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In the Archaic and Classical A g e s  Greek r e l i g i o n  w a s  t h e  sub- 
j e c t  of a growing amount of reflection and criticism which re- 
s u l t e d  in rather outrageous s t a t e m e n t s  about  t h e  nature of t he  
Greek gods. We only have to th ink  of Protagoras' w e l l  known 

"Concerning t h e  gods I am unable to discover whether they 
e x i s t  or no t ,  or what they  are l i k e  in form; for there are 
many hindrances to knowledge, t h e  obscuri ty of t h e  subject 
and the brevi ty  of human l i f e "  (tr. W.K.C. Guthrie) 

to real ise  that in some ci rc les  re l ig ious  thought had progressed 
almost beyond recognition since t h e  time of Homer. This develop- 
ment d id  not, of course, leave t he  traditional m y t h s  untouched, 
and already in t h e  f i f t h  century we f i n d  t h e  word pU9os be ing  
used f o r  tales which are untrue, as is apparent from Pindar's 
l i n e s  

"There are many wonders,  and it may be 
Embroidered ta les  ( ~ W O L )  overpass t h e  t r u e  account 
And trick men's taik 
W i t h  their  enrichment of lies" 

(Pindar 02. 1.19, tr. C.M. B o w r a )  
How and why did this c r i t i c i sm  develop? In a very i n t e r e s t i n g  

s tudy t he  E n g l i s h  socia l  anthropologist Jack Goody has  recent ly  
drawn a t t e n t i o n  to t h e  consequences of literacy f o r  modes of 

n \ 

thoughtLI. D r a w i n g  upon a wide range o f  source materials he has  
argued persuasively that t h e  introduction of l i teracy gradually 
transforms people's mode of perception and encourages the growth 
of a c r i t i ca l  outlook. Following Goody,we offer  some observations 
on t h e  rise of Greek re l ig ious  c r i t i c i s m  from this particular 
point  of v i e w .  We will look f i rs t  at t he  prominence of classifica- 
t o r y  thought in t h e  Archaic A g e ,  t h e  initial consequence of l i t e -  
racy, and then discuss t h e  influence of l i teracy on m y t h ,  s i n c e  
t h e  ear l ies t  attacks directed themselves against t h e  traditions 
about t h e  gods. We will t h e n  note the  necessity of l ea rn ing  to 
criticize, and also look at other factors which can be s ingled  
out as c o n t r i b u t i n g  towards t h e  Greek ' r i se  of reason'. F i n a l l y ,  
we w i l l  try to answer a q u e s t i o n  which, curiously enough, never 
seems to be posed; why, after the  g r m i n g  cr i t ic ism of t h e  tra- 



d i t i o n a l  body of m y t h s ,  did so f e w  Greeks take the  final plunge 
and become practising atheists? 

For the  Greeks l i teracy star ted in t h e  first half of t h e  eighth 
century when they developed t h e i r  own alphabet, which descended 
from a Phoenician prototype to be dated about 800 B.C. This does 
n o t  mean t h a t  t h e  Greeks had always been illiterate. In Mycenean 
times they  employed the so-called Linear- B,  a syl labic  sc r ip t  t h e  
conten t  of which w a s  predominantly Greek, It w a s  a typical pro- 
duc t  of a palace admin i s t r a t ion  and w i t h  t h e  fall of t h e  Mycenean 
r u l i n g  Eli te  the scr ip t  inev i t ab ly  disappeared3) 

From t h e  t e x t s  we have l e f t  we can judge t ha t  the i r  content  
w a s  remarkably like t h e  great major i ty  of t h e  t e x t s  of the Ancient 
N e a r  E a s t .  Unlike t h e  N e a r  E a s t ,  however, the Linear-B tablets  
have not given us a G i l g a m e s h  epic, and they furnish only l i s t  
af ter  l i s t  of d i f f e r e n t  items. The fol lowing is a fair example: 

- three amphoras - 
four teen  cooking bowls 
seventeen w a t e r  jars 
(unce r t a in  number of l i n e s  los t )  4) 

