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Illtrod.uotion 

Before NkJDg a;q attempts at diaoussing the philoaoph

ioal an.cl religioa.a 4oetrines or Soren nerkegaard., scae 11.cht, 

wt ot neoeasit," •st be direow4 ~ an a4equ.ate, laat 

allort aoo-.t of this tb:J:nker•s lite b.iato17. It woald mly 

'be a groas iajastioe and a foolish undertald.ng if one were to 

tackle "the thoughts which poa.recl Ollt or nerugaard. withotat 

first •ntion:J.ng, and rightfully so, the baokg:rouncl of thia 

nineteenth century genius. His philoso:pA1' is a lived philo■o

pq, blooll:J.ng forth in reaponae and naction to the strict 

Christia upltringing largely attributable to his father's own 

misfortunes, occurring when he himself' was a cl.epriTed 7outh~ 

and etretohing to the ouJ•:J:nation of nerkegaard's lite which 

,aav hia Tiolent attack ai■ed at the established church for its 

illegit:J.aate practice■ and. Jvpoori.s7. !heretore, a brief 

glimpse illustrating the person.al deTelopaent of nerkegaard is 

warranted and T&'q cru.cialf tor such a stuq will not only 

entertain a.a well as acquaint the reader with a reasonable 

preparation for Tiewing and coaprehending his philosopq, 

but it will, w1 th equal iaportauoe, proTi.de for a substantial 

tound.ation upoa which to properly represent :nerkegaard.'a 

attitudes concerning personal au.thentioity-. 

Soren Kierkegaard vaa in no way an ordinary' person, tor 

his life span was one tilled with peculiarities, misfortunes, 

~dies, and a few dashes of pleasure. He took delight 



in e:xpre,eing his oompliaente to beauty and reaained YeJ!7 

eensi ti Ye and deYoted when it came tille to directing hiuelt 

at rounce and establishing pereonal relatioaehips. But the 

extro"t'erted qaaaioe ot his pereonaliV were exoeedingq 

OYerahadovecl by' the torMnted ffflinga greatq atteoting hie 

inward nature. Xierkepa.rd was a trail aaa, haphazardly put 

together, and haTing his intelligence tar outweigh the rather 

poor oonet1'11otioa of his boq. Born in Copenhagen in 1813, 

he died tor't7-two yea.re later, eeelliagl)" of a paralyaie ot 

2 

the epine. In appearance, oae could euily tell ."Ula t he vu 

elightly deforaed, because his back was, when oloaely obsened, 

crooked and out of plaoe. His other boclil7 tea'tures were aleo 

'badq shaped. -- his lep were bent aa4 quite delicate and 

eTen spiDdl.7 lookin4r. lierkegaard'a aoat d.ietinpished. 

oharaoterietice were his eyee, beautiful and 'brilliant, aa4 

with vonderfull.7 vara expreaaiTeneea. nerbgaard waa oonaoioue 

of' his andiatriblltecl appearance, aad ao were othere. He 

dnoted endless apaoe in hia j011raala obaerri.Jag how out of 

tune hia boq vaa vi th his mindf and people ancl children were 

later to mock and ridicule h1a un.jastly because of the qaarrel 

that waa waged between hi.a and the editor of a popalat- journal, 

1 "The Coraair." llia ·ungodl.y ahape grew aoa iatenaitie4, 

later producing aaoh irritability and bitterneaa 11&Ditesting 

theuelTea in Ma later 7eara before death. Although hia 

appearance waa a personal problea, atfeotin&' the attitude■ he 

lvalter Lowrie, A Short~ .!t nerkepard, (Iev York, 

1961), P• 195• 



held toward suffering and religion, he wittingly uaed such 

a handicap into a disciplined understanding or hillself, which 

was p~d•d by spiritual insight and detel"llination. 

In addition to pqaical disabili"t7, Kierkegaard underwent 

further anguish by being brought up quite ate:ml.7 b7 his father. 

Ha.Ting a doJl:inate influence had haraful conaequenoea tor Soren 

as a.growing 7011th; the father aubaitted llia am to live in 

a gloOJV' household en.Tironaent characterised 'b7 riglcl Chriatian 

upb:ringing. Michael llerkegaard, out or l0'9'e tor his son, 

made Soren appreciate the autferinga or Christ u aouroes of 

aiae1"7; and the religious teaohinga ailled at Soren were ao 

potent and DU.11erous as to deprive the ■on or a proper social 
2 development. However, as will be deaoribed in a llOll&t, 

eTen though Soren was to later reflect on the diagu.ated manner 

in which the father inaanel.7 brought hill ap, the lOTe he lteld 

toward his father neTer ceaaed, as witn.eaaed by Soren•a dedica

tion of ■0118 ot hia writinp to his rather. Bllt suttice it 

to •a:r now that the son's religious acquaintance with Christ

ianity was rejected and ■corned juat af'ter "he tiae whell Father 

and aon had a breach in their relation.ship. 

!here did occur pleaaurable aoaents in soren•a childhood., 

and aost not&bl.J', they center around the talee ot tantaey 

which were conducted within the hoM. "Bren the atrange val.ks 

in which the old aan would take the little bo7 about,!!!! liyiy 

ng rather than the part, were, by Tirtue of their illBgi.DatiTe 

and apartling dialogue and their precise descriptive oomaenta, 



a :maneloua if fautaatio introduction to a life of keen per-, 

ceptive observation of per1on.11 aud oircwutan.oe. !heae walka 

carried father aud son in tauta117 through both Copenhagen 

and wonderland, and exerted a treMndoua influence on S.K.' ■ 

■to17-telling and hia nicety of cle■oription."} SUoh hoae 

aotivitiea and 11a1Q" other■ lib thea, prodaced in Soren a well

developed ■ense or wit, a deliberate ~pJreoiaU• and. liken••• 
tor toru or lighthearted plq, and a knack for expertly uaing 

ccmveraatioa. These trait■ vOlll.d aake the aoat of theuelvea 

b7 being rather noticeable cm the ou.tvard character or Soren 

Jd.erkegaard in later lite. Bia liveliaeaa vaa oha.rmi.ng, both 

in hia writing and in the vq.hia behavior vaa oonduoted, 

tor he displqed a constant concern for people of all age■ 

b7 touching them d.eeply with his Jd.ndnesa. But this tenderness 

only contributed. to make Kierkegaard more full7 aware or the 

sorrows aud aelancholy that were a part of hia inner nature. 

It ia startling indeed to picture this 1118D as leading an 

e:rlatenoe or outward gaiety and internal suffering. Furthermore, 

as Arland U111laer aqaa "'!hroughou.t his lite SOren Kierkegaard. 

lived a.a a~ about town, yet led the aoat exo1t4DB imle1':: 

4 life ever reoo:rd.ed." As this paper vil.l allc>v,.~erkegaard'a 

torMDted inner life expressed itself in vritinp and journal■ 

or an unparalleled nature which oaae about as the author tried 

'waiter Lowrie, Kierkyaard.. Vol. I, (:lew York, 1962) 
P• 50. 

4.trland Uaaher, Journez ftroyh Dread (lew York, 1955) 

P• 31. 
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desperately to f'ind a meaning of' lite for hi■aelt; and suoh 

a •a.uing vaa to co■e only b7 Kierkegaard'• attempts at being 

the pqchologiat of hia own soul, and thia proapted hi.a to 

aeek refuge in what he teru "the radical oure" -- Ohriatianit;y. 

Kierkegaard's 7oath oaae to a dramatic conclusion when 

he bad ju.at turned tvent;y-one and waa aeriously stu~ at 

5 

the md:verait;y. Re appropriatel7 called the eTent "the great 

earthquake,"5 and anderatand.ably ao, because the aon discovered, 

after carefully a.ual7zing an irrelevant c0111Dent aaid to hi■ 

b7 his father, that hia father, hiuelf, bad been autfering over 

the thought that he waa a lost aoul tor having ouraed Goel 

in hia own childhood, as a reault of' beiDg oold, hungr;y, and 

lonely. Moreover, bJ' further prol>ing, Soren learned that hi• 

father had married the housekeeper out or necesait;y just atter 

hia father• s f'irst vif'e bad died. !he father believed that 

the cursing or God and the raping or a woun were aina that 

would have anoalculated oonaequenoea tor the entire household; 

one of which vas the tear that he waa destined to outlive all 

seven or his children 1 This realisation waa aeellingl7 con

fi:raed in Soren••· Jli.nd when moat of hia brother• and aisters did 

actually die, and after accepting the doo■ that bad apparently 

hit the f'ami.17, Soren reacted 011trapoual7 b7 rebelliously 

alandering both his father, and in a aense, God. BT successfully 

establishing a separation from two fathers, one earthl.7, the 

other heaTanly, little Kierkegaard wanted nothing to do vi th 

----·-----
5uex Dru., ~ ,Joumala .2!. Kierkegaard, (lew York, 

1959), P• 39• 



the doctrillea or Christianity-, though underatanding them just 

the aae. He now tumed to furthering the intellectual aide 

or hia nature, b7 tald.ng a more aotive part in student 

aotivitiea and b7 careleaaly enjoying the sty-le or life that 

grew with it. The 011tooae or thia aaw Soren 11-Ye separately 

troa hia father and begin to carry on hia lite in a reokleaa 

and hopeless J1U1Der. 6 

6 

On. Kay' 19, 18:58, Soren, now twen:t7-tiYe, reoei"Yed a religioua 

recover.,, which coaoei"Ya'bly was a sudden realization over the 

deapairiq' and meaningleae type or lite that he had been 

li"Ying. Kore aignitioantly-, thia waa the day or his father•• 

death, in which the father made a laat minute conteaaion to 

hia aon, underatancl.a'bly OTer hia paat aina, and also made a 

last plea. !he father strongly urged his aon to pursue and 

pass hie theological eminationa, which would gi"Ye Soren a 

atep in the right direction to 1Mcoaing an ordainecl minister. 

{Soren did paaa his examination.a and succeasfully defended 

"The Concept of Ir~" aa hia diasertation, but the opportunitiea 

to join the clergy and to preaoh from behind the pulpit were ne"Yer 

achieved, tor Soren had the credentials which aav inatead hia 

attack upon the false teachings of the church's faculty-). 

May- 19 was alao a dq tor reconciliation for y-oung nerkegaardJ 

for he leamed and understood that his father's sins had 

occurred out of love tor his son, to give Soren protection. 

Thu■, Soren was drawn closer to once again loving hie father 
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by the torgi:venesa ot his father• s wrongdoings, but Soren had 

with equal roroe been reconciled to God. He soon would head 

a 0011pletely devoted Chri■tian existence, which preTented 

him troa marryiJlg·a girl he would love and cherish tor the re

mainder or his lite. 

After easil.7 pusi.Jlg his theological examinations, he 

•t and in■tantly tell ia love vi th Regina Oleon. Thia event 

was to Tiolentl.7 change the direction of his entire lite. 

!he courting period between the two ~ short, and the love 

that eaoh had tor the other brought forth their engageaent. 

However, their marriage plan■ were never realised, tor 

Iierkegaard1a inner aelanohol.7 proapted hi• to oonte■a to 

hiuelt that he would be unfit to u.rry such a girl of diTine 

innocence and beau't7; he viahed, alao, not to bring hia to:raenta 

and autteringa upon her, tor they would prevent a marriap 

ot ooaplete open-lleartedne■a. 7 Be·reuoned, too, that ■uoh a 

thought of aarriage wu not approvei by God, and felt it to 

be a DiTine Teto froa Bia. Seuiag the situation in bitter 

diaappointllent and in an utter atate or oonta.aion ai:z:ed with 

de■pair, lierkegaard decided to break the 9J18889•ent so aa not 

to illf'lict any suffering unduly a.pon her. le iaadiatel.7 

fled to Berlb., sent the ring 'baok aocoapaaied. with a aincere 

excuse to apologize tor rash actions, and neated in Berlin for 

a period or ai:z: aontha to start the ■earch tor a Maaing to 

hia lite. Thu.a began lierkegaard'a liter&r7 career. Bia 

7tovrie (1961), PP• 111-119. 
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first aet or writings reae■ble love letters in the fora ot 

~loaophical treatises, and are rightfully called Aesthetic, 

tor they are prillarily addressed to Regina, juatitying within 

point• or view as represented by pseudonyaoua athora his 

real feelings or lne tor her. Coa:l.ng to rlew with equal 

toroe but with lea• popularity, oa• sees Kierkegaard's personal 

attita.dea and opinions represented and aathored 'by hiuelt 

and not be fictitious peraonalitiea. !hese are properl7 

called hia "Edifying Diacoursea," which pose an.avers to the 

con.clusionleas aesthetic worka; and Christian writings bepn

ning after the Oonclud.iy Unacientific Poataoript, which 

illustrate• the atteapts or lierkepard to find a •aning or 

purpoae in lite tor hiuelt, and for any other needy m. 

Hence, Regina had llade hia a "poet," a literary activity that 

served to present and henceforth to preserve a Christian 

way of living by p:reffJlting Christiani v in naked fora, 

isolating it away from both the prejudioe4 teachings or the 

clergy- and the Hegelian atteapta at rationalising it. 

