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the time, Ih Germany Friederich Schleiermacher, an outstanding
Protestant theologian of the day, was emphasizing feeling in ree
ligion. Raligion for him was had in and through the infiniite,
and everything temporal, in and through the etsrnal. This pane
theistic tone was the theological echo of Spinogan philosophy,
which was having its most recent [ling in Lessing's Hamburger
Dramaturgzie, and Friedrich Jacobi's Allwill's Briafsammlung

along with the wo ks of men like J. G. Hammon;z

He Ls Martensen, profoundly influenced by Hegel, attempe
ted a speculative theology which cuuld mediate between rationallasm
and orthodoxy. His attempt involved the use of the lisgelian diae
lectic with a doctrine of existence (Dagein) by which he could mew
diaete everything in the world which had meuning in existence,
lence nature and history, poetry and art, along with philosophy
would harmoniously unite to form a temple of the spirit in which
Christianity woulc be the allegoverning and alle-explaining center.s]
Martensen supposedly had removed all difficulties confronting reaw
sons Along with Martensen the men of his time confused ethics
with contemplation, Christianity with abstract spaculatian.3
The influence of Hegelianism on Christianity brought

about & spiritiuval bankruptey and a perversion of the meaning of

2 For a further consideration of the philosophers men~
tioned above, see Frierick Usberweg, ﬁ1%§g§¥ g phy, Hew
York, trans. by Geo., 5. Horis, 13503, Vol. 11, 12 s 1985=200,

3 John Bain, ddren Kierkegaard, London, 38-108,
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hristianity‘és it had formerly been accepteds It was this Hege~
lian theology which was the pale substitution for the Christiane
ity formerly held even by the Lutherans,

The philosophical prelude to this Hegelian field-day
&ad its roots as far back as Hume's subjective interpretation of
reality. After Hume, Kant's philosophy of apriorism had been
taught in the German Universities, Fichte,‘a onetime student of

ﬁant, had supplanted the phenomenon and noumenon of his former

raster with his "Transcendental I.® This "Transcendental I" or
!

'I-am«I" Kierkegaard satirized in his general rejection of spece

lative philosophy as the answer to his problem, Schelling had
Eeen teaching radical indifferentism in which the real and the
ideal were identified, This indifferentism was perceived and its
%otion was started by intellectual intuitionism, Adolf Trendele
Enburg, who was a professor at the University of Berlin and a

breat Aristotelian scholar, was at this time a severe critic of

ant, Hegel, and Spinoza. His objections to some of Kant's prods
ed to prolonged discussions with Kuno Pischer, Professor at

ena, and other men of repute, OSuch opposition to the German
asters of philosophy was not without significance for Kierke-
raard. It would seem that Kierkegaard was greatly influenced by
frendelenburgs This influence is indicated in Kierkegaard's
rritings,

The philosophy chairs and publications of Kierkegaard's




&

day were not the only sources for dissemination of the school of
German philosophy. The poets did their part, too. Friedrich
3chiller populariged the moral and esthetie doctrines of Kant,
John Paul Richter, known for his dialogue on the immortality of
the soul, Kampanerthal, was the forerunner of the romantic movew
ments Hichter was also a contemporary of Kierkegaard, Friedrich
von Hardenberg, known as Novalls, and Tieck, who were likewlse
cont mporaries of Kierkegaard, were the more outstanding publie
cigers of romanticism in poetry. Priedrich Schlegel, another cone
temporary of Kierkeg:ard and author of inde, after aentribu%in§
much to the gultus of zenius ultimately turned to the Catholie
faith b

On October 30, 1830, 3gren Kierkegaard matriculated in
the University of Copenhagen after passing his examinations gum
&@gg§.5 He chose the faculty of theology in conformity with his
fatherts wishe His brother, Peter, had alrsady prssed his theoce
loglical examination in Copenhagen and was studying for s doctore

ate in Germanys. After a year Kierkegaard passed the "Jecond Bxe

L Por further discussion of the philosophers, theolow
[zians and romenticists of Klerkegaaurd's day see James Collins,
"The Spheres of Existence and the Romantie Outlook®™ and "The

Attack Upon Hegelianiam," Modern 3eh n, XVI, January, 1949
121129, and March, 1949, iy T T ' ’

| 5 TPor extensive blographieal material on Kierkegaard
see Walter Lowrie, Kierkegaard, London, 1938,
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gmination" in Latin, Greek, physies, Hebrew, and history with the
rating of gum laudes. In philosophy and mathematics, he received

the citation laudabilis prae geteris. He was now a candidate lor

theology and could take his examination whenever he felt prepared
dut it was not until nine years later, in 1840, that Kiarkegaard
received his license to exerciee the pastoral ministry., During

tirese nine yaars Kle kepaard witnessed the death of his mother

ty~three years old, In 1837 at the age of tweniye-seven he became
engaged to Regina Olsen, who was then seventeen years olds This
engagenent Kierkegaard broke on October 11, 1841, The reason for
this deelslon according to Kierkegaard was that he did not wish
to subject Rezina to the inborn melancholy wiich he inherited
from his father.b

After this experience with Regzina Olsen, Kierkegaard
turned again to study and writing. It was Ludvig Keiberg who
firat introduced iHegellanism into the University of Copenhagen,
Heiverg had studied under Hegel and had a personal esteem for his
masters But it was H. L. Martensen who made Hegelianism the leaded
ing and ruling philosophy in Denmark. Hartensen's attempt t0 ree-

econcile Christian orthodoxy and Hegellanism in his Dogzme

6 Eduard Ceismar, . he ieliz "
m ierkes ' %fiinmapoii%%%&; % %"2' sellzious Thowmnt of
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Christian Et%;gg, and other works was of pivotal importance for,
and an object of Kierkegaard's most bitter and sustained attacks
agzainst gpeculative philesophy as the explanation of Christianity
- Though Kierkegaard hed admiration for Hegel, he never
tired of heaping invectives upon Martensen who, obsessed by
the fixed idea of the age, always claimed to go "beyond Hew-
zel. To Kierkegaard, "going beyond" Hezel was something

like living in the country-where one's letters had to be ade
dressed ggg & big town. In this case the address was John
Hegel.7 ’

Doe yia
This philosophy which Kierkegaard studied was that of

Hegel, It was a philosophy of the Absolute, This absolute was
regarded as being beyond the contradictory relationships which
were comprehended within itselfs A constant progess of evolution
was necessitated for the mediation of contradictories through di-
alectics. By this logical progression, the immanent idea un{ole
ded itself and became more apparent. The initial stage of this
process was one of absolute indeterminism. The evolution was
toward the determinate, Ouch a philosophy was hardly the one to
answer so concrete a problem as was Kierkegaard's. His reaction,
as might have been expected, was strong. In the following state
ment Kierkegaard hlts at the core of Hezellan weakness,

We certainly do not need Hegel to inform us that relative

contradictions can be mediated, for it is already told by

the anclents, + » + but personality will protest in all eterw
nity against the proposition that absolute contradictions

7 Reidar Thomtsé Kierkegaard's Philosophy of Religion,
¥

Princeton, New Jersey, 1948, 7.




can be gpediated (and this protest is incemmenauragle with

the assertion of the mediation)i it will in all eternity ro=

peat its mmortal dilemma: to be or not to beeethat is the

questione

The vasie difficulty of the thinking of his age, accore

ding to Kierkegaard, was the divorce of life from thinking, In
inclent Gresce, phllozophy had slways meintained a relation to
ethics, and a thinker was "an existing Individusl stimlated by
his reflection to passionate enthusiasm,"? Mﬁgain”éhe difference
between Kierkegaard®s way of thinking and that of the philoso=-
phers of his day is evident. lis way of thinking was practiesl,
congerned with the conerete individual, In JSocrates Kierkegsard
found a thinker to hils liking. He looked upon him as hils protoe
Lypes For Kierkegaard Socrates was the existing philosopher in
whom thought and living were united, not divorced. It was Kisre
kegeard's aim to use the Socratic method so that thought and
shristianity might be united., Thus he would not speculate about
Christianity, but he would join Christian truth to the existence
of the individual. This method Kiorkegaard considered directly
opposed to the logleal systems of tha day. LExistence, he would

say, in many ways is the frustration of the logical attempt to

2 OSgren Kierkegaard, Journals, trans. A. Dru, London,
1934, No. 286, ’

9  Kierkegaard, Concluding Ur
the Philosophical Fragments, trans. val

son, Princeton, New Jersey, 273,

Unsgient
ter i
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explain rﬂality. Kierkaguoard bitterly caricatured the philosoe
phers of his day by saying that they were men who bullt enormous
castles but were themselves content to live in shacks nearby.

“fKiarka@aarﬁ inveighed against iHegollanism not only beéw
cause it lacked a noneconceptualistic foundatlon but also because
it had a devastating effect on Christianity, 7The age was one éf
tdoctrinizing," as he put ite Hverything had to be understood in
a "doctrinilszing manner.” Lierkegaard lronieally summed up the
sltuation we.l in the following words: "I$ 13 as if Christisnity
also had Leen promulgated as a little system, if not quite as
zood as the {lezelian + « ¢« ¢« It 18 as if Christ ware a profassor
and as 1 the apostles had founded a little scientific societyyll

ot only did Kierkegaard obaerve ths effect which Hejow

lian philosophy ﬁaﬁ on Ghristisnity, but also noted the influence
wilich the professors of the universities had on the minds of the
publicy ”[ijn our time all stand in relationhlp with the profese
sor, the professor is Lhe geaulne Christlan. ind with the pro-
fessor came scientific learning, and with learning came doubters,
and with learning and doubters c.me the scientifically learned
public, and then came persons pro and guntres « « "4 In such a

situ&tiamgﬁierkagaara eonsidered himself a men with a mission, He

10 Iaid., 193,

11 EKierkegsard, For e
" [ i
Yourselves, trans. Walter Lowrie, |
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felt it was gis task to correct the prevalent ways of thinking,
and to reinstate Christianity to its proper place;K "My only ana=
logy is Cocrates, My task is the Socratic taske-~to revise the
conception of what it means to be a Christian, I do not call mye
self a Christian (keeping the ideal free), but I can reveal the
fact that others are still less'entitled to the name than I am712

f;Whan Kierkegaard studied the monistic and pantheistic
philosophies of his day, he noted that the individual had all but
been lost in the speculative contemplation of world hiatcryé Ag
an antidote to this way of thinking, Kierkeguard would present
his own Copernican Revolution in which the individual would be
the supreme interest and humanity in general would evanesce into
the shadow of an abstraction. In connection with Kierkegaard's
reaction to the speculative philosophy and theology of his day,
it may be noted that he also revolted against the established
state religion, Lutheranism, In this he stirred the animosity

of many churchman and the censure of his friends.l3

12 Sdren Kierkegaard, Attack Upon Christendom, trans.
Walter Lowrie, Princeton, New Jéraay, 1 EE, 283, !

13 For a systematized and classified presentation of
Kierkegaard's objection to the philosophy, relizion, and the man=
ner of thinking of his day, the reader 1s referred to Jean Wahl's
collection of extracts from Kierkegaard's numerous Jgurnglg which
cover the periods between 1234 and 1839, and between and
lggh. Etudes Kierkegaardiennes, deuxieme ed,, Paris, 1949, 455«
568,
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Fr;m what has been seen of the person of Kierkegaard,
one might take hiwm for an intellectual reveolutionary who objected
to everything and who was basically ignorant of the thinking of
man throughout the agess But [rom his own references in the Posts
script it seems that he had a fair acquaintance with the Greek
schools of thought, He mentions the &leatic school in connection
with the monism of Fichte and Hesel, He speaks of Plato's theory
of recollection when he treats of thought and abstraction. Other
nameg such as Protagoras, Empedocles, Zeno, Plutarch, and Origen
find their place in his pages. Aristotle is mentioned when he
treats of the logical nature of the Hegelian system.

His acquaintance with the thinkers of the Middle Ages
seems to be almost nil. He seems to have had a general knowledge
of the major tenets of the modern philosophers, He mentions Deg=
cartes! Cogito ergo gum in connection with his discusgsion on
thinking and existing. The ontological argument {or the exisw
tence of God is wmentioned in connection with Kant. But for the
most part Kierkegaard restricted his discussion of speculative
philosophy to that of liegel. He made several trips %o the Unie
versity of Berlin to listen to the lectures., His comment on
Schelling was that he was an old driveller, even though at first
he enjoyed attending Schelling's lectures given in opposition to
Hegelianism,

Kierkegaard did not limit his attack to philosophers
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and theologians &5 such, but he even included in his total ware
fare ls own bishop.

llere in Denmerk the Hegelians have several times veen on the

warpath, espaecially after Blshop Hynster, to gain the brile

liant v{ctGry of aspeculative thouzht, ‘giﬁhﬁp Hynater has

more than once become a vanguished standpoint, though he

seoms to be doing very well, and it 1s rather Lo be feared

that the tremendous exsrtion incident to the winning of phe

victory has been Luo auch for the unvunguished victors.™

The above censure Kierkegeard directed g his bishop

because ho tried to reconcile Christianity with speculative Hegew
lianisse In the mldy of the philosophlical and theologleal ferw
mentation propeyr to hls tima,?ﬁiarkegaﬁrd 56t himsgelfl the task
of upsetiing the wiole modern tread of thought. Alone he would

sealtion which

E

opposg Tthe Jysvam" of the Hegullans and any other
in the least resenblasd that of ﬁag@lfg The dialecticiens he would
attack with dialecties, but his dialecties would not be the necesd
sary avolution of the Idaa, Hether bis dialectic would have its
roots in existences |He would not bs concernad with the intricate
proints of dogmatlic theology, but he would amphasize the indivi-
dual and the individual's serscnal relation to an alleimportant
truthe His every endezvor would be to Lring a solution to his
problemeeiow Lo beoome a Sﬁrﬁati&n%; The following three chapters

prozose this problewm as Alerkegsard saw 1t and answered 1t

14 Kierkegoard, Egskscript, 270,




CHAPTER I
KIZRKEGAARDYS PRCOBLEK: HOW Y0 BSCOME A CHRISTIAN

To understand the philosophical thought of men like Dere
nard of Clairvaux, Pascal, or Saint Augustine, one must realize
that the problem which confronted them was & religious one. Kierw
kegaard likewise had a religious prvblem.l Kierkegaard states
his problem in the followling passage.

Here is a literary productivity, whose total idea jiswe
the problem of becoming a Christian. + + » But the author
has thoroughly understood from the beginning, and consistente
ly developed the consequences of the fact that the situation
is in Christendom, + « « To become & Christian in Christenw
dom is tantamount either to becoming what one already is, and
ttuls requires reflection in the direction of inwardness and
subjectivity, or else it means to be freed first from the

rip of 1llusion, and this cannot be done without reflection,
%he problem isi bgiﬁg in a certain sense a Christian, to be-
comeg a Christian.~ :

Kierkegaard also states his problem clearly in the in-
troduction to the Egstecript.
! The cbjective problem consists of an inquiry into the

truth of Christianity. The subjective problem concerns the
relationship of the individual to Christianity.) To put it

1 &tienne Gilson, Beins and Jome Philosophers, Torone
fto, 1949, 142,

2 Uoren Kierkegaard, The Point of View, trans, Walter
Lowrie, Uxferd, 1939, 42«43, ! ;ig - = ' '
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simplyzmﬁaw may I, Johannes Climacus, participate in the
happiness prq?ised by Christianity? The problem concerns
myself alone,

//In the solution of this problem in Christendom, the
Christen&om in which he lived, Kierkegaard encountered confusion.
The Hezelians accounted for most of this confusionj it consisted
in believing that to be a Christvian was to know Christianity, and
that there was a system, a speculation, or a gpecular knowledge
thrcughiwhich it was possible to become a Christian,* To remove
this confusion, Kierkegaard had first to investigate speculative

philosophy which to him was in the main Hegelian philosophy.’

