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SUMMARY

The tmnfarmation of child and youth care zan concirently with the political
transformation in South Africa. One ofthe ﬁruje::ts aimed at establishing the
transfarmation of child and youth care, was Project Go. This project placed s moratorium
an the transfer of childven “deeper” ito the child care system. It aimed at reunifying
children m residential care with their families. Furthermore, the project assessed the
children i the system with the aim of accommodating them in the least restrictive, most

empowering child care facitity,

This narrative action research study [ocused on the effects of Project Go and the
trangformations on the chiidren st the Children’s Haven M T R Smit. This study can also

be described as emancipatory action research,

This qualitative study i5 positioned within a social construction discourse. Knowledue

was sociily constructed through muieipie reflextve conversatons.

1 researched the background to the tmnsformstion of the child and yowth care system and
investigated the implications of the trensformation for the children at the Children’s

Haven M T % Smit, as wefl as for the child care workers and management of the haven,

A namafive approach was employed. | reliad on the Foucauldian discourse to come to
some understanding of issues of power and resistance. Following Fougauldian thonphe, 1
investigated discourses gonstituting the care that the children at the Children’s Haven M
T R 8mit received. This investigation led me to fermulate some undestand:nyg of the
history of the Dutch Reformed Church (DRC) ~ the bedy responsible for the management

of the haven since it was founded in the early 19205,

Once [ reached an understanding of some of the hisioncal developments of the DRC
{which I leamned was closely linked to Afrikaner politics), | explored some implications

of the transformation for the DRC’s future involvement with the chifdren in its care. This



exploration led me to a comparison of the theology of the DRC and black liberation

theology, focusing on prophetic practice.

Although not an initial aim of this study, I leamed that the transformation of child and
vouth care held implications not only for the pastoral practice of the DRC, but also for
the helping professions such as psychology, social work and child care. ] focused briefly
on the ethics and some limitations of care provided by the profession of psychology. T
reflected on the implications of the transformation of child and youth care for the helping

professions.
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Chapter one

BACKGROUND TO AND ATMS FOR THIS STUDY
t BACKGROLUND
1.1 The histary of the Children’s Haven M T R Smijt

The history of the M T R Smit Children’s Haven siiusteates the development of the role of
the Duich Refurmed Church in child eaee bui more than that: it dlustrares the general
theolgmal and political ideology of the Dutch Reformed Chureh The histery of the
haven, which streiches from the early {900 1o the present, alse offers an wipression of
the effetty of the church’s theolouy and politicat ideology on the children whe are in the
care of the haven. An understanding of the lhistoricad hackground o the haven creates a
context agzinn which the implicatians of the transformation of child and youth care for

children and for the DRC can be understood.

Rev M T R Smit docomented the history of the haven in 1964 in a book: Die Remmantiesc
verhael van die dorpue Lgic {The Romantic story of the town Uie). This book servexi as
the souree for the followinp paragraphs. The haven had ils origing # a picturesque little
town of Ugte, siuated at the fool of the Drakensbezg i the Eastein Cape. The founder of
this haven was a minisier of the Dutch Reformed Church, Rev M T R Smit boin in 18838,
He staried his manisery serving the soldiers in the First World Was and was later awarded
the Miltary Cross by the Kinz of England, King George V (1865-1936) lor his bravery
durimyg the war (Smit 1964:63) The mativation far the founding of the haven was based
on a need for a school wath the fcifity of a hostel to provide education for the chiddren of

the farmers i the districl,
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The manner in which Rev M T R Smit “hatvested” these children for the haven and by
implication for the DRC, the Afvikaner nation and the white race, becomes an interest of
this study. In chapter three T offier a contextual discussion of the history of the DRC.

