
Concordia Theological Monthly Concordia Theological Monthly 

Volume 4 Article 121 

12-1-1933 

The No and the Yes of Scripture on Atheism The No and the Yes of Scripture on Atheism 

W. H. Dau 
Concordia Seminary, St. Louis 

Follow this and additional works at: https://scholar.csl.edu/ctm 

 Part of the Practical Theology Commons 

Recommended Citation Recommended Citation 
Dau, W. H. (1933) "The No and the Yes of Scripture on Atheism," Concordia Theological Monthly: Vol. 4 , 
Article 121. 
Available at: https://scholar.csl.edu/ctm/vol4/iss1/121 

This Article is brought to you for free and open access by the Print Publications at Scholarly Resources from 
Concordia Seminary. It has been accepted for inclusion in Concordia Theological Monthly by an authorized editor 
of Scholarly Resources from Concordia Seminary. For more information, please contact seitzw@csl.edu. 

https://scholar.csl.edu/ctm
https://scholar.csl.edu/ctm/vol4
https://scholar.csl.edu/ctm/vol4/iss1/121
https://scholar.csl.edu/ctm?utm_source=scholar.csl.edu%2Fctm%2Fvol4%2Fiss1%2F121&utm_medium=PDF&utm_campaign=PDFCoverPages
http://network.bepress.com/hgg/discipline/1186?utm_source=scholar.csl.edu%2Fctm%2Fvol4%2Fiss1%2F121&utm_medium=PDF&utm_campaign=PDFCoverPages
https://scholar.csl.edu/ctm/vol4/iss1/121?utm_source=scholar.csl.edu%2Fctm%2Fvol4%2Fiss1%2F121&utm_medium=PDF&utm_campaign=PDFCoverPages
mailto:seitzw@csl.edu


The No and the Yes of Scrlptun on Atbelam. 888 
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The No and the Yes of Scripture on Atheism.* 

L 
The question to be investignt.cd now is whether Scripture regards 

atheism u poaaiblo; whether atheism is viewed by the Biblical writen 
u a reality or merely a state of mind and a matter of imagination. 

It is necessary, first of all, to determine what is meant by atheism. 
Atheism is tho opposite of theism. It could not have come into 
aistonce without there having beon previously theism, of which it ia 
logically and etymologically tho negation. In other words, there muat 
havo been theists before thero could have been atheists. Theism is the 
boliol in -1. c1,, 11 personal divine Boiog, independent, self-determining, 
aolf-conseioue, infinite, and eternal, who is the causoting Principle of 
all thot exists, and transcends and governs all things and beings out
aido of H.im. T he Christian religion is pure theism, and since the 
God whom it professcs is tho only true God and beside■ Him there ia 
no other God, it ie tho only genuine theism. Atheism is the denial 
of the m stenco of this God of Christian theism. 

Other mennings have occasionally been attached to the term 
atheism. "Athei sm is sometimes said to be equivalent to pancoamv•, 
that is, tho theory that the universe consists of nothing but those 
physical and psychical uistences which ore perceptible by the ll8DIIOII 

or are cognizable by the imoginotion ond finite understanding. 
Poncoa~is m, however, is a positive doctrine, whilo atheism, both by 
etymology and by usage, is essentially a negative conception and uiata 
only aa an expression of dissent from positive theistic beliefs. Theism 
is tho belief thot oil the entit,ies in the cosmos, which are known to 
ua tl1rough our BODSC8 or are inferred by our imagination and reuon, 
are dependent for their origination ond their continuance in existence 

upon the creative and causol action of an Infinite and Eternal Self
conacioU1Deu ond Will; and in ita higher stages it implies that thia 

• Thia paper, too, like the paper on "Athel■tlc Dlagnolu," etc., wu 
read a few :,ura ago before the Bt. Loul■ BiafGfl1"nlf,,,...,,, escept ref• 
erencea to recent oecurrenc:es. 
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890 The No and the Yea of Scripture on Athelam. 

aelf-exiatent Being progreaaively reveals His euenco and His cban.cter 
in the ideas ond ideals of His rational creaturca and thua awula bl 
penonal 

relationship 
with them. In its earlier stages theism conceiftl 

of God simply as the Cause and Ground of all finite and dependent 
esiatencea; but as it develops, it realizca the idea of God as immanent 
and self-manifesting aa well oa creative and tra1U1CODdent. Until it 

attains to tl1ia conaciouancsa of felt personal communion with the 
immanent Couso and Ground of tho univorao, it ia more appropriate]J 
described aa deiam. 

