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L. XAmerika.

Dr. Walther Appraised by Prof. Abdel Ross Wentz. — The Get-
tysburg Seminary historian writes in the Lutheran of March 16, 1033: “It
should be possible now to forget the prejudices aroused by the controver-
sies of his lifc and to focus attention on his merits. He still speaks to
the average Christian in the pews of our churches. . . . This congregation
[Trinity, St. Louis] was to become the mother church of the Missouri Synod
and the mainspring of its great volume of work in missions and other
benevolence. Here Walther gained a high reputation as a preacher. And
from 1839 until his death in 1887 the history of Missouri Lutheranism
is closely identified with the story of Walther’s life. . .. His shadow
stretches across the whole Missouri Synod and indeed across the entire
Synodical Conference, which embraces about one-third of all the Lutherans
in this country. And not only so. His influence was felt indirectly in
the older bodies of American Lutherans. In his extreme [?] Lutheran
orthodoxy all other Lutherans believe that he went far beyond Luther
himself. But he never faltered in it. His persistence and that of his
large and vigorous body of followers helped to stimulate the confessional
reaction that was under way in the General Synod and among other or-
ganizations of Lutherans in this country during the middle of the nine-
teenth century. And so he helped to stamp the Lutheran Church as a whole
in the eyes of all other churches in America as indelibly evangelical, un-
swervingly Biblical, and forever doctrinally conservative. . .. A veritable
flood of immigration was about to sweep into this country, an alicn mul-
titude larger than the population of the Republic at its birth. It was
fortunate for the whole Church that the advance guard of Lutheran immi-
grants, under the guidance of Dr. Walther and his colleagues, were stoutly
loyal to the Lutheran Confessions and abundantly able to give reasons

" for their faith. It was equally fortunate that this advance guard planted
its outposts in Missouri, in the heart of the Mississippi Valley, where the
vast majority of the newecomers were to find their homes. . . . Stephan
happened to read a glowing deseription of the territory of Missouri, and
this fixed his choice on that State as a location. It scems like chance,
but in the light of subscquent events, who can fail to sce in it the provi-
dence of God? Certainly the older Lutheran eclements in Ameriea would
never of themselves have met the responsibility imposed by the great im-
migration of the nineteenth century.”

In presenting the “Missouri” doctrine on the ministry and church

. Zovernment, Dr. Wentz reveals the position of the circles for which he is
spokesman. The polity of Missouri “is thoroughgoing congregationalism.
The polity of Walther's followers vests all authority in the congregation.
The congregation furnishes itself with a confession of faith” (we would
phrase this differently) “and with explicit qualifications for membership.
It provides for lay deacons, but leaves almost nothing to the determina-
tion of the so-called church council. Everything is in the hands of the
congregation. If therefore we ask of Dr.Walther the practical question,

40
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‘Who makes a preacher or a minister?’ he gives a clear answer. It is not
a group of other preachers or ministers, it is not a synod or a conference
or a distriet, it is not a council or a board of the church. The divine eall
to the ministry comes through the congregation. It is this alone that
makes the minister. More than once and with great vigor Walther entered
the lists against any ‘hierarchical’ or ‘presbyterial’ interpretation of the
ministry. It brought him into controversy with Lutheran leaders outside
of Missouri. The heirs of his spirit have been consistent in their congre-
gationnlism. They criticize Muhlenberg. They look with suspicion upon
the authority which othér Lutheran bodies in this country lay in the hands
of church councils and synods and general bodies. They stand in great
dread of any Amcrican edition of the German Konsistorium, and they
have carried this into the entire organization of the Missouri Synod and
of the Synodical Conference.”

