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Miscellanea

The. Place of the Letter to the Philippians

In his recent book St. Paul and the Church of the Gentiles W. L. Knox
writes: “This letter [Epistle to the Philippians] appears to have been
written from Rome, when he was faced with the prospect of death. It has
been suggested in recent years that the letter may have been written
from a captivity at Ephesus. It cannot be denied that Paul was im-
prisoned on various occasions which are not mentioned in the Acts. But
it must be remembered that Acts makes no pretense of narrating Paul's
adventures between his first departure from the Syrian Antioch to
Tarsus and his visit to Jerusalem during the famine; we know that he
returned to Antioch to help Barnabas and proceeded to Jerusalem, and
we also know that this information covers a period of nine years. Con-
sequently the discrepancy between the account of Paul’s adventures in
Acts and his own narrative in 2 Cor. 11:23 sqq. cannot be urged to prove
that he may have been imprisoned during his stay at Ephesus any more
than the silence of Acts can be used to prove the contrary. On the other
hand, the hypothesis involves a more than doubtful interpretation of
Paul’s allusion to the nmomrdgov (Phil.1:13); traditionally it has been
held that this refers to the Pretorian guard. It has been maintained
that it can refer to the official residence of any provincial governor; but
there is a remarkable lack of evidence for this in the case of the sena-
torial provinces, including Asia. Further, it involves the view that
‘Caesar’s houschold’ in 4:22 refers not to the imperial household in Rome
but to the staff which managed the imperial estates and revenues in
Ephesus and Asia. It cannot be said that this interpretation is impos-
sible in itself; but it involves the supposition that Paul had friends
both in the proconsular staff and in the imperial. Considering the friction
which normally prevailed between the two sides of the administration,
the supposition is highly improbable, especially when it is remembered
that the Pauline mission at its Ephesian period was only just making
itself felt outside the synagog. Finally, it is very difficult to interpret
‘the beginning of the Gospel’ as referring to the period only three years
before Paul's mission at Ephesus, when the Philippians appear to have
sent some financial help to Paul at Corinth or Athens; it suggests a
period some long time ago, since Paul is now able, in retrospect, to see
that his first visit to Macedonia was in some sense a new departure,
which marked a first step in his progress towards Rome. It seems hardly
likely that he would have written ‘the beginning of the Gospel' unless
he was looking back on a longer period than the interval between
Philippi and Ephesus both in space and time.” K.

The Police Power of the Government

1. It is the duty of a state and a national government to protect the
citizens in their natural and acquired rights.

IL. In order to enable a government to protect its citizens properly,
it is invested with police power.
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IIL The exercise of police power implies authority to organize and
control armed agents of the peace, such as policemen, militia, courts,
jails, penitentiaries, and even executioners.

IV. If the government did not possess this police power, no decent
and law-abiding citizen would be secure in body, possessions, and pursuit
of happiness because of the wickedness and lawlessness of some of the
citizens in a state and nation.

V. It is the police duty of the government to protect its citizens
not only against criminal assaults from within the nation but also from
without (outside of) the nation (internal and external assaults).

VI. This police duty involves the power to create and maintain
weapons of war adequate to meet the assaults of external enemies,
armies, navies, air fleets.

VIL If a government did not possess this power or did not exercise
it, the citizens of a state and nation would not be safe against attacks
of external enemies and against enslavement.

VIII. Whenever the police power of a government is employed to
encroach on the peace (rights) of the citizens of that country or of
a foreign country, the power is abused, and the abuse is eo ipso illegal
and therefore wrong.

IX. Exercise of the police power for the defense of the citizens of
a country against internal and external enemies is moral. Abuse of that
power is immoral.

X. Objection 1: Does not the Lord say in the Fifth Commandment:
“Thou shalt not kill"? In war people kill each other. Does not that
make war immoral?

