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1 I am indebted to one of the anonymous readers of this paper for his/her help-
ful suggestions concerning some points of the edition of the Hebrew text of the dic-
tionary.

2 Jean-Pierre Rothschild, “Remarques sur la tradition manuscrite du glossaire
hébreu-italien du commentaire de Moise de Salerne au Guide des égarés (en appen-
dices, note sur les glossaires médicaux hébreux; liste de manuscrits hébreux con-
tenant des glossaires),” in Lexiques bilingues dans les domaines philosophique et scientifique
(Moyen Age—Renaissance), ed. Jacqueline Hamesse and Danielle Jacquart (Turnhout:
Brepols, 2001), 70–88.
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Abstract

The manuscript of Turin, Biblioteca Nazionale Universitaria, A. II. 12, includes

(on folios 213r–217v) a short Hebrew dictionary of 39 philosophical terms. 23 of

these terms can be found in the introduction to part two of Maimonides’ Guide of
the Perplexed, which has been copied in full lenght in the manuscript as well (accord-

ing to Samuel Ibn Tibbon’s Hebrew translation). The dictionary was probably

written in the second half of the 13th century by an anonymous scribe and has

been unknown to scholars until now. This article offers a critical edition of the

original text of the dictionary, with a facsimile reproduction of the relevant folios

as well as an English annotated summary of its content.

1. Introduction

Some years ago, Jean-Pierre Rothschild published a list of the Medieval

and Early Modern Hebrew, Arabic-Hebrew, and Latin-Hebrew glos-

saries still in manuscript form: they amount to ninety-one, at least

thirty-eight of which are dealing with philosophical terms.2 Three

Hebrew philosophical dictionaries and one glossary of Hebrew philo-

sophical terms, written in the 13th century, have already been pub-

lished. The best known of them is the Perush ha-millot ha-zarot (Explanation
of the Stranger Words), written by Samuel Ibn Tibbon in 1213. It
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3 Yehudah Even-Shemuel, ed., Sefer moreh ha-nevukhim le-rabbenu Mosheh ben Maymon,
be-targumo shel R. Shemuhel b”r. Yehudah Ibn Tibbon. Mahadurah hadashah, 3rd ed. ( Jerusalem:
Mossad ha-Rav Kook, 1987), 11–92. About the contents and sources of Ibn Tibbon’s
dictionary, see now James T. Robinson, “Samuel Ibn Tibbon’s Perush ha-Millot 
ha-Zarrot and al-Farabi’s Eisagoge and Categories” (forthcoming).”

4 Joshua Finkel, “Maimonides’ Treatise on Resurrection (Maqàla fì tehiyyat ha-
metim). The original Arabic and Samuel ibn Tibbon’s Hebrew translation and glos-
sary,” Proceedings of the Americal Academy for Jewish Research 9 (1939): 39–42 [Hebr.].

5 I consulted it in the following edition: Lev Schlossberg, ed., Sefer moreh nevukhim,
habbero . . . rabbenu Mosheh b”r. Maymon, we-neaetaq li-leshonenu . . . rabbi Yehudah b”r.
Shelomoh al-Harizi (Vilna: M. Katzenellenbogen, 5763/1912), 7–10.

6 He was a Jewish philosopher working in Naples from 1250 onwards. On him
see the recent study by Caterina Rigo, “Per un’identificazione del sapiente cristiano
Nicola da Giovinazzo, collaboratore di rabbi Moseh ben Selomoh da Salerno,”
Archivum fratrum praedicatorum 69 (1999): 61–146.

7 Giuseppe Sermoneta, Un glossario filosofico ebraico-italiano del XIII secolo (Roma:
Edizioni dell’Ateneo, 1969).

includes a detailed study and explanation of the Arabic philosophical

key terms of Moses Maimonides’ The Guide of the Perplexed, as well

as the Hebrew translations of these terms given by Samuel Ibn

Tibbon himself in his Medieval Hebrew version of the Guide. It

appeared many times in the printed editions of this version, from

the first one onwards (published in Sabbioneta in 1551); the best

edition was first published in 1946 by Yehudah Even-Shemuel,

together with his edition of Ibn Tibbon’s translation of Maimonides’

Guide, slightly adapted to modern Hebrew.3 Ibn Tibbon also wrote

a short dictionary on Maimonides’ Treatise on Resurrection (published

by Joshua Finkel in 1939) where some terms of philosophical rele-

vance are included.4 His Explanation was probably intended as a sort

of reply to the already existing shorter dictionary of the key terms

of the Guide by the second Hebrew translator of Maimonides’ work,

Judah al-Harìzì. The latter wrote this dictionary between 1205 and

1213 (it was first published by Leon Schlossberg in 1851, in the first

volume of his non-critical edition of al-Harìzì’s version of the Guide).5

Two other Hebrew philosophical ‘dictionaries’ from that period exist

(they probably go back to circa 1270–1280). First, a glossary of

Hebrew philosophical terms that are compared to their correspond-

ing Latin words (according to their Vulgar Italian versions) by Moses

ben Samuel of Salerno (d. 1279).6 It was published and commented

on by Giuseppe Sermoneta in 1969.7 Second, a dictionary of the

main Aristotelian philosophical terms according to their Arabic and

Hebrew equivalents has been attached by Shem Tov ben Joseph Ibn
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8 Ibn Falaquera is known to have been a Jewish philosopher who probably worked
in northern Spain after 1250. About him and his work, see Raphael Jospe, Torah
and Sophia: The Life and Thought of Shem Tov Ibn Falaquera (Cincinnati: Hebrew Union
College Press, 1989).

9 Cf. Mauro Zonta, Un dizionario filosofico ebraico del XIII secolo. L’introduzione al Sefer
De‘ot ha-filosofim di Shem Tob Ibn Falaquera (Torino: Silvio Zamorani Editore, 1992).

10 The second of these works has been recently published: Yahir Shiffman, ed.,
Shem Tov ben Joseph Ibn Falaquera, Moreh ha-Moreh ( Jerusalem: World Union of Jewish
Studies, 2001). The first of them will appear soon in the same series, edited by
Caterina Rigo.

11 To these works should be added a well-known, very detailed study of all the
philosophical terms found in Maimonides’ Guide as translated into Hebrew by Samuel
Ibn Tibbon, compared to those found in the original Arabic text and in Judah al-
Harìzì’s translation: Israel Efros, Philosophical Terms in the Moreh Nebukim (New York:
Columbia University Press, 1924).

12 It begins with the words: Amar ha-navi—aalayw ha-shalom—rehshit hokmah yirhat
YY”Y (‘said the prophet—may he rest in peace—The fear of the Lord is the begin-
ning of knowledge’) (f. 213ra, ll. 10–12), and ends with the words: Nishlam perush
ha-millot, shevah le-aillat aillot (‘the Commentary on the Words is finished. Praise to the
Cause of Causes’) (f. 217va, ll. 11–12). This dictionary is not listed by Rothschild
in his “Remarques sur la tradition manuscrite;” its existence is only briefly men-
tioned in Mauro Zonta, “Arabic and Latin Glosses in Medieval Hebrew Translations
of Philosophical Texts and Their Relation to Hebrew Philosophical Dictionaries,”
in Lexiques bilingues, 34, where the authorship of Samuel Ibn Tibbon (first suggested
by Peyron) is still accepted as valid.

13 The probable approximate date of the manuscript can be derived from its
writing. In any case, the manuscript was surely copied after 1254 since the text on
folios 219r-229r, Moses Ibn Tibbon’s Hebrew translation of Maimonides’ Millot ha-
higgayon (Logical Terms), dates to this year.

14 Bernardino Peyron, Codices hebraici manu exarati regiae bibliothecae quae in Taurinensi
athenaeo asservatur (Romae-Taurini-Florentiae: Fratres Bocca, 1880), 36–38. According
to Peyron, the manuscript (which he describes as eleganti charactere quadrato minori
exaratus) was written in the 14th century, but he does not substantiate this hypothesis.

Falaquera (ca. 1225–1295)8 as an introduction to his encyclopaedia

of Aristotelian physics and metaphysics, the Sefer deaot ha-filosofim (‘Book

of the Opinions of the Philosophers’).9 As a matter of fact, since Moses

of Salerno and Shem Tov Ibn Falaquera are also well-known as two of

the earliest Hebrew commentators of Maimonides’ Guide,10 it comes

as no surprise that both their philosophical ‘dictionaries’ also include

many terms which are to be found in Maimonides’ work.11

There is another, shorter Hebrew dictionary of philosophical terms,

where almost each entry is followed by its Arabic corresponding

term. It is found in a codex unicus, the manuscript of Turin, Biblioteca

Nazionale Universitaria, A. II. 12. It begins on folio 213ra, l. 10

and ends on folio 217va, l. 1212 of the codex and was probably writ-

ten during the second half of the 13th century (surely after 1254).13

According to Bernardino Peyron’s catalogue of the Hebrew manu-

scripts of this library, published in 1880,14 the dictionary would be
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15 The fact that this dictionary is a totally independent work escaped Moritz
Steinschneider likewise, who had based his views on Peyron’s information. See
Moritz Steinschneider, Die hebraeischen Übersetzungen des Mittelalters und die Juden als
Dolmetscher (Berlin: Kommissionsverlag des Bibliographischen Bureaus, 1893), 420:
“Ms. Tur. enthält, nach den Catalogen (Pey. S. 37) unter Anderem zwei unbekannte
Anhänge [i.e. of Ibn Tibbon’s Explanation].”

16 See our edition of the dictionary here below, 000–000.

a sort of appendix to Samuel Ibn Tibbon’s Explanation, which is

found in the same manuscript on folios 194–212. In reality, it appears

that this supposition cannot be supported by facts.15 Unfortunately,

the manuscript was seriously damaged by fire in 1904, and only after

its restoration (between 1970 and 1977) did a portion of the texts

become readable again. The folios of the philosophical dictionary

have been identified and reconstructed, although a number of words

and even some lines can no longer be deciphered.16 Curiously, no

copy of this manuscript is found in the very rich collection of

microfilms of the Institute of Microfilmed Hebrew Manuscripts of

the Jewish National and University Library in Jerusalem.

Folios 213ra, l. 10–215ra, l. 22 include a long introduction to the

dictionary. The first part of this introduction is devoted to an exegetical

discussion about some passages of the Hebrew Bible; this discussion

quickly shifts to a scientific and philosophical interpretation of those

passages. On folio 214vb a new theme emerges: the necessity of

adapting the Hebrew language to the treatment of philosophy and

science. Therefore, from the beginning of folio 215ra onwards, the

introduction faces explicitly the question of the choice of various

Hebrew terms (both nouns and verbs) for translating some key terms

of Aristotelian philosophy: here, the author shows his appreciation

of the choices made by Maimonides (whom he surely mentions by

name, and might have also mentioned as ‘the philosopher’).