"!Ii• concern is the magnetic centre around which all other 

aspects or his thoaght, life, bitter controversy, and work 

revolva; by which they are held in position; and troa which 

they derive their final illportace."8 !he remaining significant 

events of fierkegaard's lite include the encounter he had with 

"'!'he Corsair," an irresponsible journal published in Copen

hagen which only gave Kierkegaard more personal suffering 

8George E. and George B. Arballgh, Kierkegaard's .Authorahip, 
{Rock Island, Illinois, 1967), P• 22. 
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because of ita characterization of his undeveloped and odd

looking boq. nerkegaard sought to deteni the leading people 

of Denmark against false impressions and accueationa etelmling 

from the Coraair and its publisher. !he climax of nerkegaard•a 

lite wu the attack on and the contempt he held for the 

Eatabliahed Church of Dem1&rk, for not correctl.7 representing 

tru Christiani 't7 in accordance vi th the Oil tlinea of the Bev 

'hetaaent. It is vi thin thie period ot his life that 

nerkegaard. became a social activiat. Be presented his argument 

in pamphlet f'ora (!he Illst&n.t) and vent on buq ■treet corn.ere 

to anxiousl.7 distribute hia critici■u to the coaacm. aan. 

Kierkegaard's intentions were extremely- diversified, and his 

attack was pu.rpoeel.7 aiaed at firet arou■ing hone■ty' fro■ the 

clergy by- having the• oonfeaa openl.7 to their sophist atwapts 

at teaching Christianity-. BoveTer, he received abaolutel.7 

no response fro■ the clergy, and this proapted hi.a to write 

■ore rtgorously- and to strengthen hie accusation with a new 

breed or rtolent lan,aage. !he publication of the pamphlet 

now sought to arouae the pa'blio by- impregnating within the■ the 

stock revelation·tha.t they- v•re not at all Christiaal.7, but 

oal.7 made to beline that they- were "Cl)riatians" by- the clergy 

who wished to tatten thei~ wallets rather than express the 

truths of Christianity-.9 Unfortu.aatel.7, :Cierkegaar('a aaaaalt 

on the ohtarch was onl.7 partiall7 co■pleW, tor 1ae allf'fered a 

9soren nerkegaard., Attack Upon Ohriatendo■, trans. by
Walter Lowrie (Boston, 1956), PP• 77-115. 



spinal paral7eia which a month later brought on his death. 

The reader might be aslc:11lg hiuelr whether the revealing 

or nerkegaard'• history has uq relevance to Personal 

Authenticity. The anner will becOJle apparent and ob"f'ioua 

when his relationship vi th Christiani v is explained brier11". 

10 

It centers on his existence u "beo-.ng a Christian," starting 

right after his broken engageMnt vi th Jlegiaa Olaon., also i.laaed

iate11" before the tather'a death, in which oaee Kierkegaard 

was not onl7 united with his rather, blat he soon was to lead 

a lite which toun.d eupport ud. atrength in worehipping a aew 

rather -- God. "Yet aoat important tor our uaderstan.d.ing ia 

the tact that before the authorship commenced Soren. Kierkegaard. 

had ooapleted his return to Chrietiani v and had resolved upon 

a lite ot religioaa dedication, a lite hacetorth unqualified 

'b7 aabiTalence or coaproai•••"lO 

It 11U.at be noted before proceeding uq further that 

Kierkegaard'• attitudes toward Chriatianit,. were never ru.111" 

appreoiated until after his reconciliation with his rather. 

The preconoepUona of it preached. to hi.a 'b7 his father in 

childhood taagat·11ttle Iierkegaard to tint und.eratan.4 

Chriatianit7 through tear, or the feeling he received at 

"f'ieving the orucitixion ot Chriat represented in art fora.11 

Iierkegaard., in hie later j011.rD&l entriea, refu.aed to beline 

that a child oou;ld have a,q use tor Chriatianit,.. All a 

10 ) Arbau.gh, (1967, P• 22. 
11tovrie, (1961), P• ,9 
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tmiTersity- student, he knew and understood the doctrines or 

Chri■tianit,-, but retu■ed to accept its premises tor tear or 

its interfering with his intellectual st,-le of lite, and also 

because of his split in the relation■hip he once enjoyed with 

his father, which oauaed a negatiTe attitude toward Christianit7. 

Thlt■, nerkegaard's Christianl7 existaoe and his coaplete 

c1.eTotion to it 'began oOD.ceiTabl.7 troa the wild, aimless exist

ence or his intellectual lite in which he appeared TerJ' 

mch conTinced that he had collld.tted. the ■aae two tmforgiTea'ble 

■ins as did his father; naiul.7, cursing God, ocourri.nc in 

hi• rebellious :U.aoh vi th hi• father, and the raping of a 

girl, happening after nerkegaard had too Dlllch liq11or at a 

neighborhoed inn. MoreOTer, hi• inten■e affection tor aeeking 

shelter ill Chriatianit,' al•• ■te-d tlioa the laat llinute 

conference held before his father•• d.eath, where the latter 

aacl• conf'esaiona to his son to reatfi:rm the love that had 

alway■ existed between thea; and lastl.7, nerkegaard sought 

Christian refuge in reeponse to the conTiction that he waa 

prohibited froa realizing the uniTenal, that is, fro• aarrying 

the girl he loved. He belieTed that his suffering ahould not 

be put apon her• which to his mind would deatr07 the purl v 
of marriage. Suffice it to conclude then that Kierkegaard. 

entered the Christianl,7 exi■tence aa a re■ponaiTe, aotiTated 

reaction to the impact and confrontation that he faced with 

his personal problems. Such a flight into a strictly religious 

way of liTing henceforth detel"llined his thoughts aa well aa 

his life. 



It now appear■ the right mo•nt to brag to the surface 

the direction in which this paper will ulce the reader. A.a 

atated a'bffe, the Wlderl.ying theme in Kierkegaard.'• author-

ahip 1- his existence aa a Christian. Thia theme start■ 

with his aesthetic-ethical worlca, and becoaes more obsenable 

12 

in hi• later Chriatian writinge. !he proper ta■k of this the■ia 

is to explain preoiaeq, in a clear and ob■enable way, the 

■ignificanoe of what it •an• to be a Ohriatian, aocorting 

to the lierltegaardian point of view; and the ■econd part,of 

the taak is to 4ete1"11iae, in the order of illport&noe, jut 

exactq where Iierbgaard' ■ "categoriea" fit within hi■ 

Ohriatianl7 ache•• ~ categories incl11de auoh Iierkegaard.ian 

notions as "the aeathetical aan,". "th• ethical 11&11.," "the 

religiOll8 aan," "despair," "au'bjeotive truth," "th• iadivid.ual," 

and finall7 "the Chriatian." _. job ia to defiae and to 

relate theae "categoriea" into a hieraroq of huaan exi■tenceJ 

that is to aq, ._,. efforts in this thesia will be concerned with 

constrlloting a network of human exiatence, 011J•1uating with 

the "M8ter oat&'111" representing the authentic individaal 

par excellence. !he authentic individaal will then represent 

the Ter,- apex of existence tor Kierkegaard. 

!he conclusion of thi■ introduction will end with ao• 

o011Mnta on the diagram which follow■• !he diagram reveal■ 

the three apherea of exia'tenoe which Iierkegaard beliffea to 

oon■titute exiateno• itself'.;._ the aeethetical, the ethical, and 

the religioua. The colored portions repreaent that uaomtt of' 

exiatence retainable or dethroned in the next higher fora. 



Christian 
atheiatsa n.o 
faith or belief 
in God 

The Ethioa 
Life 
Suapeded. 

DIAGRAM OF PERSON.AL AUTHEN·.rrcITY 

FOR 

SOREN KIEBKJiXU.ARD 

Religion J 
The Christian 
The individual 
True Christianit7 

Religion A 
Speoalation. 
Christend.oa 
In.authentic 

The Individual 
Marriage - Moral Codes 

Deci■ion and choice present 

Christiana 

' Leap 
Repetition. 

13 

The 
Religioaa 
Life 

~ 
The Ethical Life 

The Aestheticay 
Life Dethroned Pleasure Seeker 

The. unoOlllllli tted 
lite 

•(--- !he Aesthetic Life --------- . 
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'l'hns, when one moves from the aesthetioal ■t&ge to the 

ethical ■tage, so■e of the former is taken into the latter, 

and the ■aae occurs likewise in the ethical juap to the relig

ious stage. The "leap" •an• basically the willingness, or 

the decision to make the choice from one stage to the next 

higher one. 

!he Christian athei■ts constitute the lett extreme of 

the religious sphere of existence. '?heae are the people who 

are veekl.7 church-goers, who frequently read the Bi'ble, and 

vho willingly sing the hl&■ f bu.t they nevertheles■ retu■e to 

believe in a God. At the other extre• is "Christendoa," 

and by' this Kierkegaard means not actual Christianity, bu.t the 
\ . 

militant vs.ya the clergy is teaching ChriatiaaityJ "Chriate8'•" 

cOJQri■ea everyone who th1nka that he is a Christian aiaply 

becau■e he is told so by the prieata. "Christendom" also 

represents speculation, or ■ore apeoi.t'ically, Hegel'• attempt 

at systematizing history so aa to erase Christianity by rational 

•ans. Kierkegaard held that so• of the clergy (ProfeBBor 

Martensen) were Hegeliana and not by any aeans priests. They, 

too, are sophists 1 

Attention 1mst be focused on the three spheres theuelTe■ 

and on the ter■a aet vi thin each aphere i taelf. Thia will 

promote a better insight as to Kierkegaard's conceptions of 

existence, and it proTidea, with equal force, the backbone 

upon which this thesis will direct itself. A short word mat 

be said on the iaportance which each sphere represents. The 

aesthetic sphere is of· the lowest Talue in Kierkegaard's Tiev 



15 
of exietence, for it is here that the per■on lives his life 

just for the aake of living it; there are no decisions or 

choice• colling in it which affect one's life. The aesthetical 

is only a:n uncOllllitted existence leading the aesthete in the 

direction or despair. The ethical i■ aomewhat higher, a:nd i• 

represeted by' :marriage and the adoption or aoral ata:nclarda 

goYeming one•• life. The person is an "individual" but of 

a leaser degree than the individual who is preaet in the 

religious sphere. :leverthel•••• the ethical individual 

leads an authentic exi■tece simply by using choice and 

treedoa in guiding his existence; ha uy even u■e his will 

by- not aocepting religion's value at all. At &D7 rate, he 

is tar above the aeathetic person. The last sphere of e.x:iatanoe 

having more value than the ethical is the religious Olle. In 

nerkegaard'a opinion, the religious person ha.a a higher 

authentic e.x:i■tence than cloea the ethical man. Pora 118D 

to eter this aphere, he 111st do so by- ultimately exercising 

his will to its tulleat potential, which means complete 

obedience to God a:nd to worahip Bia by- faith. The religious 

person ia therefore an "individual," too, but of a different 

■ort from the individual present in the ethical stage. '.ma 

religiou■ individual is the authentic individul and hia 

authenticit,r is determined 'by the high.eat act ot the will, 

:naaely faith which peraonally ■eta forth, inward.17, his God

relationahip. !bu.a by' ■uftaring, by- devotion, a.ad b7 casting 

all other thing■ aside, the religious-authentic-individual 
(, 

alidea into the apex of the religious aphere and beco•s the 

Chri■tiaa man. In conjuotion with the po■sible attainllent 
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of the Chrietianl:, exiatence, Kierkegaard believes there are 

three po■aible wqa to reach its (1) from the aeethetioal 

directly- to the religious ■phere, (2) b:, abandoning specula

tion., i.e. Hegel's a:,atem, and (3) b:, the direct movement through 

each separate ■tage cau■ed. b7 a tree act of the will. 

The diagram ahova what thi■ theaia ia all about. BT 

using llerkegaarcl's aajor worka, the di&BN,Dl represents in 

ahort version just how one can become a Christian if he wills 

it eoJ but the thesi■ will show soaething of ultimate import

ance that the diagraa doe■ not really portra7 -- the coateation 

of mine that Soren lierkegaard. waa a Christian, and hence the 

Jeaua Chriat of hie ti.Ile. 

To provide ■trength to the importance contained within 

the diagraa and to once ■ore give the reader hints as to what 

is beyond these firat pages, I would like to quote eom.e lines 

troa llerkepard'a Author■hip. authored by George B. and George 

B. Arbaugh, who b7 their excellent display or language, appro

priateq show the ci1namic■ and feelings "that Kierkegaard held· 

toward euh level or exiatenoe. "Since tor Soren llerkegaarcl 

exiatenoe before the God-man is not cme among various kinda 

ot exi■tenoe, but ia the one authentic exi■tenoe, it follow■ 

that Chriatiani ty- au.at 'be ooaprehend.ed within the total 

framework of lite. Chriatian exietence i■ the culaination of 

three successive stages wherein, hopefully, one moves from an 

aesthetic, through an ethical, to a religious way of life; 

to coaprehencl Christianity is also to understand the stagea. 

