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Apresentacao e agradecimentos

Esta publicacdo da Cescontexto apresenta uma selecdo de ‘papers’ apresentados ao coloquio
que organizdmos no CES nos dias 23 e 24 de janeiro de 2020, dedicado a prestar homenagem
ao saudoso e iminente sociologo Erik Olin Wright, justamente no momento em que passou um
ano sobre o seu desaparecimento percoce. Reunimos entdo, em Coimbra, um conjunto muito
significativo de cientistas sociais, provenientes das mais diversas origens, que imprimiram a
este evento um verdadeiro carater internacional, dessa forma fazendo jus ao espirito
internacionalista que inspirou 0 nosso homenageado ao longo da sua vida e carreira académica.
Tendo a iniciativa de organizar este encontro surgido no momento exato em que decorria uma
assembleia de investigadores do CES, quando fomos confrontados com a tragica noticia da
morte de Erik Wright, interessa realcar que tal decisdo foi norteada, em primeiro lugar, pelo
estado emocional que nos atingiu, dadas as relacGes de amizade e a sélida ligacao que desde a
década de 1970 mantivémos com este brilhante soci6logo. Em segundo lugar, a enorme
influéncia tedria e politica que, desde esse tempo, as ideias deste pensador critico, eloquente e
engajado, marcaram sucessivas geragOes de intelectuais e ativistas sob influéncia do
pensamento marxista e que acompanharam, muitas vezes apaixonadamente, as inumeras
controversias teodricas onde Erik Wright foi protagonista (nomeadamente os debates
ideoldgicos que se seguiram a nossa revolugdo do 25 de Abril de 1974) exigia, naturalmente,
uma manifestacdo de reconhecimento por parte dos cientistas soci6logos portugueses, em
particular aqueles que, desde a fundacdo do CES e da Revista Critica de Ciéncias Sociais,
deram expressdo ao neomarxismo personificado por este académico americano, ou que
dialogaram com essa perspetiva.
A diversidade de linhas de analise que decidimos propor na organizacdo deste coléquio
procurou ser coerente com a multiplicidade de dimensdes em que se desdobrou o pensamento
e aagenda de pesquisa de Erik Wright ao longo de cerca de cinco décadas. Dai que as principais
areas tematicas e mesas subtematicas se tenham organizado segundo os seguintes subtemas:
Utopias Reais; Analise de Classes; Igualdade de Género; Desigualdades Econdmicas; O Estado
Capitalista em Transformacdo. Foi, pois, no quadro destas diferentes areas de investigacao e
de reflexdo socio-politica que acolhemos a diversidade de contributos da comunidade de
cientistas sociais que tivémos o prazer de acolher no &mbito deste encontro internacional.

Compete-nos, assim, agradecer a todas e todos as/os colegas, socidlogos, economistas,
juristas, cientistas politicos e muitos outros do campo das letras e humanidades, da filosofia,
literatura, poesia, cultura, etc., em especial as dezenas de investigadores jovens, quer 0s que
frequentam programas de doutoramento e mestrado nas nossas instituicbes quer 0s que vieram
das mais diversas proveniéncias geogréaficas, nacionais e internacionais.

Agradecemos em especial 0 apoio da equipa do CES que, com a toda a sua disponibilidade
e competéncia, nos ajudaram a fazer deste evento uma iniciativa bem sucedida e da qual a
Comissdo Organizativa muito se orgulha. Agradecemos a todos/as os/as investigadores/as,
séniores e juniores, do CES, bem como os seus 6rgédos dirigentes (Direcdo, Presidéncia do
Conselho Cientifico e Diretor Emérito) que desde a primeira hora foram inexcediveis na
solidariedade e apoio aos trabalhos desta equipa. E por fim, uma palavra especial de
agradecimento as e aos estudantes do curso de sociologia da FEUC que, a titulo voluntario, se
entregaram com entusiasmo e competéncia ao trabalho logistico de apoio no andamento dos
trabalhos. A todas e todos 0 nosso obrigado.

A Comissdo Organizadora: Elisio Estanque e Pedro Gois (coord.), Graga Capinha, Madalena
Duarte, Claudia Pato e Daniel Neves Costa.
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Radical transformation: Creating alternatives to capitalism in the
countryside

Kristina Dietz,! Freie Universitat Berlin, Department for Political and Social
Sciences
kristina.dietz@fu-berlin.de

Bettina Engels,? Freie Universitat Berlin, Department for Political and Social
Sciences
bettina.engels@fu-berlin.de

Abstract: This paper draws on E. O. Wright’s theory of transformation to examine how
radical emancipatory transformation in the countryside can be achieved. The topic is
particularly important, given that current authoritarian politics and the global political economy
tend to transform rural social relations and politics towards an increase of social inequalities,
the non-recognition of social and political rights and anti-democratic rule. Analytically, Wright
has identified three variants of radical transformation and related strategies: ruptural,
interstitial, and symbiotic transformations. The guiding questions of the paper are: How can
radical transformation in the countryside be achieved? Who are the actors that have an interest
in challenging dominant rural social structures and have the capacity to do so? The main
argument is that radical transformation in the countryside is feasible and indeed happens.

In the 20th century a series of social upheavals led to significant changes of social structures,
institutions and rights in the rural world. At the beginning of the 21st century potentials for
radical transformation and the capacity of rural social groups to bring it about seems to have
diminished. Based on E.O. Wright’s work, radical transformation is understood in this paper
as the creation of an emancipatory alternative to capitalism. With regard to rural societies this
implies overcoming class relations manifested in differentiated positions in the production
process and thus differentiated access to and ownership of resources. It also implies prevailing
over any form of labour oppression, e.g. modern forms of bondage or servitude and the
dismantling of inequalities of access to the necessary material and social means of live.
Regarding politics, an emancipatory alternative to capitalism is inevitably radically
democratic: Political institutions need to guarantee equal access to democratic decision-making
processes, that are collectively defined.

Empirically different historical and contemporary rural struggles and alternative models of
social production and reproduction in rural areas are investigated: the Mexican revolution, the
Longo Mai cooperatives, the global peasant movement La Via Campesina, and an anti-mining
movement in Colombia demanding rights for democratic participation. The analysis is based
on secondary data derived from literature review as well as in the case of the Colombian anti-
mining movement on primary data gathered in several field research between 2015 and 2019.
The paper reveals that real utopias in the countryside are feasible and do happen, and that they
are many-faced; they may feature a range of institutions, be brought forth by different actors

1 Researcher at the Institute for Latin American Studies, Freie Universitat Berlin.
2 Researcher/ politologyst, Department of Social and Political Sciences, Freie Universitat Berlin.
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who deploy a variety of strategies, with varying outcomes, scale, and scope. It is demonstrated
that the depth and scope of transformation is likely to depend on the strategies; however, actors
never choose their strategies in a vacuum but are constrained by conditions that enable or hinder
certain actions; and structural conditions, and other actors, opponents to radical transformation
in particular, furthermore influence how profound and lasting transformation eventually will
be.

The paper is structured as follows. First the concept of radical transformation is introduced,
and the different variants of radical transformation are highlighted. Next, the occurrence of
these variants in rural areas is discussed and illustrated with historical and contemporary
examples of rural struggles. In the final section the analytical and political implications of the
distinction of the three variants, and on their respective strengths and weaknesses are discussed.

Keywords: Radical transformation: Real utopias; Rural struggles; Emancipation

Introduction

In the twentieth century, a series of social upheavals led to significant changes in class
structures as well as social and political institutions in the rural world. Until the 1970s, as a
result of persistent rural struggles or their impending emergence, different variants of agrarian
reforms were carried out in many countries in Latin America, Asia, Africa, and Southern and
Eastern Europe. In some cases, rural social upheavals contributed to revolutionary
transformations, for instance in China and Vietnam. In virtually all these struggles, peasants
and peasant movements played a central role, either as a driving force or in support of
revolutionary movements or parties. Even though in many cases, such as in Cuba,
Mozambique, Vietnam and China, more far-reaching aims such as the liberation from feudal,
colonial or imperial rule propelled the struggles, land-based claims regarding rights, access,
distribution, autonomy, political power and tenure were also essential. Though not all, and
often not in a comprehensive and enduring way, many of these claims were successfully
enforced. For example, after the Mexican Revolution of 1910-17, the post-revolutionary ruling
class was obliged to issue agrarian reform which radically transformed rural class relations,
due to the massive participation of the peasantry in the revolutionary overthrow of the old
regime (Wolf 1969; Vergara-Camus 2012).

Examples from various geographical and historical contexts prove that the peasantry can
be a subject and driver of social transformation. The social relations that characterize rural
societies today are the result of both capital’s penetration of the countryside and of social
action, namely class struggles (Edelman and Wolford 2017). The increased interest in peasant
studies and critical agrarian studies in the second half of the twentieth century refers to the rural
class struggles of the previous decades. In light of these struggles and of the emergence of
peasant guerrilla organizations in countries such as Colombia, Ethiopia and the Philippines, by
the 1970s the peasantry was considered an important historical agent for change (Paige 1975;
Skocpol 1982).

In this chapter, we explore strategies of radical, that is emancipatory, social transformation
in the countryside. Which actors strive to challenge dominant rural social structures? What
strategies do they deploy in order to do so? To answer these questions, we introduce the
theoretical basics to which scholars in critical agrarian studies refer with regard to the
peasantry’s potential to drive forward a radical transformation in social and political-economic
structures, and we sum up how this has been discussed recently in the field. Subsequently, we
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present three different strategies applied by actors who are engaged in creating alternatives to
capitalism in the countryside. In the concluding section, we discuss these strategies with regard
to their scope, premises and interlinkages. We argue that radical transformation is occurring
through the gradual change of institutions, which in the long run may have considerable effects
on the structures that capitalism builds upon.

Overcoming capitalism in the countryside: classical and contemporary
debates

Questions related to how capitalism in rural societies can be overcome have been at the centre
of both classical and contemporary debates within critical agrarian studies. The political agency
of rural dwellers, particularly the peasantry, and alliances between rural and urban classes in
bringing forth social, political and economic change have thereby been central.

In classical Marxism, many writers (see Kay and Akram-Lodhi 2020) considered the
peasantry as ‘a form of social life over which changes pass but which contributes nothing to
the impetus of these changes’ (Moore 1996, 453). Most prominently, this view was expressed
by Karl Marx himself in his well-known portrayal of French peasants, whom he compared to
a ‘sack of potatoes’:

The small-holding peasants form an enormous mass whose members live in similar conditions but without
entering into manifold relations with each other. (...) Thus the great mass of the French nation is formed by
the simple addition of homologous magnitudes, much as potatoes in a sack form a sack of potatoes. In so far
as there is merely a local interconnection among these small-holding peasants, and the identity of their
interests begets no community, no national bond and no political organization among them, they do not form
a class. They are consequently incapable of enforcing their class interest in their own name [...] They cannot
represent themselves, they must be represented (Marx (1978 [1852]), VII, 126).

Similarly, Friedrich Engels (1993 [1894]), in his reflection on the peasants’ contribution
to the achievement of socialism in France and Germany, considered the peasantry as being a
sharply differentiated yet isolated and apathetic population. Peasants did, however, constitute
an essential share of the population, and a force of production and power at the end of the
nineteenth century. Thus, Engels noted that without the support of the peasantry, a lasting
radical transformation towards socialism would not be feasible (ibid., 498). In order to obtain
political power, the task for the socialist parties was thus to organize the peasants and mobilize
their support with a political programme reflecting the needs and interests of the agrarian
population, therewith facilitating the creation of a worker—peasant alliance.

Karl Kautsky (1899) and Vladimir Lenin (1899) also emphasized the structuring forces of
capitalism on rural social transformation, but recognized the agency of the rural classes
themselves in transformation processes. For Lenin (2017 [1917]), the one and only pathway to
transformation was a strong workers party that would seize power, build a government and
lead the revolution. Party members, trained in revolutionary tactics, would be the principal
actors to put transformation into effect. Although Kautsky (1899) did not assign an active role
to the peasants in a coming revolution, he nevertheless argued that due to their double identity
as workers and property-owning smallholders, peasants might under certain circumstances join
revolutionary movements and proletarian parties (see Watts 2020).

Nowadays, the time for revolutions seems to be over. A revolution is a rapid and
fundamental transformation of dominant class and state structures that is mostly carried out by
class-based revolts from below; it occurs particularly in moments of crisis and the breakdown
of the pre-existing social and political order (Skocpol 1979). Revolutions are profound and
wide-reaching; but they are difficult to accomplish and maybe even more difficult to maintain.

9
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Historical evidence points out that the efforts of revolutionary transformations are likely to be
contested by powerful adversaries from both inside and outside.

Nonetheless, in view of recent struggles over land and labour, debates are vibrant within
critical agrarian studies over the potentials for emancipatory social transformation and the
peasantry’s capacity to bring it about. Henry Bernstein (2010), for instance, emphasizes that
rural life in times of capitalist globalization is highly precarious, and that rural social classes
are fragmented due to the differentiation of economic positions, gender, caste, generation,
ethnicity and race. In consequence, Bernstein argues, the peasantry — as a rural class and a
political force for transformation — has virtually disappeared. The contradictions that permeate
the fragmentation of the rural classes hamper the emergence of class consciousness and class
struggle. Accordingly, Bernstein raises a doubt that claims for land and labour can unfold the
systemic significance and strength needed for transformations of the capitalist mode of
production in agriculture (Bernstein 2006, 456).

