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ABSTRACT
This dissertation questions: How is the social imaginary about the meaning of being white in
Mexico produced, reproduced, and problematized in Twitter Discourse? How is the social
imaginary about the meaning of being white in Argentina produced, reproduced, and
problematized in Twitter Discourse? How are the social imaginaries in Twitter Discourse in
Mexico and Argentina related to the cultural and symbolic power exercised by the United States,
and does US power influence the structure of privileges built around Whiteness? For doing that, I
collected up to 10K tweets using two keywords to identify discourses surrounding Whiteness in
tweets from users in Mexico and Argentina and analyzed up to 300 tweets per keyword using
Critical Discourse Analysis tools. The findings demonstrate that research on Twitter is valid to
explore communities from inside and interpret problems that go beyond digital environments.
Furthermore, Twitter provides a unique opportunity to review Whiteness and question its
privilege structures. In addition, the tweets operate as a cultural manifestation of the latent social
unrest gruesomely exposing racism, dehumanization, eliminationism, and contempt for otherness
favored by the affordances of the medium. My approach focused on Argentina and Mexico
tweets as selected cases able to reflect the reality of the region in order to explore the function of
Whiteness in everyday conversations, considering the impact of digital technologies in society.
Both countries represent well-differentiated social structures, and embody particular ways of
living ethnicity, cultural capitalism, and globalization. Although to be considered ‘white’ in
Argentina is not the same as in Mexico, they also retain certain identity features related to

conceptions of Whiteness that allow its study. Even more interesting, I found that studying
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Whiteness in these two countries also illustrated the influence of the United States as a cultural

and symbolic power in the development of white supremacist ideas.

Keywords: Whiteness — Twitter — Critical Discourse Analyses — Mexico — Argentina — Social

Imaginary
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CHAPTER 1: INTRODUCTION

The material collected for this Dissertation was infused with two events that received
massive worldwide attention. One of them was the murder of George Floyd, a member of the
Minneapolis African American community who succumbed to police brutality. The second event
was the spread of Covid-19 that forced the closure of international borders and the seclusion of
citizens to prevent the spread of the first pandemic of the new millennium. Both events began in
the off-line world but quickly grew in virtuality and affected —in a way that we society are not
truly aware of yet— how we as humans are going to survive from now on. Also, I argue that
these events confirmed the relevance of the research questions guiding this Dissertation: This
dissertation questions: How is the social imaginary about the meaning of being white in Mexico
produced, reproduced, and problematized in Twitter Discourse? How is the social imaginary
about the meaning of being white in Argentina produced, reproduced, and problematized in
Twitter Discourse? How are the social imaginaries in Twitter Discourse in Mexico and
Argentina related to the cultural and symbolic power exercised by the United States, and does
US power influence the structure of privileges built around Whiteness?

In their own way, the citizens of Mexico and Argentina reflected both events in the
comments that they voluntarily deposited on Twitter and exposed how those events were
impacting their private daily lives, making it clear — if there was any doubt about it— that in an
interconnected planet it is very difficult to abstract from what is happening in the dominant
countries. Then, the present Dissertation is about Whiteness, but as I will discuss also it includes
the affordances and constraints of Twitter. In addition, it reflects social hierarchies and how

prejudices organize people’s attitudes, but more importantly it discusses conceptual issues about



being white, non-white, civilized, citizen, important and disposable in a world where the most

impenetrable borders may be found in the human minds.

1. The new cyber public sphere

With a certain openness of the Social Discourse!' motivated by the explosion of new digital
communication technologies, individuals and communities also took their social practices to the
virtual arena. In this sense, the Internet is a place (or a non-place) where it is possible to acquire
goods, obtain services, trade, inform, enter virtual realities, acquire new identities, meet people,
express opinions, subscribe to cooking channels and, even, perform whiteness. In this sense, the
new digital media accelerated the globalization not only of the economy but of social
experiences, and audiences become active participants in these expedited cultural exchanges.

In addition, the new cyber public sphere involves the complex relationships between
audiences connected and not connected to the constantly-changing environments that digital
technologies propose (Tufekci, 2017). Due to the increased role of digital communication
systems influencing people's daily lives, it is increasingly difficult not to be connected. Then, in
a certain way, interactivity empowers users and allows them to access new positions of
dominance and participation in Social Discourse through crafted content —memes, videos,
pictures, blog posts, comments, audios — able to be disseminated across the Internet (J. A. G. M.
van Dijk, 2006), while exacerbating social anxieties that now are discussed and exposed widely.

While the Internet was not intended as a medium for communication and personal

expression (Baym, 2010), and social media are automatic systems also designed to track user

! This word is capitalized because it refers to a main concept that is distinguished from the individual discourses able to be
performed in society.



activities and calculate their preferences using algorithms in order to offer experiences that can
generate economic profitability, Social Network Sites (SNSs) encourage personal contact and
connection between individuals and groups. Social media is therefore a user-centered technology
that facilitates creative participation and collaborative activities among users through the
promotion of ideas and thoughts. But, just as users influence others with their statements,
networks and algorithms also affect the actions and thoughts of those who interact with them. In
that way, hyper-connection immerses people in a crisis of belonging (Meikle, 2016) where they
are willing need to participate and interact in social media as part of their socialization processes.
In that sense, Hinton & Hjorth (2013) suggested that it is tempting to think that social media
platforms promote new democratization because they allow the penetration of power structures
and ensure that information is produced and circulated from multiple voices. “This
decentralization of the production of media content also decentralizes media control, which
poses vast challenges for media companies that established their media empire based upon a
monopoly over distribution” (Hinton & Hjorth, 2013, p. 22). Certainly, Social Media® empower
the user who, when generating content and distributing it, disputes the power of the media
corporations, usually in the hands of privileged white populations. However, it cannot be ignored
that in order to participate in the sphere of Social Media it is necessary to resign some control
over the user’s own data that will then be commodities over which new centers of power are
established, based on the commercial logic of the new communication platforms. On the other
hand, it should be acknowledged that while minorities and groups that are not satisfied with the

status quo resort to Social Media as fundamental instruments of their empowerment (Anton

2] capitalize Social Media when I am referring to them as social institutions.
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Mahfoud et al., 2020; Brock, 2016; Tufekci, 2017), the circulation of the Social Discourse is still
orchestrated by the powerful groups that have all the forms of capital and all the access (Kemp,
2021a; T. A. van Dijk, 1994). At the end, the economic and ideological capital return to the elites
and the exploitation system continues to enjoy good health, even in this new interactive sphere

and, apparently, more openly democratic environment.

2. Defining Whiteness

Whiteness is a system and a way of enrolling in an invisible social dynamic, submerged in
the unconscious of individuals, overlapping in such a way that to discover it, it is necessary to
question it, subtracting it from the collective unconscious and exposing it in all its iniquity. As
Nakayama & Martin (1999) point out, white people are uncomfortable recognizing themselves
within a racialized category because they almost never face the need to define themselves in
terms of their ethnicity or the color of their skin. When not defined racially, they occupy a
naturalized position: “In news events, the racial identities of whites are rarely mentioned,
whereas the racial identities of minorities are often noted” (Nakayama & Martin, 1999, p. 31).

At this point is important to highlight that Whiteness® is about social and historical
constructions that, on the one hand, justify the superiority of white people without any rational
justification, and on the other, generate verifiable and palpable consequences within
communities as they redistribute opportunities, wealth and prestige, and divide societies into
complex systems of power (Dyer, 1997; Garner, 2007; Lipsitz, 2006; Roediger, 2007; Wray &

Newitz, 1997). However, as Sansone (2003) pointed out, this construction “can vary in space and

31 capitalize Whiteness when I refer to a social institution. I do not capitalize whiteness when I am interpreting it as a place, a
behavior, an attitude or a physical characteristic.



time, and from one context to another” (2003, p. 11). In other words, ‘race’ is something mobile;
it is not a fixed category, nor does it work in the same way in all contexts. Sometimes it can
privilege people and sometimes it can be questioned, as the testimonies collected by Moreno
Figueroa (2010) suggested. Indeed, it would be a methodological error to consider Whiteness
outside its construction context, so it is necessary to establish the particularities of the society
that is going to be studied and the influence of the digital media-sphere in the social practices of
the mentioned society.

In every social order there are power structures that keep the system stable. As stated by
Althusser (1971), the institutions--which we know as the family, the educational system, the
mainstream media, the political system, among others— organize the society according to a
complex Ideological Apparatus where the ruling classes retain the power and the exploited
classes struggle to earn a position in the system. Then, to justify the structures of power and
exploitation that reproduce Whiteness as ideology, the State Apparatus promulgates certain ideas
through institutions like the educational system, the Mass Media, the religion, the army, the job
market, and the family, that impacted the communities and favored the stigmatization of the
different other. In such ways, fantasies or imagined narratives emerge to justify white
supremacism fueled by fear and social anxiety (Gries & Bratta, 2019). That is, in order for power
to remain in the hands of dominant groups, not only the elites but also other less privileged
groups need to demonize non-white groups (Daniels, 1997; Guglielmo & Salerno, 2003;
Roediger, 2007; Wray & Newitz, 1997). “White supremacy is an equal opportunity employer;
nonwhite people can become active agents of white supremacy as well as passive participants in

its hierarchies and rewards” (Lipsitz, 2006, p. viii). Therefore, according to Wander et al (1999)



it is necessary to expose the invisibility of Whiteness to find its mechanisms of domination and
perpetuation. That is, Whiteness does not develop in isolation but in complex economic,
productive, cultural, and social systems that need to be reviewed, even in nonwhite populations.

The process of Whiteness reproduction is extremely complex and has been perpetuated even
before the emergence of the nation-state. In this regard, Anibal Quijano (2000) discussed the
power groups have had, among their privileges, to rename conquered and exploited identities. In
this sense, the colonizers stripped the conquered peoples of their names: Aztecs, Mayas, Incas, as
well as Yorubas, Congos, Zulus, were reclassified as ‘Indians’ and ‘Blacks’ in order to make the
new labor division successful. In this sense, for Quijano as well as for Lipsitz (2006), the
construction of race itself is a matter strongly linked to economic and cultural capitalism where
white people not only dominate production of goods but Discourse and rationales about why they
own them.