Answer: No. The Fifth Commandment governs the social relation
of human beings and is not intended to restrict or negative the police
power of the government. Proof: Rom.13:1-7. Here it is clearly stated
that “the higher power,” i.e., the government, “is of God,” that “rulers
are a terror to evil works,” and the apostle continues: “If thou, then,
do that which is evil, be afraid, for he beareth not the sword in vain;
he is the minister of God, a revenger to execute wrath upon him that
doeth evil.”

XI. Objection 2: Does not the Lord say in the Sermon on the Mount
(Matt. 5:39): “I say unto you, That ye resist not evil; but whosoever
shall smite thee on thy right cheek, turn to him the other side"?
Does not this command show that we dare not go to war?

Answer: The Lord did say, “Resist not evil,” and that injunction
remains valid to the end of days. However, these words were spoken
to the followers, the “disciples,” of the Lord and apply to their daily
social intercourse. A Christian should be meek and should not resist
evil. He should not revenge himself. The words in question were not
spoken of and to the government for its official conduct.

For his person, a governor, president, king, should be meek, but as
an officer of the peace, officially, he must preserve peace and punish
the evil-doer. See 1Pet.2:13,14: “Submit yourselves to every ordinance
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of man for the Lord's sake, whether it be to the king, as supreme, or
unto governors, as unto them that are sent by him for the punishment
of evil-doers and for the praise of them that do well.”

XII. Objection 3: Does not a soldier commit murder in battle?

Answer: Assuming that a soldier is engaged in a righteous, justified
war, he does not commit murder when he wounds and kills because
in warring he is obedient to the government and does not take life
because he is filled with hatred against the enemy, but because he
is the agent of the government, which has the duty to wield the sword
and to punish the evil-doer.

Let me illustrate. An executioner who hangs, beheads, or electro-
cutes a person without authority of the court (of the police power)
becomes a violator of the Fifth Commandment and commits murder.
But an executioner who has the sentence of the court against the
murderer and the order of the court to kill and who now hangs, beheads,
or electrocutes the criminal, uses the sword officially and in agreement
with the word of the Lord “All they that take the sword [the murderers]
shall perish with the sword” [of the government], Matt.26:52.

In this decree and act of punishment the law proceeds like the
surgeon. If the surgeon cuts a person on the street or elsewhere in
hatred and personal revenge, he violates the Fifth Commandment. But
if the surgeon by virtue of his official and professional capacity excises
a cancer, amputates a leg or arm, he is innocent of wrong-doing and
becomes a benefactor. The same act is wrong or right according to
the personal or official attitude and character of the doer of it.

The criminal is a cancer in the body politic. It is the duty of
the government to protect the body by “amputating,” excising, removing,
the criminal from the body.

XIII. Basing on the foregoing, I say, A Christian may bear arms,
may serve in a necessary, righteous war; and in fact, if called to arms,
it is his Christian duty to serve. Proof: Luke3:14. When “the soldiers
likewise demanded of him [namely, John], saying, And what shall we
do? And he said unto them, Do violence to no man; neither accuse any
falsely; and be content with your wages,” John does not tell them to
quit being soldiers, but tells them how to demean themselves as soldiers,
namely, by decent conduct.

Accordingly, Cornelius of Caesarea, who was “a centurion of the
band called the Italian Band,” Acts10:1, was not required to resign his
position when he was baptized and received into the Church, but was
permitted to continue to serve in the army as a centurion (vv.44-48).

