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Reviews

"AMSALU TAFARRA [AMSALU TEFERA], 70 avRnm& 1 I h600 NAL
100 C1A4 CAACR S aAhGT HCHC h™1N064° IC (Naga
masahaft. Ka-600 baldy ba-go z ya-tasafu ya-'Ityopya masahaft zorzor
kamabrariya gar, ‘The source of books: List of over 600 Go'az books
with explanation’) (Addis Ababa: Jajaw publishers, 2011 ECc = 2018/2019
EC). 366 pp. Price: $20.00. ISBN: 978-9-994-475-67-4.

Amslau Tefera’s Naq ‘a masahaft, written in Ambharic, is a voluminous book
which offers a comprehensive overview of Ga‘az literature, particularly provid-
ing detailed valuable information about the hagiographical genre. As is clear
from the title of the book (naq ‘a, Go‘az for ‘source’), the main aim is to intro-
duce more than six hundred Go oz texts with basic information on their contents,
the current scholarship, and other aspects that provide new insights into the field
of Go‘az literature. In fact, the work is not limited to discussing only these se-
lected texts, but also explores key themes in Go‘oz literature—such as address-
ing manuscript culture, history of writing, and textual criticism—revealing new
ideas and approaches. This scholarly book is the product of rigorous research,
based on exhaustive use of both primary and secondary sources. Most of all,
with the work being written in Amharic, it will find a wide readership among
Ethiopians.
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The book is structured into five main chapters accompanied by a Foreword
and an Introduction. The Foreword has been written by a leading scholar of
Ethiopian studies, Getatchew Haile, who has reviewed the book and firmly as-
serted that it is as valuable as the pioneering work done on the history of Go‘az
literature by eminent Ethiopicist scholars (Enrico Cerulli, Ignazio Guidi, Carlo
Conti Rossini, among others; p. x). The Introduction very briefly introduces the
primarily renowned local authors of various Ga'az texts in medieval Ethiopia
(pp. 1-4), followed by a review of pioneering works on a similar topic, and con-
firms that the book has filled the void of such works and further enriched this
topic.

The first chapter of the book discusses various basic introductory themes of
Go‘oz literature and manuscript culture, including the history of Ethiopian
Christian literature. On this matter, the chapter begins providing detailed infor-
mation about the inscriptions of *Aksum and Adulis (pp. 9-13), followed by the
Holy Scriptures’ writings (pp. 13-24). More broadly, the chapter focuses on
manuscript culture and its development in medieval Ethiopia, types of Go‘oz
genres and the major collections of Ethiopian manuscripts outside of Ethiopia,
including how they were taken overseas and the efforts to microfilm and digitize
manuscripts over a few decades and how to make them available online for wid-
er scholarship (pp. 30-54). One can understand that all these topics have been
studied by several scholars and are available but scattered amongst various
works. Amsalu achievement is vital here as he has summarized and presented
the subject for readers to obtain a clear and basic understanding of these topics
coherently. It is an eye-opener for anyone wishing to equip herself or himself
with basic facts on the manuscript culture of Ethiopia. It also examines very
nicely the history of the tradition of Ethiopian scriptoria over the medieval peri-
od, mentioning major monasteries and churches that served as centres of manu-
script production, within as well as without Ethiopia (pp. 27-30).

Chapter 2 focuses on the two essential aspects of Ga‘az biblical studies in
Ethiopia: the development of its translation and commentary. Having explained
that biblical translation took a long time, the chapter clearly asserts, based on the
assertion of various scholars, that there are two crucial historical periods that
characterize revised biblical translation in Ethiopia (the first from the thirteenth
to fifteenth century and the second from the fifteenth to seventeenth century).
The book briefly surveys scholarly works on the various Go‘az biblical books
that have been studied and published by various biblical scholars from the six-
teenth century to the present. After which, it examines the two established tradi-
tions of biblical commentary—Go‘0z—Go‘oz commentary (torgwame) and
Go‘oz—Amharic commentary ("andamta)—in the Ethiopian Orthodox Tawahado
Church over a century, listing approximately sixteen Ga‘ez texts that serve as
sources for the commentaries (pp. 80-86).
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The third chapter, the main section of the book, deals with the hagiographical
tradition of the Ethiopian Goa‘az texts. In this section, the author gives a broad
and substantive introduction to the hagiographical tradition (pp. 87-99). Based
mainly on previous works, it also introduces new ideas and concepts on the
tradition of hagiographical composition, which will undoubtedly be of great use
to scholars of Ethiopian hagiographical texts. Here, the book discusses what
hagiography is all about, its main components, the purpose of hagiographical
text composition for local saints, and the authors of the hagiographical tradition,
whilst also reviewing the current scholarship. After discussing these basic theo-
retical concepts, it provides a detailed list of hagiographical texts, drawing heav-
ily on the work of Kinefe-Rigb Zelleke (1975) and adding a list of new hagio-
graphical texts (pp. 99-212). The book lists 472 hagiographical texts; some
translated, that is, first written in Arabic and then translated into Go'az (quite a
few of them were also translated from Greek into Go'oz during the Aksumite
time); and others written locally, which are hagiographical texts about local
saints commemorated in the Ethiopian Orthodox Tawahodo Church. Each of the
hagiographical texts listed is accompanied by a short and very informative de-
scription. The description focuses on certain aspects, mainly the content of the
gadl and whether or not the gadl has been studied. It also gives details on the
whereabouts of some of the hagiographical texts’ preserved manuscripts. The
chapter is therefore a valuable resource for any research of Ethiopian hagiog-
raphy.