This introduction is followed by an analysis of 39 Hebrew philo-

sophical terms, alphabetically listed. Each of them (except the first)

is accompanied by its corresponding Arabic term. Of course, as a

consequence of the fire, the names of some of these technical terms

are still illegible in the manuscript and one of these cannot be recon-

structed either in its Arabic original form, or in its Hebrew transla-

tion. Moreover, the descriptions are full of gaps. The terms are (in

English translation): ‘sign’; ‘where’; ‘quality’; ‘individual’; ‘potentially’;

‘actually’; ‘magnitude, size’; ‘body’; ‘rotating sphere’; ‘defective’; ‘mat-

ter’; ‘nature’; ‘quantity’; ‘category’; ‘effect’; ‘separate’; ‘possession’;
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17 See below the references in notes 37, 40–44, 47, 51, 53–55, 57, 59–60, 62,
66, 69, 71, 74, 78, 81–83.

18 See Peyron, Codices hebraici, 36–38: folios 1r-193v of the manuscript included
the text of the Guide in Ibn Tibbon’s translation; folios 194r–212v included Ibn
Tibbon’s Explanation; folios 217va, l. 13–219ra included Ibn Tibbon’s afore men-
tioned dictionary (Peyron did not identify it, and interpreted it as a “second appen-
dix” to Ibn Tibbon’s Explanation on the Guide).

19 See below the references in notes 40–42, 47–55, 58–63, 65–66, 68–76, 78, 83.
20 See e.g. two cases: tahpuk ‘transmutation’ (see here below, note 82), which may

be a sort of hapax legomenon, and tenufah ‘swing’ (see here below, note 83). In the
old but still valid work by Jacob Klatzkin and Moritz Zobel, Thesaurus Philosophicus
Linguae Hebraicae et Veteris et Recentioris, 4 vols. (Berlin: Eschkol, 1928–1933), tahpuk is
not found, while tenufah, translated into German as ‘Schwingung’, is just hinted to
as a term found in a 19th century Lithuanian Jewish author, Zevi Ha-Cohen
Rabinowitz (see Klatzkin and Zobel, Thesaurus Philosophicus Linguae Hebraicae, IV: 213).

‘accident’; an illegible term; ‘opposite’; ‘species’; ‘passive’; ‘cause’;

‘property’; ‘genus’; ‘substance’; ‘disposition’; ‘removed’; ‘acting’; ‘wide-

spreading’; ‘simple’; ‘axis’; ‘form’; ‘relationship’; ‘end’; ‘not at all’;

‘alteration’; ‘transmutation’; ‘swing’.

This dictionary shows some interesting characteristics that can be

compared to the glossaries and dictionaries listed above. First, many

of the analysed terms (23 out of 39 at least, that is, more than half

of them) are the same ones found in the discussion of the 25 philo-

sophical postulates listed in the introduction to part two of Maimonides’

Guide.17 Significantly, the manuscript that contains this dictionary

includes also (bound before it) the complete text of Samuel Ibn

Tibbon’s translation of the Guide, followed by his Explanation and

(bound after it) Ibn Tibbon’s above mentioned dictionary on

Maimonides’ Treatise on Resurrection.18 Second, this dictionary shows

some correspondences both to Ibn Tibbon’s and Judah al-Harìzì’s
dictionaries, since they have many analysed terms in common.19

However, no parallels exist between them with regard to the inter-

pretation of the words. Third, the Hebrew renderings of many of the

Arabic philosophical terms are those usually found in the 13th cen-

tury Arabic-into-Hebrew translations composed by the Ibn Tibbons;

yet some others appear to be very rare in Medieval Hebrew accord-

ing to our actual knowledge of the language of Medieval Hebrew

philosophy and science.20

The question of who was the real author of this dictionary remains

unanswered, since his name can not be found in any other manuscript.

Surely it cannot be Samuel Ibn Tibbon, the author of the Hebrew

translation of The Guide of the Perplexed, found in this manuscript, since
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21 See the reprint of the original, non-critical edition (1866) of his collection of
sermons on the Pentateuch, full of references to passages of the Guide, and the par-
tial Italian translation of it in Luciana Pepi, ed., Anatoli Jahaqov, Il pungolo dei disce-
poli (Malmad ha-talmidim). Il sapere di un ebreo e Federico II, 2 vols. (Palermo: Officina
di Studi Medievali, 2004).

22 Hillel of Verona wrote, possibly around 1260, a short commentary on the
twenty-five philosophical postulates of part two of Maimonides’ Guide. See its non-
critical edition in Shelomoh Z. H. Halberstam, ed., Hillel ben Shemuhel mi-Verona, Sefer
tagmuley ha-nefesh (Lyck: Meqitsey nirdamim, 1874), 32r–40r.

23 In 1289–90, Avraham Abulafia wrote three partial ‘esoteric’ commentaries on
the Guide, two of which have recently been published. See Amnon Gross, ed.,
Avraham Abulafia, Hayyey ha-nefesh ( Jerusalem: Amnon Gross, 2001) and Amnon Gross,
ed., Avraham Abulafia, Sitrey Torah ( Jerusalem and Tel Aviv: Amnon Gross, 2002).

24 Among his many works, he wrote a still unpublished commentary on part one
(and some chapters of the other two parts) of Maimonides’ Guide, where there are
a number of traces of his knowledge of Arabic Neoplatonism. About this work and
its contents, see Yaaaqov Friedman, “Ha-perush le-Moreh nevukim me-et r. Zerahyah
ben Shehaltihel Hen,” in Sefer zikkaron le-Yaaaqov Friedman z”l. Qovets mehqarim, ed.
Shlomo Pines ( Jerusalem: Magnes, 1974), 3–14.

25 See below the notes to the Hebrew text of the dictionary, 000–000.
26 See Klatzkin and Zobel, Thesaurus Philosophicus Linguae Hebraicae, III: 134 (where

there are too many differences between this dictionary and Ibn

Tibbon’s Explanation, where the same terms are analysed differently;

and the same is true for Judah al-Harìzì’s dictionary, too. Apparently

none of the Jewish commentators of Maimonides’ Guide active in the

13th century—besides the above mentioned Moses of Salerno and

Shem Tov Ibn Falaquera—like Jacob ben Abba Mari Anatoli

(1194–1256 ca.),21 Hillel ben Samuel of Verona (1225–1295 ca.),22

Abraham ben Samuel Abulafia (1240–1292 ca.)23 or Zerahyah ben

Isaac Hen (active 1275–1290)24 might be identified as the author of

this dictionary, since the use of some Hebrew terms is so unique

that they cannot be found with the same meaning in any of the

known works by these authors. Therefore, only two provisional con-

clusions can be reached about the anonymous author of the dictio-

nary, who is probably not identical with the anonymous copyist of

the manuscript (as shown by the mistakes found in the text).25 First,

this dictionary was apparently compiled by a late 13th century Jewish

scholar who had some knowledge of Arabic language and philoso-

phy, so that he was able to read the original text of Maimonides’

Guide. Second, from the last words of the dictionary, it becomes clear

that the author might have had a liking for Neoplatonism, since he

calls God ‘Cause of Causes’: this name is not usually found in medieval

Hebrew philosophy and literature, but it is typical of medieval Arabic

Neoplatonists (and, possibly, of medieval Hebrew ones too).26 These
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an occurrence of it is found in the Hebrew translation of Bahya Ibn Paquda’s
Faràhi∂ al-qulùb [Duties of the Hearth] by Judah Ibn Tibbon) and 136 (where it is
pointed out that this expression was also employed in the kabbalistic literature).

27 Proverbs 1,7.
28 Genesis 1,1.

two conclusions might suggest that he could have been close (but

apparently not identical) to Zerahyah Hen, whose work had rather

similar characteristics; if so, he might have worked in Rome, where

Zerahyah stayed for a period of his life.

2. English Summary

Here below is an English summary of the contents of the whole text

of this dictionary, including its introduction, as it is found in the

codex unicus of Turin, on folios 213ra, l. 10–217va, l. 12. I have tran-

scribed some of the translated Hebrew words and have inserted them

into the English summary between brackets. After this, on pages

000–000, I have published a critical edition of the Hebrew text of

those folios, which includes a number of corrections to the text found

in the manuscript. At the end of the article, the relevant folios of

the manuscript are reproduced in facsimile.

The work begins with a quotation from the Bible: ‘The fear of the

Lord is the beginning of knowledge’ (rehshit hokmah yir hat YY”Y ).27

According to the author, this ‘fear’ should be based upon two things.

However, it does not become clear to what ‘things’ he is referring

to, since the final lines of this column of the manuscript cannot be

read (f. 213ra, ll. 13–20), but the author mentions the Aristotelian

doctrine of the ‘ten categories.’ Folios 213rb-214ra seem to include

a general philosophical-scientific interpretation of some key verses of

the Bible. This interpretation begins by commenting on the first

words of Genesis: ‘In the beginning God created the heaven and

the earth’ (be-rehshit bara Elohim et ha-shamayim we-et ha-arets).28 The

author first states that according to these words, God exists and is

the creator of the world (f. 213rb, ll. 1–2); then, he gives a detailed

explanation of their meanings. He seems to state that here the word

‘heaven’ stands for the water from above the firmament, while the

word ‘earth’ signifies the firmament itself (ha-raqia a ) (f. 213rb, ll. 4–8).

He writes that according to the grammarians (ha-hakamim ha-medaqdeqim)

‘heavens’ would also mean the four elements ( yesodot) of the earth,
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29 Genesis 1,2.
30 Genesis 1,6–7.
31 Exodus 20,2.

i.e. the inferior creation (ha-berihah ha-tahtonah), and that this term is

no longer found in the first chapter of Genesis, since men cannot

perceive (margishim) these elements (f. 213rb, ll. 8–16). The author

continues his commentary by interpreting the biblical words: ‘Now

the earth was unformed and void’ (tohu wa-vohu);29 according to him,

these words allude to the creation of the earth ‘according to the

parts of its species’ (f. 213rb, ll. 16–18). The following passages

include the author’s interpretation of two other biblical verses: ‘Let

there be a firmament in the midst of the waters, and let it divide

(mavdil ) the waters from the waters [. . .], the waters which were under

the firmament from the waters which were above the firmament.’30

According to him, the waters which are above the firmament (ha-
mayim asher me-aal la-raqia a ) are the waters above the particular dry

land ( yabbashah) called ‘earth,’ while the waters which are under the

firmament (ha-mayim asher mi-tahat la-raqia a ) are the waters put between

the air and the dry land—probably a reference to the sea’s waters

(f. 213rb, ll. 21–29). However, the author seems to think that in

Genesis there is no clear distinction between these two kinds of

waters, rather between all the elements, i.e. between fire, air, ‘this

water’ and ‘this earth’ (ff. 213rb, l. 30–213va, l. 4). According to

him, the firmament called ‘heavens’ cannot be the superior heavens

(ha-shamayim ha-aelyonim), since the Creator divided the whole creation

into two parts only, heavens and earth. If the firmament was the

superior heaven, there would be a creation above the superior heaven,

i.e. the water from above the firmament, and this is contrary to the

Bible (f. 213va, ll. 6–16). In any case, from these words it is clear

that the Creator precedes His creatures (f. 213va, ll. 16–19).

