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CHAPTER I

AN OVERVIEW

This chapter intends to make a preliminary statement on the
purpose, aim, method, and scope of the present research as well as to
introduce 2 urisf overview of the steps through which our argument
develops.

The EEE‘ oge for the choice of the research topic, which is the
sociological theory of secularization, has it~ origin in the socioclogl-
cally demonstrable conviction that religicus traditions and experience
have had a substantive role in the development of Western man. and his
culture. In modern society there have appeared indications that the
role of religion is not only changing but that in several instances
i1ts impact on life is diminishing or is already neutralized. This
fact is vitally significant to the present:situation in India, which is
the country of birth and future work of the present author. In few
other nations in history has religion played as important a role as it
has in the forming of the very fiber of Indian society and culture.

But the emergence of the forces of modernization has begun to make its
impact and touch the heart of Hindu culture--a phenomenon which is re-
flected in the fact that a deeply "religiously-minded" people and over-
whelmingly Hindu society have constitutionally defined their country as
a "sscular nation." Wherever ths forces of modernization are most pre-

valent, the structure of Hindu scciety and culture seem to undergo radi-




cal alterations. One would have to ask questions as to how open Hindu
values and culture are to accept modernization, how Hindu society will
accommodate or react to it, what patterns these responses will take,
what overall socisl structures will eventually emerge as a consequence,
what benefit or detriment the people will derive from the experience,
and what direct and indirect formal and infermal rols religion will
play in all this. These questions relate not only to the academic
interest of social scientists but are of direct concern to those interest-
ed in the development of the country and in the contribution religion
can make or obstacles it can present. The phenomenon of secularization
in the West is not easily comparable to the Indian situation, but an
investigation into it would prove fruitful in so far as it would
highlight its unique features, the complex of variables involved, the
patterns in its present phase, and its likely course in the future,

A1l this would prove as a useful point of reference in any study of the
secular situation in India,

The aim of this research into secularization has been clari-
fied in the following chapter. Briefly, it consists of the codification
of the sociological theory on sscularisation. By codification is here
megnt the systematic and economical arrangement of basic concepts, their
interrelations, and their collation with other major concepts in sociology
in genreal, and in sociclogy of religon in particular. This codifieation
has for its goal a cumulative theoretical interpretastion of the seculari-
zation phencaenon, The concepts and theories that will be handled for




this codification will be drawn from some of the major authors in socio-
logy in general, and in sociology of religion in particular. The erpha-
siz in this method will not rest on a systematic, quantltative arrangement
of the contributions according to the respective suthors, but on & systema-
tic qualitative interpretation and interrelations of their concepts. Thus,
the ainm and .aethod of this research are intertwined and do not in all in-
stances appear quito dlatingt.

Though this theoretical task and its distinciive methodology are
not generally undertaken by graduate students, the utility of both as a
significant research effort is demonstrated by Robert Merton, as is clear
in the next chapter. With hardly any graduste studies of this nature
to fall back upon as useful guides, often the scops left for the exereise
of imsgination in the selection and arrangement of the content and in the
determination of the research direction was bound to prove overwheluming,
even after the guidance of the advisors., In such a plight the words of
C. Wright Mills afforded the needed encouragement: “Avoid any rigid set
of procedures, Above all, seek to develop and to uss the sociologieal
imagination. Avoid the fetishism of method and technique.... Let every
man be his own methodologist; let every msn be his own theorist; let theory
and method again become part of the practice of the craft."1 The personal
contribution in this research, therefore, rests not on the categorization
of concepts but in the synthesis of perspectives that is here attempted.

'c. Wright Mills, The Sociological Imagination (New York: Grove
Press, 1561), p. 224,




The general {ramework in which the theory of secularization is located
and the clarification of interrelations between its subthemes and concepts
relate to the distinetiveness and, thersfore, to the criterion of success
of this resesrch effort, For this reason, though the sources and authors
have always been meticulously documenied, no effort has bsan made to
present extensive quotations, As is noted in the final chzpter; the
objectivity, validity, and success of the research will have to rest on
the distinctiveness and inner plausibility of the explanations as well
as on thelr furtherance of the understanding of the secularization phe-
nomenon,

Regarding the scope of the present study, it musi be explicitly
remarked that the prime focus here 1s the secularization phenomenon as
it obtains in the West, This self-impossd limit has to do with the limi-
ted avallability of source materisal regarding the studies of the seculari-
sation process in the non-Western world., However, as it will be clear
from the aspendix, the analysis of secularization hersin atiempted was
conducted with reference to the studies that do exist concerning the Easts:
ern world., As regards the level of abstraction of the theory that is
considered hare, not much choice was gvallable., The codificaticn of
concepts and theories had to draw upon the contributions of soecial scient-
istsp these selentists have worked on hypotheses of a grand theory level,
as it will be abundantly clear, because of the complex constellation of
personality, historical, and sociocultural varisbles that are involved

in the sscularization phenomenon. This camplex set of factors can be




meaningfully taken into account in the studies of particular religious
gituations, but the more generaliszed studies in which we find signiflcant
contributions to secularization theory necessarily operate on higher levels
of abstraction. On this level, operationglisation of concepts would
suggest only broad empirical indicators which are pointed out in our presen-
tation, and not the striet, quantitative measuremsnt of them.

Finally, a brief overview may be presented here of the steps through
which our argument develops. First, in the following chapter we diseuss
the methodology employed in this ressarch. Its central device, which
is codification in the parsedigs pattern, is explained and its specific
use here is pointed out. A sumary of definitions of the central concepts
of this study concisely suggests their context in the argument and their
interrelatedness,

Chapter III provides a background for the subsequent development
of our argument. Here we merely aim to classify systematically the several
meanings of the terms"secular® and "secularisation® as they have been
utilized in sociologicsl works. A concluding eritique briefly discusses
the utility and potentiality of the two terms for further research.

Chepter IV begins the first substantive step towards codification
by describing the context of secularization., This is done by the sketching
of & sociclogleai model of two dominant patterns of social change hinging
round the two concepts of rationalization and individuation,

Chepter V attempis the codification of the secularization theory
by the utilization of the rationalization-individuation model.




Chapter VI offers the conclusion by way of suggesting the contri-
pution of the research and the possidbility of future resesch,

The Appendix briefly discusses supplementary issues and factors
concerning the present and fubure of secularization.

In conclusion one point should be added as regards the use of the
terms secular snd secularisation. The discussfion in Chapter III points
to the sponginess of the terms and concludes to the desirability of abondon-
ing them in favor of their constituent snd more conventionally lazbeled
elements. This conclusion serves as a general theme of the argument of
this study in so far as its emphasis rests on subsuming the diverss
concepts suggested by the two terms secular and secularization, along
with other concepts, undsr one scheme with the possibility of relabeling
them,




CHAPTER II

METRODOLOGY

The study of the secularization preecess, more than most other
themes in the study of religzion, has been the common concern of theclogians,
philescphers, and sociologists. Speciallsts in theology, philosephy, and
sociology have nct only studied the subjeet from their respective perspec-
tives but some have freely drawm on the method and/or findings of one or
both of the other arsas. Some have explieitly assumed the roles character-
iatic of the specialists in all the three of the spproaches. The studies
of Peter Berger are illustrative of the case where a professional socio-
logist has on cccasion deliberately undertaken the function of a philosopher
or ‘ct::»a«:;loggi.an.1 Interdepartmental debate has sometimes cccurred when
professionals in one field have broadly interpreted orcasually assumed the
role or method ¢f ancther, Such controversya was pert of the reaction

that followed Harvey Cox's popular essay, The Secular Gity.3

In a discussicn of the soeiclogical approach to the secularization
process, therafore, it iz in order to distinguish clearly the approaches
oY the theclogian, the philosopher, and the sociologist. But since the area

1Bzcmmg the major examples cf his works are The Nolse of Solemn
Aseemblies (Oarden City, New York: Deubleday and Company, Inc,, 1961), and
T of Angels (Garden City, New York: Doubleday and Company, Inc.,

%Dantel Callshan, ed., The Secular City Debate (New York: Macmillan|
Company, 1966).

3Harvey Cox, The Secular City (New Yorks Maomillan Company, 1966).




8

of religion in general, and that of seculsrization in particular, are inti-
mately bound up with the question of values (which again are differently
related to some of the approaches in the study of religilon and seculari-
zation), it might be worthwhile to begin the discussion with a preliminary
corment on the problsem of values,

Values can simply "refer to wldely shared conceptions of the good.”’w
A concise treatment of the problem of values as it concerns soclal soientiaté
has been presented by W. H, Wnr}maistar.s There are three distinct aspects
in which values can be spoken of in social science, The first is the
value of the soclal sciences, This constitutes no problem in the present
study. Xnowledge is valued for the understaiiding of reality which it
brings and for its ald in rational dscision-making.

The second espect is the value in the sccial scisnces, Values
can enter the soclial sciences either as factual matter for analysis, in
which case it constitutes no serious problem, or as valuational premises
within factual analysis, In this latter case valuss enter as an explanatory
category either indigenous to the subject matter itself which is studied,
or as & value premise expressing the personal predilictions of the investi-

hSiatar Marie Augusta Neal, SHD, Values and Intereets in Social
Change (Englewood Cliffs, New Jersey: Prentice-Ha}i, inc., 1965), peB.

5&1. H, Werkmeister, "Theory Constructien and the Problem of Cbjectl.
vity," in Symposium on Sociologleal Theo ed. by llewsllyn Oross (New York
Harper and Row, Publishers, 1959), PP« LO3-508. Of, alse "Science As a
Vocation,” in From Max Weber: Essays in Sociology, trans., and ed. by H, H. {

Gerth and C. Wright ¥ N&v Yorks Pook Company, 1968), pp. 129
1565 and Alvin W, Gouldner, “Anti-Minotaurs The Myth of a Value-Free Seclolo
gy," in Sociolegy on Trial, ed. by Msurice Stein snd Arthur Vidich (Englewoo

Clires, Hew Jerseys Prentice-Hall, Inc., 1963), pp. 35-52.




gator.
The third aspect is the value for the social sciences. This

concerns the investigator's commitment as a person to the gensral subject
matter of the soclal sciences and, as a scientist, to the value frame-
work within which he opersates for the choice of flelds of research and the
4nterest and tenacity with which he pursues his gosls., In addition it
implies value commitments that consiitute standards of scientific research.
One important way in which the theologian's spproach differs from
that of the philosopher and the sociologist concerns the place of values
in theological research. Whereas in the methodology of philosophy and
sociology it is illegitimate teo introduce value postulates which express
the predilection or bias of the researcher and which therefore affect the
understanding of social reality, in the methodology of theology, values
form sn explanatory category both in the data that are studied snd the
explanatory postulates of "salvation history" implicitly accepted by the
theologian., Theology as a conceptual machinery in the systematic under-
standing of the symboliec universe of meaning is a natural cutgrowth from
the mythological system that conceptualiszes the symbolic universe ém a
naive level, Theclogical conceptualization may be distinguished from its
mythological predecessor in terms of the consistency, integration, and
sophistication of the theory which attempts to maintain the same symbolie
universe as does mythology. Hence theolegy, like mythology, concerns it-
self with values in the religlious content of its definitions, though it
comes closer to philoscphy and socioclogy in its use of the rational tools
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for the theorizing, systematizing, and inquiring about these values.

In the methodology of philosophy and sociology, on the other hand,
value cormitments primarily imply scientific levels of standards of research
to be adopted. They also imply such questions as dealt with in diseiplines
1ike metasociology, which investipgates the values given to sociology itself,
and to some partioular approach, system, or schoel of scciology.6 But
value-postulates as part of the research method and definitional content
nay not enter the strictly philosophical or sociological method, as it
may the theological method, or the life of a soclologist as an educator
or & moral person, ‘

Social philosophy and soclology are two different endeavors of the
human mind despite their similaritics.7 They are similar in that they
try to describe and explain reality and to base their inquiry on cbservation
of fact and on generslizations derived from these observations. But they
differ from one another as does philosophy from an empirical science, namely
in their levels of abstraction and.procednre. A philosophér'tries to relate
social reality to total human experience, to reality in its totality.

From this totality of humsn experience he constructs "ultimate principles®
and draws axioms and postulates to reinterpret the particular class of

experience, i.e., the social reality.

&
Paul H. Furey, The Scope and Method of Soclology; A Metasociologi--
¢al Treatise (New York: Harper and Brothers, 1953), PD. §%7-§§§.

7

Nicholas 5, Timasheff, ®*The Study of Sociological Theories," iu
his Socicloglcal Theory, Its Nature and Growth (New York: Random Houss,
19677, pp. 3-13. '
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Wnlle the philosopher explains society in terms of his explanation
of total reality, the socioclogist attempts to derive his generallzations
strictly from the erpirical observation of sociclogieal facts without
asguming knowledge on a level of higher abstraction., The philosopher can
speak of first causes, supreme values, and ultimate ends; the sociologlst

8 In sociology the deductive method can enter

48 not entitled to do so.
as aphase in hypothesis construction.

The Present Method

The present research effort ls aimed at studying the concept and
theory of secularization, Ingeneral it will study the substantive, theoreti-
cal contributiens that have been made to 1ts understanding in the sontext
of the general theory of the sbclology of religion. Since the methodology
for the study of soclological theory in general, and of the soclological
theory of secularization in particular, has neither been precisely defined
or standardized, a distinct procedure had to be adopted te suit the present
purpose. Tals procedure both drews on and departs from some falrly stand-
ardized approaches to sociological theory. Its nature and distinctiveness
are discussed below in the light of other closely related methods.

Two of the well known spproaches to the study of sociological
theory are the histery of the sociological thought and the study of the
systematic substance of soclologicsl theory. Both these approaches have
been discussed by !*ﬁwton.9 He urges a sharpensd distinction between the

8
Ibide, Pe 5
J Robert K. Msrton, "Chz the Hiatory and Systematics of Sociological

Erap Press, 1907), pp.i-d




two and expects a history of soclological thought to go beyond a mere
chronological ordering of theory and to be in practice "a sociological
history of sociological thoory.“m

Sueh a soicological history, Merton maiantains, would take up
such matters as the filiation of sociological ideas, the ways in which they
developed, the interplay between theory and the social origin and statuses
of its exponents, the interaction of theory with the changing social organi-
gzation of soclclogy, the diffusion of theory and ite modification in the
course of diffusion, and thelr relation to the environing social and cultural
structure.

This historical approach to the theory of secularigation is clearly
not the procedure that is attempted in this research. Rather the present
approach falls under the second category, the systematic analysis of the
substantive contributions to the theory of secularisation.

This latter systematic approach suggests distinct arrangements
of the material. In the area of gemsral soclology Sorokin adopts the procedurg
of classifying theory into different schools, based on the types of theoreti-
cal solutions of the basic pmblams.” Timasheff combines Sorckin's approach
with the presentation in the historical sequence of the appearance of the
1;!}«:::::;-3.«:&.12 Marton has suggested and skillfully employed the paradigm-ap::

1
OD‘.lid., Pe 2.

"1pitrim A, Sorckin, rary Sostologiosl Theories (New York:
Harper and Brothers, 1928), and Soclological Theories of Today, (New Yorks:
Harper and Row, 1966).

12

Timasheff, Sociological Theo op. cit.
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proach to interpret and codify spcioclogicel 1;1:0«:»1',7'.13

For Merton, a paradigm, though never defined, seems to refer to an
orderly display of material acoording to a pattern or godel. Among the
functions explicitly assigned to paradigms by Merton are the fellowing.‘h
They bring into open the assumptions, concepts, and propositions used in
sociological analysis. They isolate the skelston of fact, inference, snd
theoretic conclusion., They provide sn economical arrangement of concepts
and their mumigtiana for description, having a notational function.

They require that each new concept be logically derivable from previous
terms of the paradigms or explicitly incorporated in it. They promote
cumulative theoretical interpretation. They suggest systematic cross-
tabulation of basic concepts. They assist codification of methods of
qualitative sanalysis in 2 manner approximating the rigor of quantitative
analysis,

The methodological approach to the theory of secularization which is
here edopted approximates the devicé of a paradigm. However, it will not
bear all the possible characteristics of a Mertontan paradigm enumerated
asbove, Marten himself does not seem to imply that all these features have
+5 sharscterize every type of s paradigm; rather he seems to suggest that at
times a paradigm can be merely an putiine of basic ideas of s particular
study, or at the other extreme, it can be a capletsad system of theory reduced

13&>bert K. Merton, Social Theory and Social Structure ((lencos,
Tlinocis: Free Press, 1549), pp. 12-16. Also in 1heoTebical Sociology,
22. m., ppo 69"720

”"éhrton, Theoretical Sociology, op. ecit., pp. 70-T1.
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to 1ts economical siructure. Ha even warns sgalnst the misuse resulting
from "absolutizing the paradigm rather than using it as a tentative point
of mpartura.'ﬂs His own skillful and imaginative employment of the device
suggests flexibility and variety as evidenced in his studies on functional
analysis, deviant secial bshavier, sociology of knowledge, eto.

Following soms of the key features of Merton'e paradigm, the clari-
fication and codification of secularization theory herein attempted aims
at an orderly, compact arrangement of the central concepts and basie assump-
tions and their interrealations . The systematization of the findings, propo-
sitions, and ccncepis on secularization are cross-related to the other
major themes and concepts in the sociclogy of religion, Hence this clari-
fication and reorganizaticn will entall no invention of new strategies of
research but will operate on the work cf the past. It will have the virtus
of promoting somewhat the cumulative thsoretical interprataticn.

If the present method spproximates the parsadigmatic sppreach, it
will be further clarified by noting #hat it does not purport ic do. The
present method is nct an exercise in the gppreach of the sociology of
knowledge. The sociclogy of knowledge is sxpected to tackle "the guestion
of what happens if intsllectusl processes and produets sre wmasked as
the expressiocn of, or in relation to, social-historical circumstance--if

intellectual 1life as such is so unmasked. w10

TSIbid-, B 72'

161(111"6 H. Wolff, "The Sociology of Knowledge and Sociological
Theory," in Symposium on Sociological Theery, op. eit., p. 576.
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Wolff contends that among the methodologiecal premises of the
sociology of knowledge are the propositions that the scientific validity
of intellectual phenomens has nothing to do with their origing that intel-
Jectual phenomena have logical, as well as soelal aspacttl..17 Despite
the fact that sociological theory of religien and of secularigation camnot
be adequately constructed without without grounding it on the theory
of sociology of lmowledge, the social or!.gins of various conceptions of
the secular snd secularization cannot be explored here. The differential
understanding of secularization and the construction of its theory, doth
amng the classleists and contemporaries, fall within the focus of the
pressnt raesearch, but the dlscovering of the social filiation of these
differences clearly does not. An attempt is made at establishing the
scientific validity of the content of the theories, not the environing

soclal causes of their differences from one another.

Another technique which comes close to the present spproach is
content analysis, which is described by Berelson as "a research technique
for the objective, systematic, and quantitstive desoription of the manifest
content of commnieatim."m The technique has also been used for other
kinds of data than communication, where the data reflect mesning. The
controls under which the analysis proceeds demand explicitly defined cate-
gories of analysis, a methodical classification of all the relevant materisl,

17Ibidn’ Pe 578.

A————————-

1®pernard Berelson, "Content Analysis,” in Handbook of Social Psy-
chology, ed. by Gardner Lindsey (Reading, Massachuseits: Addison-wesiey
8 Ctmpmy, Inc., 19524 3 Do h89n
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and a quantitative handling of the data which would facilitate the frequency
counts based on the standard units. The procedure in the present research
does atterpt an examination of the texts, over a period of time, relating

to the secularigation problem, However, it departs from the technique of
content analysis when it is strictly required te deal quantitatively

with the manifest content of systematically selected dsta. The texts

that are studied here are not randomly sampled or methodically selected

to cover all the relevant materisl on the problem. They rather cover most
of the explicit sociclogical contributions on secularization which have
been published in book form or in professional journals and which are judged
to be of substantive theoretiecal import. This approach so essentiasl for

a qualitative as against a quantitative analysis is guided by seme consis-
tent, objective criteria of selaction: the treatment in the =ald werk of

the major concepts which are central to the soclological theory of religlon;
the utilizstion of the work by other suthors or class lectures for disoussion
or reference; ‘Lhe rmber and length of reviews it mceivedj the favorable
opinion of one or other of the advisors sbout its theoretical importsnce,

By the ssme criteria the materigl outside this limit of explicit sociologi-
cal contribution will scmetimos be utilized not only to serve as background
material, but also to construct the argument of the paper. As regards

the content of the texts, in keeping with the purpose of the research,

vhich is the codification of secularization thewry, the analysis probes
beyond their msnifest content and tries to discover the hidden assumptions,
theoretical implications, snd relatedness to other concepts. The objectity
of the research therefore doss not rely on prefashioned categories of analy-




. 1w
gis, but on the plausibility of explanation and construction of the synthe-
tie theory herein advanced.

It 18 in this context that the use of empirical data in the con-

. gtruction of the paradigm or the codifying of the theory has to be viewed.
The main emphasis in this approach liss on the theoretical effort of eco-
nomical ordering and systematising of the available concepis, assumptions,
theories, hypotheses, and generalizations related to the problem, But
these latter are related to empirical data in two ways. They either derive
the generalizations from already avallsble dsta, or they suggest the neesd
for further coliection of data that will test and prove the theoretical
propositions. The systematic pressntation of available data, and the
search for fresh data do not pertain to the central task of codifisation
of theory as Moxton conceives it. Depending on the specific scope and
nature of this task the handling of data can variously be congidered as

a subordinate theme.