In contrast, other scholars emphasize that many of the most visible alternatives to
capitalism in the countryside stem from land-related issues and agrarian struggles against
neoliberalism, dispossession and the further commodification of land, food and labour (e.g.
McMichael 2006; Edelman and Wolford 2017). They argue that the rise of peasant movements
in the late twentieth century and the increasing struggles over land in response to land grabbing
and the resource boom is not a game of mortal combat played by a doomed-to-die peasantry,
but an indication ‘of the incompleteness of the transition to capitalism in agriculture’ (Edelman
and Borras 2016, 3). Collective claims in current rural class struggles span from demanding
land rights and redistributive agrarian reforms to other pressing issues of rural life: access to
decent work, autonomy, political rights, environmental justice, and the recognition of ethnic
and gendered identities and rights. Within these struggles, alternatives are created in multiple
ways and by various actors: by establishing cooperative forms of rural labour through the
introduction of new socially and ecologically just modes of production or by promoting food
sovereignty (see Calvario and Kallis 2017); and by alliances between urban and rural classes
within and across national boundaries, global networks of peasant movements and/or regional
autonomy movements.

Eroding capitalism in the countryside

The authors whose work builds the fundament of critical agrarian studies were concerned with
the political-economic development of societies in general, i.e. how social transformation
occurs and particularly how capitalism has emerged and shall be overcome. In this chapter, by
contrast, we deal with concrete present attempts to create alternatives in the countryside.
Overcoming capitalism is not confined to revolutions, but can be accomplished by a variety of
strategies, depending on the respective context. It

involves conscious and combined efforts to build a new kind of economic reality. It can be engaged in here
and now, in any place or context. It requires an expansive vision of what is possible, a careful analysis of
what can be drawn upon to begin the building process, the courage to make a realistic assessment of what
might stand in the way of success, and the decision to go forward with a mixture of creative disrespect and
protective caution (Gibson-Graham 2006: Xxxvi).

Of course, strategies vary in scope and depth, and they are by no means exclusive. Though
not all are compatible in equal ways, a promising track might be flagged by a multiplicity of
often interlinked strategies.

Erik Olin Wright has written comprehensively on strategies for overcoming contemporary
capitalism. According to him, ‘the central task of emancipatory politics is to create social
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institutions [...] that eliminate forms of oppression’ (Wright 2010, 5) in all areas of society:
economy, social coexistence and politics. With regard to the economy, an emancipatory
alternative would consist of the creation of non-hierarchical relations of production. This
implies overcoming class relations manifested in differentiated positions in the production
process and thus differentiated access to and ownership of resources (such as land, machinery
and technology, seeds and labour). Cooperatives or collectives set an example for institutions
that build on the principal of non-hierarchical relations of production. On a societal level,
institutions to promote emancipatory alternatives are founded on a radical egalitarian idea of
justice, namely the dismantling of inequalities of access to the necessary material and social
means of life, not only based on class but also on gender, ethnicity, caste, generation and race.
Wright (2010, 11) highlights the importance of equal access to education and health care, as
discrimination and exclusion based on status can lead to economic marginalization and
inequalities. He also underlines that an emancipatory alternative to capitalism needs to be
radically democratic: political institutions need to guarantee equal access to democratic
decision-making processes that are collectively defined in the first place.

We understand institutions as relatively enduring social arrangements. Institutions
constrain or enable social action and human well-being. There is always variable scope for
actors to engage in institutional innovation, reinforcement or transformation. Institutions also
involve generally unquestioned routines and practices, formal and informal norms, political
rules, regulations and sanctioning mechanisms (such as the legal protection of property rights).
Institutions that push forward radical transformation in the countryside to the effect of
dismantling capitalism are, for instance, collective land use rights, restrictions of private
property and of capitalist market regulations, and cooperative labour processes. Institutions do
not change on their own, but their alteration is brought about by social and particular collective
action. Whether, in which way and with which outcomes institutional change occurs depends
on the interaction of the political context, the social actors and the institutions themselves
(Mahoney and Thelen 2010). Radical institutional reconfigurations provoked by exogenous
shocks or by a revolution that creates new institutions through a sharp break with the existing
structures and institutions are the exception rather than the rule. Even in case of considerable
shifts of political power, institutions are generally not abolished and new ones created; rather,
most commonly, existing institutions are transformed. So, the disillusioning observation is that
revolutions similar to prominent historical cases such as Mexico and Vietnam, which radically
reconfigure agrarian social structures and institutions, hardly occur at present. The encouraging
finding is that institutional change unfolds incrementally, with considerable effects in the long
run (Mahoney and Thelen 2010, 2-3).

In the following, we present three kinds of strategies that are of particular importance for
anti-capitalist struggles in the countryside: changing institutions and discourses at transnational
scales, resisting and building alternatives, and escaping and creating alternatives in the
interstices. These strategies are certainly not unique; we have selected them as they represent
three distinct variants of how actors presently engage to create alternatives to capitalism in the
countryside.

Changing institutions and discourses at transnational scales

An important strategy of social movements and civil society organizations to expand the ‘room
for manoeuvre’ for antagonizing capitalist logics in rural economies has been the
transformation of existing institutional forms (such as land rights, food regimes) and the
creation of new models and discourses in order to counter dominant views and concepts. This
strategy aims to enhance well-being and living conditions for rural dwellers within capitalism,
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to advance autonomy and democratic power, and thus to expand the potential for building
alternatives beyond capitalism. Since the 1990s, social movements and their organizations are
increasingly pursuing this strategy in transnational action networks.

La Via Campesina is presently the best-known transnational agrarian movement
campaigning for agrarian reform and peasant rights. It was created in 1993 by agrarian
movements from around the world. Today, the movement has 182 member organizations from
81 countries; land and peasant rights represent their common ground (LVC 2018). La Via
Campesina advocates for peasants’ rights in all areas of rural life: land and territory, housing,
standards of living, freedom from discrimination and oppression, seeds and traditional
agricultural knowledge, and access to the means of production. Key demands also address
gender equality, climate justice, the right to biological diversity, the dignity of migrant workers,
international solidarity and food sovereignty. La Via Campesina’s principal strategies are
campaigning and lobbying for institutional change, particularly within the United Nations,
mobilization for protest events (marches, sit-ins, and so on), and creating and diffusing
alternative agricultural knowledge.

Around 1999-2000, La Via Campesina, together with other allies, launched the Global
Campaign for Agrarian Reform as a counter-campaign to market-led agrarian reforms
promoted by the World Bank, the International Monetary Fund and others. The campaign
succeeded in bringing land issues and land reforms back onto the international agenda, though
in many countries it failed to shift land policies away from the neoliberal paradigm (Borras
2008). Another strategic element of this campaign was the introduction and politicization of a
new perspective on food questions that offers the possibility to challenge the narratives of the
ineffectiveness of small-scale farming and the promotion of market-led solutions to accomplish
food security: ‘food sovereignty’. With the concept of food sovereignty, La Via Campesina
politicizes the corporate food regime and offers an alternative way to interpret and solve food
crises. The movement associates the concept with the promotion of peasant farming as a socio-
ecological alternative and necessity for food security (McMichael and Schneider 2011).

In November 2018, after six years of negotiation in an Open-Ended Intergovernmental
Working Group, the UN Declaration on the Rights of Peasants and Other People Working in
Rural Areas (UNDROP) was adopted by the Human Rights Council. One month later it was
ratified by the UN General Assembly (UN 2018). In this way, with its strategies of cross-
national campaigning and international lobbying, La Via Campesina has successfully promoted
the creation of new institutions at the transnational scale. UNDROP functions as an important
frame that actors can refer to in order to promote institutional change at the national and local
scales; such institutional change may then allow for the general enhancement of rural life, and
for the consolidation of the peasantry as a collective actor that can challenge dominant rural
social structures.

Resisting and building alternatives

A ubiquitous response to the adverse effects of capitalism on rural well-being is to resist it.
Resistance generally means the mobilization of social protest action. It may aim to disrupt the
processes of capital valorization, to challenge the raising of costs by political and economic
elites, to defend one’s own rights, or to prevent a particular project or programme (such as the
expansion of monocultural agro-industrial production) or the enactment of a law. Social protest
occurs when antagonistic interests clash and when rural dwellers perceive, interpret and assess
these antagonisms to be unjust or a threat to their existence. Although often stated, not every
act of resistance leads to social and political change in an emancipatory sense. However, there
are many examples of resistance that are combined with strategies of empowerment,
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politicization and the creation of economic alternatives, which do contribute to promoting
alternatives.

A well-known example is the resistance of the Brazilian Landless Rural Workers
Movement (Movimento dos Trabalhadores Rurais sem Terra, MST). MST was founded in
1984 in response to the increasing rural exodus and unequal land distribution. Its members are
landless people, small farmers without secure access to land, wage labourers and urban poor
without a solid income or access to the labour market. The movement’s principal aims are
access to land and the redistribution of land ownership. Its central means of action are
occupations of large landholdings. Until today, MST has achieved the settlement of more than
400 000 families on more than seven million hectares of land nationwide. Another 90 000
families live and work on occupied land (Karriem 2009).

For MST, land occupations are not just a means of distributing land, but are embedded in
class struggles and the creation of alternatives. In addition to securing access to land for
landless families, the creation of a collective consciousness through education and
politicization are central pillars of MST’s struggle. Self-administered schools enable members
to benefit from (political) education and to develop political leadership skills. In broad
alliances, MST mobilizes against free trade agreements, the World Trade Organization, the use
of genetically modified seeds and for food sovereignty. Regarding the latter, MST promotes
the development and dissemination of alternative, cooperative and agro-ecological forms of
production that build the basis for an alternative rural economy.

Though MST has not yet achieved any effective change in formal institutions regarding
land tenure and agrarian politics in Brazil, through the occupations it has significantly
improved the lives of nearly half a million families by securing access to land for them. In
addition to this, through political education and the promotion of agro-ecological and collective
forms of production, MST has, with its combined strategy of resistance, substantially
contributed to the establishment of alternatives to capitalism in rural areas.

Escaping and creating alternatives in the interstices

In a commentary on a controversy between Henry Bernstein and Philip McMichael on the
relevance of food and agriculture in relation to capitalist developments today, Harriet
Friedmann (2016, 682-3) has argued that alternative ways of living in the countryside might
emerge in the interstices of decaying capitalist societies. In fact, escaping — the creation of new
forms of social empowerment and social life in the niches and margins of capitalist societies —
has historically been an important response to capitalism in the countryside. Examples of
utopian communities or rural cooperatives that aim for self-sufficiency, equity and reciprocity
exist worldwide. They emerge where people want change and transformation but the balance
of power hardly allows it, and where they do not pose a direct threat to dominant classes and
elites, at least initially. Escaping does not necessarily entail efforts to transform capitalism.
However, there are many examples of ‘escaping’ where people create alternatives to
demonstrate that such alternatives can exist and are feasible, and to act out of the interstices in
cooperation with others for the accomplishment of radical transformation and the erosion of
capitalism’s constraining conditions.

An example of this is the European cooperative Longo Mai (Provencal for ‘May it last
long’), which was created in the aftermath of the congress ‘European Pioneer Settlements’,
held in Basel, Switzerland, in December 1972. In the adopted resolution, the participants
declared that they would leave capitalist industrial society to its fate and build a social
alternative beyond the logics of capital, markets and alienated labour in those remote rural
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areas of Europe particularly hit by capitalism in terms of the decimation of farms and the
disappearance of peasants, for instance large parts of the French Haute-Provence.

Today about 200 people live and work in Longo Mai cooperatives in France, Austria,
Germany, Switzerland, Costa Rica and the Ukraine. Together they cultivate several hundred
hectares of land, produce food and wine, and run a sheep’s wool spinning mill as well as various
smaller facilities for processing their own agricultural products. Longo Mai’s approach
includes strengthening self-sufficiency and grassroots democracy, and building micro-
economies. In a radical departure from the capitalist system, it advocates social and ecological
agriculture as well as equitable working conditions, and aims to overcome the separation of
productive and unproductive labour (Schwab 2013).

Longo Mai’s aim was never to confine itself to the creation of enclaves where the rules of
capitalism are suspended; rather, it also strives to intervene socially in order to change the
conditions outside. In 1978, the cooperative created the crisis fund for the European mountain
regions, with the aim of stopping out-migration from these areas. In 1981, an independent radio
station was established in Provence in order to create a counter-public. An important field of
action is European agricultural policy. In 2008, together with other initiatives, Longo Mai
initiated a campaign for free seeds: ‘Sowing the Future — Harvesting Diversity’. The campaign
was a reaction to an EU draft law, according to which only registered seed could be used in the
EU. As a result of the campaign, international and regional platforms for seed exchange were
initiated that continue to operate to this day.

Conclusion

Our endeavour in this chapter has been to explore strategies of radical, that is emancipatory,
social transformation in the countryside. The three strategies presented reveal that the potential
of agrarian struggles to promote alternatives to capitalism is anything but limited to peasant
revolts and to seeing the peasantry as an alleged homogenous actor spurring revolution. In
contrast, more often than not, social change happens over time through the gradual change of
institutions, which may be more or less radical, and is brought forth by different actors who
deploy a variety of strategies, with varying premises, outcomes, scales and scope.

Through its transnational campaigns, the lobbying of international organizations, the
creation of counter-discourses and mobilization for trans-local protest events — namely the
coordination of protest action at different localities at the same time — La Via Campesina
contributes to institutional change both at the transnational and national levels, as new
international institutions function as a reference for demands and frames at the national scale.
Through (media) campaigns, the network demonstrates that alternatives to agrarian capitalism
exist and are feasible. For this strategy of changing institutions to be effective, it depends on a
broad network of actors and groups worldwide that are able to build up sufficient political
pressure. Furthermore, at least some supporters from within existing institutions are needed in
order to achieve change. Although such changes and demonstrations might not shake the very
base of the capitalist system and sometimes even run the risk of stabilizing it through
legitimization, they nevertheless change the rules of capitalism, so that the room for manoeuvre
for rural social actors who strive for emancipatory transformation expands.

