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| INTRODUCTION
THE BLESSED VIRGIN MARY IN THE PATRISTIC AGE

In the interest of ecumenism,” Pope Paul VI convoked twa Interna-
tienal Marian Congresses fer the purpose of justifying Marian devotion
and doctraine 1in the Catholie Church frcm the two sources of divine
Revelation, namely, Sacred Scripture and Tradition. The first of these,
already held ain Santo Deminge, Drminican Republic, from March 17 to
25, 1965, at which I represented the Very Reverend Provineial, has
paved the way for a fresh and penetrating search into the develr p-
ment of harian studies in Sacred Scrapture. The second is presently
under consideration for 1967, at whaich a similar endeavor is antica-
pated from the other, equally important source of divine Revelation, -
namely, Tradition. :

It was precisely in view of the tremendous task set before the
second International Marian Congress that I undertook this year te
present the authenticated writings of the Fathers of the Church, the .
first teachers of Chrastianity, on the Blessed Virgin hary. In so do-
ing, it was my hope that eaech reader would be able to dispel for ham-~
self the difficulty experienced by those who refer to such a '"great
silenee" on Mary in the Patristic Age as to be amazed at how "Catholic
Mariology has been able to build in al) good faith...".

Earliest Testaimonie

The first Christlan wrlters naturally followed the pattern set
for them by the Lvangelists, whose sole coneern was to teach Chrast,
The few larian scraptursl pasaagea were meant to focus greater atten-
tion ori her davine Son. . :

Among the Apoatollc Fathers, St. Ignatlus of Antioch al ne made
mention of Mary, and then only to reaffirm the already commonly accept-
ed doctraine of the virginal concepti‘n of Christ against the Gnostics.

ngt;ggniea of the Fathers e

“After St., Ignat;us, there follawed a perlod of silence frr abrut
thirty yéars, 'at which time _the Fathers 'began to speak of lary more
frequently, Their testimonies are here presented both chronologically -
and systematieally, in order to express the gradual unf > 1d1ng of their
beliefs in this saingular.person, :

5 Virglnltx A few of ‘the. earl;est Fathers made references to a
triple phase in Mary s virginal life* before the birth, in the birth,
and after the birth of Chraist, By the fourth century, their testimo-
nies on lary's absolute and perpetual virginity became more explicat,
St, Zeno of Verona (died 372), for example, taught: "She was a virgin
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- she is spiritually the Mother of the nembers BF oty Head ' ..

a virgin at birth, and a virgin after her

- el tioii
at the mowent of concep i s brought to its suait by

Son."” In the fifth century, the docirine we
St. kusustine (died 430).

- tle New Bve. Vhile £t. Justin the Martyr was the first
to en ﬁnc. %.ﬂ :.tim par'elle'liam betueen Eve and Mary, it was St. Ireneus
N (died 200) who speculatively extended it Ly contrasting .EVC’ "'who be-
came by her disobecience the cause of death,” to Mary, "who bLecame by
her obedience ihe ccuse of salvation," Thé parallelism wes subsequent-

ly accepted by ll the Fathers. . ...

*h 3‘ -D".’qggg Maternity. The earliest Fathers never calegorically
denominxted, lLary as . "Mother of Cod," even though their belief was
cth.Mﬁted in expressions pgqtamynt to an gffir;iﬁtlpn-or the
divine maternity. With St. Gregory .of Nazianzus (dieéd 390}j:however; -
this doctrine w«s accepted as the pivot of the Ciurch's teachiny’about -
Christ, and salvation: "If anyone doés nhot believe that'St: fary i¢:the
Mother of God, he is severed frou the Godtd,™ -~ - M e T
L, Holiness. During thé first three centuries, the Fathers did
nc:'.t-..,g@i‘rg,-qy_d.gence of the existence of any rare and singular holiness
in Mary, .While they did show some awareness of her simchity, they did
not, hesitate at the scme time to place imperfections and faulis in
her, It was St. Ephrem (died 373) who first advenced her singular sin-
lessness when he wrote: "In every truth, you and your Mother are alone
perfectly beautiful in every respect; for in you, lord; there is no
stain at’all; and in your liother there is no syot." = TR ol

5. Deatli aud Bodily Assumption. The seant'evidence found auong
the TIathers, especially during the first five centuries; sup, ests
strongly a widespread ignorance relative to the ultimate: destiny of
Our Iady. Of special interest, however, is a houily, entitled he hs-
sumption, only recenfly discovered and attributed to°a Theoteknos,
bishop of levias, in Palestine. It seems to be one of the earliest
Catholic affirmations of belief:ifi‘the 'bodily assuuption of kary, dat-
ing back to the second half of the sixth century. The author subuits
several reasons why Mary  should have been assumed:into heaven, body
and, soul, In the eighth century, St. John Daiascéne (died 7L, :con-
fessed that belief in Mary's bodily assumption “was based:on the fact
that "we have received it from ancient. tradition,” :

TR _I,!)_I-_E_I!ge_s__m_z_x_l’_om. The titles' "Mediatrix" and "Dispensatrix,"
applied to Mary, made their first 'appearance with ..St, Ephrem (died
I%Zia)gceﬂzr (gl; ;29*)‘}14} B:lolndnv' of salvation was summed up by St. John

€ in i s N 2

cine to those who are sit:kf“foumn% worcia i am IR ee or e

.. T« Spiritual Motherhood. St. Ambrose (i : .
' ' . ed 397) believed that
'l;;?ri%?gmf;bthe Mother of men under the c»oss, She was' inwoked: as the
tother of men by St. Augustine (died 430):  "In avery truth



8. Archetype of the Church., Already in the third century, St,
Clement of Alevandria (died 215) called the "Virgin Mother,..the
Church St. Augustine (died 430) pointed out that "If She (the Church)
gives birth to Christ's members, She is niost like lary," And he con-

cluded: "Do we not see under the figure of Mary the type of the holy
Church?"

Conclusion

Indeed, ever since the Mother of God prophesied "He that is
mighty has done great things to me," man has felt a constant drive to
penetrate the mystery of this privileged figure. The Fathers of the
Church were the first to attempt this, Vhile all these efforts have
subsequently been rewarded with a greater understanding and apprecia-
tion of her, yet man is still compelled to confess with Pope Paul VI:
"We will never be able to go deeply enough into the stupendous fact of
what God has accomplished in Mary,"

R T o S e = . ’ ﬁé;. Norbert De Amato, O.F.M.
Chairman, Marianl Commission

Nocte: This paper is but a digest of the original article, under the
same title, which appeared in The Marian Era, 1966, wol, 7, pp. 23-26,
68—73. .

.......
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WELCOuwl ADDRESS

St. ambrose, when writing sbout Our Blessed Lady, had tiis to say
of her: "Mary is the type of the Church,"

In.these words of the Saint, there appears to be a - justifiable
-foundat on tor all the pronouncements of Mary in reference to the
Church. This traditional Christiun concept of Mary's typical relation-
ship to the Church has its source in primitive Christizn doctrine:
first because it was already in existence in the early dzys of Chris-
tianity, and secondly, because it belongs to tl e iuieriost ind esscnt-
12l substance of the Christian reality.

At one time during the scssions of Vaticzy Council IT, there had
been some disturbing reports circul~ting the Catholic world that ..ary's
position :in the Church was being considered with- extreme caution lest
non-Catholics taxe ofience of our veneration of the Mother of Cod.

Swiftly and abruntly, the Holy Father dispelled all apprehensions
about these implications when he uiexpectedly but offieially proclaim-—
ed lary--MOTH R OF THE CHUiCl~-at the close of the third session d the
Counc_l. . His words at this time were the ;["ollowing'

",..We have felt it opportune to consecrate: in this public ses-
: aion a title sugpested .rom v.rious paris of-the Clristisn world and

' which is particularly dear to us, beciuse in a morvelous synthesis it

sums up the priveliged position recoguized by the cOuncil ior the Vir-

gin .ary in the loly Church, For the glory of the Virgin ary and ior
our consolution, we roclaim nary .OTHER OF THE CHUHCH, that is of the
whole people of God, ot the iaithful as well as oif the pastors. .nd we
wish that through this title, the Mother ol God should be still more
honored and invoked by the entire Christian !‘eople." His Foliness end-
ed tiis talk with thece vords: "In this manner, we eutrust tc the care
of' ti is heavenly . other the entire human iamily with its PrOSLIid and
LORLT ., with its lawful aspirations and ardent hopes."

Hev. Alban Montella, O.F.r.,



#ARIA Ifl AMBITU CATECHESIS APOSTOLICAE

purpose of this paper is to bring you back in tiiw a few
wuelce'%:lg the then peaceful Dominicon Republic. There is o convention
going on—- a Morian Congress. Nothing new is being discussed, but new
]j,ght is being shed on the place of Mary in the teaching of the Church
in the light of Scripture.

’-:'The- Gospels tell us thot there were two beginnings in the teach-
ings of the Church, The first was the body of pure facts given to the
faithful who did not hesr the word of God. This body is the Keripma,
therbis; proclamation. Kerigma is the early teaching (riissions) or
the good news that Jesus Christ is God and han as taught by the apos-
tles, The Kerigma is not so much 2 body of doctrine cs it is o Person
— Christ. He is the Good News, the Gift of the Father to us., The
sccond teaching method was the doctrinal instruction given to thosc
who already received the good news -- the Catechesis. The Acts of the
Apostles explains the meaning of Catechesis in this way: "Therefore,
of these men who have been in our company all the time thot the Iord
Jesus moved among us, from John's baptism until the day that he wos
taken up from us, of these, one must become witness with us of his
rezurrection." (Acts 1, 21-22)

Now you may be asking yourselves: How was Mary contained in this
anostolic teaching? The Congress answered this question, saying thot
she was contained in two ways.

I. There are explicit references to lary which we find in the
T:o.lowing passages:

1. "While he was still speaking to the crowds, his mothcr and
his brethren were standing outside, sceking to speak to him. And some-
one seid to him, 'Behold, thy mother and thy brethren are standing out-
_l_?-i.'_de__, seeking thes.' But he answered and said to him who told him,
;i.-_ho is my mother and who are my brethren?' And stretching forth his
nands  toward his disciples, he s-id, 'Behold, my mother and my breth-
ren: For whoever does the will of my Father in heaven, he is ny broth-
er and sister and mother.'" (Matt., 12, 46-50)

y Upon first hearing these words or reading then, they may sound
f_‘;r}:el, but we must remember who Jesus was and what wes his mission.
Favher Famon R. Carroll says of this reference:

The Ew:rangelist. places this incident of his mother
and his brethren imediately after an open con-
flict between Jesus and the Scribes and Pharisces.
Our Iord had been forced to warn his followers
about "this brood of vipers." The early Church
found itself menaced, not only by the Scribes and
Pharisees; therc was also trouble from within.

6



Some of the Jewish converts were insisting that
the religious observances of the old Law, e. g.,
eircumeision and forbidden foods, be imposed on
pagan recruits to Christianity. In this new dan-
ger, threatening the spread of the Gospel among
the Gentiles, the solution was again sought in the
teaching of the Lord, His independence of the
Jewish Sabbath was recalled. He had denounced the
Pharisees for vaunting the physical ties that
bound him to his family, even to his own mother,

2, Jesus' listeners, marveling at his wisdom, exclaimed, "Isn't
his mether Mary?" (Mark 6, 13 and John 6, 42)

3. Once a woman in the crowd praised Mary: "Blessed is the womb
that bore thee and the breasts that fed thee," and Jesus replied,
"Rather, blessed are they who hear the word of God and keep it (Luke
11, 27-28) Here again it occurred just after Our Lord had been openly
accused of driving out devils by the power of Satan. In contrast to
the blasphemy of the Pharisees, who twisted the good things of God in-
to something evil, the true disciple, like Mary, must hear the word of .
God and keep it. In both cases Cur Lord is steering his hearers toward
a correet underetanding ef their relationship to himself, Not human
ties, but faith and doing the will of God bring divine blessings.

L. "Then they returned to Jerusalem from the Mount of Olivet...
(Aets 1, 12) all these with one mind econtinued steadfastly in prayer
\Erith the wen)nen and Mary, the mother of Jesus, and with his brethren!

Acts 1, 14

The setting shews the importance of Mary. In the
company of Our Lady the leaders of the Church pre-
pared in prayer for the great work thet lay ahead
of them, once the Spirit would be poured out on
Pentecost day,

5., "But when the fullness of time eame, God sent his Son, born ef
a wemangborn undew the Law,"

In the writings of S5t, John we find the fellowing:

6. At the marriage feast of Cana, "..,the mother of Jesus said
to hime 'They have no wine,' And Jesus said to her: 'What would you
hawve me do, woman? My hour has not yet come,' His mother said to the
waiters: 'Do whatever he tells you,'" (John 2, 3-5)

How is Mary involved? This revealed the glory of Jesus and that
he was definitely beginning his public life. Our Lord worked this
miracle at his mother's request., Mary made this request because of
her deep faith and trust in God that her son would perform a miracle
of kindness to stir up the faith of his first followers.



r...when Jesus  saw his
or: “Woman, behold
1" Behold thy mother, "
u&hm

tobd the
but by the
: M‘b Our ‘Lord
_'hood of

Ny el
' a woman clothed with
: her head a crown of
out in her travail and
g wWas seen in hcaven,
ore the woman who was
vh he might devour
ﬁﬂ!o- is to rule all

d mlmmre is through

@t! aasily have been

24dke a calf, and the
fhe'” fourth 1s like an
8t Jokn says: "And
vgnd elders about the
&' of his celestial
an.‘l the elders were
Eam"?' niust have been

: Pﬂﬂtohc r"ztechesis‘?