By 1937 the haven was registerad as an orphapage and the finance of the haven becams
the responsibility of the Department of Welfare (Smit 1954:116). The haven bacame the
largest orplonage in the Cope Pravinee In 1962, under the directorship of Rev S
Ourovech, the haven was moved (o a new complex at the far end of the town oma twenty-
eight morgen stretch of bind. The children accommodated there were put i the care of
“house parents”. Siblings were housed together to create the atmosphere of substitute
farilies for the children. Plygipunds were developed for the children and a cemiral
kitchen and laundry catered for the families™ needs. The development of the complex was
aimed af ereating homes for the children thar they could be proud of, could Fes! a sense of
belonging to and prow o love (Smit 1964:206-220),

The haven was funded mostly by the Department of Welfare shortly afier it was
registered as an orphanage. For the fnancial year ending in March 1963, the gavernment
subsidy covered 64% of the haven's expenses, which tolaled R 95 044.04 (St
1964:236}. The government subsidy For the financial vear ending in March 2000 covered
just over SI% of ihe expenses, which rotaled R 164t 792,62 {Children’'s Haven M T R.
Smit Annual Report 2000). Currently the balince of the haven’s income is covered
mostly by fundraising.

in 1989 the haven was moved to Port Elizabeth for pmactical reasons. Ugle was eight
Rours dive away from Port Elizabeth where the children received medigal freatment and
theripeutic assistance. Furthermore, the povemnmem euroduced changes to the way in
which children’s homes were to be subsidised. According to these changes, cluld vare
institutes wers to be subsidised on a provincial fevel As a result child care facilities were
forced to restrict the admission of children to its peographical arca. Children, who eume
from arcas outside of the province, were transferred back to institules in their province of
oripin. The number of children who were accommaodated at the Children’s Haven M T R
Smit, declined drastically (Jordaan 1999).
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Taday, the haven is situated in Walmer on a large propery across the Walmer West
Primary School. The haven houses approximately ome hundred ghildren in ten coftages,
The childcen Eve in coifages that are shared with & child care worker and her farmily. As
far ag possible, siblings are housed in the same cottge. Several termagers who are in the
process of completing school live in a house in the communily together with a clild care
worker and her family. The chiidren have acoess to a swimnming pool, a basketbail count,
jungle gyms, a fbrary and a compuier hboratory. They attend different schools
depending on their individual needs and toke part in extra-mural activities, They receive
aatechism at the haven and attend church. From time fo time the children ace mken an

ficld trips,

Ome of my aims with this studv was to pget an impression of the children’s life

experiences and the impact of transformation in child and yeuth care on them.
1.2 Transformation of child and youth care

The iransformation of child and vouth care forms an important fous of thiz study, The
background to this transformation sketches the stories of thousands of black chiidren in
residential care win fved in mhumane conditions and were suffering a “double
punishment™ during che apartheid era. They were subjecied to discriminaiory measures
firstly, because they were abandoned or neglested by thefr parents and secondly, because
they were black (Department of Social Development [Dep Soc Dev] 1998h:11}).

The tramsformation 1an concurrently with the political transformation in South Affica,
Since the early 19905 the National Associsbon of Chikd and Family Welfare and ather
mon-governmental organisations advocated for changes to the chidd care system n. the
country. There existed great congern for the wellbeing of thousands of childsen in child
care institutions { Theron 1999).

In 1995 the president Nelson Mandela requested that @ committee be formed 1o
investigate the care of children in reform schools, schools of indusiry and Places of
Safety be investipated (Dep Soc Dev 1996b:2) In the same year the [nter-Ministerial
Committer on Young Peaple at Risk (IMC) was formed. An investigation was launched
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and based on their findings, the IMC u{'ged a complete transformation of chidd and youth
e {Dep Soc Dev 1996¢:4), In shom, the IMC found that the standasd of child cfe in
South Africa did not comply with international standards and that in many cases the

humen rights of the chiidren m child care facihities were heiny abused.

