BRUCE INGHAM

(School of Oriental and African Studies, University of London)

TEXTS IN THE DIALECT OF THE RWALAH
OF NORTHERN ARABIA

The Rwalah Bedouin are possibly one of the most celebrated tribes of Northern Arabia
whose manners and customs, history, present conditions and oral literature have been
amply described definitely more so than any other Bedouin group. The earliest and still
the most comprehensive work is MusiL (1928) The Manners and Customs of the
Rwalah Bedouin, while T. E. LAWRENCE in (1935) The Seven Pillars of Wisdom also
refers frequently to the Sha“lan shaikhs with whom he came into contact. More recently
LLANCASTER (1981) in The Rwalah Bedouin today has referred to their present way of
life and MEEKER (1979) in Literature and Violence in Northern Arabia has analyzed
their oral literature. Their dialect has also been covered to a greater or lesser degree in
CANTINEAU (1936-37), the aforementioned MUSIL (1928) and PROCHAZKA (1988). All of
these are interesting in different ways. However this is possibly the first collection of
recorded texts on this dialect of the same quality and extent as those available on related
Najdi Bedouin dialects such as those recorded by MONTAGNE (1935) and SOWAYAN (1992)
for the Shammar, myself INGHAM (1986) for the Al Dhafir, and KURPERSHOEK (1993) and
(1994) for the “Utaibah and Duwasir.

Quite a number of studies recently have treated these Bedouin oral texts as literary
forms and analyzed them from a literary or linguistic-stylistic point of view. Of these
PaLvA 1992, Sowayan 1992 and INGHAM 1993 pay particular attention to the linguistic
structures characteristic of them.

These texts are also interesting from a purely linguistic point of view as examples of
Najdi-Bedouin dialect. The Rwalah are said to have emerged from the Khaibar area last of
all the “Anizah tribes in the early 1800’s (MusiL 1928:57) and thus their dialect can be
expected to be of a fairly pure Najdi type. CANTINEAU’S and PROCHAZKA's description of
them is confirmed by this material.

It is of the Central Najdi type of the other “ Anizah sections and of the Mutair, Central
Harb, “Awazim, “Utaibah, and Dawasir!, with however certain characteristics of the
generally Northern block shared with the North Najdi type of the Shammar and the mixed
North/Central type of the Dhafir, namely the form -ak rather than -ik for the 2nd
person m.s, the lack of the b- element in negative phrases such as mad hu rather than
ma hu-b "it is not", preference for the forms hada etc. rather than the forms da etc. for

' For details of these other dialects see INGHAM 1982a 77-95 and texts 2-5.
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the demonstrative pronoun and certain vocabulary items such as hna "there", hic
"thus", bahhar "look", mdr rather than mér, for "but", hda- for hada, as in
hdssinah "this year", tabb "to enter", gudab "to grasp" (more usuvally gubad in the
centre and south), abd ‘ir for "camels" in general rather than just "male camels", the use
of the word /on usually meaning "colour" to mean "thing" in negatives and interrogatives
of the type md ‘indi Ién "I have nothing", ma ygilin lon "they were not saying
anything", the absence of the preposition fi "in", which is replaced by bi- in all cases as
in alxél baha wazzilm baha "horses and men are there (lit.in it)" and the use of bhdda
meaning "here" as in min “indih diliilin yjibaha bhdada "who has a riding camel to
bring here".

Interesting archaic items ocurring in the text are mar "but" as in mar canak tabgay
tagdubih "but if you want to take it....", kid "except" as in md dall minhum kiid
arba‘at ircab "there only remained of them four mounts”, féd "belonging to" as in
fédin ibn smér "those (people) belonging to Ibn Sumair", agadi "perchance, mayhap,
perhaps" as in yabgéna agadéna nagidb arrijim alli giddam "he wants us perchance to
hold the hill in front", ar - deictic particle "look there!" as in ar “ihin talat banat
bhalbét hadak "See those three girls in that tent" and duwdn "now",

Fast speech phenomena of an intriguing type were -ah occasionally for -ha, -ham
or -hu occasionally for -hum, occasional dropping of -I- in al- as in a(l)hwétat. "the
Huwaitat". This I have noticed among other northern Bedouin where the initial consonant
of the word is -x- or -f- as in a-xarjiyyah < al-xarjiyyah "the stipend".

Also of interest is the wide range of vowel types associated with reflexes of Classical
-ay- and -i:- and -u:- and -aw- and the tendency for variation even within the same
word. An example ocurring in the text is the two forms fizh and tawb for "dress, robe".
The first occurrs in the line tlat bandt yxitin-lihin tiib "three girls sewing for themselves a
dress" and the second in mitil tawbak hic "like your robe, thus". It seems that the open
diphthongal variant is associated with strong stress position. In the text these vowels are
presented as heard. Only a more extensive phonological investigation would allow one to
determine the actual functional relationship of these variants. This I also noted for the Al
Dhafir as shown in INGHAM (1982b: 252 ff 33)

The texts are exemplary in showing the wide range of verbs of movement used in
Bedouin speech including hajj "to go away, flee", ndr "to flee", nikas,"to go back",
lazz, "to dash", nutah "to meet head on", nahar "to go towards", zarag "to dash
quickly past", rabbag "to jump down", yabra "to go along beside, parallel to" (usually
in the imperfective), salag "to drive onward", inharaf "to go aside", aghal "to
approach", nahaj "to go about", jala "to move camp and stay at a place", garrab "to
go towards the settled lands", madd "to set out, travel”.
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Texts

The following texts were recorded from Furaiwan ibn Furaih al-Mu“abhil of the Sha‘lan
clan, Shaikhs of the Rwalah?. These were collected in Saudi Arabia at Nuthayyim in the
province of al-Jawf by William LANCASTER who kindly gave them to me. Unfortunately
however I have not been able to be personally in touch with speakers of this dialect,
although T was able to consult speakers of related dialects? and to use my own ex-
perience of other Najdi, Bedouin dialects, and written sources. Consequently there are
some minor areas in the tape which I have not been able to understand completely,
although in general the meaning is clear. Equally there are areas where although the words
are clear the significance is not totally plain. This is especially true in the accounts of
battle, where it is not always clear to me who is being referred to, the narrator’s tribe or
the enemy and where there are references to Bedouin customs, which were unfamiliar to
me. Nevertheless, even with these deficiencies the tapes give an interesting and exciting
picture of Bedouin warfare, where in some cases the narrator Furaiwan was personally
involved, and the passages are of considerable interest in the light they throw both on the
dialect and on the cultural background

I therefore present these texts in this light as being particularly suitable to a volume
collected for Prof. Heikki PALVA and hope that later researchers may be able to clarify any
inclarities in the texts.

The various tribes and tribal sections and personae mentioned in the texts are explain-
ed in footnotes and can also be placed in the context of the Rwalah tribal structure by
looking at the family trees and lists of fukhiid "tribal sections" in LANCASTER (1981:163-
171) and in the indexes in MusIL (1927) and (1928). Where possible I have also tried to
locate local place names mentioned in the texts. Some of these I have found in the works
of MusiL and elsewhere. However there are a small number which I was unable to locate.

The notation system used does not need much explanation and is generally the same
as that used by the other writers on the Najdi dialects mentioned above. The only symbols
which may need explanation are -d- which I use here for the voiced emphatic interdental
fricative which coresponds in incidence to both the Classical ddd and za’, —c— which
is a voiceless dento-alveolar affricate a fronted variant of kdf and -g- which is a voiced
dento-alveolar affricate a fronted variant of Classical gaf.

2 Furaiwan is acknowledged by LANCASTER (1988;viii), in his notation system Freiwan, see index. A
picture of him occurs on p. 19. The genealogy of the Mu‘abhil can be traced on p. 163.