F. Branp
Luther und dasd Jahr 15639
Das Nahr 1539 Ivar in politijder und firdlider BVezichung eine uns
tubige Beit. Nidht nucr drohte dex Sirieg mit den IJiirfen, fondern aud) in
Franfreid) regte fidh) die Siriegsftimmung. us dicjem Grunde Hatte Luiber
im Februar 1539 fein ,Ermahnungsidreiben an alle evangelijden Pfarrs
Berren, fleifjig au beten, baf Gott die von den Tiirfen und Papijten b:ot;eni_)e
Gefabr abivenden tvolle” Berausgegeben. G2 ijt ein Bufruf, der aud) in
unfere gegentodrtige Sirieg3zeit pafit. Cr fagt: .2Weil aber unfere Sitnden
9
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au beiben Teilen febr reif, grof und ftark find, dort mit Qiigen, Gott Efterm,
Getvalt, morden, unfdGuldig Blut verfolgen uftv., Hier aber mit ber lUns
banfbarleit, Beraditung gotilides Worts, Geiz und viel Mutivillen, ift meine
grofie ©orge, Gott modhte durd) feinen allzuhod) verfudjten Born diefer zivo
Stuten eine ober bielleicht beide einmal iiber und Deutjde gehen laffen. Jft
berfalben an alle Pfarrherren (bamit idh bas Meine fue) meine gar gittlide
Vitte, twollten ihr Volt treulid) bermabnen und ihnen mit Fleify biefe awo
Nuten Gotted borbilben, dbamit jie fid) fitrdyten und frommier werden. Demn
8 ift fein ©djera, und mir grauct vbor unfern Siinben, bin aud) nidt gern
Prophet; denn ed pfleget au fommen gemeiniglid), twasd id) tweisjage.” Slﬂq-
bem cr bie bon den Feinden drohenden Gefahren aufgezeigt, aber aud bie
Laubeit der Chrijten gegeifelt Hat, {dlickt ex fein Shreiben mit den Worten:
»Beil denn Gierin fein menjdlic) Rat und Madt ift, folden Bluthunden gu
efren, fondern Gott mufy allein twchren, lvie er bid dabin getan hat: jo fei
fronmum und bitte, tver da fann, daf Gott die Hand nidht abiue und uns bes
giimen Iafje nad) Vecdienjt unfer Deiderfeits diveren Siimben.” Um
2, Mirg betete er im fonntdglidhen Glotteddienyt: ,Licber Glott, behilt und
bor Sirieg, ber bad Land und alle Stinde wiift madt. @ib uns cine ftarle
Pejtilenz dafilr, barin dod) die Leute fromm feien und Sirdje, weltlidh Regis
ment und Hausjtand nidt aljo verftdret twerden.”

