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. INTRODUCTION

Love indicates attachment. The kind of thing to which
it attaches itself presoribes its effeots, Because there
may be a variety of objects of attachment, it is interesting
to study the subject, for the student may thus see Love in
its menifold operations. The study of our subject is also
important for the reason that it may not only lead the stu-
dent to direot his own Lové aright, but use his influence
to guide others along proper and profitable paths,

- In this study, we ‘ere to examine the concepts of Love
as presénted by S}ato in the Symposium, and by John, the
Apostle of Jesus Christ, in The Holy Scoriptures, We shall

probably find s wide divergence between these two conceptis.

It will be our purpose not only to examine each concept, but
to compare them; therefore we should have in mind at the

- outset some points on which the comparison cen be made, We
have seleoted three types of meter or means of measurement,
#s follows:

a {1) The origin of love as presented in each concept;
(2) The object of Love as presented in each conoept;

o {3) The objective of love as présented in each concept.
Highese we shall try to bear in mind with the following



connotations;
In connection with the origin of Love, we shall be ask-
how it = o

ceives Love snd

- ing ourselyes how. the individusl oen

develops within him; and, inoidentially, what constitutes
its essence. |

In connection with the object of Love, we shall be ask~
ing ourselves towards what cbject it 1is direoted, and why,
and how it inoreases or diminishes, end what such inorease
or dimunition mey do in the way of affecting the individual
possessing Love. |

In éonneetion with the objective of Love, we shall be
asking ourselves regarding its issue,- namely, when Love has
soncelved and developed, what results.

These, then\\will be the main factors we shall have in
mind in beginning our investigetlion. Whither we shall go in

pursult of the conoepts we propose to investigate it is not

' possible for us to fully determine at this time, for one

; step will doubtless lead to another, and another to another,
vénd 80 on, We feel certain, however, that our exploration
xi}ll be profitable, not only to satisfy the intellect but
4%9 inorease appreciation for this potent factor in human

‘Alving and to enable us to direct it towards its proper end,

[

In seeking a solution to our prcblem, I hope we will
?5§t consider ourselves "harmonists" beceuse we can strike

he highest and lowest notes in the scale,l but that we

- I'Phaderus 268 D & .
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shall seek to know all the notes and all the cords and thelr

meaning in relation as well And 1n this connection the

"Eyes«$hét’each of-ﬁs*ﬁill become a-dialectici

»
described by Soorates as "one who can divide and bring to-

gether so that he can see naturally the things that can
2

‘be naturally eollected into one and divided into many?

Having done this, we shall become wise, for the wise man is

he who can direot all things to their proper end.

5.
2 Pheedrus 266 B.



In an attempt to find the eoncent of Love contained in'
The Symposium, we mey well repeat the words of Soorates,
who, 1ﬁ'reply1hg to a qﬁery from Diotima, said:

"It wants some divination to maske out what you mean,
for I do not understand." 1

For in the matter of interpretation, we are confronted with
the guestion of whether Plato intendsd to give us a language
of literal statement or of allegorical representation of

faot,

If we should look through the other writings of Plato
ror'a’key to the solution of this problem, it seems we would
be disappointed, for many of his saylngs are oapsble of
various kinds of interpretation, as is evidenced by the faot

~ that his comxentators do not agree.

Sinoce we are without a positive clue on this point, we

shall attempt to present & thesls covering the teachings of
fbictima in the form of a decad, then seek an explanation of
: our subject by approach through other statements 4in this
qéalogué} then seek a deepér understanding by an etymologi~
éai study, then look intc similar terms or coﬁoepts found
in Plato's other dialogues, then see what Plato's commen-

7 vtators have to say, in the hope that finally we may arrive
IE §xg£esi 206 B,




et a correct concept of Platonio Love.

Summary of Points

The teachings or Diotima as givsa by Socrates, seen to
be eapable of a aummary in the form of a thesis as rollows.
o (1} It 1is necessary to make & distinotion between Lover

end Beloved, the Lover expressing himself by loving the
Beloved, 1

(2) Love 1s»ne1thervgod nor man, but a great spirit
.operizing as en intermediary between the immortsl and the
mort « 2 .

(3) Love as &an 1ntermediary possesses a tendency to-
_waid? the Good and the Beamutiful and the Feir (Wiedom is
Fair), 3

(4) Love has the'capaoity to interpret and to transport
the divine (immortal) %o men. end to carry men (mortal) to
the divine, 4

: (5) The Lover loves as a natural condition, and not as
the result of Reason, using the term "Love" in its generic
sense. 5

(6) Vhile all men are Lovers, usina that term in the
- génerle sense, when we use the term disceriminatingly, we
must say that true Lovers love the Good t0 be their own
forever. 6

: {(7) The Lover seeks to gain immortality by reproducing
“ himself, and he is attrected to a Beloved because it can
“relieve him of his begeliting power which has for him heavy

.pangs., 7

: (8) The Lover begets intellectually upon the Beautiful
-88 expressed in the form of Prudence (a diversification of
the Good), whioh finds its multiplicity in sobriety and
'Justice, and thus the true Lover begets concepts which are
“deathless. 8

V mosi 204 C. 2. Ibm 202 &,  5.1bid 203 4 & 204B
“6.Ibid 205 C & 206 A. 7. Ibid 206 B & C.
-8 "ﬁi‘d 208 D & .



' (9) The Lover may develop his appreciation of a worth-
while Beloved by loving a partiocular in which he finds
beauty, by observing that true beauty exists actuaslly in
many paxticulars, by noting that true beasuty may exist. both-y,,
ectually-and-potentielly -in-meny psriieulars, even in Ob=
servaiices and in lews of the state; and the Lover umay findlly
comprehend true beauty as an ocean pervading usll, so that

not even a branch of knowledge exists in which he does not
recognize it, 1

(10) Having gome into sight of a vision of THE BEAUTI-
FUL, the Lover may continuously contemplate immortal,
eternal, permanent TRUE ESSENCE of BEAUTY; and, doing so, he
will find life worth while, beget virtue, end by reason of
this continuous contempletion of TRUE BEAUTY himself
become as nearly immortal as man may become, 7 2

yings of Other Speskers

We find that other speakers in The Symposium have made
| contributions to the dialogue, which may be summarized as
follows:

' Phéedrus tells us that Love is the wost venerable and
valuéble of the gods, having sovereign powér to provide all
virtue and happineés for men whether living or dead. 3

He 1llustrates the venerability of the god Love by say=-
ing that he is of noble birth, having had no parentage. end

a having been born after Cheos (quoting Hesiod) eand heving

been born imnmedlately after Chaos and at the seme time as
5 , .
Eerth (quoting Acusilaus).

He 1llustrates thervaluability ol the god Love by say~-
‘ 6
ing that he is the cause of men's highest blessings, guid-

1% &, 3. ibid 180 B.
178 B. 6. Ibid 173 6.

=
A

1, Symposium 210 A. 2.
4, Ibid 178 B. 5.

4
o
oo
f o2

|



ing man to the life éf the greatest happiness, lv hindering
him from 1gnoble deeds, ? inspiring him to the noblest ser-~
?viee-by what Homer oalls “awfury;inspired" &nd even se*ving
Awto saorificial death

Pausanies tells us that Love is of more than one sort,
and that the Love which deserves our praise and that Love
alone is ﬁorthy of honor snd eulogy. o

Dirferentiating, he tells us of heavenly Love and of
Popular Love. ° He then says that every action is lanspired
by Love, and that the value of the action is to be deter-
mined by the manner of its doing; for when the doing is

noble and right, the thing itself becomes noble,- when wrong,

it is bese,~ therefore Love, like our actions, is worthy of

6
praise only when impelling us to aot in a noble manner,

Continuing his ergument, he proceeds to say that Popu-

lar love works &t haphazerd, ana that this Love is seen in
7 .
the meaner sort of men, The other Love 1s discriminating,
8
arderly, consistent, and operates unselfishly both in the

9
Lover end in the Beloved.
Eryximachus asserts that the previous spesker started
well, but did not finish properly, so he will eppend & con-

clusion to his remarks. He adds thet Love indeed is of two

1. Symposium 178 D. 2., 1b6id 178 D. 3. 101G 179 B & D.
4, 79 D. 5, ibid 180 D. 6. Ibid 181 A,
7. 1bid 181 B. 8, 1bid 181 D & ®.

9, Ibid 185 C,
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sorts, but that it is the attraction of all creatures to a

great variety of things which (attraetion) works in every~

fthing that 15,- mipht*, ‘womderful and universal in its. sway.—’
Distinguishing the two sorts of Love, he illustrates by
love of a healthy body versus love of &8 sickly one, and sug-
gests that the good and healthy elements of the first body
center their interests on oné kind of & beloved, while the
bad and sickly parts act ccnirariwise. 2. The master-physi-
clan is he who can distinguish between the nobler and the
basér loves, and who can efflect such alteration that the one
is replaced by the other. ® E&en in sooial life, he adds,
well-ordered meﬁ %ill indulge in this noble, the Heavealy
Love, which springs from the Heavenly Muse, * For this Love,
and this only, even in nature, becomss the bearer of ripe
Tertility and health, ° |
‘) In summary, then, Love, conceived as a sinzle whole,
- oxerts a wide, a strong, nay, & complete power; but that
,ﬁhich i8 consumated for a gooé purpose, temperetely and juste
1y, both here on earth and in heaven above, wields the
%mightieét power of all and provides us with a perfect bliss,
80 that we are eble to consort with one enother and have
7rriendahip with the gods who are above us. °
Aristophsanes, evidently holding a reputation for buffoon~-

7
. ery, presents a fantastic tezle, portraying Love, of all

1, Bypposium 186 A. 2, 1bid 180 C. 3« 4ibid 186 v,
4, 1lbid 189 E, S. Ibid IBB . 6. Ibid 188 D, 7.Ibid 1893,

o e o e S e L T (R



the gods, as the most friendly of them to men, sﬁcobring man-

kind and healing those ills whose ocure must be the happlest
S s 1 . . , , S
- 7of the buman reeg.’ ~Concerning :the nature of Mils

glves us this deseripticn:

4Love’appeared as the craving or yearning of motrals,
2 ' ‘
ingrained in menkind, and the god provided a leadershilp

which mede possible a pious observance of the gods in order
thet man might esosape harn and attain to bliss, thus bring-
" ing humen beings'tﬁ their very\own and fufnishing excellent
hope for the future. ° )

Ageathon explelns the virtues of the most blissful of -~
tﬁe‘gods, Love, * and then tells of his goodness end
beauty. >

Soorates now proceeds by his well-known method of in-
quiry to fathom the knowledge of the speskers, especially

Lgathon, end mekes the following preliminary statements:

: 6
Love must be a possessor, for 1t cennot exist apeart.
: 7 '
Love must have sn object.
8 .
Love must desire something 1t lacks, &nd hence Love
9

is directed towards certzin things for which it has a want,
hense since the Lover wangg on¥y the besutiful, Love must be
: directe& towards Besuty. - Kow therefore Love cannot pos-

sess Beauty, for ¥ suck were the cese, it could neither

L. Symposium 159 C, S. AIDIC 102 & & 19Y L. B.1bid 185 D.
4, IAbLinLTe"a' B. 5. Ibid 196 B. 6, Ibid 199 D & &.

9. Ibid 200 4, 8. 1bid 200 B. 9. Ibig 200 E,

10. 1Ibiad 201 B, '



10,

require nor desire it, and since Good things"are beautiful,
the Lover desiring the beautiful must also lack the Goodjy =
and, gaodnaturedly, Agafhon,~seelng novuay of oontradieting
Socrates, is willing to "lat it be &8s your say" ! which
means that Lgathon's argument is set at naught, *

These suggestive statements given at this point are
not to be taken as representetive of Socrates! conplete doo~
trine of Love, but ere made mersly for the purpose of be-
ginning the dlscussion on a more fundamental and setisfac~
tory basis than would have been possible had the statements
of the previous speakers been allowed to stand es euch basis.

In this connection, the following excerpt fronm a com-
meniator seems decidedly appropo:

-"PThe purpose of this little interiude, as Socrates

has said, is to meke sure that his own ecomium
which is to tell the truth shall begin at the
rigat starting polnt; in other words, ws ere to
be brought back to reallty, of which we have been
steadily been losing sight." 3

Such being the case, the problems raised here will be
sovered in aubsequént discussion, so we shall not avtempt
to interpret the meaning of the speaker now, but wait
until he himself agsin refers to these itens.

The Problem of Interpretation

A matter sugrested elsewhere comes up for considerstion

| now, it is this:

Are we to interpret The Symposium as a complete pre-

sentation of one or more concepts, or as a serles of ldeas

1. % 2. Symposium 201 C. &. Tayior, &.&., plato, ~he Han &
His Vork, The Dial Press, New York City, 1936, page 225.




not necessarily consistent? This leads to the question:

Is Pleto consistent

g "eamay ook at . this- qgestien as it-aaplies tﬁ %he writ-fj?

[ 23 mpresThrae e R L e

‘ings of T>].ed:c3 as & whole, and also as 1t annlieu to ”he
Symposiun. 8ince we are studying the Sywposium cniy, or
principally, it aight be asked how the question of Plato's
sonsistency or inconsistency generally might concern us in
gonnection with the interpretation of this one dialogue. It
peemns %o this writer that we mamy hope to'find something of
an answer to the second question in seeking to answer the
first. Let us see what some outstanding students of Flato
have had to say: |

Lamb answers

vIn this dialogue (Phaedrus) as in the Fhaedo, we
find the soul justly rewarded or punished for conduct
in this life; but the soul is here descoribed as nade
up of a charioteer and two horses, wheress in the
Phaedo it is one snd indivisible; but the desoription
of the soul in the Phaedrus 18 confessedly and obvious=-
ly figurative, and the simple, uniform nature of the
soul is arrived at in the Phasdo by serious argument.
It is therefore evident thet Flato did not conslder the
soul., a composite creature, but a single thing or being,
The two horses, then, represent not distinet parts of
the soul, but modes of the soul as it is affected by
its contact with the body; the good horse typifying
the influence of the emotions, the bad horse that of
the eppetites, and the charioteer the reason. It is
important to bear in mind that the description of the
soul in the Phaedrus is figurative, otherwise we are
involved in hopeless confusion in any attempt to de~
termine Plato's conception of the soul. Since the
Phaedo and the Phaedrus were probably written about
the same time, no real disagreement between them is to
be assuned." 1

1, Lamb, W.k.M., Introduction to the vhaedrus, The HWacmil.an
Company, New York Clty, 1914, pages 408-409,




"Each of the dialogues (of Plato) is a self-con-
tained whole, The order in which they may have been
nentioned in this Introduction is that which agrees in
the main with modern views of Plato's mental prozgress,
though the succession in

i e B ey T T TR T T T L S T

-~ There-&Fe. & number of thouzhis expressed Her h should

interest us. To two only we desire to call attention:
(1) There is progress in Plato's thought, hencee in his
doctrine, whioch means that he is not necessarily
consistent,

{2) Thero are at least two methods of interpretidé
. Pleto,~ one literal, one metaphoriocal.

- Zeller eumswers

"Platonic philosophy is on the one side the com~
pletion of the Soeratic, but on the other an extension
end an advance upon it. **¥ 4is Socrates in his phile
osophicel enguiries oonocerned himself with the moral
guite es much &as with the intellectual life, so it is
with Plato., *** Plato's views concerning the problem
end principle of philoscphy thus rest upon a Socratic
basis, *** But thet which hed been with Socretes only a
universel axiom becsxe with Plato a system. **~ It wes
Plato who first expended the Sooratic philosophy into a
syeten, ocombined its ethics with the early natural
philosophy, and founded both in dialectics, or the pure
seience of 1deas, ™** Thus the ideaslizing of the con-
cepts involving a certain scientifioc dexkrity, dieleo-
tical impulse and dislectical art, was now raised to
the objective contemplation of the world and perfected
into a system.” 2

"Plato is the first of the great philosophers who
not merely knew and made use of his predecessors, but
eonsciously completed their principles by means of sach
other, and bound them all together in one higher
prineiple.® 3

"Fe see 1n the dislogues Socratioc induction at

1, Lamb, ¥%.R.X,, Introduction %o fthe Pheedrus, the macmillan
Compeny, Hew York City, 1914, footnote page xix.

2. Zeller, Eduard, IFlato and The 0lder icadeny, Longnans,
Green & Compeny, New York City, 1888, peges 1l44-145.

3, Ibid paze 152,

some instances is unsertain.™ 1l ==



first decidedly predominating over the constructive
element, then both intermingling, and lastly inductive
preparstion receding before systematic deduotion, cor-

- respondlng to which there is also a gradual change from

- the form of conversgiien to, that of- coutinnad equsi-;gh;*' )

~¢lon;  but tha fundamental" gharactar of tha. wethod is
nevaer effaced, and however deeply Plato may sometimes
go into particulars, his ultimate design is only to
exhihit with all possible clearness and dirsciness the
idea shining through the phenomenon, tc point cut its
reflection of -the infinite, to fill with its light not
only tue intelleot but the whole man.” 1

“This speoialiy in the philosophy of Plato exe
plains the form which he selectsed for its commanica-
tion."* 2

Here again wo have a number of thoughts expressed. Two only
We desire to point out:

{1) %hatever mothod of explanation Plafto uses, hs
has ong purpose in mind. '

(2) That purpose is consistent.