"Aa 
was sa

id obove, othci m presupposes the c;i tcnee of thcwn. 
And it ia not when tho thoi tic idea is actually present that real 
otheist-io negation becomes possible. If n. Hindu or a Greek came 
to disbclie\"O in one or all of tho deities of his notional pantheon, he 
would not necessarily be an atheist; for it often happened that tbi1 
aceptioiam, which the vulgar cnlled atheism, aroso simply from a more 
or lCBS clear apprehension of tho one supreme object of worship. llax 
11:ueller well soys in his Giffard Leclurea on Natural Religion (p. 928): 
'We must remember that to doubt or deny tho existence of Indra or 
of Jupiter is not atheism, but should be di tinguisbed by a aeparate 
name, nam ely, adov iam. Tl10 enrly Christiana wore called &f,o,, 
beeouso they did not bolio,10 os tho Greeks believed nor as the Jowa 
believed. Spinoza wos called nn nthoist bccnu o l1is concept of God 
was wider than thnt of Jehovah, nnd tho R-oformcrs were called 
atheists because they would not deify the mother of Obrist or worship 
the aaints. This is not atheism in tho true sense of tho word; and if 
a historical study of religion lms tnught us thnt ono 10880D only, 
that those wl10 do not believe in our God are not therefore to be called 
atheists, it would have dono some rcol good ond extinguished the fires 
c,f many on auto da fe.' 

"Atheism, aa wo hav o seen, is not, like tho.ism or pantheillDI, 
a positive belief tho phases of wl1ich con be depicted in tl1oir relation 
to one unifying conception. It has no organic character. Tho bistor, 
of it is little more than a coUcction of the instances in which doubt 
and negation in regard to some essential element in. the!sm haft 

arisen. And tl10 occasion and cauao of this atheistic frame of mind 
will generally be found in some ne\V sciontHio or philosophical ideu, 
which have, for the time being nt least, appenred to be incompatible 
with the current form of deistic or theistic belief!' (Charles Barne■ 
Upton, Emeritus Professor of Philosophy in 11:onchester College, 
Ozford; in ERE, II, 

173 
f.) 

Our interest ia chiefly in what Scripture declares concerninl 
atheism. 

In tho first place, the Bible denies that such a thing as the rejec
tion of the existence of God is peu ible to any human being atil1 in 
J>(IUOIBion of his ordinary mental facul~ and obe,ying the prompting 
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The So and the Ye■ of Scripture on Athel■m. 891 

of hi1 CODICience. "That which may be known of God," 1Q8 Paul, 
Rom. 1, 19, "ia manifcat in them." The apostle ia iq,eaking of pagana, 
who had no written revelation of God. Ho had juat declared, v.18, 
that these people ''hold the truth in unright.eouaneu"; that ia, they 
hold it down, throttle it, by their immorali~. And now Paul proceed.I 
to lhow why the anger of God is revealed against these people: what 
they did they did not do in ignornnce; else tho;y might be to a certain 
extent ezcUBable. For tl1ere is in tbem "that which is known," or may 
be known, "of God" (Luther: daaa man weiu, r1au Gau aei, the 
knowledge that God is). Tho;y have with them some perception of 
God which requires no special revelation and to which their inner 
conaciousncas testifies. The reason for thia is, God has clearly laid 
it before them in the general revelation of the universe. 'When view
ing this evidence, tho heart in every human being responds to it. 
Tho evidence has been "made to lie openly before them as an object 
of knowledge." (:Meyer.) 

