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ABSTRACT KEYWORDS

In this article, | argue that although the Pusa yingluo benye jing E¥% Kikai; Saicho; gotra
AZELL [Sutra of the Diadem of the Primary Activities of the  (zhongxing; shusho); the
Bodhisattvas] utilised the theory of zhongxing fi#k (Skt. gotra; Jp. stages of bodhisattvas; the
shusho; caste) in the Pusa dichi jing ¥ Hi F74S [Sutra of Stages of ~ Fusd dichi jing; the Pusa
Bodhisattvas], the Pusa yingluo benye jing changed the explanation yingluo benye jing

of zhongxing with the stages of bodhisattvas. According to Kakai

and Saichd’s interpretations of shushé related issues, the Pusa dichi

jing and the Pusa yingluo benye jing were still mainstream. The

theory of zhongxing in these two texts strongly influenced their

thoughts on shushé.

1. Gotra %1% and the Pusa dichi jing &%t #54%, the Pusa yingluo benye jing %
BAHELRE

In Chinese Buddhism, especially during practice, the theory of the stages of a bodhisattva
is significant." The number of stages of a bodhisattva gradually expanded from forty-two
to fifty-two. According to recent research, the 12 stages, including shixin {5 (10 kinds
of faith) and dengjue 5% (equal enlightenment), miaojue %04 (ultimate enlighten-
ment), were first found in the Renwang jing 1~ T4 [Sutra of the Benevolent King] and
the Pusa yingluo benye jing P E A ZEZS [Sutra of the Diadem of the Primary Activities of
the Bodhisattvas].”

Both the Renwanyg jing and the Pusa yingluo benye jing were created in China during the
fifth century, and asserted the theory of stages of bodhisattvas.” It is clear that the She
dasheng lun shi il K% [Commentary on the Compendium of the Great Vehicle],
translated by Paramartha ELil (499-569), was influenced by the theory of stages of
bodhisattvas in the Pusa yingluo benye jing. Mizuno Kogen 7K ¥ 547G (1901-2006) indicates
the possibility that Paramartha adopted the theory of stages of bodhisattvas from the Pusa
yingluo benye jing after suggestions from his Chinese disciples.* In addition, there was no
agreement in the Sanskrit materials as to the exact nature of these stages.” We can therefore
recognise the influence of the Pusa yingluo benye jing on Chinese Buddhism.

Let us discuss the interpretations of zhongxing i % (Skt. gotra; Jp. shusho; caste). The
Pusa yingluo benye jing utilises xing zhongxing PEFE 1% (principle caste) and xi zhongxing
EHE (habit caste), which come from the Pusa dichi jing 35 i Hi#F 45 [Sutra of Stages of
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Bodhisattvas], and states, ‘xi zhongxing, xing zhongxing, dao zhongxing JEFETE (path
caste), sheng zhongxing *EFfi 1"k (saint caste), dengjue xing 52" (equal enlightenment),
miaojue xing WHVE (ultimate enlightenment).” For this reason, at least from the
perspective of zhongxing, we see that the purpose of the Pusa yingluo benye jing is to
inherit and transform the theory of zhongxing in the Pusa dichi jing. 1 will therefore
investigate the depiction of zhongxing found in the Pusa yingluo benye jing first.°

The Pusa yingluo benye jing explains xi zhongxing as a lower stage of practice and
meditation as follows:

It is not right that all Buddhas and bodhisattvas can achieve xiansheng guo 252 (fruit of
wisdom and sage) without shijie famen 1-1%72:["] (gate of ten precepts). Chuzhu xiang ¥]4F
#H (feature of first development) is the first one in xi zhongxing. The following nine beings
gradually expand and achieve ‘jiuzhu JUfF (nigh types of stableness), shixing 1-4T (ten types
of transcendence), shi huixiang Rl (ten types of reward), shidi i (ten stages of
development), wugou di fiJ5th (the pure stage).’ The unimaginable practice will also
expand. A5 V)b, —VIERE, ASHLRIAM G BRSSO S WA B A
FPQE*/;, ﬁg%?h}\ﬁiﬁﬁﬁﬁﬁg, JIEIUE, AT, TR, -, S, R
Kﬂz&%ﬁﬁt.

That is to say, xi zhongxing is the first step for the practice of bodhisattvas, followed by
‘jiuzhu JULHE (nine types of stableness), shixing 14T (10 types of transcendence), shi
huixiang 1-[1][1] (10 types of reward), shidi T-Hfi (10 stages of development), wugou di
Jith (the pure stage).” Xi zhongxing is the lowest stage for the practice of beings.

It is important to note that the Pusa yingluo benye jing identifies six kinds of
zhongxing:

Buddha’s disciples, six kinds of zhongxing are ‘xi zhongxing EFHH (habit caste), xing
zhongxing TEAEE (principle caste),” which come from the Pusa dichi jing, and states, ‘xi
zhongxing BTk, xing zhongxing YEFETE, dao zhongxing TEFEYE (path caste), sheng
zhongxing BEFEVE (saint caste), dengjue xing 55521k (equal enlightenment), miaojue xing
5% (ultimate enlightenment).” They are also called liujian 75%% (six types of persis-
tence), namely, jian xin B85 (faith persistence), jianfa B27% (rule persistence), jianxiu B2 1%
(practice persistence), jiande B2 il (virtue persistence), jianding B2 IH (worship persistence),
jianjue B% 5 (enlightenment persistence).” Liuren 75 % (six types of patience) are ‘xinren {i
Z. (faith patience), faren %7 (rule patience), xiuren &%, (practice patience), zhengren IF-
Z (original patience), wugou ren &35 Z (pure patience), yigiezhi ren — V)% Z. (the whole
wisdom patience).” They are also called liuhui 7~ & (six types of wisdom). Namely, ‘wen hui
R % (hearing wisdom), sihui & & (considering wisdom), xiuhui 15 %% (practice wisdom),
wuxiang hui TEAHEE (no feature wisdom), zhaoji hui HFE (quiet wisdom), jizhao hui X
XX (lightening wisdom).” Alternatively, liuding /N5E (six types of meditation), namely,
‘xixiang ding ¥ #H5E (habit meditation), xingding ¥ %2 (natural meditation), daohui ding 1&
£ (meditation of the wisdom on path), daozhonghui ding &% £ %€ (meditation of the
wisdom on seeds of path), dahui ding K& F (immense wisdom meditation), zhengguan
ding IE#E (observation meditation).” Alternatively, liuguan 75#i (six types of observa-
tion), namely, ‘zhuguan ¥l (stableness observation), xingguan {T7#l (transcendence
observation), xiangguan [M#l (reward observation), diguan Hii}{ (stage observation), wux-
iang guan MEAB (observation without feature), yigiezhongzhi guan —Y1FE % (observa-
tion on the wisdom of all seeds).” Buddha’s disciples, there is no Buddha or bodhisattva who
does not enter these six types of shixiang famen E#Hi%: "] (dharma gate of reality) of ming
guanjueding liaoyi FBIIRE T 2§ (clarifying ultimate meaning). ffli ¥, 7SFH 3, Fras &
PE, PEREYVE, TEAEYE, BURETE, SRS, bR IE. R4 N ER, JRAL B, IR BRI, R4 EAE,
JRA4 B A, IR BATH, JRAG BB A4 NG 2, 1R AL B, TR, R 2, — DI 4 15
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AN, A A B, AN, IR, BUREL AR AN, BANE, Ve, 1 E0E, M
SOE, KRUE, IEBUE. AR 4 /NI AW, AT, 17 I8, i, AT, — DDA L. B, )
FE S AN ST, Ve T A AL

The xing zhongxing and xi zhongxing are described in the Pusa dichi jing. They are
utilised by the author of the Pusa yingluo benye jing, who uses these in addition to ‘dao
zhongxing, sheng zhongxing, dengjue xing, and miaojue xing’ In these six types of
zhongxing, xi zhongxing is the lowest zhongxing.

Regarding the relationship between xi zhongxing and the stages of bodhisattvas, the
Pusa yingluo benye jing states:

Buddha’s disciples! The beings who usually draw back and go forward awaken the three

Enlightened minds (Ch. puti xin) before shizhu. A great number of beings study and practice

Buddhist teaching. They are called tuifen shan'gen iR 733541 (good root with withdrawal).

Pious men, you can enter shizhu if you continue shixin practice for yijie —%lj (one kalpa),

erjie — %)) (two kalpa), or shijie T3] (ten kalpa). Zhengguan will appear if this person

practices diliu boreboluomi 75 AT % 4 % (the sixth wisdom) at this moment. One will
stay in the seventh stage and never draw back again if he meets a Buddha or bodhisattva. It is
called tuifen iR4) (withdrawal) before the seventh stage. Buddha’s disciples, butui /iR

(without withdrawal) is to enter the sixth wisdom, practice and enter dingwei 5&{V/. (medita-

tion position) in kongwuwo i3k, (emptiness with selflessness). Buddha’s disciples, one

will draw back from Enlightened mind if he does not meet a Buddha or bodhisattva. There
are 80,000 people who drew back among the people whom I first met. For instance, although

Jingmu Tianzi ¥ H KT (prince of pure eyes), Facai Wang 754 F (king of dharma

treasure), and Shelifu ¥ 7 (Sariputra) wanted to enter the seventh stage, due to some

bad behavior, they drew back from the stage of xi zhongxing. i, #71B A5 HEE, 11 LART

VN LIE A 3 = R0, AERVP SRR, AT A, AL AT, IR AR, W

BT BB BEAT R, AR NIRRT R SN, B

PRI, IEBUINY. A R R R AT i, RV BAE, WAEAIR. Altb

FELART, 44 AR 0%, Bl 1, A ANRE, NS ANRBATBAT, I BN 3, STt A

SERL. BT, BRI, MR R R, IR AT )TN

B, Wy HRT, 4 F, SRILEE, SONS-BAE, O R NG, IBANRANE &,

AL BREEN, IBASME.?

This means ‘xi zhongxing is above the seventh stage,” and one can enter shizhu if he
continues shixin practice for one kalpa, two kalpa or ten kalpa. Furthermore, one will
stay in the seventh stage and never draw back again if he meets the Buddha or a
bodhisattva. This explanation means that all beings can enter and surpass the seventh
stage, and enter the stage of xi zhongxing if they continue their practice.

Through the investigation above, it is clear that, according to the Pusa yingluo benye
jing, all beings can achieve not only xi zhongxing, but also xing zhongxing if they continue
their practice. In this way, the xing zhongxing asserted by the Pusa dichi jing is considered
to exist in all beings.'