Reconciling these views wlth reference %o The Srmposiun

Here, then, we have two opposits views so far as the
general docirinal scheme of Plato is concerned. ¥e do have,
however, agreenent regarding the individual dialogue we are
studying, for Lamb says that “"each of the dlalogues is a
self-contained whole" which confirms at least to that extent
the theory of Zeller. that therc is oconsistency in Plato's
purpose. Applying this conclusion, then, to The Symposiun,

g we may oconclude that in presenting it, Plato had a definite,

consistent purpose in mind,

1. Zelier, Rduard, pPlato and The Older Acadenv, Longmens,
Green & Company, New York City, 1833, pegs i53.

2. _Toid fege 152,




Concerning the unity and purpose in The Symposium, end
in the Pheedrus, snother commentator says:

"Plato wrote no systexzatic treatise on philoso~
ghy, &nd no aesthetie, ™ - K

*What, then, are we to think of The Cymposium
end the Phaedrus, whlch seam so obviously to be
devoted to the prailse of imspiration?” 2

: “"The vislon of Beautly, according to Plato, mekes
us aot and Teel rightly towards those realltles which
thought aione apprehends.” J

Items to bLe remembered
in analyzing the ideas in The Symposiunm

Going buek to the original guestion, nemely, whether we
&re to look for one idea in its various espects or for
several ldeas in The Syaposiwa, not necessarily cousiétent,
we nmight remerk as'followsﬁ

First: The dilulozue under coasideratlon is cslled
“Theuéymposium" whieh, as the naas indicases, is supposed to
be a series of statements madé by various speukers &t a
gatkhering on a single subject, covering verious viewpoints
or phases of that subject. Even 1f we allow thet Plato had a
sonsistent purpose in presenting this dialogue, we rust
think of each of tﬁé speakers as presenting his viewpoint,
and attempting to eluocldste the sane.

Second: In a symposium, iﬁ is not necessary that all
the speekers agree, for the very nature of the symposium

requires a diversificatiom of ideas; otherwise it would not

I "Tindsay, A.D., dntroduction o The Symvosium, J.h.D0ent &
Sons, London, 1910, paegs viii.
-~ 2. Ibild Page viii, 3. Ibid Page xviil.




15.

be a symposium, Each of those invited would naturally speak

to the subject from the standpoint of his own. training, ex=

nerienea‘&nd'observa*ioﬁ; ‘sone- perhaps*aerinés
haps facetioasly, and thrrsfo"e it would hardly be expeosted
thet all the vieﬁs sxpressed would be consietent. This would
be especially true in eny symposium with which Socrates had
. to do, considering, as we know it, his method of interroge~
tion. Had the writer of this dislogue intonded that sall views
expressed should ocoincide, 1t would Liave been mors fitting
for him to have presented a monograph. It seems to this
- writer that bhers we have a presentation of truﬁh as the vari-
ous speakers understood truth on the subject under discussion,
leadine up to the mein speech of Socrates, and iaying a sort
_of foundation for it. Ve shall try to point out how tais is
rdene later, Suffice i% here to say that tue speech of Socrates

- 4s intended to present the problea in its proper light and

then to offer a correct solution; therefore what the other
speeches, do principally, if not wholly, is to suggest differ-
ont pheses of the problem so ﬁhat Soorates meay discuss 1t In
its many remifications. In other words, the other speakers act
l;s stoogess so that Socrates may stete correctly what they

hEVe presented erronecusly or impartially. 1

1. Faylor, £.BL., Plato, COLGLEDLE & COo. . Lendon, 1%l4, page 29
says: "In form, the pnilosophical works of “1&:0 are all dra-
mrtic, They are one and ell discourses or conversetions.*™ It
{8 true that all the dramatic element has its purpouse, but

‘it is also true that the drametic element becomses less and
less and less prominent as we pass from the earlier works to
the later.™  In the dielogues of the last two groups, the



.

Third: Notwithstanding what we have said in propositions
Tirst end second above, 1t is just possible that the state-
. ment é§ éver§ speakef;¢ffers saﬁéfﬁdr%h;ﬁhile Qﬁase cf.frdth
és a’ééntributidn to theo whole, if corrsesly inierpreited,znd
that ituere lis et least to this cxtent a mesasure of conslig~
‘tency in the dialogue after all., Ve mus’t remember that Pluato
had sevéral ways of presenting truth, Ofien he even eﬁbloya
the myth to oconvey what is not fully uncsrstandable from his
or from our own point of view; and while in mﬁny gasss ha
uses straighit-forward language which he intends to be inter-
vreted literally, the‘meaning of which 1s apparent to svery
reader, he also ensages in allezory and metavhor not so

1
easily inlerpreted,

the functions oOf Liae various pPersonazcs become 1ess Lad 1ess
Important. Tuey tend more and more to serve as mere instru-
ments for givinz the chief .specker his cpe.”

1. lanmb, V.R,l'., Initroduction to lato, The Macmillan Company,
New York City, 19l4, puge xv, says: '

"Plato meintains the fixity of the oblects of knowledge
in a great varieiy of studies, wiloh enlsrge the coupass of
Soorates' teaching till it embraces enough maiterial for com-
rleto systens of logic and uwelaplysics. How far these systems
were sctuanlly worked out in tte discussions of the ~cadeny
we can only surmise frou the dialogues themselves and & ocare-
ful comparison of Aristetle, whoss writings, however, hLave
gome down %o us in & mueh less perfeot state; but it ssenms
probable that, to the end, Pleto was tco fertile in thought
to rest content with oue authoritative body of dootrine, ***
There are £laws in his arguments; to state thew clearly and
Tairly is to win the privilege or taking part in a discussion
at the Academy.”

In this interestins and rewmarkable statement, the writer
admits the difficulties involved in presenting the arguments
of Plato, and the reason is evident,- wviz: the understanding
of thenm from the language in which they are expressed by Hato
involves certain difficulties of interpretation, for we do
not know in every case how he speaks,




As already adnitted by our authorities, we can hardly
ooncéive of a brilliant mind like Plato withoﬁt purﬁose 1n
presenting asch dialogpe. If he haed such 8 purpose, it surely
must gaf;ntelliﬁible. In cther eoraa, evea if we gdmit that
the dcctrine of FPlato es 2 whole 1= inconsistent, we should
be willing, as previously suggested, to coneedae that each
dialogue as such is consistent, and intelligible, or at least
that this is the ocase with The Symposium, which is one of the
most finished of ell the dialogues. Conceding thig, and con=
cluding that Love is the subject here under discussion, we nmay
look for Pleto's concept of Love in this work,

Later, when we aftempt to 1nterpret~$he Symposium, we -
shall take up more fully the various mgttéfS'presented, and
seek to find their meaning, so that the idees ¢an be woven
into a complete whole, but here we desire to point out a
prinociple of jinterpretetion for this dialogzue which we intend
té follow: viz: In the statement of each speeker there rmst be
8 germ of tiruth which Socrates either correcis or confirms.

L it will ﬁhersfcre be neoessary that we first find those
gerns of truth preeented by the verious speakérs, end then
determine whether Soorztes corrects,orvconrirms or contre~
dicts them.

Interpreting Tbhe Symposium

Before proceeding with our own interpretstion of The
: Eymrosium for our cwn surpose, it might be well for us to

sec what others heve had to say about it.




Jowett commants

"Love is the son of Plenty and Poverty, and par-
takes of the nature of both, and is full and starved by
FErns. Idke His welher, %e iIs gaor end aqualid, lying on
mats ut Jdoors {rsfzrring o statement of Pausaniass -

185 B}. Like his fether, he 1s bold and strong and Tull
of arts and resourdes. Further, he is in a mean between
ignorence and knowledge; in this he resemblss the philo-
sopher who is also in a mean between the wiss and the
ignorant. Such 1s the nature of Love who is not %o be
confused with the Beloved,

"But Love desires the beautiful and then arises the
question: Whet does he desire of the boentiful? He de-
gires of course thie possession of the beautiful, but

.what is given by thaet? Tor the Besutiful, let us sub-
stitute the Good, and we have no diffTiculty in seeing
the possession of the Good to be happinessz; and we see
Love to be the desire of happiness, aelthough the mesning
-of the word has been too often confined to one kind of
love, and love desires not only the Good, but the
everlasting possession of the Gond. Why, then, 1s there
atl this flutter ana excitement about Love? Because all
men end women at a certein age are desirous ol bringing
to the birth, and love is not of beautly only, but of

“birth in beauty; this 1s the principle of immortality
in a morteal creature, ¥Vhen Beauty approaches, then the
oonceiving power is bvenign and d¢iffuse; when foulness
(approaches), she is averted znd morose.

*But why, again, doss this extend not oniy to men
but also to enimels? Because they, too, have an instinoct
of immortulity. Bven in the szue individual there is a
perpetual successlon as well of the parts of the natural
body as of the thoughts and desires of the nind; ncy,
even knowledge comes and gocs. There is no sameness of
existence, but the new mortality 1is always taking the
plase of the old, This 1s the reason why parents love
their children, for the sake of lmaortelity; and this is
why men love the lmmortality of fame. Por the creative
soul creates not ohildren, dut oconceptions of wiasdonm
and virtue such a8 poets and othar crentors have in~
vented. And the noblest oreatures of all the dreated are
those of legislators, in honor of wion templea have been
raised, ¥ho would no% sooner have be ten these chil=
dren of the mind than ordinary ones

"He who Would-procecd in due course must first love
orne fair form, znd then many, end learn the ccnnecticn of
thew; und from oeautlful hadies ne should proceed to



beautiful minds and the beauty of lews and instituticns
uniil he perceives that of ail beauty there is one kin-
dred; end from institutions he should do on to.the
soiences, until et last the vision is revealed to him
of & single solence of universal beauty, end then he
¥ill bebold ths sverlasting neture which 1s the Cause of
211, and will Ybe near the end. In conterpliction of tuaat
Supreuwe Belng of Love, he will be purifled or earsthly
leaven erd will behcld Bezuty uct with the bedily eye,
but with the eye of the mind, and will bring forth true
creations of virtue and wisdom and be the friend of God
end the kir of immortelity.®* 1

Symonds comments

"In order to understand the Flatonic and Florentine
enthusiasm, the Love of The Symposium end the Love of the
Vite Fuove, we nmust begin by studying the conditions un-
der which they wers severally elaborated. :

"Platonic Love, in the true sense of that phrase,
was the affection of a man for a man, and it grew out
of sntecedent customs whioh had obtained fronm very dis~-
tant times in Eellas. Honer excludes this snmotion from
his plcture of socliety in the herolc sge. The tale cof
Patrochus and Lchilles in the Ilisd does not suzgest
the interpretaticons put on it by later generations, and
the lepond of Garrymede is related without a hint of
rersonal desire. It 1s therefore assumed that what 1s
oalled QOreck Love was unknown at the time when Homerlo
posms ware conposed., This argurent, however, is not% con-
clusive; for Homer, in ais theolcgzy, suppressed the
darker end oruder elements of Greek religion, which oer-
tainly survived froxz aneient savagery, =2nd waich pre-
vailed long after the supposed sge of these poems.* ™~

*The orator ieschires, in his eritique of the
Achilleian story, adopis this explanation,~ unhapzily
for the seience of comperative literature, we have lost
the oyoelic poexs; but there is reason to believe that
these contained allusions to the passion in questiong
othervise Aeschylus the conservetive and Sophocles the
temperate would hardly have written tragedies which
brought Greek Love upon the Attic stage. If the Iliad
had been his sole authority, Aeschylus could not have

tl, Jowett, Donjemin, 1nLrodustion o viato's Yorks, five
Yolumes, The Maomillan Company, New York City, from ths
Introduction to The Syrposium,
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made Achilles burst forth into the ory of 'unhusbanded
grief’' over the corpse of his dead vomrede, which
Lucian and Athenaeus have preserved for us.

eﬂi}ecfr#~4ﬂ§wﬁrﬂﬁ?1ﬁrar~e*?;v*hﬂrimf?%iiﬁé f.v ]

it loocalized in several points, and ecnsecrated by
diverse legsends to the sods. Yebh none of the later TJreeks
sould ive a distinct ageount of 1ts origin or 1m§orua~
tion. R

”The socielizing of love was internded to promote &
martial spirit in the population, securing a manly edu-
cation for the young, and binding the msle members of

- the netion together by bonds of mutuel effection. In
earlier times, at lesst, care was taken to secure the
virtues of loyalty, self-respect and permanence in these
reletions. In sheort, masculine love sonstituted the
chivelry of primitive liellas, the stimulating and ex-
2lting enthusissm of her sons. It d4id not exclude umar-~
riege, nor had 1t the effect of lowering the aosition of
women in scolety.

*The military end chivalrous pature of Creck love
is proved by the myths and nore or less historicsl
legends which idealized its virtues., **¥ The Greeks
pronounced masculire love to be the orowalng glory of
free men, the source of gentle and heroic aac1onu, the
heirloon of Mellenic oivillza+ion, in whish barcerians
and sleves had and could have no part or lot.

"Greek love was in its origln and essence masculine,
military, chivalrous. It was clearly nelthsr an effemi-
nate depravity nor a sensual vice. $t11ll, it had grave
drawbacks. Very closs lurksd a *ormidable soolal evil,
Just as adultery was interitwined with the chlvalry of
nediaeval Turope. In ths Greeck states, especially like
Athens, whare the love had not heen 3oralized by pre-
soribed laws, 1t tended Yo degenerate, and 1¢ was just
here, at Athens, thet it received the metanhysical
idealizetion whiceh justifies us in comparing it to the
Italian form of Medieseval chivalry. 300raues, 88ys Hafie
mus Tyrius, pitying the state of youiz men, sad wisalng
to raise their affections from the mire into which taey
were declining, opened a way for the selvation of their
souls tarough thes vary love they then abused, Wnether
Sooretes was sotuzlly thus motivated cannot be con-
Tirmed or even. asserted with certalnty. A% any rote, he
bandled masculine love wita robust originelity, and
prepareﬁ the path for Plato's philosonhieal conception

of passion as an ‘inaspiration leauinw men to the divins
idesn,




"Socrates, as interpreted in the Platonic dialogues
entitled Phaedrus and The Symposium, sought to direot
-and elevate a moral force, an enthusiasm, an sxaltation
of the emotions which already existed as the highest
form of feeling in the Greek race, In the earlier of
‘thesa dialngnes, he desoribes the love of man for youth
as a madness or divine frenzy, not differing in quality
from that which inspires prophets and poets, Under the
metaphor of a charioteer, he indicates psyohological
distinotions of reason, generous impulse and carnal ap-
petite. Composed of these three elements, the soul has
shared in former lives the c¢ompany of gods, and has
gazed on Beauty, Wisdom, Goodness, the three eminent
manifestations of the divine, in their pure essence,

But sooner or later, during the course of her celestial
wanderings, the soul is dragged to earth by the baseness
of the carnal steed. She enters the form of flesh, and
loses the pinions which enabled her to soar, Yet in her
mundane life, she may be reminded of the heavenly place
from which she fell and of the glorious vision of divin-
ity she there enjoyed. No mortal senses could bear the
sight of truth or goodness or beauty in their undimmed
splendor. Yet searthly things in whioch truth and good-
ness and beauty are incarnate touch the soul to adora-
tion, stimulate the growth of her wings, and set her on
the upward path whereby she will revert to God. The
lover has this opportunity when he beholds the person
~wWho awekens his passion; for the human body is of all
things that in which beauty shines most olearly.

"When Plato proceeds to say that *philosophy in
combination with affection for young men' is the surest
method of atteining to the higher spirituzl life, he
takes for granted that Reason, recognizing the divine
essgnce of beauty, encoureging the generous impulses of
the heart, ocurbing the carnal eppetite,converts the
mania of love into an instrunent of edirioation.

"The doctrine of The Symposium is not different,
except that it assumes a loftier tone and attempts a
sublimer flight,.

"In The Symposium, Love, child of Poverty and
Contrivence, lacks all, yet has wit to gain all. When
touched by Beauty, love desires to prooreate, If the
body be the creative principle, Love begets children in
the physicel order. If the soul be the oreative princi-
ple, Love turns to 'young men of feir end noble and
well-nurtured spirit! and in them begets the immortal
progeny of high thoughts and generous emotions,



‘"The same divine frenzy of Love &s in the Phaedrus
is the motive force which starts the soul upon her
journey upwards the region of essential truth., Attracted
by one youth in whom beauty is apparent, the Lover dedi-

. - sates himself to him, Next he is led to peroeive Beauty in
- - &8ll Tair Torms and recognizes 1% as a single quality. He
then sees that intellectual beauty 1is superior to physie
oal beauty, and so by degrees he atiains the vision of a
single science which is the science of beauty every-
where, or the worship of the divine under one of its

three main attributes.

