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CHAPTER I
Aristophanes! Criticism of the Sophists

The history of Athens during the epoch which began with
the final defeat of the Persilans and ended at the close of the
Peloponnesian war has justly inspired many to eloquence in re-
cording it. It was a period comparable in its brilliance with
the Age of Louls XIV and in the quality and quantity of its art-
istic production Inferior to no epoch of similar length. buring
that time Athens arose from an obscure Greek city to a recognized
imperial power, enjoying politiecal sway and prestige greater than
it had previously known or would regaln; while in its home gov-
ernment the city achieved what has been called "the first and
most complete democracy the world has ever seen."l However, even
more impresslve than the results achieved during this Age 1s the
rapidity with which they occurred. In a comparatively brief span
of years this small city accomplished more in various filelds of
endeavor than ordinarily results from the labor and experience of
a nation through centuries. The dominant note of the age, at
least qntil the Pelopomnesian War checked its progress, was rapid
growth,

Gonseéuently the Athens of a decade after the Perslan wars
was greatly different from the city which had fought the Mara-
thon; and the living conditions to which the citizen of this
later day had to adapt himself were in many respects entirely néw
and still rapidly changing the polltical security of the city, =-
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the fertile soll iIn which a stong imperial-mindedness was grow-
ing,~- its wealth, its power, and the consequences of these, were
circumstances in sharp contras$t to those in which the citizen of
older Athens had lived. The man who formerly had been hard
pressed to earn his living and protect his land now found leisure
time to spend at the éourt, the assembly, or the theatre. Voca-
tions hitherto unthought of were now opened to him, Trade on a
vastly increased scale sent the adventurous to far away ports
and brought the world to the door of the Athenlan who stayed at
home.

It 1s hardly remarkable that in thds growlng Athens there
should arise an imperative need for a change in education. The
oldunsystemstic course: in yu p veco tIK A, ypxp o 114
and FLLJrWK%, which had prepared the youth for the simpler l1life
of older Athens, was not sufficient to equlp him for the complex
life of the modern city. A new education was demanded, which
would be more practical, would embrace a wider field of know-
ledge, and above all would give the student that skill in speech
and argument now so necesééry for successful participation in
the life of Athens.

Oout of these needs of the time and others to be considered
later grew a new education represented by the educators gemeral-
1y referre& to as the Sophists. Because these Sophists offered
a training which did at least partially fulfill the require-

ments of the age, and because they were, many of then,
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unquestionably capable men, they quickly gained favor in Athens
and soon took almost complete possession of the educational
field.

Yot although they enjoyed great popularity in Athens, they
also met with intense and often bitter opposltion. For there
were those who, feeling that the Sophists! educatlon was a pre-
dominantly evil influence, took what means they could to check
its spread., Sometimes they managed to have the writings of the
Sophists burned and their authors exiled. More often, however,
they contented themselves with attacking the new education in
books and speeches. Plato and later Aristotle wrote agalinst the
exponents of the new learning, while Isocrates used his eloquence
as a weapon against them. Arilstophanes, the leading poet comic
of the day, made the new culture the butt of his satire and
ridiculs.

An appalling amount of literature has been written about
fhe Sophists, the bulk of which for a long time was decidedly
antagonistic. In recent times, however, Grote included in his
History of Greece an impressive defence of these men, which has
been very Influential in turning the tide of criticism in their
favor. At present there is a bewildering disparity of opinion
among those who would appraise the education offered by the
Sophists; and in the great mass of what may be called contro-
verslal wrliting on the subject can be found an astonishing var-

lety of ingenious defenses, attacks, and attempts at compromise.




In the course of the controvérsy the defenders of the
Sophists have called into question the validity of much of the
testimony of contemporaries and near contemporaries of these
educators. In general, they have argued either that the author
of the testimony was prejudiced, or that he mislinterpreted the
teachings of the Sophists, or that he himself has been milsin-
terpreted, or that he was Insincere., These arguments seem to
have particular force when applied to the testimony agaeinst the
Sophists found in Aristophanes' Clouds. For if it 1s possible
to question the 1mpartiality of Aristotle or Isocrates, or to
doubt about the interpretation or sincerity of Plato, what can
be said of Aristophanes,~ a comic poet, forced by the nature of
his art to present his characters in a hnmofous garb, and cQm-
pelled by the tradition of Greek comedy to wrlite as a conserva-
tive? Consequently, it has become fairly common to reject
Aristophanes! testimony entirely and to consider him either as
an insincere comedisn or as a prejudiced and dncompetent critic.

Thoroughly to investigate the justice and sincerity of
Aristophanes! attack in the @louds upon the new education is the
task of a discourse of greater pretensions than this; while to
arrive at an assured decision about the matter 1s probably an
impossible aim In any treatise. However progress in the investi-
gation can be made, and the probabilities of the case can to some|
extenf be indicated even in such a small work as this. To
achieve these results within the limits of such & discussion, 1t
will be necessary to restrict the material considered for the |
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most part to Aristophanes' own works, particularly the Clouds,
and to the writings of contemporaries and near contemporaries of
the Sophists In as much as these contain fragments of the
Sophists! teachings, interpretations of these, or other pertinent
testimony about the Sophlsts and their education. Other litera-
ture on the Sophists and Aristophanes will be treated only in so
far as 1t 1s necessary for a falr dlscussion of the proper
material of thls dissertation.

In order that procedure may be clear, it will be useful to
state at the beginningfcertain principle which have been assumed
as the starting points for the investigation of the justice of
Aristophanes! criticism of the new learning. Firstly, when there
1s general agreement among anclent authors in their testimony
regarding the Sophists, the testimony must be accepted as at ...
least probably true. To prove such testimony false or even im-~
probable seems hardly possible, since the only material on which
this proof could be based~ actual writings of the Sophists con-
tradicting this testimony- 1s not to be had., Secondly, even the
testimony of one ancient author which is not contradicted in « =
other ancient literature 1s to be accepted as probable, unless
thére is a very good reason to suspect the suthor's prejudice or
Incompetence. Thirdly, as & rule the testimony of an author is
to be interpreted iIn the most evident and generally accepted
sense, Of course, passages in which the meaning ls obscure and

evidently open to dispute will not be used as proof, ILastly,

therefore, if the bulk of ancient testimony concerning the




Sophists and their education corroborates for the most part
Aristophanes! testimony, and 1f, of course, the comic poet's cen~
sure 1s of truly blameworthy qualitles, then the attack on the
new learning made 1ln the Cloﬁds mist be held at least probably

to be just.

The procedure in broad outline, then, will be as follows:
first an analysis will be made of Aristophanes! attack on the new
learning; secondly, this attack will be controlled as far as
possible by the testimony of other contemporaries of the Sophistg
thirdly, weasons willl be given, drawn for the most part from the
nature of Aristophanes! other plays and from the knowledge of the
character of the author which these plays afford us, for the be-
lief that Aristophanes’wsas sincere In his criticism. In the
treatment of Arlstophanes! sincerity the question of the blame-
worthiness of the qualitles censured will be considered in so
far as this is necessarj. For the most part, however, 1t will be
immediately evident from the mere analysis of his criticism that
the new education, if 1t was as he painted 1t, was certainly
worthy of censure.

Let us begin, then, with an analysis of the attack on the
hew learning which Aristophanes makes in the Clouds.2) As every-
one knows the comlc situation of the play arises from the
Judicrous representation of the effects of the new education

hipon its disciples, Socrates 3)is chosen as the chief Sophist on

/
representative of the new culture. He runs a(p?oVTWG"T’wFtov




or thinking house, where men can learn mostly anything but
chiefly how to defend wlth persuasive speech the unjust cause.
Strepsiades, to learn this grt, whilch will ensble him to cheat
his son's creditors, ag g last fegéft,applies for instruction
at the thinking house. After a few futlle efforts to learn,
Strepsiades realizes that he is too o0ld and determines to force
his son, Phidippldes, to undergo the training iﬁ his stead, The
boy, though an unwilllng pupll at first, is finally turned out

a true Sophist. Hls father is over-joyed, and, armed with a
sophism or two from Phidippides and with a few of his own making]
he succeeds in sending hls son's creditors away empty-handed,
However, his joy 1s short-lived, and he soon makes some un=
pleasant discoveries about the true effects of sophistic educa=
tion, Hls son can now beat him and then prove the justice of
his act by clever sophistic arguments. Worse than this, the

boy declares himself ready to prove that it 1s right for him to
beat his mother, too, Thls 1s too much for Strepsiades, whose
eyes have been opened at last, He repents of his desertion of
traditional beliefs and begins his reform by burning the think-
ing house of the Sophists,

Aristophanes fills in the skeleton of this simple plot with
humorous incldents, satirical verse, and high poetry, mostzof
which 1s directed against the new learning, An analysis shows
that 1t 1s a criticlism of several gualities of this culture and |

1ts representatives, First of all there 1s some humorous




description of the dress, appearance, and mode of life of the
Sophists, which hardly seems to be of much importance, but which
in fairness we must consider, since 1t could possibly be used as
an argument against the sincerity and justice of Aristophanes!
criticism. Of grave importance, however, 1s the criticsm of the
ethics of the new learning, which represents it as inculcating

a contempt for law, justice, and morality, and divorcing these
from nature. Closely allied with thils criticsm is the censure
of two features of the education which are frequent targets for
the stinging darts of the poet!s satire,- the sophistic art of
disputation and the sophistic rhetorlec. Religious skepticism,
too, 1s represented as an undeslrable gquality inherent in the
new culture. The representatives of the new learning are
ridiculed for professing a kind of polymathy and for charging _
fees for their instruction. ILastly, we may consider as a sepa-'
rate criticlism- though it is really an aspect of the criticism of
the above mentioned qualities of the sophistic education-
Aristophanes! insistence upon the pernicious eventual effects of
this new culture. Iet us consider these criticisms more in
detail,

With regard to Aristophanes! humorous description of the
Sophists! appearance and mode of life we may be brief. According
to the poet!'s picture the exponents of the new learning are hard-'
ly a handsome lot, nor does the training improve the appearance

of the subjected to it. The professors are:




"Pale~-faced wretches and bare-footed fellows" 4)
of whom '
"Though frugality none ever shaved or annointed him-
self or went to a bath to wash himself." 5)
Pnidippldes fears to submlt to their training, lest he

"Should not dare to look upon the knights,

having lost all my colour;" 6)
and when Socrates assures Strepslades that the boy wlll come out
of the training a true and clever Sophlst, the youth remarks
that he!ll rather come out "A ghastly and miserable creaturse." %)
Finally in the debate the Just Logle, closing his defense of the
traditional education, assures Phldippes that if he gives him-
self to the modern training, he will have "A pallid complexion,
small shoulders, a narrow chest." 8) For the present this will
suffice for our consideration of this type of humorous desecrip-
tion, We shall have occasion to return to it again briefly at
the end of the chapter, when dealling with Aristophanes! repre-
sentation of the effects of the new learning.