The IMC continued to draft programs aimed at transforming chid and youth case and
designed stages in which the transformation process would be implernented. A crisis tn
the Department of Correctional Services fed to the launch of Project Go. Dr § Msimela,
the mimster of Correctional Services at the time, apnounced on May 16, 1995 that within
the next twenty-fout hours alf children who had been imprisaned would be refeased {Dep
So¢ Dev 1996c:4). This decision was both in line with South Alrica’s new constilution
and the United Mations Caonvention on the Rights of the Child (1990} {Dep Soc Dev
1990d-4) Hundreds of children wese released into the care of the Depantment of Welfare
and were accommadated in plases of safely. However, these facilities were not designed
for the safe-keeping of juvenile prisoners and they giarted to “escape” from these places
of safe-keeping It was at this stage that Project Go was launched (Dep Soc Dev
19564:8),

121 Project Go

Project Go was launched by the National Ministry for Welfare and the Inter- Ministerial
Committee on Young people at Risk in November 1997 and was led by the Departmemnt
of Welfare. The project was one of several projects, developed in response to the
investigation of the IMC into the standard of care of the child-in-need. Together with the
other projects it was aimed at transforming child and youth carz. lis immediate gonl:
Miniming the number of children awaiiing trial m prisons as well as the monitoring of

children who were in the care of the Department of Welfare (Dep Soc Dev 1996d.7),

Project Go was aimed to control the process of the rermoval of children from their homes,
their plicement imto child care facifities and their transfer batween these facilities 1t wag
desygned to ensure that each child in the care of the Depantment of Welfare way referred
tn, or remamed in the least restrictive and most empowermg facility that was appropriate
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for the child’s developmental needs. In doing so, placements and transfers of children
cowld happen only on the basis of new ways of assessient, which were introduced by
Praject Go, and only after the approval of a representative Praject Go-committee, The
mission of the project was o reuniie the children with thetr fomilies and communities of
origin a3 soon as it was 0 the interest of the child, This mission values the wnity of the
family a5 a powerful and meaningful part of society and il was set against the destruction
of famikes in the past and the disempowerment of the parents and the child by
estrangement of the child from his community of orgin (Drp Soc Dev 1998¢).

The projest placed a moratorsum on the transfor of children deeper imto the child care
system, in other words, from a k=3 restrictive facility to a more restrictive one, Thes
muratorium was initiadly introduced for the pericd Japuary 1998 to November 1958 but
later this date was extended until November 1999 (Woods 1998; Dep Soc Dev 1998c}

The Project was named “Go™ to emphasise the movement that it would introduce mo the
chid care system where children had been “stuck™, n other words where claldren had
remained in a Bicitity for extended periods of time without proper assessment and follow-

up of their circumstances

When i refer ta the implications of the transformation for the children {chapier six), the
DRC and the helping professions {chapter seven), | refer specifically to the implications
of Project Go, which signified the transformation of child and youth care for childven’s
havens.

1.22 Dwewelopmental Assessment

The Developmenta! Assessmeni, which cstablished a new manmer of assessing the
citcumstances of the child-in-care, was imtroduced along with Project Go. This form of
assessment was based on the lack of therapeutic and educativnal programs in the child
and vouth care system on which the investigation of the IMC bad focussed This model
emphasised the development of the child in the child care facility as an individual {Dep
Soc Dey 1996d.4).
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The Develnpmental Assessment was adjusted from child care modets that had been used
in Carads and England i their work with disadvantaged communities {(Woods 1998,
Theron 1999). The new madel was based on a philosophy of child care that feliows a
post-modern approach with 8 move away from pathologising discourses to an
empowering one. It was a povel philosophy for those who had been working with
children m residential care and it was not readily undersiood and appreciated by the child
care workers, whose training at that stage was akeady kcking The philosophy
underlying the mode! of Developmental Assessmant focuses om tha children’s strengths
and mnt theic weaknesses, it buildy competency rather than aitempting to cute, and on
privileging the urdquéness of the child's context {Dep Soc Dev 19964:5).

The background to Project Go and the Developmental Assessment is provided i chapter
Four of this study.

1.3 Implications of the ransformation for the cinldren

This study origineted from the immediate effecis of the Iaunch of Projesi Go in
November 1997 The perind that followed the [(ast Project (.3‘0 meetings e which the
children were invilved left the chitdren upsct, emotiomilly labile, amxiows and
traumatised. Their behaviour at the haven and at schoot deteriorated. Their reactons left
the child care workers and the social workers concerned ghout the immediate welfare of
the children. They found themselves ill-cquipped and inexperienced to deal with the
children’s reactions {ehapter six).