3 In particular Dr. Maryam BAISHAK of al-‘Ain University, United Arab Emirates and Mr. Ahmad
SA‘D of Saudi Arabia a postgraduate student of this school. T must also acknowledge the invaluable
help given me by Saad al SOWAYAN. He was kind enough to read the first draft of this article and
subsequently during a visit to London, we were able to sit for a few hours under the palm trees of the
Regent Hotel, where he listened to the tape and during the all too brief meeting cleared up almost all
the areas which were unclear in the tape, both in the actual words and the interpretation and allusions
to Bedouin custom. My thanks also go to his visitor from al-Jawf, Khalaf al-* AWAJI who helped
considerably with local information and place names and recorded for me his own interpretation of the
text. Information derived from him is marked (Kh.) in the footnotes.
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Text 1
hada ‘abdallah ‘ind ifheid yim hu bard ha $5a ‘bah u garrab min fheid u radd anniga
‘ala ljarba. hu sahbin hu wiyya fheid aljarba. ! “ali ibin fhéd ‘. yim radd anniga ‘ala
liarba gal "ya Sammar ya sar ibn axih radd anniga, hu ygal hinna bignah walla hu
bagina?". gal "allah ysallmak hdada baygin® ibn axih bass xid arrajil’ u hu ysil
‘aléhum uytinawuxon. fheid ‘indih alhamamid w ‘indih al ‘limah u “indih annuwdsirah
wal m“abhil u hu wiyya grér hada lal subih lal bnayyah. yom innih tinawax hu
wiyyahum gal "yarrwalah hinna (a)bd “irna m‘aggilinaha talat ayyam. bacir umma
yitlug sibilah yitil§(ah) aljarba walla hinna nutlug sibilaha tar ‘a willa yaxidha ljarba.
mdr alli yidrab bidharih. wallah inni la-ajirrih® lhaccilab ma yidfan halli ma
midrabih nath’. wassubh yamsin ‘ala ba‘adhum wiy‘in allah arrwalah wayaxdiin
aljarba

whdda yom yaxid Sammar axadhum axadlih rkaybin min Sammar yijin lihum
“iSrin dilil talatin dilil w gal hak aS§ammari "ya tuwil al ‘umur ana ‘yayyili anhaj
adawwur alfuwayid lihum whathina ma ‘indahum alli yisgi ba “arinahum wana atlubk
in“ali t‘atinthin ‘an harramda’. ja w hu mwarricin ‘ala $dad, gal "allah yaxidk int
wiyyd nilak xall giit itwarrd alfaras “ala lma w-ana “(ik dilitlak mi-hin® in“@lak’.
gal "'ma a‘arifha’. gal "ar “(h)in talat banat bhalbét hadak yxitillihin tib. wila gilt ‘gaww
giit’ \whi tintibi-lak™. yom gal mitil ma gal, yxitillihin t6b. gal "gaww git', galat "hala
w marhabah". gal "ya bint aba l-iikal, fhayd ygul hic wiygil hic witwarrd alfaras
wyi tini dilali*. galat "algom lak u diliilak. ana méani mwarrdtin alfaras ‘asan diliilak.
canih kill jé§ xwiyak yiddih® ya‘ttha halih, ana awar(ri)d alfaras u gadditin
rasi®". yom ja gal "wis gdlatlak'. gal "tigil ‘canih yiddi kill jé§ ixwuydk ana
(a)war(ri)d alfaras u gadditin rasi udililak mani jayyitil-lah'". gal "xal-ha twurridha”.
wild rasaha mitil warag $$ahiimah ya nsifat alfaras yimin uhu yansif yimin wilyda nsifat
yisar ibyadha tansif yisar. tigil hallon'® u mizzayyinah u git. yaxid hassef uyag ‘id
wiyydha “a ggiléb ilyama Sab ‘aw assuwalif. hi nhajat lahalha u hu nahaj lahalih. yom
Ja Lasir w jat arrjal, gal "yarrijal min ‘indih diliilin yjibaha bhdada u ynawwuxha'. gal
va tuwil al ‘umur "hadela gom u [..ma béni ubénaham gwamah mdr anna nabga
nda “fiShum unfassithum, willa ma bénna bénaham niga". wyajma‘in jés yom asgsubh
ymiddin tigil turgiyyah. timattil annas in fheid mitil aba zéd u giit mitil ‘alya galat git u
gal fhéd u galat “alya waba zéd.

haygin from hdg "to steal, deceive".

la-ajirih. Note the use of the preverbal la- used with oaths as in the Classical Energetic Mood.
mi-hin "not they", ie "let alone your sandals".

KURPERSHOEK (1994: 341) notes also the verb nabba "to say 'yes' in answer to a call”.

See MUSIL (1928:603) te'eddiin "you return the herds", addejnahom "we returned them” p. 650.

gadditin rast explained as mfallitin granah "letting go her plaits” (Kh.).

— W o8 =l o Lh

tigtil hallon. Here the verb gal means not "to say” but "to be in an attitude”, ie "it (her hair) or she
went like this".
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Text 2

hada fhéd ibin m‘abhil ibin $alan nizal ‘a(l)hamatiyyat. walkawdcbah nzalaw
balmanda wyirwiin w gal "la wiridtu warridu giit mi ‘kum". wuywarrdin giit mi hum.
ba ‘din minal wardat ma wardat mi ‘hum. yom saddiraw whu yalhaghum. gal "leh ma
warradm giit?". galaw "ya tuwil al ‘umur nwarridha bhalwardah almigiblah’. gal "la
billah tanson’. u yas‘at rawiyah uyxalli rawiya min irwiyyihum. hu gal "ta ‘adalu msan
md tanson txallinaha'. wiyta ‘adliin uygiimiin wiyjibinaha wiygimin ysolifin ibhalli
ygal-lih t ayyis fhayd garb alhamatiyyat jbalin hadél alli bnajd, yom innih bnajd, jbal
ihna. wyom innihum tah almutar u sahaw,'' willa hak almarrarah xams ba‘arin
yadirbiin ‘a$§réfi whu y$a“‘it irwiyyihum. whum y‘allmin fhéd. gal "ma hinna
bayginah hinna ‘ad n‘allmih. niridd alniga “aléh uyindifi wurah". u ridd anniga “aléh
w irhal w inzil ‘aljarbd. yom nizal ‘ala ljarba u ‘arab fhéed tarhal u tigfi gad ufhéd
yigim. gal assréfi laljarbd "xallina nsab(bi)h al fhédin yom agfat al ‘arab ‘anih”. willd
hak almurah mir ‘adiyyah “ind ‘arab a$§réfi u tasri u tallim ifhéd. tigal "arrijal bacir
ysabhiinak’. u yirsil larrwalah u tiji jardah yammih ballél wassubh aljarba ysabhih, hu
wiyya $§réfi. wyarkibin ‘alehum u yasirdinihum u yadbah ifhed had asrefat. u tantahih
marat almadbith ‘ad ma a‘arif algisidah u tagsid baljarba hak algisidah u bhak al ‘asa
whu yadribha tabga hi yfukk rajilha min fhéd gal hada rrajil awda© jaryih u jaryina
wahid ma lina hilitin nifikkih uhu yadribha bhak al‘asa yom innih dbihih fhéd ibin
m‘abhil ibin § ‘alan. dibah had as§refat ibhak al kon.