Commenting on the first words of the Ten Commandments (‘I am

the Lord thy God, who brought thee out of the land of Egypt’),31

the author reaffirms God’s existence, truth, and action. Based on

these words, he states that the perceptions (nirgashim) are the proofs

(mofetim) and the roots of the evidence (shoreshey ha-rehayot) of the mir-

acles, as well as the ways for proving their existence; in their turn,

these miracles prove the necessary existence of God (hiyyuv metsihut
ha-El ) (f. 213va, ll. 20–31). In any case, he states that he does not

agree with those who commit themselves to finding premises for the
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32 Exodus 5,2.
33 Deuteronomy 4,6.

creation (ha-mithayyevim haqdamot la-vehurah), i.e. the philosophers (he

calls them ‘sages,’ hakamim) who long for giving suitable proofs, taken

from their perceptions, of the necessary existence of God, but think

that there is no need to speak about the necessary existence of His

actions (hiyyuv metsihut peaalayw). As a matter of fact, some of them

deny God’s existence, like the Pharaoh’s affirmation found in the

Bible: ‘I know not the Lord.’32 According to him, some of the philoso-

phers thank God since He is the real cause of the world’s existence

(aalilut metsihut ha-aolam), while they think that this happens in a merely

mechanical way, the way the day is necessarily bound to the sun’s

light, and the shadow is necessarily bound to the body. Others think

that each one of the creatures creates itself. They (i.e. the philoso-

phers) differ in their opinion, but agree on one idea: they do not

admit that miracles exist, since they think that miracles are contrary

to perception and its nature (f. 213vb, ll. 1–17). On the contrary,

according to the author, Israel’s way out of Egypt is a sign of the

necessary existence of God and of His action (f. 213vb, ll. 22–24).

The following passages, down to the end of folio 213vb, cannot be

read or interpreted easily. (The only clear passage is a Biblical quo-

tation: ‘Observe therefore and do them [i.e. God’s orders], for this

is your wisdom and your understanding in the sight of the peo-

ples.’)33 The same is true for what is written in folio 214, due to the

many lacunas found in it. Only three statements appear to be rather

clear. First, the author explicitly refers to Maimonides, whom he

calls ‘the great sage, our master and scholar Moses ben Maimon’

(ha-rav ha-gadol morenu u-rabbenu Mosheh Even Maymon zts”l )—although

it is not clear what the author states about him (f. 214rb, ll. 1–2).

Second, the author mentions that the verb ( poaal ) found in such

statements as ‘Reuven rides,’ ‘Simon eats,’ and ‘Levi sits’ means a

certain action ( poaal ) made by that person; it refers to the time when

that action does not exist without its agent ( poael ), and it also refers

both to the agent and to the thing acted upon ( paaul ) (f. 214va, 

ll. 1–4). Third, the author states that there are no prohibitions (issurim)

concerning the Hebrew language, since the sages and the prophets

have given prohibitions only in case of need (f. 214vb, ll. 1–3). Finally,

the author gives the reasons for his own dictionary. He states that

in Hebrew there are nouns and verbs with precise meanings: he
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34 This word should refer either to the explanation of each term, or to its mean-
ing in Hebrew.

35 On the meaning of this term as ‘argument,’ and its connection to ‘proof ’
(mofet), in Judah ha-Levi, Abraham bar Hiyya and Samuel Ibn Tibbon, see Klatzkin
and Zobel, Thesaurus Philosophicus Linguae Hebraicae, vol. 1, 30.

36 See 1 Kings 8,32; 2 Chronicles 6,23.
37 This term corresponds to the ‘category of where’ (see below, note 54); prob-

ably it translates the Arabic term al-hayn, ‘the where,’ which is found in the origi-
nal Arabic text of the introduction to part two of the Guide: see Issachar Joel, ed.,
Dalàlat al-hàhirìn (Sefer moreh nevukhim) le-rabbenu Mosheh b. Maymon, ha-maqor ha-aivri lefi
hotsahat Shelomoh b. Eliaezer Munk ( Jerusalem: Junowitz, 1931), 165, l. 19. See also
Efros, Philosophical Terms, 9, s.v. anah.

38 See Job 21,28.
39 See Job 17,15.

must employ them for each of the Arabic terms that have been

translated (hoataqennu) (he probably refers to Samuel Ibn Tibbon’s

translation of Maimonides’ Guide). Apparently, in some cases he has

not found these aforementioned terms in Hebrew. Here the author

mentions three categories of scholars who have worked on these

words: ‘the pure linguists’ (baaaley ha-lashon tsahah), ‘the philosopher’

(ha-filosof ) (does he refer to Maimonides or to Samuel Ibn Tibbon

who, according to him, found exact nouns and verbs for them) and

‘the respected copyists’ (ha-maatiqim nikvadim), of which the author

appreciates their honesty. The last sentence of the introduction states:

‘These are the nouns to which he (i.e. Maimonides?) agrees; I have

added to them (samtim) signs34 for indicating their meanings (f. 215ra,

ll. 1–23). As said before, the terms are generally put in alphabetical

order according to their Hebrew meaning, as in Ibn Tibbon’s and

al-Harìzì’s dictionaries.

There are four terms of the dictionary beginning with alef:

Ot (‘Argument’)35 (a corresponding Arabic term is not given). The

author states that ot has two meanings which are not clear in the

manuscript as it can be read now. The most important intelligi-

ble statement about it is: ‘argument’ and ‘proof ’ (mofet) are com-

panion (haverim) and equivalent (shawim); the author has inserted

these two terms into his dictionary for ‘justifying the righteous’36

and ‘disappointing the false’ (ff. 215ra, l. 23–215rb, l. 9).

Ayyeh (‘Where’), ayna (in Arabic [Arab.])37 means a place (the

author quotes here two passages of the Bible: ‘Where is the house

of the prince?’;38 ‘where then is my hope?’),39 just like the other

Hebrew terms, eyfah and anah (f. 215rb, ll. 9–12).
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Eyk (‘Quality’), kayfa (Arab.)40 means where each one of the

expressions of the body is—in flesh, in colour, in taste, in smell,

in voice, etc. (f. 215rb, ll. 13–17).

Ish (‘Individual’), s a˙ß (Arab.)41 means one separate thing (davar
ehad nifrad ) which cannot be divided in any way and is part of

one of the species (heleq min ha-minim), since ‘the species embraces

its individuals and sets a boundary to them’ (f. 215rb, ll. 18–23).

The dictionary examines two terms beginning with bet:

Be-koah (‘Potentially’), bi-l-qùwwa (Arab.)42 refers to what is

acting not always, but only sometimes (ff. 215rb, l. 23–215va, l. 3).

Be-poaal (‘Actually’), bi-l-fial (Arab.)43 means what always acts by

itself (be-aatsmo) when it exists, like the four elements (fire, air, water,

and earth) (f. 215va, ll. 4–8).

Three terms of the dictionary begin with gimel:

Godel (‘Magnitude, size’), auΩm (Arab.)44 means the three dimen-

sions (meshikhot) of the body: length, width, and depth, to which

three different lines (qawim nivdalim) correspond. As the author

observes, the related term ‘big,’ gadol in Hebrew, refers to God, too,

although He is neither a body nor a force in a body, just like

40 See the Arabic term in Joel, ed., Dalàlat al-hàhirìn, 165, l. 18–19 (introduction
to part two), where it is more explicitly defined as maqùlat al-kayfa, ‘category of
quality.’ In Ibn Tibbon’s Explanation, this Aristotelian category appears in a different
Hebrew translation as eykut, ‘quality’ (see Even-Shemuel, ed., Sefer moreh ha-nevukhim,
19–20). See also Klatzkin and Zobel, Thesaurus Philosophicus Linguae Hebraicae, vol. 1, 39.

41 See the Arabic term in Joel, ed., Dalàlat al-hàhirìn, 166, l. 21 (introduction to
part two). The Hebrew term appears also in Ibn Tibbon’s Explanation, where it is
described in a different way. See Even-Shemuel, ed., Sefer moreh ha-nevukhim, 31–32.

42 Due to a polar error in the manuscript the Arabic expression is transcribed
as bi-l-fial, i.e. ‘actually.’ See the correct Arabic term in Joel, ed., Dalàlat al-hàhirìn,
167, l. 4 (introduction to part two). In Ibn Tibbon’s Explanation, the Hebrew term
is shortly and differently described, together with the term be-poaal, in the descrip-
tion of koah, ‘force.’ See Even-Shemuel, ed., Sefer moreh ha-nevukhim, 59, ll. 8–11, and
also p. 76, ll. 15–16.

43 See the Arabic term in Joel, ed., Dalàlat al-hàhirìn, 167, l. 4 (introduction to
part two). See also here above, note 42.

44 See the Arabic term in Joel, ed., Dalàlat al-hàhirìn, 165, l. 11 (introduction to
part two). The Hebrew term is found in medieval Hebrew philosophical and scientific
literature, although apparently it is found neither in the Hebrew translations of the
Guide nor in that of another work by Maimonides: see Klatzkin and Zobel, Thesaurus
Philosophicus Linguae Hebraicae, vol. 1, 103.
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other terms—‘ear,’ ‘eyes’ etc.45—since, according to the Talmud’s

sages, ‘the Holy Law speaks the language of men’46 (f. 215va, ll. 9–27).

Guf (‘Body’)47 means everything which has the above three dimen-

sions (ff. 215va, l. 28–215vb, l. 1).

Galgal mesevah (‘Epicycle’ or ‘rotating sphere’), falak al-tadwìr
(Arab.)48 means every celestial sphere ‘whose axis (tsir) is inside the

real eccentric sphere (ha-galgal ha-yotse),’ and which refers to the

‘five spheres,’ probably those of the planets (f. 215vb, ll. 1–8).

Two terms begin with het:

Haser (‘Defective, damaging’), nàqis (Arab.)49 refers to two con-

tradictory (makhishim) terms; the author mentions the word ‘destruc-

tion,’ in Hebrew heres,50 too (f. 215vb, ll. 8–18).

Homer (‘Matter’), màdda (Arab.)51 refers to a substance, the

body, which receives the other nine categories (f. 215vb, ll. 19–21).

One term only begins with each one of the following two letters: tet
and kaf:

Tevaa (‘Nature’), †abìaa (Arab.)52 refers to every force existing

both actually and potentially (ff. 215vb, l. 22–216ra, l. 2).

45 Here, the author quotes Daniel 9,18: “O my God, incline Thine ear, and
hear; open Thine eyes and behold our desolations!”.

46 See bTal, Yevamot 71a.
47 See this term, in the Arabic form <ism, ‘body,’ in Joel, ed., Dalàlat al-hàhirìn,

165, l. 23 (introduction to part two). A longer description of the Hebrew term guf
is found in Ibn Tibbon’s Explanation: see Even-Shemuel, ed., Sefer moreh ha-nevukhim,
38–39.

