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PHORETICS

Scheme adopted in the transliteration of Sanskrit words

from the Devengari letters of Sanskrit intc the Roman letters

of English.

&, 8s in a book u,
a2, 28 in army u;,
1, as in navis rs

i, as in machine T,

1

Hon-no#ivato
Gutturals k
Palatals ]
Linguals %
Dentals t
Labials p

 VOWELS
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vi
BEMI-VOWELS

palatsl - y dental - 1
lingual - » dental-lablal - v

SIBILAKTS

palatal - s, @s in hiss
lingual - g, as in show

dentsl =~ 8, as in saint
ABPIRATE

h, as in hand

N.B. The palatal ¢ 1s like och in church. The English t, d,
and n almost correspond to the Sanakrit cerebro-lingual ¢, 4,
and n3 but the Banskrit ¢, th, d, dh, and n are pure dentals.
The R is eimilar to the French gn, and h 13 the guttural ng
in gong. The avagraha (separator) ($) is used to mark the
elision of initial a after finkl e or o and is generally
rendered by an apostrophe in trnnalitarauian ().
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CHAPTER I
INTRODUCTION

Ho one s:ems to know in this a ze of universal achievement
Just where or when the myth of white-man supremscy began. It
began, That is all anyone can say. It began, and for centuries
it ruled the Fast, until it ended abruptly when the Rising Sun
burst across the Pacific in Decemver of 194l. The East has
finally asserted itself, It has not denied the West's science
or wisdom or philosophy, but it has insisted with a growing
vehemence on its own ways and wisdom and culture. The East
has shaken off the slumber of the last few centuries and pointed
with pride to 1ts own art and philosopny. #nd 1tsdetermination
will not be denled,

Hia Excellency Bishop Fulton Sheen has often adverted to
this awakening of the Bast, and in doing so has underlined
with care the importance of théd Best to the Cathollie philosopher,

In Worldmission for the summer of 1953 he writes:

Our education for centuries has been Western, with its
roots principally fixed in the Grecian & nd Roman world,
Practieally no attention was given Lo the thought of
the Tastern world, such as the philoscphy of Confucius
or the Hindus or buddhism, Education and culture

have revolved about three cities: Athens, HRome, and
Jerusalem~=the clty of the beautiful, the city of the

1




law and the éity of the good. « + +» In our day, how=

ever, the axis for eivilization is moving to three

other cities: Pelping, Momcow, and Delhi. « + « If

then, the shift of the world is from the West to ihe

®ast, 1f the Bast 1s like a grest glant aroused from

slumber, 1f Communisnm has chosen the Zsal as the

vestibule to its conquest of the West and thewerld,

1t follows thai the universities should glve more

attention to the philosophy and to the culturs of the

E+8t, and t o recognize that the scepter of future

political power will one day ahift to the lends of

tne Rising Sun,1

And Bishop Shsen is not alone in his opinion. 4ihat the
East has finally asserted itself politically 1a beyond jusestion,
and, if one may Judge f rom the presence in this country alone
of &8 dozen Hindu Vedints Centsrs, the sape 18 true spiritually
and philosophicalliy as well.2 The Bast stands forth on the
horizon s nsver vefore, and t he thought of the Bast has tecome
a8 challenge t o the Wesat,

Unfortunately, however, COriental thouzht isextremely
difficult for the Western mind., Its array of profoundly
mesningful notions, for the most part dimly defined and
obscurely presented, and antecedents buried in vedic hymns

that outdate history itself, forms an unbelievably

~ 1lpulton J. Sheen, D.D., "Universities and tie Foreign
Miszions," Worldmission, IV {Susmer 1953), 133-13L.

2g.L. Hehts, "Vivekananda-~His Influerce in the Awskening
of Modern Indla,” The Modern Raview, Caleutta, LXXXXVII {June




41fficult challenge for the Western mind, reared as 1t nas
been on sccurats definitions, syvstematic presentation and
clasrly marked antecedents, Consejuently, ths average Westerner
comes to Oriental thoughtwith some difficulty and perssveres
in the study only with the greatest determination., As one
author puts it:"Let the reader bve aware . . . that to under-
stand the full significance of thnls Indisn philosophy is some~
times & difficult task fort he Weatern mind, There 1s mueh
that s eoma strange to those of us whose acquaintance with
philosophy is limited to the teaching of the Western schools,."3
Yet, if the West £8 t 0 meet the Fast on its own grounds
iatellectually, the 4 1fficulty must be met, and the gap spreading
between East and West must bve bridged: Somshow or other entry
must be made into the realm of Oriental thought, and it is for
Sust such a purpose that this thesis is offered. Standing on
the very familiar émund of the iristotelisn doctrine of form,
this thesis intends t o look carefully st tie nearest equivalent
to such & dootrine among the Oriental, or more exactly, among
the Hindu systema, tomalyse it, nd Lhen to offer a criticism
of that doctrine in terms of the ¥West's own Ariztotelian form.

The system selected for thie study is that called Samkhya, the

3williem D. Gould, George B. Arbaugh, and R. F. Moore,
Oriental Philosophies (New York, 1950), p. 6.




L

firat duslistic system in Orientsl phllosophy, snd the doctrine
examined will be thai of purusa (form?). From the outaset,
however, let i1t be sald that the similarity vetween form amd
purusa, though remarkable in iftself, is vary‘luperfieial, fand
that the only hepe in presenting it is to open, i possible,
an avenue Iinto Orientel, i.e., Hindu thought. That there are
other such avenues, a nd many of them sannot ve doubted., This
approach through Samkhya, however, seems the eaglest to place
within the grasp of anyone versed in Western thought.

Samkhys itself is an anecient systemjy unbelievably so, as
Professor Mookerjee points out in his chapter on the Samkhys
in the history of philosophy sponsered by the Indian government,

‘fha Samkhye philosophy s esms to have been the oldest

phllosophical system in India. In the Upanisads

also we have germs of Samkhys speculation, %Eo 4

ocourrence of the Samkhys concepts in the Upanlgadsee

the Katha, the Svetagvatara and the Mai tm“gm“""z -
sannct be explalned unless Samkhya speculations had
assumed sove definiie ahape before then. The

mention ,of Kaplla, the reputed founder of the school,

in the Svetdsvatara Upanigsad is signgficmt, though

L

Samkara denies 1Ls nlstorical value It 18 t rue that
atheistic dootrines characteristic of prevalent

lithe ypanigads are mystical texts dating f rom well before
the time of %ﬁaﬁ, eften in verss, highly integrated, sand
sumploying images of every kind "to express s inexpressivle,”

[4
%aﬁkan, & ¢elebrated teacher whose name is almost
symonymous with Ved&inta, the most popular Hindu system.




Samkhya are not supported in these works.®
However, 1t s sems muoch safer to say merely that Samkhya is the
firs. ard the oldeat of nhe Indlan philosophic systema, There
geems to be no possible contention that there 1s any real basis
in the Upanigads for a systematic treatment of Samkhya, as
Keilth polnts out:

¢« ¢ » it is imposalbls to find in the Upanigads
any real basis for the Samkhys s ystem., The
Upanisads ere esseniially devoted to the discovery
of an absolute, and diverse as are the forms which
the absolute uway take taey Jo not a banden the
search, nor do they allow that no such absolute
exists.! There are, however, elements here and there
which mark the growth ol idess which lster were
torown into systematic form in the Samkhya, put

it is impossible to see in these fragmsntary lines
any indication thst the Samkhya philosophy was
then in process of formation.

If, then, Dasgupta's? date for the earlier Upanigads a»
700600 B.Cs 18 acocepted, tirre is no difficulty in seeinyg
that elements of Samkhys date back to the earliest days of

philosophy, Eastern or Western., Unfortunately, taere is no

6satkErl Mookerjee, "The Samkhya-Yoga," History of
Fhilosophy: Iastern and Western (London, 19527, p. 5242.

7It 1s important to note in this context that Samkhya,
while not exactly atheistlec, aveids all menition of God and/or
an sbsolute., The Upaniaads, however, are decldedly pantihelstiec.

8. Berriedale Xeith, Samkhys System (Caloutts, 1949), p. 7.

9gurendranath Dasgupts, A History of Indlan Philosop
(Cambridge, 1932), I, 28, = — History of inad hy
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way of knowin; the cxact date of Lhe formation of t he system,
because, as Mookerjee says: "Of all systems of philosophic
thought Samithya has suffered the worst disester. The works of
Kapila, of Asuri, the direct diseiple of the former, and of
paricafikha are all lost. <he only work which has escaped

extinetion is the Samikhyas-karika of fs’varakx_*g{m, who cannot be

earlisr than the Christian era, Though opinions differ on the
date, the general chronolozical status cof the work is not
indeterminable. At any rate we ¢ annot place the work later
then the fourth century A.D."10

Despits Samkhya's antiquity, however, thore are s ome
who would perhaps wonder at its choice for such a study, on
the g rounds that, though ancisnt, Samkhya is farfrom the
sentral philosophy in Oriental or even Hindu thought., Here a
distinetion seemm to be in order. It is true that 3§a§zkhya has
long sipee csased to grip the mind of the Orient. In faot,
a3 a aystem in itsell it 1s littls more than a museum plece,
But for the purpose of delving into the full meaning of the
thought of t he day there 13 no more canvcniént tool. Father
Ledrus, 8.J., puts it neatly:

The main reason for & ¢lose study of the Samkhya,

in spite of its antiquity, of 1ts present unpopue

larity, and of the scarcity of satisfactory documents,
is that thls theory is the root of almostall branches

10Mockerjee, Ene Samkhya-Yoge, p. 2ii2.




of Hindu thongﬁ;, the common theme in their
varistions: each schnool and gect assumingthe main
theorems and methods presented in the Samkhya, to

give a raticnal suppert ro its particular purpose.
Samkhya, therefore, represents, so to say, the

bare essence of India's rational t hought, the
philosophia perennis of Hinduism, and &8 such it
survived the death of the historical Samkhya school 13

And Theos Bernard adds: "The Samkhya is sald to be the
philosophical foundation of all Oriental culture, the measuring
rod of the sntire mass cof Hindu literature, the besis for
all knowledge of the ancient sages, and the key to all
Orienial symbolisg/32

But over and avove Ssmkhya's value as & foundation for
further studies in Oriental thought and awlture, it has &
furthsr advantage to offer the Westerner. In ocutlining the
difficulties encountersd in undertaking a study of Oriental
thought, three major problems were menticned: termminology,
pantheism, unthn overlapping of philosophy and religion., Of
thege three perhaps the most diffiocult i1s thet of terminology.
Many of the ?erms met in Oriental philosophy are completely, or
almost completely, untranslstable. This, of course, has veen
encountered before in comnection with the Latin of Scholasticism,

but never in quite the same circumstances &s f ound here, [or

1lyichael Ledrus, S,J., "in Introduction to Sahihya," The
Hew Review, I (March 1935}, 277-278. Suphasis added,

1zTha¢u Bernard, Hindu Philosophy (New York, 1947), p. 69.




the Latin context was at least undersiandavle, ard often by
dint of an appreciation of the passage, the meaning of the
notion vecame somewhat glear. Not so Hindu thought. The-lion's
share of Hindu philosophy 18 intimately bound up with the
eryptic Upanigeds. Whau this means may not be immediately
evidont vo the uninitisted, but will be readily apparent from

an analysis of t his briefl passage quoted at random from the

Katha Upanisad: "There 18 a oity with e leven gates belonging
to the unborn Atman of undiatc;'tmi consclousness. He who
meditates on Him grieves no more; ubom{tgd, he becomes free.
This verily, is that."l3 0Of course, there is no wish to imply
that such 8 passage is beyond understanding, but rather to
point out the fact that to the dfficulty of the notion of
Atman in this passage 1sadded the extrome difficulty of the
context. Tais difficulty 1e avoided to 8 consideravle extent
by approaching Oriental thought, especially :iindu thought,
through a study of Samkhye, s ince as a aystsm Samkhya was
developed outside the Upaniaads.

The second problem 1s the fact that pa:.theism overshadows
almost all tne thought of the East, confusing issues and c ausing
untcld difficulty to the Western mind, This ganth#lscia
overshadowing gives rise to tie t hird and most fundamental of
all ti» difficulties, th: overlapping of philesophy and

Vswaml Hikhilanande, trans., The Upanisads (YNew York,
1949), I, 169.




religion, That whicii 18 accepted as the basis of bellef is
accepted unquestioningly as the tesis of philosophy, thus
creating a very proefound problem for one trained t o philosophize
only onfthose things which can be known to the intellect without
the ald of revelation, However, Samkhye prescinds entirely
frosthe notirn of God in its development, consequently
avoiding the provlem of pantnelsm, That leaves only the
diffioculty of the notions themselves and béw overlapping of
relizlon and philosophy to coitend with; real difficulties, to
be s ure, but not insurmcuntable. So 1t is t hat Samkhya seems
not cnly the most fundamental in ths realni of Oriental thought,
but is also most approachadls for the Western mind. Hence

this study,

Finally, this thesls has b een descrited as an approach to
Oriental thought through Samkhya. More specifically the
approach will be through one phase of Samkhya, puruss, the
Samkhya equivalent, generslly speaking, t o the Aristotelian
notion of form. To facilitate such a‘atuciy, this thesis will
conalder Samkhya first in its antecedents, and then discuss
it as a system in itself. Once the vroad outlines of the
system are traced, the essential dootrine of Samkhya, purugas,
together with its counterpart, prakrti (matter), cean be studied
in detasl, This analysis will be followed vy & critijque of the
system in ter«sbf Aristotelian forws, thus completing the tusk




10
originally set, tihe oconstruction of a "bridge" between the

thought of the East and that of the West.




CHAPTER II

SAMKHYA IN ITS PHILOSOPHIC
ANTECHDENTS

Since this thesis willdeal with the term sankhya
extensively throughout the next ninety pages, it wculd perhaps
be helpful to devote 6 little t ime to a study of the derivation
of the word in the very beginning. In itselfl samkhys means
"relating to numoer."l From this primitive meaning it came to
signify in time "that which is enumeraiing,” then "that which
is discriminative™ and ultimately, "that which 1s reasoning."
The step from ressoning tc philosophy 1s an obvious one, and
from the time of the later Upanisads through the several
centuries following, S&r a was used to distingulsh rational
philosophy from theologleal sclence.?

Since the tine of lsvarakrsna (pronaun&ad iﬁbaﬁaxﬂigﬁga),3

lﬂarl Cappeller, 4 Sanskrit-“nglish Dictionary (Strassburg,
1891), p. 611,

2u1 chael. Ledrus, S.J., "Unpublished Kotes,"™ uy. 4. Thus tne

term s%g%?xa in the Bhagavad Gitd means only philosopny, and not
the 8 system, ~On Lhis ¢l'. Dasgupta, Histo of Iﬁdian
rton, %

Pg%lcaegg%, II, 4598, L66-467; Franklin hdga TRk g»vaﬂ
ani ridgﬁ, 195*‘*)' II’ 65&
3e. 200 A.D., “Esgupts, History of Indian Fhilosophy, I, Jl2

11
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however, the term sankhya has mors properly applied to a definite
philosophic syatem. The smhmuﬁirik? of Ta’varakﬂm. is the

"garliest available as well as ihe most popular textbook of the
school,"l and 1t is with the text given in the Karika that
almost all the extant literaturs on Samkhya deals. The Sahkhya-
Aerika is related to the rcot meaning of samkhya in two ways:
first, since its ssventy-two kirikss or verses contain an
enumeration of the elements of the universe, and secondly,
because it is tie first s ttempt in Hindu thought to expleln the
universe rationally,

The Samkhya system, however, cannot be quite so easily
dismissed., The primary object of Samkhys is, as 1is that of all
Indian philosophy, the liberation of man's scul from the great
wheel of existence. This is the first contact in this thesls
with one of th:¢ three major difficulties mentioned earlier,
that of the overlapping of philosophy and religion. The Samkhya
agssumes as self-evident that the world is a place ef misery,

that the soul is subject to tmém&smti&n, end that there is
at least some truth in Vedic tradition,5 and thua enables one

43, Radhakrishnan, Indisn Philosephy (London, 1948), IT,

254,

%@ith, B“%‘ e System, p. 37. On the significance of
the Vedas, see below, Es-w'
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to attain to liberawon through knowledge. This attainment
has been described by Father Ledrus as a transcendental
analysis of human experionce,6 and will be discussed more in
detsail later, Stated simply it is an intultive knowledge of
reality, a discriminating kmowledze which enables the Mnower to
distinguish himself perfectly from all other beings. This
perfect knowledge of the self brings about the soulls true
release and delivers it f rom the pain of existence. In this
Samkhya is alined with sll the great Indian systems. Thus the
true importance of Samkhya in Oriental thought, and especially
Hindu thought, should now be gpparent., Since the basiec suppo-
sltions of Samkhya are those common to all Indian syatems, and
since the desire for literation is their common aim, 1t seems
quite natural that wherever possible these systems should have
adopted the rational basls supplied in Samkhya. And they did.