- ssummarizing: Love is a divine gift, In the right
use of this gift lies the secret of human exocellence.
Love man grovel in the filth of sensuality, or it may
causs us to rise to the contemplation of eternal verities
and to re-unite the soul to God." 1

Jowett again

"To most men, Reason and Passion appear to be
antagonistio both in idea and in fact. The union of the
greatest comprehension of knowledge and the burning in-
tensity of love is a %ontradiction in nature. Yet this
'*passion of the Reason' is the theme of The 3ynposium."2

The Interpretation of The Symposium for our Purpose

Proceeding now to our analysis of the spesch of Socrates
which he took from the lips of Diotima, we propose to examine
his statements to see what we can find as to their meaning,
fand then what comparison there may be between his statements
iiand those of the other speakers, We shall hardly expect to
find all the statements of the other speekers confirmed or
even sontradicted, or even miterated, for we recall a state-
ment by Soorates relative to what another had said:

e:l Symonds, John Addington, The Dantesque and rlatonic ldeals

f love, bound in a volume entitled iIn the Key of bBliue, The
M omillan Company, New York City, 1918,

2, Jowett, Benjamin, Introduction to Plato's Works, five

% volumes, The Macmillen Company, New York City, Irom
. Introduetion to The Symposium,




"You are a darling, end truly golden, Phaedrus,
if you think I mean that Lysias has failed in every
respect and that I can compose & discourse contalning

- nothing which he has said. That, I fancy, 6ould not
happen even to the worst sgeaker. 1

_ It 1s quite ev1dent that although Socrates felt that

‘others, at least meny others, were quite aperficial in their

remerks, he also realized that even the worst writer or

_ Bpeaker nght heve something of the truth. We may apply this
to the speeches of the various speakers in The Symposium,
looking at the matter from the standpoint of Soorates.

Distinction between lLover and Beloved

I
:(ﬂ

Under point one of our summery of points, 2 we saw’that
1t is necessary for us to differentiate between the Lover and
the Beloved, the objeot of the Lover's lové;“if we are to
understend correctly. '

/‘The lovable, indeed,. is the truly beautiful, tender,
perfeoct, and heaven-blest; but the lover is of a
different type, in accordance with the accouni I
have given.," 3

This 1s in accord with a statement of Socorates found else~
Whers: .

nIt is a gift from heaven to be able to recognize
quickly a lover and a beloved." 4

None of the other speakers in The Symposium make this
distinetion.

l.‘?haedrus 235 &,
‘B Fﬁée 5.

8L 1S sium 204 C.
4, ;ésis 204 C.



Love 8 great splirit .

) IR
Under point two of our summary of poilnts, we indioated

the statedent thet Love is neither zod mor man, but & greas

.8nirlt operatinz as an interaedic botwaen Tuse ulvine auu
-P .

the mortal.

Fhaedrus had previously stebed thuy love is 2 god, a
2
greai god. 4 swewry of his speccu, waick ne himseli

sives, is 6as Tollows:
L4

"So there im ny deseripiion of Love,~ thait he 1is

the most venerable end vasluable of the gods, and
that hie Lies soversign power to provide ali virtue
and hepupineszs Tor men whether llVan or departed,” 3

Pausanias differentietes, ssying thet Love is unct one,
and he also refers to the godhead of Love, adding:

nihis (popular) Love proceeds from the goddess
vhco is fer ¢he vounger of the twa 77 but the
other Love springs from the Hesvenly goddess.”" 4
5
Eryximachus sorees with Pausanias in holding that

Love is a cod or fyrom the gods, for he says Love of one sord
48 the poble,~ the Yeavenly Love sprung from the Heevenly

Muse, while Love of the other sort comes from the Gueen of
5]
© Various Song.

The jocular Aristophanes a&lso rafers 1o Love eas a god,
‘ 7
and says that he, of &ll the gods, is mosit friendly to wen.

- i, Page 0. 2. Symposium 175 &, 3. _Ibid 180 3,
4, Ibid 180 D & 151 ¢. S._4bid 186 &,

6. Inld 187 & & E. '

7. Ibig 129 b,




tgathon refers to Love as the most blissful of the geds,
1
end possessing most Good end Reauty, I% is Asathon that

.Socrates oontradicts eepeci 1v, techfully of course, bvecause
Love 1acks, hence ceannot be god possessing Goodness end Bsauty,
for gods lack not.

-~

In this connection, wa iuight nota that in Greek tradition,

< < £
\/-,’,—e\

‘/’%ho gods are classified oa vario 5 levels, Tven in the Timaeus,
Tleto plotures some parts »f the unlverse made by the lesser
‘divintties. It waes generally b&noeaed, howevar, that divinities
ware alwayve immertal and lnceorruptible, and if not real per-
sonalities, capable as such of acting in souw v¥ay. Just how
these gpaaliers ;meant %o represcat Love zs ¢ cod thoe vriter of
this paper does not know, bﬁt, g% any rubte, Soerates would not
2llovw this; neither would he ellov that lLove ls & nortal.

‘What thsen? .

~ Soerates says that Love is a great spirii; Tor nlso ell
of that whilch 1s spirit is between god aund nmen, betwean the
immortal and tho morial.

, From the reading of the English traaslation, we are apt

to arrive at an incorrect gonclueion, due possibly to our

present-dsy use of the term "s pirit ®  The areck term here

5

9

doces not indicate & perscnality,
i, Swymposium 19¥5 A, 2. Ibld 208 2 & 212 D & o,
Te amb, ©.R.M., Irensiation of Tue Sygp siuvm ia Tue
Loeb Classical Library, G.?.futn em's Sorng, New York Jity, 1825,
‘p EX 3] lrg 38Y %3

aiqones end Deimonion represcnt the nysterious aszencies
c&né influexces Ly whnich ths goos “Ahnlﬂ_tﬂ with sortals.™

The Oreek term used hors is "greet daimon? weaning great




TN

In the Pheedrus, Soorates says that the Lover is & more
1
distr&au“t one than the ncn~lover,~ - Ee then proceeds tc i

give a definztion of Love, which ‘is:

"The innate desirs Tor pleagures” and

% , : *How evervone sees that love is a desire.”
*in acquired opinion whioh strives for the btest.”

"Taoss @0 somebimes agree withia us and are scuaetiaes
at 8irifTe; and sometinmes oue and sozetimes ke other
has tho greator poder. Now when opinion lezds tarough
raason Howmard Yhe best dxd ig gore power Jul, lis powar
is oalled self=-rassiraint, but vuex desire irrationally
drazs us towards pleasures aad rules within us, its
rule is callad excess, How oxcess hus many forms, eand
whicliever of these fomsas 1o uwost zarked gives Lis own
nanez to exoess.” b

But ‘how could im pulse, inlluense, Gusire, serve 4y an intere
nediary bveiweeon gods zad wgn?  3ocraios words el
"Ioesezsing vwhet power? ¥ int -yﬂzsina and transporting
‘hwitan things %o the gods and divine things to men.™ %
Vhogoever Las skill in these affairs is u spiriiual
nany to keve 1t in ofher =atters, o in couson aris
eng orarts, is for the rechopienl,”

Hence 1t vould seoen conelusive thet che desire of mon, vro=-

oseling in one dirccticon, contuces tovierds the spiritual,

divina power or divinity, or heavea-seni, or marvelous, snd
sometiues "most ¢learly by the hands of the gods.,"™ Sec
Liddell & Soaqii Lexiaeon of the Greck Lanpuage,

The idea o personslity is not neceszarily conialuned
in- this word “daimonion.” The indicstion is rather that
wéainonion” meuns an influence or impulse entirely distincet
froa personality, excepi esg & personalztv exercises such
influence or impulse.

1. Phaedrus 258 B,
‘-2. Tui& Zo7 89.



while if proceeding in the other direction, it oonduces
towerds the mechenical, but in either case, it 1s desire or
impulse prooseding es intermediary;
It micht sesm more intellicible 1T we defined the ters
“here involved us vassiocn, providins we could disabuse that
term of uhat walch suggests mare physleal lozaging, and ele~
vate it so thet 1t would have an int=llectual or spiritual
coznotation, if 1t cun te lnlterpreted to have sunhk mezning;
or, we night Cdefine "eplrit”™ zs wotive, but we will doubtless
C&e just es well to co;iiﬁﬁé a;th the term "icpulse™ 1if we
uncéerstend it te mean passion es expleined, Love, tlhea, &o-
eorcing tc Tocrsztes, e nelther & gof nor e uizn, btult an ime
pulse which man possesses inclining Miinm as Lover towards
gome object, material or immetericzl, mortel or immortal,
which he calls his beloved.

Yirardvla comments

"The apprehensive fzculties of the soul ars ens
ployed about Truth =nd Palsehosod, assenting to ciae,
dissenting to the other. The first 1s Love, the =sec-
ond Fate. Love is distinmguished by 1ts objeots; if
riches, termed covetousness; 1T honor, embition; if
-heavenly things, piety; if equale, frisndiship; these
we exclude and &dmnit no other specification, but the
aesire to posesess what in itself or ot least in our
own esteew is Tairy and of a different nsture from
the love of God %o hls creatures, who, comprehuending
all, caznnot desire or want the besuty or perfeotions
of apotier; and f{xrom thet of friends, whioh xust be
resiprocel, We, therefore, with Plato, define it as
Thie Desire of Bououty. Tesire &s an inclination o
real or spparent good. As there are diverse kinds of
£00C, g0 of desirve. Love 1s s speciss ol deslre;
beauty is a species of good,



"Beauty 1n general is a harmony resulting from
several things proportionately concurring to construct
or constitute a third,~ in respect of which temperament
and nixture of various natures, agreeing in the compo-

= © "=3ition of one, every creature is fair; end in this

: tense no cimple thing is besutiful. The desire of
Beauty is Love. *** Celestial Love 1s an intellectusl
desire of Idezl Besuty. Idews are petterns of things
in God, as in their Tountein; in the angeclis mind,
easential,- in the soul by participation, F** ilence
it follows that Love of Celestial Beauty in the soul
is not celestiel love perfectly, butl the necrest
imarce to 1it,

MPhus In the soul {here usy be threc Lloves, one
in intellect, one wwaane, oae sensual. Tue latter tvo
are conccrned with ihe sane objoect, corporesl beuuty,
The Tirst is concerned with celestisl Beauty. l

ad

Here, again, we have a nunber o idcas. Two only seen portie
nent to our present discussion, viz:

(1) Love muay direot Liself towards the corgoreal or
tovards the celestial beasuty,

{2) The desire Tor celesticl beauty is true Love.

' The interpretation then whiclhi ve make of the stuterent
of Cocrates thet Love is a daimon is thet he weans teo say
thet Love is inmgpulse, Gesire; and, &s we shall see later,
true Love 1s &n inpulse Oor a desire for the Zszence of 3eauty.

The tendency unward . - g

REoes - « AW . {7 wr A
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---3oorates tells us that Love possesses & tendency towards

the Good, the Beesutiful &nd tge Fair:iég‘we have indicated in
point three in our sumﬂaryﬁ

He says that while Love is poor, always dwellinz with
/ggnt, at the sure time he is a schemer for all thai is

besutiful snd =ood; thet te is z Tauous bunter, always weav-

~

ing sone stratagen, and not only vorn cn the day of ithe

1. ”iravbu¢ﬁ Joun “icus, 4 ilatonic viscourse on Love,
yritien in *S,l tit‘e parze gone, nrence publisiher nod knovn.
2. Pace 5.




birth of aphrodite (the Beautiful) but alweys attending and
rinistering to ne;,- nmeaning that Love cver follows the
'Beanti”ul. * \?Eﬁe Anference here 1s that man has a desire
or ianulse towards the good.

Q. - Phaedrus gives us some interssting inforaavion on

this point. o says that Love is a guiding princlyple, direot=

ing us tognoblc deeds and shomins us into fleeing fron the
- 4iznoble, 5 insairimg ptel devqtion*q%wduty, ceven o a secori-
fioial death. |
‘Peusanics tells us thet Heevernly Love, which is dis—v

orimincting, orderly, oconsistent, ~nd unselfish, inspire

bl

but the wunnor of ivs doing.

i

Yo this repressabtation Uryyinachus ssgsents,
Jere vwo rdlght hevae a vord Tron o recornized scholar:

"The general prounéwork of »nhileosonhy is tae
philosophic impulse; but as with 3ocrates, this
never tock the purely thecorciic form of an in-
tellectual impulso, but simultaneously with taec
versonal acqunisition of knowledge, aimed dirscily
at the gngendering of knovwledys in otherss =0 with
Plato, it 1is essentially related Lo tre pr&ccioal
realization of truth, and is theroforc more
exactly defined as generative inpulse, or iros.

*The philosophic impulse is then in the firsi
place a striving ior the possession of trutnh.

£%

Symposiun 805 C,D,a. 2. 10id 178 C & D.  S.1bid 179 A.
4, Ib1d 181 D & 3. 5, Ibid 183 D

every action thet is noble and richt, cnd not only the action,



"Eros is a daimonion, midway between the immortal
end the mortal, mediating between them, Accordingly, he
is at once noor and rich, ugly and full of love for the
beautiful, knowing nothing and ever striving after

- , knowledge,uniting the most eontradictory qualities,
L because in Love the finilte and the infinite sides of
our nature meet and find their unity; and Eros is born
on Aphrodite's birthday, because 1t is the revelation
of the beautiful that awakens Love, solliciting the
higher in humen nature to fructify the lower, finite,
S needy element, and unite it in the struggle towards

- the good.” 1

Here, agaln, we have & number of thoughts, but we should
not overlock two, which are;

(1) Love 1s charaoterized by a pull upwards.
e e S W St aliven g ¥y

{2) Love. seeks tn engender knowledge in others, in
which propesition-is the implication that those
others, possessing knowledge, may see the
Beautiful.

Another scholar wrote:

~"Love then 1s the desire of reproduction in the
Beautiful,” a

‘ How shall we summarize what Soorates has told us in this
seotion in e few words, so that we may know what said by his
associates in the group has been éoﬁfirmed, elaborated or
3¢ explained, or allowed?

Is 1% not this, viz: That however it may have come to be
iﬁere, within men will be found a desire, a longing for, an

: impulse towards the Good, the Beautiful, the Failr?

fl. Zeller, Bduerd, pPirato and The Older Academy, Longmans,
» Green & Company, New York City, 1883, peges 191 & 198.

a 2. Shorey, Paul, What Plato Baild, The University of Chicago
ﬁ%fress, Chicago, 1933, page 1l90.




The transporting power of Love
™~

We ncw came to ths transporting power or earrylng power

of the 1mpulse or desire, mentiened in point four of our
. L
sumflarya

Scerates tells us that Love possesses the power of inter-

: preting and transporting human things to the gods and divine
£ &
' things to men, Perhaps a more 1ntelligible translation would

3
be this: the humen to the gods and the gods to the human.

The previous speskers had already presented this thought
as follows:

Pﬁaedrus had told'of how Achilles was highly admired by
the gods and gi?en a place of distingﬁished honor because
Love had prompted his acts.

Eryximachus had said:

"Thus Love, ooncelved as a single whole, exerts a
wide, strong, nay, in short a complete power; but
that which is consumated for a goed purpose, tem~
perately and justly, toth here and in the heaven
above, wields the nightiest power of all and
provides us with a perfect tliss; so that we are
able to consort with one another and have friend-
ship with the gods who are above us." 3

Soorates 1lllustrates the tremendous force of Love by
saying that the animels, prompted by Love, are ready to fight
%; hard battles, even the weakest against the stronzest, and to
; éacrifioeftheir lives. *

™ And how is it that Love has such e tremendous transport-

ing power?

l. Pege 5. 2.Symposium 202 E & 203 A,
3. Ibid 188 D. 4, Ibid 207 B.



The suggestion is that in some Iinexplainable way‘it”

_ unites the immortal with the mortel, thus giviag t0 the mop~
| tal an urge Whidh has something of the immortal in it, ena-

bling the mortal to persist even as though 1t were in a sense

dmmortel. Is not thls the suggestion cohtained in the phrases

*human o gods™ and"gods to human"™?

s Love innate

1
The question arises out of point five in our sum&ary

el e

The question is’ whether thls LOVb, this desire, this

o PR S i LT T

impulse 1s innate in man; whether it is a natural condition;
whether 1% is the result of Reason.

Reason and Love or desire are different potencies of the
”éoul,~ reason being directed towards Truth and Being, and Love
being directed towards the Cood. As %o the connection between

the tﬁo, Resson should dirset Love if it wcould attain its
proper end, buft Love is not the result of Reason és suuse
producing effect,

48 to whether Love 1s innate, Socrates answers, He, of
‘g' Jéourae, is speaking of Love in the generic sense, and says
that 1t 18 to be found at least to some extent in animals,
T where it cannot be the result of Heason. ? The Inference ie
%v that love is by nature bent on its Beloved, and that it
T proposes possession of its Beloved for the purpose of immor-

3
talizing itself,

i, Page 5. 2. Symposium 207 A & C, 3. ibid 207 C.
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When we think of Love being found in animals, we can
"only interpret that statement to refer to Love in the generic
- sense,_In the animal we can only thiﬁk of Love as a desire
to possess 1ts belOVSd without reference to Reason, for the
animal has no Reason. On the lowest level, however, Love is
that impulse desiring en end without reference to Reason,
and Love may exist even in man on this level. On its proper

level in men, Love 1is that impulse in him whioch may be

directed towards the Good, the Beautiful, the Failr; but it
¢an only see and seek such an end,=- such & Beloved,- when
under the direction of Reason.

