ Tei1p 191 2730,
WTLk, 18¢ 1617, Wye, n1 1a11,
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potentially good and righteous condition with ali the posS=
sibilities that God granted men In a world that counts and

__lhlﬁ_clﬂ_!Xﬂ!clf_!ith_thOIlmﬁlﬂ,—C—gIOPymth&%_huﬂtﬂ“*lhgﬂlg'
cannot describe, and as having a promise of a higher, more
abundant 1life both here and hereafter through the efficacy

of the life and death and Yife of the Incarnation,

The Optimum Christian Life. The doctrine of the

“optimum Christian 1!fe" is based primarily on the sentiment
expressed in Col, 31 17, Ia this passage, the Apostle Paul
teaches the Church in the world to perform whatsoever is
beautiful or noble or of any excellence and present this to
her Lord, "Obedlience to this command ennobles all 1ife,"}9
Man is to create ocut of the raw materfal of the world a iife
of beauty, grace, and righteousness, for he Is to present beth
his body and spirit to God as his spiritual worthip.gﬁ As each
Christian thus attains to personal excellence, others are
attracted to this way of iife, This s the inwarde-moving
fnfluence that brings men to God through the iives of
Christians, The outwardemoving i{nfluence of the Church, the
saiting, Mghting, and leavening, is God's way of redeeming
the temporal world and making it a better place, 0By both

k9%, R, Erdman Colossle
o Re . osslans (Philadelphisa: The Westw

minster Press, 1933), p, 02,
mﬁm. 122 1,



ol

processes the Church is glorified, and as the spiritual wife
of her heavenly Husband, so glorifies Christ.5! It is through
__Lhil_Klnn_nf_l_liIn,_a.11£n_th31_makc;—%hc—mot&—oi—ovefythlng- —

the world offers, that the Church sanctifies and redeems the
world and causes the kingdoms of this world to become the
kingdoms of the Lerd and of lis Christ.52 This optimum In
Christisn living is what Dewey Seems to feel after in his
redefinition of "religion," (see pp, 52-53) but cannet fing
because he iacks the foundation of thelsm and divine love
that gives men like Barry and Maritaisn a basis from whieh to
attempt their humanist affirmation of iife. {see pp. 66-Th }

This doctrine of the optimum Christian iffe enhances
the Idea of human dignity since it allows for the principle
of self-itnterest, and this is indeed the summation of the
whole view of the New Testament on human dignity, It s a
doctrine of both divine and human seif<interest and is the
motive for all avtion, It moved God Lo seek man; It moves
man to seek God,53 The ali-consuming 1 AL whose cosmic
self-interest moved Yim to create man for 4His glory has
granted grace, Including the incarnation, to man to encourage
man Lo regard his own estate hignly enough to come to God

and thus preserve and improve upon the exceilencies of that

5iEphm 33 217 5¢ 21»33; Rev, 19: 7w8,

2Rev. 113 15,  "MNyedunr, go. glt., pe 3a
ﬂ"h@. 32 1'.].*
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estate, Man, moved by a desire Lo perfect his earthly cone
dition, to sttain his "full height,” and to insure "the only

possiblie ground of real 1ndiv1du;liix,iéé_zsnygnﬁn_tn_cndln —

fove and loves God, This love for God provides the worship
that God seeks from the very beginning in ereating man,56
Since the Christian will be blessed fin eternity
according to his action In time, he must diligently work to
attain all manner of excellence in every good thing while he
is on earth, Man, son of the divine Ruler of the universe,
has a divine birth-right to all the knowledge, science, art,
phllesophy, beauty, and world created by his Father., This
is not only one of Barry's emphases {see p, 69) bdut also
one of Erasmusf®y
All that was noble and sublime in antiquity should be
gathered within the Church, "as when the Jews in theiy
flight from Egypt took with them their gold and theie
siiver utensils te adorn the temple they would bufid"
» » snothing that has ever been of great moral impertance
or of spiritual significance to mankind should be excluded
—from the Cnristian doctrine, Inasmuch as there are neither
specifically pagan nor exclusively Cheistfian truthsew
truth being always divine in everyone of ifte myriad human
manf festations,
The PosteApostollc Fathers recogniged this tputh in

their willingness to borrow the phllesophy and culture of the

558. 4+ Carnell, Th'%%cgﬁ of Reinhold Kiebuhr {Grand
Rapids: Wm, B, Etrdmaﬁa ublis Eé' ompany, s Pe 61,
55Prav, 16t Y43 Isa. U3: 73 Jne 41 23,

