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The Brahman priest (brahmdn- m.)! is one of the four chief priests in Vedic rituals.
Like the other three priests, the Hotr, the Adhvaryu, and the Udgatr, whose offices
are inseparably connected with the three Vedas, the Rgveda, the Yajurveda, and the
Samaveda respectively, the Brahman priest is often associated with the Atharva-
veda. The main functions of the Brahman priest in Srauta rituals are to give the
prasava, i.e., permission for the other priests to perform ritual acts, and to perform
the prayascitti (or prayascitta), i.e., expiations for ritual faults. The assignment of
these two functions to the Brahman priest, however, is not the same among Vedic
ritual texts. The passages concerning these two functions of the Brahman priest in
the texts from the Yajurveda-Samhitas to the Srautasiitras reveal a gradual process
through which the office of Brahman priest was established in the history of Vedic
texts and schools.?

The Brahman priest has not yet been studied exhaustively, and has been treated mostly as a
side issue in connection with the other priests or the AV. For the functions of the Brahman
in brief, see Weber 1868: 135-138. For the connections between brdhman- n. and brahmdn-
m., see Renou 1949: 16-21; Gonda 1950: 50-57; Thieme 1952: 122-125. For brahmdn-
m. in the RV, see Geldner 1897: 143—155.; Oldenberg 1917: 394-396; Bodewitz 1983: 34—
37, Minkowski 1991: 111-128. For brahmdn- m. in the AV, see Renou 1955: 431. For the
connections of the Brahman with the Purohita and the AV, see Geldner 1897: 143-155;
Oldenberg 1917: 375-383; Bloomfield 1897: lvii-lxxi; 1899: 28-34; Caland 1900. Bode-
witz (1983) discussed the functions and characters of the Brahman priest from the viewpoint
of the fourth item of Vedic classifications.

In the RV, the word brahmdn- m. occurs side by side with other ritual priests and the Grha-
pati (i.e. sacrificer) in some verses, where the word seems to denote a specific priest (2,1,2
= 10,91,10; 4,9,3-5; 10,52,2; 10,71,11; 10,107,6; cf. 2,5,1-6: v. 3 alludes to Brahman).
See Bodewitz 1983: 56, n. 16. The word purdhita- occurs also together with other priests
(RV 1,1,1; 1,94,6). The possibility cannot be denied that the Brahman priest in later texts
to be dealt with in this paper succeeds this Brahman in the RV. For brahmdn- m. in the
RV, see the references in note | above. For the list of priests in the RV, see Minkowski
1991: 113-115.
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1. THE PRASAVA

The function of giving permission for the other priests to perform ritual acts is
assigned to the Brahman priest in all the schools. But the form of his permission
differs among them. The main difference lies in the use or disuse of the special
formulae called stomabhaga in his permission given to the three chanter priests in
the Jyotistoma sacrifices when they sing the choral lauds (stotra). As will be ex-
plained below, the stomabhaga formulae are used in the schools of the Black
Yajurveda, the Kauthuma-Ranayaniya Samaveda, and the Atharvaveda, but not in
those of the Aitareya and Kausitaki Rgvedas, the White Yajurveda, and the Jaimi-
niya Samaveda.

1.1. The stomabhaga formulae

The Sambhita texts of the Black Yajurveda record the stomabhdga formulae in two
different contexts. The MS has them as the formulae to be uttered by the Adhvaryu
priest at the piling of the stomabhdga bricks in the Agnicayana (MS ™" g g.
3,3,1). The KS and the TS prescribe them as the formulae in the Agnicayana (KS
™17,7; 21,2; TS "4,4,1; 5,3,5-6) and as the formulae connected with the priest
called Purohita or Brahman (KS 37,17; TS 3,5,2 quoted below). The KapS must
have the formulae in both contexts, but its present incomplete edition ends with the
48th adhydya which corresponds to KS 35, and covers only the Agnicayana ones
(KapS ™26,6; 31,17). The Samhita and Brahmana of the White Yajurveda have the
corresponding formulae only for the stomabhdga bricks in the Agnicayana (VSM
15,6-9 : VSK 16,2,1-7; SBM 8,5,3 : SBK 10,5,3), while the Brahmanas of the
Kauthuma-Ranayaniya Samaveda and the Atharvaveda have them only for the
Brahman'’s permission (PB 1,9-10; cf. 15,5,24; GB 2,2.13-14).