48 The term galgal (without any addition) is found also in al-Harìzì’s dictionary:
see Schlossberg, ed., Sefer moreh nevukhim, 7. Three short, different descriptions of
this term and of two employments of it are found in Ibn Tibbon’s Explanation: see
Even-Shemuel, ed., Sefer moreh ha-nevukhim, 40–41; among them, there is the ‘epicy-
cle,’ named as galgal heqqef (p. 41, ll. 4–9). The term galgal sibbuv, which is found
in Ibn Tibbon’s translation of the Guide (see Efros, Philosophical Terms, 40, s.v.), is
listed among the Hebrew terms meaning ‘epicycle’ in Klatzkin and Zobel, Thesaurus
Philosophicus Linguae Hebraicae, vol. 1, 114.

49 About this Arabic word in Maimonides’ Guide and its Hebrew translation by
Ibn Tibbon, see Efros, Philosophical Terms, 54, s.v. haser.

50 About this word, see Ibn Tibbon’s different description in his Explanation: see
Even-Shemuel, ed., Sefer moreh ha-nevukhim, 48.

51 See the Arabic term in Joel, ed., Dalàlat al-hàhirìn, 167, l. 18 (introduction to
part two). See the Hebrew term as found in al-Harìzì’s dictionary: see Schlossberg,
ed., Sefer moreh nevukhim, 8. A much longer description of it is found in Ibn Tibbon’s
Explanation: see Even-Shemuel, ed., Sefer moreh ha-nevukhim, 53.

52 See the Hebrew term as found in al-Harìzì’s dictionary: see Schlossberg, ed.,
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Kammah (‘Quantity’), kamm (Arab.)53 refers to the number, to

the weight, and to the measure (middah) of things (f. 216ra, ll. 2–4).

The dictionary includes eight terms beginning with mem:

Mahamar (‘Category’), maqùla (Arab.)54 refers to each one of

the ten categories, i.e. ‘substance’ (aetsem), ‘quantity’ (kammah), ‘qual-

ity’ (eyk), ‘relation’ (tseruf ), ‘where’ (ayyeh), ‘when’ (matay), ‘disposi-

tion’ (aerekh), ‘action’ ( poael ), ‘passion’ ( pa aul ), ‘possession’ (miqnah)
(f. 216ra, ll. 5–9).

Mesubbav (‘Effect’), ma‘lùla (Arab.)55 refers to what has been

actively (be-poaal ) determined by a cause, just like the terms meaun-
yan (‘matter-of-fact’), meaolal (‘effect’)56 and maaalalah (‘deed’) (f. 216ra,

ll. 10–13).

Meforaq (‘Separate’), mufàriq (Arab.)57 refers to the intellect which

is neither a body nor in a body, and derives from ‘part’ (pereq) 
(f. 216ra, ll. 14–17).

Sefer moreh nevukhim, 8. An even longer, but fundamentally different description of it
is found also in Ibn Tibbon’s Explanation: see Even-Shemuel, ed., Sefer moreh ha-
nevukhim, 55.

53 The Arabic term is found in the introduction to part two of the Guide (see
Joel, ed., Dalàlat al-hàhirìn, p. 165, l. 18) as kamm, ‘amount’, ‘quantity,’ which is
translated into Hebrew as kammut, ‘quantity,’ in al-Harìzì’s dictionary: see Schlossberg,
ed., Sefer moreh nevukhim, 8. See however the different description of this Hebrew
term (kammah) as ‘quantity’ in Even-Shemuel, ed., Sefer moreh ha-nevukhim, 26–27, and
also the short hint to kammut (as derived from kammah) on p. 61, l. 5. On the diffused
employment of kammah as ‘quantity’ in medieval Hebrew philosophical literature,
especially in the 12th- and 13th centuries, see Klatzkin and Zobel, Thesaurus
Philosophicus Linguae Hebraicae, vol. 2, 93–94.

54 See the Arabic term in Joel, ed., Dalàlat al-hàhirìn, 165, l. 17 (introduction to
part two). A much more detailed description of the Hebrew term mahamarot and of
each of the ten categories is given in Ibn Tibbon’s Explanation. See Even-Shemuel,
ed., Sefer moreh ha-nevukhim, 20, 25–31, where many of the names of the categories
are different from those found in this dictionary: according to the same order, they
are etsem, kammah, eykut, hitstarefut and metsoraf, anah, matay, matstsav, she-yif aal, she-yit-
paael, lo).

55 See the Arabic term in Joel, ed., Dalàlat al-hàhirìn, 165, l. 13 (introduction to
part two). A very short hint to the Hebrew term mesubbav in the sense of aalul,
‘caused,’ is found in Ibn Tibbon’s Explanation: see Even-Shemuel, ed., Sefer moreh ha-
nevukhim, 69, l. 7. The term was occasionally employed by the Tibbonids, and is
found also in Hillel of Verona: see Klatzkin and Zobel, Thesaurus Philosophicus Linguae
Hebraicae, vol. 2, 221. Efros, Philosophical Terms, 75, s.v. mesubbav, connects it to another
Arabic term, musabbaba, which means ‘effect.’

56 About this term and its rare employment in some 12th century Hebrew philo-
sophical translations (but also in Aharon of Nicomedia, d. 1369), see Klatzkin and
Zobel, Thesaurus Philosophicus Linguae Hebraicae, vol. 2, 231–232.

57 See the Arabic term in Joel, ed., Dalàlat al-hàhirìn, 166, l. 22 (introduction to
part two), where al-humùr al-mufàriqa, ‘the separate things’, are mentioned. About
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Miqnah (‘Possession’), mulk (Arab.) corresponds to the Hebrew

term ‘possession’ ( yesh), when the latter means ‘property’ (qinyan)58

(f. 216ra, ll. 18–20).

Miqreh (‘Accident’), aara∂ (Arab.)59 has three meanings, which do

not become clear from the manuscript. However, according to the

author it refers to the nine Aristotelian categories (f. 216ra, 

ll. 20–26).

The following term cannot be read.

Mamreh (‘Opposite’) (the Arabic corresponding term cannot be

read in the manuscript), according to the author, refers to what

is found in two things contrary to each other in every way. He

gives as an example the relationship between fire and water. In

fact, the characteristics of these elements are opposite: fire’s warmth

is ‘the opposite of ’ (mamreh neged ) water’s coolness, water’s humid-

ity is the opposite of fire’s dryness, water’s heaviness is the oppo-

site of fire’s lightness, and the upward movement of fire is the

opposite of the downward movement of water. The author states

that in the same way air and earth are opposite to each other;

on the contrary, fire and air, or fire and earth, or air and water,

or water and earth are not absolutely opposite to each other, since

there is an analogy between them in some way, and because of

this, things which are absolutely opposite to each other are not

attached (deveqim) to the same place (ff. 216ra, l. 29–216rb, l. 15).

Min (‘Species’), nawa (Arab.)60 means each one of the parts of

meforaq as ‘abstract’ in Shem Tov Ibn Falaquera’s Hebrew paraphrase of Salomon
Ibn Gabirol’s Fons Vitae, see Klatzkin and Zobel, Thesaurus Philosophicus Linguae
Hebraicae, vol. 2, 249.

58 Qinyan is the Hebrew term employed by Ibn Tibbon for translating the Arabic
term malaka, ‘(positive) property.’ See Efros, Philosophical Terms, 107, s.v. qinyan.
However, in other authors (in particular, Shem Tov Ibn Falaquera’s paraphrasis of
Ibn Gabirol’s Fons Vitae), it indicates the category of possession: see Klatzkin and
Zobel, Thesaurus Philosophicus Linguae Hebraicae, vol. 3, 289.

59 See the Arabic term in Joel, ed., Dalàlat al-hàhirìn, 165, l. 22 (introduction to
part two). In the description of the Hebrew term found in Ibn Tibbon’s Explanation,
it is differently divided into two: ‘permanent accident’ (miqreh matmid) and ‘separate
(or, better, ‘occasional’) accident’ (miqreh nifrad). See Even-Shemuel, ed., Sefer moreh
ha-nevukhim, 24, ll. 3–9. A third type of accident, the ‘accident happened to (another)
accident’ (apparently different from those described by this dictionary), is described
in a different passage of Ibn Tibbon’s work: see Even-Shemuel, ed., Sefer moreh ha-
nevukhim, 82.

60 See the Arabic term in Joel, ed., Dalàlat al-hàhirìn, 166, l. 13 (introduction to
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part two). See also the Hebrew term as found in al-Harìzì’s dictionary: see Schlossberg,
ed., Sefer moreh nevukhim, 9. The same term is differently described in Ibn Tibbon’s
Explanation: see Even-Shemuel, ed., Sefer moreh ha-nevukhim, 21–23 (where, however,
on p. 23, ll. 1–3, a short description of the relationship between the species and
the genus is found), and 63–64.

61 The Hebrew term appears to be analogous to mitpaael, which corresponds to
the Arabic verbal form yunfa aila (see Efros, Philosophical Terms, 100, s.v. mitpaael ),

and is shortly described in Ibn Tibbon’s Explanation as ‘noun (employed) for the
reception of alteration’: see Even-Shemuel, ed., Sefer moreh ha-nevukhim, 76, l. 13.
About al-Harìzì’s employment of nif aal as ‘passive’, see Klatzkin and Zobel, Thesaurus
Philosophicus Linguae Hebraicae, vol. 3, 56.

62 See the Arabic term in Joel, ed., Dalàlat al-hàhirìn, 165, l. 14 (introduction to
part two). This term is found in the same Hebrew form (sibbah) also in al-Harìzì’s
dictionary: see Schlossberg, ed., Sefer moreh nevukhim, 9. Sibbah is also the object of
a very short treatment in Ibn Tibbon’s Explanation, where it is identified with aillah:
see Even-Shemuel, ed., Sefer moreh ha-nevukhim, 69, l. 7.

63 The Hebrew term is described twice in Ibn Tibbon’s Explanation, although in
a different way: see Even-Shemuel, ed., Sefer moreh ha-nevukhim, 23–24, and p. 69,
ll. 8–10.

64 See Exodus 19,5.

the genus, and is divided into individuals, like ‘man,’ ‘horse,’

‘camel.’ According to the author, each species as such has no

other species under it. However, there is something that is a species

in one sense, and a genus in another sense: a genus for the species

which are under it, since they are parts of it, and a species for

the genus which is above it, since it is one of its parts (ff. 216rb,

l. 16–216va, l. 1).

One term only begins with nun:

Nif aal (‘Passive’), munfaail (Arab.)61 means the reception of an

action (poaal) (f. 216va, ll. 1–3).

Three terms found in the dictionary begin with samek:

Sibbah (‘Cause’), sabab (Arab.).62 The author notes that ‘if the

cause (ha-mesabbev) is precluded (yimmaneaa), the effect (ha-mesubbav)
is precluded too, while, if the effect is precluded, the being of the

cause is not precluded’—as it happens, e.g., in the relationship

between ‘man’ (the effect) and ‘life’ (the cause) (f. 216va, ll. 3–18).