The theory of the stages of bodhisattvas is significant for Chinese Buddhism. It is
very possible that the Pusa yingluo benye jing was the first text to assert the forty-two
stages of a bodhisattva. Although the Pusa yingluo benye jing utilised the theory of
zhongxing that the Pusa dichi jing presented, the Pusa yingluo benye jing changed the
explanation of zhongxing. The reason was that the Pusa yingluo benye jing combined
the xing zhongxing and xi zhongxing with the stages of bodhisattvas and minimised the
importance of the xing zhongxing to deny the existence of beings who cannot achieve
enlightenment.
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Regarding the difference in doctrine between the northern and southern paths of the
Dilun Hi7y tradition during the fifth century in Chinese Buddhism, the Yugaron gi Fiflll
FOG™ [Commentary of the Treatise on the Foundation for Yoga Practitioners] states as
below:

A mature nature is like endless treasure. It will bring endless merits and virtues if one can
attain it. Along with demonstrating the essential nature, however, there have been various
explanations asserted by different scholars so far. Utilising the Lenggie jing B IN&E [Skt.
Lankavatara-sitra; Sutra of Lanka], the scholars of the southern path of the Dilun tradition
state that the nature of rulai zang WI2j& (Skt. tathagatagarbha; Buddha essence) contains
all merits and virtues. Furthermore, they assert that the nature of rulai zang is innate, not
acquired. The Lenggie jing states that although sanshier xiang =1 _#H (thirty-two fea-
tures), bashizhong hao J\-TFilF (eighty great features), and jiejia fuzuo #5flNEEAL (leg-
crossed) are innumerable, they do not appear. The Mahaparinirvana-sitra [Ch. Da bonie-
pan jing KHAEZS; Nirvana Sutra] states that the mahdparinirvana (ultimate nirvana)
was shared at first and contains all merits and virtues. The Da Fangguang fo huayan jing K
77 BE I HE B 4L [Skt. Avatamsaka sutra; Flower Garland Sutra] states that all beings have the
nature of rulai zang and various merits. The Pusa dichi jing states that xing zhongxing
originates from the ultimate beginning and always succeeds. These scriptures have clarified
the fact that various merits had been originally obtained. If we obey the interpretation of the
northern path of the Dilun tradition, all the principle merits can disappear. The Lenggie jing
states that Buddha’s response to the question Mahamate asked about the relationship
between the nature of rulai zang and emptiness, was that the merits of the nature of rulai
zang persist in beings who dwell in the entirety of emptiness. We can explain all scriptures
through this passage. A monk named Tai Z% pointed out the following. Namely, it is possible
to demonstrate that the truth of a mature nature is the basic origin of merit through the
passage above, so instead of describing zhenru FLUI (Skt. tathatd; thusness) as a container
holding all merits and virtues, we say fuzang fKjik (holding merits and virtues). Although
Huyue # H referred to the pure principle seeds of the three vehicles, they are the bodies of
conditional-dharma (youwei fa 17 7%1%), not zhenru. Thus, this differs from the interpreta-
tion of the southern path of the Dilun tradition. In addition, as the pure principle seeds are
mentioned, this also differs from the interpretation of the northern path of Dilun tradition.
(R B )R AR T, A R AR, ) 2 M L SR TR TR, B R U AN ).
A FEREET] B 552, WAGEYE AL —UMEd D, A B2, JRE A0 SR
REze, = A\ A A S A Y A% i R AT, BT AR, S QRLAREE) &, KR
RAARZ, B2 —YHEDIIE. S0 CGERED) =, th1, —VIRE B st &
AU O CHFFGRD) 2, PERIRE R, SN NIRI, RERIARA, MRUATLHL. WR ACHm i A Ak
HEA DA, A ndbTE s, AT AR V) D), (0 R SN Wi k. JLE AT =, S
—UVDAEAGE N, SE Ak B A 2, ARG B AR, ] LUPHAN? SEACA DhAEsE, o ()
MEe) KEAWE, HUWAGRIE G, ATl esem — Uk B e, e
P MR, B AW SR AE SO A AL G DA, R SO RE - DIRCR. A IRV H
2, MR (B RS T B, ol T A2 AR, R, AN S R H L T 1. W A A, B —
Fe IR MIRE T, MR AT 2948, AFECIn, AR R AR, SRAAT RN RS, A FeiE s

It is worth noting that the monks and scholars of the southern path of the Dilun tradition
utilised the Lenggie jing to demonstrate that the nature of rulai zang contains all merits
and virtues and is innate, not acquired. In addition, they quote the Pusa dichi jing, which
states that the xing zhongxing originates from the ultimate beginning and always suc-
ceeds, to clarify that merit has been originally obtained. On the contrary, the monks and
scholars of the northern path assert that principle merits are generated by dependent
origination. Furthermore, they quote the interpretation that the merit of the nature of
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rulai zang is only for beings who persist in the entirety of emptiness, which is visible in
the Lenggie jing, to refute the assertion of the southern path of the Dilun tradition.

However, according to the section of the Yugaron gi above, it is clear that the southern
path of the Dilun tradition combines the Pusa dichi jing and the Lenggie jing to
demonstrate that the xing zhongxing is equal to the nature of rulai zang (Rulai zang
xing WA E).