In order to secure livelihoods and income for landless people and to achieve a socially just
distribution of land, land occupations, combined with the creation of economic alternatives and
the politicization of its members, have become tools of resistance for MST. As with La Via
Campesina, this strategy of resisting and building alternatives from below will also not
contribute to any profound changes in rural social structures. It can, however, help to enable
people to try out strategies for change in the first place, which can then be disseminated and
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learned by others. Resisting and applying alternative practices of production require patience,
and the strength to withstand periods of uncertainty and to ward off counterattacks by political
and economic elites. Alliances and cooperations with the wider public — including parts of the
media, political parties and other strong member organizations — are therefore necessary. In the
case of MST, a long-lasting and strong relationship with the Brazilian workers party did exist,
though this has declined in recent years, also due to the co-optation of MST leaders.

In contrast, creating alternatives in the interstices of capitalist societies seems to be more
feasible, as niches are perceived as not posing any significant risk to existing political and
economic power relations. Independent of how this strategy of escaping and building
alternatives is perceived by political and economic elites, it fulfils an important role model
function, demonstrating that alternatives can and do exist and are — with limitations — feasible,
and thereby they challenge the institutions of agrarian capitalism. Furthermore, out of the
interstices, cooperatives intervene directly at various scales in order to bring forth institutional
change and push for new practices (such as seed exchange platforms), which contribute to
changes within existing institutions and to the conditions of production and reproduction in
rural societies.

The three strategies and examples discussed in this chapter do not operate in isolation, but
are interlinked. Organizations such as MST and Longo Mai are, for instance, members of La
Via Campesina. This applies for many other initiatives at the local or national level that strive
for transformation, and which are also linked to broader networks. In this sense, numerous
actors all over the world are engaged in what Wright (2019) calls ‘eroding capitalism’, namely
building emancipatory alternatives in the countryside using different strategies that combine
grassroots-centered initiatives with transnational movement actions, and in some cases more
top-down state-centered strategies.

In light of these examples, it comes into view that eroding agrarian capitalism is not
confined to the profound disruption of an existing political and economic system (revolution),
but is facilitated by changing discourses and reference frames; by the de facto improvement of
access to and control over the means of production (particularly land); and in the form of niches
that have radiating impacts. Obviously, these are just three examples of what is possible, each
with its strengths and weaknesses.

In whatever way, radical transformation towards alternatives to capitalism occurs, and it
has an impact on rural social relations and well beyond. One might argue that presently,
political-economic power relations are more in favour of transformation towards
authoritarianism than towards emancipation. But conditions, though they are hard to change in
the short run, are not set in stone; they can be transformed through social action. After all,
social change, in the true sense of the word, is not a state of affairs but a never-ending process.
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A Mina do Lousal: memorias da classe operaria no presente do
complexo mineiro
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Resumo: O dark tourism, conceito utilizado para descrever préticas turisticas assentes na visita
a lugares ligados a morte e ao sofrimento, releva-se um pertinente ponto de partida para
compreender a forma como se aborda o passado nas dindmicas turisticas. A estreita ligacdo
com o passado que demarca os lugares associados a esta pratica turistica € um dos mais
consistentes pontos de entrada para uma analise aprofundada ao dark tourism. O presente artigo
surge para abrir caminho a uma reflex&o sobre a heranca do passado no dark tourism nacional.
Para desenvolver este contributo, procurou-se um lugar com caracteristicas que o potenciam
enquanto espaco que pode ser integrado nesta pratica turistica: que esteja aberto ao publico,
gerido por uma entidade, e com intervenientes do passado disponiveis para contar a sua
historia. Com um passado ligado ao trabalho pesado, gerida pela Associacdo Centro Ciéncia
Viva do Lousal e com alguns ex-trabalhadores ainda a habitarem a aldeia mineira, foi
selecionada a Mina do Lousal para desenvolver a presente reflexdo sobre a preservacdo da
memoria dos trabalhadores no presente do complexo mineiro.

Palavras-chave: Mina do Lousal; Memodria; Classe operaria; Consumo de lugares; Dark
Tourism

‘Dark tourism’: contributos para o entendimento da pratica turistica

No avanco turistico a que hoje assistimos, novas dindmicas tém surgido como praticas turisticas
emergentes. Ainda que possam figuram entre as mais antigas dinamicas turisticas, acabam por
vir a tona quando confrontadas com os novos “designios turisticos” (Fortuna, 2016: 11).

Um caso que se afigura particularmente desafiante para pensar a luz dos renovados
desafios da industria turistica é o dark tourism.* No contexto internacional, diversos
contributos tém sido avancados para denominar esta dindmica turistica. A primeira grande
abordagem ao dark tourism surge no trabalho de MacCannell. Para descrever o contacto com
espacos considerados negativos e pesados, 0 autor utiliza o termo negative sightseeing (1999:
40). Anos mais tarde, Rojek (1993: 136) descreveu a comercializacdo de locais onde
celebridades ou um largo nimero de pessoas se depararam com a morte como black spot
tourism.

A dindmica turistica foi pela primeira vez cunhada como dark tourism e amplamente
difundida como tal a partir de 1996, atraves do trabalho de Foley e Lennon. Para os autores, o

3 Doutoranda em Sociologia na Faculdade de Economia da Universidade de Coimbra.
4 Utiliza-se a expressao inglesa por ser a mais amplamente divulgada pelos especialistas que trabalham esta dindmica turistica,
ainda que, como sera apresentado neste artigo, existam outras terminologias utilizadas para descrever este tipo de Turismo.
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termo dark tourism serve para descrever “o consumo de locais de morte e de desastre reais e
comodamente preparados para serem consumidos” (1996: 198).

Também em 1996, Seaton avangou com o rétulo thanatourism para descrever a escolha de
viajar para um lugar com o intuito de estabelecer um encontro real ou simbdlico com a morte.
Morbid tourism é o termo utilizado por Blom (2000: 26) para rotular as praticas turisticas
focadas na morte que atraem um largo numero de pessoas.

No meio de todas as denominagdes que tém sido desenvolvidas desde que o dark tourism
passou a ser abordado enquanto pratica turistica, o termo que mais tem despertado
aprofundamento, criticas e posicionamentos divergentes é também o que é mais utilizado,
principalmente pela abrangéncia da expressédo: dark tourism. Mas para que se entendam as
especificidades das criticas a terminologia mais recorrentemente utilizada, ¢ fundamental
identificar quais as principais tipologias e caracteristicas que podem ser incluidas nesta
modalidade.

Seaton (1996: 15) apresenta um relevante contributo para conceber cinco tipos de dark
travel activities: 1) testemunhar atos publicos de morte; 2) visitar locais onde morreram
pessoas; 3) visitar memoriais ou lugares ligados ao internamento; 4) conhecer lugares de
representacdo simbdlica da morte; 5) visitar locais onde decorrem encenacdes de morte. Nesta
linha de aprofundamento do conceito, também Stone (2006: 148) apresenta um importante
avanco: as variaveis que permitem aprofundar o entendimento sobre os lugares de dark
tourism. As quatro variaveis que Stone teorizou permitem entender que a mesma experiéncia
turistica pode ser o resultado de diferentes motivagdes: 1) a espontaneidade ou a premeditacao
da visita a estes lugares; 2) a distingéo entre os lugares reais ou que foram propositadamente
construidos; 3) a motivacao para conhecer estes lugares reside ou ndo na curiosidade sobre a
morte; 4) a motivacao para visitar estes locais esta ligada a questdes politicas, de educacdo ou
de entretenimento.

Avancando com as teorizacGes sobre a escuriddo do dark tourism, Stone (2006: 152-157)
apresenta uma reflexdo sobre a darkness de diferentes casos desta pratica com base nos tracos,
caracteristicas e percecdes destes lugares. Stone destaca, assim, sete tipos de dark attractions:
1) dark fun factories, altamente turisticas que tém como principal propdsito o entretenimento;
2) dark exhibitions, espacos destinados a potenciar oportunidades educativas e de reflexao; 3)
dark fun dungeons, lugares associados a justica, como antigas prisdes, adaptados para serem
visitaveis; 4) dark resting places, como é o caso dos cemitérios, muitas vezes visitados devido
a sua relevancia arquiteténica; 5) dark shrines, locais ou pontos préximos de lugares onde
ocorreram mortes, que se tornaram numa espécie de memoriais; 6) dark conflict sites, como
campos de batalha, que tém na sua base objetivos comemorativos e educativos, sendo também
um produto turistico com forte potencial; 7) dark camps of genocide, que relatam e divulgam
as maiores atrocidades da Historia.

H4 algo particularmente interessante nas contribuicbes de Seaton (1996) e Stone (2006):
evidenciam ainda mais a diversidade que demarca o dark tourism. Revelam que estes lugares
séo, de facto, um patrimoénio dificil, principalmente por existirem tantos significados distintos
por parte de quem promove e por parte de quem consome estes lugares. Esta disputa de
significados torna esta pratica turistica tanto objeto de valorizagdo, como objeto de critica. O
reconhecimento da sua antiguidade ou a sua relacdo de interdependéncia com consumo na
sociedade contemporanea sdo, assim, os dois principais pontos de discussdo sobre a disputa de
significados no dark tourism.

Uma das grandes linhas de pensamento para o entendimento do dark tourism na atualidade
reside numa abordagem que defende os seus beneficios: o valor educativo e o valor cultural.
Estes dois valores estdo desde logo ligados a thanatopic tradition que demarca esta atividade
turistica (Seaton, 1996), sendo um fendmeno que surgiu na ldade Media, tendo-se intensificado
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no final do século XVIII e no inicio do século XIX. Esta estreita ligagdo com o passado,
evidenciada no trabalho de Seaton, é uma das grandes contribui¢bes do dark tourism para a
sociedade, desempenhando, nesta concecéo, o papel de porta de entrada no entendimento dos
desastres do passado. Funciona, assim, como o “entendimento de desastres e de eventos
macabros do passado que perturbaram projetos de vida” (Stone e Sharpley, 2008: 588).

A vertente educativa do dark tourism esta também na base da estruturacdo de muitas das
criticas apontadas a vertente comercial. Bowman e Pezzullo (2009: 95) denominam esta
dicotomia como autenticidade versus mercantilizacdo, criticando a rigidez com que se procura
a forma certa de praticar dark tourism.

Nesta linha de defesa do papel educativo, Stone projeta mais um importante contributo
para o entendimento do valor educativo do dark tourism. Refere que as adaptacdes de lugares
ligados a esta préatica turistica servem para construir significados da morte passada para
compreender o presente e o futuro (2012). No entendimento que Stone propde, os lugares de
dark tourism sdo encarados como “lugares de memoria” (Nora: 2008): sdo simbolos da
Histdria, testemunhos de outros tempos que perpetuam nos nossos dias.

A ideia de viagem como um laboratério cultural de Lofgren (1999:7), ajuda a sustentar o
trabalho que Kidron (2013) desenvolveu sobre o papel do dark family tourism no entendimento
das memorias dos descendentes do Holocausto em Israel, ajudando também a consolidar a
vertente cultural do dark tourism. Esta vertente pode passar também por aquilo que Kang,
Scott, Lee e Ballantyne denominam, no seu trabalho sobre o April 3™ Peace Park, na ilha de
Jeju, como uma “obrigac¢do interna” (2012: 262).

A posicdo que Strange e Kempa assumiram quando abordaram as prisdes como destinos
turisticos (2003) ajuda a identificar o que sera um desafio para a mediacdo entre a vertente
educativa e cultural e a vertente comercial do dark tourism: o cenario mais obscuro destes
lugares seria fecha-los aos visitantes, em vez de se enfrentar o desafio continuo de interpretar
0 encarceramento, punic¢ao e isolamento for¢cado. Uma posi¢do que pode ancorar-se a de Stone
e Sharpley (2008) quando encaram a pratica do dark tourism como uma forma de resgatar a
morte para o discurso publico através da contemplacdo, a uma distancia segura, por parte dos
individuos, da propria morte e da morte dos outros. E, em sintese, 0 momento em que a morte
se torna real para quem visita estes lugares (Stone e Sharpley, 2008).

O olhar sobre esta dindmica tem vindo a intensificar-se a par da perseveranga da inddstria
turistica que se refaz a partir de renovadas necessidades: mais turistas, mais lugares a explorar.
E, como ja reforcado, é precisamente neste conluio que as grandes discussfes em torno da
definicdo desta préatica turistica se tém estruturado: a forma como se encara o consumo de um
passado pesado.

Como apresentado anteriormente, as divergéncias que se encontram na definicdo do
conceito atribuissem a trés principais vertentes que integram esta pratica turistica: a vertente
educativa, que entende esta préatica turistica com base na sua fungédo educativa, como forma de
contemplar os desastres do passado e educar para o futuro; a vertente cultural, ligada a
recordacdo do passado e a celebracdo dos que partiram; e a vertente comercial, que passa pela
exploracdo e utilizagdo de espacos j& existentes ou da criagdo ou recriacdo de espacos que
remetem para os desastres do passado para a obtencéo de receitas.

‘Dark tourism’: reflexéo e consumo do passado

A descoberta e o conhecimento sobre os “momentos mais insensiveis e arrogantes da Historia”
(Bowman e Pezzullo, 2009: 189) é uma das caracteristicas do dark tourism, sendo, assim,
inegavel a sua articulagcdo com o passado. As praticas de dark tourism, ainda que complexas e
com variadas especificidades, sdo uma importante porta de entrada para entender o diadlogo do
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Turismo com o passado, o presente e o futuro. O dark tourism passa, assim, pelo “entendimento
de desastres e de eventos macabros do passado que perturbaram projetos de vida” (Stone e
Sharpley, 2008: 588). Perante este carater reflexivo, pode afirmar-se também que ajudara a
entender o presente e a perspetivar o futuro, pois permite 0 acesso a herancga e aos propositos
dos lugares visitaveis e enquadrados nesta pratica turistica. E, portanto, uma prética que, com
recurso ao passado, levanta questdes no presente como também no futuro.