3 Kierkegesard, FPostseript, 20.

4 Gilson, Being and Some Philosophers, 142143,

5 In his article, "the Mind of Kierkegaard: The Attack

Upon Hegelianism,® published in the gg%ggg Schoolman, XIVI, ,
Mareh, 1949, 223, n,, James Collins makes comment in these words
The important qualification "Hegelian™ should be attached to each
of these terms [v.g., philosophy, logic, reason, and metaphysics],
Hence I cannot entirely agree with J. Wahl (Etudes kierkegaarw
diennes {(Paris, 1938) pps 174~175) that Kierkegaard's attack upon
idealistiec phifcsophy 8 formally extended into a repudiation of
11 philosophys Only when it pretends to be all-inclusive on the
basis of identity between thought and being does philosophy fall
nder Kierkegaard's condemnation, But since, aside from Aris-
totle, he was unacquainted with any definite philosophy free from

claim to selfesufficiency, Kierkegaard is not careful enough in
jistinguishing between Hegelian philosophy and other possible
ypes of philosophy. That there can be non-idealistic ways of
seeking a systematic philosophical outlook is rightly stressed by
+ Weiss, in opposition to both Hegel and Kierkegaard (so far as
he latter leave some room for misunderstanding by his omission):
Existenz and Hegel,” Philosophy and Phenomenological Research,
IIT (Dec., 19477, 206-16.
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tThis theref8re became my resolve! to discover where the misunderd
standing lies between speculative philosophy and Chriatianity."é)

It was not long before Kierkegaard concluded that for
his pooblem the two, Christianity and speculative philosophy, warJ
irreconcilable, ie soon let loose one of the severest attacks
that Herellan philosophy was to undergo in its day or in more re-
cant times., Klerkezaard'!s barbed condemnation of ilezelian specuw
lative philosophy as the answer to his problem flowed with cunning
irony and stinging satire.

ﬁgaculahiva philosophy achieves the triumph of understanding
Christianity entire; but it is to be noted that it does not
understand in a Christian manner, but speculatively, which
18 precisely a misunderatandigg, since Uhristianity is the
very opposite of speculation.

But what other presupposition can, generally spe .king, come
into question for the sowgalled Christian philosophy but thaf]
Christianity is the precise opposite of speculation, that it
is the miraculous, the sbsurd, a challenge to the individual
to axist in 1it, and not to waste his time by tryingz to unders
stand it ﬁpecuiativalyaa

The atuvitude of Kierkegasard reflected in the above pase
sa;e is one like that of the Imitation of Christ when it says, "I
would rather feel compunction, than define it,"9 To exist as a

Christian rather than define dogma wag Kierkegaard's concern,

6 Kierkegaard, Postscript, 216,

7 ibid., 243.

8 Ibide, 338, See also 193195,

9 Thomas A Kempis, The Following of Christ, I, 1, 3.
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Thé following passage from Kierkegaard clarifies his
stand on the problem of becoking a Christian, Again the subjece
tive point of view must be kept in mind.}/For Kierkegaard it is
the problem of the individual relating himself to Christlanity,
rather than the individual having a profound knowledge of objece
tive truths of Christianity.,

The problem is relevant to Christianity, Less problematicals
ly in the form of a dissertation; it might be viewsd as ine
volving the apologetic prasu‘paaitinns or faith, the approx
imations leading toward f{alth, the quantitative intreduetian
to the decislon of faith, That which accordingly would have
to be treated would be a multitude of considerations, which
are, or were once dealt with by theologians in an 1n€rodue~
tory discipline, in the introduection to dogmatics, and in
apologetics. But in order to avoid c¢onfusion, it is at once
necessary o recall that out treatment of the problem does
not raise the question of the truth of Christianity. It
maerely deals with the question of the individual's relatione
ahip to Christianity. It has nothing to do with the systee
matic zeal of the personally indifferent individual to are
range the truths of Chriastienity in paragraphs; it deals with
the concern of the infinively 1ntsrai89& individual for his
own relationship to such a doctrine,: ‘

/ In the above passage Kierkegaard specifies clearly thst
the proélam of Christianity is not one of objectivity, one of
measuring the truth of Ghriatianity; The truth of Christianity h
takes for granted. To measure this'bruth, in Kicrkegsard's opine

ion would be the approach of the speculative philosopher,|
From the speculative point of view, Christianity is viewed a:
an historical phenomenons The prﬁﬁlem of its truth therefor
becomes the problem of so interpentetrating it with thought,
That Christianity at last reveals itself as the eternal truth
The sapeculative approach to the problem 18 characterized by

10 Kierkegaard, Postseript, 18-19,
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one excellent trait: it has no presuprositions. It proe
ceeds from nothing, it assumes nothing as given, it begs no
postulatess ilere then we may be sure of avoiding such pree
suppositions as were mat with in the proceding,

And yet, soset ing is after all assumed: Christianity
is assumed as ziven, Alas and alackl philosophy is altoe
sether too polites iow strange is the way of the world}
‘nce it was the risk of his life that a man dared to profess
himsell a Christian; now it is to meke inaaalf suspect to
venture doubt thet one is a Christianet

Kierkegaard goes at great length in his writings to saw
tirize the explanation of Christianity according to speculative
pnilosophy, or more properly, according to Hegelian philosophy,
as may be gathered from the tone of the above passage, The probe
lem of Kierkegaard was an etiical one, & relizious one wiiich cone
cerns the presationship of the individual to Christianity, JIpecuws
lative philosophy, understood as a philosophy with no roots in
reality independent of out thought, cannot answer his problem,
which concerns the existing individual, Jpeaking of the Platonie
theory of recollesction, he puts it this way,
The recollection=prineiple belongs to speculative philosow
phy and recollection ls immanence, and speculatively and
etornally there is no paradox, Dut the difficulty is that
no human being is speculative philosophyz the speculative
philosopher himsell is an existing individual, subject to
the claims that existence makes upon him. 7There is no merit

in forgetting this, but a great merit inlgolding it fast,
and this is precisely what Socrates did.**

11 Ibid., 49.
12 1Ibid,, 184-185, see note,
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The reference to Socrates in the above passage is typie
cal of many others which Kierkegaard made to the early Greek phiwe
losopher, For Kierkegaard, Socrates was the ethical philosopher,
and the model of his own philosophizing, Kierkegaard likened
Socrates to a lover.,. The early Greek did not merely know and
teach wisdom, but he was in love with wisdom. Just as the true
lover is not one who knows much about love but does not actually
love, so Socrates was not one who merely knew about wisdom, but
he was the very love of wisdom walking around the streets and
places of Athens., Kierkegaard compared himself to Socrates not
in wisdom but in the manner of philosophiﬁing-/ To be a Christian
did not mean to have an objective knowledge of Christianity but
to be subjectively a Christian, Since the problem of becoming a
Christlan is one of the individual, of the subject, and not one
of objectivity, Kierkegaard rejects the objective explanation of
1t.
Objectively, what it is to become a Christian 18 defined in
the following way: A Christian is one who accepts the docw
trine of Christianity, But if it is the doctrine which is
to decide in the last resort whether one is a Christian,
then instantly attention is directed outward, in order to
learn to know in the minutest detail what the doectrine of
- Christianity is, because this indeed is to decide, not what
Christianity is, but whether I am a Christian. » .« .[i}n the
end the decision_whereby one becomes a Christian is relegae
ted to oblivion,13
{
Once Kierkegaard has established for himself that Chrise

tianity has little in common with the objective standpoint, he

13 Iodd., 537.
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states what Gzriatianity is from the subjective atandpaint.{

i

Christlanity 1s spirlt, spirit is lnwgrdness, inwardness is sube
jectivity, subjectivity is essentially passion, and in its maxie
mum an infinite personal, passionate interest in one's sternal
happineas.“lk Now that Kierkegaard has removed Christianity [from
the objective solution and placed it on the ground of subjectie
vity, he describes more specifically the nature of the subjectie
vity. '"Subjectivity culminates in passion, Christianity is the
paradox, paradox and passion are a mutual fit, and the paradox is
altogether suited to one vhose situation is, to be in the extremw
ity of exiatanaao”lﬁ

In the above quotation the keynote of all Kierkegaard's
thought 13 sounded., The Alcibiadean lever with which he overw
threw the mass of Hezelian thought will now lay open his problem
and prepare the way of solution, That lever, that keynote is
exist

Specilying more clearly the nature of exiastence, Kiere
kegaard claims that "Christianity 1s not a doctrine but an exise
tential communication expressing an existentieal contradiction,"16
To one asking what the nature of tihis contradiction is, Kierke-

gaard replies, "The existential contradiction proposed by Chrise

14 Ibid., 33
15 Ibid., 206,
16 lIbdd., 339, also 18, 290, 342, 495, 497, 499, 501-
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tianity is the one I have sought to formulate in the problem of
an eternal happiness decided in time by a relationship to somee
thing historicals"? This Something historigal is the absolute
paradox, "The paradox consists principally in the fact that God,
the Eternal, came into existence in time as a particular man,"18

In the Fragments Klerkegesard says, "But the paradox unites the

contradictories and is the historlcal made eternal and the eterw
nal made historical. Hveryone who understands the parasdox difw

ferently may keep the honor of having explained it, which honor

he won by not being content to understand 1t,"19 The inmportance

of this paradox Kierkegsard sets off in the following quotation.
"The characteristie mark of Christianity is the paradox, the abe
solute paradox,"20 The paradox takes its existential importance
from its relation to the individual. "The paradox is altogether
suited to one whose situation iz to be in the extremity of exise
tences"l The significance of this relation Kierkegeard brings

out in the following passage. |

In cvomparigson with this direction toward the absolute telgs
any and every result, even if it were the realization of the
most glorious fancy éarn in a wishing individual's head, or

T7T3Ihid., 340, also 323, 330, 347,
18 Ibid., 528, also 529,

19 Kierkegaard, Philosophical Fresments,
"+ Swenson, Princeton, New Jersey,
lerkezaurd d

i ants, trans, David
bob g - &ng { » In this book
evotes an entire chapter to the Absolute Paradox.

20 Kierkegaard, Postseriot, 430
21 Ibides 206,
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in a poetts creative imagination, constitutes an absolute

loss. The striving individual is better off if he thrusts

tionship to the Absolute beloginas o oo eepmy xelas

Kierkegaard continues on, giving a further description

of this relationship whereby we become a Christian, “Subjectiva;
ly, what it is to become a Christian is defined thus: The decision
lies in the subject. The appropriation is the paradoxical inwarde
ness which is specifically different from all other inwardness,"23
The gther inwardness to which Kierkegaard refers might be takenas
that in the language of a Hegelian., It is the inwardness which is
found in the third sphere of existence in religziousness A, It is
a type of faith which might be had even by a pagan through "selfe
annihilation™ before the deity, A further study of this inward=
ness will be treated in chapter four of this thesis, But to em=

phasize the nature of the inwardness of pure abstractions, Kier=-

kegaard asserts: "The thing of being a Christian is not determine
by the what of Christianity but by the how of the Christian. Thij
how can only correspond with one thing, the absolute paradax,“gh
Kierkegasrd adds:

¢« s « bthe appropriation by which a Christian is a Chriatian

must be so specific that it cannot be confused with anything
else, One defines the thing of becoming and being a Christian]

22° Ipid., 356, also 468, 506, 515.
23 lIbid., 540, also 191, 539.
24 Ibid., 540,




PREFACE

Sgren A. Kierkegaard, who was considered by many as
Jjust another Protsestant theologian of the nineteenth century, was
not until recently deemed wortgy of much philosophic study by
professional philosophers, For others, Kierkegaard was merely
another modern fad nor was he studied seriously as were some of
nis Oerman philosophic predecessors. But within the past ten
years, the works of this hitherto unknown author have boen
spreading out from their humble origin in Copenhagen, Denmark by
way of Prench, Italian, German, and English translations,
Kiorkegaard 1s of interest both from a philosophic and
a theological point of views Philosophically, he is now studied
in connection with the present movement called "existentialiam,.”
He has been cszlled the father of modern existentialism. His thew
ories bring to view such problems as the knowledze of reality,
the validity of objective truth, and the question of existence.
He 18 a key [igure ol the nineteenth century as & rebellious re-
actionary to the systematic speculative philosophy of Hegel.
Theologically, Kierkégaarﬂ is of concern to one intere
|eated in the Lutheran notion of falth as it was proposed in the
[day when Hegelian philosophy had all but swallowed up Lutheranism,

iv
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not objectively by the ﬁﬁé& of the doctrine, nor subjectivew
ly by appropriation, not by what has gone on in the indivie
dual, but by what the individusl has undergone:. » . there
is needed a specific definition of inwardness and appropriae
tlon whereby the witness of the Spirit in the individual is
distinguished ggum all other universally defined activity of
spirit in man,~

In the above text, Kierkegaard explains what he means b*
appropriation as proper to the activity of beccoming a Christian,
It is distinet from all other appropriation such as that which is
pro;er to knowledgze by which one after a fashion "becomes other
thinze,." His appropriation is the volitional activity by which
one assumes a moral personality. In becoming a Christian, appro=
priation for Kierkegaard 1s the repeated decisions by which one
makes himself other than he is by becoming related to the Abso-
lute Paradox,. This appropriation of which Kierkegaard speaks is
parsonale It pertains to the individual in his quest to become a
Christiane The i-dividualistic aspect of this apgpropriation is
brought out in the following words of Kierkegeard.

Christianity proposes to endow the individual with an eternal
hapgin@aa which is not distributed wholesale, but only tome
individual at a time, Though Christianity assumes that thawe
inheres in the subjectivity of the individual, as bain% the
potentiality of the appropriation of good, the posaibility
for its acceptunce, i.,e,, by volitional concentration on the
absolute telos in the hizhest degree , it does not assume
that the subjectivity is immediately ready for sugh atcepe

tinces ¢ s o« It 18 subjectivity that Christianity is conqugﬁp
with and it i3 only in subjectivity that its truth exists,

25 Ibide, 539, _
26 This iusert is taken from the Postecript, pe353.
27 Kkierkegaard, Postsecript, 116, also 539,
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Kierkegaard leaves no doubt that his problem of becom-
ing a Christian is one of subjectivity, It is in this subjeetivity

alone that truth is found, It is not objective truth which is
known, but it is subjective truth which is lived. Jolivet comment s

on Kierkegasard's consideration of truth, In hls coument, he lie
kens this subjective truth to truth as it was in Christ, a 11feB

It bas been shown that Kierkegsard rejects the epeculae
tive or Hegelian way «g the solution to the problem of becoming a
Christian, Likewise he rejects the objective way, or way of abe
stract thought which gives only a specular knowledge of reality
a#s the solution %o his problem, It is in subjectivity, one dige
tinet from all other subjectivity such as is found in thought,
that Kisrkegasard finds the solution to his problem, In this sube
Jeetivity of inwardness one finds truth, The {ollowing chapter
will give Kierkegaard's views on subjectivity and truth,

28 Regis Jolivet, 1&523@3&3&3%_@
baint Wandrille, 1948, 103: "dans doute, Rior B880wte1l

qu'il n'y a de veérite pour l'homme que dans la 'subjecuivitd,!
ctestedwdire que, loin de diluer le mol dans 1l'intemporel de la
pansae @biaea ve ot abstraite, la philosophie doit m‘apporﬁar une
vérité & laquelle mon 8tre individual puisse communier, que le
comprendra, doit conduire a 1l'air, cu'il ne sauralt suffire de see
voir la verite, mais qu'il importe avant tout d'etre dans la véee
rités Il n'y & de vérisé pour 1¥individy qu'en tant qu'il la pro-
duit lulemsme on agissant. dn effet, l'@tre de la vérite ntest
vag le redoublement direct de l'dtre rapporté a la penseée. HNon,
tdtre de la vérité a son redoublement en toi, en moi, en lui, de
sorte que ta vie, la mienne, la sienne, duns i'

i, Abbaye
te

) telfort ou elle a'en
approche, est l'etre de la vérite, comme la verité [fut dans le
Christ une s car il fut la véritd, Autrement dit, je ne cone
nais en vérite que lorsqutelle devient vie en moi."




CHAPTER IIIX
OBJECTIVITY AND SUBJECTIVITY

For Kierkegaard, as has been seen, the matter of becom-
ing a Christian is an existential problem, It is one of subjecw
tivitys A further analysis of the nature of this subjectivity is
needed, Kierkegaard explains it by contrasting it with objecti«
vitye

Objectively the interest is focussed merely on the thoughte
content, subjectively on the inwardness., At its maximum
this "how“ is the passion of the infinite, and the passion
of the infinite is the truth. DBut the passion of the infi-
nite 1s precisely subjectivity, and thus subjectivity be-
comes the truth, Objectively there is no infinite decisivew
ness, and hence it is objectively in order to annul the dife
farenca between good and evil, together with the principle
of contradiction, and therewith also the infinite difference
between the true and the false, Only in subjectivity is 1
there decisiveness, to seek objectivity is to be in error.