This is Dr. Wentz's appraisal of the controversy on election and con-
version: “Another practical question that finds answer in Dr. Walther’s
carcer is this: Who makes a Christian? Does God do it, or does the
Christian do it, or do both of them do it? Does God cause a man’s faith
in Christ, or does a man excreisc his own faith? This is a theologieal
problem. It led to a long and bitter controversy. . . . When therefore the
question arose in Missouri about God's part and man’s part in human
salvation, Dr. Walther had very decided convictions. . . . The controversy
raged between Walther and his Missouri brethren, on the one hand, and
the Ohio Synod, the Towa Synod, and some Norwegian Lutherans, on the
other hand. Dr. Walther taught that God alone must have all the glory
in the salvation of a man, that man has nothing at all to do with it, that
he cannot even exercise faith unless God makes” (not our phraseology)
“him believe. He held that God elects men to salvation and this election
is the cause of man's faith.” (If the question be: Is faith the cause of
election or clection the eause of faith? Missouri says, Election is the cause
of faith. Otherwise we say that “the eternal election of God is from the

gracious will and pleasure of God in Christ Jesus « cause” of faith (For-

mula of Concord, XTI, §8). “He insisted that it is contrary to the Bible
and the Lutheran Confessions to hold that a man is able in his own
strength to exercise faith in Christ” (to believe in Christ), “because this
would make man a cooperating agent in his own salvation and would
detrnct from the grace and glory of God. Dr. Walther’s opponents de-
clared that this is Calvinistic predestination and not good Lutheran. The
conflict was caustic. There were many divisions. The literature that
grew out of the controversy is enormous. To this day the issue con-
cerning predestination and conversion is the chief doctrinal difference be-
tween Missouri Lutherans and all other Lutherans. To the calm observer
at this distance it scems that here much depends upon the meaning of
words.,” Whatever this last statement (that “much depends upon the
meaning of words"”) means, the meaning of Dr. Wentz’s other statement
“This is a theological problem” is clear. He has presented the issue, in
its main feature, correctly: “Who makes a Christiant Does God do it,
or does the Christian do it, or do both of them do it?” Has man a part
in his salvation? Does he cooperate with God in achieving his salvation?
And when he characterizes this matter as “a theological problem,” he
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intimates that the controversy had been waged unnecessarily. We are
loath to think that at this day a Lutheran theologian would feel tolerant
toward synergism. By the way, would it not posit an enigma of major
proportions to assume that a man could contribute so much to strengthen-
ing Lutheran confessionalism while devoting his best thought and energy
to estublish and maintain an article (sole gratia) ns confessional, which
in fact does not touch Lutheran confessionnlism?— The statement that
“to this day the issue concerning predestination and conversion is the chief
doctrinal difference between Missouri Lutherans and all other Lutherans”
needs to be modified. In this way: “between Missouri Lutherans and all
other Lutherans who still cling to synergism.” E.

A Catholic Discussion of Religious Liberty. — What the Common-
1weeal, . Roman Catholic journal, has to say on religious liberty makes in-
teresting reading. We submit one of its recent editorials: —

“At a time when the whole subject of religious liberty has become
a world issue of supreme actuality, emphasized by conditions in Russia,
Spain, Mexico, and clsewhere, it is above all things necessary for Amer-
feans, occupying as they do a central and possibly decisive position in the
gravest of all social controversies, to use their reason rather than their

" emotions in considering it. For the times demand that practical actions
as well as abstract ideals should be applied to this acute crisis.

“It is for this reason that we think that so importunt a voice of re-
ligious thought as the Christian Century should he more explicit in its
statement of its position than in fact it is. What can it mean by saying
that its fundamental axiom is that of complete legal freedom and equality
of all religions in all places throughout the world’t Such a statement
seems empty of all reality of meaning to us.