According to my conversarians with the stoff, thelr comeern reached beyond the
children’s immediate discomfort. The child care workers and the social workers, ip many
instances questioned the decisions of the Project Go-committce to transfer children out of
the child care system back to their homes. They knew the children better than anyone else
ard ako knew the circumstances that awaited the children at home. These circumstances,
which include poverty, physical and sexua! abuse, mleohoi abuse and pross meglect,
ereated the contexts fom which ihe children had originuily been removed.
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The implications of the transformation of child and vouth care on the children of the
Children’s Haven M T R Syit are shared through the stories of sore of the children who
have had to return to the haver as a resud of hiled reunification and those whae have
remained reunited with their familics. One such story wrvolved a fiftecn-year old garl,
Svanne (chapter 6, 2.1). She was reunited with her mother and her stepfather as a result
of Projecd Go. One yesr after the reunification her stepfathes raped her, The story may
seem relevant to the reader unless § exphin i further. The stepfather had previously
served a prison sentence for sexually abusing Suanne and her sister. Prior to the pnson
semence, he had been given a suspended semtence for the same offemce. Despite the
stepfuther’s crcumstances, the Project Go-committes regarded reunilication m Suanne’s
best mterest

1.4  Theolowical cantext

An appreciation of the implications of the ransformation of child and youth care for the
children of ChilMren’s Haven M T R Smit and for the Dutch Reformed Church, under
whose auspioes it is managed, is facilitated by a listorical view of tha development of the
theology of the Dinch Reformed Church {chapter 3, 2,7). Some focus on black lberation
thenlopy offerg tha reader the context against which the political $iberation (chapter 3, 113}
occurred and illustrates aspects of the prophetic role of theology (chapter 1, 11.2; chapter
7. 34).

Neither the theology of the DRC nor liberation theology developed in wolation. As with
ary form of thealogy these two theologies were determined by their hisiorical contexts.
The theolopgy of the DRC has to a great eient been shaped by the concurreut
development of Afiikaner nationalism and the developmemt of Afrkaner poltics. An
averview of the relstionship between the theology of the DRC, Afrikaner nationalism and
Afriknner politics offer a context for the system of spartheid and the resistance of ihe
DRC to relinquish their ieolopy of separate development, which they for many years
based on the Scripture. It also sketches the background against which the DRC amended
its policy of apartheid, confessed to, and eventually aplugised for the role that i played in
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creuting and mantaining a system thai cansed tremendous suffeeing, humidiation and hun
to milimns of people {chapter 3, 2- 113,

Literation theology in South Africa has its origins in the black hberation stropgle, which
was optimum in the carly 19805 (Maimela 1998:112; Sparks 1990:278}. Although by no
means a uniform theology, #t smived towards one goal — liberation of black people from
white oppression. Aimed at challenging the margimlsation, discrimmation and
appression of black poople, black theclogy became the hearr of the black liberation
siruggle (Maimela 1998:113 1143

A mun.:.d:taik:d discussion of the theological comext of the Children's Haven M T R
Smit is found in chapter three {chapter 3, 11},

1.5 Implications of the tronsformation of child and youth care Jor the pastoral
pragtice of the DRC

Whereas the previous paragraphs refer to the comextual issues and the historical
development of the theolagy of the DRC, | anempt to explote the imphcations of the
transformation for the DRC and for pastaral practice m this study.

The impliatzons refer o those needs of the children of the Children’s Haven M T R Smit
that have been created by the previous chifd care system {chapter 4, 3: chapter five) a3
well as the transformation of child and youth gare {chapter chapter six). The stdy
atternyns in iHluistrate that the transformation does nol take place in isolation ~ it is directly
linked to the larger process of pofitical, social and economical transformation in the
country {chapter 7, 2}. These issues are discussed in detail in chapiers six and séven of
this study. ' ‘

The implications of the transformation of child and youth care have brought about
challenges for the Duich Reformed Church.