To make it even clearer, being white is not an accidental event but is based on deep social
structures that have given it embodiment since Colonialism. Being white implies being immersed
in a structure of privileges that is systematically denied to non-whites. Historically, as Quijano
(2000) & (1992) and Anderson (1991) pointed out, in continental America, Whiteness
constituted one of the pillars of the nation-state, managing to homogenize identities and liquify
disputes under a national ideology. However, each human group has its peculiarities, and
therefore the process occurred in different ways in each country and established a valid point to
consider the application of the Whiteness study in accordance with the idiosyncrasies of each
society and the historical moment. For example, the United States, Argentina, Chile, and

Uruguay established similar processes of separation between white and indigenous citizens,



which included deportation, segregation, and extermination of natives; however, possession of
the land marked the difference between North Americans and South Americans. For Quijano
(2000), the North American lands were distributed in a ‘more democratic’ way referring to the
settlers, but in Argentina, especially, the concentration of large tracts of land in the hands of an
elite, deepened social differences that have not yet been overcome. In countries such as Mexico
and Bolivia the homogenization process was assumed through ‘miscegenation’ (El Colegio de
Meéxico, 2015; Moreno Figueroa, 2010; Quijano, 2000; Solis et al., 2019) which is a
contradictory process where people are included and excluded at the same time. To make it
clearer, Mexico’s national state instituted around 57 native ethnic identities into their territory
and labeled as citizens of the ‘Mexican nation’. However, in the daily practices there are certain
hierarchies that distribute the power between white populations —surrounding a supposed
European heritage— and the non-whites, privileging the former over the latter.

This issue about European heritage is a phenomenon that is reproduced continuously along
the countries in continental America. That is, being white in Mexico is not the same as being
white in Argentina, which is different from being white in the United States. It does not only
have to do with skin color but with an attitude and a social practice (Ahmed, 2007; Gordillo,
2016; Lipsitz, 2006). Indeed, whiteness is a habit, and it is a place where individuals and their
bodies inhabit, but it is also inherited in ways that impact material reality given opportunities and
privileges to certain sectors of the population in detriment of many others. “Whiteness is only
invisible for those who inhabit it, or those who get so used to its inhabitance that they learn not to
see it, even when they are not it” (Ahmed, 2007, p. 157). In that sense, everyone who does not

comply with Whiteness expectations would experience concrete consequences in their daily



lives. Then, the question is what can be done to achieve more equanimous societies in terms of
the distribution of power, access to the welfare of culture and participation in social and
technological spheres?

According to Dyer (1997) and taking post-structuralist ideas, it is necessary that the groups
and individuals that assume Whiteness begin their process of ‘deconstruction’ in which they start
to be aware and question the privileges that, in capitalist societies, were presented as natural and
normative. In this sense, we as society must stop thinking that Whiteness represents everything
that is universal as a human being, and non-whites represent the exception that confirms the
norm. We must, instead, assume that Whiteness is a social construction that guarantees privileges
and capital for a social sector to the detriment of many others. We need to learn to identify it in
our daily practices what reproduce and perpetuate it on a conscious or unconscious level.
Likewise, it is imperative that we analyze it in the different institutions, but above all in the
social media, because it is in them where their influence can grow exponentially and assume
harmful and corrosive forms. Finally, and in the light of the so-called democratization of access
and ease of communications, it is essential to evaluate Whiteness impact on Hispanic-American*
societies because they reflect, with greater or lesser fidelity, the actions of developed countries

over economically vulnerable nations.

3. Twitter cultural relevance

Twitter is, in the words of Marwick and boyd, “a heavily-appropriated technology” (2010, p.
122) that people use to perform several activities, like recording their daily events and thoughts

as if the medium is a personal diary, as well as a source of news, marketing channel, and

41 use Hispanic-American instead of Latino to emphasize the root with Spanish language.

8



networking platform, among others. Moreover, people attract and negotiate multiple imagined
audiences through the tweets they post to construct, curate, and cultivate a virtual identity,
managing communicative and linguistic strategies by disclosing and obscuring information that
presents them as interesting virtual personas worthwhile of being followed. Marwick and boyd
argued that “the ideal audience is often the mirror-image of the user” (2010, p. 120) but many
times the audience reached is out of the scope of what the speaker imagined. That is, their
curated tweets are potentially able to be read by thousands of other users, creating new
opportunities for connection, and that possibility of Discourse decentralization is the novelty that
Twitter and Social Media in general introduced. In this sense, the users should manage their
multiple-audience constructed virtual persona in a way that responds to an ‘authentic self” central
to maintaining the audiences engaged according to Marwick & boyd (2010), Maragh (2018) and
Brock (2012a), where racial authenticity should be performed to preserve connections with the
social group to which the user belongs. In this way, the virtual persona created is consistent with
the offline practices of each individual who filters their online experiences through racial frames
and beliefs (Brock, 2012a). Then, the opportunity of social participation allowed users to bring
offline behaviors and expand them in the Social Media environment, mirroring daily private
offline practices (Hensman Kettrey & Laster, 2014; Kanjere, 2018) and exposing them
worldwide.

In that sense, 36.5% of the people in one survey declared that their principal use of Social
Media is related to staying informed of being news and current events while 23.4% use them to
express their opinion (Kemp, 2021a),. This, a trend was sustained for example during the 2019

Argentine presidential elections, where 70% of Argentine Twitter users were interested in



seeking information about politics on the platform and three quarters of them claimed to follow
accounts related to news sources to be continuously informed (TelcosMedia, 2019). The case of
Mexico is similar, where the most popular influencers are mostly politicians and journalists
(Ramos, 2021) and the president Andrés Manuel Lopez Obrador is followed by 8 million users
and has his own hashtag #AMLO and his own space for accounting his government performance
Monday to Friday at 7 AM. In this new cyber public sphere where people are eager to
participate, studying Twitter is crucial because it “provides a window on contemporary society as
such, at national and global levels” (Puschmann et al., 2014, p. 426) and redefines, along with
other Social Media and virtual artifacts, the field of studying culture and society now with the
incorporation of Internet emergent mediums. In that sense, most digital data available for
research purposes in the different Social Media APIs (Application Programming Interface) were
collected while the users were focusing on performing the diverse activities the platform
proposed: tweeting, reacting, favoriting, reading, posting. In consequence, according to Veltri,
the big data now available through social media, is “better suited to capture behavioral
information than traditional social scientific instruments” (2020, p. 17) like focus groups,
surveys or interviews where the participants, being aware of being studied, control part of the
answers they give to researchers (Fiesler & Proferes, 2018). Indeed, Veltri (2020) is not
suggesting that traditional self-reported data is useless; however, studying big data —like those
obtained through Twitter API—amplifies the scope to understand complex phenomena
happening in Social Media.

In this respect, Rogers (2013) asks the question “How to consider Twitter as substantive (and

thus is it worthy of serious use and study)? Or does it only offer the banal?” (2013, p. 2).
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According to the author, research on Twitter evolved from studying tweets as private, superficial,
and immediate expressions to analyzing their operation in emergency situations, world events
and as an instrument for revolution® —or for insurrections as Bolivia’s 2019 coup d’état, I would
add (Gallagher, 2019; Rogers, 2013; Tufekci, 2017). In this sense, although much of what
happens on Twitter could be labeled as ‘small talk’ (Rogers, 2013), what we say on a daily basis
that comes directly from our cultural conceptions, the social system in which we participate and
from our vision of reality tinged with our prejudices, fears, and hopes. As André Brock (2012a)
argued, many times cultural conceptions linked to ethnicity configure and shape the use that
communities make of Twitter.

Then, although potentially it could be used by all sort of publics, I argue that Twitter has its
own audience that is significantly different from other that interact in other platforms. In fact,
Twitter is worldwide ranked 16th among the most used Social Media platforms with 353 million
accounts while Facebook is at the top with almost 3 billion accounts. Of course, many users
possibly are active in both platforms, but certainly each Social Media meets different users’
objectives in agreeing with the platform’s particular affordances and constraints. In turn, among
Argentine users of Social Media —considering WhatsApp Groups, Facebook, Instagram, and
Snapchat (Carrier, 2019)— Twitter is in 4th place of preference with over 5 million users
(Kemp, 2021c) whose ages correspond mostly to centennials® and millennials of middle and
upper-classes from urban areas, characteristics that clearly distinguish Twitter from Facebook,

whose use “tends to grow as the socioeconomic level decreases” (Carrier, 2019, para. 4). In the

> See Tufekei’s work about Arab Spring in Twitter and the tear gas (Tufekci, 2017)

¢ Centennials are the cohort born between 1995 and 2010 whose older members are now beginning to integrate into the job
market. They are the first generation who spent their entire life in the Internet era so companies are starting to explore their
consumer habits that may differ from millennials’ (Entrepreneur Staff, 2020).
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case of Mexico, Twitter reports 11 million accounts (Kemp, 2021b), which is 10% of the total of
Social Media users (Kemp, 2021c¢), and the profile of the users follows the same patterns as in
Argentina, the users are mostly centennial and millennial from the highest income sectors
(Instituto Federal de Telecomunicaciones, 2018; Romo de la Cruz, 2020).

From that, I claim that Twitter in Argentina and Mexico is most popular among white elites
who construct their virtual personas in opposition to those considered non-white popular sectors
and for that reason it is worthwhile studying Twitter as a cultural artifact where the elites from
those countries display their vision of the world in accordance with racial and cultural
conceptions, following Brock’s (2012a) arguments. The fact that the elites (as the groups that
have held power for decades because they access a large number of discourses) possess the
Discourse on Twitter implies a power of action over the entire social sphere (T. A. van Dijk,
1994). Then, elites’ presence should be tracked, researched and analyzed because if they are the
ones who dominate the Discourse they “define who can speak, about what and when” (T. A. van
Dijk, 1994, p. 10) as a way for holding the power, preserving their privileges and maintaining the
status quo.

