
DA ' A K I N S H I P  AND MA R R I AG E  

S haron G .  Barr 

O. I NTRODUCT I ON 

This paper will discuss some as�ects of the kinship system of the Da ' a  people 
of Central Sulawesi , Indonesia . Four topics will be discussed : general social 
organisation , kinship terms , behaviour associated with these kinship relation
ships , and marriage . 

1 .  GENERAL SOCI AL ORGAN I SATI ON 

1 . 1  Demographi c i nformati on 

Some 30 , 000 Da ' a  people are located in three major areas in Central Sulawesi . 
Some Da ' a  also live in the province of South Sulawesi , Pasang Kayu District , 
not far from the town of Pasang Kayu , but the majority are located in Central 
Sulawes i .  

The main homeland o f  the Da ' a  people lies i n  the mountains to the west and south
west of the provincial capital , Pa1u . This area extends as far west as the 
Strait of Makassar . Some Da ' a  have been resettled in government resettlement 
villages in two other areas . One area is Maranata village , Biromaru District , 
just south o f  Pa1u in the Pa1u River valley , and the other i s  the upland plain 
of Pa1010 ( several village s )  south-east o f  Pa1u . Da ' a  speakers to the west of 
Pa1u ( i . e .  in Marawo1a District) inhabit a triangular area approximately 50 
kilometers from east to west at its southern base and about 40 kilometres from 
north to south . This paper will focus on this mountainous area , s ince this is  
the area where the author undertook her study . 

I 
The villages in this mountainous area west of Pa1u cluster around two main 
centres : Dombu , where the traditional ruler called rnadika resides and Gimpubia , 
further to the south ( see map) . The southern villages near the Pakawa River 
centre around Gimpubia .  This area is often known as the Pakawa region . In the 
northern villages , relationships tend to centre around Dombu . People from the 
northern and north-western villages come through Dombu on the way to the weekly 
market in Marawo1a . People of the Pakawa region use another route to thi s  mar
ket . People from the area around Lumbu1ama and sections to the west tend to 
use the market in Mbuwu as well . 
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Makassar Strait 

Da'a Hom eland villages 



1 . 2  Re l i gi on and educati on 
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In the more than 60 Da ' a  villages , there is a mixture of Christianity , I slam and 
animistic beliefs . The majority of the churches in the mountainous area are run 
by the Salvation Army , but the Seventh Day Adventists have started work in three 
villages (Ongombonu , Wawuj a ' i ,  and Sadakanjai)  and two local Protestant churches ,  
Gerej a  Protestant Indonesia Donggala (GPID) and Gerej a  Tora j a ,  each work in one 
village (GPID in Mbuwu and Gerej a  Toraja in Katewelu) . In most of the villages 
where churches have been established , schools have also been begun , so that for 
the past f ifteen to twenty years some of these villages have had schools . 

1 . 3  V i l l age pol i ti ca l  s tructure 

The local level political structure of each village conforms to a hierarchy 
determined by the national government . The structure is i l lustrated below 
(terms are Indonesian) . 

Camat - Head at the District level 
Kepa l a  Kampung - Village Headman2 

Kepa l a  J aga  - Assistant Headman 
Rukun Kampung - Head of a Village Association 3 

Rukun Te t a ng g a  - Head of a Neighbourhood Association within the village 3 

The rukun tetangga and rukun kampung are groups of families formed within the 
village . In one village there may be more than one rukun tetangga , or neigh
bourhood association . The head of each rukun tetangga  is under the authority 
of the head of the rukun kampung or village association . The rukun kampung head 
is in turn under the authority of the kepa l a  j aga  and he in turn is under the 
kepa l a kampung ' s  authority . 

The village of Dombu is divided into two associations , one rukun t e t angga and 
one rukun kamp un g . Whenever a problem arises the people in the western half of 
Dombu relate to the rukun tetangga  who lives there in the western half . Any 
problem relating to people in the eastern half of the village is  referred to 
the rukun kampung  who lives there in the eastern hal f .  If these two men cannot 
handle a problem they may take it to the kepa l a  j ag a ,  who in turn may take the 
matter if still unsolved to the kepa l a  kampung . The kepa l a  kampung may consult 
the village elders at this point , but ultimately , the kepa l a  kampung makes the 
final decision . While this is the political structure , in actual practice in 
Dombu (population approximately 350)  and other small village s ,  many problems are 
taken directly to the kepa l a  kampu ng . 

At the village level the kepa l a  kampung , kepa l a  j ag a , rukun kampung and rukun 
tetangga are chosen by consensus of the village men . Their choices must then be 
approved by the cama t , the government head of the district . The cama t is the 
one immediately responsible for implementing national programs and policies 
within the district . Then the kepa l a  kampung is  responsible for these programs 
and policies on the village level . 

For working on village projects , the headman has divided the village o f  Dombu 
into several work groups , or kol ompo ( from Indonesian ke l ompok) . I f  the road 
needs work or buildings such as a village meeting hall , ban t ay a ,  need to be 
built , one or more of the five ko l ompo of Dombu men (roughly 60 in all )  may be 
called on for community labour . The men in the west half of the vil lage are 
divided into two groups , as are the men in the east half . A fifth group consists 
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of the men who live in the approximate centre of Dombu . Each of the group 
leaders , chosen by the kepa l a  kampu ng , lives in close proximity to the other 
ten or eleven men in his group . Each group then works on the part of the pro
j ect that is assigned to it . 

1 . 4  Mad i ka ,  trad i t i onal ru ler  

Another aspect of local level political organisation at Dombu is the continuing 
influence of the mad i ka ,  the indigenous sovereign or traditional ruler . For 
two or three hundred years , there has been a succession of mad i ka in the Da ' a  
area . Traditionally ,  the mad i ka with sovereignty over the most Da ' a  villages 
has l ived in the village of Dombu . During the time of Dutch rule in Indonesia , 
the general Dutch policy was to rule through the existing political structures .  
Thus , until Indonesia ' s  independence in 1945 , they administered through the 
mad i ka at Dombu . Following independence and the establishment of Indonesia ' s  
national government , the mad i ka began to function as the kepa l a  kampung within 
the Indonesian government structure . 

In addition to these government functions the mad i ka serves as the traditional 
head of a substantial section of the Da ' a  people . The duties of the mad i ka in 
this capacity are basically three : 1) settling any disputes in the Da ' a  area 
under his influence that could not be resolved on the village level by the 
kepa l a  kampun g s ;  2 )  witnessing various ceremonies of villages in the area rela
ting to marriage , exchange of bridewealth , death , and other traditional junc
tures ;  and 3) presiding as head of the traditional customs such as the potamba , 
fertility rite performed to ensure good crops . 