Of these texts which have the stomabhdga formulae, the ones that have the
formulae in the context of Brahman or Purohita introduce them with the same
passage, according to which Indra taught the formulae to the sage Vasistha so that
people, having him as their Purohita, could propagate themselves (TS 3,5,2,1
[= BaudhSS 14,20:187,3-7]; KS 37,17:97,6-10; GB 2,2,13; cf. PB 15,5,24).3 The
shortest TS version is as follows:

TS 3,52,1 (= KS 37,17:97,6-10): fsayo vd indram pratydksam napas-

yan. tam vdsisthah pratyaksam apasyat. so "bravid. brahmanam re
vaksyami, ydtha tvdatpurohitah prajah prajanisydnté. ' tha métarebhya

3 Cf. Weber 1868: 34-35; Oldenberg 1916: 721-722; 1917: 382, 396, and Minkowski 1991:
126-127.
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Fsibhyo md prd voca iti. tdsma etdnt stomabhdgan abravit. tdto
vdsisthapurohitah prajdh prdjayanta.

‘Verily, the seers did not see Indra before their eyes. Vasistha saw him
before his eyes. He (Indra) said, “I shall tell you a sacred formulation
(brdhmana-)* so that people, having you as their Purohita, will propagate
themselves. But do not inform other seers of me.” [Indra] told him these
stomabhdgas (“those which have the chant as their share”). Therefore
people, having Vasistha as their Purohita, propagated themselves.’

The KS version has the same sentences with some additions. GB 2,2,13 is a copy
with small modification from the KS version. The PB has the same passage, not in
the Brahman’s context, but in an explanation of the nihava-saman in the Dva-
dasaha. The TS concludes this opening passage with a noteworthy sentence:

tdsmad vasisthé brahmd karyah.
“Therefore a descendant of Vasistha should be chosen as the Brahman
priest.”

After this passage, the TS, KS and GB versions quote the stomabhaga for-
mulae one by one.® The PB has a separate collection of the stomabhaga formulae
(1,9-10), which seem to be based on those in the KS ("17,7; 37,17).7 The first
three formulae in the TS (3,5,2; "4,4,1), for example, are as follows (for their ap-
plication to the Brahman’s permission, see below):

(1) rasmir asi ksdayaya tva ksayam jinva

(2) prétir asi dhdrmdya tva dhdrmam jinva

(3) dnvitir asi divé tva divam jinva
The text of the Brahman’s stomabhdga formulae in the TS (3,5,2) presupposes the
existence of a complete collection of the formulae in another place, because it quotes
here only 20 of the 31 formulae used for the Brahman’s permission, while all of
the 31 formulae are recorded in the Agnicayana (TS ™4,4,1). The KS quotes the 31

4 For this brcfhmm_ra-, see Oldenberg 1916: 721-722; Renou 1949: 15, n. 1; Thieme 1952:
118.

The special connection of the Brahman priest with Vasistha, cf. the list of the qualifications
for the Brahman below in Section 3.1. Cf. also AB 7,16,1 = SankhSS 15,21 (Vasistha as
the Brahman in SunahSepa legend). See Weber 1868: 34, n. 1. From the present legend and
the tradition that a descendant of Vasistha should be chosen as the Brahman, Oldenberg
(1917: 396) infers that the office of Brahman was an innovation of late date originating from
the priestly practice of one family. See Minkowski 1991: 124,

GB 2,2,13-14 records only the beginning part of each stomabhdga formula, while the VaitS
(for the places, see note 8 below) quotes every formula in full: e.g. (1) GB: rasmir asi
ksaydya tva, VailS: rasmir asi ksaydaya tva ksayam jinva; (2) GB: pretir asi dharmane tva,
VaitS: pretir asi dharmane tva dharmam jinva; (3) GB: anitir [sic] asi; VaitS: anvitir asi
dive tva divam jinva.

7 For the stomabhdga formulae in PB 1,9-10, see Parpola 1968-69, I:1: 87-88.
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formulae in full in the two places. Probably, the stomabhdga formulae, whose
original ritual context might be the Agnicayana, were introduced as the formulae to
be muttered by the Brahman priest as the Purohita first into the TS or the KS with
the passage of Indra and Vasistha, and then adopted from the KS into the PB and
the GB together with that passage.

1.2. The prasava with the stomabhiaga formulae

The actual form of the Brahman'’s permission with the stomabhdga formulae is laid
down in the Srautasiitras (mostly in the supplementary chapters on the office of
Brahman priest), i.e., all the Srautasiitras of the Black Yajurveda, including the
ManSS and VarSS whose Samhita (MS) does not have the stomabhdga formulae
for the Brahman’s permission, those of the Kauthuma and Ranayaniya Samavedas,
and that of the Atharvaveda.®

For the first laud (bahispavamana-stotra), for example, the BaudhSS pre-
scribes the Brahman’s permission in the following form (reconstructed from 14,9
and 14,20):

The Prastotr announces the laud to the Brahman:

brahman stosyamah prasastah
‘O Brahman, we shall sing the laud, O Prasastr.”’