Tho natural intelligence of n pagan, tho apostle further 888Crts, 
ll'll81>8 not only the fact of tho existenco of God, but it apprehends 
even BOme of His attributes. The attributes themselves indeed are 
"invisible things"; but in contemplating and meditating on "the 
things that are made," that is, tho created works of God, the human 
mind cannot fail to grasp such facta as these, that tho Yaker of these 
myriad creatures must be nn eternal, all-powerful, and altogether 
divine Being. Olcarly this wxt t.eaches tho continuous presence of 
God with tho works He crented, or, rightly underst.ood, Hia immanence 
in tho universe, however, as a. Being diatinct from nil other ezistencea, 
or His trnnecendent character. 

In Pa. 19, 1-3 we hnve a. pa88age that describel how the things 
that are made serve as agents for a message to man. "The heavens," 
that is, tho sphere outside the earth, which, aa far u human vision 

is concerned, is lost in infinite apace, "declare," that ia, make plain, 
"and tho firmament," that is, thia trnnaparent 'Vault which ia atretched 
out overhead far and wide, "shows," that is, sets out to men'a view 
conspicuously, "the glory of El," the Almighf.)', How do they declare 
and show it t "Doy unto day utteroth speech, and night unto night 
lhoweth knowledge.'' What does this mean I Aro we to think of 
Pythagoras's "music of the spheres," the inaudible symphony which 
aomo 

mystic, 
dreaming, ilDflgines he ia hearing as he watches, fuci

nated, the revolving hcavensf No; by their mere existence the 
heavens and the firmament force upon IDfln information concerning 
God. This is what the older expositors have called abiecfi11um vacia 
non articulalae praeconium, an objective announcement given without 
articulate voice, the voiceleu heraldry of the heaven■• ThQ' speak of 
the God who made them; and 1ince they, though only creatures, are 
10 glorious, He, their Creator, must be still more glorious. That ia 
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888 The No and the Yea of Scripture on Athelllm, 

what the:, eilentq witneee to all men, and no penon can eec,ape thia 
tatimo117 of theirs; for th~ do this foreter and ever. The.,_ 

"cleclare" 
and "ehow" are participles, upreuing the idea of ccm• 

tinuance and perpetuifll'. This idea ie expanded in v. I, where the 
sublime diecoUl'lle of the heavens and the firmament ia reprellllfillll 
aa being carried on in an uninterrupted line of trammiuion. G))a, 
unto doy uttereth speech," literally: gusheth forth a tale, u from 
a deep, inoxhauetiblo fountain, "and night unto night showoth knowl• 
edge," that is, exhibits things that may bo known, 'Uis., regarding Him 
who mado doy and night. "Each day :reveals works which God does 
by doy and each night such 118 Ho performs during the night, and this 

diurnal and nocturnal testimo117 of His creatures is continuou and 
parallel Each dawning day continues tho speech of that which bu 
declined, ond each opprooching night takes up the talc of that which 
hll8 Pll89ed 

away." 
(Delitzsch.) Our physical car is not reached b;r 

this testimo117. Tho psalmist does not wish to be misunclentoocl u 
having eaid eo; therefore ho adds in v. 3, literally rendered, this 
thought: "There is no lnngunse, nnd no words, whose voice is 
inaudible.'' The mcnning is : "Tho discourso of tho heavens and the 

firmament: the doy, namely, tho sky by doy, ond tho night, namely, 
the eky by night, is not o discourse uttered in n comer; it is a dis
course in a apecch that is ovcrywhoro nudiblc, nnd in word& that are 
underatood by oll.'' Thus Poul's dcolnrntion: "It is manifest," bu 
been anticipated by tho pS11lmist. Incidentally Dclitzsch by this 
interpretation hll8 justified Luther's rendering: "Bs ;at keine 8praila• 
noel. Redo, do man. nicht i1we Stimmo 1u,ere." 