The new educatlion 1s represented in the Clouds as embracing

a most noxious ethicsj and if the picture 1is painted wlth clever
wit and humour, it 1s drawn none the less with clearness and
precision. The new educators have a complete contempt for law,
Justice, and morality, which they hold to be entirely divorced
from the supreme gulde, nature. The Unjust logic, representing
the new culture in the debate between the traditional and in-
novating education, does not hesitate to state that "There is no

justice at all;" 9) and he brags: "For I have been called among
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the deep thinkers the worse cause, on thls very account that I
first contrived to speak against both law and justice." 10)
That Arlistophanes!'! Sophists considered this law and
justice to be mere convention and quite divorced from nature is
clear., Thus, when Strepsiades, wishing to escape an lmminent
beating from his son, exclaims, "It is nowhere ordained by law
that a father should suffer this," the boy's answer is:
Was it not then a man llike you and me who ‘
first prepesed this law, and by speaking
persuaded the anclents? Why then 1s it
less lawful for me also in turn to propose
henceforth a new law for the sona, that ,
they should beat théir fathers in turn? 11)
Then he strengthens hls argument by an appeal to nature, showing
that nature and this law at variance are:
Observe the cocks and these other animals,
how they punish their fathers; and yet,
in what do they differ from us, except
that they do not write decrees,i!
We may pause here to note Strepsiades!surprisingly clever re-
joinder, though it is not particularly pertinent to our present
discussion,
Why then, since you imltate the coeck in
all things, do you not both eat dung and
sleep on a perch?
To which Phidippides answers weakly, "It is not the same thing,
my friend, nor would it seem so to Soérates."
Agalin, in the debate we find the Unjust ILogic boldly
' A / /
representing what he calls Tws cpue—guu_s §<er )( K& S

as in conflict with accepted morality:
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Well, I will pass from thence to the

necessities of our nature., You have gone
astray, you have fallen in love, you have been
gullty of some adultery, and then you have
been caught. 12)
Clearly, for him adultery, though a sin against the traditional
moral code, is quite according to the nature of man,

We may use the passsge last quoted, together with the next
few sentences of the Unjust Logic, to show the iIntimate connec-
tion between the false ethlcs of Aristophanes! Sophists and that
feature of theilr education which we have now to consider- their
art of disputation. The Unjust Logic goes on to say 13) that
a youth caught in.adultery, for example, is indeed in a sorry
plight, if his only education has been iIn the school of the Just
Loglec: "You are lost, for you are unable to speak," While on
the contrary, if the boy has been trained in the disciplimeof
the new learning, he will be well prepared for such a situation:

But if you assoclate with me, indulge your

nature, dance, laugh, conslder nothing

shameful, If you happen to be taken as an

adulterer, you will answer him thus, that

you have done him no wrong; then refer him to

Zeus, saying that even he is overcome by love

of women; and yet how could you, being a

mortal, be more powerful than a god.
To be able to argue so cleverly is the guaranteed result of
éraining in the sophistlic art of disputation,- an art to be used
as an effective_and necessary wespon by the young Sophist who,
having 1earned to contemm law and morality, wishes to. indulge
his nature with Impunity. It is an art whose purpose is not to

bring objective truth to light, but to conquer the opponent,




iz
regardless of what he defends., It is for those who, as Strepé
siasdes puts it, wish "to conquer in speaking, right or wrong.'"4)
It 1is poésible to cite passage after passage in which
Aristophanes describes, exemplifies, and ridicules this soph-
1stic art. He calls it‘/\o/ywr ;U(fl)?@v oK1 vSal dHol v 157
He has Strepsiades tell his son that among the Sophists
are bothethe causes, the better, which-
ever that 1s, and the worse, And one
of these two causes, the worse, speaking
unJust things, prevails. 16)
And the old man begs that the boy may learn from the Sophists
These two causes, the better, whatever
it may be, and the worse, which by
maintaining what is unjust overturns
the better., If not both, at any rate
the unjust one by all means. 17)
In the debate the Just Logic says of the Unjust ILogic:
And he will persuade you to consider
everything that is base to be honorable
and what is honorable to be base., 18)
It is particularly In the many examples he glives of this
art in operation that Aristophanes shows the means it employs
to gain victory,- the qulbbles and refined subleties to which
he refers so often. 19) Thus, we find Socrates demonstrating
his ability to trip up an opponeént in a:discussion about the
/ ’
gender of &AEXTpuwV or \(MFdO’PTOSJ’ 20) and we hear the newly
made Sophist, Phidippides, teach his father: a neat sophism about
the old and new day, with which Strepsiades may evade his

creditors. 2!) Then there are the sophlistic arguments by which|

Phidippides proves that it is right for a son to beat his
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father, 22) or the clever quibbles and sophistries of the de-
pate where the unjust loglc answers the charges brought against
him end shows that warm baths are not enervating (since the
Herculean baths are warm, and surely no man is superior in
strength to Herculesl), that living in the market place is good
for youths, that boys should exercise thelr tongues, that purity
is no virtue but a vice, 23) The method here, as generally
in the Clouds, 1s to ridicule the feature of sophistic education
by reducing it to an absurdity.

It 1s difficult in analysing Aristophanes! criticism of
the new educatlion to distingulsh between hls censure of the
sophistic are of disputation and hls criticism of the rhetoric
of the Sophlists. However, it is sufficlently clear that he does
ridicule the Sophists for emphasizing a rhetoric, which,while it
may be closely allled to and emplo&ed by the art of disputation,
is something different from it. It is an over-emphasis on the
externals of speech, resulting in a kind of delight in speaking
merely for the sake of speaking. It is because of thils over=
emphasis of empty rhetorical form that Aristophanes' Sophists
are accused of teaching boys to exercise their tongues too mch
and to chatter idly in the market place, and are represented
as worshipping "This Chaos and the Clouds and the Tongue." 24)
It is these Clouds who supply the Sophists with "Circumlocution
and bamboozling and over-mastering;" 25) while the Sophists in

turn celebrate the Clouds in verse, writing in elegant but
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pather empty style of

The on=-rushin' might o! the light-stoppin!

rain-droppin' Cloud.

And the thousand black curls which the

Tempest lord whirls. 26)
To be trained in such rhetoric would be dangerous for a boy; so
the Just Logle warns Phidlpplides that he must reject ﬁhe new
culture if he 1s to be saved at all and "Not merely practice
loquacity." 27)

Very much of the decidedly uncomplimentary epithets hurled
at the Sophists In the Clouds refer to the false ethics of soph-
istic education or to the art of disputation and empty rhetoric
which it emphasized, We are told, for instance, that a disciple
of the new learning can become "In oratory a tricky knave, a
thorough rattle, a subtle speaker." 28) By giving himself to
the new educatlon Strepsiasdes hopes

To appear to men to be bold,

Blib of tongue, audaclous, impudent,

a fabricatdrm of lies, a practised knave

in law-suits, a law-teblet, & thorough

rattle, a fox, etc, 29)
Examples of this could be multiplied, for Aristophanes wams
remarkaebly ingenious in coining epithets and apparently took
dellight in exercising his telent. Those given, however, are
representative and sufficient,

There 1s no lack of definltemess in Aristophanes! descripe
tion of the attlitude of his Sophists toward religion. They are
clearly skeptics in religious matters and quite out of sympathy

with the traditional bellef, Socrates "Looks down upon the gods
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from his basket;" 30) and he 1is careful to explain to. Strep-
giades that the "Gods are not a current coin with us." 31)

For the Clouds, the source from which the Sophists receive their
subtle learning, "Alone are goddesses; and all the rest is non-
sense," 32}

We may recall the passage in which Socrates, with clever,
‘sophistical arguments, dethrones Zeus and proves that Vortex
reigns, 33) Finally he convinces Strepsiades that the only
real gods are Chaos, the Clouds, and the Tongue, and so com=~
pletely does he win over his pupil that the old man declares
his apostasy with enthusiasm and vehemence:

I would not even converse wlith the others

(the traditional gods), not even if I met

them; nor would I sacrifice to them, nor

make libations, nor offer frankincense, 34)
Later, after hls brief sojourn among the Sophists, Strepsiades
cen tell his son, "How good a thing 1is learning. There 1s no
Juppiter," 35) and inform his creditors that "Juppiter,
sworn by, is ridiculous to knowing ones." 36) However, he
learns to repent of his apostasy; and when at the end of the
play, he 1s beginning hls reformation bj-burning the thinking
house, he calls out:

Chase, pelt, smlte them; for many reasons, but

especlally because you know that they

offended against the gods., 37)

It 1s evident, then, that the Sophists of the Clouds
are as skeptical about traditional religion as they are about

traditional morality;:and that they have as little reverence
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for the gods as they have for law and justlce.

The precise point of Aristophanes! ridicule of the sci-
entific trendl of his Sophistst educatlon 1s not entirely clear,
From the genersl spirit of the passages concerned with the
science of the new learning, one might judge that Aristophanes
is representing his Sophists as quacks or pseudo-scientists,
and he does speak of them as [*ETE w P @] (Qé' Vx feS 357)
However, the point is obscure and difficult to prove. It is
more clear, it seens to me, that he 1s satirizing the Sophistic
education for embracing a ridiculously large field of know- |
ledge. Besides the art of rhetoric and of disputation which
the new educators teach (and these arts, it may be added, in-
clude a knowledge of sclentific grammar and of versification,SQ)j
a startling number of sciences may be learned from them, In
fact, one can learn from them."Whatever wisdom 1s amongst men,"

These men "investigate the courses of the moon and her
revolutions" 41) and are "in search of things below the
earth," 42) They "grope about under Tartarus," 43) while
their "rump is taught astronomy alone by itself," 44) Nothing
is too trifling to be worthy of thelr consideration - not even
a flea and the'question of how many feet of 1lts own it
jumped, 45) or a gnat and the difficult problem of how it
buzzes, 46) Perhaps the point to be made is not established
with sufficlent clearness by these isolated quotations, How-

ever from the context in which they occur and from the general

spirit of Aristophands! representation of the science taught by

401)-
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the new educators it 1s evident that these Sophists pride

ghemselves on possessing and teaching an absurdly vast amount
of scientific knowledge, and this lmowledge, when examilned,
proves to be of a doubtful character,

Only twice does Aristophanes refer to the fact that his
Sophists charge for their Instructlong but his rare thrusts at
this folble are quick end deft and neatly humorous, Stfep-
siades, praising the Sophists to his son, says that "These men
teach," and before completing his sentence, hastens to add the
parenthetical remark, "If one gives them monéy." 47 The
second reference occurs when Socrates first meets Phidippides
and, finding him an uncouth boy, wonders how such & pupil can
ever learn the art of sophlstry. He lmmedlately refleets that
there is some hope, since "Hyperbclus learnt this at the cost
of a talent.," 48) These two references, though they stand
alone, ere clear in this meaning; and they will help us to
identify Aristophenest' Sophistse

In concluding this analysis of Aristophaenes! criticism
of the Sophists in the Clouds, it should be remarked that the
poet 1is chiefly concerned in the play with a representation of
the effects of sophistic education, He ridicules the theories
and methods of his Sophists by reducing their logical conse=-
quences to an absurdity. Of course, at least a partial ex-
planation of thls emphasls of effects 1s to be found in the

necessity of concrete representation which Aristophenes! pro-
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fession of comlc poet imposed upon him. Satirization and ridicule
of methods and theorles Iin the abstract is hardly the stuff of
which good comedles are made; while by means of an imaginative
and concrete representation of the effects of these the purpose
of comedy can be well achleved. Yet the Inslistence in the
Clouds upon the evil effects of sophistic training is so great
that one might reasonably suspect Aristophanes of making a de=-
liverate effort to awaken people to a realization of the dangers
of this education. Such a suspiclon, of course, mist rest upon
the assumption that Aristophanes is sincere in his eriticism in
the Clouds - an assumptlon the validity of which we shall not
undertake to dilscuss until a later chapter.

However, regardless of what its complete explanation may ba+
the fact remalns that much stress is lald upon the evil conse-
quences of the new learning. This, I think, is already clear,
both from the brief summary of the plot of the play and from the
analysis of the criticism of the new learning. Aristophanes
seems at particular pains to showlwhat use the ordinary man will
inevitably put such a dangerous instrument as the sophistic art
of disputation. Strepsiades has but one reason er wanting to
learn to the art, - that he may not have to pay "to anyone not
even an obolus of these debts;" 49) and no sooner has he learn-
ed a few of the tricks of the art from Phidippides than he im-
mediately uses them to cheat his creditors. That the common ran

of men will want to use the art for similar purposes, the Clouds
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agsure Strepslades:
Many will be seated at your gates, (if you
have learmed this art) wishing to communicate
with you, to consult you as to actions and
affidavits of many talents as 1s worthy of
your abllitles.  50)

The loglcal effect of the ethical teaching of the new edu-
catérs is exemplified in the newly-msde Sophist, Phidippldes,
who, having learned that traditional morality is an empty conven-
tion, dlvorced from nature, loses even such a fundamental virtue
as respect for parents. 51) Then the new education is repre-
sented as having a weakenling and softening effect on the youths,
since 1t causes 'tthem to spend their time in ldle chatter in tgg)
market place rather than in physical exercise and games. 53)
Another effect of the new education 1s the fostering of indecency
in youths. 54) In the debate the Just Loglc paints an attract-
ive picture of the youths trained in the old school, who were
modest even to the extent of covering their thigh In the school
of the gymnastic-master; while by contrast he says that the
youths of the present day, tralned by the new educators, are
quite without a sense of modesty but have a great lewdness. The
Unjust ILoglc makes no attempt to deny that this is so but rather
undertakes to prove that boys should not be pure. 55) Likewise,
Phidippildes, when he has learned sophistry, no longer cares for
Simonides or Aeschylus, but prefers a shady bassage from

Euripides. 56)
It is evident from all this that Aristophanes, whether
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sincerely or not, represents the new learning as a corrupting
influence which has already caused nmch harm in Athens and which
15 likely to cause more in the future. For it i1s the domlnant
education of the day. That is why the Unjust Logic appears in
the luxurious robes of the prosperous citizen, though in the
olden days he was a beggar, and the formerly popular Just Logic
i1s a shamefully squalid outcast. 57) And the Just Logic com~
plains bitterly of the madness of Athens, "Which supports you
(the Unjust Logic) who ruin her youths." 58) He seems to find
his only solace in the thought that the Unjust Ioglc "Will be
found out some time or other by the Athenlans, what sort of
doctrines you teach the simple-minded." 59)
| Such, then, is Aristophanes! criticism of the new educatio
It 1s a criticism of an educatlion characterized by an attitude
of thorough-golng skepticlsm and tending to sanction complete
self-expression. By destroying faith 1n moral law the new learn-
ing sows the seeds of the pernicious doctrine that the only sin
i1s to resist an iImpulse of the great god nature, Whether this
critiecism 1s corroborated by the testimony of other ancient
authors, and whether Aristophanes is a sincere critic, 1t is the

work of the succeeding chapters to investigate,
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Notes to Chapter I

Iord, Louis E., Aristophasnes p. 23

The Clouds is not the first nor the only play in which
Aristophanes attacked the new learning. The Dalteles, a lost
play which was the author's first work, ridiculed the new
education by contrasting 1t with $he better education of the
old days. In other plays Aristophanes occasionally pokes fun
at some feature or representative of the new culture.