The current mad i ka ,  named Lagurante , still hears cases , performs ceremonies and 
in general fills the role of mad i ka .  However as he is now over 80 years old the 
next in line for succession to mad i ka ,  Latu , is beginning to take over more and 
more of the duties o f  mad i ka .  Latu is Lagurante ' s  nephew , his only sister ' s  
son . Normally the line of succession would be to the son of the mad i ka .  How
ever Lagurante ' s  oldest son died some years ago and his other sons are quite 
young . Hence the succession went to Latu , his nephew . The actual decision 
as to who will be the next mad i ka is made at a gathering of the key elders of 
the villages that centre around Dombu . They agreed that Latu would be the next 
mad i ka .  He is now already beginning to carry out the functions of mad i ka under 
the guidance and advice of Lagurante . In 1981 Lagurante retired as kepa l a  
kampung and Latu was chosen for that position . Thus one can see that the mad i ka 
has been incorporated into the Indonesian government structure and continues to 
be a signification part of Da ' a  social organisation . 

1 .  5 L i ve 1 i hood 

The Da ' a  people are farmers and grow a variety of crops , including sweet 
potatoes , taro , cassava , corn and rice as staples .  Dry rice and some wet rice 
are grown in the Pakawa region and the areas west of Dombu . In the northern 
villages near Dombu although rice is often eaten it must be bought in Palu or 
from other Da ' a  villages where dry-field rice is more abundantly grown . In the 
far western and more lowland villages sago is also eaten . Vegetable supplements 
include tomatoes ;  squash ; red kidney beans ; ferns ; bamboo shoots ;  leaves of 
taro , cassava , sweet potatoes and squash ; and occasionally white potatoes ,  
although most of these are taken to market and sold . Fruits that are seasonally 
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available are durian , lemons ,  j ackfruit , pomelos , langsat , rose-apple s ,  bananas , 
mangoes and sometimes pineapple . The main cash crops are coffee , cloves and 
fruit in season . 

As for livestock the Da ' a  raise chickens , pigs , goats , some sheep , and cattle . 
Cattle are used for field work such as ploughing and are not primarily raised 
for beef .  The Da ' a  also hunt birds , deer , monkeys ,  lizards and wild pigs when 
available . 

1 . 6  Feasts 

Most occasions o f  a major festive nature among the Da ' a  involve commensality , 
eating together .  On such occasions rice and pork are the main foods , although 
sometimes chicken is also served . Feasts are held to celebrate : 1 )  the finish
ing of a new house ;  2 )  birthday partie s ;  3 )  weddings ; 4) three ceremonies 
associated with the remembrance of someone who has died (three days , forty days , 
and sometimes one hundred days following the death of someone in the Christian 
villages ) ; 5 )  each of the four different occasions when the bridewealth is 
given ; and 6) Christmas and New Year ' s  Day - in those villages that are 
Christian . 

1 . 7  Househo l ds and nucl ear fami l i es  

Da ' a  families usually have two houses . Beside the house they have within the 
village itself , most people also have a field hut near their gardens . I f  their 
gardens are s ituated far from the village , they may spend considerable time 
living there instead o f  returning to the village each night , hence the need 
for a field hut in addition to the village house . 

Most Da ' a  households consist of nuclear families or modified nuclear families . 
The nuclear family includes only parents and their children . Modified nuclear 
families include others beside the nuclear family , such as a widowed parent and 
any unmarried siblings of the parents . It is quite common to find a modified 
nuclear family such as parents living with their children ' s  family . One example 
o f  a large modified nuclear family observed at Dombu sheltered twelve individ
uals under one roo f .  The following diagram shows their kinship relationships : 

AGUS JELSON 

SYMBOLS: !:::. male ; 

Fi gure 1 :  Mod i fi ed nucl ear fam i l y  
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In this diagram ,  the names in capital letters represent the nuclear family : 
Nasa , his w±fe Betera , and the ir children Agus and Jelson . The head o f  this 
whole household is Nas a ,  since he is the only married man in this modified 
nuclear family . When he married Betera he assumed the responsibility for the 
three widows of Betera ' s  family and their unmarried children . With Betera , her 
grandmother ,  her mother and aunt , and her children all part of this household ,  
four generations are represented in this modified nuclear family . 

Having discussed some of the basic features of Da ' a  social organisation , we 
turn now to examine in some detail the Da ' a  kinship terms . 

2 .  K INSH IP  TERMS 

The Da ' a  kinship terminology is basically of the Hawaiian (or generational)  
system , which equates all cousins with siblings . It is also partially o f  the 
Eskimo system in that it distinguishes in the first ascending and descending 
generations between father , mother ,  uncle and aunt , and between child and nephew/ 
niece ( Schusky 1965 : l9) . 

2 . 1  Consangu i nea l ( fi l i a l )  ki ns h i p  terms 

Da ' a  consanguineal kinship terms are presented in Figure 2 ( see also Acciaioli 
n . d . ) .  These terms may be modified by the terms l angga i male , and bes i female 
to distinguish sex . The only exceptions are the four terms that already dis
tinguish sex , that is father , mother ,  uncle and aunt . 

2 . 1 . 1  Grand k i n smen terms 

There are five reciprocal grandkinsman terms from the third generation (ascend
ing and descending) to the sixth generation . For example , ego ' s  great-grand
parent and great-grandchild are both cal led l embau . Lembau is the term for 
third generation (ascending and descending) . Panj edo is the term for all the 
fourth generation (ascending and descending) , tantoru  is the term for the fifth 
generation , and eruna the term for the sixth generation . Neither relative age 
nor sex are distinguished by these terms . Each of these terms extends to all 
collateral kinsmen of that respective generation and to corresponding affinals ,  
namely , to the spouses of grandkinsmen and to the grandkinsmen of ego ' s  spouse . 

Only two of the grandkinsmen terms do not fit the above pattern of being self
reciprocal , the terms for the second generation ascending and descending from 
ego . The term pue grandparent is not interchangeable or self-reciprocal with 
makumpu grandchild. Some have said makump u may be used like pue for grandparent , 
but in practice makumpu is not heard being used for grandparent , only grandchild . 
Thus , the second generation ( ascending and descending) is not self-reciprocal . 
Only the third through the sixth generations are self-reciprocal . Beyond the 
sixth ascending generation the term totu ' a  nggao l u ancestors ( literally elders 
of the former time ) is used . 