“ ‘Religions,’ unless defined by some standards conformable to a humane,
Christian civilization, means nothing at all or may well contain very
sinister and socially destructive meanings in addition to desirable and
beneficent meanings. In India, for example, there is a religion, organized
to worship and serve the goddess Kali, which is known as Thuggism.
One of its chief ritual observances is the strangling of human victims to
propitiate that goddess. Would the Christian Century favor the granting
of ‘complete legal freedom® to Thuggism in India,—or in the United
States, if the Thugs sent their missionaries to us,—and would it be in
favor of placing Thuggism on a plane of equality of status with, let us
say, Quakerism ¥

“It may be eaid that such an argument, being extreme, is absurd.
Well, with all respect to our Chicago contemporary, we think that the
argument fits the case it presents. For the Christian Century rests its
argument on an absolute thesis, which includes all religions without ex-
ception, and Thuggism is a religion.

“In the United States, for example, polygamy was preached and prae-
tised by the Mormons before the laws of the land, backed by the marshaling
of armed force, compelled its cessation. Supposing that the Mormons de-
sired to return to the pure doctrine of their founding fathers, would the
Christian Century be in favor of the legalizing of polygamy? There are
other laws which at present hamper the practise of the strict doctrine of
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Christian Science. Its devotees are still compelled by the laws of the land
to report to the legal authorities cases of what that law defines as dan-
gerously infectious or contagious disemses. Yet true Christian Scientists,
who constitute an organized religion, hold as doctrine that there is no such
thing as physical disease. All the ills to which flesh is heir they consider
to be merely illusions of mortal mind. Laws which compel them to con-
form to the belief that physical disease is a renlity conflict with their
religious beliefs and restriet their ‘complete religious freedom and equality.’
There are even religious cults or groups, that are definitly organized as
such, to worship what they definitely recognize as the principle of evil as
part of their object of defying, and warring against, what they also recog-
nize as the principle of good. And devil-worshipers, consciously such, earry
on their religious practises not only in Tibet and other distant places, but
in cities of the Western world. The Black Mass is celebrated — or at least
certainly has been celebrated — in Paris and London and elsewhere. The
rites and ceremonics are of a kind that members of other religious groups —
the Methodists, for example, to say nothing about Catholics — consider
shocking and horrible. We could not describe them in print without run-
ning up against other laws which limit the frecdom even of publishing
a commentary on this religious ritual, were we inelined, in a spirit of re-
ligious interest, to write one. Again, there are scores of writers who, as
professional students of religion, have declared their belief that Com-
munism is in fact essentially a religion. It may or may not be one; but
if its own devotees should claim that it was, would the Christian Cenlury
favor the granting of complete liberty and equality to Communists to do
what they, the Communists, believed it was right to do as religious people,
for example, to smash all the existing laws of the United States by violence,
and ‘liquidate’ all the bonrgeois by killing them?

“We shall await a definition by the Christian Century of the meaning
of ‘complete legal freedom and equality of all religions in all places’ before
we shall follow it into the rather trackless wilderness of the controversy
on religious liberty as defined by the Catholic Church—a solid and sub-
stantial proposition, whether you believe it or not—and the impossible
position upheld by the exponents of the rights of purcly private judgment.”

Quite adroit! Was there ever a more successful attempt at muddling
the issue? The insistence of Protestant champions of religious liberty on
the principle that religious liberty must not be permitted to be used as
a cloak under cover of which atrocities are committed menacing the very
existence of society and of civilization, is carefully suppressed. The answer
to the Commonweal argument is simple: Abusus non tollit usum. A

Communion Breakfast.-— We do not know much about this cere-
mony. The Bible knows nothing about it. The Lutheran Confessions
know nothing about it. The old Christian liturgics know nothing about it.
So it will interest those who know little about it to hear what the Living
Church (June 3) thinks about it. “Here is a delightful bit from the New
York Times of May 13. Since it was tucked away in a corner with the
inconspicuous leading ‘Customs Men at Breakfast, it may have escaped
even our New York readers, and we- therefore quote it verbatim: “The
ninth annual Communion breakfast of the United States Custom House
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Holy Name Socicty will be leld to-morrow morning at 10 o'clock in the
Hotel Astor after the members have attended a Corporate Communion at
Mass in St. Malachy’s Church. The principal speaker at the breakfast will
be Postmaster General James A. Farley. Other speakers will be. . . . The
membership is limited to thirty-nine. Among the members are Bishops
William T. Manning. . .." We heartily congratulate our fiery friend Father
Cummins on his election as president of the Holy Name Society, Custom
House Branch. With him as president, Bishops Munning, Stires, et al.,
a8 members, Postmaster General Farley as the principal speaker, and the
sherifl of Westcliester County on hand just in case, the breakfast must have

been a love-feast indeed. We wish we might have been there to see
the funt!” E.