A ligacéo do dark tourism & Historia tem levantado alguns questionamentos, sendo o mais
tenso aquele que contrapde a autenticidade com a mercantilizacdo dos lugares associados a esta
pratica, sendo exemplo desta dicotomia a reconfiguracdo de, por exemplo, campos de
concentragdo para que possam tornar-se turisticamente visitaveis. Nesta linha de analise da
autenticidade e da mercantilizagdo, Bowman e Pezzullo (2009: 195) consideram que o
argumento de que o dark tourism so pode ser “sério ou frivolo, educacional ou entretenimento”
negligencia as diferentes formas como 0s turistas percecionam e exploram estes espagos.
Através das contribuicdes de Franklin (2003), que clarificam que estas visitas podem assumir
a forma de conexdo com a identidade nacional através do luto e do lamento, Bowman e
Pezzullo (2009: 197) sustentam a posicdo de que diferentes individuos encontram diferentes
formas de interagir com estes lugares e com o passado, presente e futuro.

O contributo de Kidron (2013) para o entendimento das memorias dos descendentes do
Holocausto em Israel introduz o aprofundamento de uma dimensdo pertinente da
temporalidades do dark tourism: o dark family tourism, que tem como propdsito a descoberta
em familia de lugares de sofrimento que marcaram o lar e entendendo as raizes que esse
passado tem no quotidiano (2013: 176). Trata-se de imaginar estas viagens como um
laboratério, durante as quais se criam memorias familiares (Kidron, 2013: 179), sendo a
copresenca nestes espacos de diferentes geracdes um momento auténtico, em que os elementos
mais novos procuram “emocoes que permitam identificagdo, vinculo e sociabilidade familiar”
(Kidron, 2013: 188).

Além desta experiéncia familiar de confronto entre o passado e o presente, o dark tourism
traz ainda um contacto com o futuro, principalmente por abordar um momento que se desenha
na historia do ser humano: a morte. Neste sentido, importa destacar que esta dinamica turistica
propicia uma forma de confronto da prépria morte e da morte dos outros, permitindo que seja
transportada para o discurso publico e que seja feita presente, numa contemplacdo com
distancia segura (Stone e Sharpley, 2008: 585-589). Salientam ainda que o dark tourism pode
ter mais relacdo com a vida do que com a morte (2008: 590), evidenciando, desta forma, a sua
proximidade com o que vira, o futuro.

Temporalidades no ‘dark tourism’

O passado é um dos principais contributos para a construcdo das narrativas que hoje imperam
nos lugares de dark tourism. Um passado que se torna num recurso competitivo destes lugares
face a outros que também procuram atrair atencées e reflexdes sobre outros tempos. Assim, o
conceito de “presente flexivel” de Fortuna, Barreira, Bezerra e Gomes (2013: 264), aplicado
pelos autores na caracterizacgdo da revalorizacdo patrimonial em Coimbra e em Fortaleza, pode
ser uma das forma de explicar as dinamicas temporais do dark tourism, na medida em que 0s
lugares associados a esta préatica investem, na atualidade, na sua Historia com o objetivo de os
tornarem atrativos e certificando “um dado sentido de antiguidade” (2013: 264). A
“simultaneidade de tempos e de ritmos”, que demarca o conceito de “presente flexivel *, apoia
a consolidacdo da ideia de que, no campo do dark tourism, as adaptacdes destes lugares ao
presente servem para construir narrativas sobre o passado, sendo conservados para serem
modernos e modernizando-se para serem antigos (Fortuna, Barreira, Bezerra e Gomes, 2013:
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264). Todavia, os contornos comerciais apontados ao dark tourism podem subjugar estes
lugares ao “principio de sujei¢do de lugares de alto sentido patrimonial da vida humana a
designios turisticos” (Fortuna, 2016:11) que, potenciados por “poderosos investimentos do
turismo global”, sdo sujeitos “a promog¢do da narrativa do sofrimento humano que lhes esta
associada” (Fortuna, 2012: 33).

Ainda que sob a pressdo comercial, os lugares de dark tourism ndo devem deixar de figurar
na vida social. Assim, numa sociedade que ‘“consome cada vez mais, voluntaria e
involuntariamente, a morte e o sofrimento” (Stone e Sharpley, 2008: 580), a forma como estes
lugares sdo resgatados e consumidos no tempo presente deve, de facto, passar por uma narrativa
que ndo conduza a banalizacéo do sofrimento no presente e no futuro. Fortuna adianta que este
caminho da banalizac¢do ¢ “revelador da necessidade de se pensarem medidas ajustadas para
que o que se insinua como patriménio do futuro”, alertando que “sempre que sejam entregues
a retdrica do mercado turistico da nostalgia e do patriménio, o risco é que esses bens e
ambientes possam ver subvertidos os significados a transmitir”. Defende também que “ sem
boas praticas e bons usos sociais, a insisténcia no patriménio tem apenas o efeito de fazer
esmorecer a nossa crenga num futuro decente” (2016: 12).

Estando clara a ligacdo entre os lugares de dark tourism, o passado e a vida no presente e
no futuro, as diferentes posicOes adotadas tém apontado também indicios sobre a forma como
deve decorrer esta articulacdo desta préatica turistica com as diferentes temporalidades. Nao
existindo um modelo ideal para a comunicacdo, consumo e comercializacdo destes lugares,
existe, no entanto, uma clara preocupacéo perante a forma como estes lugares sdo preparados
e consumidos. A preservacao de lugares historicos faz parte da vida social, como faz também
parte da industria turistica. Aceitando esta dualidade, importa procurar caminhos para que se
compreenda ndo sé os impactos negativos da mercantilizacdo, como também os beneficios da
preservacao e difusdo da memdria no presente e futuro.

O aprofundamento cientifico do dark tourism contribuira também para clarificar a forma
como este resgata 0s assuntos do passado e os coloca em confronto com o presente e o futuro.
Esta temporalidade é um importante apoio para entender a forma como os desastres e a morte
afetaram e afetam a vida de sobreviventes e das suas familias, e para sustentar que os individuos
que, de forma mais distante, também lidam com a morte e o sofrimento apresentado nestes
lugares. Pode referir-se, em suma, que ainda que se assuma o risco de o dark tourism ter cada
vez mais um peso comercial e que a sua mercantilizacdo pode afetar a sua vertente educativa,
é inegavel o seu papel cultural e social para a compreensdo e sensibilizacdo sobre periodos
negros do passado, no presente e no futuro.

A Mina do Lousal: a relevancia para um aprofundamento do ‘dark tourism’

em Portugal

A Mina do Lousal integra a freguesia de Azinheira dos Barros e Sdo Mamede de Sadao, situada
no concelho de Grandola, distrito de Setiibal.> O complexo mineiro laborou entre 1900 e 1988,
sendo a exploracéo de pirite, mineral rico em enxofre e ferro, o fundamental ponto de interesse.
No Lousal foram identificadas 18 massas e exploradas 14. A Mina tem 16 pisos, 0 mesmo
numero dos bairros que acolhiam os mineiros e suas familias. Os 124 hectares da aldeia mineira

5 Os dados que se apresentam sobre a Aldeia Mineira do Lousal foram retirados de plataformas e documentos oficiais (que se
apresentam nas referéncias bibliograficas), da visita acompanhada aos espacos do Centro Ciéncia Viva do Lousal e também
da entrevista a subcoordenadora da area do Patriménio, Margarida Oliveira.
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sdo, desde 1937, propriedade da empresa belga SAPEC — S.A., que é até hoje detentora da
aldeia mineira. A empresa chega a Portugal no final dos anos 20, sendo Antoine Velge quem
da inicio ao percurso do grupo em Portugal. A empresa, que tinha a producdo de adubos como
a base do seu negdcio, comeca por administrar a Mina de Aljustrel e, percebendo a riqueza da
Faixa Piritosa Ibérica como fonte de matéria-prima para o seu negdcio, acaba por fazer a
concec¢do mineira, mas também a aquisicao do territorio, da Aldeia Mineira do Lousal. Frédéric
Velge, filho de Antoine Velge, foi quem esteve mais tempo na linha frente da empresa durante
grande parte do destino da mina, no periodo fértil e apds o encerramento.

Pouco tempo apo6s o fecho da mina, a SAPEC cria a Fundacao Frédéric Velge para avancar
com um projeto RELOUSAL, em colaboragdo com a Camara Municipal de Grandola. Este
plano integrado para a revitalizagdo da povoacdo mineira do Lousal tinha como objetivo
explorar as “potencialidades museoldgicas, turisticas, formativas e ludicas™ da aldeia mineira:
“as instalagdes de superficie, os trabalhos de exploracdo subterrdnea ¢ a céu aberto € o
manancial de historia e de informagdo técnica e sociocultural” (Memorando RELOUSAL,
2012). A execucdo deste projeto assentava em trés grandes componentes: 1) a recuperacao
ambiental, estando em curso um projeto de tratamento que reduz a acidez das &guas
contaminadas; 2) a recuperacao e valorizacao de diversas formas do patriménio edificado; 3)
iniciativas para integrar novamente a populacéo.

Os primeiros grandes projetos resultantes deste plano de revitalizagdo foram o Museu
Mineiro, o Centro de Artesanato, um Mercado reabilitado, um Hotel Rural de quatro estrelas e
ainda um Restaurante Regional. Esta atualizacdo do patriménio mineiro, comeca a ganhar
maior dinamismo com a abertura ao publico do Museu Mineiro em maio de 2001, que funciona
na antiga Central Elétrica. As visitas ao espaco eram acompanhadas por antigos trabalhadores
da mina.

Em outubro de 2004, é dado mais um avango para na prossecucdo da revitalizacdo da
antiga mina: as entidades responsaveis pela recuperacdo do complexo mineiro apresentam uma
candidatura a Ciéncia Viva - Agéncia Nacional para a Cultura Cientifica e Tecnoldgica para a
criacdo de um Centro Ciéncia Viva no Lousal. O projeto foi promulgado em 2006, dando inicio
a cooperacdo com outras entidades para a concecdo dos contetdos cientificos a explorar no
centro: com a Faculdade de Ciéncias da Universidade de Lisboa, o ISCTE — Instituto
Universitario de Lisboa, o Instituto Superior Técnico e o Grupo Portugués de Computacao
Gréafica. Foi em articulacdo com estas instituicdes que comecaram a ser criados os conteldos
para 0 centro, nomeadamente propostas de modulos educativos nas areas da Geologia,
Biologia, Fisica e Quimica e também nas &reas a computacgdo grafica e realidade virtual.

Seguiu-se a criagdo da Associacdo Centro Ciéncia Viva do Lousal, entidade que gere
atualmente o centro. Esta associacéo é, entdo, criada, tendo na sua composicdo a Ciéncia Viva
- Agéncia Nacional para a Cultura Cientifica e Tecnoldgica, a Camara Municipal de Grandola,
a Fundacdo Frédéric Velge, a Faculdade de Ciéncias da Universidade de Lisboa e o ISCTE -
Instituto Universitario de Lisboa. A Fundacdo Frédéric Velge e a Camara Municipal de
Grandola assumem as responsabilidades de financiamento do Centro Ciéncia Viva do Lousal,
e as duas instituicdes universitarias ficam com responsabilidades relacionadas com os 6rgédos
de gestdo e corpos sociais da associagdo. A cargo da Associacdo Centro Ciéncia Viva do Lousal
fica a gestdo de todos os espacos museologicos visitaveis.

E em junho de 2010 que o Centro Ciéncia Viva do Lousal abre ao ptblico, mantendo-se
em pleno funcionamento desde entdo. Perante a exigéncia do novo acolhimento de publico, a
equipa do centro foi reforcada. Da equipa que arrancou com o projeto em 2010 permanecem
quatro elementos: o diretor executivo, o presidente e duas monitoras. A atual equipa é composta
pelo diretor executivo, pelo presidente, por seis monitores, duas pessoas responsaveis pelo
acolhimento, uma coordenadora geral, uma administrativa e uma assistente operacional. A
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maioria da equipa tem formacdo superior em areas como Sociologia, Geologia, a Biologia,
Engenharia Quimica ou Educacdo Ambiente. Dois dos elementos da equipa sdo familiares de
antigos trabalhadores da mina

As ancoras da heranca mineira no presente do Lousal

O Centro Ciéncia Viva do Lousal é composto por trés grandes polos: o edificio central, o Museu
Mineiro e a Galeria Mineira Waldemar. A entrada no ndcleo central demarca desde logo onde
estamos: apresenta uma maquete em madeira da aldeia mineira, que permite perceber a
extensao e organizacdo do territorio. Apresenta-se ainda um modelo que permite perceber a
extensdo subterranea da mina, assinalando as galerias e pocos existentes. As paredes do espaco
de acolhimento promovem a histéria da mina: a sua riqueza, a histéria dos proprietarios, o
projeto de revitalizacdo e os antigos trabalhadores.

Este edificio central — que tinha diversas fun¢des no passado, como servir de oficina —
denominado por Centro de Ciéncia Viva, acolhe o Auditério; o Banho de Ciéncia, espaco onde
no passado tomavam banho os trabalhadores, dedicado agora a explorar e explicar varias
dimensdes da ciéncia e da tecnologia; um espaco destinado as criangas, Mina pr’a Gente
Pequena; o modulo Na Onda da Fisica; a exposicdo Sem Terra Nao Ha Carochas, dedicada a
exploracdo das matérias-primas e a problematica da sustentabilidade, a qual temos acesso a
partir de uma entrada que simula a galeria mineira que é visitavel; o projeto Home Sapiens — A
Ciéncia L4 em Casa, situada num antigo armazém ao lado do edificio principal, que ainda
preserva os antigos carris. O nucleo central reserva ainda espaco para o acolhimento de
exposi¢des temporérias.

O Museu Mineiro situa-se onde outrora residiu a Central Elétrica. Na época ativa, servia
para a producdo de ar comprimido e de eletricidade, que era distribuida para a iluminacéo
publica da aldeia. E o lugar onde se aborda a arqueologia industrial no dmbito mineiro.
Praticamente todo o edificado é original, a excecdo de um pequeno acrescento. Estdo em
exposicdo motores, compressores, maquetes de minas, varios objetos de trabalho — alguns
doagdes de antigos trabalhadores —, varios relatorios de funcionamento da mina (informacdes
sobre registos de compras, contratacbes ou acidentes) e um espaco que simula a antiga
enfermaria.