Pragmatism and ascetlcisnm, gnosticism and pletism,
all became Samkhya-like., Jalns end Buddhists,
Bhagavatas, Saktas and Vedantists, all desl in
their own way, positively or negatively, with those
very tenets which find t heilr natural place only

in Samkhya. Other schools develop this or that
chapter of the Samkhya into & self-centered

system: the Ny&ya works out the Samkhya methode
ology, the Yoga 1ts Psasychotherapy, whilst the
Buddhism of the Buddha simply evolves into a self-
contained whole t he very introduction to the Samkhya,

viz., the dissatisfaction at a 'diseased! worldly
existence. BSuch a dependence may be historically

éLedrus, S.J., "Notes," p. L.
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contested, u# well as almost any definitesssumption

regarding the history of Hindulsm; it has, anyhow,

surficient arwieal’ pm?abiuty to corroborste its
psychological evidence,

How far into modern times this influence of Samkhya
extends it is & fficult to say., Certninly nothing definite can
be sald on the degree of the influence it has. However, this
much oém and should be said, that there is sufficlent similarity
between Buddhism and Samkhya to warrant the assumption that
either Buddhism actually stemmed from a Samkhya system that has
not oome down te uas in the literature, or that the classic
Samkhya and Buddhnism sprang from the same common s tock, & growth
of tha rich intellsctusl activity following upon the Upanigads ;‘8

fhe influence on Yoga ia f ar more apparent, In fact,
Yoga and Samkhya are so olosely allied thsat t hey are often
paired together, the one complementing the 6thar. Since the
Samkhya system is older than the Yogs system it seems valid to
conclude that Yoga developed from the parent Samkhya stock. |
"The SEmkhya and Yoza philosophies are related, but different
in their separate precepts. One complements the other. In
thelr respsotive pres:nt forms, the Samkhyes philosophy is older
than Yoga. It 18 likely timt th@aé two schools developed
originally as differsnt interpretations of a single doctrine,"?

7Ladrua, 8.J.5 "An Introduction to Saikhya,” p. 278.
8xetth, Saimkhya System, p. 3l
9Gould, Oriental Philosophies, p. 4l.




15

However, eveﬂ Af it is lmpossible to delinmsate adequately
the influence of Samithya on two of the major systems of the
Orient, it se:ms qults e vident that there has been considerable
influence, and that this influence has perdured.

Much of the mystery could, of course, be solved, 1f the
original literature of the g ystem were extant, 1ihe history of
S@mkhya is, as has been seen, shrouded in the mists of ecasual
references to commentaries no longer to be found, Tradition
unanimously sscrites the a uthorship of the system to Kaplla,
but just who Kapilla was orwhen he lived no one can say, "Some
say that he 4s the son of Bralma,l0 others thet he 1s an
avatar of Vignu,ll still others identify him with an incarnation
of Agni.12 While these accounts a re mythical, it may be
agcepted that an historical individual of the name of Kaplla
was responsible for the Swihkkhya tendency of thought#ﬁ3
Consequently, Isvaraikrgna's commentary on the Sdiskhys, which
follows the mtual composition of the Samkhys perhaps by as
much a8 nine hundred years, must suffice., The Samkhya, then,
as 1t exists today is the asystem expounded in tbs Samkhya-Kariks

laﬂrahma, the apd of the Hindus, cor, lster, one of the
Hindu Trinity, the Creator.

llyianu, another of the gods of the Hindu Trinity.
m&gﬁi, sod of fire. |
3psdrexrishpoen, Indlen Philosophy, oP. 253=254.
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of'Iﬁvarakpana, saianty»hwc verses of tightly interwoven
phllosophy, treating of causation, the evolution ol the world,
the evolution of the individual, cognition, transmigration,
liberation, amd dinaolutipn. S0 brief that tnewiole of the
systom could ve pui on half a score of typed sheets without
much difficulty, yet se compressed that e ach of the s eventy-two
veraes 1s completed in the spece of & few lines. Perhaps the
closest Western equivalent 1s the scholastic thesia,

?utuihg this syste: Iinteo its proper perspective, Samkhya,
as all Indian phllosophies, arises not sc much from a purely
inquisitive spirit, ai from a real s piritual ﬁxigeney.lk In
the Weat various reassons are offered for t e rise cof philosophy.
Aristotle suggests that 1t 1s e product of scientific
euriuaity and lainura,l5 while Augustine thought it was men's
parnénal destiny tiost brought him to the study of philoaophy.lﬁ
Moderns offer reasons as varied as the genius ol the Greek
languapge, Gre&k mythology, or the impact of revelatlion and
tradition in the broad sense on tie Greek mind. In any event,
no one suguests as » possivle reason for the growth of philoscophy

in the West the same need for philosophy experienced in the

1“Papali, ainduismus, Pe The
15yet, A, 1, 980a, 23-28,
16&uguatina. De Irinitate, I, 1.
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Esst, The East nas always linked its philosophizing with the
struggle to escape the pain snd miseries of this 1life,

Orta est philosophia in India non ex mero spiritu

inquisitionis vel desiderioc sciendi, sed princie-

paliter ex quadsm exigentia spiritusli. Est

conatus animse nd problemata fundamentalia vitae

solvendsa, &l finem ultimum hominis conseguendum.

Unde evenlt guod omnia systemsta, etiam atheistica,

speciem quamdam religionis induunt et insistunt

in moralitatem et leges ethicss. Quaesilo 1ilis

est principaliter de anima selvanda, quidquid de

existentia Del sentiant, Ad rectam intellectionem

philosophiae Indianae noce{sa 8t hoc curiosum

phaenomenon comprehendere.i7

Such universal accord on the polint of departure may seoem
racher unusual, conaidering the variety ofgystems in the Bast,
but there is u basis for it that isr eally quite reascnable,
glven the basic supposition of Hinduism, the doctrine of
rebirth., As Dasgupta points out, ther: has never been either
befors or after Buddha any serious attempt to prove or disprove
tne doetrine of mbirth..w The foundation for that doctrine
will ve sonsidered later; for ¢t hs time the importsnt point is
tae influence such 8 dectrine must have on all Indian philosophy
ani consequently on all those philosophies that have t aken thair
rise fron Hinduism, diven the doctrine of rebirth, or

metempsychosis as it 1s iknown in the West, the whole purpcse

1Tpapall, Hinduis:sus, p. The

18sne doctrine of rebirth 1s the d cotrine according to
which the s oul continues through & cycle of exiatences, being
born into the world a.ain after a period of punishment or reward
for t he wrongs or merits of the previous l1lifs,
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of a good 1ife 1a:rrMﬁcrntoa, unless some means of releass is
found, If s man 1s doomed to live 2 sain and again, and 1life is
at best pain intermingled with brief flashes of happiness, sven
the most strictly upripght life cannot bring relief. The
wheel of existence goes round and round, and man 1s { orever
chained to i1t, unless he ¢an someway contrive s means to slip
those chains and find release., To attain such release is the
primary aim of Indian philosophy and the great reason for its
development .

The history of this development is longand involved, but
a brief summary of it here might shed some light on the
peculiariticns of the system under consideration. Historyt's
first meeting with Hinduism is in the hoary pages of the gz
Veda, the oldest known piece of literature.l? At about the
time when Moses was leadin; the ohosen peopleacross the deserts
of Egypt, Aryan scholsrs, holy men, put into writing the sacred
hymns that had long s ince jJoined their people in the worship
of the great god, Brshma, And with the passing of the ages and
the fusing of the peoples this s imple tesching grew amoedba-like
intc the philoasophy of Hindulsm. But all thistook place only
with the paasage of time.

19%The oldest religlous text in the world s ti1ll loocked on
s sacred, and which was probably composed vetween 1500 and
900 B.C.™ Arthur Bashem, India (London, 1954), p. 234.
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Originally tzﬁom was only tne g Veda, a semhita, or

collecction of over & thousand hymns t o various gods and deltlies,
To this was added in tiue the Sams samhita, & purely liturglosl
collection of nymns, repeating much that was already contained
in ths Bg Veda, <The Yajur saphita, which followed, was of &
slightly different composition, comprised of uttersances,
formulas, blessings and explanations pertaining to the saeri-

ficlal offering. Lastly there was the Atharva Veda, an

historical ccllection of variesd oontams showing definite signs
of the meeting of iryan and Dravidioc peoplesd® following upon
the migraticns of the Aryans acrcss the north central plains.
Incidently, 8 ince the Arharva Veda does not blendw ith the

first three vedss, many refuseto consider 1t a s being of the
same infallible stamp as the others.2l These four vedas form
the so called vedic litersture which 1s the ultimate criterion
in all Indian thought. +*hey represent that part of Hindu
literature alassified e&s Sruti, the inspired writings, as con-
trasted with Smpiti, or the commentary on m and consequently
are the touchstone for all orthodox Hindu philosophy.

In the BErahmanic period that S;allowed this vedioc age,
prabmanas®2 or rituslistic comsentaries wers written for eamch

3‘3Papali s Hinduismua, pp. 6-7.

2lpasgupte, History of Indian Fhilosophy, I, 10.

22rnis is the precspt portion of the veds, including
rituzlinﬁia rules and explansctiens. Bernard, Hindu Philosophy,
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of the vedas. s«érifioa was considered of the highest possible
importance, and the doctrine of Karma,?3 so important in all
the Hindu philosophic systems, was introduced., Ihe Brahmanic
ritusls prescribed in detail the kind of snimals to be used, the
manner of the sacrifice and its efflcacy, all cfwhich was of
supreme importance, for under the law of Karma svery good act
was & step toward freedom from the tyranny of rebirth. Harma was
really the law 61‘ action, demanding a guid pro gue rsqaz‘d or
punishment for every act or deed, Certainly this was & signifi-
¢ant contridbution, Beres lay sn explanation of the worldi's
misery, and at the same time an effectual explanation of tha»
great soeial inequality existing in socciety. Herein, too, lay
the foundetion of the caste system, A man's lot in lifew as
no meore than a fitting punishment for his works in a previous
existence or a reward, if his present position should be one
of dignity.

Of course, with this great emphasis on sacrifice the

23Kam, from karman, means s otion, deed, work, especially

a holy work, sacrifice, rite: result, effect: organ of the
sense} the direct object; fate, destiny.’ Cappeller, 4 Sanskrite
English Ulction s Ps 112. Karma as & principle of conduc

8 based on the Law of cause and e ffect, 8 tating that & person's
conduet 18 the basis fors point for point punishment for evil
done or reward ror good. The importance of this doctrine in a
system thet postulates contimued rebirth camnot be overestimated,
since 1t is only through sors such prineiple that & men cculd
escend in the scale of being and eventuslly sttain relsase,
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prieatly caste r@ﬁa to ithe heights of influence. The intricate
sacrificial rites and the hesvy sanctioen placed on sacrifices
improperly performed gave the skilled Srahman an enviable
position and served to invite e ven greater obscurantism. As
Papali puts it: )

Prinecipalis effectus, forte etlam intentus, hulus
rituslismi exaggeratl fult exaltatlc sacerdotalls
castae, Altus tam Innumerd tamgue Intricati
evaserunt qued nonnisi specialistae 1is addiscendis
unice dediti eos perficere potuerunt., 81 quis in

{is ponendis error irrepseriti, non solum sacrificium
nullum evaderet sed et multa mala ex eo provenire
posaent, Omnes ergo quaerebant peritos ad sacrificia
perdioclenda., En via parats ad praeeminentiam
Brahminium, Hi vero opportunitatem hanc elabl non
sunt passi. #ultiplicarunt sacrificia et ritus.
Occasiones extrsordinariae utl sunt coronatio regls,
sslebratioc victorise, insuguratio imperii, certe
exegerunt condi;ncs; et pracsto ersnt Brahmines

cum Raja-suya, Acve-medha et allis efus generdis

quae splendore suoc ipsos reges stupefacerent.
Concertarmmti inter se reges in solemnltatibus agendls.
Creverunt eryge sacrificle splendore st Drshmines
auctoritate, =t ~

This in time imposed & burden that could not be borme by either
the common pseple or the intelligentsia. fhe commcn people
revolted agairst the cruelty of the Irahmanic sacrifices, while
the intslligentsia rebelled against the e xcessive obscurantism
of the cult. The revolt taat ensued was an intellectual one
that gave rise to the age af the Upanisads and the Upanisads

themaelves,

%P&plli, ﬂlﬂdﬁismua, Pe 36.




The Ugmigadé were s ¢ctually a series of attempts to

discover through resason 8 more suiteble means of release from

the pattern of transmigration thern that offered by the bloody

sacrifices prescriced by the Brahmans. <he Upanigads are not

systematic treatises on philosophy, nor are they the works of

a single m:uthor, In fect, the teschers whose intuitions are

recorded in the Upanigads are more like "myatic seers than

metaphysical investigators’ according to Mahfidevan, who adds:

there 1s & directness about thelr teachings and an
authenticity born of first-hand experlence of the
highest reality. They pour forth their f indings in
the furm of s terles and parables, informal dliscussions
and intimate dlalogues. dihe method they adopt is
more poetic then philosphic, #ven where the
language used is prose, the poetic guality is only
toé evident . . . The Brahmanss lay down rules

;nﬁ cnr:gugna ccme;m!ng the gﬁrfomma otﬁ rituals.
The Upa ads contain the teachings about e
ultimate %ﬂ!ity.sg

Hewever, it is important to note that though this movement

was of the nsture of an intellectual rebellion, it never

developed into an irreliglous rationaliism, since t he various
sohools of philosophy that grew cut of the Upanigads were based

on s definite religlious nscessity, and not & mere gquest for

sciontific knowledge.

In general, the Upanigads hold that the world isa dresam

25¢ . M.P. Mahmdevan, "The Upsnisads,” History of Philosophy:

Eastora and Western, pp. 55«56,
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whieh Zrahma himélr dreams, All 18 incomprehensible, snd
the moment :irahmes awaikens from hie dream, the worldwill
disappear. ¥Who is Breahma¥ Brahma 1s the incomprehensible,
the ineffable, complete, perfeci, indefectible, the supreme
lord and ultimate end of all things, G&rashma is the absclute,
the Hindu god.

3ut the worship of this one god of the Hindus soon lapsed
into a very d efinite monism, since the Upanigads held an
exacting interpretation of the msxim, “"ex nihilo nihil fit.”

If nothing could be created from nothing, they srgued, then

all must come forth from god. Therefore god is all things, and
the apparent mltipl‘iéity around about is simply incomprehensible]
mRya,

The Upanipadic concept of the soul was, of course, very
different from any known in Christianity. To the sages of the
Upsnigeds the soul was the subjective principle of unity which
in reality was not st alld ifferent f rom Erahma, Trus
deliverance, then, was fundsmentally nothing more than an
interior realization that the soul was oene w ith PFrahma; that
the s cul is Brahma. “11 liberation of the soul through sscrie
fices was considered as & mere temporary freedom spent in the
mansions o merit, & brief respite before the further trial of
another 1ife on this earth. Thus f rom the sacrifices of the
Brahmans the Upanisadists brought Hindu thought to the point
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where it could accept a reascned release from the wheel of
existence, and in so doing tﬁhey lald the foundations of later
philosophic thought., |

But the question arlses, does SEikhys fit into the patiern
of the Uganigida? Certainly many of the elements of Sumkhya
¢en be found in the Upanisads, as has slready been pointed out,
but actually there 1s a vast difference between them, The
ms jor tenets of tans Upanigads can be summarized briefly as a
bsliefl &n irahms, & beliefl in m, the soul, a velief in the
identity of Atmen and Brahms, the need for liberation, and the

doctrine of Knm»aaﬁzam‘ (action-world), the doctrine of moral

cause and effect leading to émnmigmtion. Sankhysa accepts
three of these tenets ms 1tis own, the belief in Atman, the
need for liberation, &and the doctrine of Karma-ssmgara, but it

is chiefly eharacteriszed in its complete unconcern for ths
existence of Brahma. Thus S@skhya mpmienu & new development

in Hindu thought. #“ccepting the basic doctirine of Karma~samsira,

iv attaches to 1t a new and rational interpretation, completely
ignoring the meam of liberation offered in the Upanigads. That
this should be true 1s natural, of course, given the Saikhya
wneoncern for orahma., The new solution to the prodlem of
liberation will revolve not so much around a realization that

the interior principle of unity, the soul or Atman, is in reality
the very god himself, wut in & realization that purusa, the
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form or soul of man, which in itsslf 1s unaffected by material
doubts and triasls, is not and never was involved in the world of
pain presented to it by prakrtl, the material part of the union.