‘ ML el

ter of Jesus was there is
'M%iatim Lmil Our Lord

ration” iy way the Bible

= ’t




1. History ‘of Literary Forms: This study takes advantage of
literary criticism, the history of religion and sociology. Those who
adhere to this approach unfortunately make a false distinction between
the real Christ of history and the Christ of faith developed by the
Christian cormunity.

2. General Literary Approach: The manner of writing in the
Orient must be studied and, by doing this, different ways of writing
and the laws proper to these modes can be discovered. To interpret
the text properly, we rmst discover the literary form used by the
author (the easterners in the past had many more ways of expressing
their thought than we are familiar with)., There are catechesis (in-
structions), narrations, testimonics, hymns, and doxologies in these
writings. Where a historical narrative is discovered, it must be in-
terpreted as salvation history, i.e., the history of God's self-reve-
lation in events, not history in our western sense,

3. The Body of Biblical Literature: An inspired book cannot be
taken as a separate work, for the Bible is a complete unity with one
message--salvation--running through it frow beginning to end., Once a
book is accepted as inspired, it .becomes an integral part of a Whole,
and loses its independent existence, Always progressive, revelation
ends with the promulgetion of the Canon, the 1list of inspired biblical
books. This ending provides the correct key to interpreting each sec-
tion of the Bible, the full unity of which is definitely due to God's
action and is likewise reflected in the works of the inspired euthors.

H@w do these p?inciplea apply to the texts and silent references
mentioned above? ' :

. After the Ascension of Jesus, the primitive Church began to speak
about him, The sermons of Peter, Stephen, and Paul have for their
immediate purpose the establishment of Jesus' Messiahship; at the same
time these sermons indirectly were concerned with his divinity.

Judaism identified Jesus as the son of Joseph the carpenter, and
thus denied that he was the Messiah (cf. John 7, 27). Gnosticism, ac-
cording to St, Ireneus, claimed that Christ passed through Mary as
water through 2 tube, thus doubting whether Christ truly underwent a
human birth, From this the infancy narratives appeared to defend
Christ's birth, Now who else could provide the information regarding
Christ's birth except Mary? Thus arose the narratives of the annunci-
ation and the nativity which first proved the divinity, then the hu-
manity of Christ. These narratives were seen to be of such importance
that they were inserted in the Apostolic Catechesis. Matthew and Luke
use them, but each uses the material according to his own evangelical
ends.and purposes, :

Writing for Jewish readers, Matthew uses these Marian elements to
establish Christ as Messiah, which the prinitive consciousness of the
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How.are we to interpret Christ's two responses: "Who is my mother
and wio are my brethren?" and again "...blessed are they who hear the
word of God and keep it"? First, Christ is both the son of Mary and
the Son of the Father from whom he received his special mission.
This created an unusual paradox (thought). Secondly, by Law the son
was obliged to give due honor to his mother; Christ accepte this and
practiced this precept, Thirdly, in Judaism a teacher was superior to
parents; for the latter gave 1life in this world, the former led to
future 1life. If this is kept in mind, then the appearance of unexpect-
ed formulas is to be understood according to historical circumstances,
brevity of sermon, and social structure of the Jewish people. Many
are those who project into the text the mentality of our own:-times.

: In these Marian elelents there_are"certaiﬂ' active and.ﬁital j
_fdrces present, These forces make for a continuing and eonstant inter-
pretation of these texts. ' e o i

Modern Bible studies have made us aware of the
presence of Mary in the Scriptures more than ever
before, For some time now, Protestdants have been
discovering Mary through Scripture, while Catho-
lics are rediscovering her in Scripture. The Amer-
ican Lutheran, Professor Jaroslav Pelikan, writes:
'When the New Testament urges that Christians con-
sider the cloud of witnesses who surround them as
they run the race of faith, it certainly includes
the first witness of the life and works of Jesus
Christ—-his Mother.' (The Riddle of Roman Cathol-
icism, 1959, p. 142)

Za the biblical texts one must recognize a period of Dormition:
Is this poverty of Marian texts real or apparent? It is certainly
parent. St. Jerome and contemporary theologian Bomano Guardini -sup-
port this, The idea is that Scripture gives us.a sufficient lead to

understand Mary, as is evident from the texts quoted in the beginning
of this papar. ' Rl b AL

In the biblical texts we should 'aldo recognize Evident Growth:.
The idea is that these texts are full of meanirig, both evident and si-

lent, and ccnsequently give birth to newer and deeper levels of meanw
irg,

Lastly we see an additional growth: the newer and deeper levels
of meaning give rise to a real development of understanding, There is
a certain logic of the heert (of love) which assists in the penetra~ -
tion of these texts. Thus, even by the time of St, Basil no one be-
lieved that Mary was not a perpetual virgin (the idea seems to be that
this doctrine is not directly found in Scripture—Christian under-
standing gradually came to this position),

11






MARY, THE MOTHER OF THE CHURCH

Of all the topics treated at the Second Vatican Council, few have
created so much excitement, either within the Council or around the
world, as the question of the Virgin Mary, the one which at first
sight might be expected to be so innocuous as to pass unobserved.

When the schema on the Virgin Mary was presented to the Council
Fathers, it presented a problem: How should this schema be treated?
Would it be more beneficial +to discuss it as a separate schema or to
incorporate it in the schema "De Ecclesia"? The Fathers were divided
on this question. Some held a "Christotypical" opiniom: Mary, by being
Mother of Christ, who is Head of the Mystical Body, begins to be in a
certain sense above the Church, between Christ and the Church. She is
at the sumnit of the Church as its true Mother and Queen. Others held
an "Ecclesiotypical" opinion: Mary is a member of the Mystical Body
of Christ as the first redeemed, the first believer, She is in the
Church as its member, its type, and its exemplar,

On November 21, 1964, in his address closing the Third Session of
the Council, Pope Paul offered a few suggestions for breaking the
deadlock, He noted that the theme of this Council was the Church and
that he hoped that the Fathers would untangle the problem concernizs
the Schema 1in the best way possible so that all will recognize "th
supremely eminent position, which is proper to the Blessed Virgin Mary
in the Church: the place highest after Christ and at the same time
closest to us, that we might honor her with the title 'Mother of the
Church,.'" This title does not have the importance that has been given
to it, as if this title were destined to procure the glory of Mary and
the consolation of the Church, That would be asking too much of a
simple sentence, In his address, Pope Paul uses this expression only
in passing, in a conditional manner, separated from the main thought of
the sentence. Why this reserve? Because the title poses some diffi-
cult problems. There are a few meanings for "Mother" and for "Church."
Depending on the meaning of these two words, the title will either
have a valid sense or not,

Tradition exhibits the relationship between Mary and the Church
in various ways, According to Saint Augustine, "Mary is part of the
Church, a holy member, an excellent member, the most eminent member,
but still a member of the whole body." Saint Ambrose asserts that she.
is a "type of the Church." Saint Bernard saw Mary as intermediary be-
tween Christ and the Church, Titles of this kind express some aspects
of Mary's relationship to the Church, Of them all, which is. the most
basic, central, illuminating? A few modern authors, such as.'0.Semmel-
roth and A, Muller, select the view that Mary is the prototype of the.
Church. But this idea is not primary, and is not wholly valid, since
Mary is not the prototype of the ecclesiastical hierarchy, which is |
essential to the Church, Mary's relationship to the Church is not by'

13



a sense of derivation of the Hierarchy and the sacramental, magigterial
and gubernative organization of the Church, Christ directly laid down
the prime elements of the Ecclesiastical organization, which the A-
postles developed and made concrete in the early single, local Churches
after Pentecest: Mary had neither place nor function in this organi-
zation, but among the Apostles 'she only presided in. praying and show-
ing forth the testimony of the Nativity -and the Infancy of .Christ and
especially his Humanity and Incarnation as the Word. OShe was-a canal
or a divine instrument of revelation. The Acts of the Apostles tells
us: - "All these continued in prayer with the women and Mary, the. Mother
of Jesus and-with his brethren." However, none of the above-mentioned
formmlas completely satisfy the Catholic mimd; they all fail to explain
why: Mary - is the foundation or model of the Church, or why she stands
between:Christ and the Church, The truth. that is most securely an-
chored: in the sources of revelation and most clearly defines the rela-
tions between Mary and the Church is the simple fact stated by FPope
Jeo XIII and re-echoed by Pope Paul at the Council, that Mary is Moth-
gro=ig 2 e LA , : .
At the very outset of this discussion we.might question whether
the title has only a devotional-psychological origin by which the soul
of the Christian flees from the trials of this life to Mary as :~“uge
and a heavenly patron, considers . and calls her "Mother" by-a certain
natural or supernatural instinct; or whether the title might be able
to'be proved. as expressive of revealed truth from God, transmitted to
us by the Sacred Seriptures: namely, that it is expressive of the true
and proper maternity by which Mary generates Christians into the life
of* divine grace, whence :she might be able to be called their Mother,,
and indeed Mother of the Chupch, = R

Y L R S e o s i RS i
=+ Mary had been prepared for the divine motherhood . by her Tmmacu-
Jate Conception and. all the graces flowing from it. When the angel an-
novnccod God's: proposal, Mary offered to God her free anqui~---nre and
4dn return received into her womb the Son of God. From Sacred Scripture
we kncw  that Mary ngly and lovingly co-operated in the Incar-
nation of -God's Son, who wds to .establish the "Kingdom of David" (that
is, of God) in the world by his life and ‘salvation-bearing death: 'He
shall be great, and shall be called the Son of the Most High; and the
Lord will give him the throne of his father, David." She knew she was
So-aperatrix. of Christ. in the economy of salvation, which che calls

BazYy ,rrl 1 f.r M gnifigat a.ndby which God wished to recapitulate all
Foamea £ N8.8°n  as dn the:genter - of &1l promises, prophecies, and
ancisnt -expectations, and in the font of'gr'a.'ee'and. salvation: "'And
-his -mercy:. is ‘ from .generation. to generation on those who fear
him, /.. MHe has given help to Israel, his servant, mindful of his
mercy.. . . ever as he spoke to our forefathers.. ., to Ab--“1m - and
his . posterity = forever." Because of the most holy disp&sition of
her coul. she offered - to God according to .the decisions of her will
to serve him in humble devotion and ardent love:  "Behold the handmaid
‘ean learn from the Sacred Scripture. about the active function ofaMaryw
in the cconomy of salvation, especially her generation of the Saviour
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of the World and in like mammer, her conscious and permanent co-oper-
ation in the redemption and generation of the Mystical Body of Christ
are applicable to the relation of motherhood to be placed between Mary
and the Church, if the Church is understood as the liysticel Body: that
is, the universal gathering of those who receive grace and radBMptiop
from Christ in the economy of salvation. \

In consequence of her consent to be the Mother of the Messiag, she
entered into a relationship with all the subjects of the Messianic
King. Mary became Mother of Christ; beyond that, her motherhood ex-
tended to the entire Christian populace, to the whole Church founded
by Jesus Christ, !

‘We are certain from tradition that Mary is Mother of the Head and
Body, hence the Church, Bubt how and in what manner is she our Mother?
Morally? Juridically? Or in a deeper, ontologically real sense? Mor-
al and juridical maternity is clear; Mary embraces all the faithful
with motherly love and helps them from Heaven with her prayers. _ But
tradition asserts more than this, She is our Mother because she gener-
ates us, causing in us a real orlgln of supernatursl 1ife, When did
she give birth to us? Three main alternatives occur: +the Incarnation
associating in the Redemption, and heavenly" intercession. The Incar-
nation is an aspect of her moral maternity, and it is only a remote
origin of our supernaturdl 1life. Hence Mary's spdxdtual motherheod de-
pends mostly on her co-redemptive activity. The more closely she was
associated with the’work of redemption, caugse of our regeneration and
birth of the Church, the more truly is she our Mother.

The Incarnation establishes a direct continuity between Mary and
the Church, for the faithful are the Body of Christ, who is generated
and formed in them. By consenting to become the Mother of Jesus, Mary
had to take under her maternal charge His Mystical Body. The birth of
the Redeemer from a daughter of our race inaugurated solidarity be-
tween Him and all mankind. From the moment of the Incarmation, Christ
contained in mysterious fashion all the members of the liystical Body
He came to redeem. Mary gaye Him the power to make our nature His Owm;
in her and from her virginal flesh Christ took to Himself the humanity
that constitutes Him as our brother.

Therefore the womb of Mary is the womb of the Church, Such is the
authoritative doctrine of Saint Pius X:

In one pnd the scme womb of his most chaste Mother,
Christ took to himself human flesh and at the same
time added to it a spiritual body made up of all
those who were to believe in him. Therefore Mary,
while carrying the Savieor in her womb, may be said
to have carried 1likewise all those whose life was
contained in the Savior's 1ife., All of us, conse-
quently, who are united to Christ...have come forth
from Mary's womb 7ike a body attached to its Head.
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~ fis i::hé_ Pope teaches here, we were all contained in the womb of.
Mary from the moment she conceived her Son; by the very fact that she
became ths Mother of Jesus, she also became our Mother. Her spiritual
Maternity is rooted in the mystery of the Incarnation.

This is true motherhood, When Mary consented to the Incarnation,
ghe represented all mankind and spoke in the name of the whole human
race. In her Fiat is contained the "yes" of each and every man who
has been, is, cr will be conscious of his commitment to his ¢ Crer*or,
When she conceived Christ, she spirituvally conceived all the faithful,
Because she is Mother of Christ the Head, she is mother of the whole
body. This is not a mere meral maternity, but a supernatural reality,
for Christ's members form one mystical person with the individual
Christ, Son of Mary, a situation which has no counterpert in th= re-
lationship between o natural society and .its founder. Accordingly the
Incarnation establishes a vital union between us and Christ and conse-
quently between Mary and the Church.