The nature of the oreature will determine the oharacter

a8 well as the highest type of Beloved on which Love can

centexr its aim,
The following statement is pertinent on this point:

*In considering the nature of anything, must
we not consider first whether that in respecti to
which we wish tc be learned ourselves and to make
others learned is sinple or multiform,- and then,
if it is simple, enquire what power of acting it
possesses, or of being ected upon, snd by what,
end if it has many forms, number them, and then
gee Iin the case of each forn as we did in the case
of the simple nature, what sction 1s and what sction
is not proper to it, and how it is zcted upon and
by what?n 1

ﬂa//Rererring again to Love in the generic sense, Soorates says:

"Generieally, indeed, it is all that desire of good
things and of hainw happy; yeot, whereas those who
resort to him in various ways are not described
elther as loving or as lovers,- all those who pursue
him seriously 1in one of the several forms obtain, as
loving and as lovers, the namne of the whole,” 2

I, rhaeﬁras-Z?O De 2., Sympasium 205 D,




The inference here secms to be that all living things

have the 1mpulse to seﬂk but that many seek diverse objeots,

-7 and therefcre tnéy are lovers only in the most bemeral sense

of the term,
4i'fThe true Lover seeks the Good to be his ovn forever, and
h;noerit necessarily follows thet Love is of imnortality.
The true Lover, then, has Love in & speoific sense,

The previous speakers had alresady hinted of the immore
’tality of Love, Phaedrus had remarked that Love was interest~

ing because invented before all other gods, hence was immortal

in point of pastvand future, eternal as well as immorital, pos-
sibly. Pausanlas had spoken of the Heavenly Love, belonging
to the Heavenly goddess, thersfore imnmortal, for the very
tern god implied immortelity from his viewpoint. Love, being
immortal, naturally the object of the affections should be
and mst be immortal for the satisfactlon of the Lover.

The thought here doubtless is that Love lies within

s
‘man, either,- 10 use an Aristotelien expression,- in astuality

or in potency; if in ectuality, then 1n operation; if as a
potenoy, then eweiting en ewakening. But how such an awekening?
SV

In this oonnection, we should consider the following

propoesitions:

(1} Every soul by the lew of nature has beheld the
realities;

(2) It is not easy for all souls to gain from earthly
things a recollection of those realities;

3. Page 5 roint 6.
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{(3) Few persons retein an adequate‘reoolleotion of them;

{(4) Those who have such recollection yearn for the Joys
of that other tine;

v
¢
%
D
3!
#
5
>

(5) s who 1s not newly initiated, or who has been
‘ corrupted, does not revere Beauty but gives hin-
self up to pleasure and pursues pleasure in vio-
lation of pature; but he who is newly initiated,
seeing besuty i% the particular, reveres Beauty. 1
: /m“w O et 0 Vs el LR g
< Here We~haVe*a'referenoe“to those who have no recollec-
Lo S ) w,,»;w; ol

,tion,wor only ~ﬁim‘recdllection of Beauty, and who need
tnitiation:wThis~intttation*is-called~awékening; emory may
be awekened through sizht, one of the physical senses.

/L L \/L[f' tﬁ/ S ~T: .:/ ’ ‘r y

Does Soorate’s auggest that meuwory of the Beautiful-as exe-

,-pressed in harmony, may be awakened through discourse, which
is another sensation? s

Returning to the Symposium~

“Pausanias spoke of the duality of Love, polnting out
fhat Love mﬁy be Feavenlv or nopular, referring of course to
its wmodes, *
_f/' The good and serious bhyqioian,'jryximachus, agreeing
‘with the former speake* relative to the duality of Love in

its modes, glives us a definitign end in so doing explains

and 1llustrates the origin of Love. He says:

"Love is not merely an impulse of human soul towards
beautiful men, but the attraction of all oreatures
towards all things, which works in the bodies of
all animals and all growths upon the earth, and
practically in everything thers is.™ 5

1. Sec Phasarus 249 sq. 2. 1bid 250 D, 3. 1bid 264 D.

4. Symposium 180 E. _ 5.1bid 186 A,




, ' Therefore, according to the physiclan-scientist, Love
1s anvinnate impulse, He 111ustratés its modes by saying thet -
it may arise from a healthy body or from & sickly; that 1t is
right to gratify the’healthy impulse, base to gratify the
dissolute. v And tﬁgse étatements relative to the innateness
of the impulse Soorates does not contradict; hence we may
conclude that Soorates accepts them as correct, |

We might not be golng too far afield if we considered

&

o

/" Love as an innate element in man end men's capacity for'tﬁé:
exercise of Love. It is obvious thét one cannot do that for.
which he hes no capacity, We ocan understand this quite clearly
when we think of the difference between generation and pro-
duction., When God generates, He pleces within the thing gener=~
ated the pature of the thing, and it can functicn aoccording to
its nature. Such is not the case where man constructs. But

even that which God generates can only funotion within the
e :':;t;:\«‘ 5“’"

area which its nsature permits. Thus Saint Thomas 88ys:

| 1tu"€e oonolude, therefore, that things whioh are below
man acquire a certain limited goodness; and so they
have a few determinate operations and powers, But
man can acquire universal and perfeqt goodness, be=-
cause he oan acquire beatiitude.™ 2

e’

".. Whether we interpret the impulse ocalled Love to be innate as

Love or_as'oapgqity to Love, Soorates says 1t 1s present, and

that man loves as & natural condition. His metaphor of preg-
3
nency confirms this interpretation, even although not clear,

1. SX%RObium 186 B.
2. Saint Thomas Agquines, Suma Theolizica, Benzinger Bros.,
Chicago, I q 77 a 2. S. Symposiun 206 C




Method of pursuing the Good
T, ope ey e T Y, ek T 1
. This refers to point six in our summary.

N,
.

. - “We are now to deal with the specific uss of the term
Love wherein it is said that the true Lover loves the Good
' %o be his forever. 2 ‘Here we may follow Socrates and iry
to discern the method of those who pursue the Cood, and the
behavior of those whose eagerness end stralning wo know as
lova,:

- Plato does no% follow through the downward trend of the
flbve ct which he writes in this dialogue, but only its upward
trend., ¥e might ask,~ Why not? This would be & pertinent
question,

ﬁIs it possibls that the downward trend was so apparent
' to the observer of social life that discussion of it was
not at all necessery?

Msy we find the reason in the fact that in ell his
words and in all his work of whick we have xecord, Plato was
- geeking happiness for himself end for menkind throush the
pursuit of virtue, and thersfore eliminated that which would
not lead to kappiness, at least in this dialogue?

Such was his purpose, without guestion, He refers to it
' here when he seys that if we make the Good the Beloved of the
Lover instesd of the Besutiful, the terts being synonymous,
we shall understand that Love 1s the desire of good things

for the scke of heppiness, and that this love {desire for

1T Taze 5. 2. Symposiun 205 0 & 206 A.



happiness) prevails in all men, ' ¥%e also know that Plato
taught that a knowledge of the Good comes through dialecties,
which (dialectics) is the love of principies and seaich there-
after, 80 that what Flato really triea to do was to find

happiness b, the practice of virsue through knowledge of the

Good, the Good being Truth or Reality or Being, and hence it

is not difficult for us to ses the reason for his émphasis
here whén he says thet the true Lover loves the Gobd and de~
: 2

sires it to be his forever.

Ingentive to the cultivation of love

,/” We haVe already referred to the faot that Love 1s innate,

Jin whatever sense we interpret that ter and to the addi~

tional fact that Love is either actual or potential. The im-
pulss towards the Good arises out of a realization of a lack

of the uOOd and out of a desire to sunply that lack.
’ Cjt ;j ey )

A fea 1ines froza an authority mey help on this poink:

"Love, acocrding to the Symposiuh, ‘sprinzse
from a defect and a need; therefore directs itself
for the sake of the absolute gocd and godlike towards
Beauty in sternal existence; ¥¥% 7ove thersfore on
the one slde springs from the divinely related nature
of man,~ it i3 the yearning to beoocome like the im-
mortal; bul on the other side, it 1s no more than a
yearnling, nor yet possession; thus fer it presupposes
a want and belongs to the finite, rot to the perfect,
divine essence S0 Love 1is, generally speaking, the
endesvor of tho firite to expand itself into infinity,
to £ill itself with what is eternal and imperishable,
to generate something enduring. The external condition
of Love's cxistence is the presence of Beauty, for
thls ulorne, by its narmonious form, corresponding to
thae desire in ourselves, awakens desire for the
infiuite.

e Syzposium 205 D. 2. 1Ibld 206 4.
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And yet agasin:

"When the remembrance of the archetypes which
the soul beheld in the heavenly existence awakens in
it at the =sight of the earthly copies, it is possessed
with & wenderful delight;- 1l.e., in the overpowering
contrast of the Idea with the Fhenomenon,- lies the
ultinate ground of that wonder whigh Plato ealls the
beginring of pkilosophy,-~ 1l.e., of thet bewilderment,
~that burning pein which consumes every noble spirist
when first the presentliment of a higher than itszlf
arises in it,~ of thet singularly peculiarity and
maladroitness in worldly mstters which to the super-
ficiel gaze is the most strlking trait in the philo-~
sopher.
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*The reason that this 1dcal enthusiasm assumes
the form of Love is szld in the Phaedrus (1) to be
the special brightness which distinguishes the visible
copies of the beautiful above those of all other ideas;
therefors it is they which make the strongest inmpres-
gilon on the mind. In the Symposium this phenocmenon is
more unresisely acccunted for by the striving after
immortallty of mortal nature, for having none of the
divine unchangeableness, 1t feels the necessity of
sustaining itself by continual self-propagation,

This propagative 1mpulse is ILove.

L R

"Briefly, then, Love loves the Good to be 1ts
cwn forever.” "That is the very truth.? 2

Relterating, Love loves the Good to be its own ferevser., Bub
why? Let us ask °ocratcs. Here 1s hiw answer:

) "All men are pregnant both in body and in soul;

. . on reacking a certain age, our nature yearns to be oet.
This it eannct do upon an ugzly person, but only upon
the beesutiful. *** It is a divine affair, this engen~
dering and bringing to birth, an immortal element in
the oreature that is mortel, and it cannot ocour in
the discordant.*™ ™ Thuas Beaatv presides over Birth as
Fate and Lady of Travail; and henca it 1is that when
the pregnant approeches tbe beautiful, it becomes not
only gracious, but elso exhilarate, so that it Tlows
over wizh begetiing and b"*n zing forsh.*** Therefore
when e persor is blg and teeming ripe, he feels hime
s¢lf in & sore flutter for the heautiful, because ,its
pogsessor ¢an relieve him of his heavy pangss ™ 3 2 ¢

- da Phaedrus £50 B & U. be. Symposium 206,

¥ 2. “Zeller, Eduard, Plato and The Older 4Acadeny, Longmans,

i« Green and Company, New York City, 1888, peges 196 & 192.




“How 1s this metaphor to be interpreted?

In only one wey oun lLove, impulse of the soul, immortalize

f?’fiteelf, end that 1s by generatlon; sinage in this way it cen
| alwvays leave bebind it a new oreaéure iz place of the old, v
Bvery morial thing is preserved in this wey,~ not Ly keening
iteell exactly the sane forever, like the divine, btut ¥y re-
placing what desomposes or beoomes antiguated with something
fresh ané rew, in the semblence of the originsl., Through this

2

device, a mart&l.thing partekes of immertzlity, znd by no other
means oegn it be done, A

There 13 someibing of & pursiczl bamsortelity of (uis sort,
" but ihe greater and more enduring and more like the divine is
fhe Iveortalisy of the soul, for ﬁregn&ncy of soul may be
characteristie of those who in thelr souls &%ill more than in
t  thelr bodies coneelve these things which are proper for soul
toveqncsive and brieg fozth, ¥hat are tuer? Frudencs and
virtue in genersl.

Prudsnoe divides itself into sobriety and justice, So,
i then = men's soul is so Par Givine that it is mede pregnont

- with these from hils youth, and on att:ining manhood imcediately

(1]

Gesires %o briag forth and bezet, be too goes about secikin: the
be&utifﬁl oject vharaupon hs may 4o his bhogebtins:, since he
will naver begal uzon thé 1717 .

If ho chences on o soul that is felr and nodle ond welle

;:- }:"’i - ) .
sndowad, ha #ledly charishes tho two gcombinad 1n one) end

¢ Symmosium 207 D, =. Thid 203 3.
St o .
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and straightway in addressing such a person he is rescurceful
in discoursing of virtue and of what should be the good man's
oharacter snd what his pursuits; an& so he tskes in hand the
other's education, For I hold that %g contact with the falr
end dy coﬁsorting with hin he bears and brings forth his
long-felt conception because in presence or absence he re-
meubers the felr. Equally too with him he charges the nure-
turiﬂé/;L vhat 4s tegotten, sc that men in this condition
enjoy a far fuller community with eaoh other than that which
ogomes with children, snd a far surer friendship, since the
chi{@aip of the union are feirer and more deuathless, '
““wiomer end Tesiod and all the other good poets had

such offspring which procured for them a glory

imuortally renewed in the nemory of nwn,¥*

In their naxes has many a shrine been rsarsd be-

causs ol thsir fine children, whercas for the
humen sort never any man obtained this honor.m 2

0f course, tais impulee~denominated Love nust have a
distinet import to each individuel, depending upon his
capacity.

"It is to be noted that in interpreting the words
"Immortality of the soul" we must reocall thatrplato holds
that the soul is immortal, end also eternal; that it lived

in enocther world prior to its advent into a tody, and that

its advent into a »ody 1is a sort of imprisonment; hence

wlien in this conxnection he spesks of the soul as desiring o

c‘p

boget upon thc beauiiful i order that it muy becone 1iizor-

de See Zymposium 20Y A & B & C. 2. 1bnid 203 D & =,

”‘
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tal,~ or, to put it another way, when he says that Love yearns
for the besutiful in order that it may possess it and beget
upon it a reproduction of himself; Plato is using the term
#immortality™ in & new sense, for the soul already has immor-
tality, according to his doctrine exprassed elseviere, aﬁd
therefore need not beget to immortelize 1tself in the sense
of tpat ters as Tirst used., | | |
%wﬁéie\ffg/some sign}?icant words:

"Soma vritings hardly ednit of a rore édistinet inter-

pretation than a musical composition; for every

reader nay form his own accomnaniment of thought

or feeling to the strain which he hears. The
_ Symposiun of Plato is a work of this character." 1l

xfherefore let &ll who have esrs to heer hesr what The

Symposium sailth unto them, particularly with refereace to
developing appreciation of the Beautiful, and with reference
to developing cepacity to "see” and "dwell™ with the Beauti-
ful. chrates‘tells us that the Lover msy develop his appre=
ciation of & worth-while beloved by loving a particular in
which he finds true besuty, by observing that true bsauty
as existing éctﬁally in many particulars, by noting that true

beauty may exist actually and potentially in many particulars,

even in abservances and in laws of the state; and the Lover

may Tinally comprehend beéuty as an ocean pervading all, so that
not even a branch of knowledge oxlists in whioh Beauty may not be

recognized. < g

i
l. Jowett, Benjamin, Introduction $6 Plato's Works, five
3 H ]
volwaes, The ''scmillan Cowpany, New rorx City, irox
Introduction to The Symposiun.
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"He who would proceed rightly *** must from his
youth begin to encounter beautiful bodies, begirning
with a particular body, sngendering beautiful con-
verse- therein; remarking how the beauty attached to
this or that body is cognate to that which is attached
to any other, regarding as one and the sume the beauly
belonging to 21l; and, having srasped this truth, he
nust make himself a lover of all beautiful bodies,
slackening his stress uwon the one in favor of the
beauty which persists in ell., His next step will be to
sece the beauty which is found in souls, znd to recog=-
nize it as of higher vazlue than besuty in bodies.
Proceeding upward, he will observe the beautiful as
appearing in observences and laws, and particulariy
the unity of beauty, even exemplified in the diversity
of scilences &nd branches of knowledge, in esch branch
a partilcular phuse of the besutiful, but in all know-
lelge the Unit of Beauty, culminsted in philosophy,
the love of wisdom based upon understanding of first
prinecliples, or reality." 1

R O N e R i 1 ; ;
hf Fomed ""F“?“*’mﬁ*‘W? YRS B g AR B D e R e
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‘But the end has not yet been reached. So far we have

only had, as it were, diversified aspeots of %he Essence of

BeautyQﬁWe are now to nave Beauty presented in its full glory,

as Soorates sugsests that-

"Having ~ome into sight of the vision of the Beautiful,
the Lover may continuously conbemplate the true
Zssence of Beuuty, and doing so, find 1life reslly
worth while, for '

s men finds It truly worth while to live as he
contemplates Hssential Beauty, which, once veheld, will
outshine all material things and cause ithe beholder to
ba willing to zo without focd or drink merely for the
privilege of continulng to gazZe upon it, But what
would heppen 1f Hssential Besuty eoculid be seen entire,
pure, unalleoyed? ¥What 1f one could beheld the divine
Beauty in its unicue forw? Would we call it & pitiful
life for one to lead, looking that way, observing
thet vision by the proper mesns, and having it ever
%ith hinm? Do not consider that tiere only will 1%
befall him, ¢s he sees the besutiful thiough that
waich makes it visible, to brecd not illiusions but
true examples of virtue, since his contact is not with

mh Al L

illusion, 'mt with Truth. So when he has boegoltten a

1. Symposium 210 4 &£ B & C & i3,



true virtue and has reared it up, he is destined to
win the friendship of Heaven; he, above &ll men, is
immortal,.® 1

Looking up, then, we have a continuous ooﬁtemplation of the

Essence of Beeuiy; zne with regard %o 1lifs on esrths

#if now the beiter elenents of the mind, #hich isad
to & well-ordered 1ife spnd to philosophy, prevail,
the ingividusl will live & 1ife of happiness and
harmony here on esrthy self-controlled and orasrly,
holding in subjection thet which osuses evil in %he
soul, snd givins freedom to vhat which maskes for
virtue; and neither human wisdum nor divias inspira-
tion can econfer upon msn any greater bdlessing than
this., " 2

. ETYLOLOGICAL APPROACK

e have purposely left our etymologiocal atud& until
this time, besauss we wanted to try to get the sense in
whiah terms appearing in The Symposium ars used first, ese
pecially the term YLove'" but now that we have made an apw
proach o%herzise, we desirs to try to get the a%viologienl
gignifieanbe of the terms under consideration and see whatl
adiitionzl contritution to our subject mgy ba had in that way,

In the etymological stuldy of any leri, we siiould rge

membexr that a speaker or vriter may give a werd s new oon~

S g

‘potation, merely using it bscause it keeps before the hearers

Lo

or readers some item of meaning coataired ia iis contunt as

9

ke b G

previously used, whion the speaker or writer @isihes (o

ks
ik

relate Lo the new connotation.

we should also resember tnut vhe wesnings o words

d. Symoosium 12 i. 2. Phaedrus 55 Je




chenge; e,g., witness the word translated "spirit" in this

1
dlalogue, from "daimon™ which has been oreviously explained:

Or e.&£., Wiitness the HZnglish word "prevent"” which Tormerly

implied *stepping shezd of another one® but vhich now is

SRR A NS il

used to nesan "debar," To rive tlhe older mesning of the word

¥

o

"prevent" we rust needs use the vord "preocde.”

