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CHAPTER I
INTRODUUTORY GONSIIERATIONS

The purposs of this thesis is to determine and interpret the spse-
¢ific and implied bapbtismal references within Pirst Peter. This purpose
also includes & presentation of the viecwpoints of scholars who designate
Firat Peter l:3=41ll as & baptismal homily.

The somparatively recent studies on First Peter as a baptismsl
homily, notebly theose by F. W. Beare, He. @Windiasch, and H. Preisker,
partially prempted my acceptanse of this topie as a Bachelor of Divinity
theasic. The reslizatiocn that First Peter contains many practical insights
into the inportant dootrine of Holy Beptism also served az a stimilation
for this study.

The specific lLimitations of the thesis are thoss passages which
refer to or imply Holy Baptism within the beptiamal homily, l:3-4:1l.

It does not intend te present a thorough tresatment on the doctrine of
Holy Baptism, but only to anclyze and present those aspects of baptiam
Pound in Pirst Peter. A treatment of the sovenant terminology in First
Poter seemed necessary to complete an appreciation of the significance
of baptism as the means by which man enters the new covenant esteblished
through Christ's bleod.

This thesis sssumes two things: first, that the entire First Epistle
of Peter was written by St. Peter himself; second, that the Lpistle was

written in the fall of 63 4. D.
In organizing the thesis, the first consideration was en analysis of

First Peter as a baptismal homily, Here the important facts are presented
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which substentiate this view. The third chapter is devoted to the
covenant terminology of the baptismal sermon es the framework for the
wvhole sermon, showing that through beptism man enters into a covenant
relationship with Cod. In the fourth chapter the specifie references
to baptism are discussed, including the 0ld Testement reflections withe
in the relerences. The fifth chapter lists and discusses the implied
baptliaual references which are evident within the homily. The last
chapter conteins suvomary conclusions.

The ma jor sources used and incorporated into the thesis were
lexicons, concordances, theological word books, commeniaries, and the-
oclogies. QCremmatical considerstions are ingluded whenever negessary.
The interpretation of the baptismal references was made with the help

of these tocls.




CHAPTER II
CONSTRUCTION OF FIRST PETER

The general content and structure of First Peter have led some
scholars to consider 1:3-4:11l as a baptismal homily. Those who particular-
ly emphasize this interpretation of First Peter are the following: R.
Perdelwitz was the Pirst %o present this view in his essay, written in
1911, "Die Mysterienreligion und des Froblem des ersten Petrusbriefes,”
(the writer was not able to obtain & copy of it)e. Ferdelwitz's view was
supported by C. Strecter in his remarks on First Peter in The Frimitive
Churche. H. Windisch in Die Katholischen Briefe, in Handbuch zum Neuen
Testament, %AV, also adopts the interpretation. The most elasborate attempt
to present First Peter as a baptismal service was done by H. Preisker in
the appendox to Windisch's book. F. V. Beare also presents First Feter
as a baptismal sermon in his book, The First Zpistle of Feter. F. Cross,
in I reter 4 Paschal Liturgzy, sees a baptismal setting for the Epistle.

Pirst Peter cannot be conclusively proved to be a baptismal heomily;
however, the content of the ipistle reads as a baptismal sermon written
for newly converted and baptized Christians. With the exception of Preisker
those wko favor this interpretation of First Peter divide it into the bep-
tisma) sermon, l:3-4:11, and the appended letter, 4:12-5:14, If the first
seetion 18 considered e ssporste work, its theme is the nature and sig-

nificance of the Christien life. Beare describes it as

an exposition of the significance of Baptiam as the sacrament of
regeneration, a body of imstruction and exhortation respecting the
character and conduct which should accompany and flow from their
profession of Christian faith, and from the spiritual experience

into which they have entered.




Beare furthercore points out,
A plain statement of the meaning of the sacrament and of the nature
of the Christian 1life, with its ideals, ite perils, its joys, and
its unfeiling resources--this is what the cccasion requires and it
is precisely this that the Upistle sets forth.l
Selwyn, who sees stroang beptismel influences in First Peter but not
as a homily, deseribes the aim of the Epistle as a "teacuing Epistle.”
He says:
4nd the bteaching which it gives must be underatood in the widest
sense, as embracing not only what is commonly called doctrine bus
also ethies or prineciples and csnons cf conduct governing the
practicel life of Christians in the Church and in the world.2
A further look at the content of 1l:13-j4:11 reveals many references
and allusions to baptism and to a baptismal serviece. The specific refer=-
ences to baptism are 1:3,23, where it is spoken of as a "rebirth?; 2:24,
through baptism we are "dead to sin®; 3:21, bapticm is pietured as an
antitype of the Flood and as a “pledge® of a good consciecnce to God.
The CGreek text aleo contains many implied references which are considered
in Chapter V of this thesis. Chapters l:3-4:11 also contain many indica-
tions of originel catechétical inmstructions, whieh would be meaningful %o
those who had just received the instruction and were baptized. Ps. 34,
quoted in Firat Peter 2:3; 3:10-12, is consicdered part of the original
baptismal instruction. The Haustafeln in 2:11-3:12 strongly reflect such
instruction. There is also evidence of an early baptismal oreed in

3:18-22, which deacribes the second person of the Trinity.

According to those who advocate First Peter as a baptismal homily, the

last portion of the Lpistle is an appended letter. Beare considers Peter

lprencis ¥right Beare, The First Epistle of Peter (Oxford: Basil
Blackwell, 1947), ppe 52=53+

2 qward Gordon Selwyn, The First Epistle of St. Peter (London:
Macmillan & Co., Ltd, 1955). p. 6b.
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the author of the epistolary letter who was enccuraged to ﬁrita to the
congregations in the face of o recent persecution against the Chufeh.3
Beare further comaents, “This latter part of the book ie truly epistolary
in form and in content, and to this the address (l:l-2) and the clesing
greetings (5:12-14) properly belong.*t Streeter also proposes that the
reason for the appended letter was the outbreak of perseeution.5 Windisch
is of the same opinion.5

One of the main reasons, if not the first, to divide the Epistle into
tuo parts is the different emphasis on suffering in 1l:3«4:1l) and [:12=5:14.
It is mainteined that the first part spesks only of the possibility of
suffering in the future, while the last part specks of a present persecu-
tion being waged against the Christians.! Beare summarizes the thinking
of the scholars who advocate this two sided emphesis on suffering when he
saye that in l:3=4:ll the *problem of suffering is not the central theme,
but 42 reised and dealt with only in relation to a geaeral exposition of

the nature of the Christian life.“a Concerning 4:1227 he says:

SBQBI'G‘ LUe m.. De 28.

A_Lbigo e De 8.

Spurnett Hillmen Streeter, The Primitive Church (New York: The
Maenillan Compeny, 1929), p. 130C. .

6pans windisen, Die Latholiashen Brisfe, in Londbuch Zun leuen.
Testament, edited by Herbert Preisker (Tubingen: Verlag J. C. B. Hohr

[Pewl Siebeck] , 1951), XV, 82.

7Reforenaes to suffering in l:3-4:11 are 1:6,7, "if perhaps you did
suffer®; 1:11, points to sufferings destined for Christ; 3:13, "if you
should suffer for righteousness' sake.” References in 4:12-5:14 are 4:12,
"fiery ordeal that is raging among you"; 4:13, "are sharing in the suffere
ings of Christ”; 4:l4=-16, the present possibility of suffering as
Christians; 4:19, "are suffering according to Cod's will®; 519, "you are
peying the seme price in terms of suffering as your brethren in the world";
5:10, "having suffered a little.”

Bawe. Ole ﬂu.' DPe 6.
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The passage which immediately follows (4:12ff) breathes an entirely
different atmosphere. The style is direct and simple. There are

no carefully constructed periods or nicely balanced rhythms and
entitheses, such as mark the preceding discourse. It hes the quick
and nervous language of a lettcr written in haste and under tension,
without care for elaborations of style or loftiness of dietion, to
a flock tha®t is undergoing the actual ravages of persecution. The
situaticn envisaged is definite, and stands forth in vivid clarity.
Suffering ice no longer contenplated as a vague possibility for which
Christiens must alweys be prepared; it has become a stark actuslity
in the "fiery ordeal® which is putting their faith to the teat. « . » 9

Proisker, in distinction %o the other scholars menticned, maintains
that the whole Epistlie of First Feter is one continucus worship service,
with l:3«4:11 being & baeptismal service for the candidates and 4:125:11
a closing zervice for the whole cougregetion, the old and the newly bap-

o0
tized. Preisker comments,

In ihm hat ein urchristlicher Gottesdienst einer Taufgemeinde

(1,3-L,11) seine schriftliche FPixierung gefunden, der mit dem

Schlussgottesdienst des Gesamtgemeinde (4,12 bis 5,11) endet.

Dann liegt hier das glteste Dokument eines urchristlichen

Gottesdienst vor.

