


  

  

 

 

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  



  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  



  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  



  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

  

 

  

  

  

 

 

  

  

  



  

  

  

  

 

 

  

  

  

  

  

  

  

  

  

  

  

  

  

  

 

 

  

  

  

  

  

  

 

 



 

 

  

  

 

 

 

 

  



 

 

 



 

 

 

 





 

1 For instance, Mercer suggests that children often get ‘lost in the system’ and although present, are 
‘relatively small areas of concern within the entire and vast universe of theological thought’ (2005, p. 6). 
2 cited in Miller-McLemore (2006, p. 392). 



 

 

 

 

 

 

3 This term is being used as ‘Faith is better understood as a verb than as a noun, as a process than as a 
possession’ (Buechner, 1973, p. 25). 



 

4 For instance, Nye’s keynote presentation at the Children’s Spirituality Conference, Winchester, 2002, 
described developmental models as too linear, and urged us to consider more ‘feminine’ metaphors to 
describe faith development like ‘journey’ and ‘conversation’. 
5 Understood to incorporate ‘a whole spectrum of activities, experiences and encounters that enable us 
to make connections and relationships, feel awe and wonder, identify meaning and purpose and get a 
sense of ‘other’, as well as connect with God (Edwards, 2011, p. 22). 
6 For instance, a school’s ability to facilitate spiritual development has been assessed by OFSTED since 
1994. 
7 Hay and Nye (1998) base much of their description of ‘Awareness sensing on the work of psychologist 
Csikszentmihalyi (1975) (1990) and his work on flow. Mystery sensing is constructed around the work of 
Rahner (1984) and Otto (1958). The term ‘value-sensing’ was initially used by Donaldson (1992). 
8 Project Cube, an online Bible engagement project by Scripture Union and The American Bible Society 
which led to the development of the Guardians of Ancora gaming platform. 



9 Phrases used in a review of ‘Slugs and Snails’ (Edwards, 2011) by Benton in ‘Evangelicals Now’, 
September 2011. 
10 The Stanford Encyclopaedia of Philosophy suggests that these are the components that are variously 
recognised and emphasised in different models of faith, depending on the preferred meta-theory of 
value. https://plato.stanford.edu/entries/faith/ accessed 26/9/20. 
11 The writer is aware that the methodology of the Fuller Youth Institute has been critiqued but the 
issues raised appear to reflect concerns voiced by the Diocesan Children and Youth Advisers Network 
that I am part of. 
12 See Section 2.2.4, p.39, for an exploration of what impact materialism is having on children. 

https://plato.stanford.edu/entries/faith/


 



13 Church of the Nazarene, Free Methodist Church, the Salvation Army, Church of God - Anderson, Shield 
of Faith, Brethren in Christ, Evangelical Friends, Church of God in Christ, International Church of the 
Foursquare Gospel, Christian and Missionary Alliance, International Pentecostal Holiness. 
14 Whilst this comment is predominantly about the poor quality of children’s addresses, it does suggest 
that this is ok for children, but not ok for adults. 
15 This inclusion that often goes unmentioned is recognised in Bunge’s work The Child in Christian 
Thought (2001) and The Child in the Bible (2008). 
16 See for instance Matthew 18:5–7 & 19:13–15; Mark 10:13–16. 
17 Scripture Union suggest that the Church – covering all denominations - is only in touch with 5% of the 
children and young people in this country (https://content.scriptureunion.org.uk/95-campaign) 
accessed 26/10/2020. 

https://content.scriptureunion.org.uk/95-campaign


 

18 Matthew 18:3-4, Mark 10:14-15. 
19 See Josiah - 2 Kings 22, Samuel - 1 Samuel 3, Naaman’s servant - 2 Kings 5. 
20 Matthew 18:3-4, Mark 10:14-15. 
21 Both considered leading thinkers in the areas of children’s theology and ministry. 
22 Kaufman suggests that practical theology researchers are criticised by systematic theologians for not 
including enough normative assumptions or being ‘sufficiently theological’, and by social scientists for 
being ‘too normative’ (2016, p. 134). Graham highlights the tension between deductive and inductive 
methods as being the key controversy (2017, p. 174). 



23 ‘Correlation’ being where empirical data and the normative theological tradition bear some 
correlation but remain separate identities. ‘Interwoven’ being where ‘normative dimensions are 
inherent in the entire practical theological process or enterprise’ Kaufman (2016, p. 139). 
24 Mercer suggests that the church sends ‘double messages’ to children that ‘seem to welcome them, 
but only if they do not act like the children they are’ (2005, p. 2). 
25 Couture states that practical theology as the more formalized version of ‘practical knowing’ will ‘bring 
social science, cultural traditions and religious convictions into dialogue with one another’ (1991, p. 23). 
26 See for instance: Ballard & Pritchard (1996), Graham (2002), Forrester (2000). 
27 that it ‘bears/carried or indicates/points to some essential relation to theos’ Beaudoin (2016, p. 9). 



28 ‘the fiction of predication is crucial for the curation of action, which is ingredient to practical 
theology’s self-understanding’ Beaudoin (2016, p. 16). 
29 Beaudoin borrows the term ‘affordance’ from music criticism and suggests that it ‘implies that 
encounter with music is fundamentally a matter of feelingly imaginative landscapes’ (2016, p. 17). 
30 Dreyer’s discussion on the conundrum of reflexivity was particularly helpful in understanding the 
complexities of reflexivity and giving the writer permission not to have them all sorted, in that a 
researcher’s reflexive endeavours will inevitably reflect their experiences and ideologies (2016, p. 107). 
31 see http://www.childtheology.org/ 

http://www.childtheology.org/


32 The term “Black” ‘represents God’s symbolic and actual solidarity with oppressed people, the majority 
of whom have been consigned to the marginal social spaces solely on the grounds of their blackness’ 
Cone (1986) cited in Reddie (2011, p. 171). 
33 Mercer argues he was instrumental in bringing a positive understanding of children to the Roman 
Catholic Church (2005, p. 25). 
34 https://www.methodist.org.uk/about-us/the-methodist-church/what-is-distinctive-about-
methodism/the-methodist-quadrilateral/ accessed 24/10/20. 

https://www.methodist.org.uk/about-us/the-methodist-church/what-is-distinctive-about-methodism/the-methodist-quadrilateral/
https://www.methodist.org.uk/about-us/the-methodist-church/what-is-distinctive-about-methodism/the-methodist-quadrilateral/


 



 



 

 

35 Although in his overview of Children and the Theologians (2009) Berryman points to perspectives on 
children and childhood from a wide range of theologians and Bunge provides similar evidence in The 
Child in Christian Thought (2001), Jensen argues that ‘children have rarely captured the sustained 
attention of Christian theologians’ (2005, p. 1) - the emphasis being ‘sustained’. 
36 See for instance Inchley (1986), Butler, (1992) Cray (1995) and  Frank (2002). 
37 See for instance Copsey (1994) and Cray (1995). 
38 See for instance Coles (1991). 
39 All God’s Children, 1991; Unfinished Business, 1991; How Faith Grows, 1994; On the Way, 1995. 



40 https://childtheologymovement.org/about-ctm/ 
41 See for instance Frank (2002), Beckwith (2004), Lamont (2007) and Carter (2007). 
42 His framework for facilitating children’s connection with God outlined in Children’s Ministry that Fits 
has become a foundation for the resources published by Roots, but is more basic and less nuanced than 
the ‘Spiritual Connections’ outlined in Slugs and Snails Edwards (2011). 
43 There is now an event based in the UK which uses a similar methodology of dialogue called ‘The 
Conversation’. 
44 See for instance Berryman (1991; 1995; 1998; 2017). Become Like a Child (2017) in particular has 
some very helpful resonances with this project. 
45 Catterton Allen’s work has been particularly helpful in addressing the place of children in the early 
church and Celtic Christianity. 
46 Ratcliff was arrested in 2012 for child pornography offences, sentenced in 2014 and again in 2017 
after reoffending. He was registered as a sex offender in Florida in 2016. Whilst his work is referred to 
widely in American texts, many of which were published before these dates, his behaviour does not 
honour the subject, and the decision has been taken not to refer to his work where possible in this text. 



 

47 This is the name of the suite of resources developed by Turner and published by BRF and sums up the 
belief that parents are responsible for discipling their own children. 
48 See for instance Turner (2018) and Harding (2020). 
49 See for Instance Catterton Allen & Lawton Ross (2012) and Catterton Allen (2018). 
50 Based on a large research project in which they discovered that the majority of Christian parents do 
not feel confident, equipped or supported in discipling their children (Care for the Family, 2018) . They 
subsequently brought out the Raising Faith Resources. 
51 BRF formerly known as the Bible Reading Fellowship. 
52 See for instance Faith Development (Fowler, 1995) and The Psychology of Moral Development: The 
Nature and Validity of Moral Stages (Kohlberg, 1984). 



53 See Berryman’s description of three theological approaches to children and childhood: low, high and 
ambivalent (2009). 
54 See for instance Christian Perspectives on Faith Development (Astley & Francis, 1992) which is a reader 
on the subject but also in particular Broughton (1986), Boyatzis (2005) and Heywood (2008). 
55 Fowler cites, Niebuhr’s ‘Faith on Earth’ unpublished manuscript of seven chapters, intended originally 
for publication with what became Niebuhr’s Radical Monotheism and Western Culture (Niebuhr, 1960). 





 

56 For instance is it is used in Butler (1992), Bridger (2000) and Lamont (2007). 
57 See for instance Catterton Allen (2008). 
58 He uses the colour yellow to denote the church because it is the light of the world, and red to denote 
the child’s family because they have ‘warm hearts’. Combined they make ‘orange’ the premise of his 
book being that ‘the parents’ potential to nurture a child’s faith dramatically increases when they 
partner with the church’ (Joiner, 2009, p. 82). 
59 See for instance Csinos (2011) and Edwards (2011). 





60 Later published in Edwards (2011). 
61 See Edwards (2011) for a summary of the research findings, and the proposal for a new model. 
62 See Section 9.5.3. p175. 
63 Worsley also contributed to Re-thinking children’s work in churches (Edwards, Hancock, & Nash, 2019) 
64 As did Mercer in Welcoming Children (2005). 



65 Her summary table of Primary Characteristics of Three Recent 25-Year Periods in the History of 
Children’s Spiritual Formation is particularly helpful in outlining the different approaches that these 
three frameworks have perpetuated (May, 2020, p. 38). 
66 See Chapter 3 – ‘Colouring Outside the Lines’ by Williams, and Chapter 13 – ‘Normalizing White 
Spirituality in Children’s Sunday School Curricula’ by Zonio. 
67 See Chapter 4 – ‘Believing and Belonging: Embracing Children with Disabilities’ by Carter. 
68 By this he means the cultural reaction to the perceived inauthenticity of the church and its dogma and 
piety that supressed natural desires. In the Nineteenth Century ‘experiencing the genuine, in opposition 
to the fake, replaced the previous driving desire to encounter the holy’ and, he says, in the twenty first 
century ‘this has become full blown’ (Root, 2017, pp. 5-6). 



 

69 This is also a major theme of Mighty Stories, Dangerous Rituals (Anderson & Foley, 2001). 
70 Egan’s (2005; 2002; 1988) educational model harnesses what he believes is the power of story and 
children’s imagination that helps them to learn in new and profound ways. 
71 This resonates with Damasio’s (2006) theory that our ‘gut reaction’ is normally a good one because it 

refers to ‘layers of experience’ and the physiological proximity of the higher level thinking and 
emotional areas of the brain. 



 



 

72 These labels are: the Cotton Wool Child; the Selfish Child; the Universal Child; the SEN/D Child; the 
Regulated Child; the Stressed Child; The Political Child; the Natural Child; the Poor Child; and the Fat 
Child. 
73 Recognising the rate of change in our culture, and adoption of multimedia technology, and the delay 
between research and publishing, it was considered appropriate to look at published material from the 
USA about teenagers’ engagement with technology as an indication of future developments for children 
in the UK. 



74 Organisation for Economic Co-operation and Development. 



 

 

 

75 One in eight five to nineteen year olds had at least one mental health disorder when assessed (NHS 
Digital, 2017). 



76 See also Watkins (2009, pp. 53-55) for a debate about the depth of online community and 
relationships. 
77 See Jenkins (2015) and Ward (2013). 



 

78 See http://www.childtheology.org/ 
79 An increase of 4% between 2015 and 2018 compared with a decrease of 2% across 20 other European 
countries. 



80 A phrase coined by researchers on virtual pets (Renee-Bloch & Lemish, 1999). 



 

81 For instance evidence of the decline in Christian affiliation in the UK was being presented two decades 
ago (Bruce, 2001), but research from the United States indicates that Americans adults are still more 
religious than those in other wealthy nations (Fahmy, 2018) and the decline there started much later 
(Pew Research Center, 2019). 





 

 

82 For instance Origen believed that without adult thought and discipline, children remained in a 
transitory world (Menzies, 1965), and Chrysostom concluded that although they had inherited physical 
death through Adam’s fall, they had not inherited sin (Berryman, 2009, pp. 47-51). 
83 See for instance Andrews (2006, 2012). 



84 In the second half of the twentieth century more than one hundred and fifty denominations and other 
groups were members of the Christian Holiness Association, the largest being The Salvation Army, the 
Church of the Nazarene, the Wesleyan Church and the Free Methodist Church but this number has been 
dwindling steadily (Langford, 1983, pp. 132-33). 
85 By this he means the Hebrew root qds which is often translated into English as ‘holy’ or ‘holiness’ 
(Jenson, 2003, p. 94). 
86 Brueggemann argues that the book of Deuteronomy also includes a holiness mandate for social justice 
(1997, pp. 191-192). 



 



 

87 A baby’s brain is neurologically wired during infancy through connection with parents and caregivers: 
‘Human connections create neuronal connections’ (Siegel D. , 1999, p. 85). This is discussed in more 
detail in Section 7.4. 
88 Exemplified by Leviticus 11:44 ‘I am the Lord your God; consecrate yourselves and be holy, because I 
am holy’. See also Exodus 3:5, 19:5-6 and Leviticus 19:2, 20:26, 1 Peter 1:16. 