A Galeria Mineira Waldemar é o ponto de contacto direto dos visitantes com o passado
subterraneo da mina. O programa de musealizacdo da galeria obedeceu a um projeto da Unido
Europeia, mas a SAPEC financiou praticamente toda a intervencao.

E a Gnica galeria visitavel da mina, um trogo de 300 metros, a 30 metros de profundidade.
Os restantes 40 quilémetros de galerias estdo inundados até ao 2.° piso. Waldemar foi 0 nome
escolhido em homenagem a uma das primeiras pessoas que fez conce¢do mineira logo no inicio
do século XX.

Foi a primeira entrada na mina, recuperada para ser visitavel ao abrigo da 3.2 fase do
projeto RELOUSAL, estando aberta ao publico desde 2015. Até a chegada a mina séo feitas
trés paragens para realcar pontos-chave para a compreensdo a visita: 1) no edificio onde
decorria, nomeadamente, a britagem priméria e 0 esmagamento da pirite; 2) na escombreia,
para abordar os vestigios de pirite e a contaminacao do solo; 3) na zona das lagoas, para abordar
a existéncia de aguas a superficie. No que diz respeito as intervenc¢des na mina, a altura ndo foi
modificada, foram feitos ajustes para torna-la segura e visitavel, foi instalada eletricidade e
colocados elementos decorativos ligados ao imaginario mineiro. Ao longo do percurso no
interior da mina sdo abordados temas ligados a biodiversidade, evolucdo tecnologica e
industrial, quotidiano dos mineiros e saude, nomeadamente para referrir a Unica doenca
profissional reconhecida pela SAPEC, a silicose.
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Todo o Centro Ciéncia Viva do Lousal € bilingue (portugués e inglés) e recebe visitas de
grupos, de familias, de escolas, ou individuais. Recebem também alunos internacionais,
maioritariamente interessados no trabalho de reabilitacdo ambiental. As visitas de grupo sao
orientadas de acordo com o objetivo da visita, sendo a tematica dos georrecursos a mais
explorada.

Além dos trés principais espacos, hd mais duas possibilidades de visita ao Lousal: a visita
ao sistema de tratamento de aguas acidas e um percurso de 23 quilometros no &mbito da
geologia e da arqueologia pré-historica.

As informac0es que até agora se expuseram permitem compreender 0s pontos do passado
mineiro que s&o abordados no presente do Lousal. Os espagos Vvisitaveis sdo o resultado de uma
articulacdo entre as diferentes entidades que integram a Associacdo Centro Ciéncia Viva do
Lousal, nomeadamente a SAPEC, que, com a extin¢do da Fundacéo Frédéric Velge, passa a
assumir o papel da entidade, e as previamente mencionadas instituicdes de Ensino Superior,
que operacionalizam os conteudos cientificos deste Centro Ciéncia Viva. A todos estes
contributos para a construcdo dos discursos sobre o passado mineiro, acresce ainda a
colaboragdo de ex-trabalhadores da mina em momentos e iniciativas pontuais: no Dia
Internacional dos Monumentos e Sitios, celebrado a 18 de abril; no Dia Internacional dos
Museus, assinalado a 18 de maio; no ambito das Jornadas Europeias do Patriménio, que
ocorrem no ultimo fim-de-semana de setembro; e no Dia de Santa Béarbara, padroeira dos
mineiros, celebrado a 4 de dezembro.

O envolvimento dos antigos trabalhadores ndo se cinge as dinamicas do Centro. H4 um
centro comunitario, que presta apoio em diversas vertentes, e hd também a Associacdo de
Solidariedade Social dos Reformados, Pensionistas e Idosos das Minas do Lousal. Estes e
outros espacos servem hoje os cerca de 350 habitantes, nimero pequeno quando cruzado com
registos de outros tempos, que apontavam para 0s 3000 habitantes, sendo uma grande parte
deles trabalhadores da mina. Para além da existéncia destes lugares de encontro, 0s ex-
trabalhadores viram chegar, em 2013, a possibilidade de adquirem parcelas da aldeia mineira.
A SAPEC anunciou nesse ano que passaria a ser possivel, para quem ainda residisse na aldeia,
a comprar a sua casa.

Os dados aqui apresentados sdo reveladores das dinamicas de conservagdo do passado no
tempo presente da Aldeia Mineira do Lousal. Por um lado, revelam as adaptacfes do espaco
para ser utilizado e visitado nos nossos dias; por outro, revelam as pontes que tém sido feitas
com a populacdo mineira que ainda habita a aldeia.

A Mina do Lousal retne, assim, trés caracteristicas que a tornam num lugar de interesse
para olhar a dindmica do dark tourism em Portugal: é um lugar em pleno funcionamento, gerido
por uma associagdo que a mantém de portas abertas 6 dias por semana e praticamente todos 0s
dias do ano; € um simbolo do trabalho duro, de transformacdes econdémicas e pesadas herancas
politicas; e conta com a presenca de diversos intervenientes —a SAPEC e os ex-trabalhadores
— nos discursos do presente.

Historias de quem construiu o passado e de quem partilha o presente da
Mina

Para se aprofundar a presenca do passado mineiro do Lousal no discurso do presente,
considerou-se de elevado interesse procurar no campo contributos de antigos trabalhadores e
dos trabalhadores do Centro Ciéncia Viva do Lousal, de forma a reunir os seus entendimentos
sobre a forma como a memdaria mineira prevalece. Para tal, foram realizadas entrevistas com
elementos dos principais grupos de todo este processo de comunica¢do do passado: uma
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entrevista com um elemento da equipa do Centro Ciéncia Viva do Lousal e duas entrevistas a
dois ex-trabalhadores da mina.®

Margarida Oliveira: “Queremos destacar o que se passou na mina”

A entrevista com a subcoordenadora da area do Patrimonio do Centro Ciéncia Viva do Lousal
dividiu-se em duas partes: uma no arranque da visita aos espagos do complexo mineiro e outra
no Gltimo dia de trabalho de campo, apds a conversa com os antigos trabalhadores.” Para
responder a0 mote do presente artigo, a entrevista assentou fundamentalmente em dois
principais temas: 0 que se procurar preservar no centro e como é hoje estabelecida a ligacéo
com os antigos trabalhadores da mina.

No arranque da conversa, Margarida Oliveira destacou o papel determinante do projeto
que trouxe nova vida a aldeia mineira:

E com o nascer do RELOUSAL que, efetivamente, se percebe que a valorizacio e consequente musealizacio
de diversos espagos vai naturalmente enriquecer toda a area e que ajuda ao turista a compreender o que foi
0 passado e a tomar conhecimento desta identidade mineira.

O projeto de revitalizacdo abriu caminho, como anteriormente referido, para que a Aldeia
Mineira do Lousal tivesse a possibilidade de ser preservada. No que diz respeito a preservagao
do patrimonio, Margarida Oliveira adianta que

para manter a identidade original do Lousal, para preservar essa identidade — primeiro para homenagear
quem ca trabalhou e seus familiares que ainda estdo vivos —, para que o visitante chegue ao Lousal e perceba
“o edificio da britagem estd aqui e sempre aqui esteve, foi este o local”, para manter essa memoria, as torres
estdo na paisagem, a escombreia mantém-se.

No atual Centro Ciéncia Viva do Lousal, “as paredes respiram patriménio, as paredes
falam de patrimonio”, destaca a subcoordenadora da drea do Patriménio. Assim que se chega
perto da corta mineira é possivel ver o grande edificio onde decorria a britagem, assim como o
malacate ao lado desta, no topo da escombreia. O passadi¢o que se estende no exterior do centro
clarifica que o espaco € transitavel e aberto a visitas.

Margarida Oliveira adianta que, apesar de ser “uma realidade completamente isolada”,
cerca de 20 mil visitantes chegam anualmente ao Centro Ciéncia Viva do Lousal. Visitantes
que vao desde grupos escolares a familiares de antigos trabalhadores, porque “viveu aqui muita
gente e estdo espalhados por ai”, adianta quando lembra um visitante que recordou os avos,
habitantes do Lousal, numa visita na companhia da filha.

Os relatos e histérias que chegam de visitantes que tém uma ligacdo mais proxima ao
Lousal, como familiares de trabalhadores, sdo informacdes incluidas nos discursos, porque
“quando nao se nasce aqui ndo se vivencia da mesma maneira”, adianta a também monitora do
centro.

No que diz respeito aos relatos na primeira pessoa no presente da mina, o espaco ja foi
apresentado ao publico por ex-trabalhadores. No entanto, “houve a necessidade, porque as
visitas comecaram a ser cada vez mais procuradas, de integrar outro know-how, tecnicamente

6 As entrevistas foram realizadas entre os dias 31 de outubro e 2 de novembro de 2019.
7 Esta organizac&o da ida ao campo permitiu alinhar as informagdes recolhidas junto da entidade promotora com as restantes
entrevistas, de forma a confrontar dados delas extraidos com a realidade atual do centro.
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superior em termos académicos e houve a necessidade de contratar pessoas”, explica Margarida
Oliveira.

Atualmente colaboram regularmente com o Centro Ciéncia Viva dois antigos
trabalhadores: Jaime Anselmo, ex-electricista, e Manuela Silva, ex-enfermeira. Alem de
marcarem presenca na mina nas datas que assinalam algumas efemérides importantes,
colaboram também em semindrios a nivel regional e nacional, “para enriquecer O NOSSO
contributo”, concluiu. Sobre o facto de nem todos quererem partilhar o que era a vida na mina,
questdo que surge a propoésito da inexisténcia de legendagem em algumas fotografias, a
subcoordenadora da area do Patriménio adianta que “E-lhes muito dificil recordar aqueles
momentos de trabalho que foi duro, de ver colegas a morrer ao lado. Que foi muito, muito,
muito dificil e ndo gostam”. O Centro Ciéncia Viva respeita e compreende o resguardo dos
antigos trabalhadores.

José Luis Machado: “Falta muita fotografia ainda”

José Luis Machado é o Presidente da Associacdo de Solidariedade Social de Reformados,
Pensionistas e Idosos das Minas do Lousal, espaco que escolheu para a realizacéo da entrevista.
A associacdo € o ponto de encontro para os habitantes da aldeia, um espaco de convivio, de
encontro, muito simples. Foi eletricista na mina, tendo comecado a trabalhar aos 14 anos, tal
como o avd materno e o pai. Desceu a mina pela primeira vez aos 18 anos, regra da empresa.
“Foi uma novidade e foi um choque”, afirma, realgando que “era um mundo novo”. Sobre a
dureza do trabalho, conta que “aquela tristeza era quando alguém ficava mal 14 em baixo ¢
morria”, destacando o espirito de unido, mas também as fatalidades de trabalhar debaixo de
terra.

A ligacao que tem a Aldeia Mineira do Lousal é de toda a vida. Foi ali criado e ali cresceu.
E ali vive, depois de ter comprado a sua casa e respetivo terreno a SAPEC.

A SAPEC esta também muito presente na vida da associacdo: presta apoio para que a
associacdo continue de portas abertas, garantindo o pagamento das despesas com eletricidade
e agua. José Luis Machado reitera que este apoio € promessa antiga: “prometeram que,
enquanto a familia fosse viva, pagavam a luz e a dgua a associa¢do”. Quanto a reconfiguracdo
do complexo mineiro, avanga que “num sentido esta certo”, considerando que o centro é a casa
mae desde que a Mina do Lousal fechou. Indica, no entanto, que “falta qualquer coisa para
dizer o que era a mina em si”, identificando a falta de fotografias. Quando questionado sobre
o facto de muitas pessoas ndo quererem ser identificadas nas fotografias indica como possivel
causa o medo: “podem falar de muita coisa, mas a nivel disso tém medo de dizer que era assim
que era assado e depois terem problemas”, provavel consequéncia direta de tempos duros.

Manuel Joao Vaz: “O Lousal antigamente era muito mais bonito do que é
hoje”

A semelhanca de José Luis Machado, também Manuel Jodo Vaz foi eletricista e comegou 0
percurso na mina aos 14 anos. Desceu pela primeira vez ao fundo, “na jaula”, termo utilizado
pela comunidade mineira para descrever o elevador, a 13 de outubro de 1974. “Nao se via nada
com o pd, nada!”, relembra acrescentando também o som que demarcava o interior da mina:
“gritava-se ao ouvido, nao se sabia o que ¢ que o outro dizia com o barulho ensurdecedor”.
Quando chegou ao fundo foi recebido por um colega, que lhe disse, “mais um, nao?”.

Além do grande envolvimento que teve na mina, ndo apenas enquanto trabalhador, mas
porque era também sindicalista, nos primordios do RELOUSAL recebia grupos em visita. Com
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a evolucéo e profissionalizacdo do projeto, que resultou na abertura do Centro Ciéncia Viva do
Lousal e na criagdo de novos conteudos cientificos sobre a mina e 0s georrecursos, 0
acompanhamento passou para a estar nas maos dos monitores. Sobre estas mudancas, Manuel
Jodo Vaz afirma que “a ciéncia é muito importante, ninguém tem davidas. A ciéncia é muito,
muito importante. Mas para mim, e para muita gente, a ciéncia ndo € mais importante que a
cultura.”. A comogdo faz-se notar na voz do ex-trabalhador quando aborda o passado: “a mina
foi a nossa mée, a mina deu-nos tudo. Mas ao mesmo tempo a mina foi a nossa madrasta”.
Sobre a recuperacdo do complexo mineiro, mais precisamente da Galeria Mineira Waldemar,
destaca que “nao tem fumo, nao tem calor, ndo tem som, ruidos, barulho”, realgando que, para
si, “falta explicacdo”. O orgulho mineiro faz com que 0 que vive, e viveu na mina, seja de
enorme intensidade, rematando que “ninguém sabe, nem os cientistas, como ¢ que um mineiro
pode ter saudade de voltar a mina. Ninguém sabe. Eu acho que sé o orgulho de ter sido, € a
Unica explicacdo que eu dou”.