In the chapter on the sincerity of Aristophanes something will
be sald about this peculiar cholce of Socrates as the leading
representative of the sophistic education,

Clouds 1. 103

Clouds 1ll. 835-37

Clouds 11. 119-20

Clouds 1. 1112 (Translated by W. W. Merry in a note to his
edition of Clouds.)

Clouds 11. 1016-17 |
Clouds 1. 902 (My translation)

Clouds 11, 1l038-40

Clouds 11, 1420-32

Clouds 11. 1075-76

Clouds 1l. 1077-82 (My translation)

Clouds 1l. 98-99

Clouds 1., 130

Clouds 11, 112-15 (My translation)

Clouds 11. 882-85

Clouds 11, 1019-21

e.8g.: "On this account, therefore, my soul, having heard
thelir voice, flutters and already seeks to discourse sub-

tiley, and to qulbble about smoke, and having pricked a max-

im with a little notion, to refute the opposite argument."
- (Clonds 11, 319-21)
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"iho while learning some little petty quibbles" (1. 630)

"And I am acquainted with subtle thoughts, and arguments, and
speculations.” (1. 104)

20, Clouds 11, 658 sq.

21, Clouds 1ll. 1178 sq.

22, Clouds 1405 sq.

23, Blouds 1l., 1045 sq.

24, 1. 424 Clouds

25, Clouds 1.318 (Translated by W. W. Merry in note to his
edition of the Clouds.)

26, Clouds 11, 335-36 (Translated by B. B. Rogers. His trans-

lation of these lines 1s not literal but captures the
spirit,.)

27. Clouds 1. 931
28, Clouds 1.260
29.Clouds 11:-444<51
30. Clouds 1. 226

31, Clouds 1ll. 247-8

32, Clouds 1. 365

33, Clouds 1ll., 366 sq.

34, Clouds 1ll. 425-6

35, Clouds 11. 826-%7

36, Clouds l. 1241

37. Clouds 1l. 1508=9

38. Clouds 1., 333

39, Cf. the discourse on gender already referred to (1ll. 658 sq.)k
line 638 "about measures, rythms, or verses."

40, Clouds 1. 841
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41.Clouds 1. 171

424
43.
44,
45.
46.
47.
48.
49.

51.
52.
53.
54.

55.
56,
57,
58.
59.

Clouds 1, 188
Clouds 1. 192

Clouds 1., 194

Clouds 1l. 144 sq.

Clouds l1l1l. 156 sq.

Clouds 1. 98

Clouds 1. 876

Clouds 1., 116

Clouds 1, 466

Cf. note 11

Cf. notes 6, 7, 8.

Clouds 11. 1002-5

I think there i1s no evidence that Aristophanes intended to
extend the charge of this type of lmmorality to the
Sophists themselves.

Clouds 1ll. 961 sq.

Clouds 1ll. 1361 sq.

Clouds 1l. 920 sq.

Clouds 11. 926-7

Clouds 1l1l. ©18-~19

Note: TUnless otherwlise Indlcated the translation of the above

passages has been taken from W. J. Hickie'!s translation
of the Clouds in Bohn's Classical Library.
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CHAPTER II
Brief History of the Sophist Movement

Before proceeding to a consideration of other ancient
testimony concerning the new education and its representatives;
it will be necessary to make some study of the origin, develop-
ment, and nature of this educatlon as we know it from impartial
history. Without such a study it would be impossible clearly
to show that Aristophanes! criticism and the evidence given by
other writers refer to the same cuiture. Furthermore, in this
historical discussion we may find confirmstion of part of the
comic poet's attack.

Since thils new learning is commonly referred to és
sophistic education and 1ts exponents are usually called the
Sophists, we must begin with an explanation of the varlous uses
of the word vw>¢457%g or Sophist. The term as it is used today
has all of the unsavory connotation of quack or fraud; yet
originally the name had anything but an opprobrious significa-
tion., In its first meaning ow:@tc7‘ﬁ§ signifles simply an ex-
pert, whether 1t‘be in science, art, or craft. This is the
sense in which Cratinus 1) applies the name to Homer and Hesidd”
Androtion to the Seven Sages, 2) and Herodotus 3) to the
founders of the cult of Dionysius. In Liddell and Scott we find

that in this primary meaning the name was often used with modal

: ~ &~ — \ ¢ /
such as TWV (€pwWV perv A ThY (Teisv o designate

adepts of very diverse character., According to this usage the
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Sophist is but one or another kind of wise man. However, after
e time the name acquired a meaning very different from its
original signification and one much more restricted. In this
gecond sense the title of the Sophist was glven to those who
accepted as thelr profession the lmparting of wisdom for money.
The neme as it was used with this signification quickly acquired
many connotations of a distinetly uncomplimentary character, of
which we shall have more to say presently. The precise time at
whiech the word began to be used In its more speciflc sense can
hardly be determined, It ls customary to hold Plato responsible
for its introduction and popularization; 4) and whether the
responsibllity 1is truly his or not, it is certain that from his
time on the title was more commonly used and understood in its
restricted meaning.

It 1s evident, then, that In general ancient writers used
the word Sophlst in two quite different senses. Unfortunately,
these authors did not feel a very strict obligation to adopt a
consistent usage of the term, or to inform the readersfthe meaning
they intendeditto have in any particular passage. 5) However,
this does not ceuse much difficulty, as it is usually sufficient~
ly easy to ascertain in which of the two general meanings an
author is using the word, Nelther does mich confusion arise
from the rather large extension of the term in 1ts first meaning.
The greatest source of difficulty 1s found in the looseness with

which the name 1s applied Iin its second and restricted sense.
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For even when we are sure that an author 1s speaking of the
Sophists in the more spécific sense, it 1s often somewhat hard to
rmow certainly the precise meaning he wished to convey by the
word and consequently exactly whom he intends to designate by
it. 6)

On the other hand, however, we must not exaggerate the
looseness of usage, nor belleve 1t impossible to determine the
meaning Intended by an aclient author spesking of the Sophists.
Ordinarily, the meaning can be ascertained with a fair degree of
precision; but evidently for this a certain amount of cerefulness
"|is required. }

For our own purposes, while some accuracy in determining
the meaning and application of the word as used by & given author
is absolutely necessary, too great precision 1ln this regard is
not réquired. For we are interested in the Sophists only in so
far as they are the men whom Aristophanes attacked in the Clouds;
and we are concerned with anclent testimony about the Sophists
only in as mich as thils testimony 1s useful in increasing our
knowledge of these men and their education.

Now while we can be qulte certain, I think, about the
class of men in general with whom the Clouds 1s concerned, we can
not hope to know deflnitely and completely what individuals
Aristophanes meant to include in that class., He himself uses
the word Sophist in the Clouds only once; 7) and it would be

hard in this case to say certainly what meaning he is giving the
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térm. On the other hand, 1t is evident that he is criticlzing
in general the exponents of a new education which had come into
vogue in the Athens of his day. That such a new educatlon did
come into favor in fifth century Athens 1s generally admitted,
though modern authors dispute about the preclise points in which
this education was distinct from the old. It is likewise
commonly conceded thﬁt the exponents of thls new culture were in
general those ordinarily désigngted in ancient literature by the
neme Sophlist used in its more specilfic sense., Consequently,
although in a glven Iinstance we may not be able to determine all
the individuals an author means to include under the name Sophist
and preclsely what signification he 1s‘giving the word, still his
testimony may be useful to us in verifying Aristophanes! critic-
ism, provided we can be sure at least that it refers In general
to these professors of the new learning.

Now from our point of vantage today we can see with some
clarity that those responsible for the introduction and popular-
izatlon of a new education in Periclean Athens were the same
Sophists about whom Plato writes. They were Protagoras, Gorglas,
Hippias, Prodiws, Euthydemms, Thrasymechus, Antiphon, Britigs,
gnd their puplls and successors. Are these the men to whom
Aristophanes is referring in the Clouds? Certainly, 1in as much
as he is attacking the culture for which they are chiefly respon-
sible, he is attacking them., How many of them he wished to in-
clude explieitly in hls attack, 1t seéms impossible to know. He
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refers to Prodiws in the Clouds, when the Chorus says: "For we
would not hearken to any other of the present meteorological
Sophists, except to Prodims;" 8) and in the Birds he speaks of
Gorglas, saydng:

There 1s a knavish race who llve by thelr

tongues, who reap, and sow, and gather in

the vintage, and pluck ripe grapes with

their tongues; and they are barbarians in

race, Gorglases and Philippi. 9)
TAS:@vpraetidg, however, he does not speak explicitly of indivi-
dual exponents of the new learning. 10)

Again,.we can not know whether he meant to include men
whom we do not today reckon among the representatives of soph-
istic culture, We rust transmit for the time the discussion of
his apparent inclusion of Socrates among the Sophists. For the
rest, it is entirely possible that he himself was not quite
clear in hils own mind as to precisely what individuals he meant
to attack. He did not have to be. In general he knew and made
it clear that he was chiefly criticizing the new culture and
those pald professors who were the'exponents of it. |

In comparing, then, Aristophanes'! testimony with that of
other ancient writers, we shall look in these writers for
evidence concerning the new learning in Athens and its expon-
ents. It 1s safe, in general, to accept the Platonic sophists
as the champions of this new education.

The questlon may now be asked, did these sophlists, whom

we are to consider as the chief objects of Arlstophanes! attack,
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and for evidence about whom we are to search in anclent lit-
erature, constitute a school or sect with common unifying
doctrines recognized by all? This problem has been much |
discussed in modern times, Grote 1s firm in his stand against
all attempts to attribute strong bonds of unity to the so-
called Sophistic School, He says:

It 1s impossible, therefore, to predicate
anything concerning doctrines, methods, or
tendencies common and peculiar to all

sophlsts, There were none such; nor has

the abstract word "Die Sophistik" any real
meaning, except such qualitiés, whatever

they may be, as are Iinseparable from the
profession or occupation of public teaching. /)

Many modern critics have followed Grote® lead in the
regard. Thus Theodor Gompeyzxsays:

We may be asked, what was the gemlne
cormon factor iIn the several sophists?
And to that question we can but reply
that it consisted merely of their
teaching profession and the conditions
of its practise imposed by the age in
which they lived, For the rest, they
were united, as other people were
united, too, by the part they took in
the intellectual movements of their
times, It is illegitimate, if not
absurd, to speak of a sophistle mind,
sophistic morality, sophistic skepticism,
and so forth, 12}

Certainly, it 1s no longer possible, in the face of the
evidence given by such men, to speak of the sophisfs as a
tightly knit intellectual and educational group, consclously
holding common doectrines and adopting uniform methods, Nor

is the acceptance of such an opinion at all necessary for the




purpose of this inquiry, On the contrary, we may almost
accept Grote'!s position, and need only be careful to avold
extreme conclusions which might be deduced from it, For it
does not follow from what Grote has sald that there was no
culture, no general spirit in education in fifth century
Athens for which the Sophists, though not consciously acting
as a school and most certainly characterized by strong in-
dividual differences in doctrines and methods, were respon=-
sible, Impartial hilstory éartainly téaches us that there was
such a culture and spirlit, Zeller states thls position
definitely:

Although the men whom we are accustomed
to reckon as Sophlsts are not united by
any common doctrines recognized by them
all, there 13 a certaln simllarity of
character among them which 1s unmis-
takable, and this pecularity shows 1itself
not merely in thelr coming forth as
teachers, but in their whole attitude
towards the science of their epoch, in
thelr repudiation of physical, and gen-
erally speaking, in all merely theor-
etlical enquiry, in the Skeptlcism ex-
plicitly avowed by the majority, and
the most Important of the Sophists; in
the art of disputation, which most of
them are sald to have taught and
practised, in the formal, techmical
treatment of rhetoric, in the free
criticism and naturalistic explanation
of the belief in gods, in the opinions
concerning right and custom, the seeds
of which were sown by the skepticilsm
of Protagoras and Gorgias, though these
opinlons only appear in a definite form
at a subsequent perlod, Though all
these traits may not be discoverable in
all the Sophists, yet some of them are
to be found In each case; and they all
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lie so much in one direction, that
while we cannot overlook the individual
differences among these men, we are
nevertheless justified in regarding
them collectively as the representa-
tives of the same form of culture, 13)

It is the culture and its representatives whom Aristophanes
attacks in the Clouds, 14)

Before filling in the detalls of the picture from
anclent testimony, it will be well to draw from Impartial
history the rough oufline of the origin and development of
the so-called sophlstic movement, Thils may seem to prejudgec
the case, since from this very history, I believe, mach of
Aristophanes! criticism willl be corroborated, Yet such an
outline is necessary for ®hetsakesod clarity; and if only such
history as 1s generally agreed upon by reasonably impartial
historians 1s used, the danger of prejudice is small.

