SLECOND ADVENT REV

AND SABBATH

L IEW,
HERALD.

“HERE If THE PATIENCE OF THE SAINTS; HERE ARE THEY THAT XEEP 7OE €0

Vot 1.

PARIS, ME., ROVEMBER, 1850

MMANDMENTS OF GOD AND THR FAITH OF JESUS.”

No. 1.

JOSEPH BATES; &, W, RUODES, . N, ANDREWS, and
JAMES WHITE; Publishing Committee,
G Ly MELLEN & CO.; Printers:

s

1" e R s—Gratis, except the reader desires to aid lu its publication.
* All communications, orders, and remittscesy for the Review and Herald,
should be aidressed to JamEes WaitTe, Paris, Me., (Post paids)

When was the Sabbath Instituted ?

Some have contended that the Sabbatli was not institutasl un-
til the law was given to Moses at Mount Sinai.  But there are
serious difficulties in the way of this belief, In the second chap-
ter of Genesls, after having given an account of thic ercation,
the sacred historian says: ¢ On the seventh day God ended
his work which he had made : and he rested on the seventh day
from all his work which he had made. And God blessed the
seventh day and sanctified its because that in it he had rested
from all his work which God created and made.” Now, if any
part-of this narrative is to be construed literally, the whole of it
naust be 3 and if we may not venture to deny or explain away
the account which Moses has given of the creation, then we
may not deny or explain away this unequivocal statement res-
pecting the original mstitution of the Sabbath in Paradisc. The
blessing and sanctifying of the seventh day is mentioned in con-
nection with the first seventh day in the order of time, and it is
so mentioned as most foreibly to hmpress the reader that the
Sabbath was then instituted.  God’s resting on the day is given
as the rcason for its sanctification ; and it cannot be supposed that
this reason cxisted two thousand five hundred years before the
institution. We conclude, therefore, that the Sabbath was en-
joined immediately after the close of the work of creation.

This opinion is corroborated by some faets recorded in the
Seriptures.  'There are frequent and carly notices of reckoning
by sevens. Noah observed a petiod of seven days in sending
the raven and dove from the ark ; the term week is used in the
contract between Jacob and Laban ; Joseph mourned scven days
for his father; and Job and his fricnds obscrved the term of
seven days. o )

Nor is 1t in the sacred volume or among thé Jews alone that
such facts are found. Nearly all the nations of antiquity were
acquainted with the weckly division of time. The Assyrians,
Egyptians, Indians, Avabians, and, in a word, all the nations of
the Bast, have in all ages made usc of a week of seven days.—
And we find that these nations not only divided time thus, but
that they regarded as holy the very day which had been sancti-
fied as a Sabbath, although they had forsaken the true worship
of God. Homer, Hesiod, and Callimachus, say, ¢ The seventh
day is holy.” Theophilus of Antioch says, respecting the seventh
day, « The day which all mankind celcbrate.”  Josephus asserts
that, ¢ no city of Greeks or barbarians can be found, whicli does;
not acknowledge a seventh day’s rest from labor.” And Philo
says, that ¢ the Sabbath was a festival not peculiar to any one
people or country, but so common to all mankind, that it might
be called a public and general feast of the nativity of the world.”
These authors, who lived in diffcrent ages and were of different
nations, cannot be supposed to have written thus in order to
pleasc the Jews, who were gencrally despised and persecuted
and this universal reverence for the seventh day cannot be ac-
counted for upon any other supposition than that the Sabbath
was instituted at the elose of creation, and handed down by tra-
dition to all the descendants of Adam.

If additional proof of this early institution of the Sabbath i.s
needed, it may be drawn from the manner in which it was revi-
ved in the wilderness. Before the children of Isracl came to
Mount Sinai we find- them voluntarily making provision for the
Sabbath, by gathering on the sixth day a double portion of man-
na. ¢ And all the rulers came and told Moses. And he said
unio them, this is that which the Lord hath said: to-morrow is
the rest of the holy Sabbath unto the Lord.” ¢ And it came)

to pass, that there went out some of the people on the seventh
day to gather, and they found none. And the Lord said unto
Moscs, how long refuse ye to keep my commandments and m
laws ? See, for that the Lord hath given you the Sabbath, there.
fore he giveth you, on the sixth day, the bread of two da’ys.”—-
The rebuk'e, how long refuse ye to keep my commandments and
my laws ? implies the previous appointment of the Sabbath = and
the positive assertion, the Lord hath given you the Sabbath
ought to scttle the question in any mind disposed to understan(i
the sacred historian. ’

What day of the week do the Scriptures designate as the
Sabbath ?

T'o this question, it might be supposcd that every person who
has any acquaintance with the subject would readily reply—
The seventh. We are aware, however, that efforts are made to
render thig a difficult point to determine.  We shall, therefore
make a few romarks upon it. ’ ’

It is plainly recorded that the Creator, after laboring the first
six days, in which he completed the work of creation, ;estod the
following day, which was the seventh in the order of creation.
This particular day God thercfore sanctified and blessed. * And
God blessed the seventh day.” When the law was given at
Mount Sinai, the observance of the seventh day was command-
¢d ; and the manner in which the fourth commandment is ex-
pressed, shows beyond a doubt, that one particular and definite
day was known to lsrael by this name. Consequently, they
needed no instruction as to what day was intended.  This is ob-
servable in Ex. xvi, 22, where the sixth and seventh days of
the week are mentioned by their ordinal names, as a subject
with which the people were familiarly acquainted.  In this place,
also, the seventh day is declared to be the Sabbath. There can
be no reasonable doubt but that the day which in the time of
Moses was known as the seventh day, was the same in its week-
ly succession with that which is called the seventh day in Gen.
ii, 8. If the seventh day nientioned in the fourth commandment
was not the same day of the week mentioned in Gen. ii, 3, as
sonie profess to think, it must be perfectly inexplicable, that no

lintimation is given in the history of those events that another

seventh day was intended in the fourth commandent than the
one mentioned in the institution of the Sabbath, cspeeially since
both are recorded in the same appellation in a diréet scries of
events. But what removes all obscurity from the subject is,
that God has positively declared that the day which he comman-
ded to be observed in Ex. xx, 15 the same on which he rested at
the close of the creation. ¢ Remember the Sabbath day to keep
it holy.” “ The seventh day is the Sabbath of the Lord thy
God.” ¢« TFor in six days the Lord made heaven and ecarth, the
sca and all that in them is, and rested on the seventh day:
wherefore the Lord blessed the Sabbath day and hallowed it.”
This language is definite ; and while it assures us that the day
here comnianded to be observed is the same in its weekly re-
turns with the day on which God rested, it assures us aguinst
any derangement of the week, or loss of time which might have
been produced in the long lapsc of time from the creation, by
the general apostacy from the true worship of God. Had the
true Sabbath been lost, it was certainly restored ; and the day
then known as the seventh day received the divine sanction. The
same remark is applicable to the subject during the succeed-
ing history of the Jewish nation. Had the weekly Sabbath fal-
len into total neglect, and the day of its regular recurrence been
forgotten, our Lord Jesus Christ, by giving his divine example .
in favor of the day known by the Jewish nation as the proper

seventh day of the decalogue, Las settled the question conclu-
sively, down to that time: so that the day known in the New
Testament as the Sabbath, was the seventh day in regular sue-
cession from the creation of the world. A perfect uniformity
|lamong all the nations in the known world, as to the days of the
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week, both before and sinee the adveut of Christ, is a further
that no derangement of the days of the week has ever
taken place. Indeed, it will not be pretended that the aecount
of time lias been lost since the introduction of Christianity.—
Since that period, the Jews as a people have maintained a per-
fect wuniformity in the observance of the ancient Sabbath, though
scattered through every nation of the globe; and the Christiun
church, in all its divisions, has beeh known to observe cither the
seventh ov the first day of the week; and for a considerable
length of time, both of these days. So that we arc as certain
that the day now known as the scventh day of the weck, is the
same with that enjoined in the fourth ecommandment, as we are
of any fact, for the knowledge of which we are dependent on
the testimony of mankind.

In this eonncetion, we would remark, that the sabbatical law
does not appoint a seventh day, but the seventh day. Itis buta
flimsy subterfuge to pretend that the fourth commmandment cn-
joins only a seventh part of our time to be kept holy. The peo-
ple of Israel never so understood the law of the Sabbath; and
their uniform conduet ever sinee shows that they understood it
to mean the last day of the week, and that only. It will be ad-
mitted, that had the Jews, in the days of Moscs, profaned the
rost of the seventh day, under the pretext that they had rested
on one of the preeeding six days, they would have paid dearly
for their preswuption. If, then, their sense of this preeept was
correct, no person in any age has a right to understand it in ai
different sensc, for a law cannot have a eontrary or a double
meaning.  While the terjus of that preecpt remain the same, its;
meaning must continue the same. It is true that the law which
enjoins the observance of the last day of every seven, docs as a
consequence enjoin the seventh part of our time; but it is still
the seventh day in its proper order that it requires, and not mere-
ly a seventh part. And it should be remembered, that Christ
hath said, * not one jot or little shall in any wise pass from the
law ;” and that the most awful penalty is denounced on him who
dares to explain away its proper meaning. It is obvious, also,
that if @ seventh day, or any one day afler six of labor, be all
that is required by the law of the Subbuth, the seventh or last
must still be that day, from the faet, that to change it without
divine authority would be to ehange the length of the week, and
violate God’s cstablished order. And as in the first instanee it
would be sin, time would never change the character of that act.
A wrong never will become a right by our persisting in it. As
it could not be changed without sin, so the sin must ever remain
until repented of and retracted. It should be rememberced, like-
wise, that by an admission that a seventh day or a seventh part
of our time only is required, all argument for a change is effcet-
nally silenced ; for if any good reason existed for one day more
than another, the mere seventh part must be abandoned.

testimony,

Has the Sabbath been changed from the Seventh {o the First
day of the Week ?