Dajzu famen nod) Streitigleiten innerhalb der Mutherijden Sirde. Bes
reit3 im Jahre 1587 tvar der jogenannte ¥ntinomiftijde Streit awijdien
Luther und Agricola audgebrodien. Cr fpipte fid) immer mehr zu. ﬂuiﬁt_f
Datte bem Agricola die Crlaubnis zu theologijdhen Vorlejungen an der lnis
verfitit Wittenberg entzogen und erfliicte ihm, dafy exr die Univerfitit felbjt
bitten milffe, twenn er cine nene Erlaubnid Haben tvolle, Vorlejungen abjus
Balten. 9Agricolad Frau, die mit Luifiers Hauje Lefreundet war, verfudie
bie Gegenjibe gu mildern. Agricola gab bei einer von Luiher cingeleiteten
Disputation am 12. Januar 1538 beruhigende Crildrungen ab, und ed
fdhien, ald ob bic Angelegenbeit Dercimigt fei. Luiher Dhatte felbjt feine
Bubdrer erfudyt, gegen Vgricola Iein Miftrauen mehr zu Hegen. Leider
famen Dald tieber neue Stlagen, da Agricola feine alte Vehauptung aufe
redjterhiclt, bafj Luther in feinen Sdriften betrefis bdes Glejefses Ivibers
fprechend [ehre. Dics beranlafte Luther, zu Anfang ded ahres 1530 feine
turge Sdrift . Wider die Antinomer” Heraudzugeben. Er geht darin us
ndadft auf den Wiberruf ein, dben Agricola getan Gabe. Aber cr toeijt aud
bie Jrrlehren {darf ab, die jener gelehrt Hatte. Darvauf lich Agricola eine
burd) Melandjthon entivorfene Schrift dencden, in dex er jid) gu der Lefre
der Wittenberger Theologen belannte. Dadurd) fah der Siucfitejt fid) ges
notigt, feine Webenfen gegen ihn aufgugeben, und verfiigte am 7. Februac
1589 feinen Wiebereintritt in dad Sonjiftorium. Leider gab ¢3 in ben
folgenden Jabren nod) mandie Sdjivicrigleiten mit Agricola, bid endlid an
Sielle der alten Freundidjaft cin offenesd Jermwiirfnid eintrat. Luiher bes
merlte, lvie YAgricola immer ivieder in die alten LQehrivetiimer uriidfiel,
dbrend Agricola jeinen Freund Luther berdadjtigte, er twolle ihm nuc
falidge Lehre andbidhien. Die HauptidGuld lag in der jdiwanfenden Lefrs
ftellung YAgricolas8. Man Hat den Eindrud, ald Habe er, um fein Amt zu
beBalten, immer twieder Guferlid) {idy sur redhten Lehre belannt, aber innerlid)
an feinen Lefricchimern fejtgehalten. Er ar fein geraber, offencr Eharals
ter, und bedhalb {divand da3 Vertrauen Luihers zu ihm mehr und mebr.
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Jm Jahre 1689 fand aud) der Sionvent der verbiindeten evangelijdjen
Gtinbde in Frantfurt ftatt, gu dem aud) Gefandte faijer Narl3 V. und feines
Bruberd Ferbinand erfdjienen. Am 19. April famen bdie Parteien zu fols
gendem fibercinfommen: Die Progefle gegen die Evangelifdhen follten auf
andertfald Jahre ausgefelit twerden, und cine BVerfammlung ber deutfdhen
Reidgsftande follte einen Ausjchuf von Theologen und Laien twihlen, der gus
fammen mit den Beftimmten faiferfichen Stomumiffaren eine driftlide Einis
gung in allen firdlidien Ctreitfragen anzubahnen Bitte. Durd) diefen
Seanffucter Stonbent fiiGlte fidy Quther beranlaft, eine feiner Hebeutenditen
©djriffen Herauszugeben, ,BVon den Stongilien und Sirdjen”. Sdjon feit
1586 war Luther mit diejer Arbeit bejdyiftigt. Abcr erjt am 20. Mirz
1639 meldet Jonas, dbajy bad Manuffript vollendet fei. Nody ehe die Arbeit
beenbet tar, Hatte Jonasd cine fiberjelung ind Lateinijdie begonnen, die aber
erjt nadj feinem FTode, im Jahre 1557, Herausgegeben wurde. Dieje Schrift,
»Bon den Stongilien und Sirdjen”, jollte von allen lutherijdien Theologen ges
lefen terdben. Sie enthialt filr unjere [eit nie veraltende Wahrheiten.
Luther zeigt und darin dic Aufgaben cines Sionzild. Naddem er firdens
gejdjichtlich die alten Stonzile uns vor Augen gefiibet Hat, Zeigt er uns, twas
ein redytes Stongil jei. Stlar fiihrt er den Vetweis, daf ein Stongil feine Madit
fabe, neue Artilel des Glaubens zu jtellen; 8 ijt aud) jduldig, neue Artilel
bed Gilaubens zu diampfen und zu verdanumen nad) der Heiligen Scdrift und
altem Glauben; e3 Hat aud) feine Madit, neue gute Werkte zu gebicten; viels
mebr hat e8 Madyt, dafy e8 bije Werke, o der Liebe widerjireben, berbamme
nady der Heiligen Sdrift und aller Weife der SNivdjen. Er Zeigt unsd:
»Die Welt will betrogen jeinl”  An vielem Veifpiclen offenbart er biefen
Yetrug. Cr will and) nid)tsd ijjen von einer BVermengung von Staat und
Stirdje, ober als fonute die Stivdje nad) weltliden Pringipien gebaut werden.
WBetreffs des Staates fagt ex gang ridtig: ,Aber auf ben Neidjstagen tragt
fidy's au, bafy man gueilen neue oder mehr Redjte ordnen, die alten dnbern
und bejfern oder gar abtun und nidt civiglid) fann nad) einem civigen Redht
jpredien. Demn e8 ijt ein weltlid) Negiment, dbad regieret eitlide Dinge,
die fid) anbern und wandeln; darum miiffen fid) die Redjte, o auf folde
wandelbaren Dinge gefelst jind, aud) dandern. — Aber in dem Neidje der
Stivdje Beifst's alfo: ,Gottes Wort bleibet etviglich’, Jej. 40, 8; nad) dems
felben mujy man riditen und nidht neued ober anbderes Giottestvort madien,
neue oder anbere Actifel bes Glaubens jepen.”