Kierkegaard distinguishes here two kinds of truth, sube
jective and objective., If one is to become a Christian, he cannot
be indifferent to subjective truth and must be indifferent to obe
jective truth since it prescinds from individual existence. Sub~
jective truth is ethical and must be lived and willed by decisives

ness., Objeetive truth in itself is only in the intellectual ader

1 Kierkegaard, Postscript, 181, also 116, 173, 176, 3%
23




2l
as knowledge: and i3 e mere approximation to reality, It has no
reference to the sthical subjeet, nor doea it in any way require
decisivenesas or willing., ‘“hen Kierkegaard states that objective
knowledge annuls the difference between good and evil, the prine
ciple of contradiction,; and the infinite difference between the
true and the false, he seems to mean that the validity of the
principle of contradiction, of good and evil, of truth and falsity
rests on an existential basis. The principle of contradiction is
enunciated in terms of being and of gggse+ OSimilarly the subjecw
tive aspect of good and evil rests upon the existing subject or
individual in his choices of thatwuich is objectively good or
evil, Likewise, the living of truth requires an existing subject,

-?urthermcr#,saccerding to Kierkegaard, "the objectivity
which has come into being is from the subjective poin£ of view
at most, either an hypothesis or an approximation, because all
eternal decisiveness is rooted in subjectivity,"?

The above passaze contains three points which are of
cardinal importance in the philosophy of Kierkegacrd. The first
of these points is that Mall decisiveness is rooted in subjecti-
vity.,” This point of subjectivity must be kept in mind at all
times when reading Kierkegaardes It is a term which reflects Kisre

kegaard's rebellion against all systematie philosophys, It is ese

2 Kierkegaard, Postsgceript, 173, also 170, 509.
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sential to h;s theory of knowledge, and it is basic to his cone
cept of faith,
The second point is that of "approximation.®” Kierke-
gaard considered objective knowledge and objective truth as
merely an approximation to the truth of reality. The reason for
this, according to Kierkegaard's way of thinking, is that objec§
tive knowledge as such does not take agoount of the human knower
who must affirm the truth according to his own situation in exise
tence, nor does objective knowledge reach an understanding of the
thing after its own mode of being,as a subject exercising exise
tence in its own right, Objeetive knowledge prescinds froﬁ exise
tence. Or as Kierkegaard would have it, objective knowledge ex-
cludes existence.’
Thirdly, objective knowledge is "hypothetical™ accore
ding to Kierkegaard in that it does not concern any particular
subjeect but merely a fletitious subjecteine-genersls Since the
subject~in-general is not an existing subject, it is hypotheti=
cal, b
Since knowledge which merely approximates reality or
which stands on a hypothetic basis is not related to existences,

it would be & matter of indifference for Kierkegaard as a soluw-

‘ 3 For further discussion of the aspect of truth in
Kierkegaard, see James Ccllins, "Three Kierkegaardian Problems:
The Meaning of Existence," fhe New Scholasticism, XXII, July,

4, Swenson, Something About Kierkegaard, 103.
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tion to his ﬁrablem. Only knowledge whose relation to existence
is essential, is essential knowledge for Kierkegaard. The know-
ledge which has validity for Kierkegaard is that which is direcw
1y related to the existing subject in the practical order.

For Kierkegaard, then, subjectivity is the truth. "Only
in subjectivity is there decisiveness , . + + It is the passion
of the infinite that is the decisive factor and not its content,
for its content is precisely itself, In this manner subjectivity
and the subjective 'how' conttitute the truth,"?

In the above passage, Kierkegaard mentions the term de-
lcisiveness, It ié read many times in his pages, and should be now
ted as a caution to those who might misinterpret Kierkegaard's
concept of subjectivity, Clearly it is not the subjectivity of
the "l-am«I" of Fichte, which he condemns.6 In pgeneral, the sube
jectivity of Kierkegaard had little in common with the solipsise

tic gfos which emerged from the conceptualistic theories of cog-

ition prevalent in the nineteenth century. These he rejected
ecause they gave a priority of thought over being. Attempting
o go beyond the epistemological dilemma between ideslism and emw
iricism, he gave moral and religlous sense to his term, If his
hought were t¢ be placed in any tradition, it would better fit

into that of 5t, Augustine, Kierkegaard well would asecribe to the

5 Kierkegaard, Postscript, 181, also 182-183, 226,
6 Ibid., 107, 108, 176-177, 179,
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pr@posizion:ﬁ;g interiore homine habitat veritas, A man's sub-
jectivity in this sense is his personal, inward condition in ree
spect to the moral law and religious life, a phase of reality
which is not open to scientific determination, In this senase,
existential knowledge must be subjective.7

In the following passage, Kierkegaard shows his stand
on the dilemms proposed to him be idealism and empiricism.

Whether truth is defined more empirically as the conformity
of thought and being, or more idealistically as the confore
mity of being with thought, it 1s, in either case, important
carefully to note what is meant by beingZ. « + » I% being in
the two indicated delinitions, is understood as empirical
being, truth is at once transformed into a dgsideggg%g, and
everything must be understood in terms of becomingj for the
empirieal object is unfinished and the existing cognitive
spirit itself is in process of becoming, Thus the truth be
comes an approximation whose beginning cannot be posited abw
solutely, precisely becsuse the conclusion is lacking, the
effect o% which is retro-active, Yhenever a beginning is
made, on the other hand, unless through being aware of this,
the procedure stamps itself as arbitrary, such a beginning
ig nct the consequence of an immanent movement of thought
but it is effected through a resolution of the will, easene
tially in the strength of faith, That the knowing spirit is
an existing individual spirit and that every human being is
such an entity existing for himself is a truth I cannot too
often repeat, «+ » » But if there is any lawful and honest
manner in which I could be helped into becoming something
extraordinary like the pure Ieamel for example, 1 always
gtand ready gratefully to accept the gift and the benefacw
tion. But if it can only be done in the manner indicated,

by saying el zwe% drei kokolo or by tying a string
around the 1ittle ,ingar, and then when the moon is full,
hiding it in some secret place~-in that caaagl prefer to re=
main what I am, a poor existing human being.

7 For a similar explanation of Kierkegsard's subjectie
vism see Collins, "The Meaning of Lxistence,” 179, and Haecker,
Sgren Kigrkggaagﬁ, 27 : ' ‘

8 Kierkegaard, Postscript, 169~170.
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The, above passage contains Kierkegaard's rejection of
empirical knowledge a&s an adequate road to reality. In this he
shows his skepticism, rejecting empirical knowledge as an ade-
nuate representation of reality bLecause everything is in the
process of becoming, The conceptualiam of the Hegeliana, whose
gystem requires a legerdemain, ein, zwe ;ﬂgggg kokolorum, to
start the process of movemant,hé likewise rejects with irony.
Rejecting the beginning of movement as the consequence of an ime
manent movement of thought, Kierkegaard posits a resolution of
the will, "essentially in the strength of faith,"™ as the lever
whiich gives movement to reality, fere one can see a reflection
of Kierkegaard's religious background, one in which faith unsup-
ported by reason was of cardinal importance, lore will be said
of faith in Kierkegaard in the following chapter.
It is sufficient to note here that in the term faith
[fierkegaard shows himself as the religious writer, the moralist.
For him truth is practical, always uhfiniahad, and e ssentially
paradoxical, This truth is concerned with the individual human
lexistent and his self-development rather than with general laws
and natures, Subjective reflection is ordained to & practical
loperation~~to the cultivation of the self in its free relations
fwith God, Because human existence and its potentialities are re=
gsarded in relation to the infinite God, they can never be treated
Es being in a state of equilibrium and rounded-off completion.

Because the individual is related to an infinite God, his existene
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nis continual striving will never be complete, Hence Kierke
gaard excludes the possibility of an existential system in cone
trast with the logical system of iHegel,

System and [inality are pretty much one and the same, so
much 80 that if the system 13 nat finished, there ia no 8Yys=
temeds + o A logical iégtem aasibla and existential
system is 1mpcsaib1ag %en ing must then be lncorporae
ted in a logical system thet has any {flaaion to existencs,
that is not indifferent to existence,

In contrast to the closed system of the logicilsna, Kiery
kegaard posits the ideal of the existing individual, "The ideal
of a persistent striving expresses the existing subject's ethical
view of life,"12

Thus far Kierkegsard has explained his conception of
objectivity as contrasted with subjectivity., Ille has discarded
the objective way as the way of truth because it is hypothetical
and meraly an approximation to reality. le has presented two exe
tremes in the explanation of truth, the idealistic and the empiw
ric, and has ziven his own explanation from the ethical stand=

pointeethat truth lies in subjectivity. The Pollowing passage

9 Kierkegaard, Postscript, 9.
10 Ibide, 99
11 Ibid., 100.

12 » 110s Further references to "The System” as
viewed by Kier @@aarﬁ way bgqround in th@ discussions of the f0le

lowing workss Wahl raard ag, 2713 Haecker, 3
Kierkegaard, 22, 2&;“&3%§§ y Tane *w»n'ng a} &xi;tenue,” 57
Tileon, Delik and Some Eullobophers, 148, ™
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itys But pure thought is still a third medium, quite recent.
ly discovered, It therelore begins, as the saying is, after
the most exhaustive abstractions The relaticn which abe
atract thought still sustains to that from which it abstrac
is something which pure thought innocently or thoughtleasli
ignores, Here is rest for every doubt, here is the eterna
positive truth, and whatever else one uay be pleased to say.
that is, pure thought is a phantom. If the Hegelian philoe
sophy has emancipated itself from every presup;osition, it
has won this freedom by measns of onf lunatie postulatet! the
initial transition to pure ‘thought.t?

Prom the above matter it should be noted that Kierke~
gaard does not speak of abstract knowledge as he does of "specus
lative® philosophy. As shall be seen later in the treatment on
faith, abatract thought, which is the objective way of which Kiems
kegaard speaks, ultimstely will not be valid as a wmlution to hii
existential problem, But it hes some value in that 1t presents
possibility, the possibllity of reality. The actuality af this
possibility is found in existential thought, in the relating of
the individual subject to the truth of Christianity. Speaking of
reality from the ethiecal standpoint, Kierkegsard explains why abe

stract thought cannot explain the existential »roblem,

Abstract thought embraces the possible, either the preceding
or the subsequent possibility; pure thought is phantom, The
real subject is not the cognitive subject; since in knowi

he moves the the sphere of the possibley the real subject is
the e thically existing subjects 4n abstract thinker exists
to be sure, but this fact is reather a satire on him than
otherwise. for an abstract thinker to try to prove his exw
istence by the fact that he thinks, is & curiocus contradice
tion; for in the degres that he thinka abstractly he abatrats
from his own exlstence, + » » But the act ol abstraction
nevertheless becomes a strange sort of proof for his exise
tence, sinee it it suceeded entirely his existence would

15— dRidas27202724
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T; read Kierkegaard without an insight into hig life
and background merely adds confusion to bewilderment, To read
Kisrkegaard without patiently understanding his purpose or the
meaning he applies to terms is likewise befuddling, Kierkegaard
must be read not only in the lizht of what one understands by the
terms employed but with some acquaintance with the philosophy
which Klerkegamard had been taught, and with an understanding of
the modification of meaning which he g&va to terms already common
in German philosophy.

Hot only must one be acquainted with the terminology in
Kierkegaard, but also with the way in which the various works
were written, Iliis works are mainly divided into three types, the
esthetic, philosophical, and relizlous. The esthetlic works are
mainly imaginative. The [irst of this series, Either / Or, which
feigned to be written by Victor Hremita, presents two views of
human life, The one view 1s represented by the Youth, and it is
esthetie and amorals, The second view is represented in the words
of Judge Wilhelm, and this view is the ethical viewpoint, Of the
pillosophical works the Fragments and the Goncluding Ungeientifie
Postseript are moat repressntative. They contain the wost philow
sophical presentation of Kierkegaard's basic thought and have
been used as the primary sources of this thesis. The Edifying
Discourses, Christian Discoursaes, and the Point of View For iy
Work As An Authopr are representative of his religious writings.
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ceases The Cartesian %o§itg e um has often been repea~
teds « ¢+ + But if the in gﬁg%gg 8 interpreted as meane
ing a particular existing human being, philosophy cries:"How
sillyj here there is no question of yourself or myself; but
solely of the pure ego." But this pure ggo cannot very well
have any other than a purely conceptual existence; what then
does the ggg% mean? There ig no conclusion here, for the
proposition 1s a tautology.t ’

The above criticism of Descartes'! proposition gogito
ergo sum is Kierkegaard's fundagental criticism of all abstract
thinking: Not only does abstisct thinking abstract ffom the exis+¢
tence of the object known, but Kierkegaurd would even have the
abstract thinkgr abstract from his own existence,

In the following passage, another reference is made to
the Socratic way of philosophizing. Again, Kierkegaard emphasiw
zes the ethical point of view, and distinguishes abstract thought
from pure thought»

In Greece as in the youth of philosophy generally, it was
found difficult to win to the abstract and to leave exis-
tence, which always gives the particular; in modern times,
on the other hand, it has become difficult to reach exis-
tence., The process of abstraction is easy enough for us,

but we also desert existence more and more, and the realm of
ure thought is the extreme limit of such desertion., In
reece, philosophizing was a mode of action, and the philo=-

Phgrwas therefore an existing individual. He may not have
ossessed a great amount of knowledge, but what he did know
¢ knew to some profit, because he busied himself early and
late with the same things « »+ « The ethiical may impose some
restraint, since it accentuates existence, and abstract
thought and humor still retain a relationship to existence,
But pure thought has won through to a pgrffst victory, and
has nothing, nothing to do with existence,

16 Ibid., 281, also 278, 293, 296, 515.
17 Zudd.. 204
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-«

Kierkegaard has Leen charged by some commentators with
veing irrational. That Kierkegaard was irrational can be allirma
and denied provided the proper distinetions be given. Thom who
would favor the affirmation of the charge would most likely
choosa a pasgsage like the [ollowing one to substantiate their
charge, Abstract thought, sincé 1t "abstracts {rom existence, .
o 13 ethically so little meritorious that it must be regarded raw-
ther as raghrehenaible*"lg Abstract knowledgze for Kisrkegaard
had no ultimate and absolute value as a solution to his problem,
In this sense he condidered it reprehensible, and hence Kierkee
gaard s rightly charged with irrationality, Ultimavely faith,
the f inal stage in existence, will bring the final solution to
Klerkegaard's ethical problems It will be a2 faith which receives
ne aid from reason. But it would be inaccurated to prand Kierkew
gaard as being completely irrationals In the above quotation,
the words, gthically meritorious, are highly significant for a
proper understanding of Kierkegeard's way of thinking.

To misconstrue Kierkegaard's thical, volitional, and
Tdecisive™ problem as a problem of knowledze would be to miss the
point of his thought. Klerkega:rdadmits the what of abstract
thought, but the how of living it is precisely his problem. Kiery

kepaard states this in another way as has been see

!
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1$ Ibidl, 3530
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of this thesi%, when he s:ys that the truth of Christianity is
taken for granted. The real problem is how to live it,.