This question involves matters of such importance that it should
not be answeved without a candid and thorough examination.—
If the Sabbath has been transferred from:the seventh to the first
day of the week, it must be great impiety to neglcet that day or
to appropriate any part of it to sccular purposes. If, on the oth-
er hand, the law requiring the sanctification of the seventh day
of the week remains in force, then to neglect that day is an act
of equal impiety, and exposes the offenger to the most awful
consequenees. The Scriptures should contain the account of it,
if the Sabbath has been changed by divine authoritv. And as
the precept requiring the observance of the seventh day is plain
and positive, nothing less than this should satisfy an inquirer in
regard to the claims of the first day.

. The method commonly pursued by the advocates for a change
of the Sabbath, is to impress their readers, 1. That the Jewish
prophets predicted. such a cltange ; 2. That there was a neces-
sity for the change in order to commemorate the completion of
the work of redemption, which was finished by the resurrection
of Christ; * * * 4. That on this day of the week Christ
freqently met with his disciples after the resurrection ; 5. That
from that time the Apostles and primitive Christians religiously
observed the first day in memory of this event, and as a substi-
tute for the Sabbath; 6. That the day of Pentecost, when the
Holy Spirit descended, was the first day of the wet\.k’~; 7. Phat
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by “ Lord’s day,” (Rev. i, 10,) the first day of the week was
intended.

As these are the chicf argunients advanced in support of the
change, they should be fairly considered, and compared with
the Word of God. To the law and the testimony ; if they
speale not according to this word, it is because there is no light
in them.” Lct us cxamine them separately.

1. Did the prophets predict a change of the Sabbath 2—The
first and principal text cited in proof of this is Psalm exviii, 24—
«The stone which the builders refused is become the headstone
of the eorner. This i the Lord’s doing ; it is marvclous in our
eyes. This is the day whieh the Lord hath made; we will re-
joice and be glad in it.”  In order to make any use of this text,
the main points in the argument arc assumed.  First, it is assu-
med, that Christ’s becoming the head of the corner refers to the
day of his resurrcetion ; whereas there is no conelusive evidence
that it refers to this rather than to the day of his birth, or of his
entrance on his public ministry, or of his final ascension into
heaven.  Next, it is assumed, that the day spoken of is a natural
day of twenty-four hours ; whercas this word is often used to de-
signate an indefinite period of time—particularly the gospel era
(John viii, 56)—and is very probubly so uscd here.  Again, it
is assumed, that the day mentioned is the first day of the week ;
whereas there is nothing which designates this rather than any
other, allowing that a natwral day is referred to.  Of course no

jleonfidenee ought 1o be placed in conclusions drawn from such

premises.

Reference is sometimes made to Isaiah xiy 10, ¢ In that day
there shall be a root of Jesse, which shall stand for an ensign of
the people ; to it shall the Gentiles seck 3 and his rest shall be
glorious.” This “rest” is referred to the Sabbath, and the ex-
pression “in that day ™ is supposed to show that it was to be
changed by Christ. But whoever rcads the following verses
will sce that the rest here spoken of is not the Subbath, but that
season when the Lord shall have *“set up an ensign for the na-
tions, and assembled the outcasts of Israel, and gathered togeth-
er the dispersed of Judah from the four comers of the earth.”’—
Such a rest may well be called ¢ glorious.”

There is one prophetic allusion, however, which some have,
not without reason, referred to the change of the Sabbath. This
is found in Danicl vii, 25, where in describing the papal anti-
christ, the prophet says, ¢ he shall wear out the saints of the
Most High, and think to change times and laws: and they shall
be given into his hand, until a time and times and the dividing
of time.” The *times and laws’ here referred to cannot be
those of the Mosaic ritual, since they were abolished at the deatls
of Christ, and it could be no sin to suppress them. But if we
allow that the decalogue, with its laws and time of rest, was to
continue by divine authority, we are compelled to consider this
as an allusion to thec Sabbath and the moral code with which it
is connected.  And the history of the change of the Sabbath, to-
gether with the idolatries and sins of the papal church, show
how literally this prophecy has been fulfilled.

2. Is it necessary to change the Sabbath in order to commem-
orate the completion of the work of redemption? It is said the
work o_f redemption is greater than that of creation ; hence the
necessity for a change of the day of the Sabbath. 1In reply to
this we remark, the Scriptures are entirely silent respecting the
comparative greatness of the two works ; and while they give us
no information on this point, we are not warranted in making
our own suppositions the ground of practice, to the neglect of a
positive injunction. But supposing the work of redemption to
be greater than that of creation, is it therefore necessary to cel-
ebrate it on a different day ? Both these works were conceived
by the same mind and wrought out by the same hand. And
since God has seen fit to make the seventh day a time to com-
memorate the completion of his creative work, why not gather:
together all his mereiful works for us, and, celebrate them on
one and the same day? The greatness of redemption, there-
fore, instead of being a reason for a change, is a reason why
the Sabbath as originally given should be doubly dear to us.

Again, supposing that a change of the day 4s required in or-
der to celebrate the completion of the work of redemption, what
day shall be chosen as_most appropriate ? Shall it be the day
of the c‘ruciﬁxion, or of the resurrection, or of the ascension ?—
If the time of Christ’s greatest display of love for mankind and
his greatest labor for them should be selected, then we should

celebrate the day of his crucifixion. This is the day on which,
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(if on any particular day,) the work of redemption may proper-
ly be said to have been completed, according to the festimony
of the Savior himsclf, who said on the c1‘oss: “ It is finished.”|
This is thc day and the event in which the Apostle Paul cmin—!
cntly gloried; and it was to the passion of Christ that he con-|
stantly dirccted the minds of hiis brethren as the ground of hope]
and sourcc of cncouragement. But if we would have the day,
of Christ’s highest cxaltation to be the day for celebrating the
completion of his work, then certdinly we must fix upon the day
of his ascension, rather than of his resurrcction. The SCl‘iI)tul‘(;S
say it was « when he ascended on high ” that ¢ he led captivity
captive, and gave gifts unto men.””  Then it was that « all pow-
er” was given to him ¢ in heaven and in carth.” Then it was
that God “ highly exalted him, and gave him a name which is
above every namc, that at the name of Jesus cvery knee should
bow.”” If then, a day were to be sclected as a weekly Sabbatl,
whieh was ¢ validly the day of rcdemption,” it scems most pro-
per to sclect the day of Christ’s death, whieh was the end of his!
temptation and conflict with the powers of darkness, and the sc-
verest test of his obedicnee ; or the day of his final ascension. .
‘These things arc not said to prove that any sanction is given to%
thosc days above others, sinec only a divine institution will weigh!
with us; but to show the absurditics into which they are led who,
pretend to honor the resurreetion while neglecting the law of;
(God,

It is evident from sueh cousiderations as these, that the argu-
ment fora change of the Subbath from its necessity to commemo-!
rate the work of redemption, is not supported by reason or Scrip:
ture. It rests alone upon maw’s authority, and acknowledges a.
principle which would justify all the hmovations and extrava-
gances of Popery. * * * * *

4. Christ’s meeling with the disciples after the resurrection.—
It is common for the advocates of a change of the Sabbath to!
lay great stress upon Christ's meeting with his diseiples, after
his resurrcetion, on the first day of the week. We will exam-
inc these different appearances, and sec if they afford any p\'ooft

!
\

of the change they are brought to show.

On the day he was first seen after the resurrcetion, Christ ap-:
peared three times to different persons and at different places.!
His first appearance was to Mary, while she was alone at the,
sepulehre, John xx, 16.  There is nothing, howcever, in the cir-|
cumstances connected with this meeting which indicate that the
least sacredness is to be attuched fo the thne when it occurred. !
Iis second appearance was to two of his disciples as they jour-
neyed to Emmaus, Luke xxiv, 18—385.  Ile accompanied them
to that place, and both they and he returned to Jerusalem the
same day, making a distance of about fifteen miles. There is
no indication that this journcy was undertaken for religious pur-
poses: and as our Lord did not rebulke the disciples, or instruct
them to do differently in future, it is rcasonable to supposc he
approved of their traveling on that day.  Of coursc, then, this
circumstancc, instead of indicating a regard for the first day,
gives us the example of Clrist and the Apostles for traveling
upon it.—Iis third appearance was in the evening of the same
day, when the disciples were together, probably at their own
housc 3 for we find the cleven not long after tlus occupying @
chamber In Jerusalem.  (Compare John xx, 10 with Actsi, 13.)
Therc is not the least intimation here that the disciples have
been during the day, or were now, together for worship. On
the contrary, the absence of Thomas affords presumptive evi-
dence that this was not a meeting generally agreed upon.  And
the fact that most of them were not satisfied that Jesus had riscn,
shows the impropricty of representing this mecting as proof of a
regard for the day on account of the resurrcction. It was -
portant that the earliest information of the resurrcction should
be aflorded for the consolation of the desponding disciples, and
for a testimony to_the truth of the Saviour’s prediction, that he
would rise after three days; and there is nothing in these scv-
eral appearances which seems intended for any other purpose.