The maternity which has its inception in the Incarnation is the
ontological reason why Mary's co-operation with the Redeemer cn Calva-
ry could be elevated by God to a true generation of members cf the
mystical body. Although she was already the mother of the faithful
becauce she was the mother of Christ, she did not become our mother in
the fullo:st sense except from the moment when she was present on
Calvary, At thet solemn hour Jesus made her the mother of John, type
of all the disciples whom Christ and his Father love. At & stroke, lier
maternity acquired a new dimension, United to her Sen in the cacri-
fice, the received from him her meternal mission with regard to the
Chrigtian community. This might very well be the proper und-=c*an-ing
of the words: ' "Weman, behold your son." For the Beloved Dicziplz ro-
pre--zted all those who, like him, lovingly achere to the Scvior. ¥rem
then on; Mary 1s fully Mother -of the whole Church. - Briefly, <*he
Blesged Virgin spiritually conceived the Bedy of Christ along with the
Head at the conception of Jesus and, as associste of the Redsome-, gave
birth o it under the cross when the Church itself wos borm. ‘

vz, on the basis of her divi:e motherhood s Mary is the epiritu-
al motier of the Church; her spiritual motherhcod is the prolongation
of o2r metherhood of Christ. The two maternities are analogou; , for
her cpiritusl maternity refers not to the God-}an, but to his members,
ani is not according to the flesh, but iz exercised en a higher, more
spiritual level, sk

To perceive the relations between Mary and the Church in “hei»
preper perspective; we must  always come back to the basic idea <+hat
fne is mether of the Church.. Maternal fovndaticn of the Church, she
is the very womb of the mystical body . o

title "Mother of %he Church" is a simple expla-

Thevefore, the
r= Y st 8
a -oimine _mplieitly contained in revelstion.

nation ¢f the t~--%°
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It can also be added that this title explains well not only the
function, but also the place of Mary in the Church, She received grace
from Christ and through Christ (whence she is called by Dante "the
daughter of his Son"). However, she did not receive grace from the
Church, so she is not an "offspring of the Church" as are all other
Christians. She, after Christ, is the cause of universal salvation,
the cause of life, and the cause of the Church itself: hence, it is
well to call her "Mother," for she is connected to the Church, but she
is above the faithful, above the Church itself in that supreme Diadem
of the universe (Son of God and ‘his Mother) from which the whole e~
conomy of salvation and "new creation'" is derived.

The Church in the present era is engaged in the difficult task of
defining its own nature, and of reforming its historical structure so
that the true.visage.of the Bride of Christ will appear more evidently
in the world, But this is also an era in which the Church is being
challenged, solicited and pressured more drastically and on more fronts
-than ever before.' The action of Pope Paul and the Council together
true image, but:also as the Mother who intervenes personally and ac-
~ tively, with wigdom, strength and solicitous care, to guide its fal-
tering steps along the path traced out by the footsteps of Christ and
inspired by the Holy Spirit.

Fra. Emery Lovasik, O.F.M.
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WILCOME ADDRISS

On Feb., 2 of this year, on the feast of the purification of Our
Lady, His Holiness Pope Paul VI, spoke to His weekly general audience
about the Mother of God.

Devotion to & > the rope s<id, guarantees vital attachment to
faith in Christ, and His Church, which wou.ld be impoverished and com-
prised without devoted and reasonable honor rendered to ltary. The Pope
then went en to erplain exactly what the nature of that devation should
be, pointing out th. necessity of reviving our devotion to (Our Lady by
seening the truths which give it l:.fe, in biblical origins and the age-
old and genuine meditation of the Church.

With these few thoughts, the Holy Father swimed up the work which
laces the thedlegi n in the iield of .ariology: to find uary her right-
ful place in salvation history as supported by Holy Scripture and the
"consensus fidelium."

We might even go a step further and say that stimul ted and chal-
lenged by the recent reference to the relationship of hary to Christ's
redeeming work and to her as the type of the Church, speculative the-
ology today is com ited to a search for an ultimately unified insight
into the 'mystery of .liary.!

A praisewxthy recent exnosition, or atteupt at a description of
the mystery of ..ry wis made by the kedemptorist, Fr, Kevin O'Shea in
an article entitled: Mary in the Horizon of history, in the July, 1965
issue of the Irish Theological Wuarterly. Essetially this article set
out to show the place of ..ary in the history of our salvation begin-
ning with the rel:tionship of Mary to Christ =s based upon the venera-
tion of the Son by the Father, .s found in the ..0st Blmssed Trinity and
foreshadowed by the Old Testament in such figures s the father Aibra-
ham and his son Isaac. The love which exists in tie p.rent-son rela-
tionship is reflected in the iiother w«nd Son relstionship of Mary and
Christ and is in turn, modelled after the spiration of the Holy Spirit
through the Father and the Son in the Blessed Trinity.

It is not our intention this evening to explain or to judge the
wortis of this article or approzch by Fr. 0'Shea--but I think that this
approzch does euphasize the necessity of understanding the Scriptures
in the proper sense-to be able to exegete corréctly nd:then to inter-
pret such findings through the "consensus fidelium." Only then, iv
seems, will 2 true understanding oi the 'mystery' of uar: be achieved.

Thus this evening, we would like to present two papers dealing
with the scriptural found:'tion of ..arioclogy--two pap:rs whcih were or-
iginally delivered at the recent Intern-tion:l harian Congress in San-
to Domingn.,
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The first peper which will be delivered by Frater hilian will deal
with the principles oi scriptural interpretation employed by the mag-
isterium in Mariology and the second will be deljvered by Frater Bar-
n.bas and will treat of a Biblical principle for interpreting certain
passages in Sacred Scripture which deal with the Chureh and Our Lady,

Rev. Aidan Licari, O,F.ii.
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THE PRINCIPLES OF SCRIPTURAL INTERPRETATION
EMPLOYED BY THE MAGISTERIUM
IN MARIOIOGY ¥

Mariology, like all other parts of theology, is founded upon rev-
elation, that is, upon Sacred Scripture and Tradition. For many Cath-
olic theologians, however, Tradition is in some way contained in Sac-
red Scripture, while for our separated .brethren, all revelation is
contained in Scripture alone, Given this double tendency, it would be
useful +to ask, on the one hand, how Marian doctrine. is contained in
Sacred Scrip#ure, and, on the other hand, to ask how the official in-
terpreter of Sacred Scripture -- tie hagisterium of the Church -=- in-
terprets Holy Virit, - A

I. Revelation and the Magisterium

At the outset, we nust clearly make a distinction between two no-
tions which are often not clearly distinguished and which often lead
to equivocation.

The single fundamental source by which the divine word is passed
on to us is revelation, that is, Scripture and Tradition, By Scripture
we mean the word of God given to us in the writings of the inspired
authors, This is the written word of God. By Tradition we mean the
oral word of God given to us by Christ through his apostles, or the
oral word of (Cod given to us by the arostles themselves under the pro-
phetic charisma of the Spirit. This is the oral word of God, called
technically objective apostolic Tradition. This Tradition with a cap-
ital "T" is qualified by the adjective "objective" to simmify that it
is not so much considered as a medium of transmission as it is consi-
dered the corpus of oral doctrine, This Tradition is <furthermore
called "apostolic" to distinguish it from sub-apostolic tradition,
that is, to distinguish it from that body of doctrine whicl existed
auwong the Fathers, among theologians, or within the lagisterium of the
Church and even in the mind of the faithful. By so placing the single
fundamental source of the divine word in revelation, we carefully a-
void the disputed question of whether or not all truths -of apostolic
Tradition are contained in Sacred Gcripture. Ve Iimit ourselves to the
assertion that the word of God 3is passed on to us solely by revela-
tion, which revelation is certainly contained in Scripture and in the
objective apostolic Traditior. L

ilevertheless, we have cleéarly asserted that the -Ma#isterium of
the Clurch is not a font of the divine word: it is merely the inter-
preter of that word. The Hagisterium does not give us a new word of
God, a'new revelation. It merely interprets 'this revelation, whether
it is in its written or oral form. ‘e insist upon this in order to a-
void confusior, confusion for which ' Catholic theologians are not en-
Lirely without blame. The doctrine passed on throughout the ages by
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Magiste: ‘the Church does not constitute objective apostolic
?;:ditionferﬁ‘mdggafhnwertheless , constitute a kind of tradition: an
interpretative ecclesiastical tradition, which is not to be confused
with objective apostolic Tracition. As is Holy Scriptu?e, 9b jective
apostolic Tradition is the very word of God, while ecclesiastical tra-
dition is only i{he interpreter of apostolic Tradition aud of Sacred
Scripture. Consequently, ecclesiastical tradition is in no way a third
font or source. It is not, and camnot be, placed on a par with  crip-
ture and apostolic Tradition, .

II. 'm_upon which the Interpretation of Scripture Depends

Since the Magisterium of the Clurch is the interpreter of revela-
tion, it can be ssked: How does the Church procecd, or upon what laws
does the lagisterium depend, when it wishes to interpret Scripture and
to determine its authentic sense? Through her theologians, the Church
depends upon three methodological laws, which we will now enumerate
and briefly explain. -

First, the Church depends upon the genera. principles of biblical
exegesis, in which she employs "the contemporary investigation of eru-
dite men, whether in matters archaeological or historical or philoso-
phical,” Then, through her eregetes, the Churc!. attempts to determine
the various literary types, in order to know betier "who the hagiogra-
pher was, and what he wished to signify in his writing." “nd thus the
Church can better determine, first of all, what is the literal sense
of the divine word,

__ Secondly, the Ciurch depends upon the principle of analogy of
faith., Because Scripture enjoys inerrancy in all itappart.s, it foliows
that theie can be no contradiction awong the various varts of Sacred
Scripture and that the various parts of Scripture mmutually illumine
cach other in an infallible fashion. This is the analogy of faith.
'_I'he Cturch can compare certain less clear texts with other clearer and
more erplicit terts, and the:eby obtain a clearer and deeper sense of
the rore obscure terts. Moreover, after the Church interprets with
certainty particular terts, in the vay we have indicated above and
w:Lll further indicate, she can then compare other less clear texts
with these explicit and clearcr texts, and so again obtain a clearer
and deeper sense of these obscure te:ts.

- Thirdly, the Church depends upon oral tradition, that is, upon
ob;}e‘ct.iva apostolic Tradition, Sacred Scripturc is a]no;t a gu:fa;ry} of
objective a octolic Tradition, which summary later prolonged itself in

: :Eae‘_:g;e apostolic Tradition. Ve shall later question how we can come
i ; wledge of objecif,ive apostulic Tradition, but for the present
8 well to keep in wmind that objective ajostolic Tradition , which

preceded and prolonged Scripture, is
P : 3 extremely beneficial in correct
interpreting Sceripture and in finding its authentic sénse, ad
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The Magisteriwa of ‘the Church, therefore, cepends upon these three
" ‘principles: * uron the exegetical principles, upon the ' rinciple of the
analogy of faith, and upon the data of objective apostolic Tradition.
Depending uron these three principles, upon the help of theologians,
and upon the aid of the Holy Spirit, whose assistance was promised to
the Church, the Magisteriw. can authentically interpret Seripture, ei-
ther by expounding its explicit sense or by makins erplicit that which
is only implicitly contained in Scripture.

III. The bianner in which Sacred Scripture is kade Ixplicit

How does the Church proce:d when she legitimately wants to make
explicit a doctrine that is merely implicit in Scripture? %e are not
here speaking of virtually revealed doctrine, but solely of doctrine
formally revealed. Formally revealed doctrine, as you know, may be
either explicitly or implicitly revealed. How do we legitimately make
explicit what is 'mly imrlicit? A

Since formally but 1mp1101fly revealed doctrine is . truly and im-
mediately attested to by God in an obscure manner, it can be made ex-
plicit either immediztely or madlutely. The transition . from the im-
plicit to the erplicit can be made without the intervention of some
other truth and is cnlled an irmediate transition. Thue, for erample,
a definition contained in a definition, an essential physical part
contained in a whole, a particular proposition contained in a univer-
sal collec'ive proposition, or a correlative contained in another cor-
relative can be made ‘izmeciately explicit without the aid of any other
truth., Thus, in the explicit proposition "The Word was made flesh,"
there is contained implicitly, but immediately, the revealed truth
that Jesus is God and man, that Jesus has both body and soul,

" An im licit truth, however, that recuires the mediation of another
truth to make it explicit is seid to be implicitly but mediately re-
vealed. Uuch an imilicitly, mediately revealed truth is also made ex-
nlicit by what is called a subjective illative discourse, that is, it
is made explicit either as a necessary " and certain conclusion or, at
least, as a conclusion thzt is proba’'le only, due to  reasons of con-
venience, by means of a denonstrative or 'ersuasive discourse,

This raises a further question of great import: How can we licit-
ly affirm thot a conclusion that is either demonstrative or persuzsive’
is truly formally revealed or imuediately auvtestéd to by God? As a
Justification for this afiirmation, it does not suffice to answer that
we depend upon the infallible judpement o1 the Magisterium, That is
precisely the question: Upon what does the Magistorium depend when it
Judges, especially in an infallible fashlon, th.t a particular conclu-
sion, whether demonstrative or persuasive, is formalily revealed or im-
mediately attested to by God? ;
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The only possible solution, it seems, is tl:;at the Magisterix‘:m
bases its judgement upon objective apostolic Tradition, the authentl..c
word which is prepared and prolonged in the New Testament. . But this
response raises still another question: How does 1.}?.16 Church know-th(?t
such a doctrine truly pertains to apostolic Tradition and that it is
consequently forrally revealed? For this knowledge the Church depends
upon sub-apostolic Imowledge, that is, upon patristic tradition, upon
the tradition of theologians, upon the sensus fidelium, as well as up-
on ecclesiastical tradition, which in this case 1is not considered the
Magisterium, but one of the proofs of tradition. If a particular doc-
trine was admitted for a long time by sub-apostolic tradition as a
doctrine revealed and to be believed, this is a sign from which it can
be deduced that this doctrine is truly revealed and to be believed,
since Christ, who promised constant and indefectible assistance to his
Church, could not allow the entire Church to remain in error for many
centuries. .