Segullah (‘Property’), ˙àßßa (Arab.),63 according to the author,

refers to something found in one species only; he refers to the

Biblical verse: ‘Ye shall be Mine own treasure (lit. ‘property’) from

among all peoples,’64 and states that e.g. movement is a property

of the magnet (‘the stone attracting iron’) (f. 216va, ll. 18–24).
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65 See the different description of ‘genus’ (sug) in Ibn Tibbon’s Explanation: see
Even-Shemuel, ed., Sefer moreh ha-nevukhim, 21, ll. 5–15.

66 See the Arabic term in Joel, ed., Dalàlat al-hàhirìn, 165, l. 17 (introduction to
part two). See the Hebrew term as found in al-Harìzì’s dictionary: see Schlossberg,
ed., Sefer moreh nevukhim, 9. See also the two short descriptions of the Hebrew term
in Ibn Tibbon’s Explanation, which appear to be substantially different from the
above one: see Even-Shemuel, ed., Sefer moreh ha-nevukhim, 25, l. 12–p. 26, l. 5, and
74, ll. 5–8.

67 See Exodus 24,10.
68 The same Hebrew term is apparently found in al-Harìzì’s dictionary: see

Schlossberg, ed., Sefer moreh nevukhim, 9. aErekh is found also in Ibn Tibbon’s Explanation,
but in a very different sense, as ‘relationship’ (corresponding to Maimonides’ Arabic
term nisba): see Even-Shemuel, ed., Sefer moreh ha-nevukhim, 74, ll. 10–12; see also
Efros, Philosophical Terms, 97, s.v. aerekh. No trace of the meaning of the Hebrew term
as it is used in this dictionary is found in Klatzkin and Zobel, Thesaurus Philosophicus
Linguae Hebraicae, vol. 3, 170–172.

69 See the Arabic term in Joel, ed., Dalàlat al-hàhirìn, 165, l. 19 (introduction to
part two). Although the Hebrew term is found in the above sense neither in Klatzkin
and Zobel, Thesaurus Philosophicus Linguae Hebraicae, vol. 3, 178 (where it is men-
tioned as ‘movement’), nor in Ibn Tibbon’s Explanation, in the latter work there is
a hint to his use of a term derived from the same root (aataq) as ‘to remove a body
from a place to (another) place’: see Even-Shemuel, ed., Sefer moreh ha-nevukhim, 75,
ll. 8–9. The Arabic term he translated in this way is intiqàl: see Efros, Philosophical
Terms, 38, s.v. heateq.

Sug (‘Genus’), <ins (Arab.),65 according to the author, refers to

animal in general. The genus ‘animals’ divides into four species:

‘that which is walking’, ‘that which is flying,’ ‘that which is swim-

ming’ (sahu), ‘that which is swarming’ (meshorats); each one of those

species may further divide into species, and the species of species

divide into species, until we reach such species as cannot divide

but into individuals (ff. 216va, l. 24–216vb, l. 5).

Three terms of the dictionary begin with aayin:

aEtsem (‘Substance’), <awhar (Arab.)66 refers to the true thing

in which everything is, a thing which ‘exists in its essence’ (nimtsa
bi-yeshuto); it includes every corporeal and incorporeal thing, as it

appears e.g. in the following Biblical passage: ‘And the like of the

very heaven (lit. “the substance of heaven”) for clearness’67 (f. 216vb,

ll. 6–12).

‘Erekh (‘Disposition’), naΩm (Arab.)68 refers to the habit (tekhu-
nah) of doing a series of actions, etc. (f. 216vb, ll. 12–15).

‘Attiqah (‘Removed’), naqla (Arab.)69 refers to matter which has

been cut and removed (yeaateq) (f. 216vb, ll. 16–18).
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70 The Hebrew term corresponds to the category described by Ibn Tibbon’s
Explanation as ‘the category of acting (i.e. action)’ (mahamar she-yif aal ): see Even-Shemuel,
ed., Sefer moreh ha-nevukhim, 31, ll. 3–11. Ibn Tibbon employs the term poael as ‘to
make an alteration in another thing’: see Even-Shemuel, ed., Sefer moreh ha-nevukhim,
76, ll. 11–12. However, he employs it as ‘efficient cause’ and as ‘agent’ too: see
Efros, Philosophical Terms, 99, s.v. poael.

71 See the Arabic term in Joel, ed., Dalàlat al-hàhirìn, 166, l. 9 (introduction to
part two), where al-quwà al-sàhiaa, ‘the widespreading forces,’ are mentioned. Since
in Ibn Tibbon’s translation of the Guide this expression is rendered as ha-kohot ha-
mitpashtot, ‘the expanding forces’ (see Sefer moreh nevukhim le-ha-rav rabbenu Mosheh ben
Maymon ha-sefardi z”l, be-haataqat ha-rav R. Shemuehel Ibn Tibbon z”l, aim arbaaah perushim
h”h Efodi, Shem Tov, N. Qresqas, Avravanel, 3 vols. [ Jerusalem: Sh. Monzon, 1960],
vol. 2, 5v, l. 1), the Hebrew term employed here might have been mitpashshet, in
the sense of ‘expanding’ or ‘widespreading.’

72 The Hebrew term pashut is found also in al-Harìzì’s dictionary: see Schlossberg,
ed., Sefer moreh nevukhim, 9. The description of this term in Ibn Tibbon’s Explanation
is very short: see Even-Shemuel, ed., Sefer moreh ha-nevukhim, 77, ll. 8–9.

73 The Hebrew term is found in Abraham bar Hiyya’s works too, where it has
the same meaning. See Klatzkin and Zobel, Thesaurus Philosophicus Linguae Hebraicae,
vol. 3, 244. On the other hand, it is apparently ignored by Ibn Tibbon in his
description of the corresponding term markaz (explicitly given as an Arabic word)
in his Explanation: see Even-Shemuel, ed., Sefer moreh ha-nevukhim, 64–65.

There are three terms beginning with pe:

Poael (‘Acting’), fàail (Arab.)70 refers to everything which is act-

ing and working (f. 216vb, ll. 19–21).

A Hebrew term which cannot be read in the manuscript

(‘Widespreading’), s àhia (Arab.)71 refers to every accident which

spreads over the various parts of matter, like taste and smell 

(f. 216vb, ll. 22–25).

Pashut (‘simple’), basì† (Arab.).72 The author quotes as exam-

ples of ‘Simple’ the terms ‘hot,’ ‘cold,’ ‘white,’ ‘black,’ ‘bitter,’

‘sweet,’ and states that each one of the four elements ( yesodot) is
simple in its relationship to them. In the same way, each one of

the plants is simple in its relationship to each one of the species

of plants, and each one of the best (lit. ‘peels,’ qelifot) among the

simple parts of body—i.e. sinew, flesh, bones, etc.—is simple in

its relationship to each one of the members composed by them,

e.g. head, foots, eyes, ears, etc. (f. 216vb, l. 26–217ra, l. 18).

Three terms begin with tsade:

Tsir (‘Axis’, ‘center of the circle’), markaz (Arab.)73 (f. 217ra,

ll. 19–24).
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74 See the Arabic term in Joel, ed., Dalàlat al-hàhirìn, 166, l. 6 (introduction to
part two). See also the different description of the corresponding Hebrew term given
by Ibn Tibbon in his Explanation: see Even-Shemuel, ed., Sefer moreh ha-nevukhim,
77–78.

75 The Hebrew term is shortly described by Ibn Tibbon, who connects it to mit-
staref (the category of relationship), in a passage of his Explanation: see Even-Shemuel,
ed., Sefer moreh ha-nevukhim, 78, ll. 12–16.

76 This term, having among its meanings that of ‘correlative’ (Arabic mudàf ), is
found in Ibn Tibbon’s translation of the Guide: see Efros, Philosophical Terms, 78, s.v.
mitstaref, 3).

77 See Genesis 4,21.
78 See the Arabic term in Joel, ed., Dalàlat al-hàhirìn, 165, l. 11 (introduction to

part two). The Hebrew term is found in a different form as qetsawiyyot, lit. ‘extremes,’
in al-Harìzì’s dictionary: see Schlossberg, ed., Sefer moreh nevukhim, 10; however, no
trace of qats as a Hebrew philosophical term is found in Klatzkin and Zobel,
Thesaurus Philosophicus Linguae Hebraicae.

79 This term is a Biblical hapax (Isaiah 24,12), having the sense of ‘desolation,’
‘ruin.’

80 See Isaiah 6,11.

Tsurah (‘Form’), sùra (Arab.)74 has two meanings, the former

referring to what has a matter, and the latter referring to the

difference among the species (f. 217ra, ll. 25–30).

Tseruf (‘Relationship’), hidàfa (Arab.).75 The author states that

the term ‘correlating thing (mitstaref )’76 is derived from ‘relation-

ship.’ The ‘thing correlated to it’ and the ‘correlating thing’ are,

e.g.: ‘its half and its third’; ‘the son of Jacob served Reuben son

of Hail’; ‘the father of all such as handle the harp (tofes kinnor).’77

In each of these sentences, there is a ‘correlating thing’ and ‘the

thing correlated to it’ (ha-mitstaref elayw) (f. 217rb, ll. 1–9).

One term only begins with qof:

Qats (‘End’), nihàya (Arab.)78. The author states that ‘it refers

to the extremity (aharit) and the end of each thing whose quan-

tity is known.’ Moreover, it refers to the act that is the first and

last of all acts, and to the actions (hit aallelot) which exist for creating

something valuable (f. 217rb, ll. 10–15).

Two terms begin with shin:

Shehiyyah (‘Not at all’),79 kallà (Arab.) refers to the absence of

things in a place, like in the following Biblical passage: ‘Until cities

are waste (shahu) without inhabitant.’80 According to the author, ‘not

at all’ means that there is nothing at all existing (f. 217rb, ll. 16–21).
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Shinnuy (‘Alteration’), ta©ayyur (Arab.)81 refers to what happens

when something is turned over (mithappek) and changed (mishtaneh);
according to the author, this term embraces all the species of

movements: the movement of generation, the movement of pro-

creation, etc. (ff. 217rb, l. 22–217va, l. 1).

Finally, two terms begin with taw:

Tahpuk (‘Transmutation’), histi˙àla (Arab.)82 refers to the alter-

ation of an accident into another accident (f. 217va, ll. 2–5).

Tenufah (‘Swing’), haraka (Arab.)83 refers to one of the species

of movement, i.e. the movement of transfer (haataqah) from a place

to another place (f. 217va, ll. 5–10).

In conclusion, it can be said that this short dictionary appears to

stress the importance the study of Arabic terminology (and of the

terminology of Maimonides’ Guide in particular) had for a number

of 13th century philosophers working in European countries, where

the Arabic language was neither spoken nor currently read. These

authors had to examine a number of philosophical and scientific

terms and had to find a corresponding term in medieval Hebrew

for each of them. As shown by an analysis of the words found in

this dictionary, the Hebrew philosophical terminology was not com-

pletely defined during the 13th century.