The ncxt and only other mecting of Christ with his dxgmples,
which is held to have been on the first day of the week, Is men-
tioned in John xx, 26— And after cight days again his disci-
ples were within and Thomas with them.” Now had this in-
terview been on the following first day it could afford no strength
to its claim for religious regard, since it is not noticed as a weet-
ing designed for worship. Mark, (ch. xvi, 14,) in noticing one
appearancc of Christ, says, ¢ He appeared unto the cleven as

they were at meat,” i. e, eating a common mcal. There is no-
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thing which gives o the meeting a religious characier, or indi-
cates regard for the day.  But it is by no means certain that
the expression “after cight days” means just o week. Who
can say that it was not on the winth day aficr his first appear-
ance?

Other appearances of the Saviour nre recorded, which no one
will claim as having occurred on the first day. [Ile appeared
to the disciples when they were fishing at the sca of Tiberias,
(John xxi, 13,) and was scen of them forty days before his as-
cension, (Acts 1, 8.)  Now, if the appearance of Christ on the
first day proves it to be the Sabbath, then his appearances on
other days prove them to be Subbaths, since as important busi-
ness was transacted, and as much mention made of the Sabbath,
inone case asinthe others.  Andif this be allowed, then we have
the’ example of Christ and the Apostles for traveling, fishing, or
doing any other business on the Sabbatk.  To such results would
consistency drive us in applying the principle that example, with-
out precept, is ta regulate our practice.  But the claims of the
soventh day rest upon no such anthority.  God enjoined it, and
then added to the precept his own example of resting upon it.—
No argument, therefore, drawn from example without preccpt
can justly weigh against it
5. Regurd of the Apostles for the first day.—Another argu-
ment for the change of the Sabbath, is the supposed apostolic
practice of meeting on the first day of the week for public wor-
ship and the breaking of bread. It is often confidenily affirmed
that the keeping of the first day instcad of the seventh is sance
tioned by Apostolic usage. The proof of this position rests
mainly on two passages. Lct us examinc them.

The first is Acts xx, 7. * And upon the first day of the week,
when the disciples ene together to break bread, Paul preached
wito them, ready to depart on the morrow, and continued his
specch until midnight.””  But is therc any thing in this transac.
tion, or the attendant circwminstances, which elearly and undeni-
ably proves an apostolie example i favor of a new Sabbath, or
of keeping the first day of the weck, in any manner, as a sub-
stitute for the former institution?  Surcly therc is not. The
passage does not so much as preve that the practice of meeting
for worship on the first duy of the week wes then conunon and
general.  But if it did, it would not deterniine the change con-
tended for.  There ix nothing said in the sarrative which char-
acterizes the day of this meeting us @ Sablath.  Asscmbling for
public worship 1s proper on any day of the week, aud so s the
breaking of bread. "The supper was first administered on one
of the six working days; and there is nothing in the Seriptures
which restricts its subsequent adiminiztration to a particulur day
—not even the authorized Sabbath.  Besides, in this case, the
breaking of bread was deferred until afier widnight.  Of course,
according to the Jewish reckoning of titne, it was attended acta-
ally on the sccond day 3 and this must liave been the ease, also,
according to the prevailing custom among observers of the [irst
dav, of commeneing the day at midnight. 1t seems, (’[hcr'cfbro,
that the Apostle and his brethren were not very preeise in res
gard to its heing done on the ﬁ}'sﬁ dayv. .Lct‘ﬂ)e most be made
of this passage, and it laeks a divine (!cs'ngnzu‘mn of the .ﬁrst day
as the Christian Sabbath ; and hcngc it Is (-qin’-e.l;\r' wantmg as to
the requisite evidence of a change In the sg\bbu‘{lc law. &ure!y,
if there had been such a change, and this, with onc more n-
stanec of meeting on the firet day of the weck, were to contain
the evidence for all after gencrations, we should have been in-
formed of the fact. Sowething would have been slnd to dctcr;
mine that the first day of the week was regarded as a Sabbath, and
that it had taken the place of the scvenih. But 1hcm( is noth(mg
of this. The record s prrfeetly silent in regard to cither point.
Besides, it is evident that the ongmal .»C\a}bbﬂth contmue}d. to be
observed throughout {he entive period of New Testament history.
This is so plain a faci, that no one who gives tl'm'sgbject a can
did examination will deny it.  This shows the opinion of a new
Sabbath—observed, as it must have Leen, in conucction with
the Sabbath of the fourth commandment, ar}d wnl'xout a word
being said on the subject, or the least objection, stir, query, or
excitement whatever being raised—to be perleetly-preposterous.
Such is the result of this reasoninyg from a supposcd apostolic
example, giving the passage LS widest possible s‘copc, as Inany:
ing a common practice of mecting for public worship on the firs
day of the week. But in reality there is nothing in this tex
which proves or implies that such‘ a practice was common a
that period. For aught appears, it might have been an ocea-
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sional meeting, appowmfed werely in consequence of Paul’s
ing about to depart on the morrow. Therefore, to adopt a prae-
tice o0 Important as the onc in question, upon such vague, un-
wcertain, and inadequate testimony—especially when, in order
‘thercto, we must dispose of a plain and positive commaud of
God restecting the obscrvanec of the s;o\'*cuih‘ day, and of w’
usage as old as the completion of the creation—is unreasouable
in the extreme.

Another passage quoted in proof of an apostolic c;\'ump\o of
keeping the first day of the week, and, consequently, in support:
of thc opinion that the Sabbath is chunged, is 1 Cor. xn,':&.‘—!
¢ Upon the first day of the weck let every one of you lay by him
store, as God hath prospered him, that there be no gatherings,
when I eome.” This passage, like the others, does not bmply,
that the first day was then commonly and generally regarded as;
a day for public worship. Indeed, it does not necessavily imply!
a public mecting of any kind.  “I'lic divection for * every onc to,
lay by him in store,” for the beneiit of the poor saints at Jerusa-
lem, ““on the first day of the week,” neeessarily amounts to no
more than an appointment of this day to make up their bounty
at home, so that it might be sure to be ready when the Apostle
should eome. But if it be understood to mply any thing wore,
it is simply that they should bring their donations togetlicr pub-
liely on the first day of the week, so &s to be prepared in the
fullest manner for the Apostle’s visit.  Thercefore, according to
this view of the case, it proves 10 move than an occasional mcet-
ing on this day for the purpose of a publie contribution for an
important objeet of benevolence.  But even if it eould be so eon-
strued as elearly to imply that it was then @ common and genceral

I

practiec to meet for public worship awd instruetion on this (I:‘(y’ il
would not therchy be puinted out to us as the Cypistian Sabbatl, i

and a substitutc forthe seventh day, sceiiy that it contains no in-
formation to that efleet, and thatio divine warrant appeais on any
part of the New Testament records for the supposcd ehange.—
Meetings for publie worship, taling up of eollections, and cven
breaking of bread, do not eonstitute a Sabbath. 7o sabbatize is
to rest from our own sccular labors, and keep a scason to God.
These proofs for a change of the Sabbatl, thorefore, whiel arce
unquestionably the best that can be produced, are utterly defi-
clent, and the argument therefrom, as genceally presented, is
deeeptive, and unworthy of eonfidence.

6. Descent of the Holy Spirit on the day of Pentccost—Much
has becn said respecting the descent of the Holy Spirit, on the
day of Pentecost. It is urged that this was the first day of the
week, and that this eireumstanec was an intimation that God de-
signed to bestow upon the day in its weekly returns a speeial
honor.  This opinion, however, is supported only by assumption.
The day on which that remarkable event oecurred, is known
only as the day of Pentecost, an annual feast of the Jews, fifty
days from the feast of the Passover, which was held on the four-
teenth day of the first month. It might, therefore, oecur on the
first, or any other day of the week. This year it probably came
on the fifth or seventh day. But the fallaey of the argument we
here oppose, i apparent from the’ faet, that it is founded in the
presumption that they began to eount the fifty days from the
morrow after the weekly Sabbath, whereas they counted trom
the annual passover Sabbath., See Lev. xxiii. The deseent of
the Holy Spirit at this time ¢ould not be eonsidered as rendering
famous any other day than the Jews’ feast of Pentecost. But
we have no evidence that God. intended by the event to bestow
a speeial honor upon any day. It was the fulfillment of an im-
portant promisc that the disciples should be baptized with the
Holy Ghost.