1I. Xusland.

Ein bereditigtes WNrteil. JIn dem dentjchlandijdhen BVlatt .Das Co.
Dentidhland” finden tvic cin Ucteil itber den amerifanijden Film ,.IJm
Jeidien ded Nreuzes”, der ja aud) DHierzulande grofes Aufjchen erregt Hat.
Junadit fithri dad Vlati die Vegleitivorte an, die der Negifjeur Cecil
B, de Mille jelbft gu feinem Filn gejdyricben fat. Da lefen wic: ,Um abex
mit cinem tragijdenn THena, ciner Jdee, die CEwigleitdiverte Gejibt, brei-
tejte Vejudjermajjen gu erfajjen, dic im Stino nur Unterhaltung und Jer=
jiremung judien, mufy der Filmprodugent davauf bedadt fein, in erjter Linie
aud) diec Sdhauluft ded Publifums u befricdigen. Jus
ecft muf dic fehensSwerte Form das Interejie ded Pu-
blilums crgiwingen. [Sperrdrnd von uns.] Die gedbanllidhen und
jeclijhen Werie der Handlung criveden dann die Imtecilnahme ded Publi-
fums von jelber.”  Hicrzu Demerlt dad Vlatt: ,,Ju diefen Worten ift cigent=
lih taum nodh chivas Hinguzufiigen. Denn fie [die Filmprodugenten] judjen
ia gar nidt gu verheimlichen, daf neun Behntel ded Films der breiten Auss
walzung der blutigen Jictusjzenen und der Milienjdilderung im deladenten
CSpatvom gelten. Vom Leben und Leiden der erjten Gemeinden fommt
aud) gar nidts gur Gelinng. JIn Auge und Hirn ded Jujdauers Oleibt der
Cindrud haften, als fei das ,Jeidien des Sireuges’ unverantiwortlid) mifs
braudit worden zu ecinem gang widerliden Gemifd) von Perverfitdt und
Sentimentalitit. Sdjon gegen den Film Quo Vadis, dem das ,Jeidjen bes
fireuzed’ in Handlung und Motiven jebr dhuclt, Hat man fid) mit Redt
aufgelehnt. Was aber dem neuen Film gegeniiber gu cinem cindeutigen
Proteft auffordert, ifi die Jnjtinti- ind Taftlojigleit, mit der man religisie
BWerte und Shmbole ald BVorfpann ausniipt. Die Verliner Erjtauffiihrung
veclief Tubig, tweil dbas Publifum, anbderd ald die Produgenten, Ehrfurdit
genug bor dem Jeidjen des Siveuzes bewics. Dad Edjo der Prejje lieh Haufig
dic mildernde Hand ded fitr den YUngzeigenteil BVerantivorilidhen filhlen und
erging jid) in BVelanglofigleiten. Wiel ijt gegen den Film gefagt tworden,
aber nur bom SNinjtlerifden und Tednijden Ger. Um fo erfreulider ift 3,
enn wir in ciner Verliner BVorjtadizeitung die Notiz finden: ,Wir twchren
uns dagegen, daf Produgenten ihre Hand an jolde ThHemen legen; Iwir
forbern Bei joldjern THemen den Tauteren, adligen Willen, eine Jdee der
BWalrheit innerlich wabr zu gejtalten.’” iiber diefed jehr beredhtigte rteil —
jagen mir Tieber: iiber diefe fehr Gereditigte Siritit — mag man audj Hiers
aulande nadjdenten. L A
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Geniigiame LSutheraner. Dic ,Alg. Cv.s[uth. Sicrdengeitung” vom
12, Mai beridhtet: .Der Fiihrer der Glaubendbewequng ,Deutjdhe Ehriften’
Doffenfelder Hat am Sonnabend dem Prifidenten D. Stapler nadjjtehende
Gnmdfdape det ,Dentiden Ehrijten’ iiberreidyt, nad) denen die evangelijde
Reidgdtirde gejdaffen twerben Joll: 1. Wir fvollen die ebangelifdje Reidhsds
tirdje Iutherifdjer Pragung unter ECingliederung der reformierten Gemeins
den, benen ihre Cigenart gewibrleijtet wird. . . . 7. Der Neidhsbijdjof it
entfprediend der iveit iiberiviegenden Mehrheit des Stivdjenvolfs Iutherifd.