Preisker explaine the different emphasis on suifering in the Epistle

by the two different audiences in the worship service.l2

Addressing the
baptismal candidates in 1l:3-4:11 the preacher could only speak of the
possibility of suffering for they had not as yet experienced sufferings
as Christiana.13 From L,:12 on therc begins the elosing portion of the
sexrviee when the newly baptized join the rest of the congregaetion, and

here sufferinge could not be spoken of as mere possibilities because the

1bid., p- 7.
10y3naisch, op. git., edited by Preisker, p. 157




7

older members hed suffered for their faith.lh Preisker doe¢s not accept
the view that [:12ff ia due to & luter event because he doubts whether
Peter would append a letter to an ocut-of-date situation and not rewrite
the whole thing.15

In viewing Flrat Peter as a worship service in conjunction with a
baptism, Preisker places the actual act of baptism between 1:21 and 1:22.16
He makes this assertion on the fect that sanctification of souls is
apoken of as a future sct in L:3=21 and a3 a perfect act in 1:22.17
Through the aot of baptism their souls had been purified into the new
iifs (1:22).

Cross, in his book, I Peter A Faschal Liturgy, says that the setting
of First Peter is

apparently that of a Paschal Vigil, and that what we have in I

Poter is not "orxrdinary" Beptism . « + but the Baptismal rite of

%aater._ﬁhe wost solemn act of liturgical worship in the yi Te

shat I Peter gives us is the part of the Celebrant. « +
Selwyn sete the dete of First Peter in the year 63 A. D. or the first half
of 64 L. D., which means that it could have reached the communities
addressed in time %o be read at the laster festival of the following
year.19 Thas the epistle could have been read at the Paschal celebra-

tions, as Cross mainteins, of which baptism was a part.

48 Beare suggests, the outline of the Lpistle as & whole may be as

Ligpia,
15tbid., pe 1566

61p1a., pp. 157-58.

171bid., pp. 160~61.
18, 1. Cross, I Peter A Poschel Liturgy (London: & R. Mowbray
and Compeny, Limited, 1954), p. 38.

19Selwyn, op. cit., p. 62.




followssgo

Ie
IXi.
Iix,

Iv.

The Salutation {1:11-2)
The Baptismal Discourse (1l:3«-l:ll)
The Letter rroper (L:1l2-5:11)

The Closing Greetings (5:12-14)

&1lso following Beare's suggestion, an example of the content of the

bapti=mal discourase may be as follovs: 24

e

Bo

Ge

The BExordiwm. 4 panegyric on regeneration and the glories of
the CGospel (vv. 3=12).

The Body of the Discourse in three parts:

Part I. The fundamental Moral Demands of the New Life {1:3-
2:10):
holiness, based on the knowledge of CGod as Father and a
Judge and of Christ as Redeemer (1l:13-21); and
love, the proper fruit of the holiness and izmortality
which belong %o the new life, the bond of a sacred fellow-
ship of priestly service to God, whereof Christ is the
conter (1:22-2:10).

Part II. The Attitude and Conduct becoming to Christians in a
pagan eavircmment {The Haustafel) (2:11-3:12).

Part I1I. 4 Commendation of the life of goodness, as (1) the
best safeguard against harsh treatment, or (2} if suffering
nevertheless is inflicted, giving it a meaning akin to the
meeaning of the sufferings of Christ (vicarious end re-
dexptive) (3:13-4:6). :

The Peroration. A final exhortation to love and mutual service,
concluding with a domology (4:17=-11).

In summary, First Peter cannot be gonclusively proved to be a

baptismal homily; however, on the basis of its content and several in-

$ernal factors it does read like a baptismal sermon. In brief, its

content speaks of men's rebirth, his entrance into & new relationship

with God through Christ, the mature of this relationship, and men's

obligations toc God, to his fellow believers, and tc the pagan world in

2oBeare, SR gites Do 9o
2¥IQIQOO Pe 5o
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which he iives. The cther feetors which suggest & baptismal sermon are
the- specific baptismal refereneces, indications of baptismal instruetion,
end the apparent two sided em_phesis on auff;aring. The writer maintains
that the suw of these factors presents a plausible explanaticn for First

Peter as & beptismal homilye.




CHAPTER III
COVILANT TERMINOLOGY

The use of covenant terminology is found seattered throughout the
first two chaplers of First Peter. AiAlthough the word for "covenant,”
d1a 9»;;.7 » does not occur, the allusions to the covenant contain all the
eosential elemenits of a covenant relationship with Cod as pistured in the
0lad Testament. The essential elements treated im First Peter are the
eatablishment of o new covenant, the new Israel, covenant cbligations,
and the covenaunt blessing of an eternal inheritance,

If First Peter l:3-L3ll is taken es a baptismal homilly, the use of
covenant terminclogy eptly describes both the means and the nature of the
"anew life® which is entered through baptism. In baptism believers become
the children of God through the atoning work of Christ and slso heirs of
eternel life. These offects of baptism are portrayed in First Peter
within the fremework of a covenant relaticnship with Cod.

In the covenants between God and men in the 0ld Testament, three
covenants are gencrally referred to--one with Noah, the second with
Abrahem, end the third with the whole people of Israsl at Sinai (Ex. 214}.1
It is meinly %o the third covenant that Peter refers in his Epistle.
Selwyn c.oments:

The Apostle's allusion here [1:1-_—2_] to the Covenant made on Sinai

afforde an important clue to the thought, so prominent in this

kpistle, of Christianity as recapitulating, though on another and
& higher plene, the history of the Chosen Feopls. In that story

ll..eon Morris, The Apostolig 522_ {(Grend Repids:
Ym. B. Lerdmans Publishing Company, 1956), DpDe Te
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the Covenant sacrifice marks a decisive moment in the making of
Israel; it is %o be followed, after the wanderinge in the wilder-
neas, by their entrance into the land of Cansan which God gives
them as their inheritence or possession; and it is on that soil
that the varied drama of Israel's life is unfolded in the 01d
Teatament. St. Peter follows & similar order in his first two
chapters. The mention of the New Covensnt [l:1-Z| prepares the
vay for the teaching sbout the new inheritance in i. 3~25, and
that again for the doctrine of the new Israsel in ii. 1-10,.°

A New Covenant Lstablished

The esteblishing of the new covenant for the llew Testament Church is

based on the three-{old work of God given in First Peter 1:12, *in ac-

cordance with tue Toresknowledge of God, but the sanctifying activity of

the Spirit, for cbedience to Jesus Christ and the sprinkling of His blood.”

*The primary import of the three clausss is $c open up clearly &t the out-

set of the IEpistle the ¢ranscendent origin, nature, and purpose of the
Church and ite Life.”B The activity of God is here expressed in terms
of the Trinity and may be an echo of the Trinitarian baptismel formula

used in the anciant church.u

Theae three prepositicnsl phrases in 1:2 are governed by the entire

salutation (1:1—2).5 They are related o the apostolate of FPeter, to the

election of the dispersed 8o journmers, and to the grace and peace which

the apostle preys may be theirs. The fact that the readers sre Christiens,

that they are in a covenant relntionship with CGod, is ascribed to the

2;awerd Gordon Selwyn, The First Lpistle of St. peter (London:
Piaemillen & Co., Ltd, 1955), pe 68.

BM. s Pe 1190

Y¥rancis iright Beare, The First Bpistle of Peter (Oxford: Basil
Blackwell, 1947), e 50.

"‘;bido. PDe 49-500
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redemptive activity of the Triune God.

The Tirst phrase, "according to the foreknowledge of God the Father,®
indicates that the origin of the Church does not lie in the espirations
and plans of men but in the eternal purpose of God. The foreknowledge
of Ceod, H'Féy'VuJTISJ is a demonstration of Cod's grace. The preposition
in the compound, MO ==, denotes the fuct that God's foreknowledge is
part of His eternal counsel and plan.6 The resders' sxistence a&s Christiaas
is part of God's will and purpose, embrasced in the divine plan, which is
the pledge of their salvation.

The secend phrase, "by the seniifying activity of the Spirit,” re-
fers to the hallowlng power which the divine Spirit brings to bear upon
the life of the believers. It is the Jpirit who implements God's plan
ond brings it into being. By the Spirit's senctifying activity the bee
lievers owe the very fact that they bslieves. By this phrase there is
expressed the miracle wrought by $he Holy Spirit, “nc man can say that
Jesus is the Lord, but by the Holy Ghost,"” (I Cor. 12:3).7

The third phrass, "for obedience to Jesus Christ and the sprinkling
of His blood,” points %o the redeeming work of Christ and to the purposs
af the Christian's election. These two factors are expressed in covenand
terminoliogy, namely, ®sprinkling® and "obedience." Peter ias gquoting the
covenant account in hExodus 2§, where the people pledge their obedience %o
the Law of Cod, end loses sprinkles over them the blood of oxen which had
beon offered in sacrifice. Exodus 24:7,8 rsad:

v.7. And he tock the book of the covenant, and read in the audience
of the people, 2nd they said, All that the lord hath said will ve

6gseluyn, op. eit., p. 119.

7G. £. B. Oronfiela, Tne First spistle of Peter (London. S C M Press,
Ltd, 1954), pe 17,
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do and be obedient.

ve0. And Moses took the bleood and sprinkled it on the people, and

said, Behold the blood of the covenant, which the Lord hath made

with you concerning all these words.