2 . 1 . 2  Fami l i a l  terms 

Eight terms form a set of kin terms designating kinsmen of the parent and child 
generations . These terms are referred to as familial terms . 
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Fi gure 2 :  Sketch of Da ' a  cons angui neal terms 
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2 . 1 . 2 . 1  F i rst ascendi ng generati on 

Four familial terms denote kinsmen of the first ascending generation above ego : 
uma father , i n do mother , mangge unole , and p i nu t i na aunt. These four terms 
distinguish sex , but not relative age . Father ' s  older or younger sister and 
mother ' s  older or younger sister are all designated by p i nu t i na aunt . Mother ' s  
brother ' s  wife and father ' s  brother ' s  wife are also p i n u t i na .  Similarly , the 
term mangge unole extends to all father ' s  and mother ' s  brothers and all mother ' s  
sister ' s  husbands and father ' s  sister ' s  husbands , regardless of age . 

The terms uma father and i ndo mother may also be used to refer to uncle and 
aunt , respectively . Mangge unole and p i nu t i na aunt may extend beyond their 
primary referent to refer to all collateral kinsmen of the parents ' generation . 
So all four o f  these familial terms mentioned above may extend to all collateral 
kinsmen of the first ascending generation . This is an illustration of how the 
Da ' a  kinship system combines the Hawaiian and Eskimo systems . It is Hawaiian 
in that all males in this generation are called uma father and all females are 
called i ndo mother. It is Eskimo in that one ' s  father , uma is distinguished 
from uncle , mangge . One ' s  uma cannot be called mangge . Similarly one ' s  mother ,  
i ndo , i s  distinguished from one ' s  aunt , p i nu t i na .  One ' s  i ndo cannot be called 
p i nu t i na .  

I f  ego wishes to distinguish his real father from the other males of his par
ent ' s  generation the term nt oko real , must modify uma . Thus the term uma n toko 
signifies ego 's true father. In the same way , to distinguish one ' s  real mother 
from other females o f  the parental generation one may refer to one ' s  real mother 
as i ndo n toko , or as i n do mpeote . I ndo mpeote means the mother who gave birth 
to ego . 

The terms rapo i ndo and rapouma also denote aunt and unole respectively .  
Rapo i n do i s  interchangeable with p i nu t i n a and rapouma i s  interchangeable with 
mangge . The term rapo i ndo is the word for mother i ndo , prefixed by rapo- . The 
prefix rapo- in Da ' a  morphology can mean ' for the purpose of ' as seen in the 
example below: 

Rapo- kuya wawu etu?  
PURP . -what pig that 
What is that pig for ? 

Rapo- su s a . 
PURP · -feast 

For a feast .  

When affixed t o  kin terms rapo- has the meaning of ' has the relationship 

Rapo- kuya nggom i ante i a ? Rapo- i ndo . 
Rela . -what you with her Rela . -mother 
What is your relationship with her? She has the relationship of mother. 

Rapo-kuya nggom i ante  i a? Rapo-mangge . 
Rela. -what you with him Rela . -unole 
What is your relationship with him? He has the re lationship of unole. 

Thus rapo i ndo is one way of saying that a person is in a relationship comparable 
to one ' s  mother . And since one can call all females of the parental generation 
i ndo mother , the term rapo i ndo extends to all aunts . Similarly , one can call 
all uncles ra pouma since they are in a relationship comparable to one ' s  father . 

To summarise , then , ' uncle ' or ' aunt ' may each be referred to by one o f  four 
terms . One ' s  uncle is mangge , uma , rapomangge , or rapouma . One ' s  aunt is 
p i nu t i na ,  i ndo , rapop i nu t i na ,  or rapo i ndo . 

The familial terms of the first ascending generation cannot be extended to all 
of ego ' s  spouse ' s  kinsmen of the same generation . They may be extended to some 



DA 'A  KINSHIP AND MARRIAGE 59 

kinsmen , but not to all . See Figure 3 ( sketch of Da ' a  affinal terms ) for an 
illustration of further uses of the terms ma ngge unole and p i nu t i na aunt . 

2 . 1 . 2 . 2  Fi rst descend i ng generati on 

The reciprocal term to ' father ' and ' mother ' is a n a/n g a n a  child. These terms 
for child denote ego ' s offspring of either sex and extend collaterally to any 
kinsmen of the child ' s  generation ( first descending generation) . They cannot 
be extended to child ' s  spouse or spouse of any other first descending genera
t ion kinsmen . Ana/ngana likewise does not extend to one ' s  stepchildren . There 
is a separate distinct term for stepchild, kamana . Ego ' s  kama na  is any child 
of ego ' s  spouse from another marriage . (This term is found in Figure 3 . )  

The term p i nu a n a  niece/nephew i s  the reciprocal of the terms for ' uncle ' and 
' aunt ' . It denotes the children of ego ' s  siblings and can further be extended 
collaterally to include children of ego ' s cousins . 

As noted earlier , age or sex are not distinguished for kinsmen of this genera
tion . The terms l angga i male and bes i female may be added to a n a/n g a n a  or 
p i nuana  to distinguish between son or daughter and between nephew and niece . 

2 . 1 . 3  Si bl i ng and cous i n  terms 

Two sibling kinship terms distinguish relative seniority of ego and siblings : 
t o t u aka elder sibling and t o t u a ' i  younger sibling. These terms extend collat
erally to any kinsmen of ego ' s  generation but do not extend to all spouse ' s  
siblings and cous ins . 

Another term, sampesuwu , denotes any sib ling, cousin without distinction of sex 
or relative seniority . Like the two terms above , sampesuwu extends collaterally 
to any kinsmen of ego ' s  generation , thus denoting cousin ( 1st , 2nd , 3rd , etc . ) .  
By modifying the term s ampesuwu with terms like sanggan i one time , ronggan i two 
times , t o l u ng g a n i three times , etc . , first , second , third cousins and so on are 
distinguished . For example , sampes uwu ronggan i denotes second cousin. A term 
for true sibling is sampes uwu kotopuse , which means sibling of the same womb. 

The term sampes uwu does not extend to all of spouse ' s  siblings or cousins but 
does extend to a few . See Figure 3 for illustration of these extended uses of 
sampe suwu . 