Scripture a1eo fumiahes nn argument ngoinst atheism by declar
ing that man is I)08SC8Sed of on inolicnoble moral knowledge. The 
works named in the Decalog, says Poul in Rom. 2, 14. 15, ore "written 
in tho hoorta" of tho Gentiles; for "they do by nature the thinp 
contained in the Low." Their nativa indoloa, their congenital dis
position, ia such that "without any oxtrnncous training, culture, or 
OD7 other infl.uenoe beyond the endowmenta of nature and their 
natural development'' they comply with requirement& of God'il lloral 
Law. Paul doea not assert this of the entire Low os we have it in 
the Scriptures, but he speaks of "concrete actions which coneapond 
to particular portions of tho Low.'' Thus the Gentiles 1'are a law 
unto thomselves.'' "Their moral nature, with ita voice of conscience 
commanding and forbidding, supplica to their own ego the place of 
the revealed Law poaessed by the Jews. Thus, in their doing of tbe 
Law, they aerve for themselves ae a regulator of the conduct that 
qreee with the divine Law." (lloyer.) They obey a law that ia not 
ahibited in visible charact.era of liumon writing; it is really an un
written law; but in a aublime, inacrutoble manner it is written in 
their hearte, indelibly inscribed in their moral faculty, and they cannot 
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IIClape ita t.timon.7;. for their conscience cit. it to them and riftta 
upon them the aenae of their penona1 rell)Omibiliv for all their 
actiom, and in their mutual intercoune with one another, in the ac
cmatioaa and vindications that are carried on botween Gentilea and 
Gentilea, they reveal the fact that their thoughta are ever b1117 with 
QW!ltiona of right and wrong, that they court approval and aeck to 
IICllpe disapproval, both of the moral voice in them and tho same 
moral voice in their fellow-men. 

Accordingly, Scripture pronounces tho profesaion of atheism the 
act of a fool, Pe. 14, 1. We nro told that "tho ocymology of tho Hebrew 
word ~:u leada to the idea. of 80mething withered and without sap 
and th~t tho 118Dge of the word in tho Old Testament impliee spiritual 
dulneu, barrenneas, and worthlcsaneu (Is. 851, 5. 6), in contrast with 
the religious freshness nnd mornl abiliv of tho truly wiae man. But 
the ezpresaion does not refer to intellectual wealmea" (Lange
Schaff.) Bomes thinks that tho word "ia designed to convey the idea 
that wickcdn , or impieey, is essentially folly, or to use a term which 
will, perhaps more thon any other, make tho mind averse to the ain
for there is runny n man who would see moro in the word 'fool' to be 
hated than in the word 'wicked,' who would rather be called a ainner 
than a fool." Perrowno finds another idea hinted at in this word: 
Tho fools, 110 snys, "are those wl1oso understanding ia darkened; who, 
professing themselves to be wise, become fools. Such men, who make 
a boost of U1eir rca on nnd would walk by tho light of their :reason, 
prove how little their reason ia worth. TJ10 epithet ia tho more cutting 
because 

persona 
of this kind generally Joy claim to superior discern

ment.'' Spurgeon remarks: "Tho nthei t ia the fool preeminen~ 
and " fool universally. He would not deny God if he were not a fool 
by nature; and having denied God, it ia no marvel that he becomee 
a fool in practise. Sin is nlwoya folly i and as it ia the height of sin 
to attack the 9iatcnce of the :Most High, 80 it ia alao the greatest 
imaginable folly. To soy there ia no God ia to belie the plainest 
evidence-

which 
ia obstinacy i to oppose the common conaent of 

mankind - which is tupidit,y; to stifle conscience - which ia 
wickedneu." 

Bacon remarks shrewdly: "A little knowledge inclineth man to 
atheiam.'' Young in his Nig1&t Thought& soya: "By night an atheist 
half believes a God.'' (V, 177.) 