As is widely known, the classical Chinese terms ‘xing zhongxing; xi zhongxing are from
the Pusa dichi jing, which was translated by Dharmaksema (Tanwuchen 2 f#; 385-433).
Concerning these terms, the Pusa dichi jing states the following:

What is gotra? It can be summarised as two kinds. Namely, the original gotra which existed
from the ultimate beginning and the acquired gotra which is developed after one’s birth.
Among these two kinds of gotra, the original gotra that existed from the ultimate beginning
contains the six places of bodhisattvas. This gotra is obtained through the nature of dharma
without initiation.

tatra gotram katamat/samasato gotram dvividham/prakrtistham samudanitam ca/tatra
prakrtistham gotram yad bodhisattvanam sadayatanavi$esah/sa tadréah paramparagato
anadikaliko dharmatapratilabdhah/ (BoBh, 2, 4-7)"

What is zhongxing? It can be summarised as two kinds. Namely, xing zhongxing and xi
zhongxing. Xing zhongxing contains the six places of bodhisattvas and can progress to the
next stage without initiation. This is called xing zhongxing. 717 ZFE T, MEaiA —. —H 1
FEPE, BRI VERETER, RN NRIDS, RN, MARE, A A
The Pusa dichi jing, which was translated during the first half of the fifth century, is the
first classical Chinese Buddhist text which translated prakrtistha-gotra as xing zhongxing.
This term is composed of xing ' (nature) and zhongxing #{":. The former Chinese
character xing £ must be the translation of prakrti.

2. Kiukai's interpretations on zhongxing (Jp. shusho)

Kukai had constructed his own doctrinal system based on various doctrines within East
Asian Buddhism by the eighth century.'* Although Kakai knew about the controversies
surrounding the zhongxing, especially following the translations of Xuanzang % #£ (602
664), it seems that Kukai did not focus his attention on this topic. At least, the zhongxing
controversies were not the most significant issue for Kikai.

However, we cannot conclude that Kakai entirely ignored theories of zhongxing (Jp.
shusho). It is interesting that although Kukai certainly knew the new translations pro-
vided by Xuanzang, in most of Kikai’s treatises, the texts and terms that existed before
Xuanzang’s translations, such as the Pusa dichi jing and the Pusa yingluo benye jing,
remained mainstream in Kakai’s discussions of some shusho-related issues.

According to previous research, we presume the date of the establishment of the
Himitsu mandara jijiashin ron #4835 4 {1 0fy [Treatise on the Ten Stages of the
Development of Mind] as 830."”> We now consider the jajishin +{E.C» (10 stages of the
development) arrangement to have been constructed after 821, when Kuakai was finishing
his critique of the Hossd ¥2:4H and Sanron — 7 sects. He intended to reconsider the
positions of the Tendai X f7 and Kegon #£Jiif sects. In this section, I investigate Kiikai’s
perspective on the shusho through some explanations offered in the Himitsu mandara
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jujushin ron, which is the most important treatise for researching Kikai’s Buddhist
thought.
In the Himitsu mandara jiajiishin ron, Kukai states the following:

Among the sankeni —Ef (three wise stages), the first jiju T4 (ten stages of the
development) belongs to the xi zhongxing, namely hosshu &l (vowing). These are called
stable (jii f¥) as it is not easy to fall back after these stages. According to the Fodi jing {#fi th &%
[Sutra of the stages of Buddhahood], during the twenty-seventh day at Daolitian miaosheng
dian ) F) R 2> H5 ¥, Buddha stated the Da Fangguang fo huayan jing K7 JIALIE Jif 4% [Skt.
Avatamsaka sutra; Flower Garland Sutra]. At that moment, a bodhisattva named Fahui £ 5
inherited strength from Buddha, and obtained the jijii of bodhisattvas. — E A, ¥ 1-{E 5
BREYE, RO, A7RANR, #OTEY. K TAMBEED | 35 -G HAEVI AR Wb 1B et
[HERL) 2, PGV RS AR AL Ty, BE 5 B A (0 = IARD L 1. 1

Kikai quotes the Fodi jing to show that the first jiijiz belongs to the xi zhongxing, which is
termed stable (jii {T) as it is hard to lose progress after this stage. Apparently, Kikai uses
the term ‘xi zhongxing HFETE instead of ‘zhongxing’ ik, which was the newly
translated term from Xuanzang’s translations. Moreover, Kukai utilises not only the
former zhongxing term, but the methodology combining shusho with the theory of the
stages of bodhisattvas, such as jijit (Ch. shizhu). This was, as discussed during the first
section of this article, a creation of Chinese Buddhism.

Furthermore, Kikai explains the kendo i WIEf. (Ch. Jiandao wei; the stage of
achieving the path) as stated below:

Tsitatsu i LT (Ch. tongda wei; the stage of understanding) is also the stage of kendo i of
the sage shusho. The treatise states that wisdom cannot be obtained in relation to objects. At
this moment, one achieves the boundary of consciousness-only and abandons the appear-
ance of dualism. Bodhisattvas will then obtain the wisdom free from distinguishing between
objects. They will not retain any illusory features because zhenru is equal to this wisdom.
They are equal and far from the features of duality, so it is said that there is neither object
nor subject within this wisdom, alternatively, there is anyone of them, alternatively, there are
both of them. ... There are two kinds of vision path. The first one is the true vision path,
namely the wisdom without distinguishability, which can clarify the truth manifested by two
types of emptiness and ends two kinds of illusion. M7 71, AH 2R RIEM . f s, £
A P, RSP A IR MR, B IDOA e B R R BT AR B, SR ) S A P
3, ABCEAREKER AT, 35 0 PS5. PR REEOIT I &, A BB A PR A, A7
BROCEAR SLRAT L Ay R, — BT, AR Pt A 0 51, Al — 2 I BB, S
75 11 i