5?&ntien!o Iglesias, "Open Letter to Erasmus,” S
Review of Litersture, 35 <!§w°§$s 1952), 2k "
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Greeks to the enrichment of Lhe Church {see pp, 12«14). Or as

even Columbus Intended:
______Ehnn_l.xlral_nndntknnk_toﬂstaﬁt_zap—tho—é#&eevufy—ef~tho

Indies, I intended to beg the King and GQueen to devote
the whele of the mnngx that might be drawn from these
reaims to Jerusalem,

So should the Christian cleim continents and thelr wealth for

the good of "Zien,"

The Christian affirms life and finds {n every aspect

of life a truly religlous quality, Whether he bulld an

eapire, farm his land, free a captive penple, wash a car,

make & miilion, or write a poem, the Christlan does {t as a

matter of reiigion; he does it for the sake of the Church and

to the glory of his Lerd, This is the meaning of Col, 3t 17,

As John Eedie comments s

This Is the highest Christian morality, a vivid and
practical recognition of Christ in everything said or

done, Not simply In religious service, but In the business
of dally life; not merely in psalms, hymns, and spiritual

songs, but In the language of friendship and of bargain
—of the fo

rum and the Tireside; not simply in deeds wnic s
in their very aspect, are & Christlan compifance such as
almsgiving or sacramental communion, but in every act,
in solitude and in soclety, in daily toil, lg the occupae
tions of trade, or ncga&iai!ans of commerce.>?

Nor need wman to fear that thls service is less than

the "rellgious 11fe,” for "in earth's eommon things, He stands

revealed,” As Maritaln points out, the proper balance of aill

58, A, S (
» ymond s &mﬁﬁggg in Italv (New Yorks #
Holt and Comp;ny, 39085, Pe 454 - )

5940hn Eadle, ﬁg!gggg%§§7¥n,Qggggﬁlgng,iGrnnd Rapids:
Zondervan Fublishing House, 1 ¢ P »
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the planes of 1i1fe will bring the sucred over to the secular

giving It s spiritual content {seec pp., 73-7%), Further, al}

this will be preserved for man so that the joy and eontent= =

ment felt In this 1ife will be retained and perfected in the
New Earth and any falflure and disappointment experienced wiil
be wiped away with the tears In the lNew leaven,60 As Gerard
Manley Hopkins sald it, the

looks, locks, maiden gear, gallantry and gatety and grace,

winning ways, alrs innocent, maiden nanners, sweet looks,

loose locks, long locks, lovelocks, gaygear, going

gallent, pirigrace, ail will be given hack by beautyts

Glver, Hot a hair is, not an eyelash, not the jeast

lash lnst{ every hair Is, hair of the head, numbered,

And everything we frealy forfeit is kept with fonder a

care, fonder a care kept than we could have kept it,

kept, . JWhere kept?, . sYonder, yonder, yandcr.é

As Christ loved the primal and potentiatl good of the

world, so the Christian, living the optimum Christien 1ife in
preparation for its eternal fulfiiliment, may enjoy the worid,
Christlianity, as It points men to heaven, has cenired the