R

. ind yet, notvitiustending the difficulty of usineg lene-

s

‘guage sO as to convey thes correcst concept,

*everything is pleiner when snoken than when
unsnoken.” 2

We shall therefore proceed with our word-stury.

Appended is & list of the various forms of the word
transleted "Lovs.” It should be noted that Socratea uses
the same vord-forn es do the other speskers, so that ale
though he had a new ecntent to zive to "lLove" he employed
the 0ld ter:. Ve rmus? conclude that he sttempted to sublie
nate the concept of Love, rather then to introduce a new

concept through the empleyment of s new term or phrase.

l. See rzge 25,
2, Pheedrus 238 C.



Greek words appeer as follows

177 B The God of Love T€PwTi
177 ¢ A fitting hymm to Love Epw Ta
177 D Praisirig Love i‘f wToG§

177 & Love matvters €pwT/Na
178 A Iove a greet god PG /(Lzyq_(': ‘9{"@
178 B Parents of Love €p UToG yow;‘q
178 B snd Love &poG  (Miaisd)
178 B Farth and Love Yi'v Aal Zp«Ta (MZ“'W")
178 B Beforc other gods - Love fl)dT‘L
178 ¢ Iove 1s allowed O &« §
178 ¢ Or a Lover fpalrniyg
l?B-YD Aoquired by Love €2« G
178 D A man 1n Love A&Vipa 067/G <pa
179 A A men in Love E‘PZ\N‘ 4\/1?{9
179 & Love's infiuence o tpwg &vBsov
179 B Love's pecullar power TouT, (pwq Tor'g prﬁ'
$ 179 B Such as ere in love o P v TEQ
§ 179 ¢ Her Love (pwTa
179 D Tor Love's sake {pw7sg
180 & On his Lover SPa—f‘l’«,\/
180 A 1In Love Fpav
120 B Valor coming of Love HPaTa
180 B Beloved fond of Lover O epes Mivo§ Tou F/Jafrf v
180 B The Lover &) a{Té?c;
gi“ 120 B

Description of Love €fu'7'a.,
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180
180
180

O o Q o

180
180

Toow

180
180 %
1Sl a
131 B
181 B
1381 B
8l ¢
181 b
B8l B
182 A
182 b
182 ¢

Fulogles of Love 5}’ wTa

If Love Zpwg

Dacide on & Love EpITa
Love ‘gpwreg

Love one Epwg

Two loves £p sz(

Two loves EpwTa

Lnd loves Epw G

The Love f/)uo’i\/
Love women and Loys Zp €
¥When they love 6/)« 'ea

Tue child love flawc;

Loving Z/) av

Popular Lovers 1AV ‘(77ﬂ/t00€ Fpasfrag
With regard to Love S/)uTa
To gratify Lovers ¢&pafdia ‘g
Aristogertous’ Love g/)wc;

versus

Hermodius Friendship @l Ara
Cne's Lover 5/745-1’“-C“~‘}

To love openly ZIpav

The Lover Z/JUTC‘

in a Lover EParv T

To the Lover TP vTe
Loving Zpav

Lover TPa CTradg
note Affeation P/ Nou S

A7 o



The Popular Lover O f/) ﬂfTv,qq o 775‘/{1;\/50(?

183 ¢

183 E To crave g PV

195 A Love P ST o

195 B Love hates P« G

195 ¢ Love reigned i/z)w(; Tav Bluv jda’//{zugg
195 ¥ The delioscy of Love 7<¢p (¢ fPpaTa OTE a:w"aAOQ
196 E Love a poet o' zp VG

These terns should be noted as of interest

1928 TWac depadsrg

192 ?/ASP&L(‘T—:?(;

183 B Aove-— Powme—»\ appo{lflov

180 0 A=V — pasaion appo diTs,’

| Expressions used by Pleto:

201
201
201
202

¢ 202
: 205
£ 207
£ 207
207
207
208
- 210
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-
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Concerning Love ﬂ'i/)c' Tou
Love & great god ¢PoC MiyaQ
TLove ugly end bad a('o’xPog apa 2 slawc; S67¢ FKac
Consider not Love a god fpaTa oo OBtov Vo 4, /(«/(’,

E‘PIJT'OC,‘
@2’0(?

Love a mortal cD' 'if <+ G ev-.,‘ oG

loving or Lovers Sf)av —- gpaf ra <

Love-natters ¢ V4 T KS

inveNatters 5/3 e T(.K a

Ee amorcus condition in animals @z,afq, 71

The Lore of Love

. EPeTikGS  Sia7iBseabal
Love by nature S;va( Pu 6s¢

Ta_ i})u’l", Ka

Tov

fia (o

ATra cuTw N

Z’/)Q'T'&
In love with the immortal 4 Gava Teu
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Conolusions

In going through the Symposium, we ncote that the Greek
word EROS in its various forms is used almost uniformly rot
only by the various speekers aside from Soeraies, but by
Soorates himself,

In Ingzlish, there arc at least three guite distinet
senses of the word “'Love.® Speeking in English, 1f we-
would be accurate, we must distinguish thuem precisely.
| There is:

{1} Love of oomplacénoy, the emotion &xrcused by the
simple contemplation of what we admire and approve;

(2} Love of benevolence, which prompts us to confer
kindnesses on the object of Love or to do him
services;

{3) Love of coneupilscence, desirous Love, the eager
appaetition of what is apprehended as our own good.
It is only this ™desirous love®™ which can be
called XEO05 in Gresk. 1

o

The meaning of IKOS 1s Love, usually sex love, N

ERWS 1s & later form of EROS but it uas exactly the
sanie connotation, ?

The context of any word nust give & clue to its meaning;
hence the context of the word translated "Love" in The

Symposiun must give us 1ts meaning,~ not merely the setting

.in the seantence, but the setting in the dialogus itself.

what did Sooretes vell us or not tell us of Love?

“hat content Gid he intend to give this worda?

i, See Teylor, A.®., Plato, The rlan and Jis work, lhe Dial
Press, Neow York Clty, 1936, page 223,
<. Cee Liddell & &cott, Creelk Lexicon,
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Teking the English word "Love"™ as seen in its original
Greck usage, and in 1ts setting in The Symposium as indiceted,
we may conclude that Plato sought to center a poweriul natu-
ral tralt oa the highest possible object, and, by doing so,
elevate life to its highest level.

Some additional notes relative to the uss of
Greek terms wiich msy ithrow lisht on our subject

In fthica 1159a34, vhere Aristotle says that loving

seoms to bs bthe characteristic virtue of fr;eads, 3 will
be noted vy an examination of the text, & form of Q_A Fe

is used; whereas in Zthica 1171039 ?P“' [

is used for lovers, tqkn'u 7«72y _Ior baloved and @&rzA 7o
for love. )

in HEthica 1156al, we have a mors clear-cut use of terms.
Aristotle here says that the youunz are amorous 2w Ti/ol
and then in 1156a3 he says that muoh of the i‘riendsnlp of
love depegas on emotion and aims at pleasure, and herc he
uses f‘w”"/h,q and @sAeovc .

In Mctuphysica, we have an interesting use of the term
"Love" where Aristotle says that the Finsl Csuse produces
motion by being loved TPW A fvor
Here it would seem that he is using the term "Lovae" neta=-
phorically, and saying that just as a husbend goes out and
“gping™ himself in toil because he loves his family and
wants to earn money for their support, so the world "moves®
because 1% "loves" its first unmoved mover; and from the
point of view of Aristotle, thilis seems to be an excelieant
illusitration.
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Points for comparison

i
‘

4
i
<,
i

Having gone through The Symposium for items of informs-
tion, and ﬁaving tricgé to find edditionsl licht from Plato in
his other diaiogues having to do witﬁ the same subject &s
that of The Symposium, and having pled with commentators to
lend us their assistence, what as ﬁo the points for comparison
with the Concept of that other whom we are to study?

May we summarize as follows:

(L) As to the crigin of Love:
1. It is iagnate, actual or potential;
2. Its easence is impulse,desire,craving,yearning;
. 1% may Do developed by Torces within or without.

(2) As to the objsct of Love:

l. It is directed towards what the individual cone

- sideres the Deantiful or the nood; bud what %the

~ indivicual c¢onsiders the good mey not really be

= the good either for hiwmseif or four anyone else;
therefore true Love follows what Reason deter-
mines as the Good;

2. Love for the object may bs incressed through
understanding, or throuch understanding nlus
vision. Vislorn procseds throuzh but elso bveyond
the understending, but not lomically beyond it
except throuzh it

3., Dinunition of Love for iis proper cobjact re-

o selts in dlmness (darkness), while consistent

0 inoreasa will bring the individual to the con-

o tinuous contenplation of the Tescuce of Beauty,=-

Iliterally, to the sontinuous contesplation of

the Perfection of Beauty.

(5} 4s to the objective of Love:
1. To continuously contenplats the Zssence {Tar-
fecetion) of Bezuty, which is s0 entrancing that
material thinces in comparison appear as nouzhis

£, To enjoy life,~ a iife worth while;

3. 20 begzet virtue in its varilous forns.
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PART TWO

The Origin of John's Concept of Love

It might not be out of place for us to ask ourselves,
‘at the start, how John arrived at his concept of Love.

To provide & satisfactory answer, we shall have to look
at his contact with Jesus. Of this, we will‘find a record in
The Holy Seriptures, By studylng these Scriptures, we learn:

(1) John was one of two mns of Zebedee, called by Jesus
to follow Himnm, . (James was the other son.) John must have
come from g wealthy'home; for we learn that Zebedee had hired

servants, and that Mary, wife of Zebedee, and mother of

3
John, ninistered of their substance to Jesus,

(2) John was one of the members of the inner circle of

Jesus, and as such went with Jesus to the olosest spot in
4

Gethsemane,

(3) John's name appears in every list of the epostles
given in the Synoptic Cospels.

' (4) John and one other disciple were entrusteﬁ with

S
the task of preparing the passover meal for Jesus.

(5) John was designated as "the disciple whonm Jesus
loved” and sat next to Jesus at the last supper, leaned on

Jesusé breast, and asked Jesus who it was who should betray

Him,

i. Hatthew 4:21-22. £. Mark 1:20.
4, Matthew 26:37=-38. 5, Luke 22:8,

3. Matthew 27:955=56,
6. John 21:20 & 13:23=25,
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That John was one of the most intimate of Jesus' fol-
lowers cannot he denied or even doubted, and it is therérore
not singular that he should be called "The Apostle of Love"
and that he ehould write so extensively on the eubjact of
Love. There can bs no doubt that he aoquired his conoept |
of Love from Jasus.

¥e might add, inocidentelly, bhat the early Church reoov-
nléeﬁ the plece of 1ntimaey John held with Jesus, to whom, by
the way, Jesus azlso cormitted his nmother just prior'to His |
death on thé oross, ' end also gave hinm a prominent plaoce,
for John became one of the~three pillars of the Church, s
and was one of the two sent to Samaria to lead the donverts
1nto & higher state of spirituality. .

The ﬁﬁit;gga of John

¥e shell have to ask ourselves where we are to look for
the conocept of John with regerd to Love before we are able
to proceed intellizently,

I{ has been conceéed'generally by Christian scholars
and by others who have had oucaaion to investigate the matter
that the following btooks of the New Testament have been
written by John, viz:

The Gospel of John

The First Eplstle of John

The Second Eplstle of John

The Third Epistle of John

The Revelation

411 of thess bcoks appsar in every cne of the accepted
T, _John 19:26=27. 2, Galatlans 2:9. 0. ACUS B:l4il,




versions of The New Testament. There are no other books in
the canonical Soriptures which have been written by John,

-whether we take the concensus of opinion from scholars or

from the claims of the books themselves.

There are no writings of John, either in part or in o
whole, aside from those enumerated, in existence, so that all
we'have from the pen of‘John is contained ianhe Holy Sorip-
tures, and in the books of The Holy Soriptures enumerated
above, | . v |

#eie we writing on the life of John, or on the work of
John, it would douﬁtless be advisable for us to make a.de-'
talled study of these wfitings, and provide evidence that
John produced them, but since it is not within our province
here to do more than to examine Johh's concept of Love, we
shall aqcept the authority of scholars for our purpose, and
use these books as the basis for ocur investigation,
Progedure

There are a number bf ways in which we could proceed,

but it seens most logiceal that we should first examine the

"words*" John used to express his concept, then try to find
what concept he gave those words by examining the setiing in
which he placed them, then try to formulate someihing like a

consistent doctrine.

. The Etymological aspect

John uses two Creek words which are translated "Love"

in The American Revised Version of The New Testament, and




consequently in the five books written by John previously
listed, i.e., The Gospel of John, The First, The Second and
The Third Epistles of John, end in The Revelation. These two
Greek words are Qa Tew - and _9’//‘ ] ‘~' _ in their

verious forms.
In the Gospel of J ohn, the English word "Love" appears
rifty-four times, In examining the Greek text, I find that

in forty-one ocases, some form of aya mEw appears,

while in thirteen cases, some form of _@P/4¢w appears.

In the First Epistle of John, the English word "Love"
appears fifty times, and in every one of these cases, the
- ¢

Greek text uses some form of A Yyalléw |

In the Second Epistle of John, the English word "Love™ appears
three times, and the Greek text has a form of AYATZ w

in each ocase. In the Third Epistle of John, the English
word "Love" appears four times. In three ocases, ‘the Creek is

a form of a?'a UEDY while in the fourth case, where the

text spesks of Diotrophes and says that he "loves to have

the pre-eminence,” the C—reek word is a form of Ph{o PWTIvwV,

literally meaning "having regord for the first or superior
place,.” '

In The Revelation, the English word "Love™ appears
¢

seven times, and the Greck word is a form of AYAWf W in

every oese except iwo, where the form is one of D At .

A list of these texts appears below:
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The Gospel of John: | '
3:163 331193 3:35; 5:205 5:42; B:42; 11:33 11:5; 11:36; 12:25;
12:43; 13:1;';3:13 13:23; 13:34; 13:34; 13:35; 14:15; 14:21;
14:21; 14:21; 14:225 14:23; 14:23; 14:24; 14:28; 14:31; 15:9;
15:93 15:10; 15:9; 15:10; 15:12;156:12; 15:13; 15:17; 15:19;
16:27; 16:27; 17:23; 17:23; 17:26; 17:263 19:26; 20:2; 21:7;
21:15; 21:15; 21:;16; 21:18; 21:17; 21:17: 2l:17; 21:20.

The First Epistle of John: _
215; 21103 2:16; 2:15; 2:15; B:l; 3:2; 3:10; B:1l; 3:143 B:l4;
B:16; 3:17; B:2L; 3:23; 4:1l; 4:7; 4:7; 4:7; 4:7; 4:8; 4:8; 4:9;
4:103 4:10; 4:10; 4:11; 4:11; 4:11; 4:12; 4:12;4:16; 4:16;
4:163 4:17; 4:18; 4:18; 4:18; 4:19; 4:19; 4:20; 4:20; 4:20;
4:21; 4:21; 5:1; 5:2; 5:2; 5:3; 5:1.