7. “ Lord’s Day.”—An argument for the changc of the Sab-
bath is founded on the supposed application of the title ¢ Lord’s
day,” to the first day of the week, The only passage referred
to for the purpose of sustaining it, is Rev, i, 10. I was in the
spirit on the Lord’s day.” But that the day here called the
L@rd’s.day,ws the first day of the week, is merely assumed, and
henee is not to be considered as proved. It is not in fact prod-
able that this is the day referred to. * * * g these words
be understood to refer to a mnatural day, it is more likely to be

the seventh day, which Ged had blessed and sanetified for his
special serviee, than the first day. The seventh day is ealled
by Him “my holy day,” and “ the holy of the Lord*—phrases
very similar to the one in this passage. This was also the Sab-
bath whieh was mafie for man, and of whieh Christ says he is
Lord. And since it was observed up to the close of the New
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be- Testament lustory, it would be perfeetly natural for John w©

ns “ the Lord’s dav.”  Faether, there is no evidenet
fav of tht week was denominated the Lord’s day,
Iy a period, Only one writer mentivns the expression
d ose of the sceond eeuttry; and the reputed
king, in his Crgspel, (whieh
) ypse,) of the ress
tion of Clirist, and the fivst day of the week, never intimates
that the day should be called by any other maic. The ].carnvd
Mover, though an advocate for the first day, in wmentioning the
different davs to which this phrase may be applicd, acknowl-
edges the entirc uncertainty as to what day 1s mt(‘ng]ed, un(l‘
says, ¢ Itis very likely that the more solemn and }_mbllc use of
the words was not observed until about the tinie of Sylvester i,
when, by Constantine’s command, it became an injunetion.” It
is ovident, therefore, that this passage cannot ‘]ns:tly be used as
proof that the Sabbath was transferred to the first dav of the
week,
We have now examined the texts commonly adduced to prove
a ehange of the original Sabbath, and have found them utterly
insufficient and deceptive.  Tlence the claims of the Subbath of
the fourth eomnmandment, without alicration, are fully sustained.
The advoeates for the first day are aware that if an abrogation
or change of the original Sabbath law cannot be mudq out, the
seventh day s still the true Sabbath.  Dr. Dwight, for lnstorie,
makes the following admission 1 “ 1 we cannot ud in the Serip-
tures plain and ample proof of the ubrogation of the original
day, or the substitution of a new oue, the seventh day undoubt-
edly remains in full furee and obligation, aud s now to be cele-

Ibrated Ly all the race of Adawm.”  [From Sab. Viedicator,

TIIE SABBATIIL:
AUTHORITY FOR THE CHANGE OF THE DAY,

It being clear from the Scriptuves, that the seventh day was
instituted by divine authority for a weekly Sabbath, and relig-
fously regnrded thronghout the times of the Old Testament, those
wlo now relinquish its observance, and keep the first day of the
week, take the ground that the Sabbath wus cither abrogated
and a new iustitution introducced in its roum, or that the time of
its obscrvance was changed from the seventh to the first day of
the weck, in eommemoration of the resurrcction of our Lord
Jesus Christ. To be cousistent with themselves, therefore, they
arc bound to cvinec one or the other of these positiops.  The
burden of proof cvidently lies on their part.  Ifor unless it ean
be shown, that the fourth eommandment, which requires the
sunetification of the scventh day, has been abolished, or amend-
cd by the substitution of the first for the seventh day of the week,
it is clear that the original appointment remains obligantory and
is now binding on the entirc human fiunily.  And to substanti-
ate cither of these points, the proof must be clear and deeisive.
It will not do to rest upon doubtful deductions.  We have an un-
questionable right to demand that divine warrant, in cither case,
which pertained to the institution as originally delivered.

We will therefore first examine the proofs adduecd in favor of
the ubrogation of the weekly Sabbath and the introduetion of a
new mnstitution,

To sustain this position, the broad ground is taken by some,
that the Deealogue itself, in which the law of the Sabbatl is eon-
tained, was abrogated ; and that, under the ncw dispensation,
no part of it was binding but what is newly enjoined or express-
ly recognized, either by Christ or his Apostles.

The perpetual obligation of the Decalogue implies, of course,
the perpetual obligation of the Sabbath as cnjoined in the fourth
commandment. But if that was abrogated, the Sabbath which
it enjoined was also abrogated ; and, eonsequently, it ecases to
be binding, unless rencwed under the new economy. What,
then, is the proof here relicd upon? Oue of the principal pas-
sages in which this proof is supposed to be contained is 2 Cor.
iii, 7, 8, 13. ¢ But if the ministration of death, written and én-
graven on stones, was glorious, so that the children of Israel
could pot steadily behold the face of Moses for the glory of his
countenance, which glory was to be done away, how shall not
the ministration of the Spirit be rather glorious? . . . And not
as Moses, which put a veil over his face, that the ehildren of Is-
rael could not steadfastly look to the end of that which is abol-
ished,” It is argued from this passage, that the clauses “ which
glory was to be done away,” and ¢ to the end of that which is
abolished,” refer to the whole law, moral as well as ritual, be-
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¢ cwe mention s made of € that which was weitten and o ngraven,
in afnn( =" which s an evident allusion to the Decaloguie.
on eare fm exantination, it will be found that ¢ that w Iurl was to)
be done away,” was not the D(m,u,/;m‘ z/.s(‘/} bt~ the wministra-
tion of it
atdeally ilhwstrated by the glory of Moses® conntenanee, which
was merely temporary. This clivee refors expressly to the frlu—
rv of his countenanee, and nof 16 the glory of the Taw itself,

So also the elause ¢ that which is ‘\huh&l\ul » daes not refer tn{
the Decalogne, hut to the ministration of \lus(*\, inclnding the
appended \Whh and usages, the priesthood and its sicrifices,
which were usvfnl merely for the time being, 1t cannot be sup-|,
posed that 1
tradicting Christ’s uatlmom' Madtt. v, 17—19 as well as by ma-
ny other representations of the Sr‘npmn‘s The abolishment!!
spoken of, therefore, evidently vespeeted no other than what thel!
Apostle culls in anoth('r p‘ncr\ “the taw of comtuandments con-
tained in m(lumuuh, inclusive of the entire ministration of Mo-|.
ses, There is nnquestionably a reference in this chapter to the
I)ocﬂmruc hut not as abolished, Tt wae merely the ministrs
tim\ of ity or the then instituted manner of teaching, tlhlstmtma
and cnﬂnunrr tt, whicl was abolished, to be succeeded hy an‘\'&
ministration of tlw same law by the Spmf
will put my law "—(the very faw of the ten (‘()n]“]’u}(hnc]us)
“in thelr lll\\clld l)dlf“ and write it i their hearts,” _Arr[m
«\Ve are not without }aw to (Géd, but wnder the law to Christ,”
What law but the Decalogne is hevodreferred to > Bvidently
none.  For surely we are uot under the Mosaie ritnal. Again,
“ Do we make void the Taw throngh faith 2 Yea, we (*s.ub-
b the Tow.” The saane, no dunl)', which was contamed in the
Decalogue,  Henee, the A]ms(lv ames savs, < I ve fulfit the
lw ace n((lmu o the Seripture, Thou shalt love thy neighbor as
thysclt, ve shall do well.”  Here the title ¢ the mv:ll law.’
gihven h\/ wiy of cininence to the Decalogue 5 and its p(‘nmmcm
ol )iwmnn is manifestly recognized s 101’ the precept alluded to
i+ sununary of the last wix nmnmndnwuts of this code, and the
atlusion s so made ax o hinply the continued obligation of the

wlhiieh was then ‘l]l[)ful]\ ed-—the same being emblen- '

the Deealogue was abolished, w 1ihom expressly con-|i

For it i« written,  [}]

lk‘

first four, which are sununed up in supreme love fo God. - Again,
the Apostle
hinn, yl we keep his uunnhmrhmuk Aund again, © B ](-Mm]
are they that do his commmndments, that they may h.n(* vight 0!
the ‘uu of 1ifey and may enter thmwrh the gutes i the eify.> o]
Bath {hese pussages ve forence is evile nity had to the precepts ()”
tie I)u(-.lluum-5 as the s atind and pernmnent rule n{’ulw( l(‘n(‘(*}
foe Christinns, "Phe dofug away or abolishment, therefore, spnl\( 1,
of e above cannot refor to the Deealogne or 1101

I
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]“]\\g\”‘(’
noral law deself, bhut to Hu' Mosiie dispensation or ritual,

Auother of the proofs alledued for the .\ m'rn'(m of the Dece-!
alooue, and consequently of he Hahh: th, ix Collassians i, ll—f
17, Blottioge out the hud-writing of rmlvmm s that wiis mmmx“
us, whieh W contrary o us,:m(l took it out of the way, nmlmwr
it ta the evossy and, having spaited prineipalities and powers, ]u"
made ashow of them ope n]\', tmlmplnnu over them in i, Le f‘
no man therefore judge vou inmeat, ov indrink, or i ~lu(tnf"
i holy doy, or ol the new moon, or of the sabhath day=, whic
are o <hadow of things to come 3 but the hody is of € Drist.”