“interest of the universe on man In Hleé natural human condltion,

6ORev, 21 1ei.
6xcerare Maniey Hopklms, from "The Leaden Echo and the

Golden Echo," In 5_%0%1;30 ?Egg U!;gg, eds., J. K,
Robinson and W, B, eout vangihn inois: ﬂaw,'
Peterson and Company, 1958}, ppe 36=37. Jesus! seening worlde '
denying statements should be understood much in the same way '
as Paults "flesh," that s, as a warning against the evii in
the world, not & relection of the world itself, Actually,
His traoic principle of “lost Iife %o find 1£" {Lk, Gy Zhs )
the nhighest expression of worlde-affirnation, for Chyist
promises more In this world and the next %o the man who wiil
givc up what little he has for the riches Christ has {uk, 10:
Gu3ilje cfs Job L2+ 10f,
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and has brought the Clty of God to earth, thus giving Chrise

tians the impetus to become conguerors of the world for the

Prince of Peace, "Democracy 1a Just Christisn srsetlce,"82

The vibrant hope of & home In heaven gives man not only the
stamina to endure whatever 111 the world might bring, but

lends him a nimbus of blessedness that permits him to transcend
the evils of 11re,63 And the desire to fnherit the kingdom
prepared from the foundation of the world Is "a stimulant
rather than a sedative. . ,heaven, instead of confileting

with earth, encoursges humanity In moments of wsakness,?6h
This Is exactly Barry's point (see p., T0) and Maritainls

point (see pp, 72«73).

This 1s & view of Christianity which fmpels Christians
to perform soclal services and charities of all sorts that,
while they lead men to a highepr goal, make the world a better
placa to live In the meanwhi le,

—Even those who have most persistently thought of man as an
helr to glory have efien acted on the hypothesis that g

person dignified by such expectaiions !s entitied §e decent
lving conditions during the days of his sojourn.®

| ﬁeﬂ. Miiitr ?i*toglgg; Int nguc§£c£ to gggcgg Philosophy
{New YOrkt* The Mtém an ampany, ] s Be 157,
63s, K Chestarton, "1Is lymanism Religion?" Bookaan,
69 (May, 1929), 236-2L1,

6ha, #. Dakin

the M {Princeton: Princeton
Universiiy Press, 195?Ffﬁbp. 38£§§§§

65w, £, Garrtson, “Humanism: Resctlonary Rather than
Radical,” in King, eRs git., ppe 156, 168, 172, 174,
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It Is an error for Christians ic admit a d!fference between

man's social acts and his Individual acts. Man cannot do as

a member of the earthly clty anything that he cannot 4o as &

citizen of the heavenly city; and, whatever he does he commits
the Ch“rﬁh;ﬁé
A deep and abiding consclousness of "heavenly citles”
to be received allowed many Biblical heroes to attaln excellence
on earth, for they realized the close relation between what
they do on earth and what they expect in heaven, For example,
Job could suffer patiently because he knew that he would see
God, Moses ilved faor forty years as the son of the king,
learning 2}l that culture could offer=--all this In preparation
to lead God's people to Cansan, David bulit a great natlon
to the glory of God, His son built a great Teaple of gold
and & great temple of wisdom and philosophy Lo the glory of
Gods Others ruled, conquered, led, and createde-all to the
—glory of 0odsb7 fven Jesus Christ, whe came to love man In
his human conditlen; to teach, heal, and feed him, to set

the enslaved free, was not an ascetic, but enjoyed living 1ife

Just for 1tself.68 anyone wno understands Christianity as any

66y, Berdysev, "Spiritual Duallsm and Daily Bread,"
American Scholar, 7, no, 2 (1938), 223229,

67&-5. 11, esp., vss, 33«3,
68“: ?‘ ju“

i ™ & 0L s |
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less "worldly" {n this wholesome sense, misunderstande {t,%9
The practical applications of the optimum Christian

iife are meny, but en obvious one fs thet the Mew Testament s

tenches 2 view of humen dignity which can believe In progress;
progress In persenal rightecusness, education, politics,
freedom, and the amelioretion of the world, Progress within
CGod's morsl order end God's world is Just one more thing that
belongs particulerly to His children, The New Testament respect
for the Indfvidual recognizes that "uitimately, genulne freedom
Is the freedom of the children of God and authority should oniy
be & help to that freedom,"70 Thus the New Testament allows
the Christlan to teke an active part In the secial, economle,
end political affairs of the world {n order to bring about