'l'be central thesis of the stages ia anti-Hegelian in that if 



there is a,q aove•nt troa stage to atage it is never by 

B&tural evolutia bu.t b7 free choice. An aesthete is a,qoae 

living for the various pleasures of the aoaent. '!he ethical 

man is one who lives energeticall7 in obedience to duty-, in 

the coa■tanc7 of continD.oua re■olve through .!!!!,J he seeks to 

develop the secure value of peraonal aoral character. ftl8 

religious :man is one who despair■ of aesthetic pleasure and 

selt-.won character, who risks all and. secures the eternal 

b7 tai th. n12 

12 Arbaugh, (1967), P• 28. 
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!he Aesthetical Lite 

"It is equally important to recognize that the 
aesthetic woru are :aot aa exaltatio:a or the 
aesthetic •ta.Be but a aoTeMnt awq troa it, a 
fond farewell, and represeat the tint cleci■ive 
step in his education in Christiani V• 

Avq from the A.esthetical l" l 

"Regarded i.Jlteg.rally ill it■ relation to the work 
as a whole (colling at the beginning) the aesthetioal 
production ia a deceit, and herein lies the deeper 
aigniticanoe or "1le paeudOJQ'U. A deceit, hoveTer, 
i■ rather an. ugly thing. !o this I would. responds 
Be not deceived b7 the word •deoei t• 1 One cu. 
d.eoeiTe a person about the truth, and. one can 
{reaeabering old Socrates) deoeiTe a peraon into 
the truth. Indeed when a person is mad.er an 
illusion, it is only b7 deoeiTing him that he can 
be 'brought i.Jlto the truth." 2 

"But the whole ot thia aeathetioal production was 
laid claia to b7 the religious; the religiou■ 
as■~ted to this naouation, but it lq in wait 
for it, aa though it would sq, •Are 7ou. not nearly 
filliahed. vi th this now.' While the peetioal production 
was being 'brought forth the author vu liTing 
in deoisiTe religious categoriea." 3 

¾alter Lowrie, lierkepard. vol. I {Iev York, 1962), 
P• 233• 

2soren lierkegaard, !he Poi.Jlt of Tiev, trans. b7 Lowrie, 
{lfew York, 1962), P• a9. - - -

3Ibid., P• 47 

18 
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Soren Kierkegaard's portray-al of the aesthetica1 va:r 

ot lite, Qd. for that •tter, the bei'imlin« of his aesthetical 

vorka of au.~hor■hiPt grew troa his severed relationship with 

Regina, c<>ming trom the belief that he aillply' vu an unfit 

partner for marriage. Actually-, ■he had been given the false 

iapreaaion that Soren Kierkegaard was a ■comuirel, who had 

•rely' received her affection. vi th no ■erioun••• 'behind it. 

In the public's ey-., ae vaa a aonater and the public of 

Copenhagen ae ... d thoroughly' 0011:vinced ot hia behavior as a 

■coundrel by' Iierlcegaard1 s audd.en flight to Berlin. Kierke

gaard'• intenae desire to harbor hiuelf' in Berlin vu 

baaed on the melancholy' which began to ■how itself reaarkably' 

vi thin his peraonali V• Having the th.oughts of bi■ father•• 

ains on bis own :aind, the auae sins which Kierkegaard belinecl 

biuelf to have committed, and feeling utterly- lost becau.ae 

he cow.d not ■arr7, he neawd in Berlin with pain■ of despair, 

bothering hia to ■uch a degree aa to almost cause insanity and 

even cleath. Uter ptting a eeoure hold on himself and after 

seriously' thinking about the purpose and direction his life 

IIU.8t take, he wished to clarify- his roaan.tic position toward 

Regina in auoh a way that only' she would be able to under-

4 stand. '!his wu accomplished by- Soren Kierkegaard when he 

paeudoaymoully- authored Either-Or, Repetition, and Fear and 

Trembling, and Stage■ on Life's Wa.y. each containing within 

ita pages character• which have specifically- developed 

4 
Lowrie, lierkepard. P• 2l5• 
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peraonalitiea, representing different points or view aa to 

the illportance or dissillilar types or existence, which thea

aelve1 are concluaionlesa. Kierkegaard wished Regina to under

stand his feelingas th••• falsely authored.books are designed 

to aecretl;r tell her that even though he ia tai thf'ul to her 

and loves her dearl;r, he cannot Jl&n7 beoau.ae or the aorrows 

and sins he carries within hi■• !hi.a ia precisely w~ Kierke

gaard says that these books are ailled at "iv- reader" -- who, 

in all honesty-, is Regina herself; tor only ah• will be 

clever enough to depict and to recognize the thoughts that 

are really rroa Boren llerkegaard'• heart. 

These books, alao, have another purpose besides being 

aillpl;r literar;r derlces or theatrical quality-. Soren Kierkegaard 

wanted to help others who might be despairing at the •aningless

neaa of their existence. The paeudOlQ'llB employ- his reuoning 

and reflect his feelings but not hi• conclusions or value 

collllitaenta; and b;r presenting alternative points or new 

within conflicting levels of existence, nerkegaard wu trying 

b;r this ••s to compel the reader to discover the necessity 

for ever;r man to sq, "I"; i.e., to discard the facade■ of 

illperaonal roles and eTentuall;r to declare, "Here I stand.," 

In other word■, a■ Kierkegaard says ao 11&111' ti.Ilea in hi■ 

journal■, he wished "to deceive people into the truth;"5 

and this wu done throo.gh llerkegaard1 s presentation.a of 

5oeorce E., and George B. Arbaugh, llerkepard. 1 s Au.thorahip 
(Rock Island, Illinois, 1967), P• 42. 



picture-per■cmalities drawn. from opera, literature, and 

morality-, illcluding critical remarks on Hegel's s7ateu.tio 

philoaop!JT, all or which cul.llin.ated in making the reader 

aeriou.al.7 examine hiuelt 'by forcing upon hill the awaren••• 
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to choose his own sty-le or lite. Hmaan. exi■tence becoaea 

•anin.gtul only' when. the ■ty-le of life is chosen. 'by freedom, 

or 'by a tree act of the will, vhioh there'b7 iapliea aelt

deteraination. To be a bmum. being is to ha.Te particular ooncern 

abou.t on•'• aelf, which to lierkep.ari. neoesaariq illTolTea 
6 paaaioaa like faith, love, feeling, which en.rich enatenoe. 

ft• authentic buum life ia not found ill tranquil iuight or 

bliae, but in. the reapon.ai'ble and ■trenuoua choice or T&llle■, 

abOTe all in the ohoio• or on.••• proper selr regardl••• or 

the bu.ffetuaga and alluremt■ of experienoe. 7 BYideaoe will 

deaonstrate that the aesthetic lit• has no comitaeat, n.o 

choices or deciaioas within it, and hence, Soren Kierk:epa:rd 

belieTea it to end in utter de■pair. 

Either-or, edited 'by tu pseudOD1JI01lS Victor Brelli.ta, 

ia coapoaed or two parts. The "Either" depicts the aesthetical 

life, while the "Or" atanda for the ethical at,-le. The plot 

or the first part of Bither-Or tell■ or Victor•• findings or 

paper■, which are reu.rkably' di Terae and trul7 unified and 

put in carefull7 planned aequen.cea. These papers, although 

written 'by a 7oung un deaignated "A", makes hill appear 

6 
Johanne■ Climacua, Conoludin~ Unaoienti o Postaor11,, 

trans. b7 w. Lowrie (Princeton, 1 1, p. l • 

7 Ibid., P• 178. 
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ao•vbat aophiaticated 7et rather melancholy-, too. The 

intention behind the ''Either," in short, i• to dramatioally

portray- the ineYitable pathoa of pleasure-seeking. B7 hi■ 

use of "indirect communication," that i■, the point of view 

offered b7 each paeudonyaoua author which doe■ not represent 

Soren lierkegaard' ■ 0VJl opinion, lierkegaard ia content with 

the idea of offering Chri■tiaaity indirectly- by putting it 

in the terms or the plea■urable whioh ■tanda the chance or 

not beµig rejected by hi■ audience. The ae■thetio lite and. 

it■ preference for plea■u.re OTer decision is quite representa

tive of Soren nerkegaard' ■ own experience after the breach 

with his father, and furtheraore, the despair that is a part 

of thia exiatenoe is a ■iokne•• or the self which Soren 

Kierkegaard recognized to be horribly- affecting hillJ and he 

oho■e to be rid~ of it by putting hiuelf on the path of 

becoaing a Christian. lie posed this proble■ in thi• aesthetic 

work, and offered cures and advice in the "Edifying Discourse•" 

which accompanied it. 

The first yolwu, or the "lither," baa the papers of "A" 

as representing the aesthetical life. The papers reTeal the 

ae■thete &a the ■ort of man who de■ire■ ■ati■faction through 

the clever use of ohara and intellectuality • .u a refined 

hedonist, he casts aside beauty and art and desire• instead 

to aake hiuelf personally- interested in pleasure. E:rellita 

illuatratea that the ae■thete has his attitude prograaaing hi• 

mind b7 being OTerly interested in the pleaaarable only- for the 

mo•nt, leaving him in what the author calla aa the •state or 
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i1111ediacy." What is actually pursued may be wealth, honor, 

pleasure, health, or self-expreasion, DOile of which lead to 

a significant moral oonsciou.imesa or proved to offer a genuine 

8 hope of happin.ess. 

The plea■ure• ■ought for the IIOMllt by' the aesthete 

do not •an that he is totally ignorant of moral conaoioua

ne■s. He ■ee■ morality only as a possibility, but ia ■tubbo:rni,

unwilling to collllit hiJUelf to it. "Ever., aesthetical life 

'View 1■ deapair, it was aaid. This vu attributed to the fact 

that it was built upon what :may- be and ~ not be. The 

uathetical ia that in a man whereby he iallediately i■ the man 

he is; by this I do not •an to ■a:,- that the man who live• 

aesthetically does not develop, but he develops 97 necessity 

not by freedom, no metamorphosis takes place in him, no 

infinite aoveaent whereby he reaches the point from where 

he beoOMs what he beco•••"9 Even moral principle■ theuelves 

receive the ae■thete•s con■ideratioa for he may use them to 

■ecure the ■atisfactions he is seeking in life. What is 

a central characteristic about him is that he lie■ and lives 

outside the ethical and religious categories and views 

them as a spectator. :Being an on-looker, he tms thrive■ 

relentlessly in the ae■thetioal domain, but does not have a 

true self beoau■e he lacks choice and purpose. The aesthete•• 

pleasures do not constitute his goals, for they remain u 

8 Victor Ere¢ta, Either-or, Vol. I, trans. by D. Sevenson, 
(Princeton, 1944), P• 301. 

9victor Ereaita, Either-Or, Vol. II, (Princeton, 1944), 
P• 229. 
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interests, serving to attract him. Such attraction breed.a 

indifference in his attitude toward the world; wanting 

lastingness ia objects and experience■ which are external to 

hia aelf, the poor aesthete is headed for despair. "For, as I 

have expounded this in a previous passage dealing with eveq 

aesthetical view of life, it is despair to gain the whole 

world, and to gain it in suoh a way that one ■utters damage 

to one's soul, and yet it is '1113 aincere conviction that it is 
· 10 a man's true aalvation to despair." 

.la for religious avareneaa, the aesthete is not whole

heartedly devoid of it either. 'fhinking about God's salvation 

can be as intereating as aing:Lng the~•, for not all of 

the religious tun.ea are boring or dull. Going to church 

to hear such things iaplies that others will be there aa 

well. Bence, religion makes tor socialization, and the aesthete 

is well aware of it. Btlt the aesthete goes there preciaely 

tor thia reason, to view the audience, ~d thereby leaving 

hiuelf uncommitted. Por him, the oloaeat erl1tence geta to 

him ia realized again primarily aa posaibility, or something 

observable out in left field. He is merely playing with the 

fruits of his environment and existence aa a possibility 

never beco•s an actuality; and therefore, he still lives in 

a "state of immediacy" where reaponae to his environment is 

dee•d llOre aatisfying than arq reaponse given to hiuelf. 

lOibid., P• 229. 
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Within 11A" 1 s papers, Eremita also finds out that the 

aesthete truly lead.a a life full of meaninglessness and chaos. 

110f all ridiculous things, it seems to me the most ridiculous 

ia to be a busy man of affaira, prompt to meals, and prompt to 

work. Hence when I see a fly settle down in a crucial moment 

on the nose of a business man, or see hill be spattered by a 

carriage which passes by hi• in even greater haste, or a tile 

from the roof falls down and strikes him dead, then I laugh 

heartily. And ao it is with mes alway■ before me an empty

epace; what drives me forward is a consistency which lies 

behind me. This life is topsy-turvy and terrible, not to 

be endured. And 80 what will the future bring, I do not know, 

I have no presentiment. ~ view of life is utterly meaning-

11 less." Sometimes within volume two, one can notice dis-

tinctive traits that Soren Kierkegaard purposely gives his 

fictitious author 80 as to make the latter's opinions directly 

relevant and earcastic to the Hegelian System. The aesthete 

is pictured destroying and obliterating alternative ways of 

life, not by speculation but by a higher madness. "Philosopey 

tums toward the past, towards the whole enacted history of 

the world, it shove hov the discrete factors are fused in a 

higher unity-, it •diates and m.ediatea; it seems to me to 

give no answer at all to the question I put to it, for I ask 

about the fu.ture. 1112 

11viotor Eremita, Either-Or, Vol. I, P• 24. 
12viotor Eremita, either-Or, Vol. II, p. 174 
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The aesthete, becauee of his passive insistence in 

continually- reaping the pleasures of the world, is faced with 

an either-or, concerning his choosing and not choosing. !hat 

is, he nat choose or decide not to choose the despair which 

is ultimately wrecking his life. Unlike the ethical man who has 

an either-or of bad or evil, the aesthete must rather mOTe 

toward ealvation by recognizing the despair which issues from 

an indeoieive or uncommitted life. If he accepts the challenge, 

he will deepair at seeing the hopelessness of his eituation; 

but auch a recognition of' despair can lead hopatw.ly- to a 

recovery-. This 1• accomplished because despair, or the relating 

of oneaelf to one' a true eelf', really ll&ltes the aesthete 

f'ace himself, and makes him thus personally confront the tragic 

direction in which his lif'e is going. He will then ob.ooee 

to give hillaelf some type of eternal •ignificance after analysing 

his deapairing con4ition. ttAs eoon as one can get a man to 

stand at the croanaya in such a position that there i• no 

recourse but to chooae, he will choose the right."13 Aa 

for the man who chooses not to choose, his despair will 

deepen and increase with his pleasures until the latter runs 

dry. "B.r living their lives outside of themselves, they 

outline theuelves, and they vanish like shadows and the;y- are 

alreaq in a atate of dissolution before they die. They 

therefore never have a conception of what the (true) self is, 

and it would be of var, little use to a man if he were to 

13 llli•, P• 172 
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gain the whole world and lose himself."14 In a shorter 

•tated way, it's Either pleasure and a futile bu.man life, Or, 

it's despairing, thus stimulating within the person the 

discovery of the enslavement that pleaaure brings in life, 

which prepares the person to em.bark on a new life of freedom 

and responsibility. To make this point clear about the 

ultiu.tua, or the either-or which faces the aesthete, I rel.y

on Tictor lmllita's language again. "So then ohooae despair, 

for despair itself is a choice,; for one can doubt without 

choosing to, but one cannot deapair without choosing • .And 

when a ll&U despairs he chooses again -- and wba t i• it that . 

he chooaes? He chooses hiuelt in his eternal validity." 