Broadly speaking there were two causes of the origin of
the Sophist movement: the need, brought about by the political
and economic changes in fifth century Athens, of a new type of
education; and the crisis which philosophy had reached at the
time,

This first cause was discussed briefly at the beginning
of(ths first chapter, and it was shown there that during the
half century immediately succeeding the Persian wars the most
charscteristic note of Athens was rapld growth, The clity was
extending its political jurilsdiction and quickly becoming an
empire, It was developing into the world!s center of art and
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jetters. Its economic life was growing dally more complex. The
courts and assembly were frequented. Wealth came to the city In
gbundance. Coupled with all this was the transformation of the
forms of governement. Traditional institutlons wilthered, while
new ldeas of equality bloomed, and democracy was In flower., In
other spheres, too, the validity of traditional conventions and
laws was called into question. ‘The Athenian was growing sophis-
ticated, and 1t was a part of hisvsophistication to look with
skeptical eye upon rples and customs observed by the common herd.
Needless to say,thecriéligien did not escape the skeptical quiz-
zings of the new sophisticates, 15)

But perhaps thetmost important result of this abnormally
rapid change was the transformation of the intellectual outlook
of the Athenian. Previously interested primarilly in the cosmos
and in the direction and preservation of the state, he now turn-
ed his inquiries inward to himself. He became ego-centric,
interested in self?development,”1nquisitive about the natﬁre and
validity of his own faculties, curious of ethical matters. More=-
over, he began to apply to his own conduct the principles under-
lying the policy of aggrandizement which the State was pursuing.

From this change of 1ntellectﬁa1 attitude we may take our
start in the conslderation of the second cause of the origin of
the Sophists - the philosophical crisis. Men whose thought was
becoming egocentric were naturally dlssatisfied with a philosophy]
engaged chiefly in trying to solve the riddles of the universe.

Philosophy, if it was to be saved at all, had to begin to study
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man and moral relations. Furthermore, phllosophy at the time
was in a blind alley and filled with those contradictions so apt
to create skepticism. Confused thought, as always, brought
contempt of thought., The general tendency was to go one step
farther in the direction of the Eleatics and Heraclitus and
inquire into the nature and valldity not only of the sense
faculty but of the intellect as well, .And the susplcion was
harbored that the results of this inquiry would ultimately
prove fatal to metaphyslcs, It was not too hard, after the
tangle into which philosophy had involved itself, to doubt the
possibility of acqulring any mme.

From this we see something of what the character of any
successful education at such a time would have to be, Whereas
the 0ld education had been somewhat haphazard, leaving most of
the advanced lnstruction to home and chance, the new training
would have to provide a systematic higher education, It would
have to provide knowledge about a vast rumber of practical
sciences, It would be likely to stress civic virtue and to
teach men hbw to live successfully rather than to know for the
sake of lmowinge In other words it would have to give youths
a systematic preparation for successful participation in the
complex life of the Athens of the day, And this preparation
would have to be conditioned by the ideals prevalent at the
time, In so far as the educatlon had any underlying philosophy,
this philosophy would have to be, in tendency at least, sube
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jective and ultimately skeptical,

The outline which impartlial historians draw of the
Sophist movement, shows the movement to be the legitimate
educational offspring of its age. In drawlng thls outline, I
shall use chiefly Henry Jackson'!s account of the Sophists in the
Encyclopaedia Brittanica, |

Jackson aptly distinguilshes four princlpal types of
Sophistries, a division which seems to be based on Plato's
geveral definitions of the term Sophist in his dlalogue of that
namee The four varieties are: that of culture, of rhetoric, of
politics, and of eristic, He says further:

Each of these predominated in its tunn though not
to the excluaion of the others, the sophistry of
culture begimning about 447 and leading to the
sophistry of eristic, =nd the sophistry of rhetoric
taking root in central Greece about 427 and msrging
into the sophistry of politicse /¢)

Protagoras was the leading representative of the
sophistry of culture, Relinquishing the search for knowledgef
he profeassed rather to teach virtue and to impart a kind of

|eivie excellence, Plato has him say:
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Protagoras! education was a literary education, and his
chief instruction grammar, style, poetry, and oratory. Prodites
also taught the sophlstry of culture, much after the manner of
Protagoras except that he emphasized ethlics more.

The field of learning dealt with by Protsgoras and Prodiws
was gradually extended until the polymath Hippias claimed all
knowledge as domain. From him sprang the eristic Sophists, who
professed not to know or communicate all branches of learning
but, as Jackson says, to provide "An aptitude for dealing with
all subjects which would make the knowledge of any subject
superfluous." This aptitude was skill in disputation. Now there
can be no doubt that this eristic sophistry quickly fell into
the abuse to which it is so liable - the abuse of stressing skill
in debate and success in argument with little or no regard for
truth.

Meanwhile Gorgias, who called himself a ;ﬁ%ﬂﬂP introduced
that sophistry of rhetoric which was to teach men to speak
elogquently and therefore to meet the.need for accomplishment in
this art, which, as we have seen, the populsasrity of the law
court and assembly created in Athens. This sophistry led to
that of polities, which taught the Athenlan youth to understand
the now rather cdmplicated Athenlan Constitution, to discuss
constitutional principles, and to consider questions of policy.

Such in brief outline is the history of the Sophist mome-

ment in Athens. It is unnecessary to point out that from this
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very outline some of Aristophanes! criticism is corroborated.

In the succeeding chapter the details of the picture will be

filled in from contemporary and nfar-contemporary testimony.
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Notes on Chapter IIL

Ap. Dioge I, 12, Cfe. Zeller, History of Greek Philosophy.
P. 450 NOlO .

Ap, Aristid, 46. Cf, Dlels, Fragmente, Section C, Altere
Sophistik, 79, ovk Av{ﬁo T WV Tous f'?]’7~c>\< o odly TS
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II, 49. Cf. Zeller, History of Greek Philosophy. P430 N.1l.

There is not universal agreement regarding Plato!s respon-
8ibility in this matter, Grote holds that it was Plato's
genius which stamped the term with its bad sense:

Now though the appmarance of a man so very orig-
inel as Socrates was a new fact of unspeakable
importance, %The appearance of the Sophists
was no new fact; what was new was the peculiar
use of an old word, which Plato took out of
its usual meaning and fastened upon the emi-
nent pald teachers of the Socratic age.

- History of Greecee. Vole 8, Ch, 67, Pe355

Bury takes a middle positilon:

As applied to the teachers who educated the
youths who were able to pay, the name acquired
a slightly unfavorable colour = partly owing
to the distrust felt by the masses toward men
who know too mmch, partly to the prejudice
which In Greece aiways exlisted more or less
agalnst those who gave their services for pay...
But this haze of contempt which lng about the
sophistic profession,did not 1mply the idea
that the professors were impostors, who de-
liberately tried to hoodwink the public by
arguments in which they did not belleve
themselves, That suggestion - which has deter-
mined the modern meaning of "sophist" and
"sbphistry" = was first made by the philosopher
Plato and is entirely unhistorical, =~

- History of Greece. P. 387

Jowett, contending éhiefly against Grote, arrives at an
opinion somewhat like Bury!s:
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The use of the term "Sophist™ in the dialogues
of Plato also shows that the bad sense was not
affixed by his genius, but already current,
When Protagoras says, "I confess that I am a
Sophist, " he implies that he professes an art
denoted by an ebnoxious term; or when the young
Hippoorates, with a blush upon his face which
is just seen by the light of dawnﬁ admits that
he is going to be made a "Sophist,' these words
would loose their point unless the term had
besen already dlscredited, There is nothing
suprising in the Sophists?! having an evlil name;
that whether deserved or not was the natural
consequence of thelr vacation, That they were
foreigners, that they taught novelties, that
they excited ths minds of youths are quite
sufficlent reasons to account for the epprob-
rium which attachdd to them, The genius of
Plato could not have stamped the word anew,
or have imparted the assoclations which occur
in contemporary writers, such as Xenophan and
Isocrates, Changes in meanings of words can
only be made with great difficulty and not
unless they are supported by a strong current
of popular feeling, There 1is nothing improb-
able in supposing that Plato may have extended
and envenomed the meaning, or that he may have
done the Sophists the same kind of disservice
with posterity which Pascal did to the Jesults,
-But the bad sense of the word is not and could
not have been invented by him, and is found in
the early dilalogues, = ©42. the Protagoras, =-
as well as in the later,

- Dialogues of Plato, V.3,

Introduction to the Sophist, P, 428

s

We can not settle thls matter here, This mmch 1s certaln,
The name Sophist, probably accepted by Protagoras to desig-
nate his profession, was used ln a restricted and unpleasant
sense at least from Plato!s time one

Cf. Republic, 596D, Cf, also the Symposium, 208 C, Even in
Plato %Eb prédueer of all things Ts called a wonderful
Sophiste

There is an Interesting passage in Aristides in which he
remarks the general looseness with which the word was used,
(Aristid, 46 (II 407 Dind,) - Cf, Diels, Fragmente, Sect, C.,
Altere Sophistik, 79.
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Clouds, le 361 (Bohn Translation) Cf. also Birds 1,692,

39

‘Clouds,’ le 331

Birds, 11, 1694-1701 (Bohn Translation) Philippus was
apparently a disciple of Gorgias, In Wasps 421 we hear of
a Philippus who 18 called & [opyou ckie (Bohn) tran-
slates this "the son of Gorgias,” but Merry thinks it most
likely means "the disciple of Gorglas,"

This whole question is not without its difficulties, How=-
ever, I think that what we have positively stated is pretty
generally admitted, To assert more than this would involve
us in many difficulties and would probably mean opposing
formidable suthorities.One holding, for example, that
Aristophanes meant to attack all the Platonlic Sophists and
only these , besides having to wrestle with the problem of
Socrates! presence in the Clouds, might find some difficulty
in explaining 11, 96-7 of The Clouds, where Strepsiades
attributes to the exponents of The new learning a doctrine
probably belonging to the Ionlc phllosophers, Moreover,

he would have an adversary in Grote, who insists on the
vagueness of the concept of sophist as it exlsted in the
mind of the fifth century Athenlan, Jowett, however,
opposes Grote in this (cf, hls introduction to the Sophist).

We mast note here, too, that Grote (cfe P.355 of
the History of Greece, Vol, 8, Chapter 67,) insists:' The “
appearance of the sophists was no new facte" I feel certain,
however, from a study of the explanation he gives of this
opinion that he would admit sufficient newness in the
appearance of the Sophists to Justify our ldentification of
them in general with Arlistophanes! representatives of the
new learning. For he certainly admits that these men were
distinguished from the educators in older Athens by thelr
charging fees for instruction and by their extension of the.
range of instructlion imparted, It should be added that
other authorities, such as Zeller, dlffer from Grote in
this matter,

However, one pessage in Grote offers particular
difficulty. In his first footnote on p. 363 (ope. cite,
Vol, 8., ch. 67) he says:

Ritter (p.582) and Brandis (pe521) quote very
unfairly the evidence of the Clouds of Aristo=-
phanes as establishing this charge (of making
the worse appear the better reason), and that
of corrupt teaching generally, against the
sophists as a body, If Aristophanes 1s a
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witness against anyone, he is a witness against
Socrates, who 1s the person singled out for
attack in the Clouds, But these men, not ad-
mitting Aristophanes as evidence against
Socrates whom he does attack, nevertheless
quote him as evidence against men like Prote-
agoras and Gorglas, whom he does not attack,

Leaving the question of Socrates for the time, what can be
sald of Grote's statement that Aristophanes does not attack
Protagoras and Gorglas? I do not see how 1t can be admitted,)
and Grote gives no proof for it, Aristophanes makes it
clear that he 1is attacking pald professors who are the ex-
ponents of the popular new Eearning of the Athens of his
day, The only men who answer this description are the
Platonic Sophists, Moreover, in the Birds, as we have
montioned, Aristophanes speaks explicitly of Gorglas as one
of the knavish rape who live by their tongues, It is cer-
tainly evident that he 1s criticizing in the Clouds this
very knavish race of rhetoriclans and eristic sophists, That
for the most part ancient testimony represents the Platonic
sophists as answering Aristophanes! description of the new
professors in other respects willl be shown in the third
chapter of this discussion, Therefore, while it is diffi-
cult to show that Aristophanes meant to include thls or that
individual Sophist in his censure, or that he did not in=-
clude others not sophists, it seems impossible to show

that Gorglas or any other of the Platonlc Sophists was
excluded,

Grote, History of Greece, Vols 8, ch., 67, De 371.
Greek Thinkers, Voles I, pe 415,