Although Twitter’s Discourse is monopolized by privileged sectors, still this is not to say that
there is no diversity, but it seems remarkable that “The governments of only four countries do
not have a Twitter presence, namely Laos, North Korea, Sao Tome and Principe and
Turkmenistan” (BCW, 2020a) and the presidents of both countries in this study, Andrés Manuel
Loépez Obrador @lopezobrador and Alberto Fernandez @alferdez, are among the 50 world
leaders with most followers (BCW, 2020b). In this sense, according to the Twiplomacy study

(BCW, 2016), “Twitter is the social media channel of choice for governments and foreign
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ministries judging by the number of governments on the platform” and each leader maintains a
careful agenda on Twitter since they speak to the Media, other politicians, businessmen, opinion
leaders and professionals
Twitter gains increasing popularity as public diplomacy mean. Its popularity amongst
states leaders, governments and other institutions can be explained not only by
facilitation of the dialogue between politicians and wider audience people but also by the
fact that this public diplomacy mean helps to introduce foreign policy goals and to

develop certain image of state. (Dumciuviene, 2016, p. 98)

In short, they speak to the elites of their countries and the world. In other words, elites do not
organize power randomly but rather through hierarchies in which whites are at the top while
racialized individuals are displaced towards the bottom of the social pyramid. That is why in the
supposedly post-racial 21st Century it is extremely important to address the functioning of
Twitter in our hyperconnected societies: to dismantle the whiteness promulgated from the sectors
in power that is now also spread in virtual spaces. The popularity of Twitter among social
researchers is related to the availability of the data facilitates the study of the platform, although
researching tweets has important limitations, biases and ethical problems linked to Twitter’s
policies and business models as well as users’ demographics that should be considered and
balanced cautiously (Fiesler & Proferes, 2018). Nevertheless, it is still important to explore the
platform and decide “to what extent it is possible to use the study of Twitter as a lens through
which we may observe contemporary society” (Puschmann et al., 2014, p. 427). These are lenses
that are not more perfect than other mediums, continue the authors, and have blind spots, but
whose contribution can be combined with those of other forms of communication to create a
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bigger picture that reflects contemporary societies. Even though the metaphors of the lenses
seem fair to me, I prefer to consider Twitter —and the various virtual communication
environments— as mirrors that reflect society and that have the same limitations as material
mirrors, derived from their shape, the manufacture, and the angle in which the light is reflected.
Then, the methods to approach their study are ways of casting light on the crystallized surfaces
to distinguish lights and shadows of contemporary societies, recording their performances in real
time, building a living history of which we are also protagonists as in the most cherished dreams

of Bertolt Brecht.”

4. About this Dissertation

The essence of this project includes proving virtual environments, such as Twitter should be
included along with traditional spaces in the dynamic of reproduction of Whiteness. If before the
Internet era, Whiteness was reproducing through the whole set of practices that take place within
a community: in the family, at school, in books, in science, in labor relations, in religion, in art,
in cinema, in the mass media (Berger et al., 2004; Daniels, 1997; Guarana, 2018; Kerr, 2017;
Roediger, 2007; Wiegman, 1999), in sum the set of practices that are contained in Social
Discourse, then Twitter is also a practice in a community. These practices that privilege certain
groups of individuals to the detriment of others have an ideological background that was
explored by theorists and scholars in the United States. In this sense, Lipsitz (2006) develops the
concept of “possessive investment in whiteness” and how people who assume the social position

of this whiteness build and rebuild their own affiliation. This investment is cultural and involves

71 am speaking here particularly of the poem “Questions from a Worker who Reads” (Brecht, 1935) that challenges the
traditional conception of the so-called Main History.
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the network of relationships that individuals establish, the places they visit, the schools where
they educate their children, among other daily rituals. In turn, it also relates to the privileges that
participants in Whiteness try to protect at the expense of other cultural classes. However, racial
and social privileges have been taking place in communities around the world and have
characteristics rooted in their ways of building culture (Aidoo, 2018; Alberto & Elena, 2016;
Guarana, 2018; Kerr, 2017; Moreno Figueroa & Saldivar Tanaka, 2016; Quijano, 2000; Sansone,
2003).

Then, I argue that, among other rituals, societies in Hispanic-America continually perform
whiteness practices that are now exposed worldwide through Social Media interactions, and it is
worthwhile to approach some of them and problematize their structure, as through an artificial
and purely scholastic mechanism we can dissect them to observe closely. I also claim, agreeing
with Livio Sansone (2003), that globalization produces new multicultural identities and new
forms of racism where Hispanic-American societies are mirroring the United States’ cultural
influence. Then, I argue that by collecting tweets corresponding to users from Argentina and
Mexico, I will be able to glimpse cultural characteristics linked to their social imaginary that are
constructed under whiteness performativity.

In the following chapters I will be analyzing the tweets obtained from the samples and some
of them will be illustrating the arguments I will be articulating. However, when I analyze a
tweet, [ will not be judging the user in their individuality; rather, I prefer to interpret it as an
example of a society that has made the circulation of Whiteness possible. In addition, I will be
reproducing the tweets as-is in the original regional Spanish preserving the grammar and the

spelling that the speaker made to avoid altering the meaning or introducing external elements
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that the speaker did not foresee. In doing that I am aware that that direct quotation means the text
of the posts can be searched in the Twitter platform, but not by directly naming users or linking
posts, I add a level of protection to avoid exposing individual posters to scrutiny they may not
have anticipated. In turn, the English translation will be available along with the original post
with emendations as needed for clarity. Explaining the whole universe of meanings that a little
text like a tweet may contain can be challenging so I will provide the necessary contextual

explanations, to allow the reader enter these idiosyncratic dimensions.

4.1. The selection of keywords

As I established when defining Whiteness in the above, it is very unlikely that people
considered white would define themselves in such terms in everyday life because being white is
a sort of a synonym of being ‘normal,’ natural or ‘regular people’. However, they can distinguish
themselves from non-white people and establish the differences in a process that most of the time
runs at an unconscious level. On the other hand, finding evidence of whiteness in everyday
Twitter conversation would require managing certain sutilezas del lenguaje [subtleties of
language] to decode between the lines the nuances of white supremacy that are sedimented under
several layers of cultural shaping. In consequence, I proposed to go in a reverse direction, finding
white people and whiteness behaviors through what they say they are not. This is, according to
the alterity attached to negative moral values they project in others.

From a whole set of possibilities, that I carefully measured using my own cultural heritage,
and terms suggested by Mexican and Argentine people through informal conversations, I
conducted a pilot collection using TAGS, a free access tool for collecting tweets from the last 7

days (Hawksey, 2021). Afterward, I decided to select pinche prieto as the keyword for finding
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Mexican users and negro de mierda as the keyword for finding Argentine users. The selection
was based on meanings that contains black # white distinction and the associated ideas: light>
European> superior> civilized vs. Dark> non-European> inferior> underdeveloped.

The word prieto means “de piel morena, triguenio [brown-skinned, brunette]” (Gémez de
Silva, 2001, p. 182) while “triguerio /a” is a euphemism for not saying ‘black’, according to
Aguild (Fuentes, 2018); it is like saying dark or brown and in this refers to the idea of
pigmentocracy (Lipschutz, 1944; Telles, 2014; Vargas Cervantes, 2015) that will be developed
in the next chapter. I decided to combine the word pinche with prieto conforming pinche prieto
because it is an idiomatic expression that only Mexican people use. Pinche according to the
Short Dictionary of Mexicanisms (Gémez de Silva, 2001) means despicable and is described as
“inappropriate expression of cultured or educated people, which offends the ears of people of
good taste” (2001: 4); then, it is rude, and it is not said in formal situations. Besides, another
interesting thing is that it is an adjective placed always before the noun. In Spanish, qualifying
adjectives in general can be placed before or after the noun, but pinche is used necessarily before
the noun, never after.

In turn, in the Argentine social imaginary the presence of the dark is directly marked by the
word negro [black], and its euphemisms — oscuro [dark], oscurito [little dark], negrito [little
black], triguerio [brunette], pardo [brown, dark], morocho [dark hair], cabecita negra [black
head], marron [brown]. However, as an Argentine citizen knowledgeable of her own culture, I
combined negro with the very pejorative de mierda [shitty] which means in Alejandro Mamani’s
words: “The linguist Saussure speaks of signifier / signified. How do you translate that binomial

when you say ‘negro de mierda’ [shitty black]? The meaning clearly refers to a person from the
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poor neighborhoods, from the margins, low-income, marginal” (2020, para. 3). In this sense, as
Ignacio Aguild pointed out in an interview with Fuentes (Fuentes, 2018), the concept of negro
[black] “implies social status and lack of proper behavior” (2018, pt. 18' 40"). From all this we
can infer that a negro de mierda is not a proper citizen, but quite the opposite. In addition, in the
social imaginary these individuals are associated with poverty, marginalization, and
uncivilization. I want to clarify that negro de mierda is not an expression of exclusive use in
Argentina; however, the meanings that I described above are only attributable to the Argentine
social imaginary. In turn, there are other patterns that allow me to distinguish if a tweet was
generated by an Argentine. These are related to the conjugation of verbs and the use of 'vos'
instead of 'tu' when referring to the 2nd person singular. At the same time, I also resort to clearly
Argentine words, as I will distinguish in the next section. To this is added the presence of links
with events that occur at the social level, geographies, habits, customs. Finally, when possible, I
turned to the original post looking for traces that would indicate the author's national origin. In
that sense, if a text is a node in a network of meanings (Foucault, 2004) negro de mierda or
pinche prieto have their own and exclusive connotations linked to the context of use. Because the
Twitter API does not collect —or at least it does not share— accurate data on the geographical
location of its users, I must rely on my knowledge of the Spanish language and the experience
that [ have with the culture of both countries to find the linguistic clues attached within each
tweet that represent very specific aspects that are part of these language subtleties that
distinguish the speakers of both countries. In the case of Twitter’s users, they still can choose to
disclose or not their location in their profile, an issue that posed a limitation for my scraping tool.

In addition, the coordinated geo-localization is still imprecise: “Billions of tweets that all report
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the same coordinate of the centroid of New York City renders mapping attempts futile”(The
GDELT Project, 2020, para. 35). Therefore, although the Twitter API does not allow
geolocation, I can interpret them from the tweets themselves, drawing on contextual references,
idioms, and articulations to find texts generated by Argentines and Mexicans and distinguish
them from others proposed by users of other nationalities, considering that Twitter is “a medium
whose style is closer to oral than written communication” (Puschmann et al., 2014, p. 427)
implying that on Twitter people write as they speak, with the same cadence, silences,
abbreviations, tacit references that can be noticed in subsequent chapters.