In conclusion, then, deapair is the end product for the aesthete, 

but it can lead to redemption, only if one truly and authen

tically- doe■ despair. To validate this true despair, one 

chooses hiuelf by a sort of ethical decision. Mere despair 

baa no value by itselfJ what is most valuable is to choose 

oneself' while despairing. 

The aeathete in llerkegaardian terms is quite hWl&ll, 

represent■ a philosop~ of life or of existence, and his 

desires for pleaau:res are rationally conceived and structured. 

But the point that Kierkegaard would like to make the reader 

realize is that such a hedonistic style of life prohibits 

man from. mak:fng genuine choices and from even finding a 

meaning in his life. Thia is easentially the theaia behind 
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the Either. From the sensuality of Don Juan to the seducer's 

coldly reflective and calculating quest for pleasare, Kierkegaard. 

vainly tried to portray the eventual outcome of all aesthetical 

living whatever torm it takes. 15 ttfhe outcome is alwaya the aaae 

a puaionate aearch for worldly aatisfactions which, IUlhalloved 

b;y dedication, leaves a hollow void which te11.pta one to 
- 16 

bittern••••" Kierkegaard. tried also to show that the aesthetic 

erlatence does certainly have its place in life, but it mat not 

occupy all of one's lite. ttThe aesthete whether as a aex f'iead 

or debauched person, soon loaea the pleaaure which he seeks and 

perhapa loses his life as well. !he conclusion is that aesthetic 

intereat ia an essential and neceaaary- ingredient of' existence, 

but neither a proper nor rewarding goal for it."17 

'!'races or the aesthetical can be equally found in Repetition., 

another fictitious work au.thored b;y Conatan.tine Conatantius. 

It too, ia really a love letter dedicated to Regina, but of a 

different sort. Either-Or waa written to not only clarity 

secretly to her that he vaa not just a thief who stole her 

affections, but it aimed at repulsing Regina from hi• and to 

give her a religious healing, which is what "eremita" aignifies. 

After nod.ding her head to him in church, Kierkegaard. thought her 
\ 

to be &.n1"thing but repulsive and disguatful toward him. It was 

plain to hi11. that she had not received the hidden messages 

contained in Either-or juatifying his reason for not wishing to 

15 · 
The Diary of the Seclu.cer, which concludes the .. Either." 

16 
.Arbaugh, (1967 Rock Island, Illinois) P• 73. 

17 
Ibid, P• 74. 



marry her. He again fled to Berlin, and this time composed 

Repetition to once more explain his point of view regarding 

29 

his abnoraal conduct and sorrows and to try "to set her afloat.'' 

Beneath this intenseness of Kierkegaard's to repel her, he thought 

of attracting her by which they would be reunited through a 

18 ttrepetition,tt or a spiritual rebirth, involving the recOTery 

of lOTe that comes froa an OTerhauling of the self. That iei 

the aelf ga.ina a continual re-committaent of itself by having 

its new self grasp the ideals of the former old self; this make• 

the past have meaning and the future does not become a hollow 

dream. At ~ rate, Kierkegaard bad vainly hoped for a reconcilia

tion with Regina, but before the book itself vu complete, Regina 

bad already' become engaged to another, naaely Fritz Schlegel. 

Receiving the news with shook, y-et with bappineaa, Kierkegaard 

bad to radically change the conclusion of the book from a reconcil

iation to a rapprochement with her. "Repetition" means a rebirth 

of old values from within. Spiritual rebirth signifies that the 

"God-is-dead" notiOB becomes revitalized giving it a new value 

in the hearts of men. For the individual the proper self is 

given a Godly-rebirth, when the self is restored to its wholeneH. 

Within Repetition, it is observable that Kierkegaard treats 

his love affair in a new recreated setting having characters 

display their points of view behind the direction of a pseudo

eymous author. He ingeniously shows the valuelessness of the 

18 Vigilius Hautniensis, The Concept of Dread, Trans. by 
w. Lowrie, (Princeton, 1944) p. 16. 
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aesthetic way of living by- having the lover enjoying memorie■ 

and thought■ more than he enjoys his beloved. Fleeing in shame, 

and having a sense of worthlessness, he seeks to find a new 

meaning for his life. As with the "Either," Repetition. finds 

the aesthetic life grounded in bOrtidoa, fully related to the 

temporal, and participating in the momentary. 'l'he aesthete 

need■ no repetition for it will be of no benefit to him. 

"Gay moments flee away, pleasures are but for the moment and 

pains endure too long. While time holds promise of good things 

to co•, it carried one inexorably towards privation, old age 

and death. There is no hope for enduring value in duration. 

Only in the repetition which defies time is there a possible 

■alvatio~, and a successful repetitiom of suoh magnitude as 

this is an introduction of the quality for the eternal." 19 

The aesthetical repetition ends with despair because of it■ 

ciroUDU1tantial roots. It views the ethical and religious 

repetitions only as poa■ibilities and not as actualities; 

authentic repetition must come inwardly, and vi th .free oo•-

ai ttment. But to Kierkegaard, "repetition" is really authentic 

only within. the religious committments one has tor God. !he 

ethical repetition is likewise only a possibilit,". God is the 

only power who can heal the broken self so as to give it inte

grity and wholeness. ":But it remains the case that vi th the 

aesthete, repetition leaves him standing in the temporal, and 

for that reason, the future is hopeless, because the aesthete 

19ooastantine Con,tantiua, Repetition, trans. by w. Lavrie 
(Princeton 1941, Bev York, 1964) P• 65. 
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aeeks support in tangible thinga."2O Thu.a, the aesthete ha.a not 

realized himself in position to the eternal. "He who would only 

hope ia cowardly, he who would only recollect ie a voluptuary, 

but he who will■ repetition is a man, and the more. expressly he 

move how to make hie purpose clear, the deeper he ie a man ... 21 

The aesthete•• sin is that he loees the eternal within the 

temporal, and he will not be a person simply because he will 

not become one. He pretera the moment instead of willing a 

repetition for the eternal in his tu.tare. 

In Stages on Life's Way, the glooainess or the aesthetic 

lite is once more quite vivid, and underetandably so, because 

Kierkegaard brings five epealtera, all aesthetes, together and has 

each participating in what is called a fantastic banquet. '?he 

common relationships between them are that each holds to a worldly 

view of woman and the other is that each is a sharply defined 

personality. "The Young Man comes closest to being merely a 

possibility, and therefore he is still a hopeful case. This is 

essentially melancholy of thought. Conatantine Constantius is 

case-hardened understanding. Victor Eremita is sympathetic 

irony. The Fashion Tailor is demoniac despair in passion. 

Johannes the Seducer is perdition in cold blood, a •marked' 

individuality in whoa life is extinct. ill are consistent to 

22 the point of despair." These pseudonymous characters are 

the "Either," who wish to search tor pleasures, though they 

are fully aware of the "Or," or ethical choice. The "Or" 

is the choice :acne of them accept because to accept it mean.a 

20 Conatantiua, P• 136. 
21conatantius, P• 34. 
22climacus, Concluding Unscientific Postscript, P• 264. 
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that they must choose -- which is exactly what each tries to 

avoid. They would prefer to remain irresponsible by continu

ousl:, dall:,ing in plea■ure. The aesthetes are fully hwla.n., are 

not ignorant of valuea, but erlst only in the moment, enjoying 

that which presents itself rather than ■etting deliberate goala 

for themselves. 23 Therefore, they will not go into a more demand

ing realm of existence. !he closest that the aesthetes can 

come to an Either-or is in the words of Victor Eremitaa "If 

you marry, y~u will ~gret it; if you do not marry, you will 

also regret it; if you marry or do not marr,y, you will regret 

both; whether you marry or do not marry, you will regret both."24 

In ■WIIID8l'Y', the Stages, with its five aesthetes makes ver:, 

clear the notion that is central behind the aesthetical life -

that e1,en though it produces a conaciousnesa toward beauty 

and ohal."ll, the aesthetical life neoeHarily leads to boredom 

and 118 a pathos. MoreoYer, the pathos lies precisely in the 

inability of the aeathetical to ■atiaty man as spirit~ Kierkegaard 

brings this to the surface when fleeting kisses, products of the 

moment, are ooapared to eternal YOlf■ of love, which are eternal. 

"Two loving ■ouls vow that they will love each other in all 

eternity -- thereupon they embrace, and with a kiss they seal this 

etemal pact. Now I ask 81lY' thinking per■on. whether he would have 

hit upon that 1 • • • The most apiri tu.al is expressed by the Terr 

23Ibid., P• 265. 
24 Eremita, Either-Or, Vol. I, P• 31• 



33 

opposite and the sensual is to signify the most spiritual. 

What oould be less etemal than a kiss." 25 The sensuous life 

au.rely- is delightful, but its tragedy is that it leads to an 

uncommitted life, which nece11&arily Jll&kea it pathetic. In 

addition to its uncommitted nature, the aesthetioal has no 

profound sense of aelf"hood and tends to deatroy life by lead

ing it to unvorth1' goals; and even though it is human existence 

nevertheless, involving rational reflection and selective 

enjoyaent, vi th a view given to the world giving purpose and 

order, it remains clear, "that there ia no natural development 

of this life into a higher (moral or religious) existence. 

Movement to the higher stages can come only by a dethroning 

of the aesthetic in a decisive act."26 

25Helariua Bookbinder, Stages on Life's Wa,,y, trans. by

w. Lotfrie, (Princeten, 1940) P• 64. 
26 

Arbau.gh, Kierkegaard Authorship, P• 195. 



CHAPTER THREE 

'?he Ethical Life 

"The ethical individual kn.ova himself, but this 
knowledge of hi• ia not mere oonteaplation, for 
in this the individual is envi■aged a■ determined 
by necessity (he ia what he is); it is rather a 
reflection upon oneself which is at the same time 
an act (to become what one is), and hence I have 
deliberately used the expression •to choose one
self', in■tead of 'to know oneself. 1 The individ
ual has not done with the affair in the fact that 
he kn.ova hiaailt; on the contr&r7, this knowledge 
ia fruitful in the highest degree, ou\oi' this 
knowledge iaaues the true individual." 

1Lowrie, Kierkegaard, Vol. I, P• 244. 
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In the preceding chapter, the uncoanitted life of 

pleasure was shown to bring vi th it eventual despair. Volume 

Two of Either-Or urges duty and responsibility, both of which 

a.re characteristic■ of the ethical life. In addition, instead of 

the aesthete being ruled by externality, the ethical man is 

higher in existential importance in that he ru.l•• hiuelf' 

from within, or from inwardne■a, necessarily implying choice 

or decision. !he aesthetic ll8ll give■ up hi• life to the 

temporal, or to the moment, enjosing what he can when he 

can; to the contrary-, the ethical man posit■ part of hiuelf 

both in the temporal and in the eternal. '?hat is to ■,q, the 

ethical man is not concerned with ordinary morality-a if' he 

were, be then would be no better oft than the aeathetioal 

man who, too has a moral code. For the ethical life to 

have authentic value, it mnst contain something more than just 

moral consciousness; the ethical life mu■t be the kind of' 

exi■tence which a man ha■ when he consciously chooses to 

transform universal moral principles into his own fixed 

values and standards. In clear terJU, to be ethical is thlls 

auoh more than to be moral within the usual ■ense of that 

word; it con■i■ta in accepting on••• responsibilities under 

the sovereignty of God. !!he ethical life therefore has 

iaplioit_religiou■ significance, 'tlleoau•• the morality- of the 

ethical 118!1 is of a higher sort. "So when all ha• become still 
I 

arODd one, as ■ole11n as a starlit night, when the soul ii 

above in the world, then there appears before one, not a 



distinguished man, but the eternal Power itaelf."2 To fully

realize hiuelf, the ethical man mst attain his stature b7 

standing before God, and in doing so, "valid&tea the eternal 

of his being."' 

The central protagonist of the "Or" is Judp William, 

and Victor Eremita has hi.a exemplit71ng an entire philosopq 

of lite. As a bapw worker, who love■ life, who is a 

re1p011sible and 4•dicated oitiun enj071ng ever.,thing troa 

rnak1ng friendships to talking patriotically- about hia oountr;r, 

the Judge stands u a complete opposite from the rebellious, 

selt-seekiJag peraonali ty- of the aesthete. !he former talks 

ot marriage u truly representative ot the ethical lite, 

while love was the desire motivating the aesthete. Marriage, 

in effect, ia actually transcended love, where the latter is 

tranaformed into its fullest. !lle glor;y of marriage consists 

in i ta relation to God, as a gift from Hi■• 

Under his paeudonym, Soren ICierkep.a.rd wishes i> defend 

marriage aa an example of duty- in ita purest fora. That ia, 

he wanted marriage justified not fro■ the angle of pleaaure

SNki:ag, but fro■ a perspective of disciplined duty-. "AB when 

one ll&l'ries for ■oney, or from jealouay-, or for proapeotive advan

tage, because there are good prospects of her dying soon -- or that 

ah•~ live long and prove to be a blessed branch which bears 

mu.ch fruit, ao that by' her one mq sweep into one's pocket the 

inheritance or a whole aeries of UDclea and aunts. Thia 

2Erem1ta, Either-Or, Vol. II, P• 184. 