The N e a r  Eastern scribes did not only m a k e  lists for pract ical  
purposes. We also f i n d  onmastic lexica and lex ica l  lists w i t h  
a l l  k ind  of enqclopaedic knowledge, appropriately called Listen- 
wissenschaft5). W i t h  these l ists man in the Ancient Near E a s t  
moved into t h e  realm of restricted l i te racy ,  restricted because 
t h e  complicated character of this script prevented widespread 
proficiency in w r i t i n g .  Very soon after t hese  par t icu la r  lexical  
l is ts  s tar ted,  t h e  scribes began to systematise t h e m ;  they i n t r o-  
duced order i n t o  t h e i r  l i s t i n g s ,  j u s t  as t he  Egyptian scribes 
would arrange some of their l ists in a certain hierarch s t a r t i n g  8 w i t h  t h e  gods and ending w i t h  t h e  contemptible herdsman . 

This process of classifying also took place in Modern Africa 
when w r i t i n g  w a s  introduced and is evident ly ,  as Goody argues, 
a feature typical of early w r i t i n g .  Somehow lists i n v i t e  their 
scribes to re-order them, to create a cosmos o u t  of t h e  jumble 
of entries. The in t roduc t ion  of l i teracy therefore promotes clas- 
sificatory thought ,  in i t s e l f  a forerunner of methodical, c r i t i c a l  
thought7) 



Did t h e  same process occur also in Archaic Greece? In other 
words, do we, in precisely t h e  period in which writing was i n t ro-  
duced, find a lso  a prominence of classificatory thought? I sug- 
ges t  that  we can give an affirmative answer to this quest ion by 
paying a t t e n t i o n  to t he  place of genealogies in t h e  l i te ra ture  
of t h e  period. Of course, genealogies are older than w r i t i n g ;  
they are frequently found in H o m e r  and their  socia l  use has o f t e n  
been commented upon. Y e t  when we look at t he  l i terature  of t h e  
Archaic Age we cannot b u t  be s t ruck  by a preocrmpation w i t h  t h e  
genealogy of t h e  gods. The best known work of this nature  is 
Hesiod's Theogony, but a theogony w a s  also composed by A l e m a n  
(Fr. 5 Page); works w i t h  t h e  same t i t l e  have been recorded f o r  
the miracle-worker Epimenides and t h e  enigmatic but interesting 
Pherecydes; and t h e  t r a d i t i o n  w a s  continued in Akusilaos' Genea- 
logies.  Recently, t h e  Derveni-papyrus has even given us a com- 
mentary on a theogony of 'Orpheus' .  The early philosophers, it 
is true, were not so interested in t h e  gods bu t  nevertheless con- 
centrated on 'genetic '  aspects of t h e  world. The facts are too 
well-known to need elaboration at this point .  

Why then w a s  early Greece so preoccupied w i t h  t h e  genesis of 
both gods and men, and not so much w i t h  ontology or ethics? In 
fac t  it is n o t  d i f f i c u l t  to de tec t  in this preoccupation the  same 
classificatory bias as we met in the early cultures of t h e  Neax 
E a s t .  In the i r  theo- and cosmogonies t h e  Greeks created order 
out of t h e  chaos of their  mythological t r ad i t i ons  and allocated 
to gods and men their specific places. Once this oxder had been 
created they could move on - as they cer ta inly did. 

Literacy, t hen ,  enabled the Greeks to bring about a more xe- 
fined classification of their knowledge8) . Before we look i n t o  
t h e  consequences of this development, we sha l l  first consider 
another, no less impor tan t  consequence of literacy for myth. In 
an oral c

u

lture m y t h s  are evidently t ransmi t ted  orally.  This has 
t he  obvious e f f ec t  t h a t  there can e x i s t  no one sacrosanct version 
of a m y t h ,  s ince m y t h s  are no t  t ransmi t ted  verbatim. Every t i m e  
t h e  m y t h  is rec i ted ,  at least  pa r t  of it is recreated. This oral 
character has t h e  advantageous implication that myths can be 
cont inual ly  adapted to new situations9) . Goody has recorded a 