2 . 2  Aff i nal  k i ns h i p terms 

Da ' a  affinal terms are presented in Figure 3 .  Neither age nor sex is distin
guished by any of these affinal terms . All of these terms may be modif ied by 
the words l angg a i male and be s i  female to distinguish sex . 

2 . 2 . 1  Fami l i a l  affi nal  terms 

Three terms classify spouse ' s  kinsmen or parent and chi ld generation . M a t u ' a  
parents-in- law refers to parents of ego ' s  spouse and their s iblings and cousins . 

The term s um bava refers to co-parents- in-law . The parents of ego ' s  child-in-law 
are ego ' s  sumbava . This term cannot be extended to all members of ego ' s  child ' s  
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spous e ' s parent generation . Sumbava refers only to the relationship between the 
two sets of parents just mentioned . 

Man i a  child-in- law denotes spouse of ego ' s  child and is extended collaterally to 
siblings and cousins of ego ' s  child ' s  spouse (the child generation) .  A further 
us age of man i a  is seen in the following section . 

E 

AFFI NAL TERMS 

1 ron go 
2 m a t u ' a  
3 e ra 
4 l ago 
5 man i a  
6 sumbava 
7 man i a  l en i  
8 s ama rue 
9 kama na 
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Man i a  may also be modified by the term l en i  cold. Man i a  l en i  refers to the 
spouse of ego ' s  grandchild , which is one generation removed from child-in-law . 
The two words taken together seem to mean one like a man i a  child-in- law but a 
bit ' colder ' or farther removed , man i a  l en i . 

2 . 2 . 3  S i b l i ng- i n - l aw terms 

Two terms , era  and l ag o ,  refer to the affinal kinsmen of ego ' s  spouse ' s  gener
ation . 

All siblings and cousins of ego ' s  spouse are e ra sibling-in-law. All spouses 
of ego ' s  own siblings and cousins are also e ra .  An extended use o f  the term e ra 
was found in the Pakawa region . There e ra also includes the siblings and 
cousins o f  the spouses of ego ' s  own siblings and cousins . That is the siblings 
and cousins of the siblings- in-law ego has on ego ' s  s ide of the family , not on 
ego ' s  spouse ' s  side (Acciaioli n . d . : 7 ) . 

L ago spouse of sibling-in- law is one who marries spouse ' s  siblings or cousins . 
This term refers to spouse ' s  sibling ' s  spouse , but not to sibling ' s  spouse ' s  
s ibling .  

2 . 2 . 4  Spouse terms 

The term o f  reference for spouse is rongo husband/wife . S ama rue co-wife is used 
between two or more wives of the same man . In the Da ' a  area , no co-husbands 
ever occur . This is considered unacceptable , contrary to Da ' a  traditional law .  
Thus even though sama rue may not have a n  innate sex distinction , the connotation 
is that of a relationship between two or more wive s .  One further term relating 
to spouse is toma l e  ex-spouse , which refers to a spouse from whom one - has been 
divorced . 

Having examined the Da ' a  kinship terminology , we will now discuss behaviour 
patterns connected with these terms . 

3 .  K INS H I P  BEHAV I OUR 

Da ' a  kinship relationships involve a sharing of goods and services .  We now 
examine some key relationships and the behaviour patterns implicit in the se .  

3 . 1  Parent-chi l d  re l at i onsh i p 

Parents are expected to provide for their children ' s  physical needs : food , 
clothing , and shelte r .  Parents also teach their children certain skills and 
respectable behaviour . The father and mother are both responsible for disci
plining their children , equally sharing the task . I f  a parent i s  not obeyed , 
he does not usually force his chi ldren to do anything against their will , al
though shouts or threats may show the parent ' s  anger . Threats are not usually 
carried out . 
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Sometimes parent ' s  parents or siblings will care for the children in the parent ' s  
absence . During that time they become the authority figures , assuming the res
ponsibilities of the parents .  

One o f  the responsibilities o f  parents i s  in helping arrange their children ' s  
marriages .  In times past parents actually arranged their children ' s  marriages .  
NOw , however , children may choose their own marriage partners . Parents are 
still very much involved with arranging the details of the marriage . Included 
in this is the bridewealth exchange . This will be further discussed in more 
detail in section 4 . 4  of this paper . 

Children are expected to help their parents in their gardens and also at home . 
Children share in the work of hoeing in the gardens , carrying water , and daugh
ters will help with cooking as well . Children are also responsible for caring 
for their parents in old age . 

3 . 2  Si bl i ng rel ati onshi p 

Older s iblings will take responsibility for younger siblings when parents are 
working or when younger siblings are not in the proximity of their parents . It 
is  very common to see an older brother or sister carrying the younger s ibling 
on his or her back in a sarong . 

As siblings grow 
from each other . 
to help with the 

older and have their own families , they often ask for 
If one is going to have a party he may ask his other 

food preparations ,  such as providing cooked rice . 

assistance 
s iblings 

After the parents are dead , the oldest brother becomes the head of the family 
in regard to the other siblings . If one of the brothers-in-law still has to 
finish giving part of the bridewealth , the oldest brother will receive it in the 
absence o f  his sister ' s  parents . 

3 . 3  Cous i n  rel at ions h i p  

Cous ins do not have specific obligations to each other , but they are each 
other ' s  helpers . In the case of one cousin having a feast , such as a birthday 
party , the other cousins , especially the first cousins , and the siblings ( as 
noted above ) will help . They are usually asked to prepare rice for the feast , 
but they are also asked to join in the fun by attending the feast . 

The cousin relationship is a close one . As a result of the common uxorilocal 
residence , where the husband lives with the wife ' s  family , cousins , especially 
female cousins , usually live near each other . (See section 3 . 5  on affinal 
relationships for more on residence patterns . )  A cousin is  often chosen as a 
marriage partner , too . In the village of Dombu , out of a total o f  approximately 
60 marriages , there are six known instances of first-cousin marriages ,  and there 
are several more instances of second , third and fourth-cousin marriages .  ( See 
section 4 . 2  on possible marriage partners for a discussion of which cousins one 
may marry . )  
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The aunt-nephew relationship is also a close one . It is so close that one may 
not marry one ' s  aunt . I f  one unintentionally does this ,  a special ceremony 
called ka rump i ta must be performed to cut the ties of this close relationship . 
Ka rump i ta is the payment of one pig to the wife ' s  family . This is in addition 
to the bridewealth . After the pig is given , it is cut in hal f . Half is given 
to the husband ' s  family and half is kept by the wife ' s  fami ly .  When the pig is  
eaten , the husband eats with his wife ' s  family and partakes of their hal f .  The 
wife eats with her husband ' s  family partaking of their half . This signifies 
that the close family relationship has been cut . The marriage is then consid
ered acceptable , and thus nobody wil l  get s ick from having committed this s i l aka 
wrong� sin , as marrying one ' s  aunt or nephew/niece is considered . 

