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ONSOZ

106K 173 NO:’LU TUBITAK destekli projeye baslanilan 2006 ilkbahar doneminden beri,
Italya’da Venedik Devlet Arsivi’nde, Lucca Baspiskoposluk Arsivinde ve Vatikan Papalik
Kiitiiphanesi’nde arastirmalar yapilmis ve Osmanli Devleti’nin Italya ile olan iliskilerinde
Venedik ve Vatikan Devletlerinin 15.-17. ylizyillar arasindaki siyasi iliskileri, Papalik
Devletinin de misyonerlik kurumlar1 araciligiyla Osmanliyla olan siyasi iligkileri belgeler
1s1g¢1nda incelenmis ve muhtelif uluslar aras1 ve ulusal dergi ve kitaplarda yayimlanmistir.

Proje kapsaminda bulunan verilerin sunumlar1 da ayrica 2007 sonbaharinda Papalik
Tarihsel Bilimler Komitesinin diizenledigi, Viyana’da Avusturya Bilimler Akademisi’nde
sunulmus ve burada sunulan teblig Papalik Tarihsel Bilimler Komitesi tarafindan
basilacaktir:

Vatikan Papalik Kiitiiphanesi ve Venedik Devlet Arsivi’nde yapilan arastirmalar Istanbul
Bilgi Universitesi Yayinlar1 tarafindan 2007 yazinda basilmustir: Bu kitapta dzellikle 15.-
17. ylizy1l Venedik ve Vatikan politikalarinin antagonizmi ve Osmanli {izerinden nasil bir
Avrupa politikas1 olusturmaya calistiklari, Vatikan’da bulunan onlarca belge ve 6zellikle
de 17. ylizy1ll “yeni hagli seferi” mimarlarinin tam haliyle transkripsiyonu ve terctimesi
yapilan belgeleri 1s1¢1nda islenmistir.

2007 subat ay1 icinde Vatikan Papalik Kiitiiphanesi’nde yapilan arastirmalar ayrica
Zeitschrift fiir Historische Forschungen adli Arts and Humanities Citation Index’de
Temmuz 2009°da son haliyle yayma kabul almig ve basilmayi beklemektedir. Bu
makalede, klasik dénem Osmanli-Italya iliskilerine ek olarak ayrica, Italyan
Risorgimento’su ve Giiney Anadolu’nun 1. Diinya savasin1 miiteakiben Italyan isgaline ait
ftalyan Kraliyet Ordusu belgeleri de nesredilmistir. Bu bakimdan yukaridaki kitap ve bu
makaledeki belgeler, Osmanli Italya iliskilerinin dért yiizyll boyunca nasil evrim
gecirdigini ve Garibaldi sonras1 bir devlet olarak ortaya ¢ikan Italya’nm milliyetgilik
akimina da 1s1k tutmaktadir

Ayrica , Lucca Bagspikoposluk Arsivi’nde yapilan arastirmayr miiteakiben Lucca
Pagpiskoposlugu tarafindan Papalik ve Omsali iligkileri konusunda bir konferans
verilmistir:

«Dai documenti alla storia: I’immagine del "Turco" in
Europa», Sabato 9 febbraio 2008 alle ore 17, presso I’ Archivio Arcivescovile di Lucca
(via Arcivescovato 45, Lucca)

Icinde bulundugumuz yildan beri Prof. Dr. Halil Inalcik ile yaptigimiz bir ¢calismada da
Inalcigin basilacak olan Istanbul kitabinda yer alan 1454 tarihli Galata tahrir defterinde
bulunan yiizlerce Italyan (Ceneviz ve Venedik) sakinlerin Osmanlica transliterasyondan
yola ¢ikarak isimleri Ceneviz ve Venedik diyalektlerinden aile isimlerine gore tesbit
edilmis ve gene Venedik ve Cenova Devlet Arsivin’de bulunan kayitlara gore bu isimlerin
bazilarmin Ceneviz Diikalik ailesi mensubu oldugu, hangi sehirlerden geldikleri tesbit
edilmistir. Osmanl tarihi agisindan son derece 6nemi haiz bu ortak ¢alisma da projeye ¢ok
onemli bir katkida bulunmus ve 6nemli a¢ilimlar saglamistir.
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Bir agilim olarak, bu projede incelenmeye vakit olmayan bilgiler 6zellikle Cenova Devlet
Arsivinde’ki Antica Finanza ve Archivi familiari (Fondo Famiglie)’den, Galata 1454
tahrir defterindeki isimlerin bulunmasi ve Galata’da ne gibi siyasi ve iktisadi aktivitelerde
bulunduklarini tespit etmektir.

Sonug itibariyle, Osmanli klasik déneminde Osmanli Devletinin siyasi ve iktisadi agidan
Habsburg hari¢ tutulursa, iliskiye girdigi en onemli devletler olan, basta Venedik ve
Vatikan olmakla beraber, italyan devletleri konusunda vyiiriitiilen bu proje, bu konudaki
tarih literatiirimiize vesikalarla belgelendirilmis tarih konusunda 6nemli ve biiyiik
acilardan da ilk defa bir katki yapmustir.

Proje ana metni, arsivlerde bulunan orijinal vesikalar Italyanca haliyle
verilemeyeceginden, daha onceden alti aylik calismanin iiriinii olarak Ingilizceye
cevrilmistir. Dolayisiyla proje ana metninde de bu belgeleri Tiirk¢eye ¢evirmek yeniden
bir alti aylik zaman gerektireceginden vesikalar ve metin arasinda ki devamlilik ve
biitiinliik acisindan proje ana metni de Ingilizce sunulacaktir.
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OZET

Projeye baslanilan 2006 ilkbahar déneminden beri, Italya’da Venedik Devlet Arsivi’nde,
Lucca Baspiskoposluk Arsivinde ve Vatikan Papalik Kiitiiphanesi’nde arastirmalar
yapilmis ve Osmanli Devleti’nin Italya ile olan iliskilerinde Venedik ve Vatikan
Devletlerinin 15.-17. ylizyillar arasindaki siyasi iligkileri, Papalik Devletinin de
misyonerlik kurumlar1 araciligiyla Osmanliyla olan siyasi iligkileri belgeler 1s18inda
incelenmistir. 2007 subat ay1 icinde Vatikan Papalik Kiitiiphanesi’nde yapilan arastirmalar
ayrica Zeitschrift fiir Historische Forschungen adli Arts and Humanities Citation Index’de
Temmuz 2009°da son haliyle yayina kabul almis ve basilmayi beklemektedir. Bu
makalede, klasik dénem Osmanl-italya iliskilerine ek olarak ayrica, Italyan
Risorgimento’su ve Giiney Anadolu’nun 1. Diinya savasin1 miiteakiben Italyan isgaline ait
italyan Kraliyet Ordusu belgeleri de nesredilmistir. Bu bakimdan yukaridaki kitap ve bu
makaledeki belgeler, Osmanli_Italya iliskilerinin dért yiizy1l boyunca nasil evrim
gecirdigini ve Garibaldi sonras1 bir devlet olarak ortaya ¢ikan Italya’nm milliyetgilik
akimina da 1s1k tutmaktadir.

Anahtar kelimeler: Papalik, Osmanli Devleti, Venedik, italya Krallig1, Risorgimento,
misyonerlik faaliyetleri
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ABSTRACT

We have made research in the Vatican Apostolic Library, State Archive of Venice, Archives
of the Archbishopric of Lucca within the scope of research of the present project. We have
research about the political relations between the Italian states of the Papacy and Venice and
the Ottoman Empire within the general European politics and through the missionary
activities of the Papacy in the Ottoman Empire. Research has also been extended to the
politics of the Italian Kingdom in the 19" century and the imperialist aims of the Italian
Kingdom on the Ottoman Empire in the special example of the Italian occupation of Cilicia
after the World War L.

Keywords: Papacy, Ottoman Empire, Venice, Italian Kingdom, Risorgimento, missionary
activities.
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Kars1 Reformasyon ve Papalik Devletinin Osmanh Siyaseti

Katolik Kilisesi i¢in onaltinct yilizyildaki Karst Reformasyon devri, hem Protestanlara
hem de Ortodokslara kars1 hoggoriisiizliiglin arttigt donemdir. Avrupa’nin biiyiik bir kisminin
“Kutsal Katolik Kilisesi”’den ayrilmasi - ki “Katolik” kelime itibariyle “evrensel” demektir -
Otuz Y1l Savaslar1 ve bu savaslarin siyasal, ideolojik ve maddi yikimi ile birlesince, Roma
Katolik kilisesi birtakim oOnlemler almak zorunda kaldi. Teolojik cepheden bakildiginda,
Trento Konsili (13 Aralik 1545 - 4 Aralik 1563) ile Katolik ve Protestanlar karsilikli olarak
birbirlerinden daha da uzaklastilar. Bir bakima bu teolojik ayrilma, kilisenin ortacag
ekiimenik yapisin1 - teoride olmasa bile - eylemde tamamen ortadan kaldirdi. “(.....)
Protestanlik ve Katoliklik ortagag diisiince sisteminde uyusuyorlardi. Reformasyon

doneminde ise ¢arpici bir bi¢cimde iki farkli ve zit sistem haline geldiler......

Katolik Kilisesinin karsi-Reformasyon devrinde, hagli seferlerinin énemi yalnizca
dinsel olmaktan cikarilip siyasi ve ayni zamanda ideolojik diizeye kaydirildi. Onyedinci
yiizyilin baslarma kadar, Papaliga gére Tiirkler, Istanbul’un fethinden sonra Reformasyon
Doneminin basina kadar sahip oldugu otoriteyi yeniden kazanarak pax christiana’yi
Avrupa’ya yeniden getirmesini saglayacak tamamen mesru bir hach seferinin tek hedefi idi.
Ciinkii papaligin biitiin ortacag boyunca siiregelen zihniyetine goére Roma Katolik Kilisesi,
hiyerarsisi ve kurumlariyla eski Roma devlet yapisinin ve ihtisaminin tek varisi oldugunu
iddia ediyordu. Dolayisiyla pax romana, yani Roma barisi ile diinyay1 nizam iginde yOneten
eski Romalilar gibi kilise de biitiin Hristiyanlik diinyasin1 pax christiana, yani Hristiyanlik
barist icinde yonetecekti. Fakat eski Roma’nin varisi olma iddialar1 sadece Roma Kilisesine
ait degildi. II. Mehmed bizzat kayser-i diyar-1 Rum titrini almis ve halefleri bu titri daha sonra
kullanmamig olsalar bile, Osmanli devleti siyasi ve askeri yapisal acidan eski Romanin
ihtisamina ve cokkiltiirlii ve cokuluslu yapisina o zaman Avrupa ve Asya’da en yakin
devletti. Nitekim {inlii Italyan tarihgi ve Osmanlilarin onaltinci yiizyilda Italya’daki en iinlii ve
popiiler tarihini Osmanlilarin inebaht: bozgunundan iki y1l sonra yazan Francesco Sansovino

da bu fikirde idi.” Bir 6nceki bdlimde sozii edilen Papa II. Pius’un Epistula ad Mahumetem

' Eugene F. Rice Jr. and Anthony Graton, The Foundations of Early Modern Europe. 1460-1559.,
(New York: W.W. Norton & Company, Inc. , 1994), s.173.

2 Francesco Sansovino, Gli Annali Turcheschi overo Vite de’ Principi della Casa Othomana,
(Venetia: 1573.), 6nsoz.



adli eserini de bu gozle okumak dogru olur. Bu agidan bakildiginda, Papaligin, hangisinin
daha kotii olduguna bir tiirlii karar veremedigi “kafir” Tiirklere ve “zindik” Rumlara yonelik
politikasinda bir yenilik yoktu. Ote yandan Venedik igin Osmanliyla iliskiler bir ticaret
meselesi idi. Venedik’e gore ticari iliskiler iyi gittigi slirece savastan kaginmak gerekirdi.
Osmanlilarla iligkilerde miimkiin oldugunca diplomatik davranilmasi gerekliydi. Gergekten
de, karsi-Reformasyon doneminde Roma ile Venedik’in politikalarinin birbirinden ayrildigi

acikca gortlebilir:

Papalik ile Katolik devletler arasindaki anlagsmazligin en ¢ok disa
vuruldugu yer Venedik idi. Venedik Cumbhuriyeti, Papaliga karsi
bagimsizligmi kararlilhikla koruyan Katolik bir Italyan devleti idi.
Varligim ticaret yaparak stirdiiriiyordu: topraklarinda ticaret yapan
protestan gruplar vardi, Tiirklerle iyi iligkiler siirdiirmesi gerekliydi.
Papaligin, Tiirklere karst Haghi Seferi ve Protestanlara karsi zulum
ongoren siddetli Karsi-Reformasyon politikalar1 Venedik’in poltikasi
olarak benimsenemezdi. Venedik dini biitiin ve sofuydu, fakat kendi

sofulugunun bekgiligini de kendisi yapard1.’

Roma’nin Venedik iizerinde uyguladigi baski ve yaptirimlara 6rnek olarak, onyedinci
ylizyilin baslarinda, Nisan 1606’da, Venedik’in yeni kilise inga edilmesini yasaklayan yasay1
onaylamasi, mirasin papazlara birakilmasini yasaklamasi ve iki papazi yargilamasi iizerine,
Papa V. Paulus, Venedik’te kutsama, vaftiz ve ayin gibi dini islemlerin uygulanmasini men
ederek Venedik sehrine yasak koydu, bu yasak bir yil siirdii ve Papaliga hicbir imtiyaz
saglayamadig i¢in kaldirild1.*

3 Eamon Duffy, Saints and Sinners. A History of the Popes., (Connecticut: Yale University Press:
1997), s.178.

4 Dufty, a.g.e., s.179.



Onbesinci ylizyilda, Tiirkler Avrupa sahnesinde {in kazanmaya basladiklar1 sirada,
Tirklere kars1 savas cagris1 hala biraz ortagag hagl seferi sdylemi taslyordu.5 Temelde dini
nedenlerle, yani Hristiyan topraklarimi kafir Tiirklerden kurtarmak igin tesvik ediliyorlardi,
buralarda insanlar hala Tiirklerle savagsmalar karsiliginda endiiljanslarla affediliyorlar ya da
baz1 vergilerden muaf tutuluyorlardi. Bu durum, Osmanlilarin Bosna’y1 istila etmesi iizerine
Papaligin Osmanlilara karsi bir hagh seferi planladigi 1463 yilinda ve bundan bir yil dnce,
barig¢il Venedik Diikii Pasquale Malipiero’nun 6ldiigii 1462 yilinda goriildii. Bessarion, halki
Osmanlilara karsi harekete gegirmek icin Venedik’e geldi, 23 Temmuzda Senatoda bir
konusma yaparak Venedik’e, birka¢ imtiyazdan baska din adamlarinin gelirinin onda birini
s0z verdikten sonra, Venedik’i Mora’daki Osmanlilara kars1 saldirmaya ikna etti. Tiirkler her
ne kadar 1 Eyliilde yarimadadan siiriildiilerse de 20 Ekimde Mora’y1 tekrar ele gegirdiler. ®

Daha sonraki ylizyillarda Hristiyan cihadim1i tesvik eden  sdylemlerle
karsilagtirildiginda, onbesinci ylizyilin retorigi de aymi gibi goriinmekle birlikte, heniiz
Papalik tarafindan uygulanmasi, onalti ve onyedinci yiizyillarda oldugu gibi Reformasyon
sonunda biraz daha boliinen Avrupa’yr Papaligin himayesinde yeniden birlestirme araci
degildi. Katolik Kilisesinin onbesinci ylizyildaki temsilcileri Hristiyan hiikiimdarlar
arasindaki kopukluktan da sikayet ediyorlardi, fakat Tiirklere karsit hacli seferini, birincil
olarak Avrupa’yr politik acidan birlestirme “arac1” olarak degil Hristiyan topraklarini
kafirlerden kurtarmak olarak goriiyorlardi. Ciinkii onbesinci ylizyilin ortalarinda pek ¢ok
Avrupa iilkesinin hala feodal yapisini korudugu bir yerde politik olarak birlesmis bir
Avrupa’dan s6z etmek ulagilmasi ¢ok gii¢ bir hayaldi. Onaltinci yiizyilin sonuna dogru, 1571
yilinda Inebaht1 (Navpaktos) savast ve 1683 yilinda Viyana’nin Tiirklerden kurtariimasi ile
sekillenen hagli seferi retorigi lega contro il Turco (Tiirklere karsi ittifak) siyasetini yaymakti.
Lega’nin, yani ittifakin siyasi agidan anlamli olabilmesi, Avrupa’nin siyasi yonden
Reformasyon tarafindan daha da fazla pargalanmasi ve Roma Kilisesi’nin Avrupa’nin hemen

hemen yaris1 tizerindeki otoritesini kaybetmesi ile percinlendi.

> [slam ve Hristiyan diinyasinda “kutsal savas” diisiinceleri ile ilgili karsilastirmali inceleme igin, bknz.
Albrecht Noth, Miislimanhik ve Hiristiyanlikta Kutsal Savas ve Miicadele (Heiliger Krieg und
Heiliger Kampf'in Islam und Christentum), ¢ev. Ihsan Catay, (Istanbul: Ozne Yaynlari, 1999).

6 Marino Zorzi, “Cenni sulla vita e sulla figura di Bessarione” in Bessarione e ['Umanesimo, ed.
Gianfranco Fiaccadori, (Napoli: Vivarium, 1994), s.5-6.