The conaemua gmtium, that ia, tho universal aflirmation of all 
racea of men that there ia 11 God, ia an ancient and by no means 
inferior argument. Cicero employed it in his Tuacultul DiqultJhOIU, 
where he soya cm,. I) : "There ia not a race so rude, nor in all the 
world an individual 80 crude, that the idea of gods has not entered 
their minds. l{any conceive depraved thoughts concerning the goda, 
for that ia usually done where vice prevails; however, all hold that 
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thero is 11 dhino force in nature. Thia opinion is not produced bT 
the conacntient talk of men, nor is it confirmed by ordinancm ad 
lawa. Rather in eveey matter the conaentiont opinion of all raca 
must bo regarded os 11 law of nature.'' Again, in his Nfllwe of f.u 
Goda (Zi:b.11) ho soys: "The notion of gods is innoto in all and, u it 
were, graven on their l1eorta.'' It ,voa, in port, for tho purpose of 
dcfooting this argument thot Darwin wont in qucat of a rooe of 
noturol, born atheists, ond foiled to :find it. 

Hollnzius hos mode on attempt to dofino tho innateness of the 
notion of God in tho humon mind. Ho &nye: "Thnt there is a God, 
or tho rcol existence of 11 knowledge concerning God, is 11 fact; how
ever, wbot it is or how to define its quolit~ is not so clear. Hence it 
is that it boa been differently defined oven by orthodox theologians. .•• 
Whatever this thing is, which in their opinion con bo 811id to reside 
in the intellect by nature or to bo connote to it, oil have to go back 
to a certain inborn perfection or light in the intellect by the aid of 
which tho truth of tho common notions concerning God, when the 
terms in which they are set forth h11vc been 11pprchonded, is im
mediately pcrceil•ed without debate. On this point they are near17 
agreed. . . . Howo,•cr, we do not deny thnt the knowledge of God 
lodged in man is a certain perfection, analogo'IU to t.i habitua, that is 
inborn in man during l1is eorthl;y pilgrimogo. Tho onnlogy conaiata 
in the following points: l . .As the di vino imogo in tho :first men wu 
a 1,abitva, so tho rcmnonta of tho some, to which belongs tho law of 
nature which enjoins the worship of God, somehow come close to being 
a habitua, since homogeneous parts ore of the some nature as the 
whole. 2 . .As 11 1ta'bitua is 11 certain perfection, supcrodded to nature, 
which facilitates its operation, so the noturol lmo,vlcdge of God hu 
been aupcradded to the focul~ of cognition, inclining it in eveey p01-

sible way to the opprchcneion of God. 3. A 11 habitu, is difticult to 
unsettle, so thot natural knowledge of God i deeply inherent in the 
soul and is nevc.r crodic11tcd entirely." (Ezaman, otc., P. I, c. l, q. IS, 
p.189 sq.) 

If, then, \\-O understand by atheism "most intimate convictions of 
the heart" that there is no God, the possibility of nthoism must be 
denied pointblank by every one who oeccpts the Scriptures, also 117 

eveey one who accepts the facts of common human experience. Even 
among the most bockword roecs 11. religious conception hos been dia
covered, olbeit it wos of 11 veey low order. Tl1ere ore proofs, too, that 
among disciples of the most thoroughly compacted systems of atheistic 
thought there hos ever been discovered 11 residuum of belief in God, 
of which these persons hod not been able to rid themselves 117 all 
their reasoning. Their atheism was found to "overlie and conceal an 
instinctive and indestructible 1118118e of the divine.' n During the 
Flench 

Revolution 
it wu not safe to mention the name of God ffCl 
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in ~ con'981'11ltion. llany tumed atbeiata from fear, profeuing 
with their lipa what the;y were repudiating with their heart. But also 
among thoeo who eapouaed atheism from peraonal choice, recummcea 
to the thought of God, yen, to prayer, eapec,ia]q in momenta of great 

penonal danger , wore not infrequent, ao that a leading infidel re
marked in despair that men seemed ''hopoleu~ religiou■." 