The word, (?;uv T'ltrpuéw/, translated "sprinkling,” iz & sacrificial
word and bears a two-Told meaning from the 0ld Testament usage. First,
it can denote the act of consecration. The sprinkling of blood was part
of the ritual in the consecration of prieats.s {(Cf. Bx, 29:20-22 for
consecration of Jaron aud his sons.) Secoadly, the sprinkling of blood
wae used as a purifying sot, vhere blood was sprinkled by a priest upon
a leper to cleanse him ¢f his 1.9431‘(:«33,'.9 (Cf. Lev. 14:6-7.) From these
two references Morris says, “we get the principle that the sprinkling of
bloed is likely to signify the entzry into a new state marked by cleansing
from previcus defilement and consecration to a holy purposa.“lo

The segond govenant term in the third phrase is "obedience.”
Bleetion invelves duty and reaponsibility es well as privilege. Ia
Ex. 2437 the people's response to the first covenant is given, "all that
the Lord hath scid will we do and be obedient.” This 4id not imply that
cbedience gained fox them the love of God, but rather "their part was an
vneonditional surrender to whatever might be the will of God.'11 The
people were not chosen merely %o be recipients of God's blessings, bui
they were %o wender God obedience to iiis commands. Refusal %o obey God's

cormeandments placed the people outside the sphere of His blessings.la

®naa., p- 17

9&“101‘!'18. Ol mo, De 710
101pia.

1

ide, pe 73
12154d.. p- 75
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Obedience was therefore an integral part of the covensnt relationship.
(Cf. Ex. 19:6; Jers 71233 Lhi3=lje)

In the new covenant established by CGod Carist's blood is the sign
and the seal of its completion. Hebe. 12:12 points to Jesus as the
"mediator of the new covenant and to the blood of sprinkling.” By the
use of Pav Tiomoy Petor is implying that by the shedding of Ghrist's
blood sinful menkind is both purified from their sin and conseerated o
a lif¢ of obedience. The new covenant rests on the forgiveness of sins
as was already foretold in the 0Old Testument (Jer. 31:31, 346) and is the
theme of the lew Testement. Jesus Himself associates forgiveness of sins
with the new covenant wirile instituting the lord's Supper, Hatt. 26128,
‘For this is My blcod of the New Testement, which is shed for many for
the remission of sBins." In the act of shedding Christ's blood man is
alsc consecrated %o CUod to live a life of obedience.

Selwyn explains this phrase, "for cbedience to Jesus Christ and the
sprinkling of His blood,* by saying:

The phrase is not easy, until we realize that it sunmarizes, and

transfers to Christianity, the ideas of cobediencs and of reconcile-

$ion through e sacrifice contained in Zx. xxiv., end that the

*gprinkling of the blood of Jesus Christ® is a synonym for Cod's

continuing forgiveness and grace covenaunted in Christ's death.

With this interpretation, it sets before us the Christian ethical

life as consisting in the interplay of man's endeavor efter good-
ness with the forgiving grece of Cod.l3

The New Israel

The New Israel, the New Testament Churech, as depicted by Peter in
his Firet lpistle bears all the titles given to the first Ierael in their

covenant relaticnship with God., The first tem which marked the New

seluyn, op. cit., pe 67
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Testament believers es the "new" Israel is Ek.ker:Tgs s the %elect.”
Peter deacribes his readers as the "eleet 8o journers in the dispersion®
in l:1, and as a "chosen generation" in 2:9. The word gk;hadtfés is
used in the Bible "especially of those wﬁom God has chosen from the
generality of mankind and drawn to Himself .14

Divine election was a characteristic of the pecople of Israel as a
whole. Deuts 7:6, "the Lord thy CGod hath chosen thee to be a special
pecple unto Himself, above all people that are upon the face of the
earth.” (Cf. also Deut. 4:37; L4:2; Ia. 45:4; Pse 105:6,43.) God had
chosen Israel from among the naticns to be His special people, not be-
cause they deserved it, but because He loved them with a love that was
undeserved, that had its ground not in them but in Him.15

With this word "elect? Peter reminds his readers, among wvhom were
Gentiles, that they too belong to the people of God; they have entered
upon the inheritance of Israel and have a share both in its gloriocus
privileges and in its obligationa.le

Within the covenant relation the pecple of Israel were given other
specific titles, Ex. 19:l=b:

V.ii,s Ye have secen what I did unto the Egyptians, and how I bare

you on eagle's wings, and brought you unto myself.

Ve5He MNow therefore, if ye will obey my voice indeed, &nd keep my

covenant, then y¢ shall be a peculiar treasure unto me above all

pecple, for all the earth is mine,

v.be and ye shall be unto me a kingdom of priests, and an holy

natione

Peter now ascribes these same titles to the new Israel who have begome

llys11liem F. Arndt and wilbur Gingrich, 4 Greek-Buglish Lexicon
of the New Testament (Chicago: The University of Chicago Fress, 1957),
Da 2&2.

15crenfield, gpe Git.s Pe 13-
161pig.
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the people of God (2:10) through the covenant sezled by Christ's blood
(1:2)¢ In 2:9 Feter saye they zre now "z chosen generation, & royal
priestbood, « holy naticn, & people that ere God's possession.®

The new Isreel has snother distinctive cherecteristic which re¢flects

covenant background, nomely, they are a "liberated people.” The refer-

ence is First Peter 1:18-19:

v.l0. Foresmuch ms ye know $het ye were not redeemed with corrupti-

ble thinge, as silver and gold, frow your vain conversation received

by tradition from your fethers,

velJ. but with the presious blcod of Christ, as of a lemk without

Plemisk and without spot.

The verd, E;)«u‘r?u\ll 9-»31-5, « Borist paesive of ‘Aureolw s "redeem,"”
significe a liberation. In the Septuagint the word in ite veriocus forms
is used in two contexts: (1) the redemption of property from mortgage,

?wle"» being the price payable (¢f. Lev. 25 and 27); (2) the deliverance
of u person ox & nation from bondage (ef. Deut. 7:6).17 This word was
also used in cennection with the ransoming of aleves.18

The verb, AuTEew , brought to mind God's deliverance of Israel
from lgypitlan bondage and from the Ixile. The tigypt® from which Peter's
readers had besn delivered was the simless and useless way of life ine
herited from their fathers.

Intimately bound up with the Lxodus from Lgypt is the Ffassover
sacrifice, which is also aslluded to in First Peter 1:19. Exodus 12:5
specifies the yassover lamb e&s “without blemish.® In First Peter 1:19
Christ is the sacrifice Lamb "without blemish and without spot® by whose
blood the people of the new covenant have been liberated from their

former life of slavery to sin.

175elwyn, on. eit., pe li4.

lBMa » Peo IJL').-
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The Exodus from zgypt was the gracious act of CGod towarl the pesple,

aad thie deliverazce served 28 the backgrouand for the first covenant.l9
In the fermulating of the covenant God describes Himeel? ze the God of
the Exodus (Fx. 19:4). Thus the Excdus aceount served as e vivid picture
for Feter's reasders of their deliverance from sin in the new covenant
with Christ.

The forgiveness of ains is else of major importznce in the concept
cf the new lIsrgel. The forgiveness of 2ins is imparted to the people by
their entrance into the new covenant with God. JForgiveness is pietured
as being "presented" or "brought tc God.® First Peter 3:18, "For even
Christ died for sin once anéd for =zlil, e just man for unjust pecpls, that
He might present you tc God."™ The atoning sacrifice ¢f Christ brings
men to Goéd thrcugh the forgiveness of his esins. This ides is exzpressed
eloeywhere in the liew Testarent. Eph. 2:18, "For threough him E:nrisﬂ
we both heve mccess by cne Spirit unto the Father.® John 14:6, °I am
the ¥Wey, the Truth, and the Life, no man cometh unto the Father, but by
me." The shedding of Cbhrist's blocd for man's redempticn mekes possible
our covenznt relationship with the Father.

Since Peter mekes frequent use of Old Testament covenant terminology,
he is urdoubiedly reflecting Excdus 12, 20, 24, when he pictures for-
givensss as being “presented to CGod." In Zxodus the people were not
allowed to come unto the Lcrd and they were extremely afraid of Him at
Mt. Sinei. (Cf. Ex. 19:12; 20:118,21; 24:2.) Through the comnsecration
with the blooé of the covemant, 24:3-8, the Israelites were pemmitted to
ascend the mountain and there behold the God of Israel and celebrate the

covencnt meal, 24:9-11. The willingness on God's pert to permit the

19horris. ©pe Cite, Do The
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repreaentative of Israel to ascend the mountein into His presence
certainly indicstes God's favor end forgiveness upon the people. The
opposite is true after the incident of the Golden Calf; bouceause of their
apostasy God did not duell in their midst nor permit them tc come iato
His presence (Lxe 33:1=3).