17. Yiizyll “Ge¢” Hach Seferleri

Hagli seferlerinin Ortagagda vuki bulmus ve sonlanmig olarak gorildiigii tarih
yaklagiminda, hacli seferi kavrami ile onyedinci yiizy1l geleneksel olarak birlikte
anilmamaktadir. Vatikan belgelerinin isaret ettigi kadariyla, “kutsal savas” kavrami
yoniinden, Papaligin ve diger Italyan devletlerinin Tiirklere bakis agilarin1 onyedinci yiizyilda
Ortacaga gore pek fazla degismemis ve hatta siyasi ve ideolojik olarak tamamen organik bir
bag i¢inde siliregelmistir gostermektir. Avrupa devletlerinin, 1683 yilinda, Papa XI.
Innocentius’nun  (Odescalchi) himayesinde orgiitlendigi savag, Osmanlilarin Avrupa’da
ticyliz y1l1 agkin bir siire ilerleme kaydetmesini miiteakiben Avrupa icin artik askeri bir tehlike
olmaktan ¢ikmasmin baglangicidir. Bu boliimdeki belgeler, Osmanlilara karsi onyedinci
ylizyilda diizenlenen ve 1683 yilinda Viyana’da Osmanlilar1 pliskiirtmek iizere nihai savasla
Hristiyan birliginin, Papalik himayesinde kurulmasina onciiliik eden en dnemli mimarlardan
olan, Monsenyor Marcello Marchesi ile Angelo Petricca da Sonnino’nun siyasi ve stratejik

faaliyetlerine 151k tutmaktadir.

Vatikan kiitiiphanesinde yer alan ve transliterasyon ve ¢evirisine burada yer verilen ilk
elyazmast Marcello Marchesi’ye aittir.” Marchesi’nin siyasi kariyeri hakkinda pek fazla
ayrintili bilgi olmamakla birlikte, C. Eubel, Hierarchia Catholica Medii et Recentioris Aevi
adli kilise tarihi kitabinda Marchesi’nin kuzey Italya’da, Pavia kentinin bir ilgesi olan
Varzi’de dogdugunu yazmaktadir. Hirvatistan’da, Senj sehrinin piskoposluguna getirilmis,
“Curia Romana arsivi katipligi” gorevinde bulunmustur. Hem medeni hukuk hem de kilise

hukukunda (Utrogue jure) doktora derecesi almus, protonotario apostolico® ve papalik

7 Monsignor Marcello Marchesi, “Tiirklere karsi savasa dair bes mektup” (Onyedinci yiizyil): 1) Alla
Santita di nostro Signore Papa Paolo Quinto Beatissimo Padre, 2) Alla Maesta del Re Catholico
Filippo 1ll. Sacra Catholica Maesta, 3) All'lllustrissimo et Eccellentissimo Signore Duca di Lerma, 4)
Alla Maesta del Re d'Ungheria Mathia Il. Sacra Maesta, 5) Del detto quinto trattato proemio,
divisione, et ordine, (Citta del Vaticano: Biblioteca Apostolica Vaticana: Barb. Lat. 5366).

¥ Protononario apostolico “Papalik Surasi’nin (Curia Romana) en yiiksek piskoposlar meclisinin
tyesidir. Ayn1 zamanda, bu iinvanin ve 0zel ayricaliklarmin Papa tarafindan verildigi onursal
piskoposlarin en yiiksek okulunun iiyesidir. Ilkgagin sonlarinda Roma’da yedi bélgesel noter vardi,
bunlar, papalik yonetiminin gelismesi ve buna bagli olarak noterlerin sayisinin artmasi {izerine papalik
kangilaryasinda en yiiksek riitbeli saray katibi (notarii apostolici ya da protonotarii) olarak kaldilar.
Orta Cagda, bagkatipler en iist diizey papalik gorevlileri idi ve ¢ogunlukla bu makamdan dogrudan
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sekreterligi gorevlerinde bulunmus ve 1 Agustos 1613 tarihinde &lmiistiir.” Elyazmasinda
Marchesi’nin Ispanya Krali III. Ferdinando’ya yazdig1 ikinci mektuptan anlasildigina gére,
Marchesi 1596 yilinda Hacova (Keresztes, Kerestis) savaslarina, 1601 yilinda da Kanije
(Canisia) savasina katilmigtir. Mektubunda III. Felipe’ye’ya bu savaglarin ayrintilar1 hakkinda
bilgi vermektedir. Bunlarin arasinda ismen piskopos olarak muhtemelen Dalmagya’daki Senj
sehri piskoposluguna atanmas1 ve Habsburg Imparatoru’nun miisavirligini yapmis olmas1 da

vardir.'

Marchesi’ye ait risalede yazar, Habsburg’larla Osmanlilar arasinda 1606 yilinda imzalanan
Zitvatorok barisindan hosnutsuzlugunu cesitli vesilelerle dile getirmektedir. Marchesi’nin
amaci Hristiyanlarin, Osmanlilara kars1 genel bir savas agmasina dnayak olmaktir. Papa V.
Paulus’a (16 Mayis 1605 - 28 Ocak 1621) gonderdigi mektup, ruhban smifina dahil
deneyimli bir askeri stratejistin ve ayni zamanda Vatikan’in ist diizey bir yetkilisinin
agzindan kaleme alinmistir. S6z konusu mektubun tarihi bilinmemektedir, fakat yukarida
belirtilen tarihler dikkate alindiginda 1606 yilinda Habsburglar’la Osmanlilar arasinda
imzalanan Zitvatorok Antlasmasi’ndan kisa bir siire sonra yazildigi anlasiliyor. Asagida
goriilecegi gibi, bu mektup, okuyucuya yalnizca Tiirklerin askeri, kiiltiirel ve dini agilardan
algilanan imgesini agiklamakla kalmamakta, ayni zamanda zamanin Hristiyan aleminin
Katolik ruhban diinyasinin goziiyle nasil algilandigini da gostermektedir. Avrupa monarsileri
ve aristokratlart Marchesi’nin tasvirinde, ordularini ehliyetsiz, amatdrce ve aristokratik kibir
icinde, Tiirklere karsi etkisiz ve beceriksizce yoneten hayatin giinliik zevkleri i¢inde yolunu

sagirmig bir toplumun fertleri olarak resmedilmistir.

Marchesi’nin mektubu ithaf ettigi Papa V. Paulus (laik ismi Camillo Borghese), daha
once bahsedildigi gibi sadece Gigli’nin Giovanni Battista Gigli’nin 1613 tarihinden itibaren

yazmaya bagladig1 ve I/ Maomettano (Muhammedi) adli elyazmasini sundugu papa degil,

dogruya kardinallige yiikselirlerdi. Papa V. Sixtus (1585-90) bunlarin sayisini onikiye ¢ikardi.
Bunlarin 6nemi giderek azaldi ve Fransiz Ihtilali sirasinda hemen hemen tamamen ortadan
kayboldular. 8 Subat 1838 tarihinde XVI Gregorius, protonotarii de numero participantium olarak
adlandirilan yedi tiye ile gercek bagkatiplik okulunu yeniden kurdu, ¢iinkii gelirden pay aliyorlardi.”
The Catholic Encyclopedia, “prothonotary apostolic” bknz.
http://www.newadvent.org/cathen/12503a.htm

° C. Eubel, ed., Hierarchia Catholica Medii et Recentioris Aevi, vol. IV, (Regensburg: Sumptibus et
Typis Librariae Regensbergianae Monasterii: 1935), s.309.

' Monsignor Marcello Marchesi, a.g.e., ff. 15R-22V.
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aynm1 zamanda papaliginin ikinci yilinda 1606’da Venedik’in yeni kilise insa edilmesini
yasaklayan yasayi onaylamasi, mirasin papazlara birakilmasin1 yasaklamasi ve iki papazi
yargilamasi iizerine, Venedik’te kutsama, vaftiz ve ayin gibi dini islemlerin uygulanmasin
men ederek Venedik sehrine yasak koyan papadir. Bunun disinda V. Paulus, Habsburg
Imparatorlugu’nun muhtelif yerlerinde de Protestanlara kars1 eylemlerde bulunarak siyasi ve
askeri acidan Hollanda’da Ispanya kralini, Macaristan ve Bohemya’da da Protestanligin
tutunmasini engellemek icin ve Imparator Matthias’in halefi II. Ferdinand’1 desteklemis ve
Ferdinand’mm 6nce Bohemia krali ve daha sonra imparator olarak ta¢ giymesi Otuz Yil
Savaglari’nin 6nemli sebeplerinden biri olmustur. Marchesi, mektubunun sonunda, Tiirklere
kars1 agilacak bir savasin ayni zamanda Protestanlara karsi da agilmasi gerektiginden
bahsediyor. Bu siyaset Marchesi’nin sahsi fikri olmaktan ziyade, V. Paulus’un idaresindeki
Papaligin zamaninin Protestan siyasetinin bir pargasidir. Daha sonra goriilecegi lizere,
Petricca’nin 1640 tarihli risalesinde Tiirklere karsi yapilacak bir savasta, Protestanlarin da
Katoliklerin yayinda yer almasi ongoriiliiyor. Bu teklifi, artik nihai olarak kazanilamayacak
olan Otuz Yil Savaglarinin bir sonucu ve Papalik tarafindan Protestanlik sorununun
ezilemeyeceginin algilanmasi olarak tefsir etmek miimkiindiir ki, Osmanli Devleti’nin genel
siyaseti Katoliklere karst her zaman Macaristan ve Transilvanya’daki Protestanlar
desteklemek olmus ve Protestanligin Habsburg Devleti’nde yerlesmesinde temel bir rol
oynamistir. Bu bakimdan Marchesi’nin Protestan ve Tiirk meselesini beraber ele almasi daha
da anlam tagir.

Marchesi’nin Papa V. Paulus’a yazdig1 mektupta {izerinde diisiiniilmesi gereken ¢esitli
noktalar vardir. Bu mektup, onyedinci ylizyilda yiiksek diizey Papalik yonetici ve ruhbanlari
tarafindan Papalara yazilan savas tesviklerine bir 6rnektir. Bunu, Angelo Petricca da Sonnino
ve Fra Paolo da Lagni'' tarafindan 1640 ve 1679 yillarinda yazilan ve Avrupa’da
Osmanlilarin ilerlemesini durdurmak amaciyla Papa XI. Innocentius himayesinde iilkede
yapilan ilk etkili ve basarili askeri kampanya ile sonuglanan savas planlar1 izlemistir.
Marchesi’deki ortak tema, tiim diger savas tesviklerinde goriildiigii gibi, Osmanlilara kars:
savas agmanin gerekliligidir. Tkincisi, (bir dnceki boliimde Scipione Ammirato’da goriildiigii

gibi) disiplinli bir ordu kurmak ve yonetmektir. Ugiinciisii, tiim Hristiyan dlemini degilse bile

"' Da Lagni, Viyana Kusatmasindan dért yil 6nce, Osmanlilarin kendilerine saldirmalarmi beklemek
yerine onlara savas agmaya ikna etmek i¢in XI. Innocentius’a yazmistir. Fra Paolo da Lagni,
Memoriale di fra Paolo da Lagni cappuccino al pontefice Innocenzo XI nel quale si dimostra la
necessita de’ Principi Cristiani di prevenire il Turco col dichiarargli la guerra, (Citta del Vaticano:
Biblioteca Apostolica Vaticana: Vat. lat. 6926), s. 38V.



Osmanli tehlikesi altindaki tiim taraflar1 birlesmeye davet etmektir. Mektubun sonunda
zikredildigi gibi Protestanlara kars1 agilmak istenilen bir savas sadece Marchesi’nin degil, o
zamanki Papaligin iradesini de temsil etmekle beraber, Petricca’nin risalesinde goriilecegi
tizere bu fikir 30 yil savaslarinda, yani gecen 30 yil zarfinda terk edilerek Tiirklere kars
acilacak bir savasta Protestanlarin Katolik kilisesinin ¢ekilmesi stratejisinin daha faydali

olacagi Papalik stratejistleri tarafindan uygun goriilmiistiir.

Marchesi’ye gore, amaclarina ulasmanin 6niindeki engeller ¢esitlidir. Herseyden 6nce,
neredeyse asagilayici bir tutum takindig1 Avrupali aristokrasisinden son derece hosnutsuzdur.
Ona gore, asiller, askerlik gibi temel meselelere ilgi gostermeyerek saray yasaminin zevkleri
icinde kaybolmuslardi. Ayrica, “hicbir orduda disiplin kalmadigini, algakgdniilliiliigiin,
agirbaghiligin  ve itaatin azaldigini, yorgunluga ve sikintiya artik katlanilamadigina,
odillendirilme timidinin azaldigin” diislinliyordu. (Marchesi, 2V) Aslinda, Petricca ile
kiyaslandiginda, Marchesi Tirkler karsisindaki basarisizligin kiiltiirel ve dini yonleri iizerinde
daha fazla duruyordu. Her ne kadar hem Marchesi hem de Petricca kilisenin goriisiinii
yansitsalar da Petricca’nin el yazmasi “Tiirk sorunu” hakkinda askeri ve siyasal retorika
baglaminda okunmalidir. Marchesi de olaymn askeri yonleriyle ilgilenmekle birlikte,
Osmanlinin Macaristan seferinde bizzat kendisi de savas alaninda oldugu i¢in, Papa V.
Paulus’a yazdigi mektup okuyucuya Hristiyan aleminin, dinin artik giiniin politikalarini
belirleyen tek faktor olmadiginin onyedinci yiizyilin baglarinda Katolik Kilisesinin 6nde gelen

iyelerinden biri tarafindan algilanan kendi portresini sunar.

Marchesi, Tiirklerle yapilan savaslarin basarisizligindan bir din olarak Hristiyanligin
sorumlu oldugu goriisiinii reddederek baslar. Luther’in konumu ile ilgili polemigi (Marchesi,
1V), yalnizca Katolik Kilisesinin Tiirklere kars1 “hakli bir savas” ( guerra giusta) agmanin
mesrulugunu kabul etmesini degil ayn1 zamanda Kars1 Reformasyon doneminde Protestanlara
duyulan Katolik antipatisini de yansitmaktadir. Aslinda, hem Hristiyanliktan sonra ortaya
¢ikan evrensel din oldugunu iddia eden Islam ile hem de Reformasyon sorunu ile kars1 karsiya
geldikleri ilk giinden itibaren “kafirlerle” birlikte “heretiklerle” miicadele teolojik a¢idan ayni
derecede mesru olarak diisliniilmekle kalmamig, ayn1 zamanda “hakli savas” adi altinda
kurumsallastirilmistir. Yazar bu kavramin ayrintilarina girmeye devam ederken “baris her
hakli savagin amacidir” der (Marchesi, 7R). Aristokratlar da ahlaksiz ve sorumsuz kisiler

olarak resmedilir. Sonu¢ olarak, onlarin askeri meseleleri ihmal etmeleri, Tiirklerin



Avrupa’nin basina bela olmasina yol agmustir. Yazar hukukgular ve entellektiielleri ayni
derecede hor goriir ve onlarin Tirklere karsi zafer kazanilmasinin Oniinde bir engel
olduklarini1 diisiintir. Onlar ayrica zaman kaybindan baska hi¢bir sey olmayan entelektiiel
tartigmalarla da gereginden fazla ugrasmaktadirlar. Marchesi’ye gore “hukuk ilminin, pek ¢cok
yasa ve yorumu oldugu ve iste bunu 6nlemek igin yargi degil ahlak ve ayinler sunmus olan ve
koyucumuz Isa’nin niyetlerine ters diisen pek c¢ok hileye alistigini inkar etmemek gerekir”
(Marchesi, 8V). Ayrica, Imparator Justinianus’un (527-565) kilise hukukunu diizenlemesini

Oovmesi aydinlara duydugu antipati ile birlestiginde Marchesi’deki otoritercilik hissedilir.

Marchesi’de antikiteden ornekler bir kez daha gbéze carpar. O da tipik Ronesans
ruhuna uygun olarak, uygar diinyayr Romalilarla; Tiirkleri de Hunlarla, Partlarlarla ve
Araplarla es tutmakta, Romalilari, askeri stratejilerini barbarlarin “kaotik” ve “disiplinsiz”
savasma bi¢imine uyarlayamadiklar1 igin elestirmektedir (Marchesi, 10R-10V). Tiirklerin
sozde “karmakarisik” ve “diizensiz” bir sekilde savastiklari, zamanin tiim yazarlarinin ortak
temasidir, fakat nasil daima zafer kazandiklarim1 anlamalart miimkiin olmamustir.
Macaristan’da savas alaninda gozleriyle gordigii gibi “Dolayisiyla, genellikle Tiirklere
yenilmemizin ve hala yenilmeye devam etmemizin kesin nedeni iste budur; ¢ok sayida ve
genellikle hafif siivarisi olan ve ¢ogu zaman diizensiz ve sasirtic1 bigimde cevresini sarip
uzaktan saldirmaya ya da ulasilmaya firsat vermeksizin kusatan bdyle bir diismanla savasma
sanatini bilmiyoruz” (Marchesi, 10V). Tiirk ordularinin 6zelligi ve {stlinligu fakat onlara
gore tuhafligi hakkindaki bu noktaya Marchesi’den yaklagik on yil dnce gene Osmanlilarin

Macaristan seferi sirasinda Lazzaro Soranzo da deginmistir:

[.....] ognuno c’ha guerreggiato co’ Turchi sa molto bene, come’essi
alloggiano largo. Che nel marchiar sono disordinati, e confusi; onde
pofono esser facilmente danneggiati alla coda. [.....] Di piu, i Turchi
piu si confidano combattendo nella moltitudine, nell opinione c’hanno
del fato, e nello steppito de’ loro bellici stromenti, e nell’horribil grido
delle barbare voci: che non fanno nel buon ordine, e nella vera
disciplina. Hanno pero molte cose di buono. Autorita suprema nel
Capitan Generale. Obbedienza ne’ soldati, benche hora diminuita.
Forze pronte; onde non occorre, che vadano mendicando i soldati,
come fanno i nostri Prencipi, i quali benespeflo fanno piu capitale
dell’altrui forze, che delle proprie [.....]