the kingdom of God on earth. Indeed, the more! standards of

the Mew Testement Impel Christlans to seek actively the care

69!n#ceé,—aas%—aceﬁ%tf—humtnfst—unﬂ—uthsr—ffrtrériﬁf'

of Christienity stem efther from a nisunderstanding of the New
Testement or s & criticlisn of Christianity that has departed
from the teaching of the New Testament or Is being poorly
tived by those professing it, cf, Dakin, op. %%&,, PDs
Lish2, 60«72 Edwin #, Wilson, in a lettre to the auther,
complained that ane reason he did not want to go te heaven

was because he would be everlastingly bored "in a hypothet!icel
stete where one has no bodily instrument for the spiflt to
use in a living that would repel me." {Leitre to Warren Lewls
from Edwin H, Wilson, May 9, 1962) This objection is exemplary
of a point of view that apparently does noi understend the
teaching of the New Testament concerning the perfected state
which Christisns wil] receive after death, It i{s of such
criticisms as these that Dakin speaks, as mentioned above,

Ttonterence s :
ympos fun {geedg& apg Aggaogitg Our
T (New York and London: H:rpcr and Hrothers, '¥% PPe

-G223 see flom, 131 1e7,
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of the sick, hungry, and dying: the release of slaves and
oppressed peoples; and the processes of good government so

—that sach man's personal and ladividual rights will be maine
talnad, 1!

In summary, it may be said briefly that human dignity

is the main focus of Lhe Caristian view of iife which calils
for optimum iiving, for it provides man an eternal promise of
hieaven which encourages him to parfect his earthly 1Ife s0 that
he may gain the heavenly., Under the imperatives of this promise,
Christians are moved to fnfluence the world for good In any
way that they may, for they realize that unconcern for the
extremity of their fellow man is unconcern for their Lord,T2
Thus, everything that the Christlan may do or say is "{n the

name of the Lord Jesus,®

71 bt
See C. H, Moberson, What Je T (Auating
Firm Foundation Publishin éompanyf-iaibil gE 301;_Ll:ﬂ{_gg,_
vy Do « 1The Christlan Is taught to "be subject” to

governing authoritlies, but he Is also taught that when God's
will contradicts that of man, Godfs will must he obayed (Acts
%t 19-203. It is God's wiil that human dignity be upheld, In
ine with these sentiments, Lang;r criticizes Alexander Campbell
for Influencing the "restored" Church not to take part in the
Eolitico-mortl struggle concerning slavery, He suggests that
with creative leadership, the church should be able to play
a much more positive role In political and mora! issues than

Campbell advocated." ef, i, L, Lunger Ene Eo;;;!cn} E
g;_g%*;gggg;_ﬂsmggigi {St-.Loulsz The E:ttany ress, S%E,

Da 3 here are, of course, many noble and highly respected
Christians who would entirely df:aqrcc with these sentiments,

hsld!ng that Christians should entirely remove themselves from
the affairs of the world and simply walt for heaven, See Re C,

Bell, ops git., pp. 146-1h8; Davida Lipscomd §§v§1
{Natﬁvf¥§¢: .’Quldﬁy Publishing Company, 151 " 3 »

Ty, 251 3146,




CHAPTER FIVE

SUMVARY AND CONCLUSION

From the preceding pages it may be observed that both
theistlic and secular humanism and the New Testament are aill
interested in the matter of human dignity and in one form epr
other support this fdea. The twoe princlpal grounds for this
belief are man's personal make-up or basic human nature, and
man's cosmic relationship or his assoclation with what may or
may not exist above him, Based on these two thoughts, bellefs
concerning man's rights, his standards, and his ruture'on
earth and In heaven are formulated. The value of the study
is found malnly In the comparison of the several ways In
which lideas of human dignity are derived from these v{ews
and in the historical and actual worth of the separate
ideas,