89 Wakefield uses Bunyan’s Grace Abounding as evidence of this puritan perspective (1986, p. 597). 



 

90 See for instance Dunn (2003) and Borg (1998). 



 



91 Based on verses like Colossians 2:10, 1 Corinthians 1:2,4-9,18; 3:21-22; 6:11. 
92 The phrase used by McNeil (2001) in his translation of Calvin’s Institutes of Religion Book III, Chapter 
XI, paragraph 1. 



93 A discussion on infant baptism is beyond the remit of this thesis but the children in this project 
worship in Anglican churches so it has been assumed that the understanding of their family and faith 
community is that they are members of the Christian community through this sacrament. 



94 Augustine used his own infancy to argue that infants are wilful and their cries are due to original sin 
(Wills, 2011, p. 30). 



 

95 Based on Irenaeus’ view of the redemptive plan as ‘creation-incarnation-re-creation’ (2011, p. 26) 
they argue that the early church was ‘the living body of Christ, the actual visible embodiment of the 
good news’ (2011, p. 27). Although they describe the creeds as important ‘points of consensus’ and 
‘signposts of key confessional truths’ (2011, p. 28), they express concern that the creeds alongside neo-
platonic conceptions of spirituality and doctrine, diminish God’s story to the detriment of discipleship 
and mission (2011, pp. 28-30).  
96 See for instance Matthew 22:37-39, Luke 10:27 and Mark 12:29-31. 



97 Schaeffer uses these four categories in his identification of the four alienations that affect humanity 
because of sin: separation from God; separation from self; separation from others; and separation from 
nature (1970, p. 67). Hughes threads God through them all when creating a set of questions to help his 
readers distinguish true from false spirituality, but makes a distinction between personal relationships 
and societal responsibilities See Appendix Three, p.191. 
98 Azusa, California, February 2006. 
99 For a more detailed discussion on the ‘fruit’ see Section 5.6. p.102. 



100 See for instance the discussion on altruism in Section 7.5.2. p.141. 



Key  

Elements of the definition associated with relating to God directly  

Elements of the definition associated with relating to others  

Elements of the definition associated with relating to self  

Elements of the definition associated with relating to the world   
 

Leviticus 19 (interpreted by Green (Greenway & Green, 2007, pp. 31-32)) 
 God Others Self World 

Religious loyalty (v3b,4-8,12,26-31)      

Exclusion of the idolatrous and occult (v4,26-31)     

Family and community respect (v3,32)     

Generosity with spare harvest (v9-10)     

Neighbourly attitudes and conduct (v11,16-18)     

Sexual integrity (v20-22)      

Racial equality (v33-34)     

Workers’ rights (v13)     

Social compassion (v14)     

Judicial integrity (v15)     

Distinctiveness (v19)     

Commercial honesty (v35-36)     

Howard A. Synder’s five calls of God (Greenway & Green, 2007, pp. 62-84) 
The Call to Creation Care     

The Call to Covenant Peoplehood: Repentance, Faith, Obedience, 
Community  

    

The Call to God’s Reign: Allegiance and Loyalty     

The Call to Specific Ministry: Gifts and Particular Vocations Earth 
Stewardship 

    

The Call to Holiness: so that we may fulfil the other four calls     

Wesley 
 ‘What is holiness? Is it not, essentially love? The love of God and of all 
mankind? Love producing ‘bowels of mercies, humbleness of mind, 
meekness, gentleness, long suffering’? . . . Love is holiness wherever it 
exists.’ The Doctrine of Original Sin: According to Scripture, Reason and 
Experience, (2012, p. 277)  

    

Hence Christian perfection is nothing higher and nothing lower than this 
the pure love of God and man – the loving God with all our heart and soul, 
and our neighbour as ourselves. It is love governing the heart and the life, 
running through all our tempers, words and actions. Thoughts on Christian 
Perfection (2013, p. 63)101 

    

The proper relationship to God is knowing, loving and enjoying God 
eternally (i.e. participation) (Maddox, 1994, p. 68)  

    

When each of these relationships is properly expressed, we will also have 
a proper relationship to ourselves with self-acceptance (Dieter, 1987) 

    

The proper relationship to all other animals is loving protection (Wesley, 
Sermon 60 'The General Deliverance' 1.6) 

    

101 This sentiment also appears previously in An Ernest Appeal to Men of Reason and Religion (Wesley, 
1987, pp. 67-68). 



Callen (2008, pp. 8-17) 

 God Others Self World 

Elevated to true Christlikeness and oneness with God     

God wants all people to be in wholesome relationship with the divine and 
also to be faithful and effective people in this world 

    

Universal in scope and missionary in nature… for the sake of the salvation 
of a lost world to be active citizens of a holy church 

    

To be separate from evil, cleansed from fallen-ness Those committed to 
holiness are to conduct themselves in a way that commends faith in the 
Holy One 

    

Ryle (2014, pp. 78-83) 

Being of one mind with God, according as we find his mind in Scripture     

Endeavouring to shun every known sin, and to keep every known 
commandment, with a hearty desire to do God’s will 

    

Striving to be like our Lord Jesus Christ and conformed to His image     

Aim to bear with and forgive others.. to be unselfish… to walk in love…     

to be lowly-minded and humble…follow temperance, self-denial and 
humility, mortifying the desires of the body… follow after charity and 
brotherly kindness, abhorring lying and slander 

    

Follow a spirit of mercy and benevolence towards others. Strive to be 
good relations and neighbours in private and in public 

    

Packer (2009, pp. 24-37) 

Holiness has to do with my heart, with my temperament, my humanness, 
my relationships  

    

The nature of holiness is transformation through consecration     

The context of holiness is justification through Jesus Christ     

The root of holiness is co-crucifixion and co-resurrection with JC.     

The agent of holiness is the Holy Spirit     

The experience of holiness is one of conflict     

The rule of holiness is God’s law     

The heart of holiness is the spirit of love     

Hughes (2003) 

‘[Holiness is] a gift freely given, indestructible and always accessible […]. 
Spirituality is the process by which we become more aware of this gift of 
holiness and increasingly conformed to it. To the extent that we 
acknowledge the gift, our life will be transformed, as we allow God to be 
the God of love and compassion to us and through us’ (p. 18) 

    

‘Transformation does not begin and end in us; in some way it influences 
the whole of creation. God’s gifts are never given simply for the good of 
the individual: they are given for the wellbeing of all humankind, including 
the good estate of our enemies’ (p. 50) 

    

God is our ultimate identity, there must therefore be signs in us, now, 
both of God’s immanence and transcendence  
Signs of God’s transcendence in us include: 
Human love and Human Desire 
Our longing to be free 
Awareness of our own ignorance and of the limitation of the human mind 
Awareness of our inability to know God adequately, while trusting God 
absolutely 
Our sense of awe and wonder (pp. 22-26) 

    

God’s immanence or down-to-earth nature in us is evidenced in 
compassion and inclusivity towards others in all areas of our lives. 
God’s relationship to creation is a relationship of love and compassion, so 
must ours be (pp. 35-38) 

    



 

102 See for instance Nye (2011). 
103 A metaphor used in Slugs and Snails (Edwards, 2011) to illustrate how when we are in tune with God 
the world looks like a 3D movie does when you are wearing the right 3D glasses. The premise is that 
children are born wearing God Goggles, but the world and its ways soon knocks them off, scratches 
them or gets them dirty, so it is harder for them to tune into God’s ways of seeing and being. 
104 See Moseley’s critic of Fowler’s theory in (1992, p. 144). 



105 The Pattaya Scale was developed as a tool to help understand some of the steps involved in reaching 

and discipling children. It can be looked at from a local church perspective, a city-wide perspective or a 
global perspective. The complete explanation of the Pattaya Scale can be found in the 2nd chapter in a 
document written for the Lausanne Forum by the Children's Issue Group - 
https://www.lausanne.org/wp-content/uploads/2007/06/LOP47_IG18.pdf accessed 24/10/2020. 
106 A scale developed by Engel and used to offer insights for evangelism (Engel, 1975). 
107 It is important to remember that both scales were designed as tools for evangelism and therefore 
come from an evangelistic perspective. 

https://www.lausanne.org/wp-content/uploads/2007/06/LOP47_IG18.pdf


 

108 See for instance: Genesis 3:5, Matthew 1:24, 1 John 2:6 and Romans 6:17. 
109 Beaver (1992) describes the assumption that Christion mission is about ‘evangelising’ and ‘civilising’ 
as the ‘oldest and most perennial issue in the history of Christianity’s world mission’ cited in (Hunter III, 
2010, p. 4). 
110 The concept of instruction and modelling to children is explored by Miller (2008) through an 
examination of the book of Deuteronomy in The Child in the Bible. 



 



111 See for example The Bear under the Stairs by Helen Cooper for insights into how children’s 
imagination creates fear. 
112 This was corroborated by my MA research that demonstrated that children experience and express 
their spirituality and faith through the physical as well as emotional and cognitive domains. 
113 Resonating with Snyder and Scandrett’s Theology of Salvation as Creation healed (2011). 



 



 



 

 

114 A mode of self-analysis and radical consciousness of self (Callaway, 1992) that ‘through detachment, 
internal dialogue and constant (and intensive) scrutiny’ (Hertz, 1997) allows the researcher to be aware 
of their own values and prejudices prior to and during the research. 
115 James and Prout (1990) indicate that this interest has been increasing since the 1980s and were 
instrumental in raising awareness for a new paradigm for the study of childhood where children moved 
from being viewed as ‘objects of concern’ to ‘active participants’. A view that was corroborated in 2002 
by the Children’s Research Bureau (Harker, 2002). 



 

116 See Wartofsky (1983) for a fuller description of this concept. 
117 As described by Morss (1996). Bae cites Lee (2001) and KjØrholt (2008) as evidence for the need to 
realise children’s rights as participants now (2009, p. 395). 



118 Hogan argues that recent research supports the view that children are more competent at 
understanding adults than expected. She also cites Ceci & Bruck (1993) and Steward & Steward (1996) 
as evidence of where young children have given accurate accounts of their own experience (Hogan, 
2005, p. 34). 
119 See for instance Morrow & Richards (1996). 
120 An interesting insight from Reddie’s piloting of his Growing into Hope materials was that the 
children/young people’s unwillingness to engage with a session conducted in patois was a sense of 
displacement. ‘The words and phrases used in the session were not the ones he associated with being in 
church’ (Reddie, 2003, p. 97). 



 

121 Research by Talwar and Lee (2008) indicates that children often subsequently ‘leak critical 
information revealing their deceit’. 





122 This appears to be the case with Star and the Beanie Boos (See ‘holy child as philanthropist’ narrative 
account, p. 112) as her motive for the narrative was to moan about walking to church, not to give insight 
into her philanthropy. 
123 A similar argument to the critique of practical theology mentioned in Section 1.3. p.17.  
124 See Chapter Six, p.105. 
125 For instance puppets have been used as interviewers with 4 to 7 year olds with the Berkeley Puppet 
Interview (Ablow & Measelle, 1993). 



 

 



 

126 See Appendix Four, page 225. 



 

 

 

 

 

 

 

 

 

 



127 For IPA samples are selected purposively and tend to be fairly homogenous (Smith, Flowers, & Larkin, 
2009, pp. 48-9). 
128 See Appendix Six p.234.  
129 This approach is recommended by Smith et al. (2009, p. 54). 



 

130 Children who are home-schooled may exhibit different worldviews and religious behaviours that 
mean they are not homogenous enough with the rest of the sample (Carper, 2000). 
131 Up until the late 1990s most research concerning children’s self-perceptions was done with children 
who were over eight years old (Measelle, Ablow, Cowan, & Cowan, 1998, p. 1556). This remains largely 
the case although there are more resources available now than previously (See for instance the increase 
in pages of the Journal of Early Child Development and Care published by Routledge from an average of 
100 pages in 1999 to 1356 pages in 2016) and the Mosaic Model (Clark & Moss, 2001) used with pre-
school children has strongly influenced the choice of research methods for this project 
132 This is so that their church experience is reasonably homogenous. 
133 Garbarino & Stott (1992) argue that school-aged children have greater recall and are less suggestible 
than pre-schoolers.  
134 See Section 7.3. p.126 for a discussion on this. 



135 The term ‘ocular centrism’ has been used to describe how the visual is fundamentally central to the 
experience and communication of contemporary Western culture (Jay, 1993) (Mirzoeff, 1998). 
136 A term used to describe a construction or creation from a diverse range of available things. 
137 Scott suggests this is particularly important for children under the age of eleven because ‘pictures 
make the issue far more concrete than verbal representation alone’ (1997, p. 335). 



 

 

 

 

 

 

 

 

138 The sample group represent an affluent part of the community in Sheffield and Aylesbury, it is 
therefore important that the research material reflects what is ‘normal’ for the children, plus good 
quality materials reflect the importance of God and the children (see Godly Play (Berryman, 1995) for a 
deeper discussion of the theological aspects of this notion). 
139 Although this does provide some triangulation, the researcher does not concur with the view of some 
developmental psychologists that children are to be viewed as ‘unreliable informants’ (Hogan, 2005, p. 
27). 
140 Not only do personality traits affect responses, they also affect choices that an individual makes, and 
therefore can affect experiences (Berenbaum & Williams, 1995). In particular optimism and pessimism 
have also been identified as significant factors in affect and response (Norem & Illingworth, 2004). 



 

141 See Appendix Five, p.229, for a catalogue of the images and the children’s responses to them. 
142 For instance, the most pragmatic child rejected any picture that looked cartoony, whilst some of 
these were a source of interesting dialogue from the other children. 
143 Culture in this context is taken to mean ‘participants interpreting meaningfully what is around them… 
in broadly similar ways’ (Hall, 1997, p. 2). 



 

144 See for example (Smith, 1999). 
145 The family does not have to ‘go on holiday’ but will be taking a break from the usual weekly routine. 
146 See Appendix Seven, p.241. 



 

147 See for instance Walkerdine’s classroom research (1985). 



 

148 In her third session Star became distracted and moved around the room quite a bit for part of it. 
149 The children are all referred to by their chosen research name. 
150 Ethnographer Fetterman describes the importance of understanding words and expressions when 
working in different cultures, suggesting that one ‘quickly learns to savor [sic] the informant’s every 
word for its cultural or subcultural connotations as well as for its denotative meaning’ (2010, p. 40). 



 

151 See Appendix Five, p.229.  
152 See Appendix Eight, p.242.  
153 See for instance  Guest, MacQueen, & Namey (2012) and Morse (2007). 