Treating abstract thought in terms of objectivity,
Kierkegaard distinguishes the what of objectivity from the how of
subjectivity., "The objective accent falls on “HAT is said, the
subjective accent on HOW it is 8aids » + « Objectively the inter-
est is foccused mercly on the thought-content; subjectively on
the inwardness,™9 Moreover, he asserts that “[abstract thmughﬁ]at
its highest is possibility."ze,Since abstract thought does not
posit an ethical relationship within the individual, it does not
solve Kierkegaard's problemw~the problem of reality, of becoming
a Christian, The relationship of abstract thought to reality,
Kilerkegaard puts in the following way,

Abstract thought can get hold of reality only by nullifying
it, and this nullificatlion of reality consists in transforme
ing it into possibioity. All that is said about reality in
the language of abstraction and within the sphere of abstract
thought is really said within the sphere of the possible,
The entire realm of zbstract thought, speaking in the languagef
of reality, sustains the relation of possibility to the

realm of reality; but this latter reality is not the one
which is inclgged within abstraet thought and the realm of
the possible,

Again, Kierkegaard takes the stand that abstract thought

excludes exlstence, and that it abstracts thought-content from

19 Ibid., 181,
20 Ibid’ ¥ 515’
21 Ibid@; 2793
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reality and %bua reduces reality as known to possibility. Hence
ne distinguishes the order of abstract thought from that of etheal
reality, the order of human existence, A more particular reason
for this distinction according to Kierkegasrd's way of thinking
ig that "existence as a particular humsn being is not & pure
ideal existence; it is only man-inegeneral who exists in that
manner, which means that this entity does not exist at alle Lxe
istence 18 always sometiing particulari the abstract does not exw
ists From this to draw the conclusion that the abstract is withe
out validity is a misunderstanding."®®

From the above passage and from those ilmmediately pree
ceding, it can Le seen that Kierkegaard was at grips with a probe
lem that has had great importance in the history of philosophyww
that of universals and the knowladge of existences Though Kierw
kegaard relegates abstract thought as representative of reality
to the world of possibility, he nevertheless does not write it aff
as a phantom as he does the pure thought of the He:ellans. This
in his own words would bs 2 misunderstanding,

Rierkegaard waxes most satirical in his condemnation of
pure thought and "the Jystem,"™ the Hegelian philosophy which was
taught in the universities of his day. For him, "the so-called

pure thought 1s in general a psychological curiosity, a remarkablq

22 Ibide, 294




36

species of co&bining and construing in a fantastic medium, the
medium of pure being."?3 Again, he denies the validity of pure
shought by stating that "pure thought is a phantom."?l His sa-
tirical antipathy for pure thought as the antithesis of a solu=-
tion to the problem of existing he states in many passages simie
lar to the Ffollowing one.,

Zverywhere it is decisively concluded that thought is the
highest stage of human development; philoaoghy moves farther
away from contact with primitive existential impressions,
and there is nothing left to explore, nothing to experience.
Everything has been finished, and speculative thought has
now to rubricate, classify, and methodically arrange the
various concepts. One does not live any more, one does not
act, one does not believe; but one knows what love and faith
are, and it only remains to determine their place in the
System, In the same way the domino-player has hisg pieces
before him, and the game consists in putting them togetheraag

Again, there is evident the antithesis between Hegelien

hilosophy in its approach to reality and that which Kierkegaard
ould have., It would seem from Kierkegaard's writings that his
nowledge of Hegelian philosophy was not a very profound one based
n a close study of Hegel's works, But it must be noted that
ierkegaard was not wanting in the fundamental refutations of "the
ystem.,” Those refutations he culled from personal experience

land from reflection on his own existence, The concreteness of

23 Postscript., 269.
2, Ibid., 281
25 Ibigt* 307"'308; cf’, CeSey 269’ 273’ 283’ 295'
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Kierkegaard's argumentation bears ocut this ohservation, as may be
gathered from the following refutation which he ollers,

When an existing individual raises the question of the relae
tion between thought and being, thinking snd existing, and
philosophy explains that it is one of identity, the answer
doee not reply to the question beczuse it does not reply to
the questionar. Philosophy explains: "Thought and being are
onej but not in connection with things that are what they
are solely by virtue of existing, as for example & rose,
which has no Idea within itzelf; and hence not in connection
with things that make it most ciaariy evident what it means
to exist as opposed to what it means to think. But thouzht
and being are one in connegtion with things whose existence
is essentlially indifferent, bescause they are so abstract as
to have only conceptual existence.” To anawer the question
in this manner is to evade itj for the question had refere
ence to existence as a particular human being. An existence
of this sort is of a different order from the existence of
a potato, but neither is 1t the kind of existence that
attaches to an ldea, Human gxist@nee has Idea in it, but ls
not purely ideal existence,?

The above rebuke to lieselian thousht contains & denial
of the identity of thou:ht and beinge HKierkeganard aleo makes it
clear that exlstence, though he treats it as subjectivity in his
own piilosophy, is not an ideal oxistence, ile likewise distin-
zulshes exiastence in the et i¢al sense in hich he takes it, from
existence such as is had by a rose or potato. In other words,
Kierkegmard's approach to existence is not a metajhysical one, hat
an eéthlezl one., The existential -alue of truth he repeats is the
following diavcwal of Hegelian thought.

But & philosophy of pure thousht is for an existing indivie
ual a chimera, if the truth that is sought is something to

26 Ibide, 294=295.
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exist 151 To exist under the guidance of pure thought is

like travelling in Denmark with the help of & small map of

Burcpe, on which Denmark shows no larger than a steel pine

pointe--aye, it is atill more impossible., The admiration and

Ta precissly tho shire’upon Hewel 3 Conridence in Hezel

g
In speaking of existence in Hegelian philosophy, Kierw
kegaard states that it is a philosophy without a beginning. "The
eternity of abstract thought is a}rived at by abstracting from exe
istences The realm of pure thought is a sphere in which the exw
isting individual finds himself only by virtue of a mistaken be-
ginning; and this error revenges itself by making the existence
of the individual insignificant, and giving his language a flavor
of lunacy.“zg This is strong language for one engaged in 8o erue
dite and polite a circle as philosophy. Nor c¢an one help being
somewhat astonished at the outspoken manner of Kierkegsard when
he reflects on the position which Hegelian philosophy held in
Kierkegaard's onw day and country. |
One last quotation here will suffice for an indication

of the relation between speculative philosophy and Christianity
as Klerkegaard saw it. “Speculativa.philmsephy, a s avstract and
objective, entirely ignores the fact of existence and inwardness;

and inasmuch as Christianity accentuates this faet paradoxically,

27 Ibid., 275.
28 Ibid., 277.
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speculation‘ia the greatest possible misunderstanding of Chrise
tianity,"29

Before moving to the third kind of thought proposed by
Kierkegaard as the only valid kindeethat of the subjective, exis-
ting thinker, the reader may review briefly the main points made
by Kierkegaard concerning abstract and speculative t hought,

Abstract thought since it abstracts from existence is
inadequate to represent reality as it is actually, However, it
has validity in that it represents reality as possibility, and in
this sense retains a relation to reality,

Speculative thought, or the pure thought of Hegelian
philosophy is mere phantom and worthless, The major point of eri.

L

ticism which Kierkegaard levels at Hegélian philosophy are the

v

following: motion in Hegel is abrogated by pure thought39 or reles
gated to the confines of logic; existence is abrogated by pure
thought; contingency and human freedom cannot be explained in
terms of human experience and existence along with the necessity
of the triadiec evolution of the thesis, antithesis, and syntheaia#
and finally, the fact that gpeculative philosophy has assumed the
prerogative of making Christianity what it thinks Christianity

29 Ibide, 507

30 For a fuller discussion of Kierkegaard's reaction
to Hegel, see Collins, "The Attack Upon Hegelianism," 219~252;
also by the same author, "Kierkegaard's Critique of Hegel,"
Thought, XVIII, March, 1942, 74=100,
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pught to be.3f

After one has seen Kierkegaard's views on abstract and
speculative thought, it is proper to turn one's attention to that
thought which Kierkegaard accepts as the solution to his problem,
It is the thought of the subjective thinker, Kierkegaard intro=-
duces his reader to the subjective thinker by way of a comparison,
"There 1s an old saying that gratio, tentatio, meditatio faciunt
theologum, Similarly there is required for a subjective thinker
imagination and f eeling, dialectics in existentlal inwardness, tow
lzether with pasaian."Ba Already it is possible to see from the
terms employed in this quotation and inclination toward the sube
jectivism of the faith in whieh Klerkegaard had been reared.
F&ith according to Kierkegaard!s lLutheran upbringing was one
jhich shared little company with the rational tradition of philoe
sophy, but which did take into account the emotional disposition
bf the individuale For the subjective thinker, Kierkegaard has

B apecific task prescribed-- that of "understanding himself in

31 PFurther discussion of the point: mentioned here may
@ found in the following works: Swenson, Something About Kierkge
8l, 96-118; vahl, Ltudes Kier ewaa@a ennes, 60~i172; J0Lli-
ntroduetion a Kierkegaar G Le Liv &

P oLe Lo ~,ien, Kiegkeggggﬁh
ife g%g Thﬁught, London, 1535, 62~72; P, #eiss, "Existens
*)

zel, sophy and Phenomenclorical Resea h VIII, Dec.
Igb?, 206;2%5 e ﬁirch?“ﬁ ~ -Studien, Gu tersloh, 1933, ’
nos, - n

- 32 Kierkegaard, Postscript, 313.
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his existencgu”33 Kierkegaafd goes on to explain it. "The task jof

the subjective thinker is to transform himself into an instrumer

that elearly and definitely expresses whatever is essentially hye

man."34 The personal aspect of the thinker is marked in the fold

lowing words, "An existential thinker must be pictured as esser-

tially thinking, but so that in presenting his thought he sketc
hisself,"5 The sphere of action of the subjective thinker is
dicated in the following words, "The subjective t hinker has on

a s ingle scene, existence,"30 More specifically this scene is "ine

wardness in existing as & human beingj concreteness is attained

t

e8

el

through bringing the existential categories into relationship wikth

one ancther."37 These existential categories will be treated in
the following chapter on existence; so there will be no further

discussion of them here. In connection with the relationships

Just mentioned, Kierkegaard mentions another note which is charape

teristiec of the subjective t hinker, This note is that of reflech

tion stated in connection with truth interpreted in the subjectile

manner as understood by Kierkegaard.

33 Kierkegaard, Postscript, 3lk.
34 Ibid., 318,
35 Ibide, 319,

36 Ibid.
37 Ibid., 320,
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IR most of the works which preceded the relizious
works, Kierkegsard used psseudonyms. Ihus by placing before his
readers living personalities who think and speak “or themselves,
Kierkegaard hoped to teach indirectly man what it means to livsg
By the pseudonyms he also hoped to asvoid a title most odious to
him, that of Professors

In an appendix to the Postseript Klerkegaard acknowe

ledges the suthorshipof the pseudonymous works. "ormally and
for the sake of regulsrity I ascknowledge herewith s o0 that I am
the author, as people would call it, of Either / O, « « « Zhiloe
sophical FPragments (Johannes Climacus), « « » Congluding Pogte

, o the Philosophical Fragments (Johannes Climacus)s es o1
One further point Kierkepguard makes clear concerning

the foundation of the psesudonyms.

My pseudonymity of polynymity has not had a casual ground in
my persong s« ¢ ¢ bUul it has an ggaer ground in the chapre
scter of the production, which Tor the & ke of the lines
ascribed to the authors and the psycholosically vaeiied dise
tinetions of the individualities poetically required come
plete regardlessness in the direction of :ood and evil, of
contrition and high apirits, of dsaspair and presumption, of
suffering and exultation, ete,, which is bounded only idealw
1y by psychological smaa{atemzy, and which real actual pere
sons in the actual moral limitutions of reality dare not perd
mit themselves to indulge in, nor could wish to. What is

1 3dren Kierkeguard, Qgg§;gg;§§w'“a
seript, trans, David Swenson and salter :
Jersey, 1944, 551,
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When the» question of truth is ralsed in an objective manner,
reflection is directed objectively to the truth, as an ob=
Jeet to which the knower is related, Reflection is not fo=-
cussed upon the relationship, however, but upon the question
of whether it is the truth to which the knower is related.
If only the object to which he is related is the truth, the
subject is accounted to be in the truth, When the question
of the truth is raised subjectively, reflection is directed
subjectively to the nature of the individual's relationship;
if only the mode of this relationship is in the truth, the
individual is in the truth even ig he should happen to be
thus related to what is not' true. 8
It is to be noted that Kierkegaard in the above passage
again disting&ishas truth taken in the objective sense and in the
subjective sense, In the objective sense, the purpose of our re-
flection is to establish the truth or falsity of what is known.
But this is not the truth which interests Klerkegaard. OSubjectivdg
truth or that which one lives from the ethical point of view is
his concern, The question which is of most importance to Kierkee
gaard in this matter is the mode of the relationship of the indie
vidual to what he knows, In other words, the existential aspect
is the important one, and it is not concerned with the proof of
objective truth as such. To make this point clear, Kie kegaard
anpends the following note to the passage quoted above., "The reas
der will observe that the question here is about essential truth,
or about the truth which is essentially related to existence, and
that it 1s precisely for the s ke of clarifying it as inwardness

or as subjectivity that this contrast is drawn."39

38 Ibid., 178.
39 Ibid.,
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Oné should note in reading the above passaze that exlse
tence as taken here is not existence in the metaphysicsl sense,
but an existence in decisiveness., Hence it is an ethical exige
tence, “heh one reads the word "thinking," he usually considers
it strictly as & purely intellectual aativiﬁyg But for Kierkee
gaard, the term embraces much maresetiinking, willi g, and feelw
ing in the composite of ethical existence, The term frequently
used by the commentators to designate this activity is gxistenz.
In attempting to understand Kierkegaard's stand on truth, ong
must raecall that his point of view is that of the moralist. For
him, knowledge 1s valid if it is an ethicoereligious knowledge
whoae truth lies in its very appropriation by the knaﬁing subjectd
3uch knowledge does not aim to know the objeet as such, nor does |
it aim to know tha objective truth about its ohject, It does not
aven aim to know that that with which it est:blishes relations is
true, In this subjeetive knowledge of Kierkegaard, the relatione
ahip itself is the truth, The only reality which an existing bee
ing can know otherwise than through some abstract knowledge is
his own, namaly the faet that he exists, This reaulity is his abe
solute intar@@t.ke The following pacsages {rom Klerkegaard bear

out this interpretation.

-

- ¢ kgO k&n acguratabgi?cuagign cgigha etéica»raligiauﬁ %igfw
edze of Klerkegaard may ‘ound in: Gilson, Zein: asnd Some Plile
dogophera, 149.
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The madé’of apvrehension of the truth is precisely the truth,
« « ol The subjective thinker is a dialectician dealing
with the existential, and he has the passion of thought re-
quisite for holding fast to the qualitative disjunction, . «
42 The ﬂubjecpive thinker izjnot a man of science, but an
artist, Existing is an art,

The art of existing for Kierkegaard is one of dialecti=-
cal movement which culminates in faith. But before the exister
arrives at that peak, he must fi}st make his way dialectically by
struz:le and constant striving. It is through the decisions of
the will that the individual éxiater moves through the spheres of
existence finally to become a Christian,

In the above passage Kierkegaard states that it is ne-
cessary to hold fast to the qualitative disjunction or distinction
between the spheres of existence. Here he opposes the quantita=
tive diajunction‘of the Hegelian dialectic, which is effected by
the necessary evolution of the Idea, But any disjunction or disw
tinction to be attained in the life of an existing individual
comes from the qualitative disjunction, that is, any change from
onz sphere of existence to another is effected by the decisivenesq
of the existing individual,

Kierkegaard likens the subjective thinker to the artist

who subordinates and integrates the various elements of life into

his 1ife portrait, For Kierkegaard, t he subjective thinker, or

41 Kierkegaard, Postgseript, 287.
L2 Xbign s 313,
il dldGas— s
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the artist afnliving, "is esthetic enough to zive nis life esthow
tic content, e thical enough to regulate iﬁ, and d iuzlectical
gnough to interpenstrate it with thcught.““k The artist of 1iving
always keeps as his polint of unity the alleimportant factor of ex%
istence, ”[ﬁ]& does not abstract from existence, but lives it
while at the same time thinkinge In all his thinking he theree
fore has to think the fact that he is anexisting individual;“hﬁ
The point of this existential precccupation for Kierkew
saard is that in this way alone can the Christiasn solve the probm
lem of becoming and belng a2 Christian, "To understand oneself in
existence is also the Christian principle, except that this Yool
has received far richer and deeper determination, still more dife
Ficult to understand in conjunction with exian@nca‘“&é
The last striking characteristic of the subjective

thinker, which is alleimportent in the last sphere of exidstence,
paradoxical religiousness, is that "the believer is a subjective
tﬁinker.“ﬁ? The subjective expression of the believer 1s faith,
defore this treatment of subjectivity in Kierkegaard is ccneludedﬂ

the maining of fuith in Kierkeguard will be briefly considered.

L& Kierkegaard, Postaeript, 3lh.
45 JIbid.
L6 Ibid.

47 Ibid.
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Foﬁ’Kierkegaarﬂ faith is the maximum position of exis-

tence, "From the Christian point of view there is no advance be=

A

yond faith, because faith is the highest stage for an existing in
dividual,"™8 In relation to the absolute telos, already cmnsidereh
faith is the "collision of finite and infinite."™? Defining faith
by its object, Kierkegaard says,. "For the absurd is the object of
faith and only object that can be velieved,"0 To specify more
this object of faith, "The absurd,™ he says, "is that the sternal
truth has come into being in time."51 In relation to the intelleck
faith is the "crucifixion of the understanding.“sz But the cruci-
fixlon of the understanding, unintelligibility is not enough for
the existential philosopher. "Faith must not rest contént with
unintelligibility; for precisely the relation to or the repulsion
from the unintelligible, the absurd, is the expression for the pak-
sion of faith,"53 Kierkegasrd defines the passion of iaith in the
following manner, "Faith is the objective uncertainty due to the
repulsion of the absurd held fast by the passion of inwardness,

48 Ibid., 259.
49 Inid,, 208,
50 Ibid., 189,
51 Ibid., 188.
52 Ibid., 429,
53 Ibid., 540.
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which in thise instance is intensified to the utmost degree, This
formula fits only the believer, no one else, not a 1avér, not an
enthusiast, not a thinker, but simply the believer who is related
to the absolute paradox,"%

Kierkegaard now distinguishes this passion of faith
from the passion of other sphere§ of the exister, "Faith is a
sphere for itself which, paradoxiecally distinguished from the
esthetie and metaphysical, accentuates exisgtence, and paradoxical
ly diatinguished from the ethical, accentuates the e xistence of
another person, not one's own existence,"? The existence of the
other person referred to here is the existence of the absurd.