m jteht ein reformierter Neidhsvifar gur Seite.” lUnd ivad Hat bie .Luthes
tifde Stivdjengeitung” dagu 3u jagen? Died: ,Der crite fliidtige Eindbrud
diejer ,@rundiiie’ twird freudige fiberrajdung jein, dafy aus bem Lager dber
»Deutiden Chriften’ fo viel BVerftdndnis fiir das Luthertum fommdt. . . . Wi
enthalten und ded lrteild im ecingelnen iiber die Durdyfiihrung einer jolden
Berfafjungdinderung, da aud) Freiheit und Befenninisdjtand der eingelnen
[utherijdjen Lanbdesdtirdjen nidt gebrodjen twerden darf. Aber ben IutBeris
fden Tenor bed Glangen begriifjen Ivir bon Hergen, um fo mehr, ald er bon
den ,Deutfden Chrijten’ fommt.” Eine joldje Veurteilung der geplanten
unierten Reidgslivde laft nidis Guies file die Jufunft der Iutherijden
Stivdie erivarten. — In begug auf andere Paunfte ift die ,.Stirdengeitung®
nidit ganz jo geniigiam. Die milde Einleitung gu der Sivitit lautet: .Bei
niferem Bujehen freilid) entdeden wir Sdonheitsfehler, die bielleidgt mehr
al8 Sdjinbeitsfehler jind. Wir Heben nur givei Punlte Heraus. Jm britten
Sah” (.Die cvangelijde Reidhstivdje ift die Stirdje der deutjden Chriften,
das Beifgt, der Chrijten arijdher Majje. Injofern ift fic aud) mit den deutjden
Chriften ded3 uslanded verbunden. Die Verkiimbiqung bed Evangeliums
unter den Fremdjtdmmigen iji cine UngelegenBeit der Fujeren Miffion”)
#I0ith bie cvangelijdie Meidgstivdje dic Sivdje deutjder Chriften, das Heifit,
der Ehrijten arijder Naijje, genannt. . . . Bebeutet der Safy Aus{djlup aller
Nidtarier qus der Stirde, fo wird bon ihr Unmdgliches verlangt. Niditarier
find nidyt blofy die Judenm, an die 1wohl Fucrjt gedadyt ijt, jondern audy die
Claiven, ITfdedien, Japaner, Samoaner, Neger ujiv.  Alle diefe fann ein
Staat ausd jeinen Grengen ausjdlicfen, wenn ex iwill; cine Stivdje fann fie
nidjt ausdjdlicfen, twenn fie nidht ficdh) jelbjt ausjdilicgen will aus allem, was
Stirdhe auf Grbden Beifgt. . . .“  Cine nod) jddcfere Niige ded undyrijtlidjen
Gebarens der , Deutjdhen Chrijten” wwire Hier wohl angezeigt gerwejen. €3
Beifit nun mweiter: ,Ferner, bas MWort in § 4 gegen den ,demolratijdh-parlas
mentarifden Spredjaal’ ijt gut. Die Stirdje foll nidt mehr bom dijuos,
bem WBolt, regicrt werden; bdie rudes jollen nid)t mehr entjdjeiden und fie
aum Spiclball der Parteien madjen. . . . ,MWeidet die Herde Chrift’, jagt
Raulus und legt dic Sadje der Slirdie den berufenen Hirten und Widjtern
auf bic Seele. Uber nun fommt § 9, ber bie Neidydlirdhe reftlod dem dijuos
auslicfert; das ,Bolt foll iiber ben Vau bder Stirdje entjdjeiden, burd) eine
Urtwahl (echie Demolratic!), unb e8 wird der neuen Kirdje gleid ein Strid
an ben Hald gemworfen, daf der Neidhabijdjof nur nad) bem ,Borjdlag und
aud den Reifen der Deutjdien Ehrijten’ gemwdblt twerben barf. . . .« Der
9. Buntt lautei: ,fiber die Reidhstirdie im Sinne der vorjtehenden Ridjts
linien unbd erfimalig iiber dic Perjon des Reicdhsbijdhofs. Diejen, nad)
Borfdlag und aud den NReifen der Deutjdien Ghriften’, joll bas gejamte
ebangelijdje Stirdjenvolf am 31. Oftober 1938 bdurd) lirivafl enifdeiben.
Wahlbereditigt find alle evangelijdien Gemeinbeglicder nad) Mafgabe ded