By way of summary, then, Samihya draws its name from the
Sanskrit word for number, enumeration, or reason, and this on
two points, First, 1t presents an enumeration of the elements
in the universe, and secondly, 1t is the first attempt in Hindu
thought to explain the universs ratlonally. This second point
further explains why the Samkhye system has had such influence
on Hindu thought. Holding in general the same fundamental
beliefs ag the other systems, Samkhya provides a rational
support for those beliefs that would otherwise be wanting., This,
of course, 1s trus, Decause the point of departure of all
Indian philosophies 1s the problem of release. Accepting the
doctrine of rebirth unquestioningly from the inaplred vedas,
Indisn philosophies naturally develop into ethlcal systems
aiming at the release of the soul z‘mm the pain of rebirth.
8uch & beginning on the ethical plans could never become a true
philoaophy, nor build a supporting philoscophy as long as life
was believed to be coplately immersed in the absclute, Brahma,
Samkhya, in prescinding completely from the whole quistim of
the existence of Brahma made possible a rational explanation not
only of the pain in the world, but alsco of the means of release,
In doing so, however, a whole new phileosophy was developed, and
this philoaophy was the first systematic philosophy in India,.




CHAPTER III
SAMKHYA AS A SYSTEM

After considering the antecedents of Samkhya and its aim,
the next logical consideravion is that of Samkhya as a system,
Such & consideration at the present stage will serve at once
88 sn Iintroduction te the explanation of the dootrine of purusga
and a Ireme of reference for the ocritique thatwill follow.

Any explanation of Samkhya falls naturally intc the
discussion of the evolved, the unevolved, and the knower, the
pivotal points of Semkhysa. Added to these are the related
topies of the Samkhya theory of oausation, the means of proof
accepied in Samkhye, snd evolution. Insofar as the scope of
this thesis will pernit, all of these will be developed into
& comprehensive view of Sankhya as a system,

The first verse of the Harika after the statement of the
end of Samkhya is the statcment of the three pivotal points of
Sankhya. Colebrooke's translation of this verse reads as
follows: “"Nature, the root {of all), is nc production. Seven
prinociples, the Great or intellectual one, ete., are productions

and productive. S8ixteen are productions (unproductive), Soul

26
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is neither a prodﬁctian nor prnductive."l Although four
categories are mentioned hore,z there are actually only three
points of conaslderastion: first, the unevolved, secondly, the
evolved, and thirdly, ths knower., The first, the unevolved, is
comnonly styled prakrti, and is, as the Harika mentious here,

& datum. No explanation is siven of 1its origin, nor is sny
orlgin assigned to it. It is. From prakpti evolve seven
princigitu that are productive and sixteen that are not pro-
ductive, Amongz the productive evolutes are intellect, egotism,
and the five rudiaentary or gross elements: esrth, water, air,
fire, and athnr. These seven in turn produce the 8 ixteen
unpréductivc evolutes, i.e., the five subtle clements, the
internal senass, the five senses of action, and the five éanuoa
of perception, The five subtle eslements: sound, touch, form,
flavor, snd odor play & very lmportant roio in sensation, as
anyone aware of the necesaity of connastursality in sensation will
realise at once, As Fathar Ledrus points out: ". . «+ it is
not enouzh to posit the eleven senses as peéouptiva of or

scting c¢n the five gross elements. This indeed is posaible

1Tswara Krishna, The aanka%g Karika, trans. Henry Thomaa
Colebrooke (Oxford, 18377, p. 16, verse taree.

Ecomp&ra this with Brigena's fourfold division of nature
into natura quao creat et non creatur; natura guae creatur et
creat; natura gumke crudfﬁr et non eremat; and natura guae nec
Ereatur Nee Grea De Divisionie “aturae, Liber 1,
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only i1f there 1a é connaturality between the senses and the
slements; in other terms, 1f the [ornal object of the gense
agrees with the elements."3 To appreciste the poalition of the
suttle elementis, the following table f rom Theos Bernard's boock
will prove helpful:

Ether has sound . :

Alr " sound and touch

Fire " sound " touch and form

Water " sound " touch " form end flavour

Barth " sound " towch " form " flavour and odourk
Thus each of the gross elenents has a subtle element that,
either singly or in combination with the other subtle elements,
makss sensation of thst gross element possible, Justwhy this
particular sllotment of subtle elements wes made is not
fwmediately evident, but after brief paychologliesl reflection
there does seem to be some grounds for the divisiom.

The eleven sensesa, the final productions in this scheme
of evolution, are the internal sense, the five senses of action,
and the five sensesof perception, as has been already observed.
Manas, the internal sense, is the great unifier, and performs
funetiona roughly equivalent to the functiona of the internal
senses in nchnlnatiﬁ paychniogy; It serves in the capacity of

momory and imagination, carries out the decisions of the will

3tedrus, 3.J., "Notes," p. 1i.
Upernard, Hindu Philosophy, p. 80.
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by conveying bhem‘tc the organs of action, and also serves to
1llumine the intellect (showing here a striking #oaemblanco to
the agent intellect, exeept for the fact that manas 1s a faculty
of matter in the Samkhys system)., Ths five senses of action
are the facultles of speech, generation, and svacuation, plus
the hands and feet, irasping end welking. 4<he senses of
perception are t hose commonly known as the five senses: sight,
hearing, smeil, taste, andtouch.

The third of the pivotal points mentioned in this third
verse of the Karikid 1s the soul. &Soul, more commonly known as
purugs, wilil be consldered in destail in & later chapter, so
there is little need to dwell on it here., However, it is
important te note from the very beginning that puruse 1s neither
produced nor producing. 7This factor will influence the whole
sharaster of purugs, && will be seen later, as well 28 the
Samkhya doctrine of release., Consequently, the importance of
this single statemeni in the third verse of the Kirika cannot
be overemphasized.

After thus introducing the points on which the ayaten
pivoca, the Karika next opens the guestion of the means of
proof, an essential point in the elaborstion of the system,
These, plus the Samkhys theory of causation, will make it
possible to deduce the existence of both prakrti and puruga, 8o

the Rarika devotes verses four to eight to a discussion of the
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various means of ﬁraot.

The thrse means of proof accepted by Samkhya are perception,
inference, and right-affirmation.5 Perception is defined as
the ascertainment of psrtiocular objects® and is considered the
most fundemental of ths premavas.’ This for the most part 1s
due to three reasons: first, it 1s the first and basioc source
of knowledge, s econdly, the other pramanas are based on it, and
lastly, almost everycns accepts it, with the single exception
of the Buddhist Idealists.8 In more technicel terminology,
perception is & judgment. As Pather Ledrus puts it: "It
{psrception) is ., . , an exercise of reason with regard to &
thing whioh has become senaible (in actu) through 1its contact
with the sense, iHence it iz not mere sensation but perception,
1t 1s an fntellectusl act. It therefore knows ‘the thing sub

ratione entis, not only gua sensibile."9

Since perception is in the order of sctivity, 1t has, as
such, nothing do do with the knower and remains sntirely in the
realsm of prakpti. Intelleet, too, sirce 1t is active, belongs

5Colebrooke, Sknkhya Kirik®, pp. 1833, verses four to oightﬂ

égggg,, pe 21, verse five,

?ggggggg ie the means of scquiring right knowledge.
8Ledrus, 8.7., "Notes," p. 18,

Ynid., p. 18,
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to prakrti and not to the imower, puruga. Both of these points
play an important role in the Samkhys dostrine of release.

Inference, or reasoning, the second of the three means of

proof, corresponds roughly to the arjuments & priori, a
ostariorli, and the argument from snalogy. %here is, however,
some slight variation in esch that demands expleanation. The
first argument, which has been c'aixad 2 priori for the s ake of
convenience, is one in which the reality inferred is inferred
from the sensible preaence of some sigh whioh in repeated
observations has been linked to that rexlity. Seeing the sign,
then, it 1s inferrsad that the signified reslity is slso present.
(Compere: "Where there is amoke there is fire,") The seoond
inference, that called the a poateriori argument, is that in
which the conclusion is obtained as a residue, 1.e., as the

enly position acceptable after the exclusion of all other
possible positions. To make this clearer, the Hllowing exsmple
of such an argument is offered: "Clay and jfar are not distinct
tattves,l0 becsuse they cannot be sdded or divided., But distinot
tattvas can be added or ﬁvidad, as ' or inatance basket and
fruit. KNow olay and jer cannot., Henee they are not distinet
tattvas.”1l the conclusion to such an argument is always

19“2 attva, 'thatneas,' essence, truth, rsalisty, principle,
category.” Dernard, Hindu Philosophy, p. 198,

ux.nds-u-./S.J.. "Hotes," p. 20,
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negative, but fts use and importance in the development of
S@mkhya 1s readily noted, especislly since it enables one to
argue to the suprasensible, and Samkhya d eals for the most part
with just such objects, The third inference i1s no less helpful,
since it, too, enables the knower to go beyond the purely
sensible, | In this third form of reasoning the term to be inferred
is not perceived at all, but is the term of a relation which is
generally observed. Unlike the second inference, the conclusion
is positive and direct, thus broadening the scope of the
reasoning power.

For the skke of clarity all three arguments are given
ners in Aristotellan form, after the example of Father Ledrua,
1) Purvavat:1i2 ‘
Wherever there 1s amoke, there is fire (as in Kitochens);
There 1s smoke on the hill;
‘Hence there 1s fire on the hill.
2) Hegavat:dld
All things distinct can be added or divided
(a8 basket and fmait);
Jar and olay cannot be ad&od ordivided;
- Hencg Jar and clay are ngt_diatinet.
3) SEminyato dpstam:ll
. Ewery operation requires an appropriate instrument
(for instance an axe)
Perception is an operation;
Henee perception requires an appropriate instrument.

N.B. The mention of an observed example, which has been

12Tne 8 priori argument.
‘13’5}110 a posteriori argument.
UThe argument from analogy .
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put in brackets, ig essentlal to the conclusive power
of the inference.l5

The tnird means of i@mer accepted by Samkhys is that of
right-affirmation, the acceptance as valid knowledge of whatever
i1s oontained in the vedss, as well as the doctrine passed on
to the disciple by & trustworthy teasher. This method is
particulerly interesting, since Samkhya does not belleve in
the existence of a supreme telng, who would be the s uthor of
its revealed dootrinea, iowever, the sayings and the tradition
of the school, transmitted froma ga to age by trustworthy

teschers (hence righteaffirmation), become a "mirror" for the
diseciples of the system, leading them to the intultion that will
ultimately attain feor them that transcendental intuition neces~
sary for release, Thus, in apparent aentmaiotim to the
reasoned progress of Samkys in its develop:ent, the notions
fundamentsl to all Indien philosophy, rebirth, etc., are
aeeapud with no rational justification, Nor can this apparent
contradiction be explained sway, unless suech an wcwt&neo of
& religlous substrate be considered a manifestation of the
peculiar genius of Indian philosophy.

These, then, are the three methods of proof sccepted by
Samkhyas perception, inference, and right-affirmation, Their
actual use is besti seen in the Kariki itselfl as the various

lsid.dl‘“’. Bads, “ﬂo%mt,” P» 2l.
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aspectcs of the three pivotal points of the Samkhya are
developed. Before that application, however, the Samkhya meets
and ahnmrn the objection tnat what cannot be perceived cannot
exist; an important objestion, since Samkhya 1s bssed on two
such imperceptibles. <The argument i{s given aus follows: "Prom
various casuses things may be imperceptible (or unperceived);
excessive distance, (extreme) nearness, defect of the organs,
inattention, minuteneas, interposition of objeocts, predominance
of other matters, and intermixture with the like."16 In more
evident terainology, things may not ba percelved bLecause of
defective location, baing placed too far from or too near the
eye; through some defect in the sense act, whether it be a
defeot in the sense itself or mere lack of sttention; or
through some defect in the object itaself: the object may be too
subtlie to be perceived; or lastly, the d efect may be of the
nature of an fmpediment arising from surrounding objeots, such
a8 & wall impeding vislon, or the distraction resulting f rom
the predominance of another onrject of the same kind, or the
intermixture with other objects of the smame kind, e.g., a grain
of wheat in & bushel of wheat.

Pailure to perceive oznnot always be offered as & valid

proof for the nen~existence of the object in question, If

16go1ebrooke, 8ankhya KErik®, p. 33, verse seven.
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certain definite effects are observed, then, accordingt o the
theory of causation advanced in the Samikhya, the ocause of those
effeats must exist whether such & cause be observed or not,

This point is Important to the further development of the train
of thought begun in the third verse of the Kariki, the existence
of prakrti and 1ts derivative principles, and the existence of
puruss.

The Samkhys theory of causation developsd in the ninth
verse of the Karika represenis another departure from
traditional thought, and approeches very close to Aristotle's
own thesis on csusation, The Nysys-Vaisesika schoolll teugnt
that the sffect was altogether non-existent before that effect
was produced, Aixd that the sause 13 always somethingaxistent at
the time of the production. 7The theory proposed by the Mahayana
school of Buddhism might be more clearly presented in the words
of Pather Ledrus: "The theory of the Mahayana Buddhists tesches
that, everything being momentary, there cannotexist an entity
which would be sxistent duringtwo moments, hence a cause is no

longer existent when the e¢ffect comes to e xinst .18

17“xyuya~~tm logionl school which centers about the logical
and analytical means by which cenclusions are to be drawn,
Relying wpon the five sensecs for the raw material of perception
it regards the external world assubstantial reality. Valdepika«~|
supplements the Nyays school, It vtgam the ¢t ransient w orld as
real and oomposed 0:‘ differsentiabdle regates of eternal
particles or atoms,” Gould, Uriental osophies, p. 40.

13uam, 8.J., "Notes," p. 28,
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4 third thoory of causation was advanced by the Vedantists,
Agoording to the followers of S/uﬁkara, what one grasps as &
cause is actually a part of one universal reality, and any
notion of causality is, conasequently, illusory. &ffects, as
effecta, are non-existent,

Against these opinions on causation, Samikhya advanced the
thesis contained in the ninth verse of the iriki: "Effect
subsists (antecedently to the operation of cause)j; lor what
exiats not, c¢an by no operation of cause te brought inte
existence, Faterials, too, are selected which are fit for t he
purpcse: every thing is not by every means possible! what is
capable, does that to whioh it is competents and like is
produced from like,"19 From this it iz evident that causation
in Semkhya is not the production of 2 completely new reality.
Rather 1t is the evelution of being f rom Lits "involved and
undirferentiated state to its manifest and differentiated
state."20 The effect is the ceuss as manifested under a new
name and & new forsm, Purther explanation ¢f ths theory, offered
in the Bhashys,2l makes clear the presiss interpretation of

19¢olebrooke » Ssnkhye K&pika, p. 33, verse nine.
201"&3’11" Badey I’NO@",” P 28,
2lrhe phashya of Gaudapada, the oldest and perhaps the

best commentary on the Rariks. Colebrooke, Sankhya Kariks,
ps vie ' : )
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this verse rallowéd by the Samkhya school. Adcaﬁding to the
B h@m«, materials xre selected in accordance with the desires
ol the producer, Hence he who would make ocurds begins with milk,
not water. Agalin, every thing i1s not by every means posaible,
meaning that there is no universal possibility in any one thing.
Further, what is capable does that towhieoh 1t is competent:
the potter working with the lump of clay, the w heel, reg, rope,
water, s to., makes a jar capable of veing so made. And lastly,
like is produced from 1like. Otherwise rice might flow from
pense. Thus the Bhﬁgga amply Lllustretes both the notion of
causation &s intended by the Karika and the weskness of that
notion. The notion 1s evidently very close to causation as
outlined by Aristotle. 7The agent sots accordingto i1ts nature,
and the effeot produced depends in large part on the material
used in 1ts production. The weakness in the theory, however,
is this, that the theory a&s expressed here 15 drawn from a
generalisation of physiocsal examples, without sufficiently
axplain&néhﬁmﬁbinw of the transfer of csusation I'rom the
physical order to purupa or from purupa to the physical order.
This point - s extremely important, s ince it indiocates one of
the basic weaknesses of the system, and will scoordingly be
given more detalled treatment in the critigue of the system.
Yeot, a8 far as it goea, this theory of causation 1s a rezmarkable
improvement on the older Indisn theories, and it dces provide
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the principle neonaary for the Samichya theory of evolution.
‘ﬁowcvsr, before entering into the process of evolution, the
nature of prakpti must be determined, and this ia done in Samkhya
mrough an application of the s posterliori argument and the

srgument from anslegy., Now since prakpti is known from the
existeonce of 1%s effects, it is important to ascertain those
notes which are characteristio of the twenty-three evolutes.
Stated in summary fashion, the evelutes are osused, impermanent,
non-omnipresent, subject to action and consequently to
transmligration, composed, dependent immediately on their
preceding evolutea, msdiately on the other precedent evolutes,
and ultimately on prakyti: they are meny, based on s omething,
and perishable, None of these charsoteristics could be true of

the unsvolved datum, prakrti, whose sexistence has already been

proven as necessary., Therefors in these respests prakpti
differs from its evolutes, Yet there are some similarities
that e xist between the evolutss snd prakpti that help in the
understanding of the nature of prakpti., First, beth prakpti
and the evolutes partake of the three gunas or qualities,22

Yot nefther is sndowed with swareness, the power 4o become
aware of the radiesl distinction which exists between the
tventy~five essences, and especially between puruga snd prakrti.
This power is preserved for purups alcne. Rurther, both prakpti