- The Second Epistle of John:

verses 1, 5, 6.

The Third Epistle of John:
verses 1,5,6, and 9,

The Revelation:
1:5; 2:4; 2:19; 3:9; 3:19; 12:11; 22:15.
Greek uses of these words

The Greck words AYA ”71/(M and AYa wfw are fre-

. ¢
quently used by classical authors. AYAT ' ocours

first in the Seﬁtuigint.
1 .
In the Iliad, ~ the term Hovo & Ayawaise
2

is used to indleate an "only son" end in the Qdessy a
I, Iliad Book VI, Line 401. &2. Qdessy &:365.




similar expression 1s used to imdicate an only dearly be-
loved son., | ,
'Plato uses this te;im, or a derivative, dyd e e

ik 1+ desire" 111 I.ysie, and the same term is rraquently used
by him both of persons and or things 2 4 ‘ o

"Philo uses the term. 4[‘1773; to indicate Love of God for
man and or man ror ch : J’ust where he found that term we
are not certain. A

The Greek word @/ A f‘d and its derivatives 18 used

rrequently by the classical authors, and its general -eon~ .
notation is "esteem for" or "regard for" and 1its use in
Scripture is perheaps not muoh different

In the Analytical Greek Lexioon, the follov.ing defini-

tions ccour:

[ 4 .
AYalTtw to love, value, esteem, feel or manifest
) generous concern for, be faithful towards; to
set store upon as in Revelation 12:11;

¢ .
AYAaws3/ love, generosity, kindly conoern,devotedness;

Ayamez7s ¢ beloved, dear, worthy of love;

_g/ Al o affection, fondness, love;

gb/& W to manifest some act or token of kindness or

) - affection; to love, rsgard with affeotion,
have affection for; to like, to be fond of,
to deligh?t in a thing, to cherish inordinately,
to set store by. 4

L. Lysis 205 4 & B. 2, See Republic 330 C.
3. & 4. Analytiosl Greek lLexlcon, S. Bagster & Sons, London.




 Professor Evans, well-known Biblical scholar, gives the
following definition of "Love™ in its Biblicael connotations:

"The Greek word for Love, whether used of God or
man, has various shades of and iniensities of meaning.
There may be summed up in some such definition as this:

l"Love, whether used of God or man, is an earnest
and anxious desire for and en sciive and benoficial
interest in the well~being of the one loved,

"Different degrees and menifestations of this af-
feotion are recognized in the Sceriptures, according to
the cirocumstances and relations of life; e.g., the ex=
pression of love as between husband and wife, parent
and child, breturen aocording to the flesh and esccording
to grace, between friend and eneny, between Cod and man,
It must not be overlooked, however, that the funda-
mental idea of love e&s expressed in the definitlon of 1t
is never absent in any one of these relations of life,
even though the manifestations thereof may differ ac-
cording to the ocircumstanc¢es and relations." 1

The writer of this paper considers this a splendid and
adequate general definition of the term "Love" translated
from the Greek word Zcizﬁ&f as that word is used in the
Seriptures generally, but what we are concerned about
here, first of ell and primarily, is an interpretation of the
soncept of Love asg contained in tue writings of John, so we

shall have to turn to JohnS'writings to find that concept.

I, Evans, Reverend %illiam, r Ph.D., D.D., 1he International
Standard Bible nnoyclopaedia, William B, Kerdmans rPublishing
Company, Grand Rapids, b 1oh1gan, 1925 Edition, under Love.
2. See page 57 of this paper for deflnitions.

3. Note following uses of Greek words:

Q//\ £ means "to love,as a friend" with regard to
affection, as opposed to,/ﬁld'fc » in meany places in

Greck literature; e.g., scc Republic 334 ¢ and Aristotle
Rhetorie 314,




Rl EalLart

BRI TN G IR

T ————

T

TS AP

ttttt

RO

k£ R R R R R g

What we propose to do is to go through these writings!

set down evez;y expression John has given us regarding "Love"

and divide thése expressions as they relate themselves to -
(1) The'origin of Love; |
(2) The object of Love; and
(3) The objective of Love;
and then, if‘possible; formulate a doctrine’or concept which
we ocan use in ocompering it with what Plato has givén us

on the geme subject in The Syuposiun.

@/Afw  also refers to the love of the gods, to the

love of e swineherd for his master, to the love of a man
for his wife in the sense thet he cherishss her, and it
often means to treat kindly as a guest, Seeo Liddell &
Scott Lexicon,

GPrAE€rv  and €paVv  were carsfully dlstinguished by
the Gresks, as were

Cbl'ﬂlﬂ- and _&pP olg . For example, in Phaedrus 231 C
wo read "To regard with affection {( @/A £+ |} those
for whom they have a passion { &p «w o/ J; but

@P/A £« sometimes comes very near to the sense of
passion, and it is almost impossible to distinguish s
shade of meaning; e.g., Qdessey 1l8:325 and Tro 105l.
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Statements in the writings of John

Note: For the convenience of the reader, each statenment
1s lettered to indicate the Greek word used; i.e,,

i

4. VAT Za) or some form thereof, mMA®

T R

@rA76)  or soms form thereof, "rhv

,% The Gospel of John

3:16 Cod so loved the world that He gave His Son, 4

3:18 ¥en loved darkness rather than light., 4

3:35 The Father loveth the Son. A

1 5320 The Father loveth the Son. Ph

i 5:42 I know ** that ye have not the love of God in you. A
8:42 If God were your Father, ye would love ile., A

11l:3 He whom thou lovest is sick. Ph

l11:5 Jesus loved Kartha, 2

11:38 Behold, how e (Jesus) loved him! Ph

12:25 He that loveth his life shall lose it. Fh

2 12:43 They loved the glory of men more than of God. A

13:1  Jesus loved His own. A

15:1 Jesus loved His own unto the end (uttermost). A

13:23 One of His disciples, whom Jesus loved. 4

13:%34& A new commandment I give ** that ye love. A

13:34 BEven as I have loved you. A ‘

13:35 By this shall all men know, if ye love one another, A
14:15 If ye love me, ye will keep my comrnandments, A

14:21 e that heth and keepsth my comsandments loveth me, A
14:21 He that loveth me. A

14:2)] I will love him. 4

14:2) He shall be loved of my Father, A

14,23 If & man love me, he will keep my word, A

14:23 If a men keep my word, my Father will love him, A
14:24 He that loveth me not keepeth not my words. 4

14:28 If ye loved me, ye would have rejoiced, A

14 ul I love the Father, A

As the Father bhath loved me, A

15 9 I have also loved you. A

15:9 Continue ye in my love., A

15:10 If ye keen my commendments, ve shall abide in ny love.A
15:10 I have kept my Father's commandments,-abide in His love. A
: This 1s my commandment that ¥ye love one ancother, 4
15:12 As I have loved you. A

15:13 CGreater love hath no man than to lay down his life.A
15:17 These things I com:and you that ye love one ancther.A
15:19 1If ye were of the world, the world would love its own.Ph
16:27 TYor the Father Himself loveth you, Ph

Beosuse ye loved nme, and boliaVad that I came from

the Father, Ph,
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17:23
17:23
17:26
17:28
19:26
20:6

21:7

2):15
21:15
21l:16
2l:16
21:17
21:17
21:17
a1l:20

1

That the world may know that thou lovedst them. A
Even as Thou lovedst mse, A

That the love. A '
Wherewith Thou lovedst me may be in them, A
The disciple whom Jesus loved. A

The other disciple whom Jesus loved, Ph
Thet disciple whom Jesus loved., A

Lovest thou me more then these? A

Thou knowest that I love Thee. Ph

Lovest thou me? A

Thou knowes$ that I love thee. Ph

Lovest thou me? Ph

Loves? thou me? Ph

.Thou knowest that I love thee. Ph

The disciple whom Jesus loved. A

ok 35 e e she e ok o S ol e e N R K

In the First Ipistle of Jchu:

There is only cone Greek word in its various forms used,

as

-
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previously indicated,

Vhoso keepeth his (God's) Word, in him is love perfect,
He that loveth his brother, abideth in the light.

If eny men love the world.

The love of the Father is not in hin,

Behold, what manner of leve the Father hath bestowed!
Beloved, now cre we the sons of CGod. -

He that loveth not his brother dosth not rizhtecusness.
This is the message,** that ye should lcove one ancther, -
We* passed from desth to life*because we love the brethren,
He that loveth not abideth in death.

Hovw does the love of God sbide in you?

Hereby we know love, becausc He lald down his life,

‘Beloved, ¥* we have boldness toward God.

This is Eis ccmmendrient that wo love one another.
Beloved, believe not every spirit.

Beloved. :

Let us love one another.

For love is of God.

Everycne that loveth is begotten of God.

He thet loveth not, knoweth not God.

- For God is love,

Terein was the love of God manifcested.

Herein 1is love.

Nct that we loved God.

But that He loved us end sent iis Son.

RBeloved,

If God so loved us, ~

%e ought slso to love one another.,

God ebideth in us and Yis love 1s perfected in us.
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If we love one another,
¥e know and have believed the love which God hath,
God 1s lovs. ‘
He that abldeth in love abideth in God.
Herein is love made perfect in us,
There is no fear in love.
Pexrfeat love ocasteth out fear,
He that foareth is not made perfect in love,
%e love
Because He first loved ua. :
If any men say I love God and hateth his brother.
Ho that loveth pot his brother whom he hath seen.
Cunnot love God whom he hath not seens
Ho who loveith God 1s comuianded.
To love his brother also.
Love not the world.
¥hoso loveth Him that begat.
- Loveth him also who is begotten of Him.
“ We know we love the ohildren of God.
%hen we love God and do His comnandments,
This is the love of God that we keap His commandments,
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In the Second Epistle of John:

There is only one Greek word in its various forms used,
as previously indicated. :

vorsea 1. The lady elect and children whom I love in truth.
5 And now I bheseech thee that{ we love one another,

. - 6 4nd this 1s love, that we walk after His command-

ments, ok o ok o sk ok sk oK o

In the Third Epistle of John:

verse 1 The elder unto Gaius, whom I love in truth. A
~ 5 DBeloveG. & _ ‘
6 Vho bear witness of thy love before the ohurch. A

¢ Diotrophes, who loveth to have the pre-ecminence. Ph

R RN KK '

In The Revelation:

1:5 Unto Him tiat loved us. A

2:4 Thou did et leave thy first love. A

2:19 I know thy works snd thy love. A

3:9 I will make them o know that I loved thee. 4

3:19 As many as I love, I rsprove and chasten. Ph

12:11 And they loved not their lives even unto death, A

22:15 Z#Averyone that loveth and maketh a lie. Ph ‘
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Further investigation of AYA 77w gng @rAse
with specisl reference to their use in The Holy Soriptures

) A0 AT

T )

As we have seen, 1in the Epistles of John, the term

4}’4 24 is used uniformly, except Where the statement

refers to Diotrophes, who preferred the pre-eminsnce, but in
the Gospel of John and in The Révelation, the oase is differ-~
ent, snd it seems we sﬁould either find that both Greek words
have more or less the sane significanée, or that each has a
distinot meaning,- otherwise we shall have difficulty in
interpreting the passages. For example:

John 3:35 tells us that "The Father loveth the Son” and
AYAT 0 s used; John 5:20 tells us that "The Father

loveth ths Son" and’ ?1’( 4  1g used, Is there merely a
repetition of the same thought here under different oir-
cuxstances, or is there is difference 1h meaning?

Are these two Greek words synonymous? But even in syno-
nyms there is a difference, Long, long agé, Prodicus, the
Sophist, claimed that he could distinguish between meanings

of synonyms.

Granted there is a diffserence between these two Greek
terms, what difference is there?
We are not alwvays able to distingulsh between onposites;

e.8., 00ld and hest, These are opposites when we speak in

general bterns, but théy are relative terms when we speak
specifioally. To show this, how much heat is the exact oppo-

site of 32 degrees Fahrenhelt or of & degress Centegrade?



ps s et s et L i B S L T e e sty By .
AR B I A AR T R S s ey K R R A e prar s

£ Vsl o

IR R e B

The mathematician or the meteorologist or someone else will
heve to tell us for ths non~sclentific person cannot tell
where the hot ends and the cold begins.

- Cbminé, béok ta 474 77 0y and @/AFd  and especial"ly

to the usc of these terms in The Holy Seriptures:
Cne authority says:

"0f the two words for Love in The Wew Testament,
DrAfw designates an emotional affection, which
is not and ¢znnot be couwmanded, while Ayarmsa
expresses & rational and benevolent affecticn which
springs from deliberate choice. (See Thayer's
New Testauent Greek Lezicon, puge 653} Ayamav
properly denotes a love founded in admirstion, vencr-
ation, esteem, liks the Latin 'diligere' %o be kiandly
disposed to one, to wish one well; bus @P/AT/L
" denotes an inolination prowpied by sensa and emovion,
Latin 'amara.! Hones men are said to _ayaav
God, not @/A /v | In tols wiord Ay @il
when used of God, it is already lmplica thut God
loves, not for what He can get, but for what e can
aivo. The rationality of iis Love, waorsover, in-
volves a subordination of the emotlional element to
a higher law than itself, namely, that of holiness,
Fven God'!'s self-~love nust havse a rsason end norm in
the perfeotions of His own Being." 1

We cannot disregard the fine distinction made by such a
great scholer as Professor Strong, but let us look at his

statement briefly. IHe says that f/ ’( & denotes an

emotional affection, and that A YA 7T Z)  denotes a ration=

al and benevolent affection; souething like Plato's potency
of thoe soul, taste contrasted te desire; furthermore that
men should “Y ATav not P/A i goa.

L. Stirong, Augustus Hopkins, D.,D., LL.D., in Systematioc
Theology, The Judson Press, Philadslnhia, Penna., volume
I, page 264,




But'note:
. 1l
John 16:27 in Greek, translated "God the Father loves"

reads: AVToq  NAP O TaTup @iAtl  Suag

L

.'According to Frofessor Strong's fize distincetion, God
is here mede to love emotionclly. The wiole statement, as
it appears in The Ameridan Havised Verciocn of The New
‘Testamnent, réads:

"In that day ye shall ask in iy nems; and I say not
unto you that I will pray the Father for you; for the
Father Himself loveth vou, because ye have loved Mo,
and have belleved that I came forth from the Father.™

It sgens to the writer of %his paper that there is a marked
distineiion batween the two words, but that at the same
time there are elenents of each term in the other; in other
words, that part of the content of euch word is the sawe a&s
pert of the conteal of the other, and that therefore the
words have been used interchanzeably with something of the
same‘meaning, elthoush not exactly the same mesning.,

To 1llustrate:
Joun %:35 "The Father loveth the Son® AYAT e

John 5:20 "The Father loveth the Son."  B/A¥4)

The meunirg is not the same, yel there is something of the
meaning of ezch staterent in the content of the other sivate=
ment. This can be seen when we take into consideration the

oy

~
meaning of cach cof the terns,

l.  Greek Hew Testament, propared by rFrolessor spberhard
Festle, D.D., The University rFress, Cambridse, xnsland,
2. Ses page 37 of this papor.




Wo might take the passege from The Revelation as fur-
ther evidence. Note Revelation 3:19, translated in The
Ameriocan Revised Version of The New Testament as follows:

"A8 many as ’love, I rebuke and ohasten* which in Greex is:

Charaoteristics of statemﬁnts oy John

In reading and thinking over these stateﬂents by John,
E wa cannot help but notise thelr direot%gss and positiveness.
For exémjle: -
(1) The conditional type of statement, like the
following:
nisr ény man love me; he will keep my word." .

or again:

"If eny men love the world, the love of the Fathev 1is
not in hin,” 2

" (2) The hortatory type of stetement, like the

following:
- 3
"This ir ny ocmmandment, that ye love one enother.”

or again:

"Beloved, if God so loved us, we ought also to love
oneg another.” 4 :

(3) The narrative type of statement, like the
following:

"God s0 loved the world that He gave His only-be-
gotten Son that whosoever believeth on Him ehould
not perish, but have everlasting life."” 5

or sreain:
3
"or God is love.Y :
l.John 14:25 2, 1 John 2:15., &. Joan 15:12, 4, I John 4;3ll.




In sech of these typss of statement, and in other types
%hich might be given, the statements are direct and positivs,
and, we might say, not subject to contradiction. To put it
another way, oaoh one of these statenments is inflexible,
lirrevacabla; unalterable, leaving the readér no choice
but to accept or réject wnat is said, without addition or
stbtraction, without amendation or deletilon.

Examininghthe several books as beooks o get the setting

Sinee we have sceveral books written by John from which
these stetouents are teken, and since esoch book was written
for & specific purnose, we might be better able to attaln our
purpose i1f we Tirst took each of the books separately to see
what concepts of Love are offered, 2nd then united thsm. In
doingvso, we would have the advantage of interpreting the
statements in each book in the light of the purpose of the
bock asg e whole, shd thus get a better undersvending of the
gsetting of ezch concspt.

rurrose in Pressntine the Gospel of John

The Synoptic Gospels were written considerably earlier
than the CGospel of John, and for a different purpose,- each
for & distinct purnose.