To tie faith more closely with his problem of becoming
a Christian, Kierkegaard sives the ultimate specification of the
object of faith, "Well, it is perfectdy true that Christ is the
object of faith.”56 Thus the ultimate phase in becoming a Chrige
tian is faith, whose object i3 the Godwman,

Again it may be noted that in Kierkegaard's conception
of faith there is no room for the company of reason, Faith in
the final sphere of existence excludes reason, A further ecrigi-

cism of Kierkegaard'!s notion of {aith will be ziven in Chapter V

54 Ibid., 540.
55 I1bid., 51k4.
56 Ibide, 530.
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of this thesis.

By way of conclusion of this chapter on subjectivity,
the qualities of the subjective thinker may be summed up in the
following manner, The subjective thinker is one whose task is to
transform himself into an instrument that clearly expresses in
existence whatever is essentially human, For him existential ine
wardness is required, &ssential knowledge for the subjective
thinker is 21l knowledge which is related to existence. The mode
by which the existentlal thinker apprehends truth is precisely
the truth, He is not a scientist, but an artist who integrates
in his life portrait all the essential elements of human life,

The subjective thinker 1s a believer for whom faith is
the highest stage of existence, His faith is a gollision with
the infinite, which is referred to as the absolute telog, or end
of all the subjective thinkert's strivings Specifically, the abe
surd 1s the eternal truth, who has come into being in time, Faith
renders reason unintelligible and has its expression in the pase
slon resulting from the relstion te or the repulsion {rom the ab-
surd, Faith accentuates existence and is paradoxically distinct
from the ethical sphere of existence in that it accentuates not
its own existence, but that of anothers This gther is the person
of the God-man, Christ, Hence faith has as its object Christ,
This sphere of existence is the ultimate stage in becoming a

Christian.
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F‘a;th has been seen here to be the highest asvhere of
existence, It is now apropos to treat of the spheres of exise
tence which are preparatory and subordinated to this £inal sphere,
The treatment of the spheres of existence will follow immediately
in the next chapter,




CHAPTER IV
THREE STAGES OF EXISTENCE

To appreciate adequately Kierkegaard's theory of exise
tence, one must always keep in mind his point of view. It is not
that of the metaphysician nor that of the logiclan, bﬁt that of
the subjective thinker. Consequently, his explanation of exisw
tence will be in the realm of the ethical for the most part since
he has c¢learly rejected any idealistic explanation of existence.
Lest the subjective point of view startle whose who are accuse
tomed to viewing reality always from the objective point of view,
it might be noted that Jacques Maritain thinks that the 1ntuitio?
by which Kierkegaard evolved his theory of existence is the sanme
as that which is at the heart of Thomism, the intuition of the abq
solutely singular value and primacy of the act of existing, and
of existence as gxercised.l

The active aspect of existence Kierkegsard brings out i

1 Jacques Maritain, Court traité de l'existence et de
ltexistant, Paris, 1947, 208, "Nous croyons que l'intuition cen-
trale dont vivait l’existentia)ism@ dtun Kierkegaard était en fin
de comte celle reme qui est au coeur du thomisme, l'intuition de
la valeur absolument singuliere det de la primauté de 1l'exister,

de l'existentia ut exercita.
50
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the fallowiné passage.

Existence itself, the act of existing, is a striving, and is

both pathetic ané comic in the same degree, It is pathetic

because the striving is infinite; that is, it is directed

toward the infinite, being an actualiszation of infinitude, a

tranaformatiqn which involves the highest pathos, It is esv

mi¢ because such & striving involves a selfe-contradiction.

In his treatment of truth Kierkegaard asserts, as has

been‘seen, that abstract thaughé, the second medium, abstracts
from existence., But existence, the first medium, "has combined
thought and existence by making the existing individual a
thinker,"3 This combination of thought and existence in the sube
jective t hinker is effected by decisiveness, or will-action,
since decisiveness is precisely the act of the subjective thinker¢
Hence the union of thought and existence in the existing thinker
constitute the existential relation of ethical truth in the sube
Jective thinker, Kierkegaard refers to this moment of choice
which is repeated again and agaln in the dialectical movement
toward faith, "™Reality or existence is the dialectical moment of
a trilogy, whose beginning and whose end cannot be for the exise
ting individual, since gua existing individual he is himself in

the dialectical moment," Kierkegaard then connects the concepts

2 Postseript, 84.
3 Ibid., 278.
L Ibid., 279.




vii

written therefore is in fact mine, but only in so far as I

put into the mouth of the yoetiaaily actaal individuality 2

whomt I produced, his lile~view expressed in audible lines,

Though Kicerkegeard would seem to give the impression

that the thoughts represented in the words of the pseudonymous
authors are not his personal thoughts, nor a reflection of his
own 1life, the facts of his life.would seem to indleate the cone
trarye. Perhaps the use of the pseudonyms was a foil by which he
would avoid the charge of indoetrinating the publie with his p@rwl
sonal theories, He took it upon himself to show man how a Chrise
tian should live. He did not wish to do this direetly, but rae-
ther indirectly by presenting ideally people who express their
thoughts for themselves., By seeing how they thought and lived,
perhaps his readers would follow their example. In this way,
Kisrkegaard could indirectly communicate to his readers the way
to live without being called Professor

The purpose of this thesis is to give a loglcal pregenw
tation of the philusophy of Kierkeguard, The procedure will be
exegetical, The passages which best explaln the varicus points
of Kierkegaard's doctrine have baen taken from many places in his

two most ?ailasogai@ writings, the Uncao:

seript, and the Philosopile Fragmentg.

2. dbid.
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of existence gnd decigion while speaking of movements "The goal
of movement for an existing individual is to arrive at a decision
and to renew it,"?
~ Again, Kierkegaard puts movement out of the sphere of
the metaphysical as such, and into the ethical, because his prob-
lem is not one of becoming as suth, but one of becoming a Chris-
tian, From the Christian point of view as Kierkegeard sees it,
subjectivity culminates in passion, Christianity is the para-
dox, paradox and passion are a mutual fit, and the paradox
is altogether sulted to one whose situation is, to be in the
extremity of existence., « » The existing individual has by
?ﬁ»nsfogxgggeggzagox itselfl come to be placed in the egtrem—
y o .
Here Kierkegaard joins the problem of becoming a Christian with
the problem of existence., The explanation of existence which
hjerkegaard will give, will be the explanation of his basic¢ probe
lem of becoming a Christian,

By introducing the note of consciousness, Kierkegaard's
explanation of existence moves in the direction of the ethical.
"But really to exist, so as to interpenetrate one's existence with
consciousness, and yet alsc present in existence and in the pro=
cess of becoming: that is truly difficult."? The difficulty
arises from the making of a choice and its renewal, Just as Kierw

kegaard's consideration was inadequate in that he was not formally

concerned with ontological or with logiecal truth as such,

6 Ibig., 206'
7 Ihides 2730
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but rather with an ethigo=-religious truth as the explanation of
his problem, so too, his concept of reality follows the same pate
tern. "The only reality that exists for an existing individual
is his own ethical reality. . . The real subject is not the cogw
nitive subject, since in knowing he moves in the sphere of the
possible; the real subject is the ethically exising aubjecb;"a It
would be a hasty step to take this statement as the basis for a
rejection by Kierkegaard of all reality outside the existing sube
Jeets Kierkegaard is interested in ethical existence essentiallyl]
but as was seen in the previous chapter, he does admit the exise
tence of other things in reality. However, the existence of
things such &8 & rose is not an ethical existence and consequent=
ly of little interest to Kierkegaard.

In accord with his entire position on subjectivity,
Kierkegaard asserts that "to exist essentially is inwardness,"?
Since existence is the reality of the ethical individual, existecd
is the sphere of his determination and growth,

As a consequence of having made a decision in exiatané§ the
existing individual has attained a more specific determinfe
tion of what he isj if he lays it aside, then it is not he

who has lost something; he does not hive himself while hap-

pening to have lost something, butlae has lost himself and
must now begin from the beginning,

8 Postscript., 280-281.,
9 Ibid., 388.
10 Ibid., 437,
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Thi? statemont of iierkegaard more clearly specifies

what was referred to in a previous chapter as the ethical or mordl
personality of the existing individual who is his actions invole
ving choice. ‘lor does one acquire this rersonality by a nere
single ch@ica.13“[¥ﬂxiﬁt@nce is not en abstract spurt but a
steady atrivingxand continuous meanwhile,"l This striving lor
flerkegaard is the "process of bacoming;“lz This bocoming is the
dislectical movement of the individual toward faith, the highest
point in exilstence, Une of the more subtle characteristics which
Kiorkegaard attributes to existence is that it is & "syntheais ol
the infinite and the inite and the existing individual is both
finite and infinite;&13 To interpret thls statement, one cannot
inmediately Jump bmitha conclusion that 1t ie some form of pane
theism, because Kierkegaard goes to great trouble in rejecting
mediation betwoen the existing individual and the fantastic
Iwamel M Rather the finite and infinite aspect of the individual
must be explained in terms of willing and eternal haspiness,

All relative volition i1s marked by willing something for the

sake of sowething else, but the hipghest end must be willed

for its own sake. #nd this highest end is not a particular
something, lor then it would be relative to something other

11 Inigd., 469,
12 Ibid., 517.
13 Ibid., 350.
14 Ibide, 176=177.




volitional, the existential. He makes it clear that it is not a
question of distinguishing the finib@ from the infinite but it is
a question of exiatenca,'ﬁlt is the existence of the individual
always and repeatedly to will an eternal happiness, In this sensg
the individual, a finite creature, is also infinite because his
willing of the inifinite happiness will have nof;nd. Kierkegaard
brings out this distinction more clearly in connection with the
question of mediation, & Hegelian term for the reconciliation of

opposites,

permanent state at which one arrives through a single act, On

the contrary, "it is only momentarily that the particular indi-
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and be finite, It is a contradiction %o will something fie
nite absolutely, since the finite must have an end, so that
there comes a time when it can no longer be willeds But to
will absolutely is to will the infinite, and to will an etem
nal happiness is to will absalute%g, because this is an end
which can be willed every moment,-

Kiarkagaard expresses infinitude here in terms of the

But when the scene 1s in existing and not on paper, the medij
ating individual being an existent individual (and thereby
prevented from mediateing), then any individual who becomes
conscious of what it means to exist (that he exists) will
instantly become an individual who distinguishes absoclutely,
not between the finite and the infinite, but between exias-
ting finitely and existing infinitely. For the finite and
the infinite are put together in existence, in the existing
individual,.l6

This synthesis of the finite and the infinite is not a

15 Ibid., 353.




57
are three st8ges! an esthetic, an ethical, and a religious,
these are not distinguished abstractly, as the immediate, the

diate and the synthesis of the two, but rather concretely, in

istential determinations as enjoymenteperdition; action-victory;
suffering."19 These stages according to Kierkegaard are not com-

prletely independent of one another, but they have a mutual rela-

tion in the growth of the existing indididual.
But in spite of this triple division the boock is neverth

an either-or. The ethical and the religious stages have in

fact an essential relation to one another, The difficul

with Either-Or 1s that it was rounded out to a conelusion

ethically. » « « In Either«Or the esthetic standpoint is
pregsented by means of an existential possibility, while
ethiclset is existing. Nog the esthetic is existential;

ethicist is militant, fighting gng%gi&g §rae%ig against
esthetie, over which he again readily gains the victory,
by means of the seductive gifts of the intellect, but wi
ethical passion and pathosj he seeks to defend h{msalf

against the religious, In rounding out his position as an
et icist, he does his utmost to defend himself against the
decigive form of higher standcoint. That he should defend

himself is quite in ordeg, zince he is not a standpoint
an existing individual,2

From the above passaze, one gets a glimpse of the sta=

ges Kierkegaard would “ave the individuel go through to becom

Christian, What Kisrkegaard says here is somewhat similar to

what one freguently hears in terms of asceticisms A person who

is bent on attaining perfection will often strive against wha

called his lower self, the selfl which seeks enjoyment and whi

19 Postgcript., 260.
20 Ibid., 261-262,
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tries to ratdonalize everything he does. He wants to regulate
his life as a good one, yet he fears and in a way fights against
the higher standpoint of perfection which involves suffering,
This experience can be shown to be the case in the lives of most
men,

For Kierkegaard, the first stage is that of possibllity

of the intellectual approach to life, at is not concerned with
living the truth but with grasping truth intellectually and imae
zinatively, tence its criterion of action is not whether thia is
zood or evil, but rather whether this truth is grasped intellec=
tually. The truth which the esthetiec individual grasps is re-
duced to a possibility wiich in the ethical sphere may become for
the existing individual an actuality,.

In connection with the e sthetic end the intellectual,
to ask whether this or that is real, whether it re:lly has
happened, is a misunderstanding. Sc to ask betrays a faile
ure to concaive the esthetic and the indellectual ideality
as a possibility, and forgets that to d etermine a sc¢ale of
values for the esthetic and the intellectual in this manner,
is like ranking sensation higher than thought, Ethig¢ally it
is correct to put the question "Is it real?" ﬁut it is im-
portant to note that this holds true only when the indivi-
dual subject asks this question of himaelfi and concerning

c

nis own reslity,. iHe can apprehend the ethical reality °£
another only by thinking it, and hence as a possibility. 1

fyFor Kierkegaard it is not enough for the individual to
have and idea of his eternal havpiness in order to be existing in

the real sense of the word, The conceptions of eternal happiness

21 Inide 286,
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- .
and of the final end to Kiesrkegaard merely meant the possibility

of change in the individual, This change or trans’ormation occur[

when the individual refers such a conception to himself uo that h

L

makes it his chief concern to strive with inwardness and pathos
relate himself to that for which the concept stands; Kierkegaard
puts it in the following words,’ |

In the relation to an eternal happlness as the absolute good
pathos is not a metter of words, but of permitting this cone
ception to transform the entire existence of the individual.
Esthetic pathos expresses itself in words, and may in ite
truvh indicate that the individual leaves his real self in
order to lose himself in the Idea; while existential pathos
is pre:ent whenever the Idea is brought into relation with
the existence of the individual so as to transform it, If ig
relating itself to the individual's existence the absolute
telos fails to transform it absolutely, the relationship is
not one of existential pathos, but of esthetic pathos. The
individual may, for instance, have a correct conception, by
means of which he is outside himself in the ideality of the
possible, not with himself in existence, having the correct
conception in the ideslity of the sctual, himself in procggs
of being transformed into the ideality of the conception.<s

Again Kierkegaard makes the point that to have a concepy
of eternal happines:z is not to be existentially related to it,
This relation must be established by decislon., It is like the
difference between love as depicted by the pet, which is in the
sphere of ideality alone, For the actual lover love means chaica,
Another statement of Kierkegaard brings out the distinction bee
tween the ethical osphere of actuality and the e sthetic sphere of
possibility,

22 Ibida, 147
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For an existing individual the concept of an eternal happi=
ness is essentially related to his mode of existence, and
hence to the ideality of the actual; his pathos must be cor=
respondingly qualified. If we conceive love esthetically,
we must acknowledge the principle that the poet's ideal of
love may be higher than anything that reality presents «

+ » The pathos of the poet is therefore essentially imaginae-
tive pathos, An attempt to establish a poetic relationship
to reality is therefore a misunderstanding. + « « Estheticald
ly it is the poetic productivity which %g essential, and the
poet's mode of existence is accidental,

Kierkegaard formulates what has been said above into a
principle: "The esthetic and intellectual principle is that no ra-
ality is thought or understood until its esse has been resolved
into its posse. « + + But esthetically and intellectually tire
ideality is the possible (the translation from esse ad ggsse;}”zh
In so far as the activity of the esthetic individual is absorbed
in the intellectual and imaginative appropriation of re=lity, re-
ducing actuality to the possibility of thought, Kierkegasard disw
tinguishes his mode of existence from the inwardness of the ethie
cal individual as an outward action,

Action outwardly directe may indeed transform existence (as
when an emperor conquers the world and enslaves the peoples)/
but not the individual's own existence. . « « All such ac~
tion is therefore only esthetic pathos, and its law is the
law for esthetic relationships in general; the non~dialecti-
cal individual transform the world, but remains himself une
transformed, for the esthetic individual never has the dia-

lectical within him but outside him, or the individual is
outwardly changed, but remains inwardly unchanged.25

23 Igigt’ 347”3430
2& Ibidag 288'2890
25 Ibid., 387-388,
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The idea here expressed is similar to that of Saint
aul: "If I should speak with the tongsues of men and of angels,
tut do not have charity, I have become as sounding brass or a
tinkling cymba1¢”36
The point that Kierkegaard is making is that one's exe
ternal actions may seem to indicate great achlevements in his ex-
istential development; but if his "inner life"?7 is not trans-
formed by a relationsiilp to the absurd through the appropriation
of choice, then his development has not progressed beyond the
field of possibility, the esthetic sphere,
For Kierkegaard, the individual whose activity is direce
ted outward, is in the estheti¢ sphere of existence, However,
such an individual is not confined to that field of existence.
That field is merely the first step in his existential develop=-
ment, "The esthetic is unopened inwardness; hence that which is
or should be inwardness must manifest itself as an outward pere
ception."28 Since the outwariness of the esthetic is unopened ine
wardness, the actual existence of the esthetic is the potential

existence of the etihiical individual.