22guga 1s oue of the three constituents of prakptis a

quality, property, or attribute.




and the evolutes are shared in common vy the purugas, &are
unawere of selfl, and are charscterlized by thelr tendsney to
genierate successive e volutes.
prakprt! as it is known from the evolutes b; means of the

& posteriori and analogical arguments. The following table3

might clarify the polnts of comparlson,

EVOLUTES PRAKHTI PURUSA

made of three gunas mede of three gunas ~ Simple

undiscriminative _ _undisgriminative discriminative

opject . _object subjest

gemmon . _ . ocmmon singular

uncensgious = _ _unconscious conggious

prelifie  ___ _ _prolific sterile

caused uncaused uneausod

impermanent permanent permanent

nea-ocmnipresent omnipresent cmnipresent

migrating nonemigreting non-migrasing
{apparently so)

many one cne (though many in
number)

rooced non-rooted non-rooted

resorbable aen-resorbable non-reservevlie

compound not amgpaéecl of parts not composed of psrty

dapendent independent independent

23Ledrus, 8.J.,

Such, then, 1ls the nature of

39

{except in the line
of final cause)

"Notes," p. 3.
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The dovelogm@nt of prakptl srises Ly means of its three
constituent qualities, the gunes, whose existence, es that of
prakrti itself, is postulated by the gualities of the efrects
of prakptli. Intellect, which 18 an effect, has the properties
of plessure, paln, end bewilderment, and coneeqguently its
cause must have answering properties, According to Samkhya,
prakprti does have these qualities. Thelir nature is defined
rather briefly in the twelfth verse of the Karikaé: "The
qualities respectively consist in plessure, pain, and dulneas;
sre edapted to manifestation, activity, end restraint; mutuslly
demlinver; rest on each other; produce sach other; consort
tozether; and are reciproonlly pvaasnt.”au The deoctrine of the
guuas, though difficult, i1ssssential to sn understanding of
prakrti and the process of evolution that begins with prakpti.
Hence the s ummary trestment of the metter in thia ssction of
the Karika will demand some explanation. The three gunas are
called sattva puna, rajes gupa, and teamss gquns respectively,

and each has its characteristic function. Sattva is best
understood from the term ftaeslf, which means "being, true, good,
or veautiful 2> It 1a commonly understocod, then, to designate
the natural basis of happiness. Ralas designates aotivity and

12 the source of hatred, mali nity, envy, blame, avuse, injury,

icolebrocke, Sankhys Karika, p. 49.
251edrus, S.J., "Hotes," p. 36.
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desire, and all thoss acts by which a man aéeka his own
selfish ends, Lastly, tamas is used to signify all darkness
or slugcishneass of intellect or the senses. A8 each ﬁﬁgﬁ has 1its
own character, $o0 each has its own formal objeet, sattva being
directed to 1llumination or manifestation, rajas to activity,
and tamas to restraint. It 1s the aetivity of thaée three punas
that begins and carries through a 11l evolution., Thay exercise
an active influence on one another, snd any one of them can
attain 1ts own end only by subjugsting ths other two. Further
the threes gunas support one ancther, Sattva 1z sgltated to
auti@ity by rajes and restrained in that sotivity by tamss.
Uonsequently the concrete exercise of any of the gunas is
never pure, always containin; some elements of the other two.
Lastly, the gunss generste one another, not In the s ense theat
there is any new &ssence invelved, but thai they so interweave
that the absence of one necessitates the presence of the others
in a grester degree., This, of course, me:ns thai they are
always united in a being, and it ip thelr presence in varying
desrees of balance that determines the nature of that being.

As has Desn noted, it is the gunas that meke both cosmie
and individual evolution pnasibln.zé When the balance of

265ernard, Hindu Philoscphy, p. 75.
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nature is rirst disturced2? rajas 1s activated and tries to
render sattva manifest, This activation of sattvs, however, is
restricted by tamas, thus producing in this first series of
manifestations the wvarious stages of the evelution, depending
on the degree of restraint. Intelleot is the first produced,
followed at various levels of balance by the different senses,
beginning with the internal senss, manas, until the ultimate
level of balance is reached when Semas 1s in eomplete control,
thus producing the gross elements .28

Samkhya, then, tries to explain the existing world through
this e volutionary process, both cosmic and individual, dbeginning
with the intersction of & primary datum, prakprti, and purugs.
S8ince puruga and prakrti are suprassnsible, their existence is
denonstrated through the application of one of the three means
of proof accepted in Samkhys, inference. BSpeclal use is made
of the & posteriori argument and the analogloal argument. The

27nis initisl disturbance of the balance of the thres
5&&&; remains unexplained within the system of Samkhya, and the
probiems 1& poses form the most formlidable objection to the
system. If purusa unst remain both unproduced and unproducing,
leaving ull activ, gg%§§§£ and its evolutes, there seems
to be no way of exp uining & first movement without recourse
:o :a?; higher ba&ng, & recourse which Samkhya never makes

oOrmAalLly .

28por o detailed presentation of the whole proocess of
;zglg:%an in Samkhys of. Radhakrishnan, Indian Philosophy, II,
- .
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process of evolution is brou-ht about by the interplay of the

three qualities, the gunes, which constitute prakrti and all
its evolutea, ZExactly how this process is inftiated and its
purpose are points that pertain to the discussion of purusa:
the proofs for its existence, and ihe description of its
functions and qualities, all of which will serve ss the matter
of the fellowing chapter,




CHAPTER IV

PURUSA, THE HEART OF SAMKHYA
"8oul (puruga) is neither a produetion nor produstive."l

0f the three pivotsl points of Samkhya, the unevolved, the
evolved, and the knower, which were discussed in some detail in
the last chapter, tne third, tha knower, is perhaps the moat
important in the present consideration. Samkhya, as & philoso-
phic system, aims at relesse of the s oul from the wheel of
sxistence, as do all Indian phiiosophies. It proposes to
attain that end through a transcendental intuition of the
distinction between ossences, especially that between prakrti
and pupusa. 8Since, however, Samkhys completely ignores the
whole queation of an absolute, ¢ ommonly acoepted in other
systems, the question of the existence of the soul, puruga, rises
a8 an essential point of proef in the system. If there is no
God to put meaning in the universe, omn the universe be
meaningful? To solve thet difffculty Samkhys posits purusa in
parallel to prakrti, which stands as a datum, and in the

1colebroecke, Sankhye Karika, p. 16, verse three,

i




45
elaboration of this doctrine on puruga Samkhya attempts to

handle the diffioulties of suvjeetivity in the world and to
explain the activity of prakrit., Purugs, then, in a very real

sense, 1s the heart of Baakhys. The question of 1is o xiatence,
the proofs for plurality ian the dosotrine, the qualities of
puruga, and puruga's interaction with prakrti all pertain to
that doetrine, and will be considered in turn as this chapter
is 4 eveloped.,

The first question that must be answered in the c¢course of
such a discussion is that of the very exlatence of purusa. The
Kariks lines up the proofs as follows: "Since the a ssemblage
of sensible objects is for ancther's usej since the oonverse of
that which has the thres qualities, with other properties
{(before menticned), must exist} since there must be guperin-
tendence; since there must be one to enjoy; since there is a
tendency to abstraction; therefors socul is,"2

Such are the proofs, rive of them, by which Samkhya
demonatrates the existence of purusa, the soul. All are based
on inference, expecially the inference of analogy, and, after
an initial period of difficulty, they present a very logical
argusent for the s xistencs of puruga. iHowever, before sntering
into an examination of the proofs, a bdrief review of what has

already veen asserted about the nature of puruga is in order,

2Ip1d., p. 65, verse seventeen,
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From earlier verses of the Karika,3 thoss eapecislly that treat
of the nature of the evolutes and of prakpti, it can be readily
ascertained that purupa ls directly opposed to those qualities
manifested by the evolutes, resembling prakrti in whatever
prakpti itself differs from the svolutes, and differing from
prakpti wherever 1t resembles the evolutes, The ressons for
such a difference, however, never appeared in thoss verses,
but hed to be inferred from the presentation of the proofs for
the exiatence of puruga. From the proofs themselves it is
immediately evident that purupa, 1f it exists, eannot partake in
any of the qualities of the eveolutes, And the burden of the

proofs is that puruse does exist. :ence these proofs under

consideral fon at this point not only sstablish the faet of
purusa‘'s existence buil reassert what waes already affirmed of
ita nature,

The {iret of the five proofs argues that whatevsr is
compounded is 4 estined for the use of snother, Ths example
given in the Bh?tsgah 18 that of a bed being prepared for the
use of another, The &ssthlags of bedding, props, cords, colttony]
ets,, are for asnother's use, not for the well-being of the bed

itself. If there is a bed, the sssumption is wvalid that there

JCfQ above, p. 39, note 23.
bcolebrocke, Sankhya Karika, p. 66.
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1s a man who sleeps on the bed.® Therefors, by the third mode
of Iinference, 1.0., the srpument from analogy, if a bed
presupposes oné whe uses 1t, then this visible w orld presupposes
one who 18 not of theworld, but who uses 1%, purusa.

The second argument 18 perhaps the most difficult to
interpret, since an adegquate understanding of it depends on an
understanding of the docirine of the three as, which was
gilven 80 summarily in the preceding chapter, Reeall for the
moment tha: prakpti along with all 1ts evolutes is composed of
the three gunes in various combinations and t hat in every beling
the gunas exist in a union in which they mutually support each
other. A single step forward Iin this line of thought, then,
glves meaning to thls second argument. Prakrti and all its
evolutes necessarily include in their compocsitions ome
proportion of rajas and tamas, the principles of activity and
darkness, and hence they cannot participate freely in the

reality known as consclousness, That consciousness, then, must

5% 'he finality in the prakprti, her evolution and involution
for the experience and relesse of the purusas, reminds one of
Aristotle'’s conception of the unmoved Mover. IThere is, however,
an enormcus difference betweon the Sankhya~-Yoga final causslity
of the purupa and that found in the Aristotelisn texts; for
there is & multitude of purusas in the Sankhya-Yogsa nhilnsophy,
whereas the Aristotelisn Prime Mover is one who moves the
world by sttraction rather than as an effiecient cause of a
creator.” Theotonius Amal Ganguly, "Purusa and Prakrti,®
Unpugliggnd Doctoral Dissertation (Notre Dame University, 1551),
PP =808,
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be cutside the realm of prakpti and its evolutes. Puruga must
oxist.

The third argument, the argument f rom superintendence, is
based on the first argument, and states simply that wherever
there 18 found such teleoclogy as exists in the direction of
a gomposite to the use of a simple substance there must of
necesaity be found one to govern or superintend the clements
directed to that specified end,

The fourth argument adds that there must necessarily be
one to enjoy the world that experience teaches actually does
exist. In the physioal order, wherever there is 2 subject
matter of experisnce there 1z obaserved one to experience it.
How, by inference, all the physiocal world, composed of the
svolutes and prakptl, presents a subject matter of experience,
which is, socording to the naturs of theginas, pleasant, patnrulﬁ
or dull., Since prakpti, too, partakes of these qualities, it
must be part of the subject matter of experience. Therefore,
the one who experisnces this world sust be one apart from
prakpsi, 1.e., puruga,

The final urgﬁmant is based on the fact that learned men
throughout the nhistory of thought have insisted on the necessity
for release from the wheel of exiatence. This tendency to
abstraction, as it is called here, is offered as a suasive

argument, maintaining that if such has been the common belief,




L9
then there must exist some foundstion for the beliaf, a aocul
capable of exlatence apart from the trials and ¢ vils of the world

flence, puruga exiasts.

Sinoce this matter is particularly diffioult, the develop~
ment of ths arguments as offered by Theo2 Bernard is presented
here by way of summsry. %This rephrasing of the matter, though
it offers no new explanation, may aid in the understanding of
the five argumenta merely through a repetition in a new format
of key i1deas already stressed.

1. Sinee everything that is produced is for the use
of sometihing other than itself (e.g,, a chalr ias
for sanother not itself), thers must be a universal
?pirit :? use the products of the Cosmic Substance

»

2. 5Tnce all menifestations of the Cosmic Substence
(prakpti) are objects composed of the constituents
;ﬁgggg;. there must be, by definition, & knower of
nese objects, devold of the constituents (gunas).

3. 3ince OVtrything af the eb{activn world is composed
of the three ocnstituents )s there must bve
something that controls them for the same reason
that a oar needs a driver.

L. 3ince the Cosmic Substance ( 1) 1s incapable
of experience, there must be something else to
socount for universal expsrience,

S. S4noce all soriptures promise relesse, there must
be something that tranacends the Cosmic Substance
(prakpti) out of which all things come,b

Such are the proofs for the existence of puruga. One
aight legitimately expect to find them followed by the further
discussion of the nature of puruga, but not so in Samkhya. In

6pernard, Hindu Philcsophy, p. 71.
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Oriental philaoaphy, whenever a veing is posited that in any
way resembles the absolute, the question immediately arises,
"How will this meet the challenge of the one and the manyt"
This 1s necessarily aso. Ean.raxiy speaking, in any system that
posits an emanation rether than a crestion as such, the
individual is lost in the absolute, and for the most part,
Oriental philoscphies 4o conceive of oreation ¢n terms of
emanation. Hence for them a plurality of purugas is almost
beyond gquestion. Swmkhya, however, teaches that thers is a
plurelity of purupas,

The argument for the plurality of purugas is really nothing
mere than a common sense argument, stated in the Karika thus:
"Since birth, death, and the instrumenis of 1ife are allotted
severally; since occcupstions are not at once universal; and
sinos qualities alffeot variously; multitude of souls 4s
demonstrated."? As hes been mentioned, this 1s a distinot
departure from traditional Hindu thought, which has always
tended %o think of puruses as one, in spits of the fact that
the manifestations of prakrti are many. As an analysis of the
proofs given i{n the argument will readily 15&16130, however,
Sdmkhye argues rathsr strengly for s plurality of purusas.

The precofs advanced here could be classified under three

TGolebrooke, S@nkhys Kiriks, p. 68, verse eighteen.
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major heads: proofs from the variocus states of life, proofs
from the various activities of life, proofs from the various
reactions to environmental conditions. It is to be noted,
however, that though the arguments can be d ivided in this way,
the saue fundamental principle rune throuzh them all., The
question 1s not merely one of variety in states, acclvities, or

reactions, but of simultaneous varioty.a Beosause the same

sub jeot cannot be sengaged in one activity una»ita contradictory
at one and tho same time, and becsuse de facto contradictory
sctivities are carried on at the saue time, the oonclusion is
that not ons, but many subjects are responsivle for thase
activities. The argument, in other words, is an spplication
of the principle of contradiction te these various atates,
aotivities, and reactionz that are the “stuff" of everyday.
However, 1t might be objected that 1t is possible for one
being to undertake this variety of tasks at the same time, The
example {s offered of the king who is at thesame time a house~-
holder.9 It is possible, i{s it not, for him to lose his kiugﬂonﬂ
without losing his household? The same could be said for the
other activitles in guestion, But the point of the argument is
evidently missed in such an objection. What is objected is

3&06&%&. S.J., "Notes,” p. 50.
via.
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true up to s certain peint. In fact, only when there is
question of two completely contradictory states, activities, or
reactions is the validity of the objection challenged, But the
point to be made here 1s that the argument for a plurality of
purugas is precisely from conirsdictory states, and consequently
remains untouched by such an objeotion.

One might perhaps formulate a more fundsmental objection
something like this: "The argument advanced is based on states,
activities, snd reactions. EBut all three of these modes of
being are pecullar to prakpti, not to puruga. Therefore thers
can be no conclusion to a plurality of purugas, st least as far
as this argument is concerned.” 1This isan objection that gets
tt‘thi root of the dootrine and definitely challengss the
position, However, it is by no means a telling arzument against
Samkhya. <he ofjection is based on two texts from the Karika,
verses ninetesn and sixty-two, which pcint out that purugs is
essentially passive and never actually enters into eanposiﬁion
with prakpti. %Yhe contention is that the very composition of
prakrti (rejes, sattva, and tamas) is sufficlent to explain the
variety of activities, states, and reactfions. Sinoce these
various modes of belng are sctuslly the property of prakpsi,
and s ince the very composition of prakrti can sceount for the
existence of variety 1in one mubject, there is no need, no resson,

to look to purugs to explain the presence of that variety. The
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angwer to tne oojéatian,iu almply that though prakpti does
provide an explanation of a sort for variety, it cannot begin
to explain the simultaneous presence of contrasdictory activitlies
states, and resctiona. It is true that the gupas account for
variety by their combination in various proportions, but they
cannot form a contradictory proportion. ihe explanstion for
these varying combinations must coms from some cutside influence
on prakpti, purusa. And since a contradiction would be involved
if the appeal were to one puruga only, the appeal is to many.
Once sgain the conelusion must be that there is a plurality of
purusgas to account for the simultanecus variety of states,
acti itles, and rescvions. Thus the exismtence of puruga 1s proweg
from the nature of prakpti, and the plurality of puruges from
the simultanecus variety found in the varicus astates, etc,, of
prakpti, with appeal logliczlly to the prind ple of contrae-
diction.