As regards the present task of codification of Madznﬁm
theory the concepts and propositions that are dealt with here pertain
largely to global situations and processes. In the sociology of religion
more propositions and theories have been proposed to explain macrosociologi-
cal phenomena than empirical data collected to prove the explanations,
Hence much of the theory of secularization is in fact a set of hypotheses
that remain to be tested. The testing, proving, or confirming of these
Thypotheses and theory clearly fsll beyond the scope of the present task.,
¥.% reference to empirical data will be made in the construction of the
paradign. These citations to data do not have as much probative as fllus-
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trative value and their central purpose will be to indicate empirical lines
along which proofs can be advanced, as well as further operationalization
can be attempted,

;ﬁé might say in summary that the purposs of the study is toward
clmryix;é the concepts of Msecular" and "secularization” by attempting
a coherent restatermet of the theory of the terms by placing the theory
jn the general perspective of the sociological theory of religion, especially
in relation to such concepts as rationalisation, individuation, legitimation,
alienation, and plurelima, The method used for the purpose is the qualita-
tive analysis of all the major, substantive contributions te the understand-
ing of the secular and seeularization. The emphasis i3 not on discovering
the differential use of the terms in relation to their historical contexts,
but on firiding out the set of attributes which will maximige the interrela-
tions with the larger concepts in the sociological theory of religion.
Since the finsl purpose is the identification and codification of the
existing theory of secularisation, the methodology here .adapted ie sow
statistical or quantitative, Rather, it is the paradigm-approach of Merton
seaking an explanation of tle concept in what Keplan terms the "pattern
model" whose *objectivity consists essentially in this, that the pattemn
can be indefinitely filled in and extended: as we obtain more and more
knowledge it contimes to fall into place in this patterm, and the pattern
1tself has a place in thelarger whole."'” The specific model chosen to
provide the framework for the secularisation theory and its subthemes and

19 sbraham Ksplan, The Conduet of Inquiry (San Franciscos Chandler
Publishing Company, 1964), p. 335.
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units will be constructed on the flexible paradigm-pattern of Merton. This
model is elucldated in Chapter IV and 1s applied to the secularisation
theory in the subsaquent chapters, By way of providing an introduction
to this task, Chapter II attempts a general survey of the major categories
of meanings of the terms "secular” and "sscularisation" as used by social
scientists.
pefinitions

A few d@f:mitions of terms which are more commonly utiligzed in
our presentation can here be preliminerily clarified. These tems are
elaborately defined and explained in appropriate places where they sppear
in the argument; a few have already been used in the present chapter.
Their initial definition here stresses their elementary, sometimes partial,
but generally accepted aspects. This serves the purpose of providing a
brief overview of the central coneepts, their centext in the argument, and
their interrelatedness. | | |

First, the terms which m more gensrzl in their relation to the
argument. By a "concept" is simply meant ".: ihstraction from observed
events,"C which 1s an aid to simplified thinking by way of subsuming a
mumber of events undsr one general heading. By a "theory" is mesnt a set
of propositions ideally consisting of exactly defined coneapta eonsistent
with cne another from which existing generalisations deductively derive
aﬁd which show the way to further observations and gensralisations increas-

t1are Selltis, Marte Jahoda, Morton Deutseh, and Stuart W. Cook,
Research Methods in Social Relations (New Yorks Holt, Rinehart and Winston,

i§3§), p. 4l :
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ing the scope of knowledge.’' A "grand theory" refers to the all-inclusive
systematic effort to explain all the observed unifomities of social behaviory
social organization, and social change.

We use the term "ideal type" to describe g mental construct. "It
is formed by exaggeration or accentuation of one or more traits or peints
of view observable in reslity.”22 e use the term "model" to rvefer to
na rather general image of the main omtline of some major phencmenon, includ-
ing certain leading ideas about ths nature of the units involved and the

3 By a "paradigm" is meant an ordsrly display of

pattern of relations."
material according tc some pattern for the purpose of serving several possi-
ble functions.?! The parsdign 1s the basis used in this presentation for
the codifisation of seculariszation theory, By “eedification" is herein
understood the ordsrly, compact arrangement of the central concepts, propo-
sitions, and basic assumptions of the secularisation theory, as well as
their intarreslations with one another and with other related theories

and concepts in the sociology of raligim.zs It also mbms heretofore

separate ideas into scme new scheme, with possible relsbeling.

21Tﬁnahaff, Sociclogieal Theory, op. eit., p. 10.

22Mdo’ p. 179.
23j1ex Inkeles, What is Sociology? in Introduction to the Disciplind

and Profession (Englewood Ciifls, New Jwrsey: Prentice-Hall, Inc., 1960),
pg 280 ‘

Zigrton, Theoretical Sociology, op. Glt., pp. T0-T2.
25 Th1d.
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Second, the terms which more directly and specifically relate
to the argument, "R_olig}gp" has been defined in tems of man's experience
of the "holy" and his effort to answer life's ultimate questions regarding
death and human problems., "Religion, then, c¢an be defined as a system
of beliefs and practices by means of which a group of people struggles
with these ultimate problems of human 1ife."25 The terms “religiocus
variable,” "religious factor," and "religlous phenomenon" are used here
interchangesbly to designate the totality of religlous experiences and
theitr expressions in tradition, institutions, doctrines, ritual, etc.
"Religious ocnduct or behavior" is used to designate a part of that totality)
namely, the measurable religious expressions in action of individuals or
groups.

The "sacred" and the "profane” are the classificaticn by religion
of the contents of human experience into two absolutely opposed catagorios.ﬂ
The profane is the realm of routine "logieo-experimental’ experience
which is transcended by religion. The sacred is the sphere entirely other
than this utilitarian sphere, variocusly designated as religion itself,
an "enchanted" attitude, a concern with ultimate symbols. The term "secular
is used to signify a type of attitude or phencmenon opposite to that of
the sacred, while "secularisation" is used to signify a process by which
sectors of society and culture are removed from the domimation of religiocus

26.7. Milton Yinger, Re on, Society, snd the Individual (New

Yorks:s The Macmillan Company, » Po Je

2Tthomas F. 0'Dea, The Sociology of Religion (Englewood Cliffs,
New Jersey: Pmti”-a&ll, Inﬂo, s Po .
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religious institutions snd symbols, as well as a process of religlous-to-
pon-religious change in consclousness.

A "religious world-view" or "sacred cosmos” refere to a conceptual
construction of a religiously ordered smd meaningful world of man's experi-
ence. "Myth" is & naive construction of a sacred cosmos while "theology® is
a more complex and ratlionalized construction of the same.

By "religious change® is mesat any change in religious structures,
expressions, or consciousness involving no loss of the religious element
in the process of the change. Secularization on the other hand implies
a dissclution of the religious element itself, Religious change and
secularization are described here as a part of a bigger soclzl process,
"Social procesa" refers to a characteristic series of social changes in
which one step develops out of the previous one, The "objective process
of social change" refers to the characteristic of changing structures
of socizl relationships, while the "subjective process of m:.al change"
describes the corresponding changé in indivdual and/or eélloetiva conscious~
ness,

The process of "rationalisation" éharactori.ses some aspects of
the objective social process and refers to the emergence of the primacy
of the rational slement in social relationships. The process of "indivi.
(iuat.icn' characterizes the subjective change in conseiousness and refers
to the emergence of man's awareness and conception of himself as an independ.
ent and separabe being.”’ Totlonslis:tion and individustion are considered

Bprich Fromm, Escape From Freedom (New Yorkt: Farrar and Reinhart,
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to be complementary and reciprocal processss in as much as they reinforce
each other, |

The process of rationalization is here describaed as 2 historical
trend leading towards "pluralism®” snd "professionslization." By this is
meant that rationalization gives rise to diffsventiation of functions
in society, as well as to their specialization. Professionalisation
primarily connotes that differentiated roles and institutions develop
specialized, antonomous, or self-suffieient bodies of imowledge, norms,
and controls. The rationalization process is said to promote secularization
in a threefold ways: firstly, through a "decline of religious contrels®
which refers to the progressive growth of soclal institutions cutside the
normative influence of religion; secondly, through a "differentiation
of roles®" which refers to a specialization of leadership roles in religion
and a consequent distance between the leaders and the members, which pheno-
menon is described as a condition favorable to the drifting away of the
laity from religions thirdly, by the "receding of the fréntiars of the
sacred" which refers to the quantitative and qualitative expansion of the
areas of man'sa profane cencerns. | ‘

'The process of individuation is described here as a reciprocal
historieal trend leading to "de-alienation” of human consciousness. By
de-alienation is meant man's becoming aware of his rezl part in the construc-
tion of social reality and of the possibility of his changing it. Individu-
ation promotes secularisation by the "collapse of plausihility" of religion.
This refers to the process of decline of the monopoly and the legitimacy
of the ¢laims of the religious world-view. This decline of plausibility is
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gaid to be ceused by two phenomena: firstly, through the "discrepancy of
demands,” which refers to the perseption of the incongruence between the
religious definition of life and the practical demands of life; secondly,
through the "competition of universes” of meanings, which refers to the
ract that different sysztems of meanings of life become readily accessible
end that they compete with the religlous world-view for validity and legi-
timacy on the strength of thelr own intemmal plausibility.
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SECULARIZATION PROCESS IN THE CONTEXT OF SOCIAL CHANGE--THE MATH VARIABLES

Notes on the Master Chart

1. I and II are the master processes which form the rationalisation-indivi-
duation model of soeisl change.

In the horizontal direction are the main sequential variables in
these processea,

2. III is the process of secularization sppearing as the subtheme in the
rationalization~individuation model, as a dependent process.

A, B, G, D and E are the four dependent variables in the seculari-
gzation process around which the codification of the theory is
constructed.

3., The arrows indicate the lines of influence betwssn the variables,

The origin of the arrow indicates the dependent variable, while the
termimis indicates the dependent variable.

Some dependent variables in turn function &s independent variables.

Some variables are reciprocally related, i.e. they are mutually
reinforeing.

In the interest of clarity not all the lines of influsnce are
indicated in the chart.

4o A concise definition of %the variables and the main lines of relation
betwesen them appear immediately preceding the chart. Their elsbora-
tion forms part of the argument of the present study.




CHAPTER III
MEANINGS OF SECULARIZATICN

This dhapter serves as s background for the main task of the
codification of secularigation theory. It surveys the uszes of the temms
nggcular” and ¥Ysecularization® in sociological studies md ¢laasifies
these meanings in distinet categories.

The phenomena that are conncted by these two terms in soclologlcal
literature are not only different, but sometimes overlspping, confusing,
and contradictory. In part this confusion and ambiguity in their msanings
stem from the confusion and ambigulty that surround the concept of "religion.®
Hence, s brief preliminary discussion of the meaning of "religion” is called
for,

Ambiguities in the Mesning of "religion"
f‘i}ﬂnnpito all the disagreement in thg use of the term secularization,

there 1s almost a olear, though implicit, agreement among scholars that

the phenomenon of secularization has to be understood in the eontext of

or in relation to the phenocmencn of religion. Since there is considerable

lack of consensus about the dsfinition, empirical identification, and

measurement of religious behavior, it is to be expected that similar lack

of consensus be found in the understanding of the nature of secularisation.
One of the dfificulties in identifying the precise nature of :

religious bshavior rises from the fact that religion is aseonf,ially a
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multidimensional variable. Glock, Fukuyama, Lenski, Demerath, and others
have proposed several somewhat dlstinoct dimenaions.1 Morton King explicitly
tested the unidimensional hypothesis on a local sample of Methodists before
rejecting it for his data. He identified, by using factor and oluster
anslyses, nine dimensions for his subjects: (1) creedal assent and personal
commitment, (2) participatien in congregational activities, (3) personal
religious experience, (L) personal iies in the congregation, (5) commit-
ment to intellectual search despite doubt, (6) openness to religicus growth,
(7) dogmatismj extrinsic orientation, (8) financial behavior; financial
attitude, (9) taliing end reading about religicn,

The problem of identifying the integral factor in religilous
tradition and practice is dependent on the fact that these different
dimensions of religion are differently interrdated so that a high acore
on one or cluster of dimensions might correlate with a low score on the
other. Not only is there no necessary consistency in these correlations
between one religion and another, but the difficulty is Mhor complicated
when different religions take nommative stands on different dimensions to
define the measure ol religlosity for their members. Thus, the traditional

1Glmrlms Y, Glock, "On the Study of Religlous Commitment," Religi-

ous Education, Research Supplement, (July-August, 1962), pp. 98-110;
Yoshio Fukuyama, The Major Dimensions of Church Membership," Review of

L+

Religious Research, II (1961a), pp. 154-161; Gerhard Lenski, The Religious

Fac%‘gr (Garden City, New York: Doubleday, 1963); Nicholas J. Demerath %ﬁ,

Social Class in American Protestentism (Chicago: Rand McNally, 1965).
zhbrton King, "Measuring the Religious Variable: Nine Proposed

' Dinonstons," Journal for the Scientific Study of Religion, VI (Fall, 1967),
pp. 174-190.




29

Catholic emphasis has benn on the *ritualistie,® while some Christian sects
bave stressed the "experiential.®

Another difficulty rises from the considerable divergence in the
normative stance taken within the same religion, between one phase of its
history and another, between its lower class members and higher, between
its different cultural environments., Even a greater difficulty arises
for esteblishing universal eriteria, when we compare Eastern non-Christian
faiths with Western Christian religions.B

A further diffieulty in stendardizing the meaning of religioen,
arisee from the faet that non-established religions do not always take
too kindly to word "religion® as designating their religious behavior.
The Hindus who are commenly known to be a "religiously minded® people
do not generally think of their falth as a reified religion. A similar
trend i1s noticesble among _Ghristian theologicans vho prefsr to think in
terms of the "religionless Christisnfty" of Bonhoaffcr.lﬁ)ﬂ.l.fred Cantwell
Smith argues for the displacement of the word "mligian* by tho concepts
of "falth® and "tradition” to designate respectively the interior and ex-

terior aspects of rpliglous bohem.ar.s

3Ernast Benz, On Understanding Nun-Christiasn Beligion,* in The
History of Religions: Essays in Msthodolegy, ed. by Mircea Eliade and
3oaap§ T, Kitogewa (Chlcagot Univeraity 95 Chicagoe Press, 1959), pp. 120-130

l*mmmh Bonhoeffer, Letters and Pspers from Prison (New Yorks:

The Macmillsn Company, 1962).

5 Wilfred Cantwell Smith, The Me and End of Religion (New
Yorks The New American Library, 190L4), pp. 139-181,
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Even more fundamental is the problem of relating the idea of the

holy and the supernatural to the integral part of the religious phencmenon.
fmplicit in this problem is the question of distinguishing authentic reli-
glous experience from the various religiocus surrogates. Lenski's defini-
tion of religion as a "system of beliefs sbout the nature of the force(s)
ultimately .shaping man's destiny, and the practices associated therewith,
gshared by the members of a group," explicitly purports to include under
the heading of religion "not only the major theistic falths such as
Christianity, Judaism, and Islam, but alsc non-theistic faiths such as
Hinayana Buddhism, Commnism, and even contemporary humanism of the type
espoused by such men as Bertrand Russell snd Julian &leoy."é

Robert Bellah makes a convinsing case as to the existence of a
nefvil religion in America™ which i3 the religion of "the American way
of ufe."7 It is a religion, Bellsh claims, which supersedss the church
and stats separation; which is not lower in inaight thsn regular religion;
which has provided powerful symbols of and rituals for national solidarity
and personal motivation for national goalsy which has used the biblical
archetypss of Exodus, Chosen Pepple, New Jerusalem, sacrificial death and
rebirth, and the Israsl theme of manifest destiny and calling, for example,
against the American Indians and Communism. Deseribing its nature, Bellah
maintains that this "eivil religion at 1ts best is a genuine gpprehension
of universal and transcendental reality as seen in or, one could almost

6Lanald., Religious Factor, op. sit., p. 331.

TRobert Bellah,"'Civil Religion in America,” Daedslus, XCVI (Winter,
1967), pp. 1-21,
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say, 85 revealed through the experience of the American pecple.®s

A final area of confusion in the understanding of religion, which
is pertinent to the problem of defining secularization, concerns the affective
element in the religious behavior. By the affective element is here under-
stood the emotional, "enchanted," sssthetic, nonrational, and supernatural
factor that relates to the religtous attitude of the practioner towards
all that is held sacred by him. The problem is of deciding about the specifit
city of the affective factor in religious experience; unless the spociﬁ.ealiy
religious content of this affective factor is clearly identified, it becomes
difficult to estsblish and measure the erosion of religien in the loss of
the "enchanted," sacredist attitude of the religious behavior.

The problem of identifying the specificity of the religlous affect
arises from the nature of religious experience which, Joachim Wach maintains,
is a "total response® of the integral person to ultimate reaslity as it is
apprehended, as well as potenilally "the most intense experience of which
man is capahle."g

The cecurrence of non-religious dmplications of the religious senti-
ment is suggested for his data by Brown, who concludes: "The affective con-
comitants of religiocus belief are probably not specific to religion, being
more subtle and varisble than those usually postulated. Affectiive factors

influence the way in which an individual expresses any belief."'*

8mad., p. 12

9Joachim Wach, mgn:: Religious Experience: Christisn and Non-
Christian (Chicago: Chicago University Press, 1051), pDs 30-35.

10y,,B,Brown, "The Structure of Religious Belief," Journal for the
Religion, V (Fall, 1966), p. 20.
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This inability, therefore, of clearly discriminating the religious
gpecificity in man's affective life has occasioned ambiguous claims about
the rise of functionality and secularity in the behavior of modern man.
This has besen part of the ambiguity that prevailed in the debate betwsen
Cox and Greeley concerning the emergence of the modern secular men. Unproven
premises regarding the place of emotion in religion and secularity are
implicit in Greeley's contention that "the secular city does not exist, and
given the human's tendency to preserve the traditional, pr'mordial, the
suprarational elements of his 1ife, the seocular city may never ea:ist."”

How is one to distinguish religion in ite regular, oivil, and
ersatz forms? How valid is the distinetion? These are questions that are
bound up with the functional theory of religion. They are bound wp with, £
instance, the question of sociopsychological functions of illusions and
aberrations in religlous fuling,m with the question of maturity or iLmmatu
rity of religious practice that is implicit in Allportts distinection between
intrinsic and extrinsic religion.'> They are bound up agsin with the quest-
ion of the Church which minimlzes its prophetic role when it becomes a part

of the establishment, as Berger clalms the Church in America has bocom,w

11%@ Secular c’.y Debate, eod. by Dandel cm‘hﬂn’ oP. ﬁ. Pe 107.

1%, 1. Lows, "Group Beliefs and Socio-Cultursl Fastors in ReligiouT
Delusions,® Journal of Social Psychology, XL (195h), pp. 267-27L.

UGordan Allport, "Religion and Prejudice,” The Crane Review, II
(1959), pp. 1-10. —_—

Wpgrger, Noise of Solemn Assemblies, cp. gite
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and the function it then plays for society analogous to the Durkheimian
function which religion playe in primitive society.

These ambiguities and daifficulties in the conceptualising Af the
nature and function of religion point up the problem of devising generalised
criteria for identifying religious behavior, of setting up valid and reliable
measurement to scals the religious phencmena from high-to-low religlosity to
irreligiosity and secularity. In other words, it is almost impossible to
guggest universally applicsble indicators for msaningfully distinguishing
religicus evolution from loss of religiony it is almoat impossible to set
up acceptable poilnts of departure from which to scale orthodoxy or liberal-
ism, smthentio religious experience or its surrogates.

The confusion that prevails around the effort to conceptuslize the
nature of religion and the limited validity and reliability of the empiriei-
zed indicators used in scaling religious behavior directly and indirectly
relate to the confusion and contradictions that prevall in the understanding
and quantifying of the concept of secularization. |
The Classification of the Meamings of the Secular

Disagreement in the understanding of the sociocloglical nature of

religion hes varicusly been responsible for the dlssgreement in conceptuali.
zing the phenomenon of secularisation. The differential use of the term

to cover a wide range of factors has not always been pracise and consistent.
Sometimes 1t has been somewha't overlapping in the meanings dosiyiated by
different authors, end at times even contradictory. This fact makes it
samewhat hard to chart the uses of the term and categori

even pattemrn,

i
.
-
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It should bs clear at the ocutset that most of the problems pointed
out in the definition and quantifying of the religious factor cbtain even
more truly in the focusing and measuring of the meaning of secularization.
The principal problem in this mgard is the mogitimwy of conceptualizing
religion as a static reality, ié{hich fact engendsrs the problem of discrimina-
ting between, on the cne hand, an evolutionary change in the internal strue-
ture and external adaptatlion of religion, and on the other hand, a true
dissolution of weligion and the emergence of irreligion and secularity.
Vhat iz sometimes decried as the erosion of traditional religion by soms
has been hailed by others as the emsrgence of authentic religious value. But
despite the problem of universalising the necessary oriteria, in reality
there have always existed some phenomena, and, of recent times, there hss
ocourred a soclo-religious change in the werld, whose different aspects
have besn temed as the "secular" or "secularisation” and have been studied
from different points of view,

While categorizing differently the several usts. of the same tern,
it should be remembered that authors who define the term in one way for

the purpose of their study do not necessarily dsny the propriety of using
the term differently. In this chapter, the smphasis is on classifying these
different meanings of the term, and not on discussing the validity of thelr
use,
The term "secular" etymologleally derives from the Latin sseculum

which meant a generation, an age, the spirit of an age, or the span of a
century. Its widely diverse use in its religlous, legal, snd other maeningst
and their polemic overtones have besn exhaustively traced back in history
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by German scholars referred to, among others, by Shinar.w Our concern
here 1s with the term used for descriptive and analytic purposes in the
social sciences. Shiner attempts to identify some of the empirical uses
of the term mad tries to present an assessement of the sma.16 Our effort
attempts a more exhaustive schematimation of the various meanings, ineluding
also the conceptual uses. Unlike Shiner's effort, the present inquiry |
offers two major categories of meanings which have theoretical s:l.gnificma:
ff'r'ha two categories of meanings under which all the major uses of |
the ‘terms fall are first, the category which gma’bﬂ of the secular as
a polar type of state or outlook; and second, the category which trests
secularization as a process which gensrally signifies a progressive
departure from the sacred. \
The Secular As Polar State or Outlaok
The secular as a polar type of state or attitude has been widely

used in schelarship and has been comonly held in the popular conceptlon.
In this conception the secular is contrasted with the sacred in various
kinds of polar contrasts. S ‘

The most famous contribution in wnderstanding one variety of this
polar contrast is the divisgion of reality between sacred and pmfm as
held by Durkheim, As regards the use of the terms sacred and profane
itself, Howard Becker traces a polemic intent in Durkheim, who, Becker

t

SLarry Shiner, "The Mt of Secularisation in Empirical Re-
searclez,“ Journal for the Scientific Study of Religion, VI (Fall, 1967),
p. 208,

! 6Ib1do 3 PPe 207-220,
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claims, equates "holy" and "secular® or "lay," with "sacred" and "profane,*
in his polemic opposition to the Roman Catholic clerics of his ﬁay.”
Backer contends, in keeping with his theory of the sacred-secular, that
the sacred should a larger concept than supernsturalistieally oriented
conduet, L.e, relgion, and thet holy as a term should be exclusively used

in designating matters perteining to religious conduct.'s

For Durkheim the division of the world into sacred snd profane,
which is the distinctive trait of religlous thought, is sbsolute and univer-
sal to the extent that "in &1l the history of human thought there exists
no other example of two categories of things se profoundly differsntiated
or so radically opposed to one am;t.her‘"w They ar "two worlds between
which there is nothing in emm‘”zo

The Durkheimisn ssered cheracter attaches itself to certain beliefs,
objects, rites, and persons, which then svoke from man the attitude of ease,
awe, love, or dread. It gives the sacred things a natural superiority
over the profans, which is the useful, practical, fsmiliar part of the
everyday life lacking in emotional significance characteristic of the
gsacred, The incompatibility between the two worlds is complete though
the passage of some things from one sphere o the cther is possible through

17Howard Becker, "Current Sacred-Secular 'rheoryé" in Modern Soedo-

logical Theory (New Yorks Dryden Press, 1957), pp. 181-182.
®ra4., p. 14k
19

Enile Durkheim, The Elementary Forms of the Religious Life (New
Yorks Free Press, 1965), p. 52.

golhﬂ.d.., Pe 53,
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{nitiating rites if the passage is from the profane to the sacred, Durk-
heim utilizes sacred perspective to analyse several soclal institutions.