3Ibid., p. 270. -
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■ort of thing I prefer not to dwell upon." Marriage and it■ 

goodneBB reat■ on a reaponaible act and on the duty to :make love 

aoaething aore valuable and hence, distinguishable fro• lust. 

Sinoe marriage is before God, the iaperative need is to welcome 

the proapting of God within the finite life. 'fhus, what 

makes the ethical man truly ethical and manly ia b7 the conduct 

governing hi■ life and b7 the value■ that direct his life. 

One such aet of values baa its roots within the aesthetical. 

Soren fierkepard believed the choice of entering into the 

ethical froa the aeathetical will not wholl7 deatr07 the 

latter but onl7 dethrone it. Hence, married love, a■ dutiful 

has aeathetical value in that the experience of love's beauty

is not totally deatro7ed b7 duty itself. !ha aesthetic 

experience is not an evil in itself, but instead, since it 

is an experience, it can be carried over to the ethical where 

it purifies marriage asking it even aore bleaaed. Soren 

Kierkegaard wittingly illustrates the fact that a maiden 'Jl&1 

be charmiag, but a■ a wife and mother, she will grow in beaut7. 

!he aesthetic experience can lend contentment to the ethical, 

thereb7 con.tributing to the latter•• potential aad realization. 

"Talent is beautiful only when it is transfigured as a call, 

and existence is beautiful only- when everyone has a oall."5 

What the author seriously ••an• ia that only- the ethical ll&1l 

can live a pleasurable life; he doe■ ■o b7 placing hi■ 

pleasure-seeking drives in a subordinate relationship to his 

4 Eremita, Vol. II, P• 89. 

5Ibid., P• 298. 
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higher values. To the ethical man, this is essential and 

desirable, for it make■ life an art worth living. "To be 

the one man is not in. itself anything so great, for that 

everybo~ has in common with every product a nature, but to 

be that in. such a way that he ia also the Wliveraal man is 

6 the true art of living." However, to have a tru.e art of 

living is not to contuse the values one has toward himself 

in relation to say the group'• values. The universal is not 

in.tended to be in reference to the group as such, but onl.7 

refers to the art of living which is lived by the aelf. 

Though the ethical life is of higher value to the peraon 

than the aesthetic, the ethical man, too, haa despair within. 

his life. It was aeationed before that the aesthete had 

deapair by living only for the moment, but the pathos of the 

moral life is despair over the inability to become one's proper 

aelf.7 Soren Kierkegaard purposely oonatru.cted the "Or" in such 

a way as to leave open a proper consideration for the religious 

sphere of existence. This religious aphere is formally called 

by Kierkegaard as "imminent religion," which is designed to 

provide salvation for the ethical since it grows out of the 

ethical experience. Example• of ethical despair, marking man's 

failure to attain his goals, are errors of moral judgment, 

or disillusionment over the inability to auccessfully 

aeasure up to ideals, and eTen conflicta ariaing betveea 

6 Ibid., P• 261. -
7 Anti-Olimacus, Sickness ~ Death, ed. by s. Kierkegaard 

trans. by W. Lowrie, (Princeton, 1941) p. 190. 



one's conacienoe and public morality. These are onl)" 

' ■ome of the avenues by which an ethical un may be driven 

to despair; I mention these for they serve aa insight■ 

into the probleu which ioren Kierkegaard was having within 

hiuelf and with society as a whole. Thus, the ethical 

un might be inwardly sick because of his wisdom flouri■hing 

in duplicity. He, therefore, i■ failing to nw111 the one 

thing," umely the Gotd (God), which co•s troa a "purity of 

heart." Willing of the Good come■ not fro• duplicit,", or 

"double-mindedness" (worldlin.e■■)~ but from aingle-mindedne■■ , 

or from inwardness, or a deepening or one's ■elf, which ia 

8 tru.th, "will■ only the Good." Thaa, 'purity of heart' is 

to will one thing md to be one thing, but to will one thing 

could not aean to will the world's pleasure and what belongs 

to it. "It is certain and acknowledged by all, that each one 

who in tru.th wills the Good, is not in the world in order to 

con~ure up an appearance of the Good, thus winning approval 

in the eyea of the world and becoming a J1&D who is beloved 

by all. He baa not the taak of changing the Good into a 

thing of the moment,.into something that ahall be voted upon 
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in a noisy gathering, or something that swiftly gains soae 

disciples who also will the Good up to a certain degree."9 

Ethical despair oan be cured by haTing the ethical despairer 

aware of the 11Good" by repentance; Soren Kierkegaard adheres to 

8 Soren Kierkegaard, (rity of Heart Is To Will One Thing, 
trana. by Douglas Steere Bew York, 1961)-;-p:-1&:- -

9soren Kierkegaard, Purity .2!, Heart, p. 145. 
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the view that "ethical deapair oan lead to aalntioa by havu.g 

the individual belieTe in God'• aavbg power, eTen though God'• 

power to aave can not be perac:mally grasped or underatood; 

faith in the eternal {or God) i• enough to 'validate one•• 

10 being,' or to oure the aiokneas of the spirit." !he aolution 

of ethical deapair oan on.ly' be tound, hence, in a person-to

person relation between God and the penitent, at a new level 

or existence though within the aame, ethical sphere; this new 

relation is formed and established froa within by faith. 

When reading Soren lierkegaard'a acoOUJ1t of ethical despair, 

one must exercise great caution in interpreting it; a careful 

examination ot ethical despair will reveal a contention of Dlllle 

concerning the authenticity of the ethical J1BD hiuelr. lierlt•

gaard1 aaid IIUY' ti••, especially in Purit,: of Heart and !he Conclud

ing Un.scientific Poataoript, that ainf'ul.aeea require• inward 

grounding; that ia, it requires the individual to reel that 

before God, he i• alway-a in the wrong, aud. the feeliag of 

alway-a being in t:U wrong is aaactioned inwardly or conf'iraed 

in.wardl;y by faith. Bu.t faith, lilte the conception of God, i• 

a paradox to the individual, a paradox which is gruped only 

by faith. "'rhe aelf' is the oonaoioua syn thesis of infini tu.de and 

finitude which relates itself to itself, whoae taak is to 

beco• itself, a task which can be performed only by •an• of 

11 a relationship to God." In this mann.er, while the ethical 

10 Eremita, Either-Or, Yol. 2, P• 213. 

11 Anti Climacua, Sickness Unto Death, P• 162. 
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conaciouanea■ of deapair culminates in an avarenesa of duty to 

God, via faith, thia type of faith remains a~ rather than a 

religion, which ia a temporal God-relationship (aa it was for 

nerkegaard himself). Ethical conaciou■n••• ooapletea itself 

when guilt before God haa, as ita remedy', faith. "When freedom 

then fears guilt, it i• not that it fears to recognize itself a■ 

guilty, if it ia guilty, but it fear■ to becoae guilty-, and 

therefore ao aoOJI aa guilt ia po■ited, freedom comes back again 
12 u repentance." Repentance, as a duty- to God, ia the final 

fora of' ethical con■ciouaneaa and nerkegaard introduces it in 

the "Ultillatu.a," the last portt• of the "Or," a■ the most proper 

way of correctly guiding the aoral life. It ia unfair to aq that 

the religious existence ia brought to view; Kierkegaard's intentiOJla 

are to have the ethical man faoe God dutifully, and not uq relig

ious existence. Facing God b7 repentance is unique becauae the 

illdividual is measured b7 an abaolute standard aignali.Dg man•a 

guilt, that whatever he does the doiag ia alwqa in the wrong. 

God's intl"\laion deepen.a the moral criai■, because the ethical man 

realizes that when the moral law is broken, it is broken in the 

eye■ of God; to break the moral code is to break the moral 

code of God. 

It i• '1111' belief that Kierkegaard. strenuously trie■ to put 

repentance with a fira foundation only within the ethical life. 

Repent&D.ce is aurely a religious oonsciouaneas but it doe■ not 

neoe■aarily lead to a religious way of life. Repentance ia 

12 
Hau.f'niensis, Concept of Dread, p. 97. 
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de■igaed OJlly to give the ethical life good direction, so as 

to not have it lived without value, like the aesthetic life. 

Repentance implies that aoae confidence is put toward noticing 

God; that is, the individual is sorrowful over his wrong doing■, 

but put■ only ao mu.oh trust in his allegiance to God~ Furthermore, 

repentance become• the ultimate in the ethical man's re■ponae to 

God, and it is nry belief that the ethical man can go no higher 

within the ethical category, for he does not need to; and I feel 

positive in saying that Kierkegaard would call the repented ethical 

man "an individual," who leads a ■o•what authentic existence. !he 

ethical man would be deael"Y'ing of the name "individual" not only 

for his "dutiful inwardneas," a personal feeling within the aelt 

for chooai:ng to repent, but al■o from a decision to bring God into 

uni■Oll with the moral life. In other words, the ethical life doea 

incleed have the foundation in God beeau.se to Kierkegaard a moral 

command implies a giTer of the law, and thu.■ it gain■ the 

weight of the eternal and a sense of the holy. But what remains 

clear i■ that the moral man's or the ethical man•a essential reli

gious relation■hip is to the law and :not to God. The individual 

who pays tribute to God, then, is an individual becau■e "he 

per■onally relates himself to God;" but he is not an au.thentio 

individual who is leading an au.thentic existence. Aa thia paper 

will later ahow, to be an au.thentio indiTidual means one baa to 

be "qualified" and even determined to risk everything within the 

religioua sphere; to be an authentic individual requires that one 



shall enter the religious ephen or existence instantaneously 

reaul ting. from a divine act of the will; a divine atonement which 

man accepts but certain.ly does not achieve by means of his faith. 

!o reveal a few of the require•nts of the religious sphere, it 

entails a pod tive leap of f'ai th and purl ty of heart. But the 

cri terio:n is mch wider, and it will be kept hidden now so as to 

not destroy the later significance of this paper's conclusion; 

there it will be plainly evident that Kierkegaard was not only 

a "religious 'individual'," but a "Chri■tiau" as well. 

Space in the ethical realm or existence has room also for 

another c•ception of what Kierkegaard would call an 11individual." 

It was stated abOTe that an "individual" was one who "persODally 

related himself to God" by repentance and by a sheer act of the 

will. However, an individual, who by his subjectivity or his 

inwardness, being his source of truth, could also will hillaelf 

not to be related in any way to God. !hat is, should the ethical 

man take a stand and deliberately choose to have nothing to do 

whatever with any Godly notions, he too would be an ttindividual." 

As Johann.es Climacus says in 'fhe Concluding Unscientific Post

script: "The ethical is, on the contrary, a correlaU•• to 

individuality, and that to such a degree that each iativudual 

apprehends the ethical essentially only in lliuelf." What is 

iaportant here are the inner feelings of the person as he personally 

torJU them for himself; the self &I grouaded in subjectivity, 

which is truth, may reaolve itself to reject 8Jl1' religious intl"U

aiona. n13 Denouncing Christianity- was to Kierkegaard not a way of 

13 Climacus, P• 277. 



ahoving 0Jle 1 ■ con.tempt for it, though it might be conceived that 

way; to deoid• within oneself not to partake or the doctrines or 

Chriatianity meant the abili't7 that one baa for taking a stand. 

In Kierkegaard'• time, people were flocking to the churches just 

because it was the thing to do, and these aame people appeared 

to be attending church tor no earthl.7 reason. other than not wish

ing to wreck their attendance record.a every Sun.~. Therefore, 

Kierkegaard leaves plenty of room open in hi• religious conviction• 

for those who are not religiously inclined. The decision of the 

self in refusing to adhere to religiousness inevitably ••an• 

something to the individual, conceivably stellllling from a "Know 

!qaelf" Socratic judgment which is resolved within the person 

hiuelf. The Postscript purposely has the contention that the 

"man who in inward honesty coDlllits himself to objective error 

(aa a false God) is erlatentially closer to the tru.th than 

the man who know• the objective tru.th but lacks commitment to 

it. In the foraer case there is at leut the integrity stemming 

from obedience to the claim of the eternal, even though that 

claim is poorly comprehended, while in the latter inatance there 

14 is no movement whatsoever toward.a proper peraonhood." The tuk 

of becoming subjective, then, may be preswaed to be the highest 

task, and one that is proposed to every human being; correa

pondingly, the highest reward for tru.e eternal happineBB exists 

only for those who are subjective; or rather, it comes into being 

for the individual who beoomea aubjective. "Existing subjectively 



witll. pa■■ion (and objectively it 1• poaaible to exist only ill 

dietraction) i■ in general an abaolute oonditi-. for preawaing 

to have any opinion about Chriatiani V• EYeryone who does not 

wieh to exi■t so, but who neverthele•• deaires to concern hiuelf 

about Chriatianity, whoever he 11181' be, howrrer great he may 

be in other reapect■, is in thia manner eaaentially a rool."15 

In abort, the peraon, through valid eub~ectiTiV, who prefer■ 

not to enter a.n;y- religiou.aneaa would be justified ill doing ■01 

the reason is tut since aubjectiTiV i• tnth, it follows that 

"the truth which edifies is truth for you." "Jlor one~ have 

known a thillg Jl81'l1' ti.Ilea and acknowledged it, one may have 

willed a thing lll.8D7 tilles and attempted it; and yet it ia only 

by the deep inward mount■, only by the indescribable emotions or 
the heart, that tor the first ti• you are convinced that vut 

you have known belongs to you, that no power oaa take it fro■ youJ 
16 for enly the truth which edifiea 1• iiuth for you." Lastly, 

the individual of this aort who found within his heart, the need 

to reject religion completely or even partially, would be "a 

particular individual," and like Iierkegaard would be aa "except

ioa to the universal." 