3y ¢+ the hand- \\’riilnfr ol ordiiamees,” s nost o svidently meant
the (vumunml Taw—not the Dec almrn(’ ov the woral law.-—
This tx neyer characterized as ¢ the iy riting of ordinances, ”;
Therelore, the = Blotting out,” “ taking away P and @ dling 10"
- spohen of, hav e po referenee fo this law, but ta the!

A

the eross
Masaic J‘hlml |
alagne, and fithy deseribed as & the law of connnandinents con- |
fnia‘u-(l n mdmmu.\.’ It was this, and thas enly, which was
s Plotted ont” and “anailed to the eros<” A, therefove, the!,
referenee made by the Apostle 1s expressly to this law, it fols
|()\\\ by o fuir inferenc o, that ¢ the sabbatly days ™ d“ll('( «d to, “
are those \\ hich were containe,
Hl in this ow, or among these = ordinances, > and do nat inelude,
the Sabbath n! the founh commandment.  There were, besides,
the weekly Sabhath, various other sabbaths appointe (l which,
befonged to that vitual, and not to the Decalogue.
lnvw were expressly ineluded in ¢ the hand-weiting of 01‘(1111.111-
coes,” mnd like the vest were “a shadow o{ things to come,” and .
ased 1o he obligatory at the death of £ Cheist. There is evi-
dt Nty o .\nrhmn\ i this prssage for including any sabbuthes
but what pmpml\ belonged to the Mosdie witual. "Ihis view of
e mtter i< corohorated by aniore literal reudering af the 1 Tth!

r, st ((l\ rendered ¢ \l])l)l“h

John tesiifiesy ¢ Heveby do we koow thai m‘ Jenowy

Phis is particutarly distinguished {mm ihe Deea)
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prorse, viz : *¢ Lot no one therefore judge yaw in meat, or in drints,-
B nt, o in a part or division of a k-stnal or of a new moon, or of sab-

] athe,”  Tle sabbaths alluded to are oby iously thw\(* which are
Hound i the same place with meats and drinks, fostivals and
new moons, and which were of the same general charaeter—
‘Ihe weekly Sabbath thcreﬂuo, 15 not affec tml at all by their ab-
rogation, but remains i full force, as does every other precept
ol | the I) ‘calogue.

We find h(z sanie distinetion as to the law whieh was abol-
dished, in Ephesians i, 14, 15, ¢ For he is our peace, who hatls
tmade both one, and ]mtll broken down the middle \ml[ of parti-
ition between us, having abolished in his flesh the cumity, cven
Lthe lew of commandments contained in ordinances, for to nm]\o
)m himself of twain one new man, so making peace,”  Flere the
middle wa 1 of partition hetween k\\s and (xmmlm called « tho
vnmnv is expressly dcfmvd, as before, to be “the law of conr-
"mandments conmmorl in ordinances,”’ Tlll\, and tlis only, there-
Jore, was abolished, leaving the Decalogue, or moral law, in its
toriginal character LIJ(] o)htr ion. This is the language of the
Jlwhole Bible.  There is no proof' m any of these passages, that
ithe law of the ten commandments was wbolishe d, or tbat the
'h*“"\th enjoined thevein was done away.

Nor is there such proof in Romans xiv, 8, 6. ¢ One man es-
!t( enieth one day above another; another esteemcth every day
fadike, Lt every inan be fully pr‘lsuadcd in his own mind.  He
*th(u regardeth the av, 1mnnd(,tn it to the Lord ; and he that re-
tunrdet th not the dav, to the Lord he doth not regard it. e that
reaceth, cateth to the Lord, for he giveth God thanks : and he
ithat cateth not, to the Lord he cateth not, and giveth God thanks.”
This passage is frequently adduced asTproof that the obligation
to keop the ancient Sabbath has ceased, and that under the Gos-
pel dispensation there s no divinely authovized distinetion in the
Ll\’s of the week s that there is no one coustituted holy in dis-
Htinetion from the rest; and consequently that every one s left
tut his own liberty to ke ep a Sabbathoor not. Tt will be casily
perecived, that i this argmuent has any weight in reference to
the seventh day as the Subbath, #t operates equally against the
obligation to keep the first day, cither as a substitute for the sov-
enth, or as o memortal of the vesturection, sceing it places all
ddistinetions whatever as to days on the sune gronnd with the
‘confessedly obsolete rites of the Mosaic ritual.  According 1o
"his view of the passage, we have under the Gospel (l]xp(\lxsutlou
no Sabboth at «ll—not so much as an wthorized memortal of
the 1(«\111(\@“011 Lle who elaims the least authority fov the ob-
servance of the first day of the week for any purpose, takes a
course which completely overthrows the argument based upon
this pnwwu But, in reality, this text has nothing morc to do
with the subject before us, than cither of those \\blc have been
exannned., Tt ore spects merely the distinetions which formerly
exisied i regard m the six \\\nl\mfr davs of the week—some f
them being .\pp(mnml in the Mosuic ritual s sabbaths, others as
davs of atonement and purifieation, ad others as fL\U\dl\ Some
of the carly Christians thought these distinetions still binding, as
also the distinetions o 1(‘0.\”] to meats and drivdes 5 others thought
Uthey were not. Tlence the exhortution which is sub|omul to
Soatuad forbearinee,  That the distinetions referved to as to days,
were those noted in the Mosaie ritual, and did not juctude the
one e ontained in the fonrth copnmandment, is manif est from the
hwhole seope of the chapter, Lherc is [uum,uhu reference made
to one’s {icely cating all things, while another would eat only
herbs; ad aceor ll‘.“|\' the 101[:)\\1110 mule, to be respectively
obeeryed, 15 Taid down : ¢ Let not him that cateth, despise him
Hihat cate th not; and fei not him that cateth not, judge him
“that catetl for (mr[ hath received hine™  “Lhis quotation cleas-
Iy evinees thut the Apostle was treating of ritual distinctions,
‘nn(l not of that ln»tmctnm of days w hich was coustituted by th(,
Lineiont luw of the Sabbath.
P Agnin, the abragation of the Decalogue is supposcd to be
‘humht in Romans vii, 4, 5, 6.« Wheretore, my bretheen, ye
also are becone dead to the law by the body of © hrst, that ye
“should be married to another, ever to him who is mlsod from
the dead, that we should bring forth fruit uuto God.  For when
fwe woere in the flesh, the motions of sin which were by the law,
did work inour members, to bring forth {ruit unto dcath.  But
how we are delivered fmm the law , that being dead wherein we
wore Teld 1 that we shoudd serve in newness of spipit, and not in
the oldness of the letter.™  But if the teru taw here tneludes the
marad ws well as the ceremonial law. it is manifest that believers
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are not said to be delivered from it, considered in any other
light, than as a covenant of works. Certainly they are not deliv-
cred from it as a »ule of obedicnce. 'T'osuppose this is inconsis-
tent with Christ’s sermon on the mount, before alluded to, and
many other decisive proofs of the perpetual obligation of the
Deccalogue. It is probable the Apostle had special reference to
the deliverance of belicvers from the curse of the moral law.—
This is reasonably inferred from the clause, ¢ that being dead
wherein we were held.” If any thing more pertinent to this law
be intended, it must be its original character when given to Adam
as a covenant of works or of life. For surely we are not and
éannot be delivered from it as a rule of obediencce, so long as
God is what he is, and we are what we are. Seccing that as
long as the relation constituted by his character as Supreme Ru-
ler, and by ours as moral subjeets, exists, we shall be bouxlld to
love him supremely, and our neighbor as ourselves, which is the
fulfilling of this law, And to suppose that this law, as a rule of
obedience, was actually annulled, and that those precepts only
are now to be considered obligatory, which are enacted or pub-
lished anew under the Gospel, is to suppose that God, at a cer-
tain time, actually rescinded the rule requiring supreme love to
him, and to our neighbor as ourselves, which is palpably incon-
sistent, and contrary both to the current of Scripture and the na-
ture of things. It would be maintaining that to be changed which
is manifestly unchangeable. It would imply that, for the time be-
ing, the obligation recognized by the law did not exist; that the
tie by which God and moral beings are united, was sundered,
not by rebellion on the part of his subjects, but by his own act
of abrogation. Can this be admitted ?

But if it were admissible, and if no part of this Jaw is binding
on Christians but what is newly enacted or particularly recogni-
zed under the Gospel dispensation, the Sabbath of the fourth
commandment could not in this way be set aside; because its
continued obligation is plainly taught in the New Testament.—
It is altogether a mistake, that we have no express recognition
of this precept under the Christian dispensation. It is plainly
recognized by the Saviour in Matt. v, 17—19, where he says,
that he ¢ came not to destroy the law, but-to fulfill ;” that * one
jot or tittle shall in no wise pass from the law, till all be fulfill-
ed ;" and that ‘*“ whosoever shall break one of these least com-
mandments, and shall teach men so, shalt be called the least in
the kingdom of heaven ; but whosoever shall do and teach them,
shall be called great in the kingdom of heaven.” If any com-
mandment of this law is binding, the fourth is binding of course,
«even if it shoald be called the least. It is also recognized in the
foltowing declaration of Christ, Mark ii, 27— The Sabbath was
made for man, and not man for the Sabbath.”” The word man
is here obviously used for the entire race—not for a part—not
for the Jews in distinetion from the Gentiles—not for those who
fived under the Old Testament dispensation, or till the time of
Christ’s death; but for man in his protracted existence during
all future pertods of time, i. e. for mankind in general. This is
the plain import of the declaration. And if we render the orig-
inal with the article, it 1s still more evident that the entire race
is included. ¢ The Sabbath was made for the man,” i. e. for
Adam, the original parent of man, including, of course, his pos-
terity. But according to either rendering, the entire human
race is manifestly included in the term. The Sabbath, then,
was as truly made for the Gentiles as for the Jews; and for
those who should live after the crucifixion, as for those who liv-
ed before; which is an explicit recognition of its perpetual ob-
ligation.