The Durkheimian polarities of the sacred and profane can be ssid
to be in modal contrast to one another. They suggest two modes of being,
two segments of life, to which correspond two types of human responses,
namely, the non-utilitarisn religious responses, and the practical nounsacred-
ist response,

It should be noted that Durkheim's duality does admit hierarchical
rankings on elther side, as for instance is suggested in his remarks that
nthere are sacred things of every dagreo.“m But gradations on either
side do not neceasarily suggest a continmum from the sacred to the profane.
Durkheim affirms both the hierarchical stmucture on sach side, as well
as the passage of things from one side to the other, but he also strongly
emphasiges the heterogeneity in nature of the duality and its "break of
contimrlty."az _

The division of life into modally contrasted segments such as
suggested by Durkheim is a perspective shmd also by other sociologists,.
Soms smong these latter might hold important reservations about the mamer
in which and the place where Durkheim lays his emphasis, but they seem to
accept eamtially the idea of modal contrasts in life.

ﬁms Yinger discusses the use of the termm secular and coneludes

that 4t should be used "to refer simply to beliefs and practices related

21
Mdo’ P 53.
221‘)16.;, Pe Sh.
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to the 'non-ultimate' aspects of human life, It is not anti-religion,
4t 1s not substitute religion, it is simply another segment of 1life" and
need not emphasize any particular relationship with rcligion.23 Yinger,
1ike most others, departs from Durkheim in his continuum approach to
the sacred and secular.

(A similar differentiation of spheres is also commented upon by
ngrbarg.zh The secular, according to Herberg, can be taken to refer to
interests snd activities outside the realm of cenventional religious
activities, Thus business, law, teaching, or warfare, for example, are
secular affairs, as against spirtual, cultlc activities of religion,

Though Weber's notion of charismatic legitmacy implies a different
perspective it should be noted in passing tﬁat Durkheim's "sacred®
might at times be equivalent to Weber's traditional legitmacy and at
others to the charismatic.

m,ewseg\;lar as the modal type which connotes that segment of
human 1ife signified by an absence of man's religious motina, feelings,
and responses stands in different relationships with its contrasting
sacred modal type. Sometimes it remains in mbordinati‘cm. to the sacred
mode. This is distinctly suggested by Durkheim as the prevalent case
in primitive society. It is also the case where religion dominates

2
3 Jo Milton Yinger, "Pluralism, Religion, and Secularism,"
Journal for the Scientific Study of Religion, VI (Spring, 1967), p. 19.

2hm.ll Horberg, "Religion in a Secularised Socliety: The New Shape
of Religion in Americs,” 4in The Socclology of Re on, ed. by Richard D.
Knudten (New York: Appleton-Century-Crofts, 1537; s PP. LTO-LB1.
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non-feligigua spheres of life as among sectarian and creedal groups.
ﬁzo relation between the two types can also be that of two indepen-
dent, autonomous, sometimes institutionalized, spheres of the sacred and
the secular, Here nonsacral interests and activities coexist with religion
without being subordinated to religion. Herberg contends that this is
the relation that is widely existent in America, where the two sides even
support one anothor.zs
ﬂmrs is yet a third kind of relationship that can exist between
the two sidea, where one of the sides tries to actively fight the other.
Durkheim recognizes the "veritable antagonism" that can turn the two into
thostile and jealous rivals of each other." He finds an expression of

the sacred fighting against the profane in monasticism which organiszes

a world of its own ageinst theprofane in asceticism which roots out man's
attachment to the profane; in "all the forms of religious suicide, the
logical working-out of this uce'd.cim...."zs _

On the other hand, in this dialecticsl opposition when it is the
gscular vhich tiies to deny or fight t".he";a;cied, the secular is designated
by many suthors as "secularism,” a term recently popularized in this meaning
by 00:.27 Secularism emerges as an ildeology.or philosophy-of 1ife, as it

works for the extrusion of religion as a formative influence in life., It

25Ibido s Do h?? .

26Durkhﬂim, Forms of R‘nﬁnms Lif‘. 9_20 cito, P 55¢
27

28

c@x, The Secular 01‘!.1, 0D« 9}1., Pe 18,

Herberg, "Religion in Secularized Society,™ op. cit., p. 472.
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then becomes, in Herberg's words, "something very like religion."
adherent of this "religion® spproximates the "non-religions man" of Mircea
¥liade, who characterizes him as a "man who makes himself, snd he only
makes himself completely in preportion as he desacralizes himselfl and the
world, The sacred is the prime obstacle to his freedom. He will beccme
himself only when he is totally demysticized. Hewlll not be truly free

&3 Eliade does not necessarily impute

until.he has killed the last god.®
& religion-denying premise to the approsch of his non-religious man, which is
all that would be required to identify him with the subscriber of a "profani-
ged sacrality,” or "integral athoim? of which Shiner, Marty, Fallding and
others apeak.Bo

Finally and in pasasing a somewhat different categorisation suggested
by Kingsley Davis should be noted in this context. He suggests the accepted
distinction between the sacred or holy and ite opposite the unholy; the un-
holy tries to contaminate, deny, or subordinate the holy. °® In addition to

this, he contends, thers is the domain of the "ordinary"vhich is regarded

28&:%:'3, *Religion in Secularized Sosciety,®” op. eit., p. L72.

29!&1'00& Eliade, The Sacred and the Profane (New Yorks: Harper and
Row, Publishers, 1961), p. 203.

BOLarry Stdner, "Toward a Theology of Secularisation,® Jowrnal of
Reli XLy (Ootobor, 1965), pp. 279-295; Martin Marty, Varieties o
Belie % {Gerden City, New York: Doubleday and Company, Inc., Anchor Focks,
15887, p. 115; Harold Fall "Secularisation and the Sacred and Profane,"

Sociolog_ieal Quarterly, VIII (Summer, 1967), pp. 3L9-36k.

3°'K1ngsley Davis, Fuman Society (New York: The Macmillan Company,
1949), pp. 520-521.
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with an everyday attitude of commonness, utility, and femiliarity,

In summary, the concept of the secular has been widely usged as
a state or outloock polarly contrasted to the sacred. The sacred state or
outlook has been variously designated to be religion in its conventional,
operative, or existential forms (Rerberg), as an "enchanted" attitude (Elia-
de), as a concern with ultimate symbols (Yinger), or a combination of most
of these attributes (Durkheim), In this use of the secular its discrete
break with the sacred is more atressed than its possible graduated spproxi-
mation with it, The polarities signify two modes of human existence with
their two respective sets of human attitudes and behavior. They stand in
differential relationships with each other, i.e. neutral, or various desgrees
of antagonism or accommodation.
Secularization As a Proceas

The secular as a polar state and secularization as a process are
twvo different concepts. They are two different constructions of the mind
designed to understand the objects they signify from two' different perspec-
tives, This does not imply that some or all the characteristics of the
objects they signify are necessarily eithe? mstinct or identical in ob~
Jective fact.

The objective reality that is designated by the term secular as
a polar state has been different sccording to different authors. Though
the conceptual perspective suggested by secularization as a process is
distinet from that suggested by secular as a polar state, the corresponding
objective relaity in either case sometimes overlaps. This in genseral is
true also of some other types widely accepted in sociological theory,
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yhich exist in objsctive reality in their non-pure, mixed forms and tlmia
micht suggest a passage from one polar type to the other, which then could
pe understood as a sosiclogicsl process.

In the case of the zecmla; polar state especlally, the reality
‘does exist in its mixed, often ambiguous forms. The sacred and secular
polar types moreover stand in ddfferent relationships with one another.
These relationships, in some cmses, shift in emphasisz or change in degree
over & pericd of time. Certain types of these changes showing a direction
towards the secular are usually termed as the secularisation process,
Thus the secular as polar state and the seoularization process remain diamJTt
concepts but not slways as dis‘dncﬁ in the concrete phenomenon they represent.

This needs to be stressed because the utilization of secularizaticn as
process need not be contradictory but complementary to the utilizstion
of the secular as a polar state or outlook.

Secularization as process has been used in six different senses
in socisl science. Of these the third and fourth emphasize the personal
or soclal psychological level while the others stress the level of soecial

structure.
1. The first and most common use in social sciences of the concept

of secularisation as a process, signifies a decline of religion as an cper
tive principle in soclety. Many suthors bave assumed this use of the term.
Barger who has contributed significantly to the theory of secularizstion

36s, contributions in South Aeian Politics and Religion, ed. by
Donald Smith (Princeton: Princeton Universiiy Press, 1960)} sné contribu-
tions on seculariszation in Comparitive Studies in History and Soelety, VII
(Jamary, 1965).
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defines secularization as "the process by which sectore of asociety and cul-
ture are removed from the domination of religious institutions and symbols.">q
Tn the Western world, Berger illustrates, the shrinkage of the Christian
churches! control over society is seen in the separation of church and state,
the expropriation of ehurch lands, the emancipetion of education from ec-
clesiastical authority. The diminighing influence of religious symbols
on cultural life and ideation is observed in the decline of religious conmtﬂ
in the arts, phiiosophy, literature, and 1t 1is seen also in "the 1ise of
science as an auténomous, thoroughly secular perspective on the mr:l.d."33

In this uss of the term of secularization, which signifies an
increasing demoncpolisation of religious authority and influence, it is
also suggested that there g.s a process both ef inoreasing compartmentaliza-
tion and privatisation of formal religion. This process in fact is just
one strand in the gengral trend of differentiation and professionalizetion
in the modern world where segments of life emorge a= sutonomous institutions
with their proper values, norms, and smbols;? Whether tils process, whereby
the traditional signifiesnce-of religion alters and a new relationship of
"secularization® is a question that throws us back on the problem of identi-
fying the proper nature and role of religion, Here our task is the classi-
ficstion of the uses of secularisation and net their evaluation.

2

3 Peter Berger, The Sscred C Elements of a Sociologlcal Theo
of Religion (Garden City, Wew Yorkt Doubleday and Company, InG., 1967),
P» .

3 Ibid., Pe 107,
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2. A second and scmewhat similar use of the secularizatien concept
suggests a decline in society in the acceptance of conventional religious
beliefs, practipes, and institutions. The departure from traditional forms
of religion has been empiricized slong different lines of religiocus life
snd has been extensively studied by Fichter, Lenski, and others, Glock
and Stark who have studied this form of religisus decline heve accepted
secularization to mean the replacement of mystical and supernatural elements
of traditional Christianity by a demythologized, ethical order rather than
theological :ﬂ‘eligicm.m4

Yinger sounds a cautionary note that is applicable to both these
ugses of the meaning of secxﬂ,srisatién. He urges a refinement of the conecept
of seculariszation to distingulsh it from the phenomenon of "religious
change." He maintains that "the separation of religious motives, feelings,
and dseisions from other aspects of lifa," is a process distinet from
"nersons acting religiously in a way that does not express directly the
faith they profess." If the former suggests a secularization process, the
latter fact can morely mean an effort "to redefine one's religion while
dlsguising or obseuring the process by holding, somewhat superficially, to
many of the symbols of the earlier religious system. Religious change is
usually a latent process, carried on bensath symbols of mnchmgs."3 5 Lack
of orthodoxy does not mean weakening of religlon; therefore it doss not

thharles Y, Glock and Rodney Stark, Religion and Soclety in Tensiof

(Chicagos Rand MeNally, 1965), p. 116,

35
J. Milton Yinger, Sosiology Looks at Religion (New York: The
Macmillen Gompany, 1963)’ PPs «104
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mean secularization.

3. Yot a third use has been made of the concept of secularization,
which here suggests a progressive deprivation of the world of its saoral
character, which ultimately means the emergence of rationality in man's
attitude and thought.

It i3 in this sense essentially that O'Dea defines secularization.
nSecularization may be sald to consist fundamentally of two related trans-
formaticns in human thinking., There is first the !desscraliszation’ of the
attitude toward personz and things--the withdrswal of the kind of emotional

involvement which is to be found in the religious response, in the response

of the sacred. Secondly, there is the rationalization of thought.-the
36

withholding of emotional participation in thinking sboud the world.”
This process of disenchantment is a part of Weber's theory of the
rationglization process. It has been anthropologically and historically
studied by Mircea Eliads, who describes the emergence of the non-religlious
man with the progressive loss of the sense of the sacred. The nen-religlous
man stands at the opposite extreme of the "homo religiemus,” who "always

believes that there is an sbsolute reality, the sacred, which transcends
this world bﬁt nanifests 1tself in this world, thereby sanctifying it and
making it real. w37

The deconseoration of the world advances in step with the increase
in the rationality in man's attitude. The demystifieation process means

3601Dea, Sociclogy of Religion, op. eit., p. 81.
37311&:!0, The Sacred and the Profane, op. cit., p. 202.
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that the falth and awe elements in man's response give way to the soienti-
fic, and thus, as 0'Dea remarks, mysteries turn into problems, mythology
into history. In the context of the classicists, Robert Nisbet touches
on this process of the dissolution of the sacred as the emergence of a
non-religious frame of mind, a utiliterien, scientific world-view, employing
rational attitudes and standards towards persons, things, and matitutions.38
Li. Somewhat related to this use of the term is yet a fourth meaning
of secularisation., This is the use of the concept of secularisation to
mean & historical evolutionary process whereby religious groups conform
more and more to this world, turn thoir attantion away from the tranaeondom#i
and supernatural, and toward the immanent, pragmsilc, earthly concerns. |
This meaning of the term has been adopted by Harold Pfauts in his
analysis of religious growps.>’ By ssoularization he understands "the
tendency of sectarian religious movements to become both part of and like
'the world."w This tendency is classically desoribed in the sociology

of religion as the evolution of the "sect® from its phm‘o! econflict

with 1ts envirorment to its prgressive acceptance of and sccommodation to
the world through its phase of "denomination™ to its terminal phase of

38
Robert A, Nisbet, "The Sacred" and "Alienation," in The Sceioclogit
cal Tradition (New Yorks: Basic Books, Inc., Publishers, 1966), pp. -

* N

3 Harold Pfauts, "The Scciology of Secularisations Religion Groupa,L‘
American Journal of Sceiology, LXI (September, 1955}, pp. 121-128,

hoﬂ.n'old Pfauts, "Christian Science: A Case Study of the Social
Psycﬁglogicd Aspect of Secularisation,” Soeial Forces, XXXIV (1956),
Pe 246,
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nghurch.,” It is in this sense again that Berger speaks of "the seculariza-
tion of theology" of the present day. Deseribing this phenomenon he says
that "the movement generally shows a shift from a transcendental to an
{mmsnent perspective, and from an objective to a subjective understanding
of religions” it spesks :m‘tems of the "concerns of this world"” and "the
nature of man or his temporal situat.ion.'m

S« A £ifth use of the term secularization suggests a process which
in aspects 1s alin to yet in essence is different from some of the four
meanings suggested above. This is the proceas of transposition of rglj.gious
beliefs and institutions to the non-religious realms of life. This 1s not
a process 1denﬁ.§al to the process of shrinkage of religious control over
society through the trend towards differentiation. This is rather a shift of
religious beliefe, religious experience, and religious institutions into
a nonsacral context, into the area of n#n-»roligiaua responsibility.

Shiner quotes the German scholar Adalbert Klempt who speaks of this
use of the tern and describes secularisstion as the “transformation of
conceptions and modes of thought which were originally developed by the
Christian salvation belief and its theologjr into ones of a world-based

k2 Shiner goes on to say, regarding exsmples of transposition,

outlook,.”
that "some well-known theses have proposed the 'spirit of capitalism'® as

. a secularisation of the Calvinistic ethic, the Marxist version of consum-

mPeter Berger, "A Socliological View of the Secularization of
'meglogy,” Journal for the Scientific Study of Religion, VI (Spring, 1967),
Pe 4o

hzmﬁed by Shiner, "Concept of Seculsrization,® op. cit., p. 2ikL.
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mation of the revolution as coming from Jewish-Christian eschatology, psy-
chotherapy as a secular outgrowth of confessfon and the cure of souls, ofz."m
The validity of the use of the term of secularisation in this sense and

the difficulty of its quantification again are not the consern here, which

is merely the clarifying of the different meanings that have been sctually

assigned to 1it.

6. A sixth use of the term secularisation is that of Howard Becker
who uses the concept to designate the social change that oturs from sasred ‘
to secular society. Acceptance or rejection of soclal change is the essenti-
al variable in these two systems of soclsl life. The sacred and secular
are desoribed by Becker as tggﬁ}gpog Qtﬂg;pftgms, where the seculsr soclety \’
i3 one bringing its members to be willing and able to accept or pursue the 4{
new as the new is defined in that sacioty.hh But these types are only
poles of one continuum: "reluctance and readiness to accept or initiate “TJ
soolal ohange provide the construction lines of what may bo ecalled a

Ls

sacred-secular scale or eontinmuum,"'” Moving from the sasred to the

secular are four intermediary subtypes, the proverbial, the preseriptive,

the principial, and the pronommless.,

Sorokin has severely ocriticized this systemic conception of Becker
for its "factual and logical errors” and has pointed out that "Becker's
types are a variation of Tonnies' QOemeinschaft and Gesellachaft types of

U1pid., pp. 214-215.

l‘l‘ﬂovu*d Becker, "Current Sacred-Secular Theory," in Modern Scciolo~
glcal Theory, op. cit., pp. 133-185.

Un14,, pp. 11-142.
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organised social systams.”hé It could also be argued that the introduction
of sacred-secular designations for general social systems and social changes \
coniributes more towards confusion than clarification of the perms.
Swmmary and Critique -

The inquiry in this chepter up to this point should now be aumarim#.
Social sclentists have used the terms secular and seculariszation to mean

several distinet phenomena. The investigation up to now was attempted to
arrive at possible distinct and precise categories smong these several

uses., To begin with, it was suggested that the concept of the secular
relates to the concept of religion and hence inherits the confusion and i

smbiguities that surround the concept of religion.

The smbiguities &n the concept of religion stem from the fact !
that it is a mitidimensional varisble. Not only is there no consensus on ‘
the precise number of these dimensions, but there is less understanding

of the interrelations between these dimensions both wikhin the same religion

and between different religions, Hence, there is little agreement as
to the integral slements that constitube the nature of suthentic religious

behavior. Therefore, thare is consequent disagreement on the identification
of the distinection between religlous change from the decline of religien.
The opposite of religion is the secular, the dscline of religion is seculari i

gation.

One category of the maes of the term 12 the secular as a type of

attitude or an end state. In contrast to the other category, here the

L6

Sorokin, Sociological Theories of Today, op. cit., p. 337.
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enphasis is on the polar contrast of the secular do the sacred. The
gecular type is one mode of being or behavior contrasted to the sacred
type of being or behavior. They are differently contrasted as to be either
pneutral or subordinate or superordinate in relation to one another. Where
the secular claims total superordination over the sacred, it becomes secular-
iam, an alternate "religious" value to the sacred.
The second category of the uses of the term is secularisation as |
a process. Horn} the emphasis is on the continuum and the passage from ;
the sacred to the secular. Six different uses fall under the categorys “
(1) The removal of socisty from the control and influence of formal and/er |
informel religion; (2) The departure of believers from conventional religi- h

ous beliefs, practices, and institutions; (3) The desacralisation of the |
cosmos and the rise of rationality in man's attitude; (L) A precccupation
with this worldly concerns and human condition rather than with the trans-
cendental and supernatural realities; (5) The trmapcsition of beliefs,
practices, and institutions from tho realm of religion to the realm of
reason and non-religious responsibility; (6) An evolutien frem s non-change
oriented social system to a change oriented social system.

The two categories of meanings of the secular and secularizsation
represent distinet conceptual perspectives relating to objective phencmena
eften overlapping in the conorete.

This categorizstion was attempted in order to provide a somewhat

histriographic background for the subsequent codificatiocn of the secularisa-
tion theory which is the central task of the present study. This being i
the case, other lines of inquiry related to the uses of the term secular
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and secularization have to be considered as falling beyond the legitimate
soops and purpose of this study. However, a brief identification of thelr
further lines of ressarch would here be suggestsd as a concluding ocritique.

An endless possibility of investigation on the secular and secular-
igation as terms and phenomena is afforded by the fundamental vagueness,
ambiguity, and impreciseness that surround the definition smnd operationali-
gation of concepts like sacred, holy, religion, ete,, which in turn conta-
minate the former with their confusion. The histerical resultant of
this situation has been not only the several scholarly uses of the temms
secular and secularization which we have noted, but also the faot that the
terms have been inflated with residual overtones of the polemieal and
popular usuage in their checkered history.

One of the simpler researches could try te chart historiogrsphi-
cally this terminological evolution, snd to disentangle the layersd
meanings' and overtones. A research of this nature would provide the
groundwork for a further inquiry as to the theoretical contribution of
some of the more aca demic uses of the term. It would lead one into e
diseussion of the semanitic problem involved, into the realm of the sccio-
logy of language, into metasociology which evaluates the value content.-
human, theoretical, methodological--of the various approaches snd pmodm#
in sociology. In other words, this would imply an evaluation of the
analytic value of and the contribution to a better understanding of social
reality made by the utiligzation of ’the terms secular and seculurization,
Would the same reality be better understood by its gnalysis and designation
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py other terms?
Yst another investigation could be conducted to determine the
relative validity and reliability of the quantifying measures’ that have
gometimes been developed to test empirically the several uses of the terms

or somas aspects of the secular and secularization.
What will be the sontribution of all these lines of inguiry te

the question whethr these terms should be retained for further snalysis
and research in:soclology? Four points should be made in answering this

question.

Firstly, everyone of the above investigations would uncover the
cluster of contradictory meanings that have developed and continue to
develop around the terms. Becamass of the popular and ideological implica-~
tions of the terms, it cannot be anticipated that this confusion will ever
be sufficiently cleared in the interest of soicological research.

Secondly, it will not be reasonsble to expect that a moratorium
can be effected on any use of the terms in order to solve or bypass the
problem of confusion. The multitude of phenomena designated by the terms
could be, ideally spesking, covered by different, more neutral terms des-
cribing distinetly the individual categories or aspscts of the phenomena.
A consensus on this among researchers will not be easy to achieve.

Thirdly, neither would it be realistic to expect researchers to
agree on the term secular or secularization as a general designation to
cover ecortain subsumed aspects of religious change. Shiner's suggestion

and argument for such a use of the term to cover three complementary prwossoL,
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namely, desacralization, differentiation, and transpositd.on,m not only

invite the charge of arbitrériness in the selection of the thiree processes,
put they also labor under the unrealistic hope that researchers would
rally round such a normative ideal.