A recuperacdo da memoria a partir do dark tourism

A possibilidade de percorrer lugares onde outrora se viveram historias pesadas da-nos
ferramentas para compreender e respeitar o passado. Quando estes lugares estdo sob a alcada
de entidades que se responsabilizam pela sua apresentacdo ao publico, a compreensdo e o
respeito adquirem uma renovada importancia. Isto porque ao gerir e preservar um espacgo esta-
se também a construir um discurso em seu redor, que muitas vezes ndo se centra apenas no
passado direto, mas também em acrescentos de temas que remetem para aquela realidade. No
caso da Mina do Lousal, é o resultado de um equilibrio entre o trabalho da equipa do Centro
de Ciéncia Viva, a empresa proprietaria da aldeia mineira, a SAPEC e a colaboracédo de ex-
trabalhadores. Um equilibrio que pode ndo reunir consensos sobre a forma como se conta a
historia, mas que tem permitido que a heranga mineira seja ainda hoje preservada.

Os avancos na abordagem socioldgica ao dark tourism abriram caminho a uma reflexéo
cada vez mais aprofundada sobre a forma como se vive o0 passado do ponto de vista turistico,
principalmente em lugares ligados a dureza da vida. A Mina do Lousal relevou-se um
interessante ponto de partida para analisar a partir da mobilizacdo do conceito de dark tourism,
tendo permitido compreender que passado se assinala na mina e como € vista esta estratégia
por quem la trabalhou.

E um projeto impulsionador do passado no presente, que ainda hoje envolve aqueles que
fizeram a rotina da mina. Este envolvimento da comunidade mineira torna-o, indubitavelmente,
num pertinente objeto de estudo do ponto de vista socioldgico, principalmente pelos discursos
disputados sobre o passado na mina.

A partir dos excertos das entrevistas é possivel compreender que ha interpretacdes distintas
do que dever ser o Lousal no presente: com mais fotografias do passado, com mais descri¢des
da vida na mina ou com foco na exploracdo de outras tematicas adjacentes ao patrimonio
mineiro do Lousal. Ainda que com ligeiras divergéncias, os trés entrevistados transmitem nos
seus discursos que o passado do Lousal é fundamental no tempo presente, para educar e honrar
a heranca mineira.
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The Dividing Line of Dignity: Fragmentation and Consciousness
within the Marginalized Class in Germany

Christopher Wimmer,® Humboldt Universitét zu Berlin
info@christopherwimmer.de

Abstratc: The marginalized live at the lower end of society. They are not exploited first and
foremost — since they even lack the necessary capital. Even worse: they fall out of all structures
of society. They live below the dividing line of dignity. This line marks ideas of the social
order and forms a dualism of the acceptable and the unacceptable, of the normal and the
deviant. I show which ideas and perceptions prevail among people living under this dividing
line. Three habitus types can be found within the class. | also show how people perceive their
position, how they deal with it and what consciousness they have of their situation. The
perception of others and of oneself in the class of the marginalized can be understood as
symbolic boundaries.

Keywods: Symbolic boundaries; Class society; Dividing Lines; Dignity

Introduction

In recent years, social science in Germany has increasingly focused on debates about the new
underclasses (FES, 2006), as well as questions of fear of social exclusion (Abstiegsangst)
(Nachtwey, 2016) and (re-)precarization of the working class (Lindner, 2008). Debates about
the superfluous (Bude, 2008) and the lower third of the two-thirds society (Glotz, 1984) are
currently supplemented by a growing number of poverty studies (cf. Butterwegge, 2016;
Schneider, 2015). At present, debates about social inequality are increasingly taking place in
Germany under the banner of “new class politics” (Candeias, 2009; Friedrich, 2018; Riexinger,
2018).

Within social structure analysis, subject-oriented approaches are becoming more important
(Sachweh, 2010; 2013). The aim is to bring social structure analysis and inequality studies
closer to the actors' relevance to everyday life and to identify those areas that are important for
people's social identification processes. These approaches succeed in taking actors seriously in
their own statements and see this as a starting point for sociological research. In this paper |
would like to follow this claim. Empirically, I rely on ten biographical life course interviews
that were conducted between 2009 and 2015 as part of the project Reproduction of Social
Inequality in Germany (Rehbein et al., 2015). The focus should be on the lowest of the social
classes found by Rehbein's research team in the current Federal Republic of Germany: the
marginalized class.

8 political journalist and bloger in Berlin, working for Jungle World, Neues Deutschland, Der Freitag and others.
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To do that, I'll do the following: I'll start with some words on the conceptional and
theoretical framework given by Boike Rehbein and his team. Then I'll shortly talk about the
dividing line of dignity which separates the marginalized class from the rest of society.
However, the focus is on the empirical results. Besides some similarities there are three
different habitus types within the class. The re- and devaluations that take place within the class
can be understood as symbolic boundaries. The conclusion summarizes the basic
considerations and describes some challenges for the class consciousness.

The four social classes in Germany

In my research | move conceptually within the framework that Boike Rehbein and his team
have given, therefore a few introductory and classifying words (Rehbein et al., 2015: 43): The
close connection between work and class position is central in Rehbein”s consideration of class.
Work creates identity and meaning for the actors and thus conveys the class position. How
work is seen and through the focus on performance, the classes are separated from one another.
Almost insurmountable dividing lines can be found in whether work is understood as an
expression of necessity or expressivity — or whether people are completely liberated from work
because of their ownership of capital. On this basis, four classes are analysed that characterize
the current German society: the exalted, the established, the fighters, and the marginalized.
Table 1 illustrates this class division:

Table 1: The four social Classes in the Germany

Classes Dividing Line of Work
The Exalted Freed from wage labour
The Established Dividing line of expressivity
The Figthers Dividing line of necessity
The Marginalized Dividing line of dignity

At the 'social top' there is the class of the exalted. They are just about 0.1 percent of the
total population and are characterised by an excess of total capital. They do not define
themselves through work, as they do not need it to make a living. So they are therefore freed
from wage labour and do not have to do anything with the rest of society. Their wealth allows
them to detach themselves from the 'bond of need' that Hegel spoke of.

The established follow with a maximum of 15 percent and a lot of total capital. They see
work as part of a comprehensive life project. For them, work is self-realization and the
expression of a good life. Culture, education and creativity are part of that life. The established
find their identity through wage labour. They describe the lower classes as limited and
uneducated and are separated from them by the dividing line of expressivity. Here one finds
many liberal professions such as lawyers or doctors.
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The majority of the population (65 percent) represents the class of fighters. They have
sufficient total capital. Work is a necessity for them, they are therefore under the dividing line
of the expressivity of work, but above the dividing line of dignity. Work is necessary, but it
makes a dignified life possible. Their self-image of being the cornerstone of society is usually
associated with social adaptation and a tendency towards normality. Especially the fighters
value themselves and others according to their supposed contribution to society. This
contribution is made within the framework of the division of labour. The profession is therefore
of central importance. (Even those who do not currently have a profession orient themselves
to their future or past work activity.) The class of fighters is made up of two quite different
lines of tradition. One group has its historical roots in the petty bourgeoisie, the other in the
classic working class. Since there is (horizontal) mobility between these two groups, they form
an overall class.

The marginalized class, which consists of about 15 percent of the population® has little
total capital. The rest of society classifies them as lazy and unsuitable for work. They are
excluded from formally regulated wage labour. Yet this — a job — is the greatest wish of the
marginalized. With their self-image of being garbage and leprosy of society, the dividing line
of dignity corresponds. The marginalized find themselves below this dividing line.'® The
marginalized are either unemployed or they do work that is considered as undignified by the
society. The reaction of the marginalized to be degraded by society is mostly resignation, but
partly also rebellion and attempts at adaptation.

The dividing line of dignity

The three dividing lines found in empirical work constitute the classes. Class ends at these
these dividing lines — where social mobility is (no longer) possible. The classes “are
characterized by the fact that they are self-contained as if they were surrounded by concrete
walls” (Rehbein and Souza, 2014, 114. Own translation). In the countries of the global South,
class boundaries are practically inscribed in society, like in the architecture of cities. But even
in the West these borders are hardly surmountable. No homeless person drinks a beer together
with a CEO. No beggar in front of a supermarket can have a sensible conversation about life
planning with a student — who also can be badly placed materially. These people live in
different worlds, each with its own everyday life, own language and own mentality.

Especially the dividing line of dignity is of interest here. Of course, the term “dignity” is
problematic, as the common sense understands it as a diffuse mixture of substantial values such
as pride or honesty. But it is precisely the association of dignity with achievement or
individuality — which may not be that surprising in capitalist societies — that helps to uncover
fundamental social mechanisms. Also — or precisely because — the term is primarily an 'empty
signifier', the term becomes “interesting precisely because it materializes the objective respect
for every human being who possesses [this dignified] dispositions and can consequently
contribute useful things to the common good as a productive worker under the conditions of
capitalist competition” (Ibid.: 196. Own translation).

The dividing line of dignity thus marks ideas of social order. It normalizes a dualism of
the possible and the impossible, the acceptable and the unacceptable, the normal and the

9 As Oliver Nachtwey (2016: 136) points out, just as many people as that (15.8 percent of the German population) live in
relative poverty, i.e. they receive less than 60 percent of the average equivalised income.

10 In Germany, this threshold has also been fixed by the so called Agenda 2010 reforms. Anyone who receives unemployment
benefit (Hartz 1V) must deal with stigmatization (Gurr/Unger/Jungbauer-Gans 2018) and distinction struggles in addition to
material hardship.
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deviant, the own and the other, the belonging and the non-belonging. It is used to classify, sort
and naturalize. It includes, excludes, privileges and de-privileges. The dividing line is an
expression of relations of power and domination — and helps to reproduce and stabilise them.

Whereas the other dividing lines separate the way of dealing with respectability and work,
the dividing line of dignity is the ultimate exclusion. The people who live under this line are
denied belonging to an honourable social world characterized by work, diligence, effort, and
orderly living. In material terms, respectability at the beginning of the 21% century in Western
Europe does not have to mean much more than a home, a job and a rough idea how to shape
the future in a self-determined way. Those who do not achieve this themselves lead an
undignified life.

Since these goals are understood as those that can be 'achieved’, within the dominant
hierarchy of values, the blame for the lack of dignity is projected onto the individuals, who are
regarded by the rest of society only as a threat. They “experience the contempt that the whole
of society reserves to their degraded to varying degrees” (Ibid.: 201. Own translation). This
contempt leads to the fact that one “must find and uncover in every request for help the moral
misconduct that lies more or less directly at the root of it: this part of carelessness, laziness,
depravity that is found in all misery” (Donzelot, 1980: 82. Own translation).

In the research of Boike Rehbein and Jesse Souza, the dividing line of dignity plays a
crucial role. But it also apperes in other research in very different forms. It can be found more
or less directly in Robert Castel's work From manual workers to wage laborers (Castel 2003).
For Castel, the social question is to be understood as a process of disqualification, vulnerability,
decoupling and disregard. For early modernity, the distinction between the poor woh are able
to work and the poor not able to work was essential. This distinction, this dividing line between
the good and the bad poor, excludes people from society who are able to work but who do not
— thus making them undignified. It corresponds with boundaries that are marked by settledness,
inclusion and participation in gainful employment.

In Marx, too, the dividing line can be found in the distinction between the proletariat and
the lumpenproletariat (Marx 2018). Also E.P. Thompson names such dividing line of
respectability under which the early proletarians did not want to be pushed and reacted with a
series of revolts and rebellions (Thompson 1971).1!

In a current variation, the German sociologist Klaus Dorre (2014) finds a “boundary of
respectability” that has been formalized by the reforms of the welfare state by the government
under the social democrat Gerhard Schroder (1998-2005). Recipients of Hartz IV are assigned
a place close to dependence on social welfare and thus below the boundary of social
respectability.*?

Itis also instructive that Michael Vester et al. (2001) also find a boundary of respectability
between the underprivileged people's milieus and the respectable people's and workers' milieus.
The members of the respectable people's milieus set themselves apart “by a respectable lifestyle
and a secure and respected professional position” (Vester et al., 2006: 12. Own translation).
They interpret the low educational aspirations and the uncertainties of the life situations of the
underprivileged milieus as a lack of character (cf. Vester, 2001: 27). Without school degrees

11 This dividing line is implicitly continued in German sociology without naming it explicitly. Ignorance of this dividing line
led to false sociological assumptions and the constant discovery of new terms. Here a few highlights (s.a. Introduction): Ralf
Dahrendorf categorized the lower class (the long-time unemployed and criminals [sic!]) as having no mindset of their own
(Dahrendorf, 1965: 105-115). Moore and Kleining (1960) exclude groups on the lack of prestige and status. In Bolte's model
of society, the so called socially despised are found, separated from the rest of society (Bolte et al., 1975).

12 The cultural scientist Andreas Reckwitz also refers to the dividing line of dignity between the old working class and the
new underclasses (Reckwitz, 2017: 352f.).
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and vocational training, with previous convictions and a lack of discipline, they were denied
the respectable functions within the division of labour.

All this research points out to the importance of this dividing line. With Boike Rehbein
and Jesse Souza, the dividing line of dignity even becomes a universal and ontological category
(cf. Souza, 2011: 33). Their research has shown that the “class of the declassified below the
dividing line of dignity is a worldwide phenomenon. Perhaps it is even the largest class in the
world” (Rehbein and Souza, 2014: 198). This dividing line is therefore not identical with
capitalist exploitation or the level of development of capitalism. Rather, it is “a universal
category in human societies that applies worldwide” (Ibdid. Own translation).™

Symbolic boundaries

With this dividing line, demarcation and inclusion mechanisms become clear that are more
than 'merely' (which would be bad enough) economic structures of exploitation. They are
expressions of symbolic boundaries (Lamont 1992; Lamont 2000; Lamont and Molnar 2002).
This study focuses — more than Rehbein et al. — on these identification and demarcation
processes. It refers to those demarcations and categorizations with which actors determine what
distinguishes “us” from “the others” and thus contribute to the constitution of social identities
(Lamont and Molnar 2002: 168).