The reference to forgiveness of sins in First Peter 3:18 is also
significent when understanding First reter as a baptismal hemily. The
greet blessing of baptism is the forgivenese of sins. MKark 16:16, "He
that believeth and is baptized shall be saved.? Acts 2:30, "Be baptized
e o + for the rasission of sins." Acte 22:16, *Be baptized, and wash

sway thy sins.”
Covenant Obligations

Along with the Qld Testament covensnt relationship with Cod were

certain obligetions or duties. The covenent was essentielly an =2et of

.
~

gracs on the part of Gou.‘o vut heving chosen the people, God imposed
upon them cthicel demands which can be eccnsidered es the people's part
in the covenant,

Three such chligaetions are reflected in First Peter. The first is
the satber of ohedieunce. Obedience is found in the pecple's response
God's covencnt (Exe 24:3,7), and it is demended by CGod &8s uecessary for
the covenant relaticuship (Ex. 19:5).

Peter in his First Epistle three tisee refers to obedience as an
essential characterisiic of the people withis the new covensit. The first

of the three references was previcusly discussed en au inlegrel part in

20Tb'1., po T3e
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the covenant relationnhip.al In brief, FPirst Peter 1:2 states that
through the shedding of Christ's blood man is consecrated ¢ live a life
of cbedience to God. The second reference %c obedience is 1:1J4, the
“children of cbedience.” The genitive, UTa K0S, i3 the objective
genitive according Yo Beare, rendering the clause, "childrea born for

nee

obedience. This phrase, together with the third reference, 1:22,

*in cobedience to the truth," peint to the determining gquality of the

<2

hristian 1ife within the covenant, namely, feithful adherence to God's
commandnents.
The second obligation reflected in First Peter is that of "holiness.®

[} (A 21 cr
This is referred to in 1:16, &SioT: YEYPAT Toy OTI E\'\(no. €eeobe, OT!
2 \ el

SYw ayios , This i5 a direct quotation from Lev. 1l:44,45.

Veilho Yor I am the Lord your God, ye shall therefore sanctify
yourselves snd ye shall be holy; for I am holy, neither shall ye
defile yourselves with any wanner of creeping thing that creepeth
upon the earth.

vei5. TFor I sm the Lord that bringeth you up out of the land cof
Lgypt, to be ycur God, ye shall therefore be holy, for I am hely.

The holiness of Isrgel was $o be modeled after the holiness of God

and from this the word, X‘cos s ecquivalent to the Hebrew, w"iTPT. derives

a3

its moral content. The root meaning is to ®"set apart, separate, for
dedicetion %o religicn."?4 Whoever was dedicated to the God of Israsel
was vnder the obligaticn to conform o Hia esssntial purity and goodness;
so Israel as a holy people wes %o reflect in its national life the moral

perfection of its God. Peter likswise exhorts his readers as members of

Euggngg. PPe 1l3=1l4.
22peare, Qn. Qife, Po Tl.
23;31@. » Do T2.
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a holy people who now serva & holy Ced, they should show themselves holy
in every kind of intercourse with their fellowmen.

The third obligation reflscted in Pirst Peter is in Firat Peter 2:9,
"But ye are a chosen generaticn, a royal priesthood, a holy natioa, a
paeculiar people, that ye should show forth the praises of him who called
you out of darkness intc his marvellous light." Peter is here guoting
the esaeatial parts of Lx. 19:5,5, "Now therefore, if you will obey my

voles and keep wy covenant, you shall be my own possession emcng all

peoples; for all the ecarth is mine, and you shall be to me a kingdom of
priests and a holy nation.”

Peter espresses this third obligetion, while it is inherent in the
ti%les given to Israel in the first covenant. Peter writes, "that you
should ahow forth the praises of him who called you out of darkness info
his marvellous light." The first Israel, as a nation, were all priests
within the covenaat relatiomship with God. A priest is %o serve God.
A1l the people, however, were not expected to functica as the appointed
priests and offer sacrifices to God, but their obligetion involved their
total life as & witness of their God. This is indiceted elsevhere in the
01d Testament. Already at the time of Abrem God was using him as a
blessing and a witness to generations to come of CGod's gracious dealing
with His people (CGen. 12:1=3). In Izaish the Lord says of Isrsel, "You
are my witneuses® (Is. 43:10-12). God expected the children of Isral to
be witnesses of the one true God to the surrounding heathen nations.
peter echoes the same obligation when he says of God's priests of the new

covenant that they should show forth the praises of their God.

Covenant Inheritance

S e
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The fourth covenent ideca reflected in First Feter is thet of "in-
heritence," K_knec,voﬂqu « The word wes rich in sssociaztionz for those
of Peter's readers who knev the 0ld Testement. This iz the word regularly
used in the Septuagint of Caneen &s Israel's premised possessicn, (Cf.

25

Gen. 17:3.) In claseicel literature and in the vernscular of the first

century it desigreted no more than property that changed hends after a
death, £nd had ro religious a:sociations.26

Peter used the word, F~%w1povo;~:og‘ 1:4, in deseribing the inherit-
anee of the new Israel. He transfers the mesning associstes with the
word to the new sphere which has been opened up for Christizns. The
object of their hope is not a visible Promised Land, but lies in the
ultimate fellowship with God beyond the contamipnetions of time and beyond
the context of history. The substence of their icheritance is the sslvation
of their souls (1:5,9). For this reeson it is described as ®"incorruptible,
end undefilcéd, end fadeth not awey,® (l:4). The new Cansan was made
posesible through the “resurrection of Jesus Christ from the dead,” (1:3).

In swaary, Peter in his Epistle presents the noture and significance
of the Christizn life and does so in the framework of a new covenant re-
lstionship with CGod. The Christisns have entered a new life with God
which hae been esecaled by the blood of His Son. Within this life the
Christians are to live as witnesses of God, in holiness and obelience to

Him, sssured of an inheritance, nawely, the salvation of their souls.

25Selwyn, Oope cit., p. 124,

2 bid., Do 710
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CHAPTIR IV

SPECIFIC BAPTIINAL REFERENCES

Within the baptismal homily, First Peter l:3-4:11, there are four
specific references to baptiem and four descriptions of baptism. If is

deseribed as a *rebirth® in 1:3,23; as "death to sin” im 2:24; as an

antitype of the Flood in 3:2l1; and as & "pledge” %o God in 3:21.
A Rebirth

Significantly in the first verse of the baptismal homily (1:3)
there is the reference to man'’s rebirth or regeneration, pointing %o
baptiam from the very beginning. It is also significant that it follows
verse two which speeks of the new covenani established by God through
Jesus Christ. Verse three reads, "Blessed be the God and Father of our
Lord Jesus Christ. By the greatness of His mercy He has begotten us anew
to a living hope through the resurrection of Jesus Christ from the dead.”
Through baptism man beccmes one of God's owan people within the covenant.

"Blessed,” E:;Auyv1Tég‘ opens verse three and stands as en ascription
to God.l This is the word regularly used in the Septuagint for "praise”
or "bless,” especisclly of God or God's Neme. The blessing of God was a

charscteristic feature of Jewish prayer.z The historical act of effecting

5. D, F. Selwond, The Catholic Zpistles and Revelation. Vol. IV

of The International Illustrated Commentary on the New Testament. Edited
by Philip Schaff (New York: Charles Scribner's Sons, 18%0), p. 4.

2pduarad Gordon Selwyn, The First Epistle of S5t. Peter (London:
Macmillan & Coe., Ltd, 1955), p. 1221.
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man's regeneration had its motive or standard in God's mercy, "By the
greatness of His mercy." Cod did this because of His overflowing mercy.
This action by God effects mankind sc fundementally that it is =2 rebirth.
Through his rebirth man obtains e "living hope" which is the assurance
now of something which will bhappend later, namely, eternal life with God.
God acecomplished all this for mankind "through the resurrection of Jesus
Christ from the dead,” v.3. The resurrection is "the fact which forms
the living ground of Christian h.c:pcs."3

The specific baptismal reference centers in the word, ;-YQ\{E vv-q,c'a.s_,
the eorist participle of zxva.\(i.vv;uo « The word ocecurs only twice in
the New Testement, First Peter 1:3,23. It is not found in classical
Greek nor in the :.-eptuae;int.l’

The meaning of Swan{ awofuo is to "produce aganin, beget egain, beget
anew; metaphorically: T'Vé » thoroughly to change the mind of one, =20
that he lives a new life and one conformed to the will of (od, I Febt. 1:3;

2/

passively &w Tivos , I Pet. l=23.'5 The word, as well as the thought, is

found also in lermetic wr:l.t.‘i.ng,r-:i.6 Later Justin in his acecount of baptism

2 '
uses ;wo-..yé.vvav and A&Avay&EVVH®ois repeatedly, substitubting it for

ycvvw 84 in bis quotatious from Johnm 3 end confining it to beptisn.’

3Jon. 5d. Huther, Criticsl and Laegetioal Lendbook fo the Cemoral

Ipistles of james, peter, Johm, and Jude. Vol. III of Meyer's
on the New Testament (Now York: Funk and Wagnalls Publichers, 1887), p. 209.

l‘i-;elwyn. op. git., p. 122,

SJoseph Henry Thayer, 4 Greek-inglish of the New Testament
(Chicago: smerican Book Coumpany, ¢.1889), p. 36.