Repentance then is the ultimate fora of the ethical, sad 

though it doe■ not neceaaa.ril.y lead to the religious existence, 

it can, however, ■et the atage for such consideration tor 

the latter's entrance. For the 111&?1 wiahing to enter the 

15cliaaous, Concluding Unscientific Postaoript, p. 146 and 249. 
16 

Bre:mita, Either-Or, Vol. II, P• 356. 
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religious, which comes by' a diville willed act and b7 a leap 

of taith, the ethical man muat beforehand, create something 

within hiuelf to make himself ready- for the religious. Thl:1• 

"something" ia appropriatel7 termed "repetition." RepetitiC>A 

1• the catal7at by which oae prepares tor God'• grace by choosing 

hiuelf abaolutel,-. Ethioal deapair is ended when reliance on the 

■elf beoo•• a •elf-reliance Oil God. Thia repetition, which i• a 

spiritual rebirth in the prooeaa of one•• beooaing, occur■ withi.Jl 

the ethical deapairingneaa enabling the ethical Jlall to realize 

the religious sphere or erlaten.oe aa a poaaibility tor the salva

tion of hi• aiokll.•••• It beoo1111■ aa actuality- when the repetition 

produces a Peraon-to-Peraen relationship, where the eternal is 

grounded within the person by wq of tai th. After placing ou-

aelf in the religious sphere and after recognizing the despair 

within the ethical, faith prepare■ the way tor authentic aelfhoodf 

and the spiritual tuk is to grasp the eternal in time. Out of this 

a plauaible conclusion would be that "repetition" ia central to all 

human erlate.oe, because it bu value in the aeathetical life in 

making the aesthete realise llia worthleaen•••; and it has value for 

the ethical maa when deapair hau.Dts him within hi• lite. If repeti

tioa has a decisive etteot on the ethical man, it will be shown 

that the truly authentic religious man leads a dangerous life, 

as well u a riaq one. For among other things, belief in the 

eternal, which ia belief in God, defies reason and even becomes 

a paradox and an offense to the religious person. Kierkegaard 

takes great pains in establishing how true Christianit7 is both 
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paradoxical and o.tfenaive, and how the religious life is :marked 

by ■uttering, dread, and lOTe tor God. "!he religious life is 

ria~ and demanding, and the eternal la.ya out only a amall piece 

at a time, in instant after inatant lurillg man onward a:ad upward 

with the ••verity of inaeourit,- but alao with gentleneaa of 

hope."17 

17soren Kierkegaard, Works of Lav-e, translated by D. 
Swenaon, (Princeton, 1946, and Jlev York, 1962) P• 2,1. 



CHAPTER FOUR 

The Religioue Life 

Faith iaa "The aelf i■ a relation which relate, 
itaelt to ita own aelt, or it ia that in the 
relation {which aocoata tor it) that the relation 
relate• itself to its own ••lff the ••lt i• aot the 
relation 'bttt {conaiata in the fact) that the relation 
relate• itself to it• own aelf."l 

Faith is precieely thia paradox, that the indivicb1&1 
a■ the particular is higher thaa the UDiveraaJ., i■ 
justified OTer againat it, ia not aubordinate bat 
superior -- yet in auch a way be it observed, that 
it ia the particular individual who, atter he ha.a 
been aubordinated as the particular to the univeraal, 
now through the univeraal beco•s the individual who 
aa the particular is superior to the univeraal, the 
fact that the individual as the partioflar atande in 
our absolute relation to the abaolute. 

' 
" 'The individual' -- that ia the deoiaive Christian 
category-, and it will be deoiaive tor the future of 
Christianity-. 11 } 

1.Anti-Climaous, edited by Soren lCierkegaard, Siclmeaa 
Unto Death, P• 139. 
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2Johu.nes de Silentio, Fear and !rembling, P• 66. 

3second of Two Notes on 1The Individual,' Point of View, 
P• 13:,. 
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!o fully appreciate the religious opinions of Soren 

Kierkegaard, and to adequately underatand his atruggle within 

the religious aphere o:t exiatu.ce, itself, there is really no 

finer place to begin th.an with his Fear and !rembliy. which ia 

pseudonymoualy authored 'b7 Johann.ea de Silentio. Thia book, like 

ita ■equel, Repetition, concern• Kierkegaard'• relatioa■hip with 

Regina, which was broken prior to the ooapletion of theae works. 

Kierkegaard ■a.ya that fear and !rambling and Repetition were 

ai•d at "m;r reader," or "that individual," and 'b7 these vorda, 

h• •ant Regina. In addition to juati:tying aeoretl7 to her the 

impression er being a acoundrel, who ••rely wanted her at:tecticm.a, 

theae boob repreaent the religious awakening which ultiMtely 

proapted him to aerioualy oonaider the thought"of becoming a 

Chriatiu.." In fact, the religl.oua awakening and his aubaequent 

yeaming for the Chriatian life were actually predetermined tor 

hia priarily aa a reault of Regina'• en.gageaent to another man. 

"!o aether afloat" was a thought that he deaperately wanted to 

come true; however, when it did actually occur, it bitterly 

atunned hi• ego and made clear to him then and there that hi■ 

life waa no longer an "either-or." Repetition'• meanillg partially 

concern• his hope or vainly getting Regina back, and Fear and 

!rembliy diaplaya rather vividl7 the aacri:tice that Kierkegaard 

had to make despite his love for her. "!his book is concerned 

principally with Abraham in his relation to Isaac -- first as the 

expression of the paradox of faith, faith in the incredible or 

by rlrtue of the abaurd. (that he would receive Iaaao back) 
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and second as a prerogative inatance of an exception to the 

wu.veraal (in the fact that he was prepared to kill Iaaac at 

God's command.)"4 !hough the•• masterpieces, especially!!!:£ 

and Trembling'. were designed to repel Regina a• well as attract 

her, Kierkegaard'• lite destiny- became significantly c:i_. to 

hiuelt after he had heard of her romantic attacbaent to 

another; and truly hi• life would henoetorth be one filled with 

plenty of fear and trembling. Repetiti011 1a conclusion had 

to be dramatically reconstructed in light of l.egina•s enga,e-

"•nt, tor the hope t:bat Kierkegaard cherished now was cm.• of 

"rapprochement." It i■ interesting to note that ~repetitiaa" 

held apiritual importance tor this despairing llllll, and it 

aignified "freedo■" and the ohaaoe to beco•hi•elf b7 

partakiJlg on a religious road of erlatence. Aa Kierkegaard 

say■ hiaaelf1 "She is eqaged • •• I am again m;raelf, ••• 

here I have the repetition ••• Is not this then a repetition? 

Did I not receive again everything double? Did I not recOTer 

iveelf again, precisely in such a way that I 1111st feel 

doubly the significance of it?"5 Bis apiritu.al "repetition" 

instantly gave to hi• a religious con.version, which made 

hia pursue, wholeheartedly, a Chriatianly existence of 

intense devotion. Walter Lowrie, the major translator ot 

Kierkegaard.'• works of authorship, note■ the effects that this 

"repetition" had for Kierkegaard. 

4. Walter Lowrie, Kierkegaard. T9l •. I, P• 264. 

5constantine Con.atantius, Repetition, p. 16. 



51 

"Since Kierkegaard feel■ that repetition is not merely· 
an ob~ect of ooateaplation, but is the task of freedom, 
i■ treedoa it■elt (which is con■oiouaness rai■ed to 
the ■econd power); that it is the ■pecial 'interest•. 
of metapqaica, and at the ■aae tiae the interest upon 
which metaph1'aica rounders, that it is the aoluticm ot 
every ethical point of view, the •oonditio aine quo 
non• of every dogmatic problem, that the true repe~ition 
is eternity', although it ia true that when it is followed 
so far that it vanishe■ from the eye of p■ychologioal 
research as a tran■oendental tact, as a reltciouaaovement 
in virtue of the absurd, he hints at the relation of 
•repetition' to transcendenc7, and so sets it in oppo■i
tion to imminence and mediation. Repetition is the aia 
ot treed.ca in it■ highest fora, for it enaures continuity 
(personal identity) in the aid■t of' change. We le"1"!l 
al■o that •repetition is the decisive expression tot-
that which corre■ponda to r••••brance as oono•ived by 
the Greeka ••• the aame mOTe•nt, but in the opposite 
direction • • • by which one come■ into eternity for
ward•' -- instead of remembering oneself backward■ into 
eternityi which was the way Socrates realized his immor
tality." 

Tlms, Kierkegaard's inward attitudes toward "repetition,n or 

thi■ apiritual rebirth, prompted him with the incentive to 

embark a.pon a religious life of existence, and his Ohristianl;r 

opinion■ of Christianity itself were the product of the educa

tion he personally received as his pseudonymous work■ grew in 

number. And because the;r grew, his fictitiously authored writ

ings eegan to apeak with more boldneee and character, serving 

to explain both hi• critical reaction to Hegelian Idealism 

in it■ attempts at rationalizing Christianity, and hi■ 

ultimate attack upon the Established Chu.rch, in which he 

courageously cursed and denounced the clergy for not correctl;r 

teaching Christianity according to the guidelines of the New 

6 Lowrie, P• 260. 
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Testament. I have picked Fear and Trembling because it will 

enable the reader to sympathetically- feel the radio~l rebel

liousness that flowered froa within the aoul or Soren Kierke-· 

gaard. A short discussion of the book will show the religioua 

teelinga of Kierkegaard hiuelf, even though the book ia 

paeudonyaoualy authored and typically aesthetic. After 

briefly- touching upon Fear and 'J.'reabliy. it will be understood 

wq Kierkegaard aaid, "Away froa the A.eathetical," a■ one way 

"of becoming a Christian.;" the other way- is "A.way- f'roa Specu

lation l " which allllllll&rizes Kierkegaard•• reaction to the 

popular philoaopq of (Hegelianiam) that bad been outrageoualy

fu■ed with Christianity,. "Away from Speculation" is the 

reaponae in which he apeaka more aaauredly and oonfidently-

of Christianity's doctti,nea u he actually- conceives or 
them. Thia ia found in his Philosophical Frapent■, and 

moat notably-, in hia eon.eluding Unacientitio Poatacript, 

where the pseudonyms are found to be accompanied by hi■ 

own l"eal name as editor. Lastly-, with all of this backgrouad 

and with the preliminary hiator,r of Kierkegaard's use or 
"indirect co11111U.Bication," it will become evident that Kierke

gaard not only became a "Christian" 111artyr, but, with equal 

force, became exactly what the age demanded 1 

Fear and Trembling illustrates the genius of Kierkegaard 

and shows hill as also being philosophically and religiously 

at hia beat. He seeks to analyze faith and religion in lieu 



of the rational philosophic ■;ysteu which had distorted. 

theology- b;y ■ucceseful rationalizatiOll~ Kierkegaard, there

fore, was full;y aware or the philo■ophic schemes or De■carte, 

and he could not hold hi• contempt for such aen at their 

attempts for rationall;y and logicall;y proving God's existence. 

However, he ■aw that the eneJIIY' was not Deaoarte bu.t rather 

the Hegelian■• Kierkegaard bad perceived very- earl;y that 

the conception of faith which th••• philoaopl:utrs shared 

with the ordinary- ■a11. was entirel;y iDadequate. "What Sohleier 

Macher call• 'religion• and the Hegelian dogmatiats call 

'faith' is at bottom nothing else but the firat immed1ac7, 

the requisite for every-thing -- the vital fluid -- the 

atmo■phere we breathe in a spiritual ·sense -- and which therefore 

cannot rightl7 be indicated b;y these word.a. In that va;y faith 

comes into rather simple company with feeling, mood, idioayncras;y, 

etc." 7 So, Kierkegaard undertook the enoraous tuk or vri ting 

Fear and 'rrembling with the.intention of not 011l;y justif;ying 

faith, but also, vi thin that justification, to eetablieh poeti

call;y to Regina that he was not the scoundrel he pretended to 

be. Thia was accomplished b;y their relationship analogous to 

the story- of Abraham's willingness to sacrifice Iaaac. · 

Within himself, Kierkegaard searched for a legittmate 

excuse to justif'7 the fact that he could not willingl;y marry 

7nexander Dru, The Journals or Kierkegaard, (New York, 
1959), P• 110. 
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Regina, and he posed the problea in this ways "Is there such a 

thing as a teleological suspension or the ethical -- that is, can 

the universal maxiu or aoralit7 be suspended b7 the pursuit or 

a particular and indicated by- God.?"8 '.?hough 11arriage is considered 

by- Kierkegaard to Na universal ethical rule, he also reels that 

this ethical rule can be rightl7 violated it the aeaning or 
religious faith is broU&ht in. By the intl'llsion or faith, 

Kierkegaard ewmingl.y' attacks a preaise of the Hegelian s7stea, 

which insists that the individual au.at always aubait hiuelt 

to universal ethical rules. Furthermore, Kierkegaard 'believed 

that there is rooa tor the exceptional case, since religioua 

experience transcends the ethical and can even set it aside • .Aa 

Kierkegaard says by- way of Johann.ea de Silentiona "!he paradox 

or faith is this, that the individual is higher than the 

universal, that the individu.al deterllines Jlis relation to the 

absolute 'b7 his relation to the universal."9 However, Kierke

gaard hiuelf envies Abrahaa bec&11se the latter vas indeed a 

aan of faith, whereas Kierkegaard knew very little of the 

spiritual powers that faith had for Abraham. "If I had had faith, 

10 I should have remained with Regina." The aipificanoe or .l!!£ 

and Trembling did provide Kierkegaard with a new "repetition" 

toward realizing the desire or living within the religious 

sphere of existence. He portrays faith as a transcendent and 

8 Lowrie, P• 26lt-. 

9Johannes de Silentio, J'ear and !rambling. P• 65. 
10 

Lowrie, p. 253. 
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paradoxical ele•nt in Christianity, and thereby treats faith as 

the only way to suspend the nol'll&l ■oral or ethical requirements. 