[.....] Tirklerle savasan herkes onlarin genellikle nasil genis

konuslandiklarint  iyi  bilir. Mevzi alirken diizensiz = ve

karmakarigiktirlar, dolayisiyla arkalarindan kolayca zarar gorebilirler.

[.....] Bundan baska, Tiirkler, hi¢cbir zaman bir diizen ve gercek bir

disiplin altina almadiklar1 kalabalikta savasmaya, alinyazisina, savas

araglarinin [mehter] giiriiltiisiine ve dehset verici barbar ¢igliklarina

giivenirler. Ote yandan pek ¢ok iyi ozellikleri vardir: Komutanin

mutlak otoritesi [vardir]. Her ne kadar artik azalmis olsa da askerleri

itaatkardir. Hazir kuvvetleri [vardir], ¢ogu zaman kendi giiglerini

degil baskalarinin giiclerini kullanan bizim prenslerimizin yaptigi

gibi, baskalarmin ayaklarina gidip yalvarmalar1 gerekmez [.....]"
Yukarida Soranzo’nun degindigi gibi, Scipione Ammirato da Papa V. Sixtus’a yazdigi
mektupta, 6zel bir savas i¢cin ve 6zellikle bu amag¢ i¢in olusturulmus, kalicit bir ordunun

kurulmasi gerekliliginden s6z etmistir."”

Osmanlilin daimi ve profesyonel ordulariyla
karsilagtirildiginda, Avrupa’daki askeri sistemin yapisi, yazarlarin da ifade ettigi bicimde
kesinlikle Avrupa uluslarinin Osmanlilara karsi basarisizligimin en 6nemli askeri nedeni
olmustur. Zira Avrupa’da Napolyon savaglarina kadar modern anlamda diizenli ordular
noksandi. Osmanlilarin askeri yapist konusunda Avrupa’da yapilan en ciddi ve halen Osmanh

ordusuna dair 6nemli bir kaynak olan Luigi Ferdinando Marsigli (1658 — 1730)’nin Stato

militare dell’ Imperio Ottomanno nun (Osmanlilarin Askeri Devletine Dair) adli eseridir.

Marchesi, Tiirklere kars1 gegmisteki biiylik hacli seferlerinde oldugu gibi, bir saldir1
savasinin Avrupa’yl bu barbarlardan kurtarmanin tek yolu olduguna okuyucuyu inandirmak
icin ayrintilara girmektedir. Marchesi yalnizca Osmanlilar1 yenmek i¢in mevcut askeri ve
taktik Onerileri onaylamakla kalmamakta, ayn1 zamanda okuyucuya Avrupa aristokrasisinin
Avrupa’nin bag diigmanina karsi herhangi bir 6nlem alinmasina kars1 ilgisizliginin giizel bir
resmini ¢izmektedir. O zamanin biitiin kaynaklarinin “barbar Tiirkler” sdyleminin yaninda,
Marchesi’nin, Hristiyan hiikiimdarlar1 arasindaki husumetin, kafir tehlikesini geride biraktig
kararina varmaya yoOnlendirmesi dikkate degerdir. Bu bakimdan, Marchesi’nin risalesi
yalnizca bir Avrupa 0z elestirisi kaynagi degil aym1 zamanda, yaklasmakta olan din
savaslarinin 6teden beri siire gelen Osmanli tehlikesi ile birlikte giindeme damgasini vurdugu

onyedinci yiizy1l Avrupa’sinin degisen siyasal ortaminin aynasidir. Aslinda, Marchesi’den

12 Lazaro Soranzo, L'Othomanno, (Ferrara: Vittorio Baldini-Stampatore Camerale, 1598), s. 36.

13 Scipione Ammirato, Scipione Ammirato, Orazioni del Signor Scipione Ammirato a diversi principi
intorno ai preparimenti che s’avrebbono a farsi contra la potenza del Turco. Aggiuntioni nel fine le
lettere & orazioni di Monsignor Bessarione Cardinal Niceno scritte a Principi d’Italia, (Fiorenza: Per
Filippo Giunti, 1598.) (Biblioteca Apostolica Vaticana: Ferraioli. IV. 1794), s. 21-23.
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yaklasik otuz yil sonra Angelo Petricca da Sonnino Propaganda Fide’nin (Iman1 Yayma
Cemaati) bir temsilcisi olarak ayni1 noktay1 farkli bir siyasi ifadeyle vurgulamistir. Birazdan
gosterilecegi gibi, Angelo Petricca da Sonnino ve Fra Paolo da Lagni ile birlikte Marchesi ve
Papalik siyaseti, Tiirklere karst ancak 1683 yilinda XI. Innocentius’in himayesinde

gerceklestirilebilecek bir Hristiyan ittifaki kurma fikrinin mustulayicilaridirlar.

Imam Yayma Cemaati

“Imam Yayma Cemaati”, yani Sacra Congregazione di Propaganda Fide Papahigm
diinyanin biitlin Katolik misyonlari1 Roma’nin merkezi otoritesi altinda toplamak icin
olusturdugu bir kurumdu. Papa II. loannis Paulus’un (II. Jean Paul) 1988’de aldig1 kararla
Propaganda Fide ismini Congregazione per ['Evangelizzazione dei Popoli ya da
Congregation for the Evangelization of Peoples, yani “Halklarin Hristiyanlagtirilmasi
Cemaati” olarak degistirmis ve merhum Papa’nin Onderliginde Avrupa’da komiinizmin
yikilmasinda 6nemli faaliyetlerde bulunmus, Papaligin halen faal kurumlarindan biridir.

Congregazione di Propaganda Fide’nin baglica iki kurulma nedeni vardir: Birincisi,
Karst Reformasyon’un bir kurumu olarak islev yapmak, digeri ise diger Katolik
hiikiimdarlarinin, sézgelimi, ispanya, Fransa ve Portekiz hanedanlarinin diinyada finanse
ettikleri muhtelif Katolik misyonlar1 ve misyonerleri vasitasiyla kendi milli ¢ikarlarin
gilitmelerini engellemekti. 1662 yilinda Papa XV. Gregorius (1621-1623) tarafindan, “Kutsal
Iman1 Yayma Cemaati” adi altinda kuruldu. Papaligm en etkin kurumlarindan biri haline
geldiginden, Osmanli Imparatorlugundaki Arnavutluk ve Ege adalar1 disinda tiim Katolik
misyonlar Propaganda Fide’nin niifuzu altma girdi."* O donemdeki adiyla “Papalik Vekili”
(vicario apostolico), ulusal c¢ikarlar1 korumaktan sorumlu olan ve Avrupa uluslarinin
krallarinin himayesi altindaki misyonerler iizerindeki etkileri ile miicadele etmek igin,
dogrudan dogruya Papa’dan emir aliyordu. Giovanna Motta’ya gore Fransa, Osmanl
tilkesinde sahip oldugu ayricalikli konumu sayesinde, Congregazione di Propaganda Fide’nin

kurulusunda etkili olmustu. Propaganda Fide misyonerlik faaliyetlerinin Amerika’dan ziyade

4 Charles A. Frazee, Catholics and Sultans. The Church and the Ottoman Empire. 1453-1923,
(Bristol: Cambridge University Press, 1983), s. 88.
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Avrupa’da ylriitiilmesinin daha yararli olacag1 diisiincesine dayamiyordu. Bunun amaci,
Protestan ve Ortodoks inanci tasiyan insanlari Katoliklikle uzlastirmak, ayni zamanda
Osmanli topraklarinda yasayan Martnileri ve Ermenileri korumakti."> Oysa ki Amerika’daki
paganlarin Hristiyanlastirilmas1 stireci hem siyasi olarak kar tagimiyordu, hem de
Ispanyollar’m Amerika’da yaptiklar: soykirim ve Avrupalilarin Amerika’ya tasidiklar salgin

hastaliklar zaten Amerikan yerlilerinin sayilarini azaltmis ve onlar1 sindirmisti.

Angelo Petricca da Sonnino Istanbul’da gérev yaparken orada Venedik elgisi olarak
bulunan Alvise Contarini, el¢ilik raporunda vicario apostolico makamindan bahsederek
Petricca’nin gorevini tamamen bagimsiz ve bizzat Papaya karsi sorumlu olarak anlatir.
Ayrica, Fransiz el¢isinin amacinin, vicario apostolico’yu Fransa’nin hamiligi altina almak
oldugundan da bahseder ve bu talepler Contarini’ye gore “hakli olarak reddedilmistir.”'®
Contarini, Petricca’nin ait oldugu Fransisken mezhebinin Imparatorluktaki en dnemli mezhep
oldugunu soyler. Contarini ayrica, Arkipelagos, yani Ege adalar1 piskoposlarinin arasinda sik
stk kavgalar oldugunu ve aralarindaki tartigsmalar1 halledecek makamin sadece Girit’teki
Candia Bagpiskoposlugu oldugundan, Ege adalarmin da vicario apostolico altinda
toplanmalarinin tek ¢oziim olabilecegini sdyleyerek Ege adalarinin Propaganda Fide’nin
niifuzu altinda olmadigimi da ima eder."”” Ote yandan, Venedik’in Istanbul Patrigine karsi
politikas1 Roma’dan biraz farkli idi. Roma, Istanbul Patrikhanesini rakip ve heretik, yani

zindik bir diisman olarak gordiigii halde Venedik, Patrikhanenin Osmanli topraklarinda

Venedik’e yarar1t dokunacak bir kurum oldugunu diistiniiyordu.
Angelo Petricca da Sonnino

Angelo Petricca da Sonnino hakkinda elimizdeki baslica bilgiler, “Papalik vekilligi”

gorevini yiiriittigli sirada, yani  Propaganda Fide’nin Osmanli Imparatorlugu’ndaki

> Giovanna Motta, “Presenza ottomana tra Mediterraneo e centro-Europa: contrasti e reciproche
influenze” in L’Europa centro-orientale e il pericolo turco tra sei e settecento. Atti del convegno
internazionale (Viterbo, 23-25 Novembre 1998), ed. Gaetano Platania, (Viterbo: Sette Citta, 2000), ss.
21-22.

'® Nicolo Barozzi ve Guglielmo Berchet, Le Relazioni degli stati europei lette al Senato dagli
Ambasciatori Veneziani nel Secolo Decimosettimo. Turchia. Volume unico-Parte 1., (Venezia:
Prem.Stabil. Tip. Di P. Naratovich Edit., 1871), s. 398.

"7 ibid.
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temsilciligi sirasinda elde edilmistir. Istanbul’da 1636 — 1639 tarihleri arasinda bulunmustur.
Charles A. Frazee, Petricca’nin 1639 yilinda kendi yazdigi ve “I'V. Murad’in ordu tlizerindeki
kontroliinii kaybettigini ve birlesik Hristiyan Avrupa’nin eline Tiirkleri Asya’ya geri
gonderme firsatimin ¢iktigmi iddia ettigi” anilarindan s6z eder.'® Bu anilar muhtemelen
Istanbul’da kaldig1 siire icinde yazilan raporlardir ve bir yil sonra asagidaki risale haline
getirilip -hacli seferi fikrinin en Onemli savunucularinda birine- Kardinal Antonio
Barberino’ya sunulmustur. Petricca’nin risalesini sundugu Kardinal Antonio Barberino (ya da
Barberini) iunior (d.1608-6.1671) , 1632°den 1645’¢ kadar Propaganda Fide’nin basinda
olup, ayn1 zamanda Papa VIII. Urbanus’un (1623-1644) da yegenidir. Kardinal’in kendisi de
gengliginde deneme mahiyetinde Tirklerle savas konulu bir risale kaleme almistir. Bu risale
de Vatikan Kiitiiphanesi’nde Kardinalin ismiyle anilan Barberino Latino koleksiyonunda
bulunur. Kardinal Barberino’nun ayni ismi tasiyan amcasi Kardinal Antonio Barberino da
Papa VIII. Urbanus’un kardesidir ve Barberini ailesi Roma’nin sadece Kardinal ve Papa
cikaran aristokrat bir ailesi olmakla kalmayip, Osmanli politikasi da dahil, giiniin siyasetini

diizenleyen basat giiclerden biri olmustur.

Venedik Elgisi Alvise Contarini, Petricca’nin Istanbul’daki gérevi sirasinda balyos idi.
Contarini ve Petricca Istanbul’a aym yil, 1636 yilinda geldiler. Contarini 31 Aralik 1636’dan
1 Nisan 1641°e kadar Venedik elcisi olarak istanbul’da kaldi.'” Contarini’nin relazione’si
Petricca’nin el yazmas: ile kiyaslandiginda, iki Italyan tarafindan miisahede edilen olaylara
Contarini tarafindan farkli bir anlayis i¢inde bakildigi goriiliir. Hemfikir olduklart baglica
noktalar Osmanli ordusunun yapist ve yetenekleridir. iki cagdas arasindaki baslica
anlagmazlik kaynagi, gbzlenen gergeklerin siyasal ve stratejik sonuglaridir. Contarini, her ne
pahasina olursa olsun diplomasiyi savasa tercih eden uzman ve deneyimli bir diplomattir.
Petricca ise, her ne kadar biitiin Hiristiyanlar birlesmedikleri siirece Osmanlilara kars1 bir
savas agmanin miimkiin olamayacagini kabul etse de ¢ogu zaman Osmanli Imparatorlugu’nun

askeri kapasitesini kiiciimseyen atesli bir hacl seferi savunucusu goriintiisii verir.

18 Frazee, a.g.e., s. 97. The memoir mentioned is: G. B. Cervellini, ed., ‘Relazioni da Costantinopoli
del Vicario Patriarcale Angelo Petricca, 1636-39°, Bessarione, XXVIII (1912).

19 Nicolod Barozzi ve Guglielmo Berchet, a.g.c., s. 326.
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Contarini’nin son derece iyi goézlemlere dayanarak yazilmis relazione’si Angelo
Petricca da Sonnino’nun kisiligine 151k tutmaktadir. Contarini’ye gore Petricca’nin yaptigi
gbrev, yani Istanbul’daki Latin Patrik Vekilligi (vicario patriacale, Rum Patrikligi ile
karistirilmamalidir), Roma’daki Propaganda Fide yoluyla bu makamin goérevini icra eden son

derece 6nemli bir gorevdi.”

Venedikli {inlii yazar Giovanni Botero, 16. yiizyildaki Petricca da Sonnino’nun tasidigi
vicario patriarcale unvanm ve ayni zamanda Katoliklerin Istanbul’daki genel durumunu,
Ikinci Viyana Kusatmasindan yaklasik on yil énce 1671 yilinda yazdig1 Relationi Universali
adli kitabinda anlatir. Botero, 1204 yilinda, dordiincii hagli seferi sirasinda Haglilar
Konstantinopolis’i isgal ettigi ve Latin Kilisesi ile Bizans Kilisesi birlestiginde
Konstantinopolis’in Tomaso Morosini isimli Italyan bir patrik atadigim soyler. Fakat, Latin

Imparatorlugu, Michael Paleologos sayesinde yetmis yil sonra tekrar Bizanshilara

~ 199

yenildiginden beri “Latin Patrigi” unvaninin yalnizca ismen var oldugunu ekler.

Non risiede il suddetto Patriarca in Costantinopoli,ma per lo piu in
Roma; tiene perd la un vicario, e se non ve n’e altro, essercita
ordinariamente 1’uffitio il Priore de’ Dominicani, 6 de’ Francescani,
che vi predicano anche qualche poco 1’Advento, e la Quaresima. |
Latini, che habitano in Constantinopoli, non arrivano a duecento, e si
chiamano Caffaluchi. E la contrada Caffamalca, perche quando
Mahometto, R¢ de Turchi, prese Caffa, ne fece passare settecento
famiglie in Constantinopoli, delle quali non ne restano hoggi piu di
dieci 0 dodeci. Vivono d’industria; e diffendono la lor Chiesa di San
Nicold con molta fatica, travaglio, dall’insolenza de’ Turchi.

Yukarida sézii edilen patrik, Istanbul’da degil Roma’da oturur. Fakat
orada bir vekil bulundurur. Ve ¢ogunlukla Dominiken ya da
Fransisken bagrahiplerinin ayinlerinde Noel ve Paskalyada vaaz verir.
Konstantinopolis'te yasayan Latinler’in [Katolikler] sayist iki yiizii
ge¢mez ve bunlara Caffaluchi [Kefe’li] denir. [Bunlar] Kefe’li olup,
Tiirklerin Krali Mahometto [Mehmed] Kefe'yi aldiginda bunlardan
vedi yiiz aileyi Konstantinopolis’e goctiirdii ki [bu ailelerden] bugiin
on ya da on ikiden fazlasi kalmamistir. Zanaatla gegimlerini

2 Nicolo Barozzi, and Berchet, Guglielmo, a.g.e., s. 398.
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stirdiiriirler ve kiliseleri San Nicoloyu Tiirklerin kiistahligina karst
bir¢ok zorluk ve mesakkatle savunmaktadirlar.”’