The same recognition also appears from its continued observ-
ance under the ministry of the Apostles, and there being not the
least hint or stir in reference to its abrogation, or to the substi-
tution of another day in its room. The weekly-Sabbath is fre-
quently mentioned in the Apostolic records, as a part of practi-
cal duty, and it was unquestionably the seventh day. Thus we
have the continued obligation of the Sabbath sanctioned by Apos-
tolic example. If, therefore, a riew edition, or an express re-
cognition of the Sabbath of the fourth commandment be consid-
ered necessary, to bind the consciences of men under the new
dispensation, the foregoing considerations will show that we have
such an edition or recognition, as truly as we have of thé other
precepts of the Decalogue. S0 that nothing is gained in regard
to setting aside the seventh day of the week, by attempting to
show the abrogation of the Decalogue. If those precepts of that

law which require that we should have no other gods before the
i

junder peculiar and terrible signs of purity and
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Lord—that we should not kill, not commit adultry, nor steal—
are newly enjoined or expressly r‘ecognized_un.der the present
dispensation, and, consequently, universally binding ; the same is
true of the fourth commandment, which requires the keeping of
the scventh day. ) )

Again;an attempt is made to prove the abrogation of the orig-
inal Sabbath, by showing that the entire Decalogue was peculiar
to the Jewish nation, constituting a national covenant, whlgh, at
the coming of Christ, was annulled, and a new covenant ntro-
duced. But admitting that it was delivered immediately to them,
in the form of a national covenant, this docs not in the lcast 1m-
ply that it was not cqually binding, as a rule of obedience, upon
other portions of the human family. We might as well arguc
that the New Testament belonged mercly to the primitive Chris-
tians, because it was delivered directly to them, and constituted
the rule of their conduct and the basis of their hopes. Yca, we
might as well suppose that no nation except the Jews were bound
not to have any other gods before the Lord, not to kill, not to
commit adultry, not to steal, not to bear false witness, as to sup-
pose that the Dccalogue was purely of a national character, and
binding merely on that peoplc during their continuance as a na-
tiona! church. And, as the Dccalogue was not merely national
as a whole, so there was nothing national in the fourth command-
ment. It belonged, cqually with the other nine, to the ecntire
family of man, inasmuch as the essential reasons of all and of
either of the commandments, were of universal obligation.

Again, that the original Sabbath was peculiar to the Jews, and
consequently abrogated by the introduction of the new dispensa-
tion, is argued from its being specially urged upon them by the
consideration of their deliverance from Egypt. But this argu-
ment is of no force, because the same reason is urged in the pre-
face to the entire Decalogue.

For the same purpose, also, an argument is founded upon the
fact that the fourth commandment was enforced with a deadly
penalty. But this argument also fails ; because a similar penal-
ty was annexed to the breach of the other precepts of the law.
The truth of the case is, that these pcnalties belonged not to the
Decalogue itself as first promulgated, any more than they belong
to itenow under the milder dispensation of the Gospel. They
were added in the Mosaic ritual, and constituted a part of the
political arrangements for the time being. Their abrogation,
therefore, affects not the original law. Though there be no civil
power now given to the church to enforce obedience to this pre.
cept by temporal punishments, as formerly, the sacredness and
obligation of the institution are not thercby at all affected. The
sin of disobedience will be visited in God’s own time.

Again, some have inferred the abrogation of the former Sab-
bath, or at least its change, from our Lord’s vindication of the
act of the disciples, in plucking the ears of corn, and rubbing
them in their hands, as they passed through the corn-fields on
the Sabbath day, and from his saying, that ¢ the Son of Man is
Lord also of the Sabbath day,” Mark ii, 23—28. But there is
evidently nothing in this narrative, or in this declaration, to jus-
tify such an inference. It must be admitted on all hands, that
the fourth commandment was obligatory, as originally given,
till the death of Christ, if no further; and therefore Christ, who
“ was made under the law,” was bound to obey itin its original
strictness.  Admitting that he possessed the right, in a given in-
stance, to intermit its obligation, it is not consistent to maintain
that he did it; because he came to render perfect and universal
obedience. Hence he affirmed that one jot or one tittle should
in no wise pass from the law “till all be fulfilled.” His whole
life was a perfect comment on the requirements of the law.—
Had he failed in the least particular, he would have been inad-
equate to the great purposes of our salvation. It is obvious, therefore,
that the transaction alluded to was not, under the circumstances, a breach
of the fourth commandment, but in perfect accordance with its preserip-
tions—the labor implied by the act of the disciples being a matter of ur-
gent pecessity. ‘‘It is lawful,”” said he, * to do well on the Sabbath
day.” Neither does the declaration, that ¢ the Son of Man is Lord also
of the Sabbath day,”” imply that he abrogated or changed it, but rather
that he was bound and engaged to protect it as a divine institutjon and
to entorce an 9nlfight‘ened and strict obedience to its requirements. ’

The foregoing being the principal proofs adduced for the abrogation
of the Decalogue, and the original Sabbath, it is evident that this view
of the subject cannot be sustained. It is not sanctioned by any plain
scriptural evidence. It is, therefore,‘ palpably absurd to rest so impor-
tant a matter upon so slender a basis. It is laying violent hands on a
code of moral and immutable precepts, given by God, and promulgated

majesty, to vindicate 2
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practice which waa introduced long after the commeucement of the

Christian era. [From Sabbath Tract No. . !
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“ Sanctify them throwgh thy truth; thy word is truth.”

PARIS, NOVEMBER, 1850.

TO OUR READERS.—The Review and Heravrp is designed to be
srictly confincd to these important truths that belong fo the present
time. We hope to be able to send you this enlarged size of the paper
quite often, containing a simple and clear exposition of those great
and sanctifying truths embraced in the message of the third angel, viz:
the ¢ commandments of God and the faith of Jesus.”” It is truly lamen-
table to sce Second Advent papers, that once advocated the pure, naked
and cutting truth, applicable to the time, now devoted to the discussion
of questions foreign from the present truth, which cannot possibly bene-
fit the dear saints that arc perishing for spiritnal food. Among other
charges given to Timothy by the Apostle Paul is the folowing,—¢ But
foolish and unlearned questions avoid, knowing that they do gender
strifes.”  This we intend 1o do. And with much pleasure do we look
forward to the predicted period, when the sheep, that have been seatter-
ed on the mountains of Israel sinee a ery at midnight, shall be gathered
into the unity of the faith, the rubbisn blown away, and the precious
«jewels '’ all brought into the clear Hght of the third angel’s message,
and in this second ** casket'” ‘“ shine’ forth with ‘* ten times their for-
mer glory.”

We call the special attention of the brethren to the articles, in this
nuwnber, from the publications of the Seventh-day Baptists. They are
clear, comprehensive, and irrefutable. We intend to enrich the col-
umns of the Review and lerald, with extracts from their excellent
works on the Sabbath.

We also design to get out a large pamphlet, containing the same mat-
ter from their publications, that we publish in the paper. Sucha work,
judiciously cirenlated, will certainly do a great amount of good.

How SHALL WE CIRCULATE PUBLICATIONS %-As our list of names is
small, we can send them to but few; and it is sinpossible for us to give them a
wide and faithful distribution, unless the brethren situated in different places
help in the work.

First, they should be sure to send the names of those who would candidly read,
and

Second, every brother and sister should do all in their power to seek out those
who would read with profit, and obtain suitable publications for them. There is
a large amount of the* Advent Review,” that should be circulated immediately.
My brethren, it is time we that were all interested, and zealously engaged in
spreading the troth.

We shall send this number to all those whose names are on our list. Then we
ehall drop the names of those who have expressed no wish for the paper. gt is
a pleasure to send itfree of charge, especially to the «“ poor of the flock.” We
ance more ask those who wish the paper, and have expressed no desire for it, to
petify us immediately by letter. If any are not able to send means, we beseech
them not to let this stop them from writing, We greatly desire to hear from such;
and will cheerlully pay the postage on their letters.

PUBLICATIONS.

The “ADVENT REVIEW,? containing thrilling testimonies, written in the
Holy Spirit, by many of the leaders in the Second Advent cause, showing its Di.
vine origin and progress. 48 pages. Also the five mumbers of the “Review,”
and the ¢ Extra,’” by Bro. Hiram Edson.

The ¢ Present Trath, No. 1. The WERKLY SABRATH taught and enforced
in the Xloly Scriptures of the Old and New Testaments. 28 pages.

The Seventh-day Sabbath NOT ABOLISHED. The article by Joseph Marsh,
editor of the “Advent Harbinger and Bible Advocate,” REviEWED—36 pages.