Text 3

uhadi marrah jala ‘indihum didan, didan arrubu®. didan arrubu‘ mazyin w ubiih
ysayyir ‘ala rrijal u hu bass ma* aba‘irih ygud ifrusih. ba‘adin mn almarrdt barribi*
sayyar ‘ala rrijal wilya xu fhéd bétih mSattir giddam w idrib ‘aléeh ya diddan u hi
tamistih imritih wilya yadha yom irtaxat Safat didan mazyin u bahhirih. bahhar ya
Iwalad addidan yamsi u hu ytaggi‘lih u ld radd. fat ibwajh ymaddi hakassinah
“indihum u hu yanhar rab th. wal m ‘abhil ilya gazaw u fhéd muhu mi‘hum ma litham
nasur. ummd ya sar hadir balfaz ‘ah walla balmgaza. u hum ygirtin “ala rrubu“ u ‘ala
hal ‘urban alli yammih u hum yarkubiin “aléhum u hum yakisrinhum al m “abhil u
didan yanhar alli tagga ‘lih u yadbihih wilya uxwin-lih ba‘ad mistarminih §ammar
hadoldk. u hu y‘addilha didan ‘aléhum w hu yircbih u hu yihirbih yamm ixwiyyah.
fakkih. yom jaw m‘abhil u fhéd galaw as3ayib mfarrsinin lih ja“id u mistandin ‘ala
$dad u fhéd ga‘din hic imn alghawah. galaw "wallah didan dibah flan u fakk iflan”. fhed
ma ticallam. as$ayib gal “didan in gilt dwumi idwumi win gilt hsini hsini. fudax ‘én u
xalla “én”. u ysiriin attioman walm ‘abhil ixwan, ma yaklin lihum halal u hadaolak ma
yaklin lihum halal min hak alhin ilya halhin ‘ad willa halhin ‘ad wallah ‘asa llah y‘izz
ibin s ‘iid. salamatk hadi lifhéd ibin § ‘alan hassuwalif.

sdhaw "they got wet ", ie "it the world was moistened” like ashahaw "they became in the
morning", amsaw "they became in the evening”, difaw "they became warm”, biridna "we became
cold". Where in English we use an impersonal verb, in Najdi Arabic the patient of the verb is made
the subject.
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Text 4

laya ‘6na a(l)hwétat u hal as§imal yom nizalna al-hazim wilyahum “aléna aljam‘ah
dahrin ‘aléna min hina whinna nisgi ‘ala Ima. uhinna narkab ‘aléhu(m). wallah
winnawwux winsabbib tanhaj alxél itwig'? <aléhum hum $afcham xayydlitin-lina
za “ajndlhum'® <uyin. u “alliména u fiza na u racbat alxél “ala tarhum. yom axadna
wilahum jaybin xélina hatbinah. hum arba“ miyyat xayyal arba ‘miyyah dilil u miytén
xayydl. whin(n)a narkab ‘aléhu(m) wintanawax hinna wiyyaham hum garbiyyina u
hinna Sargiyyihum. nabga namsi “aléhum zilm'* u hum aktar minna. wilya “ala
Imidyah, yom yadirbiinna hdiimina hak alhin killihin bid mitil ma tigil tawbak hic, ‘ala
$Sams ybayyinin. uhum yankSinna “ala ljés wana arkab u yarkab mi‘i talatin diliil u
hinna nlawwid-lihum'> min gad. wattaldtin killihin yankisin. ma ydill minhin gér
talatta “as dilul u “‘abbas xayyal ‘abbds ibin dacnan. u yom hatténahum bénna u bén
xwiyyana aljam‘ah whinna nnawwux uhina nag ‘id-lihum, wila ljés mlaggi lina aljés
walxel u hina nifjir-bahum u yitih xél u yitih jés min hal assimal. u hum yarkibiin u hum
ygirin ‘aléna hinna ya taldtatta “as walla aljam ‘ah wardhum min diin al‘arab. yom
agbalaw ‘aléna u hum yjannibiin, nahénahum barrami. walxél tarkab ‘ala tarhum
uhinna narkab ‘ala tar alxél. walxeél titawal-lak irjim addahciyyah. kill sirba thawwil
ibrijim. gilna "“ad intum’", ygilin aliyal ilba‘adhum “taraw min ab <ab janbih"'°.
killin yamsi ‘ala rijim waljam‘ah ma jat hayminin “aléha, a$siban wal “dybin
walxdaybin. wnarga ‘aléha, killin yarga “ala rijim hu wil “iyal illi mi“ih. u killin
ygawwim alli birrijim uhinna nhaddirhum ‘ala ljés. yom haddarnahum willa hadi alxél
lahgah, xélin lilli warah. wyom innaham tinasa ‘aw'” hum wiyyahum, whum yagilbiin
‘aléhum uhum yisiffiin xélina. wa a ‘agub ‘aléhum ana w wlidin min fédin ibin smayr
vigal-lih fantiil. hinna nabi yamm alxél winnawwux. uxwiyyana ma dall minhum kiid
arba ‘ah rcab uxayyal. uynawwuxiin gibliyyina. walxél xélina, yugif minha sahan alidin
walad xalaf u yugif minha mutar ibin subth walbagyah tinir. yom nawwaxna hawwalaw
‘indina u hinna nifjir bhalxél ilyama xalléndha tankis. uyom axadna walxél jayyah u
hinna narkab uynawwuxiinna whina narkab wiynawwuxinna. u hum yirsilin muslif
hada alhnédi ‘alayya. galaw "la yarkab hinna islimi taslimi''® w iyjawwid addilil
winxallthum. gal muglif "abasrab-li ma". gilt "israb". yom Sirib wana arkab uyarkab mi ‘i
hu hamdan ibin subth hada. u yom jina ajjidibah hada lli naba nnawwux-bah wila [xél
bah wazzilm bah. gilt "ya hamdan hadi xél u zilm hadi’. wallah ma ricib mi‘na illa u hu
ra ‘i ddilil. gal "hada in nikasna yadbihiinna win jindhum ddbhinna, xalhum

12
13

wag, ywig "to peer” like hayag of the same meaning.

za‘aj. SOWAYAN (1992:273) gives this word the meanings: "spill, shed, pour out, dispatch
quickly"”.

14 Jard SOWAYAN (1992:128) gives this the meaning “host, army".

IS tawwad. This is listed in SOWAYAN (1992:135).

16
17
18

min “ab ‘ab janbih "TIf one is insulted, the one next to him is also insulted".
tindsa ‘aw "they pulled a thing in opposite directions", ie "struggled”.
islimi taslimi. This is an idiom in the form of an imperative. The only similar one I know is dizzni

batth "push me and I will fall over", said of a person who will put up a token resistance, then give
in,
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yadbihiinna w wajhina yammihum'. hinna naslighin “aléhum w idribu'® dilalih wila
hu tayih u gilt "irkab irkab!". gal "ana rajjalin aslam’. wana anir balyisra wld talga min
ixwiyyana illi jana. wilya tari dilil hamdan yom tarat wicfitat ‘alehum wana (a)harifha
aleh yom agbalt ‘alayy wilya hum yadribiin diliil hamdan wilya tayhah wallah
wanharif wanawwux wantah hamdan yom agbal ‘alayy u hu yitth walxél tarkab u tinir
u fédinna yijin lazzilm. ma hna lli ricib la dilil u la faras.

Text 5

hinna tagaribin ma“ alwadi harrubé-na lixwan min hada. utani kén yijina bal ingiyyah.
ysabbihiin ganam addimjan u ‘abdillah “ala l“ingiyyah u yadbihu tis‘ah min hal
alganam u yaxdiin xamsah u “isrin giti “ u yalhagiinna yal ‘arab arrahil u hinna narkab
aléhum. u nifikk Siliyyitén u nifikk imn alganam alawwalah Siliyyah. bass hinna talatin
diliil willa halgom killih ankisat. wilyama tabbéna nnigrah whinna mihtiminaha bal-fisig
min hal as§imal sinah dabhat farhan, yom ygazi ‘ala hal a3§imal hu rayyis/- farhdn
ibin mashitr hu rayyis arrwalah yawm alixwan. dibah ibin zabn ibgarayis u jarminna
bih imn arrwalah. walla dallalndhum ilyama tabbéna nnigrah