Petricca’nin Risalesi Hakkinda

Marchesi ve Petricca’nin risalelerinin igerigine ve yorumlanmasina 1s1k tutacak, daha
oncede bahsettigimiz Lazzarro Soranzo® tarafindan yazilan L’Othomanno’dur. Petricca’nin
tezinden kirk iki y1l 6nce ve Marchesi’ninkinden asag1 yukar1 on yil dnce yazilmis olan kitap,
Venediklilerin Osmanlilara karst olasi bir savas hakinda tasidiklari askeri sezgilerin pek
cogunu dogrulamaktadir. Soranzo’nun ve Petricca’nin yazilarinda -daha sonra da ortaya
cikacagi gibi- olast savasin denizle ilgili yonleri arasinda biiyiik paralellikler vardir.
Marchesi’nin tezinin birinci kismi Papalik tarafindan planlanan eski hacli seferi idealinin
siyasal bir drnegi olarak diisiiniildiiglinde Petricca’nin tezi okuyucuya hem siyasal hem de
askeri bir bakis acist saglar. Bu durumda Soranzo’nun L’Othomanno’su, hem iislup hem de

i¢cerik agisindan Petricca’nin tezine daha ¢ok benzer.

Soranzo’nun, kitabi L ’Othomanno’nun Osmanli karsit1 retorikasi nedeniyle Venedik’te
yasaklanan ve ancak 1598 yilinda Papalik topraklarinda bulunan Ferrara’da yaymlandigini
burada tekrarlamak yararli olacaktir. Soranzo’nun, Osmanlilara karst bir sava¢in nasil
yiriitilmesi gerektigi hakkindaki stratejisi Petricca’nin tezindeki askeri taktik ile biiytik
benzerlik tasir. Soranzo, Polonyalilarin, Macarlarin ve Transilvanyalilarin katilmasini
onererek, Tirklere saldirmak icin cesitli yollar1 kullanarak ve Tiirklerin en ¢ok korktuklari
yolun, Sofya, Plovdiv ve Edirne hattinin oldugunu kaydederek fopyekiin bir savasi
ayrmtilaryla anlatmaktadir.”® Ayrica, topyekiin bir savas senaryosu da ¢izmistir: Habsburg
Imparatoru, Alman piyadeleriyle birlikte, Tiirklerle savasmada deneyimli Macar ve Polonyali
siivarilerin esliginde, Sirbistan boyunca Tuna Nehrinden, Istanbul’a saldirmak iizere
Trakya’ya gelmelidir. Fransa Krali biitiin kuvvetleriyle ve Venediklilerle diger Italyanlar,
Isvigre piyadesinin esliginde Giiney Italya’daki Brindisi’den Arnavutluk’a ge¢meli, buradan,
Tiirklere kars1 ayaklanacak olan Hristiyan halkin yasadigi Yunanistan’a saldirmalidir. Ayrica,

Ispanya, Portekiz ve Ingiltere Krallari Tunus’da ordularini birlestirip Ispanyol ve diger

2! Giovanni Botero, Relationi Universali, (Venetia: Per li Bertani, 1671), s. 427.
22 Lazaro Soranzo, L'Othomanno, (Ferrara: Vittorio Baldini-Stampatore Camerale, 1598).

2 Soranzo, a.g.e. s. 124.
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uluslarin askerleri ile dolu ikiyiiz gemilik bir filo olusturarak Canakkale bogazina giderek
buray1 zaptetmelidir. Papa, yiiz kadirgasi ile, Italya’da Adriyatik kiyisindaki Ancona’dan ayni
noktaya dogru ilerlemelidir, boylece Osmanli topraklarina hem karadan hem de denizden aym

anda saldirilmalidir.?*

Petricca’nin Osmanli Rumlar1 hakkindaki goriisleri, Katolik Avrupa’nin Ortodokslara
karst duydugu antipatiye ve yer yer husumete isaret eder. Petricca’ya gore: “Helen
Imparatorlugunda yasayan Tiirklerin [Miisliimanlarin] sayis1 Hristiyan halkin onda biri kadar
bile degildi; su anda sekiz boliim insanin yalnizca biri [bir boliimii] Hristiyandir, ¢iinkii hepsi
imanim1 inkar ettiinden ve Muhammed’in mezhebini kabul ettiginden, dindar insan ve
doktrin kithigr vardir.” (Petricca, 4 R) Burada kastedilen, Katoliklere gére, Osmanlilarla is
birligi yapan Helen Ortodoksisinin zindikligidir. Gene Kardinal Barberino’ya ithaf edilen
Paolo Vecchia imzali bir relazione Petricca’dan ii¢ yil 6nce 1637°de Rumlardan sdyle
bahseder: “Rumlar Katoliklerin diismanidir.” Paolo Vecchia ayni zamanda Rumlari
Katoliklerin “dogal diismani1” olarak tasvir ederken onlarin “Latin (Katolik) olmaktansa
Tiirkliige (Islam’a) dénecegini” iddia eder. Ayrica Rumlarin Ermenilere kars1 “karsilikli bir
nefret” beslediklerinden ve Yahudilere karsti da “dogal bir antipati”leri oldugundan

bahseder.?

Soranzo’dan elde edilen diger onemli bir bilgi de Osmanlilarin ve Venediklilerin
karsilikli istihbarat faaliyetleridir, bunlar Petricca’nin aciklamalarinda da yer almaktadir.”®
Soranzo’ya gore Sultan, Hristiyanlarin gizli planlar hakkinda tiiccarlardan, ya para karsiligi,
ya da igledikleri suclar nedeniyle hapsedilmekten kurtulmak i¢in casusluk yapan
Hristiyanlardan ¢ok 1iyi bilgi almaktadir. Hristiyan aleminin biiylik diismanlar1 olan
Yahudilerin, Italya’nin ticari aktiviteleri gergevesinde Osmanlilar igin casusluk faaliyetleri
yuriittiiglinii, 6ne stirmektedir. Bunu yapmalarinin nedeninin kismen karsiliginda ¢ok iyi para
almalar1, kismen de Osmanli hiyerarsisindeki etkili kisilere iyi hizmetler veren ¢ocuklarini ve

ailelerini korumak oldugunu sodylemektedir. Soranzo’nun soz ettigi bu Yahudilerden biri

** Soranzo, a.g.e. ss. 125-126.

* Paolo Vecchia, Relatione di Costantinopoli dell'anno 1637. All'Eminentissimo et Reverendissimo
Signore, il Signor Cardinal Barberino, (Citta del Vaticano: Biblioteca Apostolica Vaticana: Barb. Lat.
5192), f. 44.

%6 Petricca, f. 13V-14R.
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Giovanni Miches adindaki bir adamdir. Soranzo onu kismen Osmanlilarla Venedikliler
arasindaki son savaga neden olmakla su¢lamaktadir. Soranzo’nun bahsettigi bu savas iki farkl
olaya istinaden sOylenmis olabilir. Bunlardan birisi Venedikli bir komutanin 1585 yilinda
Trablus’un merhum valisi Ramazan Pasa’nin ailesine Istanbul’a dogru seyrederken denizde
saldirip tecaviiz etmesi olabilir. Diger ihtimal ise, Venedik himayesinde olan bir grup
Dalmagyal1 Uskok korsaninin Osmanli miilkii ve gemilerine Dalmagya civarlarinda 1590
yilinda saldirmasidir. Iki olayda da Osmanlilar ve Venedikliler savasin esigine gelmisler ve
bu durum III. Murad’in esi olan Safiye Sultan tarafindan engellenmistir. Gariptir ki aym
yillarda Osmanli hareminde ¢alisan Kira isimli Yahudi bir kadin da Venediklilere, Kibris’ta
Venedikli tiiccarlarin sagladigi imtiyazlar karsihginda istihbarat veriyordu.”” Gene de
Soranzo’nun bu olaylardan m1 yoksa Macaristan seferinden mi bahsettigi agik degildir.
Soranzo, Giovanni Miches’in, kendisini ticari faaliyetlerini engelleyen Venediklilerden
biktigini iddia etmektedir. Soranzo ayrica, Sultan III. Murad’a Papa V. Sixtus’un (papalik
donemi 1585-1590) sirlarim1 verdigi i¢in resmi Roma’da Engizisyon tarafindan yakilan
Giovanni Lopes adinda diger bir Yahudiden de s6z etmektedir. Bundan bagska, her tilkede
sultanin casuslar1 oldugu hakkinda okuyucuyu uyarmakta ve (“inanilmaz fakat gergek”
diyerek) bunlarm arasinda Isvicrelilerin, yani Papaligin 6zel muhafizlariin da bulundugunu

sdylemektedir.”®

Ilging olan noktalardan biri de Petricca’nin Rumelihisari’ndan bahsetmesidir (13 R—13
V). Avrupa tarafinda sozilinii ettigi kale Rumelihisari’dir. Rumelihisarini harap halde ve ufak
tefek bir kale olarak tasvir edilir: “Portakal [naranci] [firlatarak] alinabilir demiyorum. Fakat
Avrupa tarafindakinin arkasinda bir tepe vardir, bu tepeden tas firlatarak bile kiigiik kale
aliabilir.” Bugilin Rumelihisar1 biiyiik ve saglam bir kale goriiniimiinde olmasina ragmen,
1698 tarihli Cornelle Le Bruyn (Reisen van Cornelius de Bruyn. Delft, 1698.) tarafindan
yapilan bir resminde, Rumelihisari’nin olduk¢a harap ve yikik bir durumda oldugu goriiliir.
Diger yandan hisarin ondokuzuncu yiizyilda yapilmis graviirlerine bakildiginda ¢ok daha
onarilmis ve biiyiik bir kale ile karsilasilmaktadir. Dolayisiyla, kalenin onyedinci ylizyilda

hakikaten de bakimsizliktan bu hale geldigini varsayabiliriz. Zira II. Mehmed zamaninda insa

%7 fsmail Hakki Uzungarsili, Osmanli Tarihi, vol:4, (Ankara: Atatiirk Kiiltiir, Dil ve Tarih Yiiksek
Kurumu, Tiirk Tarih Kurumu Yayinlari, 1999), ss.138-139. Kira meselesi i¢in bknz. Hammer Tarihi
(Ata Bey Terciimesi), c.7, Ismail Hakki Uzuncarsili, a.g.e., s.136.)

2
8 Soranzo, a.g.e., s.60.
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edilmesinin esas amac1, Istanbul’un fethi 6ncesinde bogaz trafigini kontrol etmekti. Karadeniz
Osmanli hakimiyetine girince ve Ruslar da heniiz 18. yiizyilda giineye sarkmadan evvel,
kalenin ¢ok fazla bir fonksiyonu olmamis olabilir. Ondokuzuncu yiizyilda Osmanli’nin Kirim
Savasi’na girmesi tekrardan bogaz trafigini arttirmisti. Nitekim, bogazlardaki kalelerin bu

yiizyildaki graviirlerde daha miikellef resmedilmeleri bu sebebe baglanabilir.”’

Osmanlilarin deniz kuvvetleri ile ilgili konular, onlara kars1 savas agmak isteyen
herkese ¢ok onemli gelmektedir. Osmanli Imparatorlugunun deniz kuvvetleri hakkindaki
gergekleri dogrulanmasina gelince, Soranzo 40 yil kadar 6nce Osmanli donanmasi hakkinda

Petricca ile ayn1 dogrultuda agiklamalar yapmustir:

E ben certo, ch’i Turchi pongono in opra i detti legnami cosi mal
stagionati, verdi, e tagliati senza osservatione di Luna, che le lor galee
non riescono molto buone, e durevoli: e tanto piu, che sogliono farle
quasi sempre in molta fretta; oltra che i volti, che sono fatti per
ricoprirle non sono ben’accommodati, e sicuri dalla pioggia.

Deginildigi gibi Tiirklerin kurutulmamis, yas ve aym haline riayet
etmeden kesilen tahtalar1 kullanarak yaptiklar1 kadirgalarin iyi ve
dayanikli olmadiklar1 kesindir. Ayrica, bu kadirgalari daima alelacele
yapma  aligkanliklar1  vardir, bundan bagka yiizleri 1iyi
kaplanmamaktadir ve yagmur gegirmektedir.*

Ayrica Soranzo da Osmanlilarin donanmalarini insa etmek ve isletmek i¢in Hristiyanlara
bagimli olduklarini eklemektedir.®! Contarini de relazione’sinde aym konuya deginmekte,
onun zamaninda Istanbul’da insa edilen gemilerin en iyisi olan son iki geminin, gemi insaat
sanatin1 Livorno tersanesinde oOgrenen Rum bir donme tarafindan insa edildigini
sOylemektedir. Contarini, sultanin tersanenin bakimi i¢in ayda 5000 reali harcadigini
kaydetmektedir. Soranzo’ya goére, Osmanlilar gemi yapiminda kullanilan ahsabi 6zellikle

baskent yakininda, bol agaclikli bir bolge olan izmit Korfezi’den getirmektedir.”* Contarini

¥ Bknz. a Sevim, (ed.), Graviirlerle Tiirkiye. Istanbul 1., (Ankara: T.C. Kiiltiir Bakanlig1 Yayimlar
Dairesi Bagkanligi, 1996).
30
Soranzo, a.g.e., s.38.
31 Soranzo, a.g.e, s.39.
32 Soranzo, op.cit., s.38.
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ise gemi yapiminda kullanilan ahsabin pek ¢ogunun Karadeniz Bolgesinden saglandigini
vurgulamaktadir. Fakat Contarini de, Soranzo gibi, Osmanlilarin agaglari keserken ayin halini
gbozetmediklerini, agaglart ormanin eski giiciinii yeniden kazanacak sekilde kesmediklerini
sOylemektedir. Nitekim insaat i¢in aga¢ keserken bunun ayin haline uygun olarak yapilmasi
gerektigini eski ustalar bilirlerdi. Bu sadece ahsap isciliginde degil, biitiin organik maddeler
kullanilan iiretim sekillerinde gegerlidir. Mesela, Italya’da koyliiler kendileri iirettikleri
saraplan siselere koyup tipalarken de ayin halini dikkate alirlar. Eger siseler yanlis zamanda
tipalanirsa gazlanip tipalar1 atar. Bu yanlis uygulamalarin ormanlarin azalmasina ve dort
yilizy1l once bile ¢Ollesmenin baslangicina neden oldugu agiktir. Contarini’nin dedigi gibi
birka¢ yil dnce agaclar1 deniz kiyisindan alirken simdi i¢lere dogru birkag giinliik yola gitmek
zorundadirlar.”® Bu noktalarda bagimsiz kaynaklar olan Contarini ve Soranzo’nun, Osmanli
donanmasinin birlesik bir Hristiyan donanmasinin dengi olmadigini sdyleyen Petricca ile tam
bir fikir birliginde olduklar1 goriilmektedir. Contarini ayrica, Petricca gibi, komutanlarin
yetersizliginden ve bilgisizliginden de soz etmektedir. Contarini, yukarida sozii edilen
kadirgalarin ingsa edildigi sirada “[onlara] kumanda etmeye goniilli ve bu beceriye sahip

kimse yoktu, iste bu nedenle simdi onlar beceriksiz ve silahsizdir” demistir.**

Genel olarak okuyucu, Petricca’nin el yazmasindan, bashigmmin da etkisiyle,
Hristiyanlarin birleserek Osmanlilara saldirmasinin kolay bir is oldugu izlenimine kapilabilir.
Otuz Y1l Savaslarinin (1618-1648) ortasindaki siyasi faktorleri bir yana birakirsak ve yalnizca
askeri acidan bakilacak olursa, Petricca’nin Osmanli topraklarini “kolayca ele gecirme”
hayalinin, onyedinci yiizyilda her tiirlii gercek¢i askeri teamiiliin disinda oldugu goriiliir.
Contarini’nin relazione’sinden anlagildigi gibi Osmanli ordusu, eski ihtisgamimi kismen
kaybetmis olmakla birlikte, yukarida s6z edilen donemde Hristiyan birliginin karsisinda bile

hala yenilmesi zor bir ordu idi.*

Fakat Petricca’nin risalesinin asil dnemi, 1679 yilinda Papa’ya Tiirklere karsi savas

acma konusunda benzer bir tez sunan Fra Paolo da Lagni’nin goriisleriyle kendisinden 6nce

33 Nicolo Barozzi, and Berchet, Guglielmo, a.g.e., ss.349-351.
3* Nicold Barozzi, and Berchet, Guglielmo, a.g.e., s.356.

35 Nicold Barozzi ve Berchet, Guglielmo, a.g.e., ss.338-348.
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gelen Marchesi ile, 1863 yilinda Viyana savunmasinin fikir babasi olmasidir.>® Bu bakimdan
Bessarion ve II.Pius’la baglayan siyasi ve askeri yapilanma siireci, Soranzo, Ammirato,
Marchesi, Petricca ve Paolo da Lagni ile olgunlasmis ve Papaligin Tiirk politikasini

olusturmustur.