When, however, it may now be asked, is a particular sub-apostolic
tradition sufficient to allow the conclusion that is is an infallible
sign and an unobjectionable proof of apostolic Tradition? And who can
make this judgement? To the Church alone, we answer, did Christ give
the power to guard and rightly interpret the deposit of revelation;
and, therefore, only after the wost diligent human investigation and
only with the infallible aid of the Holy Spirit, the Church herself can
pronounce and judpe thet a particular sub-ajostolic tradition is suf-
ficient enough to allow the Church to draw the infallible conclusion
that it is a certain sign of apostolic Tradition, After the Magiste-
rium of the Church infallibly judges with due form that such a doc-
trine that was previously only demonstrative or persuasive as far as
we were’concerned is certainly revealed and more probably contained in
Sacred Scripture —-- after all this —- it is then absolutely certain
‘that the doctrine in question is formally sttested to by God, pertains

1;; Eggjﬁ:pgﬁth.of revelation, and consequently constitutes an object

IV, Concerning Scripturistic Doctrine
and Doctrine Connected with Scripture

Besides formally revealed truths s there are other truths not for-
mally revealed thet are also objects of the Magisterium due to their
connection with revelation., Such truths connected with revelation

must, however, be clearly distinguished fro i 5 :
distinguish two cases, ._ ‘ m revelation itself., Ve can

In the first case, a doctrine o
- means of an objective. reasoning pro

g\;:e%eto be ir: necescary, connection with revelation. Such a doctrine
entionm-e;hegt:eg by the Magisterium as necessarily connected with rev-
o d . octrine does not as such become the object of revela-
don and of divine faith, but it is nevertheless infallibly true.

an be deduced from revelation by
cess, or it can, at least, be de-
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In the second case, some doctrine may appear as deduced from rev-
elation without being evidently sc, or it may be connected with reve-
lation without the connection being apparently necessary, so that only
an argument of convenience is had. - Doctrine known in this way cannot
be more than probable; and if it.is ever introduced into a syatem, 3t
can only be considered an hypothesis. ° .

V. EB lication to Mariology.

Vle are now in a position where we can apply these principles to
- Mariology. Two notions are involved, namely, the scriptural interpre-
tation of the mariological texts and the deduction of truths from
these mariological texts. :

Certainly the first point to be considered is the interpretation
of Scripture. The fundamental principle has a certain relevancy here:
Mariologists nust admit, and they openly do admit, that all the mario-
logical texts of Scripture must be treated according to the same prin-
ciples and with-the same methodological rigor as accorded all other
texts of Scripture. ILet us consider this from a twofold aspect.

. +... - First, we must admit, as opposed to truth, certain mariological
. doctrines that are in no way contained in Scripture, not even implic-
itly. Nevertheless, if any one of the above-mentioned methods is
strictly aprlied and verified, we can then say without fear of error
that such doctrines are truly contained in the deposit of revelation
and -- more probably -- also in Sacred Scripture. Tris assertion is
no more astonishing than those declarations of the Church in virtue of
which we must admit (as certainly contained in the deposit of revela-
tion and probably in Scripture itself) the doctrines of extreme unc-
tion, penance, matrimony, and of the infallibility of the pope.

Secondly, it is necessary to keep in mind that the first princi-
ple of Mariology, as of all theology, is revelation -- that is, Sacred
Scripture and objective apostolic Tradition. Thus, the mariological
principles of her singularity, eminence, and similarity (similitudo)
with Christ are principles that give systematic order to all the di-
verse elements that have been obtained from rigorous mariological in-
vestigation. These principles, moreover, alsc serve in obtaining con-
clusions that are perhaps probable (forsan probabiles), They must,
therefore, be further confirmed in other ways. We must remember, how-
ever, that these mariological principles do not constitute strict
principles from which we can rogorously deduce truths pertaining to
Mary that are certain,

The second point that must be considered is the deduction of
truths from the mariological texts of Scripture., In Mariology, as in
the other parts of theology, it is legitimate to deduce truths —-- which
.are celled theological conclusions -- from Scripture. If these truths
are rigorously deduced from revelation or are necessarily connected
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with revelation, they are certain doctrines. If, however, they seen
to be deduced from revelation without being evident, or if thsy are in
connection with revelation without the connection appearing necessary,
as is had in an argument of convenience, then they are no more than
probable doctrines.

. The methodological ‘principles in marian theology are exactly the
same as in all other parts of theology. But even if the theologian
rigorcusly applies these methodological principles, he will neverthe-
less find the widest (amplissimam) and richest doctrine concerning the
Blessed Mother. By following this precise method, moreover, he will
construct a solid marian theology, which will be admitted as common
doctrine, not only by mariologists, but also by all theologians. Ul-
timately, such a procedure will redound to the greater glory of God
and to the greater honor of the Blessed Virgin liary,

Original article by Robert Morency, S.J.
Translated by Rev. Fra, Kilian Gaughan, O.F.HM.
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O A PRINCIPLI OF BIBLICAL HLRMENUTICS

FOR INTERPRETING CLRTAIN ~ -* *

ECGLESIOLUGTICAL AND MAKIOLOGICAL PASSAGES -
. IN SACREL SCRI/TUHE ;

The interpretation of certain liarian passages of the New Testa-
ment has always been a problem, £ partial solution to this problem can
be found by reviving a principle which was conmon during the Middle
Lges, whereby: certain passages (esp,kpoc.12) can be more easily inter-
preted. This principle is simp.y an adaptation of the "Genus and Spe-~
cies" Principle established b Tychonius at the end of the fourth cen-
tury in his liber Regularum, ;

Tychonius, an African, wrote during the second half of the fourth
century, and died around 390. St. Augustine says of him that he was
Ma man with a sharp intellect and rich eloquence, but a Donatist," al-
though he wrote against the lonatists.,

The Liber Regularum, written about 380, is the first compendium
of biblical hermeneutics in ILatin, This small 'work establishes seven
rules whereby obscure passages of Sacred Scriplure may be clarified,
although the author does not claim to be able to clarify all obscure
passages by theie rules, ‘The seven rulps concern: 1) the Lord and his
Body; 2) the lord's twofold vody; 3) the ,romises and the law; L) gen~
era and species; 5) times; 6) recapitulation; 7) the deyil and his
body. These rules were used often by &t. hupustine, St, Isidore, and
St, Bede, -+ - 5 Tl Ph

Qur treatment will describe- the-origln and nature of the Lcclesi~
olOglcalruarlologlcal Permeneutical Pr1n01ple and its ocasis and value,

I, Origin and Nature

We are concerned here with the fourth principle of Tvchonius,
namely, the one concerning genera and species, This principle shows us
how the sacred authors sometlmss used the whole when they actually re-
ferred to a part of the whole, and vice-verga., By genus we understand
the whole, e.g., a nation; and by species we understand a part of the
whole, e.g., a particular city of a given nation, keccording to Tycho-
nius, Sacred Scripture sometimes hides the species under the genus,
and sometimes - hides the genus undér the species. Thus, in the inter-
pretation of certain passages we night have to understand a whole as
only a part, or a vart as a whole,

According to medieval azuthors, this principle is to be used with
those passages that show a relationship between the Blessed Virgin
Mary and the Church, viz.,, the Canticle of Canticles, Ps, L4, and kpoc,
12. ‘In these cases, the penus, or whole, is the Church; the species,
or member of the whole, is lary. In theve passapes, what must Le said
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in general (i.e., about the Church) first appears to be sald in par-
ticular (i.e., about Mary). The genus here is hidden in the species,
Therefore, by observing the proper proportions, a transition can be
made from the genus to the species and vice-versa.

This principle, therefore, has two forms: 1) a transition from the
species to the genus, or from lary to the Church; 2) a transition from
the genus to the speciés, or from the Church to iary.

In its: first form; the principle is used rarely and with great
caution, keeping in mind the autlior's intention, This form is used by
St. Bede when he says that the mystery of PLary's maternity is cohtin-
ued in the mystery of the Church, Also, Ambrose futpertus used this
form when he said that the "sword of sorrows" prophesied by Simeon al-
so refers to the sorrows of the Church brought about by persecutions
and by the sins of the faithful, . :

In its second form, the principle is applied more frequently, and
by a larger number of authors,

II. The Foundation of the Principle

Besides the general logical foundation for our principle, we must
mention the four particular foundations: 1) the great similitude be-
tween Mary and the Church; 2) the intimate connection between the uys-
tery of Mary and the mystery of the Church; 3) the intimate relation
of both Mary.and. the Church to the whole Christ, Head and members;
L) lMary as part of the whole, i.e., part of the Church,

" + 1, The Great Similitude between Mary and the Church. Both are
Ghrist's spouse; both are kother and Virgin, The Blessed ! other is the
t:n:rpe or prototvpe of the Church, and is therefore a certain prefipura-
tion of the Church because of her divine- maternity and consequent
fullness of grace. God united together in liary, in a full and perfect
manner, all the perfections which he dispensed separately to the whole
Church, "The whole existed in the part," says Pdschasius Radbertus,

"'so that what was yet to be accomlished in th - :
com lished in the part," . L : e whole was already ac-

2, The Intimate Connection of the lvstery of i ith MY S—
tery_of tl_xe Church, The mystery of the Churchmis ng;%'c:%z: t;:ni?cfic
continuation and perpetuation of the mystery of Mary. Ambrose Autper-
tus, in errlaining chapter twelve of the Apocalypse (a great sigr; ap-
peared in htf:a.ven) » does not hesitate : to say: "Certainly this sign ii‘s
s’f,ill seen in the heavens, that is, in the Church of the saints. which
gvg‘s) bi‘zi'bh daily to new peoplfz s fror which “the Body of the hédiator
plica.z?zn'of ;I:i; 12§ath:3iré§:h12% :}Z&se th'ai a certain particular ap-

] , he ide e rerretuation: of the u; :
ggri:t in the Church. This is. energetically eypressed by Sgysig;y tg;
eat when he says .that "until today and until the end of 'r:ime s the
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Lord is conceived in Nazareth, born in Bethlehem, etc." Peter Lombard
says that this is so because "the Church is almost Mary. hary is made
the Church.," TFor this reason, in interpreting scriptural passages, we

may understand certain passages as réferring: to both lary and the
Church

3., The Intimate Relation of vnary -or the Church with the Vhole
Christ, Head and Members. The Blessed Virgin hary and the Church make
up the mother of the whole Christ. Therefore, what Sacred Scripture
says about one can somehow be attributed to the other, !"For as the
Head and members are one Son and many sons," says Isaac de Stella, "so
Mary and the Church are one mother and many (mothers). Both are
Christ's mother, but neither begot him without the other. This is in
the divinely inspired Scriptures..."

L. The Blessed Virgin is Part of the Whole, i.e., of the Church.
Sometimes what is said of one merber of a collectivity can be wvalidly
attributed to the collectivity itself. Thus, for examnle, it can be
said that in the year 1550 the Church defined the dogma of the Assump-
tion; or it can be said that Pope Iius YII defined the Assumption, The
reason .for this is beautifully stated by St.Thomas Aquinas in his com-
mentary on a verse of the Apocalypse: "'And she gave birth to a son.'
'and she gave birth,' that is, Lother Church; 'a son/ that is, Christ,
through the Virgin kother who was a menber and a part of the Church.,"
Thus, what pertains to a part or a merber is attributed to the whole
of the Church. For when the Blessed Virgin begot her son, the Church
also bepot him throupgh the Virgin, that is, in the many people she be-
got. For the Church begot. Christ in a twofold manner: spiritually, as
she begets the faithful through the strength of her doctrine and eyam-
ple of living; bodily, as she begot Christ through the Virgin who is a
part of the Church. And this is so because of the powsr miraculously
given to the Virgin,

ITI. The Value of this Principle

This principle.is important for hermeneutics and for history, Its
historical importance rests on the fact that ledieval exegetes made
extensive use of it. Besides, this principle is important in exegesis,
although there are certain limitations to the range of its arrlica-
tion. A transition is logical from the part to the whole and vice-
versa, For, according to Tychonius, the lloly Spirit, the author of
Sacred Seripture, speaks to us in the Scriptures in mysteries. "He
hides the whole in the part, or the whole body in one member." There~
fore, there is a legitimate transition either from the wiole to the
part, or from the part to the whole.

Although the princinle has preat value, it has its limitations,
for not everything that is said about the Church in Sacred Scripture
can be ap lied to lary. For example, as Rupert Tiutiensis points out,
"There are many sad things about the penitent Chuich...which are below
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the dignity of the Blessed Virgin," Nor can everything that is said a-
bout Mary in Sacred Scripture be ap lied to the Clurch (e.g., Mother of
God, Co-redemptress, etc.), because liary is imminent in the Church s yet
transcends the Church. She is iuminent in tlie Church in so far as she
is a member., She transcends the Church in so far as she is a special
‘menber, coming right after the Head, and because she is clearly dis-
tinct from the other members. (Thus, she is sometimes called the Neck
of the Mystical Body.) As Amwbrose Autpertus says, 'She is the most ex-
cellent member of the Church," The Blessed Virgin precedes the Church
"in dignity as well as time." In no manner, therefore, can the Church
(as the individuals who are parts or members of the Church) be placed
in the sane. line as Mary.