Zeller'!s History of Greek Fhilosophy, pe 497

James Adams (The Religious Teachers of Greece, pe 284)
summarizes the points of agreement of the sophists as
follows:

T+ may be safely affirmed, I think, that
the sophists agreed for the most part in
refasing blindly to acquiesce in the tra=-
ditional principles of Greek morality,
politics, and religlon., A certain degree
of rationalism is characteristic of them
all, In the sphere of religion, it mani-
fests 1tself sometimes as agnos%icism;
sometimes, as in the case of Prodicus, for
example, as virtual Athelsm; in the sphere
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of politics and ethiecs, it appears either in the
shape of an Individualism so extreme as to

strike at the foundations of soclety, or in

the form of the not less antl-soclal doctrine

that Might 1s Right, or else it involuntarily tends
to substitute for the old conception of the clty=-
state the dream not merely of a Panhellenic but

of a universal commonwealth,

Reve W. Imcas Collins (Aristophanes, pe 76) has this to say:

The term 'Sophlst} though in its wider sense

it was applied to professors of philosophy
generally, had come to mean 1in the popular
language of Athens, those who, for pay, under-
took to teach a me%hod of rhetoric and argu-
ment by which a men mlight prove anything .
whatever. It 1s agalnst these popular lecturers,
who either taught or were commonly believed to
teach this perversion of the great science of

dislectics, that Aristophsnes brings the whole
weight of his biting humor to bear in the Clouds,

15, One might note here that while the way had been paved for
religious skepticlsm by Xenophanes and by the materialism
of many physical philosophers, it had not enjoyed mich
popular favor before,

16, "The Sophists" (Article by Henry Jackson in the
Encyclopaedia Britannica, Vol, 20, 1l4th Edition 1929)

17 PrOtaﬂoraS; 318 Ee
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CHAPTER III
Anclient Testimony Concerning the Sophists

"A word or two of explanation must preface thls chapter
on anclient testimony concerning the Sophists, Not all of the
testimony is from contemporaries of Aristophanes, but the
evidence of later ancient authors 1s conslidered valuable here
when these writers lived near the time of the Sophist movement
‘and drew their information from the Sophists! contemporariese
Agein some of the testimony deals with Sophists who lived after
Aristophanest! day; but this 1is Important because these later
Sophists were a part of the movement and carried on, at least
to a lerge extent, in the spirlit In which the movement was
begﬁn. Indeed, they often reduced Sophistic principles to the
logical and ruinous éonclusions from which the early leaders
had shrunk and which Arlistophanes appears to have feared so
greatly. Finally the witness of these authors sometimes deals
with a single Sophist, and the 1ldeals and practlse of this
individual Sophlist may be found to be contradicted in another,
' Yet 1f this individual was an important unit in the movement,
the testimony concerning him is of importsnce, for his teach~
ings had great influence in forming that elusive and often
self=contradicting spirit of the new learning,

Plato's testimony will, of course, be the most frequently
used, for his criticlism of the Sophists was most complete,

How impartial and objJective that criticism was, it is not the
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business of this Inquiry to investigate, This mmch is certain:
Plato was the enemy of the Sophlsts because he felt they were
superficial, teaching merely externals based on no adequate
metephysics.

In reviewing the testimony of the anclents, this dis-
cussion will treat in order those points which, as we saw in
the first chapter, formed the substance of Aristophanes?
attack; - namely, humorous description, ethics, eristic,

- rhetoric, reiigious skepticism, polymathy, the charging of
fees for instruction. Further treatment of the effects of
sophistic education will be left to a later chapter, for in
this particular matter the point of interest is not whether
Aristophanes?t bellef that sophistry would work 11l in Athens
was shared by his contemporaries but whether the education
did actually do harm.

With regard to Aristophsnes! humorous description one
can scarcely expect to find much to corroborate his testimony
in the works of contemporaries, Much of this deéscription of
"pale-faced vagabonds,” bare-footed and frugal-living knaves,
etc., is evlidently used to evoke a laugh and with little in=
tentlion of precilse plcturization, Much of 1t is applicable
perhaps to Socrates, the principal character of the play, In-
deed, the dialogue between Antiphon and Socrates, found in
Xenophon, indicates that to Antiphon, at least, Aristophsnes!
description of the Sophists as frugal and ascetic hardly




applies, For Antiphon criticizes Socrates for living so
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However, in as mmch as Aristophanes describes his

Sophists as a rather pompous lot, there is corroboration of
his testimony in Plato, who throughout uses hls pleasantly
satirical humor to paint the vanity of the Sophists, Thus he
makes Socrates say:

As I suspected that he (Protagoras) would

like to have a little display and glory in

the presence of Prodius and Hippias., 2)
This is most evidént; too, In his well known characterization
of Thrasymachus in the Republic. The point is not sufficlently
important to warrant further treatment and quotations,

It has been shown that Aristophanes condermed the

Sophist ethics because of their contempt for jJjustice and their
separation of law from natimwe, There 1is little difficulty in
corroborating this criticism by the testimony of anclent
anthors, However, it mmst be remembered in this consideration
that these ethlcal principles which Aristophanses reprehended were
vfﬁen:ﬂb$u taught explicitly by the greater Sophists, but
these Sophists dild teach doctrines which, when reduced to their
logical conclusions by lesser Sophlists and the cormon people,

becsme such ethics, It 1s also to be remembered ~ and Jackson

suggests that Grote may not have adverted sufficlently to
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this 3) = that one may sponsor revolting ethical doctrines
and yet live an apparently lrreproachable life, Further, it
mist be noted that the existence of a sophistic Spirit which
embraced such unconventional ethics is not destroyed by the
fact that one or two individual Sophlsts taught conventlonal
morals,

It will be useful both for the study of Sophistic ethics
end of sophigtic eristic to consider what eplstemological
principles were embraced by the Sophlsts, for these principles
were a base on which the rest was built, if not always by the
Sophists who popularized the epistemology, at least with
unfailing logic by their disclples,

0f paremount importance in thls matter 1s the testimony
of the anclents, particularly Plato, concerning Protagoras?
theory of knowledge. Diogenes Laertius 4) tells us that
Protagoras "used to say that nothing else was soul except the
senses.e.e¢and that everything was true," He refers to Plato!'s

Theaetetus as hls authority -~ though possibly incorrectly with

regard to the first parts 5) We need not enter upon a com-
plete discussion of Plato!s development of Protagoras! sub-
jective and relativistlic theory of cognition given in the
Theaetetuse Suffice 1t to say that he began, according to
Plato, from the Heracleitan principle that "mll is flux," and

proceeding to the proposition that all knowledge 1s sense
perception, he concluded that things are for each man as they
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appear to hime Thls 1s the sense in which Plato understood
Protagoras! famous dictum:

Man 1s the measure of all things, of
the existence of things that they are,
and of the non-existence of things
that they are note 6)
Plato's interpretation of this dictum as meaning, as he

says in the Cretylus, 585 E and 386, that "ofm v SoAR

1)
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was, to the best of my knowledge, the one commonly accepted
among the anclents, and I see no reason for doubting it. 7)
Whether Protagoras ever reduced hils epistemology to its
loglcal conclusions in ethics is difficult to learn. The
statement which Platc puts in hils mouth, that:
| Whatever appears to be just and fair
to a state, whlle sanctlioned by a state,
is just and fair to it; but the teacher
of wisdom causes the good to take the
place of evil both in appearance and
reality, 8)
is hard to interpret and may be an exaggeration. On the other

hend this Sophist is represented in the Protagoras as holding

some ethical principles which would delight the most rigid of
conventional moralists. He says that virtue 1ls the most
beautiful of all things and professes himself to be a teacher
of it, 9) The famous myth which Plato puts in the mouth of
Protagoras, 10) represents Zeus as giving to all men, through
Hermes, a share 1n S{Kkw and «\SUs since unless all, or the
majority, possessed these, no city could be formed, Just what
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relation Protagoras believed to exist between law and nature
J f£ind it difficult to determine from anclent testimony, but
Plato clearly represents him as holding that civic virtue, of
which justice 1s a part, 1s of paramount importance for man,
0f very susplclous character, however, is Protagoras! boast
that he can make the weaker argument appear the stronger, But
this must be considered more in detail when the sophistic
eristic 1s treated, 11)

Whatever may have been the dlstance to which Protagoras
followed his eplistemological premises to their conclusions in
the fleld of ethics, and however irreproachable may have been
his own private morals, judged in the light of conventional
standards, it is surely clear that such an epistemology must be
logically destructive of ethdés, If there is no objJective and
universally valid truth, neither can there be any objective and
universal moral standard, and right and wrong, as well as all
other things, mast be measured subjectively by man. Hence,
justice becomes purely subjective and any absolute and
universally bindling law is contrary to nature, We shall see
that, according to anclent testimony, these conclusions were
drawn by some Sophists, |

Similar to the case of Protagoras is that of Gorglas,

One would surely hesitate to Impute a bad personal morality to
this Sophist, On the contrary he seems to have had a reputation
for temperance and 1s quoted as attributing his long life to
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the fact that he had "never done anything for the sske of
plessure,” 18) True, Pluterch attributes a principle to him

which is, to say the least,‘ of suspicious character:
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However, the picture of him painted by Plato in the Gorgias
shows him to hold generally good ethical doctrines,
From the Meno it 1s learned that Gorglas, unlike

Protagoras, never professed to teach virtue:
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Yet though 1t cennot be shown that Gorglas! own ethics
were base, it must be admitted that his epistemological tenets,
as we know them through the ancients, were destructive of
morals, While Protagoras was a relativist holding that all
things are relatively true,” Gorglas was a nihilist and taught
that nofhing is true. In hls treatise on the Nature of the
Non=exlistent he 1s sald to have enuntiated three propositions:

1) that nothing 1is; 2) if anything is, it is unknowable to man,
3) if anything 1s knowable, the lmowledge of it cannot be

coornmnicated to another, 15) This position is also attributed
to Gorgilas in the Pseude-Aristotle's De Gorgla, chapter 5, and

the same doctrine 1s obviously referred to by Isocrates when
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he says:
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The ethical implications of such a nihilism are no less dear
than those of Protagoras! subjectivism., Once truth is des~
troyed, justice, morality, natural law must also vanish,

What is known, from anélent writers, of the epistemo=-
logical doctrines of other Sophists is sufficlent to show, at
least, that the general tendency of these men was toward a
skepticism, which would, if logically developed, result in the

destruction of morals, Sextus describes Xenlades thus:
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Euthydemms, according to Plato, held thats TR oc 'ﬁd‘/T°<
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This same Euthydemus, in the dialogue bearing his name, is
represented as holding that 1t is possible neither to spesk
nor think falsely, since one cannot say or think what 1s not,
Cretylus, in the dlalogue of his name, also accepts this 19)
doctrine, that no one can speak a falsehood, which Plato says/
held both of old and at his time, 20) To the Sophist in

general Plato ascribes the same tenet:
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A consideration of contemporary and near contemporary
testimony regarding the actual ethical teachings of many
Sophists will represent these Sophists as drawing the logical
conclusions from the sophistic epistemological principles and
will, I believe, confirm Aristophanes! criticism. Some Soph-
ists, of course, rather incoﬁsistently, accepted many fine
ethical principles. We have seen that this was true of Pro-
tagoras and Gorgias, and Prodicus may be added to the list. In
his "Choice of Heracles " 22) this Sophist upholds the tradi-
tional morality, praises happiness and virtue, and places
these in sharp contrast to a life given over to pleasure. The
picture drawn of other Sophists is cond derably different.