Heavingthus proved the existence of puruga and the added
fact of plurality, Samkhys goes on to discuss the nature of
puruga. In comnection with the explanation of prakprti that
vas glven abovell aome slight indication of the nature of puruge
was added., PFor tne most part, however, that was a purely
negative appraisal, delineating puruge only in what it was not.

10ce. above, chapter three, p. 39.
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It is importent, then, that the Earilka enter more precisely
into the nature of puruga after 1ts argument for plurality;
hence the nineteenth verse of che Kerika: "And from that contrast]
{before set forth) it follows, that soul is witness, solitary,
bystander, spectator, and passive,"ll

The argument here, of courae, is the second form of

inferencel? based on ths preceding pfaera for the nature of
prekpti and i1ts evolutes and the proof for the existence of
puruga. Puruga is here said to be witness, that is gakgin: cne

"with ayaa,"13 or & mere knower, a pure principle of awareness,
a contemplator of buddhi and its properties,.lt "It contemplates
them without intervening in any way in their operation, just

as a mendicant monk contemplates the working farmers without
himself touching & spade.”}5 ©Phe inference of this quality is
based on the fact that puruga has alreedy b een established as
superintendent end the enjoyer of experience, yet deprived of
all suhare in the gunas and thelr aetlvity. ience purugs must
mbrnly witness the activity of prakpti. Purther, aince puruga

1lcolevrooke, Sankhys Karika, p. 72, verse nineteen.
120r, above, pp. 31-32.

l3ﬂappeller, Sanskrit-English Dictionary, p. 611,
Uiguddht means reason.

ISL.dm" &.J., "xﬂt‘&,” P ’51&
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alone does not partake of the gupas, which constitute prakrti
and all its evolutes, 1t muat be considered solitary or
isclated, and herein lies mnatter of far greater moment than is
readily appreclated,

Hence 1t E ;L.il alene or isclated, 1l.e.,

perfeatly Bepara from prakpti which consists

entirely of the three §ggg This we are boundto

affirm, in apite of all contrary evidence, on the

force of the reasoning iftself. It is precisaly

in this contrary evidence that ignorance consists

~ which Samkhya proposes to remove, We identifly

oursselves with our faculiies and bedy, but truth

consists in realizing that such an identification

is wrong and the principle of awareness which we

simply are is ever separated from all such natural

aggregates, hence, thet we do not really migrate

from existence to existence, and are not roallx

arfected by either pain, delusion or pleasure,ld

Finally, the nature of gurugi is summed up in the fact that
1t is & bystander, a ap&ccttor. and passive. It is completely
independent of the three gupas and unconcerned with their
sctivities, Of course, being purovtuarsn@a:,\gpru!a observes
all that goes on concarning the senses and their operationa.
Yet it remains itself entirely passive, since it in no way
embodies the principle of activity, rajsa,

Pernaps here Father De Smet, S.J., in his c ommentary on
this section of the Xarika, 1s worth gquoting, especially since
the point he broachea will also figure in the diseussion of
purugs in connection with individuation, which 1s .glven in an

appendix to this chapter,

wgbid:, 43 2] 51"52;
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We similarly state that, in splte of the fact that all
our actions, even though free, are transcendentally
related to God on Whom they ultimately depsnd for
waatever 1s ontologleal in them ('in Ipsc enim
vivimus, movemur et sumus'), God 18 in no way a
principle or part or sspect of them: non componit

cum eis, but He remains entirely tranneenﬁang, while
belng perfecily immanent, to them, <ihe error of

the Samkhyas 1s to identify this mupreme tran-
scendent Subject with the principle of awareness
which we are and which we can observe, The Vedantins
will &try to corrsct this error but will succeed

only imperfectly.l7

The {insl stage in this exposision of the Samkhya dootrine

on purugs involves the Interaction of puruga and prakpti, which

uust be conslidered in two phases, the nature of the intersction
and its purpose. Fiprst, the nature of this interaction must

be considered. DBefore the process of evolution begins, prakpti
is oconsidered to be in & state offequilibrium, in which the
three gunas are in perfect balance. 7This balance maintains until
the atate of guiescence is diaturbed under the influence of

the purugss. The exact nature of this influence cannot be
determined from the Karika. It is. All, indeed, that can be
sald of 1t 18 contained in the twenty-first verse of the Karika:
“"pop the scults contemplation of nature, and for itas abstraction,|
the union of both Stakes place, as of the halt and blind., By
that union a orsation is framed,"18

The Bhashya's comment here 1s simply: "As the birth of a

17L‘dru:. B.Js, "Hotes," p. S2.

18¢o1ebrooke, SEnkhys Kariks 7 ‘ |
; ankhy pe 77, verse twenty-one
Fmphasis added. & ' ' *
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child proceeds from the union of male and female, sc the
production of creation results from the connection of nature
and soul."19 The fact is that the nsturs of this influence 1is
not desoribed, and any attempt tomrrive at anexplenation of it
is at best a gloss on the text of the K&b&&i as it exists today.
dowever, given that influsnce, undefined as it is, the equili-
brium of prakpti is upset, and there follows a movemenu that
paases from inactivity to activity through the evolution of the
eosmos and the individual, and then from acilvity teo reat in
the phase called gralg;a.zo In the movement rom inactivity to
activity the evoluticnary process described in great detall
throughout the last half of the Karika unfolds, The decay of
this world, thus evolved, is the necessary consequence of the
completion of the ayele begun when the wheel of exlistence first
began to revelve in the initlal disturbance of the gunas.
However, the equilibrium attained in the state of pralays is not
a mere passive state,2l Rather 1t 1s a state of utmost tension.
There 1s great activity at this time, too, but the activity
dces not lesd to the generation of new things and qualities,
lhus the state of pralaya does not interrupt the telsology
inherent in prakprti and the gunas, but fulfills the demands of

191ni4.
agPralgxa is the qulescent state of prakpti.
zlnihgupta, History of Indian Phileosophy, I, 247.
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the karmes of the various purugas. As the discussion of the
purposs in the interaction of purugs and prakptli will illustrate,
every Vnetivity. of prakprti is for the benefit of the purugas,
and that wmust necessarily extend to this period of a\oming rest.
At the time of the first pralays many of the purugas will have
attained their c omplete relesse from the world of pain, and
the others will have resched & stage when thelir conduct will
merit for them either a hizher or a lower form of existence.2?
Thus this momentary return to the equilibrium of the gunas 1is
demanded by the purugas themselves, and ¢ ompletely in accord
wich the teleology of prakpti.

But what 1s the teleology of prakpti? Actually the
foundation of the explanstion of this teleoloyy was laid in the
twenty-first verse of the Kapika, quoted sbove. "For the scul's
contemplation of nature, and for its abstraction, the union of
both takes place, ss of ths halt and the blind.” In other words,
the conjunction of prakpti and purusa is fer the sake of
purupa’s contemplation of praikpti 1:5 her evolution and mani-

festation, much as a spectator contemplatea the convolutions of

220, the forty-fourth verae of the Karika: "ty virtue is
ascent to a region above; by vice, d escent Lo a reglon below:
by knowledge is deliverance; by the reverse, bondage."”
Colebrocke, Sanhkhya Kariks, p. 142.
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of a dancing girl;23 Prakpti alone 1s active; purupa is merely
watching.

More fundamentally, the union of prakptl to puruga is for

the isclation and liberation of this purupa, just as the dancing
girl moves onto the stage, not for her own sake, but for the
sake of the spectators. Exaotly how this is brought about
entails some repetition, but for the sake of c ompletensss it is
added here. furuga in its initial stage 1s, as it wers,
sleeping, unaware of its true nature. By its presence, however,
and in some mysterious way (es mentioned above) purugs incites
prakrti to activity. The evolutionm begins under the influence
of the changing balance of the three gupas, and the various
evolutes are formed, beginning with intellect and e gotism. Now,
as has been mentioned earlier, the purpose of intellect is

"to mirror" for purups all the deta brought to it through the
workings of the ten external senses and the one internal sense.
It has already veen pointed outél that intellect does not
possess the quality of awareness, nor is it conscious of itself,
It is at best an intellectual mirror, presenting thought
perfectly, but ocompletely oblivious of its meaning.

Bupg o dancer, having exhibited heraelf te the spectator,
desists from the dance, so does nature desist, having maenifested
herself to soul.” Colebrooke, Sankhya Kirika, p. 170, verss
fifty-nine.

2hcr svove, p. 38.
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Puruga, on the other hand, 1s pure consclousness, It
understands all things presented to 16, even though of itselfl
it does not partake of them, At tne time of union, however,
purusa so associates ftself with prakpti that the sensations
and thoughts presented by the various svolutes seem tdve one
with purigsa, It is the great error of purugs thuet it accepts
these reports from the material world as its own, when in
reality it has no part of them, From this state of confusion
arises that sense of frustration and pain which acco:panies the
puruga through existence after existence, from pralaya to
pralays, until by the rationsl process of the Samkhys the
purupa reslizes that though there are trials and sufferings in
this world, i1t of itself has ne part in them. The purusa thus
arrives &t a true understanding of its own nature, and the
purpose of prakrti 1s fulfililed,

By way of summary, then, prakprtl, by bringing a puruga
and the gunas together, allows thls purusa to ocontemplate all
the phases of the gupnsas' evolution, and ®o experience them as
if they were really happening to that purusa. Purusa thus

expsriences not only the relative pleasure of
sattva but also the restlessness of rajas and

the pain which 1% causes and the dulness and con-
fusion of tumas, Eanee ho gsomes afflicted by ithe
thresfold pain,<es beocomes deprived of

351.0.. pain arisingfrom intrinsic causes, pain arising
from extrinsic causss, and pain arisingf ro: supernatural cauaauJ

26ppadhana i3 another name for prakrtl.
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all attraction and he becomes completely dis~
affected towards 1t. Hence he is then ready to
differentiate himself completely from pradhana
and to retire into perfeect isolation. @EI: aim of
their conjunction being thus attained by means of
this very conjunction, pirakyti in & parallel way
ceases Lo operate 'just dﬁ”a dancing-girl, having
exhibited herself the spectators of the stage,
ceases to dance,' for tnothing is more modest

thatd§§5ggg%, + « « Once aware of having been seen,
she 8 go again expose herself to the view of

puruga, '2

The conjuaction of puruga snd graggti; then, 1s necessary
insofar as it 18 through that éanjunnkion that their common
soil is attained, and temporary, sihee the attsimment of that
goal terminates the need for the union. It is, as the Karika
poeints cut,zg very much like the associution of & lame man
and & blind men, who by their mntuni help and support work to
their common goal, With this the doctrine of puruga iu
complets, winh only a eritigue ande comparison origuru:n and
Aristotelian form remaining. |

27rne fiftty-ninth verse of the Karika gquoted awove.

zg”ﬂoﬁning in my opinion, 1s more gentle than nature; once
aware of having been seen, she d ces not again expose herselfl to
the gase of soul." Colebrooke, Sanl Kﬁrika, P 172, verse
sixty~one; Ledrus, 8.J., "Notes,” p.

29cf, Colebrocke, Sankhya Karika, p. 76, verse twenty-one,




APPERDIX TO CHAPTER IV

Related to the guestion of the e xistence of the plurslity
of purupas, which was developed briefly in chapter raﬁr, is the
further gquestion of the explanation of that plurality in
relation to other systems. Such & discussion is, of course,
not essential to the purpocse of this thasih, hanée its rele~
gation to an appendix, Howsver, ﬁwugh ztiinvalvod a good
dsal of wowlutisn over and above the sotual explanation of
the text, 1t is a question that should' be eonsidtmd in con~
nectien with any discussion of the nature of puruga. Further,
the very natmr-o“ of the guestion éaamsta urge its inclusion
in some way for a more adeguate apprecistion of the nature of
puruga both in Samkhya and in the related phl lénophioa. wWhat
is here added on the {mplications of verse eighteen of the
Earika will not be an extensive treatmeni of the points in
question, but it should prove both int.ﬂaung and profitable
to the Western reader who hopes te use these pages as a bridge
into Oriental thought. |

The question to bs treated hers is twofoldy (1) do the
arguments listed by Samkhya actually prove the existence of a
plurality of purugas? and (2) is that plurality, Lif the answer
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to the first point is in the affirmative, best explained by
some principle of individuation or do the wvarious purugas exist
as specifically different individuals? Thus three points will
be discussed: (1) the attacks on the srguments coffered by
Samkhya for the plurality of purusas, (2) purupas as individuals
and (3) purupas as individuated.

The first point to be considered is that of the validlty
of s’aﬁ:hya's argument for ‘the plurality of purusss, Taking
diriysnna as spokesuan for the group, although it includes
Mookerjee and Radhakrishpan ss well, the following objection
is reised sgainst the existence of s plurality of purugas:

The plurality of purupas is sought to be deduced from
the observed distinctions in men's tempersmenta. The
mental or moral dlsposition of no two persons is
identical; nor is their reaction to their socisl or
physieal environment the same, Dut it may be pointed
out that this argument only shows that t he purusas
are d 1fferent in their empirical condition and not
in themsslves, In their liberated state, as we shall
see, there is absolutely no difference; and to
postulate numerical difference between entities when
there 1s no distinction whatever in their intrinsis
nature seems unwarrented. There 1s not here even

an atteupt made to justify this pluralistic view.

¢ » » Oranting that the existence of prakrti implies
the existence of puruga, the logical conclusion to
e drawn from 1t 1s that purusa slsoc is_one and s ingle--
cosmic nature enshrining a cosmio self.l

The objection itself is not too complex, nor is 1t the
only objsetion brought against this argument. However, for the

n;ﬁiﬂym, Essentials of Indlan Phileosophy (London, 1949),
Po ™
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sake of claritymd simplicity it seems preferavle to answer
this one, point by point, rabher than to list a series of
statements end opinions on this question. <lhe objection seens
to offer three main contentions: (1) that the argument of the
Karika only shows that the purugss are different in their
empirical eondition and not in themselves,2 (2) that tuere is
no attempt made to justify this pluralistic view, and (3) that
the logical conclusion to be drawn from the argument is not
that there &re many a8, but that purusga is one sand single,
& cosmic self enshrined in a coamic nature,

"rho first point of the objection is perhaps the most
diffieult to answer satisfastorily, since it reflects the
views of those who would read a monism into Si‘ximnya.} Such a
position does offer saome relief to the provlem in question, and
hence has an slement of plausidbility. ilowever, Seamkhya, without
this monistic interpretation, definitely does speak of plurality
of purupas, snd nowhere introduces ths notion of the jiva, the
uxporhnﬁial m, which 18 s8¢ necessary for the distinetion
made b.oro by Hirlyanna. Thus the text offers no foundation
for the first point of Hiriyannats odjection. It musta lso
be observed in this connection that the jiva is introduced
in Vedanta, not to explain the individual, but to explain 1t

20r, rediakrishnen, Indien Philosephy, II, 322-323.
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away. As Disgupw points out: ". . . ascording to Vedanta the
individual souls (ﬁy_g) ars but illuscry manifestations of one
soul or pure consciousness, the Brahman . . ."3 The jiva, then,
{mmediately connotes monism, and is in itsell at cross purposes
with Samkhya's dualism,

The second polat of the objection, as 1s immediately
evident, is also pased on thias monistic bilas, Hiriyanna says
there is no attempt made to Jjustify this pluralistic view
taken in Sankhya. Juch en objection hardly requires formal
answer. That Samkhya, arguingifrom sensibles to the supra-
sensible and soncluding that t here exists a plurality of
purugas, should have to justify that concluslon by anything more
than the welght of its own arguments seems an unwarranted
demand. There is, then, no need of an snawer,

ihere seems %o be food for thought, however, in the third
point., Hiriyenna argues that sinoe the proof for the e xistence
of purugs 1s based on the proof for the e xistence of prakpti,
and since prakpti 1s one, the logleal conclusion is, or at
least should be, that purupa is one. He argues, then, from the
existence of a cosmic nature, prakpti, to a cosmic self, purusa.
This he says 1s the loglesal ¢ onclusion, the ultimate refutation
of Samkhya's position on the plurelity of purusas. Lut twe

3pasgupta, History of Indisn Philosophy, I, 238-239.
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things nmust be :mi;ad in this connection: (1) prakpti is not
cosmic nature, and (2) the conclusion from the oneness of
prakrti to the oneness of purupa does not seem quite so obvious
to anyone ocutside the monistic tradition. 7o enlarge on these
points briefly, it 1s usrely necessary to notice under t he
first that the cosmos is evolved from prakpti under the
influence of puruga. It cannot be sald simply that the cosmos
is prakpti. Rather the Aristotelisn notion of prime matter
would come far closer to prakrtl in its unevolved staie.
Seqondly, as will be immediately e vident to the reader, the
conclusion from the ocneness of prakptl to the onensss of purugs
i an outeropping of monism. Such a econelusion equivalently
denies change, and nefithsr Ssmkhya nor Aristotle saw fit to
take that satep in the face of evident reslity. Evidently,
then, purugsas are many.