s t r i k i n g  example of such an adaptation f r o m  t h e  state of Gonya 
in Northern Ghana. When the Gonya were asked to expla in  t h e  num- 
ber (7 )  of their  divisional kingdoms, t hey  told a s to r y  about 
an invading chief w i t h  seven sons. At t h e  time t h e  B r i t i s h  arr ived 
two of t h e  seven kingdoms disappeared, and when Goody recorded 
h i s  version of t h e  m y t h  in 1956-7 t h e  invading chief w a s  t h e  
happy father of f ive  sons! Similarly, in t h e  first half  of 
t h e  f i f t h  century t h e  Theseus legend in Athens - at t h a t  t i m e  
s t i l l  a c i t y  w i t h  restr icted l i teracy - w a s  adapted in a rimer 

R a t  

of d e t a i l s  to g lo r i fy  t h e  Athenian c o n t r i b u t i o n  a g a i n s t  Persia 11.1 

The Attidographers changed t h e  Theseus myth and other ones 
virtually at will in t he  fourth century - a t i m e  of f u l l  l i teracy 
- b u t  it is nevertheless clear that  once myths are w r i t t e n  down, 
one par t i cu la r ,  h i s t o r i c a l l y  dated, version can become 'frozent 

and will, given t i m e ,  g a i n  weight  as t h e  author i ta t ive  version. 
This process is par t icu la r ly  well i l l u s t r a t e d  by t h e  history of 
early C h r i s t i a n i t y  where t he  'orthodox' gospels prevailed to 
such  an extent  over t h e  'gnostic' ones t h a t  t h e  latter accounts 
would have been i r retr ievably lost, w e r e  it n o t  for  t h e  N a g  Ham- 

A n \  

madi discovery J-4 

The ora l  transmission of m y t h s  also prevents their  becoming 
too individually coloured. Elements which are not 'swallowed' A r c Z  

by t h e  audience w i l l  be dropped in t h e  next  performance 1n  
this way oral transmission rules o u t  any excessively individual- 
i s t i c  t r a i t s  such as we often find in t h e  mythographers of late 
Ant iqui ty  such as Dictys or Nonnos. In t h e  case of w r i t t e n  m y t h s  
correction audience much immediately evident ,  less 

f o r  w r i t t e n  time s i f t i n g  factor : versions t h a t  
are re j ected w i l l  copied either not a l l  much 
modest ex ten t ,  Y e t ,  t h e  work author there 
is always the chance that it will be t r ansmi t t ed  in i ts e n t i r e t y  
o u t  of reverence fo r  i t s  creator, irrespective of t h e  apprecia- 
tion of some ind iv idua l  parts of t he  work. 

The distinction we have made at t h i s  p o i n t  between m y t h s  which 
are o r a l l y  transmitted and m y t h s  t r a n s m i t t e d  in w r i t i n g  is of 
importance fo r  t h e  a n a l y s i s  of classical  m y t h ,  s i n c e  the  French 
anthropologist Claude Levi-Strauss has argued tha t  we should no t  
study j u s t  one vers ion of a m y t h  b u t  a11 i t s  versions and per- 
mutations; recent ly  lar 

A \ 

claims have been advanced regar ding 
t h e  study of Greek myth141. Y e t ,  we can now realise that not all 
versions of a myth are equal ly  valuable. This becomes especially 



clear in t h e  case of t h e  Alexandrian poets. Their allusive art 
delighted in t he  ancient  myths and r i t u a l s ,  to which they often 
gave their  own colouring, In practice this means that l a t e  accounts 
o f  popular m y t h s  are more l i ke ly  to have acquired indiv idual i s  t i c  
s t amps  than earlier ones. 