Aristophar es, as we saw, criticized the Sophists for
divorcing law and Jjustice from nature. In considering quo-
tations from anéient authors in this regard, caution must be
observed. In speaking of law a Sophist may, of course, be
referring to positive law, and sach legistlation can, obviously,
be separated from and contrary to nature. Now Antiphon did
actually distinguish between law which is mere convention and
that which is according to nature. 2%) However, even W en

this distinetion between natural end positive law was made, I

doubt that it was clearly ﬁnderstood, and I think very few laws
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were considered natural, Thus, Hippias admitted divine un-
written laws, but only those which are everywhere observede 24)

Further, 1t seems that there was little realization of
the foundation for positive law in the natural law, Thus,
Antiphon held 1t a sin to transgress the law which is according
to nature, but thought it no evil to traﬁsgress the law which
was convention unless one was caught, beéause to sin against
the former was to sin against truth, but to transgress the
latter was a sin against opinlon. 25)

Consequently, Hippias atatement is at least susplclous:
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Xenophon represents this same Hippias as asking:
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Plato!é‘picture of the followers of Protagoras 1s clear
enough:

But in the other case, I mean when they
speak of justlce and injustice, plety and
implety, they are confldent that these
have no natural or essentlal basis, The
truth 1s that which 1s agreed upon at the
time of agreement and as long as the
agreement lasts,

He adds: "And this is the philosophy of many who do not al-
together go along with Protagoras," 28}
Aristotle's statement indicates that the tendency to
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geparate justice from nature was prevalent‘ |
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Then there 1is an extremely important section in Plato!s

Laws, which 1s surely to be understood as an exposition of

Sophist doctrine, 30} The ssectlon reads:

Ath: And they say that politiecs cooperate
with nature, but in a less degree,
and have more of art; also that lege
islation 1s entirely a work of art;
and 1s based on assumptlions which
are not true,

Cle: How do you mean?

Ath: In the first place my dear friend,

: they would say that the gods exist
nelther by nature or by art, but
only by the laws of states, which
are different 1n(iifferent places,
according to the agreement of those
who meke them; and that the honor-
&b le 1s one thing by nature and
another thing by law, and that the
principles of Justice have no exise
tence at all in nature, but that
mankind are always disputing about
them and altering them; and that
the alterations which are made by
art and by law have no basis in
nature, but are of authority for
the moment and at the time at
which they are made, 3 ;]
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The light 1n which Plato represents Sophistic ethlcs in
the Gorglas is well known, To be sure, Gorgilas himself 1s not
shown to hold bad moral principles, but Polus, who takes up the
argument where Gorglas leaves offf boldly enuntiates more
questionable doctrines., He does not hesitate to meintain that
Archilaus, unjust usurper of Macedoniat!s throne, 1s among the
happlest of men, 32} Callicles, finsl opponent of Socrates,
fearlessly inslists that it is better to do wrong than to
suffer, 33) He contimues to say that "for the most part
custoul[véﬁasj and nature are generally at variance with one
another," 34) since, for example,
By the rule of nature that only is
more disgraceful which 1s the greater
evil=as, for example, to suffer ine
Justice; but by the rule of custom,
to do evil 1s the more disgraceful, 3§)

In the same paxsage he affinms

¢
g 3 0% ot pu cms
W , £ ( r

xOTO o%w §LK¢L§; £r:nv [oV
o&r.»ic\/w ToO Xac/:ovo_s 7M£ov g/rf.tv
K o Tov SUVa:rw}zfoV Tou

e&éUVquTéfou 34)

MUT'}I c(Tl’O ¢c&LV£.(

Hls reference to the common practise among animals with regard
this matter 1s reminiscent of the passage in the Clouds, in
which Pheldippides, sbout to beat his father, defends his
action by an appeal to the common practise among cocks,
Apparently not all the ethical vagaries of modern evolutionists
are original with them,
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Finally, reference must be made, in comnectlion with
sophistic ethics, to the teaching of Thymsymasbus as we know
it from the Republic, Thls Sophlst openly states that:
For injustice 1s censured becauss the
censurers are afrald of suffering, and
not from any fear they have of doing
injustices

(and further)
Justice is the Interest of the stronger
whereas injustice is a men's own profit
and interest. 27)

Such 1s the picture, by anclent writers, of the ethical
principles embodled in sophistic culture, It is surely
evident that thls picture 1s nearly a perfect replica of
Aristophanes? painting,

As has been shown, Aristophanes found fault with the
Sophlsts because of thelr eristic which emphasized victory in
argument to the detriment of truth, end even boasted of making
the wrong side appear right, There 1ls little difficulty in
verifying this criticism in the testimony of the ancients,

For the most part, 1t is true this eristic was teaught
and practised by lesser Sophlsts, though not all the greater
men of thls group were above 1t, Certainly the foundation on
which it was bullt was in the teaching of the greater Sophistse
For when the exlstence of objective truth has been denied,
there isrlittle reason to concern oneself with right and wrong
in a debate, and it 1s but logical to use every device to give

the appearance of truth to whatever one wishes to prove.
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From Diogenes Leertius we learn that Protagoras did
apply his theory of knowledge to the principles of debate:

He was the first person who ssserted
in every question there were two sides
to the argument exactly opposite to one
another, 38)

In the same work Diogenes corroborate!s in Protagoras! case
Aristophanes'! charge of "quibbler¥ against the Sophistse

. He was also the first person who gave
e preclse definitlon of the parts of
time; and who explained the velue of
opportunity, and who Instituted con-
tests of argument, and who armed the
dlsputantg with the weapon of sophism,
He 1t was, too, who first left facts
out of consideration, and fastened
hls arguments on words, and who was
the parent of the present superficial
and futildkinds of discussion., On
which account Timon says of Hims-

Protagoras, that slippery
arguer, in disputatlious contests
fully skilled. 39)

Diogenes says also of Protagoras:

He first employed the reasonings of Aristo-

whlch attempt to establish the point
that tﬂey cannot be contradicted; as Plato
tells us in the Eutiydemus, 40)

Likewise Clement of Alexandria, in the Stromata, tells
us:
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Seneca says:

Protagoras alt de omnl re in utramque
partem disputani posse ex aequo et de hac
ipsa, an omnis res lIn utramque partem
disgutabilig sit, 42)
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Finally, Aristotle speaks with some disgust of Protagoras:

Thls sort of argument illustrates what
is meant by making the worse argument
sppear the better, Hence, people were
right in rejecting the training Prot-
agoras undertook to give them, It was
a fraud; the probability it handled
was not gemuine but spurious, and has
a place in no art except rhetoric and
eristice 43)

Plato, speaking of the Sophist in general, 44) says
that 'he is a disputer" and a "teacher of the art of disputation
to others," and he adds that the art of disputation is the art
of disputing about all things, Plato then shows that since
the Sophist can not really know all things, he mmst have only
apparent knowledge of them,
Isocrates 1is evidently referring to the eristic Sophists
when he says:
Indeed, who can fail to abhor, yes, to
contenm those teachers in the first place
who devote themselves to disputation,
since they pretendto search for truﬁh
but straightway at the begimning of
their professions attempt to deevelve us
with lies, 45)
And in the same speech he refers to these disputers as

"expounding captious:theories,"™ 46)

In his Euthydems Plato subjects the erilstic of the
Sophists to a riotous,satire; using, Euthydemus and
Dionysodorus as the chilef representatives of this kind of
disputatione Dionysodorus boasts that "all our questions are
inevitable." 47) He and Futhydemms delight in tying Cleinas




57
in knots. They ask him a question -e.g., "Are those who learn
the wise or the ignorant?” 48) - and then, taking the
opposite side from that which Cleinas defends, use clever argu-
ments to trip him up, to the great glee and admiration of their
followers.

Likewlse, the work: of Aristotle, De Sophisticis Elenchis,

describes the practises of the eristic Sophists. It shows at
length the many devices used by these Sophists to ensnare their
opponents in debate, and the method leaves no doubt that victory
and not the disclosure of truth is their object. One trick, to

which Aristophanes refers :. 1n the De Sophisticis Elenchls, is

that of availing oneself of the ambiguity of language . 49)
Equivocal words were used as middle terms as middle terms in
syllogisms; for example:, . } P -

Td nend oy B TS pup Ssorra .z/xgvj

TE 5¢ Marxd Scovra. 570 -
Thus, Aristotle says in his Rhetoric:

Words of ambiguous meaning are chiefly

useful to enable the Sophist to mis-

lead hils hearers. 51)

Ancient writers thus describe the Sophist eristic, a
method of debate scarcely reconciliable with a regard for
objective truth, and a practise likely to work serlous moral
harnm.

Closely allied to the eristic of the Sophlsts was the

rhetoric which thelr education included. Now there is no

difficulty in producing ancient testimony to verify Aristophanes*
representation of the Sophists as rhetoriciasns, I suppose no
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one denies that they were such and that they emphasized rhetoric
in their training. It is more important to determine whether or
not In the eyes of other anclent authors thi¢ rhetoric was re- |
prehensible. For Aristophanes apparently felt that the sopnis-
tic rhetoric was worthy of ridicule, since it was an overempha-
sis of external form to the detriment of content, perhaps but
another means of achieving the same end as eristic. ILet us con-
sider what the ancients had to say of this rhetoric.

The most eminent rhetorician among the Sophists was tn-
doubtedly Gorgias, and the Influence he exercised on future
rhetoric, especially through his pupil Isocrateé, is well known,
yet 1f ancient testimony 1s to be believed, he 4id overemphasize
external form in speech.

In the Gorglias (456 A sq.) FPlato has this Sophist give an
encomium of rhetoric and admit as true Socrates'! ironic remark
that the greatness of rhetoric seems to be something super-
natural. Similarly, in the Philebus Protagoras says:

I often heard Gorglas malntain that
the art of persuasion far surpassed
everything else ,....... to thls all
things submit not by compulsion but
by their own free will., 52)
Plato also suggests that Gorgias was not too concerned about the
content of speeches, since this Sophist and Tisias:
Are not lgnorant that prébability is superior
to truth, and who by force of argument make
the little appear great and the great 1little,
and the new 0ld and the o0ld new, and have

discovered universal forms, either short or
going on to infinity. 53)




59
The ancients llkewlse wemarked his attentlion to the ex~

ternal forms of speech. Aristotle says: ,
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Diodorus (ap. Diels Fragmente, Sect. P. 82 Ay) tells us that
Gorglas, when he came to Athens, startled the peopie with his
speech because of 1ts symmetry, antithesls, in general, its
form. Finally, for an example of excessive use of the adorn-
ments of language, one might refer to Agathon's speech (Plato's
Symposium 194, E) which Socrates says (198 C) reminds him very
mich of Gorglas, |
Plato gives an imitation of Protagoras'! rhetoric in the
famous myth of the Protagoras (320 C sqg.). The reader had best

judge this for himself,

In the case of the imitation gilven by Plato (Protagoras.
337 C) of Hipplas speech, there can be little room for a doubt-
ful judgement, It is a rambling speech, without much thought,
and full of unnecessary words.,

Thrasymachus appears to have laid considerable stress on

form. Dionysius says of him: . \ \ \
BFNT”%M/YU'S ) Kxg-(}vc}sc (»uil/ /{o<(\
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According to Plato:
For the 'sorrows of a poor old man!, or any
other pathetlic case, no one 1s better than
the Chalcedonlan giant; he can put a whole
company of people into a passion and out of
one again by his mighty magic, and is first
rate at inventing or disposing of any sort
of calumy on any grounds or none. 57)
Evidently, he gave rules for oratorical form, for'Suidas says
. / —
of him: %5 1‘[1)&}7"05‘ Trifcocfov M Kcu}o‘/,
\ N \ —
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Critias also laid down rhetorical precepts., Phrynichus

f him: - \ . ~ \
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In the Phaedrus Plato, after his ironic praise of various
Sophist rhetoriclans (267 a sq.) - e.2. of "Evemus who invented
correct allusion and indirect praises," of Gorgilas, of Prodicus
who "said that he alone had discovered the art of proper speech,|
that discourses should be neither long nor short, but of
reasonable length," of Hipplas, of Polus "and his shrines of
learned speech such as disputation and figurativeness," of
Protagoras and Thrasymachus, - after this irony he censures

these men for emphasizing merely the outer form of rhetoric.

Socrates says:
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And 1f Adrastus the mellifluous or Pericles
heard of these wonderful arts, brachylogles
and eilkonologies and all the hard names
which we have been endeavoring to draw into
the light of day, what would they say?
Instead of losing temper and applying
uncomplimentary epithets, as you and I have been
doing to the authors of such imaginary art,
‘their superior wisdom would rather censure
us, as well as them. Have a little
patience, Phaedrus and Socrates, they would
say, and don't be angry with those who from
some want of dialectical skill are unable
to define the nature of rhetoric, and con-
sequently suppose that they have found the
art In the preliminary conditions of the
art, and when they have taught these to
others, fancy that they have been teaching
the whole art of rhetoric; but as to per-
suasion in detail and unity of composition,
that they regard as an easy thing with which
their disciples may supply themselves., 60)

Plato makes another remark which is of interest to this
discussion. After stating in the Phaedrus (269 D) that "the art
of rhetoric does not lie in the direction of Lyslias and
Thrasymachus," he says a little later (271 A) that Thrasymachus
or any other who seriously teaches the art of rhetoric must base
his teaching on a sound psychology.