According to my observations, although the comments obtained for both keywords contain
high doses of racism, classism, supremacism, dehumanization, and eliminationism, they will be
observed as symptomatic of Whiteness’s prevalence underlying social organizations. The
speakers that are making these assumptions are not really aware of the profound violence and
harm those little tweets represent, they are only repeating, reproducing, and spreading what was
given to them in their socialization processes where we as individuals capture everything good
and everything bad that our society of origin creates. There we apprehend mental constructions,
values, ideas, perspectives on the past as well as who is to blame for the place we occupy in the
world scheme. In this sense, each member of a society has the potential to display everything
learned in their socialization processes in each act of daily life (Castoriadis, 1997).

I decided to adopt and adjust notions developed for Teum van Dijk (2014) after he pointed out that
using Critical Discourse Analysis, researchers are able to highlight inequalities within a society, but not
only to describe but to understand why problems such as racism and whiteness are reproduced still today
in communities around the globe after experiencing situations such as the Indigenous exterminations,

African slavery, and the Holocaust. According to the author, although the racism of regular people is
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expressed in a forceful and concrete way, for example, in a street exchange of insults, the racism of the
elites functions in a less visible and more diffuse way through the domain of the Social Discourse. The
issue that differentiates the elites from the regular citizens is that the former have access to many more
discourses than the latter and have the power and the resources to generate and circulate ideas. The
ultimate goal of the elites is to maintain the status quo and sectorize the social fabric to continue
maintaining their privileges. Then, it is important to understand that in a society where everyone could
truly exercise all their rights, it would not be an unequal society, but quite the opposite. Unfortunately,
there are no human societies that today can declare themselves free from inequalities. However, the
Critical Analysis of the Discourse allows us at least to unmask the strategies of the elites and unmask how
they operate in the everyday in order to stop participating in their discursive performances.

In turn, the notions developed by André Brock (Brock, 2016) inspired the connection of the Critical
Discourse Analysis applied to digital technologies, considering that Twitter is not a neutral mechanical
platform rather a cultural artifact that urges us to scholarly intervention to unravel the implications in the
social fabric. If before we humanists analyzed fixed texts on a support, today we witness ephemeral texts
that last a few seconds before being replaced by others in an endless overfall and that is also history,
leaving their testimonies in real time.

Then, the study of Social Media is important and should not be ignored or trivialized, because each
one of the tweets is clothed with prejudices, symbolic charges, and points of view, reflections that evoke a

whole human group and the struggles for power which are truly battles for the dominance of Discourse.

4.2. Data collection

My data consists of two samples of tweets from 01/01/2020 to 07/31/2020 collected using a
scraping software developed in the UCF Center for Humanities and Digital Research (Giroux,

2020) using the two keyword phrases that I described above.
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Initially, the software collected the tweets and placed them on a csv file per each keyword
that later were converted to .xIsx files. Then the software collected 5288 tweets related to the
pinche prieto keyword, which might contain both words —pinche & prieto— arranged together
or separated and 59995 tweets related to the negros de mierda keyword, which might contain the
three words —negros & de & mierda— arranged together or separated. In awareness of that, I
filtered the tweets using MS Excel (Simonyie, 2012) and extracted only those containing the
keyword as it is stipulated. I put them in a separate spreadsheet and asked the software to erase
the repetitions caused by retweets in an intent to minimize the influence of bots. After that, I

obtained 2408 tweets that contained the keyword pinche prieto and 16836 tweets that contained

the keyword negros de mierda.

Table 1 Tweets collected per keyword

keywords Initial results from the scraping Total sample after filtering
tool

5288 tweets 2408 tweets
59995 tweets 16836 tweets

Then, I put the resulting samples in Orange (Demsar et al., 2013) to create a first word-cloud
per each keyword and visualize the more frequently used words. The objective was to get a
general idea of the topics present in the tweets and the ideas they evoked. As it can be observed
in Figure 1, the left word-cloud is linked to pinche prieto and the right word-cloud is related to
negros de mierda. Still from this general vision it could be inferred that each one belongs to
different Spanish speakers from the use of regional words like: naco, chingas, mames in the left

and chorros, pelotudos, chetos in the right.

21



Impuestos

diciendo
ver \i:]'\l
o .vidan chingas &

:3*”rﬂa?¢putoindio pobres 350 ~pasa %
ay ._‘9@ el cada quieren yer 9@ vida
- ® 2% sglcf‘q H ST Cov
g s ", asi¢ o, Ser;
Sa : oy
O ® ‘% Ly N
an M LS 3, ¢ . \L ;
20 A0
<’pen 520 S
3 verja_]ajafeo,cara  ohacs . ﬁggro M rarS. despuésc
ahora & Jajajaja =pPInche * menos el
toa asqueroso - 19N oot eeul'c NUNCa tener pf?c%r““?s---
3 es . te hocico % vagos igual tiro
% puede K iden esta cen hijor

outos hi
amadas rnu u
homosexual

Figure 1 Comparative of both keywords word-clouds

After creating the word clouds and identifying among the more frequently used words those
related to whiteness, I returned to MS Excel (Simonyie, 2012) and filtered the tweets a second
time placing them in different sheets as in figure 2. The objective for doing this is reducing the
noise observed in the general word-cloud and establishing topics related to whiteness. Below,
figure 2 shows the content of the individual sheet “resentido [resentful] composed by 52 tweets
that contain that word. Part of the pinche priefo keyword’ sample was organized in 28 filters to

make a first approximation to the content.
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Figure 2 Pinche prieto keyword sample filtered

4.2.1. Linking the United States

I opened the pinche prieto keyword sample in Orange using a stop-word .txt file that
eliminated the keyword from the word-clouds created from the filters. By suppressing this word
that I knew would be present in all of the tweets, the next more frequent words became more
visible. Notice how in figure 3 the word indio [Indian] (on the left) is linked with racism, black

and people while color (on the right) is linked with skin, cardboard, and clay pottery.
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Figure 3 Comparative from filters 'indio' and 'color’
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I did a similar procedure with the negro de mierda keyword sample. Two of the resultant
word-clouds are illustrated in figure 4. In figure 4 the word ‘roba/r’ [steal] (on the left) is linked
with ‘problem’ and ‘people’ while ‘trabajo/ar’ [work] (on the right) is linked with ‘people’. For

its part, ‘gente’ [people] is the most frequent word in Argentine sample (see Fig. 5).

menos pucde familia & vila &
® , & g

salir i S "o
A,

TR 8 casa
matarlos

Figure 4 Comparative from filter 'rob’ and 'trabajo’

In the case of the negros de mierda keyword sample I applied one more step creating a word
frequency chart (Figure 5) in MS Excel (Simonyie, 2012). The most frequent words were gente
[people], matar [kill] and robo/robar/robaron [robbery / steal / stole]. The chart illustrates the

discursive universe the keyword triggers in the mind of the users.
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Filterwords

Figure 5 Frequent words chart of negros de mierda keyword sample

As I was analyzing the samples of both keywords, I began to observe references that
suggested ties to the United States. Then Then I created a sheet for those tweets in the general
spreadsheets belonging to each keyword along with the other filtered words that I explained
above. From that I obtained two sub-samples that I placed in a new .xlIsx file belonging to both
the general sample of tweets from Argentina and those from Mexico.

The filters that I applied for obtaining United States references were:

From the Mexican sample:

- ‘racis’ which is the root of the words racismo, racista, racistas. [racism, racist, racists]

- ‘gring’ which is the root of the words gringo, gringa, gringos, gringas, which is the most

common way in which citizens of the United States are called.
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- The words “Estados Unidos”, “EUA”, “EE.UU.”, “USA” were the filters to obtain tweets
that directly pointed out the relationship with the U.S.

- “black” was the filter to find #blacklivesmatter since many times this hashtag was written
in another way, such as “blacklivedmatter” or it was located as a phrase with spaces
between words “black lives matter” and not as a hashtag. In turn, with this filter I also
found “blackOutTuesday”.

- “Facebook”, “FB” & “bane” —root of banear or banearon an adaptation of “banned”—
to find criticism of the hate speech regulations applied by this social media that prevent
the use of keywords.

Within the Argentina sample was also used “racis” as a filter with identical results. But to
identify the citizens of the United States it was used “yank” as root of yanki, yankee, yanky,
vankies, yankilandia. To identify the name of the United States, the same words were used as in
Mexico, as well as to identify #blacklivesmatter.

Certainly, some tweets could simultaneously combine several of the filters, so I removed the
repetitions. As a result, 113 tweets were obtained that constituted the Mexican sub-sample about

the United States and 381 formed the Argentine sub-sample.

4.3. Data analysis

After doing that, the next step was deducing the umbrella concepts that might cluster
frequent words. These umbrella concepts that were deduced after close reading are ideas that
may not be explicit in the syntaxis of the tweet but are present in the meaning. From them, I
created content labels that I applied to classify the samples. The umbrella concepts in the pinche

prieto keyword sample are: Barbara del Regil, beauty/ugliness, BLM, hypocrisy,
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dehumanization, eliminationism, explanation, fragility, incapacity, Indian, to infer, reverse,
irony, no-rights, normalization, poor/vulgar, politics, racism, resentful/self-conscious, dirtiness,
supremacism, and Tenoch. Then, I returned to the general sample of 2408 tweets and started to
read each one of them and label them using the content labels, establishing one principal
umbrella concept present in the tweet and up to 2 secondary umbrella concepts.

The quantity of collected tweets by keyword supposed a different way for constructing the
sample for applying Critical Discourse Analyses. While the selection of tweets for the pinche
prieto CDA was made by hand, in the negros de mierda case 1 resorted to the selection proposed
by Orange Software (Demsar et al., 2013) automatic tools. So, I put the whole sample in the
software, and I asked the program to select 310 tweets. I estimated that around 300 tweets were a
reasonable number to be analyzed in depth, but I considered that some of them may be
eliminated for reasons like discovering language that may not belong to Argentine users; then the
10 extra tweets allow for the margin of error. After eliminating the ones that were doubtful to
me, 298 tweets were finally left in the sample. This first close reading allowed me deducing
umbrella concepts and develop the content labels for classifying this sample which are: BLM
hypocrisy; chetos, covid 19, dehumanization, U.S.; state/taxes; explanation; eliminationism;
figure of speech; hypocrisy; incapability/ignorance; injustice/justice, irony;
dissatisfaction/protest; no rights; normalization; politics; projection/conditional; racism;
resentment, supremacism; xenophobia. Then, I returned to the sample of 298 tweets and started
to label them using the content labels, also establishing one principal umbrella concept and up to

two secondary umbrella concepts.
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Finally, I classified the relevance of each tweet to later analyze them using Critical Discourse
Analysis adapting notions developed by Teum van Dijk (1994) and André Brock (2016). The
relevance criteria correspond to the capacity of the tweet to comply with most of the next
features:

- complexity: it involves more than two umbrella concepts in different levels of
predominance.