However, this does not mean that  a l l  l a te  sources are la te  in- 
ventions:  posteriores non semper deteriores. Travellers such as 
Pausanias and Strabo have rescued many an archaic m y t h ,  but, un- 
fortunately,  there are no d e f i n i t e  rules to prove t h e  early cha- 
racter of t h e  evidence contained in such l a t e  sources, although 
a connection w i t h  a exis t ing  r i t u a l  is of ten  a s t rong indication 
of t h e  myth's an t iqu i ty .  We always have to consider t h e  inherent  
probabil i ty of t h e  t r a d i t i o n ,  and in some cases a comparative 
approach can establish an ear ly  o r i g i n  w i t h  near cer ta in ty ,  as 
in t h e  case of Achilles '  transvestism. Absolute cer ta in ty ,  how- 
ever, is always d i f f i c u l t  to reach in these cases. 

So far we have seen that l i teracy carries t h e  p o w e r  to 'freezef 

a m y t h  or give it a veky i n d i v i d i a l i s t i c  stamp. These possibi l i-  
t i e s  are nevertheless neg l ig ib le  compared w i t h  another potential 
consequence, As Goody observes: "Once an utterance is pu t  dawn 
in w r i t i n g  it can be inspected in much greater de ta i l ,  in its 
parts as w e l l  as in its whole, backwards as w e l l  as forwards, out 
of context as well as in i t s  s e t t i n g ;  in other words, i t  can be 
subjected to a quite di f fe ren t  type of scrutin and cri t ique than 
is possible w i t h  purely verbal communication l5fr- However, when 

au thor  not accustomed weeding  inconsistencies 
h i s  oral performance, although n a t u r a l l y  s t r i v ing  to evade dis- 
turbing mistakes, he must g e t  used to a more c r i t i c a l  approach 
towards h i s  work af ter  it has been p u t  down in writ ing.  Such an 
a t t i t ude  can only be acquired over a period of t i m e  and does no t  
come naturally. We may therefore expect that our earl iest  l i terary 
t e x t s  will be less cons is ten t  and less concerned w i t h  uni ty  than 
l a te r  ones, 

These characteris tics are indeed apparent in the earliest  works, 
t h e  poems of H o m e r  and Hesiod. Although Homer already shows the 
in f luence  of l i teracy, even ' un i t a r i an '  scholars have been able 
to poin t  out many inconsistencies and contradictions in h i s  text .  



Hesiodts Works and Days is a col lec t ion ,  l i k e  similar ones from 
t h e  scribal  cultures of t h e  Ancient  N e a r  E a s t ,  of i n s t r u c t i o n s  
and proverbial wisdom, which is no t  at all t i g h t l y  organised. 
Conse u e n t l y ,  a l l  k inds  of unify ing  principles have been pro- 
posed * From a methodological point of view this is j u s t i f i e d ,  
as long as we realise that  the  modern preoccupation w i t h  un i ty  
and inconsistency can hardly have been shared to t h a t  e x t e n t  by 
t h e  poet himself. 

The bet ter  organisation of a work is only one aspect of t h e  
implications of l i teracy. Much more important  is t h e  possibility 
which it creates fo r  re f lec t ion  on t h e  t r ad i t i ona l  body of be l ie f ,  
Unfortunately, anthropological research has g rea t ly  neglected 
t h e  occurrence of r e l ig ious  cr i t ic ism in t r a d i t i o n a l  societies.  
Y e t ,  it seems clear t h a t  sus ta ined  criticism is w i d e l y  absent ,  

A - 8  

although sceptics do e x i s t  / I  . This is understandable s i n c e ,  be- 
sides t h e  'blocage mental' w e  will discuss in $ 5 ,  in ora l  so- 
cieties t h e  preconditions fo r  t h e  development of cr i t ic ism are 
absent.  Without t h e  material means of preserving one's argument, 
it cannot be challenged, improved upon and developed. Moreover, 
we may doubt whether in a small face-to-face community there 
exists enough c r i t i c a l  t a l e n t  for  a f e r t i l e  dialogue, whereas 
l i teracy immediately widens t h e  size of t h e  audience. 