 

154 Also called ‘double coding’, ‘co-occurrence coding’, ‘multiple coding’, ‘overlap coding’, ‘sub coding’, 
‘embedded coding’ or ‘nested coding (Saldana, 2013, p. 80). 



 

 

 

155 See Appendix One, p.224.  
156 In this case ‘Indoctrination’ is understood to be ‘mastering the content of faith’. 
157 For CB’s full annotated profile see Appendix Nine, p.243.  
158 This is all that is known about the parents. 
159 Information given in the returned questionnaires from the Research pack are denoted with PQ for 
the ones completed by the parents, and CQ for those completed by the child. This is then followed by 
the child’s research name initials. 



 

160 For MS’s full annotated profile see Appendix Nine, p.250.  



 

161 For Mel’s full annotated profile see Appendix Nine, p.253.  



 

162 For Star’s annotated profile see Appendix Nine, p.262.  
163 Dots denote a pause, roughly one second per dot. 
164 This denotes a reference to interview data. Here this is Interview Two, lines seventy-one to seventy-
three. Where it is unclear initials are used to indicate which child is being referred to: CB – Charlie 
Bucket, MS – Max Stone, Ml – Mel, Sta – Star, and Stm – Storm. 



 

 

165 For Storm’s full annotated profile see Appendix Nine, p.269.  



 

 



Achievement Activity Appearance Being ill Being naughty 

Being nice Bible Church Creation Creativity 

Cross166 Cuddly toys Family Feelings Film 

Food Friends Generosity God’s love Gratitude 

Hope Jesus Light Making good choices Prayer 

Rules and instructions Self esteem Singing Space and distance Sunday School 

Supernatural Time Trust Worship  

 

166 As in the cross that Jesus died on. 
167 This is why some of the columns in Table 5.2 are blank. 
168 Star was the only child who recognized that the conversations she was having with me were having 
an impact on the way she was living her faith. 



Key The colour of the outline of the element and the label shows whether the child 
found this easy or hard or weren’t sure 

Easy Hard Don’t know or mixed 

The colour of the box shows what level of influence the child thought this 
person had on this element 

Lots of 
influence  

No influence 

 

Mixed 
  

The column is left blank if the child did not choose this element to explore 
their Christian living 
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169 There are only four sets of data because Max Stone’s health meant he couldn’t do Interview Three. 
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170 See Section 2.1.1, p.25.  



 CB MS Mel Star Storm 

Achievement and Accomplishment X X X  X 

Beauty    X X 

Being Ill  X    

Being Light X     

Belonging   X   

Church X X X X  

Creation and the Creator God X X X X X 

Creativity    X  

Faith  X X  X 

Family   X X X 

Feelings   X X  

Friends   X X X 

Getting it right X  X  X 

Hobbies X  X  X 

Humour X  X  X 

Imagination X   X  

Nature X  X X  

Nature of God X X X X X 

Perseverance, confidence and risk X  X  X 

Play X   X  

Pragmatism and concrete thinking    X X 

Prayer X X X X X 

Reading the Bible X X X X X 

Rules X     

Singing and worship X  X X X 

Solving puzzles X     

Trust     X 

Worrying, decision making and choices  X X X  

 



What is holiness?171 

Charlie Bucket There are two meanings. There’s either like a meaning of cheese, cos there is 
something like holey cheese, and I love it, I eat it. And, erm the other is one is 
like, holy, the Holy Spirit and stuff like that? What do you know about the Holy 
Spirit? That he made. That he loves everyone and he’s a bit like God and Jesus. 
He’s the same as God? Yeah. And have you heard God described as holy? Nahh. 
No? Ok 
If being part of being a Christian, being a friend of Jesus was to be holy, and 
not like the cheeses [they laugh] what do you think that might actually mean? 
It might mean that you love God and things like that. How would you show that 
you love God? Going to church, and singing about him, and writing about him. 
What kind of things might you do, outside of church to show that you love 
him? Pray for him, pray, erm, [long pause] maybe on Christmas have friends 
over and worship Jesus’ birthday. Yeah, celebrate Jesus birthday, yeah ok 
Do you think there are things you can do that are unholy? Yea. What might 
they be? Rob a church. Oh yes, ok. Drop keys down or flowers. Ok 

Max Stone ..Erm… yeah.. Can you describe it to me? It’s being different and believing and 
its partly like self-respect because you have faith in yourself and in God 

Mel Erm holiness, erm.. sort of means like.. holiness is a word that I would use to 
describe God, it’s almost like, it’s almost like another word, for saying greatness, 
but it’s better than greatness, it’s more than greatness. 

Star Well, it’s hard to describe but like, holy is like it’s hard to describe holy, holy is 
lovely, and like praying things like that, and what’s the word again? Holiness. Is 
like basically holy, but it’s made as a it makes it more special. Ok 

Storm Erm, like, erm the really holy, they’re really nice to you and they’ll look after you, 
they’ll watch over you and check you’re ok. 

Can people/you be holy? 
Charlie Bucket And do you think you are holy? Aha Why do you think you are holy? Because I 

go to church and C zone, and pray for him, and on Christmas day celebrate. 

Max Stone Sometimes, but sometimes when you are really sad and suffering in your life it is 
quite hard 

Mel Erm, not really, no. I think God and Jesus and prophets, people like them, 
they’re holy people. We could be, I feel like we could be holy if we erm, if we 
were, erm, almost if we were, really, if we were kind, and nice to people, if we 
were, really good people. Because, some people are naughty, very naughty, but 
if weren’t naughty then you could almost be people, if you were really good and 
you had done good deeds, if you done good deeds every day and you help 
people and stuff like that. 

Star Yes 

Storm Yep 

171text in bold is spoken by the researcher. 



Is it easier for children or grown-ups to be holy? 
Charlie Bucket Do you think grown-ups can be holy? Ahem [positive] Who do you think is 

more holy, children or grown-ups? Grown-ups. Why do you think that? 
Because children, at church they go to groups instead of going, listening to the 
sermon and erm they might go to like home groups and stuff like that. 

Max Stone ..erm.. I don’t particularly that they might compare, but I think, no I don’t think 
they compare Ok, so when you say they don’t compare, what do you mean? .. 
its people and they’re the same. Ok so there’s no difference between being a 
grown-up or a child when it comes to being holy? Well, sometimes, erm, if 
someone’s if because sometimes it is a little bit harder when you’re a child, it’s 
like if, when you moved school, if when your grandad has died or something. 
Then it’s quite hard 

Mel I don’t think there is a difference really between a child and a grown-up to be 
holy, because erm, grown-ups can do a lot of things that children can’t, but 
children can still help do those things, it’s not just adults that can do stuff like 
that, children can also help and because some children, even if you donate 2p to 
a charity every day, that could still help. Small amounts of money can still help. 
Picking pieces of litter up that can still help. Children can do that, not just adults. 

Star I think it’s more. What did you say? Is it easier for a child or a grown-up? A 
grown-up because grown-ups understand more and children find it a bit boring. 
I don’t find it boring though. Why don’t you find it boring? If you don’t listen. 
God actually sacrificed his life for us, and I won’t be alive if he hadn’t made the 
sacrifice, because some people find it a bit boring because they don’t actually 
realise that it was God that helped them be alive, they won’t be sitting there, 
they won’t have been able to have done things, if it wasn’t for God.  

Storm It’s probably easier for a grown-up cos they’ve been doing things for longer and 
they’ve learnt erm like they’ve learnt all the ways how you can help someone 
else, whilst a child hasn’t really. 



 

 

 



 

 



 

 

172 See Appendix Twelve, p.286.  





Holiness experiences and behaviours associated with relating to God directly  

Holiness experiences and behaviours associated with relating to others  

Holiness experiences and behaviours associated with relating to self  

Holiness experiences and behaviours associated with relating to the world   

CB          MS Mel   Star                      Storm 
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173 See Section 7.4. p.136 for a more detailed discussion on the relationship between belief, attitude and 
action. 
174 The use of the word happiness also raises concerns of the ‘midi-narrative of happiness’ identified in 
Making Sense of Generation Y (Savage, Collins-Mayo, Mayo, & Cray, 2006, p. 164). 



Table 5.6 Fruit of the Spirit 
 
 

Love (agape): a noun not found in classical Greek but used 120 times in the New 

Testament. Argued to be foundational (Keener, 2019, p. 479) it denotes the love that God 
has for us, which we reciprocate, and our love for one another (Moo, 2013, p. 364) which 
includes mutual service (Keener, 2019, p. 479) 
Charlie Bucket holiness is loving God 

Max Stone  

Mel 
Loves his family. Kindness and generosity from others make him feel 
warm inside and loved. 

Star God loves everything in the world and looks after you 

Storm God is love 

 

Joy (chara): related to pleasure in the Greco-Roman world but understood to mean to 

Paul ‘a settled state of mind… even in the face of difficulties and trials’ (Moo, 2013, p. 364). 
Also associated with feelings in worship and the celebration of God’s works (Keener, 2019, 
p. 479) 

Charlie Bucket 
Dances to celebrate God. Feels happy out in nature and thinking about 
heaven  

Max Stone 
Being on a swing makes him very happy normally, but not at the 
moment. As an interviewer, my impression was of a boy who had had 
all the joy sucked out of him 

Mel 
Experiences joy when he feels God is close to him and thinks of the 
good things God has done for/given him including a sense of purpose 

Star  

Storm 
Knowing God’s love never ends makes her happy, as does being out in 
nature and part of sung worship 

 

Peace (eirēnē): often paired with joy, it can mean that state achieved by being made 

right with God that includes tranquillity, or the harmonious relationships with others 
because of the peace we have with God (Moo, 2013, pp. 364-365; Keener, 2019, p. 479)  

Charlie Bucket 
Experiences peace when prayed for at communion, swinging outside 
and when he felt like he encountered God at The Oaks residential 

Max Stone 
Sometimes he feels like God is hugging him to help him feel better and 
managed to fall asleep straight after he prayed on a wakeful night 

Mel 
feels close to God when something makes him feel warm inside, 
especially when in church worshipping as part of a community of faith  

Star 
Believes that God makes things peaceful and doesn’t like things to be 
stormy 

Storm Has a ‘warm, happy feeling’ in corporate sung worship 

 

Forbearance/long-suffering/patience (makrothymia): is what God shows to 

us and therefore what we should show to others (Moo, 2013, p. 365). It involves calm 
endurance through waiting or provocation (Keener, 2019, pp. 479-480) 

Charlie Bucket 
Doesn’t like waiting, but he does persevere and believes that God helps 
him if he keeps trying 

Max Stone ‘Hard when you are ill, but that’s just the way it is’ 

Mel Believes God wants perseverance and tries to do it regularly 

Star  

Storm Puts up with being ‘different’ from her non-Christian friends 

 



Kindness (chrēstotēs): a generic term for goodness often translated as thoughtfulness, 

kindness or generosity (Keener, 2019, p. 480). Used only by Paul in the New Testament, it often 
denotes God’s ‘gracious response to his rebellious creation’ but also the ‘kindness that humans show 
toward one another’ (Moo, 2013, p. 365) 

Charlie Bucket 
‘Giving’ is easy. Helping others is important. Compassion can come from 
knowing someone’s story 

Max Stone  

Mel 

Jesus doesn’t want people left out. God influences kindness. He doesn’t 
like to hurt peoples’ feelings, reads to his little brother, shares things, 
gives pocket money to charity, and helped a girl in his class with a 
broken arm 

Star 
The Bible helps her to think about how to be fair to others. It is good to 
share your things, be kind, and make other people feel better. She takes 
an extra Beanie Boo to church to share with a crying baby 

Storm  

 

Goodness (agathōsyne): a Greek word that is found only in the New Testament and not in 

secular Greek writing of the time. It includes what is ethically good and displaying special interest in 
other’s welfare (Keener, 2019, p. 480). The NRSV translates it as generosity ‘agreeing with BDAG 4.b.’ 
(Moo, 2013, p. 365) 

Charlie Bucket 
Feels sad when tempted to do something wrong, and glad when he 
makes a good choice. Believes that following the rules is important, and 
good overcomes evil. God wants us to sort it out for sad people 

Max Stone  

Mel 
Gave a dropped coin back even though he really wanted to keep it. God 
helps you make wise choices. It is important to tell the truth and obey 
God 

Star It is good to do the right thing 

Storm Doing the right thing (being good) is important 

 

Faithfulness (pistis): Can mean the act or state of believing, or the state of being 

someone in whom complete confidence can be placed (Moo, 2013, p. 366). Most 
commentators believe it is about being the second, but as it is the same word as used 
elsewhere in Galatians, it could involve a growing trust in God (Keener, 2019, p. 480) 

Charlie Bucket 
Faithfully identifies God in nature and at work in everything, repeatedly. 
He trusts God 

Max Stone 
Striving to keep going despite his illness, something he thinks God 
wants him to do and is helping him with 

Mel 
Says he would continue to pray to God just like Daniel. Gives lots of 
instances of praying when needing courage and strength. Believes he is 
a faithful friend 

Star 
Believes that God helps you to be brave (trusting and having faith). Has 
a strong friendship with God and always will have 

Storm 
Says her trust in God has never really been tested so she doesn’t know 
how hard it might be to trust him in difficult circumstances 

 



Gentleness/meekness (praytēs): ‘the quality of not being overly impressed by a 

sense of one’s self-importance’ BDAG (861) cited in (Moo, 2013, p. 366). Also translated as 
considerateness (Keener, 2019, p. 480) 
Charlie Bucket  

Max Stone  

Mel 
When Mel uses the word ‘nervous’ about situations, he matches this 
with a reliance on God’s help. Trusting that God will help him, and not 
conceited in his own ability 

Star 

Star talks about Jesus teaching people to be brave. Whilst this might not 
seem to be directly associated with gentleness and meekness, I think 
what she is getting at is the meekness that realises it is fully reliant on 
God’s strength 

Storm  

 

Self-control (enkrateia): mentioned rarely in both the Old and New Testaments but 

Paul probably intended it as a direct comparison to the ‘works of the flesh’ he writes about 
earlier in the chapter (Moo, 2013, p. 366) (Keener, 2019, p. 481) 

Charlie Bucket 
Struggles with this. Dialogue about peeking, and how difficult it was not 
to try and find hidden Christmas presents, and concentrating in prayers 
at church 

Max Stone 
Talks about his internal struggle over keeping a £1 coin that an elderly 
man has dropped. He wants it to buy a Lego mini figure but gives it back 
because this is the right thing to do 

Mel  

Star 
Used self-control when her friend was using her new skateboard 
unfairly, overcoming her desire to have it all for herself. She identifies 
that her holiness behaviours are down to her, not other people 

Storm 

Uses a pragmatic approach to deal with temptation. When she wants to 
retaliate she distracts herself. When considering whether she could 
take a piece of her favourite cake without detection, she uses practical 
considerations to help her to do the right thing 



 

 

 

 

 

 

 

 

175 CB refers to matters of justice in all three interviews. Mel and Star mention it in Interview One. CB, 
Mel and Storm use humour as a means of engaging in the interview process, but not in relationship to 
their friendship with God. CB does say when asked if he thinks God has a sense of humour, that he 
thinks God makes people laugh in heaven. 