The Brahman gives permission to the chanter priests:

deva savitar etat te praha. tat pra ca suva pra ca yaja. brhaspatir
brahma-. ayusmatyd rco ma gata taniipat samnah. satya va asisah
santu. satyd akitaya. rtam ca satyam ca vadata. stuta devasya savituh
prasave (TS 3,2,7a-f) | bhiir indravanta stuta | rasmir asi ksdydya tva
ksdyam jinva (TS 3,5,2; 4,4,1: Stomabhaga 1) ||

‘O Impeller god, he announces this to thee. Do thou impel it ahead. And
do thou offer it ahead. The Brahman is Brhaspati. Do not you [chanters]
depart from the verse which bestows long life, from the melody which
protects the body. May your hopes be realized! May your intentions be
realized! Do you speak right and truth. Do you chant the laud at the

8 BaudhSS 14,9:168,1-7; 14,20:187,7-15; Vadh$S 3,6,2,3-4 (prov. ed. Ikari) = 3,16,2-4
(ed. Chaubey); BharSS 15,4,1-4; ApSS 14,9,7-14,10,4; HirSS 10,8:1110-1111; Vaikh$S
17,6; ManSS 5,2,16,14-15; VarSS 1,1,6,5; LSS 5,11,1-15 = DSS 15,3,1-15: VaitS 17,3—
6 (Stomabhaga 1); 20,13 (St. 2-5); 21,14 (St. 6); 22,4 (St. 7-10); 22,17 (St. 11); 23,6
(St. 12); 25,1 (St. 13-15); 25,13 (St. 16); 26,1 (St. 18-21); 26,8 (St. 22-25); 26,11 (St.
26-29); 26,14 (St. 30-32); 27,16 (St. 17); 27,28 (St. 33-36); cf. 29,7 (Agnicayana: 29
stomabhdgas).

For this phrase, in which appear two priestly names, brahmdn- and prasasip-, see
Minkowski 1991: 116. For prasastr-, see Minkowski 1991: 113-118.
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impulse of the Impeller god. Bhiir, accompanied by Indra, do you chant the
laud. Thou are the rein. For dwelling, thee. Do thou quicken the dwelling.’

In the same way, the Brahman’s permission for the second laud (the first ajya-
stotra) has the second stomabhdaga formula at the end. The Srautasiitras of the
Taittiriya Yajurveda including the BaudhSS prescribe the Brahman’s permission in
almost the same form composed of a long fixed text (TS 3,2,7a—f and a phrase of
permission) with each of the stomabhaga formulae from the TS. According to the
Dvaidhasiitra of the BaudhSS (23,7:160,1-3), Baudhayana taught the Brahman’s
permission in this form, but Saliki taught the one that consists only of the formula
related with Savitr (deva savitar ...), i.e., without the stomabhaga formulae.!? The
VadhS$S, which often accords with the teachings of Saliki,!! prescribes the part of
the stomabhdga formulae to be pronounced mentally. The ManSS, the VarSS and
the LSS-DSS add a shorter fixed text to each stomabhdga formula from their own
Sruti texts (MS, PB).

1.3. The prasava without the stomabhiga formulae

The Brahman’s permission without the stomabhdaga formulae is laid down in the
Briahmanas and Srautasiitras of the Aitareya and Kausitaki Rgvedas and the White
Yajurveda, and in the Upanisad of the Jaiminiya Samaveda.'> It is much shorter
than the prasava with the stomabhdga formulae. The AB, for example, prescribes
the Brahman’s permission for the first laud in the following form (5,34,5):

The Prastotr announces the laud to the Brahman:
brahman stosyamah prasdstah
‘O Brahman, we shall sing the laud, O Pradastr.’
The Brahman gives permission to the chanter priests:
bhiir indravantah studhvam
‘Bhiir, accompanied by Indra, do you chant the laud.’

The KausB and the JUB teach an extremely short form of permission with the
sacred word om only. The JUB cites and denies other forms of the permission
including those with the stomabhdga formulae one by one (3,18,2; 3; 4; 6), and

10 Baudh$S 23,7:160,1-3: prasava iti. sa ha smaha baudhayana ubhayena prasauyad

vasisthiyabhis ca savitrena ceti. savitrepaiveti $alikih. ‘As to the prasava — Baudhayana
used to say, “[The Brahman] should impel (i.e. give permission) with both the [verses]
belonging to Vasistha and the [formula] of Savitr.” Saliki [used to say], “Only with the
[formula] of Savitr.™

I See Kashikar 1968: 120, n. 57.