Just as organising a l i t e ra ry  work has to be learnt ,  so has 
re l igious  criticism. A n d  indeed we can observe a t r a n s i t i o n  f r o m  
t h e  c r i t i c i s m  of detai ls  to more general s ta tements .  Whereas Xeno- 
phanes attacked only  t h e  anthropomorphic representation of t h e  
gods, Protagoras could speculate on whether t h e  gods existed at 
a l l .  A n d  whereas Xenophanes attacked only t h e  legends of T i t a n s  
and G i a n t s  as 'products of t h e  imaginat ion of earlier generations' 
(FF. 1.22 ~ e n t i l i / ~ r a t o )  , Diogenes of Apollonia (A 8 )  contrasted 
speaking t r u l y  about t h e  div ine  w i t h  speaking ~ I J ~ L H ~ ~ S .  

U p  to now I have followed Goody in ascribing to l i teracy an 
overriding influence on t he  growth of Greek rel igious criticism. 
Y e t  h i s t o r i c a l  developments are rarely to be explained in a mo- 
nocausal way. And t h e  heavy stress Goody lays on l i teracy leaves 
the reader somewhat dissatisfied since t h e  problem naturally 
arises as to w h y  philosophy and logic did no t  or ig ina te  in t he  



Ancient Near E a s t ,  where l i te racy w a s  so much older. Goody's 
comparison of the N e a r  E a s t  w i t h  modern A f r i c a  a lso leaves some- 
th ing  to be desired, since in modern A f r i c a  l i teracy came in the 
form of pr in t ing ,  a mode of communication which must have had a 
much s w i f t e r  impact by vi r tue  of t h e  sheer volume of modern ac- 
cessible material, in cont ras t  w i t h  the much rarer production 
in ear l ier  t i m e s ,  b u t  especially since the printed material al- 
ready conta ins  modes of thought heavily influenced by centuries 
of l i t e racy  18) 

In Archaic Greece re l igious  criticism is only one aspect of 
a general ' r i s e  of reason'. Looking upon t h e  problem from this 
angle we shall have to look for  factors which promoted t h e  r ise  
of c r i t i c a l  th ink ing  and which w e r e  particular to Greek l i t e racy  
and to t h e  Archaic Age. Within t h e  scope of a single article it 
is impossible to give an exhaustive analysis, b u t  for a first  
exploration a number of factors may tentat ively be i d e n t i f i e d  19) 

The introduction of t he  alphabet and t h e  simplification of 
the  letters enabled m o r e  people to m a s t e r  w r i t i n g  and reading 
w i t h i n  a shorter  t i m e .  This meant a kind of democratization of 
l i teracy in contrast w i t h  the restricted literacy of t he  scribal  
cultures 2 0 )  a 

Scholars have pointed to t h e  importance of the democratic 
revolution of Cle i s thenes  and t h e  f a l l  of t h e  ty ran t s  in S i c i l y  
f o r  t h e  rise of reason and the development of alternative ways 
of t h ink ing .  Curiously enough much less  importance has been 
attached to p o l i t i c a l  developments in I o n i a ,  the home of t h e  
first philosophers. But precisely in t h i s  area, in Qlios, we f i n d  
one of t h e  oldes t  testimonies for democratic i n s t i t u t i o n s  2 1 ) .  r 

and t h e  t r ad i t i ons  about o . r da~5  in Miletus  (Hdt. 5,  29)  ind ica te  
that the Chian development can hardly have been unique, even 
though i t s  f i n a l  outcome, a k i n d  of democracy, may have been so. 
Besides, t h e  Chian development will have been a topic for discus- 
s i o n  in t h e  neighbouring c i t i e s  and islands22). In this connection 
it f i ts  i n t r i g u i n g l y  well that t h e  subject  of our earl iest  Ionian 
poem, t h e  I l i a d ,  is an aristocratic 'drop outw,  a feature which 
regular ly  marks t h e  breaking up of t h e  aristocratic order 2 3 )  

The Archaic Age witnessed lively commercial activities in many 
parts of t h e  Mediterranean. C i t i e s  sent out their colonies, and 
colonis ts  will regularly have returned w i t h  news of t he  outlandish 
customs o f  their neighbours the natives, thus  widening t he  mental 
horizon of t h e  Archaic Greeks 24 ) 