https://scholar.csl.edu/ctm/vol4/iss1/86



Muller: Theological Observer. - Kirchlich-Zeitgeschichtliches

Theological Observer. — ftivd)lich=Beitgefchichtliches. 681

ftaatliden Waflredjtes. Ausgejdlofien bom Wahlredit find Ehriften nidhts
arifder Abftammung.” Natiirlid) geht dbad nidht. @ottes Wort Tennt in
biefer Werbindbung den lnter{died zivifden arijdher Najfe und nidtarijden
Raffen nidgt. GotteS3 Wort crlaubt aud) nidht die lnion von Tutherijden
undb reformierten Gemeinden. Gotted Wort gibt endlidh) denen, die draugen
jind, Ieinen nteil am Stirdjenregiment. Aber das, twas bder . Stirdjens
geitung” Bier anjtoig zu fein {deint, geht febr 1wohl nad Gotted Wort.
Dad ift nidht {drifitvidrig, jondern vielmehr jdrifigemas, daf alle ,.Ges
meindeglicder” jidh) am Stivdjenregiment beteiligen. Geivify ijt die Sadye
ber Stirdje den Berufenmen Hirten und Wadjtern auf die Seele gelegt, aber
ibnen nidht ausidlicglid). Dic ,Micdenzeitung” jollte fidh nidit vor bdem
drijtliden djuos filrdten. E3 fteht dbann gut in ber Stivdje, wenn dad
»Bolt”, bad Chriftenvoll, gur Audridiung der Werle ded allgemeinen Pries
ftextum3 angeleitet wicd. E.