Matthew wes writien by %he converted tsax~-collectior, who
glvas a vivid ploture of Jesus the King of the Jews in the
Cospel oeglied by his name, lfark, first, minister %o Paul and
Barnsbas on their first unissionery journey, leter susnuensis

to Peter, and later author in his own right, gives us the



Cospel bearing his neme written to the liomans, to show Jesus
the servent., Luke, physician-selentist, cowpanion of Paul
: after the middle of the second missionary journey, wrote his
| Cospel to pisture the Divine Jesus, the Man, and in his Gos-
pel undertqok to draw up a narrative covering all things
from the first and to present all events,in the life of Jesus.
in the order of thelr occurrence. '
John gives us the Fourth Tospel. He wrote to give us
e ploture of Jesus the Son of Ced, end his express purpose
was "that ye mey believe that Jesus is the Christ, the Son
of God, znd that belleving, ye might have 1ife in His name."z

Purpose in Presentino the Fnistles

Concerning the Zpistlesc of John, end espscially the
First, we have this word from & noted 8iblical scholar:

"Under stress of emotion, the writer's patornal
love, sympethy end solitude bresx out in ithe affeo~
tionate appelation '1itile children' or yel more en~
dearinzly ‘*my little children,'! IDlsewhere the prefl-
atory 'beloved' shows how deeply he is stirred by
the sublinity of his theme and the sense of lis sue-
preme importance to his rcaders, He shows himself in-
tinately acgquainted with treir religious eunvironusnt,
dangers, attainments, echievenents, aud needs," 3

i et e aerbe ey SRS e Tl TR R G Ll gk e e e T e
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Purpose in Presentins the Revelation

This book contains letters to the seven churches in Asia,

ag well 28 vislons or signs of thincs to coma. The leliers

1. Luke 1l:1-4. 2, John 20:30-31.

3. Iverach, Jawes, in The Internationel Standurd Bible
Bneyolopaedia, William 3. merdmans fudblishing Company, Grand
Rapids, HMichigan, 1933, under title Zpistles of John.

%



indicate the purpose of the writer in penning the book,
The following describes with unusual c¢larity the pur-
pose of these letters:

"They spring from the heart of the writer and speak
direot to the hearts of the readers, They were often
called forth by some special corisis in the history of
the persons addressed, so that they rise out of the ac~
tual situation in which the writer oconcelves the readers
to be placed; they express the writer's keen and living
sympathy with and partic1§ation in the fortunes of the
whole class addressed., *** These letters express gen-
eral principles of 1ife and conduct, religion end
ethics, applicable to a wider renge of oircumstances
than those which called them forth, and they appeal as
enphatioaglly and intimately to all Christians in ell
time as they did to those addressed in the first in-~
stance," 1

Concerning The\Revelation as & whole, another scholar Says:

"Whali concerns the subjeot and contents of this
book, I f{nd for the most part in the name which it
gives 1tsblf, *** What, then, are we to understand by
'The Apoqalypse of Jesus Christ'? The book is the
apooalypse of Jesus Christ. And this is the key to the
whole book, It is a book of which Jesus Christ is
the great subject and center, particularly in that
period of his administrations and glory designated as
the day of His uncovering, the day of His appearing.
It is not a mere prediotion of the divine judgments
upon the wicked, and of the final triumph of the
righteous, made known by Christ, but a book of the
revelation of Christ, in Hls own Person, offices, and
future edministrations, when He shall be seen coming
from Heaven, as He was oncge seen going into Heaven." 2

Still another scholar, referring to the purpose of John in
presenting 8ll of his writings, says:

1, Ramsey, Sir william, Letters to the Seven Churches of Asia,
The Sunday School Times Publishing Company, rPhiladelphia, ra.,
1906, page 24,

2, Selss, Reverend Joseph A., D,D., The Apocalypse, Charles

C. Cook Company, New York City, 1909, Volume I, page 13,
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"The objsot of the Fourth Gospel 1s ndét to tell us
all that can be learned about the l1ife of Jesus, but to
awaken or strengthen our faith in Him., It assumes that
we are slready escqualnted with His life, and the writer
avowedly lays before us only a portion of a much larger
mass of material which was at his disposal. The omission
of the parables shows that he did not aim at giving an
illustrstive picture of what was most characteristic in
Jesus. :

"Now, i1f the book was written to promote faith, we
cannot help asking,~ ¥Whose faith? If we look at the
proposition that Jesus is the Christ, the Son of God,
we might think that this work was intended for un-
believers, for this surely 1s fundamental in Christian
belief; but as some knowledge of the evangelical history
is presupposed, it is evident that the expected readers
must be Christians,

“If the book was written witira theologleal inter-
est, we must determine the kind ¢f theologleal interest
- 4f we would not be misled, Theollogy suggests intellec-
tual forms worked into e system, and supported by
ooherent argument; but this is/not what we find in the
Fourth Gospel, The faith whicid it wishes to create is
spiritual, rather then. inteldectual, It 1s not syste-
matic, It does not present 7its propositions in a regular
.and invite our acceptance of
them by the logical cogeney of its proofs, It does not
even define its leading terms, but flings them out
in a sublime vagueness, and allows them egs in some
heavenly trance to pass with dim majesty before the eye
of the soul, so as to make thelr own impression accord-
ing to the spiritual sensibility., Neither 1s the theology
an expression of philosophie schools.

"There 1s one characteristic we should notice. The
author writes out of the fulness of his own lnward ex-
perience. His words indicate a profound sense of having
received a veritable revelation, opening up vistas of
heavenly glory that reached the very bosom of God." 1

One of the Church Fathers,‘the *golden-nouthed orator®

' 1. Drummond, James, W.A., LL.D.s; Litt.D., A0 INQUATy into
the Charscter and Authorship of the Fourth Gospel, Williems &
Norgate. iondon, kngland, 1903, from The lntroduction,
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has also given us some valuable information on the subject of
the purpose of John in presenting his writings:

"For the Son of Thunder, the beloved of Christ, the
pillar of the churches, who holds the keys of Heaven,
who drank the cup of Christ, and was baptized with IHis
baptism, who lay upon his liaster's bosom with much con-
fidence,~ this men comes forward to us now.*** He will
: : appear before us as having put on Christ.™™* Now he will
- appear before us with unmasked head, and proclaim the
: truth unmasked,*** Seeing then it 1s no longer the
fisherman, the son of Zebedee, let us hear him acocording-
ly. Por he will say nothing to us as a man, but those
secret things whioh before they cawe %o pass the angels
knew not; since they by the voice of John learn with us
the things we know,” 1L

Teachings in the Gospel of John:
Concerning God:
ch'so loved the world that He gave His own Son; God

loves the Son; God loves those who love Christ; God loves

those who keep Christ's vword; God loves the disciples.
Concerning Christ:
Christ loved Martha; Christ loved Lazarus; Christ loved
His own; Chrisf loved one of His disciples; Christ loved His

i disciples; Christ loved the Father.
; Concerning man:

Light came into ths world, but men loved darkness rather
- . . 2
then light becguse thelxr works were evil. Men loved the
_ ‘ 3
glory of men more than the praise of God.  Men have not the
73

Love of GCod in themselves,

d. Chrysoston, Sainﬁ John, Homilies, Vliume XIV, Nicene &
- Post Nicene Fathers, edited by ¥hilip Schaff, The Christlien
Iiterature Company, New York City, 1898,

2, John 3:19. 3. Compare John 12:43 with John 5:42,
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In eaoh of these references, the Greek word A A7 7y
in some form is used, and if we take the definition of
Professor Strong, . confirmed by Thayer, 2 and consider the
term used to‘indioate ratioﬁal action springing from deliber-
ate cholce, we shall have to conclude that:

(1) len may love from a natural predisposition without
having Love from God within themselves;

(2) The objeots of such love springing from a natural
disposition may be "the glory of men" and "darn-
ness." These, then, are representative of what men
may love naturally.

Hote further concerning mens

John records the commandment of Christ to His disciples

thet they love one another, as follows:

"A new eammandmenf I give unto you, that ye love
one another,™ 3

“Thig is my ocommandment that ye love one another,
even as I have loved you.™ 4

The very fact that we have this comniandment indicates
that thére is a possibility that what 1s commanded is not
being‘dona; in other words, that while it is not belng done,
it 1s possible, hence that the ﬁhing comranded 1s not in act
but in potency.

There is also the exhortation to

5
*Continue in My Love"

1. Page 64 of this paper. &. New Testament Greek lLexlcon,=~
by Thayer. 3.John 12:34., 4. John lb:lz2, 5, John 15:9,
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indicating the possibility of retrogression from, or dimu-
nition of Love, notwithstanding the faot that 1t was at one
tine possessed and exercised,

John says, in speaking of man, that there is a definite
evidence of the exercise or opsration of Love, viz:

“If Yo love me, ve will keep my commandments.” '

*He that hath and keepeth my commandments, he it is
that loveth ne," 2

This is merely stating the ssme proposition in itwo different
.ways,

John says also, 1n speaking caneerning man, and goncern-

ing the result of the exercise of Love, viz:

"He that loveth me {Christ) shall be loved of oy
Father, and I (Christ) will love him, and will
manifest myself unto him," 3

"Jesus ansﬁered and sald unto him; If any man love
me, he will keep my word; and my Father will love
him, end we will come &and make our ebode with him." 4

Loving Christ will meke one beloved of the'Father, %ho

will menifest Himself to the one loving Christ, and "we"
(the Father and Christ) will make our sbode with that one.

Teachings of Joan in the Epistles

Conoerning the origin or First Cause of lLove:

"Hereln is Love, not that we loved God, but that
He loved us, and sent.His Son to be the propi-
tiation for our sins.® 5

1. John 14:15. 2. John 14:21., e Jonn 14181,
4, John 14:23, S5 1 John 4:10.
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Concerning love in us:

*If any man love the world, the Love of the Father
is not in him," 1

"But whoso hath this world's goods, and beholdeth
his brother in need and shutteth up his bowels of

eompassion from him, how doth the Love of God
abide in him?" 2

Here we heve two passages from the pen of John in which

he refers to the Love of Cod in us, and in each case the

Greek word SV AQAUTw ,Or rather prepositional phrase,is

~ used, In the last passage, the English word "ablde™ 1is used

as & translation of /&ffb’fé , which it seems to this writer

might just as well or even better be translated "remain"

to indicate thet man might not continue to possess this
Divine Love. |
Concerning increase or dimunition of Love:

"But whoso keepeth his (Christ's) word, in him.verily
hath the Love of God been perfected.™ 3

"No man hath seen God at any time; if we love one
another, God abideth in us, and His Love is per-
Teoted in us," 4

"Horein is Love made perfect with us, that we may

have boldness in the day of Judgment; because as

He is, even so are we in this worid,” S

Here John speaks of the perfection of lLove, indicating
degrees, or the possibility of progress in the state of Love,

or possibly of a progress of lLove as a state within us,

ls 1l John 2:I5Q 2. 1 John 3:17¢ 3¢ 1 John 220
4, 1 John 4:12, 5. 1 John 4:17,



| Concerniﬁg the status of those not possessing,(cod 's)
Love: | |
"He that loveth not ebideth in death,” 1
Here, and in other passsges which we shall not teke time
or space to cite, John indioates that there is a state in
.lifa in which the individual m&y'iive without being in pcs-
session of éod's Love.
Concerﬁing the status of those who do possess (God's)
Lovei |
. 2
They &re called "Beloved." It should be noted
that'in each case nentioned, some specifid oharacteristic of
tposefposseasing God's love 1s mentioned which differentiates
thenm from those who do net possess (His) Love.
"Behold, whet menner of Love the Father hath bestowed

upon us, that we should be called the children of
God." 3 TFote also: "4ind such we &re.”

"Beloved, now are we the ohildren of God, and it is
not yet mede nmenifest what we shall be. Ve know
that when He shall be manifested, we shsll be like
Him; for we shall see Hinm even as He is.™ 4

"Thosoever believeth that Jesus 1s the Christ is
begotten of Sod; and whosoever loveth Him thst
begat loveth Him also that is begotten of Him.," 5

Concerning the passage last quoted, it we give attention to

the Creek words YiYavvET7ac and Vivvadavria.

4 A ] 7 ~
trenslated "begotten” and "begei"™ we will probably get the
full significgtion of this passage; The active form of

1. 1 John 3:14. 2. L John 3:2 & 4:1 & 4:7 & 4:11.
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the Greek term here used means "to generate," and to generate
means that the generator will impart, aﬁ least in sqme’méas-
ure, his nature into that which is generated. |

The other't&o paésages indicate the pfesent and pros-
pective‘status of him who has bLeen the-récipient of the

bestowed Love of God.

Teachines of John in The Revelation_

| Thers 15'3ust one point to which attention should be
directed in the teachings of this book, so far as our present
purpbse is congerned. Other polnts, previously brought out

in the bfher writings of John, have been specified elsewhere
in»ﬁhis«paper; The one point to which reference is made is
tals: There is a possibility of dimunition and loss of Love.

Z - "But I have this against thee, that thou did st leave
thy first Love." 1

The Love referred to is God's bestowed Love, Thail
Love was lost, or rather abandoned. These people, Who once
possesséd.it, possessed it no longer at the time Jonn wrotse.

Genersl Summary of the teachines of John

John does not give us & complete system of teaching. We
have alfeady made the same remark concerning Piato. Whatever
reason we ey assign for Plato's failure on tnis point, we
¥now that John was only one of a number of inspired w:iters,
and that he merely made his contribution Yo the sum total of

the body of Truth comprising The Holy Scripturss.

l. Hevelation 2:4,




We have given the principal purposes of the several
books we heve hed under consideration, and, as previously
suggested, the concepts we hsve found and which we are about
to summarize, shoculd be considered with this fact in mind.
Thus, the conclusions we shall present are oaly portions of
the conclusions wWe ¥ould resch if we studied a#ll the tooks
which constitute The Sacred Canon. ¥e mention this so the
reader will not essume that the conclusions presented rep-

- resent the complete system of teaching on this subjeot in
The Holy Scriptures.

Congerning the Love of God in us

, 1
Ve have presented a number of passages on this point

and made comment. Jere we wish to add a confirmatory comment
from a sermon by Reverend John Wesliey, who says:

"4 $hird Scriptural wmark of thosc who are born
of God, and ths greatest of all, is love,~ even the
Lova ol God shed sabroad in their hearts by the Foly
Ghost which is given unto them {Romans 5:5). Beoause
they are sons, God hath sent forth the Spirit of
His Son into thelr hearts, crying 'Aibba,Father’
Galatians 4:8). By this Spirit, continually looking
up to God &s their reconciled and loving Father, they
ery to Him for their d&ally bread, for &ll things
needful, whether for their souls or for their bodles.***

"And in this sense also teveryone who loveth Him
that begat, loveth him that is dbegotten of Hinm' (1
Johin S:Ll). His spirit rejoices in Gond His Savior. He
loveth the lLord Jesus Christ in sincerity. He is so
joined unto the Lord &s to be one spirit. His soul
hangeth upon Him, and chooseth Him as altogether
lovely, the chiefest amons ten thousand. He knoweth,
he fesleth what that means 'Ly beloved is mine and I
an his.' fThou art fairer than the ohildren of nen;

1. Pege 74 of this paper.



full of grace are Thy lips, because God hath annointed
Thee forever.''' 1l

There are several items In connection with this state-
ment worth noting. In the first plece, we may believe that
John Vesley enjoyed a mysticel union with Christ which was
most unusual, in the light of which he preached the sormon
from thich this quotatlion is a part., In the second place, he
shows how & rich communion with Christ is possible on the
basis of Love. In the third place, he points out that Love,
not naturally within us, is brought into the heart of the
individual and shed abroad there by the Holy Spirit, and he
uses ifwo texts of Seripture %o prove hils assertion, which
we night consider briefly,'viz:

*And not only so, but we also rejolce in our

tribulations) knowing that tribvulation worketn

steadfastness); and steadfastness approvedness; and
approvedness hope; and hope pubteth not to shaue;
. becuuse the Love of God hath been shed ebroad in our

hearts (margin- poured out in our hearts) through
the Holy Spirit which was glven unto us.” 2

7and beotuse ye are sons, God sent forth the Spirit
of His Son into our hearts, crying 'Abba; Father.'"” 3

The pessage Tirst quoted 15 written concerninz those
who are justified by faith, end gives us causé for rejoicing
the fact that Love has been shed abroad in our hearts. The.
pessage last guoted shows & relation held by such person to

God because of the possession of this poured-out Love.

1. ¥esley, Reverend John, M.i., Sermons of John vwesley,
Complled snd edited by Reverend H, Burwash, 3.T.D., rube-
lished by William Briggs, Toronto, Canads, 1902, page 178,
2. Tonmans 5:3-5, 3. Galatlans 4:6.




Points for comparison

John has given us a complicated picture of Love, which we
ghall try to summarize in & few words for the purpose of
meking coﬁpariéon with the concept of Plato.

(1) As fo,the origin of Love:

In his concept, there is what might be called a natural
love, and there is also a Divine Love. By natural love, we
mean one existing naturally in the soul; by Dlvine Love, we
mean one that is implanted in the soul by an outside power,-
that is, by God. John elso tells us that there is the possi=
bility of the perfectlon of Love,~ that is, of Divine love,
'i‘mich~ has been implanted within us, John does not give us a
definition of the essence of Love, evidently leaving 1% to us
to determine its essence (nature) by its operation.