- narrativity: have one proto story present. Tweets have a limited quantity of characters; in

consequence, sometimes the sentences are incomplete or lack a conjugated verb or use

ellipsis. Because of that, many times, the text acquires complete sense only in the reader's
mind. This means the texts need the participation of the reader for their meaning. Then, in

most cases, we cannot find a complete developed story of three acts in less than 300

characters, but the intent of a story or a proto story.

- social imaginary: it implies ideas about the way of being or behaving as a national group.

- memory: it involves the speaker in some level of participation.

- summary: the contents of the tweet recall or synthesize the content of other tweets in the
same sample.

- social media awareness: it includes references to the media environment (@, #, rt, words
such as Facebook, Twitter, or Instagram).

As I already established in section 3, tweets are very similar to spoken language and
therefore contain many implicit references, ironies, and twists of language. In this sense, I find it
more productive to trust the relevance of the tweet from the umbrella concepts than the

frequency of the words. In this sense, I believe that the frequency of the words is essential to
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paint a general panorama and approach the analysis, but the concepts derived in the form of
umbrella concepts are in charge of discovering the deep meanings and the links with the social

imaginary and collective beliefs.

5. Chapter outline

The Dissertation will be unfolded as following: in chapter 2, I will argue that whiteness ideas work by
naturalized racialization of people in Mexican society. Social mobility then is a confluence between color,
physical characteristics, social class, and education that gives individuals a place in the social hierarchy.
In that sense, calling someone pinche prieto implies the comparison of their skin with nasty things.
However, it goes beyond that; it deploys a meaning chain that begins by reducing people to sub humanity
and finishes by stating the superiority of the whiter and powerful elites over the society itself, devoting all
resources to maintaining the privilege of a few.

In chapter 3, the discussion on Twitter about the negros de mierda will be about how non-whites
affect the interests of those who dominate the Discourse. From their vision, everything that impedes the
development of the country will always be the fault of those who do not represent the ideal of a
progressive white and European nation. In this way, public opinion on Twitter becomes a constant battle
between two sides, those who do not want to be negros de mierda because of what it symbolizes —not
being white and civilized Argentines— and those who do not believe that this model of Argentinity
should remain current in the 21* Century where multiculturality and respect for diversity is the new
paradigm.

In chapter 4, I will articulate the relationship between the US and Mexico and between the US and
Argentina since I argue that the United States exerts a material and symbolic influence on both countries
where it operates as a point of comparison and indicates a model of social organization. In this sense, the
United States becomes both a cultural beacon and a counterpart that underpins the national identity of

each of these countries while spreading its influence in a vertical way.
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Finally, the conclusion in chapter 5 will synthesize the findings and the importance of strengthening

Whiteness studies from outside the United States, problematizing the role of Hispanic-American scholars.
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CHAPTER 2: BEING PRIETO: THE COMPLICATED REALITY OF
MESTIZAJE

In 2011, I was offered a fellowship from the Instituto Superior de Estudios y Tecnologico de
Monterrey (Tec. de Monterrey) for pursuing a master’s degree. At that time, the Tec. de Monterrey was
trying to expand its influence in South America. Their experience was successful in Peru, so now they
were trying to attract people from Argentina who were willing to study in a virtual campus modality.
After their invitation, I took an exam that was in a convention center in The Sheraton Hotel in Cordoba,
Argentina, and weeks later I attended a meeting in a private university to learn more about the program I
was planning to attend. At that moment, that hotel and the university were the most expensive in town. I
did not realize then what they were trying to say, but now, under the point of view of Whiteness, they
were surely pointing out the kind of people they wanted to attract.

I am not saying that Tec. de Monterrey, who generously encouraged me to continue studying, are a
fortress of white supremacism; I am stating that whiteness is performed even in the education system,
distributing access to knowledge, and constructing elites. Further, Whiteness is transnational and seeks to
connect the elites around the world. For that reason, it is so important to acknowledge that we are living
in a system that performs white privilege in every situation and there is no such thing as innocent acts or
cultural behaviors that are neutral to that problem; on the contrary, many actions we perform everyday are
imbued with racialization and prejudices against those who are not considered white and regular people.
Nevertheless, Whiteness is a pervasive and invisible system. As Richard Dyer (1997) stated,

Whiteness is omnipresent yet invisible because it is everywhere and nowhere all at once.” (West,

2005, p. 386). It is so internalized and naturalized within the culture that it circulates without being

questioned until somehow, either for personal reasons or because external events motivate people to

review the naturalized racism in which they have played up to that moment, someone acquires an
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attitude of ‘estrangement’”.
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This chapter will analyze the keyword pinche prieto, which is a derogative term that can be
translated as ‘fucking dark’ and is part of the everyday vernacular language, to understand how
Mexican society continues constructing prejudices regarding a complex sort of characteristics
where skin color is one of the most prevalent, to maintain its own racial system where some of
them, usually the lighter skinned, are the most privileged ones, and the dark ones are the most
vulnerable and marginalized.

The sample of tweets, analyzed and organized by topic in this chapter, often include several
overlapping themes, since they are very concise texts that in a few words give an account of the reality
and the thinking of the speakers. In this sense, I have integrated them into my argument as examples of an
incessant conversation that occurs within our societies where intertextuality is the way we communicate

with others. Then, the sections that follow are part of a complex thought process that is seldom linear, but

that attempts to explain the social cognitive patterns that are glimpsed behind the words.
1. Mestizaje, a living myth

In this section I would like to dwell on the myths that constitute the Mexican identity and
how they interact with the collected tweets. As I stated in chapter one, in Mexico, the
predominant myth that allowed the State to establish a national identity was mestizaje
[miscegenation]. According to Moreno Figueroa (2010), mestizaje operates in two senses, as a
hegemonic ideology that tries to create the illusion that all Mexicans are equal and,
simultaneously, as a racist logic that distributes privileges and exclusions on a day-to-day basis.

The National Survey on Discrimination in Mexico the National Survey on Discrimination ENADIS

20108 (CONAPRED, 2011)° showed that the mestizaje myth is still effective. According to the survey,

8 Encuesta Nacional sobre Discriminacion
9 The National Council to Prevent Discrimination
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57% of the participants consider that in general in Mexico people are treated equally regarding their skin
color in daily interactions. In other words, almost 6 out of 10 people believe that there is no
discrimination for color of the skin in the country.

Moreno Figueroa insists that racism in Mexico is real and it is experienced in a dynamic that she calls
“distributed intensity” (2010, p. 389). That is, Mexican people fluctuate between not recognizing racism
per se and experiencing it as part of their daily life, to feeling and manifesting intense racism when
specific circumstances allow its expression and emergence. Moreno Figueroa called this expression of
racism a “racist moment” (2010, p. 389). These racist moments could emerge in any circumstances, even
in the most banal, but there are racist moments that capture massive attention, either because they are
replicated over and over again in the media or because they emerge from the social media themselves and
are subjected to public scrutiny. I argue that in the tweets collected it is possible to identify racist
moments that lead to analyzing the whiteness that is inserted and spread by social media. In that sense,
social media works as a vessel of racist expressions naturalized inside the culture, because neither artifact
created within a culture could remain outside the cultural praxis of the people. In that sense, it is
important to remember that the collection of the tweets for this project took place from January to July of
2020. In that period, the murder of George Floyd led to a worldwide questioning of all the racist practices
that operate in each society every day. Through the hashtag #blacklivesmatter, the massive outcry against
police brutality and discriminatory practices was discussed in social media and, also, depicted in the

sample in the way that Mexican users interpret the fact in their own context.

1.1. Racism is not here
During my scraping of the pinche prieto keyword, I found some comments that insisted on declaring
that saying prieto is normal, refers to cultural dispositions, and its use does not contain racism.
Nevertheless, [ perceived in the tweets of this sub-section a certain normalizing spirit when using the

expression pinche prieto. Sometimes it is taken as a descriptive term, sometimes as part of a cultural
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heritage, sometimes it is even a warm and friendly term. Somehow, racism seems to have nuances that
justify its use.
Eso depende del contexto de como es usada la palabra no es lo mismo decir “qué onda
mi prieto” a decir “pinche prieto” puede ser un apodo de carinio, una ofensa o

simplemente referirse a una parte mas oscura del cuerpo.

[That depends on the context of how the word is used. It is not the same to say
“what's up my prieto” to saying “pinche prieto”. It can be a nickname of affection, an

offense or simply refer to a darker part of the body] (tweet 803) '°

This tweet illustrates how priefo is a mobile term, which can be used with different degrees of
affection towards the non-white other, and pinche prieto would be the expression of minimal
affection. In that sense the speaker agrees with Pérez (2013) who explains that priefo (fem.
prieta) sometimes is used pejoratively to describe someone with darker skin, in comparison with
others who are lighter, although often it is also used as a term of affection, for example if
someone says mi prietito [my little dark one].

Certainly, it can be perceived that for the users who created the tweets contained in this
section it is normal and part of the culture to call someone a pinche prieto and it would not
constitute an offense. However, I notice some discomfort in the statements, as if it is problematic
to face the questioning. In this regard, according to Solis et al (2019) daily discrimination

practices are key in the reproduction of inequality in Mexico and affect the population in a

10 All tweet spellings and abbreviations are reproduced as-is in Spanish, with emendations in brackets as needed for clarity when
they are translated to English. I am aware that direct quotation means the text of the posts can be searched in the Twitter
platform, but by not directly naming users or linking posts, I add a level of protection to avoid exposing individual posters to
scrutiny they may not have anticipated.
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transversal way, with those individuals who have darker skin and / or exhibit characteristics
related to ethnicity (language, clothing, and place of origin), and belong to lower social strata
being more vulnerable. According to the authors, discriminatory practices include those that have
cumulative effects on the personal lives of the people who suffer them “involving nicknames,
insults, contempt, and disregard” (Solis et al., 2019: 3). Then, using pinche prieto is part of those
discriminatory practices.