Dad heilige Jahr und Ablaf. Dic ,.A. €. L. K" teilt mit: ,Dasd lefte
Deft der Acta Apostolica Sedis verdffentlidt drei Bullen fiic bas vom Papit
verfiinbete Heilige Jahr. In der exjten Bulle, Nullo non tempore, toicd, ie
bisher jdion iblich, die Glelvinmmg aller Ablafie anferhald Roms juspens
diert; ecine UAusnahine bildet die Getwinmmg ded Ablafjed in Todedgefalhr,
beim Yeten des cunllfdjen Gruges, beim vierzigjtimbigen Gebet, beim Be-
jud) von Portiuncula in Afjiji, Lourdes und der heiligen Stitten in Pald-
ftina. Die givcite Bulle, Inviclo a Nobis, gewidlhrt den Beidivdtern in Nom
locitgefende auferordentlidie Wollmadten. Die bdritte Bulle, Qui umbra-
tilem, enthiilt dic Bejtimmumgen fiic die Getwvinnung ded Jubelablaijfes
auferhald Noms; dies qilt fiic Ordendlente und fiic jolde, die ,infolge
reditméijiger und andauernder Verhinderung nidt nad) NRom fommen Ion-
nen’, ie 3. V. Siriegsgefangene, Cingeferferie, Deportierte und BVexbannte,
Borgejebte und Perjonal der Gefangnifie, VejferungSanjtalten und Kerfer,
Stranfe und Sivanfenivdrter, unbd endlid) joldje, dic dbad fichzigjte Lebendjahr
iiberdyritien Haben.” Jn ifhrer Gejamtheit iiben die drei papjiliden Bullen
cinen empfindlidien Drud aud anf alle Statholifen, ihren Ablaf dbied Jabr
in om 3u beforgen. Hat etiva der Papjt nidt redit Fiduz aum ﬁci[iccn
Jabe? 3.2

D. Lubwm Aomels, jadjijder Landesbijdjof, ijt am 7. Juni neitotben.
€r oar ecin Pauptfiifrer der fonjervativen Luiheraner in ...cuiftﬁ!tmb. ein
Berireter der Crlanger Shule. A3 jolder trat er cin fiir dic verhingniss
volle Crlchnidtheologic. Cr lengnete dic Lehre der BVerbalinjpiration, Tehnte
aud) die jtellverivetende Genughuumg Chrijti im Sinne der Sdrift ab. Jn
ben gegentviictigen Fivcdhlichen Wirven in Deutjdiland trat cr cin fitr dad
Redit der Mutherijden Stirdje. CEr war der erfte Vorjibende ded Luiherijden
Welttonvents, jpdter Glicd des Crefutivfomitees. Darauf nimmt D. Mas
talrens Vezug in dber Todesangeige, die gugleid) dbas Hohe Anjehen begeugt,
bad D. Jhmel8 in jeinen Sereijen genof. ,Goiied unctfo:nﬁhcﬁer !RatfrI]IuB
Bhat unfern exjten Borfisenden, dben Landesbijdjof D. Jhmels, amt 7. Juni in
fajt vollendetemt 75. Lebensjahr am BVorabend der von ifm Zu :Erer $Bfingjt=
tagung cingelabenen Engeren Sionfereng aud unjerer Mitte abgerufen. Weit
iiber bic Grenzen dentidien Landed Hinaud Hat diejer bon Gott getveibte
Mann dad Hohje Gut deutfdier NReformation in Treue unbeiret gepflegt.
Dad Cvangelium von dber Gnabde Gotted in JEfu Chrijio war Sraft und
Greibeit feined Wirfens. Aus iibervollem Herzen dbanfen twir ot fiic den
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reidien Seqen, welden dad Iutherifde Einigungsiver! und Ivic alle durd
diefen geifteSmaditigen Fiihrer ded Luihertums, feinen treuen Diener, emps
fangen Gaben. 1n8, die wir mit ihm arbeiten durften und mun in feine
Nadyfolge treten follen, liegt cine fdjivere Verantiworhmg ob. Goit, der
Bater unjers HEren IEfu Chrijti, rolle uns in jeiner VarmBergigleit Helfenl
2 Slor. 1, 8 ff. Namend ded Iutherifdhen Einigungstverled Landesbifdjof
D. Marahrens, Abt gu Loccum.” (Ag. Ev.-Luth. Siztg., 16. Juni 1938.)
Bum Vorfipenden der Mg, Ev.-Luih, SKonferens wihite die Engere Stons
fereng am 8. Juni an feiner Stelle den Lanbdesbifdjof bon Hanmnover,
D. Marahrens, und als Vigevorjienden an Stelle D. Beits, der fein Amt
niebergelegt Datte, den Shjtematifer bder theologijdhen Fafultdt Leipaig.
D. Sommerlath). Dic ,Stirdengeitung” vom 5. Mai Hatte beridjtet: .Lans
besbifdyof D. Jhmels Hat dad Ev.-Luth. Landestonfijtorium gebeten, iGn mit
Wichmg vom 1. Juli d. J. in den Nubeftand gu verfeben. Dad bebeutet,
bafy cin Mann den Dirtenjtab aus der Hand legt, von dem immer eine bes
fonbere Weihe ausging, der cin Vijdof var im innerjten Sinne ded Wortes,
al8 jolder befannt und verehrt nidit nur in feiner fadififden ev.sluth. Lans
deslivdie, jondern im Firdlidien Leben Dentidhlands iiberhaupt, ja in ber
gangen Tutherijdhen Welt.” D. Jhmeld LHatie ehedem bden Lehrijtubl der
ivitematijdien Theologie in Erlangen, jobann in Leipgig inne. Er war einer
der Sdriftleiter der Monatdjdyrift ,Neue Stivdlide Jeitjdrift” und Hat
cine  Anzabl iweitverbreiteter theologijdier Werle gefdjricben, barunter
»Jentralfragen ber Dogmatit in der Gegenivart”, . Die drifilide Wahrs
Beitdgerifgheit, ihr Tehter Grund und ihre Entjtehung”, .NRedtfertigung ded
Ciinders vor Gott”, ,Die tiglide Vergebung der Siinbden”, ,Wer Ivar
JCuS, was wollte JEUS2“, ,%Aus der Stivdye, ihren Lehren und Leben”,
~Selbjtindigleit der Dogmatif gegeniiber der Neligionsphilojophic”, ~ITheos
nomic und Autonomie im Lidhte der drijtliden EtHIE uftv., joivie eine lange
Reibe von Vortrdgen und Avtifeln, dic gum Teil in der .Sivdenzeitung”
erjdienen find. Cine jeiner leten Sdiriften ift in diejer Rummer unjerer
Jeitjdrift befprodhen. JGmeld bat, wic feine Sdriften geigen, Luiber biel
qelefenn und jtudiert und Hai mandes gqute Wort geredet, wofiic ihm Ddie
Stirdhe Dant {duldet. Er bat aud) in mandjen Punkten die Crlanger Scule
und feinen Lehrer Frant verlajjen. Aber wic miifjen gugleid) bellagen, daf
cr in manden Stiiden, und loar gerade in Jentvalfragen, nidt ein bes
Tenninistrener Iitherijdher Theolog tvar. (G