A ceremony called rapo l a bu must also be observed i f  one marries one ' s  aunt or 
one ' s  nephew/niece . This ceremony involves the killing of a cat , a dog and 
sometimes a goat . These are sacrificed and thrown into a river , signifying 
that the s i l aka sin� wrong has been carried away . This ceremony is performed 
to ensure that the same s i l aka will not occur later in that family . 

The rapo l abu ceremony was noted by Albert C .  Kruyt in his book De West Toradj a ' s 
op Midden Celebes ( 1938 ) .  In this book he makes the following comments about 
rapo l abu  ( approximate English translation from the Dutch) : 

An elder binds a little dog , a little pig , a cat and a little goat 
to a piece of banana stalk . Hair o f  the two guilty is added . He 
stands at the riverside and calls , ' This is the calamity ( s i l a ka , 
caused by incest) o f  A and B ,  for which we will kill the animals , 
that no evil may proceed from it . '  He cuts the animals with one 
stroke and throws them in the river . 

Ego ' s  aunt is in a close relationship to him . The aunt that is ego ' s  mother ' s  
sister is  even closer to him than his other aunts .  That aunt is  so close that 
it is considered wrong to marry her children . 
category as ego ' s  siblings in that he may not 
that ego marries the children o f  his mother ' s  
must be carried out . 

Those children are in the same 
marry them . I f  it does happen 
s ister , the ka rump i ta ceremony 

In the case o f  orphans , mother ' s  sister is the most likely relative to take over 
the responsibility for raising the child . One such relationship is shown by the 
example of a child named P iro being adopted by his mother ' s  sister , Piro ' s  
parents died when he was still young so his mother ' s  sister , Dena , took res
ponsibility for him and adopted him as her own . Dena is known by the teknonym 
i ndo P i ro mother of Piro. Another child , Rientoe , was also adopted by her 
mothe r ' s sister . Several other cases of nephews and nieces adopted by their 
aunts have been noted in the village of Dombu . 

3 . 5  Affi nal  rel ati ons h i p s  

Three salient aspects o f  affinal relationships involve service to the bride ' s  
parents ,  uxorilocal res idence patterns and name avoidance . These three will 
be discussed in turn . 
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3 . 5 . 1 Serv i ce to the bri de ' s  parents 

After marriage a son-in-law has an obligation to offer his services to his new 
parents-in-law , in addition to the bridewealth he must give . For example , he 
is expected to help in his father-in-law ' s  fields or help him with building 
when his father- in-law builds a new house . In whatever proj ect his parents-in
law need help , he is expected to assist . 

3 . 5 . 2  Uxor i l ocal res i dence 

Closely associated with service to bride ' s  parents is the pattern of uxorilocal 
residence , ego living with or near his wife ' s  parents .  The amount of t ime that 
a son-in- law must live near his wife ' s  family is determined by his parents-in
law .  The author observed in the village of Dombu that after the obligation of 
the son-in-law has been met ,  he may choose to move back near his own family . 
But the norm for a length of time immediately following marriage is that of 
uxorilocal residence . 

The norm in the village of Dombu is for ego to begin his married life living 
with the bride ' s  family . There are exceptions to this but they are definitely 
in the minority .  We will first discuss one group o f  marriages in Dombu which 
exemplify the norm and then look at some of the exceptions . 

Figure 4 shows the residence patterns in the village of Dombu . Figure 5 dia
grams the relationships in one of the eight residence groups in the village . 
Each of these eight residence groups consists of siblings and/or first cousins 
living in close proximity to each othe r .  

The families circled by the dashed line i n  Figure 4 make up one residence group 
which consists of two families that intermarried . Looking at the family tree 
in Figure 5 one can see that Taninono ' s  daughter Sandikita , married Yunde ' s  son , 
Jearante . With the exception of one daughter and her husband who moved down to 
a Da ' a  resettlement proj ect , Jearante and Sandikita ' s  daughters and their hus
bands live close to Jearante ' s  house . 

Jearante ' s  brother , Laij ama , married Yaradama and went to live with Yaradama ' s  
family . Three of Laijama ' s  and Yaradama ' s  four daughters and husbands began 
their married life living in close proximity to Laij ama and Yaradama . One of 
those three families , that of Namapalu and Bombe , has just recently moved back 
to live near Namapalu ' s  family . Their former and present homes are shown on the 
village map . Namapalu finished giving all the required bridewealth to Bombe ' s  
family this year . Now with Lai jama dead and Yaradama often living with one of 
her other daughters , Siti or Beti , Namapalu is free to move . He is now living 
close to his own parents and sister . Thus we can see that Namapalu and Bombe 
followed the norm of an initial extended time residing in close proximity to 
Bombe ' s  parents , even though they are now living in another part of the village . 

Lai j ama ' s  three sons are all living near their wives ' families following the 
pattern of uxorilocal residence . Now , having seen examples of the normal pat
terns of residence , let us examine some cases of couples not living near the 
wife ' s  family .  

In the residence group mentioned above we see three exceptions to the normal 
pattern.  Two of these exceptions are Atia and Nue , Jearante ' s  daughter and 
son- in- law ,  and Henipia and Laigunu , Laij ama ' s  daughter and son-in-law . Atia 
and Nue are the couple mentioned earlier who have moved down to a resettlement 
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project .  Henipia and Laigunu live near Laigunu ' s  family in the village of 
Bolobia about three hours walk away . The reason why these couples are living 
in other villages is that the husbands had land there . The third exception to 
the normal pattern is Balidoi and his wife Dena . Balidoi , Sandikita ' s  brother , 
married Dena who is from the village of Mbuwu , a two day walk from Dombu . If 
he had followed the norm they would be living in Mbuwu . The reason they are 
living here at Dombu is that Dena ' s  immediate family ,  parents and s iblings , are 
all dead . So she has come to live with her husband ' s  family in Dombu . 

Looking now at the rest of the village we notice that the same pattern o f  uxori
local residence is found . Of approximately 60 married men in Dombu , there are 
13 men who originate from other villages in the Da ' a  area . These men have mar
ried women from Dombu and live near their wives ' families . In addition to these 
instances ,  men originally from Dombu who married women from Dombu now live near 
their wives ' families too . 