~ Of the matter of human nature, theistic humanfsm and
the New Testament concur In thefr view of human dignity in
that they both congeive of man as & soul, a personal son of
God, possessed of free will, composed of a body and spiris,
and & noble and able individual greated by the grace of God
with dignity to meke use of and accept further grace. This
entire view, however, is grounded on the Iindispensable
notion that man may retain his human dignity enly insofar

as he Is oriented to God,



103

It Is here that the principal criticism of secular
humanism comes, for its antistheistic orientation robs {t of

——ltl—gtoundl-io?-h‘l&.f—%ﬂ—hﬂ!&ﬂrﬂ%ﬂﬂ%&?@—t!—pfﬂﬂ*ﬂﬂtiy—obilfvtd;
and, if secular humanism be robbed of human dignity, it is no
ionger a real humanism, nor Is It sufficient to provide for
man In any age the outlook he needs for a meaningful and
hopeful existence,

Thus, without a theocentration, humanism loses Its
meaning and degenerates into a phileosophy less than humanism.
If there be no God, no end, no heaven, ne teleology In the
system, "what will It mean then that 'man had a good time in
his day?' DMNature will not know {t, he will not know itj In
what sense will it even be a fact?" Hartshorne contlnues:

Apart from the relation of love to knowledge, humanism {s
unable to integrate love iiself. 14 cannot really solve
the ethlical and social problems, . .To say nature is
godiess fs 1o say that it i{s not dasically intelligible,
The only thing that fully explains itself to a purpos!ive
rational mind i3 a purposive ratfonal mind, . .,%hat, §f
anything, does thelstic morality add to humanistic? in
a word, 14 adds Infinity, the explicit recognition of
the absolute in relation to which the relative is

experienced as such, the whole of which all lesser values
are parts, ., . .as Reinhold Niebuhr says, It adds "depth,"i

Thelstic humanism suggests, and Christfanity agrees,

that without God to give an absolute point of reference for

ﬁ n
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standards and love that man will mentally,? ethically,3
morally,h and coomlctllys degenerate and lose all sense of

__direction, and thus will suffer the end of his humanity
and his dignity in his only tenable answer--suicide; or, If
not suicide, then a passive, hopeless waiting for relentless
death, !f he be too cowardly to take his own iife {see pp.
1,750),

Life requires a faith; but, there Is a certain amount
of risk in faith, Secular humanists belleve and are risking
that there Is no God. They thus leose whatever comfort there
be In 1ife from faith in God as well as any hope for 1ife
after death, Thelstic humanists and bellevers in the New
Testament believe and are risking that there is a God, They
thus gain the comforts of faith in this life {though they
may be deluded} and recefve absolute impetus to Iive 1ife
to Its uitimate, Furthermore, if they be right, they wiil
r'ettv'-tn'tttrnui“rtwrrc‘rbf‘tﬁiiF_tibuﬁlii}_wﬁbriii;'iﬁc

B |

oy Ps 933 H, L, Hough Dignity of {New

York and ;i;lct Abingéon—ﬁok:lﬁaﬁy ress, ¢ Do 15,
3w, 3, Sanders, "Some Catholic Objections to the

#g; gggnn!sm," ghool and Scholar, “0 (December 9, 1939),

kk. J» As Mercier, Th &

5 e of i (Oxford:
Oxford Unlversity Press, 1;!&), PPa ?35-!@1; er, 10: 23,

' sﬂa :i g!tus, L;vsge ;g.u;i +n. h [+ (New York:
American Bo omparny > Pa P A He ft e

of ul E r % fPrincltonz Princcto; niversit
ggxaw ¥y
ress y PPe 3' 3w [

flitam Temple, Natu n and
God (fondon? Macmillan and Company, 19S£$, PDa Eiﬁg§T9.
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unbelievers will receive eternal destruction for their une

belief. One may not actuaily be able to prove the existence
of God, but certalnly one can polnt Lo the necessity of there —

being One,

Secular humanists feel this leck of eternal security
and absolute cosmic orientationy they realice that "there
never was a theory of the universe that di{d not need a God
to make it go."® They thus attempt to f1i1 their vold with
such obscure terms as "cosmic proceinaa,“? or sent!mentallty,ﬁ
or, as T, S, Eliot says:

Men have left God not for other gods, they say,
but for ne god; and this has neves happened
befere

That men both deny gods and worshi{p gods,
professing first Reason,

And then Money, and Power, and what they call
Life, or Race, or Dialectic,9

The secular humanists admit quite frankly that they would lfke
to believe, 19 and that Christianity works better than any

6 ] "

We Py King, "Humanism and ¥oral Motive," In Hgnﬁgg.‘:
ﬁgg&gg; tle e, ed, W, P, Ring (Nashville: Cokes ry
Arfgs, 1 s PP h-zﬁg. 273, 287, quoting T, Huxley against

. omte,

7C. ¥W. Reese, {Chicage and London: The Open
Court FPublishing Company, Yo Pe 92,

BMQ; P 91,

9A. He Dakin, ¥ the Measure {Princeton: Frinceton
University Press, 1635;, Pe 170,

10 ’ .
Cs Lamont, The Eh%}gsogﬂg f Humanism (Mew York:
Philosophical lel‘:l"y; 1€ y PP» &B .
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other system,l! but they have not the Insight of Emi ly

Dickenson:

- How excellent the heaven —
When earth cannot be had:
low hospitable, then, the face
Of our old neighbor, God}2

They thus give up not onily the basie ground for human
dignity, the fact that man {s made in the image of GCod, but
practically, they forfeit the traditionai beliefs which have
proved productive of the best in religion, art, iiterature,
poiitics, philosophy, and life, They thus lose the faith
of Paul's statement of his own dignity of a man in Christ
when he announced, in FPhil, L: 13, the uniimited power that
he and God had together: "! can do all things through Christ
who strengthens me,"

It may therefore be said In conclusion that the views
of human dignity held by thelistic humenism and the New Testoe

ment are very similsr in their emphases and results, They

both find humen dignity to be grounded In ihe belief of mants
relation to God, and they both mafntain that man as a son of
God has a due right to the most dignified estate possible ln
this world, This view is contrasted to the view of human

dignity of secular humanism which, although it claims to

“ac:-tmd Russell, "Philosophic thionai.!t,y for a

Changing Worid," {n Ph loso hy fo Time of g;ui!i ed,
A, Koch (New York: Eo on'?%d empany, Inc,, 960)’

De 296:
lanﬁkiﬁ. Ops Eiti* PDe 1[!:9"150!
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hold a similar high view of man's estate, has proved histopli«
cally and philosophicelly incapable of producing results that

= — belit a high view of human dignity, The view of thelstie —

huvanism and the New Testament, which mighi falrly be called
Christian lumanism, but which !s fully impiled in the term
"Christisnity" without modification, ls thus demonstrated as
being the most valld attitude for maistaining human dignity,
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The [jumanist Wanifesto of 1933,

Note: The Manifesto is a product of many minds, It was
designed to represent a developing peint of view, not a new
¢creed, The individuals whose signatures appear, would, had
they been wr!ting Individual statements, have stated the pro=-
positions In differing terms. The importance of the document
is that more than thirty men have come to general agreement

on matters of final concern and that these men are undoubtedly
representative of a large number who are forging a new philo=
sophy out of the materials of the modern world.#

The time has come for widespread recognition of the radical
changes In religious belfefs throughout the modern world,

The time is pust for mere revision of traditional attitudes,
Selente and economic change have disrupted the old belliefs,
Religions the werld over are under the necessity of coming to
terms with new conditions created by a vastly increased knowe
ledge and experience, In every field of human activity, the
vital movement Is now In the direction of a candid and ex-
plicit humanism. In order that religious humenism may be
better understood, we, the undersigned, desire to make certaln
affirmations which we believe the facts of oup contemporary
life demonstrate,