The further question now arises: are theses purugas indi-
viduvals or individuated? There is, of course, a vast and
important difference between the two, An angel is an individusly
though not individusted., It exists as a distinct species, and
resembles its fellows only generically.¥ Perhaps, it has been
suggested, puruses are such. Perhaps each is an individual
specificelly different from the cthers, and without any need

bs.z., 1, 50, b

-——
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of an elaborate béxoovy on individuation., This opinion is by
ne means without foundation, as even a cursory glance at the
all-importent verse eighteen of the Karika will indlcate:
"S8inee birth, death, and the instruments of 1life are allotted
severally; since occcupations are not at once universalj and
sings gqualities affect variocualy; multitude of souls is
demonstrated."S

The argument here is, of course, from¢ ommon sense, Lhe
very facts of 1ife prove conclusively that men are not one, but
many. It is oconcluded, then, that puruges must be many, since
they are the influences that give riss to the evolution of man.
Why would it not be safe t o conclude further that purugas, since
they are unproduced and unproductive, exist as individuals with
no need of a principle of individuationt

- The question orfered here is not quite so naive or pointlesd
as it mey seem. Since one of the major criticisms leveled
againat Samkhya strikes at the insdequacy of Samkhya's treatment
of individustion, it would sesm desirable to remove the ground
for such an objection by removing the problem, Besides, the
opinion given above has the added merits of simplicity and
plausability plus a ready foundation in the lone text the
Earika offers on this peint. It would seem, then, that

5Gu1abmok¢, Sankhys Karika, p. 68, verse eighteen,
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puruges exist as individualn, with no recourse to individuation.
There is, however, a seriocus objection to such a simple

solution to the problem posed by a plurality of purugas. If
the problem of the many is s olved in this manner, how is the
problem of the one to be solved in the oontext of Samkhya? To
clarlfy the problem hers, 1t might be well for the reader to
recall the discussion of the third verse of the Karika as it
was ymnmad.carllomé It is evident there that Saakhya
smbraces not only the philosophy of the individual, but the
philoscphy of theworld as well, even though the zreater psrt

of the Karikm deals with the individusl., Further, though it

is gquite natural to equivalate puruga (translated consistently
by Colebraoke as "“soul”) with the notion of the indspendent
form Aristotle oalls soul, that squivalence cannot be jJustified.
According to the law of karma, as has been discussed, and the
mode of release from the wheel of existence, it is evident:

(1) that the evolution of nature in all its forms is due to the

influsnce of puruga, (2) that puruga never actually enters into
eomposition with prakpti, and (3) that there is a subtie inter-
mingling of two distinct concepts in ths t reatment of purugs,
whioch muat inevitably cbsocure t his question of the individual,

Those two concepta sare the evolution of the coamos and the

60?. sbove, pp. 26=27.
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evolution of the individualj This last point is the Dbasis
for Dootor Max Mueller's theory that the Karika is really a
confusion of two texts, and that a true reading of Samkhya will
demand their upamtion.a Regardless of the Doctor's theory,
the fact ig that the texts do seem to overlap, with no clearly
marked line of domaréatidn between them,

In the 1light of i;kiua prenotesa, the basic problem that this
quntién of the individusl purugss aéem to face is the expla-
natlon of the cne éomah inepe seems tobe no denying
Siﬁkhyi'a intention of oxpvluning the cosmos as well as the
individual in terms of W snd gvmg‘t « And, if the many
are postulated, then the one must be éxplalnad._ If the position
given above is held, that purugas are not individusted, but
exist as individuals, then the mav&table conclusion is that
Just as the body of man must ivolm undar the influence of
some¢ puruga, so the coamos wust evolve under the influence of

another. This is undcubtedly a difficult dootrine toaccept.

Ter. appendix I, verses three, sixty-two, and sixty-four,

8“A fundamental problem that occurs again and sgain in the
study of 3amkhys is the confusion of individual and cosmic
evolution, . . « We have in faect to read the Semkhya philosophy
in two texts, one, &8s 1t were, in the o0ld uncisl writing that
shows forth here and there, giving the cosmic process, the
other in miniscule letters of a much later age, interpreted
in & psychologloal or epistemologicel sense. F. Max Mueller,
Six Systems of Indiau Philesophy (Louden, 1899), p. 326.
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It is further com#licated by the notionsof karma and transmig-
ration, accepted by Samkhya from the vedic tradition. If one
puruga is t o influence the e.olution of one thing, and & second
is to influence the e volution of something e lse, according to
the specific difference intrinsic to the puruga, how is one to
asccount for the change involved in transmigration? Taking the
purugas as individuals and not &s individuated, then, seems to
lead to more problems than one can readily snswepr,

Accordingly it s eems wiser tosdmit the plurality of
purugas as being bassd on s ome principle of individuation, Yet
this solution, t oo, is faced with difficulties, Once a princi-
ple of individuation is admitted into Siz?akhya some 4 etalled
explanation of it must be offered, an explanation that will
ultimately be based on Jod. HNow since Samkhya prescinds
entirely from any discussion of God, it seems apparent that
there can be no final answer to the guestlons the f ollowing
pages will raige under the hesding of individuation. IHowever,
for the sake of completeness those queations must be esonsidered,
even though briefly, especially since that consideration will
facilitate the anawering of objections raised against Samkhysa's
argumentation here,

Traditionel Hindu thought, beginninga s early es Yoga,
interpreted individuation in terms of monism. The absolute
purusa became god, and the individusted puruga became the jiva,
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the empiricsl soul.? It is a neat solution, one that fits
nicely into the context of Hinduism. Yet there are two points
that must be made egainst 1t textually: a plurallity of purusas
1s explicitly called for in the Karika, and there s no mention
of the jiva, %hus there is no foundation in the Karikd itself
for this monistie interpretation of individuation. In a
Christisn context, however, a oreation sx nihilo sui et subfectl

might solve the difficulty, placing Uod above the notion of

puruga, This would allow for the development of the d ootrine
of individuation much the same as that of St, Thomaa, and solve
the problem of the many purus:s easily. But this, too, is
faced with & difficulty. There is no room in a Christian
context for the doctrine of transmigration, which is a
fundamental tenet of Sazkhya., It is & tenet, to be sure, that
18 accepted not on the evidence of reason, but s oclely on the
welght of authority, yet it is accepted, and cannot be written
off merely to provide & facile solution to & problem, HNeither
of these two stlutions, then, ean answer the problenm of
individuation posed in the plurality of purugas with any degres
of s atisfaction. Andas longes no more complete statement

13 avallable then that given in the eighteenth verse of the
SErika, the problem will undoubtedly remsin.

9Radhekrighnen, Indian Philesophy, II, 327.
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The oonelusién, then, to this discussion of the plurality
of purugas is actually littls more t hen a restatement of the
original proof given in the Karike. However it should be a dded
that the plurality of purusas seems t o be best explained through
some sort of principle of individustion, though no exact con-
elusion ean be resched as to the mammer of that individuation.
Both the monistic and ths orestlonistic solutions meet some
difficulty in the test 1tself which precludes a final jJudgment
in favor of either, the most that could ve sald, then, 1is

that purugss are many and individuated.




CHAPTER V
CRITICISM AND REAPPRAISAL

Soms seventy peges ago the aim of this theals was stated
a8 twofold; primsrily, as the analysis of purugs in the Samkhya
system, and ultimately, the construction of a "uridge" between
Oriental and Western thought. After the detailed discussion
of puruga in the precediny chapter, that primary aim is almost
accomplished, Cnly a coriticliam of the system and reappraisal
gere wenting. The problem to be discussed at the moment, then,
ssems t 0 be thal comparison of puruga and Axviwetselian form,
which was promised in the introduction, It s hoped that such
a comparison, based on the fundamental aimilarities and differ-
ences between form and puruga, will lead to s more intimate
undsrstanding of the 3amkhys system, asnd through that under-
standing of Samkhys, unfold a 1littls of the "gcloak of mystery®
that enshrouds Oriental § hought for ths average Westerner,
Henee this chapter will econcentrate firast on that analysis, the
"pridge” between the FEast and the West. PFollowing the discussiwm
of puruga and form, a brief disoussion of some problems
intrinsiec to Samkhya will be offered, alongwith 2 reappraissl
of Samkhya's position in the current of Oriental thought.

3
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First on tha‘prngrnm, then, is a comparison of purupa and
Aristotelian form. Preliminary to the discussion, a brief
review of Aristotle's doctrine on form seems t 0 0e in order.
“or this purpose there seems to be no mors convenient nor more
precise statement of Aristotle's doctrine than that given by
Father Joseph Owens in his doctoral dissertation on the

Metaphyaies of Aristotle.l Consequently, it would s eem rash
to go elsewhere in an effort to correlate texts, when Father
Owen's findings ocan be put to immediaete use.2 The following
suUMBATY hau been exscerpted from his work,

~The Aristotelian form is reached by sn analysis of
sensivle change. It is not a 'one~over-many',
which originates in the realm of logle and ders.-
nitions. . +» + It 18 the act or the ‘energy' found
physically in sensible things. . . . The Aristotelian
form is something knowable (eidoz), determined,
necessary unnhnng&nﬁ!? and 1s Ehe basis of
univoraali « » something that acts, and
cenaoquoaely‘la able to be known and impart know-
ability to the composite sensible thing . . , .
Yot form and knowledge, despite the priority
of form from the viewpoint of human acience, turn
out in their hignest instanpes to be asbsolutely
identical., ‘The Aristotelian form, when found
geparate from metier, is actual in the highest
degreea., It is a 'imowing'--for to know is to have
s form without matter; and what 1t knows is itself--
for it has snd is itself without matter, It iz a
tknowing! of a tknowing'. There is nothing in any
way whatsoever passive in it from either the
viewpoint of Being or of knowledge., It is all act.
The Arlistotelian form, wmoreover, of fits very

ljoseph Owens, C.S5s. R., The Doctrine of mcigﬂiu the
Aristotelian Hetaphysics, (- Toronto, 1951).

2pundamental as the doetrine of from is in Aristotle, it is
surprising that so little attentien has been glven it formally.
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nature dsnotes difference, and therefore intelligible
content, The Torm of anything is m ﬁt properly
expressed vy its ultimate d4ifferencs. Consequently,
the form does not requlre anything else teo differ-
entiate it, DPifference of forms, either in the materi-
al or the imnaterial order, nowhere appears as a
problem in Aristotle, The Stagirite points out that
the respective what-IS-Being ars different in the
case of a man, of a god, of a wall, of a trireme.
Bm:. he does not seem aware of any need toshow how or
they are different, ZThethings themselves are
apwifically different simply because the have a
different formal cause, That is the f ina
S8imilarly Aristotls never feels celled upon m
offer any explanation of how or why the separate
Entities are different from one another, Eeach is a
wvhat-I5~Being, each must be different. ihe 3tagirite's
one preblem in this regard is to e xplain singulars
of the same species. This requires the presance of
metter which 1s sumething essentially unknowsble,
It adds nothing t o the what~IS-Beiny and s o accounts
for numerical plurality and indefinitenesa, Such
srethe limits of the Aristotelian pm‘bl&m.g

Analysis indicates four major peints of e mphasis in this

summary: the origin of the doectrine of form as Aristotle uses

it, the nature of form, the relstl onship of form with knowledge,

and the problem of individuation in conjunetion with the

dootrine on form. ihese four points, then, will serve admirably

as points of comparison betwesn form and Samkhya's doctrine

on puruga., To facllitate that discussion the following table

3ﬂmm. Motaphysies, p. 291; note 23, p. 419.
knet., 2, 12, 1038a, 26.
5m, Metaphysics, pp. 291-292,




has besn drawn up.

TABLE I

Form

doetrine derived from ana-
lyais of experience in re-
gard to sensidles,

the nature: sometanlng know-
able, determined, necessery,
unchangeabls, the basis of
universality; something that
acts, and therefore some-
thing that ¢sn be known and
impart knowability to the
composite sensible thing.

relation to knowledge: when
form 18 subsiatent, form and
knowledge are absnl&toly
identieal.

individuation: individuated
wichin a specles by matter

Thus, from table I it 1s

similarity between the two eoncepts is striking.
observations preliminary to any further discussion of the

similarities must be made,

that underlyingt he whole dootrine of puruse are the basio

énote, however, that the naturs of the external world in
Hindu eyes ia yreatly influeneed by the presuppositions of all

Hindu philosophy.

TLedrus, S.J., "Notes,"

' individuation: individuated of

First, it must be borne in mind

Po 34,

76

Puruga

doctrine derived from inference
through analysis °£ qualities
of extermal world, ‘

uho nature: aimple, disoriminativey]
sub ject, alngular, eonscious,
sterile, uncaused, pecuanent,
omnipresent, non-migrating (though
apperently so), one (though many
in number), not rooted, not
resorbable, not composed of parts,
independent’

relation to knowledge: pure
sonsciousness

very nature (argument from
experience)

irmediately evident that the

However, two
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tenets of Hindulsmi the assumptions that life in the world is
a condition of mimsery, that the soul is subject to transmi-
gration, and there is at least some truth in vedic tradition.®
‘his means, of course, that thouzh there is a great deal of
simlilarity in the statement of the two deoetrines, their full
meaning may in many instances uve polu spart, 3econdly, the
very statement of the doctrine of purugs labors under some
confusion precisely on the point of cosmic evolution and the
evolution of the individual. Hence, though it is evident that
form gan pertain to all being, and actually does so, puruga may
or may not, since ita exact relationship with the sosmic
evolution is not stated in the EKiarikia.9 In other words, there
is no way of determining whether or not puruga, like form, ia
intrinsic to all being. After mentioning these necessary
cautions, the discussion can safely move on to the considerstion
of the firat point of bempnrimn., the derivation of the two
doctrines,

As Father Owens so clesrly points out, the origin of
Aristotlet's ﬁoetriné is the analysis of s ensible being, es-
pecially in the moment of mutation. Copleston puts 1t thus:

Change or motion (i.e., motion in the general sense

8¢t. above, p. 12.
9¢f. above, p. 69, note 8,
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of the term, which includes every passage from a
terminus & quo to a terminus ad guem, guch as the
change of the colour ol & leul from green to

brown) is & fact in the world, in splite of ithe
dismissal of ochange as illusory by Parmenides, and
Aristotle considered this fact of change. He saw
that several fsectors are invelved, to each of which
justice must be done. $hers must, for example,

be a substratum of change, for in every case of
change which we observe there is something that changes.
The cak comes from the acorn and the bed from the
wood: there is something which is changed, which
redeives a new determination,l¢

And, of course, if there is s omething that recelves a new
determination, there ia & "new determination” which is received,
Thus being is made up of the substrate and the determination,
matter and form,.

Samkhya, too, arrives at the existence of purugs through
an analysis of sensible being, and to thisextent Samkhya's
puruge resembles form, There is some slight difference,
howsver, in the immedlacy of the emclusion to puruga on the ons
hand and form on the other. Aristotle's argument is tased
immediately on the cbeservation of the phenomenon of change,
while the argument for the e xistence of puruge presupposes
(1) the correstness of the Samkhys analysis of cxpsrianna‘tnd
{(2) the validity of iis concept of prakpti, on which the
argument for puruga is based., For all practical purposes,
however, thers is a decided similarity between puruga and

10prederick Copleston, S.J., 4 History of Philosophy
(Westminster, Maryland, 1946), I, Fop e 22
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form as far as thin first peint of the oompariscn 1s concerned.
On the point of thelir relacianship to knowledge both
puruga and form resemble each othax? exactly, "x’ho only aifrex'emsr

that can be pointed ocut here at all is the fact that form
enjoys this self-clarity oﬁly when 1t 1# subsistent éparﬁ from
matter. Union with satter necegsitates abstraction as the
fivst'aﬁep in the ecognitional process, since matter of itselfl
is unimowanle. Insofsr, then, as Aristotlet's dootrine demands
a process of abstraction In:some instances, and puruge is of
itself subsistent consciousness, there is a slight difference
betwszen the t wo in the matter of their relationship to
knowledye.

The s imlilarity continues on the third point of comparison,
the problem of individustion; not t hat the doctrines them-
selves are similer on this point, but from the fact that both
explanations sncounter very real difficulties on the problem
of individuation. Aristotle's forms are of their very nature
distinet, as Father Owens points out.}l However, since it is
possible for a number of beings to possess the same form (e.3.
all men participate in the form of man), the problem of
individustion within the specles necessarily arises. For
Aristotle the soclution lies in the postulating of matier as

1lgr, excerpt from Father Owens' Metaphysics quoted above.
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the "principle af‘individuation.“ But, if matter itself is
unknowable, having no intelligibllity whatsovever, then 1t
logically follows that t he s ensible world round avout, from
which Aristotle derived his doetrine of form, cannot be fully
known~-a proposition difficult to accept.