26 I _QQ_Z;; 13’ l’
27 Postscript, 387.
28 Ibédi; b82~
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The notes ziven above are the predominant characterise
tics which Kierkegaard ascribss to the esthetic sphere of exise
tence, Thay may be briefly summed up in the following manner.
Lxthetic existence is mainly enjoyment; it finds no contradiction
in existing. LUsthetic existente is action outward and non-diae
lectical, Its dialectic is outside itself, isthetic existence ig
unopened inwardness, the potentiality of ethical existence, Its
operations are mainly in the imaginative and intellsctual order.
The principle of the esthetic sphere of existence is formulated
as follows: No reality is thought or understood until its ggse hag
been resolved to posse; reality is reduced to abstract and imagi-
native thought, which is possibility, not actuality,

In the summury above and in the preceding passages taw-
ken from Kierkegsard, the term diaiegtic_is used, Since Kisrke-
gaard uses it frequently when treating of the spheres of existencq
it should be briefly considered before the treatment on the ethiw
cal sphere of existence.

Kierkegaard has already said that the existing indivie
dual is a dialectician dealing with existence. He vigorously
opposes the notion of the dialectic as had in Hegelian philoso-
phy, namely, the mediation of opposites in the sphere of imma-
nence, where the outward is the inward by an identiy of thought
and beings Transition in the Hegelian dialectic is effected by a

smooth evolution of the Idea on a quantitative basis according to

| Xisrkepaard, When he re
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opposiceaain the Hegelian dialectic, he seems to mean that there
is merely a numerical distinction between abstractions, 3inae'
thought and being are identified in the Hegelian dialeetic, the
mediation of opposites by the necessity of its evolution in Kier.
kegaard's opinion must be quanittative, This type of dialectie
cal immanence will preclude any kind of transcendence qualitative
ly distinct from thought since thought and beiﬁg are identified,
This notion would exclude the possibility of a transition from
reason to faith for Kierkegaard. But reality for Kierkegaard is
not a mere evolution of abstractions, Contrary to this theory of
"the Jystem" he posits his existential dialectic which admits a
qualitative distinction between opposites, Transition from one
opposite to the other is not effected by a mediation of the two
into a synthesis which necessarily evolved, but rather transition
is the qualitative change from one opposite or sphere to another,
This transition is effected by a free choice, By this choice the
individual changes to another sphere qualitatively distinet from
its opposite., This theory leaves room for transcendence, which
for Kierkegaard is faith, the ultimate sphere of the existing ine
dividusl. The decision by whieh one changes from cne sphere to
another is called the "leap.,"™ Kierkegaard expresses himself on
the dialectie in the [ollowing passage:

From the abstract point of view there is no decisive cone
flict between the standpoints, because abstraction removes

that in wnich the decislion inheres: the existing gubjgig.
But in spite of this consideration, the immanent transition
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of speculative philosophy 1s still a chimera, an illusion,
as if it were possible for the one standpoint necessarily to
determine ltself into the other; for the categeﬁg»of tran=-
sition is itself a breach of immanence, a leap,

The immanent transition of the "System" was a mere chie
mera for Kierkegaard, As he saw it, this transition prohibited
the individﬁal from determining itself from one category to an=
others Again, Kierkegaard's point of view is the "existing sube
ject™ in whom the decision inheres, Kierkegsard continues to
comment on the Hegelian dialectie,

We must abstiract from the consideration already touched upon
in the preceding, that access to the realm of the historical
is subject to a quantitative dialectic. + « + But zgain and
againto be absorbed in this everlasting quantification is
harmful to the observer, who may easily lose the chaste
purity of the ethical, which dismisses the quantitative inw
finitely with a sacred contempt,30

Kierkegaard now applies the Hegelian dialectiec to his
problem of becoming a Christian, |

Por there is no immediate transition from the introduction
to the becoming a Christian, the transition rather constitu-
ting a qualitative leap.3l

Philosophy offers an immediate introduction to Christianity, |
and so do the historical and rhetorical introductionss These
introductions succeed, because they introduce to a doctrine,
but not to becoming a Christian, « « « But if the real difw=
ficulty is to become a Christian, this being the absolute
decision, the only possible introduction must be a repellent
one, thus precisely calling attention to the absolute deci-
sions Even the longest of introductions cannot bring the ind

29 Ibid., 262,
30 Ibid., 126-127,

31 Ibid., 340,
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dividuai a single step nearer to an absolute decisions. For
if it could, the decision would not be absolute, would not
be & qualitative leap, and the individual would be deceived
instead of helped.32

In the above passage, Kilerkegaard is referring to the
introduction to Christianity made by the Hegelians with their
quantitative dialectics, But inspite of their attempt to recon-
cile Christianity with "the Syséem", Kierkegaard remains steade
fast in his proposition that regardless of how far one strings
abstractions, they still remain abstractionss Regardless of how
many mediations or changes are made in that process, those
changes still remain quantitative and not qualitative, They
still remain in the sphere of immanence, and of necessary evolue
tion, not in the sphere of the freely existing individual who |
detersines himself,

By way of summary, the main points in Kierkegaard's no~ 
tion of the dialectic are as follows! he rejects the Hegelian di-
alectic with its necessity of evolution, its quantitative transi=
tion, and its preclusion of transcendence, going beyond reason by
a qualitative transition, or by one which is effucted by décisioﬂ.
This decision by which one crosses from one sphere to another is
called "the leap."

When the individual makes the transition from the esthed

tic sphere to his new mode of existence, he becomes an ethically

32 Ibid., 343
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existing ind{vidual. It has already been seen in the treatment of
the esthetic sphere of existence that the ethical sphere is one
of actionevictory. In terms of existence, Kierkegaard puts it in
this way: "The real is an inwardness that is infinitely interested
in existing; this is exemplified in the ethical individual,"33
Kierkegaard considered the esthetic sphere basically as one of
poseibility. He now treatsof the ethical sphere as the actuali=-
zation of that possibility.

Ethically regarded, reality is higher than possibility. The
ethical proposes to do away with the disinterestedness of
the possible by making existence the infinite interest., .

+ « Ethics closes immediately about the individual, and dew
mands that he exist ethically. . + » The ethiecal lays hold
of each individual and demands that he refrain from all cone
templation especially of humanity and the worlds + + « Such
etnical contemplation is impossible, since there is only onse
kind of ethical contemplation, namely, self-contemplation, .
+ « For the ethical; as being the internal, cannot be obe
served by an outsiders + « o This ethical reulity is the
only reality which does not become a mere possibioity throwd
being known, and whiech can be known only through being
thoughty fér it is the individual's own reality, Before it
became a re-lity it was known by him an the form of a con-
ceived re lity, and hence as a possibility.3l

Kierkegaard in the above passage is bringing out the de
tails of his theory of subjectivity. The ethical individual is
interested in existence, his own existence, T:is interest is the
reiation of the individual to truth by thinking it in erms of

"self," It is the ethical sphere where thought and existence are

33 Ibid., 289.
34 Ibids, 284,
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united in thé’existing individual, not as abstract thouzht is ree
lated to a cognitive subject but as thought related to the indi-
vidual thinking out his existence, Kierkegaard formulates the
principle for the ‘ethical sphere in this way: "The ethical prine
ciple is that no possibility is understood until each posse has
become an gsse,"™5 In other words, thought is not real unless it
is actually related to the existing individual who lives it., Lest
the ethical be confused with any objective study of ethics, Kierw
kegaard qualifies still more his notion of the ethical in terms
of theindividual. "The ethical is concerned with particular hu-
man beings, and with each and every one of them by himself., . . .
The ethical requirement is imposed upon each individual, and
when it judges, it judges each individual by himself,"36

Moreover, the knowability of the ethicel is proper only
to the individual himself, since only he can realize it, "It can
be realized only by the individusl subject, who alone can know
what it is that moves within him,"7 The point here is similar te
that contained in the saying: you can't judge a man's omnscience
but the individual himself is the ultimate judge, God excepted.

The last note of the ethical sphere of existence which we shall
treat Kierkegaard states in terms of the dialectical, "If the

35 Postscript., 288,
36 Igiéb’ 28‘&;

37 Ibide, 284285
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individual is dialectical in himself inwardly in self-assertion,
hence in such a way that the ultimate basis in not dialectic in
itself, inasmuch as the self which is at the basis is used to
overcome and assert itself, then we have the _gthical interpra-
tation."33 The meaning of this passage seems to be that it the
individual finds 'n time the comtradiciton of existing, that is,
basing one's eternal happiness upon something historical, then he
is ethically dialectical,s The self-assertion is the discovery
within oneself that the individual is eternal, that 1s, destined
for tternal hauspiness, He is dialectiecal in that he paradoxical-
ly relates himself, a being in time, to thatwhich is eternal. The
ultimate dialectical basis is the absolute paradox by which the
eternal has come into time, This dialectical basis is the basis
for faith, as will be seen in the treatment of the third sphere
of existence, The ethical individual finds himself in a struggle
to overcome outwardness and to maintain his relation to the abe
solute telos. £Ethleal existence, "essentially struggle and vic-
tury"39 by its self-assertion in inwardness and by its discovery
of the existential contradiction in its relationship to the abso~
lute telos for its eternal happiness, is propaedeutic to the re=-
ligious sphere of existence, The ethical sphere of existence is

cgsentially related to the religious sphere of existence, By

38 Ibid., 507,

39 Ibid., 256,
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living ethicglly one tends to the religious sphere.

Before the last spher2 of existence is co:sidered as
Kiérkegaarﬁ saw it,(the qualities of the etiical spiere of exis-
tence may be summed up as follows: ethical existence can be rea-
lized only by the individual; ethiecal existence is essentially
struggle and vietory in inwardnéss; the ethical interpretation
of existence is had when the Individual is dialectieal, that is,
moving roward faith., The ultimate basis of this movement of dia-
lectical inwardness is the self used to orercome and assert self.
Theethical individual [inds the contradiction of existence (have
ing one's eternal happiness dependent on a relation to something
hisvorical) in self-assertion, Finally, the ethical principle
is that no possibility is understood until each posse has become
an esse, that is, no truth (possibility in the abstract) is under4
stood until one lives it in one's own existenc .

The last sphere in Kierkegaard'!s schome is the religious
spher: of existence. Kierkegaard exolains the religious sphere ir
terms of the individual. "The religious individual is reflected
inward, is conscious of being existentia.ly in process of becom=
ing, and yet maintaining a relationship to an eternal happiness?“i
Thus far the religious sphere seems to be the same as the ethical.

Tiig is true, and in so far as this much of the religious sphere

40 Ibid., 406,
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is the same as the ethical, it is frequently referred to as the
ethicow~relizious sphere, But the note which distinzuishes the ree
liglous from the ethical is "suffering." "The reliziocus individu=
2l sustains a relationship to an eternal happiness, and the sign
of this relationsiip is suffering, and suffering is its essential
expresssion for ths existing inddvidual.™l Kierkegaard briefly
explains suffering as he understands it in the preceding passage.
"For the suffering is rooted in the Zict that he the religious
individual is separated from his happiness, but also signifies
that he has & relationship to this happiness, so that to be withe
out suffering means to be without religion."hg
Kierkegaard gives a further qualification of suffering

as the characteristic trait of the religious sphere as distinct
from the ethical and esthetics

Tnis suffering has its ground in the fact that the individu-

al is in his immediacy absolutely committed to relative

ends; its significance lies in the btransposition of the ree

lationship, the dying away from immediacy,43 or in the exw

pression existentially of the principle that the individual

can do absolutely nothing of himself, but is as nothing be-
fore God; for here aguin the negative is the mark by which

lh]- Ibig ‘g 4070

43 The term ;mmediag§ is used by Kierkegaard in oppo=-
sition to the term reflections By it he means the apprehension of
nature directly either Ey the senses or by intuition without re-
flection, Hence he speaks of immediacy frequently when he speaks
of the esthetic sphere of existence, Cf, Postscript, 251, 310,
4,69, 507, ‘
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the Gediralationshipfis recogniszed, and self~-annihilation is
the essential form of the Goderelationship. And this selfe-
annihilation must not receive an external expression. o «
T%e;individual must not allow himselfjga igzgina that it can
be done once for all, for this is esthetic,

From the above passage it can be seen that the relig&ma;
sphere is distinct from the e thical in that the God~relationship
is not found with self-assertion, which is proper to the ethical
sphere, nor is it found with external expressions of the Gode-re~
lationshiy, which is proper to the esthetic as found in religious
noets 45

Besides the characteristiecs of the religious sphers ale
ready seen, Kierkegaard lurther qualifies this sphere by distine
gulshing two types "religiousness A" and "reliziousness 3,7

In terms of the dialectical Kierkegaard speaks of re-
ligiousness A in the following manner. "Religiousness A is the

dialectie of inward transformation; it is the relation to an eters

nal happiness which is not conditi ned by anything but is the diaj
lectic inward appropriation of thex~elationship, and so is condim
tioned only by the iawardness of the appropriation and its dia-
lectic.tsd

In erms of lmmanence, a Hegellan term which Kierkegaard

appropriated, changing its meaning from jidentity of thought and

b Postseript, 412.
1+5 Ibid .y 3&-7"3&8;

L6 Ibid., AOL,.




72
belng to thagéht in being, he explains religiousness A in a new
light,.
The religiousness A comprehends the contradiction as suffer-
ing in selfeannihilation, although with immanence, but by
ethically accentuating the fact of existing &% prevents the
exister from becoming abstract in immanence,

The apprehension of the distinction "here" and "hereafter”
is decisive for every existence-communication, Sgggglati&g

Ehg%gsgghx resolves it absolutely into pure beings « « » Hé=
giousness A, which is not speculative philosophy, but yet

%iezgzczlativa, reflects upon thtg distinction when it ree
pon what it is to exist,

From this passage it can be seen that Kierkegasard posin#
as the basisg of the Goderelationship thought which is related to
the existing individual and is accompanied by suffering., It is
called the patheticwdialectic since the individual is unhappy be=
cause he is separated from his eternal happiness but is dialectie-
cally working out the existential contradiction of an eternal
happiness based on something in time, The paradoxical dialectic
of faligiousness B will be based on the opposite of thought, which
is faith, Hence, Kierkegaard says, "Religiousness A can exist in
paganism."#9 Buc he adds this qualification; MReligiousness A
must first be present in the individual before there can be any

question of becoming aware of the dialectic of B+"50 These words

47 Pogtsceript, 507.
L8 Ibid., 508.

L9 Ibid., 495.
50 ZIbid., 494,
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may be takenaas another indication that Kierkegaard was not come
pletely irrational in his approach to faith, which for him is the
maximum state of existence for th& individual,

Paradoxical religiansness, or religiousness B, which
Kierkegaard considers to be true religiousness, is contrasted with
religiousness A on the point of'immanence,

.If the individual is paradoxically dialectic, every vestige

of original immanence being annihilated and all connection
cut off, the individual being brought to the utmost verge of

axistenee, then we have paradoxica re%iéiouggggg, . . e
paradoxical reliwxausneas reaks with anence and makes
the fact of existing the absolute contradiction, not within
immanence, but against immanence, There is no ienger any
immanent fundamentl kinshif between the temporal and the
eternal because the eternal itself ?iﬁ entered time and
~would constitute there the kinship.
It can be seen from what Kierkegaard writes here that
he is pushing the development of becoming a Christian in the di-
rection of faith, The relationship by which the existing indivie|
dual dialectically establishes the grounds for his eternal hape
piness has as its termini the existing individual as existing in
time, and the eternal, also in time. The eternal 1s discovered
in immanence, the inwardness of thought., In this relationship
proper to religiousness A, the individual does find the contrae
diction of existence, but it is within himself in immanence, Rew
ligiousness B is not so., It finds no eternal determinant within

itself. It establishes a relationship which confliets with all

51 Ib;g vy 507”508 .




. Th
mnderstanding:

The paradoxical religiousness defines the distinction [ "here
and hereafter"] absolutely by accentuating paradoxically

what it is to exist., For as the eternal came into the world
at a moment of time, the existing individual does not in the
course of time come into relation with the eternal and think
about it (this is A), but ;g_gﬁgg it comes into relation with
the eternal in Q;ﬂ%' so that the relation is within time,

and this relations ip conflicts equally with all thinking,
whether one reflect upon the individual or upon the ﬁeity¢52

Kierkegaard explains the paradoxical accentuation which
is proper to religiousness B,
The contradiction first emerges in the fact that the subject
in the extremity of such subjective passion {(in the concern
for an eternal happiness) has to base this upon an histori-
cal knowleege which at its maximum remains an approximation,
¢« v+ « But to require the greatest possible subjective pase
sion to the point of hating mother and father, and then to
put this together with an historical knowledge, which at its
maximum only can be approximation-ethat is the contradice
tion,53

Here Kierkegaard is explaining the contradiction of exw
fstence in accordance with the principles of knowledge which he
rosited, namely, that the only reality which one can really know
js one's own, All other knowledge at best is an approximation
because in the knowing of other things, sometaing is omitted by
abstractionu;existsnce.
Kierkegaard further qualifies this sphere of religious-

*eas B in terms of the individual and the Deity, the individual's

52 Ibid., 506
53 Ibid., 510,
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teacher’% of existence.

fnd again the contradiction is a new expression for the fact

existence is paradoxically accentuated; for if there is any

vestige of immanence, an eternal determinant left in the exe

ister=-then it is not possible., The exister must have lost

continuity with himself, must have become another {not dif-

ferent from himself within himself), and then by receiving

the condigion of the Deity, he must become a new creature,.
Two things to be noted in this passage are the becoming another o%
the exister, and the giving of the conditiah by the Deity,

The becoming another by the accentuation of the exis~

tence of the Godeman is what Kierkegaard means by becoming a
Christiane Though one be baptized a Christian, and though one
know the doectrine of Christianity, such a person is not a Chris-
tian, in Kierkegaard's opinion, until he has become another, This
final stage in the e xistential dialectic is not selfe-acquired,
since it is outside the realm of self-assertion, but it is a zift
of the Deity, The gift is the condition for faith, Faith is fie
nally viewed in connection with the absolute paradoxs "Faith is
the objective uncertainty due to the repulsion of the absurd held
fast by the passion of inwardness, which in this instance is in-
tensified to the utmost degree, This formula fits only the be=
liever, , « + and solely the believer who is related to the abe

solute paradox."Bé One more quot tion from Kierkegaard will bring

54 1Ibid., 508; also Frasments, 5=17.