6James Hope iMoulton and George Milligan, The Voeabulury of the Greek
Testament (Grand Rapids: Wm. B. lerdmans Publishing Co., 1949), p. 31.

7‘ Qluyn. Ope m.. De 123.
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Ava Y EVY c:uo and Ta )uy\t& V& o-:'a. s "regeneration,® were the wordas
used in the Graeco~Jewish circles to signify any decisively new stage in
nature, history, or perscnal life.>

Salmond indicates that the truth of ;vaqcvvc'ud is conveyed in the
New Testement in different terms.’ Titus 3:5, Paccording to His mercy
he seved us, by the washing of regeneration and renewing of the Holy
ost.” Jemes 1:18, 70f his own will begat he us with the word of truth.®
Pirst Jobhn 3:9, "Vheoscever is born of God doth not commit sin.* The
same idea is also reflected in Jesus' instructions to Nicodemus, John 3:3,
Syerily, verily, I say unto thee, Lxcept a man be born again, he cannot
see the kingdom of God."

In First Peter 1:3 3Va.ya\/v4co gives a description of baptism.
It is to be taken in the full sense of the new birth or begetting, and
not to be deluded into the idea of rousing out cof hovplesenaas.lo God
regenerates us, creates in us & new and divine life. This is accomplished
for us in the act of beptism and through the death and resurrecion of
Christ. 4As Cranfield says:

A5 the outward seal and sign and symbol of a particular man's being

made a sherer in Christ's death, burial and resurrection (ef. Rom.

6:3-11), Baptiam is the sacrement of regeneration, i.e., thelfutward

seal and sign and symbel of his being begotten again by God.

The resurrection of Jesus from the dead receives an important emphae-

sis here also. "when God reaised Jesus Christ from the dead on the first

Laster morning, He transformed the whole situation of mankind--znd indeed

8vid., p. 122.

9salwond, op. cit., p- 5.

101pig.

ilg. E. B. Granfield, The First Epistle of Peter (London: S C M Fress
Ltd, 1954), p. 22.
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of the whole universe.*22 (ullmenn correctly states, "The temporal
center of 21l history, the death and resurrection of Christ, is also the
center of the history of Baptiam."lj The resurrection of Jesus is our
means and guarantee of our rising from spiritual death to life. Selwyn
gays:

From the historiecal point of view, the uwost significant event in the

rebirth or renuissance of mankind which constitutes redemption was

the resurrection of Christ. For the Resurrection demonstrated that

Cod's work of mercy in sending the Hodeemer to be a sacrifice for

sin was alsc a work of power and of judgment; in raising Jesus from

the dead, God had vindicated goodness, and men could therefore set

their feith and hope in Him. 4And these attributes of God are to be

secen likewlse in the 1life of the Church. His mercy is menifested

in the renovation of hwozn personality, which madec of conversion and

peptism & veriltable second birth, and turned & number of hitherto

separate and heterogeneous individuals, bound by no ties or loyalties

to one another, into a geopla whe knew themselves to be God's people,

celled cut of darkness.ld

The second reference to baptism as a "rebirth™ occurs in First Peter
1:25, "being born again, not of corruptible seed, but of inecorruptible,
by the living end abiding Word of God." Verse 23 is the second half of
one sentence compriscing vv. 22,23. Verse 22 speaks of the sole purpose
for man's rebirth and purification, namely, a true, stezdfast love for
the brother. Verse 23 pointe to the origin of man's rebirth, "the incor=-
ruptible® seed, and elso the means of this rebirth, "the living end

2 4

abiding YWord of God.” Besides the use c¢f avayevvaw , thess refer-
ences to the origin end means of rebirth £ill out the baptismal content
ef this paszssge.

The meaning of "not corruptible but incorruptible" as the origin

b
of rebirth hinges on the preposition, ¢K , whiech denctes origin, csuse,

1%‘- p. 21.

130sesr Cullmenn, Beptism iz the New Testament. Trenslated by J.
K. 5. Reid (London: S C N Press, Ltd, 1954)+ P+ 9.

lhﬁolwyn. op. gite, Po The

e
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motive, or reason.Y? The word o-rrépqs can mean either "seced” or
“sowing. »16 Beare sees in this phrase no moral counotation but a cone-
trast of permanence and Mpamxence.r’ The natural life of man is ®of
corruptibleo seed? in the sense that 1t is ecsentially transitory, it does
not spring from an immortal source. The new life of the Christisn believer
springs from "incorruptible seed,” becuuse it is of God's sowing end
inherently irmortal.

Selwyn trests tho origin of man's rebirth as "God's creative grace."ls
in this sense Selwyn equates the idea 0f "not corruptible but incorrupt-~
ible” with the procreation spoken of in John 1:13, where it speasks of the
sons of God, “which were born, not of bloed, not of the will of the flesh,
nor of the will of man, but of God." Selwyn interprets azrcfpa.s not as
"seed" but as "sowing®" in the sense of God's procrestion.

The means of m=n's rebirth is expressed by the words, "by the living
and abiding. Yord of Gode." The preposition, 8o ¢+ 18 used as means or
inatrument «19 Grammatically the nerticiples, "living and abiding,” could
be attached to either "Word"® or "God," and there are differences of
opinion on this. 3Beare prefers taking }u’:v Tos and ,...s'vovTos with Ocoo i

20

although he says thut they may also apply to Aoyou Bigg, on the

154yilliam F. Arndt end F. Wilbur Gingrich, & -
of ihe New Testament {Chicageo: The University of Chieago Press, 1957),
De 231].-

161pig., p. 770.

17prencis Wright Beare, The First Lpistle of feter (Oxford: Basil
Blackwell, 1947), pe 85.

lasel“yn' m.’m.. Pe 51.
194rndat, gp. cite, Do 179
20psare, op. gites peo 86.
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4

other hend, links them with Aoyou .21 Selwyn sgrees with Bigg on this
point and says:

Linguiatically, it scems to me that, if Oe 0u were meant to carry

the weight of two sueh signj.ﬁcant adjactivos. it would hasve besn

placed iimedistely after Aoyou or at the end of the sentence; coming

aa 1t does between the two adjectives it looks ac though it were not

intended %o be emphatic.zz

S 7]

Beare<3 and Selwyn interpret Aoyov as referring to the Incarnation,
the Logos of God.?4 Both claim that Aoyou goes beyond the fnuma in 1:25,
which stands for the Cospel which was preached unto the recently converted
aud baptized Christians. Since First Peter reads as a baptismal homily,
the writer prefers to understead :\o'ynv a8 the preached Guspel which the
converts heard and by which they vere brough to feith. The "Good News®
was the living message which Cod used as the means to accomplish a rebirsh

> 7
in the hearts of the converts. ~Avayevwaw is used here in the seme sense

as in l:5, the transforning of man's heert into scmething entirely new.
Death $o Sia

The scceond specific reference to and deseripticn of beptism is "Death
to Sin" in First Peter 2:24. “Who perscnally es a sacrifice carried our
sins iun his own body to the wood, that, beiany dend with reapect to our
sins, we might Live to righteousness.” Verse 24a represents Christ as
not only the sin-offering, who bore the consequences of the sius of His

people on the Lross, but as the priest who took the sins, or the sin-offering

2 onarles Bigs, 4 Gribical und Lxegetical Coumentary op the Bpistles
of St. Peter and St. ;_ggg (Edinburgh: T. & T. Clerk, 1902), p. 123.

2%91\'”. oD -c_&;t_-. De 151.
23Beare. ©ODe Gite, Do 86,

“hselwyn, gp. git.s pe 151.
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and lald the sacrifice on the altar of the Cross. Verse 24b shows the
consequence and result of Christ's act upon His followers. Through Him
they have dled to sla that they might live unito righteocusnsss, In its

larger context verse 24 is a part of the section addressed to the slaves

or servants, vv. 18-25, where they are encouraged to take Christ as
their example in suffering.
This baptismal reference centers in the wverb, :xrro Y € vol/u.a YOI
"having died,” which is the second aorist middle participle of the verb,
:s. o y |Iv0 ma) o First Peter 2:24 is the only occurrence of it in the
New Testament and it does not oceur in the Septuagint. Ebtymologically
it is a compound word composed of ;n'c; and vy :vo,uau « The basic
meaning of :\rrc; is separation from someone or :4:0&::01‘.11:!.115.2-‘3 As a verb
with its own meaning, YIIV‘DMQI means "come to be, become, originate. =26
I%s compound meaning is “cease to be,” or "o die.”
From the writings of the {irst four ceaturies the verb was used as
tdepart® in the sense of death. Bigg reports the following uses: in
Dene. 2:1 Theodotian uses it in the sense of "depart from®; in Herodotus
and Thueydides it is put where arro Bavely might have been used, perhaps by
of cuphemism; Taetian, Calen, and rlutareh use it philosophically end balance
s{-lyvacreq: against gm'o Yu’yve:o-(-)au. fgcming to be® against "eeasing to be. 27
In First Peter Z2:24 Bigg interprets ;L'rro y-’v omail as "having fallem

away,” or *having loosed from sins,” rather than "having died %o sins. 28

25mdt. glp_. m.. p. 8:;.