12 AB 5,34,5; KausB 6,12:26,3-5 (ed. Lindner) = 6,5,27-6,6,2 (ed. Sarma); cf. 17,7:77,1 1-14
(Lindner) = 17,5,19-17,6,2 (Sarma); SBM 4,6,6,6-8 : SBK 5,7,6,4-6; JUB 3,18-19 (esp.
3,18,1-7); AévSS 5,2,11-14; SankhSS 6,8,3-8; KatSS 11,1,19-21.
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finally prescribes the permission with om only (om ity evanumantrayeta 3,18,5; 7).
The SB, on the other hand, interpreting the announcement by the Prastotr as ad-
dressed to two separate priests, orders the two priests, Brahman and Maitravaruna,
to respond to it with two separate formulae, and gives the Brahman two formulae,
longer and shorter, as alternatives.' The longer one is the same as the first half
(in SBM) or the whole (in SBK) of the formula for the Brahman’s permission in
the DarSapurnamasau (VSM 2,12-13 : VSK 2,3,10-11; SBM 1,7,4,21-22 : SBK
2,7,2,13-14). In place of the simple forms in the AB and the KausB, the relevant
Srautasiitras (A$vSS; SankhSS) give much longer forms, incorporating sentences
found in the prasava which is accompanied with the stomabhdga formulae (see
Section 1.2), but still without the stomabhdga formulae as in their Brahmanas.'4
The KatSS even adds the stomabhaga formulae as the third option in addition to the
two alternatives and deletes the Maitravaruna’s formula in the SB. The JSS does
not prescribe the functions of the Brahman priest. !’

2. THE PRA YASCITTI

The function of performing the expiations offers a striking contrast to the function
of giving the permission in their assignment to the Brahman priest. The Brahman
priest was not in charge of the expiations in the schools of the Black Yajurveda at
the time of their Samhitas. This function was established first in the Brahmanas and
the Upanisads in which the Brahman’s permission does not contain the stoma-
bhaga formulae, then adopted in the related texts in some other schools, and finally
extended to the Srautasiitras even of the Black Yajurveda.

13" The prasava in $BM 4,6,6,6-8 : SBK 57,64-6: [Brahman:] etdm (etdt SBK) te deva
savitar yajiidm prahur bihaspdtaye brahmdne | téna yajadm ava téna yajadpatim téna mam
ava (VSM 2,12 : VSK 2,3,10) | [SBK adds here VSK 2.3,11 (VSM 2,13)] | stutd savitih
prasavé || or: déva savitar etdd brhaspate prd || [Maitravaruna:] prdsiitam devéna savitra
Justam mitravarupabhyam. Cf. A§vSS 52,11-14 and Sankh$S 6,8,3-8 below. For this
prasava by the two priests, see Minkowski 1991: 74, 116-117.

A$vSS 52,1114 orders the Brahman and the Maitravaruna to utter separately thus:
[Brahman:] bhir indravantah savitrprasiitah | om studhvam || [Maitravaruna:] stuta devena
savitrd prasiitd rtaii ca satyai ca vadata (= TS 3,2,7¢) | Gyusmatya rco md gata taniipat
samna (= TS 3,2,7c) om | studhvam || SankhS8S 6,8,3-8 orders the Brahman and the
Maitrdvaruna to utter together thus: dyusmatya rco ma gdta tanapah samnah (= TS 3,2,7¢)
stuta devasya savituh prasave | om stuta || Cf. note 13 above.

15 See Parpola 1967: 201; 1968-69, I:1: 88.
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2.1. Brahman’s prayascitti in Brahmanas and Upanisads

There are parallel passages on the office of Brahman priest in the Brahmanas and
the Upanisads of the Aitareya and Kausitaki Rgvedas, the White Yajurveda, the Jai-
miniya and Kauthuma-Ranayaniya Samavedas, and the Atharvaveda (AB 5,32-34;
KausB 6,10-12 [Lindner] = 6,4-7 [Sarma]; SBM 11,5,8; JB 1,357-358; JUB
3,15-19; SadvB 1,5,1-9; ChU 4,16-17; GB 1,2,24-1,3,5; cf. GB 1,1,13-15 quot-
ing ChU 4,17,7). The expiations for ritual faults are assigned to the Brahman priests
in those passages, of which the passage in the AB seems to be the original.!®
AB 5,34,4: tasmad yadi yajia rkta artir bhavati, bhiir iti brahmd garha-
patye juhuydd. yadi yajusto, bhuva ity dagnidhriye 'nvdaharyapacane
sarvavydpad vd, bhiir bhuvah svar iti sarva anudrutyahavaniya eva
Juhuyat.
“Therefore, if there arises trouble in the sacrifice from the rc¢, the Brahman
priest should offer [an oblation] into the Garhapatya fire [with the sacred
utterance] “Bhiir”. If [there arises trouble in the sacrifice] from the yajus,
[the Brahman priest should offer] into the hearth of the Agnidhra priest, or
into the Anvaharyapacana fire at the Haviryajfia sacrifices [with the sacred
utterance] “Bhuvas”. If [there arises trouble in the sacrifice] from the sa-
man, [the Brahman priest should offer] into the Ahavaniya fire [with the
sacred utterance] “Svar”. If [there arises] undistinguished [trouble] or a
complete failure, [the Brahman priest], having run through all [of the
sacred utterances] “Bhiir, Bhuvas, Svar”, should offer only into the Aha-
vaniya fire.’