55 Postseript, 510.
56 Ibids, 540.
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¥ierkegaard's explanation of the problem of Christianity back to
the starting point of his doctrine, That point was the question,
"Are Christianity and speculative philosophy reconcilable?" Kiere
kegaard replies again after he has shown the way by which one
should become a Christian.
The definition of what it is to be a Christian prevents the
erudite or anxious deliberation of approxication from entice
ing the individual into byways so that he becomes so erudite
instead of becoming a Christian; for the decision lies in the
subject, Dut inwardness has again found its specific mark
whereby it lis differentiated from all other inwardness and
is not disposed of by the chatty category of "quite differ-
ently™ which fits the case of every passion at the moment of
passion,"57

The third sphere of existence should not be coneluded
before mention is made of two categories which Kierkegaard places
within the two types of religious existence, The [irst catepory,
ruilteconsciousness, is proper to reli iousness A; the secord ,
sin~-consciousness, is proper to paradoxical religiousness,

According to Kierkegaard, guilteconsciousness is the

['decisive expression for the existential pathos.“58 Kierkegaard
|speaks more fully on this notion in connection with eternal hapw
piness,
But how can the consciousness of guilt be the decisive exe

pression for the relationship of an exister to an eternal
happiness, and this in such a way that every exister who has

57 Ibid.,
58 Ibid., 469.




constitued in religiousness A, Kierkegaard says this in another
manner, "The consciousness of zuilt still lies essentially in
immahence.”éﬂ It is a "higher expression of this relationship of
the individual to eternal happiness than is suffering,"51 Guilt

consciousness is acquired by the individual through his freedom,

Here Kierkegaard seems to be making the point that this expressiod
of the relationship of the individual to eternal happiness cone
tains two aspects, One is that the guilt consciousness is pathee

tic in itself by virtue of the individual's being infinitely con-
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not this consciousness iﬁﬁﬁg' not related to his eternal
happiness? One might think that this consciousness is an
expression of the fact that one is not related to it, the
decisive expression of the fact that one is lost and the ree
lationship is relinquished. The answer is not difficult.
Precisely because it is the exister who is to relate himself
while guilt is at the same time the most concrete expression
for the relationshipe. « » & Guilt is the expgessicn for the
strongest selfeassertion of existence. « o ¢7

Guilt consciousness 18 the expression of the relation

And in the suffering of guilt consciousness, guilt at once
assuages and rankles, It assuages bec use it is an expres~
sion of freedom as this is found in the religious sphere,
where the positive is regggnizeable esthetically: freecdom
recognizable by freedom.

59 Ibid., 470.
60 Ibid., 47k
61 Ibid., 475.
62 Ibid.
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cerned in being separated from his eternal happiness, Under this
aspect guilt rankles, It assuages, however, in that the indivi-
dual perceives that this expression of the pathetic based on his
relationship to the eternal is due to his freedom, his free de~
cisiveness., This he has posited by the selfeassertion of his
ethico-religious existence. Moreover, guilt-consciousness is
found only in the sp ere of immanence where the individual has
made the decision of relating himself to an eternal happiness,
Consciousness of sin is distincet from guilteconsclouse
ness and is proper to religiousness B, Similar to the expreasion
of the religiousness of immanence, sineconsciousness "is the ex-
pression for the paradoxical transformation of existences Sin is
the new existence~madium&”63
Kierkegaard further distinguishes these two categories
by the way in which the individual acquires them,
Hence the individual is unable to acquire sin-consciocusness
by himself, as he can guilt-consciousness; for in guilt-cone
sciousnass the identity of the subject with himself is pree
served, and sinwconsciousness,; on the other hand, is an al-
teration of the very subject himself, which shows that oute
side of the iIndividual that power nust be which makes clear
to him the fact that in coming into life he has become
another than hg was, has become a sinner, This power is the
Deity in time, b
Prom the above treatment of sineconsciousness, a deeper

ingizht into religiousness B can be had. Basically Kierkegaard

63 1Ibid., 516,
6L Ibid., 517.
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is saying tﬁ; same thing that he said concerning parédoxieal re=
ligiousness, It is the sphere where the individual is related
paradoxically to the Deity, which is the power outside the exis-
ting individual giving to the exister tnhe condition to become |
another by‘faith, to accentuate another's existencee--that of the
God-mans The expression of the: pat.os involved in this relatione-
ship is celled sineconsciousness, The creature, the existing
subject before the eternal in time, is annihilated and is abso-
lutely different from Gode The greatest point of difference bew
tween God and the exister is sins :

Further treatement on the doctrine of religiousness is
found in Kierkegaard's Fear and Irembling, Stages on Life's ¥ay,
the later Journals, Papirer, Iraining in Christianity, Edifying
Discourses. It should be noted that Kisrkegaard intended to stop
writing with the publication of the Postscript. But attacks upon
lhim by a weekly publication, The Scorsair, forced him to take up
“is pen in defense of himself, The works which Tollowed were
lnost entirely relizious in character,

A t rzatment of the spheres of existence in Kierksgaard

prould not be complete if mention of the two "zones™ of existence

Eere not made, "There are thus three spheres of existencels o+ «
wo boundary zones correspond to these: irony, constituting the

boundary between the esthetic and the ethical; humor, as the boune
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dary that seﬁaratea the ethical from the religiaus.”és Irény,‘
which is an intermediate stage between the esthetic and the ethie
cal is defined by Kierkeguard in the [ollowing way.

Irony is a synthesis of ethical passion which infinitely ace
centuates inwardly the person of the individual in relation
the the ethical requirement and of culture, which infinitely
abstracts externally from the personal y @8 one finitude
among all the other finitudes and particularities. This abe
straction causes the emphasis in the first attitude to pass
unnoticed, and herein lies the art of the ironist, which
also insures that the first movement shall be truiy infinite
The masses of men live in the converse manner; they are con=
cerned to be something when somebody 1s looking at themy
they are if possible something in their own eyes when others
observe them; but inwardly when the absolute requirement
locks in upon thsmééthare they have no taste for accentuating
their own persons,

Irony, then,according to Kierkegaard is "an existential
determinasion,"57 that is, it is a passion which follows upon the
immediacy of the esthetic sphere and which accentuates the exis-
tential contradiction, the ethical requirement in selfw-assertion,
This is what Kierkegai:rd means by the "first movement shall be
truely infinite," This is the inward aspect of irony, its exise
tential quality. But it also has a reference to externality, Thig
reference constitutes its cultural aspect, By culture here, Kierw
kegaard means a development of the psersonality of the individual

in 3pirit,68

66 Postscript, 449-450,

67 Ibid.
68 Ibid., 450.
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The cultural %r external aspect of irony is what distinguishes
the truly ethical individual from people who are not inwardly ine
terested in their existence. The irony consists in the fact that
the ironist is not interested with what he appears to be exter
nally, as is the case ususlly with ﬁoat people, but he is inter-
ested with his inward reality. He may appear to the observer to
be interested in the activity of externality, but the irony of it
is that he is interested in the opposite, Kierkegaard refers to
irony as the incognito of the ethicist. He explains this.
But why does the ethicist use irony as his incognito? Bee
cause he grasps the contradiction there is between the man-
ner in which he exists inwardly and the fact that he does
not outwardly express it., For the ethicist does indeed ree
veal himself, in so far as he pours himself forth in the
tasks of factual reality in which he lives; but this is
something that the immediate individual also does, and what
makes him an ethicist is the movement of the spir{t by which
he sets his outward life inwardly in juxtaposition with the
infinite requirement of the ethical, and this is something
that is not directly apparent .09
This explanatibn of irony is consistent with Kierkew
zaard's theory of subjectivity, It is another explanation of the
subjective, existing individual who 1s infinitely interested in
his existence and nis eternal happiness, The notion of irony was
always very interesting to Kierkegaard, especially in connection
with his study of Secrateé, his pagzan prototype. He wrote his

master's thesis on The Concept of Irony with Constant Reference

69 Ibid.
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Humor, the corresponding gone of existence, is the ine
termediary stage between the ethical sphere and the religious
sphere, Kierkegaard explains it in this way:

3o again in the case of the humorist and the religious indie
vidual, since according to the foregoing the dialectic of
the reiigious sphere itself'forbids direct expression, for-
bids the outward difference by which recognition could be
effected, protests against the assumed commensurability of
the external, + « « the humorous . . » sets the God-idea
into conjunction with the other things and evokes the cone
tradiction,; but he does not maintain a relationship to God
in terms o} relizious passion giricte sic dictus, he transe
forms “imself instead into a %esting and yet profound ex=
changewcenter for all these transactions, but he does not
himgelf stand related to God, The religicus man does the
same, he sets the UCodwidea into juxtapoxition with every-
tiiing and sees the eantradigfien, but in his inmost conscious)
ness, he is related to God,.

Humor again is that whereby the existing individual re~
lates the f'scts of externality to the Godeidea, but by this relae
tion the individual himself is not related to the God~idea.
Hence, Kierkegaard distinguishes this zone of existence from real
religicusness by placing it in a position propaedeutic to the
latter. In explaining humor, he admits that external facts will
have some relation to the rsligious individual. The dialectiec
of the religious sphere itself forbids reference cutward and per-

nits only to the inwardly existing individual in his subjectivity

9 70 Reidar Thomte, Kierkegasrd's Philosophy of Religion,
99« 7

71 Postscript, 451.




CHAPTER 1

CS0REN A« KYZRKEGAARD

Born May 5, 1813 in Copenhagen, Sdren Aabye Kierkegaard
entered a period of Denmark's history which was at once politis
cally disintegrating and reviviﬂg in the field of literature. lIn
the year of Kierkegaard's birth Denmark went bankrupt. A few
years prior to his birth the British fleet bombarded Copenhagen
and seized the Dano-Norweglan fleet, In the year after his birth
the Danish«Norwegian union was dissolved, In the year of his
birth the celebrated sculptaf,lsertel Thorwaldsen, was forty=
three years old, Adam Gottlob Oehenschlaeger, ocutstanding as the
greatest of Danish romantic poets, and Hans Christian Anderson,
equally famous for his fairy tales, were his éontemporariaa in
Denmark ,1

The religious atmosphere of his time was s&turated with
Lutheranism, which was the religion of the Established Qhurch in
Denmarks The theology of his day had been shot through with Hew
gelian philosophy, which was the rage in Uermany and Denmark at

1 For more historical data on Kierkegaard's background,
the reader is referred to David Swenson's work, Somgthing About

Kierkegaard, Minneapolis, 1941, l=31l.
1
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reference to the external. Kierkegaard refers to this expression
of the religious individual related to externality as humor be=-
cause it is based on the comical, that is, an incongruity. This
incongruity he explains as {ollows:
The comical is brought out when the hidden inwardness comes
into relationship with an euvironment, in that the religlous
individual comes to hear and see that which when brought
into conjunction with his inward passion produces the comie
effect, Hence even when two religious individuals converse
with one another, the one will produce a comic impression on
the other, for each of them will constantly have his own ine
wardness {n mind, and will now hear what the other says in
the light of this, and hear it ue comical, because nelther
dares directly express the meret of inwardness; at most they
will entertain a suspiglan of one another bacaase of the
humoristic undertone.’

Kierkegaard's explanation of the humorous and the comie
cal is consonant with his previous explanation of subjectivity
and ethiecal truth, Truth cannot be communicated directly but
only indirectly since in the process of knowing something, one
must abstract from existence. Since existence is the reality of
the ethical individual, and since the existential relation to the
absurd is the reality of the religious individual, it is c¢lear
that these re.lities cannot be communicated directly to another
individual. Communication with others must therefore be indirect,
and the passion which accompanies this indirection in connection
with the ethical sphere is irony, and in connection with and pre

paratory to the religious sphere is humor,

72 Ibid., 457, )
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Ir&hy and humor are the last of the more important qua-
J1ities which Kierkegaard attributes to the roeligious sphere of
existence, The religious sphere of existence in brief might be
summed up as follows: there are two types of religiousness, re-
liglousness A and reliziousness B, Religiousness A is defined as
self~-annihilation before God., It iz held in the sphere of immane
ence, FParadoxical reliziousness, or religlousness 3, is had when
the individual is paradoxically dialectic (by faith alone), and
every vestige of original immansnce {thought in being) is annihi-
lated. At this point the individual is at the utmost verge of
existence, This is the sphere of transcendence, faith, the ule
timate stagse in the dialectiec, Suffering is proper to t he reli-
gious sphere, which is based on the positing of one's eternal
nappiness upon an approximation (the historical truth the absurd,
the paradox), a thing which can be done only when one has in one=
self no eternal determinant, and hence this again is connected

[vith the paradoxical accentuation of existence, 3By the accentu=

tion of the contradiction in the paradoxical relation, the indie

idusl loses continuity with self and becomes another as & crea=

ture created to bocome a Christian, This is the miracle of crea-
.ions Hence the Christian lives in falth dependent on God and the
baradox for his eternal happiness.
There are two zones in the spheres of existence, that of

?rany and that of humors. The first is theexternal appearance of
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the ethicist, who seems to be concerned with externality, but ac-
tually and ironieczlly is only concerned with iis own existence.
fhe latter, humor, is the expression of the religious individual
who 18 related to external tuings. Lxternal things are related
to hinm by an incongruity. For the religious individual always
has his inwardness in mind, Vhatever is communicated to him pro-
duces a comic effect, wmince he knows that nothing can be communi-
cated to him directly,

The two categories found in reliziousness A and reli-
ziousness B respectively are guilte-consciousness and sin-conscioug
ness. Thésa are the expression of the pathos whieh the c¢reature
feels before the zbsurd. This feeling results from the relation
established by each type of religiousness,

The entire theory of Kierkeg ard might be summarized in
its broadest outlines as follows: he is presented with & problems
how to becoue a Christian, He rojects an explanation by Hegelian
speculative philosophy because it ig a philosophy without exis~
tences The objective approach is likewise invalid since it abe
stracts from existence, and cannot represent reality as it is acw
tually but only as it is potentiallys lis solution is posited in
subjectivity. His subjectivity is one in which the individual is
solely interested in his own existence, The greatest concern of
his existence is hias eternal ha;piness, This happiness he ase

sures nimself by constituting a relation with the God-man, This




86

relation iz @stablished by faith which is the "erucifixion of une
derstanding.” PFaith is the ultimate stage of the dialectical
movement through various spheres of existence. The changes
throughout the dialectic are effected by decisiveness or the free
will of the existing individual. Ultimately the individual ar-
rives at the utmost verge of exkstence by & linal "leap" (an act
of decisiveness by which one zoes from one sphere to another).
This last "leap" is the act of Taith.