 





 

176 See Section 3.2.2, p.47. 



177 ‘Kindness’ google images.  
178 Heart IV copyright Ian Winstanley 2005 The Art Group Limited printed by Ikea.  
179 Toddler’s Hands copyright J.N. Reichel – Getty Images printed by Ikea.  
180 A rather old looking soft toy duck. 



181 Owl Nesting by Maddy McClellan (Oxfam card).  





 

182 Picture 29 has the Aurelia Borealis on it and Picture 27 is sunlight breaking through clouds. In Picture 
19, he also argues that the orange on the tiger is redolent with light and Picture 14 is described as 
having the colour of light. 



183 One of the reasons why she included a jewelry cross and a palm cross in her bricolage box. 
184 It would appear from the way that she talks about this in the interview that this was explained to her 
by her mother. 



 

185 Lowenzahn (lontodon hispidus l.) Foto Bruno Blum – printed by natur-verlag.  
186 Swings in the park, photo sent by Amy Harbon in response to question about what connects you with 
God.  
187 A picture of a suspended rock climber in the sunset. 



188 Evidenced by the frequent pauses and repetition in this sentence as well as other instances in all 
three interviews. 
189 Dots denote a pause, roughly one second per dot. 
190 Not entirely sure which word she used here. 





 

191 As in someone who is ill. 
192 Big Bear, Little Bear, by Kristiana Parn. 
193 Swings in the park. 
194 Pictures 10, 11 and 30. 



195 At the time of this interview MS had not had the diagnosis of chronic fatigue syndrome but was 
anaemic, hence the comment about the vegetables. 



 

196 This is a literal transcription, but the sense I get from the recording is that this is not a reference to 
the nature of God – he is like the sea- but instead a grammatical error, the second ‘he will still like it’ is 
therefore a reiteration. 





 

197 Mel also talks about evolution when looking at Picture 2 ‘Orangutan by Tim Flach’ ‘because God 
created the earth, we transformed from monkeys we evolution from monkeys’ (Int1:151-152). 



 

 

 

 

198 A photograph of the first chapter of the gospel of John. 



 

  

 

 

199 Boat, Man & Dog by Ailsa Black (Oxfam card).  



 



 

 

 

200 Reflected by Westerhoff (2000, pp. 89-91). 



 

 

201 This resonates with what is called the Wesleyan Quadrilateral where Outler theorised that Wesley 
used the four sources of Scripture, Tradition, Reason and Experience to draw his theological conclusions 
(Waltz, 1991). 
202 Here I am denoting Hauerwas’s understanding of ‘character’ rather than the more widespread 
definitions based around trait, or temperament (Hauerwas, 1985, pp. 11-12). 
203 Mitton (1996) argues that ‘little ones’ were considered holy, consecrated by God and not to be taken 
lightly or dishonoured. Cited in Crabtree (2008, p. 81). 
204 Considered to be between three or thirty depending on doctrinal understandings and traditions 
(Catterton Allen, 2008, p. 119). 



205  For instance Origen argued that children could be understood as ‘pure’ because they had not had to 
wrestle with sexual passions or a corrupted will, but that their lack of intellect meant that they were 
unable to engage with the piety of faith Origen 3.3(6).(56-60) and 5.1.357-71 (Scheck, 2001). 
206 See for instance: Coleman (2001), American Academy of Pediatrics (2005) and Friedrich, Fisher, 
Broughton, Houston, & Shafran (1998 ). 
207 See also the discussion on consumerism in Section 2.2.4. p.39. 
208 Packer, for instance argues that those ‘who have been instructed in God’s law and gospel, as found in 
the Bible, will ordinarily have a more vivid awareness of their sinfulness’ (2009, p. 48). 
209 See the ‘holy child and Scripture’, Section 6.8. p.121. 
210 This relates to the discussion on empathy in Section 7.4.2. p.136. 



211 Although this is a physiological process it can be linked with Berne’s psychological understanding of 
‘Life Scripts’ see (Berne, 1975). 



 

212 See Section 6.5 p.114.  
213 See for instance Strawbridge (2005) cited in Estrep (2008, p. 69). 



214 See for instance references in Psalms, and instructions in Deuteronomy on re-telling the story. 
215 See for instance Deuteronomy 7:8. 



 

216 See Section 6.2 p.106.  
217 See Section 6.3. p.108. 
218 Kohlberg’s theory was based on an all-male sample. 
219 See for instance Ephesians 4:15 and 2 John 4. 





220 Preschool-aged children also reveal a growing ability to consider the future consequences of their 
current behaviour (Thompson & al, 1997) (Moore & al, 1998). 
221 See Section 5.3. p.93. 
222 Theory of mind is ‘the ability to interpret and predict our own and others’ behaviour in terms of 
mental states.’ It comprises ‘several cognitive skills employed in social interactions.’ (Marchetti, Castelli, 
Sanvito, & Massaro, 2014). 



223 This resonates with Hay & Nye’s (1998) notion of ‘relational consciousness’ where a child displays 
spiritual insight and emotional intelligence beyond their expected cognitive development. 
224 Similar to Wesley’s understanding of Prevenient grace. 



 

225 See for instance: Edwards (2011, p. 94) and Nye (2011, p. 122). Westerhoff also argues that children’s 
‘knowledge’ of God is found in a consciousness that is ‘intuitional… experiential, and is characterized by 
nonverbal, creative nonlinear, relational activities’ (2000, p. 70). Writers like Renz (1998), Cavalletti 
(1983)and Lillig (1998) describe this ‘connatural knowledge’ as a ‘loving response to God’s first offer of 
love’ (Renz p59). 



 

 

 

226 See Section 6.3. p.108. 







 

227 In the experiment actors were used to create different scenarios. When these adults deliberately 
harmed one of the other adults, the children were less likely to subsequently help that adult than 
someone who they perceived as a helpful or neutral adult, or even an adult that had accidently harmed 
another. 
228 Cited in Gollwitzer (1999, p. 494). 
229 See Section 6.6. p.117.  
230 See for instance Superdock, Barfield, Brandon, & Docherty (2018) and Malcolm, et al. (2019). 
231 See for instance Sajamiemi, et al. (2011) and Sajaniemi, Suhonen, Kintu, Lindholm, & Hirvonen 
(2012). 



 

232 See Section 5.1.2. p.84.  
233 There is a more detailed discussion on suffering in Section 8.6. p.155.  
234 Research on altruism and lying would appear to suggest that cognition and emotion do in fact 
combine when children are assessing particular behavioural choices and that a number of skills are 
needed to be able to effectively solve interpersonal problems. (Elias, Beier, & Gara, 1989). 
235 See for instance Root (2007). 
236 A recommendation made in the Sticky Faith resources (Powell & Clark, 2011). 



 

 

 

237 See for instance: White & Jones (2000), Flanders & Havumaki (1960) and Hoover & Brady (1992). 
238 Read human. 
239 See Section 6.4. p.112.  
240 The age of accountability is not clear from the Bible, but many assume that it is 13 based on the 
Jewish custom of Bar mitzvah and Bat mitzvah. 



241 This does not mean that there is not evidence of altruism and generosity in the UK. 
242 Hoffman uses the term ‘empathic distress’ to refer to a combination of empathic and sympathetic 
distress (2000, p. 7). 
243 This could be due to their age or conditions like Autistic Spectrum Disorder. 



244 Jesus states that if anyone wants to follow him it requires them to pick up their cross and follow him 
Matthew 16:24-26. 
245 This is particularly true in the UK, where Hofstede (2020) rates Britain low in ‘long term orientation’. 
246 This resonates with the similar age stage in Kohlberg’s moral development theory (1984). 
247 Standard types secure, insecure-avoidant, and insecure-ambivalent identified by Ainsworth et al. 
(1978) based on Attachment theory by Bowlby (1969). 
248 See for instance: Jacobsen, Huss, Fendrich, Kruesi, & Ziegenhain (1997) and Moore & Symons (2005). 



 

 

249 See Section 3.5. p.57. 
250 A phrase used to describe supported learning based on Vygotsky’s theories of social learning (Wood, 
Bruner, & Ross, 1976). 





 

 

251 See Section 5.3. p.93.  
252 See for instance 2 Corinthians 7:1, 1 Peter 1:14-16. 
253 See for instance Romans 12:1, 1 Corinthians 3:17, Ephesians 1:4, Colossians 1:22, 3:12-1. 
254 See the list of virtues required for a bishop in Titus 1:8. 



 

255 See ‘holy child as philanthropist’ narrative account, Section 6.4. p.112. 
256 This would appear to be in direct contrast to the opinion of Wesley, shaped by the writings of Peter 
Browne, that humans have no innate idea of God; that we can only form our understanding of God 
through our experience of human existence and the world in which is it placed (Maddox, 1994, p. 49). 



257 See Table 5.7, in Section 5.6. 



 

258 See for instance 1 Corinthians 1:12, 30; 6:11, 7:14, 1 Peter 1:12, Hebrews 10:10,14. 
259 1 Thessalonians 5:23,24. 
260 1 John 3:2, 1 John 3:3. 



261 See the discussion on altruism in Section 7.4.2. p.136.  



 

262 See for instance 2 Timothy 2:20-22 that implies that the Church is holy because of its individual 
members. 
263 See for instance Peter evoking Leviticus 11:44-45 ‘you shall be holy, for I am holy’ in his call to the 
church to be holy 1 Peter 1:5-16, 2:9. 



264 See Nye’s requirements for a healthy ‘nutritional’ faith community (2011, pp. 72-92). 
265 See Section 2.2.1. p.34.  



 

266 See Section 5.4. p.96.  





 

267 See Table 5.5, in Section 5.6. p.101.  
268 See for instance Ephesians 1:3. 
269 See for instance Hebrews 6:7. 



270 See Section 2.2.2. p.36. 
271 Matthew 10:37-42, 16:24-25, Mark 8:34-38, Luke 9:23-27, 14:25-27, John 12:25. 



 

272 Wright (2008, p. 220) also warns of a dualism that makes the natural and the this-worldly largely 
irrelevant. 



 

273 Exodus 3:8, Deuteronomy 1:25, 3:25, 4:21022, Psalm 85:12, Ezekiel 34:14,18. 
274 See Section 5.3. p.93. 
275 Knox (1759-1831) corresponded regularly with Wesley, and was instrumental in the resurgence of 
Anglo-Catholicism. 



276 As described in Isaiah 53:4-5 and Revelation 22:2. 
277 See Matthew 18:1-5, Mark 9:33-37, Luke 9:46-48. 
278 Psychologists like B.F. Skinner (1938, 1953)  used John Locke’s theory of knowledge and the 
philosophy of the ‘tabula rasa’ to argue that humans are born without built-in mental content – this is 
accrued through experience and perception. 
279 See for instance cognitive psychologist Steven Pinker (2002). 
280 See discussion on children’s spirituality on p.12. 



281 The first being before the fall and the second being after. 



282 See Appendix Eleven p.283.  



 

283 See Section 6.7. p.119.  
284 See for instance Isaiah 40:8. 



285 See for instance Mel’s belief that God supplies twigs to overcome the separation between him and 
Mel by tree branches (MelInt2:387-394). 
286 See for instance CB’s attempt at making a tree swing (CBint1:194-201). 
287 This is particularly noticeable in their response to the pictures of stormy seas (Picture 10). 
288 Chambers was a Holiness Movement evangelist and teacher. 



 



 

 

289 See Section 1.3. p.17.  



 

 

290 See Section 4.5. p.72.  



 

 

291 The importance of using creative ways to ‘hear’ the voices of children participating in church 
activities is stressed in Edwards (2011, pp. 33-47). 
292 This resonates with the concepts of ‘Spiritual Connections’ (Edwards, 2011), Spiritual Styles (Csinos, 
2011), and Sacred Pathways (Thomas, 2010). 



293 See for instance the writings in Astley & Francis (1992). 
294 See Appendix Fourteen, p.295.  



 

 

295 See Section 2.1.1. p25. 



 

296 See https://www.churchofengland.org/about/leadership-and-governance/emerging-church-
england/vision-church-england-2020s 
297 Work like McNeill’s (2017) that explores Calvinistic theology in the light of the reality of childhood is a 
helpful tool in exploring where the points of tension could or should be. 
298 See Section 7.3. p.126.  



299 See www.childrencan.co.uk, for more information about their international ministry. 



 

300 See the discussion on Gollwitzer, Section 7.3.3. p.131. 
301 This needs to be considered creatively and with energy and commitment when gathering is restricted 
by limitations like rural location or COVID-19 restrictions. 
302 In this way the church can appropriate the cultural milieu of the levelling of expertise discussed by 

Eno (2010) – see Section 2.2.3. p.37.  
303 See Section 1.1. p.12 for Bock and Nolland’s view on this verse. 