Text 6

u hada kon tinawaxna hinna wiyya hadola faydin ibin haddal assigiir. yom inna nizalna,
nahajna gilit al-jinab. u yom axadna wiyya hadola halxél u ma“ halih xayyal u mi‘ih
Jay$ u mi‘ih ba‘arin hinna nlayi ‘hum. yom lahagnahum wilya yadharan ‘ala itar
hal “arab. gilna "hadéla sigiir ma hum gom. afa! hada alli bhalmican ma ysir baha'. u
hinna nankis. yom nikasna, wilya hum mi ‘na. wallah u yijthum yiji kitirhum u aktar.
hinna bass talatta‘a¥ dilil ba‘ad gal almayjan ubu rikbah allah yarhamah ‘addih-li.
gdl "ya fréwan yabn axi igidb arrijim hak alli giddam’. yigilih li. arrijim giddam la hu
wura?® law inna wura yijiiz, bass dannét innih ma hu hagin®' bina xér. yabgéna
agadéna®® nagidb arrijim alli giddam léma yijinna. gilt "wallah ana mani gadbih,
mar cdnak tabgay tagdubih, igidbih'. gal "yabn axi, bahhir xwuydna killin mjawwidin
dél diliilih yabgiin duwan®? arrijal yaxdinahum'. gilt ibgalbi "hada Il ana hagi. ma hu
hagin-bina xér'. gilt "yabgay allah yafrijha ya axu dablah. mar ugudb arrijim canak/-".
whu yagidbiih. ‘ad attayyib ma yiaccic. almayjan tayyib allah yarhamah, karm u faris.
yom aghal “ala rrijim wilydl- wallah w ana girt ibmicanih wilya din min halmasjid
alxél wa aymanhum xayyal u ra ‘i dilill alli ytabb u jayina saffin killihin. gilt "hadi illi hu
hagi inna niixad gabul nijih". wana (a)harifha u hi tabruk wadirb ra ‘i ddilil lya tarkab
rasih wadirb alxayyal wilya mitilha. ingilat ilyama hzimitih ihnak. yom axadt wilya hu
nacsin®® ‘aléna gal "“afya bn axi ya catrin balhayy mitlak’. ygilih. hadolak firigihum

19
20
21
2%

idribu. This is the imperative of dramatic effect, signifying "they struck".
Seems to be wura, not wara
hagin from the verb haga, yhaga "to think".

agadi- agadé "mayhap, perchance". A common Najdi particle thought to be derived from gad
yakin,
23

24

duwan "now" (Kh.).

From nikas "to turn back".
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wahid ygal lih migibl assahab, wibn salbiix, jiban ylizzinahum wilya haffifohum luhum
Sifa. nawwax hu w hinna ndawwir-lina darbil®> ana wiyya ‘abdin libsétan. yom jina
wilyd mnawwux galaw "ya" ygilin ismih m¢jan "xallinna ma  itar tarsina. trésina hajj
hinna. d<df attar§’ gal "ya rrabu® ana abi nigharham®® an tarSina la yaxdinih".
tawwarbahum lihum wahdin minna hum ‘ad catraw ja yijan-lihum sab ‘in dilill u hinna
hda a$. hatta ba ‘ad itnén wallaw. uhum yarkubiin ‘aléna. u hinna ninir uyom ilhagona
winnawwux u hum yniriin « yom naraw hin narkub u nintr u hum yalhagiinna u hinna
nnawwux u hum ynawwuxiin. wadrib hak addilil uhi tulii“at assigiir uhi barcah wilya
minjad ‘ah. u hinna narkab u ninir. gilt li ‘abdin libin bnayyah "tara inni ndyir la tigul
anni ma gilt-lak, can diliillak baha jari’. arrijal galaw bina hah. frigaw ‘anna. drubaw
Samdan ilya kdsrin yidah addubé . u xadaw hak alfrégi. wallah wana anir ana w
al“abd. faytih bariid al‘abd u nankis “aleha u naxidha. wana anir waxallih. wixdaw
xiiyana. wana walmayjan u mi‘na tlat ircab nirna. almayjan yilhigih wahdin ygal-lih
libdan min ‘arabhum usga‘u almayjan bidimagih wila imkassiminih rasih. u hinna
ninir. ana w mi ‘i litaldt ircab. wyom inhadarna mnassifa wilya xwiyyin-lina ysih lina
wild jayy ylizzih ra“i hak addilil. gilt "ya hdéfan atni barud ‘atna baridin afikk
xawiyyina. ana baridi sayimitin ‘ala la laha talag®™. ma mi‘i ger itlugén, wahid
aswad u wahid abyad. gal "la ya xayy ana xayfin la tuxad mink, ya xayy daxlin ‘ala
allah tim <alék’. uhu Sardri. wallah gilt "ana ma galaw xid ma ‘k hdéfan u hu racib’".
wana ahawwil minh u hu yiji wizin minh. ja wazzan nathna. wazzan mur ‘adiyyin mi ‘na
ibin warid. gilt "“atni bariid ya wazzan afikk xawiyyina'. waxid itlugén ‘ataniyyahin w
ahuttihin-bah. wild ra ‘i diliil migbil. gal "txasa mar itxasa’. gilt "alli yxasa lli ma
yadbahk'. xawiyyina ‘aggabni ‘ad. atiggaha wahid ‘ayya yitir. wahid ‘ayya yitir
wattani u hu ytabbig wiyjawwid dél dililih wurah. wana amidd ‘aleh wana adrib bih
wilya mér attalag tahat gwaymah. wallah walizzih <aléh $wayyin waxallih. ana dall
xwiyyah aljam ‘ah gfah wana ma “indi ahad bass imdéhiratin libin themir hdjjatin ma“
aysarna. willa rrubi< killiha wixdat walmayjan dbih®. whinna nijik?? lahalna.
allah yom jina halna, u nircib ra ‘i hak addilul libin Jjandal infazzi‘ih. ana, galbi tigil
hattin-baha-nnar. gal "ibin jandal'l- ja ballel. gal “ibin jandal bagin xallina nanzal alli
dibih almayjan bik'. u hinna narhal u nanzilih assubh. yom rhalaw u nizalnah, wild
wallah aljam* yidhar ‘aléna u hinna narkub ‘aléh, hinna wibin Jjandal. aljam* aktar
minna killina. ibin jandal mi‘ih yiji-lih xamsta ‘a$ bét uhinna yiji-Ina ba ‘ad xamsta ‘as
bét. uhinna nhaddirhum al-ubayyid. wintibara hinna wiyyahum. nhaddirhum alubayyid.
wilyd mér rwéliyyin dwimi ‘indahum ygal lih ‘aduw rijleh la maggibna aba ‘irih ma
a‘arif gal "arrwalah arrwalah ya ra“ ‘alyah tarahum gililin u dililin, la tidillin
minhum’. wallah ya flan whinna yabron-lina hum ma* ai¥a‘ib uma* attilla“ u hinna
nasligha u niglib ‘aléhum u hinna nasligha ‘aléhum whinna nhaddirhum assa ‘ib. u

25 garbilah or darbil is the normal word for "binoculars” in the area. It is from the Persian diir-bin
of the same neaning and has a verb darbal "to look through binoculars”.

26 gahar "to repel”, also given in SOWAYAN (1992:292).
27
28

sdymitin, the gun is "fasting” and refuses to shoot.
dbih, the internal passive of dibah.
29 pijik. The -k suffix here is the so called ethic dative. See PALVA (1992:54ff).
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yom inna haddarnahum a$$a ‘ib, wana mi ‘i glayyimin ixwin lim ‘ajiin ibin bnayya hinn
awwal algom. wal murdaf hadola al-yisariyyin gamaw yacisbin mnaljés. hinna saraw
bhalgina al“itban walhdayri, yijiin-lihum arba‘in diliil xamsah warba in diliil. ana
walglayyim bass haldililén, u hum ynawwuxin-lina bilhagat arrabu“ u hum ytawwiriin
hadirhum “ala Ibyit. yom agbalaw ‘ala lbyit wagbalaw “ala lharim, u hin yantahin-
lihum hallon. hinna ‘ad hada salif “ind harimina. ygilin®® hic, ykasSifin yabu nayif
hallon ntahannihum hum. hum yasifgiinihin ‘aléna bfard safgah "jluwiyyah jluwwiyya
Jluwiyyah jluwiyyah'. tigiil xel. xwiyay alli mi i naraw yimin. wana xabir yom almanax
alawwal, yom nawwaxaw, alli gufana naraw. u gilt "alawwalin ma yfikkinna duwan
yniran alli gufana’. wanawwux ba¥$a ‘ib. wallah wanhahum ‘ala ddaharah wilya hak
arrajjal ma balih li nasifni®' <alyimna u yarkud. minhum, baridih ‘usmalli wana
arkub ‘aleh waji bénih u bén ixwiyyah. wilya mer iglayyim uxu m‘ajiin, mnawwuxin
battal ‘ah. tari yabgeh yom iltifat, wildani gufah. gal "wén? abi ra ‘i hadi diliil u hadi
gafwih'". u hu yagrab ‘alayy wana atigg rasaha u tabruk u hu yag ‘ad u yimid(d) “alayy.
ana ‘ala ma hawwalt wana adirbih wildhu “ala daharah. atari a‘mah [“ajaj, willa ma
bih bala. uxtuf baradih wiltifit “ala xiyah. wilya mar alhdéri walli miih mitin jé§
ba ‘adhum mhawwilinin barrijim yabiin yadirbin algawm alli min tahat wana argi
rrajjal ‘aléhum wana ahaddirhum waxidhum bén byit al ithan u bén alhdayri.
alhaghum mitil ma gilt "yal...". anniyyah anni amna ‘ham. wa la ygilin lon. gilt "ya ‘iyal