Two exceptions to the norm involve school teachers . Matius , head o f  the school 
in Dombu , married the mad i ka ' s  daughter , Rebo . But instead of l iving near the 
mad i ka ,  he lives right beside the schoo l .  Another teacher , Ode , married a girl 
from Panesibaj a ,  two and one half hours ' walk from Dombu . He is a teacher at 
the Junior High School ( SMP )  in Dombu and hence l ives in Dombu near the school . 
A paying j ob seems to override the obligation to reside near one ' s  wife ' s  family . 
The bridewealth is still the same amount whether living near the parents-in-law 
or not . 

3 . 5 . 3  Name avoi dance 

Involved with the relationship of matu ' a  parent-in- Zaw , is a name taboo . Ego 
may not say his parents- in-law ' s  names nor the name of anyone else in the ma tu ' a  
relationship with ego , such as the s iblings of ego ' s  parents-in-law .  Generally 
people use teknonyms ( father of first child , mother of first child) in referring 
to their ma tu ' a .  Name avoidance is also practiced with the name of the mad i ka 
and the names o f  certain other well-known ancestors . This practice of name 
avoidance among the Da ' a  as in other societies , is a behaviour showing respect 
( Shusky 1965 : 6 1 ) . 

4 .  MARR I AGE 

In this section on marriage among the Da ' a  we will examine the following topics : 
arranging the marriage , possible marriage partners , the wedding ceremony , bride
wealth , elopement ,  multiple wives , extra-marital relations , and the ending of 
the marriage relationship . 

4 . 1  Arrang i ng the marri age 

Before schools were established in the Da ' a  area and people began to learn to 
write , marriages were arranged by the parents . In more recent times the pattern 
has shifted to one in which the young people have more say in choosing a mate . 

The former pattern was for the boy ' s  mother to take betel nut (manggen i sambu l u ) 
to the prospective bride ' s  parents . If the marriage was acceptable to the 
girl ' s  family , they would receive the betel nut , signalling their agreement to 
the proposed marriage . 
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At present the pattern is for a young man to choose the bride he wants on the 
basis of personal attraction . He initiates the marriage process by writing the 
girl a letter indicating his intentions . If the girl does not like him or does 
not want to marry him, she just does not answer the letter . If on the other 
hand she decides she likes the young man and feels he is of good character , then 
she indicates her interest by writing a letter back . The couple may then take 
the letters to the girl ' s  father and the boy ' s  father . If the two fathers agree 
to the union , the couple is considered engaged and the wedding is announced . 
Then the parents , the leader of the church , the kepa l a  kampung , and in some cases 
the mad i ka get together to arrange the timing for the wedding . At this point 
discussions of the bridewealth to be exchanged take place . The two families , 
the kepa l a  kampung and sometimes the mad i ka discuss what the bridewealth will 
be . ( See section 4 . 4  for a full discussion of bridewealth . )  

4 . 2  Poss i b l e  marri age partners 

It is acceptable to marry anyone except a true sibling , an uncle or aunt , a 
nephew or niece , or a first cousin who is a child of one ' s  mother ' s  sister . All 
other first cousins may marry and there are many examples of this . There are 
also marriages to persons from outside a person ' s  original village , but the 
maj ority of marriages are to people from one ' s  own village . This means most 
marriages are to a relative , especially to a cousin , since most villages are 
made up of one ' s  relative s .  

Marrying one ' s  uncle , aunt , nephew or niece results i n  having to pay the high
est possible fine to the wife ' s  father , since this is considered s i l aka sin� 
wrong. The fine is usually an extra seven pigs and 12 extra chickens in addition 
to what the parents want for bridewealth . If a person marries an uncle , aunt , 
nephew or niece without knowing about the closeness and it later is discovered , 
the rapo l abu and karump i ta ceremonies must be performed . ( See section 3 . 4  for 
a discussion of these ceremonies . )  

In the case of marrying the child o f  mother ' s  sister the ka rump i ta ceremony must 
be performed.  While the ka rump i ta and rapo l abu  ceremonies are still practiced 
in the Da ' a  area , there are more and more cases now where they have been ignored 
and were not performed . 

It i s  also of interest to note that the children of noble line are expected to 
marry children of other mad i ka .  This resul ts in many marriages between close 
relatives of the mad i ka families . This is in part motivated by a desire to keep 
the wealth within the family . The Da ' a  have a phrase describing this pattern . 
N i po ' u  mpotowu means to be tied together Like sugarcane . Like sugarcane is tied 
up so it will not disperse in all directions , so mad i ka marry mad i ka in order 
that the family wealth will not dissipate . 

4 . 3 The weddi ng ceremony 

The wedding ceremony in the Da ' a  area is a relatively new phenomenon , as it has 
been introduced by the church in the area . There have been churches in some 
Da ' a  villages for more than a generation , while in others it has been only ten 
years or so , and in still other villages there are as yet no churches . In times 
past before the church was established in any villages , and even now in those 
villages where there is as yet no church a couple was considered formally mar
ried following the panggon i bau ceremony , the first of the bridewealth exchanges .  
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The panggon i bau the eating of meat , involves feasting together and the formal 
giving of the first instalment of the bridewealth . This eating together is felt 
to assure a strong marriage . 

In villages where there have been schools and churches for some time most 
couples have a civil service as well as a church ceremony . The c ivil service , 
catatan  s i p i l in Indonesian , is the official marriage ceremony recognised by the 
Indonesian government and which must be performed to obtain a marriage certifi
cate ( s u ra t  n i kah  in Indones ian ) . In the Da ' a  area there are three or four 
Salvation Army officers who have been given authority from the government to 
perform this civil service . 

The wedding ceremony in the Salvation Army churches generally runs as follows : 
the singing of hymns , a short sermon on marriage and how husbands and wives 
should treat each other , and a short ceremony where the bride and groom join 
hands and promise to live faithfully together ,  honouring , helping and caring for 
each other . Then the couple is pronounced married and the service c losed with 
prayer.  It is not unusual for more than one couple to be married at the same 
time . 

The general pattern is following the church ceremony to have the panggon i bau 
feast at which the male guests and the couple share a meal together . This f inal
ises the wedding ceremony . 

4 . 4  Bri dewea l th 

The bridewealth consists of four parts , each given at a different occasion . The 
panggon i bau is given at the time of the wedding . The potapu is usually given 
when the wife is seven months pregnant with the first child . The potosu manu is 
given when the first child is about a year old , and the puk i i s  given at a later 
date when the children are older . This last payment does not have a specific 
time for bestowal as do the other three . 