Isocrates! criticisms of the old Sophists in his Antidosig|
and of the later in his Contra Sophistas are well known. He has

no use for the Sophlsts who profess to teach political dis-
course, for "they have no interest in truth," and further:

They dec not attribute any of this power
elther to the practical experience or the
native ability of the student, but they
undertake to transmit the sclence of dis-
course as simply as they would teach the
letters of the alphabet, not having taken
the trouble to examine into the nature of
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each kind of knowledge, but thinking that
because of the extravagance of their
promises they themselves will commend
admiration and the teaching of discourse
wlll be held in higher esteem - oblivious
to the fact that the arts are made great
not by those who are without scruple in
boasting about them, but by those who are
able to discover all the resources which
each art affords,. 61)

From thls discussion of ancient testlmony about the
rhetoric of the Sophist, it is clear that Aristophanes! repre-
sentation and criticism of the Sophists in this regard was
corroborated. The other ancilents, also, considered the Sophists
as rhetoriclans who made too much of external show and per-
suasion and thought too little of content and truth.

Among the criticilsms of the Sophists which Aristophanes
apparently considered serious was hls censure of their
skepticism about traditional religion and their general tendency
to agnosticlsm or atheism. Again, it must be noted that the
skeptical epistemology of the Sophists would naturally tend to
produce a religious skepticism. There gre specific texts in the
ancient writers which indicate that such skepticism did actually
result.

Of course, the classiec text iIn this matter 1s the fragment
from Protagoras! treatise 'On the Gods, a fragment often quoted
and referred to in ancient writings:

Concerning the gods I am not able to know
to a certainty whether they exist op
whether they do not. For there are many

things which prevent one from knowing,
especlally the obscurity of the subject
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end the shortness of the 1life of man, 62)
Certalnly this is an open profession of agnosticism,
It is obvious that Gorglast nihillism, logically followed
out, would ennihilate the gods. If its mllder hypotheses
were accepted, it, too, would result in agnosticism,

To Critias, Sextus (Adv. Mathe IX, 54 ap. Diels

Fragmente, Sect. C. 88 B 25) attributes the doctrine that the
gods were invented to provide protection against secret wrong-
doing, Prodicus! teaching (Segte Math, IX, 18, and Cig, De
Nate Deorum 1, 37, 1-18; and 15, 38, = ap, Diels op. cit, B 5)

that the anclents accepted useful things, - e€.ge the moon and
sun, - as gods has a susplecious ring. Hermias (Z, Plat, Phaed.
Pe 239, 21, ap. Diels op. cite 85 B 8,) says Thrasymachus

held that: Bt ol van . va,wmm.
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This last, of course, is not atheism or agnosticism, but is of
the stuff of skeptiéism. Then the passage in Plato's Laws
quoted above, (Che 3, pe 13} is worth requoting in part here,
As was noted previously, the passage 1s certalnly meant to
express Sophist teaching:

The gods exist neither by nature or by art,

but only by the laws of states, which are

different in different places, according to
the agreement of those who make them, ¢3)
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Finally, 1t should be remarked that not only sophistic
epistemology but also sophistic ethics demanded a bresk with
religion, Just as no sound ethlcs can be bullt independently
of religion, so no unsound ethics, or lack of morals, can
brook religion,

Aristophanes! next and last two criticisms of the Sophist
do not seem so important to us as the otherse I refer to his
censure of the polymathy which the Sophists professed and to
his ridicule of thelr charging fof instruction,

0f course, the most famous for the vast knowledge to
which he lald claim 1s the Sophist Hippias. Philostratus says

of him:
ao-y\ ¢ To Ss: ij To(j thf ?il)’
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Plato represents him as boasting that at the Olympilan festivals
he always offered "to perform any of the exhibitions which I
had prepared and to enswer any questions which anyone had to
ask," 65) and further: "I have never found anyone who wes
my superior in enything." 66) 1In the Hippias Major (285 b sq,)
Socrates runs through a rather formidable list of subjects on

which Hipplas can speak, In the Iesser Hippilas Socrates says

that Hipplas 1s '. "inmost arts the wisest of men" 67) and

‘this by his own boast. Socrates also remembers how Hippias
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bragged that when he went to Olympila, everything on his person

was his own work, 68) Xenophon has Socrates remark to Hippias

(Mome IV, 4, 6):
b
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Now I do not believe that the other great Sophlsts pro-
fessed such a polymathy as Hippias, but I think 1t true that
they dild embrace a rather large number of subjects in their
education. According to Plato, indeed, Protagoras explicitly
denles teaching some of the subjects which Hlppilas taught,
but at the same time he says that the ordinary Sophists did

teach these subjects:

If Hippocretes comes to me, he will not exper-
ience the sort of drudgery with which other
Sophists are in the hebit of insulting their
puplls, who, whem they have just escaped

from the arts, are taken back and driven into
them by these teachers, and made to learn
calculation, and dstronomy, and geometry, and
rmsic (he gave a look at Hipplas as he sald
this); but if he comes to me, he willl learn
that which he comes to learn. And this is
prudence in affalrs private as well as

public; he will learn to order his house In
thepest manner, and he will be best able to
spesk and act in the affairs of the state. 69)

Diogenes Laertlus provides us with e 1list of the writings of
Protagoras extant at his time, and the list surely includes
an amezing varilety of subjects:

A treatlse on the Art of Contentlon; one
on Wrestling; one on Mathemetlics; one on a
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Republic; one on Ambition; one on Virtues;
one onc the Original Condition of man; one
on those in the Shades Below; one on the Things
which are not done properly by Men; one vol-
ume of Precepts; one essay entitled Justice
in Pleading for Hire, two books of Contra-
dictions, 70)

0f Gorglas Plato, through Socrates says:
And he has taught you the hablt of answer-
ing questions in a grand and bold style,
which becomes those who know, and 1ls the
style in which he himself answers all
comers; and any Hellene who likes may ask
him enything, 71)

The same 1ldea 1s found 1n the Gorglas 447 C,

Cicero, speaking of Prodicus, says: Plurinmum
temporibus 111is etiam de natura rerum et
disseruit et scripsit, 72)

I think it can be safely agreed that sophistic education
was much larger In scope thanithe older education whose place
it took, It should be remembered, too, that sophistic rhetoric
and eristic was intended to equip the youth to deal wilth
practlcally any subject, even ﬁhough he might not have much
knowledge of the matters,

With regard to the fact of the Sophists?! teaching for
pay, = Aristophanes! last criticism, =~ there 1s such agreement
emong all that it seems hardly necessary to clte authors in
the matter, Protagoras 1s said to have introduced the practise,
- g novel one to the Athenlans and apparéntly a considerable
shock to some, = and the Sophlsts in general adopted it, In

the notes I shall give several references where one can read,

1f he wishes, the anclent testimony on the subjecte 73)
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In the course of thls discussion no effort has been made
to examine the possibilities of prejudice in the suthors whose
testimony has been used, To do so 1s beyond the scope of this
inq iry, 74) Obviously, however, so long as the possibility
of prejudlce has not been excluded, the value of the testimony
1s considerebly lessened. Of course, as the mimber of authors
in egreement on a matter 1s larger the 1liklihood of prejudice
and error 1s diminished, though not excluded., From this
chapter, however, I believe it is clear that the testimony
of contemporary and near-contemporary anclent writers corro-

borates Aristophenes! criticism of the Sophists,
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Notes on Chapter III
Memorabilia I, 6, 10.

2.

Se

Protagoras 317 c.

Henry Jackson, Article on Sophists, Encyclopaedia Brit., 1l4th
Edition.

Lives and Opinions of Eminent Philosophers, Diogenes Laertus,
IX, 51 C. D. Yonge's translation.

In the Thesetetus 151 E and 160 D the doctrine " eon dAde r¢

7 FXY b P
S0TC Crcoroun w VIiTrEmeis” is ascribed to
Protagoras. Confer the note in Zeller, Hist. of Greek Phil.
page 450. . , )
In Theaetetus 160 D the teaching oodsis ?peuén So5S%c1 ~
is attributed to Protagoras.

Theaetetus 152 A. This dictum is often quoted and referred
to. Cf. Theaetetus 160 C.; Cretylus 385 E; Aristotle's
Metaphysics, X, 1 (1053 A 35) and XI, 6.; Sext. Math. VII,

8.
9.
10.
11.

12,

60; etc.

Aristotle, I believe, interpreted the dictum as Plato did.
Cf. Metaphysics XI, 1062 b. 13 sq. and IV, 1007 b 19 sq.
However, L'm not sure that Metaphysics X, 1053 a 36 sq. does
not state a different view. For other interpretations
similar to Platot!'s confer: Sext. Pyrrh. h. I 216 ff. (ap.
Diels, Fragmente, Section C, 74 A 14) (cf. also Diels, op.
cit., 74 A 19), and Democritus in Plutarch Adv. Col. 1108 f.
sq. (ap. Burnet, Greek Philosophy,Part I, p. 118)

Theaetetus 167 &.

Protagoras 349 E.

Protagoras 320 € sq.

It might be noted here, as a point of 1interest, that Pro-
tagoras in the dialogue of his name, 324 B, seems to know
merely the preventive function of punishment. However this
is not perfectly clear, and it is doubtful whether Platds
own notion of punishment was complete.

Athen. XII 548 C D (ap. Diels, op. cit., Sect. C., 82 A.,
My translation. )
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13. Plutarch, De Adul. et Am. 23 p. 64 C.(Ap. Diels, op. cit,
Sect. C, 82 B 20 )

14. Meno, 956 C. Note, however, that Meno, who professed to share
Gorgias! opinions, is represented (Meno 71 E) as speaking
on virtue. He distinguldhed between the virtue of man and
that of woman. ’

15. Sextus, Adve. Mathe. VII 65 Sq. ( ap. Diels op. cit., Sect C.,
82 B5) Sextus also gives Gorgias! proof for his position,
but this is not pertinent here.

16, Jsocrates 10, z (Ap. Diels, op. cit., Secte C., 82 B.)

17. Sext. Adv. Math. VII, 53. (AP. Diels OPe Cito, Sect. C, 81,)r
cf. also AntIphon Op. Diels. ap. cit., Sect. C, 87 B,

18. Cratylus 386 D.
19. Euthydemus 283 E sq., 286 C, etc.

20. Cratylus 429 D.
21. Sophist 260 D.
22, Xene. Memorabilia II, 21-34

23+, Diels, op. cit., Sect. C., 87 B 44
24, Xen. Mem. 4, 19,
254 Dids’ OPe Cito, Sect. C., 87 B 44,

26. Protagoras 337 D.

127 Xen. Mem. IV, 4, 14,
28. Theaetetus 172 B,

29, Aristotle De Soph. El, C. 12, 173 a7

30e. So Zeller (Hist. Qf Greek Phil. p. 479 n. 1) and Burnet
(Greek Phil. Part I, p. 122) understand it.

31, Laws X, 889 D & E.

32. Gorglas, 470 D sq. Zeller (op. cit., p. 477 n. 1) correctly
observes that whether or not Callicles was a Sophist in the
Narrower sense 1s unimportant, for Plato surely means us %o
regard him as a representative of sophlstic culbture.
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33, Gorgias 482 E

34,
35
36
37
38

39.
40,

41.
42,
43.

" 482 E
" 483 a
" 483 ¢, 4.

Republic 344 C. Jowett

Diogenes Lgertius "Protagoras" From Lives and Opinions of.
Eminent Philosphers, translated by C. B. Yonge.

Ibidem.

" o« If Diog. is referring to Euthydemus, 286 C, it
should be noted that what is said there is attributed to the
followers of Protagoras.

Clem. Strom. VI, 65 ( ap. Diels op. cit., Sect. C. 80 A 20)

Seneca ap. 88, 43 ( ap. Diels, op. cit., Sect. C., 80 A 20)
Aristotle Rhet. B 24 1402 A 23,

44. Sophist 232 b, sq.

45,
46.
47,
48.
49.

50.

Isocrates, Contra Soph. (291) 18 (Norlin's translation)

Ibid. (295) 204

Buthydoqus 276 E
Tbid. 275 D

3 / 2 / /
De Soph. El., C. 1. 165 a 4 — s(s Towes €ufusorT<Tos

\ - 3 /
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De Soph. El., 4, 165 B 34

8. Rhetoric, 1404 b.

52

Philebus, 58 A & B

53 Phgedrus 267 A & B

54,

5.

Rhetoric III, 1 1404 a 25

Diony. De Vic Dic. Dem. 963 ( ap. Zeller, Higb. of Gk. Buil.
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57.
58.

59.

60,
61,
62.

63
64.
65,
66,
67.
68 .
69,
70.
71,
72,
73,

4.

71
Isae., 20 (ap. Diels, op. cit., Sect. C, 85 A 13)

Phaedlus 267 C.

Luidas ( asp. Diels op. cit., Sect. C., 85 A 1) Aristotle's
Rhet. III, 1, 1409 a

Phrynich. Praepar. Soph. ( ap. Diels, op. cit., Sect. C.,
88 A 20 )

Phaedrus 269 A sqg.