Fost of the major points and parts of Kierkegaard's
theory of existence have been presented in this thesis, They havq
been taken for the most part from the Postseript, Kierkegaard's
most philosophi work. A further study of those roints may be made
from different points of view such as Kicrkegaard assumed in his
other works, Before this thesis is concluded, a brief eriticism
of Rierkegaard's theories is in order, This criticism will fol-

low immediately in the next chapter,




CHAPTER V
CRITICISM OF KIZRKEGAARD*S PHILO3OPHY

The purpose of this criticism is to determine in some
degree the value of Kierkegaardfs theory of existence from the
standsoint of experience and from the point of consistency within
his own system,

A point of cardinal importance in the theory of Kierke-
zaard is his ethicoerelizious point of view. Viewing reality
only from this standpoint, Kierkegaard concerned himself with that
aspect of reuiity which would have bearing on his practical probe
lem~~how to become a Christian. Because of this point of view,
he was solely conerned with the practical aspect of reality, not
with the speculative,

It was this point of view which gave Kierkegaard so
great an advantage in his attack upon Hegellanism, Using the
standpoint of the individual and of existence as his basis of ate
tack upon Hegelianism, Kierkegaard was in a very apt position to
reject a speculative philosophy of essences which destroyed that
about which Kierkegaard was most conserned--the existence of the

individual.
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In “the speculative philoscphy of Hagel, Kierkegaard
found no help for his problem of exiatence,5>Kierkegaard was well
aware that man's paramount problem in existence is the problem of
Christianity. Bach individual must attain his final end, eternal
happiness, and he must attain it through Christianity by relating
himself to Christ, In this Kierkegaard is right,
In the speculative philosophy of Hegel, however, Kier-
kegaard reslized tyat there was no room even for the possibility
of Christianity, ;Ehristianity is concerned with the individual
and his relation to Christ. But(in Hegelianism there is little
?Qphaais put on the individual‘,gThc "System™ is what counts.
@hristianity is concerned with #he particular differences of ine
gividuals and the various ways by which each one strives for his
eternal happiness.i The "System™ is busy with the classification
of the species of reality with little concern for the differences
in man which arise from existence, The individual is absorbed ine
to the "System" and loses his identity as a Christian in the all=-
embracing identity of thought and being. It i3 easy to see the
reason for Kierkegaard's antagonism toward this philosophy of
idealism which showed such scant understanding of a primary as-
pect of reality-ethe existence of the individual, In this res-
jpect Kierkegasard is justified in his attact on Hegel,
Kierkegaard was s0 doncerned with destroying the Hege=
Lian philosophy of essences, however, that he fell into a position
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which was the extreme opposite of Hegelianism, a philosophy of
existence completely divorced from assanee‘/;Kierkagaard’s reace
tion to Hegelianism was so violent that he Qade two mistakesgwe
that of underrating speculative philosophy and of overrating exw
istence. This, again, was largely due to his utter concern with
the practical problem of becoming a Christian,

In underrating the value of speculative philosophy,
Kierkeguard constructedﬂa theory of existence which lacked a me-
taphysiecal foundation, 3Existence for Kierkegaard is the ethical
reality of the individual, It is the consciousness of the indie
vidual through reflection on his own existence, Finally, it is
a cnstant suriving of the individual toward a relation with the
infinite through faith;

WhatIKiarkegéard says here is true in a sense from the
standpoint of Christian asceticism, and from a purely sthical and
psychological peoint of view, if he presupposes the necessary
foundation of a speculative philosophy which gives validity to
these notions in their own order. But the entire tone of Kierw
kegaard's writings seems to indicate that he made no such suppo=
sitions. Having rejected the philosophy of Hegel, he seems to
identify all Speeglative philosophy with that particular philoso=-
phy of essences, %Henca his conception of e xistence is limited to
the practie:l order. It is merely the repetition of the acts of

volition, reflection, conscicusness, and thinking of the indivie
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dual, Thesé acts are meaningless unless they are the acts of an
ethical being, one who has a human essence and & corresponding
act of existence. OSuch an individual, in order to act as one
ethically concerned with his existence, must be conceived as a
person endowed with reason, free will, and the power to use these
facult?es which flow from his human essence, But to all appear-
ances, Kierkegaard gives nc such foundation for his theory of ex~
istence, and actually seems to do away with any such presupposi-
tions when he rejects speculative philosophy as phantom, and abe
stract thought as the medium of pure possibility.

‘Kierkegaard shows no concern with what is existing, but
only with the acts of existence in the individual, This leads
him to a form of psychological subjectiviasm, In other words,
Sjerkegaard has a form of philosophy which includes all forms of
truth within the individual, By this position Kierkegaard rules
out the possibility of an epistemology and psychology which ale
low and explain an int-ntional order by which the individual come+
in contact with, and grasps hold of, reality which is outside the
individual, Such a philosophy immediately precludes the possibiw
lity of the individual to attain truth which lies beyond his onn
person, and restricts him to the realm of his own ggo. It cuts
off any contact of the individual with the existence of other be-
ings, and destroys not only the existence of a »hilosophy which
embraces all of reality, but even the possibility of attaining a
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a apeculaﬁifg foundation for such a philosophy. Any objeetive
body of truth will be meaningless to the individual who has cut
himself from the very means by which such truth can be attained.
Yet 1t is evident from experience that we know other beings as
existing, and from this knowledge, once it has become general and
speculative, we know more about:'our individual existence, Kier-
kegaard may have ended in this subjectivism because he was cone
cerned with a psychological analysis of the workings of his own
soul, and this preocccupation may have blinded him to the reality
of existence outside him,

When Kierkegaard speesks of existence as a mnstant stirie
ving and becoming, he seems to take for granted the s peculative
foundation which he rejects, If he does not take this foundation
for granted, then he has a form of Heracliteanism in which all red
ality is becoming and there is no permanence. {If for Kierkegaard
existence is merely the succession of the inwabd acts of the ine
dividual, & repetition of the moment now, then there is no sub-
Ject to give permanence for the identity of the individual. Kilerd
kegaard speaks of the individual as though he were the subject in
which the zc¢ts of inwardness and becoming inhere, But he has laio
no foundation for such an assumption, and seemingly has rejected
the possibility of one. By assuning the e thical point of view
as an adequate view of all reality, Kierkegaard cut himself off

from the possibility of arriving at any doctrine of substance
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which couldqhave given to him a foundation for his observations
on the ethical order of reality. From the standpoint of Chriatiu
anity, Kierkegaard constructed a philosophy of the practical ore
der only. But & philosophy of the practical order of reality
without a philosophy of the basis of reality is like a castle
built on sand. A practical phitlosophy without roots in a specula-
tive philosophy which investigates the causes,; standards, and the
basis of the practical order cannot give an ultimate reply to the
questions which arise from an adequate view of all reality,
Kierkrgaard conceived Christianity and the problems involved in
it as though it were divorced from the basic principles which are
essential to Christianity itself. Christianity without a basic
speculative knowledge of truths such as causality, necessity,
contingency, finite and infinite being, substance and accident,
and finality, to mention some, would be difficult to explain,

But Kierkegaard would have no system such as a related
study of these aspects of reality implies, He says there can be
no system that is existential, but that there can e a logical
system of essences., Again, his Hegelian background precludes the
possibility of a tird explanation of reality--one based on the
combination of essence and existence in being, Kierkegaard's exe
clusion of an existential systém seems to Iindicate that he wants
either an existence without an essence, the basis of pemnanence,

or else acts of existence without substance,
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Iﬂ’the first case, from experience one krows that one
cannot concelve existence without implicitly conceiving that
which exists. In the second case; the individual knows that therg
is a permanent subject, the ggo, which perlorms the psychological
acts of which it is consciousness. Grant that there is a repeti-
tion of the moment pnowes The imdividual is still consclous that
the present moment of inwardness is his act just as was the prew-
vious moment of inwardness. Kierkegsard, no doubt, would have
little interest in this philosophical analysis of his concept of
existence, But if hls theory is to have any validity, then such
philosophical suppositions must either be established or tezken
for granted. 3By limiting truth to the confines of the individual,
| ana by restricting existence in the individual to his acts of ine
wardness, he seems to have rejected any speculative approach to
his problem, and to have reduced the individual to the instabil-
ity of his repeated acts of inwardness devoid of any preinciple
of nermancnce,

In keeping with his point of view, Kierkegaard asserts
that only the e thically existing subject and ~ot the cognitive
subject is the re:l subject, Consistent with his rejection of
speculative knowledge, Kierkegasrd ‘ere implies a partial skeptie
cism, He completely rules out pure thought, but grants some va-
lidity to abstract t hought. But the validity which he grants abe

stract thought in itself seems to be useless since abstract
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thought canﬂgt zive 2 valid presentation of reality. Kierkegaard
claims that abstract thougzht can get hold of reality only by nule
lifying it, and this nullificetion consists in transforming it
into possibility. The reason for thiz is that Kiorkegaard admits
that the individual can only know actual reality as rossibility. .
Reality as actuality is not known by the existing individual, be-
cause thought abrogates existence, Reality for Kierkegaard is
not the all embracing ambit of being, that which is or can be, buf
merely that which is the existence of the individual., This theo=
ry of knowledge seems to be the consequence of his theory of exiss
tence according to which the individual is Interested only in his
own existendes Dut if the individual cannot attzin reality &s it
is, then he ean never attaln any objective truth outside himself,
This skepticism is at least one of the reasons which forced Kier-
kegaard to seek ultimately an irrational solution to his problem
in a falth which was divorced from reason, This postulste of
faith in his theory of knowledge is enother aspect of the psychoe
logiecal subjectiviam to which Kierkegzard reduced himself, By
rejecting an objective approach to reality, Kierkegaard shut hiae-
self off from any obiective truth, and concemned himself to some
form of exagrerated subjectivism.

Speazking of truth, Kisrkegsard says that wien the quese
tion of truth is raised in an objective manner, reflection is di-|

rected objectively to the truth, as an object to which the knower




95

is related.q If only the object to which e is related is the
truth, the subject is accounted to uLe truthful. hen the ques-
tion of the truth is raised subjesctively, reflection is directed
subjectively to the nature of the individual's relationsidp to
wial is known. I only the nmode of the relationship is true, the
individual is truthlful even if e should be related to what is
not true,

dere Kierkegaard shows that i1s not concerned with an
cbjective standard of truths Any such disregard for objective
truth can only lead to a form of relativism, lor the only stane
dard left by which truth may be deturmined is the individual.
Even if good faith be supposed in the individual, it is hard to
see how anybhing but anarchy and chaos could result from such a
philosophy. If there are as many standards for truth as there
are existving individuals, and if the individual's actions are to
be determined by subjective truth alone, then any such thing as
an ordered society is out of the questions, Juch a relativism
would possibly beget as many forms of Christianity as there sre
individuals trying to be Christisns, There would even be the
pos5sibility that some such forms of Christianity would contra-
dict otnerss

Kisrkegaard says that he is not coacerned with the what
of Christianity, but with the how of becouming a Christian. Here

»

he states in terms of Christianity the relavivism which he states
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above in terms of knowledge. Henee, if he were consistent, Kierw
kepeard should reject the -bLjective teachiings of Christ as he did
other speculative and ohjJsctive knowledses In this case it is
difficult to see how the individual could become a Christian in
any way. Kierkegaard, indeed, states that he takes for granted
the objective truth of Christianity. DBut what he does not seen
to see is that the what or truth of Christianity determines the
how of beccming a Christian. If the acts by which the individual
becomes @ Christian are to lead him bo on end outside himselfl,
then such acts muat be directed by knowledge of reslity outside
the individual. Dut Kierkegaard has precluded this possibility
by rejecting any rational approach to reality or to Christianity.
Hence, again, he is reduced to a form of irrationalism which ends
in the blind leap of faith, OSueh & blind leap ls the loglecal
consenuence of his theory of existence and knowledge; but daily
experience teaches us that a blind leap of th.is nature is not
usually found in the customary actions of men. Before one puts
faith in anyone or anything, he usually secks motives and reascns
for so doings These motives and reasons are not Tound in Kiere
kegaardts theory.

Kierkegaard c¢laims that the individual cannct know the
existence of another ocutside hinself, But his entire doctrine
points at, and culminates in, the exlstence of God, which he has

not proved. Agzain, if he takes tals exisience for granted, then




97

- .
he oresupposes the validity of speculative philosophy br which
such truth is attained. If Yo does not presuppose an existence
such ag this, then it is hard to ze= why he devotes so wmuch time
to speaking about it, Similarly, Kiorkezaard seems to be incon-
sistent when he wishes to eostablish a relation to the God-ilon,
If he has no way of knowing of the existence of the God-Man exe
cept by arproximation ( end this is not a knowledge of a2n existing
subject as such ) then he is establishing a relation to something
which according to his own theory is non-existent as far &8s be
is coneerned.

Another seeming incounsistency in Kierkegzard is brought
up in cocvnection with his theory of communication, He claims
that the existing individual ¢zn communiecate with ancther indivie
dual only indirectly., Thig is effected by a2 proximation through
irony snd humor. 3Such 2 relation ssems to be untinable il the
individual can only attain his own existence, and if thought abe
rogates existence, Zven 1f such 2 relation is indirect, how can
such a relation be directed to an existent person who is known
only 88 a2 possibility? Actual relations cannot be sustalned with
possible terminl, since they are in different orders., Here Kierw
keraard was faced with the obvious fact that neople talk to one
another, and that such communication is effected by -ords and
ideas which actually stand for reality as it is, But once he had

posited his thaory of subjective existentialism and of abrogation
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of axlistence by thought, ne could not explain a fact whica iz so
cbvious as c&n#sraabion,

Though Kierkegeard ssye thabt th2 existasnce of zuother
individual cannot be known by the existing indiviiusl, h2 seeums
to be quite aware of the existance of Sishop Mynster, rrofessor
fsrtensen, and the adversaries 'who assailed him in the Zorszire
Kierkegéard's Lagory of existence and thought, once raumoved from
te confines of his own gsycholeglcal sexperiesnce, dogs not fit
even the daily 2uperisnce cof Kierksgaard himself,

The final stage of existence in Kisrkegaard's theory

-

brings up ancther difficully whiich can unly be zxplainsd by 3pe=-
culative pnilosophy,., By falth the individual gscablishe: a relae-
tion Lo the absolute t3lgse But 1 existence is a constant strie
ving, and as such rules out peramanence of an exlating subject,
how can sugh a relatlon exist? Tinite relztlons must have a subw
Ject of inherence, since such relations are ordinztionz of somew
thing waich 1s, not of something which is mcerely becoming. Hancel
even tu establish sone sort of .alidity for the blind leap of

faith, Kierkegaard must presuppose a ghilosophy in ulilch thaere is
roowt for an existl g permanent subdbject in which the acts of becomw
ing a Christian may inhere,

To sum up tids criticism, we may say that Kierkegaard

pade two fundamental mistakes. He underrated speculative philo~

Fophy and overrated existence. iHis ethico-reli:ious approach to
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reality ulinded hia Lo the fuil view of realily wnd coniined him
merely to tae ethlcal aspectis iis tueory ol subjeclive exisbenw
tvialisia presupposes the basis of a speculalive philosopany which
he rejectss iis theory of knowledze involves a partial skeptiw
cism, and limits the knowledge of rzality as it is to the coufine%
of the existing individual. This skeplicism in turn results in a
relativism since truih is only subjective, That is truth is
found only in the relation of the existing subject to something
that is known, That which is known and (o wiich the subject is
reiated may be true or false objectively and as such cause the ine
dividual little concern, This relativism causes Kierkegaard to
be inconsistent when he tries to explain the fact of communicatiorg
and the relation of the individual (0 the absolute Lelos.

In conclusion, it may be said that Kierkegaard rejected
the very foundaiions which could have given validity to his obe
servacions on the etiical existence of the individuales His doce
trine is not Lo be taken as a special branch of philosophy which
has as its formal aim only the explanation of etuical reality.
Kierkegaard nimself{ seems to make the ethical reality the only res
ality that can be known and w ich has value, io take this docw-
trine thus as an adequate puilosophy of reality is to mistake the
part for the whole,

If one would grant the validity of the above ecriticism,
he would be led to conclude, after seeing the defects of Kierke-
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-
gaard's sysuem of ebhics, that there can be uo eti.es without a
netaphysics Lo give perusancnce teo the individual aud essence Lo

stence, an epistemology to explain the validilty of man's Lnowe

b

ex
ledge of reality, a psychology tu explain man's knowledge of hime
sell and tue workings of ais raculiles, and a natwral tueoloygy to

prove the exisiwnce of Gud and explain awan's relation to Gode
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