{(2) A3 to the objeot of Love:

Natural love may be directed towards anything meleriel
or 1mmaterial, conerete or abstract, as for example, the
world, the glory of men, a lie; on the other hand, it may be
directed towards God. Divine Lové will aiways be directed
towards God first, and then towards God's creatures,~ men.

It is pogsible to "leave"™ Divine Love, as we Lave seen, and,
of course, this means a losé of devotion to its objects.

(3) As to the objeotive of Love:

John Wesley has pointed out the ﬁossihilities which lie

1
before the individual in the matter of communion with God,

l. See page 77 of this paper,
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thus elucldating and illustrating the passages from John's
| writings we have quoted in this thesis,

Restating, we may say that the objeotive of Love in
John's oconcept is

(1) Comnuunion with a perscnal 0od,

(2) Fellowship with Him in His purposes and thus the
observance of His ocommands,

(3) Ministry first unto those called "Beloved"
{the brethren}, and then to oll God's croatures
{men everywherc).

An exploratory detour

Before proceeding to our compariscn of condepts of Love
in Flatots Syaposiunm snd in John's writings in The Holy
Soriptures, which we shall attempt to present in epitome,
it would seen advisable Tor us to make further exploratory
effort of a few phases of our subjJec¢t on a souewhat wider
scale than we have done heretolore. We present the results
of our lInvestization in this separate seoction so that the
injsotion of ihis metorial will not interfere too much with'
our formel presentetion by causing too :imuch divergence from
the contents of the writings of the two persons, as stated,
Here, then, we shall feel free to offer material somewhat
remotely related to Platonic and Johaﬁnine teaching, for

the very fact that we are on detour will suggest greater

liberty.
Tollowing the type of discoursc in the Platonic dila-

logues somewhat, #e shall resort to questions and answers.



God's Love

ﬁe might ask John for information concerning the nature
of the God‘who.is‘both Lover and Beloved; ahd put the
quesfion this way: | |

What is meant by the statement that "God 1s Love"?

John does not answer directly. He allows us to judge of
-the nature. of the God %Who is Love by the exprsssions of that
Nature, This expression John explains, It may be s&mﬁed up,
at least comprehensively, by use of the verse which says:

"God so loved the world that He gave His only-

begotten Son that whosoever bellieveth in Him

should not perish b have everlesting Life." 1

How God Loves

Granted that Sod is Love, and thet He Loves, how docs
He Love?

Since it 1s impossible fo? us %o undersiand the Nature
of CGod except negatively, it is equslly impossible Tor us to
understund His Love, so the best we can say is that God's
Love 1s & Love which flows out of His Nature and is becoming
to it.

The principle involved 1s enunciasted by the Prophet
Iseiah when he savs:

"ior By thbughts are not your thoughts, neither ere

My ways your ways, salth the Lord; For as the heavens

are higher than the earth, so are My ways higher than
your ways, and Iy thoughis than your thoughts." 2

1. Joun 3:16, 2, Igaigh:55: 8-9,
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Mutuality of Love

Before wo oan cousider this subject, we must decide upon
the cheracter of man’'s love. This will mean thet we rust look
into the classes of men, and differentlate between them.

Let us noticé,than,_thet God loves all nien. Joun says:

*God so loved the world.™ 1
The world includes 8ll men., But thaet very passage differen~-
tiates "ali men"” &nd divides them into two classes.

"Whosoever believeth on Him (God's Son)" shell
not perish, but shall heve everlasting life, 1

So we have enong &ll men those who belleve and those who do
not believe on God's Son, |

¥ith reference to thcse believing, John tells us:

"If we walk in the light as He (God) is in the 1light,

we have fellowship one with another, end the Blood

of Jesus Christ His Son cleanses us from all sin." 2
Eere, then, there is a fellowsnlp made possible by a speeified
act, hamely, believing ocn God's Son, o be fcllowed by walking
in the light., This walking in the light is a daily exercise or
operation,~ & continuous process, It indicates metaphorically
those aois which are in full harmony with one's (the believ-
er's) understanding of God's requirementa as revealed in The
Holy Seriptures, the doing of which assures tnhe bellever of
fellowship with Cod, The Love wherewith God loves Hdls be-
lisvins children who walk in the light, brings, by their

resiprocation, a mutuality of Love desiznsted "fellowship"™
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which has 1ts baasis in cleansing ; 6r, to restate, whioch
mutuality cof Love 1s nede possible when the heart of the be=~

liever has been cleansed through the Atonement, expressed here
as "the Blood of Jesus Christ.*

One class of men, namely, these who have not belie&ed, may
love dod with a naturel impulse, Another class,' hose whe have
believed, will love with a Divine che which they have recoived
from Cod. The mutuality of Love results only in case of the

exercise of the latter.

flere we nay turn with profit to several passages from the
pen of Seint Thonas Aguines.

Discussing whether Goa loves all things, he says:

"God loves all existing things, *¥rrekx

"Yot not as we love; becauss since cur will is
not the cause of the goodness of things, but is moved
by 1t s by iis object, our love, wihereby we will good
to snytbing, is not the ccuse of its goodness; but
conversely 1its goodness, whether reel or imeginary,
‘calls forth our love, by wnich we will that it shtould
premerve the good 1t has, and recelve besides the good
it bas nobt, snd to this end direct our sotions; wherecas
the love of God infuses and e¢reates gocdness,” 2

Dealing with the subject of cherity, he writes:

"iocordingly, since there iz a communication
between men and God, incsmuch as He comnuniocates Hls
heppiness to us, some kind of friendship must needs be
besed on this same comuunication, of whieh it is
written {1 Cor. 1:9) 'God is faithful: by ¥Whom yvou are
called unto the fellowship of Hies Son.' Tie love whieh
iz based on this communication is charity; wherefors it
is evident that cherity is the friendship of man for God."3

1. See pots 15:9 7
2, Seint Thomss Lguines, Suuma Theologica 1,62 0 A 2.
3 Ibia 1I, I, g 23, A 1.
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"But it 1is evident that the act of charity sur
passes the neture of the power of the will, so that,
therefore, unless sonme Torm be superadded to the
natural power, inclining 1t to. the act of love, this
same act would be less perfect than the natural aots
and the acts of other powere; nor would 1t be easy and
pleasurable to perform. *** Therefore it is most neces-
sary that, for us to perfornm the act of charity, thore
should ve in us soxe hebitusl form supsradded to the
natural power, inclining that power to the act of
sharisy.m” 1

"Therefore ocharity oan be in us neither naturselly,
nor. through acquisition by any naturel powers, but by
the infusion of the Toly CGhost, ¥ho is the Love of the
Father and the Son, and the partiocipation of Whom in
usg is created osharity.” 2

¥hy doa=s Cod love

God does not love beoause there is eny deficiency in
Himsel?, which might{ be satisfied through attachment to the
object of His love, but bscause He wills the best Tor every
creatura,

"God so loved the vorld that Ho geve His only-

begotiten Son that whoscever believeivh in Hin

should not perish,” 3

vOince %o love anything is noihning else then to will
good so that thing, it is menifest thet God loves
overything %hat exists." 4

Our Love for Cod

. S
In the setting we have depicted, God iz the Reloved,

men the Lover. Ve asre motivated to love God by His love for us.

This motivation mey rest upon our apyreciation of the

i. 8int ThomAas Agquinss, Summa Theoiosioca, il.i, G 23, A 2.
2. Ibid II.I, o 24, 4 2. 4. 1vid 1, 4 20, A 2.

&

«_Jobn 5:16,

[

O. See page 82 of this paper.



. 8 '
gsodnecs of (God which leads %o repentance, or 1t mey rest

on a reallization of Cod's longsuffering end patience with us
in our shortcomings which leads %o repeniences, @ or it may
rest on a sort of intultive perception or immediaite cognition
of God's Love Tor us revealed by Gog's Spirit to our hearts,
resulting in our receiving Curist, 3 &s the result of which
repentance is logical as a first stép towards reciproeation'
of God's Love, feoeiving Christ the next and Tinal step.

In any case, there is always wituin the humsn Lover a
sense of lack, & recognition of deficlency, whlch may be
supplied by the Beloved, who in this case 15.God. This dew
ficiency, often called heart-lunger, iz an agency playing an
important part in induoing the Lover to sesk the Seloved.

Baint Augustina said:

"Thou hast made us for Thysel?, and our hssrt is
restless uncil it rests in Thee,” 4

Hlere is & clolce blt wortiy of our cousideratsion:

"Tas God of Saint Tromas and of Nante is & God
who loves) the cod of Aristotle is a god who does not
rofucse to be loved; the love that moves the heavens
and the stars in Aristotle 1ls the love of the heavens
and the sters for god, but the love that moves them in
Saint Thomas and Dante 1s the Love of God for the world.
Betwesn these two motive osuases thers is «ll the dif-
Tarence vetween an efficlent cause on the one hand end
a finul causse on the other,” b

L. Ronaias 2:L4., 2. 2 Peter 3:9., b, Joun L:ila,

4, Saint Augustine, Conressions, Book 1.

S. Gilson, Ztienre, The Spirit of deciasval Philosonhy,
Cherles Scribner's Sone, Kew York City, 1530, paags 75.
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2lato's Essence of Beesuty -

“hat is the nature of the Tssence of Deauty which Plato
would have us centenplate continuously?

What is the nature of the rclation between the Essence of
Beauby and of uim who oc .mﬁ;&tes 15?2

This question is partially answered by FProfessor Gilson,
from whose writings we have just quoted.

Ve might add that we have alrsady sesn thot the Essence of
Beauty is not a nersonallity; hence it has no capaclty for the
exercise of Love, such as God, a Personality, has. The cone
clusion therefore must be that he who contemplates the Essence
of Beauty looks upon Being, as Plato considers Being,-
immortal, incorruptible, eternal, but only Belng in that sense.
To get a betiter understanding, we should coatrast Plato’s
concept of eina with the councept of God given us by John,
Jqpn's God is = Personality, with Intellizence, ¥/ill, and
capacity to act. There 1is all tiue difference imaginable between
Plato’s Ideas, of which Reauty is c¢ne, and Joun's Cod, Who is
the Zternal One, the Intelligent Crestor of &1l things, Who

wills onliy Good to His creation, and in whon the fullness of all
 things dwells.

Concerning the ¥ssence of Beauty, and its nature, the
foilowing sxpressss an interesting opinion:

"The ideas of Plato are sclf-existing, independsnt

realities, or which the sensible world-ihings are
coples, How are tne coples related $o the originals?



They particinats in them, but that participation
cannot be by exchange of essenceés in any sense of
that term. This can be olearly seen when one realizes
tuat if the coplies partook of the essence of the
originals, the ooples would no longer be truly copiles;
in other words, they swould be composed, at leest in

" part, of Being and therefore they would no longer be
pure Feconming, Tor in Plato's schemitizetion, at
leaest in this sense, Beinp and Reconirs 40 not nix.
-Hence tiie only %ay the coples could be related to
the originels would be by imitatior, without recipre-
calion of any sort so far as esszence is concesrned.
Therefore Flato would have us contemplate the Fscence
of Beauty, and seeing it, reproduce 1t bty imitating
it, but withou$ esvsiracting from it any of its Beins.
The nature of the Beauty, then, is that it is
ideallistic, &#nd the imitation is in no sence a true
participation of the attributes of the Being of

the Idea of Beauty.™ 1

Summarizing, then, let us say that the Lover nay gaze
upon the Essence of Beauty, receive inspiration, gnd by
that inspiration be carried away to pew levels of thought
and eaction, butlthis gazing upon the Hssence of Besuly does
hot‘involvé or include the kind of fellowship or comzunion
whicﬁ characterizes interactinz love betweon wwo individuals,
even between God and men or man and God,

Aristotle and his %Hinica

Here the author refers to severél'iﬁems which are
¢losely related to our subject. They will be found under the
title of Friendship, @

We think of the subject of Friendship beccuse of John's
reperk in ¢ seotion in which he is discussinzg Love, and

relerring o Friendship, in which he savs:

T.75€6 Cocker, B.re, GOriSticnity & (reck rNilOsSuphv,
Herper & Rros,, New York Cisy, 1870, puges 384 ITf,
2. aristotle, ¥ghica, Book VIII,




"Tais is 1y cowsandment that ye ilove one another,
as T have loved you. Greater love hath no men
than this, that 8 man lay down hls life for his
friends. Ye¢ are my friernds, if ye do whatsoever
I corviand you," 1
It weuld teke us too far afield should we ettempt To enter
into & thorough study of this pert of the Eihica, so we will
simply take & few thoushis from the book for suggestions as
a8 key to furthsr thought regarding rFlato's concept of Love
as compared with that of John,
The followin: general dilvisions of the subject of
Friendship are discussed by Aristotle:
{1) The valuc of Frisandship
{3) Dafinition of Friendship
Priendship means z mutual recozunitlion of good-
will and wishing well to each of thse vparties
involved. 2 :
(3) Xinds of Friendship
based oa the desire of the lover
Iove for ubility
Love for pleasure
Love between good persons with hope
of perticipation ezca in the good of

the other. Noite: Perfect friendship
is the {riendship of men who are good,

P )
Caku =
LSV L Ly e

(4) Bguality in Friendship
{5) Friendship end Justiice

1. Jzhn 15:12-14

2. iristotle, Ethica, 1llEcz4~S.
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In Plato, there ocan be no friendship between his
Essence of Beauty and him, who contemplates it, as-pfe—
viously explained, becausse the Essence of Beauty lacks the
quelities of personality and 1s therefore incapable of
responding,

In John, we do have friendship between God and the
Lover, or the Beloved, whichever aspect is in view, This
friendship i1s of great wvalue, not only because it 1s |
intelleotually satisfying, but because 1% finds issue in a
higher type of living,- God beihg Good inherently and the
Lover of God belng good because of having been made good
by reason of his having aocepted God's Son, Who is made
righteousness to all thoss who acc¢ept Hin, as it is written,-

"By the obedience of One shall many be made
righteocus,® 1

Aristotle says that perfeot friendship is the friendship of
those who are good, and thus John's piocture of friendship
(fellowshiﬁ) between God and man represents the most
perfect friendship of which we know, With referenoe to
justice, the highest type of justice will characterize the
thoughts end acts of him who loves God, not only insofar as
the relations between God and that one are concerned, but
also in all relations between that one and his fellow -

ereatures,

1, Romasns 5:19.
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MAXKING THE COMPARISON OF
CONCEPTS

There are some points of similerity and some points of
difference between the concepts of Plato and John.

First, let us teke the points of similarity,and then,
the points of difference: J

Plato tells us that Love is innate, actual and potential.
By potential, we mean thgt Love must be awgkened by sight of
the beautiful., We are informed by him that it is difficult to
awvaken Love in some persons bécanse of their dulness.

John speaks of two kinds of Love,- one natural, the
qther imparted by God through the Holy Spirit,- shed abroad
in our hearts,- to use the phraseology of(thé’Apostle Paul
to convey the idea of the Apostle John. |

Plato's ldea of IEssence of Love may be déscribed by
the use of the term "oraving™ used by Aristophanes, since
the terminology is not contradiotéd by Socrates either
directly or by implication.

John does not desoribe the IEssence of Love, but allows
us to judge of it by the nature of its operations. It might
be Jjustly desoribed in John's concept as a oraving, for at
least in one of its operations, it craves the welfare of
man's fe;low-beings.

Plato refers to the possibility of the development of
Love, and John does the same, so that they are in accord

in their concepts on this point.
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- Plato spealcs of the Good, the Beautiful, as the objeot
of Love. With him, Love rightly directed by Reason will per-
sist until it leads to a vision in which there is continuous
-contact with the Essence of Beauty., The Essence of Beauty,
however, does not indicate & personality. | ;

John makes the object of love a personal God, manifested
in His Son, élso a Personallty, these two ONE, with Whom Love
leads to intimate fellowship and communion;

Playo presents the objectlve of Love as entrancement in
the vision of the Essence of Beauty, resulting in a life of
virtue and of good deeds, in which the Lover, the Gazer upon
the vision of the Essence of Beauty reproduces.himsolf and be-
gets ldeas which sre deathless and immortal, and, we may oon-
c;ude, in this weay serving humanity.

. Plato has a noble conoept, but comes short of the
~oonoépt'o£ John, because he lacks knowledge of a personal God,
and tﬁerefore the vision of the Lgver can have no true Being

" as 1%s cgenter. It is John who glves us the true Being as the
center of attraction for the Lover, from man's viewpolint,
and &8s the center of action, from God's viewpoint, with the
result that God the Lover acts for the well~being of His
oreatures, and man, possessing Divine lLove, not only enjoys
fellowship with God a&s between persén and person, but also
acts for ths well=-being of his fellow-men;-~God's act of Love
is comprehended in the statement that He "loved the world

and gave His Son that whosoever believeth in Him should
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1
not perish but have everlasting life® and men's act

of Love is comprehended, at least insofar as his fellow-

- oreatures is concerned in the statement "hereby we know
Love, because He (Christ) laid down His life for us; and

' 2
we ought also to ley down our livesa for the brethren,”

l, John 3:15.
2. 1 John 3:18.
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