*  Therefore, we must conclude with Father Barre that all the merit
for the principle of transition frowm kary to the Church and vice-versa
in the interpretation of certain acript.ural passages must be given to
the liddle Ages. '

Original article by Gabriel Roschini
Translated by Fra. Barnabas Sacchetti, O.F.M.
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UITHOUT STAIN

St. /inne continues to speak of God in the Koran. "ind I place
her, as well as her descendants, under your protection, safe from Sa-
tan." . This text is not very explicit, but tradition speaks of an ex-
traordinary privilege granted to lMary and her Son: the privilége
that both of them--and only these two individuals--should be preserved
from all contact with Satan. This tradition is regarded as one of the
most venerable of all Islam. There is a saying attributed to MHoham-
med, "BEvery child is stung by Satan, except Mary and her Son."

CHILDHOOD AND ADOLESCENCE OF MARY

The Koran, like the Gospels, contains only a few allusions to
this period in the life of llary. One reference says '"Her Lord re-
ceived her very well and caused her to grow up in a flourishing way.
He entrusted her to the care of Zachary and it was Zachary who looked
after llary in the temple.

Later the Koran mentions a drawing of lots among those who wished
to take care of lMary and were disputing among themselves over this
matter. They had to throw their writing material into the waters of
the Jordan River; only the writing material of Zachary stayed on the
surface and even went upstream against the current. The whole account
is full of fantastic details. These suround the childhood of Mary,
cccording to the concepts of most lioslems.

She was allegedly carried to the temple after her birth, or she
vas taken there at the age of three, when her mother died. From birth
she was able to speak and had the use of reason. The Koran gives no
classification as to Mary's duties in the temple. The commentators
love to consider her as given over to a life of prayer, but also per-
{forming household tasks.

MARY AND JOSEPH

The Koran is entirely silent about the role of Joseph in the'life
of the Blessed Virgin. But Moslem tradition knows cf his name, his °
rrezence at Mary's side, and his connection with her.

£11 the Moslem authors declare that Joseph was the first person
to notice the situation of llary after the Annunciation. This fact put
him in a difficult position and he had to speak clearly to the Virgin
about this.

This is how the story goes: Joseph was horrified, scandalized,
and grieved over llary's condition. So Joseph said to ilary, "Can the
wheat grow without seed?" '"Yes," she replied. "Can the trees grow
without rain?" "Yes," she replied again. "Can a child be conceived
without a father?" "Yes," replied Mary. "Do you not know that God
caused the wheat to grow when he first created it without seed? To-
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The coming of the Magi and- the martyrdom of the Holy Innocents
are not mentioned in ‘the Koran, and even the Flight into Egypt is
scarcely mentioned. However, tradition does attest to these facts.

MARY AND HER SON'S PUBLIC LIFE

Moglem writing tells of the episode in which Jesus is seen in the
midst of the doctors. Mary is-said -to have entrusted her son to a
teacher. When the teacher tried to teach Jesus the alphabet, Jesus
showed that he knew more than the teacher himself.

The miracle at Cana is said to have taken place at the request of
Mary., One very interesting thing that Moslems believe is that Christ
was not crucified or put to death. "That wes only an illusion" says
the Koran., God spared suffering and humiliation to his messenger; He
delivered himself up from the hands of the Jews and raised him up to
himself., After the Astension, adds the non-Koranic tradition, Jesus
appeared to his mother, Mary Magdalen, and the Apostles to assemble
them again to fulfill His mission to them. Mary only survived her

Son's Ascension by six or eight years and is said to have died about
the age of fifty.

MARY MOTHER OF GOD

Islam recognizes as well as Mary's virginal motherhood, her re-
splendent holiness ' throughout life and her complete submission to
God's will. However, the title '"Mother of God" seems to the Moslems

to be a dreadful blasphemy, since they do not accept Christ as being
God. '

MODERN TIMES

Moslemism is the only great post-Christian religion of the world.
Because it had it's origin in the seventh century, it was possible to
unite within it some elements of Christianity and of Judaism, along
with particular customs of Arabia, B :

Bishop Sheen is of the firm belief that Moslems will eventually
be converted to Christianity. This will happen, according to him, not
throug!i the direct teaching of Christianity, but to a summoning of the
Moslems to a veneration of the llother of God. However, in truth, the
missionary effort of the Church toward this group has been, at least
on the surface, a failure. Moslems are almost inconvertible. The
reason is that for a Moslem to become a Christian is much like a
Christian becoming a Jew., The Moslems believe that they have the fi-
nal and definite revelation of God to the world.

The only serious rival to Mary would be Fatima, the daughter of

lohammed. But after the death of Fatima, lMohammed wrote: "Thou shalt
be the most blessed woman in Paradise, after Mary."
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we have learned of Mary's place in Islam, it is inter-

‘esting Nowtothalngow why the Bles-ed Mother, in ’fhe 20.'01.1 Century, sh9uld

nave revealed herself in the insignificent little village of Fatima,

Bichop Sheen believes that the Blessed Virgin chose to be known as

"Our Lady of Fatima" as a pledge and a sign of hope to the iloslem peo=-

e, and so as en assurance that they, who show her so much respect,
will one day accept her Divine Son, too.

There is an historicel fact that supports this view.bl The Fbslﬁ;lems
occupied Po al for many centuries. At the time when they were -
1y d?iivm aﬁfg the last lioslem chief had a beautiful daughter by the
name of Fatima., A Catholic boy fell in love with her, and for him she
not only stayed behind when the Moslems left, but even embraced the
faith, The young husband was so much in love with her that he changed
the name of the town where he lived to Fatima, Thus the very place
where Our Lady appeared in 1917 bears an historical connection to Fat-
ima, the daughter of Mohammed.

The final relationship of Fatima to the Moslems is the enthusias-
tis »eception which the Moslems in Africa and India and elsewhere gave
to the Pilgrim Statue of Our Lady of Fatima., Moslems' attended the
Mwnch service in honor of Our Lady; they allowed religious procession
-l even prayer before their Mosque; and in liozambique, the Moslems
who were unconverted began to be Christian as soon as Our Lady of Fat-
ima's statue was erected.

Missionaries in the future, more and more, see that their aposto-
late among the Moslems will be successful in the measure that they
preach Our Lady of Fatima., It is better to start with that which peo~
Ple alre«ly accept.

It now remains to use another approach, that of taking the forty-
first chapter of the Koran and showing them that it was teken out of
the Cospel of Luke, that Mary could not be, even in their own eyes,
the most blessed of all the woman of Heaven if she had not borne One
“he -mac the Savior of the world,

Milo David Romano
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THE SCRIPTURAL ROSARY

What is the scriptural rosary? Tt is a modern development of the
original form of praying the rosary wherein a suitable short text from
Holy Scripture picturing an incident in the life® of either Jesus ar
Mary is recited before each Hail Mary. These texts, although only a
few lines long, draw an even deeper nmean ng from the fiiteen mysteries,
Thus they are a wondertul aid to meditation, an essent.al part ef the
rosary. i

Here is a short example as taken from a recent publication of the
"Scriptural Kosary." For our purposes, I choose the second Joyful
mystery, the Visit ‘tion. The Our Father 1s recited as usual. Then be-
fore the recitation of the first iail rary, one says: "iow Mary went
into the hill country and she entered the huuse of Zachary and saluted
Elizabeth." (Luke 1: 39,40) Then the Hail Mary is recited as usual,
with the thought centered on the short nhassage, Before the seond Hail
bary:  "When lilizabeth heard the greetang of MNary, tle bobe in her
womb lept. And she was filled with the holy S-irit." (Lukel :41) and
then thc second Hail mary witl the thought centered on this phase nf
the visitation. The conbination of the ten short verses before each
Hail Mary iorms the wiole uystery. This also afiords the possibility
of weditating on certain aspects, never before considered. So it is a
detinite aid to meditation, :

It takes a little longer to . pray thie way. And no additional
graces or iudulgences are sttached to say.ng this form of the roeary.
Why then should the average layman go about the practice of saying the
scriptural r.os‘;rs,-”? Ordinarily John Doe never says tne rosary anyway
and if he does why should he say it in a way t: at will take iore time,
Thece are questions tiat I'wi sure ®very one of ¥ u must have, There
is one siluple reuson ifor this: that is, you were never taugit to say
the ros:ry correctly. And again there is a reason ior this, toc. It
may come as a shocia to you, but your parents were never taught to say
the rosary correcctly either, Nor were your parents' parents. To see
why 1 can mawxe such 2 stutement, it will be necessary to ta.e & brief
look at the development of the rosary, keeping in m.nd that tie scrip-
tural rosary is a return to thit original Iorm.

In the iiddle ages, there was a tremendous revival on the part oi:
the laity, to partake with all possible immer devotion, in tie lite of
the Church. * This brought «bout the.r iuit.tion ol the 150 ps-lms oi
Sacred Scripture, since the psalms couprised the most important parts
or the Canon.cal hours.® Untortunately the masses of t.e people were
illiterate, and all the psalms were written in Latin. It was practic-
ally impossible for any one person to memorize all 150 psalms, and be-
sides the only people excepting tie clergy who had any contact x:rhutso-—
ever with the Latin language were tlie poor peatants wio toiled in the
spacious fields of the numerous monasteries and abbeys. s

About th.s time, over and above the 150 psalms of the Bible, an-
other series of prayers composed of 19 individuzl parts dso developed.

37



These were named "psalters." Aud the rosary originated in order to
find for the Iait,y a prayer correspouding to the lLatin psalter of the
Church,

Sunet.hing re'_sambhng the rosary came about when, in 800 A.D., an
Irish lionk suggested to the people that they substitute 1500ur Fathers
for ths 150 psalms. Thas "substitution" became known as the "psalter
of the 150 Our Fathers." lHany of the people accepted this willingly

and :m---'--m-- those who did not have the time to spend 1in preat amount
of priyer managed to say at least one-third of their psalter of 50 Our

.Fé.the:*a. This is the begiming of daviding the psalter into three sets
of 50. . From this, we can see the rosary developed into 3 sets of 50
hves, each set dwelling on one particulir series of mysteries.
T8 ol O el ¥ )
. Soon; a tramsition took plice. People began substituting 150 Hail
Marys for the Our Fathers, and a newsr psaltér developed, Called the
tpsalter of Gur Lady," it was brought about by the rapid spread of the
Im as, a gupplament to the vur Father. Soon the psalter was
found in"all of Burope. A certain Lcottish manuseript from Auchwilik,
“about the year 1310, gives proof to the origin oi the psalter of the
Aves. A certain youth, as the lepend goes, had the habat of reciting
L1y 50 Hail larys in honor of Cwr Lady. Then iary appeared to him
one day and told him to pray the filty Hail Marys three times 2 day in
the mming, noon and night, He w.s to count tle prayers on his tingers
ten by ten, and after ten to sig a hymn to her, is she appeared to him
pﬂﬂ 1y clad, she pointed our that this was' because his prayers were
L. The ycuth prouptly hearkened to her advice, -nd mcited 150 Hail
arys every day from then on. On the seventh day thereafter, she ap-
d to him again, and it is written: MAiter seven daye Our Lady a-
in appeared in iajesty, parbed as a bride on bridal. day, and thanked

hin for the prayers."

| ! 4

haTs In the latter part of the 14th century, a Carthusian monx bv the
naie of.henery Eghur o: halicar (d. 1408), introduced the practice of
separg.tmg-the psalter of Our ludy inro 15 decades by inserting an Our
Father before each decade.

- Up tm_t.zll this time, the rosary h.d hiyster.es, but the mysteries
were always considered separ:te psalters. But since the psalter of
150 Our Fathers combined-with the psalter of (ur Lady, so too did the
two psalters of the lite of Jesus and Mary combine,  And also at this
zﬁim the development of the rosary, each Hail Mary and Our Father
té':‘ie'ts own short mystery. These "Mysteries" are quite unlike the mys—

I8¢ as we kiiOw theil today, but none the less it is the idea of the
scriptural rosary for each Ave to have a separ te meditative thought.

Then in the beginning oi the fiitee :
s % . ; _ - nth century, Donhic of Prussia
another Carthusian (d. 1450), introduced the sractice of r;editating on

certain definite mysteries on the life of Cur Lord and Our Lady during



To this practice the term "Hos-rium" or rosary, meaning bouguet rather
then psalter was applied. It was the true beginuing of the nodern day
rosary, of which meditation is an essential p.rt. This is true, even
though Dominic's rosary consisted of 50 consecutive Hail harys without
Our lathers. His contribution consisted in 50 relative clauses which
he introduced after the words, "Jesus Christ" in the 50 Hail tiarys of

his rosary; and these 50 clauses have a reuarkable conforuaty with the
fifteen .jysteries of today. : .