Petricca’nin Osmanlilara savas a¢gma diislincesini dayandirdigi ilk nokta, onlarin
zaptettikleri yerlerdeki kaleleri yikmalariydi, dolayisiyla Hristiyan ordusunun Tiirklerin

kalelerini kusatma altina alma ve zaptetmek zorunda kalmamak gibi biiyiikk bir avantaji

3

olacagini sdylemektedir. Bir bakima, Istanbul’a giden yolun Hristiyan ordusuna “agik

oldugunu”, Osmanlilarin direnci ile pek fazla karsilasmayacaklarini iddia etmektedir.
(Petricca 2V-4V) Her he kadar Osmanli ordular1 biiyliik bir savas yapmaksizin diisman
ordusunun dogrudan dogruya imparatorlugun kalbine girmelerine izin vermeyecekse de,
Osmanlilarin zaptettikleri topraklarda bulunan kaleleri giivenlik nedeniyle yikma stratejisi
gergektir. Halil Inalcik “Ottoman Methods of Conquest” baslikli makalesinde bu meseleyi

sOyle yorumlamaktadir:

Fetih ordusu geri ¢ekilmeden Once stratejik Onemi olan kalelere
derhal kiicliik garnizonlar yerlestirilirdi. Daha sonra kalan kaleler
Sultan’in 6zel emri ile yikilirdi. Osmanlilarin sik sik uyguladiklari
bu Onlemin birinci nedeni, i¢lerinde kuvvet bulundurma geregini
ortadan kaldirmak, ikincisi de direng merkezlerinin yerel
hiikiimdarlarin yonetimi ile yeniden ortaya ¢ikmasini 6nlemektir. O
zamanlarda, Osmanli ordusunun baslica giiclinii olusturan sipahilere
yeni zaptedilen bir iilkedeki koylerde timar verme adeti vardi.
Bunlardan bazilar hisareri ya da kaleeri adiyla kalelere
yerlestirilirdi. Bu hisarerleri, onbesinci yiizyilda kalelerin pek
cogunda gercek bir askeri gili¢ olusturdular. Goriinlise gore, bir
giivenlik Onlemi olan bu diizenli giligler imparatorlugun uzak
bolgelerinden toplanirdi. Kayitlara gore, Anadolu’daki hisar erlerinin
pek ¢ogu Rumeli’den, Rumeli’dekilerin pek cogu da Anadolu’dan
gelmisti.

36 “Le projet d’Ange Petricca da Sonnino allait étre, d’une certaine facon, a la base de I’idée de
‘croisade’ défendue par Innocent XI Odescalchi qui, elle-méme, reprenait ce qui avait été suggéré en
1679 au pape par un autre religieux, le capucin frangais Paul de Lagny, lequel, aprés un séjour sur les
terres du sultan, était arrivé a la conviction que les prences chrétiens, au lieu dese limiter a repousser
les attaques turques, auraient dii, ensemble, prendre d’assaut I’empire turc, désormais en plein déclin.”
Gaetano Platania, “Innocent XI Odescalchi et I’esprit de ‘croisade’ in XVII° Siécle. La Reconquéte
Catolique en Europe Centrale, (n.p., Société d’Etude du XVII® Siécle, Avril-Juin 1998), 5.259.
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Osmanlilar, tahkimat yapilmis az sayida yerlerde bile, yerli halki
yardimcr gii¢ olarak kullanmay:1 gerekli goriirdii, aksi halde Osmanh
ordusunun biiyiik bir kismi Imparatorlugun her tarafina yayilmig
yiizlerce kalede hareketsiz kalacakti. Bu yerel giiclerin, bazi
vergilerden muaf tutulma gibi &zel ayricaliklarla Imparatorluga sadik
kalmas1 saglanirdi. Fakat bu ayricaliklar siirekli olmazdi, Sultan’in
istegine gore kaldirlabilirdi.”’

Petricca’nin 1srarla vurguladigi ikinci nokta, Osmanli topraklarindaki Hristiyan halktir.
Petricca’nin imparatorluktaki Hristiyan halki giivenilebilir dogal bir miittefik olarak gordiigii
aciktir. Ciinkii, ayrintilariyla agikladigi gibi, Hristiyanlarla Osmanlilar arasinda savas ¢iktigi
zaman, babalar, Tiirk ordusuna hizmet eden devsirme ogullar1 ile birlikte askere
yazilacaklardi (Petricca, 5V). Ona gore, siradan insanlar i¢in Ortodokslar ve Katolikler
arasinda mezhep farkliliklar1 bir ayrilik meselesi degildir, siradan insanlarin Hristiyan
sancaklar1 iizerindeki ha¢1 gérmeleri, Katoliklere katilmalar1 i¢in yeterlidir. Petricca’ya gore,
iki Hristiyan cemaati arasindaki inang¢ farkliliklar1 teolojik meselelerden kaynaklanmaktadir
ve sadece ruhbanlari ilgilendirdigi i¢in kolayca iistesinden gelinebilir. Fakat Petricca’nin
kendisinin de daha sonra agik bir sekilde dile getirdigi gibi, Dogulu Hristiyanlarin Katolik
inancina donmelerini tercih etmekle beraber, son derece hayalperest bir bicimde Tiirkleri de

dondiirme hayalleri beslemektedir.

Petricca li¢iincii tezini agiklarken, iki Hristiyan mezhebi arasindaki geleneksel rekabet,
fetihin kalic1 kilinmas1 amaciyla Tiirklerden geri alinan topraklardaki kalelerin yeniden insa
edilmesini Onerdigi satir aralarinda okunabilir. Zaptedilen topraklardaki Hristiyanlara zarar
verilmemesini, Ddordiincii Hagli  Seferinin  tersine, halka kardesge davranilmasini

Onermektedir.

Risalenin dordiincii ve belki de en can alict tezi, Petricca’nin Avrupa’nin biitiin
Hristiyan krallarim1 Tiirklerle savagmaya acik¢a davet etmesidir. Aksi halde, Miisliiman
kafirlere kars1 gelmis gecmis en biiyiik stratejik ve politik hatanin yapilmis olacaginm
diistinmektedir. Ciinkii Sultan’1 yenmenin tek yolu ona hem karada hem de denizde ayni anda
bircok cepheden saldirmaktir (Petricca, 9R-9V). Boylece sultanin kuvvetleri boliinecek ve

kendisinin bizzat cepheye gitmesi Onlenmis olunacaktir, bu da askerlerinin cesaretini

37 Halil inalcik, “Ottoman Methods of Conquest”, Studia Islamica, V.2, (Paris: Larose, 1954), ss.107-
108.
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kiracaktir. Bu stratejinin en onemli yonii, Hristiyan krallarinin hi¢ degilse savas sirasinda
birlesmeleridir. Fransizlarin ve Venediklilerin Konstantiniye’yi almak i¢in birlestikleri
dordiincii hagh seferini 6rnek olarak vermektedir (§V-9R). Petricca savasmakta olan krallara
barig degilse bile en azindan ateskes yapmalarini, onun yerine Tiirklere saldirmalarim
onerirken devam etmekte olan Otuz Yil Savaglarindan soz etmektedir (Petricca, 11R).
Boylece Karsi Reformasyon ruhu iginde Katolik Kilisesi hem yeniden siyasi ve dini agidan
boliinmiis Avrupa’yt kendi himayesinde toplayarak, Reformasyonla kaybettigi itibar1 geri
kazanacak, hem de Tiirk sorununa nihai bir ¢6ziim bulacaktir. Bdylece Ortacagin universitas
christiana’sma geri doniilerek evrensel kilisenin tiim Avrupa’daki hakimiyetiesas kilinacaktir.
Bu isi gerceklestirmenin kolayligi konusunda, bir hataya diiserek, Tirklerin nasil
savasilacagint  bilmediklerini sdylemekte, Osmanlhilarin farkli askeri stratejilerini,
Avrupalilarin o zamanki diizensiz ve disiplinsiz ordularinin stratejileri ile karistirmaktadir.
Isin tuhafi su ki, tezat olusturacak bir bicimde Marchesi’ye gére Osmanli’nmn “kaotik” ve
“diizensiz” taktikleri Tiirklerin Avrupa karsisinda basarili olmalarinin esas sebebidir

(Marchesi, 10V).

Petricca daha sonra Osmanli Yenigerileri hakkinda yanlis bir degerlendirme daha
yapmakta ve 1621 yilinda, Dinyeper Irmagmin kiyisindaki bir Polonya Kalesi olan Hotin’e
yapilan seferdeki yenilgilerinden iistii kapali olarak soz etmektedir. Sultan II. Osman (1603 -
1622) zamaninda yapilan Hotin seferi, Yenigeriler arasinda disiplinsizligin ¢ok arttigi bir
doneme rastlamis ve bu basarisiz seferden dolayr Sultan askerleri suclayarak onlara 6demeyi
vaat ettigi parayr 0dememistir. II. Osman ile Yeniceriler arasinda bdylece ortaya c¢ikan
sogukluk II. Osman’in ertesi yil tahttan indirilerek katledilmesi ile sonuc¢lanmustir. Bir sultan
icin son derece kotii bir kader olan bu gergek, bir sultanin kendi askerleri tarafindan tahttan
indirilip 6ldiiriilmesinin ender nedenlerinden biridir. Fakat Osman’in arkasindan tahta ¢ikan
kardesi IV. Murad (1623-1640) onun giicsiizliigiinii telafi etmistir, ozellikle onyedinci
yiizyilin ilk yarisinda Osmanlilarin duraklama devri igin bir istisna olan IV. Murat, en giiglii
Osmanli Sultanlarindan biri olarak bilinir. Bu nedenle, Petricca ya onyedinci ylizyilin
baslarinda Osmanlilarin askeri giicliniin gercek degerini ya yanlig algilamis ya da hitap ettigi
kesime cesaret vermek i¢in bazi gercekleri bilmezlikten gelmistir. Ondan yalnizca otuz yil
once Marchesi Tiirklerin askeri giicleri hakkinda tamamen farkli bir imge ortaya koymus,

Osmanlilarin askeri alanda durgunluklarina ragmen bu imge 1683 yilina kadar stirmiistiir.
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Petricca’nin eserindeki bu goriisler dikkate alinirsa, gergekei ve gergekci olmayan
kisimlar incelendiginde iki sonug c¢ikarilir: Petricca’nin ya askeri gercekler hakkinda hig
bilgisi yoktu ve ayni1 zamanda politik ger¢ekler hakkinda ¢ok iyimserdi, ya da biitiin risaleye
bagka bir agidan bakilmalidir. Soyle ki: onyedinci ylizyilin ortalarina dogru ve sonunda
hemen hemen Avrupa’nin yarisinin Protestanlarin eline gectigi Otuz Yil Savaglarinin
ortasinda Papaligin iginde buldugu siyasal ortamin 1siginda ele alinmalidir. Petricca’nin
Kardinal Barberino’ya sundugu risalesinden sekiz yil sonra 1648 yilinda imzalanan
Westphalia Antlagmasi ve Protestan devletlerin birlesmesi ve ayni zamanda g¢ogunlugu
Katolik olan fakat sik sik Papalik ile ihtilafa diisen Habsburg varligin1 dengelemek icin
Protestan Isve¢’le birlesmekten c¢ekinmemis bir devlet olan Fransa, Avrupa’nin siyasal
sistemine damgasin1 vurmustur. Bu kosullar altinda, Petricca’nin siyasal jargonu, Fransa ile
Ispanya arasindaki sorunlar1 gidermek igin, Otuz Y1l Savaslarinda onlar1 Protestanlara karsi
birlestirmek amaciyla, basarisizca arabuluculuk yapmaya calisan Papa VIII. Urbanus’un, yani
laik ismiyle, Petricca’nin hamisi Kardinal Antonio Barberino iunior’un amcasi Maffeo
Barberini’nin politikasin1 yansitmaktadir. “Papa’nin Otuz Yil Savaslarinda Katolik taraflar
arasinda baris saglayamamasi, dini faktorlerin Avrupa’nin politikalarinin belirlenmesinde
giderek daha az 6nemli oldugunun etkin ve giizel, Papalik i¢in ise kotii bir gdstergesidir.”®
Ayni sekilde, Petricca’nin Hristiyan krallar1 kafir Osmanlilara karsi1 birlestirme cabalarinin,
her ne kadar Otuz Y1l Savaslari sirasinda basarisiz oldugu kanitlanmissa da, gelecegin ruhban
siifina ve Papa XI. Innocentius’a 6rnek olan uzun vadeli kesin bir basar1 idi. Daha énemlisi,
Petricca’nin dini savaglar sirasindaki amaci, tamamen farkli bir cephe yaratmaya calisarak,
dikkatleri Avrupa’da siirmekte olan Otuz Yil Savaslarindan Osmanlilara ¢gekmekti. Bunun
ticlii bir islevi olacakti: Hristiyanlar arasindaki diismanliga son vermek, Osmanlilar1 yenmek
ve onlari, dolayisiyla sahip olduklar1 zenginlikleri ele gegirmek, ve son olarak modern
caglarin Avrupa’sinin, eger ¢ikarlarina uygun diismiiyorsa dine pek fazla aldirmayan bir
baska siyasal sisteme dogru ilerledigi bir devirde Kutsal Kilisenin eski birlestirici ve énemli
roliinii per¢inlemek. Bir baska deyisle, eskiden kafirlere kars1 Hristiyanlik altinda birlestirmek
fonksiyonuna sahip dinin yerini artik 6énce Avrupa mutlakiyet¢i monarsileri daha sonra da

ulus devletleri arasidaki siyasi rekabete biraktiginin isaretidir.

3% Eamon Duffy, Saints and Sinners. A History of the Popes., (Yale University Press, 1997), 5.184.
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Introduction

This article explores the evolution of the representational role that the Ottomans
played in the relations between two civilisations, namely Italy and the Ottoman Empire, from
the Italian sources, mainly the Papal and Venetian ones of political nature of the modern age
until the twentieth century, including works of Italian historiography, political documents,
rhetoric, travel accounts, espionage and some documents of the Italian army. The counterpart
perception of the Ottomans about the Italians is also given in a chronological order with
references to Ottoman sources to better understand the contrasting views about each other.

There are a few important milestone events and dates in the image-creation process
between the Islamic and the Western civilisations. The year 1071 marks the victory by the
Seljukide Turks at the battle of Manzikert (Malazgirt) against the Eastern Romans and their
subsequent retreat and decline in front of the newly arising Muslim power. One year after
this, in 1072, the city of Palermo in Sicily was re-conquered by the Normans from the Arabs,
albeit Sicily having been an Arab Emirate for three hundred years. The second milestone is
the year 1492 which marked the discovery of America by the Genoese Cristoforo Colombo
under the auspices of Isabelle of Castille, and the same queen’s expulsion of the Spanish Jews
following the fall of Granada in Andalusia, which was the last bastion of Arab Muslim
presence in the Iberian peninsula after eight hundred years of co-existence with the Christians.
The later half of the fifteenth century marks not only the peak of the Renaissance in Italy and
the apex of the humanist movement, but also the fall of Constantinople in 1453 and that of
Trebisond in 1461, the last house of Byzantine royalty in Asia Minor. Thus, in a sense, the
Muslim power represented by the Arabs in Europe for eight hundred years passed into the
hands of Ottoman Turks gradually, the process being accomplished by the fall of

Constantinople.
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For these reasons, the historiography that branded the Byzantines as a despotic oriental
Empire also branded the Ottoman state as such if not in a worse manner. Accordingly, the
adjective “Roman” was striped off from the Eastern Roman Empire and the new name
“Byzantium” was given to an empire which itself never used the name. In fact, the Byzantine
emperors called themselves as BAXINEIOY KAI A@TOKPATOP PwMAIwN. In the same
fashion the infidel Ottomans were not exclusively, but mostly branded as the ‘“asiatic
despots”. Although Mehmed II, the conqueror of Constantinople and even his grand father
Yildinnm Bayezid, Bayezid the Thunderbolt who called themselves “kayser-i diyar-1 Rim”
(Caesar of the Roman lands), oddly enough the tradition of calling themselves as “Roman
emperors” ended after the reign of Mehmed, the conqueror of second Rome. In the book
entitled, Gli Annali Turcheschi overo Vite de' Principi della Casa Othomana (The Turkish
Annales, and the lives of the princes of the House of Osman), published in Venice in 1573,
Francesco Sansovino the famous Venetian historiographer of the Ottomans and son of the

architect of St. Mark’s library writes about the Ottomans as follows:

[Mehmed was] very shrewd and had a bright intelligence, because of
which he was interested in various things. Beside other things, he was
very fond of the study of astrology and used to say that he had
foreseen, thanks to that science, that he would become the ruler of the
world. Apart from this, he knew five languages besides his natural one,
since he certainly spoke Greek, Latin, Arabic, Chaldean and Persian.
He had extreme pleasure reading great things in these languages,
among which coming before all were the matters on Caesar and
Alexander the Great, whom he had pursued to imitate, enjoying very
much to be considered another Alexander the Great.>

He also states the following positive remark in the introduction to his book:

% Era oltra a cio accorto di natura & sagace molto, & d’ingegno molto vivace, onde per questo si
diletto di varie cose, & fra le altre gli piacque molto lo studio dell Astrologia, & soleva dire che egli
aveva previsto col mezzo di questa scientia, che haveva da esser Mornarca del mondo. Sapeva oltre a
cio cinque lingue oltre alla sua naturale, perch’egli parlava sicuramente nella lingua Greca, nella
Latina, nell’Arabica, nella Caldea, & nella Persiana. Et in queste haveva sommo piacere di legger le
cose grandi, fra le quali anteposte a tutte [’altre, i fatti di Cesare & d’Alessandro Magno, il quale egli
haveva tolto ad imitare, dilettandosi molto d’esser tenuto un’altro Alessandro Magno.