The Third Angel’s Message.-—16 pages.

The Sanctuary, 2300 Days, and Shut Door.

Bro. Miller’s Drean, with notes. 12 pages.

The above publications may be had by addressing Elias Goodwin, Oswego, N.
Y., Otis Nichoks, Dorchester, Mass., or James White, Paris, Me., Post Paip.
Terms—Gratis. ‘Those who would consider it a pleasure, are invited to help
bear the expenses of publishing, as the Lord has prospered them.

I3 As we have no time to answer the many letters received, we have con-
cluded to acknowledge their receipt in the paper. Be careful and see that your
letters ave reccipted.

16 pages.

[Letters received since November 20.]

Lentha A Lockwood ; 3. R, Burgess: Joseph Bates, 2; F. M. Shimper; Emi-
Iy C. Brissee; J. T. Wilcox; S. G. Butler; Otis Nichols; H. Bishop, $1;
Enoch Jackman, §1; Chastina B. Spaul(ling, $1; Martha Lockwood, $3; Hat-
sel Pennficld and others, $6; Leonard Hastings, §5.

For the Review and Herald.
THE LAODICEAN CHURCH.

We beliave that this state of the chnrch exists, and that it is compos-
ed of sccond advent minjsters and people, who have backslidden and
become ‘¢ lukewarmn,”

Whien and where did this state of the church commence? Webelieve
that it commenced in 1845, at the conference in the city of Albany, N,
Y., with the two leading teachers in the advent cause, as chairman and
sceretary pro fem., viz: William Miller and J. V. Himes, and sixty-
one acting ministers and delegates. #Sce Advent Herald, May 14, 1845,
page 105.

This organization proceeced by a series of conferences in the cities
of Philadelphia, Baltimare and Boston, Page 112, Col. 3. The result

lanother with their Extras, Vindicators, &c. &e.
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was most cheering to thewr hearts, particularly ta J. V. Higes and &
.Bliss. See Col. 2 of the same page; also the Herald for May 21 W';;
“think that this organization was completed April 3, 1846, the cuy of
Iechester, N. Y. See Vorcr or Truri, April 22, page 25 ; also page
129, Col. 1, ¢ Confercnce Address :* * Our brethren, east, west Amjﬂ.!
:and south, are harmoniously, (with a few exceptions.) united in the faith
and hope of the gospel, and well engaged in extending their beni‘gn T
[fluence and blessings to others. They are making preparations kor going
;to work the PRESENT SEASCN understandingly, and vﬁ"mua[ly, tor the
SALVATION of PERISHING THOUSANDS around them.”

The editor of the Voice of Truth was not ready to unite at the first
conferences ; for he, with some others, adhered strenuously to the ny at
Midnight. See his article on this point, in the Voice of Truth for June
11, 1845, and then his decided change in Nov. 11, 1846, Here we qe(;
the perfect union with the advent editors and their adhcrents. Seo {he
view of the Laodicean church by the editor of V. I\ Aug. 13, 1845
published since in the Advent Review Fixtra. This shows tje (’lecided’
change and departure from the Philtadelphiu state of the chureh, where
they all professed to be,at the tenth day of the seventh m()m}; 1844
See the ¢“Adecnt Review,” of 48 pages, published at Auburn ’N Y )
containing their thrilling testimonies. T

Undonbtedly they were then in the right state of the Chureh, and
holding fast that to which they had attained, viz: the change from ,Bab—
ylon, or the Sardis state of the church, to the Phi}adelphiabstate.

When they changed from the Philadelphia to the Laodicean state, we
}yglicve they influenced hundrpds of honest souls to go with then;.-—-
These are the ones we are trying to seek out, by this article, and every
other possible way, and show them their perilous and helpless condition
and utter destruction, if they do not forsake them and turn back imme:
diately to the open door in the Philadelphia church ; for there is no
promise, or hope for them where they are. See Rev. iii : 16, 19.

Let us just take a general retrospect of the downward proo,ress of the
Laodiceans. For six successive years, viz : from the fall of 1844 to the
spring and fall of 1850, the most of these leading members have been;
aiding and assisting each other in changing the chronology, i. e. the
world’s history ; to prove that they were on the true position’. What
have they gained? Answer, nothing but disappointment and confusion
This, 00, in direct opposition to their standaxd work.  (Advent Shield.:;.
It has not proved to be their shield, that is clear. Six times, did we say !
yes, more. Some have moved the time for the termination of the 230()
days, from fall to spring, for six years in suecession, and thus they have
almost finished a circle, (if seven years would make one,) instead of
gaining one inch the right way.*

The Advent Herald for March 2, 1850, at last came out and proved to
a demonstration that the position of the tenth day of the seventh month
relative to the end of the 2300 days was right. But, said one of them
to me ; nothing was accomplished.  Daniel was told that the sanctuary
should be cleansed ; but nobody knew anything about it, N0, NoT RVEN
miMseLF ! In 1844, it moved the whole church to change théir position
into the open door, in the Philadelphia state of the ehurch, and to sacri-
fico their houses, lands, and personal characters to the éod of Israel
because they believed it, and that the Lord Jesus also was coming In
the Laodicean state now, the opposite is the case. If proof is wanted
read the Advent Herald, the HIGHEST PROFESSED STANDARD published i
the world, to enlighten and prepare the church of God for the great and
dreadful day of the Lord, right upou them.

‘What is the matter?  Answer—personal character is at stake. Whe
isin the wrong! The greatest difficulty is to ascertain who among
them is right. Just call at the city of Boston, where, in 1844, the citi~
zens trembled under their thrilling appeals, to be ready for the coming
of Jesus. What now?! The reverse. Slandering and devouring one
Is this the true church *
God forbid! Why, methinks the very angels in heaven would shud?:ar
to see them appear there in their present state. Will they grow amy
better ? If the past is a criterion by which to judge, we answer, never,
no, never. 'Then you that hope for salvation, flee quickly, flee, I say
for your lives! You have not one ioment to spare. Utter destrnctioxz
awaits every soul that is found in this Laodicean state. ‘

To get a right understanding of the Laodicean state of the church
let us examine a few things econcerning the seven states of the
churches. The first, second and third chapters of Revelation pre-
sent to our view seven distinet and different states of the church under
the gospel. Some have supposed that these chuarches described in
the second and third chapters of Revelation were literal, becanse there
were seven literal churches in Asia Minor, bearing the same names.—
But we think the bible definitions of these names describe the spirit
and qualities of the seven states of the churches. They cannot be liter-
al, for several 1easons. Tirst, this is a revelation, or prophecy of the
future. ¢ The Revelation of Jesys Christ, which God gave unto him,
to show unto his servants, things that must sHORTLY coME 0 vass,
Rev. i, 1. John had his vision, A. D. 96, but the literal churches ex-
isted A D. 60, 36 years before. Second: ¢ 1 Jesus have sent mine an-
gel to testify unto you these thingsin the churches,”” &ec. Ch. xx1i, 16.
This brings us down to the close of time. Nothing has been known of
those literal churches for hundreds of years. More may be said on this
point, if necessary ; let this suffice now.

As the first four states of the church were in the past, {about A. D,

*We admit that about all classes »f Advent brethren helped in this work upte
the fall of 1845
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1798,) lot us confine our exposition telative to the last three, which are|
all in an organized state, at the present time.

Fifth state; Sardis, signifies ** that which remains, that are ready
to die.” Rev. iii, 2. ¢ Her works are not petfect before God.”’—
v. 9. Jesus warns them to get ready before he comes upon them. v. 3.
«Thou hast a few names, even in Sardis, which have not defiled their;
garments ; and they shall walk with me in white ; for they are worthy.
IIe that overcometh the same shall be clothed in white raiment ; and I
will not blot out his name out of the book of life; bat I will confess
fiis name before my Father,” &e. verses 4, 5.

This, we uvnderstand to be the present nowminal chureh, the Babylon,
which God’s people came out from under the second angel’s message,
which closed up at the tenth day of the seventh month, 1844. They
were then “ about to die,”” and are now spiritually pEAD.

Those that came out of Babylon under the cry, in obedience to the
call feom heaven. Rev. xviii : 4; and overcome, 1. . continuein the third
and ether angel messages, Jesus will aéknowledge befare his Father,
and their names will not be blotted from the book of life. Six years
ago, there were thousands that did witness to the above state of things,
of whom the greater part arc alive unto this day, and the greatest por-
tion are now in the seventh, or Laodicean state of the church. Ilow
did they get there?! Answer—they passedinto the sixth, or Philadel-
phia state of the church, in the fall of 1844 and staid there long enongh
£0 prove to their entire satisfaction that they had changed their position,
to one which was frue and clear. For proot, please read their own
statements once more, in the ““Advent Review’’ of 1850.

Symptoms of uneasiness were soon discovered in our leader. Tt was;
evident that his sphere of action was too limited to remain with those
who had entered the open door in the Philadelphia church.

He sends forth an article in the * Morning Waitch,” for January 16,
1845, headed, **In tHE FieLp Acamn;’ aund says ‘¢ we have put the
press in full operation again, our work—is to the saints, and re-arouse
the slumbering churehes.