The forty-eighth clause ior examuple, is a follows: ''"Who at last
assumed you, His blessed liother, to Himself, placed you at His right,
and gloriously crowned you. Amén." The Ave ended this way, hence the
conplete Hail liary with the petition "Holy Hary Hother of God" was not
yet being used. Like Dordnic of Prussia's rosary, the seriptural ros-
ary ma..es an addition to each Hail nary, for the purpose of making it
casier to weditute on the mysteries oi tie Hosary,

Tt was through the Confraternity of the Rosary that the Dominican
De La Roche and confreres combined the previous developments and es-
tablished them into fifteen decades separated by Our Fathers, and re-
cited while meditating on the iifteen pranciple mysteries o. the life
o1 CUur Lord and Our Lady; {five joyful, five sorrowful, and five glor-
ious mysteries. ' ; :

Even after the confraternities {focused attention on the fifteen
main uysteries, the practice'of considering a specidl mystery at each
Ave w.s by no means given up, In faect, it has been continued at least
in isolated instances down to our own day, and the secriptural rosary
seeks to revive the custoii. A book published in 1521 by the Dominican
Father Alberto Da Castello calls the fifteen principle mysteries "mys-
teries of the Pater" which are announced beiore each Our Father with a
brief theme for meditation of them. Then each ten of the 150 Hail Mary
mystcries are grouped as subtopits, under the principle mysteries of
each decade and announced with each Hail Mary. The Scriptural Hosary
does the s.me thing. )

Proof that this method of say ng the ros.ry continued down_to the
. 19th century is contained in the Rem.niscents of an Indian Mission-
. ary, by Father Chrysostom Verwyst O.F.li. Father‘Verwyst emigrated as
a boy, with his parents and brothers from holland to the Un;ted States;
and 1n the middle of the nineteenth century the fanily settled as pio-
neers near Hollandtown Wisconsin, Speaking o1 the long winter evenings
‘in tteir logxuse home, Father Verwyst riculls: 'shortly beror§ bedtime
we would say the ros.ry together, Father add.ng to each;Hail liary some
particular fact or iucident mentioned in Hol; Writ. This was a co uson
and, I may add, a very interesting way of saying thg rosary, requiring
a good meumory and making one naturally attentive, We boy§, ol course,
h'd to arsver the prayers; but as praying is not =0 congenla% to a boys
nature as listening to stories and songs, we would often {all asleep
tor a moment, only to be awakened by a word irom mother or father, gf-
ter which we would answer all right for 2 few ves and doze off again,
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No wonder after working hard all day in the woods s coming home . tired,
eating a hearty supper, and getting warm at the fire! 5till, the car-
1y practicé of saying the rosary in the evening during a comsid rable
part of the year, gradually instilled in us a great love of the holy
devotion," :

And now, why say the scriptural rosary? = Well if you were to sum
up the elements which make up the rosxy I think you would come up with
a list such as this. First, the rosary imludes both vocal and mental
prayer. Also the rosary is a prayer ol petition in which we ask for
that which the mysteries promise. Thirdly, the rosary is a prayer
which is to be said, not meérely now and then, bul frequently; hence it
should be' a part of our daily routine. And lastly, from the rosary
‘prayer, we should draw the strength to live according to the gospels.
But can you see how the scriptural rosary fulfills all these? lMost
inportant the scriptural rosary aids meditatichi:ih’ that long, spaces of
time do not have to be covered by one all-encompassing mystery. Ac-
tually, the scriptural rosary sets down the form that i1s supposcd to
be followed in the rosary prayer. All you have to do is follow it,

. At Fatima, Our iady left no doubt that the rocary wuust combine
both ment.l and vocal prayer. At-one+ of tie a.paritions she. sroke Hf
the meditation on the mysteries as an actual .part of the rosary, par-
allel to the vocal prayer. She explained the nature of the meditation
by asking us to "keep her company" for fifteen minutes, Therefore any-
thing that aids meditetion ds #1so and aid to the roscry.

- But what about today's mokrn world. How.does the scriﬁtur&l ros—
ary fit in with our living? And: above all, can the scripturzl rosary
be justified? :

Well, first of all, I feel it can be Justified very easi'y. Ve
have seen that the origin of the rosarys shows that it is a devotion,
composed of variecd eleménts welded into a unity, In censequence there
are many spiritu.l approaches to it. Just .s every entrance opens in-
to a house as a whole, so any element in the ros.ury can le.d us to the
right understending und a proper reeital of the entire prayer. The
greater  complications which characterize OUr age open many avenues
of approach to tlie rosary. The scriptural PessAry is oily one of them.

., Also the religious life of the present age is marked, above all,
by a retufn to the sacrec Scripbures, more particilarly to the Gospels.
To thg‘fa;thful who are influenced by tlais uovement , the rosary offers
a series of events from the life of Jesus and Hiis lother, which they
¢en ponder prayerfully ang even use as a.model for their ;wn life. Did
not the apostles say that reading oi the scripture is useful to teach

.
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WELCOME ADDRESS

What Parents' Night is, you already know. After the ceremonies
of the Marian observance the parents are to go GrAt AR ARE
rooms, where the teachers will distribute the third quarter aart
cards, and then the parents may visit with the other f.aﬂmcl'iamt.“ et
cuss their son's progress or lack. of progress. This feature of the
evening is especially important to those parents, whose sons are show-
ing failures on their report cards, because as we enter the last quar-
ter and race down the home stretch the time runs out fast for those who
"have chosen to bury their talents under a heap of sloth and inertia,

What Marien Night is and means for us has been explained before,
but -bears repeating --- because we can never be too active where the
Mother of God is concerned. Simply, then, a Marian Night is an occa-
sion and an opportunity to get together and render homage to that wvir-
gin Mother whose honor God chose to make pre-eminent among the chil-
dren of men. In each province of the Franciscan Order a Marian Com B
sion has been set up to promote study and appreciation of Mary's priv-
ileges, prerogatives and role in the Divine Feonomy. Similarly, in
each country the Franciscan provinces maintain a National Commission
to co-ordinate their efiorts along these lines, just as the Order it-
self operates an International Commission for this purpose. Thé rea-
son for such a jealous safeguarding of Mary's honor is traceable to
Saint Fraicis himself, who cradled the Franciscan Order in his humble
chapel of Our lady of the Angels, outside of Assisi, ' Succesive cen-
turies have seen Franciscans the world over --- learned and unlearned
alike --- vie with one another and with God himself, as it were, to

foster love and devotion for Mary Inmaculate.

Recent innovations, revisions and restorations in the Divine Iit-
urgy have in some quarters led to a downgrading of Marian study and
devotion. Especially has the Rosary been relegated by some to the
limbo of oblivion. The purpose of the Ecumenical Council in focusing
greater attention on the participation in the Eucharistic Banquet and
Sacrifice is to keep matters in their proper perspective. Mary is not
greater then Jesus, and therefore the Rosary is not uore important
then the Mass, But--and this is sound Franciscan Christo-centric doc=
Lrine--in the order of creation Mary is highest after Christ. Devo-
tion to the Mother of God is secondary, but secondary; with a special
emphasis; gyl £

In the twé papers we shall hear this evening, two young mn 2
Serra will discuss the basic theme: "Is the Rosary outdated -t,oday?:;
‘together with its implications as regards the spiritual de.velcﬂ:ﬂnant__o
modern teenagers, ‘ Ay SR

i = e n i Sl e it i
Before turning the program over to the chairman, may & -acq, s
introducing him, that Mr. James D, Bendel, head of the English ._depaitk___
ment, deserves a specidl nod .of gratidude for directing our twWo Spe
ers in their preparation of this eveqing's papers. ‘

Rev. Luke Ciampi, O.F.M.
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THE ROSARY AND THL TEENAGER

© . In every field of accomplishment there is a hero whom every: young
boy admires. . The hustling, bustling youngster in your community may
be an ardent and enthusiastic admirer or imitator of that immortal of
the baseball world, Mickey Mantle; on the gridiron it's Jimmy Brown,
the fast ball-carrier, who serves as an ideal for the husky square-
shouldered teenager in the cormer drugstore, The sports fshowoff,"
tramping the streets and interested in the latest fashion with its
hair oils and social polish, takes his cue from his motion picture i-
dol., Bach individual boy lives his life in terms of batting averages
or Jeague standings, in rib-splitting jokes or daredevil feats, in a
word, in every outlet that satisfies his hunger for asserting his per-
sonality. But what is Mary's position in the standings? It should be
first place, fAnd the best way to make it that way is to pray the Ro-
sary, which is the material link between ourselves and the Blessed
Virgin,

High school boys have their own original way of making fools of
themselves. It is strenge, but true. The young gent who tells the

‘policeman -off is hailed 2s a fine leader. Huddling together in places

makes youngsters feel their needed security, The boy who refrains
from his part is dubbed a coward. Whenever a decent conversation is

4n the air, some bright boy has to insert a filthy immoral twist. The

Jjoy ride organizer sees everything in relation to himself , his kicks,
his company, and his big time., These are the things that breed false

pride and popularity in youth. Unknowingly, every careless teenage

boy with disregard for authority weaves a web of moral danger, himself
the victim of spiritual ruin. If the teenager would keep Mary, his

guide, in his' mind at all times, then there would be no wiseguys in

our midst, because when he prays the Rosary to Mary, She will give him
the necessary strength to overcome his weakness  and to be firm and
strong in conviction to walk the straight and narrow path of right-

i T

" More than ever today, our young boys are in need of ‘a good model,

an ‘unerring guide, and a2 trusting protectress, They need someone to

imitate, someone to show them: the right path in life, and, most of
all, someone in whom they can place all their confidence. This some-
one is Mary, the Mother of God. She symbolizes respect s purity, truth-
?ulpea_as, and humility. Not every Catholic student can brag about high
marks, ability in the sports arena, comic talent, or good personality.
Bat each and every Catholic teenager can and should proudly boast of
hi_atmnst chaste and most pure model, Mary, the Mother of God and
youhh. By mki:ng Mary his a.ll-—s_tar‘ player, his steady girl friend,
each youngster: can become a Catholic hunter for souls, Faith in his
:'{.‘.;.ti?imr’ iﬁidelity in the dutiss of his religion, and thé.apirit'oi‘ sac-
A cet ; his daily routine will give him the moral strength required

meet the dangers of the world, WVhenever he is troubled, his immac-
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IS THE ROSARY OUTDATED?

In asking oneself "Has the rosary lost its importance in today's
world?," the question might well be phrased, "Has Mary lost her impor-
~ tance in today's world?" ; ;

éf;l'ﬂ.dv smber: 18, 1964, the world's foremost e?rpoimder of Catholic
theology stated: i

As we know, Mary has a most singular position. She too is a
member of the Churchj she is redeemed by Christ; she is our
sister; but by virtue of her being chosen to be the Mother
of the Redeemer of mankind and because of her perfect and
eminent representation of the human race, she has the right
to be called, morally and typically, the Mother of all nen,
especially ours, of us, the believers and the redeemed, the
Mother of the Church, the lMother of the faithful.

That theologian was none other than Pope Paul VI, and this is
neither an isolated nor rare sentiment in the contemporary papacy.
Again and again veneration of the highest form is extended to Hary by
our modern popes, for it is she who is the Mother of Christ, it is she
who is called "Co-Redemptress," it is she who is called lediatress of
all graces.

. But particularly in our last two pontiffs-— our two most ecumeni-
cal popes-- can we find such vigorous encouragement of the Marian ven-
eration. Pope John named the Blessed Virgin as the Protectress of the
Second Vatican Council. Pope Paul has continually adverted to the ti-
tle "Mother of the Church" when speaking of lary.

As you can see, then, veneration of the Blessed Virgin is not, as
the false prophets staie in tones of doom, "dying of consumption," but

rather is being fed and nourished by that ever-increasing torch o:
love for our "First lMother."

i Yet, a strange paradox exists. The rosary, being the principal
instrument of Marian veneration, should be expected to inercase in im-
portance as Mary has come to be understood on a wider sccle. But
somewhere along the ecclesiastical line something has gone wrong, zl-
most, ne if the rosary werc put into a state of suspended animation,
wherein, as everything around it grew, the rosary simply existed; or,
as our concepts of Hary matured and grew, the rosary reme ined ir;fan—
;Pii,e gdthnmawre. Perhapz :hese observations secem a bit harsh, and
L, e rosary were not strong enou : he
critical of scrutiny, of what valﬁe wou%g iiobz"c?a.nd R

To understand why a condition of eynicism towards the rosary ex-

ists, we nust ana ) s .
cont,’ ayri lyze some universal misconceptions s both classic and
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Some skeptics claim the rosary is the prayer. ' for those individ-
uals too stupid to follow the Mass or the actizn of the priest., How-
ever, full meditation and concentration wupon the principle theme as
presented in each decade requires great intellectual concentration,
Pope Pius XII said he never felt his day complete until he finished
the rosary. FPope John ¥XIIT said fifteen decades daily, President
John Kennedy was sald to haye carried a rosary with him at all times,
So, as you can see, the rosary is not a prayer of simplctons who are
unable to read their missals or prayerbooks., There is immeasurable.
depth and inexhaustible richness in this devotion, In its vocal part,
it is a prayer founded on scriptural and ancient Church texts, In its
mysteries, it offers for our meditation the visible evidence of God's
love for us through the Incarnation, Redemption, and Glorification of
His Son. 1In its entirety it is the gift of a loving Mother to her
children indicating her role in the mystery of salvation. Every rosa-
ry brings before our eyes the example of Jesus and Mary with the in-
evitable invitation to follow in their footsteps,

Another popular fallacy of the day seems to attack the effective-
ness of the rosary. Sometimes, as we all know, we are uneble to see
the effects of our work, Even in the material world is this true,
Parents realize that for about twenty years they will not be able to
see the benefits of the training they have bestowed upon their chil-
dren. The situation is much the same with the rosary.

An acquaintance of mine once told me that about ten or fifteen
years ago a friend of his had been killed in a very sad and tragic mo-
torcycling accident. In the course of paying his respucts to the fam-
ily of his deceased friend, he had occasion to return to the funeral
home several times, Every time my friend returned, there, piously
stationed in front of the caskst, was a lad of not more than fifteen,
With rythmic quality he prayed the rosary over, and over, and over a-
gain., So impressed was my friend by this boy's faith, that he was e-
ventually led to investigate the Catholic Church, and is today an ex-
emplary and active Catholic., Yet, that boy, so instrumental in my
friend's conversion, has never been told what good effect his fine ex-

ample brought into being.