 

304 Compiled by a synod of English and Scottish theologians called the Westminster Assembly. 



 

 

305 See Section 2.1.1. p.25. 
306 See for instance https://www.careforthefamily.org.uk/shop/faith-resources/raising-faith-book and 
https://kitchentable.org.uk/  
307 Based on resources written by Turner https://parentingforfaith.org/  
308 See Section 6.8. p.121.  
309 A possible cause of the data cited in Section 9.4.2. p.170. 
310 See Section 1.1. p.12. 
311 See Section 6.8. p.121. 

https://www.careforthefamily.org.uk/shop/faith-resources/raising-faith-book
https://kitchentable.org.uk/
https://parentingforfaith.org/


 

312 See Section 2.2.1. p.34.  



313 This was measured by the players answers to 24 questions derived from work done by Leslie Francis 
on faith and spiritual formation (see Appendix Fifteen, p.296). 
314 See for instance Table 5.2, p.90. 
315 Whilst also bearing in mind some of the negative impacts discussed in Section 2.2. p.33. 
316 Note the use of the word ‘framework’ rather than stage which overcomes Nye’s critique of 
developmental theories (see Section 1.1. p.12). 
317 See for instance the recommendations about ministers in schools in the Faith in the Nexus report.  



 

 

 

318 Summarised in the table in Appendix One, p.224.  
319 https://www.childrencan.co.uk/ 
320 See Table 5.6 in Section 5.6. p.101 and Section 8.5. p.153. 



321 See Appendix Ten p.276.  
322 See Section 3.2. p.44.  



 

323 See Section 7.2. p.125.  
324 See for instance Smith & Denton (2005) and Pearmain (2005). 
325 See Appendix Three, p.226.  
326 See Section 7.3.3. p.131. 
327 For instance, the baptism candle and his prayer bottle. 



328 ‘how the person understands, appropriates and utilizes symbols and other aspects of language in the 

process of meaning-making and locating his or her centres of value and images of power’ (Moseley, 
Jarvis, & Fowler, 1986, p. 54). 
329 See the discussion on ‘connatural’ knowledge, Section 8.2. p.147.  
330 See for instance Interpreting nature: the emerging field of environmental hermeneutics by 
Clingerman (2014), The Noetics of Nature: Environmental Philosophy and the Holy Beauty of the Visible 
by Foltz (2013) and Restored to earth: Christianity, environmental ethics, and ecological restoration by 
Van Wieren (2013). 
331 See the discussion in Section 2.2.2. p.36.  
332 See Section 5.4.4. p.97 and Section 5.4.5, p.98. 



 

 

333 Rappaport (1999, p. 230) cited in Section 3.6.1. p.60  
334 See Section 7.3.2. p.129. 
335 See in particular Section 3.2.2. p.47. 
336 See for instance Sections 7.3. p.126, 8.4. p.151 and 8.7. p.157. 
337 See for instance Section 2.1.3. p.32. 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 



 

338 See Section 3.2. p.44. 



 

 

 

 

 

 



 

 

 



339 See Section 1.3, p.17. 
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340 Christians who identify themselves as Protestant Evangelicals believe that: scripture is the inspired 
word of God; the cross is the basis of salvation; conversion is an integral part of actively living a life that 
reflects the Gospel (Bebbington, 1989, pp. 1-17) 
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Thank you for expressing an interest in this research project. In this pack 
you will find all the information you need to decide whether to take part 
and how to proceed. Please read through all the information carefully, and 
if you decide you do want to be involved complete the consent form and 
return it to me in the stamped addressed envelope by as soon as possible  
This pack contains:  

 A letter to the child who is potentially a participant in the research  
 A letter to the parent(s) or carer(s) of that child  
 Information about the ‘Bricolage’ activity  
 A consent form to be completed and returned  
 A questionnaire for the child  
 A questionnaire for the grown-up  
 A stamped addressed envelope for the completed forms  

  



Dear [child’s name],  
 

Thank you for being interested in taking part in this research project. I am 
trying to find out what kind of things children think and feel about their 
friendship with God and how it affects how they live their lives. If you take 
part in this project, we will meet three times for about an hour, at your 
home, for you to tell me a bit about yourself and your friendship with 
God.   
The first time we meet, we will look at some pictures and talk about them. 
I will also explain an activity, called ‘Bricolage’, that I would like you to do 
for a couple of weeks. When you have done that, I will come back and you 
can tell me all about what you have been collecting. After Christmas I will 
be back again, with a record of what you have said to me so that you can 
check that I have heard and understood you properly.  
I will be recording our conversations and making notes, and I will be 
writing about what you have said. This means that you will need to choose 
a ‘research name’ for yourself. This is not because we will say or do 
anything that is a ‘secret’, but so that what you say is kept ‘confidential’. 
This means you can be as honest as you like without worrying about what 
other people might think.  
If you want to take part you will need to talk to your grown-ups and 
complete the consent form and questionnaires and return them to me. I 
will then arrange times and dates for our meetings with your grown-ups. 
If, at any point, over the next few weeks you think you don’t want to carry 
on, tell me or your grown-ups and you can stop being part of the research. 
I do hope however, that you will enjoy being part of this project. If you 
have any questions, ask your grown-ups to email me, or speak to me in 
church, and I will do my best to answer them.  
Kind regards  
  
  
Carolyn Edwards  
 
  
  
  
  
  
  
  
  
  
  



Carolyn Edwards, Cliff College, Cliff Lane, Calver, Derbyshire, S32 3XG  
  

10th  November 2016  
  
Dear [parent’s name],  
 
Thank you for agreeing to take part in this research, as you already aware my name is Carolyn Edwards 
and I am undertaking doctoral studies with Manchester University. I am a lecturer at Cliff College in 
Derbyshire and I have many years of experience as a children’s and youth worker, and resource 
writer for Scripture Union. This research project is exploring children’s spirituality and faith 

development, and in particular what they experience and understand of holiness.  
 
I am looking for six participants who attend junior school (7-11 years old) and have been part of All 
Saints Eccleshall Church for over twelve months. I will meet with each participant 3 times for about an 
hour. The first time we will be looking at some pictures, and I will explain the ‘Bricolage’ activity that 
they will need to complete over a period of a couple of weeks. The second time will be to hear what 
they have to say about the activity, and the third time (after Christmas) will be to check back with them 

that I have correctly understood what they have said to me in the previous interviews.  
 
I realise that this process requires a commitment from the whole family, but am hopeful that not only 
will what the children say become an important part of the growing body of knowledge in this area, it 

will also be enjoyable and interesting for you all too.  
 
I am a member of All Saints Church, and live in Sheffield, but for the purposes of this research, I am 
using my work address. I would like to meet with the children in their own homes to make the process 
as easy and natural as possible for them, and therefore would be grateful if you could indicate on the 
consent form what times and dates work best for you, and provide your email address so that I can 

make arrangements with you.  
 
Please be assured that this is not a test of your child’s spirituality, your parenting, or the Church’s junior 
church provision! I just want to hear what the children have to say about their relationship with God, so 
don’t worry that they might say the wrong thing, or try to ‘coach’ them with some right answers. If your 
child decides to take part, they might, quite naturally talk about the process with you. If they do, please 
affirm their enthusiasm but don’t ask too many questions, instead gently suggest they might want to 
talk to me about it next time they see me. If, however, they express any unhappiness about the process, 
please do contact me straight away. They are free to withdraw from the project at any point, although I 
am assuming that if I have not heard to the contrary before 10th February 2017 I still have permission to 
use the data they have shared with me in my thesis which will be completed by December 2019 or any 
further related publications. I have asked them to supply me with a research name which is how they 

will be identified in the text, providing complete anonymity.   
Please can you ensure that your child understands what they are agreeing to and completes and signs 
the consent form. This form also needs to be signed by you along with an indication of preferred times 
and dates for the meetings. Once I have received the consent form and the completed questionnaires I 

will contact you by email to arrange the meetings.  
 
The most important aspect of this project for me is that the children are heard, and that they are happy 
with the process. Please ensure they understand what is involved and are willing to take part. I have a 
current DBS enhanced disclosure, and this research process has been given ethical clearance by 
Manchester University. If you have any questions at all please email me on carolynsed@gmail.com or 

call me on 07917868111.  
 

Kind regards  
  
Carolyn Edwards  

mailto:carolynsed@gmail.com


 

 
 
 
My Real Name: _____________________________________________________________________  
 
My Age:  7 8 9 10 11  
 
I am:  a girl a boy  
 
I live at: ___________________________________________________________________________  
 
My Research Name: _________________________________________________________________  
  

  Yes  Not Sure  No  
  
I agree that I want to take part in this research 
project  
  

      

  
I understand that I will talk to Carolyn three 
times over the next few weeks about how I think 
and feel about God and my life  
  

      

  
I understand that there are no ‘wrong’ or ‘right’ 
answers and I can be as truthful as I like about what 
I think and feel  
  

      

I give Carolyn permission to write about the things 
that I tell her for her project, and use the words 
that I say because she is not going to use my real 
name when talking or writing about me  
  

      

  
I give permission for my grown-ups at home to 
answer the question form given in my research 
pack  
  

      

  
I know that if I don’t want to carry on with 
the research project I can stop at any time before 
10th February 2017  
  

      

  
  
  

  
  



 
  
My grown-up: ______________________________________________________________________  
  
 
I confirm that we have read and understood the information in the research pack and are happy to 
support __________________________(child’s name) in their decision to take part in this research  
  
 
Signature: ______________________________  Email: ____________________________________  
 
Date: ___________________________  
  
Our preferred time of day for interview:   Weekday: 3-4pm, 4-5pm, 6-7pm  
Saturday morning, Saturday afternoon, Sunday afternoon  
 
Dates we are available:  

    

    

  

  



 
My Name is:  

 
I am:  A girl  A boy  

  

I am:   7  8  9  10  11  Years old  
  

In my family live:   
  
(tick or write the 
number of all the 
people that live in 
your home )  

Mum  
  

  Dad    Brother    Sister    

Grand  
parent  

  Other 
grown-
up  

  Other child    Pet    

  

I am:   The oldest  The youngest  In the middle  Other:   
  

How I feel about…  Love it  Hate it  
In between or not 
sure  

  
Being at school  
        

  
Eating vegetables  
        

Watching television  

      

Reading books  

      

Going to bed  

      

Making new friends  

      

Going to church  

      

Tidying my room  

      

Playing outside  

      

The thing I want most in the world 
is…    

  

I really don’t like…      

 

   



Name of child    Name(s) of 
parent(s)/carer(s)  

  

Please give details of 
all the members of 
the household and 
family the child is 
part of  

  
  
  
  
  
  
  

What are your child’s 
favourite activities?  

  
  
  
  
  
  

Please tick all of the words that you think help describe your child (please be as honest as you can)  

Curious  
  

Dreamy  Tidy  Extravert  Honest  Outgoing  Imaginative  Joyful  

Hard 
working  
  

Funny  Obedient  Easy going  Transparent  Talkative  Picky  Shy  

Open 
minded  

Forceful  Introvert  Self-
controlled  

Exuberant  Quiet  Compliant  Opinionated  

Caring  
  

Manipulative  Loyal  Gregarious  Crazy  Noisy  Moany  Bossy  

Idealistic  
  

Optimistic  Risk 
taker  

Gentle  Excitable  Astute  Methodical  Generous  

Competent  
  

Selfish  Faithful  Naive  Sneaky  Logical  Meticulous  Moody  

Cheeky  
  

Sensual  Physical  Distant  Spiritual  A leader  Fickle  Happy  

Impulsive  
  

Cuddly  Deceitful  Kind  Sensible  Negative  Playful  Loving  

Anxious  
  

Confident  Solemn  Pessimistic  Clever  Thoughtful  Positive  Mischievous  

Trusting  A follower  Mean  Compassionate  Creative  Self-
disciplined  

Confident  Charming  

How would you 
describe your child’s 
faith?  

  
  
  
      

Please describe any 
life or family events 
that you think might 
have had an impact 
on your child  

  
  
  
   
  

Please indicate if your child has been involved in any other research projects  Yes  No  



 

 

 

 

 

 

 

 

 

 

 

341 Whilst it was probable, it could not be assumed that all the children in the sample group will have 
access to a mobile phone. The intention was therefore to offer the children a variety of options, 
although it is anticipated that a child with a mobile phone may well create and record their whole 
Bricolage digitally. Photo-elicitation is a commonly used research method in social science disciplines 
(Rose, 2012, p. 304) 



 

  

Picture 20  

Charlie 
Bucket  

[20] Erm, number 20. I think is a ‘yes’ because, God made the trees and he gave people 
ideas to make swings. Do you like swinging? Yeah. How do you feel when you are on a 
swing? Happy And? And cos the air goes in my face and makes me feel relaxed. Yeah, 
yeah, do you feel like you are flying? Yeah. Out there, once I got some rope and tied it 
to the thing that’s round there [beckoned me to come and look out of the window] next 
to the tree, with the white mark on. There, I made a swing and I sat on it and it was 
like crrrkk, crrrkk [tree creaking noise] Oh right, the tree was making a noise? Yea, and 
I had to take it down, and to do that I had to climb up the tree and then attach it on.   

Max Stone  [20] This is, they’re all sort of the same thing cos it’s a swing and it’s been a bit like that 
for me because I’ve been like feeling good and then when I’ve been jumping around I 
suddenly feel a bit [indicates exhaustion] Do you like going on the swings? Yes When 
you do on a swing, what do you feel? Erm. I just feel happy. What is it about the feeling 
of being on a swing do you think that makes you feel happy? Erm……..I don’t know. Just 
happy! [he nods] What number was that one? 20. Ok next one  

Mel  [20] I remember this (20) this reminds me of when I went to the park with my brother 
and we laid across them, and we span it round and round and then we let go and kept 
spinning round. And it kept spinning. And what feelings were you feeling when you 
were doing that spinning? I was really happy and joy. So, that’s a really good feeling. 
How have you related that to your friendship with God? Because erm .. sort of like, cos 
he plans everything and its almost like he planned me to have fun at that time and the 
way that that feels really makes me happy. Yeah, yeah.  

Star  [20] Twenty. I’m not sure about this one, because it doesn’t look that happy and it looks 
like everyones just gone to the better parks and left this one. But helped make it all, 
and erm, that’s basically it. Do you like going on the swings? Yeah. I quite like it, 
because it’s like now if I swing, if this is the bar and I going swing, swing, swing I can 
swing up and then let go and then fly in the air and land on my feet. Ahh, so you are 
actually flying for a second or two [off chair acting it out] No, I’m swinging and when 
I’m really high I go weeeee and fly like and fall down like.. And in that moment what 
does it feel like what? What is happening here [points to heart] and here [points to 
head]? Erm, it feels quite fun, and I really, I’m thankful to God for helping make the 
swing, and helping me to be brave, because I used to be really scared, and when I had 
to let go, I used to be like ahhhh and my hands were too scared, so I kept hold, and yeah  

Storm  [20] Erm [sneezes] Bless you It’s just a picture of some swings, so they don’t really have 
anything to do with any of the stories.. Do you like going on the swings? Yeah. But they 
don’t have anything to do with… Ok. So when you are on a swing, what feelings do you 
have? I just like going high, but I don’t like going too high, cos my sister really scares me 
cos she goes so high she almost flies backwards. Erm.. and when my Dad, cheekily 
pushes me really high, I don’t like that. You don’t like that no. And when you, when 
you don’t like something like that, that’s making you feel a bit scared do you scream 
or do you go quiet? I say, can you, I’m like ‘stop, stop!’. Ok.  