Mauro Zonta, Ph.D. (1995) University of Turin, Associate Professor

for the History of Jewish Philosophy at the University of Rome ‘La

Sapienza,’ Italy. Publications on Medieval Jewish Philosophy include

81 See the Arabic term in Joel, ed., Dalàlat al-hàhirìn, 165, l. 16 (introduction to
part two). The Hebrew term is found in most medieval Hebrew philosophical lit-
erature: see Klatzkin and Zobel, Thesaurus Philosophicus Linguae Hebraicae, vol. 4,
137–140.

82 See the Arabic term in Joel, ed., Dalàlat al-hàhirìn, 165, l. 19 (introduction to
part two).

83 See the Arabic term in Joel, ed., Dalàlat al-hàhirìn, 165, l. 20 (introduction to
part two), whose meaning is simply ‘movement.’ The Hebrew term, which is found
several times in the Bible in the sense of ‘offering’ (see Abraham Even-Shoshan,
ed., A New Concordance of the Old Testament Using the Hebrew and Aramaic Text [ Jerusalem:
Baker, 1990], 1234) but appears to be a very rare word in medieval Hebrew (see
above, note 20), might refer to the ‘local movement’ (tenuaah meqomit) described by
Ibn Tibbon in his Explanation in rather similar terms: see Even-Shemuel, ed., Sefer
moreh ha-nevukhim, 91–92.
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La ‘Classificazione delle scienze’ di al-Farabi nella tradizione ebraica and Un
dizionario filosofico ebraico del XIII secolo (Turin: Silvio Zamorani, 1992),

Un interprete ebreo della filosofia di Galeno (Turin: Silvio Zamorani, 1995),

La filosofia antica nel Medioevo ebraico (Brescia: Paideia, 1996), Aristoteles
Hebraicus (Venice: Supernova, 1997, together with Giuliano Tamani),

La filosofia ebraica medievale. Storia e testi (Rome and Bari: Laterza, 2002),

and Hebrew Scholasticism in the Fifteenth Century (Dordrecht: Springer,

2006).
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3. Hebrew Text of the Dictionary, according to the Manuscript of Turin,
Biblioteca Nazionale Universitaria, A. II. 12, Folios 213ra, 

l. 10–217va, l. 121

yk hmylç wtary ˆyaw .'yyy tary hmkj tyçar' :h"[ aybnh rma /aa213/

ttma t[db ynçhw ,taxmn wmx[ ttma yk t[db djah :µyrbd ynçb µa
ypl [. . .] tmkj [. . .]yçar [. . .] µyrbdh wla [. . .] al l[ [. . .]

trç[b ˆyb µtwa [. . .] lyjth [. . .] µynyn[h [. . .] µda ynb t[d [. . .]çh
.[. . .] trç[b ˆyb tyçarb hç[mb [. . .] twrmamh

awh ˆkw ,axmn wmx[ yk dmll ,'µyhla arb tyçarb' :bwtk /ba213/

wxpjb arbn lkb yk dmll , '≈rah taw µymçh ta '  :bwtkw .arwb
µymçh llkb [. . .]a h[. . .] ha[. . .] l[ hrwm [. . .] 'µymçh'[mçmç
l[ hz µwqmb ˆk hrwm '≈rah' [mçmw ,[. . .] l[m rça µymh µhw ,çpnhw
wb rça twdwsyh [bra l[ µymçh ˆk yrja .wmç arqn rça [yqrh
µyqdqdmh µymkjh wçrpç hm ypl ,hnwtjth hayrbh ayh awh ≈rah
yrjaw ;'≈rahw µymçh ta' :hljt bwtkdm hary hz çwrypw ,twlmh ynyn[
µhyç[mw µhynyn[w ,µda ynbm µh µyalpn yk ,llk hlah µymçh rkz al ˆk

.µtwa µyçygrm µnya yk ,µhm µyml[n

whwt htyh' :bwtkdb hynym yqlj l[ tazh ≈rah tayrb hkya rabl rzjw
:bwtkdk ,[. . .] awhw ,dja µçb hlah µyarbnh ynç rbj llkw ,'wgw 'whbw
[yqr yhyw' :bwtkdm rwaybb hz haryw ,'µymh ynp l[ tpjrm µyhwla jwrw'

.'µyml µym ˆyb lydbm yhyw ,µymh ˚wtb

al yk ,'[yqrl l[m rça µymh ˆybw ,[yqrh tjtm rça µymh ˆyb' :bwtkw
tarqnh hçbyh l[ rça hlah µymh [. . .] '[yqrl l[m' yk çya bl l[ hl[y
µymh hla l[ yk wbl l[ hl[y al rçak ,hnwçarh ≈rah llkm '≈ra'

1 In general, the text of the dictionary is reproduced as found in the manuscript,
but it is corrected and completed in a number of points. In the main cases, we
have signalled what is the original text in the critical apparatus, found in the foot-
notes. Each of the terms analyzed in the manuscript is numbered. The beginning
of each column of the manuscript is inserted into the text in black letters and num-
bers, put between two marks: /000/. The letters or words which were in the orig-
inal text, but can be neither read in the manuscript, nor reconstructed by the editor,
are put as dots between square brackets: [. . .]. Where an entire line of the manuscript
cannot be read, this fact is indicated by the following sign: [. . . . . .]. If a number
of lines (more than two) cannot be read, this is indicated by [. . . . . . . . . . . . . . .].
The Hebrew letters which are found cancelled in the manuscript are underlined.
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'[yqrl tjtm rça µymh' :bwtkh rmaw .hdbl hçbyhw rywah ˆyb rça
,[yqrl l[m rça µymh ˆybw µdbl /ab213/ µymh hla ˆyb lydbm [. . .]

,tazh ≈rahw hlah µymhw rywahw çah µhw ,µlk twdwsyh ˆyb lydbm lba
h[. . .] µ[. . .] µh rça µynlwy[h µymh rçak ,[yqrl l[m rça µymh ˆybw
awh 'µymç ' arqnh [yqrh yk ˆybhl [. . .] alw .wb rça lkw wnmm
djah :µyqlj ynçl hlk hayrbh qlj 'ty arwbh yk ,µynlwy[h µymçh
yk rman µaw .µhynç wla ytlw taxmn hayrb ˆyaw .≈rah ynçhw ,µymçh
hl[ml hayrb çy yk 2twrwhl byyjtn ,µynlwy[h µymçh awh [yqrh
lk yk ,ˆk al awh w ;[yqrl l[m rça µymh awhw ,µynlwy[h 3µymçhm

.qps ˆya hzbw ,≈rabw µymçb µybwtkh µllk µyarbnh

arwbh yk hl[ml µyrwdsh µynyn[hw µyrbdh llkm ˆyby rqwjhw çrwdhw
.wdwbklw wxpjb µarb wmx[b awh ykw ,wyawrb µydqh

awh ykw ,axmn wmx[ awh yk dmll ,'˚yhla ykna' :bwtk µyrbd trç[bw
hçw[w l[wp awh yk dmll ,'µyrxm ≈ram ˚ytaxwh rça' :bwtkw ;tma
l[ bwtkh hrwh al hml' :rmayw lawçh larçy µaw .[. . .]y[rbw wxpjb
[dwy [. . .] ,'?µyrxm tayxyb rbdh hltw ,µlw[h tayrbb 4twl[p tnwma
µydy[mh µym[fhw twyarh yçrçw µytpwmhw twytah yçar µh µyçgrnh yk wl
bwyj [. . .] µh µçarw µnwçarw ,µyml[nhw µyalpnh µyaxmnh awxm l[

.lah awxm

µybyyjtmh t[d l[ al ,wnt[d l[ l[wpb l[wp /b b213/ [. . .] ˆk yrjaw
µytpwmw twtwan 5 twyar aybhl µymkjh wlky rça ynpmw ;hayrbl twmdqh
bwyj l[ rmwl ˚yrx ˆyaw ,lah twayxm bwyj [. . .] µhyl[pmw µyçgrnhm
;'yyy ta yt[d al' :rmaç h[rpk ,rq[b µyrpwk µtxq awhw .wyl[p awxm
l[ [. . .]a ,µlw[h awxm twlyl[ awh yk wb µydwmw ,wb µydwm wyh µtxqmw
µtxqmw ;πwgh µ[ lxh awxm bwyjk wa ,çmçh jwrz µ[ µwyh awxm bwyj ydy
µybr µyrjaw ;wmx[ arb µyawrbhm djaw dja lk yk µyrmwa µydwm wyh
lba ,µrkz µwqm hz ˆyaw ,hla l[ hla µyqlwj µlkw .µyrja µym[f l[
ynyn[ l[ twrwhl ˆya yk awhw ,dja ˆyn[ˆ l[ µykmws µlk wyh rça ynpm
,µ[. . .]b [. . .]lw[ hy[. . .] alw .µ[bfw µyçgrnh ynyn[ ypl ˆya yk ,µyalpnh
µyçgr[. . .] yplw w[bf ydym ayxwhl yçgr[. . .] [. . .]ç hm µyaxmnh lkb çy yk

.µrb[. . .]kaw µt[. . .]ylfb çwdqb µynwm tyç[. . .] [bf [. . .] µhw ,µlk

.twrwhl twrwhl ]twrwhl 2

.µymçm ]µymçhm 3

.wl[p ]twl[p 4

.tyyar ]twyar 5
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l[w lah awxm bwyj l[ twrwhl l[. . .][ bwrq twa µyrxm tayxy htyhw
twbçl [. . .] µyrwm [. . .] yk ,hla µynyn[ ynç [. . .] ˆklw .wxpjb wl[p
:h"[ hçm rma hz ˆyn[ [. . .] y[ybçh µwyb wxpjb [. . .] tççb [. . .]

hrwth [. . .] 'µym[h yny[l µktnybw µktmkj awh yk µtyç[w µtrmçw'
[. . .] alw ,µlw[b µyçgrnh µyaxmnh [. . .]fb /aa214/ wyh ynys rh dm[mw
6ttws [. . .]hw µtwa ayxmhl [. . .] µhç [. . .] alw ,µyçgrnhm dja [bfb
hla µynyn[ [ . . . ]  twt[ µyl[ . . . ]l [ . . . ]  twayxm tpwm hrwth

[. . . . . . . . . . . . . . .]

al ˆk wmkw .l"xz ˆwmym ˆba hçm anbrw anrm lwdgh brh rbj /ba214/

[. . .] çdqh ˆwçlb hyarw µ[f ,µhm djab alw ,hlah µynyn[h ynçb ytyar
ym dwmlth ymkjm µhw ,ˆmzh hz ymkjm çy yk ytyarw ;ynpl hyh rça lkb
ˆhyl[ aybh rça [. . . . . .] [. . .] ytyar hla µynyn[ yplw .[. . .] wnyaç
yxpj [. . .]çk yt[[. . .] trjath alw ,ydy hgyçh rça ypk ,yrb[ [. . .]br[
,[. . .] yk ynpm [. . .] l[ [. . .] twmçb br[ [. . .]çh ynyn[ [. . .] [. . .]t[hb
wtwa lybgmh wlwk [. . .] ynyn[ l[w µçh wtwab [. . .] [. . . . . .] [. . .]ç awhw
[. . .] ym l[ lawç ˚laç yk ?[. . .] alh .wtlwz rja rbd lk ˆybw [. . .]