Given the vastness of the field of the hagiographical genre, the book provides
considerable information on those hagiographies which have either been studied
by church scholars or within academia. However, it is quite astonishing that the
author did not take into account earlier scholarly works on some listed hagio-
graphical texts. For instance, the Gadla ’lyasu 'Adyam Sagad is listed as not
being studied (p. 169), yet it has been edited and translated into Italian by Conti
Rossini.! Similarly, the Gadla Sarda Petros is noted as not studied (p. 125)
while in fact it was the focus of Susanne Hummel’s PhD at the Universitét
Hamburg which was in progress over some years before the publication of the
reviewed book. Indeed, she had also introduced the Gadl in a few of her previ-
ous contributions.? Likewise, the Gadla Yam ata is noted as not yet published
(p.186), failing to mention Hagos Abrha’s critical edition for his doctoral study

I C. Conti Rossini, ‘Iyasu I re d’Etiopia e martire’, Rivista degli Studi Orientali, 20/1

(1942), 65-128.
S. Hummel, ‘Searching for the Appropriate Editorial Technique: The Case of Gdadld Sirdc
Petros’, Aethiopica, 18 (2015), 128—144.
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in 2014.3 Though stating the Gadla Zena Margos to have been studied (p. 182),
there is no mention of the new critical edition of this text by the late Abebe Des-
sie (d.2016) for his doctoral study at Addis Ababa University, to date un-
published.* The author would have served us all far better if he had undertaken a
more careful and exhaustive consultation of these works.

The fourth chapter (pp. 213-262) describes 128 texts belonging to different
Go‘az genres, including homilies, theological, liturgical, historiographical, ethi-
cal, and linguistic texts, as well as texts dealing with various other topics. This
chapter provides comprehensive information on each type of such Go‘oz genres
under the following categories: content, whether they have been edited or not,
and the philological-scientific approach the author adopted. Some of the texts
listed are not very well known, which invites further research in the future. The
approach applied in reviewing the historiography of the scholarly works regard-
ing the editions and translations of texts is, however, very interesting. Here, for
instance, the author reviewed the philological studies of historical texts chrono-
logically and identified the names of editors and the languages of translations. In
this section of the book, the different types of historical texts are listed, which is
crucial in providing sufficient and clear knowledge for the reader of historio-
graphical genres (pp. 238-249). However, I wondered why the book fails to list
Zendhu laGalla, a well-known historiographical text of the sixteenth century,
though many smaller and lesser-known historiographical texts are listed. Other
texts are listed as not studied, though the Nagara Grariri (p. 243) was edited and
translated into Italian by Guidi.> Some basic proofreading mistakes appear, such
as wrong dates of publication. For example (p. 244), the publication of the
Chronicle of ‘Amda Sayon is attributed to 1890 in a footnote, but in the text is
correctly given as 1889. On the same page, the year of translation of this chroni-
cle into English by George Wynn Brereton Huntingford is given in the text as
1995, yet in the footnote, correctly, as 1965. The book also states that the
Chronicle of 'Iyasu was studied by Conti Rossini and Guidi, but he confuses the
chronicle with the hagiography of this king. The chronicle was studied only by
Guidi, but Conti Rossini edited and translated the hagiography of the king into
Italian in 1942. Similarly, it is stated that the Chronicle of Sarda Dangal was
also studied by Guidi, but no reference is provided in either footnote or bibliog-
raphy (p. 245).

3 Hagos Abrha, Critical Edition (With Translation) and Textual Analysis of Gédli Yom ‘ata,
PhD Thesis, Addis Ababa University (2014).

4 Abebe Dessie, The Go ‘oz Acts of Abba Zena Maraqos: Critical edition and translation,
PhD Thesis, Addis Ababa University (2016).

5 I Guidi, ‘Leggende storiche di Abissinia’, Rivista degli Studi Orientali, 1/1 (1907), 5-30.
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The final chapter surveys ten selected texts on which the author has carried
out research in the last few years. It includes books dealing with the Holy Trini-
ty, the Holy Cross, some of the works of Saint Ephrem, works of Saint Yared
and those books which were written for his honour, works written about Gabra
Manfas Qaddus and those on Saint Ura’el and Mawaddas gane. Detailed de-
scriptions are provided for each. In addition, the author also provides philologi-
cal textual criticism on the Ra aya Maryam, a text which has been hotly debated
politically as it retains a pejorative ethnonym. However, it is to the author’s
credit that he addresses this issue (pp. 294-300) very nicely from the perspective
of textual criticism in order to avoid the debate over pejorative ethnonyms ema-
nating from the absence of any critical edition prior to its use as a historical
source. However, some of the theological sermons (p. 294, Section 5.5.3) cov-
ered in this chapter are, in my opinion, irrelevant to the main purpose of this
scholarly and scientific book and were therefore superfluous to it.

Before I conclude, I also suggest that some typographical errors are corrected
in a future reprint of the book. For example, p. 45 (line 10) $*L71°7 ¢ is repeated;
p. 53, enficint for LNCAA; p. 106, A4 « for Nid.; p. 163, e for
¢y p. 285, £LLAD- for PLLAM-; p. 285, A for NAJ™; p. 290, NLM-N for
NL&-; p. 318, &a7%tavanto- for 17&-tavahto-.

Notwithstanding some of the above-mentioned shortcomings, the book is an
indispensable work for teaching and researching Go ‘oz literature. It fills a huge
lacuna in Ambharic scholarship, and it will be a major reference work for schol-
ars in Ethiopian studies in relation to Ethiopic philology, theology, heritage
studies, and history. Furthermore, the book will be of great interest to the wider
Ethiopian public.

Solomon Gebreyes Beyene, Universitdt Hamburg
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