 

 

342This is the research name chosen by this child 
343 although methodical, meticulous and logical or anxious were not ticked by his parents 
344 Bold typeface denote words spoken by the researcher 
345 Dots are used to denote pauses, each one roughly representing a second 



346 This is a literal transcription, but the sense I get from the  recording is that this is not a reference to 
the nature of God – he is like the sea- but instead a grammatical error, the second ‘he will still like it’ is a 
reiteration 





347  Living on the Edge by Schim Schimmel Printed by Statics London  



348 Four Season by Ben Blathwayt – Reproduced with the cooperation of the Nevill Gallery, Canterbury 
and Bath  
349 The inside of a church 
350 See the discussion in ‘Solving puzzles and sense of achievement’ to see why this may not be a positive 
351 Boat, Man & Dog by Ailsa Black (Oxfam card)  



352 A picture of Bible text from the beginning of John’s gospel 
353 Although his parents did not indicate this in their questionnaire (PQCB2) 



354 Picture 29 has the Aurelia Boreolis on it and Picture 27 is sunlight breaking through clouds. In Picture 
19, he also argues that the orange on the tiger is  redolent with light (Int1:203-204) and Picture 14 is 
described as having the colour of light (Int1:219) 



 

355 This is the research name chosen by this child 
356 A cartoon on Nickelodeon 
357 Big Bear, Little Bear, by Kristiana Parn 
358 Swings in the park, photo sent by Amy Harbon, a former student in response to question about what 
connects you with God  



359 Boat on a calm sea at sunset photographed by Carolyn Edwards  
360 Bold typeface denotes words spoken by the researcher 
361 Dots are used to denote pauses, each one roughly representing a second 
362 Living on the Edge by Schim Schimmel Printed by Statics London  
363 Online Bible 





 

364 This is the research name chosen by this child 
365 Heart IV copyright Ian Winstanley 2005 The Art Group Limited printed by Ikea  
366 ‘kindness’ google images  
367 Toddler’s Hands copyright J.N. Reichel – Getty Images printed by Ikea  



368 Lowenzahn (lontodon hispidus l.) Foto Bruno Blum – printed by natur-verlag  
369 A rather old looking soft toy duck 





370 Living on the Edge by Schim Schimmel Printed by Statics London  
371 Orangutan by Tim Flach/Getty Images (Oxfam card)  
372 God are you really there? Google Images  



373 Midsummer Eve by Edwards Robert Hughes Beechwood Publications  
374 Big Bear, Little Bear by Kristiana Parn (Oxfam card)  
375 Magic of the plains by Schim Schimmel printed by Statics London  
376 Swings in the park, photo sent by Amy Harbon, a former student in response to question about what 
connects you with God  



377 Although Mel says that he doesn’t like Disney, this notion is one that appears in Disney cartoons and 
probably in a number of other cartoons 
378 Owl Nesting by Maddy McClellan (Oxfam card)  
379 He is vice head boy and on the pupil parliament (Int2;32-34) he does chores for his pocket money 
(int3:137-138) and is saving money to buy his next lego set (Int2:334) 
380 See the instructions for the bricolage activity 



381 For instance the level of careful detail he puts  into creating his annual Christmas quiz book (Int2:100-
118) 
382 Earlier on he talks about how you need to  use money wisely (Int1:180-181) 



383 See the dilemma discussed elsewhere about the old man’s pound coin (Int3:147-165) 





 

384 This is the research name chosen by this child 
385 Dots denote a pause, roughly one second per dot 



386 Toddler’s Hands copyright J.N. Reichel – Getty Images printed by Ikea  









387 A Shared Moment by Caroline Arber, Printed by Athena International  
388 Boat, Man & Dog by Ailsa Black (Oxfam card)  





 

389 This is the research name chosen by this child 



390 Owl Nesting by Maddy McClellan (Oxfam card)  
391 Lowenzahn (lontodon hispidus l.) Foto Bruno Blum – printed by natur-verlag  
392 Snape Marshes photocopyright Trevor Wood published by Suffiolk Preservation society & Chapter 
and verse  
393 Midsummer Eve by Edwards Robert Hughes Beechwood Publications  
394 Swings in the park, photo sent by Amy Harbon, a former student in response to question about what 
connects you with God  
395 Evidenced by the frequent pauses and repeition in this sentence aswell as other instancesin all three 
interviews 
396 Dots denote a pause, roughly one second per dot 



397 ‘kindness’ google images  



398 Heart IV copyright Ian Winstanley 2005 The Art Group Limited printed by Ikea  
399 God are you really there? Google Images  









 

 

 
Star I think is related to God cos it’s got a lot of flowers and the sky and God’s in the sky, and 

it’s really beautiful, and God tries to make the world beautiful. So if you imagine that you 
are going up that path, do you think it is easy or hard?  I think it will be a little bit scary 
cos if you tip over the edge you might drown, but it might be a little bit fun going up and a 
bit beautiful and peaceful, with all the flowers. Do you think, if you think God is at 
the top. What do you think is going to happen when you get to the top? Err, umm I might 
see God I probably would, and then I’ll see lots of dead, I might see lots of kind, dead 
people and erm well basically, and there might erm and then I might go back down again. 

Storm It kinda is cos its some steps and they’re going up to the cloud, and there’s like a big light, 
there, like it’s like God’s the big light, but then, it’s like it’s some steps, and it’s really 
cartoony, and it’s just some steps basically, going up to the clouds, with some flowers on, it 
doesn’t’ really mention it at all. Where do you think the steps might be going? Erm. Up to 
heaven. Ok. So if you were walking up those steps, how do you think you would be 
feeling? Erm, excited. Nervous, cos like .. I feel a bit nervous, I don’t know why I’d feel a bit 
nervous, but I would feel a bit nervous. Ok.  

 
Mel: This reminds me of when my brother, no, when I was baptised at this church, sort of 

reminds me, I also went to a wedding I think, at a church far away, and it reminds me of 
that, the scenery, it looks exactly like that church, almost. It is very beautiful isn’t it. Why 
do you think they made churches like that? Erm, because erm God is up in heaven and if 
you make the roof higher it is almost like God coming down to you, or is in the room with 
you. And some of the stained glass windows would have pictures of God or Jesus, or 
something like that. The Bible Stories, stories from the Bible. And you got baptised in this 
church? Yes. And how old were you when you got baptised? I’m not sure. I was either two 
or three. Ok. But you can remember bits of it? Yeah, and my brother was baptised when 
he was about two or three. Yeah, so you can remember his baptism? [nods] Fantastic.  

 
Mel Erm this one, it just reminds me when I went to the beach first time, doesn’t remind me of 

anything else, just going to the beach. So when you are at the beach, again, like in the 
woods, do you feel like you are close to God, or do you feel far away, or I feel, at the 
beach, I feel more closer to God because in a forest you are sort of enclosed by trees, and 
it almost feels like he’s on the outside of the trees, and we are on the inside of the trees, 
inside the wood.  

Star I think it is related to God because it looks quite peaceful and he made the oceans but I 
don’t think, the no side, is because it looks like, it doesn’t look very beautiful. It does look 
quite beautiful, but it doesn’t look very happy. It’s sad, and God wants to keep everyone 



happy, and that’s why I’ve put it in the don’t know because it looks nice beautiful peaceful 
for yes, but it doesn’t look happy and God tries to make it happy. Ok  

 
Mel Erm, it reminds me of some of the meals that my mum and dad cook, and it reminds me of 

the ones that I really enjoy. Yeah. So do you like food then? Yeah. And, erm, again, how 
does that relate to your friendship with God? Erm, it’s like he is actually providing food for 
us and helping us live, basically. Yeah. Just makes me feel like he actually cares about 
me. Yeah  

Star I think is, I’m not quite sure about this one, because it has got food and things God made 
but it doesn’t look that beautiful and it looks quite boring, and God likes to make it 
lovely. Ok.  

 
CB  I think this is a yes because erm the Bible is all about God and Jesus, and, erm, Do you read 

the Bible? Ermm, no. not really. Sometimes I do. It’s quite hard to read isn’t it. I have a 
children’s Bible, but that’s mostly stories, so probably when I am older I’ll read it. So, yeah  

Mel  That’s the Bible, 17, the Bible sort of reminds me of when we do Bible Detectives as 
well. Do you erm have a Bible at home? Yes I do. And do you read it? I read it now and 
then, I don’t read it like every day, I read it at least once a week, I try to. Ok. And do you 
read it like that or has it got pictures or? It’s a big book, it’s got pictures in it. It hasn’t got 
as many words as in the ones in church. And have you ever looked at any Bible stuff 
online? Erm no.  

Star  Do you read the Bible? Er yeah. I put it in the not sure, because I wasn’t sure, because I 
didn’t have to read this bit [pointing to the John’s gospel bit] So do you have a Bible with 
pictures in or has it got thin pages like that one? I’ve got a proper one with quite thick 
pages, normal pages, with pictures in, and it got pictures of what the story on that page is 
about. Ok. And is it easy to read, or is it hard to read? It’s quite easy, there are some hard 
words in it. And do you think it helps you, or not? Erm, it helps me think more about God 
because focusing on what I like, and not what other people want, god likes to have 
everyone have it fair  

Storm  it’s .. the gospel of John, and that’s in the Bible Ok, so do you read the Bible? I read it 
every Sunday at Sunday School. Ok, and do you think it is easy to read, or hard to read? It 
depends. Ok. So what does it depend on? Right sometimes you’ve got harder words and 
easier words. Ok. What’s your favourite story from the Bible? Probably Noah’s ark. Ok. 
Why’s that your favourite one? Probably because I really like the story, Noah’s ark, that he 
went on a boat, and went and saved the animals.  

 
CB  I think this is a ‘yes’ because erm, if it’s the Bible you could read it and it’s all about God, 

and if it isn’t a Bible, it’s something, it’s a book so people could get better at reading  

MS  This is a Bible and erm it’s a story about God but I’m not sure if it has anything to with me 
again. It might. So do you read the Bible? Yes. What kind of Bible do you read? Erm, 
in  well some people call it Sunday School, we search up things from the Bible and our old 
Bibles were more for adults but now we’ve got new Bibles for our children groups and 
they’re more our age. Mmm. And do you find it easy reading the Bible or 
hard? Erm sometimes hard because usually it’s quite complicated, but usually I get it. Ok. 



And what’s your favourite story from the Bible? Erm.. Probably or Moses or 
Noah’s ark  Ok. And why are they your favourite do you think? I think they are most 
interesting for me. And what about stories that Jesus told? Cos Jesus told lots of stories 
didn’t he, do you have a favourite one of those? Sometimes they are called 
parables. Erm… no  

Storm  [16] It’s a Bible and it’s got light glowing out of it. Yeah. And, er, it’s like, Jesus is the light 
and it is shining out of the Bible. Mhmm. And why do you think the person who drew that 
might have put the light shining out of the Bible? Because Jesus is the light of the 
world. Ok. And what do you think that actually means, that Jesus is the light of the 
world? Why do we use those words? He’s all the happiness and love in the world. 
mm. ok.  

 
CB  I think this is a yes because Jesus is there telling everyone else stories about God and erm, 

he likes children..  and adults. Do you like listening to stories Jesus told? Yeah. What’s 
your favourite one? [Pause]… hmm?... hard cos there are so many. Probably the one 
where he gave food to everyone   

MS  This one is probably a more yes than no, because in anaemia there is a lot of causes, and 
one of them is not eating enough iron and it’s like now he’s like teaching me that I should 
always eat my vegetables [they laugh] So do you have to eat more vegetables than you’ve 
eaten before? Yeah. It’s just before I didn’t eat any of them, and I was a little bit fussy and 
now I know why..   

Star  I think it’s related to God because it’s part of the Jesus story. Its Jesus was teaching, and it 
was very important when Jesus was teaching because he helped teach people how to be 
brave not to be scared, and it’s a very important story. What’s your favourite story that 
Jesus told? Ermmm, I think, erm the one – this one – where he was teaching. Ok. Can you 
remember any of the parables, the stories? No. No. You can’t remember any of those  

Storm  Is Jesus teaching everybody. And what do you think he is actually teaching in that 
picture? Does it say? It says ‘Jesus was a fantastic teacher’ so can you remember any of 
the stories Jesus told? Yeah. Erm, and he also looks after people   

 
CB  I think this is a ‘yes’ because, it is where people come and celebrate God, and erm, 

…. Yeah. And do you, do you feel closer to God in a place like that, or at home, or outside 
or at school, or somewhere else. Outside. Outside  
  

Mel  it’s a church and I go to church, and I enjoy going to church. What is it you enjoy about 
going to church? I enjoy if we do something, we do something called Bible Detectives. Oh 
yes? We search in different gospels and different chapters, and verses. I like doing 
that. And do you have friends at church? Yeah. And do you do Bible Detectives with them 
then? Yes. Great. Excellent.  
  

Star  I don’t think this one’s related to God because it’s like just things that people have made 
and it doesn’t look very pretty, it’s just a bit boring. It’s a tiny bit related to God because 
Jesus was dead on the cross and God really cares about it because Jesus is God’s son, or 
was it God who died on the cross. I can’t really remember. And that’s why  

Storm  there’s some crosses and Jesus died on the cross and there’s loads of crosses in the 
church. Mhmm. And we celebrating Jesus dying on the cross to take away our sin.   