Fourbhly, the only approach that can and must be expected of all
social researchers would be for everyone to state precisely the mesning
of the term and the phenomenon it covers in his partieular research and
to be consistent in 1ts use, The precision in definition and operationalisza~- |
tion and the consistency in their use would de-emphsasize the subsidiary
semantic problem and would provide precise comparsble data for research
by others who may or may not utilize the terms secular and secularisation \
to designate essentially comparable phenomena. Thus, the critique of the
terms secular and secularization with the aim of either rehshilitating f
them or glwing them the coup de grace does not seam to promise a great

effective contribution to methodology and resesarch.

Though generally the abandoning of the spongy terms secular and i

secularization would contribute towards clarity, in the present study the
terms could not be completely eliminated by the nature of the resesrch

problem, The codification of theory implies, &s noted earlier, the examina-

tion and interrelating of concepts as utllized by others, Some of these H
concepts have been designated by or related to the terms secular and secular-
1zation., Thus, an examination cf the nature and content of these concepts

has had to be done under these labels.

L7
Shimr. "Concept of &mmzaﬁm’" op. E&t. p. 219,




Still, the stress in the present study does not lie on the
gemantic aspects but on the constituent elements designated by the terms.
Therefore these constituent elemenis have had to be indicated precissly
at every step. Further, in places where the terms secular and seculari-
gation would still sppear inaccurate or ambivalent the temreligioms i

change is used in addition or as a substitute in the precise designation

suggested in the context.




CHAPTER IV
THE CONTEXT OF THE SECULARIZATION PROCESS

This chapter deals with the first of the two stages in the codifi-
cation of the secularization theory, nsmely with the conetruction of a
generalized sociological medel of some main features of social change. The
sscond stage consists in the codification of secularization theory in terms
of thls general context of social ohangaé,; The general sociological model
in this chapter will be constructed in terms of scme of the sociological
concepts, propositions, and theories dealing with the social processes
of modern times.

. In order to plot some of the dominant features in the pattern of
change in modern society, two fundsmental and pervasive processes, as dis-
cussed in e¢lassical literature, may be singled out. Thease two principles
or processes form the two poles of the conceptual model which provides the
framework to understand the deminant social changes in the modern world.
These are the processes of rationalization and mdividnation.\‘ They can be
considered to be such fundamental themes in various aspects of social change
that they have been widely utilized in social sciences as methodological
tools to analyze several aspects of changing social relationships--political,
economic, organizational, religious, ete.

[ ‘In general the process of rationaliszation refers to the emergence of
the prim;cy of rationglity in social relationships. The process of individu-
ation refers in genswdl, on the other hand, to a specific evolution of human
consciousness and self-conceptlion of man. Rationallzation is an objective
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process as much as it is & characteristic of changing social structures,
while individuation 1s a subjective process as much as it describes the
change of subjective consciousness of individusgls in scciety. In so
far as human consciousness relates dialecticslly to its social base, rational-|

4zation and individuation too are dialectically related processes, influencing
and reinforeing ead other.

The Objective Process of Rationalization

The concept of rationalisation has beenproposed by Max Weber ss a
methodological tool to. plot the deminant themes of modern social history,
patterns of thought, eulture, and art in the Wut.1 For Weber the process of
rationglization is the central theme &f Western civiliszation.

The term rationalisstion has been used in a variety of ways in
different branches of social science.’ For Weber it implied in essence
a progressive "disenchantment of the world" and an increasing utiliszation
of rational bases for social scticn. The undercurrent of rationalisation
in Western history has tended to convert social values and relationships
from the primary, communal, and traditional shapes to the larger rational,

imperscnal, utiliterian shapes of modern 1ife. It has progressively tried

1'!!10 present discussion of Weber's concept of rationaliszation is
based on the following: Gerth and Mills (eds.), Max Weber: Essays, op. cit.,
Dp. 51-52, 293-299; Nisbet, Soclological Tradition, op. ©it., pp. 141-130,

1
293-297; Taloott Parsons, "IntwoMiction® In The Sociology of %un. vy
Max Weber, trans. by Ephrsim Pischoff (Boston: Beacon gu, s PPe
ooxi i -xxxv, x1il-x1441. _

2

Cf. Max Weber: Rssays rg. eit., p. 293, and William Fsunoce, Problems
#f an nmmma?‘(ﬁ!' y (Wew York: MoOraw-Hi11 Book Company, 1968), p. 32.
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to eliminate the irrational, the informal, and the sacredist element frem

\
\

man's attitudes, his organisations, and thought processes.

An expression of this theme of rationality is man.{festod in the
Weberian concept of bureaucratic suthprity. Bureaucrspy is the mode of
nierarchy that supplants the patrimonial, charismatie, traditional suthority,
and builds the institutions in society on "the principle of fixed and official

3 Bureancracy encourages the following practices:

jurisdictional areas.”
division, dstribution and hierarchy of muthority; regularization of the
chamels of commmnication; functional priority of hte office over the person
ocoupying itj the emphasis on formal recorded orders; ssparation of official
snd personal identity in the management of affairs; the identification of
expertise for office or funoction; the conversion of duties and functions
o speeifiable, precepiive mlos.h

The Weberian use of the tesm rationalisation develops the concept
of functionsl raticnality rather than that of substantive rationality. The
latter is connoted by the word reasonsblity which suggests the rational
development of the total human person and total human _ ' i .
society in terme of the totality of their needs, rational and emotional.
Functional rationality, on the other hand, refers to the cperatiocn of te
utd.litu:im prineiplo in the adoption of best possible mesns for the attain-
ment of specified goals. This is often characterised by the elimination of

traditional noms in favor of stricily scientific eriteria, by the divisien

S\ax Websrs Esssys, cp. ¢it., p. 7h.

hIhi.d., D 1280
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of functions and reles for the speciallzed, professionalized development of

these functions and roles.

The Subjective Process of Individuation

A systemetic and histerical treatment of the socio-psychological impli;
oations of the process of individuation has been presented by Erich kom.s
By the process of individuation Fromm means the grgdulg emergence of "man's
awvareness and conception of himself as an independent and separate being. w6
The emergence of inidividuality correspends to the emergence of man's "freedom
from® his primary ties to nature and society and seeks its fulfillment in
his "freedom to® exercise and express his individuality in the midst of opti-
mum avallable choices,

Individuation as an historical process is snalogous to the psychologi-
cal, blographic proceas of a normal human being in its growth from childhoed ir+
to adulthood. In the earlier period of social history man was tied to the
world and to his society with primary, organic ties which gave him a cetiain
corporate identity and security. The stronger are these ties that "comneot
the child with its mother, the member of a primitive community with his
clan end nature, or the médieval man with the Church and his soccial caste,”
the greater is the lack of freedom snd individuality.’

SMch Fromm, Ese From Freesdom g clt. Fromm's treatment is
supplemented by the pomwgns of J. Plaget’s The Moral .hx t of the

Child (London: Routledge and Kegan Panl Ltd., 19’
Ydeology and Utopias, trans. by Louis Wirth and Edward Shils (lcw York:

Harcourt, Brace and World, Ine., 1936), pp. 32ff, 189ff.

6
Ib’.do’ Pe 2!‘0

7Ibid., P 250
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The weakening of these primary ties that hold man integrally linked
to his economic, political, social, and religious envirorment is a necessary
econdition for him to grow into an awareness of the possibilities and responsi-
pilities of individual freedom and action. The closed secure world with its
Jafinite meanings and definite roles and means to attain fixed aims now
collapses when its organic bonds are severed. The emerging individual thus
faces a new open world and 1ts limitless possibilities for development.

This process of individuation, Fromm argues, "seems to have reached
its peak in modern history in the centuriss between Reformation and the
present. w8 Luther and Cslvin symbelized and legltimiged the breaking sway
of the "Reformation Han®" from the traditionsl, religious, sconomic, snd politi
cal suthority of the Church. Subsequently, espitallism served man's freedom on
the economic level just as the Reformaps served it on the religious and psy-
chological level. Protestantism legitimized man's individualistic relations
with God. Cspitalism with its new concept and values of capital, market,
and competition promotes man's individualistic, instrumental, functionsl sp-
proach to the world and his fellowman.

Reciproeal Proceases

Rationalization and individuation are two complementary and reciproca
concepts corresponding to two aialeetic Processes in soclety. Rationalization
of social structures and processes sufgests the growing tendency of masn and
society to make rational and sonsclousz sslection of sppropriate means for

8
Ibidcg P 2130
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gpecified goals.” Individuation implies the self-awarensse of man and his
gwskening to the possibilities and responsibilities of his freodom, his self-
docisions, and choices to attain the goal which he sets for himself, and not
ns commnity forees on him,

Conscious selection of ingppropriate means for the end one seeks is
irrationality. The urefleetive and habitual selection of means that may or
may not be sppropriate to the end is traditionalism., The elimination of
non-rational factors in the selection of adequate mesans is emphasised by
rationaliszation, just as the elimination of unreflective, tradition-dictated
cholces is emphsized by individuation.

Rationality as a force is increasingly evidenced in the objective .
social processes of life, while individuation a2 a subjsctive evolution is
a correlative resultant. Human conscicusness reflects the character of its
social base as well as affects it, Henoe the thematic changes in the |
objective soclal processes both influence and are conditioned by a correlated

thematio change in ths subjective conscioumness of man.
The principles of rationslization and individuation are methodologicdl |

devices to study the change in soclety and consciousness and do not necessarily |
imply any value stance. But both Weber and Fromm who deal with them explieitly, i

-

as well as almost every classical soclologist who has attempted a grand theor]

of social change, have found it necessary to give consideration to the values
and moral implications invelved theyhin., Weber, whe so forcefully argued for
a value-free sociology ancd so well demonstrated his sikill at it in tracing

“Max Webers Essays, op. cit., p. Th.
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the ramifications of the effects of the rstionaliszstion process, himself assumds
a moral stand as he projects the devastations of a raticnalized, overorganised
soclety into a future "polar night of icy daritness and har:hosa."m Raising
the specire of s regimented, mechanized, reason-destreying socisty, Weber
asserts: "And the great question is,...what can we oppose to this mschinery

4n order to keep a portion of mankind free from the parcelling out of the acul,{
from the supreme mastery of the bureaucratic way of l:!.fe."”

In & similar vein Fromm speaks of the dangers involved in the indivi-
duation of human conseclousnesa. The growing indi¥iduation of modern man
which 13 "a proceas of growing atrength and integrstion, mastery of nature,
growing power of human reason, and growing solidarity with other human beings,9
also implies "growing isolatien, insecurity, doubt cencerning cne's own role
in the univeérse snd the meaning of onets life, and feeling of one’s cwn power-
lessmess and insignificance as an individusl."'® Fromm devotes considersble
analytie effor: to argue sbout the dangers of subtle immer constraints to
modern men's freedom, az well as the tamptation of the individuated sian who
may feel the sense of individuality too overwhelmdng and his freedom too
burdensome, which fact may lead him to seek psyechie and social mechaniems of
escape,

The concepts of rationalization and iadiividuation whieh describe the
breaking awsy of man from the earller forms of soclial structures and modes

101‘)16,., p' 1280
“citod by Nisbet, Sociological Tradition, op. cit., p. 299.
12Frm, Eseape from Freedom, op. eit., p. 36.
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of consciousness, treat of the greater possihilities of and the greater
dsngers to the freedem of modern man. The moral concern expressed by Weber
and Fromm is also reflected in the authors who are dealt with in the following
pages in terms of their elaboration of the rationalization-individuation
model.
&tionﬂiution-mdiﬁmauoa a8 the Theme of Social Changs

The all pervasive nature of the concepts of rationaligsation and
individuation can be both illustrated and tested by utilising tham as
mnalytic tools to clarify some dominant aspests of medern soclety in the |
1light of the classical theories regarding these aspects, It. can be demonatira~
ted that some of the widely aceepted theorkes of social change do in faot fit \
in and are illuminated by the rationalisation-individnation model. Four

fundamental aspects of modern social life-style will be dealt with here:

(1) The scientific management of sccial relaticnships, (2) The enviromment ef
modern urbsn living, (3) The principle and practice of pelitical life,

(4) The production system., Following this analysis a preliminary, generaliseq
description of religious change will be attempted in terms of the rationaliza-

tion-indivduation model. L

The first aspect of moderm 1life which fllustrates this model is the “
scientific management of social relationships, whioch has been already ‘
allnded to under the Weberien theory of buresucracy.'> A bureaucratis system }2

which stresses extsrnal controls, functional work ellotments, and a hierar-

13& useful compedium of studies is Reader in Buresncrscy, ed, by
Robert K. Merton, Allsa P. Gray, Barbara Hookey, Hanon C. Seivin (New York:
The Free Press, 1952); Anthony Downs, Inside Bureauorasy (Bosten: Little,
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chiged authority structure is itself a functional response of society towards
a nevw rationalised integration of men in the face of loosening traditional
controls. A highly differentiated, complex, fluld society calls for
institutionalized, formalised meanz for scoommodating confliets and opposing
interests., Viewed in this light it is a higher snd maturer level of social
integration, characteristic of more individuated persons. For this inugratiaTn
is based on a web of formal rules, not on wnreflective traditional eoxit.mls,
on free contractual relationships rather than an sacral, communal ties. The
bureaucratization of life thus eonnotes the pﬁmécy of rationality and the
conseious management of social relationships,

The second aspect of modern society which illustrates our theoretical
model is the style and environment of modern urban living., This aspect of
1life has been studied in terms that trascend the immediate confines of clty

lifej and in terms of social change it has besn classified variously, some-
times emphasizing ths dichotomous nature and scmetimes the graduated progress-
ion between the two eontrasting poles: Gemeinschaft/Gessllschaft (Ténmises);
saored/secular socleties (Becker); mechanical/organic solidarity (Durkheim);
status/contract societies (Maine); folk/urban societies (Redfield); communal/
assoclative social relationships (Weber and MacIver), |

The contribution of Ténnies is the more famous and distinctive of
the classifications. His concepts embody and reflect msny kinds of human
relationaships. legal, sconomic, cultural, intellectual, and even the division
between sexes. Essentlally they clarify the historical development in the
Western world, almost coinciding with the perspective suggested by rationali-
sation end individuation. Tonnies traces four stages of historical develop-
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ment in the social relationships from the past to the premnt.w The first

three phases of this development reflect a growing individualization of humsn
relationships, with impersonality, competition and egoism becoming gradually
more dominant. The fourth phase is the effort to resover within the context
of modsrn soclety the social securities of earlier communal 1life, The develop-
ment progresses from the prototypical relationships which are the context for
the modern econemic enterprise. Insisting on the spirit of rationality
and individuality that exists in the Uesellschafi stages, Tonnies writes:
"The difference liles in the fact that all 1ts activities are restricted to
a definlite means of attaining it, if 1t 1s to be valid, i.e., to conform to
the will of its members.”'> ind agains "...In Gemeinschaft the individuals
remain ezsentially tnited inspite of all separating factors, whereas in
Gesellschaft they are essentlally separated in spite of all uniting faetera."jk
The progreassion of social relationships from their communal form
to the assoclative form as described by Termies is particularly well ranaetoJT
and embodied in the urban setting which provides the context for the rational,
impersonal, assoclative kind of human relationships. "The city," says
Leonard Relssman, "is a rational environment even though its inhabitants
sometimes manifest actions irrational by any standard., The qualitity of
rationality has been a constant urban feature since antiquity, although it
has been elevated &s a general principle in the industrial city."'! The

h1*’-rc!$.nxand Tbnnin, Commnlity and Secie trans. and ed, by Charlgs
Loomis (New York: Harper Torchbeak, 19535.

SIbid., Pe 1920
omid., pp. 6l-65.
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spirit of rationality manifests in the street patterns, the land use,
the nrohitootu;'e, the behavior and outléok of the urbanite, and even in
the existence of t§ie-of the urban slums., The individualistic nature
of the eity life is manifest in the thems of variety and hetereogeneity
that characterise the urban style of living, Willism Monroe writes:"The
city has more wealth than ths country, more skill, more dducation within
its bounds, more initiative, more philanthropy, more science, more
divorces, more aliens, more births and deaths, more accidents, more rich,"
more poor, more wise men and more l‘oéla."18

A third aspect of modern society that elucidates ocur rationaliza-
tion-individuation model is the emergence of the principle and practice
of democracy as the form of life and political behavior in modern society.

Tocqueville!s classic analysis of the democratic way of life as an example
can confirm our model, The equalitarian principle, Tocqueville ccntends,
is the dominant force in democracy, where men "love equality more ardently
and tenaciously than libortr."g Love of equality as a correlate of
individualism rebels as much against an intellectual aristooracy as it
does against a political aristoorscy.’’ Rationalism in democraoy is
snother element, Tocqueville maintains, that weakens suthority and dogmas,

diminishes trust, and makes for a utilitarian devetion to technique, to

18’&&.".11&1 B. Monrce, "City," in lopedia of Social Sciences

‘(nw York: The Maemillan Company, 1930), p. .

19
Alexis Tocquevills, Democracy in America, ed. by J. P, Meyer
and Max Lerner (New Yorks: Harper and Exzv, 1966), p. 473.
20
Ivid., p. 679.
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things that are useful, finite, and functional. A devotion to equality

snd individualism, he says, leads democratic man to derive his identity

and worth not from his identification with his group, but from his own

self worth. Democratic man is not inclined to accept the role definitlon

ascribed to him by tradition as in a prestructured, aristocratic society,

but to achieve this status in a mobile, open society; he will not prefer

the security of living under authority, be it cultursl, pelitical, intellec-

tual, or religious, to the risk of making his personal decisions; he tends

to aceept no ideology on faith but to submit everything to hiz reascn and

to test all approaches for their functional utility. Tocqueville's tons

and argument suggest a valuational stance and his concern about the moral

ambivalence of these values. In the works of the democratic man there

is less perfection and more abundance. "Almost all extremes are softened

and blunted. Almost all salient charcteristics are oblitersted to make

room for something average, less high and less low, less brilliant and less

dim, than what the world had before.... Equality may be less elevated,

but it is more Just, and in its Justice lies its greatness and beam?.yr."21
The operation of the rationalization and individuation processes

are starkly evident in yet another aspect of modern society, namely, in

the rise of industrialism which is not merely a system of production but

also a style of life. Industrialization i1s the supreme result of the
relentless sppiication of the prineiple of rationality. Rationalization,
William Faunce maintains, "represents an important qualitative difference

21 vid., p. 679.
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petwesn early and later industral a’oagaa.“ze The developmental sequence
in most industries, and in the general trend in the history of production
technology, has been identified by Faunce to proceed in three stages:
(1) Craft ‘prodmﬁon, (2) Mechanised production, (3) Automated p:&'odmf,:!.on.23
There iz a differentiszl pace in different industries and a "unique man-
machine relationship that is characteristic of each pericd. w2h Each pro-
duction component, moreover, like each stage of development, may have differ-
ent social and economic consequencss. Faunce argues convineingly that
industrialism affects the values and structures of soclety so docia&vﬁly
that we can talk not only of problems in an industrial society, but of
problems of the industrial scclety generated by the intrinsic logic of
its operation, An unhampered spplication of functionsl rationality evidences
the emergence of the individuated man now emancipated from non-rational
control of his commnity, religion, or tradition and at the same time ralses
the moral question of the reascnalidlity of institutionaliszing tecknologlcal
tationality, Robert Nisbet sees in this a threat to individuality and to
ethical decision-mskings "In the same way that technological revolution
reduced man's significance through the mfcr of, Itrat, strength, then,
skill, and finaglly thought itself, to the machine, it now sppears to have a
a fourth phaset one in which individual decision i3 being transferred to

22

2mid., pp. Lh-lS

thbid-’ P 1&5

Faunce, Problems of an Industrial Society, op. eit., p. 3k
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the machine--conceived as selentific and channelled organizatim."zs He says
further that when technology's *institutionalization reaches the point of
reducing the normal conflict of institutions through techniques of ebstrac-
tion, generallization, and ratiocnalization, it masy be regarded as posing
a threat to individuality and to ethical decision making.?2d

What we have attempted t411 now 1a, first; the setting up of &
genereal sociological model of some aspects of soclsl change in modern times,
and second, the elaboration of the model by its spplication to various
aspects of social changs, We dsaignated the sociological model as the
rationalization-individuation model which corresponds to the objective
changes in the structural formz of social relationships, and the parallel,
reciprocal subjective change in human consciousness. The model, derived
from the fairly well estsblished sociological theory, in essence describes
the objective social change as the emergence of the primaey of rationality
in social relationships and the subjective change as a growing sense pf
indivicduality, as distinct from the primacy of group identity, that character-
iges the the evolution of human consciousness in modern times. This model
was then gpplied to four aspects of social change as handled by classical
theoriets, namely, the emergence of a bursausratic spproach in social rela-
tionships, the growing urban envirorment in modern living, the prineiple
and practice of a democratie way of life, the rise of industrialism as a

25obert Nisbet, "The Dnpact of Technology on Ethical Decision-
Making,® in Religion and Socisl Conflict, ed. by Robert Lee and Hartin Marty
(New York: OxTor versity Press, ’f%ﬁ, pe 20,

26
Ibid.. Do 224
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production system and as a style of 1lifs, The individusal concepts and
theories regarding these aspects of social change sontain thelr oun unique
emphases and nuances. The presumption we work on here is that these individual
concepts and theorles can be understood bstter by locating them in the
general sociological model we have constructed. At the sane time these
coneapts and theories elsborate and clarify the model by adding to ex empha-
sizing now one and now the other elament in the model. The essential
point, however, has been to demonstrate that the prineciples of rationslistion
and individuation can be used az methodological concepts to clarify the
pattern of the multi-faced social change in modern society.

The rationaliszetion-individustion riodel has now to be utilizad
to cbdify the secularization theory. But introductorily it is here first
suggested that just as most othex aspects cf modern soclety, so too the
religious evolution of modern times in general fits in with the perspective
of the individualising and rationalizing processes of modern change.