First, the term ‘sheng zhongxing BEFE Yk, as discussed in the first section of this article, is
apparently from the Pusa yingluo benye jing. Kukai uses it to explain tsitatsu i and kendo
i. Needless to say, this is another example indicating that Kikai followed the old tradition
of Chinese Buddhism combining shusho with the theory of the stages of bodhisattvas.
Second, according to Ishii Kosei’s 4123 i previous research, the earliest texts where
the term ‘nikii shoken’ —“FJJT# (Ch. erkong suoxian; being manifested through two
types of emptiness) is visible are the Foxing lun {# {5 [Treatise on Buddha Nature] and
the Shedasheng lun shi, translated by Paramartha.'® To the best of my knowledge, among
the classical Chinese Buddhist texts, the earliest manuscripts where the term ‘niki
shoken’ is used to interpret zhenru are the Jiejie jing fiREi14%, the Shedasheng lun shi,
and the Foxing lun. That is to say, Kukai utilised the classical Chinese interpretations
before Xuanzang’s translations to explain shusho. The difference is that Kikai used ‘niki
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shoken shinri - JTWAELEL instead of ‘nikit shoken shinnyo’ - “FPTWHILUN in this
section. We can likely explain this if we appreciate that the term ‘truth’ (shinri FL3E) is
extremely important in Kikai’s doctrinal system, although he also uses ‘shinnyo’ .Ul
(Ch. zhenru) in his treatises.

In the Himitsu mandara jujishin ron, Kiukai also mentioned ‘pure caste’ (muro

shusho) BT as follows:

That is to say, the former two fruits of tenne iz (Skt. parivrtti) derived from Bodhi and
nirvana are controlled by an ultimate pure field. Along with the disappearance of illusions,
the essence will become pure. This is called pure status. Dhatu means including, which
contains considerable merits and virtues. The essence of the four kinds of wisdom within a
pure dharma world is controlled by the extinction and process paths, so it is pure. The
merits and virtues of the Buddha and his realm were generated from the pure caste.

MERAENE (muro shusho). PLRH LT PR A MR RAL, RIS 985 Mk 2. st AR, AR
TP, PR T, W . SO, MRS A A A KD SRR S YA
i, PRIE A, Wl R, SR AAT)AE K B A R AR T .

According to Kukai’s interpretation, pure dhatu and wisdom are related to the pure caste.
This pure caste leads to parivrtti and nirvana, which contain Buddha’s merits and virtues.
Apparently, Kukai still used ‘muro shusho® #FE 1%, instead of ‘muro shusho® ML,
to explain the possibility of Buddhahood and the boundary of nirvana.

Thus, although Kukai did not take the topic of shusho seriously, he definitely knew
about the controversies surrounding zhongxing, so we cannot ignore his interpretations
of this issue within his doctrinal context. Kakai utilised not only the terms, but also the
thoughts and methodology of the zhongxing in the Pusa dichi jing and the Pusa yingluo
benye jing.

3. Saicho’s interpretations of zhongxing (Jp. shusho)

Saicho declares that Tendai hokke shi K& 75352, which is emphasised by him, is
Kyosht #£5%, in contrast to Sanronshtt —i’%<% and Hossoshi 74AH%%, which are
considered Ronshu i 5%. Needless to say, according to Saisho’s explanation, the position
of Tendai hokeshii is higher than that of Sanronshi and Hossosha.*® This method
influenced Kukai’s theory of jijishin kyohan /0% (classification of Buddha’s
teaching on 10 stages of the development of mind) more or less, but did not affect
Buddhism in Nara %3 X.

According to previous research on Saicho’s Buddhist doctrine, from the standpoint of
Buddhist studies, Tamura Koyu HAT 5245 conducted excellent research. In particular,
his Saiché kyogaku no kenkyii 57 2% © W15% [Study on Saichd’s doctrine] is still one of
the most useful research studies on Saichd’s Buddhist thought to date.”!

Compared to Kiikai, Saicho paid more attention to the shusho as, in my opinion, he
took the controversies about Buddha nature and the shusho seriously. For this reason, we
can find more discussions of the shusho in Saichd’s treatises than in those of Kiukai. In
this section, I intend to investigate Saicho’s perspective on the shusho through the Chi
Muryégi kyo 3 i 5 #£ 4% [Innumerable meanings Sutra] and the Shugo kokkai shé i
[E J* % [Protection of the sovereign of the Nation Chapter], both of which were
representatives of Saichd’s treatises.
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In the Chit Muryogi kyo, Saicho discusses various types of shusho as stated below:

First, someone meets with a bodhisattva and receives his intuition, so this person can
practice Mahayana Buddhism and attain the great xixing. He is called the decided
Mahayana practitioner. Second, someone meets with a lone practitioner and receives his
intuition, so this person practices Buddhism by himself and attains the small xixing. He is
called the decided lone practitioner. Third, someone meets with a sravaka and receives his
intuition, so this person practices sravaka Buddhism and attains the small xixing. He is
called the decided sravaka practitioner. Fourth, someone meets with some teachers who are
composed of the three vehicles as above and receives their intuitions, so this person practices
these and attains the three kinds of xixing belonging to three vehicles. He is called the
undecided three vehicles practitioner. Fifth, someone meets with both a bodhisattva and a
lone practitioner and receives their intuitions, so this person practices their advice and
attains these two kinds of xixing. He is called the lone bodhisattva practitioner. Sixth,
someone meets with both a bodhisattva and a sravaka and receives their intuitions, so this
person practices their advice and attains these two kinds of xixing. He is called a sravaka
bodhisattva practitioner. Seventh, someone meets with both a lone practitioner and sravaka
and receives their intuitions, so this person practices their advice and attains these two kinds
of xixing. He is called the lone $ravaka practitioner. Eighth, someone meets with teachers
belonging to the three vehicles, but he does not receive their intuitions, so this person meets
a bad teacher during this life and practices evil deeds. He is called the practitioner without
nirvana for a while. Ninth, someone meets with teachers belonging to the three vehicles, but
he does not receive their intuitions, so this person meets a bad teacher during this life and
does not understand cause so that his great root is lost. He is also called the practitioner
without nirvana for a while. Tenth, although someone meets with teachers belonging to the
three vehicles, he does not receive their intuitions and undecided xixing, so this person has
no part in nirvana. He is called the practitioner without nirvana for a while. Eleventh,
although someone meets with teachers belonging to three vehicles, he does not receive their
intuitions and undecided xixing, so this person entertains the path of beings and divines. He
is called the icchantika (Ch. ichanti —[#]$%; beings who cannot achieve the Buddhahood)
without nirvana for a while. Twelfth, someone does not meet with any teacher belonging to
the three vehicles, so he has no cause of the three vehicles during this life. He is called the
icchantika without nirvana forever. —, - EHIEE G 2 b, HIE KR, FRKE M. A4 4
FENERSR. —, AR B EIBME 2 AL, (HEAE SR, fNETE A B 2 e T .
=, R MEIEMEE FELL, HEHSEEE, AN EE SRS e v R DU, fEEEE
=30, BB =473 =8 S BUEX R = FRAVENL. T, AR B B E R 3
A, B RN R AT, AR/ R B, KRB AN AL. S A R R, B
PRI ERE. N, TR EEE o A R AL, B RN I R2AT, RN R
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First, the term ‘xixing #%£ - used by Saicho several times in this section - is very

important. It can be, if only from a linguistic standpoint, understood as either ‘xi
zhongxing B FETE or ‘xi zhongxing BHVE + xing zhongxing PEFETE.” In my view, it
means ‘xi zhongxing #HEiTE + xing zhongxing PERETE because according to Saichd’s
interpretation, almost all beings, except icchantika, can attain this ‘xixing % £’ through
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intuition and practice. Needless to say, this term is also from the Pusa dichi jing and the
> I3

Pusa yingluo benye jing. Second, as above, attaining ‘xixing’ i I through intuition and
practice is possible for almost all beings. The differences between beings with various
kinds of zhongxing (Jp. shusho) are related to the type of zhongxing, respectively. The only
exception is the icchantika. However, even in the case of the icchantika, there are also
different types. The icchantika without nirvana for a while has no undecided xi zhongxing
but will also attain Buddhahood in the end. Only the icchantika without nirvana forever
probably cannot attain Buddhahood, but Saicho does not clarify this in this section. It is
clear that the xing zhongxing has been integrated with a xi zhongxing into a whole xixing
by Saicho. In addition, almost all beings have some kind of shusho. This theory of shusho
is Saicho’s interpretation, which surpassed the framework of the Pusa dichi jing and the
Pusa yingluo benye jing.

Tamura Koyu provided previous research on the context and editorial course of the
Shugo kokkai sho. Tamura points out that the critical object of the Shugo kokkai sho,
which was written by Saichg, is Tokuitsu’s fi— (d.u.) treatise of the Chiihen gikyo "'iJJ
8% [Mirror on the Meaning of the Middle and the Extreme].>* Thus, we can recognise
that the controversy on zhongxing based on the Pusa yingluo benye jing is just one
controversial point between Saicho and Tokuitsu, which extended beyond a Chinese
Buddhist context.

In the Shugo kokkai sho, regarding the stages of bodhisattvas in the Pusa yingluo benye
jing, Saicho criticised Tokuitsu as follows:

The person persisting in the wrong course violates the assertions made in the Pusa yingluo
benye jing and the Yugqieshi di lun S lIfTith & (Skt. Yogacarabhiumi-$astra) [Treatise on the
Foundation for Yoga Practitioners]. Concerning the initial cause of the awakening heart, the
first half of the Pusa yingluo benye jing states that one can enter the path to the ten kinds of
stability if he persists in practice over considerable time. If this person dwells between the
first to the sixth stage of stability, he will attain the right vision if he practices the sixth
prajiiaparamita. This person can enter the seventh stage of stability and will not fall back if
he meets with some great teachers and is helped by their support. One can return to previous
stages before the seventh stage, if he does not meet with any great teacher. For instance, there
were 80,000 disciples who fell back eventually, such as pure eye prince (Ch. Jingmu Tianzi
#tHKF), dharma treasure prince (Ch. Facai Wangzi ¥4 1 F), and Sariputra (Ch.
Shelifu & F] 7). They encountered a bad relationship when they intended to enter the
seventh stage of stability, so they returned back to ordinary beings and could not be called xi
zhongxing beings anymore. What is more, it is also possible to return back to other sects and
take part in evil deeds. We can therefore understand that we should not consider the path to
the ten kinds of stability to be without return. Concerning this problem, I (Saicho) resist the
assertions above. I must point out that the theory of stages mentioned in the Pusa yingluo
benye jing differs from that in Fazang’s %) (643-712) doctrinal system. In addition, it is
also different from that found in the Da fangguang fo huayan jing (Skt. Avatamsakasiitra).
The person who asserted the above did not understand this, because they judged these
problems through nominal similarity. FEEH Xz, & [BE&E] - [Ffsm] 55