By far the most modern of the rosarian fallacies comes from the
misinterpreted ideas of some possibly over-zealous theologians. There
are a number of theologians who claim the rosary to be a deterrent to
inter-denominational unification. In addition, meny lay people have
exaggerated the theories of the modern teachers. Some even ¢laim tgat
the rosary is anti-liturgical, anti-ecumenical, and anti-Catholic, u.
official Church policy is far from discouraging the use of the ro:?-.ry,
rather, it even encourages widespread use of Mary's favorite devo o;l.
Since the Church's official theologian, Pope Paul VI, scems never o
tire of exhortations to pray to the Blessed Virgin, we should there-
fore embrace the rosary lovingly and joyfully, and make it our own
daily prayer to the Mother of Ged.
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What kind of a future does the rosary enjoy? Well, I can see on-
ly a very bright future for these powerful beads. This, the Second
. Age of Enlightenment--the Age of Ecumenism--<will, no doubt, clear the
rosary of all existing. fallacies that have engulfed and covered it
with a shroud of superstition for so many years. #ind perhaps, at long
. last, the rosary will once again be taken off the shelf of suspeudﬁd
animation a.nd be sllowao a long overdue mtura.tion.

Bernard Picchi
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WELCOMF, ADDRESS

This evening the Novices are presenting tleir annual Marian tri-
bute. On their behalf I wish to welcome you =2ll: Father Guardi:n, the
Fathers of the Marian Commission, Fathers of the Commnity and Brother.
Also we have an ecumenical coloring this evening. e are happy to have
the Sisters with us.

Last week Pope Paul urged all to renew their devotion to the lMoth-
er of God, In Rome the new parish of uary, Mother of the Church was
oificially opened. Our Holy Father 'ad told the council of this pro-
jected Church as a tangible monument to the II Vatican council., lary

---------------

There has been much discussion, probably more th t the ordinary,
because of .the council, on the question of iwiry in general. Pope John
himseli sounded 2 werning to the Council and to the Catholic world
that excesses und distortions were to be avoided in harian Theology
and. devotion. We all know there is need for this strict cautioning.
But some, here as in do many other areas, take the negativé approath.
Almost with a grudge they relecse a tirade of criticism and minimize
Mary's role..They. seigze upon every autlioritative pronouncement to mis-
represent and misinterpret to serve their prefudice, )

There .re others who of course go to tle other extreme. They iol-
low the school of "De .aria Numquam Niwis" (concerning mary there con-
not be too wmuch praise.) This adage parallels that concerning Charity
which is said.to have no limits. But for both the:re can be wrong ap-
plications., In our day we have seen the rise or the Slaves of w.ory,
dangerous assembly known as "Militant Servants of Our Lady of Fatima."
Both are guilty o1 ifonatical devotion and disobedience to the Church.
In answer to them, we might rev rse the time honored truth that whet-
ever honors the lother, honors the Son, to read wh tever hurts the Son
hurts also the nother. Certainly dary would be the first to disown
such partisans.

The constitution on the Church resolves this problem in  most
satisfactory way. It is brought into sharper focus and a new and deep-
er light shows clemrer lines, lines we nmight say of new charm ond truth
in Mary's portrait and her role in the Church, Some were disappcinted
that rary was treated as pirt of this document and -t thzt only in the
last chapter. Yet, i1 we read thr ugh the text, I feel we would give
no greater tribute to Mary - the entire chapter is full of beautiful
thoughts expressed in 2 glowing moving language. Indeed the wide con-
stitution on the Church is a poetry of Theology and iMary's chapter is
its crowning point. It must be read in its eatirety to be apxreciated,
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LITURGY AND MARY

History and liter:ture tell us about certain women who were the
cause of much confusion or controversy. To name e few: Pandora, Eve,

. and-Helen of Troy.. Perhaps scme hapless: philésopher: with: this in mind

remarked that a Woman's place is in the home.

"~ And among Christians, Mary has been a reason for controversy. A
most important point in-this controversy is concerned with Marys re-
lationship to the Church., Here there are two schools of thought which
are expressed in schema VIII of  the Dogmatic Constitution on the
bk

The first view is expounded as follows: "Hence she is acknow-
ledged and honored as being truly the lother of God and Mother of the
Redeemer. Redeemed in an especizlly sublime manner by reason of the
merits of her Son, and united to him by a close and indissoluble tie,
she is endowed with the supreme office and dignity of being the Mcther
" of'the Son of God. As a result she is also the favorite daughter of
the Father and the temple of the Holy Spirit."

In the next peragraph the document goes on tc give the other
point of view: "At the same time, however, because she belongs to
the offspring of Adam she is one with all human beings in their need
for salvation. Indeed she is (here the Council quotes St. Augustine)
tclearly the mother of the members of Christ...since she cooperated
out of love so that there might be born in the Church the faithful,
who are members of Christ, their Head.! Therefore she is also " hailed
as a pre-eminent and altogether singular member of the Church, and as
the Church's model and excellent exemplar in faith and charity. Taught
by the Holy Spirit, the Catholic Church honors her with filial affec-
tion and piety as a most beloved mother,"

The controversy is not one of disagreement but of emphasis. The
two views involve much: one of the subjects they are concerned with
is the role of Mary in the liturgy; and using these two views I intend
to explore the question of how lisry is present in the liturgy.

The first of the two appreaches is called the Christo-typical
approach since, as Fr, Theodoric Zubek, O.F.M., says, it "assaciatzs"
Hary with Christ in the work of the objective redemption." (Inciden—
tally, Fr, Zubek is at present the Delegrte Provincial of the Comis-
sariat of the Most Holy Savior and Provincial of our own Frater Regis)
S0, to begin with, Mary is present in the liturgy as our Coredemptrix.

Now, to define a term, "Liturgy," writes Fr. Martin F. Horak,O.
S.B., "is Christ sacrementally continuing his work of mediatorship be-
tween God and man, among mm, here and now." In the liturgy we relive
sacramentally Christ's historical life; we partake of the saving ac-
tion of Christ. In liturgically celebrzting each of the mysteries
in Christ's life we receive the graces proper to these mysteries: when
the feast of Christ's birth is celebrated, we receive the praces for
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our own rebirth, In the Postcomimunion of the Christmas Vigil Mass we

pray: "Grant, we beseech you, O Lord, that the celebration of the

birth of your only-begotten Son may give us fresh life." (St. Andrew

Daily Missal) iy . _
The close association of Mary with Jesus in salvation listory is

evident in some of their titles: Son of God - tother of God: Redeemer

- Coredemptrix; Second Adem - Second Eve; Mediator - Mediatrix; King

- Queen; " ° ] . 2 :

To quote Fr, Martin Horsk again: "Mary's work as the associate
of Jesus econsists in- assisting him, according to.her calling and
abilities, in his work of redemption, and in imitating hin in what he
is and’'does., Mery is the perfect crested imzge and imitztor of Jesus
in his mysteries,*

To a degree this is obvious in the similarity existing between .
some of the feasts of Jesus and Mary., Mary's cooperation with Jesus. . .
in these mysteries and her imitstion -of him is expressed by this .
similarity. - : ‘ ,

On February 2, the Presentation of Jesus in the Temple is cele~
breted and on November 21 the Presentation of Mary in the temple. As
Christ has his Good Friday, Mary hes the fesst of the Seven Dolors.
There is the feest of the Nativity of the Lord and that of the Nati-
vity of Our Lady. Christ's Resurrection and Ascension are mirrored by
Mary's Assumption. There are Masses both of the Most Holy Name of
Jesus and of the Most Holy Name of hizry. The feast of the Sacred
Heart. of Jesus is paralleled by the feast of the Immaculate Heart
of Mary. The feast of Christ the King is imitzted in the feast of the
Queeriship of Mary.

In all the feasts of the liturgy graces stream from Christ but
are distributed by Mary. In the feest of the Annunciation we pray
that through the intercession of Mary, the liother of God, we may L
obtain the graces of the Incernation. / 2

While we encounter the living sacramentel Christ in the liturgy
we also encounter Mlery, his Mother and associste. Throughout the
liturgy, Mary, as our mother, accompanied Jesus through the sacr-
mental mysteries of our redemvtion and is on hand to distribute the
particular grzces of each mystery. 5 .

In summary of this approach, the liturgy portrays Mary in her
prerogatives of kother of God, Mediatrix, associzte of Christ, and
Coredemptrix.

The second of the two approaches is called ecclesio-- t.ypiqil.
Writes Fr. Theodoric Zubek, "the ecclesio-typical approach views Mary
as the mest perfect member of the Church end & tyme of sanctity for.
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the Church."

From the Song of Songs the Church takes the lesson for the feast
of the Visitztion of the Virgin Mary. While tlie Church has long re-
ferred to the bridegroom in the Song of Songs- as a tyre of Christ and
to the bride as a type of the Church united to Christ, on this' feast
the figure of the bride is applied to Mary alone: "I can hear my true
love calling to me Rise up, rise up quickly, deer heart, so gentle, so
beautiful, rise up and come with me. Winter is over now," the rain has
passed by. At home, the flowers have begun to blossom; ‘pruning-time
has come; we can hear the turtledove cooing already, there at . home.
There is green fruit on the fig-trees; the vines in flower are all
fragrence. Rouse yourself and come, so beautiful, so well beloved,
'still hiding yourself as 2 dove hides in cleft rock or crannied well.
Show me but your face, let me but hear your voice, that voice sweet as
your face is fair." Comuenting on this, Eucherius Berbuir proposes:
"If it is the conviction of the Church that the reference here is to
‘herself and to Mery, then the Church openly acknowledges the union of
the Church with liary, and the union of Mary with the Church."

The ‘following passage from the Apocalypse for the feast of the
Apparition of the Blessed Virgin at Lourdes et once refers to the
Church and to Mery who is the pinnacle of the Church: "And now, in
héaven, 2 grest portent appesred: a woman who wore'the sun for her
mantle, with the moon under her feet, and a crown'of twelve stars
about her head ... Then I heard a voice crying aloud in heaven: The
time has come; now we are saved and made strong, ocur God reigns, and
power belongs to Christ, his Anointed." Otto Kerrer's explanztion of
the woman is this: "The sun serves as a mantle; it is an imege of rich
spiritual beauty. The moon is the symbel of God's grace received ...
The twelve st:rs point in the original sensg to the twelve tribes of
Israel, then to 211 the clect, All these signs describe the ' espoused
daughter of Sion, that is, the heavenly Jerusalem, namely our lother

~who like the licssiss, is of a heazvenly nzture, although she is on
earth for a short time, making.a pilgrimage."

The woman is certainly a symbel :of the Church, the Bride of the

Lamb, and on the last day will become wedded to Christ in the fullest
sense; the union of Hary with Christ in heaven is a prefigurstion of
that final wedding and union of Christ with his entire Church on the
last day; for, says Very Rev. Fr. Chsrles Balic, 0.F.M. President of
_the Pontifical International Merian-Commission, "Advancing by faith
‘toward the perfect realization of the kingdom of God, the Church looks

.. to’Mary who has preceded it in the divine, Spouse, -Jesus Christ."

Again; Mery is the apex of the Church, its most perfect human member.

The following event from the life of Christ poiﬁts—out the union
of Mary with the Church: "When he spoke thus, a woman in the multitude
said to him aloud: Blessed is the womb that bore you, the breast which
you have sucked.' And he snswered: Shall we not say, Blessed are those
who hear the word of God and keep it?" On the significance of this
passage Eucherius Berbuir writes: "The Lord takes up these words of
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praise and extends them to all who, fulfilling the will of the Father,
live in union with him. Christ's praise of the woman is but a part of
the whole, in which Mary has her place. This total figure, which, by
the common fulfillment of the Father's will, in union with the Lord,
and just because of this union, is blessed, is the Church,"

... At the foot .of the Cross Jesus speaks to Mary: "This is your
son," and to John: "This is your mother." Here Mary is the image of
Mother Church, and John the image of the Christian community which
~ is born of the Mother Church. Father Eamon R. Carroll, a Carmelite,
and a Doctor of Sacred Theology, understands Jesus' words to Mary in
this way: '"What are we to understand by the words, *Woman, behold
your Son'? Our lord is proclaiming the spiritual motherhood of both
Mary and of the Church whose symbol Mary is. This interpretation is
backed by Christian understanding of centuries past and is strongly
supported by the recent popes." b ,

According to this view, Mary's mediation of grace is dependent on
the fact that Christ united her to the Church. Explaining this in his
article, "The Vatican Council and Our Lady" Father, Constantine ‘Koser,
O.F.M., our present Vicar General, asserts: "In ecclesio-typical Mari-
ology...the only kind of mediation exercised by Mary consists in the
fact that she alone occupies the position of one who reccives the
- graces merited by Christ in the name of all mankind and before all
others.” So, in this view Mary is merely a distributor of graces which
Christ merited alone; whereas the Christo-typical view maintains that
=he merited graces for mankind with and under Christ by special privi-
lege and also distributes them.

As the entire Church, through which the Holy Spirit gives us the
Sacramental Presence of Christ, is present at consecration, so also is
Mary. As Eucharius Berbuir puts it: "The Sacramental Presence of the
Lord is given to us by the Holy Spirit, not without the mediatory co-
operation of the Churchj; and the Church is not without Mary, as Mary
is not without the Church." The Church whose mother is Mary mediates
all the graces of liturgical celebrations,

In summary of this secojd approach, Mary is present in the litur-
gy as part of the Church, as its apogee, image, and eremplar,

Concerning the two views, Fr. Charles Balic remarks: "The first
view (the Christo-typical view) puts emphasis on the fact that Mary is
the only creature in this world who can say to Jesus: You are my Son
and Creatory it therefore evalts Mary's nrivileges as much as possible
since it is unable, as Pius ¥II said, ever to add a dignity which sur-
passes or even equals that of divine maternity. The second view, con-
cerned over ecumenical matters, sees in the 80018810—*.31?16&1 opinion
the possibility of checking the modern development of Marian riety and
doctrine and a possible acceptance of the figure of Mary even by Prot-
estants,"

T would like to round off and conclude this paper by citing Fr.
Balic, who claims that both approaches are not irreconcilable and can
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lead to a fuller end more developed Mariology: "Despite the difference
between the two tendencies, and, we might add, a certain opposition,
" it would surely be an exagrerstion to speck of a 'hariological' Crisis
Qf ._of‘ a serious |Mariologice_l problem' in the life of the Church of
t.‘pd'_&-?-. In fact, 21l Catholic theologians are in accord in admitting
that Christians have alweys venersted in the Blessed Virgin the iother
_of God above 211 and thet therefore the Virgin is to be considered
g ]Gtoely relative to GOd. and to Chrlst: all admit that the lMother of
God has no privilege for wiich she is not indebted to her divine Son,
 to whom every honor and praise bestowed on her redounds."