Rationalization-Individuation as the Theme of Religious Change
Religious change is understood here &s any chmnge in religious

structures, institutions, experience, or expressions involving no loss
of tho suthentic religious slement in the process of change. This is

in contrast to the process of secularizationwhichimplies the Ndissolut.ion
ot/yb”e‘ religious element itself. The empirical identification of tids
religious emthenticity is a point of controversy in soclology as was
explained at length in Chapter III. 43 ws2 implied in the dlscussion the
suthentic religious factor could be initially defined in terms of 1ts
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opposition to magic, "extrinsic religion,® etc.
Three thecoreticsl perspsctives from the scdology of religion
will be drawn upon isre to demonstrate that the operation cf ths rationalisa-
tion-individuation process does also cbtain in the sphere of religlous
change in modern society. Not every one of these parspectives reinforces
the total framework of the raticnaliszation-individuation model, but it
only clarifies, elabcrates, and contributes to the total framework by empha-
sizing one ordher of ite poles. The thres theories of religious change
that are considersd here are the folbwing: (1) The sect-to-church typologi-
cal progression, (2) The evolution of folk to universal religion, (3) The
religious change in industrisl society.
is The classic sect~to-church progression typolegy with its modi- |
fications concerning the further progression towards denoninationalism
or the veluntary asscciation has besn variovdly studied and gpplied to
particular religious movememnts or phammena.27
But in the present study it is used in the grand theory manner
of Ernst Trosltsch>® to charasterize the general trend sad dominant pattern
of historicel religlous change in the Western world towards a growing
rationalization. The rational development 1z typified in the ssct-to-chureh
change. 7The sact is characterized by 2 primary group, lower class, voluntary

membership based on some self-conception of elect; a hostility or mm:»«:ﬁ

N -’

270:{, Readings on "Sect, Chureh, Denomination, snd Stratification,”
in Religion, Culture end Society, ed. by Lewls Schneider (New York: John
Wiley and Sons, Inc., 1964L), ppe U57-507.

28
Emst Trosltseh, The Social Teaching of the Christian Churches,
’ adeRsillan and 1hmrn, 193 i
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towarhs the ™Mrorldi® irregularly distributed roles among members; a non-
professionalized, untrained, chariamatic leadership; simple, austere, ritual
and behavior patterns. The church on the other hand suggests a broader,
sophisticated, rationalized approsch to the world. It is characterized
by an accommodation with the envirening world; a universalized membership;

a complex institution, legal-rational and/or traditicnalistic struecture; elabes

rated doctrine and ssorsmentalised worshipj professionalized leadership end
sox'vioe.29 Barring the repeated exruptions of sectarian groupings 1t couid
be hypothesiszed thet religious movements and traditions in the main partici-
pate in the rationslizing trends in the modern world and thus attain the
cusracterictics of the ecclesiastic or denominational type.

2. A 3scond theory conceming religious change towards religious
structural differentiation whieh eontributes to the individualizing dimension
of the raticnalization-individuation model has been suggested by Oustav
Mensching.Bo The structural differentiation in religion which oceurs in
answer to the needs of man when his basic¢ 1ife situation changes is character-
ged by Mensching as the evolution of folk religion to universal religion. He
maintains thet when the condition of man remains unindividuated, in the sense
of Fromm, then his religion has the characteristics of folk or nature religion}

In folk religion, "the individual has not discovered himself," and hence

296!. Earl D.C.Brewer, "Sect and Church in Methodism," and Bryan R,
Wlson, "An Analysis of Sect Development,™ in Religion, Culture and Seciety,
92.‘ _02-_}_0, PP h71"b82, hsz'h97-

BOGustav Mensching, "Folk and Universal Religion," in Religion,
Culture snd Society, op. e¢it., pp. 254-261.
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31 Its gods have an

wthe vital community® is the carrier of his religion.
axclusive and binding relation to the limited community. Its ethie, values,
and spirit are directly related to the welfare and security of the particular
commnity and lack the conception of sbsolute, universal characteristics of

a universal religion., "Early man is not yet isolated from the elementary
anity oi life, has not yet fathomed himself as an ego and a seif released
from community and life unity. Folk religion corresponds to this stage

of mman existence, for it is the religion of wnexamined elementary unit ."3 2

Universal religion, on the other hand, emerges as & response "to a
newly arisen need of xan awakened to self conseiousness in more recent
ﬁms."BB Now it is no longer the community but the individusl who is the
subject of religion., It is the individual who finds himself now in the
personal condition of nonsalvation, deairing to find salvation in a communi-
ty which will no longer mtomatically sanctify him. The universal religion
has man 83 the object of its message and tIms has an immer universality
to its message which is tlmus no longer designed io reflect a partidusw
cormunity. The process of individuation wherein man attains a heightened
coneaption of his self worth and potentiality implies a reclprocal change
in ma's religion which in.its content, atructure, and appeal now relates
to the individuated congcionan~es of man.

3. A Third theory concerning religious change has been proposed by
Parsons.3! Memsching's theory rests on a cultural snalysis of historical

3 mid., p. 25k,
32Mdo, D 2570
BBIbidv, Do 261:
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duation to the svolution of Western Christiasnity in terms of its internal and
envirommental differentiation. Parsons! startiag point is a disagrsement
with Sorokin who aliegedly regards "Protestantism, compared with medieval
Catholicism, as primarily a step in the general decline of religlousness
and .i secularism which has been prominent since the Age of Enlightment
as the natural further step in the same direc‘don."BS Against this view
Parscns claims on soclologlcal grounds what Bonhoeffer seems to have
claimed on the thevlogical aa regards ths emargence of "man como of age®
facing the new resporsibilities of his secular, religioniess Christianity.
»gsponsibility is, in my opinion, sociologically €mnstrable."36
’ A progressive extension of the principle of autonomy and individuali-
zation in Christianity, Parsons contends, is discernible in three stages:
the Midd'e Ages, the Refommation period, the Modern times. In the Middle
Ages the principle of sutonomy operated in the Chureh trying to ausuivuvionals
ize its values not by the absorption of the temporal order, but by establish-
ing the fundamental differentistion between the spiritual and temporal orders,
between God and Caesar, betwsen the Church and the State, snd them extending
its influence on the semlar ~rder. The Catholic Church emancipated the

BhTaJnott Parsons, Christianity and Modern Industrial Seciety,” in

Beligion, Culture and Society, op. cit., pp. 274-298,
BsIbid., Pe 271‘4a
36Ibid., De 297.

—————

situstions of man. Parsons spplies Fromm's gnd Mensching's concept of indivi-

Parsons says: "That the gemeral trend has been to higher orders of autonomous|
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individual from his imbededness in his social community, from the all en-
cempassing Jewish law, and gave him entonomy in the sccular sphero.

The Reformation Age saw'the extension of this principle of autonomy
3o the internal structure of religious orgendzstion itseldf, "37 Luther |
broke the tutelage of the Chu.eh over the individual and his dependence
on humen mediation of the Church by putting him in directwelztion with God
and by placing his religious responsibi:ity on his conscience. He also
placed:the secular calling on an equal moral plané as the religions sphere,
Modern times have seen a third phase of the contirmation of the
process of autonomy. The individual is now further emancipated from all
control of religlous organization and faces thg legitimesy of its cholce
in the midst of dencminational pluralism. "The ircividuel is responaible
not only for managing his own relation to Ood \through feith within the

ascribed franework of an established church, which is the Reformation position

but for choosing the framewck iteelf, for deeiding as & mature individual
what to believe, and wilh whom to esscclate hinself in the organisaiional
expression and reinforcement of his comihmn'ba.“3 8 The prineiple of diffsr-
entiation and autonomy now siress the voluntary aspect of the religious
orgardzation in the face of ar indefinite plurality of morally acceptable
denominations., The indiituc’iatic trend has furthersd the differentiation
between the religious and seoular spheres by the privatizing of formal,

axternal religious commitment, just as the Reformation made internal religlous

3 oid., p. 265.

B1hid., p. 293,




faith a matter for the individusl alone.

Swpmaty

This chaptar has suggested the usefuiness of the two concepts of
rationalization and individuation in the anaiysis of the dlfferent facets of
social charge in the modern world, This was demonsiratsd by a brief review
in the light of the rationallzation-individuation model of some of the
classical sotiological theories regarding the formelization of man's
socizl relationships, his context of urban iife, his political conduct,
and his economic behavior., These thecrles accentuate one or other sspect
of implication of the model. This same framework was then utilized to
suggest that religious evolution in modern society does in gensral share
the same basic perspective, and that it can be underatocd as one of the
subthemes of the general rationslization-individuation process in the

nodern vorld.

of a concrete phenomenon as "religious change® or as "secularissation.”
The conceptual and research quesiions it gives rise to do not concern the

purpose of the present chapter.

‘We have had to side stap the controversy regarding the idsnt! ﬁ.eatim#
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CHAPTER V
THE THEORY OF SECULARIZATION

The purpose of this chapter is to present a patterned theoretical
elaboration of religious change and/or secularisation and not the resolving
of the controversy regarding the empirical differentiation between and
identification of religious change and secularisation. It is contended
here that the theory of religlous change and/or secularization can be
coneéisely and meaningfully codified when viewed in the light of rationaliza-
tion-individuation model. As noted earlier the conceptual difference between
religious change and secularisation exists and the focus here is specifically
on the theory of secularization as the process is understood by sociologistis.

The theory or theories of secularization refer to a two-faceted
phenomenon of seowlarisation--the objective and the subjective. This dual
aspect of secularization 1s related to the dual process of social change--
rationalization and individuation. Secularization as an objective develop-
ment in the religious factor is the correlate of the objective sccio-struc-
tural process of rationalisationj secularization as a subjective development
of a new conaciousness is the corrdats of the subjective proesess of individu-
ation.{’ Just as the two social processes of rationalization and individuation
are conceptually and in empirical reality related in a dialectical manner,
so too the soclo-structural aspect of secularization are interrelated. Each

one causes and is reinforced by the shher.

The Functional Theory of Ibligion

To elarify better the secularigation phenomsnon it is useful at this
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point to recall the functional rcle that religion plays in society. Socio-
logical theory generally maintains that religion is a social mechanism
which institutionalizes answers to the problem of meaning. Man is condemned
to meaning, and nothing so threatens his existence as meaninglessness, chaos,
and disorder. Religion provides him with the security of living in a mean-
ingful world. Clifford Geertz asserts that the capacity to interpret is
man's greatest asset, Just as chaos is his greatest fright..1 "The existence
of bafflement, pain, and moral paradox--of The Problem of Meaning--is one
of the things that drive men toward belief in gods, devils, spirits, totemic
prineiples, or the spiritual efficacy of eannibalimn."z

0'Dsa identifies three fundamontal characteristics of human exist-
ence, namely contingency, powerlessness, scarcity, which are crucially signi-
ficant for man's:security and well being because they confront him with
"bresking points® innhis daily behavior and experience, and raise questions
which can find an answer only in some kind of "beyond."3 Religion tries
to construct a "sacred canopy" of life, in the words of Berger, with a
transcendental reference," in the words of Parsons, to provide a meaningful
answer to these problems of theodiey. Therefore, Berger emphasizes "the

centrality of the problem of theodicy for eny religious effort at world

1
Clifford Geertz, "Religion As a Cultural System," in The Religious
Situations 1968, ed. by Donald R. Cutler (Bostons: Beacon Press, 1960),

p. 053,

2
Ibido’ Pe 655-
301Dea, Sociclogy of Religion, op. cit., pp. L-5.
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L
maintenances... Every human order is a community in the face death."
- The sacred symbolic cosmos is religion's slternative to a threatening

chaos of existence., Mythology as a conceptual machinery is closest to the
naive level of the symbolic universe, "Myih, moreover, is the affirmation
by man that he is at home in this world-~that he belongs, a being among
the many beings, in the orderly and meaningful world of his ent;msax'j.«ax'«m.“S
‘(\ Luckmann makes the controversial observation that the world-view of a soclety
as a unitary matrix of meaning performs an easentially religious function
and therefore is an "elementary and nonspecific" form of social raligion.é,
Luckmann also suggests, more plausibly, that the religious world-view eontains
typifications, interpretative schemes, and models of conduct, all arranged in
a hierarchy of sigﬂ.i‘icance.? On the lowest level are the interpretative
schemes and recipes regarding the familiar and the unproblematic experiences
of 1life, From the lower to the higher levels 1s a gradual decreass of the
familiar, routinized models, till you reach the highest level, "the domain
transcending the world of everyday life which is experienced as 'different!
and mysterious. If the characteristic quality of everydsy life 1s its
‘profaneness, ! the quality that defines the transcendent domsin is its

8

tsacredness!”

L

5'L‘hor{uatss F. O'Dea, Alienation, Atheism, and the Religious Crisis (New
York: Sheed and Ward, 1969), p. 26.

Berger, Sacred Canopy, op. c¢it., p. 80.

6Luc.kmann, Invisible Religion, op. cit., p. SOff.

7Ibid., p. 56.
SIbid-, Pe 580
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The concrete configuration of this transcendent level into a

standardized sacred cosmos, with its concomitant social implications, is
described by Luckmann as the emergence of a specific historical form of
religion, This statement seems to supplement the analysis of Robert Bellsh,
who distinguishes the ineidence of the sacred in primitive and historieal
religions by the fact that in the latter the sacred emerges as focussed,
confined, crystallized, and differentisted.’ In a primitive, noncomplex
society the sense of the sacred pervades all but a few, practacal, mundane,
aspects of life, so that their world-view almost coineides with thelr sacred
cosmos., As the structure of the society bascomes more complex, and as man's
technical control over enviromment grows, the sacred cosmos as the overarching
symbolic universe shrinks, and it gets restricted to those specifis, limited
areas where man still faces the threat of insecurity and/or the experience
of the sacred.

This in part is the sociologlcal theory of religion as a social
functional construction, The question as to how the symbolic universe is
constructed, leglitimated, perpetuated etc,, does not pertain to our immediate
concern here, Religion has other functions in scciety notably the prophetic
function which provides religion as the basis snd the legitimation for
criticism of and opposition to the established order. The consideration
of these questions also does not pertain to the immediate argument that
follows. A reference is made to them in places sppropriate to the development

of the argument.

“Robert Bellah, "epilogue,” in Reld




80

The Objective Process of Secularization

The objective process of secularization, as was already suggested,
can be consldered as one strand in the objective process of rationalization,
The rationalisation process primarily connotes the rationaligation of social
structures along functional, utilitarisn prineiples. The inner logic of
this process leads to a progressive segmentation of functions and roles,

The adoption of best possible rational means to gchleve specified ends calls
for a dividion of labor, functions, and roles for the purpcse of their speci-
alized development. The main visible difference betwsan a traditional and
rationalized social structure of an industyial society is the evidence

of the elsborate and complex division and specialization of roles, functions,
and skills. The segmentation of roles and functions for the specialized
development leads to professionalization of functions characterised by the
development of an sutonomous body of knowledge, norms, and controls. Self-
sufficiency and sutonomy are the primarycharacteristic of roles and functions
that have been highly specialized on a rational basis,

This objective ratinnalization process corresponds to at least firee
types of changes in the religious sphere. These religicus changes have
been ;!enignatgd by different authors as three processes of the cbjective
secularization process. These thres changes can be designated as (1) The
decline of religious controls, (2) The internal differentiation of religious
roles, (3) The receding frontiers of the sacred. The orderly clarification

of eoncepts and the theoretical asswmptions involved in these three categoriesy,

as well as the interrelating of the concepts and assumptions among themselves
and with the general theory in aociology of religion constitutes the major
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part of the paradigm-construction or codification of the objective process
of secularization.

The nature of the citations of the empirical datz in the codification
should be recalled here and somewhat ¢laborated upon. The main thrust of
the codification task is conceptual, as noted earlier. The udducing of
the data serves a subsidiary role. It doss notpurport to test, prove
or confirm the theories or hypotheses--that 1s a different line of research,
Rather, the data both plays an illustrative function as well as suggests
avermes of possible operationalization and empirical testing of the concepts.

Special qualifications are called for as regards the empirical
tagk by the scope of the present problem. PRlrestly, the conesim here iz
about religious and secularigation phenomenas 7The ambiguities that surround
this class of phenomens mise insurmountable difficulties in devising univer-
sal, empiricized indicators, as was noted in Chapter III, This difficulty
has characterized aven some of the best studies in the soclolegy of religion,
Secondly, we are concernad hers sbout global situalions. Few empirical
studies of this scops exist, fewer atill are pertinent i the present pur-
pose, Thirdly, we desl here with historical processes. Serious gaps exist
as regards the availability of data for historical comparisons. Different
conclusions have sometimes been suggesised for the data thal do axisi.

Thus a survey of existing empirical studies nelther pertains to
the sentral purpose of the present study nor would it possess much value
and reliiability for the present task. The stress’ is lald here insitead on
indicating broad lines of operationslization slong which available data
2sm be assambled or fres investigation made to provide a converging empirical
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evidence about the theoretical trends of secularization which will be here
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codified. The actual data clted will generally beSelective in scope and

411ustrative in nature,

The necline of Religious Controls

The first way in which the operation of the principls of rationallty
gffects religion is by restricting and diminsihing the influence of religion
on 1ife, The growth of professional, autonomous functions and institutions
which are governed by their own intrinsic norms and controls corresponds
to the progressive shrinkage of the sscred canopy. Both formal and informal
religious influence progressively fades and disappears as religious norms
become increasingly imrelevant to the sutonomous functioning of social
institutions, "What in the religlous sphere we call secularization seemas
to be of the same order as professicnalisation snd buresucratigation, end
to have similar roots and eonsoq;uencos."m

In primitive soclety religious norms have pervasive governing
influence, PFunctions and roles remsin relatively undifferentiated and non-
independent from the normative influence of one anoiner. In this context
religious values and norms have an overiding significance and they retain
a normative infiuence on most sectors of life--political, economiec, srtistic,
social. Religlous considerations remain as one of the prime operstive
principles in sectors of 1life which have net yet attiained their independence

through the specialization process.

mGuy Swanson, "Modern Secularity: Its Meaning, Sources, and Inter-
pretation," in Religious Situation: 1968, op. cit., p. 803.
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One use of the tern secularization suggests a progressive dscline

of the nernative influence of religion on life ss more and more functlons
and roles attain their indepsndence Ifnm religlon. This has been termed

py Berger 88 the liberation of aress of society from the tutelege of reli-
gion.11 The introduction of the retionsal principls sets in a "near-inexors

able" process of demonopolisation of religion, and sc Berger notes that

nthe decisive variable for secularization does not ssem %4c be the institutiont

alization of partlcular property relations, nor the spscifiss of differunt
constitutional systems, but rather tha process of raticnalizstion that is
the prereguisite for any Industrial soclety of the uodemn type."12
Since the operaticn of the ratlonalizaiion prineipla contalny a
secularizing potency, thoss araas and strata of aoccial 1lifa clossst to the
capitalistic and industrial process, whica is bascd on the rationallstic
prinecipie, ars affected by the secularization tendency soonsr than the
others, Thus, the area of economies was the first to bs the "libarated
territory." So too the scientific and technologleal personncl, whose
training and ongoing social organization presuppeses a high degree of ra-
tionalizatlon aven on the leval of consciousness incressingly tend to liber-
&te themaselves from the traditional and roligilous contrslsz as regards thelr
professional conduct, and by contagion, thalr ncmprofessicnal behavier,

Religion thus becomes demonopolized of ita influence and controls

1"
Berger, Sacred Cancpy, op. cit., p. 129.

1
2Ibid., p. 133.




and tends tc becane, for practical purpcses, onz among the meny domains of
1ife. & subsidiary but allied prosess of demonopolization of religion !
tskes place in terms of the roticnalization of Lhe political set-wp in a \
soclety whereby the political state snd profeasional agencies take over
many seclal fanctions and services which where formeriy performed either

by relizious functionariss or in tho name of meligion for the bemafit of |

society. Thiz process further ermphasizes the segregating of reiigion as \

one speclalized sector of 1ifs. This is one meaning of secularization

utilized in soclology. b
From the scailered amplrical evidencs, both socientific and otherwisq ‘

the theory of this aspeet of secularization can be considered fairly well

established in 1ts brosd geherelizations. ihie dats coliected here in additior
to being selective cannoi consicder ths several intervening factors which
quallfy their interpretation. It primarily serves to indiecate the broad

empirical categories along which converging evidence can be sought.

The first category of svidence of the progressive decline of the 5
normative influence of religion on life shouid bs sought in terms of histori- |

cal comparison. That religion has overarching jinfluence over most sectors of

life in e primitive, undifferentiated socisty has been evidenced for example
by Malinowski, An incipient autonozy of some practical functions and roles

from religious and magical influence smong the Trobianders has been documented

13

by him. A series of socletdes perhaps could be placed on a continuum of

1
BBronislaw Malinowski, Magic, Scionce, and Religion (Garden City, |
New Yorks: Doubleday Anchor Bocks, )y DD 555?
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jowest to highest degree of differentiation of functions and roles., While
the Trobianders would be towards one end of the contd.imum, modern industrial
societies would be at the other. The present hypothesis suggests that these
1etter would possess the highest number of functions and institutions that are
free from the normative control of religion.

A second category of similar evidence could be providsd on a cross-
cultural comparison. Thus, traditional and develcping eoxmtﬂ.es like India
could be compared with modernized, developed societies. In Indian society
religious noms and controls still operate in many institutionel spheres,

rd

for example in inheritsnce laws and customs, which would gemerally be conside;
1L

ed non-religlous in Western societles.

Thirdly, the progressive demonopolization of religion is evidenced b

-

the growth of professions in modern society. A profession in contrast to an
occupation is characterized by the attribute of rational autonomy as seen in

e

the development of a systematic body of theory, professional suthority, a sel
regulative code of ethies, and a professional cult»ure.15 Carr-Saunders and ‘
Wilson point to the historical smérgsnee of professions--medicins, law, univep-
sity teaching, business management etc.--in an inesressingly independent growth
from the church, "Asg the culture c¢f the Middle Ages slowly shed its mligiouL
charactef, the professions formerly within the church emerged out of 1%,.“16

; ;
hH. N. Srinivas, Caste in Modern India and Other Essays (Bombay: As

Publishing House, 1962), and Soclal Change in Modern India ( ey: Unive
ty Press, 1966).

1 ‘
SEmest. (Ureenwood, "Attributes of a Professlon,® Scclal Work, II

(July, 1957), pp. L5-55.
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Not only can lavge sectors of a modersn society--economics, politics, arts,
etc.~-can be consldered virtuslly independent of religious control, but
the avidence of growing professicnalization of life can be an indication
of the growing ratiocnalisation as well as the inereasing shrinkage of the
normative religious influence on life. Professional, techniscal, and kindred
occupational groups in the United States have been steadily expanding from
6.6% of all the occcupational groups in 1947 to 12.3% in 1965 to a projected
11.9% 4n 19757

Fourthly, a weakening of the religicus control over life can be
evidenced in the lessening of the conflict between religion and selence,
the lessening claim of religion to detsrmine the direction of sclence. The
smerg-nce of psychology, sociclogy, anthropology, the theory of evolution,
biblical *higher criticism®™ have ell had to encounter the opposition of
religion in diverse forms. Evidence can be found that this opposition in
the West is not of great signifiecance any more and is eonfined largely to
sectarian, fundsmentalist groups. Even "in theology, ethics, and social
action, the entire reailm of the 'secular' has been appreciatively reappraised.
A historical study by Staskhouse of a century of conflict following Darwin
points to the libersl victory and the effective neutralisation of religious

1tSA.H. Carr~ia ders and P, A. Wilson, '"The Emergence of Professions,

in Man, Work, and Society, ed, by Jigmund Nosow snd Willism H. Form (New York:
Basie bOkﬂ,&h\c" 1 s Pe 201,

7l‘!ampmver Report of the President, March 1966,

18
Sudney E. Ashlstrom, "Theology and the Present Revival," in The

Sociology of Religion, ed. by Richard D. Knudten, op. cit., p. 16.