 
Mel I think all the owls are having fun and they are just leaving that one out. And they’re not 

letting him join in with whatever they are doing, the game or in the chat or in the party or 
something. So how do you think he is feeling then? I think he is feeling very upset and he’s 
feeling like, they were my friends a second ago and then now they’ve turned their back on 
me, and they’ve been nasty to me and it’s because it is not very nice to leave somebody 
out of a group or a party or anything And if Jesus was looking at that picture, what do you 
think Jesus would say about it? Erm that [pause] that all the owls in the tree are being 
very unkind and rude, and disgraceful and that owl should be allowed to join in the game 
or the fun. And Jesus and God wouldn’t be very happy with what they are seeing.  

 
CB I think this is a ‘yes’ because, because God loves everyone who is in prison, even if they’ve 

done something naughty, he still loves them. Yeah 

 
CB  I think this is a yes because it looks a bit like Jesus, and God made Jesus  

  

Mel  this one reminds me this is what I picture when I think of Jesus. Ok  
  

Star  I think it is related because it is a picture from the Jesus story, and it, he looks like he is 
Jesus, so, and Jesus is God’s son, and I think he is very brilliant.  
  

Storm  it’s just a statue so…Who do you think it’s a statue of? I don’t really know. No. ok  
  

 
CB  I think is a yes because there is, that’s the sky and God made the sky and that’s like a light, 

so it’s a bit like a light shining. Yeah. So, yeah.  
  

Mel  Erm it doesn’t really remind me of anything. When you look at it. But if you look at it in 
depth, it almost reminds me of God pulling apart the clouds and sending down Jesus, or 
bringing Jesus back up to heaven. Yes, yeah. So Jesus going back up to heaven, is that a 



story that you have heard from the Bible? Yes, he made a promise that he would come 
back some-day 

Star  I think it is because the picture is the sky and God lives in the sky, and he helps makes all 
the cloud come. Yeah  

Storm  there’s light shining through the cloud and it looks like there’s a bright angel there 
or erm or the light’s just shining through and it looks really, yeah. But it’s like God and 
Jesus is the light shining through.   

 
CB I think it is this one because God made sheep, or whatever they are, and what are they 

called again? The Northern lights, or Aurelia Boreolis is their proper name. Made the light 
come on and shine, a bit like [singing] this little light of mine, I’m gonna let it shine’ and 
that’s the light. So in that song, when you sing ‘this little light of mine, I’m gonna let it 
shine’ does that mean you are gonna be like a candle? [he nods] What literally? I could 
turn the light off here, and see you glowing in the dark [they laugh] No, I’m letting my 
light shine to God. It’s like I’m a light bulb and he can see me from where he is. So what do 
you think are the things that shine like light? What things might you be doing or saying 
that shine like light? [long pause] erm maybe something about God.. or …… maybe turn 
the light on. So, yeah..  

 
CB  I think it is this one because God made bears and God puts his arms out to everyone, and 

welcomes everyone in. Yeah. A bit like the dad’s hugging the baby.   

Max 
Stone  

This one is like a bit of a personification because I feel like that’s God and that’s me 
because I haven’t been feeling well and he has been like helping me and… [he hugs 
himself] Giving you a big cuddle do you think? Yes. So what do think, so you’re saying this 
little bear is like you, what do you think this little bear is feeling that you might 
feel? Erm, feeling a bit tired. He might be sad. Yeah. And how does the cuddle help? Erm, 
makes it feel a bit better, and helps him, cos in the night, I did this when I first had it, and I 
just kept getting up because I couldn’t breath very well, and I couldn’t move much, and I 
couldn’t get to sleep. So did you, in the night when you were feeling like that, did you ask 
God for help? Did you feel God helping you? Erm, I prayed, and erm a few minutes later, I 
was fast asleep. Oh. So do you think that God answered your prayer then? [he nods]   

Star  I think its related to God because it’s a picture of erm a lovely, green, grass, and plants and 
God made them. And it’s also a picture of living things, and God helped make the mummy 
bear stay alive long enough so that she could give birth to the baby bear. And what is 
actually happening in that picture? The baby bear is cuddling Mummy. And how do you 
think the baby bear feels? Scared. Ok. Or cold. Cos he has just been born and he looks like 
he has [big fur, food? Not sure what she says here]  

 
Mel Why did you say no to that one? It looks like a fairy-tale never ever seen before. It looks 

like something that has been completely made up. The scenery looks proper but it almost 
looks like they’ve cropped the picture of the people, and yeah. It also looks she is trying to 
teach them something, like teach them how to fly. Yeah, she could be. So do you think 
then that there is a difference between made up fairy stories and the Bible? Yes 



definitely, there is definitely a difference, because the Bible, I think the Bible is true, 
because if it wasn’t true then how would there be earth here, because God’s created the 
earth and stories in the Bible have to be true because otherwise if the stories in the Bible 
weren’t true, there would be no earth, no moon, no sun, anything like that. There would 
be no animals, no nothing. And what is your favourite story from the Bible? Erm… I like 
the one… ah… I don’t know whether it is from the Bible or from something else, erm, 
Daniel and the Lion’s Den? Yes, that is from the Bible and why do you like that one in 
particular? Erm, because it’s such a miracle that God saved him from the lion’s eating him. 
And it’s also got a moral in it. Justice was served, because the people that told the king, 
kind Darius I think it was, to make up the rule, they were thrown into the lion’s pit and 
they weren’t saved by God, so justice was served.  

 
CB  I think it is this one because it is people standing in a circle and holding hands. They’re 

holding hands with love hearts so maybe they’re giving their hand to God, and saying, 
come on, and come and love me, and stuff like that  
  

Storm  It’s in my ‘yes’ pile because its people joined together with hearts. Aha, and why is that 
significant then? Because Jesus loves us and God loves us  
  

 
CB  I think this one was a yes because if someone was rope climbing a cliff that God had made 

and they didn’t tighten the knot they would….. die, if they fell off. If they didn’t do a tight 
enough knot [yeah] they would die. They are like having faith in the rope and then they 
are hoping that the rope won’t snap. And what do you have faith in? Hmm….[long pause] 
God.. and.. Do you think God would ever snap? No. Why do you think he would never 
snap? Because he made everything.  

Max 
Stone  

Well it’s basically just like a knot in a rope because like there’s been like the knot is like a 
stop a bad thing or something, and that’s happened to me but I think it’s probably going, 
but it feels like if I was a rope, I would have a knot.   

Star  Erm I don’t think this is very related to God because God tries make all your problems 
loose and this is a knot that won’t break and that won’t make it really loose, and that’s not 
related to God   

Storm  Like, it could be cos it’s a rope tied in a knot and you’re putting your trust in the rope, like 
you’re putting your trust in God, but it may not be cos it’s just a rope, it’s basically a rope 
with a knot in it and you wouldn’t really put anything to do with that. What do you think it 
could symbolise though? What could it represent? You put your trust in God. Yep. It’s like 
you’re putting your trust on that rope it’s not going to drop you  

 
CB  I think this was a yes, because it’s a bit like when you get Holy Communion. Oh yes. And 

you’re holding hands out to get the bread. And how long have you been taking Holy 



Communion then? [pause] none. Oh ok. I have seen my parents do it. I did it once, and I 
got hold of some bread. So how do you feel then, when you go up to the rail with Mum 
and Dad, and you don’t get any? Well today, cos I went, I asked Dad, ‘can I have some’ in 
his ear and he said ‘yeah’ and snapped it off and handed it over’ and I was just [acts 
eating] So when you are standing there, and somebody places their hand on your head, 
and prays for you, how do you feel then? I feel like God’s with me and … that… you know, 
he knows what will happen to me.  

Star  I think it is related to God because it’s like raising hands and God like raises his hands 
above the earth. Oh yes. And when you are in church. Do you see people raising their 
hands? Yeah. And what do you think that means, when they do that? It means like 
they’re trying to … talk to God  



 







 

Charlie Bucket Max Stone Mel Star Storm 

Connection with 
the creator God 
through his 
creation  

God sends 
someone to help 
you when you 
need it  

God provides for 
us through our 
family and friends 

Faith is about 
being God’s friend 

Hard to know God 
loves you when 
you are poorly  

Connection with 
the creator God 
does not always 
need to be framed 
with reference to 
worship 

God hugs like a 
mother bear and 
says ‘don’t worry’ 

Inanimate objects 
can bring us 
physical comfort 
because of the 
reminder of being 
loved 

You can 
encounter God 
when you are 
taking risks, and 
he helps you to be 
brave 
 

God loves you no 
matter what you 
look like 

Connection with 
God’s grace and 
mercy through 
communion and 
prayer of blessing 

Having no energy 
can stop you 
having any feeling 
about God or 
anything  

Connection with 
God is through the 
warmth of close 
and positive 
relationships with 
others 

God’s made 
everything and it 
is awesome 

There is nothing 
that you can do to 
stop God loving 
you but 
sometimes it is 
hard to feel that  

Connection with 
God through 
communion more 
important than 
keeping the rules  

Jesus teaches us 
and help us make 
good choices 

When you feel 
close to God you 
feel nice and 
warm inside, and 
vice versa  

Praying is 
something we 
should do but it 
isn’t always easy 
to think of it 
 

Thinks about God 
when is not too 
busy 

Sometimes prayer 
does not change 
how you feel  

Where God it is 
peaceful and 
there are not bad 
things happening  

Reading the Bible 
is important but 
not always easy  

 
God’s creation 
inspires worship 
and reflection 

God is watching 
over us  

Connecting with 
God through 
accomplishment  

Church gives you 
time to pray to 
God and worship 
him  

God is more likely 
to help you if you 
try, and will 
forgive you if you 
get it wrong  

Praying is 
conversation and 
you are in charge 
of when it 
happens. Praying 
can help when 
you are frightened 
 

It is easy to trust 
when you haven’t 
been tested 

Ritual and 
knowing what to 
do next makes 
connecting with 
God easier 

 Churches and big 
open spaces are 
great places to 
feel close to God 
because he is 
accessible  

God loves 
everyone even 
bad people, and 
he is always 
watching over us 
 

Connection with 
the creator God 
through the awe 
and wonder of the 
night sky 



Charlie Bucket Max Stone Mel Star Storm 

Having fun is a 
gift from God to 
be enjoyed 

 God’s love is 
unconditional. He 
is involved in 
the every 
day things and 
will help you as 
you face everyday 
challenges 

 We have to be 
good and trust 
Jesus and not let 
our friends 
influence us to do 
wrong things 

God forgives us   You need to be 
good and do what 
God says  

 God is all the 
happiness and 
goodness in the 
world  

Sung worship 
makes God 
happy  

 Praying is an 
important 
connection with 
God important 
enough to get 
into trouble for  

 We have to trust 
God like Jesus did  

You can feel close 
to God through 
worship and 
prayer and activiti
es and games  

 Sometimes God 
doesn’t answer 
your prayers in 
the way that you 
had hoped but 
you have to keep 
trusting 

 It is easier to 
worship the 
Creator God 
when outside 

Children need to 
learn about God, 
but in different 
ways from adults  

 Sometimes God 
does answer your 
prayers and it is 
amazing  

 Singing worship 
songs at home 
and at church is a 
favourite way of 
thinking about 
God  

Reading the Bible 
is important but 
not always easy 
to remember 
to do  

 Worshipping God 
and praying to 
him on your own 
is good, and 
sometimes 
helped by 
symbols 

 Connection with 
God through 
worshipping 
community 

Prayer is 
important 
regardless of 
whether you feel 
anything about it  

 Feeling happy 
makes you feel 
closer to God, but 
God is with you 
when you are 
nervous too 

 Prayer is 
important but 
ritualistic and 
accompanied 
rather than 
extemporary 

  Being light is 
being good and 
obeying God 

 Connection with 
the healing God 
through prayer 

  God expects us to 
persevere and 
keep practicing  

 Bible is true and 
tells us about God 
and we should 
read it  



Charlie Bucket Max Stone Mel Star Storm 

Doing the wrong 
thing can make 
you feel sad but 
sometimes it is 
hard  

God sends 
someone to help 
you when you 
need it  

Connection with 
God is through the 
warmth of close 
and positive 
relationships with 
others 

Your family can 
have a strong 
influence on your 
holiness behavior, 
even when you 
think they don’t 
 

Need to control 
your temper. God 
gives you friends 
to help you do 
this  

Having fun is a gift 
from God to be 
enjoyed 

Church gives you 
time to pray to 
God and worship 
him  

Doing what your 
Mum asks to 
make it easier for 
her is a way of 
showing God how 
much you love 
him  

It is important to 
help others and 
make them feel 
better 
 

Use pragmatism 
to help you make 
good choices  

God gets sad 
when people are 
sad and expects 
us to do 
something about 
it 

 Inanimate objects 
can bring us 
physical comfort 
because of the 
reminder of being 
loved 

 We have to be 
good and trust 
Jesus and not let 
our friends 
influence us to do 
wrong things 

We need to be 
light by helping 
others and telling 
them about God  

 Being kind and 
telling the truth is 
important 

 Connection with 
God through 
worshipping 
community 

  God provides for 
us through our 
family and friends 

 Prayer is 
important but 
ritualistic and 
accompanied 
rather than 
extemporary 

  You should tell 
others about God 
but you have to be 
sensitive because 
they might not 
want to hear  

 When someone is 
mean to 
you you have to 
choose not to 
retaliate  

  Being part of 
God’s community 
is important, and 
baptism is a 
helpful symbol to 
remind you of 
that 

 Faith is nurtured 
by others and 
needs to be 
shared  

  Going to church is 
fun and shows the 
relationship 
between us and 
God 

  



Charlie Bucket Max Stone Mel Star Storm 

  Being part of a big 
community 
worshipping God 
makes you feel 
happy and closer 
to God 

 Being holy is 
about looking 
after other 
people  

  God is not happy 
when he sees 
injustice and 
exclusion 

  

  You need to be 
fair 

  

  You need to be 
honest and 
generous and not 
steal or be 
unkind. 
Sometimes this is 
hard but better to 
do it and avoid 
feelings of guilt  

  

  Telling the truth is 
important, but it 
is more important 
not to hurt other 
people’s feelings 

  

  Helping others is 
important 

  



Charlie Bucket Max Stone Mel Star Storm 

Need to use the 
ideas and 
creativity that 
God gives you  

Having no energy 
can stop you 
having any feeling 
about God or 
anything  

God’s love is 
unconditional. He 
is involved in 
the every 
day things and 
will help you as 
you face everyday 
challenges 

Praying is 
conversation and 
you are in charge 
of when it 
happens. Praying 
can help when 
you are frightened 
 