Lamont deals with those processes of classification which Bourdieu described as the
“forgotten dimension of the class struggle” (Bourdieu, 1984: 484) and which decisively
correlate with the dividing line of dignity. Through these demarcations, persons, objects or
practices are categorized and separated from each other (Lamont, 1992: 9). They serve to be
ablte to talk about what is, what should be and what should not be. They mark the normal and
the deviant, the recognizable and the non-recognizable.* Thus, similarity and 'elective affinity'
are constructed inwardly and outwardly (Lamont and Molnéar, 2002, 168). One's own self is
only defined by demarcation. This self-identification and categorization of others thus creates
(social) identity. In contrast to milieu studies (Vester et al. 2001), symbolic boundaries can
explore empirically the mutual classification and demarcation processes they postulate (Rossel
& Pape 2009: 58).

The distinction is morally® interpreted. The groups are not only perceived as different,
but also as not of equal importance. The self is understood as a morally and positively valued
social identity. If group membership threatens such a positive self-image — e.g. because the
ingroup is stigmatised (e.g. as unemployed) — or the group cannot be left (e.g. as foreigners),
actors try to set their own group apart from others by changing the relevant categories. They
then tend to emphasise the (real or attributed) group characteristics, which make the ingroup
appear in a favourable light and outgroup(s) in a negative light (Crocker and Major, 1989;
Tajfel, 1978).

13 A critique of sociology now consists in not being able (or wanting) to perceive that in the various cases of social inequality
one and the same category can be used across time and countries.

14 Symbolic boundaries are discursively connected with terms such as carelessness, laziness, depravity. Such boundaries are
normative and can also be found empirically.

15 The term 'moral capital' goes back to Elisabeth Lissenberg (1990). For her, this form of capital represents itself above all
as a 'moral resource' for social cohesion, social trust and security as well as for attempts at a (‘just’) solution to conflicts. Against
the background of a class theorey, however, moral capital is not understood as a universalist 'moral bond' of a society, but as
a capital that is acquired and used in symbolic struggles for distinction and reproduction (Sayer, 2005).
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In this sense, symbolic boundaries are a necessary but not a sufficient condition for the
emergence of social boundaries.'® Symbolic boundaries become social boundaries when they
influence access to resources (Lamont and Molnar, 2002).

The persistence of the social structure in Erik Olin Wright

The (symbolic) boundaries can be understood as Modus Operandi and the dividing line as
Modus Operatum. Both are not just simply existing, but are historical categories and deeply
anchored in the social structure of societies. They also reflect class differences that existed
before capitalism and have been reproduced ever since. The pre-capitalist social structure was
not dissolved completely by the capitalist transformation, but only superimposed and modified.
Although the mass of pre-capitalist peasants became workers and employees, they remained
relationally in the same place in the social hierarchy. The old nobility transformed itself into
the bourgeoisie and retained power in society alongside the material goods. With Michael
Vester | therefore assume a “longue duree” (Vester, 2009: 7f.) of historical class identities.

In the work of Erik Olin Wright there are valuable references to go beyond the (symbolic)
dimensions and take a closer look at the historicity of social structure. Here they are closely
related to the work of Rehbein and Souza, but argued more Marxist and put the capitalist mode
of production and class configuration at the centre. Wright also provides valuable clues to the
idea that the basic social structure of the pre-capitalist era continues to exist. As a Marxist, he
basically describes society as an antagonism between the proletariat and the bourgeoisie.
“Capitalists control the accumulation process, determine how the material means of production
are to be used, and control the structure of authority within the labor process. Workers, on the
other hand, are excluded from the control of authority relations, the material means of
production, and the investment process” (Wright, 1979: 73). This constitutes the “two
fundamental antagonistic class positions in the capitalist mode of production” (Ibdid.).

On this level — the capitalist mode of production — such structural analyses have their
place. But Wright also looks at the contradictory forms of capitalist class antagonism. Because
on the level of the mode of production, the questions of the perceptions of the class members,
their habitus and their boundaries cannot be answered.

Therefore, it is important to leave this analytical level and look at the concrete level of the
social formation. This refers to the specific combination of different modes of production that
stand in hierarchical relation to one another (Althusser, 2001: 121-176). A multitude of class
positions of the actors therefore appear on this level. From this, Wright has developed the thesis
that a social position does not intervene in a single class. Within the various modes of
production, class positions are contradictory, since they are partly influenced by the contents
of the bourgeoisie and the working class.}” Such analyses must take into account the diversity
of historical and institutional circumstances and ideological factors, as well as the relationships
between classes and other, non-classist power relations, such as gender relations and racism
(cf. Wright, 1985, 10f.).

16 Following Lamont and Molnar (2002: 168), we distinguish between symbolic and social boundaries. Symbolic boundaries
are defined as “conceptual distinctions made by social actors to categorise objects, people and practices. [... They] also separate
people into groups and generate feelings of similarity and group membership”. Social boundaries can be understood as
“objectified forms of social differences manifested in unequal access to and unequal distribution of resources and social
opportunities”. They are thus the objectified or materialized consequences of symbolic boundaries, such as unequal access to
material goods and other valued resources such as education or political participation.

17 It can also be used to analyse the existence of pre-capitalist classes within capitalist societies as well as different forms of
organization of capitalist relations of production. Thus peasants could be seen as remnants of pre-capitalist classes in capitalist
societies (Wright, 1979: 74).

36



- cescontexto

Class analysis thus turns to the subjects in all their contradictoriness. This helps not to
homogenize class prematurely and erroneously. Thus a fragmentation and differentiation of the
class can be assumed.

Thus, such a relational, differentiated and historical view of class follows also Pierre
Bourdieu (1987) and E.P. Thompson (1968). Class in this sense can be understood as a
habitualized line of tradition that emerged under concrete socio-economic conditions, but is
not definitively determined by them.

The focus chosen here on the subjective side is intended to open up the possibility of
looking at concrete experiences and statements of actors and to understand them as an
expression of the class position: Class is learned and reproduced in everyday action, thinking
and perception. Thompson sums it up as follows (1968: 8-9):

I do not see class as a 'structure' [...], but as something which in fact happens (and can be shown to have
happened) in human relationships, [...] The finest-meshed sociological net cannot give us a pure specimen
of class, any more than it can give us one of deference or of love. The relationship must always be embodied
in real people and a real context. [...] We can see a logic in the responses of similar occupational groups
undergoing similar experiences, but we cannot predicate any law. Consciousness of class arises in the same
way in different times and places, but never in just the same way.

Sample and first empirical Results

If such a subject-oriented class concept is taken as a basis, the method of class analysis also
changes. This is usually limited to quantitative research and usually comes to an end when it
has been shown what percentage of the population belongs to any class. These analyses often
stop at what Bourdieu called “classes on paper” (Bourdieu, 1987: 7). Accordingly, I rely on
qualitative data. Rather than quantitative surveys, these allow to include the systems of
meaning, self-perceptions and motivations of the interviewees.

Table 2 gives an overview of the (anonymized) name and the most important socio-
structural data of the interviewees:

Table 2: Interview Partners

Name Gender Age Highest Degree Profession
nna Arthur F 35 High School Unemployed
Bettina Bauer F 33 High School Unemployed
Carl Cortis M 50 10" Grade Unemployed
Gerda Griin F 38 Vocational school (Sweden)  Unemployed
Erich Ehlers M 59 10t Grade (GDR) Building Cleaner
Frieda Frei F 24 Secondary School Unemployed
Manfred Mischek M 55 Special School (GDR) Newsvendor
Heidi Hartung F 31 Secondary School Unemployed
Kevin Kleinschlager M 34 Secondary School Unemployed
Ludwig Lerther M 49 10" Grade (GDR) Newsvendor
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Family and first experiences

The description of the family situation of the interviewees can be a first insight into the internal
differentiation: With two exceptions (Anna and Frieda), the parents of the interviewees were
all simple wage earners. There worked at a bakeries, are saleswomen, suppliers, unskilled
workers, cooks and shift workers. The work of the parents of the interviewees usually did not
require particularly high qualifications and thus increased the probability of interchangeability.
The parents always “did several things” (Gerda).'® The interviewees do not attribute a
contentiousness as (learned) workers to their parents. Pride through and at work seems to be
something that was not conveyed to the interview partner by their parents.

The interviewees do not seem to have placed great expectations on their own upbringing.
They do not see it as a station for the formation of a own subjectivity, but start more material:
“I grew up and I didn't have to starve. I always had clean things”, as Kevin puts it. Manfred
formulates it similarly. His upbringing was “normal actually. I am not a criminal, not a violent
offender, and that's what I'm going to stay.”

The education is not seen as something positive, but as the basis for the further normalized
life. At first glance, however, the school education of the interview partners appears to be quite
diverse: there a people with a special school leaving certificate such as Manfred and Bettina
with a high school graduation (Abitur), no vocational training (Heidi) to skilled workers
(Erich). Nevertheless, education and training (and above all the attitude towards them) can be
seen as a further stage on the path of reproducing marginalisation in the course of a person's
life. In most cases, the interviewees describe their schooling as something they experienced
passively: “time simply passed by” as Anna puts it. The school itself is described as a
meaningless stage in the life course.

The work situation

Currently, none of the interviewees works in the profession they have learned. Frequent
interruptions and changes of occupation can be found as well. This indicates a precarious
occupational situation. Since the interruptions and changes of jobs are not chosen by the
individuals, this shows the interchangeability of persons due to their low level of
qualification.’® However, this uncertainty goes hand in hand with the interviewees' adherence
to the idea of wage labour within the framework of the normal labour relations as a normative
regulatory framework. However, the interviews show that this goal is very unlikely and
unrealistic for the interviewees to fulfill. They are far way from a regular work situation. But
the focus on it is particularly clear in Erichs answers. Several times he emphasizes almost word-
for-word how important it is for him to have work — as a part-time cleaner: “I always say that
the most important thing is to have work.” What unites the interviewees is an instrumental
relationship to wage labour, as it could already be found in school and training. It is primarily
a question of finding a job and earning money.

Even though the interviewees' orientation towards gainful employment remains high, we
should also consider the other side of wage labour: Unemployment. A common experience of
seven of the ten interview partners is their current unemployment. In addition, all of them have
already experienced unemployment. In capitalist societies, a lack of work is a central aspect of
social disintegration. This becomes particularly clear with Carl. Out of nowhere he begins the

18 In the following you will find translations of interview passages with the respective name of the interviewee.
19 This also stands for low chances of advancement — the occupational situation of the parents can serve as a blueprint here.
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interview with the statement that he is looking for work: “Yes, I am now almost 50 and looking
for work.” In this way, the meaning of wage labour is placed in front of his entire narrative.
After he lost his job — which Carl had over several decades and gave his life stability and had
a lasting influence on his biography — he now finds no access to the labour market.

Three (Habitus) Types

The biographical stations, which the interviewees pass through and reflect in the interviews,
show similarities above all with regard to education and wage labour. However, they show
clear differences in the concrete way they deal with their social position. Ideally, three
(habitus)types of meaning can be found.

Active action

The first type is characterized by an active dealing with the marginalized situation. This can be
reflected on the one hand in active action in one's own situation or on the other in reflection on
the situation. Civil society infrastructures and social networks support this process.

All interviewees in this subgroup do not want to focus on dependence on state support, but
rather on areas in which they can see themselves as acting and self-determined subjects. For
the interviewees there are “endless possibilities, you just have to know where” (Gerda). The
existing connection to state support is not interpreted as dependence: subjectively they see
themselves as autonomous, whereas objectively they are dependent on welfare state transfer
payments. The best example of this is Frieda. She generates her livelihood by begging. This is
a socially discredited activity that is understood more as an emergency situation than as a
normal phase of life. She herself, however, describes begging just like a wage labour and thus
both reinterprets and normalises it. From her apartment near Berlin she travels to the city every
morning “at 8.30 a.m.” to beg, returns early in the evening, does some shopping and errands,
and wants to “sit in the garden a little, enjoy the sun.” Begging is reinterpreted as a regular
working day and the evening at home becomes the official “closing time.” She upgrades her
marginalized situation and normalizes it twice in her portrayal: First, she seeks connection to
social norms through regular working hours. In addition, she presents her situation as an
everyday and regulated normality — which she creates herself. The situation is not a transition
that needs to be actively overcome.

The material difficulties are addressed by Gerda. She talks about how she cooks for herself,
but quickly restricts her possibilities: “We make stews, I cook everything myself [...], [ don't
have to have fresh salad on the table every day here or fresh carrots [...], depending on the
wallet.” She also actively deals with her everyday material poverty. She generally gets clothes
for herself and her children at the flea market or in the donation house:

I am also not too sorry to take second-hand clothes and especially with children who consume very quickly
anyway and then | go to the flea market or I go to the fundraising store and what. | don't really care about
that. As | said as a person, | should not be less worthy [wiirdig] or have no less self-confidence or so.

Here she specifically mentions the category of dignity.
Striving for normality

The second subgroup is characterized by an unconditional striving for normality. This is
expressed in the desire for social integration through gainful employment and not to unfold.
Normal is the adjective that occurs most frequently in the interview with Carl. He uses it for
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different areas. His upbringing, his school and education, his eating habits: all this is normal.
If he were to go on holiday and have a relationship: it should be normal. This results in a
“normal life, normal standard of living.” Here it is important not to question social regulations
and not to attract attention.