yk [. . .] rça [. . .] 'rbdm yj' ˚t[. . .] laç [. . .] ˚tbwçt ;[. . .]ah
[. . . . . . . . . . . . . . .] [. . .]  

l[wp ˆym l[ hrwm l[wphw ,'bçy ywl' ,'lka ˆw[mç' ,'bkr ˆbwar' /a b214/

µg hrwm ;wl[wp ylbm wmx[b axmn wnya rça l[wph wb rça ˆmzh l[ ,µçh
,hçlçm alw µyl[p ynçm ˆyn[ rbjty alw µwqy al ˆklw .lw[pw l[wp l[
[. . . . . .] l[ hrwm [. . .] l[wph yk .µçh rbjthb µa yk [. . .]m wlypa alw
tja[. . .] ˆyn[ trçwqh hlmhw .wmx[m axmn wnya wl[wp l[wp yk t[. . .] µts
ˆbwar' [. . .] wmk ,l[wplw µçl wa µçl [. . .] wnya ˆbwmh ˆyn[h yk .htlwz
hyhy al ,'[. . .] 7tybb ˆbwar' :rma WLa yk ,[. . .] 'swsh l[ ˆw[mç tybb
swsh awh 'swsh'w ,ˆw[mç [. . .] ,ˆbwar awh [. . .]wm l[ πyswt [. . .] µçh
[. . .] wmx[ ynpb µhm djal [. . .] dja ˆyn[ µhl twnnwkm l[w .[. . .]

.swshm [. . .] 'hz ˆw[mç'w ,˚wtb 'hz ˆbwar'  

lkl çyç p"[aw ;[. . .] wnyaw ,µrq[w µynyn[h [. . .] wnyaw ,µhb ˆkmy ˆyn[h ˆklw
[. . . . . . . . . . . . . . .] [. . .]wph yk rwb[b ,[. . .] ˆya ,wmx[ ynpb [. . .]

.ˆyn[h /bb214/

wnymkj wnl wrbj rça lkb wnaxm al yk ,µyrwsa [. . .] çdq ˆwçlm wndyb ˆyaw
[. . .] twmkjhm [. . .]axmnw .hwh rça ˆyn[h ˚rxl whwrbj rça µa yk wnaybnw

.htws ]ttws 6

.tyb ]tybb 7
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[. . .] wnnwçll wnya [. . .] µa µyrbd [. . .] ˆyn[ [. . .] wnydyl [. . .] µhb
[. . . . . . . . . . . . . . .]  

,ˆwrsj ylbw ˆwrty ylb µynyn[ µtwa l[ µyrwm µyl[pw twmç wnnwçlb /aa215/

,wnqt[wh rça µynyn[hm djaw dja lkl µç arql ytkrxwh ˆklw ,µh wmk
rça ˆyn[h [. . .] ytkrxhw ,yl harnç hm ypk [. . .] wnnwçlb µç ytaxm alw
,dbl wyl[ [. . .] ˚a ,ˆyn[ [. . .] qzjmw [. . .] awh yk ,yt[d l[ [. . .] raba
,8πwswlyphw .[. . .] hynyn[ hqrmh ,hjx ˆwçlh yl[bm hrqy [. . .] rja ylwaw
hlab µymy[. . .] µyd[. . .] µynwkn µyl[pw twmç µynyn[l ayxmm ,bl µkj çya
,[. . .]m µyrçyw [. . .] µyl[pw twmç µhynyn[l ayxmyw ,[. . .] µçh lk dm[y
µyrbdhw ,µykwra µyrçyw µydbkn µyqyt[mh la [. . .]h [. . . . . .] qrp ˆwzn hyhyw
wbrqyw µ[. . .]wl [. . .] rqy rwb[l ,[. . .] µyrxq µyf[wm µhyl[ [. . .] µykwra
.µynyn[h l[ twrwhl µynmys µytmç µhyl[ hmksh rça twmçh µh hla .[. . .]

ˆyb twbr ˆyb twlmm [. . .] µhm djaw dja lk rtWy µym[f ynç awh twa .1

hwçy twa [. . .] lk tyyh ttma l[ [. . .] µynyn[h ynç wla .[. . . . . .] [. . . . . .]

,'yj jmwx lk' :rmatw ,twlmh alw hzh ˚r[h hnçt /ba215/ [. . .] alh [. . .] 
dlwy al yk ,twa hla µynyn[h ynç wyhy al ,'jmwx πwg lk' wa 'πwg jmwx lk'

,'πwg jrwp lk': rmat µa ˆkw .µhm djaw dja lkb wnyaç rbd µkr[m
twaw .µçwryp µwqm hz ˆyaw ,µymwx[w µybr µyqlj hz ˆyn[lw .'yj jrwp lk'

.bzkh 9byzkhlw 'qdxh qydxhl' ,hz ˆyn[b µytmç ,µywçw µyrbj tpwmw

,'bydn tyb hya' :btkdk ,µwqm l[ hrwm hlaç ˆwçl ,ybr[ ˆwçlb ˆya hya .2

.'hna'w 'hpya' ˆk wmkw ,'ytwqt hpya hya'  

yrqmm djaw dja lk µwqmh l[ hrwm hlaç ˆwçl ,ybr[ ˆwçlb πyk ˚ya .3

.µyrqmh lk raçw lwqhw jyrbw µ[fbw [bxbw 10rçbbw ,µhb πwgh

qlj awhw .llk qljtm wnyaw drpn dja 11rbd l[ hrwm ,ybr[ ˆwçlb ≈jç çya .4

wyçya ta llwk ˆymhw ,µyçya[. . .] µ[ twjp µynymh ˆyml ˆyaw ,µynymh 12ˆym
.µhb lybgmw

.sylyphw ]µypwswlyphw 8

.byzklw ]byzkhlw 9

.drbbw ]rçbbw 10

.[. . .] ]rbd 11

.[. . .] ]ˆym 12
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wl[wp ˆyaw rbdl [. . .] ˆyn[ lk l[ hyhyw ,br[ ˆwçlb 13hwqlab jkb .5
14hrqt al µaw ,wnmm [. . .] wl[p ayxmhl hlyl[ çyw ,twt[ [. . .] µa yk dymt
hrwmh awh .µyybtkb arQy rçal hmwd awhw .llk llkh awh al ,hlyl[h
dja wnry[yç d[ ,[. . .] hlw ,wtwarhl tlky wb ˆyaw [. . .] awhç rbd lk l[
djaw dja lk ˆyaç t[ lkbw ,hsjb rqhw lbgnzbw ˆwlplpb /ab215/ ≈wjm

.≈wjm whpynyw dja whry[yç d[ ,wl[p harm hlam

ˆmz lk wmx[b dymt l[wp rbd lk l[ hrwm ,br[ ˆwçlb l[plab l[wpb .6

rywahw çah µhb .µynpbm ˆyb ≈wjm ˆyb [ynmw ,ry[mb rz[n wnyaw ,axmn awhç
.hmdahw µymh rqw

µhyl[ qmw[h l[w bjwrh l[w ˚rwah l[ hrwm ,ybr[ ˆwçlb µ'f[ ldwg .7

πwgh yk ,dblb πwgh l[ µa yk µts hrwm ˆya ˆkl ;πwgh twkyçm awhw ,πwrx
ˆktyw ;qmw[h wqw bjrh wqw ˚rah wq :µyldbn µywq hçlç wl çyw ,15µljn
'ty arwbh l[ 'lwdg' rman rbk [. . .] µaw .ˆfqw lwdg πwryx dx l[ [. . .]l
l[ ala hrwm wnya yk rman ,'hta lwdg' yk rmanç ,πwgb jk alw πwg wnyaw
.wmx[ ypl al ,wnt[d tgçh ypl ala lwdgk aybnh wjbç alç [. . .] çy πwg
;'harw ˚yny[ jqp ,[mçw 17˚nza yyy hfh' :bwtk alh ?ˆk rman al 16bwtkbw
twa ˆza 'ty lal çyç ˆymahl ,[. . .] hla wmk µybrw ,'yyy ˆçyt' [. . .] :bwtkw
hrbd' :l"z µymkj wrmaç hm µhm dja lkm ˆybhl wnl çy ˚a .hzl [. . .]

.'µda ynb ˆwçlk hrwt

bb215/ twkyçm çlç wl çyç rbd lk l[ 19hrwm ,br[ ˆwçlb [. . .] 18πwg .8

.hl[ml rkznç /

;axwyh lglgh µx[k wryx rça lglg lk l[ hrwm rywdtla ˚lp hbsm lglg .9

djaw dja lkl rça hbsmh ryx µwqmmw ,lwdgh lglgh ryx µwqmm wryx
,µhm lglg lkl rça ta :µyrjah µyryxh ynç µwqmm ≈wj ,µylglgh tçmjm

.µhm 20hl[mlw

.l[plab ]hwqlab 13

.arqt ]hrqt 14

.yljn ]µljn 15

.[. . .]wkbw ]bwtkbw 16

.[. . .]a ]˚nza 17

.[. . .] ]πwg 18

.[. . .] ]hrwm 19

.l[mlw ]hl[mlw 20
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bamw hz ta hz µyçyjkm µynyn[ ynç l[ hrwm ,br[ ˆwçlb 21≈qan rsj .10

,wl hmwdw [. . .] srhh tlmw .wsrwh µ[ µhb dja lkl twayxm [. . .]aw ,wdy
ynwlp µwqml [. . .] '˚lh ˆw[mç' ,'µkj [. . .]' ,'[. . .] ˆbwar' :˚rma [. . .]