The panggon i bau ,  l iterally the eating of meat , is usually the payment o f  12 or 
1 5  chickens and one pig . The potapu varies only slightly from family to family . 
It always involves the giving of a knife and a china plate , called p i ngga . 
Other items , such as necklaces may be added . For example , the potapu o f  the 
mad i ka ' s  daughter was one knife , one china plate and four necklaces . These neck
laces can be quite expensive . The potosu manu , literally the stabbing of a 
chicken, varies from family to family .  I t  always involves chickens , but various 
other items are also given . One example is the potosu manu given by a man named 
Gidion . His potosu manu payment was 12 chickens , one antique sword , two brass 
trays (one small and one large ) , seven bracelets and three necklaces .  In an
other family the potosu manu was seven chickens ,  seven brass trays , one machete 
and one special c loth called a mesa . This is l ikely ka i n  Rongkong originating 
from the northern part of South Sulawesi province . These mesa have been handed 
down from generation to generation in the Da ' a  area . 

The potosu ma nu ceremony involves killing a chicken by stabbing it with a small 
knife made from bamboo .  After the chicken is  dead the heart and gall bladder 
are examined . If the heart and gall bladder are healthy and firm this is con
s idered an omen that the child will be strong . If the heart and gall bladder 
are not firm ,  more chickens are stabbed and examined until a good heart and gall 
bladder are found . 

The last bridewealth payment , the puk i , includes pigs , brass trays , and often a 
variety of other items , such as a rooster , a hen and sometimes china plate s ,  
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p i ngg a .  One man indicated that i f  he did not have all o f  the brass trays 
needed , he could give a certain amount of white china plates instead of some of 
the trays . (Five china plates is the equivalent of one brass tray . )  The num
ber of children one has at the time he gives the puk i can reduce the amount of 
pu k i  given . For example , for each son a man has he can subtract one brass tray 
from the puk i payment , and for each daughter he can subtract two trays . If he 
has a son and a daughter he subtracts three trays from the puk i and so on . With 
many children , he may not give any brass trays at all . 

The bridewealth payments are different for different families . The pattern 
followed is that the same bridewealth will be given for all the sisters in one 
family . And the bridewealth given for these sisters will be the same as what 
was g iven for their mother .  So the amount of bridewealth given follows what was 
given for the women in the bride ' s  family line . In Dornbu , there are two patterns 
which govern the amount of bridewealth ; one being a pattern of sevens , ada 
pap i t u ,  and the other a pattern of nines , ada s a s i o .  I f  the bride has a pattern 
of sevens in her family line , the groom would pay in amounts of seven , such as 
seven brass trays , seven chickens , or seven bracelets . If there is a pattern of 
nines in the bride ' s  family line , the groom would pay in amounts of nines ; nine 
china plates or nine brass trays , etc . Thus the pattern of sevens or nines is 
passed down from one generation to another . ( See appendix for specific examples 
of bridewealth exchanged . )  

The bridewealth exchange can take place at a number of different places : in the 
village meeting hall , ban taya , the bride ' s  family house or the groom ' s  family 
hous e .  The panggon i bau  is often given at the village meeting hall with the 
mad i ka ,  the couple ' s  parents , the village leaders , and many other people present . 
The potapu is usually given with a feast at the man ' s  house , while the potosu 
manu and puk i are usually given with a feast at the woman ' s  house . On these 
last three occasions usually just the couple ' s  families are present . In the 
event that the woman ' s  parents are no longer living , the woman ' s  oldest brother 
will be the one to accept the bridewealth payment . 

Much o f  the bridewealth consists of items available for sale at the market . 
Others are passed down from generation to generation in families . I f  the groom 
does not have sufficient money for these items , or cannot get certain needed 
articles , he can ask help from his parents , siblings , uncles and aunts . 

4 . 5  E l opement 

In many societies elopement is an acceptable way to begin marriage . In the Da ' a  
area this is not considered an acceptable form of behaviour . If a couple should 
run off to get married , the parents would follow them and find them. In the end 
some payment would have to be made , perhaps in the form of a heavy fine , i f  not 
the full bridewealth . This illustrates that in Da ' a  society marriage does not 
just involve a couple , but both families . 

4 . 6  Mul t i p l e  wi ves 

Among the Da ' a  it is acceptable to have more than one wife , though it is  not 
very cornmon now. In times past , two , three and even up to seven wives of one 
man have been noted . In the case of one man with seven wives , the wives were 
located in several different villages spread out over quite a distance . Having 
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more than one wife involves quite an expense since for each the full bridewealth 
has to be paid. In addition to that is the responsibility for providing food 
and shelter for the wives and their children . Nowadays those two factors are 
given as reasons for not having more than one wife . Another reason is that the 
church does not endorse having more than one wife , although technically this is 
possible under Indonesian law in unusual circumstances , such as the wife being 
unable to bear children or terminal illness . In cases of more than one wife 
only one wife is formally married with full civil service and , in areas where 
there are churches ,  also a church wedding . Successive wives would be married 
in the traditional way , with only the exchange of bridewealth making the mar
riage officia l .  

4 . 7  Extra-mari tal re l ati ons 

In the Da ' a  area not all extra-marital relationships are considered adultery . 
In the case o f  a married man having sexual relations with an unmarried woman , 
this is not considered adultery . Such relationships may result in a man taking 
a second wife . Similarly ,  if a married woman has sexual relations with an un
married man this is not considered adultery . 

What is considered adultery is for a married man or woman to have sexual rela
tions with another person ' s  spouse . This is considered by many Da ' a  to be one 
of the most heinous sins . Since this adulterous relationship violates the mar
riage relationship , those involved in it must pay restitution . 

I f  a married man commits adultery with another man ' s  wife , he must normally pay 
to the woman ' s  husband three brass trays and one pig . If a woman commits adul
tery and wants to marry her paramour all the bridewealth must be returned to her 
husband . Then the woman ' s  possess ions become the property of her first husband . 
( See section 4 . 8  for further discussion on such restitution . )  

4 . 8  Endi ng  the marri age rel ati ons h i p 

There are two basic ways in which a marriage relationship can come to an end : 
through death of either spouse and through divorce . Both of these involve a 
formal breaking of the marriage tie called sompo.  Without this , remarriage is 
not permitted according to traditional Da ' a  law . 