Jmn britten Teil diejer Sdyrift fommt Luther auf die Stirdje gu fpredhen.
Cr fagt und gang bdeutlid), twas dic Sirde ijt, indem er ausfiibrt: .Da
deutet der Gilaube [irlid), wad die Stivde fei, ndmlid) eine Gemeinjdhaft der
Deiligen, das ijt, cin Haufe odber Sanunlung joldher Leute, bie Chriften und
Beilig jinb; bad Beift ein dyriftlicher, Heiliger Haufe ober die Stirde.” Cr
nennt und aud) die Jeidjen, woran die dyrijtlidie Sirde zu erfennen fei:
»Bo dbu nun fold) Wort horejt oder fichejt predigen, glauben, befennen und
banad) tun, da Habe feinen Biveifel, bafy getifglid) dafelbjt fein mup eine
redite ecclesia sancta catholica, ein driftlid), Geilig Bolf, twenn ifhr gleid
enig find.” E3 Ivdre ju mwiinjdien, bafy diefe vorziiglide Shrift Luthers
in unferer Beit wieder mehr gelejen und beadytet tviirde.

Jm Jabre 1539 ijt aud) der erjte Band der deutiden Viidjer der gefams
melten Werle Luthers, mit jeinem BVorivort berfehen, in Wittenberg ers

—y————
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{djienen. WBiel Segen Haben in biefen bierhunbert Jahren Luihers Shriften
ber @friftenBeit gebradt, und Ivir twollen und immer ieber in fie bers
tiefen und unfern Glauben badurdy ftdrfen. Jnuner ivieder ivurde Luther
gebeten, gu neu Gerausgegebenen Wiidjern BVorreden zu fdreiben. Im Jahre
1589 BGat er folgende Borreden gefdjricben: 1. zu der Scrift ded Friedridy
Myconius, ,Wie man die Cinfaltigen und jonderlich die Sranfen im Chris
ftentum untexridjten foll; 2. u der Auslegung ded 29. Pialma be3 Breds
laucr Pfarcheren Moibanusd; 8. eine von Cappelln gefdhrichene .Gefdidte
be8 Herzogs Frang Sforza bon Mailand”, der in der italienijden Streitjade
aoifden Staxl V. und Franz I. einc Gebeutende Nolle fpiclte. Dad Budy wurde
in beutidier fiberfepung bon Lint Yerausgegeben. Gefchidhte twar ein Lichs
ling3fad) Luthers. Deshalb fagt er aud) in diefem leppten VWortvort: .Wasd
Gaben tir Deutfdien mehr gu fHagen, ald dafy wir unferer BVorfahren bor
taufend Jahren Gejdidien und Erempel nidht Haben und fort nidt twiffen,
o toir hergefonmen find.” Bemerlenstvert find audy feine Thefen iiber
Joh. 1, 14, in benen er den Safly ber Sorbonue belimpft, daf, was in ber
Theologic toabr fei, miiffe unbebingt aud) in der Philofophie wabhr fein.
Meine dicSjahrige Lutherarbeit modte i) bejdliefen mit dem ,Andenlen”,
bas Lutber einem BVefannten im Jahre 1539 gefdricben Hat. ES ift ein
Trojttvort aud) fiic und in ernjter Siriegsgeit. Cr jdreibt: , ,Darre ded
OCrrn, fei getrojt und unverzagt und Harre des HErrn.’ Ein wunderbarer
Nusfprucd). €3 ird geboten, dbafy man anf Gott, weldjer iiberall der Gegens
Ivdrtigte ijt, hacren joll, al8 ob cr durdjaus nirgends vorhanbden tvire; aber
o empfindet cin gottjeliged Herg in der Ynfedhtung, wihrend fid die Gotts
[ofen cinveden, cr fei ibnen gang nabe, in der grijten Sidecheit und BVers
mefjenbeit, wie Jeremia fagt: Du bijt ferne bon ihren Hergen. Der Gegens
fab filx bie Goitlofen: Fitrdjtet dben HCErrn, feid verzagt und e3 eraitiere
cuer Pery, fiivdhtet dben HErrn.  Aber dies glauben bdie Gottlofen nidit,
gleidjivie bie Gottjcligen dad Gegenteil nid)t jo Hoffen, twie ¢8 jein follte.
lnd bennod ijt es wahr: Der HErr ift nahe denen, die ihn fiirdyten, und
crfennt bad Verborgene von ferne. So fommt e8, daf tveder die Gottfeligen
bes gnibigen Gotted Harren nod) dic Gotilofen den drohenden fiicdhten. Bei
beidben gejdyieht died nur teiliveife und in fehr geringem Grabe.”