Then Fr. Baliec goes on to zdd: "Consequently, it seems both poss~
ible and fitting that...these two different outlocks, reflecting two
separate mentalities and illustresting the Merian mystery in a dif-
‘ferent way, can be combined intc a superior and happy Mariological
synthesis." -

Fra., Adam Retzlaff, O.F.l.
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THE ROSARY IN THE MODERN CHURCH

'"Where do ysu come frem, my Lady?"

"T come fram Heaven.,"

"And what are you coming here for?"

"I come to ask you to meet here six times in successien, at this same
hour, on the thirteenth of each month, In October I will tell you who
I am and what T expeet of you."

After a few moments' pause, Lucy asked again:

"You come from lieaven...And I, shall I go to heaven?"

"Yes, you will come,"

"And Jacinta?"

"She, too,"

"And Francis®" 1

The lady, encoupassed by dazzling light, tumed, looked more directly
at the little boy, and with an expression of kindness and compassion
sighed:

"He, too. But first, he nmust say his beads often.,"

The children understood what she meant by the beads, They were
certainly nothing new. The lady had often made visits with them. Leo
YIIT knew her love for them when he wrote that: ",,.among the several
rites and manners of paying honor to the Blessed Virgin lary, some are
to be preferred, inasuuch as we know thei to be nost powerful and most
pleasing to our Mother; and for this reason we specizlly mention by
name and recommend the Rosary." Now this short excerpt, taken from
the Pontiff's "Octobre Mense)' is characteristic of his Rosary Encycli-
cals, They flowed rapidly from leo's prolifie pen---encyclicals in
which he urged his children to return to the spirit of prayer and the
Christian 1life, which, in the Pope's words, ",., are best attained
through the devotion of the Rosary of Mary,' In these works of solid
asceticism and filial love, Leo decried the morals and ethics of the
"Age of Enlightenment" and he continually wurged his faithful to pray
the Rosary daily. When told that 150 altars at the lourdes shrine
were dedicated in honor of the mysteries of the Rosary, he foresaw a .
favor:ble augury in it and, in his own words, "...may the Queen of
Heaven deign to ratify it,"

Vhatever Leo meant by these words we may never know, but ir the
Holy Virgin Mary awaited an invitation, this was it, With Leo's death
an enlightened Furope buried his words with him; a Europe whose mili-
tarism, to quote a fauous personage, "had run stark mad," It was
only a mat*er of history now. The war exploded across the continent.
Few places escaped its wrath. One of these was the hamlet oi Aljustrel
in the town of Fatima, in Portugal. In a ledge-filled pasture called
the Cova da Iria, on a little azinheira bush, the Queen of Heaven, &s
we have seen, appeared to three shepherd children. The little trio
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noticed that the Lady held out to them a Rosary and with a heavy he:-}rt
she said: "If people will do what I shall tell you, many souls will
be saved and there will be peace."” The Lady continued: "I want you
...to continue to say...the rosary évery day .in honor’of“Cuf Lady ‘of
the Rosary to obtain peace in the world...For she alone will be able
to help." The words still apply: Mary-peace-Rosary. Having secn the
great ‘opposition which she encountered on previous visits, ?he Lady of
Light promised” to perform a miracle in October. On the thirteenth of
that month she told ‘the children to "...continue without fail to say
the beads every day..." and when Lucy asked her to reveal herself :the
replied: "I am the Lady of the Hosary.". Vith.these words she ¢ = »-
peared end the Fatima apparitions ended. Yet she kept her promise. On
that memorable day, in the presence of some 70,000 pouple, - ™
forued the mivracle or tls sun---a golar phenomercn which still puzzles
skeptics and believers to this day. A mere thirteen years later the
Bishop of Leiria, the diocese of which Fatima is a part, approved the
apparitions. After careful study he deolared "...worthy cf crecdence
the visions of ‘the shepherds at the Cova da Iria..." and in our day
Pius XII stated that "the time to doubt Fatima is past.” Therc have
been many publications which have tried to expound the Iatimz message.
It is simply this: prayer and penance. Doesn't this bring to mind
Leo's exhortation? ' It will be’ remembered that . he urged a return to
the spirit: of prayer and the Christian life which "are best o' "~'~~d
through the devotion of the Rosary of Mary." IFrom what we have seen
thus fay I think we can say that the Rosary is a prayer which is under
the aegis not only of the Supreme Pontiffs but also of thz Bleszed
Virgin herself. e, - ' -

Within a year Pope Benedict XV invoked her as Oueen of Poocer tind
the great holocaust of 1914 might soon end. In his Encyclical 'iovato
appetente die" he writes: "This eweet prayer(Rosary)...is most suit-
able to nourish souls and encourage them to practice virtue." Pius XT
records that: "Among the various supplications with which we suc-
cessfully appeal to the ' Virgin Mother of:God, the Holy Bosa~y 1. “houl
a doubt occupies a special and distinct place,"

It is a matter of common knowledge that the sélemn definition of
the Assumption of the Blessed Virgin Mary has ushered in a new Marian
Era. That it is a fact isg acknowledged by Popes and scholars slike.
the late Pontiff, John XXIII, affirmed this when he addressed these
words: "Unguestionably signs seem to poinit to the fact that ours is a
Marian ige; and it  likewise becomes clearer -day by day that the way
for men to return to God is assured by Mary, that Mary is the basis of
Io_:;; cﬁnfldance, the guarantee of our security, the foundacion of our

(1M ‘ . . .

The Church today find's heréelf‘in's-: i':omplex' itd L
Position, She is re~
acting to the needs of this age by an internal reform. ‘An Ecumonical
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Council has been convoked. The Church makes elear its purpese in an
opening message of this Council to the world: "We shall take pains so
to present to the men ef this age God's truth in its integrity and
purity that they may undeérstand it and gladly assent to it." These
are the words of a Couneil which was predominantly pastoral in charac~
ter, A » 3

The reigning Pontiff, Pope Paul' VI, has declared that: "By the
promilgation of the Constitution om the Church, which has as its crown
and summit a whole chapter devoted to Our Lady, we can rightly affirm
that “t}ie present session ends as an ‘ incomparable hymn of praise of
Mar}'- L v . .

. This crown.and summit .is.the celobrated 'Schéma VIII, a majestic
treatise hailed by many as a "Summa" of Mariology. In this schema we
read that: "The Church has endorsed many forms 6f piety toward the
Mother of ‘God, provided that they were within the limits of sound and
orthodox doctrine." This Holy Synod "... charges that practices and
exercises of devotion toward her be treasured as recommended by the
teaching authority of the Church in the’ course of centuries..," With
these words the Second Vatican Council defends and urges. the devotion
of the Rosary. : . D1

Of course it should be reslized that all devotions should harmo-
nize with the liturgical seasons "...since in fact the liturgy by its
nature far surpasses any of them," This relationship (for our purposes
we shall call it devotional-liturgical) is' summarily expressed by Pius
XII in his "Mediator Dei": '"Whén dealing with genuine and solid piety
.-we stated that there could be no'real opposition between the Sacred
Liturgy end the other religious practices, provided that they be kept
sithin the legitimate bounds and performed for a Jdegitimate purpose.
In fact, there are certain exercises of piety which the Church recom-
nends very much to the-clergy and religious. It is our wish that the
faithful as well, ghould take part in these exercises. The chief of
these aré: meditations on spiritual things..,visits' to the . Blessed
Sacrament and thesq special prayers in honor of the Blessed Virgin
Mary among which tlie Rosary, as we ‘know, has the pride of place." -

This,- then, is the Church's. magisterium speaking to us, her faith-
ful children. OSurely, we must acquiesce both in mind and will %o her
teachings even thourh, as in this instance, _1'1:, may not be &an ex ca-
thedra pronouncements- We would quote the Council Fathers on this
point: M"This submission of mind and will must be shown in a special
way to the authentic teaching authority of the Romen--Pontiff, even
though not speaking ex gcathedra. That is, it must be shown in such a
way that his supreme magisterium is acknowledged .with reverence, the
judzements made by him are sincerely adhered to, according to his mani-
fest mind and will, His mind and will din the matter may be known
chiefly either from the character of the documents, from his u_ﬁ_gnggg
repetition of the same dootrine, or:from his manner of speaking. :
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And is not this frequent repetition of the same doctrine espe-
cially true of the Resary? We could continue with our list of papal
citations concerning this simple and profound prayer which "teaches us
to make Christ the principle and end not only of Marian devotion, but
of our entire spiritual life..." Pope Paul has very frequently ex-
pressed such thoughts about "Mary's Psalter," In his brief encyclical
"Mense Maio" he exhorts his fellew bishops, and in  so doing he ex-
presses a theme of this paper, that they: "...do not fail to lay care-
ful stress on the saying of the Rosary, the prayer so dear to Our Lady
and so Mighly recommended by the supreme pontiffs." This same Fope,
when he crowned Mary "Mater Ecclesiae," recormended the rosary as "the
most acceptable form of supplication of her aid." The list is not ex-
hausted, though to continue it might make it exhausting. These words
of Pius XII admirably sunmarize what we have here presented. 'Let the
Holy Rosary be held again in very high honor auong you, for it is a
synthesis of the whole Gospel: meditation on the nysteries of the
lord, an evening sacrifice, a garland of roses, a hymn of praise, a
family prayer, a compendium of Christian life, a sure pledge of heaven-
ly favors, a defense while we await our expected salvation."

Perhaps, even as I read these words, you recall the distractions
that beset you the other day while praying the Rosary. These imysterie
are difficult to concentrate on---but then maybe that's why they're
called mysteries, Anyway, distractions, as a rule, lead to discourage-
ment: but we should take heart in this admissien of the Little Flower.
In her autobiography she writes: "But when. I'm by nmyself...it's a
terrible thing to aduit, but saying the rosary takes it out of me more
than any hair-shirt would; I do it so badly! Try as I will to put
force on myself, I can't meditate on the mysteries of the Rosary: I
Just can't fix ny mind on them. For a long time I was in despair a-
bout this, this want of devotion. I couldn't understand it, because
I:ve such a love for the Blessed Virgin that there ought to be no
difficulty about saying prayers in her honar; her ewn favorite prayers,
too! Now I don't distress myself so much; it seems to me that the
Queen of Heaven, being my Mother, must be aware of my good intentions,
and that's enough for her." Of course, this is not a license to give
in to a distraction. We see that she tried to force herself to concen-
trate; she fought the distractions, St, Teresa tells us in another
part of her autobiography: "God has given me one grace——I'm not a-
fraid of a fight..." We shouldn't be either! )

On September 28, 1950, Pope John XXIII econeluded a letter to
Clemente Cardinal Micara and, in the same vein as his "Grata recordio!
the Pontiff, not without some restrained emotion, wrote: "Au Ou’r
Father, a Hail May, and a Glory be to the Father o'. our lirs; the vision
of the mysteries of the life of Our. lord and of ris Mother before our
eyes; the sigh of a fervent heart. Oh, what a delight this .blessed
marig its'.l!ze 011, wh;thassura.t'lce Iit brings of being heard here on earth

eternal heavens! recit the Ro e thi
matters is devoutly meditating on eachig? the msgzg;st; :‘;gux:gvetgii
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lips. Therefore, we are sure that Our children and all of their
brethren throughout the world will turn it into a school for learning
true perfection, as, with a deep spirit of recollection, they contem-
nlate the teachings that shine forth from the life of Christ and of
Mary Most Holy."

I hope then that some thought has impressed you The point, I be-
lieve, is clear., The Holy Rosary is a traditional Marian devotion,
propagated by the Chureh's magisterium, It is perfectly in keeping
with the spirit of Vatican I, especially in its High Medieval form--
the Scriptural Rosary. In any ease, it is the legacy  of a sorrowful
Mother who speaks timely words to her children:

"What do you want of me, my R

"I want you...to continue to say...the rosary every day."

And should we not answer with little Jacinta: - T

"0 ny Lady, I will say all the rosaries you want!"?

.- Fra,’ Finian Tortorelli, 0,F.M.
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VIII:

MARIAN NIGHT
CHRISTOPHER COLUMBUS HIGH SCHOOL
BOSTON, MASSACHUSETTS :

November 15, 1965

HYMNS: Praise to the Lord of Heaven

+ Salve Mater......ecueee S S RlE Rt ra w6 k% b i o/ess Glee Club
INTRODUCTORY HEMARKS. ....... Rev. Donald D'Ippolito, O.F.M.
PROIOGUE: The QuesSt...svvs.. A R e Michael Caporale
HYMN: O Purest of Creabures...........eoeseeeunneenn. Glee Club

PAPER: The Historical Development
of Devotion of the ROSATrY...covivvverernne Anthony Puleo

PAPER: Marian Encyclicals and Other

Papal Documents on the Rosary......... Dennis DiGiovanni
EPTIOGUE: Queen Of PeACE..::svsseesonsssiosrnsens Joseph Pilato
e rpele O 1 T A SE AR o e s S S E i Glee Club
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