There Is a great danger of a final, and we belleve fatai,
{dentification of the word "religion" with doctrines and
methods which have lest their sign!ficance and which are
powerless to solve the problem of humen living in the Twentieth
Century. Religlieons have always been means for realizing the
highest values of 1ife. Their end has been accomplished
through the interpretation of the total environing situation
{theology or world view), the sense of vaiues resulting fhere
from (goal or tdeal), and the technique (cult}, established

for realizing the taii:ractory life. A change in any of these
factors results in alteration of the outward forms of reiigion,
This fact explains the changefulness of reliplons through the
centuries., Bul through all changes religlon itseif remains
constant In Its quest for ablding values, an inseparable feature
of human 1ife,

i Note on a recently published edition of the Mani festo.
Free coples in leaflet form, as well as other such material,
may be obtained from The American Humanist Association, The
Humanist louse, Yeilow Springs, Ohio.
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Today man's larger understanding of the universe, his sclentific
achievements, and his deeper appreciation of brotherhoeod, have
created a situation whlch requires a new statement of the means
and purposes of religlon. Such a vital, fearless, and frank
religlon capable of furnishing adequate soctial goals and
personal satisfactions may appear to many people as a complete
break with the past, While this age does owe a vast debt to
the traditional religlfons, it I8 none the less obvious that
any religien that can hope to be a synth.si:!ng and dynamic¢
force for today must be shaped for the needs of this age,

To establish such a religion is a ma for necessity of the
present, It s a responsibliity which rests upon this genera-
tion, We therefore affirm the foilowings

First: Religlous humanists regard the universe as self-
existing and pot ¢reated.

Second: Humanism belleves that man {s a part of nature and
that he has emerged as the result of a continuous process,

Third: lolding an orgenic view of l1ife, humanists find that
the traditional duaiism of mind and body must be re jected,

Fourtht Humen!ism recognizes that mant's religlious ¢ulture and
civilization, as clearly depicted by anthropology and
history, are the product of a gradual development due to
his Interaction with his natural enviroment and with his
social heritage. The indfvidual born into a particular
culture Is largely moided by that cultare,

Fifth: MHumenism asserts that the nature of the universe

depicted by modern lcioncl_glhgn_nnncntptabln_nnym;up¢r~
- natural or cosmic guarantees of human values., Obviously

humanism does not deny the possibiilty of realities as
yet undiscovered, but it does insist that the way to
determine the existence and value of any and all realities
is by means of Intelligent faquiry and by the assessment
of thelr relations to human needs, Religion must formulate
its hopes and plans {n the light of the sclentific spirit
and method,

Sixth: We are convinced that the time has passed for theism,
delsm, modernism, and the several varieties of "new
thought,™

Seventh: Religion consists of those actions, purposes, and
experiences which are humanly significant, Nothing human
Is alien to the religlous, It fncludes labor, art, science,
philosephy, love, friendship, recreation~e-all that is In
its degree expressive of intelllgently satisfying human
lHiving., The distinction between the sacred and the secular
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can no longer be maintained.

Eighth: Relliglous Humanism considers the complete realizae-
tion of human personality to be the end of mants life
__and 3Iﬂkl—iil~d.¥llbﬂm.n¥—&ﬂd—fﬂ%fiiim!ﬂt'fﬁ“th!—ﬁfrl
and now, This {s the explanation of the humanist's
social passion,

Hinth: In the place of the old attitudes Inveived in worship
and prayer the humanist finds his religlous emot!ions exe
pressed in a heightened sense of persona! 1lffe and in a
co=operative effort to promote soclal well-being,

Tenth: It follows that there will be no uniquely religious
emotiona and attitudes of the kind hitherto associated
with belief in the supernatural.

Eleventh: Man will learn to face the crises of life In terms
of his knowiedge of thelr naturalness and probabliiity,
Reasonable and manly attftudes wil] be fostered by educaw
tion and supported by custom, We assume that humanism
will teke the path of socia! and mental hy?ienl and disw
courage sentimental and unreal hopes and wishful thinking,

Twelfth: Belleving that relfgion must work increasingly for
Joy In living, religlious humanists aim to foster the
creative in man and to encourage achievements that add to
the satisfactions of life,

Thirteenthst Religious humanism maintains that all associa~
Lions and ‘institutlons exist for the fulff ilment of human
life. The Intelligent evaluation, transformation, cone