61p1a., p. 157.
2Tpigg, op. eite, p- 148.

281p14.
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He says:

Thus Ste Peter speaks here of the death of Christ as having for a
distinet purpose that the bheliever should be set free from sin and
brought into the new life of righteousness; but the Fauline images
of death or burial with Christ do not cross his mind.29

> '
Seluyn similarly interprets awoyivoica) @as an "actual abandoment of sin

rather than release from guilt”; he considers 5t. Feter's thought purely
ethienl and psychological rather than parallel to Pauline theology

{Fom. 6).30

’

2
On the other hand AaTToyrvomrar is taken strictly as a dying to sin,
as @ direct parallel %o Homans 6. Beare comments:

The clause Ethat. being dead with respect to our sins, we might live
to righteousness,”| clearly reflects dependance upon romens 6, es=
pecimlly vv. 10-14, 18-19, There is some thought of "moral influe
ence® here, but it is subordinated %o the Pauline thought of the
effective power which brings us through death unto a new life. The
doctrine of baptism as the sacreament through which we enter into
Christ's experience of death and resurrection is again brought to
their remembrance. The ultimate meaning of the cross is realized

in us only vhen we die to the old life of sin and slienation from
God, end emter, united with Christ, into the new life that God causes
to opring rorth out of the death of the old, the regenerate life
which is no longer ensleved to sia but devoted to righteousneas.31

Salmoné is of the sume opinion:

The rensom, from the necessity of ourselves bearing the consequences,
or legal ligbili*ies of our sins, however, is not an end %o itself,
It is done with & view %o the killing of the practical power of sin
in us, and to our leading a new life. A death unto the sins which
He bore is given here as the position into which we were brought
once for all by Christ's great act of sin-bearing. Hence the use of
the historical pa&t "having died."32

> /
The writer prefers the interpretation of aToy:vVowa; as "having

273big.

3% e1wyn, op. git., p. 181,
BIBeare. ope it., p. 124.
325a1mond, @ue Cife, Do 47
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died” to sin, to the interpretation of ®abandoment® of sim in the purely
ethical sense. The former meecning is in keeping with the Biblieal view
of baptism as “participation in the death and resurrection of Christ,®
whereby we arc born anew ond mads wembers of Christ's Churche3d Frenter,
while deseribing the Spirit's work in bsptiasm, says, "It is truly putting
the o0ld man in us to death and by relsing the new man thet CGod fulfills
the promise of forgiveness in us and truly gives us salvetion in Chriat."y‘
Prenter furthermore points ocut:
In the sign of beptism and its significence which is reslized by God
himself, cur 1ife with its death and resurrection is placed in real
unity with the death and resurrecticn of Christ and thus is born to
live eternally.3>
S5t. Peter’s use of ;WOY{WMM is a direct parallel to the thoughts
expressed in Romans €, namely, through baptism we are dead to sin end alive
unto God. Rome 6:2, "Know ye not, that so many of us as were baptized
into Jesus Christ were baptized into his death?® Verse 6, "Knowing this,
that our old man is crucified with bhim, thet the body of sin might be
destroyed, that henceforth we should not serve sin.” Verse 7, "For he
that is dead iz freed from sin." Verse 11, "Likewise reckon ye also your-
selves to be dezd indeed unto 8ing, but alive unto CGod through Jesus Christ
our lord.® Verse 13, "Neither yield ye your members as instruments of
unrighteousness unto sin, but yield yourselvee untc God, as those that

are alive from the dead, and your members as instruments of righteocusness

unto God."”

33¢ulimann, gpe gites Do 30e

34Regin rrenter, Spiritus Creator, translated by John M. Jensen
(Philadelphia: Muhlenberg Press, ce1953). be 147e

BSM.. Pe 15 .
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In the light of First seter as a beptismal homily the preferred in-
terpretation of atro \r:vo,wa is "having died to sin.” I% coincides with
the deminant theme of l:3-4ill, namely, the creation of a new life through
the covenant established by Christ, and also the obligations of these

"new" people towards their fellow believers snd to the Gentile world about

them. The Epistle treats the naturs of the Christian life, and chapter
two verse twenty-four points to the initizl ect of having died to siz in

beptism, whereby we are able to live the new life in righteousness.
Lntitype of the Flood

The last two descriptions of beptism ere an antitype of the Flood
and a “pledge* to God, both losated in chapter three verse twenty-one.
“This wabter in baptism now saves you, too, who are the counterpart, not
the removal of filth from the body but a seal of contract between a good
conscience and CGeod, by the rosurrection of Jesus Christ.” Baptism as an
entitype of the Flood is found in the main clause of the sentence. *"This
water in bopbtiss now saven you, tou, who are the counterpart, by the
resurrection of Jesus Christ.' Daptism as a pledge to GCod is found in
the parenthesis and serves as a further explamation of the sacrament,

*not the removal of filth fram the body but a seal of contract between
a good conscience and God."

In the deseription of baptiswm &s an antitype of the Flcod there ia
no mctual theological @ignificance but only & grephie portrayel of baptism
@s &n event corrvesponding to the Flood. 1t corresponds in two ways: first,
the water was the instrument which saved Noah (3:20) and water also saves
the Christians; second, the Christiens of Peter's day were the countere

part, or correspond tc Nosh and his fauily in the arke. BDeare ccuments:

E o
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But the only things which Peter scts distinetly in the relation of
type and entitype are water as preserving life in Noah's generation,
end water as saving souls in Peter's own generation. The comparison,
therefore, ies not between the Flood and Beptism, but simply between
water in one service and water in another. What antitypical water

is intended is at once made clear by the appended definition,
"baptism. "3

Grammaticnlly several difficulties arise within the Greek construc-
tion of the sentence, % ava‘u GMQS :;w'rllruTrov vav o'u::vge.l ﬁa’TI’TtS/u'au.
There are two points in question, what is the antecedent of the nominas-
tive ?'J‘ + &2nd to what does ;.v TI'TU‘JTGV refer in the sentence. There are
those who prefer readingt::; instead of 0 , but the attestation for this
reading is -.-n—.-ak.37 Bigeg suggests "water® or "saved by water" in verse
twenty &s the antecedent for S .38 which is probably the emssleat render-
ing. To avoid the difficulty of taking AvTIFUToy with & end with
AaTrTio mo o Seluyn suggests teting 15 in apposition to Umas .32
Following his suggestions the Greek reads, "This water in baptism now
saves you, toc, who are the counterpart.”

The word, ;\rTl’Tun’os . 83 an adjective means "corresponding to some=-
tihing that has gone before,” 2a secondary to the 'ru’n'os ; as a substantive

it meane “a copy, antitype, rapresentation."uo The word occurs only

$wice in the New Testament, in Pirst Peter 3:21 as an adjective, and in

36peare, op. git., pe 148.

o~
37 ‘5‘ is the reading proposed by Lrasmus and favored by lior$, who
regarded ® as a primitive error though he allowe: it to stand in his text.
The ncminative is the reading of all the uncials (exeept ¥*) and many of
the guod cursives; the dative is found in a lerge number, probably a
ma jority, of the infserior cursives. In spite of the weakness of atteata-
tion, the dative appears to be the true reading.

388igg, op. giti.. po 164,
39seluyn, ope site, pe 203.
40, rnat, op. gite, Do T5e
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Heb, 9:24 as a substantive. Following Selwyn's suggestion of taking
? / <
OvTITUTOoy in epposition to umas, the Christian believers to whom

rYeter is writing "correspond” to Noah and his family within the ark.,
Pledge to God

The fourth and final specific reference in the baptismal homily is
beptism a8 a “pledge” to God. This reference occurs in the parenthesis
of verse twentyeone of chapter three, “not the removal of filth from thse
body but & seal of contract between & good conscience and God." The
megning of this reference depends upon the interpretation of the Greek
woxrd, gTrf‘- e “’J Tnma , yhieh does not occur elsewhere as a noun in the
Hlew Testement but does as a verb meaning "to ask."™  In the Septuagin®
the verb form isg used as "asking"” and "consulting."‘*z The two contrast-
ing thoughts in this reference are first, "not the removal of filth from
the body," second, "but a seal of contract between a good conscience and
God." The formexr shows what baptism is not, while the latter defines it.
It is probeble that Peter was safeguarding against a mechanical interpre-
¢ation of bapti=m by inserting the parenthesis. Without it the sentenee
views water in baptism as the instrument which seves. VWith the parenthe-
sis Peter points to the necessary inward side of the sacrament, the
"pledging” of a good conscience to God.” "The clesnsing in Baptism is
not physical but sacramental. "43

= /
Various mcanings have been attached to the word, ENMEQLWTMma ,

Boe. Mast. 16:1; Mark 9:32; 11:29; 12:34; luke 2:146; 6:9; 20:40;
Fom. 10:20; I Core. 1‘..135.

aaseluyn. op. git., p. 206.
Brpig., p. 204

‘ : |
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Windisch considers it a “"prayer for a good conacience.” "Die Taufe ist
dann Bitte um ein reines Gewissen oder auch Bitte mit reinem Gewissen.*44
Beare sgrees with Windisch elthough he allows other possible interpre-

tations.“s Beare adds the comment:

This eppears to be a reference to a part of the ritual followed in
the administration of the sacrament, a prayer addressed to God by
the convert, asking forgiveness and ipward cleansing and the power
to live in accordance with His will,.