This aspect is clearly addressed by Bettina. She describes herself as: “Actually quite
inconspicuous. I always did my thing. That was actually it.” The normalization efforts and
strategies are expressed within a set framework. Normality in marginalization is conveyed
above all through the factor of wage labour. It forms the central frame of reference for all
respondents in this subgroup. Normality is constructed through work. Whoever works is
normal, productive and disciplined (Foucault 1977). Bettina's description of normality also
runs through the entire interview: Childhood was “normal. Everything as it should be.” The
upbringing was also “quite normal somehow.” Interesting here is the perspective from which
Bettina reports about herself. She rarely speaks in the first-person perspective, but uses an
impersonal “one” [man] in several places.

Pure survival

For the third typology pure survival is at the centre of dealing with its marginalized position.
Even normality appears as luxury and pure necessity determines everyday life here. With Heidi
this becomes extremely clear. She answers the question of the perception of her social position
as follows: “Very bad. I have many debts, | am in insolvency. Yes, and I sit here and beg to
finance my bread at least, at least my bread.”

The interviewees of this subgroup have no economic capital at all as a reserve that they
could use. In addition to poor material resources, there is also a lack of social or cultural capital.

Ludwig also names this concretely. Due to his age, his education, his health and his social
environment his life is “over.” One “belongs to the old iron, so to speak, or to the garbage". He
has no longer any aspirations for the future - both in terms of paid work and of life as a whole.
The self-designation as old iron or garbage makes it clear that he perceives himself only as a
thing and cannot determine his life. Manfred's self-description as “scrap metal” is almost
identical. He, too, takes his own life and history as heteronomous. Ludwig then sums up the
subgroup's way of dealing with each other:

It is the same with me. Actually like with every other, which belongs to the lower social groups. Um, one
tries to survive. That's because now in the current social situation, which is going to get worse or worse, you
can only try to survive. At some point there will be a point, uh, there will be a point, uh, or you will actually
only vegetate, because uh, there will be a point, uh, and you will live a little longer. But at some point it
won't work any more, | know. Then the end of the flagpole is reached. Then the lowest level is really reached.

With Ludwig and Manfred the handling of banal survival goes hand in hand with the
internalization of the social devaluation of this class position. Here they differ clearly from the
other ways of dealing with the situation, since there this devaluation is not to be found in such
away.

Self-and external positioning: Exclusion and moral boundaries

In addition to these habitual differences, however, the interviewees also have things in
common, which primarily refer to their perception of society and their consciousness as a
group. Here, perceptions of exclusion and demarcation predominate.

Anna and Bettina see themselves outside society. The inclusion they wish for would have
to happen through work. The two interviewees are primarily concerned with belonging at all
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and only secondarily with where exactly they want to belong to. They thus describe forms of
exclusion and less (class-specific) exploitation.

Manfred, on the other hand, is very conscious of his own position in class society. He
describes himself as the “garbage” and “scrap” of society — “underneath it is no longer
possible.” He — as well as the four interviewees who were primarily concerned with 'pure
survival' — has a negative class consciousness to some extent (cf. Thompson, 1978). Central to
this are aspects of lack and misery. In this respect, we can speak of a class on the basis of a
shared (negative) experience. However, the interviewees here are in isolation with their (same)
consciousness.

The interviewees clearly set themselves apart from the top of society. The boundary
becomes clear when the interviewees comment on who they are not. Class boundaries become
directly visible here. The ones who are socially above, Kevin said, are “not difficult” to
determine. One cannot even talk to these people, they think much of themselves, are isolated
and have nothing to do with real problems. The demarcation is primarily done by attributing
moral deficiencies to people 'above them'. They are “arrogant”, “amoral” and “disliking.” The
incompetent superiors are confronted with their own competence.

In addition, Kevin and Ludwig delineate the economism of the ruling social order from

their own moral economy. Morality and decency are found in their own class: “If, for example,
a woman asks me whether I have 20, 30 cents, then | give her the money, because | know how
valuable 20, 30 cents can be”, says Kevin. This example shows a certain (verbal) solidarity
with people with little income or means. This moral economy is separated from the egoism of
others.
Another aspect of this self-assessment comes to light when the interviewees are asked about
their particular skills. Here, it is primarily statements on skills that do not depend on economic
capital and are accessible to all. People often say in almost the same words that you can get
along well with people, that you can listen and that they are social and helpful. These abilities,
which are primarily aimed at interpersonal relationships, give meaning to one's own situation.
The criteria of the meritocratic, capitalist social order are not applied, but one's own are created.
The interviewees strive for standards of personal integrity in order to draw moral boundaries.
In doing so, they reinforce their own values.

The marginalized people interviewed here follow their own and alternative classification
scheme in which they can succeed themselves. While the middle and upper classes strive for
categories such as high culture, education, and sophistication as distinguishing features, the
marginalized do not have the necessary economic or cultural capital. They may therefore resort
to universally existing moral categories such as decency or helpfulness, which — despite the
(self-recognized) lack of capital — enable them to position themselves partially above the other
classes.

Conclusion: A class consciousness of the marginalized?

There are differences both in the actors’ own and in the external positioning. This has
consequences for the construction of a 'class consciousness'.

This is least pronounced by Anna, Gerda and Frieda. They are also the active marginalized
who try to change their situation through their own actions. The marginalized who fight for
'pure survival' are more aware of their class situation. However, their class consciousness
cannot be determined a priori (cf. Thompson 1968); rather, it is determined by the multiple
everyday practices of the interviewees, which are characterized by mutual exchange and
different influences.
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Class consciousness is therefore more to be understood as a process category. Even if the
interviewees do not cite any structural reasons for their own marginalised position, people from
the upper classes are still separated from their own group. The interviewees' class
consciousness is empirically proven to be consciousness of their own power of judgement and
distinctiveness. As the interviews have shown, it is best understood to see the class boundaries
as an expression of moral categories according to which the world is ordered. The interviewees
do recognize their own position. The search for dignity or recognition, however, is not
necessarily sought in a change in the social situation, but above all in furnishing the status quo.
Economic inequalities are recognized as objective and natural and are usually not questioned.

Since the interviewee are aware of their lack of capital, other (moral) criteria are used. The
class struggle as a classification struggle which is conducted on different levels and with
different means. A relational class thinking gains importance here, because the interviewees
define themselves according to who they certainly are not: on the one hand they are those with
little capital and on the other hand they are certainly not exploiters, certainly not arrogant and
certainly not lacking in respect for the dignity of the other marginalized (cf. Rehbein and Souza
2014: 143).

The dividing line of dignity remains crucial. No matter how much the marginalized people
try to overcome this border, they remain below it. This is also due to the historical persistence
of this dividing line. It can be traced from the exclusion of vagabonds to the present day. It
ranges from the able to work beggars of early modernity to the people who are currently
ascribed a lack of employability. They do not work, they beg or allegedly receive too generous,
passivating social benefits.?’ Settlement, gainful employment, diligence, discipline were and
are confronted with the respective undignified opposite with which people are marked as
abnormal in order to eradicate them, to pedagogize, to discipline, to moralize and to normalize
them. These people are not only denied the need for material support, but also the moral
foundations. In this way of thinking, it is primarily a question of a problem of character and
lifestyle or attitude to life.

The undignified marginalized are not necessarily the Marxist reserve army, since this class
of the dispossessed at least to a great extent lacks cultural and technical capital in order to be
exploited in the working process at all. It can appear as a reserve army or be harnessed as such,
but it is not absorbed by it. The symbolic/social function exceeds the economic function. The
social structure is more decisive than the division of labour.

The underclass is characterised by failure, delinquency and abnormal behaviour. However,
the group of delinquents, as Foucault (1977) called it, is a necessary component of capitalist
society, even if it is only a negative example and a constant threat that justifies a surveillance
of the population and a militarization of the state apparatus.

20 This thought can also be found in Richard Sennett's book Respect in a World of Inequality (2003), in which he sought to
answer the question of what respect is. In a society, people depend on each other: One has what the others lacks, the one can
do what the other needs. According to Sennett, the modern welfare state now is characterized by the fact that it would document
these relationships of giving and taking with new forms of hierarchization. Especially in Germany, unemployment benefits
and job centres degrade ‘demanding’ people to the passivity of a recipient who can be disposed of by the state. This pushes
these people under the dividing line of dignity. Also with Sennett there is a close connection between respectability and work,
which creates self esteem. If it is lost, people are only disposable assets and objects that lack recognition, honour and dignity.
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Nantes: da reinvencio identitaria a “utopia realista”
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Resumo: No presente texto pretende dar-se conta da experiéncia de transformacéo econdmica
e institucional da cidade francesa de Nantes, que se tornou, a partir dos anos oitenta, “case
study” de governance urbana e modernizagéo sociocultural. Num multifacetado processo, onde
as componentes técnica, politica e social dos projetos envolvidos se articularam de forma tensa
e complementar, vemos a trama de debates e dissensdes, mas também negociagdes e consensos,
da qual emergem elementos de inovacdo e exercicio democratico prefigurando uma realidade
afim da do quadro da “utopia real”, tal como definida nos projetos conduzidos por Erik Olin
Wright. Destaca-se, entre as multiplas realizacdes, a do Metro de superficie (Tramway), peca
estruturante da reconfiguracdo profunda da cidade. Nesse empreendimento encontramos
controvérsias e mobilizacdo de atores, articulacBes entre setores politicos e profissdes ligadas
ao planeamento urbano, que mediante formas imaginativas de redefinicdo das infraestruturas
coletivas tinham subjacente, de maneira simultaneamente prética e idealistica, um sentido de
reinvencdo identitaria. Atores politicos e institucionais, técnicos das areas da engenharia e
renovacgdo urbana, em simultdneo com ativismos oriundos de redes comunitarias “bottom-up”,
deram lugar a tramites de governanca, em torno do Tramway e para além dele, cujo impacto
na cidade e regido ganhou alcance que conferiu a urbe estatuto de que o0s nantenses parecem,
hoje ainda, orgulhar-se.

Palavras-chave: Nantes; Governanca; Tramway; Democracia; Utopia

Introducéo

Recuperar a génese identitaria de uma cidade é proceder a sua ressignificacdo ou reinvencao,
a partir dos problemas e desafios do presente. Considerando a ideia de “utopias reais”, proposta
por Erik Olin Wright, procura-se no presente texto retomar a investigacdo que desenvolvemos
em torno da cidade de Nantes, em investigacdo conducente a dissertagdo doutoral.
Especificamente, questiona-se a dimensdo utdpica como ferramenta concetual capaz de
estimular projetos — no caso, um vasto processo de reestruturacdo urbana — que devolvam a
urbes com rico valor patrimonial e inscri¢do histérica um novo sentido de modernidade. Esse
novo sentido destinou-se, em Nantes, a ir ao encontro de exigéncias e desafios que,
perspetivados para o século XXI, tinham, na mente dos seus proponentes, de corresponder a
uma juncao, de contornos preferencialmente inovadores, entre o passado, o presente e o futuro.
Na verdade, a nocdo de utopia, pensada hoje, exige equacionar o seu sentido original (Thomas
More, 1516) com os desafios e ameacas das comunidades, e de entre elas as cidades, pelo viés
do futuro. Neste particular, a imagem utopica e a possibilidade distopica podem funcionar

1 Daniel Franscisco é Professor Auxiliar na Faculdade de Economia da Universidade de Coimbra.
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como indissociaveis, na medida em que a consciéncia do risco em relagdo a segunda pode
estimular a construcao visionaria da primeira.

Na obra que, passados cerca de cinco séculos, permanece entre as mais marcantes da
civilizagdo ocidental, Thomas More captava a perfidia e maldade dos que se envaideciam com
a exibi¢do da sua riqueza, levando os mais humildes a sentir a respetiva pobreza “de forma
ainda mais sensivel”. O autor realgava essa opuléncia enquanto trago de um regime de
governacdo equivalente a uma “serpente infernal que se insinua no seio dos mortais e da qual
se torna impossivel libertarem-se”, manifestando-se “feliz que os utdpicos tenham rejeitado
essa forma de governo”. Essa exaltacao dos “Utdpicos” leva o autor a idealizar “o desejo que
todo o0 mundo possa ser tdo sabio a ponto de imité-los (...). Tendo arrancado da mente de seu
povo todas as sementes, tanto de ambicdo quanto de facdo, ndo ha perigo de qualquer
sublevacdo da comunidade, ao contrario de outros estados onde a rebelido tem levado a ruina
(...); Enquanto forem governados por tais boas leis e viverem em paz na sua cidade, poderéo
suscitar a inveja de principes vizinhos, mas jamais permitirdo colocar seu Estado em
sublevagdo ou desordem” (More, 1516: 76 ¢ 182)2.

Talvez a construcéo abstrata da utopia tenha as suas raizes no contraste, chocante, entre a
opuléncia ostentatoria e a miséria deploravel. Antes de Adam Smith denunciar a corrosdo dos
valores morais exprimida na veneragdo dos ricos e poderosos, com o0 concomitante desprezo
pelos pobres e miseraveis (The Theory of Moral Sentiments, Smith, 1790), j& o humanismo
renascentista de Thomas More sinalizara, na Utopia, que o orgulho egoista “pensa que sua
propria felicidade brilha mais comparando-a com os infortinios de outras pessoas”. Na
realidade, no momento em que o crescimento econdmico europeu passava pela devastagdo de
povos e culturas, prolongando o saque de recursos preciosos, 0 Ocidente europeu, impregnado
de evolucionismo social (marcante nas ciéncias humanas, especialmente na antropologia),
julgava-se na linha da frente de uma historia humana comum. Epopeia universal, esta estaria
destinada a sobrepor-se, enquanto industria, civilizacdo, ciéncia e técnica a diversidade das
comunidades, inferiores e pouco evoluidas, que a colonizacdo europeia encontrava num estado
embrionario e atrasado, proximo da natureza. Aqui residia uma boa parte do “fardo do homem
branco”, celebrizado no célebre poema de Kipling em 1899. Do ponto de vista intelectual, a
humanitas, designacao para o género humano usada desde o Renascimento, passava a sofrer a
concorréncia da anthropos, ciéncia do homem aplicada ao “outro”, a quem a humanitas
descobrira e que passava a tratar como auténticas “hist