Teutfd) ol Wiffenfdaftdjpradie. AE Wijjenjdafisjprade Btﬁnup!'et
das Deutjdie nod) inmer die erjte Stelle unter den Welifpraden. Eo it
aum Beifpicl, twic der ,Luth. Herold” wmitteilt, dad Deutide in Ed]lnfben
nod) immer dic Hauptfremdipradie, und e gehort dort ur allgemeinen
YBilbung, dah man Deutjd) faun, ,Jnterefjant ift”, fo jdreibi da3 Blait,
»Dafy feit 19012/18 an bder lniverfitdt ppfala von 470 Difjertationen
238 in {dwedbijder, 147 in dentjdher, 54 in englijder, 28 in franadjifder
und 8 in lateinijder Spradje verfaft oucden. Ahnlidh liegen bie Serﬁt'!lts
nifie bei der Univerjitit Lund. %Mud an den Scdulen nimmit der Unterridit
im Deutfdjen einen breiten Raum ein.” Jjt aber dad Deutjde iiberhaupt
bie . Wiffenjdafisiprade der Welt”, fo ift e8 nod) viel mefhr ,Theologens
foradie”, und dad ijt cine Tatfadie, die Hejonders fiir und Iutherijde Theos
Togen bon der allergrifjten Widhtigheit iit. JETRM
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