Francesco Sansovino, Gli Annali Turcheschi overo Vite de’ Principi della Casa Othomana, (Venetia:
1573), p. 151.
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I have always retained (.....) that the greatness and power of the Turkish
nation deserves much consideration. As a result of seeing their ancient
military institution and the order of their civil government, one must
conclude — as it is evident — that they are men of valour, and not at all
rough [people]. As to the military, I do not see any other people among
ours, which has better order, and more reminiscent of the Roman order,
than the Turkish one. Considering that they - almost as successors of
the aforementioned Romans - are abstinent in war, resistant to fatigue
and obedient to their superiors [..... 1%

The relationship of the Ottomans and therefore of the Turks with Europe are directly
influenced by their historical past. To better understand this, one must look within the period
when the Ottoman Empire was founded. The zenith of the Islamic civilisation from an
intellectual, scientific, artistic and civilisational perspective lies within the 8" and the 11"
centuries. According to Bernard Lewis the Muslim law shariah was already crystallised in the
first 150 years of Islam when a final triumph and a world conquest of Islam was imminent,
given that the Islamic armies had conquered well into Europe, Spain, Africa and India and
China in the East."' From a philosophical point of view, the work of the 11"

Muhammad al-Ghazali Tahafut al-Falasifa (The Incoherence of the Philosophers) marks the

century

beginning of the decline of the neo-platonic school in the Islamic world.

The emergence of the Ottoman State from its humble origins on the scene of history at
the end of the 13" - beginning of the 14" centuries falls roughly two hundred years after the
beginning of this so-called scholastic period of the Islamic world. The period where “the
doors of ijtihad were closed”, that is, the process of making a legal decision by independent
interpretation of the sources of the law, the Qur'an and the sunnah. Therefore the Ottoman
Empire not only did not participate in the Renaissance and of the later Age of Reason or
industrialization, moreover it thought that it could live in an imagined static world, which it

perceived along the classical Islamic lines of Dar al-Islam and Dar al-Harb, in other words

* Ho sempre tenuto (.....) che la grandezza & la potenza della nation Turchesca, sia degna di molta
consideratione, percioche vedédosi qualsia ['institutione della loro antica militia, et qual [’ordine de
governi civili, si de[v]e far giuditio si come si vede per pruova, che siano huomini di valore, & non
punto rozzi. Percioche qudto alla militia, io non so veder qual géte fra la nostra sia meglio regolata &
pin somigliate agli ordini de Romani della Turchesca, attéto che ef3i, quasi come successori de
predetti Romani, sono astinenti nelle guerre, sofferéti nelle fatiche, obedienti a lor capi (.....)
Francesco Sansovino, op. cit., foreword.

*! Bernard Lewis, The Mulim Discovery of Europe, (New York: W.W. Norton & Company, 1982),
pp.61-62.
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the House of Islam and the House of War. The aforementioned worldview affected the
Ottoman view of the world in a self-perception of superiority vis-a-vis Europe, until the
military and political failures of the later 17" century and the beginning of the end marked by

1699 Carlowitz and 1718 Pozarevac (Passarowitz) treaties.

Italian Renaissance and the Turks

Some of the first examples of image creators in Europe about the Turks were the
Byzantine expatriates who fled from Anatolia and took refuge in Italy and especially in
Venice. Theodoro Spandugino was one of these expatriates of Cantacuzine origin, whose
great-grandfather had served the last Byzantine Emperor Constantine Paleologos. He wrote
one of the first reliable histories of the Ottoman family and their state*, tracing their origin
rightly back to the Oguz tribe of the Turks, rather than the myth that the Turks were Scythians
according to some, or Teucres, that is inhabitants of Troy, a popular myth believed by many
Renaissance writers.

Another important figure pertinent to the crusader idea against the Ottomans is
Cardinal Bessarion of Trebisond (b. 1399-1408? d. 1472). He went to the Council of Ferrara-
Florence for the unification of the Eastern and the Western churches, where he was to
represent the Byzantine clergy. The reason for the unification was political. Namely, to
receive political and military aid against the expanding Ottoman armies from the Catholic
world. On April 13-14, 1439 the Oratio dogmatica pro unione was read by Bessarion, which
proclaimed the short-lived union of the Roman and the Byzantine Churches. However, the

union never received ratification by the Synod in Constantinople.

*> The most reliably annotated edition of the wok is by Donald M. Nicol, Theodore Spandounes: On
the Origin of the Ottoman Emperors, (Cambridge: Cambridge University Press, 1997.) Nicol’s book is
translated from the edition of C.N. Sathas, Documents inédits relatifs a [’histoire de la Grece au
moyen dge, IX (Paris, 1890), pp. 133-261: Theodoro Spandugnino, Patritio Constantinopolitano, De
la origine deli Imperatori Ottomani, ordini de la corte, forma del guerreggiare loro, rito, et costumi
de la natione. Another smaller undated version in manuscript form is in Biblioteca Apostolica
Vaticana: Theodoro Spandugino, Relatione di Theodoro Spandugino patritio costantinopolitano.
Ordine de la origine de principi de Turchi et della corte e costumi loro et della natione. (Citta del
Vaticano: Biblioteca Apostolica Vaticana: Barb. Lat. 5342).
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Perhaps Bessarion’s most important work was his letter in the nature of an invitation
to war against the Turks, which he wrote to another clergyman bearing the same name,
Bessarion the monk, upon the occasion of the conquest of Negroponte (Eubea) in Greece by
the Turks in 1470.* He was proposing in his letter a strategy which became a model that was
to be proposed in the following two centuries by the propagators of crusades against the Turks
until 1683, in a lineage of political strategists, most of whom were high-ranking men of the
Papacy, starting with Bessarion in the 1470s, to be followed by Lazzaro Soranzo in 1598*, by
Marcello Marchesi*® in the following years, by Angelo Petricca da Sonnino*® in 1640 and by
Friar Paul de Lagny* in 1679, on the eve of the second siege of Vienna. Bessarion wrote in
1470: “Let us not wait that the Turk attacks Italy. Believe me that he looks and aspires to this,
and is mobilising and working to this end, with all [his] forces and industry. I will say it, and I

9948

will say it explicitly ‘O god, what a grief’, he will fulfil his dream™ This strategy consisted

of the necessity of attacking the Ottomans with an all-Christian, or at least with an all-Italian

* The copy of his letter to the monk Bessarion that the present author studied is included in the book
of Scipione Ammirato, Orazioni del Signor Scipione Ammirato a diversi principi intorno ai
preparimenti che s ’avrebbono a farsi contra la potenza del Turco. Aggiuntioni nel fine le lettere &
orazioni di Monsignor Bessarione Cardinal Niceno scritte a Principi d’Italia, (Fiorenza: Per Filippo
Giunti, 1598.) (Biblioteca Apostolica Vaticana: Ferraioli. IV. 1794). It must be presumed that there are
various copies of the letters that he wrote to Bessarion the monk and the orations dedicated to the
rulers of Italy to promote a crusade against the Turks. They were written originally either in Latin or in
Greek, since there are minor variations in the Italian text, which might indicate a translation into
Italian from another language.

* Soranzo, Lazaro, L'Othomanno, Vittorio Baldini-Stampatore Camerale, Ferrara: Vittorio Baldini,
Stampatore Camerale, 1598.

* Monsignor Marcello Marchesi, Five Treatises on "The war against the Turk". (17" century): 1) Alla
Santita di nostro Signore Papa Paolo Quinto Beatissimo Padre, 2) Alla Maesta del Re Catholico
Filippo Ill. Sacra Catholica Maesta, 3) All'lllustrissimo et Eccellentissimo Signore Duca di Lerma, 4)
Alla Maesta del Re d'Ungheria Mathia Il. Sacra Maesta, 5) Del detto quinto trattato proemio,
divisione, et ordine, (Citta del Vaticano: Biblioteca Apostolica Vaticana: Barb. Lat. 5366.)

¢ Angelo Petricca Da Sonnino, Trattato del modo facile d’espugnare il Turco, e discacciarlo dalli
molti Regni che possiede in Europa. Composto dal padre Maestro Angelo Petricca da Sonnino Min:
Conven: gia Vicario Patriarcale di Constantinopoli, Commissario gn'le in Oriente, e Prefetto de
Missionarij di Valacchia, et Moldavia. Dedicated to Cardinal Antonio Barberino. 10 Maggio 1640.,
(Citta del Vaticano: Biblioteca Apostolica Vaticana: Barb. lat. 5151.)

*" Da Lagni, Fra Paolo, Memoriale di fra Paolo da Lagni cappuccino al pontefice Innocenzo XI nel
quale si dimostra la necessita de’ Principi Cristiani di prevenire il Turco col dichiarargli la guerra,
1679, (Citta del Vaticano: Biblioteca Apostolica Vaticana: Vat. lat. 6926)

* Scipione Ammirato, op. cit., p.3.
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alliance, without waiting for their attack first, to defeat the Ottomans once for all. The
justification for such a strategy was the supposition that whenever the Ottomans attacked first,
they won. In other words, the proposal was to convert the military confrontation with the
Turks from a defensive into an offensive war, a strategy which was to be proposed later on by
Bessarion's aforementioned successors. However, Bessarion himself is conscious of the fact
that the disunity among the Italian rulers is what prevents them from making a decisive
attack: “Some say ‘what do we have to do with the Greeks or the Bulgarians or with the
Dalmatians, nor with the Hungarians. Let them go to hell, what is it to us? We are fine and let
the others lose (.....) It is the job of the Venetians. It serves them right. It would be better, if
they were afflicted by more harms’”* Bessarion was also one of the first men of Renaissance
in a long and established tradition of Italian humanists within the political literature, to
identify the ancient Greeks and the Romans with the Renaissance idea of “civilisation” and
Christendom, and to identify the Turks with the enemies of the ancient Greeks, that is, with
the Persians.

Two years after the fall of Eubea a crusade was planned under Pope Sixtus IV in 1472.
In the crusade which was arranged by Pope Sixtus IV in 1472 as the first action that he
undertook after becoming the pope a year before, Bessarion was sent to France as the legate to
convince the king of an anti-Turkish crusade. The whole campaign was a fiasco and it
“achieved little beyond the bringing back to Rome of twenty-five Turkish prisoners, who

were paraded in triumph through the streets of the city.”°

The following years mark the incursion of the Ottoman raider armies into the
territories of the Venetian Republic in the North-Eastern region of Italy Friuli. From 1468
onwards, the Ottoman armies started beating the north-eastern territories of Italy with their
incursions, culminating in the 1478 incursion where the Ottoman armies reached river Isonzo
— very close to the city Venice - and terrified the people as well as the Venetian government.”!

The following year the Venetians yielded, the 1479 peace treaty was signed between the

* Scipione Ammirato, op. cit., pp.4-5.
*% voice “Pope Sixtus IV”, The Catholic Encyclopedia, [www.newadvent.org/cathen/14032b.htm.]

' Nuovo Archivio Veneto. Pubblicazione periodica della R. Deputazione Veneta di Storia Patria,
tomo V, (Venezia: Fratelli Visentini, 1893.)
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Venetians and the Ottomans, the Venetians having to pay some 10.000 ducati to the Ottomans
as well as handing over the islands of Scutari, Croia, Negroponte, Lemnos and Maina in the
eastern Mediterranean. This was a fact which affected even politics among the Italian states,
where Venice embarked upon a new conquest of the terra-ferma, having lost its substantial
number of trade colonies in the Eastern Mediterranean to the Ottomans.

Another important milestone in the creation of the Turkish image was the fall of the
city of Otranto to the Ottomans the following year in 1480. The city which was - as the rest of
southern Italy —Spanish Aragon territory, witnessed according to the contemporary sources
the slaughter of some 800 soldiers and civilians on the Minerva hill near the city, which is still
remembered and commemorated in Otranto today as a symbol of martyrdom against the
infidel Turks.*

It is important to note that the image that the Turk enjoyed in Italy throughout the
Renaissance as well as in the following sixteenth and seventeenth centuries differed especially
in Venice and the other Italian republics from the Pontifical State and southern Italy. Venice
was the major political and commercial interactor with the Ottomans, as opposed to Rome,
which was the head of Catholic Christendom and had been the head of European Christendom
until Reformation. While most of the time Venice preferred to keep peaceful co-existence
with the Ottomans, being careful not to irritate them, the Roman Church preferred the
crusader rhetoric at every possible occasion.

One of the most important Popes of his age in his anti-Turkish crusade plans was Pope
Pius IT (19 August 1458-15 August 1464), a contemporary of Cardinal Bessarion. He is also
the author of the famous Epistula ad Mahumetem (Letter to Mohammed), inviting Mehmed
I, the conqueror of second Rome, to convert to Christianity and to rule the world together
with the ruler of Rome proper. Pius’ letter was never sent to Mehmed, however, it remained a
classic of the political rhetoric in the 15™ century. Nonetheless, many other works of Pius I
reached large audiences of his time as well as his posterity such as La Discritione de l'Asia et
Europa, composed sometime between the fall of Constantinople in 1453 and the fall of

Trebisond in 1461. In his work Pius says the following about the Turks:

Of the origin, descent, life, dress and customs of the Turks

%2 Cosimo Damiano Fonseca (ed), Otranto 1480. Atti del convegno internazionale di studio promosso
in occasione del V. centenario della caduta di Otranto ad opera dei Turchi. (Otranto, 19-23 maggio
1980), Volumes 1 & 2, (Lecce: Galatina Congedo Editore, 1986).
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I warn many at our age - not writers or poets - but rather historians who
are still involved with the error of thinking the Turks to be the Teucres.
I believe, therefore, that they presume [this], for the Turks possess
Troy, which was the habitation of the Teucres, however, those
[Teucres] traced their origin back to Crete and Italy. The Turkish
people are Schythic™ and barbarian: [.....] The Turks [.....] had their
fatherland beyond the Pyrenean Mountains [sic!] on the Nordic Ocean.
They are cruel and ignoble people, and being ardent in every manner of
luxury, they eat those things that others would abhor, such as the meat
of wild animals, wolves and vultures, and neither would they abstain
from the foetuses of the immature parts of the body.”*

Such tones were engraved in the collective memory of the rulers and of the intellectuals of
the time, and was later on transformed by the Renaissance culture into archetypes of the
“civilised world” as opposed to the “barbarians”: the civilised world as represented by Athens
and Greece — the barbarians as represented by the Persians, transformed now into Italy as

opposed to the barbarian Turks.>

> The word scytico (“scitico” in contemporary spelling) or Scyta (scita) apart from denoting the
ancient people of Asia, the Scythians (of Iranian stock), was also synonymous with “barbarian”. See
G. Alessio and C. Battisti, Dizionario Etimologico Italiano, Vol. V, (Firenze: Barbéra Editore, 1975),
pp- 3403-3404.

% De la origine de Turchi, di sua discendenza, de'l vivere, vestire, e de costumi suoi. lo veggio molti
ne l'eta nostra no pure Autori, 0 Poeti, ma Historici anchora a essere inuolti in questo errore, che li
Turchi sieno detti da'l nome de Teucri. Credo che di quindi si muovano, perche li Turchi posseggono
Troia, che gia fu habitatione Teucri, ma quelli trassero sua origine di Creta e d'ltalia. La géte de
Turchi e scytica e Barbara: de la cui origine, e progresso, béche paia esser fuori di proponiméto,
nodimeno io no istimo essere in tutto alieno, hora che ne tépi nostri questa gente ha pigliato cotanto
d'accresciméto, che tenédo l'Asia, e la Grecia ha ispavétato Latini, e Christiani. Questa narratioe
manifestera anchora le cose de la Thracia, di cui é principiato il nostro ragionare. Turchi, come dice
il Philosopho Ethico, hebbero li paterni seggi oltra i moti Pyrenei a l'oceano settétrionale, géte
crudele, ignominiosa, et in tutte maniere di lussuria ardéte, magia quelle cose, che altri abhorriscono,
come carne di giumeéti, de lupi, d'avoltoi, ne astiensi da le scociature de parti immaturi.

Pio II. (Enea Silvio Piccolomini), La Discritione de !'Asia et Europa di Papa Pio II, (Vinegia:
Appresso Vicenzo Vaugris a 'l segno d'Erasimo, 1544), pp. 187 V-188 R. The Discritione de I'Asia et
Europa di Papa Pio II, which was published in Venice in 1544, is most probably the unfinished work
of Pius Il on the description of the world known in his times, See R. Aubenas and R. Ricard, Storia
della chiesa dalle origini fino ai giorni nostri. XV La Chiesa e il Rinascimento., (Torino: Editrice S. A.
I. E., 1963), p. 69. It must have been written sometime between 1453 and 1461. In his book there is
the narrative of the conquest of Constantinople, but one understands that Trebisond had not yet fallen
(1461).