A short historizal overview of the role of pastoral care 5 provided focusing on the

prophetic role (chapter 7, 3.1-3.3). At times, such as the oid Israel in the Old Testarncnt,
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pasioral practice focussed strongly on tho injustices commitied — it had challenged those
zuthorities causing the musices. At other times, aed in gther contexds, for example
during the earliest period of the Christian religion, pastoral practice had failed to address
unjust practices and had chosen v maimam the status quo (Cochrane, De Gruchy &
Petersen 1991:29). The implications of the transformation of child and youth care for
pastoral practice and ¢are are discussed apainst the backdrop of the needs uf the children
at the haven and the current political and economic context in South Aftica A calf ia
made on the DRC to tumn to s prophetic role addressing wsues such as power abuse,
discrimimation and marginiisation of the chuildren at the haven and there Eunilies (¢hapter
7,4}

16 lmpheations of the transformmiion of child and youth care for the other

helping professions

A short discussion of the ethics for psychology i presented {chapter 7, 5.1-5.43 This
discussion relates the limitations of ethical codes for psychology. Moreover, i reflects on
the fadure of modernsst approaches w sufficienily address ethics in the therapeutic
relationship. The discussion & completed by reflection of the therapist’s responsibility ta

address unjust and unethica! praciices m society.
2 AIMS OF THIS STUDY
21 Need foc the study

‘The Children’s Hoven M T R Smit is siuated in Waimer, Port Eleabeth In my practice
as g climical psychologist, I have been involved with the children of this haven for the
past seven years. 1 have seen a nutmber of the children from the haven in psychotherapy
for emotiomal and behavigural problems. The need ol the chikdren ai the havem has
always appealed to me. For this reason the haven became the focus of this projact.

Before embarking on this study project, 1 approachod the mapagemam of the haven and
asked whether they felt that they could beneft from iaking part in a research project
They welcomead the opporfunity. [ invited them to identify a specific area that nesded to
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be focussed on Their immediate nead was that T assist the childven and the staff during
the initial phase of the implementation of Project Go.

A further need, was to assess what the moplications of the transforrnation of child and
youth sate were for the children of the Children’s Haven M T R Smit as well as for the
Dutch Reformed Church, which has been imvolved in its management since it was
founded m the earhy 19005,

21,1 Emotional well-being of the children

Durmg my inital contact with the staff of the haven regarding this syudy, they expressed
their concern about the emotional and psychological welfare of the children resulting
from the initial meetings that had takeﬁ place as part of Project Go. Although Projast Go
had been designed to wnprove matters for the clubdten in the long term, that ig
transferring them out of mstitutionalised care and reunitmg them with theic families, it
caused mmediate cmotioual discomfart for the majority of the children ai the haven
Despite the expeciatian of the majorty of the childeen to be sent home after their Project
Go-meetings, these children were informed either by their parents ar social workers that
their parents were unable to (mm for them on a permanen: basis and as a result they had to
stay on af the haven The study’s minmi locus fell on addressing the chddren’s emotional

neesds in the perod immediately following their first Project Go-meetings.
2.1.2 Implications for the children

Following the need to assist the children and the staff during the mal phase of the
implementaimn of Project Go, was the need to focus on the implications of the
transformation of chiid and youth care for the children.

Dhuring the course of this study it becama gpparent that not only wete the situntions of the
chi]dssﬁ at the taven ;lﬁ“ﬁaﬂd, bt also thase of the child care workers and the rest of the
stuff at the haven. These mplications were investigated as far as they impacted on the
children and recorded for the duratson of Project Go
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213  impfcations for the pastoral practice of the DRC

During the research project it became apparent that the transformation of chitd and vouth
care affecied both the way in which the Children’s Haven M T R Smit was managed and
the role of the DRC, since the DRC has traditionally been the agent of manzging the
matters of the haven. The mnplications however, stretched beyond issues of management;
it reflected on the theplogical role thai the DRC plays in tho lives of the children.