Of the parallel passages in question, those in the AB, the KausB and the JUB
have in common these Brahman'’s expiations together with the simple prasava with-
out the stomabhdga formulae. The Brahman’s expiations by means of the sacred
utterances (bhiir, bhuvas, svar), therefore, must have originated and first prevailed
among the very schools that did not use the stomabhdga formulae in the Brahman’s
permission. The Kauthuma-Ranayaniya Samaveda, whose prasava contains the
stomabhaga formulae, adopted the Brahman’s expiations in the SadvB and the
ChU, by borrowing the passages from the JB and the JUB respectively, or both
from the JUB.!7 In the same way, the GB borrowed the passage from the AB.

16 These parallel passages have been studied by Oertel (1909: 155-162), Hoffmann (1975: 32—

33), Parpola (1981: 200-203), Bodewitz (1990: 16-19), and Fujii (1991: 1054—1053 [1-2]).

For the tendency of the Kauthuma-Ranayaniya Samaveda to follow the innovations made by
the Jaiminiya Samaveda, cf. my forthcoming paper on the change of the gdyatra-saman. Cf.
also Bodewitz 1990: 16-21; Fujii 1991: 1051 (4).

17
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The antithetic situations of the stomabhdga formulae and the Brahman’s
expiations between the two groups of the schools (the Black Yajurveda and the
Kauthuma-Ranayaniya Samaveda on one side, and the Aitareya and Kausitaki
Rgvedas, the White Yajurveda and the Jaiminiya Samaveda on the other) seem to
be reflected in the following passage in the SB, according to which it was the
prayascitti (not the stomabhdga formulae) that Indra taught to Vasistha (cf. TS
3,5,2,1 quoted above):

SBM 12,6,1,41: dtha haitdm indra fsaye | prdyascittim uvacagnihotrad

dgra d mahatd ukthdt. td ha smaitah purd vydhrtir vdsistha eva vidus.
tasmad dha sma purd vasisthd eva brahmd bhavati. ...
‘And Indra then told to the seer (Vasistha) this expiation [for all the rites)
from the Agnihotra up to the Mahad Uktha. Formerly, only the Vasisthas
knew those sacred utterances. Therefore, formerly only a descendant of
Vasistha used to become the Brahman priest. ...’

2.2. Brahman’s prayascitti in Srautasitras

The expiations for ritual faults by means of the sacred utterances are adopted in
most of the Srautasiitras, including those of the Black Yajurveda.!® The Srautasiitras
of the Black Yajurveda, however, include these rather general expiations among the
various expiations for specific occasions except the VadhSS, and do not even speci-
fy the Brahman priest as their performer, with the exception of the ManS$S and the
vadh$S.!9 It seems that, at least in the ApSS and the HirSS, it is some other priest,
probably the Adhvaryu, who performs these expiations, since these texts add the
following optional prescript:

ApSS 14,33,1 (= HirSS 15,8,33): brahma va manasa dhyayann dsita.
‘Or the Brahman priest should remain sitting [in his seat], meditating [the
relevant sacred utterance].’

18 AgvSS 1,12,32-33; $ankhSS 3,21,1-6; BaudhSS 27,4:326,12-14; VadhSS 3,6,2,17-23
(prov. ed. Ikari) = 3,16,22-28 (ed. Chaubey); ApSS 9,164-5; 14,32,7; HirSS 158,33
Vaikh$S 20,33; ManSS 3,1,1; KatSS 25,1,4-12; LSS 4,11,4 = DSS 12,3,1; Atharvaveda-
Prayascittani 3,4.