God loves you no 
matter what you 
look like 

Living out faith is 
doing your best to 
get things right  

Jesus teaches us 
and help us make 
good choices 

God is more likely 
to help you if you 
try, and will 
forgive you if you 
get it wrong  

 Use pragmatism 
to help you make 
good choices  

Doing the wrong 
thing can make 
you feel sad but 
sometimes it is 
hard  

Holiness is about 
having self 
respect. It is hard 
to be holy when 
you are a child or 
suffering 

God gifts you with 
talents and 
abilities and helps 
you do the things 
you need to when 
you ask for them 

 There is nothing 
that you can do to 
stop God loving 
you but 
sometimes it is 
hard to feel that  

Sometimes prayer 
does not change 
how you feel  

 You need to be 
good and do what 
God says and 
what is right 

 Faith is based on 
understanding 
and belief not 
necessarily 
feelings 

Connecting with 
God through 
accomplishment  

 Feeling happy 
makes you feel 
closer to God, but 
God is with you 
when you are 
nervous too 

 When someone is 
mean to 
you you have to 
choose not to 
retaliate  

Having fun is a gift 
from God to be 
enjoyed 

 God expects us to 
persevere and 
keep practicing  

  

Prayer is 
important 
regardless of 
whether you feel 
anything about it  
 

 You need to be 
honest and 
generous and not 
steal or be unkind. 
Sometimes this is 
hard but better to 
do it and avoid 
feelings of guilt  

  

Children need to 
learn about God, 
but in different 
ways from adults  

    



Charlie Bucket Max Stone Mel Star Storm 

Need to use the 
ideas and 
creativity that 
God gives you  

Where God is it is 
peaceful (like a 
calm sea) and 
there are not bad 
things happening 

Being outside can 
bring you closer 
to God, but 
sometimes things 
get in the way 
(like trees) but 
God will find a 
way to break 
through (like 
twigs) 

God’s made 
everything and it 
is awesome 

Use pragmatism 
to help you make 
good choices  

Connection with 
the creator God 
does not always 
need to be 
framed with 
reference to 
worship 

 Churches and big 
open spaces are 
great places to 
feel close to God 
because he is 
accessible  

God’s creation 
inspires worship 
and reflection 

Connection with 
the creator God 
through the awe 
and wonder of 
the night sky 

Need to 
acknowledge 
God’s part in 
everything even 
inanimate 
manufactured 
items  

 God is not happy 
when he sees 
injustice and 
exclusion 

 It is easier to 
worship the 
Creator God when 
outside 

Living out faith is 
doing your best to 
get things right  

 Being light is 
being good and 
obeying God 

  

Important to 
connect what you 
know about God 
with the things 
around you and 
the things you do  

    



 

Love 

Charlie Bucket 
 

Believes that holiness is loving God (Int1:270-1) 

Max Stone 
 
 

Mel 
Loves his family (Int1:36,37). Kindness and generosity from others makes him feel warm 
inside and loved (Int2:294-298) 

Star 
God loves the world, everyone and everything and looks after you and the things that 
matter to you (Int1:64-65, 90-94, 184, 246, 269; Int2:77-78, 83-85) 

Storm 
God is love (Int1:15,166,183; Int2:128-129) 
 

Joy 

Charlie Bucket 
Dances to celebrate God (Int1:184-186, 191-2, 273-4, 278). He feels happy when he is out 
walking in nature (Int1:106-107). The thought of heaven makes him happy (Int2:113-114) 

Max Stone 
His joy is deeply affected by his illness. He says normally being on a swing makes him very 
happy normally, but not at the moment (Int1:23-27). As an interviewer, my impression of 
MS was a boy who had had all the joy sucked out of him 

Mel 

Experiences joy when he cuddles ‘duckie’ and feels that God is really close to him 
(Int2:10). He feels happy when he thinks of the good things God has done for him 
(Int1:54-55; Int3:105-113). Feeling happy makes him feel closer to God (Int1:64-65). His 
sense of God’s purpose in his role in the school parliament also gives him joy (Int2:34-36) 

Star 
 
 

Storm 
Knowing God’s love never ends makes Storm happy (Int2:22-23). So does being out in 
nature (Int2:156-158) and part of a worship service (Int2:225-226). 

Peace 

Charlie Bucket 
Experiences peace from God when he is prayed for at communion (Int1:150-152); is 
swinging outside (Int1:194-196); and when he felt like he encountered God at The Oaks 
residential (Int2:165) 

Max Stone 

Believes that God wants things to be peaceful (Int1:148-150) and used the picture of the 
bears (Picture 31) to express how sometimes he feels like God is hugging him to help him 
feel better and how he fell asleep straight after he prayed on a wakeful night when he 
had difficulty breathing (Int1:45-55) 

Mel 
Talks about feeling close to God when something makes him feel warm inside (Int2:189-
191) especially when in church worshipping as part of a community of faith (Int3:110-
114).400 Reading makes him feel He walks away from conflict (Int2:223-226) 

Star 
Believes that God makes things peaceful and doesn’t like things to be stormy (Int1:135-
137, 154, 169, 196, 212, 220-222, 271-273; Int3:43-44) 

Storm 
Has a ‘warm, happy feeling’ in corporate sung worship (Int2:224-226) 
 

Charlie Bucket 
CB doesn’t like waiting (Int1:45-51, 229), but he does persevere and believes that God 
helps him if he keeps trying (Int2:16-31) 

Max Stone 
“Hard when you are ill, but that’s just the way it is” (Int2:130-134) 
 

400 What he describes here could also be interpreted as ‘joy’ 
401 Forbearance is the NIV translation, but Ryle uses the word long-suffering. He describes it as a ‘passive 
grace’ (Ryle, 2014, p. 68) 



Mel 
Believes perseverance is a quality that God wants in his children and that he tries to 
exercise regularly (Int1:226-228, 230-235, Int2:89-99) 

Star 
 

Storm 
Although she finds it difficult, Storm is prepared to be ‘different’ from her non-Christian 
friends (PQSm) (Int2:52-58) 

Kindness402
 

Charlie Bucket 

CB thinks ‘giving’ is easy (Int3:44-45) especially if you know the person but also wants to 
give homeless people food (Int2:295-303). Helping others is important (Int3:120-123). He 
does, however, think that he would help someone who had fallen over in the playground 
even if he wasn’t a friend of God (Int3:101-104). Compassion can come from knowing 
someone’s story (Int3:74) 

Max Stone 
 
 

Mel 

Mel is concerned that the owl is being left out in Picture 23 and that Jesus would not like 
this (Int1:250-260). He believes that God influences kindness (Int2:295) and doesn’t like 
to hurt peoples’ feelings (Int3:94-99). He reads to his little brother (Int2:195-199); share 
his time with his friends fairly (Int2:220-223); shares things in the playground (Int3:119-
121); gives his pocket money to charity (Int3:115-119) and the homeless (Int3:126-130); 
and helped a girl in his class with a broken arm (Int3:131-136) 

Star 

Star says the Bible helps her to think about how to be fair to others (Int1:189-190). She 
believes it is good to share you things, be kind, and make other people feel better 
(Int2:39-41, 109; Int3:28-29). She takes an extra Beanie Boo to church in order to share 
with a crying baby (Int2:38-41) 

Storm 
 
 

Goodness403
 

Charlie Bucket 

CB feels sad when tempted to do something wrong, and glad when he makes a good 
choice (Int2:77-81, 86-7; Int3:30-4). He believes that following the rules is important, and 
good overcomes evil (Int1:131-7). God wants us to sort it out for sad people. Faith is not 
just passive, even children have to do something (Int2:299-303) 

Max Stone 
 
 

Mel 

Mel gave an old man back his dropped coin even though he really wanted to keep it 
(Int3:146-151). God helps you make wise choices ((Int1:299-301; Int3:165-169)). It is 
important to tell the truth (Int3:85-85) and obey God (Int2:26-28) and behave according 
to the rules ((Int2:149-150, 183, 186-187) 

Star 
It is good to do the right thing (Int2:115) 
 

Storm 
Doing the right thing (being good) is important (Int2:85-86, 203) 

Faithfulness 

Charlie Bucket 
CB faithfully identifies God in nature and at work in everything over and over again, 
particularly in Interview One. He trusts God (Int1:155-158) 

Max Stone 

 

MS equates Picture 6 with the striving to keep going despite his illness. This is something 
he thinks God wants him to do and is helping him with (Int1:58-69) 

402 Kindness is ‘chrestotes’ – does include understanding of goodness and integrity but the main 
emphasis of usage is the willingness to serve others and help them (Barclay, 1976) 
403 Goodness is ‘agathosune’ a Greek word that is only found only in the New Testament and not in 
secular Greek writing of the time. It includes integrity, righteous living and principle-centred behaviour. 
(Barclay, 1976) 



Mel 
In Interview Two Mel says he would continue to pray to God just like Daniel (Int2:60-63) 
and gives lots of instances of praying when needing courage and strength (Int1:297; 
Int2:42-45,238,266,355). He believes he is a faithful friend (Int2:212-215, 321-322) 

Star 
Star believes that God helps you to be brave which appears to be her vocabulary for 
trusting and having faith (Int1:95-98). She says she has a strong friendship with God and 
always will have (Int3:190-195) 

Storm 

It is difficult to tell how much Storm’s compliance with have different values and 
behavioural norms than her friends is her desire or obedience to her parent’s wishes. 
Either way, she complies even though sometimes she finds it difficult (Int2:51-60, 204-
205). 
She says her trust in God has never really been tested so she doesn’t know how hard it 
might be to trust him in difficult circumstances (Int2:149-150) 

Gentleness/meekness 

Charlie Bucket 
 
 

Max Stone 
 
 

Mel 
When Mel uses the word ‘nervous’ about situations, he matches this with a reliance on 
God’s help. Trusting that God will help him and not conceited in his own ability (Int2:317-
318, 354-356) 

Star 

Twice in Interview One, Star talks about Jesus teaching people to be brave (Int1:95-
97,237-8). Whilst this might not seem to be directly associated with gentleness and 
meekness, I think what she is getting at is the meekness that realises it is fully reliant on 
God’s strength 

Storm 
 
 

Charlie Bucket 
CB struggled with this. Dialogue about peeking at how difficult it was not to try and find 
hidden Christmas presents (Int2:70-88), and concentrating in prayers at church (Int2:154-
159) 

Max Stone 
Mel talks about his internal struggle over keeping a £1 coin that an elderly man has 
dropped. He wants it to buy a lego mini-figure but gives it back because this is the right 
thing to do (Int3:147-169) 

Mel  
 

Star 

Star used self-control when her friend was using her new skateboard unfairly. She 
describes overcoming her desire to have it all for herself (Int3:72-75). In Interview Three 
she identifies that her holiness behaviours are down to her, not other people (Int3:146-
147) 

Storm 

Storm uses a pragmatic approach to deal with temptation. When she wants to retaliate 
she distracts herself by going to see other friends (2:64-68). When considering whether 
she could take a piece of her favourite cake without detection, she uses practical 
considerations to help her to do the right thing (3:40-47) 



 



 

FAITH FORMATION in GUARDIANS OF ANCORA 
 
Scripture Union is using a digital game to invite children to explore the difference Jesus 
can make to the challenges and adventures of life. With over 1 million game 
plays, Guardians of Ancora is one of the most successful Bible apps of all time404. 
Children spend an increasing amount of time in digital spaces, so we take the Bible and 
Christian faith to where they are, on their mobile devices (tablets and phones). 
  
By monitoring overall game usage, we are able to show that, as a direct consequence 
of using the app, players experience and see more of God. Their: 

 Bible knowledge and comprehension is growing 

 Attitudes to faith (God, Jesus, the Bible) are becoming more positive 

 Trust and dependence in God is deepening. 
  
  
https://www.christiantoday.com/article/if.kids.wont.go.to.the.bible.how.can.we.make
.the.bible.go.to.them/110667.htm 
 
WORKING DEFINITION of FAITH FORMATION 
Faith formation is a day-to-day and lifelong, current state and continuous process of 
thinking, feeling, doing and being. Through Christian faith formation, people explore, 
discover and recognise their identity as children of God and followers of Jesus. 
 
People on their lifelong journey of faith formation will be ‘moving in a positive 
direction’ with regard to faith in God, in one or more of these areas: 
Bible knowledge and comprehension 
attitudes and values towards the Bible, God, Jesus 
involvement and participation 
trust and dependence. 
 
 
Guardians of Ancora generates data that tracks players’ activity in the app. The play 
environment and game features have been designed to create opportunities for faith 
to form and thrive. As players choose to take these opportunities, data is collected and 
used to analyse the faith-impact of a person’s involvement and participation in the 
game. This is showing that, as a direct consequence of playing Guardians of Ancora, 
players’ Bible knowledge and comprehension is growing [insert key metric data here]; 
players’ attitude to faith is being enhanced [insert key metric here]; and that players 
are actively experiencing and practising trust and dependence [insert key metric data 
here]. 

 



 
 
 
 
Revised list of daily ‘welcome questions’, to be delivered in this order: 
 
Would you say you are a follower of Jesus? 
Do you know that Jesus helps you? 
Would going to church be a good use of your time? 
Would you say that God helps you to lead a better life? 
Does God mean a lot to you? 
Would things change if you talked to Jesus? 
Do you know that Jesus is close to you? 
Do you think the Bible is worth reading? 
Are you a friend of Jesus? 
Would you ever ask Jesus to help you? 
Do you think going to church is important? 
Does God have a plan for you and for your life? 
Is God an important part of your life? 
Do you like to talk with God? 
Do you sometimes feel that Jesus is close to you? 
Does the Bible help you get to know Jesus? 
Would you say Jesus is your friend? 
Do you think about Jesus? 
Do you think it's worth going to church? 
Are there times when God tells you something? 
Do you like knowing God is there? 
Has God ever answered your prayers? 
Do you think Jesus would be interesting to hang out with? 
Is it important to understand what the Bible says? 
 
 
Revised set of possible answers: 
Definitely 
Probably 
Probably not 
Definitely not 
 
 
 
[Questions derived from work done by Professor Leslie Francis on faith and spiritual 
formation and development 
https://warwick.ac.uk/fac/soc/ces/research/wreru/aboutus/staff/lf/] 
 
 
 

 



 

 







 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 