[PRERE] EEBIFEMER, & 92T HE, BT 2 NERE
B4 250 NAE TR, B EE N B A B, R B . AR AR A A B 3 AT,
B, WAEANR. BUt-BAERLT, 44 &08 0. A AMEE RN, — By IR E R
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BN, OB AN RAE S, A BRI, IBASNE, 52150, A
G R 30, AN, S AR AL IO, HEAL A A A AR, (T AR SEOME, Bt
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This passage contains extremely important information. Namely, Tokuitsu criticises
some points of the theory of stages of bodhisattvas, especially the relationship between
jujia 4F (10 stabilities) and xi zhongxing. He states that jizjii does not mean xi zhongxing
without return. To contradict Tokuitsu’s assertion, Saicho argues that the theory of stages
mentioned in the Pusa yingluo benye jing differs from that in Fazang’s doctrinal system,
and is also different from that in the Da fangguang fo huayan jing (Skt. Avatamsakasiitra).

It is clear that Saicho intends to dispute Tokuitsu’s assertions on the shushé and the
stages of bodhisattvas, but he does not provide any definite evidence based on Indian
Buddhism. Saichoé just states that the theory of stages mentioned in the Pusa yingluo
benye jing differs from that in Fazang’s doctrinal system. However, as is widely known,
the Pusa yingluo benye jing is one classical Chinese text which was created or edited in
China during the fifth century.®® Saicho takes a classical Chinese text edited in China
during the fifth century as his evidence of the difference between this and the Da
fangguang fo huayan jing (Skt. Avatamsakasiitra), a part of a former Mahdyana-sitra
Sanskrit text, to demonstrate the shusho without return through the stages of bodhisatt-
vas mentioned in the Pusa yingluo jing. Evidently, this is further evidence that the theory
of shusho in the Pusa yingluo benye jing and the Pusa dichi jing strongly influenced
Saichd’s thought about shusho.

According to the research of Funayama Toru MfiLlifi, the precepts of bodhisattvas
described in the Pusa yingluo benye jing are relatively independent from the precepts of a
sravaka. Namely, one can receive the bodhisattva precepts without those of a sravaka.
Furthermore, it is highly possible that this interpretation in the Pusa yingluo benye jing is
the basis and source of the precepts of enton [ in Japanese Buddhism.*® As is well
known, this is related to the assertions of Saich6 and his disciples.

Regarding the relationship between the Buddhahood and various types of shusho, the
Shugo kokkai sho states:

The person persisting in a wrong course stated that all beings can attain Buddhahood
because all beings have zhenru lixing BE.UNEEME (principle thusness) and alayavijiana
(foundational consciousness). Furthermore, as the Mahaparinirvana-mahdasitra states, all
beings have Buddha nature, those realms of existence which have no Buddha nature are not
beings, such as wall and stone. According to this, all beings have Buddha nature and can
attain Buddhahood. This interpretation is like the explanation asserted by Fabao i£%.
However, a person persisting on the wrong course denied this view and stated that the
interpretation, stated in the Pusa shanjie jing ¥ i 3% /84%, shows the beings without shusho
cannot attain Buddhahood even though [they had] practiced. They took this mention in the
Pusa shanjie jing as significant evidence for their assertion, that the existence of the beings
without shusho has been confirmed. Concerning this, I (Saich) must show its fault because
this person persisting on the wrong course did not notice the whole meaning in the context
of all content in the Pusa shanjie jing. The Pusa shanjie jing states that although fake
bodhisattvas go through much practice, they cannot attain Buddhahood because they
have no causal Buddha nature unlike real bodhisattvas. Furthermore, the mature cause is
not mentioned here as convenience is not taken. We can describe this meaning with
reference to some explanations mentioned in several scriptures as described below. The
Saddharma Pundarika Sitra [Ch. Fahua jing 1:3E4&%; Lotus Sitra] states that all listeners
will attain Buddhahood. The beings without bodhisattva nature mentioned in the Pusa
shanjie jing, the anti-shusho beings mentioned in the Pusa dichi jing, and the non-shusho
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beings mentioned in the Yogacarabhiimi-$astra are only described in terms of their dualistic
nature. On the contrary, the principle nature mentioned in the Pusa shanjie jing, the xing
zhongxing mentioned in the Pusa dichi jing and the benxingzhu zhongxing are equal. All of
them are carried by all beings. B 1, A7 — VI B B BUA, M6 Ak T RL%. —
DIAT I LU A R S BT R, S TR ] = UIRAES AL N 0E, &
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Tokuitsu quotes Fabao’s assertion that all beings can attain Buddhahood as the
Mahaparinirvana-mahdsitra states that all beings have Buddha nature, and then denied
this. It is noticeable that Tokuitsu’s evidence is the Pusa shanjie jing, which is a similar
classical Chinese translation to the Pusa dichi jing. As is well known, both the Pusa dichi
jing and the Pusa shanjie jing are the classical Chinese translations of the same portion of
the Yogacarabhumi-$astra. As another similar text of classical Chinese translation, the
Pusa shanjie jing was translated by Gunavarman K% (367-431) and prevailed at
Jiankang # ¢ in 431. That is to say, Tokuitsu utilised the Pusa dichi jing and the Pusa
shanjie jing to demonstrate that there are some icchantikas who cannot attain
Buddhahood.