The caso of theao atheists is similar to that of Ohri■tian Science. 
Its devotees scout tl10 notion of the reality of matter, of disease, pain, 
and death. They aro taught to regard themselves aa being "in mortal 
error'' whenevor they catch themselves inadvertently believing theae 
things. Well, the poor things, just like their leader, havo to die in 
that mortal error. Since they must die, th07 cannot but die with an 
accusing conscience; for by dying th07 commit tho unpardonable of
fense of their creed. And while they live, they livo with us on terrtJ 
/irma.: tl1c,y prefer coffee to tea, or 11ice 11 ena., with or without sugar; 
they like to have thoir steaks well done, medium, or rare; they stub 
their toes, th ey howl under o. raging tooth-ache, they sneeze and cough 
wh

en 
th ey catch cold, they even buy material coal and build a material 

fire to keep th emsch• es warm in winter, etc., etc., just like we un
progressive dun ces who arc not Ohristion Scientist& 

It appears, then, that this world was not made for atheists to live 
in succes fully. Nor can tlte ntheist get along with his own human 
organism ns it is constituted, bccau so the thought of God is in him, 
Nor ean h associate intclligently with his fellow-men in a common 
human brotherhood, because th ey cannot help being theists, have made 
a l1i story in this world tl1at is :Cull of God, and are continuing to make 
such history. Sinco 110 cannot eliminate God from tho universe, nor 
pluck Him out of J1is t hought, nor eradicate Him from the mind of 
his fellow-men, he wiU hove to have another world, another organism, 
to live in and entirely different nssociatcs to live with. 

Thero is in man, soys Benjamin B. \Vnrfield, "nn innate sense of 
the divine," nod we behold it "struggling for expression," in the in
adequate forms which their Io," stage of culture provides, among 
savages. "If this is nll that is meant by atheism, atheism is, no doubt, 
a condition impoBB iblo to mon. Man difl'ers from the lower creations, 
not in being less dependent tl1on they, but in being conacio118 of his 
dependenco and responsibility ; and this coDBCiousness involves in it 
a sense of somewhat, or, better , aome on e, to which he is thus related. 
The explicat ion of tl1is instinctive perception is a different matter; 
and in this explication is wrapped up the ,whole development of the 
idea of God. But cscope from the apprehension of a Being on whom 
wo are dependent and to whom we are responsible is no more possible 
than escape from the world in which wo live. God is part of our 
environment.'' (Scha.ff-Henog Bncyclof'., I, M6 f.) 

Voltaire, himself a professional infidel, forgetting hie metap~ica 
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and epeaking u o. practical man, declared. in 'riew of the tmihJe 
thinp which he aaw coming, that, if tLere were no God, it wowd be 
De0111ary to invent one. If the ~ia ia on~ carried far enough, it 

will be found that thoae who dcm;r the aiatenco of God (in a can· 
ventional wny) are nil the time setting up 1omething in the natme 
of a deity by wny of nn ideal of their own, while fighting emir the 
meaning of o. word or its conventinl mienpplico.tion. (BncgcL Brita&, 
II, 828.) Ruuin, with its violent athoietic propaganda o.nd its wonhiJ 
of the corpse of Lenin, is the moat recent and most shocking illU1tra• 
tion of thi1 fact. 

Thus, all a.theistic effort is really o. continuation of that mad 
endeavor under diobolicol leadership, which occurred in the ilnt 
generation of mankind, to set up something else in the place of Goel 
that ■hall be regarded as equal to God. 

II. 
On the other hnnd, Scripture 1peaks of if,01 b .,.p •do/lff', people 

"without God in the world," Eph. 2, 12. Tho context shows that tbeae 
penons are outside of the commonwealth of God, outside of the 
covenant of God with His people, void of the knowledge and faith of 
Ohriet, tbe Redeemer, and of nny hope wliich His Goepel kindle■ in 
the hearts of sinners. 