Kittel also renders the word as a request for a good conacience.47 The
word is also translated es “question” or "demand.“hs and as the interro-
gation which is addressed to God by a good eoméience.’ﬁ
Salmond also records its usage in seversl of the Biblical versions .50
The Authorized Version is aslone among the old English versions to interpret
g"'ét °:’T"\ na as “gnawer.” The Wyeliffe version reads, °the asking of a
good conscience in Cod." Tyndele and Cranmer used the following, "in

that a good conscience consenteth to God."” The Genevan version reads,

"in thet a good conscience maketh requeat to Cod.”
. /
itnother possible meaning for £me @ wTnma which conveys the most
meaning for First Peter 3:21 in its baptismal fremework is "pledge,” the

Latin idea of g_t_;mlg_mjl There is some evidence in papyri for the
Wlfians windisch, Die Katholischen gﬂ fe, in Handbuch Zum Neuen
( ngens Varlag J. C. B. Mohr

Test t, edited by Herbert Preisker

(Peul Siebeck], 1951), XV, 73.
hﬁ'Beare, Oh e m., Pe 149.
46mia.

47erhara Kittel, Theologisches iifrterbuch Zun licuen Testament
(Stuttgart: Verlag Von . Kohlhemmer, 1935), p. 686.

4nieg, op. gite, p- 165.
49salmond, ope cite, pe Ol

S01bid.

S5lvoulton and Milligan, op. git., p. 231.

\ .
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word being used for the formal guestion and consent which sealed a
contract. This would be very suitable for the rite of baptism which
included the Clhristian's consent of faith.52 The meaning would then be
"a pledge of & geod conscience toward Gode” AB Selwyn says, "The idea
that baptism was a seal of contract given by a good conseience towards
God provides a good entithesis to the 'putting-off of the f£ilth of the
flesh.'53

The saving power in baptiesm is inaicated in the last four words of
3:21, 5:' (;.vzxa-'ra:a'aws J-7-'-*10'03 )(pros. A8 in 133 where the resur-
rection is the means by which God performs our “rebirth, so here the
resurrection is the saving power in beptism. This is done by applying
to the person baptized the henefits of Christ's death and resurrection.

In summery, the specifiec references to baptism within the homily
present a camplete theclogy on baptism, with the exception of a specifis
reference to the Holy Spirit. The Holy Spirit does receive emphasis
within the homily, however, in the salutation and also in 1:10-12. 1In
the salutetion the "new® covensnt ic esteblished through the sanctifying
activity of the Holy Spirit. Baptism is described as a complete transfor-
mation of man, motiveted by Cod's Word, involving a dying tco sin and a
new lifec unto righteocusness, aad also the pledge of a good conscience

to Ged.

52.‘Selwyn. op. git., p. 205.
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CHAPTER ¥

IMPLIED BAPTISMAL FEFIRENCES

1:1}4, Children of Ubedience

Verse 14, "As children of obedience, do not continue to pattern your
iife according to the lusis of your forumcy ignorvance." The implied bap- |
tismal reference occurs in the Greek phrase, ws TEK vo. Jnaxo%s N
"ehildren of obedience." The genitive, g a Ko-;s s is objective,
meaning “echildren born for obedience.d
There iz baptismal significance in the word T;K va, "children,”
refieccting the verd ;vmya.\rvo'.uu » "orn again," in 1:3,23. In baptiam
believers are born again %o be the children of Cod; there has teken place
& rebirth in their fundamental character and in this sensze they ars
"ghildren" once again. The term "children of* 1s an Hebraism and occurs
in the Old Testament and many times in the New Testament.®
There are also baptiamal implications in the word, SWG-!{O‘;S »

“obedience"; beceuse it reflecta the covenant relationship between God

and wan which is established at baptism. “Obedience" is one of the basic

lprancis Wright Beare, The First Gpistle of Feter (Oxford: Basil
Blackwell, 1947), pe 7le

20¢. Chearles Bige, & Gritical end Exegetical Commentary on the

Zpistles of St. Eeter gnd St. Jude (Bdinburgh: T. & T. Clerk, 1902),
pe 113. In the 0ld Testement: Texva awwkems. IS. 53143 uies Gq.van'ou »

IT Sem. 12:15; in the Ney Testaments TEkva 0PYTS o Eph. 2:3; TEK va
q?w'tos , Eph. 5:8; TE kva nqraeos R II Pot. 231&; wol TAs
mrenoams § Eph. 212,63 Col. 3:6; u;o. qmng Kka' nhcea-s o I Thess.
53153 vios 5!(?&\/115 o Lke 10483 & .uils TS q'irw)téu..s. II Thess. 2:3;
fonn 17:12.

| ,



37
obligations of man within the covenant es established by Cod through
Jesus Christ, l:2, "for obedience to Jesus Christ and the sprinkling of
His blood." One aspect of this new life of obedience to CGod requires
that they do not continue to pattern their lives according to the lusta
of their former ignorance as pagans, lillj.

Therefore through baptism believers are "children” of the new cove-
nant; they have entered upon a new life in a relationship with God who
requires their obedience. They are "children” in respect %o their young
life of faith and in respect to their recent membership in Cod's

household.
1:22, Souls Purified by OUbe'ience to the Truth

Verse 22, "With your sculs purified by obedience to the truth, for
& sincere love of the brethren, love one another earnestly from the
heart.” The implied beptismal reference is in the first portion of the
verse, Tt;.'s q.,u;@s G,u-.-.::v ;me;T{,s Ev Tﬁ :JTMKO:'; Tas gx)\v Gs.:a.s .
"With your souls purified by cbedience to the truth.”

The verb, ﬁ}vuméres. is the perfect participle of ;Yv:Su:. which
means “to purify" either ceremonially or morally.3 In the Septusgint it
is used of the ritual purification of worshippers or of vessels to be
used in worship. (Cf. Num. 6:3; Ex. 19:10; II Chron. 31:17f.) The verb
hes a similar usage in the New Testement. John 11:55, "4nd the Jews'
passover wes nigh et hand, and many went ocut of the SQUntry up to

Jerusalem before the passover, to purify themselves.® (Cf. also Acts

21:2)4,26; 24118.)

33oseph Henry Thayer, 4 Greek-English Lexicon of the New Testument
(Chieago: Americen Book Company, ¢.1839). pe 7.
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The adjective, a Y vés » appears always to be used of moral and not
cerevonial purity. The verb also is used in the moral sense in the New
Testament. James L:8 says, "purify your hearts.® First John 3:3, "Every=
one that hath this hope in Him purifieth himself even as He is pure.” Ais
Beare suggests, both meanings of &yv:iw are represented in First Peter
1:22.4 He says, "The ritual purification represeanted by baptism is
efficacious in the sphere of the moral life (cf. 3:21); in baptism, they
have purified their souls.®d

This interpretatiocn is supported by the presence of the perfect
participle which cannot suggest a process of purification or a continuing
attitude, but must render the phrase, "by obedience to the truth,” as a
particular aot.6 Baptism can correctly be understood as the eet of
obedience to the truth of Cod's Word by which the souls of the converts
had been sapnctifiede Baptism is their response of faith to the procla=
mation of the “truth,” which is the Gospel. As Selwyn suggests, the use
of a)ﬂ; degia, "truth,” is particularly appropriate to show the contrast
between the truth of Christianity and the falschood of heathenism,?
which Peter had just warned against in 1:14,18.

Preisker places great emphasis upon the perfect participle in verse
22, 1‘1\/ vi KOITES » "purified,” by suggesting that the actual act of bap-

tism took place between 1:21 and 1122.8 Preisker bases his épinion on

lpeare, op. git., pe 83.
JIbid.
6Ibid., p. Bije

TEavard Cordon Selwyn, The First kpistle of St. Peter (Londen:
Maemillan & Co., Ltd, 1955), pe 149.

SHans windisch, Die Katholisghen Briefe, in Handbuch Zum Neuen
Testament, edited by lerbert Preisker (Tubingen: Verlag J. C. B. Mohr
[Beul Siebeck|, 1951)¢ XV, 157
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the facs that sanctification of sculs is spoken of 28 a future aect in
L:3«21, while i% is & perfect act in 1:22.9 Prejsker considers the
entire Lpistle of First Peter as cne continuous worship service during
which the act of baptlism took place.lo

In summary, the act of baptism is implied 4in 1:22 in the perfect

participle wiich points fio a definite act that has been agcomplished.

By submitting to the truth of the Gospel and to the act of baptiam, the

Christian converte “purify” their soulss.
2312, Just=-born Infants

Verse 2, "Like just-born infants yenrn for the pure milk of the
dord that you may grow up by it to salvation, sceing that you have tased
thet the ford is gracicus.” The implied bapdismal reference is in the
phrase, ws Sp Tl\(f,‘.vthTos ﬂeé(pai ¢ "like justeborn infants." This is
the only use of ;(o ) va,vv 1 '?bs in the New Testament and it msens
"newborne®tl Tho Apostle in the verse is urging his readers to grovw to
spiritual maturity by means of the milk of the Word. The picture is that
of an infant craving for its Mother's milk, and so the recent converts
should crave end grow in the Word.