Contms Sophe 9 sq. (Norlin's translation)

Diog. Laert., "Protagoras" from Lives of EBminent Philosophers
IX, 51 (Yonge's Translation) :

Laws, X 889 E.

Phil. V, Soph., I, 11, 1 sq. ( ap. Diels, op. cit., Sect. C.,
86 A 2.)

Hippe Mine. 363 C. & D.
Hipp. Mine. 364 A

Ipid.

Protagoras 318 D sq. Jowett

Dioge. Lagert. op. cit., loc. cit.
Meno 70 B

Cic‘ 2_9- OI‘at- III’ 52, 128. apo Diels, Op. Cito, 84 B 5

Diog. IX 52, ap. Diels, op. cit., 80 Ay; Philostr. V. soph. I
104, ap. Diels, op. cit,, 80 A 2; Hesych., Onamatol. bel Scholj
Plat. de Rep. 600 C, ap. Diels, op. cit., 80 A 3; Apul. Flor.
18 P., ap. Diels, op. cit., 80 A 4; Plato Protagoras 349 A,
ap. Diels, op. cit., 80 A S; Plato Meno 91 D, ap. Diels, oOp.
cit., 80 A g; Diod. XII 53, 5 ap. Diels, op. cit., 82 A 43
Xenoph. An,., 1I 16, ap. Diels, op. cit., 82 A 53 Plato
Hipp. Ma}. 282 C; ap. Diels, op. cit., 84 A 33 Philostrat,

Ve Soph. I 11, 5, ap. Diels, op. cit., 86 A o3 Plato Hippias
mai. 281 A, ap. Diels, op. cit., 86 A 7; Xenoph. Mem. I 6, 1
8q., ap. Dlels, op, cit., 87 A x. -

It is only fair to refer to Grote's position in the matter,
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for he rejects much of the ancient testimony on the Sophists.,
In the famous 67th chapter of his History of Greece, he says,
referring to this testimony:

The 1libds of Aristophaes, the sneers of Plato
and Xenophon, even the interested generalities
of a plaintiff or defendant before a dikastery

are received with little cross-examinstion as
authentic materials for history.

zeller differs with Grote in many instances anmd Sedgwick and
Jackson qualify his statementse.

Note: Unless otherwise indicated the translation of Plato's

works which I have used is that of Benjamin Jowett, and

the translation of Aristotles' works is that edited by
W. D. Ross.,
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CHAPTER IV

Conclusion

In this conclusion it will be necessary to treat briefly
of three points: the effects of the sophistic education, the
intrinsic good or evil of the features of that education which
Aristophanes censured, and the sincerity of Aristophanes., I
have grouped these three together in a final chapter partly be-
cause there is, perhaps, some relation between the three topics,
and partly because, since it 1s impossible to treat any of the
three satisfactorily in this thesis, I may as well handle all
the unsatisfactory matter at once.

In the first chapter of this discussion it was shown that
Aristophanes himself seemed to fear the effects of Sophistic
education, and he contrasted the splendid youth developed by the
0ld education with the effeminate and corrupt product of the new.
Moreover, he warned Athens that she would regret nursing the
Sophlsts who would turn out to be a brood of vipers.

Now 1t seems to me undeniable that Sophist educatlon, 1if
it really was as Aristophanes and other ancients portrayed it,
must have had a distinctly deleterious effect wherever it
flourished. To deny the objective validity of knowledge is
surely to admit that might is right,- 1)to name but one logie
cal deduction from that denial, The Sophist position on law

would necessarily tend to destroy respect for authority, and on

this respect the effectiveness of government depends. 2) The
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son of Strepsiades, as he became learned in Sophistry, outgrew
filial virtue.s It is at least 1likely that the Abhenlan, as he
became richer in the qualities of the Sophist, would grow poorer
in those of the citizen. Likewlse it is obvious that such eth-
ics as the Sophists are represented as teaching must destroy the
morals of those who accept them. 3) The Clouds is, perhaps,
the saddest of comedies for it shows the ruinous results of the
Frankenstein monster, false education., This sad comedy has but
too often been enacted 6n the stage of the world with history
for its settinge.

As I say, 1t seems that Sophist education, if it was as
represented, must have wrought ill in Athens. If, however, we
approaech the question from the other side and ask whether
vaocording to history, bad effects actually resulted from Sophist
education, the answer is not seé easy. First of all, one is
faced with the question of whether the Athens of the Sophists
was more corrupt than that of Marathon days, and what were its
peculier evils. This in itself is hard enough. Supposing that
one established the fact that there was a fund of corruption in
the Athens of the Sophist, he still would have to show a causal
relationship between Sophistic education and the evil, 4)
Throughout he would find himself opposed by Grote, an adver-
sary not apt to encourage one to open disagreement.

Here I wish merely to indicate the direction of my opin-

ion, without making any effort to prove it., That this opinion
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is supported, at least in part, by such men as Burnet, Zeller,

and Taylor, lends me‘courage. I believe that the Athens of the
Sophists had a peculiar corruption of its own (whether greater
or less than that of earlier time is not so important here),
the nature of which was such as Sophistic education, if it was
as the ancients represented it, would naturally produce. 1
think that the plays of Buripides, the Melian dialogue in Thu-
cydides, and in general the history of the Pelopomnesian wer

as found in Thucydides are evidence of this. Further, I think
that the decadence of the Hellenic exra can with some probability
be shown to have roots in the Sophistic education of an earlier
day. As partial corroboration of vhat I have said, I wish to
quote Taydor:

In the bounding strength that Athens felt
after throwing off Persia, development was
quickened. Her decades were as centuries....
Some of the causes which made her decline
as rapid as her growth are not far to
seek. She broke her power in the Pelo-
pommesian war, hexr citizens grew loqua-
cious; their spirit of devotion to sheir
city waned with the period of faulty
action; they were engrossed with pleasure,
with their individual interests and
thoughts. And when aftexwards Thebes

had roused herself for a mighty fling at
the Spartan's throat, and then sunk back
into Boeotian lethargy, and there was

no one but Athens to take the lead against
Macedon, she had no capacity for such
continuous self-denial and exertion as
were needed to uphold her freedom and
that of her rancorous neighbors against
the untiring king. 5)
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Sophist education, if it was as Aristophanes represented it,
could well have been partislly responsible for such a con-
dition in Athens.

There is also considerable difficulty in treating the
actual blameworthiness of the features of Sophist education
which Aristopha es criticized. Here one is inevitably deter-
mined by his own philosophy, and the extent of possible dis-
cussion is so vast as to discourage beginning in a paper of
limited proportions. Suffice it to peint out the obvious - -
that if one believes at all in the possibility of a complete
and systematic metaphysics and ethics, he can not but shun the
principles of the Sophists. Purther, 1f my opinion of the
effects of sophist education is correct, one must sarely sus-
pect intrinsic evil in the cause of those effects.

It is hard to see on what grounds the eristic and
rhetoric of the Sophists coul merit unqualified defense, if
it was as represented by the ancients., As to their religious
skepticism, however, argument could easily arise. I believe
that it was a serious defect because it substituted a greater
evil for a lesser. DPagan theology, I think, is better than no
theology.

The tendency of the Sophists to polymathy is obviously
reprehensible only in so far as it resulted in superficiality.

Finally, it ishard to see in what sense the charging of

fees for instruction can be intrinsically evil. The people of
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Aristophanes! time, nurtured in the opposite tradition, found

the novelty a shock to their sense of what is fitting - and who
can say whether they were hypersensitive or we are callous?
Today we are thoroughly accustomed to the practise.

Though in my opinion - and I think this would be the
common belief « the qualities for which Aristophanes answered
the Sophist education were in the main (at least the ethics,
eristic, rhetoric, and religious skepticism) wexy great evils,

I do not think that the education performed no good in Athens.
It met a real need for an education of larger scope. It had a
salutary effect, though rather accidentally, in kicking over the
muddled traces of a lost philosophy, so that thought could begin
anew in the direction given it by Socrates. Moreover, the great
sophists contributed in a real way to the knowledge of rhetéric,
grammar, and language. I'm not at all sure that these true
merits of the Sophists were recognized by their anclent critics.,
- Finally, we arrive at the last difficult problem - that
of the sincerity of Aristophanes. Unfortunately, this question
must remain fofever undecided, and the best that can be hoped
for is a well-fcunded opinion. It is hard enough to determine
the actual convictions of the author of any satire; but when
that satire happens to come to us in the form of a Greek comédy
written about a subject as elusive as the Sophists, and that over
two thousand years ago, thé difficulty assumes alarming propor-

tions.

Flrst of all, Greek comedy was by its tradition compelled
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to be conservative, so that if Aristophanes wanted to write

about the Sophists, he had to appear to oppose theme How can
‘one be sure that he was not really sympathetic with the move=-
ment and ridiculing it with his tongue in his cheek?

One who wishes to accept this view does not have to look
far for arguments to support 1t. To begin with, Aristophanes
makes much in the Clouds of the religious skepticism of the
Sophists; yet a consideration of his other plays = e.g., the
Phitus - might lead one to question whether he himself was a
particularly reverent and devout believer. Then there is the
impossible difficulty which arises from his having apparently
identified Socrates with the Sophists in the Clouds. Of what
value, it might be asked, 1s the criticism of a man who simply
for comic effect, classes among his Sophists one so opposite
to them as Socrates? Without intention of answering the ques~
tion, I should like to suggest that it may not have been s0
difficult to mistake Socrateé, as he was at the time the Clouds
was written, for a Sophist,

These difficulties and the general tendency of the
elusive Aristophanes to hide behind the comic mask have caused
one school of critics to conclude that this man was simply a
comedian and had but one purpose, to raise a laugh. Diametri-
cally opposed to this school are those critics who see in Arise
tophanes a deep thimking and earnest moral reformer, using his
comedy merely as & means to rescue his fellow men from the evils

of the day. There is a classic expression of this view in
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Browning's Aristophanes' Apology.

As always there is a group seeking to steer a mlddle
course. Gilbert Murray and other critics see in Aristophanes
a man who was first and foremost a comic poet, but who had
nevertheless a serious moral purpose. This view seems to me
most likely. I think it difficult to deny that Aristophanes
was greatly concerned, as a comic poet should be, to amuse his
audlience, Perhaps he sometimes sacrificed truth and accuracy
to this end. However, I think it equally hard to deny that he
was generéliy expressing his own sincere and keenly felt con-
victionse. This I believe to be the case In the criticlsm of
the Sophists in the Clouds, for reasons I shall now present.

First of all Aristophanes' plays show him to be certainly
a man of keen intellectual perception. Now it seems to me im-
probable, though by no means impossible, that such a man could
write a searching satire on a subject of so great importance g&f
his time as the Sophistic education, and not mean it. It betome
more improbsble when we conslder that this criticism found i
this satire tallies almost perfectly with the other contemporary
criticism,.

Then we know that Aristophanes was prosecuted by Cleon
and mede to suffer for an attack made in an early play on this
demagogue. Later, in the Knights, he risked a second fierce
attack on Cleon. This is not the conduct of a man who holds his
convictions lightly.

Also, I believe a passage in the Frogs is noteworthy in




in this connection. There Aeschylus says to Euripldes;
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Now I think it likely that Aristophanes was voicing there his
own opinion of the function of the poet. It is surely unlikely
that a man with such a lofty concept of the poet's function
would in hls own poetry express other than his sincere convice
tions.

These arguments, I confess, are at best persuasive,.
Stronger than all of them, I believe, is the very spirit of the
Clouds. It seems to me evident from the mere reading that the

play is serious. But such a thing is not demonstrable.

Finis
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Notes on Chapter IV

This conclusion 1s surely obvious. Subjective truth is no
better than oplnlon. If all knowledge 1s mere opinion then,
accepting human nature as it is, it is but natural that the
opinion of the stronger should prevail.

This is a part of the thesis of Guglielmo Ferrero'!s book:
The Ruln of Ancient Civilization and the Iriumph of
Christianity.

This ethlcs was the more dangerous when coupled with skill
in rhetoric and eristic. Cf. Medea, (1l. 579 sq.):

Truly, I am in msny respects different from
most mortals, for in my opinion whatever
man being unjust, 1s naturally clever at
speaking ,.he deserves the greatest punish-
ment. - (my tramslation)

Here, too, one would have to treat the difficult question of

whether the Sophists produced the times or the times the

Sophists. In this connectlon one recalls Plato's statement:
.

The !'Sophists! only teach the views of the
majority, just as one might study the
nature of a great flerce beast, and put
his observations in the form of art.
(Rep. - Quoted by Starkie, Clouds of Ar.
p. XVIII, n, 4.

Henry Osborn Taylor, Ancient Ideals, p. 344.

6. Frogs, 1l. 1008-1010
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