32 <alayy Sayy bilman‘ u Sayy muhu bilman* wla

‘ind ibin §alan” u hum yitubgin
xalloni agal aljes, wu hu killin yjarrir irsanih jesihum hum. alli yhibb rikibti walli yhibb
yidi wallil- dallinin mn almawt. dabhin almayjan ams warrwalah: "almayjan ya tayir
almayjan ya tayir. "ya rjal ya sénin law hi diliil agdubha’. galaw "la wallah law hayatak
‘aléha ma tagdubha. hinna la jannabt ‘anna dibihna". wallah wafikkuhum
wa ‘aggibhum ajjirira wakittihum baisa ‘ib lya ma salmaw u wahd u taldtin bét
mnal ‘arab alli hinna naxid bass hagg alhillah. t5uf arrwalah tigiil msaddiritin min
assam ma xallénal- axadnahum axd wallah u niji halna “ad u nintisif>> nagta“
alhadd yamm hadd ibin s “ud. wibin jandal yafrug mgarrib. whadi u salamatk héada lli
mikant ana

30 ygilin "they f. say" meaning "they f. do". The verb gal "to say" is used to mean "to do" when

referring to physical attitudes, postures or actions in the same way as the verb "to go" is used in
colloguial English in such expressions as "he went like this" meaning "he performed an action of this

sort".

31 nisaf is the act of throwing a sack or burden over one's shoulder onto one's back and hence means to
leave behind.

32

yitubgan is from athag "to rush", not to be confused with tabbag "to jump down".

33 nintisif. nisaf is given by SOWAYAN (1992:299) as "throw, toss, push aside”. I therefore take this
as "to go aside, go away".
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Translation

Text 1 Fuhaid ibn Mu ‘abhil and Gut bint al-Shuraifi

That was  Abdallah bin Fuhaid, when he was out in the territory of that valley. And he
went towards the settled lands34 and declared war on the Jarbad (the shaikhs of the
Northern Shammar). He was a friend of Fuhaid al-Jarba, ©Ali ibn Fuhaid. When he went
to the Shammar, he said "Oh Shammar if a man declares war against his cousin, is it said
that we betrayed him or that he betrayed us?". They said "God preserve you, he has
betrayed his cousin, but you may raid the man". And he attacked them and they fought
together. Fuhaid had with him the Hamamid, and the “Alimah and the Nawasirah and the
Al Mu“abhil and he was with the Ghurair of the Al Subih and the Al Bunayyah?®.
When they fought together, they said "Oh Rwalah we will tether our camels for three
more days. Tomorrow either the Jarba will let them go, or we will let them go and graze.
By God if anyone is struck from behind (ie flees the battlefield), then I will throw him
(his body) to the dogs unburied, he whose wound is not from in front". And in the
morning they marched upon each other and God helped the Rwalah and they defeated the
Jarba.

And when they defeated the Shammar, they captured a small herd from the Sham-
mar, about twenty riding camels and up came a Shammari and said "Oh long of life, I am
going about to look for something of use to my children, and now they have not got
anyone to water their camels, and I ask you to give me back just my sandals36 to protect
me from the stony ground (so that I can go to them on foot)". He came to him while he
was sitting on a camel saddle (on the ground). He said "God take you, you and your
sandals. Tell Gut37 to water the horse (presumably Fuhaid’s horse) and I will give you
back your riding camel, let alone the sandals". He said "I do not know her". He said
"Look at those three girls in that tent over there sewing a dress. If (you go and) say
‘Greetings Gut’, she will answer you". So he went and said what he told him to say, they
were sewing a dress, and he said "Greetings Giit", she said "Welcome". He said "Oh
daughter of Aba I-Awkal38, Fuhaid says this and he says that and if you water the horse
he will give me my riding camel". She said "The enemy take you and your riding camel. I
will not water the horse for the sake of your (one) riding camel. But if he gives back the

34 garrab "go towards the settled lands", MUSIL (1928:237) says "Miz‘el and Tare§ said that they
Farrabow, this being the Bedouin word to denote departure from the inner desert to the edge of the
more populated region, no matter whether they go west or east, to Syria or Mesopotamia or Irak.
Sarrakow they say when bound for the inner desert and here again they ignore the direction, whether
it be north or south or west". The Dhafir whose main movements are to and from the Euphrates say
tahaddaraw "they went down", ie northeast to the Euphrates and sannidaw "they went up", ie

towards Najd, generally southwest.
33 Mostly sections of the Mur®ad branch of the Rwalah, except the Hamamid who are of the Ga“agi‘ah.
See LANCASTER (1981:169-171) who has them as Murath.
36 Clothes and possessions could also be taken from the defeated party on a raid.
37 Giit bint al-Shuraifi of the Kuwécibah is mentioned by MUSIL (1928:55-56), Kiit bint as-Srejfi in his
notation. She later married Fuhaid as mentioned on p. 56.

38 “Argiib Aba I-Awkal a hero of the Kawacibah (Kh.).
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camels of all your companions, and gives them to their owners, I will water the horse and
also let my hair loose"* . And when he went back Fuhaid said to him "What did she say
to you?". He said "She says that if he gives back all the camels of your companions, I
will still water the horse and also let my hair loose and your riding camel is no concern of
mine". He said "Let her water the horse" and her hair was like the leaves of the
shahiimah tree*. If the horse went to the right, her hair was thrown to the right, and if
its head went to the left she pushed with her hand to the left. Thus she did it. She was
beautiful and she was of course Git. He took his sword4! and went and sat beside her at
the well and they talked to their hearts content. Then he went back to his family and she
went back to her family. When the evening came he said "Oh men whoever has a riding
camel, come and leave it here (to give back to the Shammari)". He said "Oh long of life,
these people are enemies but /....there is no (real) enmity between us, but I like to annoy
them sometimes, but there is no war between us". And they collected a herd of riding
camels and when they went off in the morning, you would say they were a people on the
march (ie not people returning from a battle, because of their unhurried progress). And
people began to relate the story saying Fuhaid was like Abl Zaid and Gat like “ Alyah??
saying "Gut said this and Fuhaid said that and so did “ Alyah and Abi Zaid"

Text 2 Fuhaid ibn Mu ‘abhil and Gat bint al-Shuraifi

There was Fuhaid ibn Mu‘abhil ibn Sha‘lan. He camped at Hamatiyyat43 and the
Kawiacbah camped at the spring pastures?4 and they were watering their herds and he
said "When you water your herds, bring Giit with you". And they would bring Gt with
them. On one occasion she didn’t come with them. When they were leaving the well he
followed them and said "Why didn’t you bring Giit with you?". They said "Oh long of
life we will bring her on the next watering". He said "No by God you will forget" and he
slit open one of the water skins and left one of them. He said "Now put it evenly, so that
you won’t forget her"45. And they evened them up and went off and brought Giit with

39 Fuhaid is in love with Giit and getting her to water the horse is a strategy so that he can see her, if
only from a distance. She replies that she is worth more than one riding camel and that if he gives
back all the riding camels, she will also uncover her hair so that he can see it when she passes by.

40 g rag assahiumah, the shahiimah is a tree which grows in the Hamad of the type known as nusi

and has long flowing leaves na ‘im u mahathal (Kh.).

41 The mention of the sword is probably because of the custom of a man laying a sword between him
and a girl to whom he is not married as a sign of respect to her.