19" See Caland 1900: 122. E.g. BaudhSS 27,4:326,12-14 = ApSS 9,16,4-5 = 14,32,7 = Hir$S
15,8,33: yady rkto yajiabhresa dgacched bhiir iti gdrhapatye juhuyad. yadi yajusto bhuva
ity anvahdryapacane. yadi samatah suvar ity dhavaniye. yadi sarvatah sarva juhuyad. ‘If an
injury of the sacrifice arises from the re, he should offer [an oblation] into the Garhapatya
fire [with the sacred utterance] “Bhar”. If from the yajus, [he should offer] into the Anva-
haryapacana fire [with] “Bhuvas”. If from the sdman, [he should offer] into the Ahavaniya
fire [with] “Suvar”. If from all [the three], [he should offer] all [the oblations into the three
fires] (or according to HirSS and Rudradatta’s commentary on ApSS 9,16,5: [he should
offeran oblation] with sacred utterances into the Ahavaniya fire).” For the word bhrésa-, see
Hoffmann 1975.
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The VadhSS is unique among the Srautasiitras of the Black Yajurveda in that it
prescribes these expiations in the special place concerning the Brahman priest, clear-
ly as a function of the Brahman priest. Moreover, its text differs entirely from those
in the other Yajurvedic Srautasiitras, but is closely related to the texts of these ex-
piations in the JB (1,358:7-13) and the JUB (3,17,1-2) in their parallel passages on
the Brahman priest (see Section 2.1), probably being based on the text of the JUB
and the formulae in the JB.20

3. THE BRAHMAN PRIEST IN ATHARVAVEDIC TEXTS

The Atharvavedic texts show a quite different attitude towards the office of Brah-
man priest. They claim that the office of Brahman priest belongs exclusively to the
Atharvaveda, probably in order to secure a definite position in Vedic rituals for the
Atharvavedins, and they try to expand the office of Brahman priest, presumably
with the intention of making it as complete as those of the other priests.

3.1. Atharvavedic Brahman Priest

As has been shown, the GB of the Atharvaveda, one of the latest Brahmanas, pre-
scribes both the Brahman’s permission with the stomabhdga formulae (2,2,13-14)
and the Brahman'’s expiations by means of the sacred utterances (1,2,24-1,3,5),
having borrowed the former from the KS and the latter from the AB respectively.?!
The GB, furthermore, ascribes the office of Brahman priest explicitly to the
Atharvavedins in the passage on the Brahman’s expiations, which is one of the
above-mentioned parallel passages on the Brahman priest (see Section 2.1). Those
passages, except the ones in the JUB, the SadvB and the ChU, deal with the topic
of with which knowledge the four priests should perform their offices (AB 5,32,
3-4; 5,33,1; KausB 6,11:25,14-16 [Lindner] = 6,5,1-4 [Sarma]; SBM 11,5,8,4; 7;
JB 1,358; GB 1,3,2). As to the other three priests, all the passages are unanimous in

20 yadn$s 3,6,2,17ff. (Ikari) = 3,16,22ff. (Chaubey): sa yadi yajia rkto bhresan niyat
“brahmane prabrata” iti briydad. yadi yajusto yadi samato “brahmane prabrita” ity eva
briyat. sa yadi yajia rkto bhresan nivat “bhits svaha” iti sruvahutim dagnidhre juhuyad ... ;
JB 1,358: sa yadi yajia rkto bhresam niyat “bhiis svaha” iti garhapatye juhavdtha | saiva
tatra prayascittih | atha yadi yajustah “bhuvas svaha" ity agnidhre juhavdtha | saiva tatra
prayascittih | ... ; JUB 3,17,1-2 (prov. ed. Fujii): sa yadi yajia rkto bhresan niyar (Oertel:
-ann iyad) | brahmane prabriitety ahuh | atha yadi yajustah | brahmane prabriitety dahuh |
atha yadi samatah | brahmane prabriitety dhuh | ... sa brahma pran udetya sruvendagnidhra
djyan juhuyat | bhir bhuvas svar ity etabhir vyahrtibhih | Cf. JUB 4,26,12-14 with its
counterpart found in the Pitrmedha section of the VadhGS (see lkari 1998: 16).

21 Cf. the list of the passages related to or borrowed from other texts made by Gaastra in her

edition of the GB (Gaastra 1919: 20-26).



156 MasaTto Fuin

providing that the Hotr should perform his office with the rc, the Adhvaryu with
the yajus, the Udgatr with the saman. As to the Brahman priest, the texts belonging
to the three Vedas (Rgveda, Yajurvada, Samaveda) prescribe that he should per-
form his office with the three Vedas (trayi vidya AB 5,33,1, SBM 11,5,8,7, JB)
or with their essence (Sukra- AB 5,32,4, SBM 11,5,8,4; tejorasa- KausB), i.e., the
three sacred utterances (bhir, bhuvas, svar), but the GB alone insists that he should
perform his office with the atharvargirasah, i.e., the Atharvaveda.??

Moreover, the Atharvavedic texts demand the same monopoly as to who
should be chosen as the Brahman priest. We can find the following qualifications
for the Brahman priest in the above-mentioned passages and others:

— a descendant of Vasistha: TS 3,5,2,1 (see Section 1.1) = BaudhSS 14,20;
VarSS 1,1,6,1 (in Soma),

— a descendant of Vasistha or one who knows the stomabhdgas: BharSS
15,1,1-2; ApSS 14,8,1-2; HirSS 10,8.