118

]
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,ppoaition to the autonomy of rational soicncc.w

Fifthly, the decline of the normative influence of religion can be
gmiged by the lessening evidence of the overt religiocus determinants in public
institutions and policy decisions. Thus, not cnly has there besn a legal ban
on the bringing in of religion into public schools in the United States, but
in practice at present "the infusion of religion throughout the curriculum is
practised only in the church-related schools...."”" Diernfield condusted an
investigation 11 1961 into the extent of religleus influerce in American

21 on the national

public schools as exerted in practice by local officials.
scene, he studied the influence of religion on the curriculum, the non-curri-
oular activities, the cooperation of public schools with religous groups, and
the attitudes of superintendents. Though he found marked variations accord-
ing to regions, he could report only a moderate influence of religion in the
public schools; he had to report a negative conclusiont "The American public

schools cannot be charged with being a Godless maumuom"”

Though there
are no data here to suggest a historical trend, there is rno reason to bellsve
the influence of religion hes been or Wll be on the increase in public sohoolaﬂ

The effective influence of religion on public poliey could be atndioq
over a period of time as for example in the United States in issues like

slavery, prohibition, and various blue laws, organisations like the Women's

19Reginald Stackhouss, "Darwin and a Century of Confliet," in The
SociOloy of lhliﬂon, ed, by Richard D, mdm, %c citv, P !&350

20pjchard D. Lambert, 'Current Trends in Religion," Ibid., p. 537.

213. B. Diernfield, "The Extent of Religious Influence in American
Public Schools," Ibid., pp. L36-LLS.

22
Ibids’ Pe Ml
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Christian Tempersnce Union, the Anti-Saloon Lesgue, the lobbies that various
churches maintain to pressure the goverrment. A telling indication of the
waning normative influence of religion san be studied in tems of the chang-
ing ideology, personsl practice, and tolerance among religicus adherents on
aatters like divorce, birth control, and abortion. For example, among
Cstholics, @ock and Stark reported in 1965 that less than a guarter of

them in the United States held that ths practice of birth control through

23 Potter has documented that

artificsl meens would P"prevént salvation.®
the percentage of Catholic women in the Unitad Stsss somplying with the
Church's ban on artifidal eontraception declined frem 70% in 1955 to 62% in
1960 and to L7% in 1965.2"
a majority of Catholles supports the ides of Faderal aid for family plamning
clinics.zs As regards shortion, ths rates of legal and illegal ahortions

have distinetly tended to inerease in Buropean ommtrioa.zé

As regards the
United States, an N.0.R.C. survey concludad in 1965 that there exists a

fvory wldespread support among z mejority of aduli Americans for legal aborw .
tion when pregnancy involves a risk to matenal health, a high probability of

deformity in the fetus, or sexual assamlt. Catholie-Protestant differences

236harlea Y. Block and Rodney Stark, "Is There an American Protest-
sntism?," Transaction, III (November-December, 1965), pp. 1213,
2k

Arthur J, Dyck, "Religious Factors in the Population Problem,®
in Religious Situations 1968, op. sit., p. 171,
250, Religlous Situstion: 1968, op. cit., p. 190.

260nri stopher Tistze, MAborti on in Eurcpe,” in The Case for Legali-
zed Abortion Now, by Alan F, OGuttmacher (Berkelev: Diablo Press, 1967),
pp. TIS-1L5.

A QGallup Poll taken in Octobar 1965 revealed that }
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are much smaller than one would be led to expect on the basis of officiel
positions held by their respective clergies."27

Finslly the converging avicance from s1) of the above lines of |
data as regards the declining significence of religious values and nomms
on soclal fuentions, roles, and institutions is reflected in the opinion
of the gensral public in the United States. In 1957 14% of a Gallup national | |
sample was of the opinion that "religion is losing its influence.” By )
1962 the figure had risen to 31%, by 1965 to LSE, and by 1987 it stood at i
572,28 i

Differentiation of Relligious Roles

A second way in which the rationalization process affects religion 1q
by changing its internal structure. If the decline of religiocus control
may be described ns the differentiaticn of religion from its sociai enviren-
ment, this second type of change can be deseribed as the differentiation of

ths internsl structure of religior, .

A complerly structure society with its differentiated, autonomous

roles poses a threat to the overarching world-view presented by religion. A |
pluralistic situation implies that many sectors of life can function validly
on the strength of their own prineiples and do not need to draw their legiti- |
macy or intelligibility with an asppeal to a religious wglue., Thus, & pluralis-
tic situation is a threat to the monopelistiec e¢lalms of s religious world-view,.

27&11@9 S. Rossi, "Public Views on Abortion,” Ibid., p. L7.
2861‘. Jack Weimer, "Mental Health Highlights," American Journal of

|__orthopsyehiatry, LOVIT (Huly, 1967), p. 820.
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Religion meets this threat by increasing its internal autonomy and
gunctional rationality. When religion gets functionally restricted into
a specified area of experience and behavior, it tends to hold on jealously
to the area of its effective control. At the same time it has now to
develop a sophisticated conceptual machinery to handle the challenge involved
in the restriction of its world-view. Considerable sophistication is called
for to demonstrate and to legitimize the superior status of the increasingly
shrinking religious world-view.

The passage of mythology into theology requires a specialized skill.
The emergence of pure theory and specialized knowledge calls for experts
who devote themselves to the developing of a conceptual machinery. "The
specialization of knowledge and the concomitant organization of personnel
for the administration of the specialized bodies of knowledge develop as
a result of the division of labor."29 Specialization of religion, therefore,
gives rise to an official hierarchy of membersiip with its specialized roles.
Those who devote themselves to the development of the religious conceptual
machinery gradually gain control of leadership, become subjects of special
privilege, and restrict entrance into their ranks through an obligatory
training period. fﬁInstitutional specialization as a social form of religion,
we may say in summary, is characterized by astandardization of the sacred

cosmos in a well defined doctrine, differentiation of full~time religious

29Peter L. Berger and Thomas Luckman, The Social Construction of Realit
(Garden City, New York: Doubleday and Company, 1967), pps 116-117,
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roles, transfer of sanctions enforcing doctrinal and ritual conformity o
gpecial agencies and the emergence of organizations of the 'ecclesiastic'
f,:,rpe."}o

Specialization and differentiation of religious roles widen the distance
petween thé ranks of religious adherents which fact can promote the process
of secularizaticn. Religious experts devoted to the constructing of conceptual
machineries run the risk of becoming increasingly removed from the pragmatic
pecessities of 1life. They now confront the problem of relating the official
model to the intelligence and practical concerns of the lower ranks. Further,
they have the added task of developing socializing structures thrcugh which
they could help the lower ranks internalize the official doctrine. The laity
on their part have the problem of being socialized into an official model
which transcends their immediate grasp both because of its sophistication,
as well as because of its increasing irrelevance to the demands of their other
autonomous functions and roles in life. Luckmann says: "The church...gained
a high degree of internal autonomy and her institutionsl structure was
characterized by the trend to functional ratiocnality. The validity of her
norms became restricted to a specifically ‘religious sphere,' while the
global claims of the ‘official' model were generally neutralized as mere
rhetoric."31 The increasing incongruence of the official model with the
individual's religiosity, and the neutralization of religious calims, has been

described as another phenomennn of sgecularization or potential source of it.

3OLuckmann, Invisible Religion, op. cit., pe 66.

3 bid., pe 95.




As regards the adducing of empirical evidence it must be said that
this aspect of secularization is more speculative and hypothetical in nature
than the first aspect just dealt with. There is lesa directly pertinent
research data available; its operationalization task would also seem more
complex.

Firstly, evidence as regards the growing role differentiation in a
religious group can be drawn from the studies on the general sect-to-church
avolution of religious groups. The threat of envircnmental raticnalization
leads to a functional adjustment in the internal structure of the sect,
to the '"rise of professional public functionaries--where functions become
institutionally differentiated and specialization of roleas occurs."32
A logical next step in this direction is the special training of leaders which
implies disparity and distance between leaders and members, compromise of
sectarian democracy and the priesthood of all believers, employment of
status symbols by the leaders.33 The structure differantiation and the
emergence of professional leadership are important featurea in the study
Brewer made of the Methodist Episcopal Church and the pattern of change
occuring in it from the decade of organization, 1780-1790, to the Decade of

unification with other Methodists bodies, 1930-1940.3A On a global and lesas

32Bryan R. Wilson, "An Analysis of Sect Development," in Religion,
Culture ang SOCiOtI' Qp. mo. P 1}90.

EEBryan R, Wilson, "Role Conflicts and Status Contradictions of the
Pentecostal Minister,'" American Journal of Socioclogy, LXIV (March, 1959,
FPpe. 49’-}-5014 .

34Earl D.C. Brewer, ""Sect and Church in Methodism," in Religion, Culture
and Society, ed. by Louis Schneider, op. cit., pp. 471-482.
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statistical marner Mensching has studied the anthropological condition of
35

world religions in their evolution from "folk" to 'universal" stages.

These stages show a marked resemblance to structural features of the sect-to-

church evolutionary pattern. Gibson Winter provides varied evidence that
specialized, organizational structures have emerged in the United States, in

the Protestant Churches, in the Roman Catholic Church, and in the Jewish

36

community. Similarity of situatiocnal demands of a secularist context,

Winter contends, have given rise to a pragmatic, rational organizational

development.37

Secondly, there is greater scarcity of data to demonstrate readily that -

the structural differentiation of roles in religion, which increases the
distance of the laity from the clergy and from the official ideology, does
have the potency of weakening the laity's adherence to the religious instie-
tution and religious orthodoxy. But several scattered dsta point in the
direction of proving this hypothesis. The following ¢ould be considered.
The Catholic Church is a typical example of a religious organization
which has highly structured and separated the priestly and lay roles.
The role of leadership and doctrinal definition has baeen concentrated in the
priest., The seminary system has been a function of this arrangement. An
indication that a distance has been institutionalized and maintained between

the clergy and the laity lies in the fact that the professional training in

A 35Mensching, "Folk and Universal Religion," op. git.
36

Gibson Winter, Religious Identity, 4 Study of He ous Organizatio
(New York: The Macmillan Company, l96§§.

37
Ibid. pp. 97ff.
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the seminaries has been academically rather than pastoraliy oriented. Despite
the great changes towards pastoral emphasis after Vatican II, Fichter found

4n 1968 that the majority of the United States clergy rated the seminary
training as conducive to lead a holy life (74%) and an intell-ctual life (62%)
rather than to deal with people (32%).38 It can be argued that, in the face
of weakening supportive, socializing structures in the Catholic Church, the
disparity between clergy and laity has a causal relation to the laity

drifting away from the institution and orthodoxy.

The study of Pin in 1956 in France pointed generally in this same direc-
tion.39 He found that the official Catholic religion was beyond the intellec-
tual and practical grasp of the proletarian, because it was a religion that
operated according to a mode inaccessible to hiw and without connection to
his daily life. The refinements of ritual, doctrinal concepts, and the
language were the real obstacles. The fact of the distance of the working
class from the professionalized modes of organized religion as measured in
terms of church attendsunce has been found in France, Belgium, Italy, and
Spain by Isambert.“o Wickham reports the estrangement of the working class

from the church in England.ul As regards the asituation in the Protestant

38Joseph He Fichter, America's Forgotten Priests--What They Are Sayin
(New York: Harper and Row, Publishers, 1968), p. 86.

39Emile Pin, "Social Classes and Their Religious Approaches,' in
Religion, Culture and Society, op. git., p. 4l6.

hoFrancois-Andre Igambert, "Is the Religious Abstention of the Working
Class a General Phenomenon?," Ibid., pp. 400=-402.

qlE.R. Wickham, "Church and People in the Years of 'Decline and Fall,'
1900 to the Present,'" Ibid., p. 410.
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churches in the United States, in analyzing different studies Hadden poigea to
the complex of variables involved in the relation of the clergy and the laity,
and of the official church.qa He points to the conclusion of Glock and Stark
who found that laity committment to the institutional life of the church in
jarge pzart is a function of their adherence to orthodox Christian dm‘:i:r:i.ne.l‘5
In support of our present argument the converse of this conclusion could perhaps
be advanced. Luckmann's hypothesis suggests, as noted above, that in the midst
of the irrelevancy of the official model to his practical life the layman can
still display a rhetorical allegiance to it. Hadden's conclusion seems suppor-
tive of this: 'Orthodox laity seem to be no more or no less liberal in their
social and political views than laity who have rejected orthodox doctrine."ah
Perhaps laity have not so much rejected orthodox belief as they have found it
irrelevant fon;thoir privatized civil religion that espouses the gocd, the true,
land the banutiful."us The layman still clings on to religion as a source of
comfort and heip.

Briefly, our argument has been that religion responis to rationalization

through its internal differentiation. Structural differentiation leads to

disparity and to incongruence of the o’ ficial model with practical life.

2
4 Jeffrey K. Hadden, The Gathering Storm (Garden City, New York: Doubleday
and Company, Inc., 1969), Chapters III and IV.

431v14., p. €8.
rpid., p. 98.

Y51pid., p. 99.
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Incongruence and irrelevancy leads to the rejection of religion, to secular-

jzation.

The Receding Frontiers of the Sacred |

A third way in which the rationalization process affects religion can qc i
described as the receding of the frontiers of the sacred. Religion provideq ¢
security in the face of the ultimate, in the face of the threat of the uncor~ :
trollable, unpredictable, meaningless aspects of existence. The rational ﬁ
principle has been responsible for the progressive control and ordering of !
man's environment. Through the rise of science and technology man has learnqt w
the workings of nature, as well as to predict and to control it. O©'Dea has
presented five strategic contexts, namely work, war, exchange, government,
learning and science, in which Western man has increased his rational contrdi
over his exwi.rmxmen'c.l'6 The control of his life and environment lead to thq i

dissolving of man's enchanted, sacredist attitude to the world, enlamging

thereby the areas of his practical, profane concerns. O0'Dea says simply:

n'?

"Increased human control over the environment was a source of secularization.

Huston Smith describes the secular as that segment of life under the I

control of mem.l‘8 As the frontiers of threat recede with the increased con+rol

QGO'Dea, Sociology of Religion, op. ¢it., pp. 8ozr¢e.

#7O'Dea, Religious Crisis, op. cit., p. 5l.

haHuston S5mith, "Secularization and the Sacred," in Religious Situation:
m’ op. cit., pp. 583f.

k\
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of the environment, the frontiers of ultimacy too recede so that religion now
gets more and more confined. Thunder, lightning, and the forces of nature
are now no more populated with gods. Man has gained confidence in himself that
he can stave off hunger, control disease, explore the frontiers of space.
The area of "profanity" has grown, the gods are now invoked primarily to
answer the remaining questions of ultimacy in man's experience.

More cruclal than the quantitative confinement of the sacred area is
the qualitative transformation that has taken place in the attitude and outlook
of man. The inherently close but fundamentally incompatible relationship
petween faith and doukt has been a perennial characteristic of crisis of
religious experiemm.“9 But the modern religious crisis is posed in an
essentially new, radical human situation where the attitude of man has been
§g§acralized. "The ontclogical mind was replaced more and more by the problem-
solving mentality, and worldly concerns assumed centrality, legitimacy, and
the capacity to elicit the enthusiasm of men."”C The religious world-view
becomes less and less the operative frame of reference. Bellah asserts
that modernity is characterized not ohly by the rationalization of means,
but by an increasing insistence on the rationalization of gggg.sl 0'Dea
describes the shift in modern thinking when he says: 'Progress replaced

Providence; perfectibility through grace gave way to perfectibility through

490'Dea, Religious Crisis, op. cit., p. 15.

2O1b14., p. 127

2lpobert Bellah, "Epilogue," op. cit., p. 195.
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effort. The c¢ity of man belonged in the world of nature. History was no lon-
ger a religious drama but a natural proceae."52 This is the theme that is also
emphasized by Jomeph Campbell: '"Pelagianism today is the only brand of
cnristianity with any possibility of an Occidental future."”-

The enlarging of the area of the pragmatic, non-sacral concerns, and
the rationalization of the attitude, which we have descoribed as the receding
of the horizons of the sacred, have been treated by some authors as another
aspect of the secularization proceas.

From the availability of empirical evidenpe. or the possibility of its
collection, this aspect of secularization may be considered a fairly establishe
ed theory.

Firstly, as regards the global historical situation it could be asserted
even without elaborats documentation that modern societies in comparison
with traditional ones have had increasing proportion of areas of profane
activity measured in terms of the absence of religious, transcendent referents.

Secondly, in modern societies themselves several converging indications
are available evidencing the diminishing references to the transcendent.
Swanson reviews an array of different sources of data about unbelief in a
transcendent reality in the United States and Europe.su His statistics reveal
that 1% to 6% of the population of the western nations declare themselves

as atheiasts. If we add agnostics and serious doubters, the range widens

520'Dea, Religious Crisis, op. ¢it., p. 3l.
53Joaeph Campbell, "The Secularization of the Sacred," in Religious

Situation: 1968, op. git., p. 61k.

SkSWEHSOﬁ, "Modern Secularity," op. cit., pp. 80Lff.
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grom 3% to 25%, with France being an exception with 3%s. His analysis admits
a great diminution in moderﬁ times, both in scope and relevance as well as in
jntensity and immediacy, of the experience of the sacred. It is found, for
example, that in the United States 30% believe in life after death and in |
Bupernatural punishments or rewards in the afterworld. ©Some Zuropean countrieag
ghow substantially lower percentages of adults holding these traditional
doctrines, 40% to 60% being the range.55

In many portions of the world, there has been a decline of inherited
religious institutions. Suppression or discouragement by political powers
in the name of rationality has contributed to the decline of Christian institu-
ticns. Suppression or discouragement by political powers in the name of
rationality has contributed to the decline of Christian institutions in some
places, as nation by nation statistical evidence provided by Hutten demonstrats
From a peak in about 1880 down to the present, the church in England has seen
a general decline in membership, attendance, communions made, and voluntary
contributions.57 While almost all Scandinavians are nominal church members,

a very small percentage of the population participates regularly in the

institutional life of the churches.58 Down into the 1960's the United States

55Ibid., . 809.

56Kurt Hutten, Iron Curtain Christians (Minneapolis: Augsburg Publishing
House, 1967), p. 16.

57Michael Argyle, Religious Behavior (New York: The Free Press, 1961),
pp L] 23.28 Y

58Michael P. Fogarty, "Religious Statistics," in Religion, Culture
and_Society, op. cit., pp. 393-399.
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ghowed itself an exception,59 but at the same time prompted different hypothesep
gade by authors regarding the nature of this religion which are not inconsise
tent with the present argument.eo While this aspect of sacularization may be
yiewed as a global phenomenon of modern societies, it is not uniformly dis-

¢ributed within them. Different groups of the pOpulation have been affected

by it differently.61

Thirdly, indications of a shifting emphasis from sacral to non-sacral
concerns can be sought from a different set of inveatigations. Steiner's
non-sociological investigation of the different resorts where people take
their troubles, though not a study in behavioral trends, is suggestive of the
direction popular behavior seems to be actually taking.62 Religion is only one
of the several kinds of therapy, Steiner suggests. The other he considers
are the growing psychiatric profession, syndicated c;unsel in papers, advisory
programs on radio, vocational guidance therapy, correspondence clubs,
spiritualism and trance therapy, occult sciences, '"success schools.'" A differ-
ent indication of growing concern away from religion is the striking decline
of the Catholie parochial system. After a peak student enrollment of 6,112,146
6

59"Facts, Figures and Opinions on Religion in the United States," in
Religions in America, ed. by Leo Rosten (New York: Simon and Schuster, 1963),
PPe 220-248.,

600.3. Berger, Noise of Solemn Assemblies, op. cit., Will Herberg,
Protestant-Catholio-Jew (Garden City, New York: Doubleday, 1960), Gibson winter
The Suburban Captivity of the Churches (Garden City, New York: Doubleday,l20l].

61Cf. N.J. Demerath, Social Class in American Protestantism (Chicago:
Rand McNally, 1965), and Gerhard Lenski, The Religious Factor, op. cit.

62Leo R. Steiner, Where Do People Take Their Troubles? (New York:
International Universities Press, Inc., 1945),
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in 1964-65 there has occurred a steady decline to a total of 5,736,684 in
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1967-68. Almost all of the decrease has been at the elementary level; the

pigh school enrollment (a fourth of the total for the elementary level) and the
college and university enrollment (one half of the total for the higk school
jevel) are edging up in the pattern, characteristic of all United States higher
education.63 Schneider and Dornbusch in their study of popular religion through
a content analysis of inspirational books in America reported in 1958 that
ntrends towards secularization are present in the literatura."eh Seculariza~
tion of which they speak was evident on two levels. At one level it holds for
the whole literature in ao far as "there is generally slight eschatological
concern.” At another it manifests ovér a period of time, suggesting that re-
ligion offers happiness in increasingly this-worldly terma.65 Fry has drawn
attention to the growing trend in the United States of a changing sacred atti-
tude towards and strict observance of Sunday as a holy day--due to an increasing
competition by secilar agencies and activities.66 Wickham, on the other hand,
points to a graphic indication of the "deflation of the reiigious habits" in

England, namely, the trend towards constructing proportionately fewer and

63Rusae11 Shaw and Richard J. Hurley (eds.), Trends and Issues in
Catholic Education (New York: Citation Press, 1969), p. 35.

64Louis Schneider and Sanford M. Dornbusch, Popular Religion (Chicago:
The University of Chicago Press, 1958), p. 4l.

651&}5. t P k2,

666. Iuther Fry, "Changes in Religious Organizations,’ in Recent Social

ends in the United States, Report of the President's Research Committee on
Social Trends, Vol. II (New York: McGraw Hill Book Company, Inc., 1933),
P. 1012.
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gmaller church buildinga.67 Sorokin puts together some variables like quanti-
tative growth in marriages with non-religious context, decline in the amount of
prayer or church attendance, the increase in number of non-religious themes in
art, literature and philosophy, to suggest a general theory of the decline of
religion.sa

Fourthly, the shrinking boundaries of the sacred, it was pointed out,
tends towards the privatizing of religious experience, activity, and choice.

As indication of this one could refer to our earlier citation that Catholics in
growing numbers and ahead of official doctrine, are in private accepting the
jdeology and practice of srtificial contraception and divorce.