~trol, and direction of such associations and Institutions
with a view to the enhancement of human 1ife s the purpose
and program of humanism. Certainly religious lnstitutions,
their ritualistic forms, ecclesiastical methods, and
communal activities must be reconstituted as rapidly as

experience allows, In order to function effectively in
the modern world,

Fourteenth: The humanists are firmly convinced that existi
acquisftive and profit-motivated soclety has shown {tsel
to be tnadequate and that a radical change f{n methods,
controls, and motives must be i{nstituted, A socialized
and cowoperative economic order must be estabifshed to the
end that the equitable distribution of the means of life
be possilile, The goal of humanism is a free and unfversal
society in which people voluntarily and intelligently coe

operate for the common good, Humanists demand a shared
life in a shared world.
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Fifteenth and last: Ve assert that humanism will: {a) affirm
life rather than deny it; {b) seek to elicit the possibile
fties of life, not flee from it; and (¢) endeavor o
establish the conditlons of a satlsfactory life for all,
not merely for a few, By this positive morale and intens
tion humanism will le guided, and from the perspective

and alignment the techniques and efforts of humanism wiil
flow,

So stand the theses of religious humanism. Though we cons!der
the religlous forms and {deas of our fathers no onger adequate,
the quest for Lthe good 1life is still the central task for man-
king, Man Is at last becoming aware that he alone is rese
ponsible for the realization of the world of his dreams, that
he hes within himself the power for {ts achievement. He must
set intellfgence and will to the task, '

{signed) s

J« As C, Fagginger Auer--Parkman professor of chureh history
and theology, Harvard University; professor of church
history, Tufts Coliege.

E. Turdette Tackuse-Unitarian min{ster,

Harry Elmer Barnes-=-general edltorial department, Scripps-
Howard Newspapers,

L. M, Blrkheade«The Literal Center, Hansas City, Missouri,

Raymond B, Bragge-secretary, Western Unitartan Conference.

Edwin Arthur Burtt-eprofessor of phi lesophy, Sage School of
Phi losophy, Cornell University,

Ernest Caldecotte-minister, First Unitarian Church, Los
Angeles, Calffornia.

As Jy Carlsonweprofessor of physiology, University of Chicago,
John Deweyw-Columbla University,
Albert C. Dieffenbachw~«formerly editor of The Christian Register,

John 4, Dietriche-mintster, First Unitarlan Society, Minneapolis,
Minnesota.

Bernard Fantuse-professor of therapeutics, College of Medicine,
University of Illinois,
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Willtam Floyde-editor of The arhitrator, New York City,

F. H, Mankins--professor of economles and sociology, Smith
College,

A, Eustace Haydone--professor of history of religions,
University of Chlcago,

Lleweliyn Jones==}iterary critic and author,

Robert Morse Lovette-editor, The New Republicy professor of
English, University of &hicagu.

darold P, Marley--minister, the Fellowship of Literal Religioen,
Ann Arbor, Michigan,

Rs Potter-=leader and founder, The First Humanist Society of
New York, Inc.

John W. Reesew=dean, Abraham Lincoln Centre, Chlcago,

Oliver L. Reiser-~-assoctate professor of phiflosophy, University
of Plttsburg,

Roy Wood Sellars=wprofessor of philosophy, University of
Michigan,

Clinton Lee Scotteemintister, Universalist Charch, Peoria,
Illinots,

Maynard Shipley-«president, The Science League of America,

— ¥, Frank Swifte-director, Soston ttnfcal Society, '

Ve T. Thayer=«aducation director, Ethical Culture Schools,

Eldred C, Vanderlaan--leader of the Free Fellowship, Berkeley,
California.

Joseph ¥alker«eattorney, Boston, Massachusetts,

Jacobk J. Welinstelnw-radil, advisor to Jewlsh Students,
Columbfa University,

Frank S, C. Wicks-wAll Souls Unitarian Church, Indianapolis,
Indiana,

David Rhys Willlamseeminister, Unitarian Church, Rochester,
New York »

Edwin M, Wilsoneemanaging edftor, The New i anist, Chicago
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