— one who knows the stomabhdgas: VaikhSS 17,6.

— one who is the most learned (aniicandtama-): SBM 4,6,6,5 : SBK 5,7,6,3.

— formerly a descendant of Vasistha, now one who knows the sacred utterances
(vydhrti-) for expiation: SBM 12,6,1,41 (see Section 2.1).

— the best Brahmana (brahmistha-): JB 1,358; AA 3,2,3; VarSS 1,1,5,1 (in
Tantra [= DarSapiirpamasau], etc.).

— one who knows thus or a descendant of Vasistha: SadvB 1,5,1-3.

— one who knows thus: JUB 3,15,1-3; 3,17,10; ChU 4,17,8-10.

— one conversant with Rgvedic verses (bahvrca-): KausB 6,11:16-21 (Lindner)
=6,5,5-15 (Sarma).

— one who knows the bhrgvarigirasah: GB 1,2,18:53,3; 1,5,11:128,9-10.

— one who knows the atharvangirasah: GB 1,2,24.63,5; 1,3,1:65,3; VaitS 11,2.

— one who knows the brahmaveda: VaitS 1,1.

The Atharvavedic texts alone, without exception, specify the knowledge of the
Atharvaveda as the qualification for the Brahman priest.

3.2. Expansion of the office of Brahman priest

Of the above-mentioned parallel passages, those in the AB, the JUB and the GB
contain an enumeration of the acts performed by each priest in return for which the
sacrificer gives the fees (daksind-) to him (AB 5,34,1-3; JUB 3,17,4-5; GB 1,3,4).

2 ¢t ApSS 24,1,16-19: rgvedena hotd karoti. samavedenodgdta. yajurvedendadhvaryuh.

sarvair brahma.
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In comparison with the original AB version, the Atharvavedic redaction in the GB
has increased the priestly acts assigned to the Brahman priest as follows:

AB 5,34,2-3: yajiiasya haisa bhisag yad brahma. yajiiayaiva tad bhesa-

jam krtva haraty. atho yad bhityisthenaiva brahmand, chandasam
rasenartvijyam karoti yad brahma, tasmad brahma.

“The Brahman priest is the physician of the sacrifice. Having made medi-
cine for the sacrifice then, he receives [the fees]. And in that the Brahman
priest performs his priestly office with nothing but the greatest sacred
formulation (brdhman-), with the essence of the Vedas (i.e. bhiir, bhuvas,
svar), therefore he is the Brahman priest.’

GB 1,3,4: devayajanam me ' ciklpad brahmdsadam me ’sisrpad brahma-

Japan me ’japit purastaddhomasamsthitahoman me "hausid ayaksin

me ' $amsin me 'vasatkarsin ma iti brahmane. bhityisthena ma (me?)
brahmanakarsid ity. etad vai bhityistham brahma yad bhrgvarigiraso.

ye 'ngirasah sa raso. ye 'tharvano ye 'tharvanas tad bhesajam.

‘[Because the sacrificer considers] “He has arranged the sacrificial ground
for me, he has creeped to (sat on?) the Brahman’s seat for me, he has
muttered the Brahman’s japas for me, he has offered the introductory
oblations and the final oblations for me, he has recited the yajya for me, he
has recited the fastra for me, he has uttered the vasat for me,” [the fees are
brought] to the Brahman priest. [The sacrificer considers] “He has
performed [his office] with the greatest sacred formulation (brdhman-)
for me.” Verily, the bhrgvarigirasah are the greatest sacred formulation
(brahman-). The angirasah are the essence. The atharvdanah are every
time the medicine.’

In spite of these efforts, the Atharvavedins did not succeed in monopolizing

the office of Brahman priest. The functions of the Brahman priest are still pre-
scribed in detail in most of the Srautasiitras of all the Vedas.?? As far as the texts of
the other Vedas are concerned, the office of Brahman priest seems to be open to
anyone belonging to any Veda. However, we should still reserve final judgement as
to whether the connection of the Brahman priest with the Atharvaveda was com-

23

A$vSS 1,12 (Brahman):; SankhS$S 3,21 (Brahman in Isti); 8,15 (in Soma); 16,1718
(in Vajapeya, Rajasiiya, A§vamedha); BaudhSS 3,23-26 (Brahman in DarSaplirpamasau
etc.); 14,9 (prasava); 14,20 (stomabhdga); VadhSS 3,5-6 (Ikari) = 3,13-16 (Chaubey)
(Brahman); BharSS 3,14—18 (Brahman in Dar$apiirnamisau); 15 (in Soma); ApSS 3,18-20
(Brahman in DarSapiirpamasau); 14,8-10 (in Soma); HirSS 2,8 (Brahman in Darsa-
pirnamasau); 10,8 (in Soma); VaikhSS 7,1 (Brahman in DarSapiimamasau); 17,6 (in