The phrase, "like Just-born infants,” matches the thought of the

participles used in 1:3,23 which speak of regeneration and new birth,22

7Ibid., ppe 156=57.
101hid., pe 157

llyilliem F. Arndt and Vilbur Gingrich, A Greek- iexicon of
the Nevw Testement (Ghicago: University of Chicago Press, 1957), p. 110.

Re Co He Lenski, The Interprotution of fhe Zplstles JSt. Reter, Si.
John end St. Jude (Columbus: Wartburg Press, c. 1945), pe 78.
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The association of this phrase with baptism lies in the concept of
"rebirth,” whereby the regently converted and baptized believers can be
considered "babes in the faith." Beare states that the phruse could
hardly be used with any appropriateness of the general body of Christians
in the provinces mentionsd in the salutation, which had been established
some Suirty years before; on the other hend, the words are wholly appropri-
ate to deseribe the condition of converts who had just been received into
the church by baptiam.13

This verse, 212, sigaificantly appears in the Introit for the first
Sunday after Laster, juasimodggenifi. On this Sunday the newly baptized
in the early Church received Holy Communion for the firat {ime.

In summary, the phrese does not present a doctrinal matter but a

graphiec picture of those who recently entered the covenant relationship

with CGod through a "rebirth” in baptisme.
2:10, Cod's People by Mercy

Since through baptism man enters CGod's covenant, there is another
implied reference in 2:10, "You who were once no people are now & people
of God; you who knew nothing of mercy have now experienced mercy.”
Through baptism mankind is boran again, coupletely chenged into a new
people of Cod, and they also experlence the mercy of God in Christ their
Savior. I% is only through baptism that mankind can become the people of
Gode.

Verse 10a reflects Exodus 19:5, "Now therefore, if you will obey my
voice and keep my covenant, you shall be my own possession among all

peoples; for ell the eartk is mine.” The covenant relationship coupled

lamm. @. m-. De 88.
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with cbedience made the Israelites Cod's own possession. Through baptism
mankind enters the aew covenant and bescmes a "people of God.* Other
references to the I-Thou relationship within the Cld Testezen: covenant
ere Jere T:23; ll:3=4; 24:7; Bzek. 11:20; 37:26-27; Zech, 8:8.

Verse 100 reflscte the desoription of the covenant Cod of Exodus
33 end 34. In chepter 33 God sgress to renew the covenant with Israel
eéad then reveals Himsel:! to Moses. In 33:19 God proclaims His name as
"I will be grecions to whom ) will be gracious, and will show mercy on
wiow I will ahow wmsrey." In chapter 34, where Cod renmewa the covenant,
God proclaims Himself to Mose# on Mount Cinai as "The Loxrd, the iord,
a God merciful and gracicuS. « « «" Baptisw 1s the mssns wvhereby men
experiences the mercy of God, when God for Chriat's sake accepts him

in%o His spiritual kingdowe.
3:6, Children of Sarah

Verse &, "Of her you have become children as you keep deing good and

do not hecame terrified victims of intiwidation.” This implied referencs
ies in the words, %s g.yaw’, 9»,1-5_ TéKVQ » "whose children you became.’

In its largsr context it in in the section addreesed to the wives, 3:l-b6.
Ip vv. £-6 Sareh is presentcd as the "Mother"” of all women of hope.

To be able to associate this phrase with baptism depsnds upon the
interpretstion of ;\té.vv; 91, Te o aorist of \nlvo,mg. Beare c¢ites two
posmlbillties.la' It may be taken as a timeless or gnomic sorist, which
would interpret it as, "you show yourselves true Gaughlers of Sarah.”

Or it could be taken as past time, "you hecame her daughters.” In the

latder sense the phrass could refer to baptism, when the believing women

141553, pe 130,




42
embraged thelr faith and became members of the spiritual household.

413, TFormer Iife of lLvil Now e Closed Chapter

Verse 3, "For the time that has now passed was guite long emnough
for you to have worked out end practiced the wishes of the heathen as you
walked in acts of public indecency, in the pursuit of lust, in the
drinking of wine, in revelry, in drinking bouts, and lawless acts of

idolatry.” The fmplied baptismal reference in this passage lies in the

three perfects, their meaning and their foree. All three emphasize that
the old way of 1life is e past thing. The three perfects are

1. TWageiyro Buss + porfect active partieiple of Tap éle KO act|
"pass, pass by.” The subject of this perfeect is Xeolvos s "time.” "The
¢ime that has now passed” is set over agesinst "the time that is left to
you' (4:2)e The point of this perfect is that “the conversion to Christ
divides their past 1ife which has been misdirected and misspent from
their remaining days upon earth which are to be dedicated to the only
true good.“15

2 KaTEI (-‘\(ofa' Ba, » perfect middle infinitive of &¢T€€Y°:§°M°-4
"bring about, produce, work ocut.® The direet objects of this verb are
those things which cheracterized the former life of the readers. These
evil actions are "the lusts of your former ignorance” which Peter warns
against in 1:14.

Fe Irarro@eu;«uefvous s perfect participle of "oe‘U’O!ﬂ-“-l ¢ "con=-
duet oneself, live, walk.” This verb emphasized that they "practiced®
the lusts of evil in thelr daily lives.

Iin summery, the three perfects emphasize the thought that the past

Yig., pe 154




43
life of Peter's readers is a closed chepter, and this could very clearly

point to their baptism when they were born again to a new life. Beare
says, “The language here indicates once again that those who are addressed
stand precisely at the turning-point of life which is marked by beptism. v16
The followlng insights on baptism are derived from these implied
references. By submitting to the truth of the Gospel and to the act of

bapticn, the Christian converts, as children of faith and of Cod's

household, have purified their souls, become the people of God and have
received mercy. In this relationship with Cod their former life of evil
is a closed and forgottem chapter, and they now feed and grow oa the |

Joxrd.

61p3d.




CHAPTER VI
SUMMARY

Firat reter l:3-4:11l reads like a baptismal homily. The homily as a
whole speaks of the nature of the Christian's new life. Maen has entered
into e new wrelationship with God, with the result that a complete turning
about hes %taken place in men. Men has been rebora, and this tekes place
in beptism. This new beginning in one's life requires now attitudes and
responsibilities toward Cod, toward fellow believers, and toward sceiety
in general. All of these cobligations ars clearly spelled ocut and neatly
arranged within the homily. Furthermore, the homily contains four ape=-
cific referencea to baptism and many implied references. There is also
gvidence within the homily of instructional material for baptismal candi-
dates as used in the early Church.

The baptismel homily is set within the framework of a new covenant
relationship with God. The essential elements and terminology of the
original 0ld Testament covenant are mentioned. This new covenant was
established by God through the sprinkling of the blood of Christ. Those
within the covenant are "God's chosen people, a royasl priesthocd, a holy
nation, God's possession.® They experience the forgiveness of their
sins through Christ, and as assured of an eternal inheritance with God
li.n Heaven. Man's obligaticns are obedience to God, holiness modeled
after the holiness of Cod, and a falthful witneas of God's glory and
praise to others. For New Testament Christians man enters this new
relationship with God by the rite of baptism.

The specific references to baptism are the follcwing:
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l. A rebirth, First Feter 1:3,23. This describes s complete trans-

formation of man, which is of divine origin, accomplished through the
resurrsciion of Jesus Christ from the dead, and through the instrumental
means of the living and abiding Woxrd of God .

2. Death to sin, First Peter 2324.' Through baptism man dies to sin
end is enabled %0 live the pew life in rightecusness.

Fe« Type of the Flood, First Peter 3:21l. vater was the instrument

which saved Noah, and water also saves the Christians in baptism. Also
the Christizns in Peter's day who received beptism correspond to Noah
and his femily in the arlk,

e Fledge to God, First Peter 3:2k., Beptism is the pledge of a
good conscience towerd God.

The implied references to baptism are the following:

1. Childven of obedience, First Peter l:l4. Through baptism believers
are "children® of the new covenant; they are just beginning a new life
in a relationship with God who requires their obedience.

Ze Souls purified by obedience to the truth, First Peter 1:22. By
submitting to the truth of the Gospel and to the act of baptism, man
“purifies® his scul.

3o Just-born infents, First reter 2:2. 4As an infant craves for its
Mother's milk, sc the newly baptized believers are led to crave and grow
on the ¥Word of Cod.

L. Children of Sarah, First Peter 3:6. Through baptism the believing
women become the ehildren of Sarah, the Mother of all women of hope.

5e Ged's people by mercy, ¥First Peter 23110, Baptism is the means
whereby man experiences the mercy of God, when God for Christ's sake

aceepts him into His spiritual Kingdom as one of His own pecple.

B o0
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6. Former life of evil now a closed chapter, First Peter 4:3.

Through baptism the o0ld way of life hes eome to en end.
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