In the case of a spouse dying , the effect o f  the sompo is to ensure that one ' s  
obligations to one ' s  spouse ' s  family are fulfilled . Until this is done , the 
surviving spouse is not free to remarry . If the wife dies , the man must pay 
any remaining bridewealth payments and one extra pig . Then he may remarry . 

If the husband dies , his family is responsible for completing payment o f  the 
remaining unpaid bridewealth to the widow ' s  family . Then the woman is free to 
remarry . 

Some common causes of divorce among Da ' a  are : 1 )  the wife or wife ' s  father 
demanding more of the husband than he feels able to handle or is willing to 
give ; 2 )  either or both partners feeling not able to handle the responsibility 
of being married (this is especially true of those marrying very young) ; 3 )  mis
understandings or arguments causing such a rift that the marriage fal l s  apart; 
and 4 )  an adulterous relationship on the part of one ' s  spouse . 
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I f  the woman initiates the divorce , no payment is made by the man . The woman 
must pay back any bridewealth that hte man has paid her family . This is  refer
red to as rasup i bau returning the bridewealth ( literally putting out of the 
meat) . 

I f  the man initiates the divorce , he must pay off any remaining bridewealth 
payments .  In addition , if his wife has a small child under one year old , two 
further payments are required . The first payment l oka tas a ,  literally ripe 
banana is three brass trays and one pig . He must pay this fine because he is  
leaving a small child behind . The first solid food given a small child is ripe 
bananas , hence the name l oka tasa . 

The second payment is three brass trays and one pig . This payment is to 
mompakaboya i ndo make fat the mother. The effect of these extra payments is to 
provide support for the mother being left with small children to care for . I f  
the children are over one year of age , these two extra payments are not re
quired , only the paying off of any remaining bridewealth payments .  

5 .  SUMMARY 

In this study of Da ' a  kinship and marriage we have noted that the Da ' a  kinship 
system is a combination of the Hawaiian and Eskimo systems . Only in the first 
ascending and descending generations are kinsmen distinguished . In all other 
generations terms extend bilaterally . 

In Da ' a  kinship behaviour ego ' s  relationship with his cousins is particularly 
important . Ego will often marry a cousin , and female cousins normally live in 
close proximity to one another due to uxorilocal residence . Another relation
ship of particular note is that of a son-in-law to his parents-in-law .  He be
comes a member of his wife ' s  family . 

The Da ' a  believe that the bridewealth exchange strengthens a marriage . There
fore , the traditional bridewealth exchange remains an integral part of every 
proper Da ' a  marriage . 

APPEND I X :  Exampl es of bri dewea l th exchanged 

The following is a record of the actual bridewealth exchanged in eight marriages 
in the village of Dombu . 

LAGURANTE 

panggon i 
bau 
potapu 

po tosu 
manu 

(mad i ka ) -LARAKITA 
1 2  chickens 

2 pigs 

1 china plate 
1 knife 
3 necklaces 

7 chickens 
1 sword 
1 Rongkong cloth (mesa ) 
1 spear 
7 bracelets 
7 tu bumput i plates 

BEN-YANA (mad i ka ' s  daughter)  

12 chickens 
1 pig 

1 china plate 
1 knife 
4 necklaces 

None given 



LAGURANTE-LARAKITA (cont ' d) 

puk i 1 pig 
1 hen 
1 rooster 
7 brass trays ( d u \ a ) (not 
paid , cancelled by three 
daughters and one son) 
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BEN-YANA (cont ' d) 

1 pig 
1 hen 
1 rooster 
7 brass trays 

NOTE : Yana is the mad i ka ' s  daughter by his second wife , Bua . Hence , the bride
wealth that Ben gave to Yana ' s  family is the same as Lagurante gave to 
Bua ' s  family . 

NAMAPALU-BOMBE 

panggon i 12  chickens 
bau 2 pigs 

potapu 1 china plate 
1 knife 

potosu 7 chickens 
manu 7 china plates 

36 wukubau plates 

puk i  1 pig 
1 hen 
1 rooster 
7 brass trays 

DESANOO-NENA 

panggon i 1 5  chickens 
bau 1 pig 

potapu 1 china plate 
1 kni fe 
3 necklaces 

potosu 15  chickens 
manu 1 sword 

1 mesa 
1 spear 
7 bracelets 
1 large necklace 
7 china plates 

puk i  3 pigs 
1 hen 
1 rooster 
7 brass trays 
7 china plates 

TORUPALU-SITIBOLU (Bombe ' s  sister) 

12  chickens 
2 pigs 

1 china plate 
1 knife 

7 chickens 
7 china plates 

36 wuku bau plates 

1 pig 
1 hen 
1 rooster 
7 brass trays 

NASA-BETERA 

12  chickens 
1 pig 

2 china plates 
1 knife 
3 necklaces 

7 chickens 
1 machete 
1 mesa  
7 brass trays 

2 pigs 
1 hen 
1 rooster 
7 brass trays 
7 china plates 
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SISA-YAMIA GIDION-LIDIA 

panggon i 1 5  chickens 12  chickens 
bau 1 pig 1 pig 

pot apu 9 tubumpu t i  plates 1 china plate 
1 knife 1 knife 
3 necklaces 

potosu 15  chickens 12 chickens 
manu 1 sword 1 sword 

1 mesa 7 bracelets 
1 spear 3 necklaces 
9 bracelets 2 brass trays 

puk i 1 pig 1 pig 
1 hen 1 hen 
1 rooster 1 rooster 
9 brass trays 7 brass trays 

90 china plates 

NOTES 
lThe Da ' a  (Pakawa , Pekawa) people speak Da ' a , one of at least seven dialects of 

Kai l i ,  an Austronesian language spoken in Central Sulawesi by approximately 
300 , 000 speakers (Wumbu 197 3 ,  Barr , Barr and Salombe 1979) . Research for this 
paper was carried out under the auspices of the Cooperative Program between 
Hasanuddin University and the Summer Institute of Linguistics in Dombu village , 
Marawola District from July 1979 to November 1981 , and January 1983 to Septem
ber 198 3 .  The author wants to express thanks to Greg Acciaioli ,  Lloyd Peckham, 
Tim Friberg and Barbara Friberg for their helpful comments on an earlier draft 
of this paper .  

2Note that i n  Central Sulawesi we do not find the clear distinction of kepa l a  
desa  and kepa l a  kampung delineated elsewhere (e . g .  South Sulawesi ) . 

3Note that the name of the leader of this level is the same as the name of the 
level itself . 
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