.[. . .] çyjkm ˆyn[ [. . .] srhh yk ,µlw[l [. . .] hlah µym[fh [. . .] rkznh

.πwgh awhw ,twrmamh h[çt lbqm µx[ l[ hrwm hdam rmwj .11

[. . .] wnwymdw ,jkb ˆyb l[wpb ˆyb [. . .] axmn jk lk l[ hrwm h[ybf [bf .12

lalw dja[. . .] ˆwymdw ,µyrjal [. . .] wmkw ,çbylw [. . .] wnwymdw ,çbylw
al tazw ,qpst [. . .]lç [. . .] h[wnt / aa216/ wryx bybs [. . .] wtlwz

.lglgl µa yk axmn

.hdmh l[w ,lqçmhw ˆynmh l[ hrwm ,br[ ˆwçlb 22µk hmk .13

hrç[m djaw dja lk l[ twmwqmb hrwm ,br[ ˆwçlb hlwqm rmam .14

.hnqm ,lw[p ,l[wp ,˚r[ ,ytm ,hya ,πwryx ,˚ya ,hmk ,µx[ :µhw ,twrmam

,hbsh l[wpb wnwky rça lk l[ hrwm ,ybr[ ˆwçlb hlwl[m bbwsm .15

.'hll[m' ,'llw[m' ,'ˆyn[m' ˆkw .wl hlwl[ hbsh hyhtw

,πwgb alw πwg wnya rça lkçh l[ hrwm ,br[ ˆwçlb 23qrapwm qrwpm .16

.[. . .]yrh 24qrp ˆm rzgnw

.hnqml [. . .] ˆm rzgn .ˆynq ˚rdb çyl çy [. . . . . .] [. . .] ˚lm hnqm .17

awhw ,twrmam h[çth wnlbqy rça lk l[ hrwm ,br[ ˆwçlb '≈r[ hrqm .18

rwqkw [. . .] jk wb axmn rça rbdb [. . .] yçlçhw ,[bfb ynç :çlçl qljn
.[. . .] rywah

.hl[mw µyrbd [. . .] rbd lk 25l[ hrwm .ybr[ ˆwçlb [. . .] .19

,µyrbd ynç ˆyb axmn ˆyn[ l[ /ba216/ hrwm ,ybr[ ˆwçlb [. . .] 26hrmm .20

,hrq µymh [. . .] µymw çak ,hnpw dx lkb wrbj dgnk hrwm awhç

.≈yqn ]≈qan 21

.µky ]µk 22

.qrawpm ]qrapwm 23

.qrpm ]qrp 24

.ˆyn[ + 25

.hm ]hrmm 26
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µhynyb dy[mh [. . .] l[ hl[n lq çby [. . .] çahw [. . .] l[ hfml h[nh wlw
twjlhw ,rwqh dgn hrmm µwjh yk .twrwx lkm djab ly[. . .]b rbd πwtç
dgn hrmm hl[ml h[wnthw ,twlqh dgn hrmm dbwkhw ,çbwyh dgn hrmm
wa ≈rahw çah wa rywahw çah lba ,≈rahw rywah ˆk wmkw .hfml h[wnth
πwtç çy yk ,twmlçb hz ta hz µyrmm µnya ≈rahw µymh wa µymhw rywah
µyqbd µnya twmlçb hz ta hz µyrmm µhç µynç lk ˆklw ,dja dxm µhynyb

.dja µwqmb

awhw ,gwsh yqlj 27 ˆm djaw dja lk l[ hrwm ,ybr[ ˆwçlb [wn ˆym .21

[. . .] ,'sws' ,'çwna' :˚rmak ,µynymh ˆym awh [. . .] ˆymhw .µyçyal qljn
ala qljn wnyaw ,rja ˆym wytjt ˆyaw ,wmx[ ynpb ˆym djaw dja lk .'lmg'
[. . .] µynyml gws :rja dxm gwshw dja dxm ˆym awhç µynymhm çyw .[. . .]

ˆklw .wyqljm dja awh yk ,wyl[ [. . .] gwsl ˆymw ,wyqlj µh yk ,wytjt
[. . .] µyrjahw µynym[. . .] µyrjah µynymhw [. . .] µynwçarh µygwsh [. . .]

.çwj rb[y / ab216/ [. . . . . .] l[ [. . .] πwrx

.[. . .] l[wp lbqm l[ hrwm ,ybr[b 28l[pnm l[pn .22

[nmy µaw .dja rbd tbsb hyh rça l[ hrwm ,ybr[b bbs hbs .23

µyyjk ,bbsmh tywh [nmy al bbwsmh [nmy µaw ,bbwsmh [nmy 29bbsmh
[nmy µaw ,µdah hyhy µyyjh µdah twyhb yk ,µdal hbs awh rça
µdah twayxm [nmy µaw ,µdah twayxm l[p[. . .]w [nmy µyyjh twayxm
al 31a"bth yk , 30a"btl hbs ayh rça çdjbw .µyyjh twayxm lfbty al
twayxm [nmn hyh çdjh twayxm [nmy µaw ,çdjh twayxmb ala axmt
µynp hbslw .çdj twayxm [nmy al 33a"bth twayxm [nmy µaw ,32a"bth

.µhynyn[ lk llwk hz ˆyn[ lba ,µybr

al ,dja ˆyml axmy rça rbd l[ hrwm ,br[ ˆwçlb hxa'k hlgs .24

,'hyral hgaçkw' µdal [. . .] awhw ,'hlgs wl µtyyhw' :ˆm bxjnw .[. . .]l
.çal çah [. . .] lzrbh tkçwmh ˆbal ,ˆbal h[wntkw

.[. . .] ]ˆm 27

.l[pwm ]l[pnm 28

.bbwsmh ]bbsmh 29

.hbytl ]a”btl 30

.hbyth ]a”bth 31

.hbyth ]a”bth 32

.hbyth ]a”bth 33
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[. . .] djaw dja lkl lbgwm rbd lk l[ hrwm ,br[ 34 ˆwçlb sn'g gws .25

,'dl qljn awhw .µymbw hçbyb µyyj jwr wb /bb216/ [. . .] axmnh [. . .] lydbm
,µynyml qljn µynymh wlam dja lkw ;≈rwçm , 35wjç ,πpw[m ,˚lwh :awhw
µa yk µyqljn µnya rça µynyml hqwljh [ygh rça d[ ,µyrja µynyml µhynymw

.dbl µhyçyal

rbd ,rbdh lk hyhy hb rça lk ttma l[ hrwm ,br[b rhw'g µx[ .26

:btkdk ,πwg al lkw πwg lk llwkw ,'wdwsyw wdws' awhw ,wtwçyb axmn [wdy
:l"z wnytwbr wrmaw ;'hzh µwyh µx[b' :bwtkw ;'rhfl µymçh 36µx[kw'

.'wdwbkbw wmx[b h"bqh'

[. . .] hbyçyw hdym[w hbxhb hnwkth [. . .] l[ hrwm ,ybr[b µ'fn ˚r[ .27

.wl hmwdw ,'lamçw ˆymy' ,'dgn' ,'tjt' ,'l['

.µçm qt[yw ˆm bxjn wm[. . .] rmjh l[ 37hrwm ,hlqn hqyt[ .28

.'lkwa' ,'lkay' ,'lwka' [. . .] hçw[w l[wp lk l[ hrwm ,br[b 38l[ap l[wp .29

[. . .] µhb rmwjh yqljm [. . .] hrqm lk l[ hrwm ,br[b [yaç [. . .] .30

.wjyrw wm[fw ,wtxqw

hz fçpw rja rbdb [. . .] rbd lk l[ hrwm ,ybr[b fysb 39fwçp .31

,'µj' /aa217/ :rmat rçak ,πwrx dx l[ [. . .] çyw lkçh jkb a[. . .]

axmn rmwj ˆya yk rwb[b ,ˆhb axwyk lkw ,'qwtm' ,'rm' ,'rwjç' ,'ˆbl' ,'rq'

;wprxb fwçp twdwsyh 'dm djaw dja lk yk rman wz ˚rd l[w .hrwx ylb
;40µhl wprxb fwçp µyjmxh ynymm djaw dja lk l[w µyjmxhm djaw

µyrbahm djaw dja lkl wprxb fwçp wyrbj l[w µdh l[w [. . .] rbjw
µhynyml twlypqh ;jwmhw twmx[hw rçbhw dygk ,ˆy[h tyarml µyfwçph

[. . .] µhm 41µybkrwmh µyrbah la wprxb fwçp hylam djaw dja lkw
µyrbah raçw µy[mbw lwjfhw dbkw blbw ˆzwabw ˆy[hw lgrhw [. . .] çarb

bkrwmh çyah la wprxb fwçp hlam djaw dja lk ˆkw .µhl µymwdh
.µybkrwmh lkl [. . .]b ˆyb hpyrxb [. . .] fwçpw [. . .]h çyah law µhm

.[. . .] ]ˆwçlb 34

.fç ]wjç 35

.µx[bw ]µx[kw 36

.[. . .] ]hrwm 37

.l[wp l[[. . .] ]l[ap l[wp 38

.[. . .] ]fwçp 39

.µkl ]µhl 40

.µybkrmhw ]µybkrwmh 41
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µyrçyh [. . .] rça lwg[h [xmab [. . . . . .] 42l[ hrwm ,ybr[b zkrm ryx .32

µynyn[h yk ,[. . .] l[b [. . .] tldh ˆm bçjn µywçh [. . .] la hnmm µyaxwyh
.43µybwrq hlah

ynçh ;[. . .] rmwjh yl[bm [. . .] djah ˆyn[h [. . .] ,44br[b hrwx hrwx .33

/ba217/ .µyaxmnh [. . .]xm ldbn ˆym wb twyhl [. . .] hrwxh ˆyn[

πrfxmh'w ,'πwrx' ˆm bxjn 'πrfxm' .[. . .] hrwm ,br[b hpa'xa πwryx .34

db[ bq[y ˆb' ;'wçylçw wyxj' :˚rmak µh 45 'πrfxmh'w 'wyla πrfxy rça
,πrfxmh awh djaw dja lkm ˆwçarh ;'rwnk çpwt lk yba' ;'lyj ˆb ˆbwar

.'hpyrx' wa 'πwryx' hzh l[wph µçw .wyla πrfxmh awh ynçhw

ˆklw .hmkb [dwy rbd lk tylktw tyrja l[ hrwm ,br[b hyahn ≈q .35

twll[thw ,twlyl[h lk πwsw çar awh rça hlyl[h l[ hrwm twyhl bxjn
.≈pjh rbd ayxmhl twaxmnh

µwqm hyhy rça d[ ,µwqmb rbd [. . .] al l[ hrwm ,br[b alk hyaç .36

ˆk µa .'bçwy ˆyam µyr[ 46 waç µa rça d[' :btkdm ,hzm dmlnw ,ç[. . .]

.'llk axmn rbd ˆya' wa ç[. . .] 'hyaç' ˆyn[

hrqm wb hntçmw ˚phtm [. . .] l[wp l[ hrwm ,ybr[b rygt ywnç .37

t[wnt [. . .] ,hywhh t[wntw ,hq[. . .] :tw[wnth ynymm [. . .] llwkw ,[. . .]thb
[. . .] ˆwy[h [. . .] ˚rdh l[. . .] ˆnwbth [. . .] hlwl[h [. . .] t[wntw ,hyrph

.µtwlyl[ µh rça µkytba jk /ab217/ hnh

hxwr ˆkw ;rja hrqml [. . .]h ywnç l[ hrwm ,ybr[b hlajtsa ˚wpht .38

.hl[ml rbkw ,'˚ph' rmwl

hqt[hh t[wnt ayhw ,h[wnth ynymm ˆym l[ hrwm ,ybr[b hkrj hpwnt .39

t[wnt [. . .]m µybxjnh lkw ,'hpwnt' tlm axmn al yk ;twmwqmh πwljb
.µwqml µwqmm hqt[hh

twlmh çwryp µlçn

twl[ tl[l jbç

.[. . .] ]l[ hrwm ybr[b 42

.bwrq ]µybwrq 43

.[. . .] ]ybr[b 44

.πrfxmh ]πrfxmhw 45

.[. . .] ]waç 46
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