Every subatance in the univeras is individual; the
universal is always for Aristotle somethingwhich
though perfectly reasl and objective has no separate
existence. The pure substances as well as EE%
substances of concretes of matter and form are
individual. But difficulties arise here. (1) In
econorete substances Aristotle finds the *prinociple
of individuation' in matter., Usually, at least, he
represents the form of sach infima species as belng
identical in every member of the species, so that
it cannot serve to mark off one individual from
snother, and 1t 18 matter that is said to do so.12
: (23.. « others is something unsatisfactory

in making the prineipls of individuality of
conerste substances to lie in thelr matter, in

that which 1s 'in itself unknowasble,’'l3 ihis

lesds to the parsdoxiecsl songlusion that the

most real things in the world (epart from the pure
substances) are not fully knowsble.l

The difficulties puruge mests on this point have already
been discussed in some dotnil.ls Here 1t will be s ufficient

12yet, 6, 1016p, 323 2, 8, 1034a, 5-8; Z, 9, 1035b, 27-
1 20 dsua, 343 » 3, 1014a, 31-3L; De caselo, A, 1, 278a,

»
Lyet., 2z, 10, 1036a, 8, |
luwsaﬁ Ross, Aristotle (Lendon, 1937), pp. 169-170.
15cf. above, appendix to chapter four,
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to point out how ﬁhs doctrine of purugas differs from that of
form on this point. Unlike Aristotlet's form, which i1s naturally
differentiasted on the level of the speciss and individuated by
matter on the level of the individuazl members of the apeocies,
Samkhya argu;s to a plurality of purugas, evidently individuated,
yet without any adequate grounds for that individuation.
Pﬂrgﬂt_ is not a form inwhich & number of individual beings
‘can parﬂ.oipnté. Rather it is an eternally existing b eing
that partieipabéa vicariously in the .samiblamld. That
differences exist betwsen Qumiai is very cleer from the text,
but the exact nature of the differences is impossible to
determine. The norm usually employed in arriving at essences
1s that of operations, but as the reader will recall Eur;_u_gn“
is passive. One cannot disocuss operations where there are no
operations. Conseguently little more csn be said on this
point than was said in the appendix to chapter four, but it
should be added here that it is in this matter of indfvidustion
that t he first apprecisble difference is found between puruga
end Aristotelian form.

‘That difference becomes even more apparent in the
fourth and final point of comparison, the nature of form and
of puruga. However, though these differences are very real,
they are not such that they destroy the very obvious simileritied
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that exist between purugs and form. But before going on
withthe discussion & restatement of the summary might prove

helpful

TABLE II
Form Purugs
nature: something knowable, nature; simple, discriminative,
determined, necessary, sub ject, singular, conscious,
unohangeable, the basis of sterile, uncaused, permanent,

universality; somumething that omnipresent, nonemigrating
acts, and therefore something (though apparently so), one
that can be known and impart {though many in number), not
knowability to the composite rooted, not resorbvable, not
sensible thing. composed of parts, Independent.
“or the purposes of the comparison Table II eun be further
broken down into a simple table that shows at a glance where
in their very nature puruge and form are similar and how they

differ from one another,

TABLE III

form Puruga

knowable , knowable {with aomi reservation,
| bowever )16
determined (determined)
necessary not rooted, uncaused, s imple
unchmgaa‘uh simple ‘__pomamnf. not composed
818 O e

ac'ﬁive (3&? esse ui’%ﬁ'aﬁ'@or‘)’ “inactIve —
discriminative
non-migrating
independent

omnipresent

oneo g?z

16py &, it must be remembered, is always subject, hence
never the o%Soaﬁ of copnition. 4As pure awareness it d ces know
iteelfl.,
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From Table iII. then, it 1s apparentthat form and purupa
parallel each other perfectly insofar as esch i» knowable,
determined, neeceéssary and unchangeable. On this, a further
similarity might be superinmposcd in that meither form nor
purugs is restricted to finite things. It is this point that
has msde Artstotle & sultable vehlele for the thought of St.
Thomas an&'siﬁkhyu apt for the various Eindu;phlxoaoghieu that
followed it. However, besides saowing cbvious similarities,
the table likewise points out & consideravle number of
6iv¢rgoneiasQ The last five qualities, in which purugs is
described as discriminstive, non-migrating, independent,
mipmimt s, 2and one, can be omitted from the comparison, s ince
they spring directly from the prunﬁppcsitionn of Hindu thought,
and consequently are beyond the pale of comparison. Lhey
will theprefore be put aside for later discussion. Of primery
¢oncern here are tiaree points of aivorganaﬁ, the feet that
{1) form supplies the basis of universality, (2) imparts
knowability to & being, end, most important, (3) is active, in
the sense that form constitutes u“bo&ng in ease. ‘Pux'un,

however, (1) is not concerned in any way with the doctrins of
universals, {2) in ne way imparts Imowadbility, and (3) is»
essentially inactive., Theressems to be no reason for discussing
the first point, the attitudes toward the deotrine of
universals. The aotual statement of the respective position
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suffices, s ince there is no "meeting of minds™ here. Samkhya
simply does not enter into tiuis quesiion. ilowever, the second
and third points mentioned provide ample evidence of the in-
trinsiec difference in form and puruga, despite similarities
already mentioned, |

In Ai-iatoble'a doctrine, it 1': form that gives a being B
whatever determination 1t has, including 1ts act of exlstence.
Form 18 not identified with e xistense,l7 yet through the union
of form with matter Being e xiats. In antemptmg t © e Xpress
the dynamism of form scholastios later defined it ae id quod
dat esse simpliciter, and throughout Father Owens' summary of
the dosotrine of form, this s tands out above mll other notions--

form is dynamic, active, and responaible in e very way for the
sctivity of the being of which it is & ocomposite.

Purugs, on the contrary, is in no way sctive, As pointed
out in the preceding emptar,ls the activity that goes on in
the sensible world 1= in no way actually related to purugs,
and purugas experiences it only vicariously. To use a homely
compariscn, puruga might be conceived as a spsctator at &
moving ploture show. In the progress of the "movie" the
speotator, through his response to tha action going on before
him, so asscolates himself with the action, that he identifies

17pxcept, of sourse, in the case of God.
mcr. above, p. 56.
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himself with 1t, ‘parh.apa even to the point of shedding tears
of sympathy &t the sight of some rlsfortune, or choérmg the
success of & hero. As far as the facts ém concerned, however,
the spectator is doing nothing. lie merely watches the actions
of the characters on the screen., %he :.re.st is only the result of
& subjeotive pmjéctim of the spectator's own personality into
the dramatic situation pmseﬁuod to him,19 ‘inis exacple, toc,
underlines the real difference betwsen form and puruga. Form,
taken in composite with matter, is nef.ror concelived as being
in itself. It 1s what is amoniy referred to &8s an ens quo,
& principle of being. Puruga, however, must be conceived
strictly asa being in itself, ﬂﬁlle it 1s true that purugs
and prakpti "collaborate" in some way in the process of
evolution, yet puruga never enters into the eomposition of the
being, and has 1ts sassociation with it only becniue 1t mistakes
the experiences of buddhli for its own. This difference is,
perhaps, the most significant of all, and leads the mosat
directly to & true appreciation of the role of puruga in
Samkhya .

19mmis simile 1is also of great help in understanding the
confusion that results in the bondage of gu__?ag. Just as it is
possible for t he spectator st the "movies” £6 becoms completely
engrossed in the scene before him, sc thse ga confuses its
own subjective stete with the phenomena about and come to
connider as its own what in reality has no connection with it.
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The last po:m'c of sctual comparison is that form lmparts
knowapility te a being, while the same quality is denied of
puruga., Why? Looking baok at ths description of the three
qualities of prakptl and its e volutes, it becores lmmediately
evident from sn exemination of the quality and nature of sattva
that 1t {s from the presence of sattva in a bsing in any
proportion whatsocever that renders that being intelligible .
Likewise, it is the great preponderance of sattva in ihe intel-
lect (which, the reeder recalls, 1ls a faculty arrived at in the
first stage of the evolution of prakrti--matter) that makes

knowledge possible. ibhus while Aristotlie sonsldera knowledge
the e xolusive prerogative of form, Samkhya disctingulshes
between knowledge and awareness, or consciousness. The actual
prooesses of knowledge are sttributed to matter under the
svolute known as the intellect, and these processzes are
csompleted through the connaturality of the preponderant
sattve quality of intellect ard the intermixture of sattva in
all other materisl beings, Intellect provides puruga with all
the data its connaturality presents it, as a mirror presents
a perfasct reflection of all vhe objeocta in the r oom, Purusa,
a8 subsistent oconscicusness, is aware of this reflection and
makes it its own. Thus for Aristotls intellection is
immaterial, while for S@mkhys it is very definitely material.
Finally, since Samkhya is built around the presuppositions
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of rebirih and tha law of karma, the five qualities of
diserimination, non-migration, independence, omnipresence, and
oneness are found in purugs, with abasolutely nc ocounterpart in
Aristotelisn form., Jiscrimination 18 the apility to
distinguish between the evoluies and prakpti and to know them
as different from purups itself. It is this knowledge that is
the ultimate achievement of puruga in its union with prakrti
and conacitutes the relesse cof puruga from the wheel of
extastence, The quality of non-migration emphasizes the fact
that the whole world of pein experienced by puruga is not
reslly part of puruga at all, but merely the result of a
delusion.?® ¥hia delusion leads to the apparent migration of
puruga, and consequently the moment puruga realizes that there
is no true migratction it is freed from the pain of existence in
this se sivle world, Independence further emphasizes the fact
that puruga is a being outside the sphere of evolution. While
the evolutes depend in turn first from prakpti, and then from
sach evolute in the anain, puruga itself stends apart and
remains independent. However, puruga is also described as
omnipresent, s ince all that exists in the sensible world is an
evclute of prakpti, and prakptl itself evolves only under the
influence and for the benefit of puruss. Lastly, puruga is one.

20cr, the simile of the spectator atthe movies.
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The full signifiéanee of this gquality cannot be determined
by tane text zivem in the KE}&HE] From the discussion of this
point appended to the preceding chapter, this qusality of oneness
would seem to argue that puruga is in reclity some sort of
unity, or at leasat reducible to & unity. Taking the Kariks
as it stands, it is extremely difficult to £ind a reconciliation
between this quality smmd the plurality of purugas, unless some
recourss tc individuation is made. However, since this peint
hes been discussed at some length and various possible
solutions of’ered in the appendix mentioned, there is no need
of further discussion at this t ime,
By way of ‘summary, then, t he following table should prove
helpful.
| TABLE IV
Form Puruga

the basis of universality -

active (dat esse simpliciter) insetive
imparts know&bility ' does not impart knowability
‘ discriminative
non-wnigrating
independent
omnipﬁeaant
| one (7)
It will be noted, then, that there is very dofinito opposition

on two points, contrast due t o different points of departu re
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on five points, énd no meeting of minds at all on one point.

After so much disocussion, then, and a comparison of the
four tables given, the reader cannot but notice how each point
of the comparison is carried cut in thet wo dootrines, and
realize how completely the vasic point of departure in the
twosystems influences the interpretstion of the doctrine. Were
1t not for the vasic presuppositicns of Samkhya, it 8 esms this
same doctrine of purupa would parallel Aristotellan form almost
completely., Thatpoint is emphaslized here, because it is
through jusi such a realization that a "bridge" can be con-
structed betwesn Western and Oriental thought, between
Aristotle and the Samkhye system. It is true that such a
bridge will lsave much wenting in the understanding of Samkhys,
but it 18 a beginning, end it can lead t¢o a genuine appreciation
of the meaning and purpcse of Oriental thought, at least as
that thought 1e prefigured in the Samkhyas system.

Of course, there are intrinsic difficulties in Samkhya,
many ofwalch should be obvious by this time., The Lirst and
most fundamentsl 1as simply the complete failure t o explain the
erizin of the teleology that directa the "blind" prakpti in its
evolution. Throughout the Karika the activity of prakrti is
referred to as performed entirely for the beneflt of puru a,l but
never is this highly integrated teleology axplainawd. It 1s,
along with the whole of prakpti, a datum. True, this ¢ ould
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be offered as an explanation of reality, but one cannot dut
wonder if the explanation might not be more difficult to under-
stand than the phenomenon itself. A pacond difficulty lies in

the fact that the interaction between purusa and prakpti seems

to contradict that quality by which each of them is saild to be
independent. One wonders, irf prakrti is independent, how it 1is
influenced by purusa at all. And this difficulty is. highlighted
by the fact that the neture of this influence is not even
hinted at in the ﬁiriﬁﬁ. A third difficulty 1s this: the
simile of the blind man andthe cripple, so often used to

1llustrate the intersctivity of purusa and prakptl 1s misleading]

for both the blind man and the lame man are intelligent and

active agents who can devlise plans to realige their common
purpose. A further dirficulty stems from the initial d elusion
of puruga, pure consciousness! Is it possible? As

Radhakrishnan sums 1t up: "Prakrti and puruga have no common

purpose. Unconscious-prakpti cannot suffer; inactive-purusa
cannot experience suffering. How ¢an the two ceo-operate for
the redemption of the world? The gquestion cannot be answered
80 long as the Samkhya declines to admit a higher unity.“al
And, of course, the list of difficulties apparent in the syatem

could be multiplied sonsiderably. All of them, however, seem

2lgadhakrishnan, Indian Philosophy, II, 327.
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to hinge on these three: the ultimate explanation of the
interaction of puruga and prakrti, the telesoclogy inherent in

prekpti, and the problem of the individual purugas. Hor can
any of these difficulties be answered, since the extant
literature is too brief on these precise pointa. Of course,
theose d $frficulties may explain why it was that Samkhya as a
system went out of wvogue some time ago, and why it has not
come d cwn to the modern day richer in commentaries and more
perfectly understood,

However, the fact yemains thﬁt these d irficulties do not
in any way clcud over the significance of Smmkhya. It is in
many respects remarkable that such a system should have
appeared at all in the stresm of Hindu thought when it
represents such a depsrture rfrom traditional views. Even more
remarkable 18 the influence it has had om Oriental t hought since
that time, It is the first and, with the asingle exoeption of
the dvaita school of Vedanta,?2 the only duslism in Indian
thoughts and, though it is hard put to e xplain the weaknesses
in its own development, it does present an & ttempt to explain
reality rationally, without meacurse i o mythology or legend.
And, more important, that explanation does not differ so
completely from the explanation offered by aristotle that it

227ne dveita school of Vedanta detes f rom about the twelfth
century A.D,
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cannot bve meogni‘aad, understood, and put to use, True,
Sankhya will offer very few insizhts to an Arlistotelisn and
even feswer to & modern scholaatic, Metaphyslcally saspeaking,
it does not go deeply enough Into the questlon of being. But
it can 1@;& to the pesginning of an understanding of Oriental
thought and the Orisntal mind, to which the world may one day
find itself more deeply indebted than 1t can imegine st the
present moment., Is it not possible t;hat’;’eho philosophy of
mystioism wili be the Hest's contribution Lo the body of
Catholic thought, and that the dectrine of the Mystical Body
will find 1ts fullesat development from those whn;:n native bent
is toward the myastical?

More immediately, howsver, Saskhya can help the Western
mind, now conscious of the Rast, to appreciate the contribution
the Bast has made in trying to solve the problems presented by
this world of sense and axparienué-to understand how the
amswers the Zast has rormulated to those problems have cone
tributed té the molding of the Oriental mind and distinguished
1t so sharply from its Western counterpart. It.’ i3 to thia
end that this thesis ia offered, and 1“ author entertains the

hope that it will in some way prove succesaful.
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APPEMDIX T

THZ SANKEYA KARIKAY

1., The fnquiry 1s into the means of preoluding the three sorts

of pain; for pain 1s embarrassment: nor is the inqulry
superfluous because opvious means of alleviaticn exist, for
sbsolute and final relief is not thereby scoompliahed.

2. The revealed wode i{s llke the temporal one, ineffectual, for
4t i» fmpure; and it is defective in some respects, as well
as excessive in others, A method different from both is prefer-
sble, consisting in a discriminati-e knewledge of perceptible
principles, a nd of the imperceptible one, and of the thinking

soul, ' .

3. Nature, the root (of all), is no production. Seven
principles, the at or in&clleotuul one, eto., are
produgtions and produc « S8ixtesn are productions (unpro-

duction). Soul is neither a production nor productive.

4. Perception, inference, and right arfirmation, are admitted

to be threefold proof; for they (eare b y all acknowledged,
andicomprise every mode of demonstration. It is from proof that
belief of that which 12 to be proven results.

5. Perception is ascertainment of particular objects.

Inference, which is of three sorts, premises an argument,
and (deduces) that whioch is argued by it. Right affirmetion
is true revelation.