> Francesco Tateo, “L’Ideologia umanistica e il simbolo ‘immane’ di Otranto” in Otranto 1480. Atti
del convegno internazionale di studio promosso in occasione del V. centenario della caduta di
Otranto ad opera dei Turchi. (Otranto, 19-23 maggio 1980), Cosimo Damiano Fonseca, ed, Volume
2, (Lecce: Galatina Congedo Editore, 1986.)
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The naval defeat at Lepanto (Navpaktos) in 1571 is one of the milestones together
with the fall of Constantinople and the second siege of Vienna that affected the image of the
Turk in Europe. The battle of Lepanto changed the thereto-invincible image of the Turk in
Europe. The crusader alliance under Don John of Austria, with the participation of Venice,
Spain and Genoa defeated the Ottoman fleet and put an end to the Ottoman naval supremacy
in the Eastern Mediterranean. However, the Ottoman fleet revived after a short time, whereas
the land forces had already remained unaffected. Ironically enough, Ulug Ali Reis, known as
Occhiali in Italy, was a Calabrian convert, who showed excellent resistance against the
Genoese fleet at Lepanto. His battalion was the only one to remain intact in the Ottoman

fleet.>¢

17th Century and the Later Crusades

These later crusader ideas of the 17" century organised by the Holy See against the
Ottomans, during the Thirty Years War and after the Westphalian settlement, the projects or
rather exhortations to wage war against the Turks are illustrated in the present paper with the
testimony of two Vatican manuscripts. The following two manuscripts have their authors as
two prominent, yet little known, members of the Holy See. Namely: Monignor Marcello
Marchesi and Angelo Petricca da Sonnino. The importance of these men - together with a
later manuscript of a certain Friar Paolo da Lagni (Paul de Lagny, originally a French
Capuchin friar) presented to Pope Innocent XI in 1679°" - lies in the fact that, starting with
Marchesi, they are the papal authors of a series of “bellicose exhortations™ in the 17" century,

which inspired the Holy See to undertake — and not only to undertake but also to finance as in

%% Lucetta Scaraffia, Rinnegati. Per una Storia dell’ldentita Occidentale, (Roma-Bari: Laterza, 1993),
p. VIII.

°7 Fra Paolo Da Lagni, Memoriale di fra Paolo da Lagni cappuccino al pontefice Innocenzo XI nel
quale si dimostra la necessita de’ Principi Cristiani di prevenire il Turco col dichiarargli la guerra,
1679, (Citta del Vaticano: Biblioteca Apostolica Vaticana: Vat. lat. 6926)
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the case of Poland®® — a defence of Christendom against the Turks, which culminated in the
defence of Vienna in 1683.

The first manuscript from the Vatican library, belongs to Marcello Marchesi’s first
letter in his bellicose exhortation to Pope Paul V. Marchesi was born in Varzi, a province of
the northern Italian city of Pavia. He was the bishop of Senj in Croatia and held the office of
“scribe of the archive of Curia Romana”. He was sacerdotal doctor in utroque jure (in both

civil and canonical law) and that he was the “prothonotary apostolic™

and apostolic secretary
and that he died on 1 August 1613.%° As it is concluded from the second letter in the
manuscript written by Marchesi to the king of Spain, Philip III, that Marchesi was present at
the battles of Keresztes (Kerestis) in 1596 and at that of Kanizsa (Canisia) in Hungary in
1601. In his letter to Pope Paul V, Marchesi writes many particular details about these battles,
including some very interesting comments on the military failure of the European states
against the Ottomans, which claimed that the Christian states had been incapable of producing

alternative methods of fighting the Turks, in front of the Ottoman armies’ profoundly

different military strategies. In fact, Marchesi also happens to be the author of another treatise

8 See Gaetano Platania, Venimus, Vidimus et Deus vicit. Dai Sobieski ai Wettin. La diplomazia
pontifica nella Polonia di fine seicento, (Cosenza: Edizioni Periferia, 1992.); Platania, “Innocent XI
Odescalchi et ’esprit de ‘croisade’” in XVII® Siecle. La Reconquéte Catolique en Europe Centrale,
(n.p., Société d’Etude du XVII® Siécle, Avril-Juin 1998.); Platania, “Diplomazia e guerra turca nel
XVII secolo. La politica diplomatica polacca e la ‘lunga guerra turca’ (1673-1683)” in [ Turchi, il
Mediterraneo e I’Europa, ed. Giovanna Motta, (Milano: Franco Angeli s.r.l., 1998.); Platania, “Santa
Sede e sussidi per la guerra contro il turco nella seconda meta del XVII secolo” in /I Buon Senso o la
Ragione. L’ Universita degli Studi della Tuscia, (Viterbo: Sette Citta, 1997.)

> Prothonotary apostolic is “a member of the highest college of prelates in the Roman Curia, and also
of the honorary prelates on whom the Pope has conferred this title and its special privileges. In later
antiquity there were in Rome seven regional notaries, who, on the further development of the papal
administration and the accompanying increase of the notaries, remained the supreme palace notaries of
the papal chancery (notarii apostolici or protonotarii). In the Middle Ages, the prothonotaries were
very high papal officials, and were often raised directly from this office to the cardinalate. Sixtus V
(1585-90) increased their number to twelve. Their importance gradually diminished, and at the time of
the French Revolution the office had almost entirely disappeared. On 8 February, 1838, Gregory XVI
re-established the college of real prothonotaries with seven members called "protonotarii de numero
participantium", because they shared in the revenues.” The Catholic Encyclopedia, “prothonotary
apostolic” [http://www.newadvent.org/cathen/12503a.htm]

0 C. Eubel, ed., Hierarchia Catholica Medii et Recentioris Aevi, vol. IV, (Regensburg: Sumptibus et
Typis Librariae Regensbergianae Monasterii: 1935), p.309.
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on military art and tactics on how to defeat the Turks, which is also preserved in the Vatican
library.®!

Marchesi is totally dissatisfied with the European nobility almost in a contemptuous
manner. According to him, the nobility is lost in the pleasures of court life, paying no
attention to the real concerns such as the military. Furthermore, he thinks “no army has much
discipline — if any at all — and has little modesty, sobriety and obedience, and little tolerance
of fatigue and discomfort, as well as, little hope of rewards, is to be seen.”®® Compared to
Angelo Petricca da Sonnino — the author of the second manuscript - Marchesi emphasises
much more the cultural and the religious aspects of the failure against the Turks. Although
both Marchesi and Petricca represent the point of view of the Catholic Church, Petricca’s
manuscript should be read within the context of military and political rhetoric on the “Turkish
question”. Although Marchesi is also utterly concerned with the military aspects, as he
himself was on the battle-field in the war of Hungary, the letter written to Pope Paul V
presents the reader with a self-portrait of Christendom as perceived by a leading member of
the Catholic Church of the early seventeenth century, where religion alone was no longer the
only factor to determine the politics of the day, in a period of declining importance of the
Papacy as a result of religious fragmentation in Europe. It is precisely in this period that the
Catholic Church seized the opportunity of the old rhetoric of the crusade or a “just war”
against the infidel Turks, in a way, to direct the attention away from the ongoing religious
fragmentation on the eve of the Thirty Years War.

Marchesi starts out by refuting the point of view that Christianity as a religion is
responsible for the lack of success in combating the Turks. His polemic about Luther’s
position, as follows, reflects not only the acceptance of the Catholic Church of the legitimacy
of a “just war” against the Turks, but it also reflects the Catholic antipathy towards the
Protestants within a spirit of Counter-Reformation. In fact, from the very beginnings of the
confrontation with the newly arising universal-religion Islam, as well as the Reformation
question, the combat against the “infidels” together with the ‘“heretics”, was not only
considered equally legitimate from a theological point of view, but it also was

institutionalised under the concept of “just war”.

6! Marcello Marchesi, Dell arte del combattere specialmente contra i Turchi. (Biblioteca Apostolica
Vaticana, Bar. Lat.)

62 Marcello Marchesi, Alla Santita di nostro Signore Papa Paolo Quinto Beatissimo Padre, (Biblioteca
Apostolica Vaticana: Barb. Lat. 5366.),2 V.
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In his dispute against Luther, he further says:

and that shameless Luther had to be ashamed, as later on he was, of
having let himself indulge too much into hatred of the Pope, that he
desired to see the whole of Christianity go as soon as possible under the
Turk, to be able to see the extinction of the name of the Pope.
Preaching, therefore, not to resist the Turk, in order not to oppose
divine castigation, as if we did not have to find remedies in the case of
plague, famine and other public castigation......

The aristocrats are also pictured as licentious and indulgent people by Marchesi. As a result,
their negligence of military matters results in Europe being plagued by the Turks. The author
sees the jurists and the intellectuals with equal contempt also, and sees them as an obstacle in
gaining victory over the Turks. For they are also responsible in engaging excessively in

intellectual debates, which are nothing but a loss of time in intellectual vanity.

On the contrary, Marchesi gives a diametrically opposite perception of the Ottoman Empire:

Those who went [to Turkey] say things to be the contrary among the
Turks. Since they have a sole religion, a sole prince and a sole
government, and since there are few celibates among them and more so
due to polygamy, do they abound in number of people. Neither do they
have artists or doers of superabundantly useless things, nor do they care
excessively about the study of industries and vain things or about
pomp or eating and drinking. They do not have scholars of letters or
advocates or similar professors. Even if they have, debates among them
are very few and short. However, they dedicate themselves universally
to the art of war and they engage their time and money in it.**

63 ... .. . . . .
ancorche sfacciatissimo Luthero, come pur poi si vergogno di lasciarsi tanto trasportare dall’odio

contra il Papa, che desiderasse di veder piu presto tutta la Christianita andar sotto al Turco, che non
veder estinto il nome dil Papa, predicando percio non doversi resistere al Turco, per non opporsi al
divino flagillo,; quasi che contra la peste, contra la fame, et altri publici flagilli non habbiamo da
cercare il rimedij. Marcello Marchesi, op. cit., 6 R.

% Andando, dicono, fra Turchi le cose al contrario. Pero che hanno una sola religione, un solo
Prencipe, et una sola forma di governo, et per esser tra loro pochi celibi, et piu per la poligamia
abondano di gente, ne hanno tanti artisti, et operaij di cose inutili, et soverchie. Ne mettono tanta
cura, ne tanto studio nille fabriche, nilla supellettile, nille pompe, nil mangiare et bere. Ne hanno
studiosi di lettere, ne Causidici, ne professori simili. Onde sono tra loro pochissime liti e brevissime.
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This idealised vision of the Ottoman Empire as a great monolithic “war-machine” was

extremely common among the Italians starting from the Renaissance onwards.

The second representative of pontifical policies from the seventeenth century vis-a-vis the
Turks is Angelo Petricca da Sonnino. As to information that one has on the figure of Angelo
Petricca da Sonnino, it comes mainly from the office that he held as “vicar apostolic” in
Istanbul, that is, the representative of Propaganda Fide in the Ottoman Empire. Congregatione
de Propaganda Fide, that is, “The Congregation for the Propagation of Faith”, was the
institution of the Pontificate to bring all the Catholic missions of the world under the
centralised authority of Rome. Petricca da Sonnino, who belonged to the Franciscan order --
one of the most influential orders in the Ottoman Empire --, stayed in Istanbul between 1636
and 1639. In 1639, Petricca da Sonnino “claimed that [sultan] Murad IV [1612-1640] had lost
control over the armed forces and that the opportunity was open for a united Christian Europe
to push the Turks back into Asia”.®> These memoirs probably refer to the collection of the
relazioni, written during his stay in Istanbul. Most probably, the relazioni were formed into
the present treatise, parts of which appear below, and which he presented to Cardinal Antonio
Barberino®® — a most important patron of the idea of crusade himself - a year later, in 1640.
The treatise dedicated to Cardinal Antonio Barberino is entitled: Trattato del modo facile
d’espugnare il Turco, e discacciarlo dalli molti Regni che possiede in Europa (Treatise on the
easy way of defeating the Turk, and of expelling him from many kingdoms that he possesses

in Europe), dated 10™ May 1640.”

Ma universalmente si danno alla militia, et in questa impiegano il tempo, et le spese. Marcello
Marchesi, op. cit., 3R-3V.

% Frazee, op. cit., p.97. The memoir mentioned is: G. B. Cervellini, ed., ‘Relazioni da Costantinopoli
del Vicario Patriarcale Angelo Petricca, 1636-39°, Bessarione, XXVIII (1912).

6 Cardinal Antonio Barberino belonged to the influential Barberini Family in Rome, who had himself
as a youth written a treatise of war against the Turks.

67 Angelo Petricca da Sonnino, Trattato del modo facile d’espugnare il Turco, e discacciarlo dalli
molti Regni che possiede in Europa. Composto dal padre Maestro Angelo Petricca da Sonnino Min:
Conven: gia Vicario Patriarcale di Constantinopoli, Commissario gn'le in Oriente, e Prefetto de
Missionarij di Valacchia, et Moldavia. Dedicated to Cardinal Antonio Barberino. 10 Maggio 1640.,
(Citta del Vaticano: Biblioteca Apostolica Vaticana: Barb. lat. 5151.)
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He bases his treatise on four main arguments: The first point is the fact that the
Ottomans had demolished most of the castles in the places that they conquered, therefore he
says that the Christian army would have a great advantage in not besieging and trying to
conquer castles of the Turks. In a way he presents an almost surrealistic picture that the way
to Istanbul was open to a marching Christian army without much military resistance from the
Ottoman side.

The second point that Petricca strongly emphasises is the presence of the Christian
peoples within the Ottoman Empire. Evidently, Petricca sees the Christian peoples of the
Ottoman Empire as a potential ally, on whom one may count. For as he elaborates, “the
fathers would join up with the converted sons serving in the Turkish army”, once a war starts
between the Christians and Ottomans®®.

The third point is the consolidation of the Christian presence once the Ottoman lands
are conquered. Petricca puts forward his third point, in suggesting a re-edification of castes in
the re-conquered lands from the Turks, for the purpose of consolidation of the conquest. He
suggests that the Christians of the conquered lands should not be harmed, and the people be
treated as brothers, unlike the past examples of the Latin conquests of Byzantine lands as in
the Fourth Crusade in 1204 where the Latin army conquered and sacked Constantinople,
which was one of the main events contributing to the definite antagonism between Byzantium
and the West, making the Constantinopolitans say: “we prefer to see Turkish turbans in the
city, rather than seeing Latin hats!”.

The fourth and perhaps the most crucial point of the treatise is Petricca’s open

invitation to all the Christian rulers of Europe to go to war against the Turks.

Considering these ideas contained in Petricca’s work, having examined the realistic, as
well as the unrealistic parts, one is left with two conclusions: either that Petricca was too
ignorant of the strategic and military facts concerning the Ottoman Empire as well as over-
optimistic about the political ones; or that the whole treatise must be considered in another
light; namely, that of the political milieu in which the Holy See found itself towards the mid-
seventeenth century, and in the midst of the Thirty Years War, after which almost half of

Europe was lost to the Protestants.

% Da Sonnino, op. cit., 5V.
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However, Petricca’s intention during the religious wars, was precisely a political one
as well as a military one, which was to divert the attention from the ongoing war in Europe to
the Ottomans, trying to create a completely different war front. This would have been possible
only by giving a false image of the Ottoman reality. This would have served triple-function:
ending enmities between the Christians; defeating and conquering Ottoman lands, hence its
riches; and finally reasserting the unifying and supreme ancient role of the Mother Church, in
an era when Europe of the modern times was drawing itself away towards another political
system, which did not care in inter-European relations primarily about religious unity, if it did
not suit its interest. Although this was the case in the relations among Christian states, when it
came to deal with the non-European Ottomans, unity under Christendom against the common

enemy still mattered in the political rhetoric.

As far as Venice was concerned, she mainly tried to perpetuate trade relations with the
Ottomans. As a general rule, when the balance showed that war brought more profit than
trade, she did not hesitate to take part in war. In such cases she presented herself as the most
ardent propagator of war, as it was on the occasion of the naval battle of Lepanto (Navpaktos)
in 1571. However, the balance usually indicated for Venice a peaceful co-existence with the
Ottomans, as trade and war usually do not go together. In fact, it was the Venetian
ambassador to Rome, Paolo Paruta, who, in 1594, opposed Clement VIII (1592-1605), who
wanted to wage war against the Ottomans, taking advantage of the supposed weakness of the
new sultan Murad III compared to his ancestors and the weakening effects of the long Turco-

Persian war (1578-1590)%.

The Age of Enlightenment

It was only after 1683 that it became evident to the Europeans that the Turks had
neither the willingness nor the military capacity of undertaking a conquest of the whole of

Europe anymore. This not only prepared the ground for the more favourable romantic image

% Giovanni Pillinini, “Un discorso inedito di Paolo Paruta” in Archivio Veneto, serV,LXXIV,
(Venezia: 1964).
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of the Turk, but it also created a tangible change in the image that the Ottomans enjoyed in
Europe. The “Turk™ in the Age of Enlightenment continued to be the antithesis of the
European civilisation. It is not a coincidence that orientalism in the modern sense was born
and it became a part of the European perception of the Orient in this period. In fact, the
Ottoman question never became an issue of a “total crusade of Christendom” after the
beginning of the eighteenth century. It returned to the agenda on the eve of World War I in a
different political jargon, not under the name “crusade” anymore, but under the rhetoric, “sick
man of Europe”. In this period of exhaustion of the fight in the colonies among European
powers outside of Europe, the Turkish question once again became the safety valve for

relieving tension among European rivalries.

It is on the eve of Enlightenment that Giambattista Dona makes his appearance in the
literature on the Ottoman Empire.