Fifthly, a decline of interest ih the transcendent and the ultimate in
favor of the proximate and eartnly realities can be studied for example through
a content analysis of the proceedings and documents of the Vatican Ccuncil II.
When contrasted with the previous Church Councils one can discern in it a
trend towards the incorporation into Catholic ideology oi personalistic per-
sgpectives, of the subjective, immanentist values of existential philosophy, of
contemporary man's ideals of freedom and democracy, of the humanitarian values
and this worldly concerns of modern culture. These perspectives are evidenced
for example in the following: the new developments in the concepts of '"col~

legiality," "ecumenism," and "freedom of conscience;" new emphais on the

67Uickham "Church and People," op. cit., pp. 404-405.
68?itrim A, Sorokin, "The Western Religion and Morality of Today," in

International Yearbook for the Sociology of Religion, Vol. II (Koln und
Opladen: Westdeutscher Verlag, 1 s PP. 9-43.
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xpliCitly admitted value of secular professions.69 Berger points to the

rend in the secularization of Protestant theology.70 Analyzing the ideational
ontent of this phenomenon he finds that '"the movement generally shows a shift
from & transcendental to an immanent perspective, and from an objective to a
ubjective understanding of religion. Generally, traditional affirmations
ferring to other-worldly entities or events are 'translated' to refer to
oncerns of this world, and traditional affirmations about the nature of some-
thing ‘out there' (to use a phrase of Robinson's) are 'translated' to become
Ltatements about the nature of man or his temporal aituation."71 In other
k@rds, the general trend is towards the reduction of theology to anthropology.
As regards the qualitative change'in modern man's attitude expressed in
Lll the above indicators, Eliade presents his conclusion of the analysis of

the history of religions: "It should be said at once that the gompletely

rofane world, the wholly desacralized cosmos, is a recent discovery in the
E;story of the human spirit." "But it is only in the modern societies of the
hesx that nonreligious man has developed fully. Modern nonreligious man...
refuses all appeal to transcendence. In other words, he accepts no model for
humanity outside the human condition....He will not be truly free until he has

lkilled the last God."’2

69The Documents of Vatican II, ed. by Walter M. Abbot (New York: Guild
Press, 1966). Cf. especially "Pastoral Constitution on the Church in the
Modern World," "Decree on the Apostolate of the Laity,"” and "Declaration on
Religious Freedom."

7°Berger. MA Sociological View of the Secularization of Theclogy," op. cit.
PPs 1-16,

7lIbid., P 4,

72E ade, Sacred and Profane, op. cit. « 13 and 203,
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In sum we have argued up to now that the objective rationalization of
gsociety has its repercussions on the objective social changes in the field of
religion., We have tried to chart these changes towards secularization along
three lines of development. The rationalization process has engendered a
pluralistic situation wherein domains of social action and institutions get
specialized, segregated, and governed by an autonomous, functional set of
norms, approaches, and independent, limited world-views.. The effectiveness of
the religious world-view declines in correlation to the emergence of the
functional autonomy of social agencies and institutions. Secondly, a rationa-
lizing society gives rise to a specialized religlion whose sacred universe gets
effectively restricted to its jurisdiétional area, while at the same time it
increases in sophistication inducing thereby a hierarchical ranking of the
religionists. This situation contains a secularizing potency in so far as the
specialized official doctrine becomes increasingly problematie in its being
internalized by the laity, or in its effective influence over their lives.
Thirdly, the rational principle increases man's control ovei‘hia life and enviw
ronment, and thus limits the areas of his sacred concerns as well as generates ’

in him an essentially nonsacred, nonreligiousborientation to life.

The Subjective Process of Secularization

The objective process of rationalization, we contended earlier, has a
bubjective repercussion on individual consciousness, which has been described
jas the subjective process of individuation. The subjective secularizing

[consciousness can be considered as one aspect of the individuating conscious-

Eﬁ?s of man, and as auch,,it is influenced by the objective process of
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ecularization and in turn influences it.
The individuation process implies that man attains a more realistic con=-
ception of his self, individuality, freedom and power of decision. This
jevelopment in self consciousness arises when he becomes increasingly aware of
he social roots of his knowledge and the subtle social constraints on his
thoughts, aspirations and freedom, In other words the subjective individuation
rocess can be described in general as a process of de-alienation.

The concept of alienation is here used in the sense askin to that of Marx,
hnd as it is utilized by Berger.73 ",.eAlienation is the process whereby the
Bialectical relationship between the individual and his world is lost to con-

w7k

pciousness, The fundamental dialectic of human consciousness, according to
Berger, consists of three movements: externalization, objectivation, and
?nternalization, the sum of which constitutes the phenomenon of society. Man
by his nature is compelled to externalize himself, and collectively men ex-
ternalize themselves in common activity and thereby produce a human world.
‘bhis world attains for man a status of objective reality; and as an objective
peality, it is internalized in the process of socizlization, and thus it

becomes a part of the subjective consciousness of the socialized individual.

?ociety, in other words, is a product of collective human activity. Alienation

?2Berger, Sacred Canopy, op. cit., pp. 81-101.

M1bid., p. 85.

Soinn——
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occurs when 'the individual 'forgets' this world was and coatinues to be co-
produced by him. Alienated consciousness is undialectical consciousness."75
The internalization or socialization of social roles and demands by the

individual to such an extent as to make him forget that he has been a co-
producer of the social reality which he now accepts as given, reified, objec=-
tivated, leads to a "false consciousness'' because social reality now confronts
him with an "inexorable facticity," and he feels incapable of changing it.
"The essence of alienation is the imposition of a fictitious inexorability

76

upon the humanly constructed world.

The Secularization of Consciousness

Religion has an intensifying character in terms of the alienation that is
involved in the socialization process. Religion appeals to a world of the
beyond and seeks legitimation in terms of ultimate destiny. Religion treats
of the sacred as the "wholly other," as immutable, untouchable, mysterious,
|and makes it confront man with a greater degree of objectivation. Thus
religion sacralizes norms, mystifies insitutions, sanctifies tradition, pre-

sents man with an immutable "deposit of faith,' and robs him of the awareness

Ef having participated in the social construction of the religious factor.
udwig Feuerbach, who inspired Marx, held that the very belief in God was the

brojection of man's interior nature into the void outside.77 A man of

?S1pid.

%1pi4., p. 95.

77Ludwig Feuerbach, The Essence of Christianity, Trans. by George Eliot
(New York: Peter Smith, 19570, especially Chapter %I.
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religion, Feuerbach holds, conceives of his own essence as an cbject outside
and above himself and thereby turns himself into the creature of that object.
In this consists man's alienation from himself, for it robs man of his capacity
to take responsibility for his own self-development and self-fulfillment.

De-alienation in this framework refers to the process of individuation,
of man's coming into his own, of the awareness of man of his real part in the
construction of society and the continuing possibility of his shaping it. An
individuated man is the one who has a realistic self-conception of his indi-
viduality, creativity, freedom, and autonomy. The discovery of the social
constraints on human modes of thought, Karl Mannhela s:vs, compels self-
criticism and self-control and leads to a new conception of objectivity.
Speaking analogously, he says: "Even in our personal life we become masters
of ourselves only when the unconsciocus motivations which existed behind our
backs suddenly come into our field of vision and thereby become accessible to
conscious control."78 O'Dea speaks of secularization in the context of man's
attaining individuality through this emancipation from the limiting effects
of orthodoxies, traditions, myths, and superstition. "Emancipation freed
Western man and brought him into confrontation with the challenge of genuine
adulthooﬂ..“79

The subjective secularization process is the correlate of this larger
theme of individuation. In essence, it means the decline of the inevitability

of the claims of a religious world-view on an individual's consciousness and

PMannhein, Ideology and Utopia, op. cit., p. 47.

790'Dea, Religious Crisis, op. cit., p. 128.
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the corresponding emerpgence of self-responsibility demonstrated in his
autonorously choosing a world-view, religious or non-religious, among those
available to him. When man becomes aware of the social roots of the sociali-
gation process and the legitimations which religion has imposed on him, then
he has a new mode of control on himself. Now religious claims and legitima-
tions do not appear to him as inevitable, objective phenomena. He realizes
the part of human effort in the construction of the sacred universe. In so far
as the claims and demands of religion lose their inexorability, inevitability
and terror, the door is opened for the individual to exercise an option:
personally to construct or choose a religious world-view, or to repudiate
zltogether the need of a religious framework or approach in life. This
situation has been described by some authors as the secularizaticu of human
consciousnese,

The process of the secularization of consciousness has been attributed
to the "collapse of plausibility" by Berger.SO This implies the process by
which the plausibility of a religious world-view is disintegrated as a result
of the Yreakdown of the legitimizing social structures. The nonopoly and
inexorability of the claim of the sacred cosmos is not accepted anymore as
believable. This can happen in two ways: (1) the discrepancy of demands,
(2) the competition of the universes.

Before elaborating these two processes, a note about their empirical
evidence. It must be pointed out that the secularization of consciousness is

& resultant of the secularization of social structures and as such most of the

80Eerger, Sacred Canopy, op. cit., pp. 150-151.




empirical evidence adduced earlier in this latter regard bears relevance here.
the following discussion pertains primerily to the causal relatiouships
petween the objective structures and subjective consciousness. These causal
relationships between the variables tend to be more speculztive and abstract
in tuneir Mentificationy and this fact reflects the general state of social
psychology which has not developed adequate methodological tcols to identify
precisely and measure empirically the causal relationships in the major,
historical process regarding social conscicusness. Hence more speculation and
1ittle empirical data obtains in this field especially as it concerns the

problem here.

The Discrepancy of Demands

In the discussion about the objective social bases of religion, reference
was made to the internal differentiation of religious roles and structures.
One result of this differentiation is the emergence of a sophisticated legiti-
mizing theory, an official model.

By the very necessity of this differentiation the sctions and pronounce-
ments of the official ranks become more distinguised from and irrelevant to
the actions of the lower ranks. The sophistication and demands of the official
model become increasingly irrelevant to the "blographical demands," as Luckmann
phrases it, of the lay man's practical life. "...The reality of the religious
cosmos waned in proportion to its shrinking social base; to wit, specialized

religious institutions.“gl The religious cosmos had provided significance to

81Luckmann, Invisible Religion, op. cit., p. 39.




ghe individual's 1life in its totality, aud religious norms were superordinated
to all novias oi other insitutious whick determined the individual's conduct

ijn every day life. As specialization ol roles and institutions increasingly
developed independent, autonowous norms and controls which were valid within
their own restricted areas of jurisdiction, so did the disengzgcment of these
roles and institutions frow any elfective influence from the religious domain
jncreases The individual moving within different social douwains was now
governed by specific norus of each self~governing domain, and now he could
afford to ignore, for practical purposes, the claims of religion. The prac-
tical ineffectiveness of religious norms tend at the same time to deprive the
official religious model also of its theoretical effectiveness and plausibility
This progressive collapse of plausibility emancipates human consciousness from
the monopolistic hold and claims of a religious world-view and sets it free to
construct its own theoretical model, religious or not. This is, in other
woras, the process of the secularization of consciousness.

Another way in which the actions and pronouncements of the official ranks
become ore distinguished from and irrelevant to the lower ranks is by the
increasiag incoungruence of the officisl definitions with the practical demands
of life., Specialization of religion demands complex forms of knowledge and
professional theoreticizns to handle and develop the sophisticated official
model, IBxperts in the religious cosmos do not have the ready measurable
checks and verifications for their pure theory as do many forms of knowledge.
Because they cperate on a level of considerable abstraction from the vicis-

gitudes of everyday life, their theories run the risk of not maintaining
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ready and immediate relation to, if not congruence with, the ongeing processes
of social life, at least in the eyes of the non-experts. This fact can serve
as a contributing factor in the collapse of plausibility of religion as a

peaningful and integrating approach in modern society.

The Competition of Universes

The monopoly of religious claims become less plausible in a second way.
A complex social base gives rise to a pluralistic situation. A complex,
pluralistic society calls for not only different limited models of meanings
for the operation of different autonomous functions, but it also leads to the
construction of different universes of meaning, i.e., the construction of
different world-views, by men of different orientation and training.

In a mobile, open socliety, it becomes increasingly hard to maintain or
build social mechanisms that will wall out access to world-views which con-
tradict the one presented to the individual by his religious group., In other
words, the ghetto situation or that approximating a total institution, where
m i-dividual is intensely socialized into one religious point of view through,
for example, denominational education, social rituals and custonm, becomes
difficult to maintain, Folk religion was communicated through family senti-
ment, censorship of local customs, and the rhetoric of tribsl or a community
way of life, whereas specialized religion developed specialized institutional
mechanisms for the socialization of its adherents. Both folk religion and
specialized religion remain highly wvulnerable in a mobile, urban society in
which social, cultur:l, and ideclogical exchange becomes commonplace. Thus a

religious adherent finds himself in direct and repeated confrontation with




different, even contradictory, points of view and philosophies of life.

Moreover one discovers that different world~views are often held and
propounded by sincere, honest, and good men. This realization can engender a
jegitimate doubt as to the monopolistic nature of one's personal religious
persuasion. Michael Novak asserts that lack of social interaction even among
sincere individuals can lead to aisunderstanding and polemical misjudgements
of different points of view, whereas an affective, empathetic entry into the
other's horizon reveals reasons why his words make sense to him; thus the
discovery of the richness and variety of human beliefs leads to a new appreci-
ation of the relativity of human life and values.82

In a non-complex society, where the religious world-view is more pervasive
and dominant, the world is structured mainly on a hierarchical duality, the
sacred on the one hand, and on the other the earthly, empirical aspects of
life where the latter holds a subordinated place. In a complex society, the
hierarchical duality structure gives way to an infinitely multiplex one where
the horizontal authority of principle becomes a rapidly growing experience.
Novak speaks of the American experience of a lived relativism where each view
of life must prove itself under the critical eye of the others.83 O'lea
speaks of a critical equality among American educated and semi-educated youth
among whom 'the standards of the peers now compete with those of the elders;
the present competes with the past; spontaneity competes with establishment.”

Their condition is characterized by "equality instead of hierarchy; criticism

82Michael Novak, "The New Relativism in American Theology," in Religious

Situation: 1968, op. cite, p. 201.

83 p1d., p. 210.
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jnstead of docility; functionally specific instead of generalized sacral
authority; frec instead of supervised leisure timej; psychic mobility instead
of traditional rootedness."84 In other words, in a society where external
legitimizing structures lose their socializing potency, and where the indi-
viduated consciousness of the adherents finds easy access to rival points of
view, a competition occurs between different universes of meaning, In this
competition no one world-view can now any longer depend for its plausibility
on the external authority of persons or supporting structures, but has to
claim its validity and legitimacy on the strength of its internal plausibility
and content., A critical approach to life both caused by and reinforcing the
disintegration of the external legitiﬁizing structures thus contributes
significantly to the collapse of plausibility of the religious point of view
which one inherited, or of the religious approach as such as a valid approach
to life.

The collapse of plausibility of religion thus is the resultant of two
processes, namely, the increasing discrepancy of demands betwaen the reality-
producing social factors and the reality-defining religious factors, and the
increasing competition of different universes of meaning on the strength of
their internal validity rather than the legitimizing external factors. The
collapse of plausibility is a contributing element in the secularization of
consciousness because it is essentially a de~alienating element. It intro-
duces a note of rationality in the matters of faith, and intensifies the
factor of doubt and scepticism which, as O'Dea notes, constitutes the
perennial crisis of faith. A critical, rational mentality at the very least

makes the plausibility and the automatic acceptance of a religious explanation




problematic. An awareness and the overcoming of the social conditioning
factors of one's religious beliefs and behavior are steps towards the indi-
riduation of consciousness through which the individual grows towards self
#nowledge and autonomous action. This is essentially within the perspective
of man's development as suggested by Mensching, who, as noted in the previous
chaptery points out that as man grows towards a more realistic discovery of
his ego, his community ceases to be the prime object, conditioner, and carrier
of his religion, and he himself becomes the subject and object of his religion.
Greater autonomous action connotes that the imposition of social reality
lon one's consciousness becomes less and less an inescapable possibility. Un-
Fhackled and autonomous action in the @idst of a multitude of competing
Lorld-views means that the individual is inclined to assess the internal
validity of their claims and to match them to his personal needs. In this
context, specialized religions will tend increasingly to take a market-
%riented approach in order tc woo their consumer primarily by the intrinsic
value of their products., This situation falls within the pérspective suggested
by Parsons as regards the pattern of increasing autonomous action and indi-
viduality manifest in the behavior of the Western religionist, This pattern
fhas been pointing towards not only autonomous religious behavior within an
institutionalized framework, but also autonomous action as regards the very
choice of the denominational framework.

Thus, in so far as the individuated consciousness is liberated from
Tecessarily accepting a given religious creed and creedal organization, and

insofar as it is weighted towards making a choice of a non-religious frame-




work of meaning due to the dynwmics of the secularizing objective social
pase, thus far such consciousness can be descriled as a secularized conscious-~

nesss

Summa

The purpose here has been specifically to codify the secularization
theory. This was attempted in the general context of social change in terms
of a rationalization-individuation model. The secularization process emerges
as a subtheme of this general framework of social change. The secularization
process has two aspects, the objective structural and the subjective con-
sclousness aspecﬁs, and they correlate respectively to the ratiomalization and
individuation processes in society. The objective secularization process
occurs in three different wayss the liberation of life~sectors from religious
influence, the structural differentiation of religion, and the diminishing
cocred concerns. The subjective secularization process is»one aspect of the
individuation process in modern consciousness, a de-alienating process, the
decline of the c¢laims of a r<ligious world-view on human consciousness. This
occurs due to the collapse of plausibility of religion through the discrepancy

of demands and the competition of universes of meanings.




CHAPTRLR VI

CONCLUSION

This chapter offers the conclusion of the research together with its
proposals for future research. The summary of the argument has been offered
at each stage of its development and the end of the last chapter offers a
concise, Consolidnted statement of it.

The contribution of this study seems to lie along different lines.
Firstly, in its methodology by the specific application of the paradigmatic
approach, this research confirms the multifarious use to which Merton's
codification concept can be used. The present use of it was to a specific
aspect of social change described here as secularization.

Secondly, the codification of secularization theory has suggested an
orderly, economical arrangement of the central concepts and assumpiions of
the existing secularization theory. This procedure has hopefully contributed
a coherent theoretical perspective and thus has furthered a cumulative theo-
retical interpretation of the secularization phenomenon., The objectivity and
validity of this contribution rests on the following: the model's internal
rlausibility and explanation; its successful integration of the concepts and
theories of secularization among themselves, as well as in their relation with
the major theories of social change and the perspectives in the sociology of
religion; the possibility of deriving specific concepts, correlations, and

hypotheses based on the suggested relations between concepts in the model;
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the possibility of further filling out and expanding it as new concepts,
theorics, and research are advanced.

Thirdly, the model also suggests a cumulative interpretation of existing
empirical generalizations drawn from diverse studies when they are placed in
the broad theoretical framework herein constructed., Further, a number of
lines of operationalization of specific concepts, correlations, and hypotheses
in the model are suggested for the testing or the confirming of the model in
empirical research. .

Fourthly, since the focus of the research was on the construction of a
gkeletal model of secularization, several factors have not been considered or
integrated into its conclusions. These offer lines for future research which
would modify, fill out, and refine the model. Among these are the following.

One of these directions of research would concern the terms "secular"
and "secularization" as was noted in Chapter III. Briefly, a historiographic
regearch of the terms could be conducted in the light of the prgsent models
the disentangling of the layered, historical meanings and §vertones of the
terms and the evaluation of the analytic value for research of the terms in
their prgsent state., Further, a research has to be conducted to determine
the validity and reliability of the quantifying measures used in the empirical
understanding of the terms.

A second direction of the kinds of research relate directly to our
theoretical model. Several variables have to be considered in developing
concrete hypotheses from the broad gemeralizations in the model concerning

the interrelation between the objective and subjective factors of seculariza-




ftion. This suggests endless possibilities among which are the following.
These same are elaborated upon in the Appendix.

"Secularism'" as a religion-denying ideology or approach to life has been
b recurring phenomenon in history, implying different variables and impact on
society. The identification of these variables and the integration of the
concept of secularism in the model of secularization is a fruitfully research-
nble project.

The social and cultural functionality of religious behavior in modernized
societies, characterized for example in the emergence of the 'established
khurch," can be at the same time consistent and inconsistent with the secu-
larization phenomenon. Their interrelations need to be explored in order to
test our model.

The secularization process occurs at varying pace among different
religious groups, especially when they are culturally distinguished from one
another. Thus, for example, the general variables obtaining in the process of
jsecularization in Asian societies can be fruitfully compared with those of the
Western phenomenon of secularization. In this context, significant modifica~
tions of the present model may be called for,

The present model suggests rationalization and individuation as the
immediate causes of secularization in the West. A research would have to be
conducted to investigate the remote roots and the cultural determinants that
promote the rationalization process leading to secularization. Similarly
different cultural and religious traditions have to be studied for their
characteristic elements, for example, mysticism and prophecy, which are

significant for the promotion of de-alienation and individuation.




Uur model has not considered the different impact on secularization that
can be exerted by the earlier and later stages of pluralism in a society. 4n
jnvestigation of this nature would suggest refinements of the concepts of
rationalization and individuation.

Finally, there is the cluster of personality, historical, and socio-
cultural variables that give rise to varying responses and resistances on the
part of individuals and inditutions to the secularization process. A con-
sideration of this constellation of factors in concrete situations would sug-~
gest the modification of the secularization model and its specific applica-

tions.
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APPENDIX

THE PREGENT AND FUTURE OF SECULARIZATION

Several questions were not specifically treated in the preseant research
because it was necessary to severely limit its scope and select only a few
major concepts in the interest of brevity and clarity of treatment. An
exploration of these questions would contribute to the consolidation and
expansion of the rationalization-individuation model, as well as to the
specification and clarification of its aspects. Thus the precise determina-
tion of the lines of influence between some of the social and psychological
factors, for example the collapse of legitimating social structures and its
precise impact on the de-alienating of consciousness, would both c¢larify the
model and suggest operational hypotheses to test it. The exploration of these
questions distinctly falls beyond the present study, but by way of an appendix
to it a few of these questions of research will be suggestad here to supplement

the skeletal model we have presented.

Secularism

Firstly, there is the question of secularism as a factor distinct from
secularization. Secularism as a religion-denying ideology was briefly
discussed in Chapter I1l. Secularism as a phenomenon has not been touched
upon in our treatment, because it is somewhat at variance with the perspective

of secularization which as a process is a progressive departure from religion;




while secularism, on the other hand, has been often suggzested as funclionally

playing the role of religion when it assumes the character of a non-religiously

pased total philosophy of life.l Hence Swanson correctly suggests that secu-
larism has to be studied separately from secularization.2 Secularism, unlike
secularization, has existed in many periods of history and provides distinctly

gifferent correlations with social, cultural, and economic variables.