Soy un pinche prieto!... Es autodescriminacion?... Es autoracismo?.... O es narcisismo?...

Lo que sea, nada de esto lo tomo a pecho, porque mi idiosincracia supera las Mentadas

de Madre, esto seriores PORQUE SOY PARTE DE UN PUEBLO PICARO,

SACARSTICO, DE HUMOR NEGRO Y SENSIBLE.

[I'm a pinche prieto! ... Is it self-discrimination? ... Is it self-racism? .... Or is it
narcissism? ... Whatever, I do not take any of this personally; because my idiosyncrasy
surpasses the insults; that is gentlemen BECAUSE I AM PART OF A NAUGHTY AND

SARCASTIC PEOPLE, WITH SENSITIVITY FOR BLACK HUMOR]. (tweet 633)

Here the speaker states that saying pinche prieto is part of cultural idiosyncrasy of Mexicans as if
it were a linguistic game that everyone understands and that no one offends. In fact, according to
the text, anyone could call himself/herself a priefo/a without this implying any discriminatory
act. In that sense, the speaker seems not to be aware of the symbolic power contained in words
that reference blackness.

It is important to consider how the concept of race has been mutating from the questioning of

scientific racism that occurred after World War II and is currently a combination of biological
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and cultural aspects. Many times, the cultural characteristics that allow racializing and
discriminating against certain groups are considered as something immutable. However,
sometimes Whiteness allows social mobility through the acquisition of certain cultural assets,
such as reaching higher educational levels or achieving an improvement in economic position
through the professionalization of employment. (Back & Zavala, 2017). In some ways, the social
group rewards the adaptation of individuals to the social game that implies assuming the
hierarchies of Whiteness and investing in them (Back & Zavala, 2017; Lipsitz, 2006).

However, one of the characteristics of Whiteness is that it is invisible, naturalized and settled
in the minds of the participants of the culture. They assume it as a "must be”” and incorporate it as
an unquestionable social order as if things naturally flow in that direction and Whiteness was not
an ideological construct. But when something questions that status quo as happened after the
death of George Floyd and the hashtag #blacklivesmatter on the trending topic, users are
motivated to question whether the social structure to which they are attached allows the
exclusion and discrimination of certain social groups and who these marginalized people are.
Moreno Figueroa & Saldivar Tanaka (2016) argue that Mexican society perceives itself as
raceless because the general idea is that all are mestizo and differ from societies such as the
United States where the races are well differentiated. In this sense, this resistance to identifying
racialization within Mexican society led to users who complained that on Twitter “uy ya estan
como en USA, todo lo vuelven racismo [you are already like in the USA, you make everything
racism] (tweet 825). Some of them established very clear contextual differences per country and

in the intention of the people that perform de racialization.
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No adoptemos broncas que no son de nosotros. En Estados Unidos decirle negro a un
negro, es delito y te llevan a la corte. Aqui en Mexico decirle negro a un pinche prieto
pinacate es pura camaraderia, asi es que no vengan a mamar con broncas ajenas.

#NoMamar

[Let's not take fights that are not ours. In the United States, calling a black man
black is a crime and they take you to court. Here in Mexico to say black to a pinche

prieto pinacate!! is pure camaraderie, so do not come to bother with other people's fights.

#NoFuck] (tweet 907)

In this sense, it seems that the belief that it is punishable in the United States gives a dimension
of existence to racism, an institutional reality, while in Mexico doing so is a friendly act
according to some user’s posts. In this pretense of racelessness, the author of tweet 907 calls the
pinche prieto a beetle when he/she uses the word pinacate, which means odorous black bug. The
speaker does it with total impunity, saying: “that is pure camaraderie” and finally he/she takes
off the seriousness of the matter with the chosen hashtag.

Solis et al. (2019) also point out that in Mexico, people tend to use principles of social
classification based on racial criteria to identify others and themselves, even when there are no
marked and defined racial groups. Consequently, as the practice is so widespread, anyone can be
a perpetrator of discriminatory practices in both formal social spheres (work, school, and
government agencies) as well as informal ones (family, friends, and neighbors). In this sense, the

normalization of whiteness as a way of interpreting the world contributes to the fact that it is not

' Pinacate (from Pinacatl in Nahua language) “Large, foul-smelling black beetle that breeds in damp places”(Real Academia
Espaifiola, 2014).
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possible to distinguish at first glance that the use of certain words or word associations such as
the keyword analyzed here has a racializing objective. In that sense, “Una cosa es discriminar y
otra muy diferente es describir. O sea alguien te diga pinche prieto, no es discriminar. [It is one
thing to discriminate and quite another to describe. In other words, if someone tells you pinche
prieto, it is not discriminating.]” (tweet 624). If we agree with the explanation contained in the
tweet and accept that it is only describing rather than racializing, we should deny the symbolic
burden that being dark entails and the complex social hierarchies established in relation to race,
color and class (Hernandez, 2015; Moreno Figueroa, 2010; Navarrete, 2016; Quijano, 2000;
Vargas Cervantes, 2015).

According to Pérez (2013) and Villarreal (2010), in Mexico, although there is no definition
of race, there are words in everyday language that contain colorimetry and that are associated
with other cultural values, always benefiting people who are less dark. In addition, according to
Ahmed (2007), light-skinned people are rarely forced to assume their ethnic identity or define
themselves in racial terms. For this reason, it is probably more usual in social practice to racialize
dark people and not the white ones. The racialization (if any) of whites has other characteristics
as we will see in section 5. On the other hand, applying the use of pinche'? which is almost
always pejorative, does nothing but highlight the darkness “una cosa es decir “moreno™ y otra
decir “ay pinche Prieto” (...) para referirse despectivamente de gente q pues no son de tez

nl3

clara. [It is one thing to say "moreno" '~ and another to say "oh pinche prieto", (...) to refer

disparagingly to people who are not light skinned.]” (tweet 737). In this sense, there is a very

12 See Gomez de Silva (2001)
13 Brown, brunette.
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subtle but powerful gradation in language to refer to the dark. The opposition moreno # prieto
already addressed by Pérez (2013), indicates that being brown is qualitatively different from
being black, especially in the symbolic weight of the word. While being moreno speaks of being

dark in some socially acceptable way, being prieto is being dark and unacceptable.

1.2. Stratified society

The effectiveness in the propagation of Whiteness as a system resides in that when practiced
it is normalized. Consequently, it becomes highly difficult to uproot the use of the term from
everyday habits unless we question the underlying social cognitive patterns.

According to Navarrete (2009), in the pre-colonial times, what would later become Mexico was
inhabited by groups that constituted ethnic and political entities that competed with each other, conquered
each other militarily or established alliances with the objective of accumulating wealth, tributes and the
hand of work which allowed them to prosper. Upon the arrival of the Spanish, these ethnic
differentiations were sublimated into a single category. ‘Indian’ was the name given to the natives whose
common characteristic, in addition to their geographical origin, was being pagan. In turn, Juris Tipa
(2020) argues that the caste system that was established in the Viceroyalty of New Spain —current
Mexican territory, Central America, and part of the United States, Asia and Oceania — established an
instrument of power and social control more or less flexible in terms of contact between different social
groups. In this sense, those who were ‘whiter’ —Spanish and Creole — occupied the highest places in the
social stratification. Accordingly, Navarrete (2009), established that the caste system tried to channel the
mixes of groups along paths that would favor the whitening and purification of mixed individuals so that
they would adopt the dominant Spanish culture.

During the wars of independence, the Creole elites embraced the American identity, as opposed to the

Spanish identity, while the Mexican identity would appear later during the war years. The indigenous
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groups then represented a danger to the interests of the Creoles who tried to preserve their privileges
(Sanchez-Guillermo, 2007). In this way, the independent republic of the 19th century was the political-
ideological construction of the Creole elites (Baez-Jorge, 1996). Therefore, an immigration policy was
promoted, aimed at whitening the population through European immigrants, establishing colonies in rural
and remote areas. The situation of the natives did not improve in the post-independence period, which led
to indigenous uprisings and, at the end of the 19th century, the Caste war. Finally, the Mexican
Revolution gave a definitive step to the capitalist structure, where society was stratified by societal classes
(Baez-Jorge, 1996; Navarrete, 2009; Navarro, 1968; Sanchez-Guillermo, 2007, p.; Tipa, 2020)

According to Hernandez (2015), the transfer from the colonial system delimited by racial castes to the
democratic capitalist system divided into social classes implied that the dominant classes erected
themselves as racially superior. In doing so, the elites stigmatized those whom they considered inferior in
order to dominate them, building all the social structures destined to maintain class privileges for
themselves. ‘The ‘social classes’, in Latin America, have ‘color’ (Quijano, 2000: 241). This means that,
like race, social class is a habitus,'* a way of life, and many times race is often used as an integrating
structure of social classes (Hernandez, 2015; Moreno Figueroa, 2010). That explains why frequently I
found tweets that integrate Whiteness ideology with social class formation within the sample.

In that venue, I found that pinche prieto was associated with poor,'® fucked, ' muerto de
hambre'” [lowlife], come cuando hay [(pejorative) needy] and builder!® in deliberate allusion to

the lower classes where supposedly the dark ones are. This association between lower class and

dark skin is presented frequently in Mexican society (Moreno Figueroa, 2010; M. 1. Pérez, 2017;

14 “Whiteness could be described as an ongoing and unfinished history, which orientates bodies in specific directions, affecting
how they ‘take up’ space” (Ahmed, 2007, p. 150)

15 Original from: Pobre.

16 Original from: Jodido.

17 Lit: dead from hunger.

18 Original from: Albafil.
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Navarrete, 2016) and constitutes broadly spread racial stereotypes: “Hasta aca huele a
ignorancia, pobreza y humedad. Ya quitenle el celular a ese pinche prieto, cara de macaco con
aires de surerio [Even here it smells of ignorance, poverty and humidity. Now take the cell phone
from that pinche prieto, monkey face with southern airs].” (tweet 263)

The tweet 263 illustrates some of the associations of being prieto that is equalized with being
poor, miserable, and ignorant. The speaker ends the statement dehumanizing the target by saying
a monkey face, while he/she objects the target’s ability to express coherent opinions by
demanding someone to take away the target’s cell phone. The concept of "with southern airs" is
not very clear but it could indicate that the speaker is accusing the target of being Indian because
in the South of Mexico lives the main indigenous population. Because of that, using pinche
prieto could never be “just a description”; it entails a symbolic burden associated with
individuals from the lower classes.