Dona was elected as ambassador to Constantinople on 19 May 1680. In 1683, he was
called back to Venice for surpassing his authorisation as an ambassador for he was suspected
of having made secret agreements with the Ottomans. Later, his innocence was proved. Dona
read his relazione on his mission in Constantinople in the Venetian senate on 20 August 1684.
His relazione remains to be the last one until the peace of Carlowitz.”” According to Kenneth
M. Setton, Dona enjoyed close relations with the Grand Vizier Kara Mustafa Pasha starting
from 1682, for it was in the latter’s interest to keep close relations with Venice for his plan to
attack the Habsburgs, “bestowing gifts upon Dona”’', also given that there had been peace
between Venice and the Ottomans for more than a decade, which should not have been
disturbed on the eve of the second siege of Vienna, which was to come the following year.”

Giambattista Dona was neither a man of letters nor a philologist by profession. He admits to

have learned some Turkish in Venice before departing for his bailaggio in Istanbul; however,

70 Nicold Barozzi and Guglielmo Berchet, Le Relazioni degli stati europei lette al Senato dagli
Ambasciatori Veneziani nel Secolo Decimosettimo. Turchia., Volume unico-Parte 1., (Venezia:
Prem.Stabil. Tip. di P. Naratovich Edit., 1871), p. 7.

! Kenneth M. Setton, Venice, op. cit., p. 257.

7 ibid.
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neither his linguistic skills nor the availability of his time for undertaking such a work like
Della Letteratura de’ Turchi was adequate. Dona was a diplomat and a politician by
profession. He served in Venice as the member (savio) of the Council of Venice, was
appointed to the difficult task of ambassador to Istanbul in 1680, was then called back to
Venice in 1684 and incarcerated for an alleged conspiracy to have made secret agreements
with the Ottomans. Namely, that of having caused Venice to pay too high a sum of money as
reparations for the damages caused on the Ottomans in 1682 by the quasi-Venetian subjects of
Dalmatia, the Morlacchi. After his innocence was proved, his membership to the council was

returned to him, and he died in 1700, at the age of seventy-six.”

It is within this historical context that Dona’s book should be read. His inquisitive
mind and his work should not be considered as a scholarly work of a man who is an expert on
the area, but rather as the author of a pioneer work which attempted to eradicate the negative
image of the Turk in Venice and elsewhere as an uncouth man, which prevailed until the
1680s. The preface to his book was written by the dragoman of the Venetian embassy in
Istanbul, Gian Rinaldo Carli and Pietro Dona, the son of the author. In the book it is written
that G. Dona made Gian Rinaldo Carli do the translations of the material he used for his book.
Carli belonged to a noble Dalmatian family from Koper and had stayed for at least fifty years
in the Ottoman Empire following the fall of Candia in Crete. Many interpreters of the Italian
language who worked in the Ottoman Empire between the sixteenth and the eighteenth

centuries were from Dalmatia.

In the peface of Della Letteratura de’ Turchi Dona’s brother says:

the universal, or rather, the erroneous idea was diffused that the
Turkish Nation were indeed ignorant of the good and fine letters,
incapable of rhetoric, of poetry and were remote from the study of law,
medicine, philosophy and mathematics and that it were solely devoted
to the use of arms.

Therefore, there not being anyone to take care of researching on the
study and the literature of the Turks, [.....] Giovanni Battista Donado, in
the conspicuous office of bailo in Constantinople for the Serenissima
Republic of Venice, [.....] more than anyone else, was able to grasp
secret notices with shrewd diligence from the Turkish Empire

7 Nicolo Barozzi and Guglielmo Berchet, op. cit., p. 292.
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Sufficient and evident proof of this comes from a book entitled:
Rudimento della Lingua Turchesca [Rudiments of Turkish Language]
written by the Armenian Signor D. Giovanni Agaup, born in
Constantinople, published in Venice in the year 1685, dedicated to you
my brother, Signor Andrea, the abbot, for your pious employment at
the house of catechumens, where the Turkish language is taught with
all the grammatical rules, as they do in the above mentioned City of
Constantinople.
It is to be remembered that another Turkish-Italian dictionary was written by a certain
Armenian called Giovanni Molino who worked for the French Embassy in Istanbul, which

was dedicated to the aforementioned Cardinal Antonio Barberino in 1641.7*

Details of the books listed in all the disciplines by Dona are beyond the confines of this
paper; however, it should suffice to say that the rest of the disciplines mentioned with
occasional citations of some translated books are literature, mathematics, poetry, optics,
music, medicine, chemistry, astrology, astronomy, philosophy, law, history, geography and
prose.” Tt should be conferred upon him that “Dona and his circle realise at the end of the
(seventeenth) century a cultural operation of great scale, suggesting for the first time to the
Venetian public opinion a new and an original way of approaching the Turkish civilisation,
for the first time studied within its autonomous values, which the West still has to discover.””®

As a last example of the Enlightenment image of the Turk, it was yet another Venetian
abbot Giambattista Toderini Letteratura Turchesca, published in 1787 two years before the
French Revolution and the ascention to the throne of Selim III, the reformer. Letteratura

Turchesca was one of the most comprehensive and authoritative works of turcology of its

time, one hundred years after the pioneer work of Dona. In the introduction, Toderini says:

Before entering into the study of Turkish Literature, I should remove a
great popular error, still rooted in the minds of many erudite
Europeans, who firmly feel and write about Muhammed, that he closed

™ Giovanni Molino, Dittionario della Lingua Italiana, Turchesca, (Roma: Appresso Antonio Maria
Gioiosi, 1641)

7 ibid., p. 49-88.

70 Preto, Paolo, Venezia e i Turchi, (Firenze: G. C. Sansoni Editore, 1975), p. 351.
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every way of science with severe precept, fearing that harm would
[come] to his doctrine if sciences were cultivated; making ignorance of
his people, almost the base, upon which to found the extravagant
Muslim religion. However, Muhammed was equally concerned, as it
would become clear from his own words of the false prophet: “It is
legitimate” he says “for the Muslims to possess all the sciences”. And
in another saying of his [he says]: “Seek science, even if it were in
China”. The sentence written on the library of the conqueror of
Constantinople is famous: “The study of sciences is a divine precept
upon the real believers” Therefore, it is clearly seen, how far from the
truth is, to think that Muhammed wanted to prohibit his people science
and keep them buried in ignorance (.....) The intelligence and the
happy climate of the Turks, especially the abundance of the Arabic
books, the translations of the Greeks, original and perfect masters of all
knowledge, honour and solemn advantages, give the Ottomans the
fruits of letters.”’

The Ottomans and Italy from Campoformio to the 20" Century

From the annexation of Venice together with Dalmatia and Istria to Austria in the
Treaty of Campoformio between Napoleon and Austria, until the second half of the 19"
century where Italy re-emerges as a European power, it seems that important news about the
Ottomans from the Italian sources disappear for sometime until the new Kingdom of Italy
(1861-1946) finds itself in the European colonial race hungry for raw materials and new lands

in the Mediterranean and Africa just like the newly established German Empire. The Ottoman

"7 Prima d’entrare negli studj della Letteratura Turchesca, mi convien rimuovere grandissimo error
popolare, radicato ancora nell animo di molti dotti Europei, i quali sentono fermamente, e scrivono di
Maometto, che dall’essere coltivate le scienze, temendo danno alla sua dottrina, con severo precetto
chiuse ogni adito allo studio, facendo dell’ignoranza de’ suoi quasi la base, su cui fondare la
stravagante Religion Musulmana. Ma che altramente pensasse Maometto, assai chiaro si pruova dalle
parole medesime del falso profeta: E lecito, egli dice, ai Musulmani possedere tute le scienze: e altro
suo detto: Cercate la scienza, se fosse ancor nella Cina ((a) De Fatis Ling. Orient. §. v. p. 37. Viennce,
1780. Opera dell’erudito Jenisch, miniera ricchissima d’erudizion Orientale). lllustre ¢ la sentenza
posta sulla Biblioteca del Sultano conquistatore di Costantinopoli: Lo studio delle scienze é precetto
divino ai veri credenti. Quindi apertamente si vede, quanto lontano dalla verita sia il pensar, che
Maometto abbia da’ suoi voluto sbandire la scienza, e tenerli nell’ignoranza involti, e sepolti. (.....)
L’ingegno e il clima felice de’ Turchi, la dovizia massimamente d’Arabi libri, le traduzioni de’ Greci,
originali, e perfetti maestri d’ogni sapere, [’onore e i vantaggi solenni, che fruttano agli Ottomani
lelettere(.....) Giambattista Toderini, Letteratura Turchesca, (Venezia: Presso Giacomo Storti, 1787),

pp.1-3.
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Empire re-enters within the political aspirations of Italy within the famous “Eastern

Question”.

Luigi Padoa is another Italian traveller who visited the Ottoman Empire in the first
half of the 19" century. His work entitled Saggio Storico sulla Posizione Morale e Politica
dell’Impero Ottomano nel 1842’ (Historical Treatise on the Moral and Political Condition of
the Ottoman Empire in 1842) perpetuates the thereto existing prejudices about the Christian
Ottoman subjects of the Empire. The prejudice against the Oriental co-religious is clear in
Padoa.

Padoa says that the most numerous of the Christian reaya, that is, subjects of the
sultan are the Greeks. They dwell on commerce and the free professions such as doctors,
whom he calls unscientific “half doctors” as well as having a monopoly over the taverns and
coffee houses and consumer goods. The rest follows in the usual prejudiced manner on the
religion and customs of the Greeks.”

The Armenians are portrayed as being less numerous but more influential. They are
portrayed as those who have the control over the money, the banks, the customs and all the
areas of administration. They are perceived as intriguing, envious and powerful, however
their attitude changes according to with whom they interact: with the Turks they are “humble
and slimy” whereas with the other subjects they are “rough and insolent™.*

Of the Catholic Greeks or rather the Melchites he says that they are quite detestable
and that they do not want to be called Greeks. They have a false devotion, egotist beyond
measure, vain and stingy are only some of the adjectives used for them. Padoa says they hate
the Greeks proper because they do not share the same communion although they adopt their
rite and church, that they adore the Turks and their government and that they hate the Franks,
meaning the Europeans. For them the regeneration of Greece, meaning the Greek

independence recognised in 1832 was an “inconceivable mystification” and a catastrophe,

® Luigi Padoa, Saggio Storico sulla Posizione Morale e Politica dell’Impero Ottomano nel 1842,
(Modena: TipografiaVincenzi e Rossi). He is also the author of another work entitled Dizionario
Geografico Universale tratto dalle opere piu accreditate e recenti di geografi insigni published in
Naples in 1846.

7 Luigi Padoa, op. cit, pp. 50-51.
% Luigi Padoa, op. cit, p. 51
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who would prefer to live under Ottoman government in precarious conditions. In short they

were infamous.®!

Towards the end of the century it was a Sicilian patriot and writer Vincenzo Errante
(b. 17.07.1813, Palermo-d. 29.04.1891, Rome) who wrote about the Ottomans. He had
participated in the Sicilian Revolution of Independence against the Bourbons in 1848 that
ended up with the overthrow of Bourbon rule with the Italian Risorgimento. Vincenzo Erante
later on became a senator of the Kingdom of Italy in 1870. Of his political literary works is
one that concerns the Ottomans: Sulle condizioni della Turchia. Discorso del Senatore
Vincenzo Errante®” (On the conditions of Turkey. Discourse of the Senator Vincenzo Errante)
published in Rome in 1881. In Errante’s essay, the “oriental theocracy” jargon was re-
elaborated in the 19" century Risorgimento fashion this time including anti-papal feelings.
Islam, according to Errante was the major cause of the decadence of the Ottoman State. In
agreement with the contemporary discourse on Islam, Errante also thought Islam
conceptualised a government where the civil and political laws are mixed up with religious
dogma. Also the Czar and the Pope did not escape the same criticism. While Errante praised
the initial glories of Islam over the pagans of Africa and Asia when it was time to speak over
the glories of Islam in Christian Europe, his discourse is diametrically opposite. He said that
that the laws of the Ottoman Empire were unorganised, its penal code disproportionate, that
divorce allowed in Islam is unacceptable and that the laws of the Qur’an are only fit for
primitive And semi barbaric peoples.*> One of the most important reformers of the Empire
Mahmud II, the remover of the Janissary corps is portrayed as an unfortunate and cruel man
lacking intellectual and creative genius.** In fact these are the years of the modernisation
process in the Ottoman Empire which start with the ascension to the throne of Selim III in
1789 who was dethroned by the Janissaries as a reaction to westernisation. Although the
author sees the Russians as the most ardent rival of the Ottomans, they do not possess the

glorious past and traditions neither of the Latins, the Germans or the Anglo-Saxons. Here

#! Luigi Padoa, op. cit, pp. 54-55.

82 Vincenzo Errante, Sulle condizioni della Turchia. Discorso del Senatore Vincenzo Errante, (Roma:
Forzani E.C., Tipografi del Senato, 1881).

% Vincenzo Errante, op. cit, pp. 17-21.

8 Vincenzo Errante, op. cit, p.30.
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again the idea of non-Europeanness of the Russians is perpetuated. Needless to say, also the
Greeks, share their part, by stating that although they are the sons of Plato, Aristotle,
Xenophone and other great figures of the past, they are very different from their progenitors.
He states that the Ottoman Empire is dying and that there is no chance of regeneration of it
despite the modernisation efforts. He also regognises that, the Turks although a minority in
the Balkans, count in millions and are the preservers of the old military an commanding
virtues of Mehmed the Conqueror. Therefore a war to get rid of the Ottomans in the Balkans
would end up being a very long and genocidal one. In fact, Errante was the harbinger of the
fore coming Turkish-Italian war of 1911-1912 where the Italians had occupied Libya and the
Dodecanese and that of the Balkans Wars between 1912-1913 where the Ottoman Empire lost
almost all of its Balkan territories to the new Balkan nations as a result of the death,
displacement and migration of millions of Balkan Turks to Anatolia, a fact which not only
changed the demography of present day Turkey and the Balkans but contributed also to the
further de-stabilisation of the region where World War I erupted.

Following the Italian occupation of Libya and the Dodecanese in 1911-1912, after
centuries of bellicose rhetoric of “invading the Turkish Empire and pushing it back to Asia”,
the Italians, together with the other occupation armies, the Greeks, the French and the British,
set their feet for the first time on Anatolian territory after the fall of the Roman Empire at the
beginning of 1919 as a result of the Mudros armistice and remained in parts of south-western
and western Turkey until 1922. This occupation was in a certain way, the centuries-old
bellicose dreams on the destruction of the Ottomans coming true. Oddly enough, after
centuries of anti-Turkish rhetoric of the Popes and later on Italian politicians, one encounters
a much better image in the reports on the occupied territories of the Ottomans by the Italians:
namely on Libya and southern Anatolia. Perhaps the technical and partially military character
of these reports as well as their informative rather than political nature makes them freer of
bias. Although there was never any significant military incidence fought between the Turks
and the Italians in the Turkish War of Independence which took place between 1919-1922 to
liberate Turkey from the occupation of foreign forces, the Turks also took advantage of the
rivalries between the Italians on the one hand and the French and the British on the other hand
with the Greeks who were actually fighting a proxy war for the British with the aim of
Meydain [8éo (Megali Idea), that is the annexation of Aegean and Black Sea regions of
Turkey to the ancient Pan-Greek land. One report dated 1919 from the Italian Army,

Supreme Command, Operations Office says the following remark on the Turks under Italian
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occupation: “The Turkish people, especially those from the less high classes are very honest.
One cannot say the same thing about the Levantines whose ill-faith is well-known™®* In fact,
from another classified Italian document of the General Commissariat of Emigration dated
1920 one gets a picture that the Italians also played on the aggression caused by the Greek
occupation by giving refuge and shelter to many Turks who escaped from the occupying
Greek army in the Aegean region. So much so that they said they were at least as desolate as
he Turks as a result of the Greek occupation of izmir.*® Later on one understands the real
reason behind it. As agreed upon by the Treaty of Sévres signed on 10™ August 1920, Turkey
was to be divided up between the Italians, the French, the Greeks and the British with the
creation of an Armenian state and possibly that of a Kurdish one in accordance with the
Wilsonian principles. However, further Greek expansion into the lands promised to the
Italians caused the revival of the historical enmity between the Greeks and the Italians. The
Turkish War of Independence successfully fought against the occupying forces and reversed
the Sévres Treaty, the Italians withdrawing from Anatolia in 1922 and the Greek army pushed
back out of Turkey in the same year under the leadership of Mustafa Kemal Atatiirk, the
whole process putting an end to the Ottoman Empire by the proclamation of the Turkish

Republic on 29™ October 1923.

¥ R. Esercito Italiano, Comando Supremo, Ufficio Operazioni, Notizie sull’Anatolia, Stabilimento
Poligrafico per lamministrazione della guerra, p. 19.

% Commisariato Generale dell’Emigrazione, L ‘avvenire della nostra emigrazione in Anatolia, (Roma:
Stabilimento Tipografico delle Cartiere Centrali, 1920)
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Conclusion

Strikingly enough, many of the models, prejudices and stereotypes held by the
Europeans against the Ottomans in the age of Enlightenment, viewing the Empire of the
Turks as decadent and “despotic”, are still being applied today to many in the Middle East.
The image-formation process which placed the Turks into the role of banner-holders of the
alien Islamic culture after the fifteenth century has evolved in our days back into making the
Arabs, and this time also the Asiatic Muslims once again the focal point of the main “other”.
This shift in target of the perceived “other” as the Middle East and the Asiatic Muslims
especially after the post-colonial age was partially due to the collapse of the Ottoman Empire

and the new orientation of the new Turkish Republic as a secular state.
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