42 The romantic hero and heroin of the Bani Hilal stories originating in the emigration of the Bani Hilal
tribe from Arabia to North Africa in the 11th century AD.,

43 Hamaliyyat. Not exactly located though many maps give a location Hamatiyyah in the Nafud East of
the Labba about N.28.50 by E.42.40. The mention of Tu‘ais Fuhaid "Fuhaid's Sand-Dune" also
makes it likely that this is in the Nafiid. The US Board of Geographical Names publication for The
Arabian Peninsula also gives Hamatiyyat at N.29.08 by E.47.24, which puts it in Kuwait territory.
I have not seen this on any map of Kuwait. Could it be a mistake for E.42.247

44 "Spring pastures”. I take this to be the meaning of manda. 1 have heard this as manddi among the
Dhafir, the phrase being yandan balmanadi "they camped on spring pastures”. SOWAYAN (1992:
298) also gives nadda "to graze near water". The other possibility is that it could be a place name
Manda or Mandal, but I did not locate one in MUSIL.

45 Water was carried in two large skin containers one on either side of the camel. He split one so that
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them and they sat and talked at the place which is now called Fuhaid’s Sand Dune west of
the Hamatiyyat, those mountains in Najd, when they were living in Najd (before they all
moved north). And then it rained and the land was watered, there were those people
passing by with five herds of camels coming to stay with al-Shuraifi and he slit their
water bags (to stop them travelling). They told Fuhaid, but he said "We will not attack
them by treachery, we will let him know. We will declare our intention and let him
retreat". So they declared their intention (to attack) and he (al-Shuraifi) rode off and took
refuge with the Jarba. When he took refuge with the Jarba, Fuhaid’s tribesmen mounted
up and rode over there, while Fuhaid stayed where he was. The Shuraifi said to the Jarba
"Let’s attack Fuhaid now that his tribesmen have left him". And there was a Mur“adi
woman with the Shuraifi’s tribesmen and she rode off at night and warned Fuhaid and
said "Tomorrow the men will attack you at dawn" and he sent a messenger to the Rwalah
and his band came to him at night. And in the morning the Jarba attacked him, them and
al-Shuraifi. And they mounted up and drove them off and Fuhaid killed one of the
Shuraifat and the wife of the dead man came to him (the Jarba chief) and said a poem to
the Jarba, which I do not know properly, and with the stick, he struck her. She wanted
him to free her husband from Fuhaid. He said "The man (Fuhaid) has made his strength
(lit. running) the same as ours (ie he is our equal). We have no way to rescue him" and he
struck her with the stick, when Fuhaid ibn Mu<abhil ibn Sha‘lan killed one of the Shurai-
fat in that battle.

Text 3 Didan al-Rubu‘

And once Didan al-Rubu“4¢ (of the Shammar) came and stayed with them. Didan al-
Rubu® was very handsome and his father used to come and visit the men of the tribe,
while he stayed with his camels, riding about. Once in the springtime he came in to visit
the men and at that time Fuhaid’s brother’s tent was out in front of the rest and Didan
rode past him. And at the time the man’s wife was combing his hair. And when she
dropped her hand, she saw that Didan was handsome and he looked at him. The lad
(Fuhaid’s brother) watched Didan passing by and said something insulting to him, but he
did not answer and just passed by. He spent that year with them and headed towards his
own tribesmen. Now the Al Mu*abhil never had any luck in raiding if Fuhaid was not
with them, only if he was with them in a battle or a raid. And they raided the Rubu and
the tribesmen who were with them. And the Rubu® mounted up and counterattacked and
defeated them, the Al Mu‘abhil. And meanwhile Didan rode up to the man (Fuhaid’s
brother) who had insulted him and killed him. Meanwhile another brother of Fuhaid’s
was surrounded by the Shammar and Didan rode up to them and mounted the man behind
him and took him back to his own men. He rescued him. When the Al Mu“abhil and
Fuhaid came home, they said, while the old man (Fuhaid’s father perhaps) was sitting on

they would have to repair it and would remember what he asked. Rather like tying a knot in a
handkerchief, but more drastic.

46 pidin is mentioned in MONTAGNE (1935:80-81) as Deidin Ettemyat (more correctly Timyat) of the
Tiamin. His story 111 concerns a battle with Fheid Eben Sa‘lan in which Deidan kills Tarem the
brother of Fheid. SOWAYAN (1992:309) lists the Rubu® (Ribi® in his notation) as a branch of the
Tiaman of Sinjarah.
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a sheepskin saddle blanket, which they had spread for him and leaning on a camel saddle
while Fuhaid was sitting about this distance from the coffee hearth. They reported that
Didan had killed one man and rescued another. Fuhaid said nothing. The old man said
"Didan can be considered either subject to vengeance4’ or one who has done us a
favour. He put out one eye and preserved another". And the Timan (branch of Shammar)
and the Al Mu‘abhil became brothers. They did not raid their herds, and these did not
raid the herds of the other from that day to this. Of course today God preserve Ibn Sa‘iid
(ie there is no more raiding). Your health these stories are about Fuhaid ibn Mu“abhil.

Text 4 The war with the People of the North

The Huwaitat and the People of the North*® were troubling us. When we stopped at al-
Hazim#, there they were upon us. The multitude appeared from over there, while we
were watering our herds. We rode against them and we dismounted and were sending
scouts over to them. The horsemen moved about peering at them. They saw that they
were of our horsemen and we sent out to them scouts and they told us and we rallied and
the horsemen rode after them (the enemy). And in a while we saw them bringing our
horsemen back in disarray (lit. dragged up like brushwood from the earth). They were
four hundred horsemen/ four hundred camel riders and two hundred horsemen and we
rode against them and we dismounted against each other, with them to the west and us to
the east. We wanted to march against them on foot, but they were more than us. And
behold in the twilight5?, when they approached us, our clothes were at that time white,
like that robe you are wearing (the enemy had the sun behind them in the west). They
showed up well in the sun and they made a forray against us on horseback. And 1
mounted up and there were with me thirty camel riders and we went round behind them at
a distance. And most of the thirty went back, the only ones remaining being myself and
thirteen camel riders and “ Abbas on horseback,  Abbas ibn Dacnan’!. And then we got
them between ourselves and the bulk of our companions. And we dismounted and stayed
in wait for them and the camel riders were coming in our direction and we were firing at
them and horsemen and camel riders fell, of the People of the North. And they mounted
up and charged against the thirteen of us, while the bulk of our men were behind them
between them and our tribesmen (families perhaps). When they came towards us, they
swerved off to one side. We drove them aside by gunfire and the horsemen rode off in
pursuit of them, and we rode off after the horsemen and the horsemen reached the hills of
Dhahciyyah32, each troup of horsmen dismounted at a hill and we said "Well now" the

4T dwimi < dmuwi, ie a man on whose hands there is blood. This is the normal form of the word.

a8 "People of the North" hal al-Shimal signifies the BanT Sakhar according to MUSIL (1928:615). See
also his index under Ahl a§-Semal. Khalaf says that the ‘Idwin, the Bani Khilid and the Sirhan also
count as Hal al-Shimal.

49 a1-Hazim. MUSIL (1928 index) gives this at about N.32 by E.37. It occurs on maps as the wells of
Hazim east of the northern end of the Wadi Sirhin.

50 almidyah means b ‘aks aifams "in the opposiie direction to the sun" (Kh.).