The Crosscultural Varisbles

A second question refers to the variance in pace and content of the
secularization phenomenon as it occurs in different social settings., A
discussion of our model in terms of this aspect would have raised far too
many and complex issues. Attention has often been drawn to the fact that a
more 'modern," and therefore more "rationalized," country like the United
States has measured higher in terms of "church religion" in recent years than
most European countries. Explanations of these findings have to take into
consideration not only the oftem non-comparable elements in the findings, but
also the unfjue constellation of social and historical factors that make up
the religious behavior in different societies.

Luckmann distinguishes between the "secularization from without" and

"secularization from within" which respectively are the characteristics of the

lﬁerberg, "Religion in Secularized Society," op. cit., p. 472.

2Swanson, “"Modern Secularity," op. cit., p. 807.




r”'

European and American situation, Y,..Traditicnal churck religion was pushed
to the periphery of 'modern' life in Europe while it became more 'modern' in
America by undergoing a process of internal secularization."3 Gibson Winter
makes a strong case for the existence of this secularity in the American
Church which reflects and caters to the secular, non-relijzious needs of the
laity rather than provide them with the authentic Christian mission.# Berger
has made a similar theme a major proposition of one of his bpoks, where he
contends that the social irrelevance of the religious establishment is its
functionality, so that involvement in religious activities may be an invita-
tion to inauthenticity, a device protecting one against an encounter with the
Christian message.5
The social and cultural functionality of religious behavior, the differ-
ential religious distribution among groups differently affected by the
technological, rational process, the variables of motives, or of emotional
needs, as for example among U.S. Negroes and immigrantg-~these are all factors
that have to be standardly weighed before crosscultural statietical data
would yield any meaningful comparisons. BPBryan Wilson points to some unigue

sets of variables that need to be considered in the history and context of

religion and secularization in England.6

Luckmann, Invisible Religion, op. cit., pp. 36~38.

4Gibson Winter, Suburban Captivity, op. git.

5Berger. Noise of Solemn Assemblies, op. cit.

6Bryan Wilson, Religion in Secular Society (London: C.A. Watts and
Company, 1966), pp. 89ff.




The unigucncess of the religious situations in the Western world centrasts
even more fundamentally when compared with eostern religioms. Firstly, even
the standardized indicators of western religious behavior cannot be validly
applied to Bastern practices which stem from entirely different religious
orientztions., OSome of the studics on Asian secularization markedly illustrate
this difficulty.? Hindu religion holds on to a c¢yclic view of history and the
universe in marked contrast to the Judeo~Christian linear, eschatological
approach. Bellah discusses various socio-psychological conditions derived
from this and other factors in the Bast which remain unfavorable to the
religious encouragement of progress and modernity, which he defines in terms
of Western rationalization of both means and ends, the capacity to learn how
to learn.8 Entirely a new situation emerges when western Christianity is
imported into Asia by the colonizers. Bellah refers to it as the modernistic
catalyst in the Kast, and notes the different secular and religious responses

9

to the religion of the conguerors.

7Bellah (ed.), Religion and Progress in Modern Asia, op. cit.; K.R. Rao,
"Caste, Secularism and Democracy in India," International Journal of Compari-
tive Sociology, VII (March, 1967), pp. 197-203; Donald Smith, (ed.), South
Asian Politics and Religion, (Princeton: Princeton Uaiversity Press, 1933);
Donald Smith, India As a Secular State (Princeton: Princeton University
Press, 1963).

8

Bellah, "Epilogue," op. cit.,pp. 193ff,

9Ibid., pp. 203ff.




The Seeds of Secularization

This leads to the third guestion we need to clarify as regards the seeds
or carriers of the phenomenon of secularization. If secularization can be
viewed under the twin processes of raticnalization and individuation we need
to ask about the conditions that promote their occurrence in one culture more
than in another. The immediate and direct influence of rationalization by way
of industrialization, urbanigzation, and pluralism has been touched upon in our
presentation., But concerning their remote roots it has become commonplace
among social scientists to propose that it is the Judeo-Christian religious
world~view which has carried the seeds of the rationalization process, and
therefore of the secularization process in the West. A popular treatment of
this proposition has been presented by Harvey Cox under the colorful labels
of disenchantment of nature, desacralization of politics, deconsecration of
values.lo A much more scholarly presentation is found in Berger who points
to three pervasive motifs in the Judaic religion seminally responsible for the
gsecularization process: transcendentalization, historicization, and the
rationalization of ethics.11

By transcendentalization is meant a concept of God who stands outside
the cosmos and leaves the world to the subjugation of man. It expresses
therefore '"the fundamental Biblical polarization between the transcendent God

and man, with a thoroughly 'demythologized' universe between them."12

1OCox, Secular City, op. cit., pp. 15ff.

11Berger, Sacred Canopy, op. cit., pp. 115ff.
12

Ibid., p. 117.




Historicization is a conception of the universe where 'the world, bereft of
mythologically conceived divine forces, becomes the arena on the one hand of
God's great acts...and on the other of the activity of highly individuated
men..."13 Berger says this presupposes "a considerable individuation in the
conception of man."lq Ethical rationalization points to the anti-magical
animus of Yahwism.

Berger maintains that "the secularizing potency of Biblical religion,
combined with other factors, came to fruition in the modern west."l5 He
further maintains that the emergence of Christianity in ZBurope, with its
incarnational and trinitarian doctrines, represented a retrogressive step in
terms of the secularizing motifs of the Old Testament religion, Catholicism
too modified the transcendentalism and ethical rationalization by remytholo~
gizing the world, by introducing mediating elements like angels, Mary, etc.,
by the sacramental system and a distinet piety and morality. Berger, largely
sharing Parsons' analysis, holds that Protestantism is a disengagement from
the Catholic approach and a step towards rationalization and secularization.
".ssProtestantism divested itself as much as possible from the three most

ancient and most powerful concomitants of the sacred--mystery, miracle, and

magic."l6 In a grand historical review Berger traces the Protestant develop~-

L31pid.
14

Ibid., p. 118.

B1bia., p. 121.

1434, , pp. 111f.




ment, prototypical of other religious traditions in the modern situation,
towaerds rationalization, autonomization, liberalisa and secularization,

. . . : 1
despite its uneven and sometimes retrogressive phases. 7

The Seeds of De-alienation

Closely allied to the previous question of the secularizing potency of
different factors is the fourth guestion as regards similar factors in
religion that lead to the process of de-alienation and individuztion of
consciousness which are, as we contended earlier, the precondition for the
secularization phenomenon. Different religious traditions have been charac-
terized by certain elements that have been significant in their potency
towards de-alienation and individuation.

Alienation as understood in the present context arises in convection with
the imposition of a humanly constructed world as an inexorable objectivity
on human consciousness., Alienation gets intensified when religion legitimizes
such an inevitability. But religion also has a paradoxical de~alienating
potentiality as much as it can radically relativize and unmask this inexora-
bility. The Hindu religion has demonstrated this potentiality in its two
traditions, the Jjnana marga or the way of knowledge, and the karma marga or
the way of action. The former insists that the world is maya or illusion,
therefore contingent and a historical construction, while the latter insists
on the need of an inner detachment from the mundane activity even while per-

forming them and the religlous ceremonies.

71vid., pp. 1591,
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Mystical tradition in India and in other religions, "with its radical
depreciation not only of the value but the reality-status of the empirical

world, has a similar de-alienating potential,mto

The mystical tradition tends
to withdraw from the empirical world and to the denial of its status of
sanctity. In the Biblical religion there is the phenomenon of prophecy which
has a similar relativizing quality. The revolutionary theme in prophecy tends
to disrupt the sacred status of legitimated institutions zand practices, and

to expose them as human constructions, All these factors, like those men-
tioned in the previous question, have the potentizl to loosen the hold of

reiiion on man, to enhance his self conception, and to enlarge the spheres

of his creative activity. This is essentially an individuating process.

The Non-relipgious Variables

At this Jjuncture it is necessary to ask a fifth guestion regording the
social situations in which the rationalizing and de-~alienating factors do not
in actuality lead to any significant secularization. The Muslim religion
has always maintained an exalied notion of the transcendent God aﬁd the non-
incarnational, non-trinitarian doctrinal approach. This approach, as authors
have contended, was wrought with a secularizing potency in the Judeo-Christian
tradition. But in the Islamic lands and cultures it does not seem to have

cauged any high degree of rationalization or secularization. Again, the

81114, p. 98.




de-ziiensting elements in Hinduism, and its strongly individualistic phil-
osophy, have not led to any massive secularizing activity in modern times.
This suggestis the need of a deeper and clearer understanding of the
socicl aspects of Eastern and Middle Eastern religious traditions. The
categories and concepts of Western analysis cannot simply be applied to non=-
Western situations. It also suggests that many non-religious varisbles may
conjointly cause, encourage, or impede the secularization process. The
sorting out of these socio-psychological factors and the determining of
their causal influence would demand the effort and analytic skill of a
Weber, who conducted similar well known investigations in different aspects
of eastern religions., This type of an investigation would perhaps expand,
supplement, correct, or nullify the rationalization-individuation {ramework
which has been suggested here as an analytic perspective to understand the
secularization phenomenon. But it could not be attempted here even in a

remote sense for obvious reasons.

The Future of Secularization

The sixth guestion that should be referred to here is perhaps the most
vital, This question pertains to the various responses of the institutional
churches and of individuals to the secularization process, and as such it
raises many complex issues like the specific varisbles that have promoted
secularization, the various kinds of resistance or response to the phenomenon,

and their possible future lines of development.




Some general hypotheses regarding the different factors that are con-
eretely invelved in the objective and subjective seculariéation were lightly
touched upon in the previous chapter. The generality of that treatment was
called upon by the level of abstraction of sociological theory herein attempted
Any descent to specific concrete hypotheses would have had to confront a com-
plex constellation of factors that will have to be taken into consideration
but in fact have not yet been adequately investigated into by social scientists
These socio-psychological independent variables would decisively influence the
pace of secularization, the responses and resistances to it, and its future
development.

Regarding the subjective aspect of secularization, guestions will have to
be asked about the psychological aspects in religious behavior. Gordon
Allport in his study of prejudice has significantly alluded to the personality
factors that go into religious behavior., He has said: "Thus for many indivi-
duals the functional significance of prejudice and religion is identical.

One does not cause the other, but rather both satisfy the same psychological
needs. Multitude of Church goers, perhaps especially in times of social
anomie and crisis, embrace both supports."lg Investigation into social
psychology would reveal the impact of some world situations, like for example
times of acute economic depression or the peak of the cold war situation,

on the religious behavior of large groups.

19Gordon Allport, "The Religious Context of Prejudice," in Journal for
the Scientific Study of Religion, V (Fall, 1966), p. 451.




Then there is the set of variables linked with the unique history and
structures inherited by different religious traditions. Catholics, Protes-
tants, and Jews, for example, have not only developed different doctrines
and organizational structures but have : .. themselves in unique, non-
comparable, social-historical situations. The existence of certain organiza-
tional structures can significantly hinder the process of secularization,
as has been the case in the Catholic Church and perhaps will be to an
extent the case in the phenomenon of Billy Graham, whose movement is being
organized into a strong businesslike structure which will engender its own
vested interests.

Finally, there are the unique variables of history that give rise to
surprise developments which range from such trivial human accidents, as the
length of Cleopatra's nose, té the emergence of leadership of the like of a
Napoleon or Pope John XXIII. "One might wonder whether someone equipped
with the techniques of modern social science in the late fifteenth century
would have been in z position to predict the imminence of the Reformation~--
or a similarly precocious type in the late first century the coming expansion
of Christianity."zo

The constellation of these personality, historical, and sociocultural
factors need to be considered for any possible development of specifiec

hypotheses concerning the present and the future secularization phenomenon.

2°Berger, Rumor of Angels, op. cit., p. 20.




Only studies of particular religious situstions, like O'Dea’s ress.rch on

the “ormers, can hope to treat them specificallly in their limited scopes

The more seneralized studies, like Luckmznn's and Berger's, predictibly
restrict themselvee to hypotheses of a grand theory level. The present codi-
fication of secularization has had necessarily to choose to remain at such

a level.

This beinz true, we could still attempt to touch upon some of the main

lines of development of secularization in the future. Vvhatever historical g
surprises and occasiviul reverses may occur, it is safe to anticipate a ‘
continuation of the general trend of secularization. This proposition rests
on the presumption that the vehicular processsz of rationalization and indi-
viduation are by their nature irreversible whatever wodifications they may
suffer., The dependent processes of industrialization, urbanization, and
specialization of institutions are similarly irreversible despite the trend
for an automation and lelsure oriented society to rise to a higher, newer
shape of communzl relationship. Thus, a pluralistic situation, which is the
product of all the above, will more and more come to be the permanent charac-
teristic of society. It has been variously demonstrated earlier that 2 plu-
raelistic situation is essential to the development of secularization. Thus,
along with pluralism, secularization is destined to be the characteristic of
the future society.

The general trend in religious change towards secularization may tuke ;
the following forms. The coming of specialization of institutions in society,i
as described earlier, had the influence on religion of making it emerge as a
specialized, internally differentiated institution. Specialized institutione-

alization was religion's answer to early stages of pluralism. Through it




religion succeeded in preserving its role and identity and in containing the
secularizing impaet of pluralism. But the very factor of specialization of

religion carrizd with it, as was again pointed out, seeds of secularization

incofar as the sociszlization into and the relovance of the efficial model was

thereby rendered more difficult.

The later and future stages of pluralism thus have a different impact
on religion., They have +  ~ .mdency now to uninstitutionalize religion in
the opinion of Luckmanr. ...Ws are observing the emergence of 2 new social

form of religion char--twrized nelther by the diffusion of the sacred cosmos

through the socizl structure nor by institutional specialization of religionﬂzl

Growing pluralism in society disintegratec the plausibility structures of a
specialired religion snd makes the task of socializalic: . : the specialized
sacred cosmos more difficult. Luckmann points ocut that the primary public

institutional forms like the state, the economic system, the family, become

less and less of a social support in this task of socialization. On the other%

hand secondary institutions like friendship zni professional groups and pearti- |

cularly those in the communication mediz, like the Reader's Digest, Playboy,

Arn Lenders-like advice and inspiration columns, reflect and c¢i:ter to the

individual by articulating existential themes in terms of ultimate significancd
{ much more relevantly and by making them available to the individusl mcre im=-
mediately than does the institutional religion. Thus, in the present pluralisd

| tic situation, the de-alienated, individuated person not only does not fully

internalize the specialized sacred cosmos of the institutional church, but he

2l uckmann, Invisible Religion, op. cit., pp. 104=105.
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has direct zccess to various packsged universes of meaning that claim iﬁéir
legitimetion from their internal content and their capacity to meet his needs,
and not from any external, institutional support., Ag in folk religion, these
universes of meaning are not medizted to the person through = specizlired
hierarchy but are directly available to himj but unlike in folk religion, iﬁ
is no longer just one but a plurality of these world-views that are available
to him.

The pluralistic situation is typlcally consumer-oriented, wherein an
individual is largely leit on his own to choose goods and services, friends,
and neighbors. Neot only is such a person inclined to choose his owr interpre-

tative and evaiu:%ive schemes, but a plurality of these schemes become readily

; accessible tc him. The more he is inadequately socislired in a religious

world-view, the more he might be inclined to accept the non-religious, secular

' alternatives that are "marketed" to him in his social context. e is thus

: likely to construct his individual system of ultimate meanings to mateh his

personal identity. In so far as he is not a specialist, his approach is
likely to be that a syncretist. All these are factors to be taken into
consideration in the process of subjectivization, privatization, and noninsti-
tutionslization of religion.

Even though it is somewhat safe to project this general trend of secular-
jzation into the future, it is not as easy to chart the various subpatterns
in this trend. But some indicators of certain of these patterns can be
pointed out. Firstly, there ic the variety of responses of the institutionsal
churcheg to the phenomenon of secularization and religiaus change. The recent

trend towards ecumensim has been pointed cut as one of these by Wilson in his




study of seculari:cation.22 Ecumenism can be regarded not only as a defense
mechanism of churches in the face of secularization threat, but it also
indicates s certain change in the social religious environment. A4s religious
values cannot now be simply dictated but have to be sold to the clients, this
effort leads to competition, and competition leads to the similarity of the
products; s0 that denominational differences begin increusingly to decline.

Competition can readh such a point as to jeopardize the gains to be &erivedﬂ

from it in a context where the market is already diminishing., Raticnaligation !

of competition has thus given rise to conciliar structures, agreements on
allocation of territory, merers and coalitions needed for bureaucratic
purposes, exchange of fTechnirsl li-ts across denominational lines, ete.
Another response to secularization is at one extrere surrender, and at
another extreme a defiant traditionalism, Surrender to modernity can in an
extreme sense take the form of Christisn atheism attractive to perhaps only
a small section of intellectuals, the deathwof-god theologians. But by and
large it remains a phenomenon among larger sections with an emphasis on this
worldly concerns rather than other worldly doctrires. Berger refers to the
use made of psychology, existentialism, and posular sociology by radical
theologians to translate traditional affirmations to the new frame of
reference of modernity.23 But he correctly points ocut the likelihood of

progressive surrender of this approach that has ''a built-in escalation

ZZWilson, Religion in Secular Society, op. cit., p. 125,

ZBBerger, Rumor of Angels, op. cit., p. 25.

B T ——

oL




factor-escalation, that is, toward the pole of cognitive surrender.... Once
one starts a process of cognitive bargaining, one subjects oneself to
cognitive contaminatione... If the secularization thesis holds, the stronger
party, of course, is the modern world in which the supernatural has become
irrelevant."za

{A formulationl;f a secular value system can be itself yet a different
responee to the modern situation where the supernatural has become irrelevant.
and anti-theistic groups, as well as in some new nation states where national-
imp can serve as a surrogate of religion, all fall somewhat under a separate
sociological consideration as these situations do not seem to be in the mein
line of develcpment of the secularization process. Dut for considerable
numbers of people, "practical atheism' can emerge as an everyday philosophy
of life. "Some men avoid the contemporary religious crisis by relying upon
an enlightened and sophisticated commonsense."25 Other men may stay within
the safe confines of academic, professional, or humanitarian pursuits without
bothering to guestion the fundamental implications of their methodology,
functions or results.

If surrender to @odernity is one response, its polar opposite is the

grand defiancs desplayed by the Catholic leadership. From the declaration

of the dogma of infallibility in the face of the nineteenth century liberaliem

21bid., pe 27

Zsc'ﬁea, Religious Crisis, op. cit., p. 138.
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and evolutionism, to the declaration by Pius XII of the bodily assumption of
Mary into heaven in the face of psychologism and existentizliism, spans this
period of steadfact defiance of the Catholic Church againet the challenge
of secularization. The success of this posture was derendent on the closed,
authoritarian, Inquisitorial structure of the Catholic organization that
effectively neutralized the cognitive contamination of the secular world.
The sudden collapse of this closed world was effaected by the essentially
pluralistic and open situation in which the Vatican II Council took place.

Once the supporting structure collapses, any organized large scale
maintainence of traditionalism becomes difficult. The individual finds
himself face to face with essentially the same option of either accommodating
to or rejecting the secularizing world. VWhen he is inclined towards the
latter, his response can take many forms. One i3 the robbing the secular
world of its victory by giving a sacred meaning to one's secular angagements.
This is also the tactic followed by secular theology which postulates a
religious dimension to a2ll secular functions and experiencés. Another is
the blind leap of faith and a return to an essentially pre-reflective stapge
of consciousness as regards the inconsistency of religious claims and secular
reality. The problem of meaningful integration of one's value syztem is
achieved through the elimination of the inconsistent secular elements of
the problem. Yet another form of this is a thetorical allegiance to the
official religion's doctrine even when it has lost its effect on practical
life or private virtue.

But any effective refusal to accommodate to secularization will have

to find its survival in a gectarian situation where the onslaught of
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pluralicm and the effects of the communication of open knowledge through
the communicztion media can be neutralized. To remain in the fenced=-in,
sectarian situation in tension with one's environment calls for strong
motivation. Factors of ethnicity, of class, of prestige, of social, economic,
or psychic deprivation or persecution cam all find functional support and
soliderity from seectarian groupings. In proportion to the decline of these
motivating factors, the varriers against the environing secular world will
dissolve. The suburban and small town communities, which are the conszerva-
tive enclasves in the United States, have succeeded in preserving some such
sectarian barriers.

A modification of the sect concept and one approaching that of a social
movenent emerges as still another negative response to secularization.
This is the phenomenon of the “underground Church", whizh raises the
sociclogically relevant issue of its being a functional alternative to the
burdens of modern society, of ite providing an atmosphere of inforwmality as
against the legalism of an institutional Church, of ite catering to emotional
and communal needs as against the bureaucratic demands of life. The number
of professional, affluent participants in such celebrations raises the other
interesting issue as to whether a& thoroughly seculazar theodiey without a
reference to the transcendental beyond can ever be a permanently satisfying
cosmos of meaning to man.

f/Huston Smith contends thzt the sense for the sacred will always
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but not as a whole. The power of the unconscious over life, the always
new and unpred ctable evcluticnary frorntier, and the incomprehensible
world of interpersonal relstions, Smith holds, will remain as the permanent
apertures for the divine., The excessively raticnalized world of science
and human relations ¢an generate reactlons that range from pentecostalism,
through astrological superstitions, to extrome experiments of heightened
intensity through drugs, sexuzl cults, etc., "...Human mind stands ready
to believe anything as long as it provides an alternative to the totally
desacralized mechanomorzhic outlcok of objective science.... It follows
that the sacred depends, not entirely, but in part, on man's nose for it”27
All in all, it is a multi-faceted pattern of processes that comprises
the generzl trend of religicus change into the future. The complex of
factors of still unidentified variables, of the responses, resistances, and
reactions, all suggest neither an utter collapse of traditional religion,
nor any massive reactionary return to it, but a continued movement of the
secularization process along with a continued quest of religious bodies
and groups for a middle ground between a complete rejection or acceptance

of it.

Conclusion
In conclusion it might be said that this appendix has attempted to highe-

light many issues and factors that should supplement our skeletal codifica=-

26

Smith, "3ecularization and the Sacred," op. cit., p. 586.

27Ibidog P 595.
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tion of secularization theory. These issues and factors suggest supplement-
ary lines of explorastion, areac in which hypotheses and their operationaliza=-
tion could be developed, and the still unchartered dimensions of the secular=-
ization phenomenon and its theory. The explicit clarification and elabora-
tion of all these in the context of our mein treatment wculd have led us
beyond the modest bounds znd purpose of the research. But their identifica~
tion and enumeration here is meant to show that, if our model was developed
without incorporatings them, it was not without taking thew into‘considera-

tion.
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