In that sense, the news platform AJ+ Espafiol (Por qué no hay personas morenas en la
publicidad mexicana?, 2020) reported about how in Mexico the advertisement industry exploits
a model called “Look latinoamericano internacional” [International Latin American look] to
promote consumption habits. That implies that the people who appear in publicity consuming
products, shopping and using services should be of light skin and dark hair, tall and svelte
because those characteristics stimulate aspirationism in consumers. Then, the aspirational
publicity manipulates the human necessity of belonginess and recognition to persuade people to
buy things with the hope of being seen as successful and prosperous. In Mexico, successfulness
and prosperity is related with light skin and European phenotype. On the contrary, poverty is

related with dark skin and indigenous phenotype.

41



In that sense, on tweet 1870 the speaker uses aspirationism in a pejorative way to highlight
the failures of the pinche prieto: “pinche prieto ... Eres un muerto de hambre y no dejaras de ser
un jodido aspiracionista LLORON. [pinche prieto...You are a muerto de hambre [lowlife] and
you won't stop being a crying fucking aspirationist.]” (tweet 1870). The darkness then is rooted
in the social cognition system as an impediment for social mobility or the right to. Aspirationism
then becomes an economical engine for Whiteness that pushes individuals to invest in what
allegedly make them whiter. The concept of aspirationism in racial and class formation within a
society gives the opportunity of reviewing naturalized racism as a confluence between color,
physical characteristics, social class, and education that gives individuals a place in the social
hierarchy. Lipschutz (1944), from whom Edward Telles (2014) took the word ‘pigmentocracy’
for his Project on Ethnicity and Race in Latin America (PERLA) that measured ethnoracial
inequality, established that during the colonial times:

The skin pigment, in the first place, but also the other physical racial characters serve as the
basis for the law by which their respective groups are awarded roles and functions, the role of the
lord and the role of the servant...

Membership of the group is attested by manifest racial origin, documented first by
the skin pigment. It is a pigmentocracy, in the true sense of the word: pigment,
more than any other physical character, serves as a symbol ... to highlight

indelible rights. (Lipschutz, 1944, pp. 70 & 72)

In turn, Vargas Cervantes (2015) defines pigmentocracy as a system where there is a
differentiation of individuals through the combination of skin color and social class that gives
negative values to the darkest and positive to what is whiter. If we discuss Mexican whiteness
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practices in terms of pigmentocracy, we are able to integrate variables that belong to Mexican
idiosyncrasies, as well as to the operativity of the miscegenation myth, and are frequently
ignored by scholars that only focus on the indigenous marginalization problem (Vargas
Cervantes, 2015; Solis et al., 2019). This does not mean that the stereotyping of the indigenous is
not important in the reproduction of Whiteness, but that the problem of racism as the opposite of

Whiteness goes beyond the indigenous problem, which I will discuss in the next section.

2. About Indian people and their position in society
The national policies of the Mexican State at the beginning of the 20th century tried to solve what
they called ‘the indigenous problem’ that was thought to impede the modernization and progress of the
country. Mexican intellectuals such as Manuel Gamio advocated for the incorporation of the indigenous
masses to the post-revolutionary nation project.

nn

Gamio's ideas about the "fusion of races", "social convergence" and "forging a country"
(Gamio, [1916] 1992: 183) were probably antecedents of the notion of "miscegenation”
coined by Vasconcelos, among others, that they marked the projects for the construction

of national identity in post-revolutionary Mexico. (Castillo Ramirez, 2013, p. 124).

It was then proposed to promote the idea of miscegenation, according to which the Indians would be
harmoniously integrated into the social group and would disappear as such within the social fabric, giving
rise to what José Vasconcelos called ‘the cosmic race’ (A. M. Pérez, 2013). Vasconcelos (1882-1957)
was a humanist who exerted great influence on intellectual thought throughout the Mexican Revolution
(1910-1917). As Minister of State during the Obregon government (1920- 1924), Vasconcelos founded
the Ministry of Public Education (SEP) through which he summoned other intellectuals committed to the

ideals of the Revolution to try to modernize Mexico, having education, art, and the integration of

43



indigenous people as the main engine. Vasconcelos's idea was deeply humanistic and opposed to the
positivism and social Darwinism that had prevailed in the pre-revolutionary period (Luchtenberg, 2016).
In his essay "The Cosmic Race" he explains that Mexico, and Ibero-America in general, were called to
establish a fifth race endowed with the most beautiful genetic and spiritual attributes. This would happen
through miscegenation, where the other four races —white, yellow, red and black— would contribute its
best elements. This would be like an awakening of humanity to a new era where culture would abandon
localism and become universalist or cosmic (Vasconcelos, 1948).

For his part, Gamio, who established the foundations of Mexican anthropology, thought that it was
essential to form a single cultural and linguistic nucleus through the fusion of indigenous and European
(Castillo Ramirez, 2013). In other words, from the ethnic fusion between Europeans and indigenous
people, a new purely Mexican national being would be generated. To achieve this, the state concentrated
at first on trying to get monolingual Indians to learn Spanish, the national language of Mexico, and to
integrate into the productive apparatus as factory employees or rural laborers. However, the objectives
were not fully met, so decades later they changed the strategy and tried to make indigenous people literate
through bilingual schools (Stavenhagen, 2013).

After the change in paradigms that occurred with the phenomenon of economic and cultural
globalization since the 1990°s, the state and academia adopted the idea of multiculturalism and promoted
the autonomy of indigenous communities, as a way to remedy the excesses of the Spanish conquest, and
claim the cultural heritage of the peoples (Stavenhagen, 2013). That is the model that is in force today and
calls into question the principles of 19th century scientific racism that permeated contemporary thought
until the 1960s.

Although in the legal and political instance, indigenous communities have maintained their civil
rights since the reforms achieved with the Mexican Revolution, in practice they were often silenced,

exploited, and deprived of their economic resources and properties and despised for ancestral customs. In
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this way, indigenous communities were marginalized and isolated, impoverished and discriminated
against daily while, at the same time, national institutions promoted a cult around indigenous heritage. In
this way, the idea of the Indian was built from two contradictions, on the one hand, the stereotype dictated
that being an Indian is necessarily being poor and incapable of exercising citizenship rights while,
simultaneously, the rich Mexican indigenous cultural heritage was vindicated (Stavenhagen, 2013). Some
studies such as those carried out by Vazquez Flores (2015) illustrate this ambivalent relationship.
Analyzing the discourse that the press in the south of the country promotes about the indigenous people,
Vazquez Flores found that they were characterized in three ways: on one hand “depicted as underage,
rustic and miserable, unable to manage their own development” (Vazquez Flores, 2015: 162). On the
other hand, “they are seen as a threat when reported as a migrant in cities, where they are characterized as
a criminal or an invader” (Vazquez Flores, 2015: 162). Finally,
As folklorized indigenous people, represented as heir to pre-Hispanic traditions: it is the shaman, the
healer, the dancer, the “good savage”, who serves as a decorative element in all official acts that
allude to indigenous assistance programs, but also in political campaigns, in congresses and forums
on various topics and for different audiences (Vazquez Flores, 2015, p. 162)

In this sense, the National Survey on Discrimination ENADIS 2010 (CONAPRED, 2011)
indicates that those surveyed who belong to ethnic groups consider that they do not have the
same access to employment, social assistance, health, and education as other groups considered
non-ethnic. Furthermore, these ethnic communities argue that the main problems they suffer are
discrimination, poverty, lack of government support, and language as a barrier to social
integration.

In some ways, this perception coincides with the survey carried out by Parametria (2014) where 10%
of Mexicans still consider that indigenous people prevent the country from progressing and 26% associate
indigenous people with poverty. At the same time, the interviewees recognized the position of
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vulnerability and lack of access that the country's indigenous people experience and 57% considered that
the word Indian is used in a discriminatory way in Mexico, while 30% believe that saying Indian is

normal and part of the language of the average Mexican.

2.1. Indigenous references

In this regard, in the analyzed sample I found that frequently being prieto is associated with
being Indian. Consequently, references to Indian rituals, indigenous features, indigenous food, or
indigenous elements are present in the tweets: “Puro pinche Prieto abuelo indio (...) gente
estupida. [Genuine pinche prieto whose grandfather was an Indian (...) stupid people.]” (tweet
1806). In the sentence a consequence is indicated: having an Indian grandfather leads to the
person being a pinche prieto. As a corollary, the person is ultimately stupid. That is to say, the
word Indian is used pejoratively to diminish the discourse of the priefo that represent the
otherness, the people who do not share the same opinion as the speaker.

On other occasions, some tweets do not contain the word Indian as it is but use
representations of indigenous issues to counteract the prieto’s speech: “Pinche Prieto orale a tu
cerro a bailar. [Pinche Prieto, go to your hill to dance.]” (tweet 822). Here the construction of
the short sentence has many levels of complexity. On the one hand, it alludes the customs of the
Catholic Indians who lived in the upper parts of the hills, that were the places that whites
reserved for them. This idea of the Indians living in hills was also found in other tweets
represented as indio bajado del cerro a tamborazos [Indian descended from the hill with drum
sounds], an old phrase that refers to the custom performed by the Indians of going down the hill

when they heard the sound of the tambora'® to go to a church (Pifia, 2018). On the other hand,

19 Drum.
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the speaker in tweet 822 abruptly cut the conversation because is not interested in discussing
more with the target. Then, the speaker symbolically banishes the target from Twitter and sends
him "to his hill to dance" using the imperative érale®® tacitly implying that the target has nothing
to do in the world of whites. The speaker declares the target "Indian" and takes away from him
the right to continue expressing his opinion. In this sense, the speaker positions himself at a level
of intellectual or moral superiority where he/she can prohibit the pinche prieto from intervening
in this social sphere represented by Twitter. Then, as Vazquez Flores (2015) pointed out, the
Indian could be considered as an invader in tweet 822 or a creature incapable of development in

tweet 1806.