Cremer pnrnphrnses ,lf,01 in this text by "destitute of divine help, 
abandoned by God, out of connection with God.'' Meyer prefers the 

mat of these meanings; he holds thnt "the lowest etoge of Gentile 
miaery" is here indicated nnd soys: "The Gentiles had gods, which, 
however, were no gods (Acts 10, 26; 14, 15; Gal. 4, 8) ; but, on the 
contrary, what they worshiped nnd honored ns deities 1ince their for
saking of the noturnl knowlod'-re of God (Rom. 1, 10 ff.), were demona 
(1 Cor.10, 20), so tha.t with them, spite of nil their superstitions, Goel 
was really wanting, and they, apart from connection with God's grace 
and help, lived on in a Gad-fonaJ:e1• stnte." The world of men among 
whom they were living had this character of God-forsokenneas stomped 
upen it: it was tho standing mark of "the unhallowed domain," the 
Gentile world outsido of the commonwenlth of Israel. The apostle'1 
renders at Ephesus l1od once belonged to tl1is world. 

In Rom. 1, 80 the apostle charact erizes tho heathen ns fHoTI171r,, 
wliich Luther renders "Gotteav oraachlor''~· the translators of the En

glish Bible, adopting Luther's view, render tho term "haters of God.'' 
Meyer wonts f,oow7,r, understood in the p088 ivo sense, "hated by 
God," as tho Vulgate does, which translates tho term by Dea oaibilu, 
But the active meaning hns been adopted by a long line of com• 
mentators from Theodoret down to Tholuck, all of whom render the 

word by Dri aaarn. Some, like Grotius and Reiche, point out that 
,rrat.h against the gods waa a common heathen 'rice. Tholuck :refms to 
Prometheus, whom J' ove chained to a rock for hia oppoeition to the 
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IOda. and nwarda the1e God-hat.en u '-Promethean oharac1len." 
Ewald 'riewa theee men aa "bluphemen of Goel"; Oalnn u men 
"who ban a horror of God on acoount of Hia rigbteouae-." Luther 
in a sloea to this tat calla them "the real Epicureana, who live u if 
there. were no God." The Scriptures have eleewhme iecorded in• 
•tan~ of deflance of Goel, and the etate of antitheiam u well u 
ethei■m wa1 

lcnown 
to the holy writers. 

The Gentiles are referred to in 1 Thea. 4, 15; I Theu. 1, 8; Gal. 
4, 8; Rom. 1, 28; Eph. 2, 20, ae people "who know not Goel," that ie, 
the only truo God, whom the propheta, Obrist, and Hia apoetlee had 

proclaimed. Origen did not hesitate to call the pol,Jtheism of the 
P■PD8&theiam. 

.Aa a matter of fact, then, the Scriptures recognise atheism, just 
u they recognize heresies, insanity, dieeuee. and the lib. While no 
man in his acnaea and with tho appl'OV'al of hi■ conscience will deD7 
the eziatenoo of God, or whilo no one profeuing himself an atheist 
can :really believe in his atlieism, still the attempt to rid the mind of 
the thought of God ia made. Rcligiona like tho Buddhist are built up 
on atheiam, and athoistic movement■ have sprung up oven in certain 
parts of tho Ohriatian world and hovo developed an aetoniabing 
■trengtb. 

Accordingly, 
tho actual existence of atheiam, understood u 

men's voluntary divorcement from the notion of God, cannot be 
denied. 