51 Appearing as Datznan in LANCASTER 163-164.

52 Dhahciyyah. MUSIL (1927 index) gives two localities of this name as Az-Zdhcijje approximately
N.28.43 by E.37.49 near the Wadi Fajr and another Az-Zdhcijje, Fejzat at the top of the Wadi
Sirhan south east of al-Azraq about N.31.30 by E.37.10. It seems likely that the second one is
intended, being in the vicinity of a number of the other locations mentioned in the story. This is also
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men were saying to each other "If one man is defeated (or surrenders) all will be
defeated". The men did not come hovering around it, but only the old men and weak and
infirm. And we climbed up the hills, each one climbing up a hill with the people who
were with him and every one took the place of the ones who were on the hill and we sent
them (the enemy) down towards the camel riders. When we sent them down, suddenly
these horsemen appeared, the horsemen of those who were behind them and when they
got entangled with them, they turned around to face them and they beat off our horsemen
with ease53 and I came up behind them, myself and a young lad of the followers of Ibn
Sumair4, called Fantiil. We wanted to get to the horsemen. And we dismounted and of
our companions there were left only four camels and a horseman and they dismounted to
the south of us and of our horsemen only Sahan al-Idhin, the son of Khalaf*>, Mutar ibn
Subih stood their ground and the rest fled. When we dismounted, they came up to us and
we fired fiercely at those horsemen until we made them withdraw and in a while the
horsemen were coming towards us and we rode on, but they forced us to dismount and
then we mounted up again and they forced us to dismount again3. And they (his
companions) sent Muslif al-Hunaidi37 over to me to tell me not to remount saying "We
are going to surrender" and he held on to my camel and we left them and Muslif said "1
am going to drink some water" and while he was drinking I mounted up (ie he, the
speaker, tricked him and mounted up while the other was drinking water and was not
watching) and Hamdin ibn Subih rode off with me, but when we got to the hill were we
wanted to dismount, there were horses and men there (of the enemy). I said "Oh Hamdan
these are horses and men". The only other people who had ridden with us were camel
riders. He said if we turn back they will kill us and if we go towards them they will kill us
so let them kill us while we are facing them. We drove them on towards them and they
shot his camel and he fell down and I said "Mount up, mount up!" (ie. behind him), but
he said "No I'm going to surrender". So I fled off to the left and you could not see any of
our companions who came but there were eight camel riders and the camel of Hamdan
when it jumped up and went into their ranks and I turned my camel down upon them and
when I got to them they were shooting at Hamdan’s camel until it fell down and I turned
my camel round and dismounted and went up to Hamdan and when I got to him he fell
down and the horsemen mounted up and fled and our people came to the men and there
there was not there anything to ride, not a horse or a camel.

confirmed by Kh.

53 The verb used is saff, ysiff literally meaning "to suck up crushed powder from the hand” as in
taking medicine. This implies they consumed them with no difficulty.

54 Ibn Sumair the ruling house of the Wild “Ali . See MUSIL (1928 index) under Smejr Eben.

Khalaf al-Idhin. A well known warrior of the Fadan branch of the “ Anizah also bears this name. See

MUSIL's index under Halaf al Iden eben Zejd. This Khalaf however seems to be a Ruwaili.

56 1t seems here that when camels were overtaken by faster cavalry or a group were overtaken by a
superior force there tactics were to dismount so as to bring more accurate fire on the pursuing enemy
and force them back and then mount up again. These tactics are mentioned in MUSIL, for instance on
(1928:657) nawwahowna "they forced us to make our camels kneel”.

57 Hneidi in LANCASTER (1981:163) of the Ghurair branch of the Sha“lan.
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Text 5 The battle at “Ingiyyah

We were off to the west in the Wadi. The Ikhwan’® made us flee by this route. And the
next battle came to us at “Ingiyyah’. They attacked the sheep herds of the Dimjan and
the “Abdillah® at “Ingiyyah and killed nine of them and took twenty five flocks and the
migrating tribe caught up with us and we rode off against them and we rescued two flocks
of sheep and one flock from the first group. We were only thirty camel riders, but the rest
had all retreated. And we arrived at al-Nigrah6! which we were defending by gun-fire
from the People of the North in the year when Farhan was killed, when he raided the
People of the North. He was the leader /-, Farhin ibn Mashhiir, was the leader of the
Rwalah at the time when the Ikhwan killed ibn Zabn®2 at Gharayis®? and they accused
us of it, the Rwalah. Anyway we kept them at bay until we entered al-Nigrah.

Text 6 The war with ibn Hadhdhal

And then there was another battle which we fought with the followers of Ibn Hadhdhal,
the Sugiir® when we went away to the approaches of the outpost camp and when he
began/-with them were these horsemen and riding camels and pack camels and we were
harrying them. When we caught up with them, they appeared on the track of the “arabs.
We said "They are Sugiir, they are not enemy. Fie, this cannot be at this place (ie they
were on very poor pastures)". And we turned back. When we turned back, they followed
us and they were joined by an equal number or even more, while we were only thirteen
camel riders. Mayjan abu Rikbah, God have mercy on him, said, he was addressing65
me, he said "Furaiwin, my nephew, take that hill over there in front", He said that to me.
The hill was in front of us not behind uvs. If it was behind us, it might be possible, but I
thought he did not think there was any use in us (ie he did not think there were enough of
us to put up a fight). He wanted us to take the hill in front until they came to us. I said
"By God, I will not hold it, but if you want to hold it, you take it". He said "Oh my
nephew look at our companions. Each one is holding the tail of his camel®6, the men will
capture them now ". I said in my heart "That is what I thought, he does not think there is
any use in us". I said "God will make it possible Oh Brother of Dablah. But take that hill,

58 The Tkhwin raiders from Saudi Arabia of the 1920's.

Y ‘Ingiyyah. MUSIL (1927 index) lists it as Al-‘Enkijje about N.32 by E.36, east of the northern end
of the Wadi Sirhan.

60 Dimjan and “ Abdillah. These are two sections of the Mhalaf section of the Wild Ali of “Anizah,
which are closely related to each other,

61 al-Nigrah, MUSIL (1927 index) lists it as al-Nukra, a region south of Damascus.

62 Thn Zabn. One of the shaikhs of the Bani Sakhar of the Al Zabn clan. See Al Zeben in MUSIL (1928
index).

63 Gharayis. In MUSIL (1927 index) as Rardjes east of the Wadi Sirhan about N.30.15 by E.39.15.

64 The Sugiir are a branch of the ‘Amarat, the other major group of the Northern “Anizah, living
mainly in Iraq. The Hadhdhal clan are the shaikhs of the “ Amirat.

65 <add-ih 1i "consider it (the speech) to me". Here the meaning is "he was talking to me". The word
méd can be used in this way as in médak int "1 mean you", but is in fact rarely heard.

66 Each one holding the tail of his camel. This signifies the desperation of the situation. The rider
dismounts so as to be able to fight more efficiently and grasps the tail of camel to make sure it does
not run off, being his only line of escape (information from Saad SOWAYAN).
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if /-". And he went and took the hill. Well a good man, does not hesitate. Mayjan was a
good man, God have mercy on him, a generous and brave man. When he went towards
the hill/- by God I took his place, and not as far away as this mosque (which you can see)
were the horsemen and to the right of them was a horseman and a camel rider coming near
and they were coming towards us in rows all of them and I said that is what he thought,
that we would be taken before we got to it. And I turned my mounts head aside and she
kneeled, and I shot at the camel rider until she fell on her head and I shot at the horseman
until the horse stopped too. She raced off and fled away with him over there. After a
while he came back towards me. He said "Your health, oh my cousin, would that there
were many others like you among the living". In their camp was one called Migbil al-
Sahhab and the son of Salbiikh, Jiban. They raced along after them until they chased
them down an escarpment and they dissappeared. He dismounted and we looked around
with binoculars, myself and one of Bushaitan’s slaves. When we came to him, he had
dismounted. They said, one of them whose name was Mu‘aijan, "Let us go off after our
herds. Our herds have moved off, and are not strong". He said "Oh my companions, I
want to beat them off from our herds, so that they cannot capture them". One of us fired
off some shots at them, but they had been joined by others. They were about seventy
camel riders and we were only eleven. The other two had run away. And they rode down
upon us and we fled and when they caught up with us we dismounted and they fled in
turn. And when they fled we mounted up and fled and they followed us and we dis-
mounted and then they dismounted. And I fired upon a camel coming towards us, one of
the vanguard of the Sugiir, which was kneeling down and she fell over on one side and
we mounted up and fled. And I said to one of Ibn Bunayyah’s slaves "I'm going to flee,
don’t say afterwards that I didn’t tell you, if your camel has still got any speed left in
her". The men were this distance from us. They had gone off separately from us. They
struck Shamdan and broke his arm, al-Dubai® (the man’s name was Shamdan al-Dubai*)
and captured that man of the Firaigat and I fled away with the slave and the slave dropped
his rifle and and we went back and picked it up and I fled and left him. My companions
were captured. Myself and Mayjan and three camel riders fled. Mayjan was followed by a
man called Libdin, one of their “arabs. They hit Mayjan on the head and broke his skull
and we rode away, myself and the three camel riders. When we came down the escarp-
ment one of our companions called out, he was being chased by a man on a riding camel.
[ said "Oh Hudhaifan give me your rifle. Give me your rifle so as to rescue our com-
panion. My rifle refuses to shoot". I had only two shots left, one black and one white®7,
He said "No, Oh my brother I fear it will be taken from you. No my brother [ take refuge
with God then with you". He was a Sharari®8. Well I said "Let them not say that
Hudhaifan was captured (or perhaps looted of his rifle) while he was with you and
mounted". And I dismounted and he came up beside him, Wazzin came up to meet us.
Wazzin was a Mur<adi with us, Ibn Warid. I said "Wazzan give me a rifle so that I can

67 “Black" and "white" may refer to the type of gunpowder, "black” being the older type.