2.1.1 Civilization and alimentation

In many tweets, aspects of Mexican indigenous culture were used to attack and classify
people in a moment of racism, highlighting distances between those who consider themselves
more civilized and sensible in relation to the others. This refers to us to the need to specify who
wants to control the discourse. In the three tweets [ will analyze below, there is a sort of
entitlement exerted by the speaker to legitimate or not the discourse of the others. In that sense,
the speakers try to silence, invalidate, or delegitimize the claims of the prietos saying “Cadllate
pinche prieto, que graciosos son los color mole [Shut up pinche prieto, how amusing are the
mole?! color people.”] (tweet 1490). I infer that for the speaker is amusing that mole color people

think they are allowed to talk, indicating that prietos’ words do not count. Then the statement

20 Orale is a mexicanism that has no exact translation but could be defined as “go now!” It comes from ora meaning “now”
(Goémez de Silva, 2001)
2l Mole is a typical dish from indigenous cuisine.
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starts with ‘shut up’, an imperative identified in other tweets throughout the sample like “Callate
pinche prieto cara de nopal [Shut up pinche prieto nopal cactus face]” (tweet 1840).

In general lines, these speakers on tweet 1490 and tweet 1840 are telling non-white people
‘do not talk because your arguments have no value’. In both examples the prohibition to talk
comes stuck to indigenous elements like mole and nopal cactus, which represent ideas about
mestizaje among native communities and Europeans, but the relationship lacks balance, because
the indigenous element seems less valid in the tweets.

From my point of view it is interesting how people in Twitter use the affordances and
restrictions of the medium to condense classist and racist references in a few words. For
example, stating:

Pinche prieto color cazuela, hablale de usted, igualado.

[Pinche prieto clay pottery color, talk to them with respect, inferior.] (tweet 913)

In this occasion I preserve the original statement in Spanish to point out a few things. On the
one hand this issue of talking using ‘usted’. In Spanish the general norm states that there are two
levels of distance to refer to the second personal pronoun (You): usted and fu. The former is
generally used to establish vertical relationships underlining differences in power, rank or
indicating generational distance. In this sense, the use of usted is more respectful and the use of
tu implies familiarity or level equality (Marin, 1972). In the tweet, the speaker is telling the
pinche prieto that he is not at the same level as his interlocutor. That is why the speaker demands
pinche prieto to use usted so as not to be un igualado. In other words, the speaker indicates that

the pinche prieto clay pottery skin should show respect, pointing out that being dark and
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indigenous is not the same as being white, that is, they are not at the same level. In conclusion, if
the receptor wants to talk, he should adequate himself to the rules imposed by social hierarchies.
In sum, tweet 913 exposed a highly supremacist statement. In the three tweets cited, there is a
combination between being silenced and indigenous cuisine. Mole, nopal cactus and clay pottery
are all elements that distinguish pre-Hispanic and traditional Mexican cuisine. Analyzing their
incidence can help to glimpse social cognitive structures that allow Mexicans in general to
establish relationships between people's habits and their value on the social scale, and how
Whiteness ideas are inserted in these discourses.

The mole (from mulli in the Nahua language) is a traditional dish from pre-Columbian times
like a thick sauce that is served with meat. Each region has its own version, but some recipes
contain more than 70 ingredients like different varieties of fresh and dried chili peppers, corn,
epazote, tomato, pumpkin seeds, and chocolate. The mole was modified over the centuries
adapting to new culinary techniques and ingredients from Europe such as pepper. Their
preparation can be simpler or more complex and depending on the different ingredients vary in
color, but most of them are tan and brown tones (del Villar, 2016; Mufioz Zurita, 2012).

In turn, the nopal cactus was truly important to Mesoamerican cultures. So much so that it
was venerated as a sacred plant by the Aztecs and is currently included in the Mexican flag.
Although it grows throughout the continent, between 65 and 100 different species have been
identified only in Mexico and its leaves, its flowers and fruits have been part of the varied
Mexican gastronomy since times before the arrival of Europeans (Mufioz Zurita, 2012).

According to Mufoz Zurita (2012) the fabrication of clay pots dates back to pre-Hispanic

times. There is a great variety in size and shape of the containers, but it is possible to know from
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which region the casserole is and what its specific use is based on the shape. Some are so large
that they can hold 600-person servings and so heavy that it takes more than one person to move
them. There are also copper pots that were as well used from times before the Spanish
conquest.22

The connection of skin color or body parts to specifically indigenous cuisine matters because,
according to Martinez (2002), diet and nutrition was also influenced by ideas that tried to
highlight the supposed superiority of European over indigenous people. From the mid-19th to the
mid-20 century, the postulates of the European Hygienist Movement were very popular in
Mexico, where the most privileged classes tried to dictate the rules of a vigorous and healthy life
as well as an adequate nutrition. Consequently, diet, labor and lifestyle distinguished a civilized
person from another that was not. According to hygienist theories, the quality of food determined
the quality of people. In this way, the wealthy and the intellectuals had to consume red meat,
which they considered the most perfect and complete food, while the peasants and workers had
to consume carbohydrates and alcohol. In that time, it was common for the popular classes to
take advantage of the parts of the animals that the higher classes considered disgusting, such as
the legs, necks, ears, or eyes, or consume poultry or wild animals to meet their dietary needs as
beef was well above their daily budget. This led to a racialization of people also due to the ability

to access food and perform habits that the hygienist aristocrats considered adequate and proper of

civilized people.

22 In the analyzed sample, the expression prieto color cazuela is repeatedly found. Although the speakers do not clarify if they
refer to clay or copper pots, I have preferred to use clay pottery for clarity in the translation.
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Pasame tu numero de teléfono, ahorita mismo te marco por FaceTime para que veas el
asco que me provocas, Pinche prieto color cazuela. Acabo de comer, asi que te prometo

un buen vomito, sirve que de una vez tragas algo nutritivo en tu vida.

[Give me your phone number, right now I’ll dial you on FaceTime so you can see
the disgust you cause me, Pinche prieto clay pottery color. I just ate, so I promise you a

good vomit, it helps that at once you swallow something nutritious in your life]. (tweet

332)

Then, according to the tweet, the pinche prieto has at least two problems; on one hand he is
disgusting, a topic that I will discuss later, and on the other he does not eat adequately; in
consequence, the speaker’s vomit is better than the food the priefo eats daily. As I mentioned
above (see section 1.2.), I also found in the tweets references to the hunger that prietos
supposedly experience when they use the phrase muertos de hambre.*> Outside of the literal
meaning, the phrase could be translated as “being a lowlife” but in any case, I find the
condensation of meanings and the darkening of language interesting, where everything bad

comes from being dark and indigenous.

2.1.2. Looking like Indians

One disturbing aspect about Whiteness functioning in social media is that before digital
technology exploded certain phrases would just be said in person and have a limited audience,

but nowadays they are launched through Twitter to potentially reach millions. That is, Twitter is

23 Muerto de hambre represents lack of money and social importance, lit. starving, pauper.
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a cultural artifact and a cultural space where people perform daily whiteness just as well as they
did it before offline.

In that sense, it is interesting how some tweets appealed to indigenous elements but not
naming anyone, only suggesting similarities. In the next example, the speaker updates an old
phrase with which indigenous communities are insulted, when they called them indio/s pata
rajada [Cracked feet Indian/s] alluding to the indigenous custom of walking barefoot or wearing
huaraches [Indian sandals] performing tasks outdoors. In tweet 2073, the speaker states: “yo que
culpa tengo que tengas ascendencia tan culera pinche familia patas de polvoron. [What fault do
I have that you have such a fucking ancestry, fucking family with feet like polvoron cookies.]”,
the speaker is alluding to the soles of the Indian’s feet that become dry and develop cracks and
calluses from weather and exertion. But instead of using the term “cracked feet,” the speaker
uses polvorones that are dry and sweet brown cookies dusted in flour or powdered sugar that
usually break due to their own dryness. In other words, the tweet is comparing parched
indigenous feet with parched cookies increasing the quantity of discriminatory phrases and
probably extending its use.

Other references to Indigeneity are used such as cara de artesania
tolteca/chiapaneca/maya/Azteca [Toltec or Chiapas or Mayan or Aztec figurine face] in allusion
to known indigenous peoples and making connections between the facial features of the people
and their representation in the elements exhibited in national and indigenous museums from
Mexico. This reminds me of the words of Vazquez Flores (2015) around the fact that the Indians
represent part of a cultural heritage that must be revered as part of a brilliant past but that has no

place in contemporary times. Other references found in the tweets directly replace the
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denomination of a cultural group by writing cara de artesania prehispanica [Pre-hispanic
figurine face] or Indian face:**
de seguro tienes cara de artesania tolteta y te andas creyendo caucasico germanico,
pinche prieto de mierda, bien sabido es que mexico es de los paises mas racistas y

clasistas, dejen de chingar con usa, y ponganse a corregirse a si mismos, putos.

[Surely you have the face of Toltec figurine and you go on believing you are
Caucasian, Germanic, fucking pinche prieto, well known is that Mexico is one of the
most racist and classist countries, stop fucking with the USA, and start correcting

yourselves, you faggots.] (tweet 713)

This tweet is very particular because on the one hand it urges to the target to be less racist,
and on the other, it is terribly racist with its target. That is, the speaker does not hesitate to use
indigenous elements added to the pinche prieto to revile the target Indicating that the last one is
stupid enough to not notice that he/she is not white and will never be accepted among
Caucasians. Following that, the speaker immediately moves away from the social group and
marks a distance, as if pointing out that he or she is not racist by demanding "start correcting
yourselves," even when he/she displays his/her racism, among other discriminatory elements

such as the use of "you faggots" throughout the tweet.

240riginal from: Cara de Indio or Cara de india
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2.2. Ethnicity as dead end

In the analyzed sample, I found other allusions that despise the indigenous and

]25
2

autochthonous such as: pelos de nopal [nopal cactus hair], come conchas [conchas eater],” servil

[slavish], traes el nopal en la cara [I can see the nopal cactus in your face], miserable

6

[wretched], huasteco,*oaxaco,*” Indio paisa [rustic Indian], bigotes de indio aguamielero

1,%® pinche Indian,” Indian color,*® pinche indio

[mustaches of a mead drinker Indian
acomplejado [self-conscious pinche Indian].

Through these terms the speaker tries to establish that there is a fault in being indigenous, which
could not be solved with mestiz