Soma); ManS$ 5,2,15 (Brahman in DarSapiirnamasau); 5,2,16 (in Soma); VarS$ 1,1

1 3-6

(Brahman); KatSS 11 (Brahman in Soma); LSS 4,9-5,12 = DSS 12,1-15,4 (Brahman);

VaitS.
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pletely secondary or not. The office of Brahman seems to have been specially
connected with the office of Purohita as seen in the legend of Indra and Vasistha
(see Section 1.1), and as Bloomfield (1899: 32) pointed out, the office of Purohita
must have included some magic practices like Atharvavedic sorcerous rites as de-
scribed in the section of the office of Purohita (purodhd-) in the AB (8,24-27).24

CONCLUSION

Having examined the passages concerning the functions of the Brahman priest in
the texts from the Yajurveda-Sambhitas to the Srautasiitras, we may conclude that the
functions of Brahman priest have been established through the following process:

1. The Brahman had only the function of giving the prasava with the stoma-
bhaga formulae in the Samhitas of the Black Yajurveda and the Brahmana
of the Kauthuma-Ranayaniya Samaveda: TS, KS, PB.

2. The Brahmanas of the Aitareya and Kausitaki Rgvedas, the White Yajur-
veda and the Jaiminiya Samaveda prescribed the prasava without the
stomabhdgas, and innovated the Brahman’s prayascitti by means of the
sacred utterances (bhir, bhuvas, svar): AB, KausB, SB, JB, JUB.

3. The Kauthuma-Ranayaniya Samavedins, keeping the prasava with stoma-
bhdgas, borrowed the Brahman’s prayascitti from the JB and the JUB:
SadvB, ChU.

4, The Brahmana of the Atharvaveda adopted the prasava with the stoma-
bhagas from the KS and the Brahman'’s prayascitti from the AB, and con-
nected the Brahman's office to their own Veda: GB.

5. Finally, most of the Black Yajurvedic Srautasiitras adopted the prayascitti
by means of the sacred utterances: BaudhSS, VadhSS, ApSS, HirSS,
VaikhSS, ManSS.

It was in the period of the Yajurvedic Samhitas and the Brahmanas when the
Brahman clearly appeared as a priest who assumes distinctive functions. As a
background of the appearance of this priesthood, we may suppose the movement to
build up a priestly system in which the Purohita, who serves as the chaplain of a
king, can participate in Srauta rituals as an official priest. The office of Brahman
priest, in its early stage, was limited to the function of superintending the whole

24 The rule is laid down in later texts that a king should appoint the Purohita and the ritual

priests separately (Manusmrti 7,78; Yajiavalkyasmrti 1,313-314), and choose one con-
versant with the Atharvaveda as the former (Yajnavalkyasmrti 1,313; Kautiliya-Arthasastra
1,9,9). This means that the office of Purohita became officially separated from the office of
ritual priests in the royal court.
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ritual proceedings by the side of the sacrificer and giving final permission to the
other priests for their performances. The expiations for ritual faults were not
originally included in the functions of the Brahman, but were introduced into the
Brahman'’s office in some schools at the period of the late Brahmanas. The same
expiations were finally adopted in most of the schools in their Srautasiitras. On the
supposition that the Purohita was engaging in magic practices like Atharvavedic
sorcerous rites as the domestic priest of a king, it was natural that the Atharva-
vedins, on the basis of their special connection with the Purohita, should ascribe
also the office of Brahman to themselves inside their circles so as to establish them-
selves as an authorized Vedic group in charge of a particular priesthood. This ex-
clusive connection of the Brahman priest with the Atharvaveda, however, was not
approved in wider circles, as shown by the fact that the details of the Brahman’s

office are prescribed in most of the Srautasiitras of all the Vedas.

ABBREVIATIONS

AA = Aitareya-Aranyaka

AB = Aitareya-Brahmana

A$vSS = Advalayana-Srautasiitra
ApSS = Apastamba-Srautasiitra

AV = Atharvaveda-Samhita
Baudh8S = Baudhayana-Srautasiitra
BharSS = Bharadvaja-Srautasiitra
ChU = Chandogya-Upanisad

DSS$ = Drahyayana-Srautasiitra

GB = Gopatha-Brahmana

HirSS = Hiranyake§i-Srautasiitra

JB = Jaiminiya-Brahmana

JUB = Jaiminiya-Upanisad-Brahmana
KapS = Kapisthalakatha-Samhita
Kat$$ = Kityayana-Srautasiitra
KausB = Kausitaki-Brahmana

KS = Kathaka-Samhita

LSS = Latyayana-Srautasiitra
MinS$ = Manava-Srautasiitra

MS = Maitrayani-Samhita
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