68 Of the Shardrdt tribe of the Wadi Sirhdn area who were often allies of the Rwalah. It may be that the
man speech as quoted, which is not very clear on the tape, is characteristic of the dialect of the
Shararat.
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rescue our companion". And I took the two cartridges which he gave me and loaded
them. And there was a camel rider coming towards us. He said "You wretched ones". 1
said "The wretched one is the one who does not kill you". Our companion left me behind.
I fired one shot, but it did not discharge. One did not discharge, and then the second and
he jumped down and held on to the tail of his camel. And I took aim at him and fired and
the shot went under the legs of the camel (ie it missed). So I charged my camel after him
for a while and let him go. I was afraid. His companions, the main body were behind him
and I had no one with me, only a few of the pack camels of Ibn Tuhaimir moving away
over to our left, but all my friends had been captured, and Mayjan had been killed, so we
all went back to our families. Well when we got to our families, we sent of a camel rider
to Ibn Jandal%? calling him to our aid. As for me, it was as though there was a fire in my
heart. He said "Ibn Jandal"/-he (the messenger) came at night. He said "Ibn Jandal
wants/- (he says) let us make camp at the place where al-Mayjan was killed". We rode off
and arrived there in the morning. When we rode of and arrived there, behold by God the
body of the enemy was coming up towards us. And we mounted up to ride against them,
us and Ibn Jandal. The enemy were more than all of us. Ibn Jandal had about fifteen
families and we also had about fifteen families and we forced them down towards al-
Ubayyid70. And we were going along parallel to them and forced them down to al-
Ubayyid and there was a Rwaili fugitive from vengeance with them called ‘Adu
Rijleh?!; behold he had brought his camels up behind us, without me knowing. He said
"The Rwalah, the Rwalah Oh owner of ¢ Alyah?2, they are few and cowardly, do not be
afraid of them". Well Oh so and so73, they went along parallel to us up the ravine and up
the passes and we drove them (the camels) down towards them and pursued them, while
we were driving them towards them, and we forced them down to the ravine. And when
we forced them down to the ravine, while there was with me a young man from the
people of the brother of Ma“jiin ibn Bunayyah. We were at the front of the company. And
the Al Mur‘ad on the left flank began looting the camels. We had the “Itban?4 and the
Hudayri right in front of us (lit. in our throats), there were about forty or forty five camel
men. Mysell and the young man were the only two camel riders, and they dismounted in
front of us at the arrival of our tribesmen and began shooting downhill at the tents. When
they approached the tents and approached the women folk, they (the women) came out to
meet them like this. This was the custom of our women, they did this. They uncovered

69 Ibn Jandal are the shaikhly house of the Suwilimah section of the Al Mihlaf, who are part ot the Jlds

division of “ Anizah. See Eben Gandal in MUSIL (1928 index).

Ubayyid. MUSIL (1927 index) gives Al-Obejjed. A widi in the Widyin territory in Traq running east

to Kerbela in the land of the * Amarit, north of the Wadi “ Ar‘ar. Approximately N.32 by E.42.

T Adu Rijléh "the enemy of his legs” or "the running of his legs". This is a rather strange name, but
50 it seems to be. SOWAYAN also thought it must be a name.

72 Yira ‘Alyah "Oh owner of ‘Alyah" is the nakhwah or rallying cry of the Rwalah, ‘Alyah is the

name of the prize camel herd of the Rwalah. See MUSIL (1928 index) under ‘Alja.

ya flan "Oh so and so". This is a common way of addressing someone when one has, in the heat of

conversation, forgotten his name. It is not at all rude in Arabic, although it sounds so in English.

70

73

74 “Itban and Hudairi are both sections of the Sugar according to Kh. Therefore these are not the
‘Utaibah of Central Arabia as might be imagined. MUSIL (1928 index) also mentions Al-Hzejri from
the southern territory.
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themselves (their heads and faces)”” like this. They rushed out to confront them. They
clapped at them in unison "Jiluwiyyah, Jiluwiyyah’®". You would say they were horses.
My companions who were with me fled off to the right. And I remembered that on the
day of the first battle, when they dismounted to fight, those behind us fled. And I said
"The ones in front will not rescue us, now those behind us will run away". So I dis-
mounted in the ravine. And I sent them down onto the hard ground and there was a man
over there who had not noticed me. He had left me behind on the right running. He was
one of them and had an Ottoman (probably Mauser) rifle and I mounted up and came
between him and his companions and behold over there was a young man, a brother of
Ma‘jiin who had dismounted in the pass. It seems he was waiting for him (the enemy).
When he turned round there I was behind him. He said "Where are you going? I am
waiting for that camel rider and he is behind him", And he went up closer to him and I
tapped the camels head and she kneeled and he crouched down and took aim at me. As
soon as I had dismounted and took a shot, he was on the back of the camel. It seems he
had been blinded by the sand, but otherwise there was nothing wrong with him. And he
picked up his rifle and turned back towards his companions. When he went, the Hudairi
and those with him had given their camels to some among them (and dismounted to fight
on foot) and dismounted at the hill intending to attack (or open fire on) those who were
below. And I pulled the man up to them and I sent them down and took them between the
tents of the <Itban and al-Hudairi. I caught up with them saying "Oh/...". My intention
was to give them sanctuary and they were standing not saying anything. I said "Lads over
here to Tbn Sha‘lan" (ie offering himself as a protector to the surrounded enemy) and they
rushed over to me, some whom I had offered protection to and some whom I had not”’
and they didn’t let me get to the camels (to claim a prize), and they were all dragging their
bridles, their camels (ie they were riderless and easy pickings). Some were kissing my
knee, some kissing my hand and some/- (ie the enemy seeking protection) they were
afraid of death as they had killed Mayjan the day before and the Rwalah [were calling out]
"Vengeance for Mayjan. Vengeance for Mayjan". [I said]’® "Oh wretched men, [let me
get] one thing if only a riding camel that I can take" (ie to claim a prize). They said "No by
God, even if it is worth your life, you mustn’t go and get it. If you leave us we will be
killed". So anyway I rescued them and got them away behind al-Jarirah’ and let them
run off down the ravine until they were safe. And they were thirty one families, the
<arabs who we captured, that is only those of the encampment®, If you saw the Rwalah

75 This uncovering of the face and head by the women of the tribe has a complex function. On the one
hand like the placing of an unveiled young girl at the head of the tribe in an important battle it has
the function of spurring on the men of the tribe. On the other hand it shames the enemy in that they
are seen to have encroached on the private territory of the women folk.

76

77

I was unable to find out the significance of this call.

Here again is a technicality of Bedouin warfare which is not quite clear. SOWAYAN suggested it might

mean "both the ones he originally gave protection to and others who rushed over to claim it too".

78 1n dramatic passages it is possible, when there is an exchange of words, to leave out the verb "to
say". For further examples of this see INGHAM (1993:24-25).

79 al-Jarirah, not yet identified.

30 hillah "tents and provisions" contrasts with halal "flocks".
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you would say they were coming home from Damascus (so heavy laden were they with
spoils that it looked as thought they had been to market). We did not leave/- we took them
all. Well and then we came to our families and then went away and crossed the border to
Ibn Sa“iid. And Ibn Jandal went over to the west. And this is with your health. These are
the events in which I was present®!,
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