In this respect, Kierkegaard beoo•s extre•ly Kantian in his 

view or the ethical as a strictly universal principle, but when 

.lbrabaa 118.kes hiuelf an exception to the universal rule, he 

has abandoned the ethical and has entered into the realm or 
faith. Kierkegaard, himself, ha.a no aoral ground■ for sacrificing 

his love for Regina, and his decision to do so even separated 

him from society because his actions and behavior had no rational 

grounds whatsoever. Kierkegaard, though not a man of faith 

like Abraham, had a love for God nevertheleaa, 'but di4not 

willingly accept faith now beouse of his inability to tull.7 

ooaprehend it. One reason for wri tlng Pear and Trembling vu 

that Kierkegaard wanted faith completely aaal.y'zed, not 01117 

for hiuelf, but for others who might be in 11£• predioaaent. 

Paith, therefore, is rightly 'brought forth as a "paradox," 

bringing with it offense and absurdity to the hwun understand

ing. Prior to this conclusion of faith, Kierkegaard portray-a 

tai th in a redemptive sense b,- making it a "trust that vi th God 

all things are possible, that God can fulfill even the promise 

which he has ahattered, indeed that with God all things are 

"10a possible. Here, kierkegaard knew that faith, as a "first 

i-•diac7," was not of the tru.e authentic kind. J'aith ot the 

first illllediacy •ant for Kierkegaard that he somehow vou.ld. get 

Regina back .. Bu.t this was an iapossibility, and 10 authentic 

faith had acquired a new •aning -- to Kierkegaard it meant a 

10&-__ _ 
. l11"11, P• 157 • 



"second i-diac7," colling not troa relection or reason but 
11 instead troa a "leap" or an act or will. 

"It is a state or i-ediacy- in that it is a colling 
to grips with realit7. It is an experience which is 
not •diated or established. b7 reason and which is 
incommensurable with eTidence. It is to be noted 
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that there can also be a religious awareness (or 
iaediacy} prior to retlection, an i-ediate conacious
neH ot God. This too if 'i.maediao7' in that the natural 
religious consciousness is not aediated or oused b7 
nature's splendours, but is a tree religioua sense to 
which one aOTes 'b7 a kind of leap from the glOTea 
and DtTBteries of nature. However, prior to retlection, 
this religion is oni,. a natural, religious wonder or 
awe, Ter,- dif'f'eren t f'roa tba t tai th which alone can 
giTe one purity and reconciliation with God. Indeed, 
the :natural religious an (iaaed.iaq prior to ntlection) 
MT actuall7 stand in the wa;r or faith becuse it tends 
to conceal the crucial fact or a1n.nl2 

Thus, Kierkegaard was in this state or "first i-■ediao7" 

and onl7 later, in 1848, after a religious aetaaorphosia, did he 

beoo• aware or the rai th which is a tai th ot "second illlll.9di&e7J" 

this latter tn,e or faith ,0learl7 ude hill realize that the 

religious life takes on an aspect of precarious artiatr,- and 

fearful responsibility, as one haltingly- tries to be responsible 

to God in an inooapletel7 charted wa:r or lite. 

In conjunction with this f'irat and second immediacies of 

faith, Kierkegaard shows how they- correspond. to what he calla 

"the knight or infinite resignation" and "the knight of faith." 

The "knight or infinite resignation" represents Kierkegaard 

hiuelt, and it is representatiTe of general or natural religiosity-. 

11 Lowrie, P• 265. 
12 · George B. and George P. Arbaugh, llerkenard.'s Authorship, 

(Rock Island, Illinois, 1967} P• 111. 
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A.ccordingl:r, the "knight of faith" has as its torerwmer, Abraham, 

and it corresponds to the Christian religiosit;r. l'atural rel

igioait;r and Christian religioait;r were later deTeloped into 

Religion.land Religion B, found in the Postscript. Infinite 

resignation ia the last phase a man enters before he willingl;r 

'beco•s a "knight ot faith." It is the va:r 'b;r which a un 

beco•s totall;r clear about himaelf with respect to his "eternal 

Talidit;r," gaining a sense or tranaoendeno:r and or the infinite 

b7 freeing hiaaelt trom the claiu ot finite things. The 

"knight or infinite resi8'Jl8.tion" refleota exaotl:r the religious 

stance held 'b;r nerkegaard at this ti•• Ha wishea to 'be like 

the "knights ot faith" who obTioual;r knows his place within eter

nit;r; what is aore important ia llerkega.ard1s realization that 

thia "knight ot faith" ia tiral.;r fixed within etemit;r and is 

hence an amthentic figure found in Christian religiosit;r. Indeed, 

this "knight ot faith" deaonstratea how this "particu.lar 

individual" can be higller than tlle u.niTersal, who ia the knight 

ot il&finite reaignation and represents natural religioait;r. 

Such a religion as that of christian religiosity is maa•s deed, 

as it was tor Kierkegaard, because the "knight of faith" aignifies 

the lmightl:r defiance ot all oirc'111Btances in a rather pathetic 

attempt to lift oneself b;r the bootstraps to a larger world. 

Kierkegaard is this "knight or infinite resignation" who 

deTelops an "aloof and superior attitude" toward the world, and 

a note of sadness which betrqs his "heterogeneit:r with the 

12& finite." In contrast to what Kierkegaard would like to be, 

12&-
J.,Ovrie, P• 2a9. 
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the knight of faith lOTes the world, for "with infinite reeipa-

tion he has drained the cup of life's profound sadness, ae 

knows the bliss of the infinite, he senses the pain of renouncing 

everything, the dearest things he possesses ia the world, &Dd 

7et finitenesa tastes to hi.a j11st as good as to one who never 

knew &DTthing higher."13 !he "knight ot faith" gains a joJJless 

of the world aillpl7 b7 believing in faith, which by' "virtue ot 

the absurd," gives hi• a "d.ouble JIO'Yeaent ot inf'init,.," where the 

teaporal and the etemal are given to hi• aimltaneousl7. 

In Fear and !rambling, Kierkegaard id.entities the ethical 

as the "universal" and the latter in tum correlates to natural 

religion and to "the knight of infinite resignation." A.ccord.ingl7, 

the "partioulartt is identifiable as Christian religiosity- and is 

characterized by' the "knight of faith," who as a particular, is 

therefore an exception to the universal as such. Furthel'llOre, 

faith is diaplq-ed by' the "knight or faith" who has a unique 

relationship to God, l,ecause his type of faith is by virtue of 

the absurd. "Faith is precisely this paradox that the individual 

(knight of faith) as the particular is higher than the universal 

(knight of infinite resignation and natural religiosity) ••• 

for the fact that the indiTidual as the particular stands in an 
14 absolute relation to the absolute (God)." It is significant 

to note that Kierkegaard now develops this sense of individualit,. 

before God, for it is a theae that he strictly clings to 

l31ohannea de Silentio, P• 55. 
14-Johannes de Silentio, p. 82. 
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hereafter; in fact, Kierkegaard personally proves the Talidity 

of' this paradoxical conception of' faith because in the last 

year of' his life, he belieTed he was a Christian, and as such 

deaonstrates that a "Christian" is an indi'Yidu.al, who as a 

particular, is higher than the wrl.versal ! Kierkegaard will 

realize that faith leads to an authentic person-to-person rela

tionship to God; faith becomes Christian faith to Kierkegaard 

when he belieTes that God can be both m,ysterioua and redemptiTe. 

Christian faith is the authentic faith leading to eTentual 

salT&tion. Suffice it to say at this point that Kierkegaard was 

only the "knight of' infinite resignation," which for him •ant 

that he clearly- was not sure of' his infinite worth. "There 

can be no dou.bt that when Kierkegaard wrote J'ear and Trembliy 

he thought of' himself as a knight of' infinite resignati'on, bu.t 

he was not ;yet a knight of' faith. At that moment, he alaost 

belieTed 'by- virtue of' the absurd' that he vou.ld get Regiaa back. 

Bu.t this was merely faith in a repetition in ti•• He was to 

attain a sublimer faith, after he had made the discoTer;y that 
· 15 'infinite resignation' can still be more infinite." 

In the Philosophical lrapents and in the Concluding 

Unsoientif'ic Postscript, authored pseudonymously by- Johannes 

Climacus, Kierkegaard can be seen to further his self-education 

of' Christianity by- directing his efforts toward the separation 

which he aav vaa necessary- between Hegelian Philoaoplq and 

Christianity. He beliffed that Hegel's speculative system had 

15Lowrie, P• 267. 
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also left out and robbed people or the reeling or what it 

•ans to exist. "You mat have so•thing that will entirely 

occupy your ti•, and here it ia -- to find out wherein lies the 

misunderstanding between Speculation an.cl Christianity. So 

this was_,. resolution. It is not necessary to recount_,. Jl8.D1' 

talae starts; but it finally becaae clear to • that the 

error of' Speculation, and the presel.lllptive right it 'baaed. upon 

this to reduce taith to a subordinate f'actor, was not some

thing accidental, but that it lies deeper in the whole tendency 

of our age -- mat indeed be traced to the fact that with their 

au.ch knowledge people had. entirely forgotten what it is to exiat 

16 and what inwardness aeana." Xierkegaari wanted people to take 

notice of' their own existence tor theuelvea, because tor Kierke

gaard thought as well as faith was a passion. Hence he adopted 

Lesaing's taaous dictum "truth is inwardness, and he •ant by' 

it that truth is really possessed only when it is acquired. by 

self-activity, that ia, appropriated through reflection, not 

taken over as a finished product (a result) troa ao•'bod7 else's 

hand."17 Bu.t thought resulting f'roa inward oonaultation was 

only half' or lierkegaard'a dictum tor one to consider .bis exist

ence; the other half' is action. Por Kierkegaard, it does no 

one any good just to •rely think of' hia existence, he au.st as 

well do something tor his existence; this properly means that the 

individ.aal should place himself' objectively in the world after 

16Jobannea Olill&Ous, Concluding Unacientif'io Postscript, P• 212. 
17 Lowrie, P• 3()4. 
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consulting inwardly within himself. !he Hegelian system analyzed. 

existence in such a way as to make aa if it never happeaed; and 

"Kierkegaard affi1'1led that though 'a logical systea' is possible, 

a system of existence is impossible -- not for the divine aind, but 

18 for the individual who exists in tiae and space." 'faerefore, 

one of the problems Kierkegaard faces "in becoaing a Christian" 

is the intrusion of Speculation into the real• of Christianity, 

and so, vi th this thought in mind, he sets out his intentions in 

the Postscript by sayings "The reminder 1111st be made at the out-

set that the problea is not aboat the truth of Christianity but 

about the individual's relationship to Christianity."19 He 

establishes once again that the God-Man is a paradox or an "object

iTe uncertainity," and the only method by which He can be grasped 

and ll&cle coaprehensible to the huaan mind is by "subjectivity ill 

inwardness." '?he God-Man is a crucifixion to the understanding, 

'but God can be embraced by faith by "virtue of the absurd." "Jut 

the pa.rad.ox of the God-Man is the most d.eoisive expression of 

the tact that we cannot 'have' God as a tranquil possession, 

guaranteed by the immediacy of feeling and perception orb,

ad.equate rational proofs, 'but can only 'have' Bia by having Him 

not in the constant strllggle to posseH, the endless effort to 

become a Christian."20 Kierkegaard seems to be stressing that 

18 Johannes Cliaacus, Philosophical Frapents, P• 39. 
19 

Climacus, Concluding Unscientific Postscript, p. 27. 
20 Lowrie, P• 315. 
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authentic "religious faith is quite a different thing, oecup7-

ing a sphere or its own which is not continuous vi th rational 

belier, not to be preached b7 any approxiaations or proof and 

probability, but only- by- a leap."21 Therefore the distinctive 

Christian paradox is the God-Man, and it becomes clear that 

Kierkegaard wishes to haTe taith find its proper object in 

this paradox. In other words, taith disoOYera that the God

Man is a paradox to be grasped with the passion or inwardness. 

"Subjective certainty (faith) corresponds to 'objective an.

certainty.• Thia is truth, and it is the higheat tru.th tor 

an exister. Without riak, no f'aith."22 Hence, tme Christianity 

is essentially paradoxical, and is the only- exaaple or Religion 

BJ on the other hand, Religion A is natural religion where a 

heartfelt expression or God is only sensed, and Kierkegaard. 

equates Religion A with paganisa. The point is that Religion 

B can be attainable only- through a transcendence or Religion 

A. It is interesting to note that Kierkegaard's "Edifying 

Discourses" were representatives of Religion A prior to 1848. 

Kierkegaard suddell17 felt that true Christianity is what aoat 

"Christiana" were not really ••bera of, least of all the 

preachers 1 Kierkegaard, atter educating himaelf' on the Christian 

doctrines, oaae to the conclusion that true Christianity is not 

a religion, but more properly- regarded as f'ai th. ''It is the onl7 

religion, but more properly regarded as faith, which bases the 

21 Ibid., P• :516. 
22c11maous, Postscript, P• :521. 
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hope of an etemal blessedness upon something historical, which 

■oreover by its verr nature cannot 'be historical, and so mat 

beooae so by virtue of the absurd.•23 

In 1848, Kierkegaard experienced a religious conversion 

that deepened his sense of faith and escalated his movement 

"of 'becoming a Christian." Be was content vi th the thought 

that God had forgotten as well as torgiven his tragic sins. 