A Kerlé in der ,Ev.=Quth. Freilicdpe*

Northwest Africa in the Early Christian Church

An interesting article by Prof. H. B. Canter of the University of
Illinois appeared in the January issue of the Classical Journal on the
subject “Roman Civilization in North Africa.” We transcribe the sec-
tion that treats of the part this region played in the development of the
early Christian Church. Professor Canter writes: “It was through Africa
that Christianity became a world religion. And in Africa, Christianity
found its most zealous confessors of the faith and its most gifted de-
fenders. Of ecclecisastical writers this country produced a brilliant
array, the greater number belonging to the second and third centuries.
First in any mention of these comes Tertullian of Carthage, a fiery de-
fender of Christianity against its opponents and oppressors, a writer of
almost unique genius, of vigorous imagination, and truculent wit.
Cyprian, a pupil and admirer of Tertullian, was bishop of Carthage from
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the year 238, in which city he ably pleaded the cause of Christianity.
It was on the summit of the Byrsa Hill, where today stands the graceful
Cathedral of St.Louis, that Cyprian convened a great council of the
Church, attended by eighty-seven bishops from all parts of Africa.
Lactantius was summoned from Africa by Diocletian to teach rhetoric
in his new capital at Nicomedia. Later he served as the tutor of Crispus,
the ill-fated son of Constantine. The author of numerous writings, Lac-
tantius’ chief work is the Divine Institutes in seven books. In it the
author’s style is so copius, eloquent, and refined, his humanism so per-
vasive, and his Latinity so pure that Lactantius is often called the Chris-
tian Cicero. During the Middle Ages his writings were very popular, and
it is noteworthy that the first book printed in Italy (1465) was a text
of Lactantius.

“St. Augustine, the greatest in intellectual power and one of the most
voluminous of all Christian writers, was born at Thagaste in 354. A pro-
fessor of rhetoric in Africa, at Rome, and in Milan, he was won over
to a deeper understanding of Christianity by Bishop Ambrose of Milan.
Subsequently he became a presbyter and bishop at Hippo Regius, where
in 393 met the church council that approved the present canon of the
New Testament. The last days of the Church in Africa are closely
associated with the memory of this venerable Father of the Church in
Africa, who died in 430 at Hippo Regius during its siege by the Vandals.
Few spots in North Africa are more dear to students of history or are
more held in reverence by the average visitor than the scene of his long
years of labor, many of them spent in the little monastery, looking out
from which over the sea he wrote, Ubi magnitudo, ibi veritas. With this
hallowed spot nature has dealt lovingly. Nowhere else in Algeria is
the earth more beautifully clothed with nature’s green or the clear air
more sweet with fragrance from bloom of plants and flowers — nature’s
tribute, as it were, to the memory of one in whom was blended Roman
courage with the devotional spirit of the Christian.”

The first sentence of the section quoted puzzles us. Apart from it
we are grateful for the striking manner in which the significance of
Northwest Africa for the history of the Church is sketched. A.

a
}
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