Weshould agitate, acrTate, AGITATE! until they see the falsity
of their position.” +On he goes with conferences in Waterbury and other
places in Vermont, and Western New York. Sce pages 21.22. This
strengthened bim and others, so that the call for the Albany confcrence
was made, 10 convene April 29, 1845. Ience we sce the sudden change
fiom a true position, to another. But, says the reader, what of that!?
Answer, he is the leader, and when he moves the others follow. You
ay ask agam why confine this work for the whole church right here,
in this country? Becanse the great burden for the advent labor has
moved out from this continent; something, no doubt, is doing in other
conntries ; but ¢his is the great field for the three Advent Messages.
It is in vain, however, to attempt to prove that J. V. Himes has not
been the leader and leading editor in the Advent cause, for ten years
past. This dees not prove that hie hasaken one TIgNt step since Janua-
vy, 1845. He las led on others to fulfill propheey, to their utter de-
struction. I pity him, and really wish that his many, and decp trials
had have driven him to God.

Siath state, Philadelphia signifies brotherly love. This is the state
that all advent believers were merging into, when that united thrilling
ery was rushing through the land, like many waters, Behold the
Bridegroom cometh, go ye out to mnect him.”” DBabylon's Sectarian
organizations (in the Sardis state} were shaken in every direction, and
their most pious and efficient members were led and moved directly to
the state of brotherly love. Not an advent believer went any where
else, until the dispersion, after the cry ended. Chap. ili, 7, shows the
shut door, and the open door, that no man can shut.

The Master of the house, our Great High Priest, in the Sanctuary in
heaven, [Heb. viii, 1, 2} ix, 1-—5,] rose up and shut the outer door of
his daily ministration with the world, and no man ean open it, and opened
the door into the holiest of all; where the ten commandments are seen,
[Rev. xi, 19,] and *‘no man can shut it.”’ This was done when the
2300 days ended, on the tenth day of the seventh month, 1844, and no
where else. Here was the perfect harmony of shadow and substance.
Aaron once a year in the shadow ; Jesus, in the substance at the end
of 2300 years,” This proves the day and year that the door was shut;
and that the last, and only.safe one was then opened for the overcomers
in the Philadelphia church, The Philadelphia church kept the Saviour’s
word and have not denied /iis name, Those that left this state, and be-
came Laodiceans, took the opposite, ¢. ¢, they did not liold fast his word,
and hence they dened his name. See Rev. iii, 8.

Jesus, in verse 10, promises to keep all from the hour of temptaiion,
or trial that have kept the word of his patience. That is, all that are
patient waiters, in this state of the church, he will keep, when the de-
cree goes forth from the Dragon [Rev. xiii, 15] to kill them.

‘Then Jesus is to come quickly, and the true church is exhorted to
hold fast their experience in the past, verse 11. 1f they do not some
one will 1ake their erown. See what befalls those that give up their
experience. Verse9. In verse 12, is the precious overcoming promise
to all in this church. They are to be pillars in the temple of God, and
have the name of God, the Holy Cuty, and Jesus’ own new name writ-
ten upon them. Here we see that all the precious promises are made
30 this church that believe in the shut door, and keep in the open door,

They cannot be claimed by those remaining in the Sardis, or Laodicean
state of the :chureh.
Seventh state, Laodicea signiftes, the judgiug of the people, ¢ These

things saith the Amen, the faithful and true Witness.”> ¢ I know thy
wor#  that thou art neither cold nor kot : 1 would thou wert cold or hot
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0 then, hecause thou art lwkewarin, and neither cold noi hot, 1 will spug
thee out of my mouth.” Verscs 16, 17. This state naither cold nor
hot, represents their unscttled state for six years past while they have
|bcen continually changing the chronology to prove the end of the 2300
idays in the future, which they had acknowledged did end in the fall of
t1814.
Jesus would have them either believe their true position or stop, and
ilet the chronology alonc; for as often as their ealculations failed it
icaused their own and others faith to wane: and thne tlley have bectt
;coutinnally sinking iuto a lukemarm stale, neither oe thing nor yet an-
‘other. Tn this state it is hnpossible for them to be saved ; for Jesus
'says that he will spae them out of his mauth, or destroy them.
’ « Because thou sayest, Tam rick, and increased in goods, and have neod
of nothing ; snd knowest not that thou art wreiched, and miscrable, and
[poor, and blind, and naked” verse 17. If you want the truth an any point
lof doctrine, especially, any thing relative to the sccond coming of tho
Lord, the Advent Ierald and Harbinger are the professad stundards.
They are professcdly 7ick in Biblical knoweledge. Their continved
reading and writing on tlic subject of the advent, and all subjeets con-
nected with it, in the Bible, make them »ich.  And vet they know not
that they are * wretched and miserdle, and poor, and blind, aud naked.’*
How! Answer, spiritually ; because they would certainly know it, if
they were literally In this state. "Then with all their Bible knowledge,
they have not got the mect in due scason.  Ae their gencral eonference
last May. -a question arose about their declaration of principles for the
future. It was finully scttled that the Address that they s2nt forth frem
the Mutnal Conference of Adventists «b Albany, N, Y., April 29, 1845,
ghould be their principles of faith for this present 1850, Tt is true they
have given the right view in the general, that was to guide them to the
eud of the 2300 duys ; but as they are to procced on 1n their coarse of
action, in their proclamation of an epen door for Babylon, and all the
georld, just as they came from the Albany Conforence in' 1849, they
rove elearly that they have gained nothing ; made no progress.  They
Jiave only ran almost round a circle, in a five years race, beating tho
sir, and now they deelure their starting point from April 29, 1845,°t0 hie
ithe best they can give for May, 1850. It looks clear that they have ac-
fknowledged their Laodicean state of neither cold nor hot.  They have
ueither one position nor yet another.  How unlike the path of the just
that shineth more and mare unto the perfeet day. ’

1t is in vain for themn to apply the Laodicean state of the chureh, now
existing, (and must exist beforc Jesus comes,) to any other class of be-
lievers on_eurth. 'T'he shut door helievers are in the Philadelphia
ichvreh.  The nomival church, sre back of 1844, in the Sardis state
spiritnally dead. ¢ Iconasel of thee to buy of me gold tried in the
fire, [present truthy that has stood the trial of six years oppositian, and
now is shining brighter and brighter,] that thou mayest be rich; and
whitc raiment that thou maycst be clothed, [righteousness, or righteous
acts of the saints,] and eye-salve that thau mayest see.” [See ﬁ)e pre-
sent truth.]  Verse 18, Josus counsels uo one to buy of him carthly
riches, & .., no; it is the present truth that the Laodiccans must have
to be saved.  *“ As many as I love, I rebuke and chasten ; be'zealous
therefore, and repent.”’ Verse 19. Jesus still loves same thut are il;
the Laodicean church, and calls on them to repent. If they were de-
cejved by falsc teachers, they nust leave themn as soon as possible, and
be ¢ zcalous "7 and *“ repeut;’? for every one that is found in that ’stale
when Jesus leaves the Sanctuary, and eeases to plead for the honest
ones among them, will be destroyed. They must get back into the
open door in the Philadelphia church that no man can shut, where they
came from ; for that is the only true church, or place of safety. Read,
in verse 20, the last, loving message of Jesus to you,—** Belold T stami
at the door, and knock. I any man hear ny voice, and open the door
[the door of the heart,] I will come in to him, and will sup with lim,
aud he with me:”  Jesus will commmne with you if you will open yom’*
hieart and veceive the truth. ¢ To Inm that overcometh will T grant to
sit with me in 1y throne.”” Thus the promise is extended from verse
18th to the 22d.- Now is the tune to repent and turn to the truth. Be
quick! Ifasten for your life!!
{  Jesus is cleansing the Sanctuary, or is blotting out the-errors of the
thouse of Tsracl. ‘When this work is finished,Jhe will take his place on
the great white cloud. Then, the seven Angels will pour out the seven
last plagues. 'This will begin the <“ greatday of his wrath,”’Rev: vi, 17,
This is the day of Babylon's plauges. Her plagues will come in one
prophetic ‘‘day, death, and mourning, and famine, and she shall be ut-
terly burned with fire : for strong is the Lord Gud who judgeth her.”’
Rev. xviii, 8.

¢« In all the land saith the Lord; TWO PARTS therein shall be cut
off, and die ; but the THIRD shall be left therein. God says he will
bring the THIRD PART through the fire, and refine them. They
shall call upon him, and he will hear them. fIe will say IT IS MY
PEOPLE ; and they shall say the LORD IS MY GOD.”’" F'irst part,
Sarpis, the nominal ehurch or Babylon. Second part, Laodicea, the
nominal Adventist. Third part, Philadelphia, the only true church of
God on earth, for they ask to be translated to the city of God. Rev.
ili, 12 ; Heb. xii, 22—24. In the name of Jesus, I exhort you again to
flee from the Laodiceans, as from Sodom and Gomorrah. Theireteach-
ings are false and delusive ; and lead to utter destruction. Death!
peata!! eternal DEATH!!! is on their track. Remember Lot’s

wife.
JOSEPH BATES

Fairhaven, Mass., Nov. 10, 1850.
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