Kierkegaard does say that the torgiveness ot sin is a paradox -

no less paradoxical than the God-Man -- and here can be 

accepted only faith, "b;r virtue of the absurd," which Kierke

gaard called the "thorn in the flesh;" these thorns in the 

tlesh were the sins that he and his father had committed 

both against God and against woman. Kierkegaard, though 

believing that his own sins would be torgiven had always 

conceived of hiuelf as being a "single individual" picked out 

from the crowd, deprived ot the securit;r of feeling in companion

ship of men, and standing directly wider the eye of God. But 

by faith in God by "virtlle of the absurd," Kierkegaard felt 

relief in the belief that God had forgotten and forgiven his 

past sins, and so rightly exclaiu1 ""1' whole natllre is changed 1'" 

Such a radical change within Kierkegaard expresses itself 

in the Sickneas Unto Death, written by Anti-Climacus, and could 

easily be paralleled to the character of Kierkegaard. himself. 

Anti-Climacus has dynamic significance because the name means 
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just the opposite of Johannes Climacus, who anthored the Postscript 

and declared hiuelt not to be a Christian in any w~ whatso-

ever. Anti-Climaoua states the toms of despair which adequately 

swa up llerkegaard'a life before his conversion of 1848. "Despair 

is a siclmesa i:n. the spirit, in the aelf, and so can asslllle one 

of three tormsa in deapair at not being oonaciou.s of having a self 

( improperly called despair) f in despair at not willing to 'be one' a 

aelf; in despair at willing to 'be one's selt."24 'fhe religious 

experience or 1848 had erased these fol"IIB of despair and Kierke

gaard had truly beooae spiritually liberated. "!he foraula for 

the state or condition where there is no despair at all. By 

relating itself to itself and by willing to be itself, the self 

is grounded transparen tl7 in the Power which posited it. Which 

formu.la again as had been often pointed ou.t, is the definition 

of faith."25 With faith at last coming, Kierkegaard. believed 

that he had acquired so•thing else, aoaething that would unite 

him firmly with God; he had acquired a theological self. Kierke

gaard had tbu.a 'been redee•d by God and had entered Christianity 

through the consciousness or his sin. "The apirit had at least 

coae to hill, and the knight of intinite resignation had received 

at last the accolade of the higher chivalry of faith." 26 

Kierkegaard., in the-disguise of Anti-Climacus 'begins to 

speak quite critically abollt the wretched and illegitiaate 

24 Anti-Climacus, Sickness Unto Death, p. 146. 
25Anti-Cliaaous, P• 262. 
26 Lowrie, P• 424. 
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practices of Christianity that were being conducted by the 

clergy-. "Anti-Climacus" was attached to Training in Christianity, 

and Kierkegaard listed hiuelf as editor, proTing that his 

literary language had been written with boldness. '!'he use of 

this pseudo!J1111 was Kierkegaard's way of acknowledging that he 

being only- a poet, or a Socratic teacher, felt that he had no 

right to speak in the naae of Christ in an attack on a degenerate 

Christendom. The fictitious Anti-Climacua ooald speak with bold 

and daring authority. Kierkegaard wanted an hon.eat repl.7 frora 

the Established Church that the Christian religion was talsel.7 

being taught, and he aimed his attack at Bishops Mynster and 

Martensen, who were well known representatives of the Estab

lishment. 'i'he clergy did not respond to Kierkegaard's call 

and Kierkegaard. waited to begin his paaphleteering attack until 

his dear friend Bishop l(Jnster .bad died. J.tter M,nater•s 

death, Kierkegaard's contempt for Christendoa became &Tident as 

he wrote articles in the "Fatherland," a magazine which had its 

distriba.tion reach as far as Sweden, and he published "The Instant" 

therefore beooaing a social activist eagerly handing out hie 

pamphlets personally to the public. Bia them.ea were that 

"Christianity- no longer exists" and that "Christendom is a 

conspiracy against the Christianity of the •ew Testament." 

Kierkegaard claimed that his attack upon Christendom was in 

defense of Christianity and "hie summons was, 'Judge for 

7ourself 1 1 " 



66 

"He olai•d no direct cOllllission from God, no delegated 
authority bu.t onl7 such authority as ever,- individual 
before God was responsible for exercisingJ the responsible 
authority or thinking clearly, as he for a whole lifeti• 
bad thought clearly, about what Christianity" is and what 
it Mana to be a Christian. The only title he appropriated 
to hi•elf vu the 'Corrective' and he thought ot his death 
rather as 'onl7 a little pinch of spice' which was aeant 
to give tla-vor to the whole and be lost in the whole; and 
he conceived that readiness to be sacrificed belonged to 
the co•on definition or a Christian, that sacrifice in27 
one vq or another was sure to 'be the Christian's lot." 

"The individual" had for Kierkegaard 'been hie oa~ego17, 

and it accurately aumu.rizes hie -vigorous atteapts at putUng 

Christianity in its proper perspective. Moreover, it is 

obvious that the "individual" came to •an something aore 

dear to hi■ than when it earlier referred to "her," Regina. 

Specifically, "the individual" refers to the relatiouship that one 

mu.at put himself in "before God;" it signifies a person-to-person 

encounter in which "the individual" is only an individual who 

he willingly submits himself to the grace of God. "Before 

God to be oneself -- for the accent rests upon 'before God,' 

since this is the source and origin of all indi-viduality-."28 

Praising and acknowledging God comes onl7 from within the 

individual hiuelf, by his spiritual determination and by his 

love of God, which is shown by continual worship. 

"In as strong tel"ll8 as possible, Kierkegaard ll&de it plain 
that authentic existence is round solely and exclusively 
before Goda there is only OD who knows what BE HIMSEL!' 
is, that ia, God; and He knows also what ffery man in 
hi•elt is, tor it is precisel7 by being before God that 
ffery man is. The 118D who is not before God is not hi.ll
selt, for this a man can be only- by being before Him who 

27 Lowrie, P• 556. 
28 

Soren Kierkegaard, Works or Love, (Kew York, 1962) P• 353. 



67 

is in and for Himaelf'. If' one is oneself 'b7 being in 
Him who is in and for Hi11Self, one oan be in others and before 
others, !,gone cannot by being •rely before others be 
oneself." 

'.ro lCierkegaard, the word "individual" signifies that the person has 

a Christianly relationship with God. "Briefl7 put, 'the individual' 

is a aan who has become single (single-minded, single-willed, 

single-hearted, single-eyed) in response to and in order to 

respond to the individual sWIDlons of God's requirements and the 

individual chris• of his graoe."3O Therefore, "the individual" 

is one who dutifully and personally respects God for what He is, 

and "the individual" can be called Christianly if he also actively 

and inwardly pays tribute to God. "Only by being before God 

can a man entirely come to himself in the transparency of 

sobriety; Christianity thinks that precisely to beooae nothing -

before God -- is the vay, and that if it cou.ld occur to aD.7one 

to wish to be something before God, this is dru.nkenness."31 

"To relate oneself to God personally, as an individual, quite 

literall7 as an individual is the formula for being a Christian 

and then, if they become individuals before God -- then we Jll8.7 have 

a Christian chnrch again."32 "The individual" is the decisive 

Christian category and as suoh, it establishes a personal, 

29vernard Eller, Kierkegaard and Radical Discipleship, (Prince
ton, Bev Jersey, 1968) p. 110. 

30vernard Eller, (Princeton, Bew Jersey, 1968) P• 111. 
31soren lierkegaard, Judge for Yourselves, (New York, 1941) 

PP• 120-123• 
32Anti-Cli.aaous, !raining in Christianitz. P• 46. 
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responsible relationship to God. Kierkegaard would say that to 

have authentic existence within the Christian sphere or exist

ence, one mat be an "individu.al." '?he term. "the individual" 

can be called the master categor,r in so far as it proaotes 

Chriatianliness within the individual thereby validating his 

Christianl7 existence. "In the tinal anal7sis, then, 'the 

individual' is one who bas become single in repentance in 

order to find the grace and torgiTeness or God which is bestowed 

upon and can be receiTed. b7 onl7 those who are single."" 

fo be an "indiTidu.al" is therefore to have authentic, 

Christianly existence; hoveTer, to be an "authentic individual" 

leading an "authentic existence" m.eana aoaething slightl7 

different; it IIND■ preciael7 that one is a Christian. The 

"Christian" man. is aa authentic as it is possible to get; he 

ia not onl7 an "individu.al," but he is an "Authentic Indivi

dual" leading an "aathentic existence." It is thus_,. 

contention that Soren Kierkegaard deaenes to be called "a 

Christian," which oous troa first being "an individu.al." I 

would venture to s,q that JlaD1' individuals can iecom.e Christianl7, 

but few ever go ao far as to be "Christians." For ae to label 

:lierkegaard. aa a "Christian" is what he actuall7 desenes, though. 

he, himself, would clisagree. He ia a "Christian" in the most 

Christiani,. sense or the vord.J having a deprived childhood 

where he was taught the Christian doctrines rather than being 
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taught how to socialize; carrying the burden of both his and his 

father's sins, thereby denied marriage to the girl he lOTed; 

taking on more suffering from public ridicule after he had 

attacked a sophisticated magazine; and putting himself into 

Christianity to find a meaning for his own life and then to 

defend its tru.e •aning by rightly lashing out at the Established 

Clm.rch -- all or this stands and testifies as Te-q convincing 

proof to ahov clearly that this "solitar,y individual" known as 

Soren Kierkegaard was indeed a Christian par excellence. 

"Only a man of iron will can become a Christian. For 
only- he has a will that can be broken. Bllt a man of 
iron will whose will is broken by the Unconditional, 
i.e., by God, is a Christian. The stronger the natural 
will is, the more completely broken it can be and the 
better the Christian ••• A. Christian is a 118D of iron 
will, who no longer desires his own will, but the passion 
of his contrite will ;r fundamentally changed -- desires 
the will of another.".,,. 

Kierkegaard, Jumself, belieTed that God has "picked him 

out" from the crowd, to serve as the "sacrifice" and as the 

"corrective," in an age which needed Christian rebuil~ing. He 

remarks in his journals that "according to the Hew testament, 

to be a Christian properly means to be sacrificed; it predicts 

that eveey true Christian will be sacrificed in one way or 

another."35 Bia attitude aeell8 still more convincing :,et, when 

in another journal entey he s9.7s1 "Of all torments being a 

Christian is the most terrible; it is -- and that is how it 

34 Lowrie, P• 489. 
35nru., Journals of Kierkegaard, P• 247. 
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should be -- to know hell in this lif'e."36 In conclusion, it 

is safe to agree with Lowrie that "he had not yet 'become a 

Christian -- witil he had died for his fai th. 1137 With this in 

mind, Soren Kierkegaard deserves the right to be reaeabered 

foremost as a Christian, tor he indeed vas a particular 

exception to the universal I 

36Peter Rohde, !he Diary or Soren Kierkegaard, (New York, 
1960) P• 200. 

37towrie, Short Life of' Kierkegaard, P• 166. 



LIST OF WOBXS COl'SUL!ED 

Arbauth, George F. and George E., lierkep.ard'a .Authorship, 
(1967) 22, 28, 33, 42, 73, 74, 111, 195. 

Dru, Alexander, Journals ot Kierkegaard, (1959) 39, 110, 247. 

Eller, Varnard, Kierkegaard and ladical Discipleship, (1968) 
110, 111, 113, 114. 

Kierkegaard, Soren, Attack Upon Christendom, (1956), 77, 115. 

- - - - - - - - - Concept or J>read, pseud., Vigiliua 
Baufniensis, (1957), 16, 97. 

71 

- - - - - - - - - Co t, pseud., 
Johannes Cliaacue, (19 , 265, 321. 

- - - - - - - - - Either-or, pseud., Victor Eremita, Vol. 
1-2, (1959) 24, 31, 101, 172, 173, 229, 356. 

- - - - - - - - - Fear a:nd Trembling, pseud., Johannes de 
Silentio, (1941) 55, 65, 66. 

- - - - - - - - - For Selt-Exa1nation, (1941). 

- - - - - - - - - Judge for Yourselves, (1941), 120 - 123. 

- - - - - - - - - Philoaoplaical fr!p~nta, paeu4., Johannes 
Clim.a.cue, (1962), 39. 

- - - - - - - - - Point of View for !I Work aa an Author, 
(1962) 47, 89, 133. 

(1948) 110, 111. 
Puritz or Heart ia to Will One Thing, 

- - - - - - - - - Reietition, pseud., Constantine, Constantius, 
(1964), 16, 34, 65, 13. 

- - - - - - - - - Sickness Unto Death, pseud., An.ti-Cli11acua, 
(1954) 139, 146, 162, 205, 262. 

- - - - - - - - - Stages on Life's Way, paeud., Hilarius 
Bookbinder, (1940) 64. 

- - - - - - - - - Training in Christianitz, pseud., An.ti
Climacus,(1944) 46. 

- - - - - - - - - Works or Love, (1962), 237, 253. 



72 

Lowrie, Walter, Herke~, Vol. 1 - 2 (1962) 50, 233, 253, 260, 
264, 265, 267, 364, 315, 7~, 489, 556. 

- - - - - - - A Short Life or Kierkegaard, (1961) 39, 44, 61, 
111 - 119, 166, 195. 

Rohde, Peter, !he Diarz of Soren Kierkegaard, (1960) 200. 

Usaher, Arland, Journey Through Dread, (1955) 38. 


	Soren Kierkegaard's Philosophy of Authentic Existence
	Title Page
	Preface
	Table of Contents
	Chapter 1
	Chapter 2
	Chapter 3
	Chapter 4
	Works Cited