To refute Tokuitsu’s conclusion above, Saicho asserts that the Saddharma Pundarika
Suitra states that all listeners will attain Buddhahood. In addition, the principle nature
mentioned in the Pusa shanjie jing, the xing zhongxing mentioned in the Pusa dichi jing,
and the benxingzhu zhongxing are all equal. All of them have been innate to all beings
from the beginning. According to Saichd’s assertion, all of these are synonymous terms,
and are identical with the principle nature in some other texts.

It is interesting that Saicho’s assertion above is similar to that of the southern path of
the Dilun tradition mentioned in the first section of this article. This can be summarised
as in the illustration below:

Evidently, according to either the southern path of the Dilun tradition or Saichd’s
interpretation, the different types of principle nature in various texts are in fact identical

The Dilun tradition il Saichd fvs
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to each other, such as ‘rulaizang xing’ WIHKENE, foxing' ALTE, ‘da banniepan’ KFIHEE,
‘xing zhongxing VEFETE, ‘benxing A1k, and ‘benxingzhu zhongxing AMEATFE 1. That
is to say, these terms are the same; therefore, all beings have this principle nature and can
attain Buddhahood. This is Saichd’s basic perspective on the shusho.

In addition, regarding the types of shusho, Saicho states the following:

The Yogacarabhuimi-sastra states that there are five kinds of beings, namely, the bodhisattva
shusho, the pratyeka-buddha shusho, the sravaka shusho, the undecided shushé and non-
shusho beings. It is possible to explain this as follows. Namely, the first three types of the five
beings have their own shusho, which can be described as a decided shusho. Those with an
undecided shusho are beings who have more than one possible shusho. The bodhisattva
shusho and undecided shusho beings can both attain Buddhahood. In contrast, decided
shusho beings cannot attain this Bodhi. There are four types of the fourth undecided shusho
beings. First, someone has both bodhisattva shushé and pratyeka-buddha shushé. Second,
someone has bodhisattva shusho, pratyeka-buddha shushé and sravaka shusho. Third, some-
one has both bodhisattva shushé and sravaka shushé. Fourth, someone has both pratyeka-
buddha shusho and sravaka shushé. The former three kinds of beings can attain
Buddhahood, but the last one cannot. We can understand this through the following
scriptures. The eighty folds of the Yogacarabhiimi-$astra states that the reason not all arhats
attain the highest Bodhi is that there are some differences between their shusho. It is the
fourth kind of shusho, namely, an undecided shusho. The Saddharma Pundarika Siitra states
that there is only one dharma vehicle within various Buddha realms, not two nor three
vehicles, except according to Buddha’s convenient sayings. This assertion is based on the
cases of the three kinds of undecided shusho beings. They have three kinds of shusho at the
same time. Buddha nature is stronger than the others. Saying that there are neither two nor
three vehicles is not to say that there are no decided shusho like the pratyeka-buddha and
sravaka shusho. TXii] =, —UMTIGAT TORE Y, —# B gl 0, 2 plth, =&
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It is notable that Saicho mentions five types of shushé which are integrated in the
Yogacarabhumi-sastra but uses the classical Chinese term ‘wu zhongxing FAHVE (five
types of caste) instead of ‘wu zhongxing TLFE#k, which is the original term in Xuanzang’s
classical Chinese translations. To the best of my knowledge, the term ‘wu zhongxing TLFELZE
is mentioned three times in Saicho’s treatises. In this passage, Saicho utilises the Saddharma
Pundarika Siitra to explain the five kinds of gotra in the Yogacarabhiumi-sastra. Needless to
say, in Saichd’s opinion, the theory of gotra in the Yogacarabhiimi-sastra cannot change and
transform into the theory of one vehicle in the Saddharma Pundarika Sitra.

4. Conclusion

The theory of the stages of a bodhisattva is extremely significant for Chinese
Buddhism. The number of stages of a bodhisattva gradually expanded from 42 to 52.
The 12 stages, such as shixin and dengjue/miaojue, were first found in the Renwang jing
and the Pusa yingluo benye jing. From the perspective of zhongxing, it is clear that the
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purpose of the Pusa yingluo benye jing is to inherit and transform the theory of
zhongxing in the Pusa dichi jing. According to the Pusa yingluo benye jing, all beings
can achieve xi zhongxing as well as xing zhongxing if they continue their practice. In
this way, the xing zhongxing asserted by the Pusa dichi jing is considered to exist in all
beings.

Although Kitkai was familiar with the new translations provided by Xuanzang, in most of
Kiikai’s treatises, the texts and terms before Xuanzang’s translations, such as the Pusa dichi
jing and the Pusa yingluo benye jing, remained mainstream interpretations when he discussed
zhongxing related issues. Kukai utilised not only the terms, but also the thoughts and
methodology of zhongxing in the Pusa dichi jing and the Pusa yingluo benye jing.

However, Saicho paid more attention to zhongxing than Kakai. We can find more
discussions of the shushéo (Ch. zhongxing) in Saichd’s treatises than in Kikai’s. Saicho
used the Pusa yingluo benye jing as evidence of the difference between this and the
Avatamsakasiitra, and to demonstrate the shusho without return through the stages of
bodhisattvas mentioned in the Pusa yingluo jing. That is to say, the theory of zhongxing in
the Pusa yingluo benye jing and the Pusa dichi jing strongly influenced Saichd’s thought
on shusho. Furthermore, according to either the southern path of the Dilun tradition or
Saichd’s interpretation, the different kinds of principle nature described in various texts
are identical to each other, including the Pusa dichi jing, the Pusa yingluo benye jing, the
Yogacarabhiimi-$astra, and the Saddharma Pundarika Sitra.
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