6. Sensible objects become knomn by perception; but 1t 1s by

inference (or reasoning) that scquaintsnce with things
transcending the senses {8 obtained: and s truth which 1s
neither to ve directly perceived, nor to be inferred from
reasoning, is deduced from revelation.

lppom the translation of Henry T. Colabrooke, Esq.
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7. From various causes things may ve impercsptidble (or unper-

ceived); excessive distance, (extreme) nearness, defect of
the organs, inattention, minutensas, Interposition of objects,
predoninance of other matters, and intermixture with the like.

8. It is owing to the subitilty (of nature), not to the non-

existence of this original prineiple, that 1t is not
approhended by the senses, but inferred from its eoffeots,
Intellect and t he rest of the derivative principles are effects;
(whence it &s concluded as their cause) in some respeocts
analogous, but in cthers dissimilar.

9. Effect subsists (antecedently to the operation of causs);
for what exists not, can by no operatien of sause be brought

into existence, Materials, too, are selected which are fit for

the purpose: every thing is not by every means poasible: whai

is capable, does that to which it is competent; and like is

prodused from like.

10, A discrete principle is e¢suseble, it is inconatant, un-
pervading, mutable, muliicudinous, supporting, mergent,
conjunat, governed, The undiscrete one ia the reverse.

1l. A discrete principles, aa well as the ehief (or indiscrete)
one, haus the three qualities: It is indiseriminative,

objective, common, irrational, prolific., Soul &8s in these

respects, as in those, the reverse. ; :

12, The qualities resepotively consist in plesasure, pain, and
dulness; are siapted to msnifestation, activity, and
restraint; mutuslly domineer; rest on each other; produce sach

other; consort together; and are reciprocally present.

13. Goodness 18 considered te be salleviacing and enlightening:

foulness, urgent and versatils: darkness, heavy end
enveloping. ILike & lamp, they cooperate for a purpose (by
unien of contraries). ,

1. Indiseriminativeness and the rest {(of the properties of a
disocrete principle} are proved by the influente of the
three qualities, and the abasnce thereof in the reverse, The
undiscrete principle, moreover, (as well as the Influsnce of
the thres quallities,) 1s demonstrated by efrect possessing the
properties of 1ts cause {and by the abaence of eontrariety).

15, Since specific cbjects sre finite; since there is homo-
geneousness ) since effects exist through energy; since
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there is & parting (or 1ssue) of affects from cause, snd a
reunion of the universe,--

16. 'There is a general cause, which 18 undiscrete, It

operates by means of the thres gualities, and by mixture,
by modiflcation, as water; for different objects are diversified
by influence of the several gquaslitlies respectively.

17. Since the assemblage of sensible ovjects is for another's

use; since the converse of that which has the three
qualities, with other properties (before mentioned), must exist;
since there must be superintendence; s ince there must be one to
mjay; & nce thers is a tendency to abstraction; therefore,
scul is.

18. Hince birth, death, and the instruments of life ars

allotted severally; since ococupations are not at once
universal; ands ince qualities affect variously; multitude of
aouls is demonstrated.

19. And from that contrast (before set forth) it follows, that
soul 1s witness, solitary, byastander, spectator, and
passive.

20. Therefore, by reason of union #ith it, insensible body
sesms sensivle; and ¢t hcugh the qualitiaa be aetive, the
stranger (soul) sppears a3 the sgent.

21, VPor the soult's contemplation of nature, and for its
sbstragtion, the union of both takes pil@', as of the
halt and blind, By that union a creation iz framed.

22, Prom nature issues the great onej thence egotism; snd from
this the sixteenfold set: from five amongt heasixteen
proceed the five elementis.

23. Ascertaimment is intellect. Virtue, knowledge, dispassion,
and power are its faculties, partakin: of goodness. Those
partaking of darkness are the reverse.

‘Eh. Consciousness 1s egotism, Thenee proceeds a twofold
ordation. The elevenfold aet is one: the five elemental
rudiments are the other,

25, Prom eonsciocumness, affected by goodness, proceeds the

good elevenfold set; from it, as a dark origin of being,
come ¢ lementary particles: both issue from that principle
affected by foulness,
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26. Intellectual organs are, the eyes, the ears, the nose, the
tongue, and the skin: those ef action are, the voice,
hands, feet, the excretcry corgan, and t hat of generation,

27. (In this set is) mind, which is both (an orgen of sensation
and of action). It pondera, and it is &n organ as dbeing

cognate with the rest. They are numerous by specifie

modi fiostion of gualities, and s0 are external diversities.

28, The function of five, in respect to colour and the rest, is
observation only. Speech, handling, treading, excretion,
and generation are the functions of five (other organs).

29. Of the three (internal instruments) the functions are

their respective characteristics: these are peculiar to
each. The cormon funcbticon of the three instruments is breath
and the rest of the five vital airs.

30. Of all four the functions are inatantaneous, as well as

gradusl , in re to s ensible objests, The function of
the three (interior) is, in respest of an unseen one, preaeded
by thet of the fcurth,.

31. 7The Lmtim&nu perform thelir uapectivs functions, incited
by mutual invitation. 7The soul’s purpose is the motive:
an instrument iz wrought by none.

32, Instrument is of thirtesn sorts. It 6mpusu, maintains,
and manifests: what is to ve done by 1t &s tenfold, to be
sompassed, to be maintained, to be manifested.

33. Internal instruments are threej external ten, to mske
. known cobjects to those three. The extemal corgans minister
at t;m present: the internal do sc at any time.

34. Among these corgans the five intellectusl concern objects
specific and unspecific. 8psech concsrns sound. The rest
regard all five objects.

35. BSince intellect, with tim {other two) internal instruments, |
adverts to every object, therefors those three instruments
are warders, and the rest a re gates.

36. These characteristically 4irfering f rem each other, and
variously arffecied by qualitiss, present ¢ the intellesct
the soul's wholes purpose, enlightenin; it as a lamp.
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37 8ince 1t is intellect which accomplishes soul's frulticn

of &ll which 1a to be enjoyed, it 1s that, again, whioh
discriminates the s ubtle difference between the chief prineiple
(pradhana) and soul.

38. The elementary particles are unspecific: from these five
procesd the five elements, which are termed specifie; for
they are scothing, terrific, or stupifying.

39, Subtile (bodies), and such as spring from fetherand
mother, together with the great elements, are three sorts

of specific objects. Among thess, the subtile bodies are

lasting; such as issue from father end mother are perishable.

Jo. (Subtile body), primseval, unconfined, material, composed
of intellect and with other subtile principles, migrates,
else unen joying; invested withd ispositions, mergent.

kl. as s painting stands not without & ground, nor a shadow
without s stake, & to,, so neither does subtile person .
subsist supportless, without specific (or unspecific) particles,

2. For the make of soul’s wish, that subtile person exhibits
{(vefore it), and like & drematic actor, threugh relation
of means and eonsequence, with the ald of natureta influence,

3. Rssential d {spositions are innate. Incidental, as virtue

and the rest, are considered appurtenant to the instrument.
The uterine germ f Tlesh and bleed) and the rest belong to the
sffeot {that 1s, to the body). |

Li. By virtue ies ascent t o a region above; by vics descent

to & region below: by knowledge is deliversnce; by the
reverses, b g®. ‘
4S. By dispassion is absorptien into nature; by foul passion,

migration: by power, unimpediment; by the reverse, the
thmryo 3
46. This 1s an intellectual oreation, sermed obstruction,

disability, acquiessence, and perfectness, by disparity
of influences of qualities the sorts of it are £ifty.

7. 'There are five distinctions of obstruction; and, from
defect of instruments, twenty-eight of disability:
acquiescence is ninefold; perfectness eightfold.

48. The distinotions of obscurity are eightfold, as also those
of 1llusiong sxtrems illusion is tenfold; gloom is
eighteenfold, add so is utter darkness,
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49+ Depravity of the eleven orgens, together with injuries of

the inteliedt, are pponocunced to ve disability. The
injuries of intellect are ueventaon, by Inversion of scquiescence
and perfectness,

50, HNine sorts of asocgulessence are prwpenndnﬁ; for internal,
relating to nature, to seans, to tize, end to luck; five
external, relaiive ﬁoiabshimnm from (enjoyment of) objJects,

51. Resasoning, hearing, siudy, prevention of pein of three

sorts, intercocurse of friends, and purity (or gift) are
perfections {or means thereof), The rfore-mentioned three are
ourvs of perfectness. s

52, Without dispositions therewould be no subtile persont

without person there would be no csuse of dispositions:
wherefore a twofold creation is pr'aantad, one ttrmaé ersonsl,
the other 1nﬁullaotual. ,

53. The divlne kind is of eight sayts; the &vuv¢111ng is five-~
fold; mankind is single in its alaas. This, briefly, is
the world of living beings.

Sh. Above, there is prevslence of goodness; below, the
ereation Is full of derkness: in the midst, 1s the predomi~
nance of rbulneaa. frcm Brahms to a atock,

5. There does sentient socul oxporianoa pain, arising from
' decay and death, until it be reslessed from iis persont
wherefore pain 1s of the essence {of bodily existence),

56, This evolutionjof nature, from intellect to the spesial
olements, is performed for the deliversnce of each soul
respectively; done for another's sake as for selfl, .

57. As it 1s & function of milk, an &n&nzsiligont {substance),
to nourish the celf, so it is the office of the chiefl
{principle) to liberate the socul.

S8. As peopls engage m acts to relieve desires, s o does the
: undiscrete {(prineiple) to libepate the soul.

59, As a dancer, having e xhibited herself to the cpecutor,
desists from the dsnce, 8o does nature desist, having
manifested herselfl to the soul.

60. Generous naturs, endusd with gqualities, does by manifold
means accomplish, without benefit (to herself) thew ish
of ungrateful soul, devcid as he is of gqualities.
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6l. Hothing, in‘my opinion, {s more gentle than naturs; once
aware of having been s een, she does not again expose
herself to the gaze of s oul.

62, Verily not any soul is bound, nor is reloasaﬁ, nor migrates;
but nature alone, in relation to various beings is bound,
is relessed, and migrates.

63. By seven modes nsture binds herself oy herself: by one,
she releases (hersell), for the soul's wish.

6. 8o, through study of principles, the oconclusive, incon-
trovertible, one only knowledge is attained, that neither
I am, nor {s aught mine, nor do I exist.

65, Possessed of this (aslf-knowledge), soul contemplates at

- leisure and at ease nature, {thereby) debarred from
graltrie change, and aonaoquanﬁiy precluded from those seven
orms, , ,

66, iie desists, beaauss he has ndon'har; she d ces so, because
ghe has been seen. Intheir mere union there is nc motive
for ereation.

67. By attainment of perfect knowledge, virtue and the rvest

beeome causclesa; vei soul remains a whils invested with
body, a8 the potter's wheel continues whirling from the effect
of the impulse previoualy given to it.

68, when separation of the informed soul from its aarporsul
frame at length tskes place, a nd nature in respect of i
ceasss, then 1s absolute and final dellverance accomplished.

69. This abatruse knowledge, adapted to the liberation of soul,
wherein the origin, duration, and termination of bvelngs

u:; gansiéortd, has been thareushiy expounded by the wmighty

s8int,

70. This grﬁnt purifyin (doutrzno) the sake compassionately
imparted to Asurl, Asurt taught it to Panchadikha, by whom
it wes extansivnly prapa&atad.

71. Received by tradition of pupila, it has been eoqpandieuaiy
written 1n s metre by ths plously disposed Iswara
Krishoe, having Eﬁ%raughly investigated demonstrated truth.

72. The subjects wnich are treasted in seventy couplets are

. those of the whole scienas, comprising sixty topios, exe
clusive of illustrative teles, e nd omitting controversial
questiona,




APPENDIX IX
GHREEK PHILOSOPHY AND THE SAMKHYAL

Por the age of the Samkhya important informaticn might be
cbtained 1{f it were possible Lo trace definite Porrowings of
Samkhys ideas from the side of (reek philosephy, The dmeipov
of Anaximander has been compared with the nature of the Samkhya,
and the doctrines of the constant flow of things and of the
innumerable destructions and renewals of the world found in
Horaglitus are no doudt similar to tenets of the Indian system,
Empedocles, like the Samkhys, asserts the doctrine of the pre-
existence of the product in the dause. Anaxagoras 1s s dualist,
Democritua agrees with Empedocles in his dookrine of causality
and believes in the purely tecporary existence and mortality
of the zods, Eplourus uses in support of his atheism the
argument of the Samkhys, that otbiwiso the divine nature must
be acoorded attridbutes w hioch are inconsistent with its supposed
charecter, and often emphasizes the doctrine of infinite
possibllities of production,

garbes adds %o thess parallels, which headmits not to be

lapghur Berriedale Xeith, The Samkhya System, Calcutta,
1949), Chapter Six.
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conclusive ovideﬁce of borrowing, the fact that Persie was a
perfectly possible plece in whioch Greek thinkers, of whom
travels are often recorded, s hould acquire knowledge of the
Indian views, and supports his opinion that borrowing 1s proba-
ble by the case of Pythagoras, who is supposed to have borrowed
from India his theory of transmigraticn, his conception of a
religious community, his distinetl on of a fine and groas body
of the soul, his distinction of a sensitive organ, 6uvudS
and of the imperishable scul, ¢p7Vv, his doctrine of an inter-
mediate world between earth and sky filled by demons, the
dcetrine of five elements including ether, the Pythagorean
problem, the irrational and other ﬁh&ngs. Into this question
of the relation of Fythagoras to Greek thought and t o Indiae 1t
is unnscessary to go, as the Samkhys elements--as ocontrasted
with the elements which are not specifically Sahkhys in his
teachings-~are negligible, Now Behroeder,Z indeed, invents an
older form of S@mkhya, which he understands as denoting
ru#konlug, in which number played & much greater part than in
the classical Samkhya; Oarbe thinks that Pythagoras msy have
invented his dootrine of number as the result of his misin-
terpreting the fuet that the Samkhya owed its name to its
snumeration of principle, into the view that the Samkhys made

?gzbhagpraa und die Inder, pp. T2-76.
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number the vasis of nature. Both theories are based on a
complete misunderstanding of the nature of the views of.
Pytﬁagaras,3 and the only possible conclusion is thatw e have
no early Greek e vidence for the existence of the Samkhys school.
It 4s rurther not necessery seriocusly to consider the
possibilities of borrowing on the part of Plato or of Apistotle,
though the influence of the Samkhya has been seen in the case
of both, More plausible is the effort to find proof of Samkhya
doctrine in Gnosticlsm, an attempt towhich there 1s not a priori
any reascn to take exception, The aétunl proofs of such
influences adduced are not 1mperkantx’the;comparison of soul or
spirit to light, which does not oeaﬁr in the oldest Samkhys
authorities, 1s anticipsted by Aristotls, and is Platonic in
esasence;j the contrast of spirit and matter is Platonio., Perhaps
more value attaches to smich minor points as the Gnostic division
of men into three g¢lasses, which may be compared with the
olassification of men adeording to the predominence in them of
the three gunas of the Samkhya, and the assigning of perscnal
| existence tosuch functions a3 intelleet and will, But sueh
parallels, whatever they are worth, do not help definitely as
to the date of & real Samkhya,

pp . 569“606 »

3soe,Kgxth,'Journnl of the Royal Asiatic Soelety, 1909,
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On the other hand, the further effort to find Samkhya
influences in New-Platonism must be held to be completely
mistaken.,  Plotinus {209-269) held that his objpct was to free
men from misery through his philosophy, that spirit and matter
are essentlally different, that spirit is really unaffected by
misery, which i3 truly the lot of mttar; he compares the soul
to light and even to a mirror in which objects sre reflected;
he admits that in sleep, as the soul remains awake, man can
enjoy happiness; he lnsists on the reallzation of God in a
condition of ecsBacy brought asbout by profound mental
econcentration. Porphyry (232-304) teaches the leadership of
spirit over matter, the omniprossnea of the scul when freed
from matter, and the doetrine that the w orld has no beginning.
He also forbids the slaying of animals and rejects sacrifice,
Abammon, a later contemporary, mentions the wonderful povers
obtained by the exerciss of contemplative ecstasy. But there
18 nothing here that can possible be considered as necessarily
derived from India. The opuosition of matter and spirit, the
removal of spirit from the world of reality, and the view that
the only power to approesch to it 1s through ecstasy are the
outoome of the Greek endeavour to grasp the problem brought into
prominence by Plato of the contrast of apirit and matter, snd
the views of Plotinus are the logleal, and indeed inevitsable,
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outcome of the dévelopmant.h The protest against sacrifice is
as o0ld as Greek philosophy, the winning of supernatural powers
by ecatasy 1s a popular conception which appears in Pythagoras
and beyond all others in the Bacchic religion. On the other
hand, the real extent of knowledge of Indian philosophy
available to Plotinus and Porphyry alike seems to have been
most severely limited. N

Lsee B. Ccaird, Zvolution of ’i‘haoleg in the Greek
Philosophers (1904), Who develops In detail thé deduction of
otinus' view from Platonlam., The same view is taken by P,
Dmussen, Allgemeine Geschichte der Philoscphle, I, 111, 616.
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