Pe. 14, 1, to which reference waa made previously, ia uaeful in 
another way, viir., 08 1l1owing how atheiam originates. The fool "bu 

aaid in hia l1cort, There is no God"; that means, in hi■ aecret, private 
oogitations ho begins to embmce this delusion. It is that way with 

eYery other sin; is it not? Mon's fnnoy begins to cherish some for
bidden thing; the fancy is not bridled, but nursed ; the person wanta 
that particular wrong thing and finally geta it. Thie tut, then, doe■ 
not aot forth atheism 08 "a fixed theory or an understood and conacioua 
opinion," a religious system of non-religion fully reasoned out,-all 
that follows much lat.er, nnd in most inatances it does not follow at all, 
because mo t atheists do not toke thnt much trouble with their 
atheism, - but it describes the rise of the disposition to atheism, which 
then becomes revealed in tho nthoist's practise, or life. The psalmist 
therefore adds: "They are corrupt; they have done abominable works!' 
A person's morals are alwoya determined by hie inward convictions, 
hi■ heart's creed. In this case which the pealmiat baa reviewed. the 
deaire for an unrestricted, unrestrained mode of living baa induced 
the 

desire: 
Wish there were DO God.I Next came the thought: Poe-

11'bly thero is no God. Finally, the person decrees to his own satisfac
tion: There is DO God. The personal hi■tor,r of atheist■, if it were 
written, would bring out in moat inatances the correctnese of the 
i-lmiat'1 view. 

17 
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Hollaaiua auma up the case of these atbeiata ve-q aptly, tbm: 
"It ia possible that there are atheists who are such in a apeculati'N 
manner. They are such, not by nature, but because Goel baa j'Ult)y 
abandoned and tho devil blinded them. Not that their natunl light 
na regards tbo habitual knowledge of God baa been totally eztiuguiahed 
in them, but it baa been smothered aa fnr aa ita actual eurciae ia 
concerned. Nor does this take plnco for tho entire apace of a penon'a 
life and permanently, but only for n acoson, duo to some paaaing 
paro:syam. For n law of noturo does not permit tho valid and tirm 
belief that tbore ia no God to become lodged in any one. Altboup 
tho mind of 11 wicked person moy drop off into a lethargic 1leep1 ■o 
that tho person gives no thought to God, still there cannot bo an7 one 
in whom tho conacienco does not finally vindicate itaelf and, at leut 
in the hour of doot.b, ac cuse tho person of his neglect of God.'' 
(.Emmen, etc., P. I, c. 1, q. 5, p. 194-.) 

While closing this article, tho Oal:la.nd Tribune for June 8 ar
rives, ,rith tho following interesting editorial: -

Church atotiatics recently released pro,·cd definitely that during 
the 

yenra 
of greatest economic stress enrolment in placea of wor

ship steadily increased. The clmrches l1m •o Inrgcr attendance now 
than ever. 

An opposite story is told witl1 the onnouncement tl111t tho Amer
ican Association for the Ad,•nnccmcnt of Atl1oism hos been hit IO 

sharply by tho depression tlmt it is threotcned with extinction for 
want of funds. Tho nnnuol report shows membership hns declined 
steadily and income lms been reduced by one holf. 

All of this, says tho Btocl:ton R ecord, heds on interesting little 
side-light on human nnture. It' cosy enough to be on ntheist, militant 
or otherwise, when everything is going swimmingly and every stoek
market flurry increases the size of your bonk account~ But when the 
bottom falls out of things ond you find that you weren't quite u 
all-wiao and et.emolly lucky ns you hnd tl1ought- well, athei■m be
comes a non-essential luxury th en, in short order. 

Berkeley, California. W. H. T. D.Au. 

IBie mufi OJottei IBod gel)rebigt werben, bamit GJiauie 
entfte,e in ben .~er3en ber .su,orer? 
(line Stelle bon tlortrligcn ban D. (J. !p t c p e r. 

er~ftrr !Bortrag. 
~cbct !Dlcnf dj ijt bon !Jlahtt cin ltngiiiuliigct unb im UnglcwJim 

bctloten. ~t ¥£mt aii 2c1jnt bet djtiftiidjcn ftitdjc 11Jirb barin 1,e,. 
ftc1jcn, 

baf, 
Sic bcn !lllcnjdjcn ba a !!Bod f ngcn, 11Joburdj fie aul brm 

Ungiaulien cn:cttet, gliiubig unb f o f clig 11Jc .rbcn; benn bet !Jlenfdj i' 
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