In one of h i s  subtle  studies t he  German sociologist  and phi- 
losopher Georg Simel has argued t h a t  t h e  introduct ion of money 
g rea t ly  contr ibuted to a m o r e  rat ional  way of looking at society. 
Money enables man to m a k e  quick p r o f i t s  and to move more indepen- 
den t ly  outside t h e  ruling aristocratic circles. In this way it 
promotes socia l  mobilityr an important factor  in t he  loosening 
of t h e  t r a d i t i o n a l  social  order and, consequently, in challenging 
traditional th ink ing .  Given this rationalising effect of money 
it can hardly be chance t h a t  the first philosopher, Thales, is 
also t h e  f i rs t  known speculator 2 5 )  

In a recent analysis of the ' r i se  o f  reason' in t he  earlier 
Middle Ages t h e  role played by mathematics has been stressed. 
Although our sources are rather scarce for t h e  pre-Socratic 
thinkers we know t h a t  a number of them w e r e  interested in m a t h e -  
matics, and t h e  analogy w i t h  the Middle Ages suggests t ha t  this 
factor n r l  will have been of inf luence in the  Archaic A g e  of Greece 

Finally, t h e  b i r th  of philosophy has been --I explained as a pro- 
duc t  of leisure of t h e  early Ionian socie ty  . The a r g u m e n t ,  -- 

which was already advanced by Aristotle (Metaph. 98lb 1 7  ff.), 
is too monocausal to be convincing, since all feudal orders had 
their  leisure-class b u t  as good as none had philosophers of t h e  
stature of t h e  pre-Socratics. Nevertheless the affluence of 
Ionian society will have been impor tan t ,  s ince it enabled t h e  
thinker to be independent of his audience in expounding h i s  
views, in'contrast to t h e  poet, w h o  had to please his immediate 
audience 28) a 

When we now look back at t he  factors iden t i f i ed  we note  that  
a number of them - the breaking up of the old aristocrat ic  order, 
colonisation and growing aff luence - must already have been in- 
f luenc ing  Greek thought towards a more rat ional  outlook before 
t he  actual  b i r th  of philosophy. Consequently, we suggest t h a t  
in Archaic Greece literacy w a s  not so much t h e  'first cause' of 
cr i t i ca l  thought, but  most likely intervened in an already on- 
going process to accelerate and to deepen it 29) 

A f t e r  this foray in t he  more general f i e l d  of the rise of 
Greek reason, we now r e t u r n  to t he  pxoblem o f  re l igious  criticism. 
One of t h e  most puzzling aspects of this criticism is the way 



it stops j u s t  before t h e  brink. A f t e r  t h e  scepticism of Protago- 
ras one would have expected to f ind  atheism as t h e  next  logical 
s tep  to be taken.  To be su re ,  l a te r  generations knew of many 
&EOL in the  f i f t h  century,  such as Anaxagoras, Diagoras and 
Eur ip ides ,  bu t  m o d e r n  research has shown t h a t  these allegations 
cannot wi ths tand proper c r i t i ca l  scrutiny, and really notorious 
atheists,  such as Callicles, only appear in literature as crea- 
t i o n s  of their authors,  not as f a i t h f u l  reports of historical 
figures 3 0 ) .  H o w e v e r ,  it can hardly be a coincidence tha t  these 
' l i t e ra ry '  atheists s t a r t  appearing at t he  end of the f i f t h  
century .  The rise of criticism had.made it possible to imagine 
the possible existence of such persons, although to practise 
atheism w a s  not y e t  a ' l i f e  option'. And even though a Herculanean 
papyrus tells us of t he  sophist Prodicus of Keos t h a t  he 

"mainta ins  t h a t  t he  gods of popular belief do not exist and 
tha t  they lack knowledge, bu t  that primitive m a n ,  [out of 
a d m i r a t i o n ,  de i f i ed]  fruits earth and virtually - I  I 

everything tha t  contributed to his subsistence ... 19311 
there is nothing in our t rad i t ion  tha t  indicates  tha t  he was 
known as a practising atheist 3 2 )  

Moreover, in addition to t h e  vir tual  absence of practised 
atheism we rarely f i n d  the realisation of re l ig ious  alternatives. 
This becomes especially apparent in t h e  t o t a l  isolation in Greek 
society of the Pythagoreans, t h e  only sec t  which succeeded in 
founding a community where an alternative view was actualised. 
Similarly, t he  epigraphical and papyrological evidence of O r p h i s m ,  
t he  other s e c t  w i t h  an alternative way o f  l i f e ,  has been found 
only at t he  margins of Greek society: Southern I t a l y  (the m a i n  
home of the  Pythagoreans:), Thessaly, C r e t e ,  Thessalonica and 
0 1 b i a ~ ~ )  . The question therefore naturally arises as to why more 
alternatives w e r e  no t  realised, and why, after t he  rejection of 
myths and scepticism about t h e  gods, Greek re l igion did not die  
a peaceful death. 

We will approach t he  problem by w a y  of a d8tour. T h e  absence 
of a t h e i s m  is not only a problem in relation to Classical Greece. 
In 1942 the  French h i s to r i an  Louis Febvre published his epoch- 
making s tudy of Rabelais, in which he noted the absence of a t h e i s m  
in t h e  Middle A g e s .  Febvre explained this absence as a kind of 
'blocage men ta l ' .  In t he  life of society and the individual 
Christianity w a s  of overriding importance. Its festivals con- 
s t i t u t e d  t h e  r y t h m  of the year; important transitions in t h e  



l i f e  of the indiv idual  - such as b i r th ,  amrriage and death - 
were completely integrated i n t o  r e l i g i o u s  l i f e ,  as were everyday 
activities, which w e r e  usual ly  connected with d i f f e r en t  S a i n t s .  
Even one's place of h a b i t a t i o n  w a s  normally dominated by t h e  
church, whose b e l l s  would always remind t h e  fo rge t fu l  believer 
of i t s  existence. To th ink  Christianity away from society w a s  
simply impossible 34) 

Febvre concentrated-his work on t h e  l i f e  of an intellectual, 
but  some fascinating recent investigations i n t o  t h e  life o f  the 
common people have shown that agnostics and persons who doubted 
virtually everything t h a t  t h e  priest said did  actually exist. 
Yet, their  corrections in a way only strengthen Febvre's point, 
s ince  these sceptics were o f t e n  margina l  to t he  life o f  the  
community, such as shepherds and vagabonds. And even those scep- 
t i c a l  about m i n t s  of doama nevertheless adhered to rituals such 
as baptism, maxriage and confession JW - 

A similar explanation is valid too  for Archaic and Classical 
Greece. In t h e  polis r e l i g i o n  determined t he  course of the year 
by i t s  festivals; t h e  rites accampanying an individual's l i f e  
from b i r t h  to death w e r e  closely connected with the gods of the  
polis; and temples dominated the space of t he  polis even more 
than churches dominated t h e  landscape of Medieval Europe: we 
have to think only of the Parthenon in A t h e n s .  To think this all 
away would have meant a t o t a l  revolution in customary life; na- 
turally enough, t he  average G r e e k  refused to l e t  his life be 
confused or altered by modernists or sectarians. 

This is not to say t h a t  t h e  attacks of the sophists on t h e  
traditional beliefs had l e f t  t h e  position of ritual unaltered. 
The n a t u r e  of our sources prevent us to t race this development 
in deta i l ,  bu t  the numerous decayed temples t h a t  are described 
by the txavellers Pausmias and Strabo clear ly  demonstrate t h a t  
in the end t he  changing attitude towards t h e  gods had not l e f t  
t h e  d a c e  of r i t u a l  undisturbed. 

It w a s  t h e  rise of l i teracy,  as we have seen,  that enabled 
the  Greeks to formulate and develop t h e  critique of their re l i-  
gious t r a d i t i o n .  It would also be l i teracy t h a t  helped the e a r l y  
Christians to replace t h e  traditional Greek religion with their 
n e w  belief ,  and the s t i l l  prominent position of t he  B i b l e  in 
our own cul ture  today is j u s t  one example of the  enormous changes 
that t h e  in t roduc t ion  of literacy exerted on the age-old beliefs 

mankind. 
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