2.1.4 Imphcatwns for other helping professions

The transformation wought about changes in the care of the children at the haven.
Althongh this was not an aim at the ouiset of this sfudy, I became aware of haw these
changes tmpact on the helping professions, such as psychology, socwal work and child
and youth care. This issue i discussed in chapter seven {chapter 7, 5).

22 Significance of the study

Much has been written about the staff and children of children’s havens in this country
and clsewhere. The imporiance of the refationship between the child care worker
{previously referred to as the houseparenty and the child has besn recognised (Botha
1981} and training programs have been developed and administered on chili care
workers and staff. These progrums have focussed predominznily on  modermust
approaches and mclude behaviour modification  programmes  (Garbers 1930y,
programmes for commumeanion skifls {Neatke 1986), systems oriented therapy {Joubert
1983}, bibliotherapy (Kreon 19943 and ccosystermes group thesapy {De Meidilon 1993).

This study addresses the unique implications of the transformation of child and youth
@@are in an equally unique comext of soco-political and economic transformation. The
approach npplied in this study attempts to reflect this uniqueness. In contrast to the
studies mentioned ahove, I intraduce a narrative approach with an epistemology rooted m

post-modern thinking,
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The knowlodges created by this study were obtamed through multiple reflexive
conversations with the children, the child care workars and the siaff at the Children’s

Haven M T R Smit as well as with varigus offigisls in the Department of Welfate.

Problem Staienvent

ta
wr

The immediate effects of the amsformation of child and youth care created the noed for
therapeutic support of the children in care of the Children’s Haven M T R Smit.
Furthermanre, it created a need 1o discaver, for the duration of Froject Go, the implications
and the effects of the implementation of the transformation of child and youth care on:

*  the children

* the child care workers and sieff, i as far as it was relevant to the care of the
children

* the pastoral practice of the Dutch Reformed Chusch

{As mentioned before the implications of the transformation of child and youth care for
the helping professions became a focus of this study during the course of the study .}

2.4 Purpose of the study
This study aims to;

* provide the children in the gare of the Children’s Haven M T R $mit with
therapeutio support immediately after their Project Go-meetings.

* facilitate the process of understanding of what the implcationy af the
transtormation are for the children at the haven,

» fhciliate the process of understanding of what the implications of the
teansformation are for the pastorate of the DRU and the other helping professions.

2.5  Feasility of the study

The feasibility of the study was good. | have been doing therapy with the children from
the Children’s Haven M T R Smi for » period of seven vears. T was famifiar with the
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children and the staff and with the haven as a whole. The children at the haven have a
continuous need for psychological services and the management has little funds to pay
for it. They were most walling to make the haven available for the study and have proved
to be most supportive of it. The problems that this study addressed were of great concern
ta the management of the haven and therefore, they found the study meaningful.

3 THEORETICAL FRAMEWORK FOR THE STUDY

This study borrows approaches and discourses from post-modern and social construction
discourses {chapter 2, 1.1;1.2). The discourses on deeonstruction and power (chapter 2,
1.3.5) offer assistance in coming to an apprectation of the implications of the
transformation of child and youth care for the children at the Children’s Haven M TR

St and for the pastoral practice of the Dutch Reformed Church.

The narrative therapy-approach with its emphasis on generating alternatives, the
deconstruction of dominant discourses and the “not-knowing” stance of the therapist
serve as medium through which the series of reflexive conversations with the participants

who contribute to the results of the study, take place.
it A post-modern approach

An overview of the literature documenting work done with children in residential care
and the staff who work with them, reflects a shorlage of perspectives on post-modern

approaches to therapy and speeifically on narrative therapy.

During the last few decades there has been a  gradual development in the social and
cultural theories away from the modernist view to a post-modern view. The biologist
Humberto Maturana is just one among a group of novel thinkers including Ernst von
Glaserfeld, Heinz von Foerster and biologist Francisco Velera whose work revolutionised
ideas regarding scientific objectivity (Simon 1985:32). Maturana refuted the idea that any
person can objectively study another object or person and discarded the perception that
people, animals or objects can be perceived as realities “out there”, or something apart

from the ebserver (Maturana 1991:30-51; Efran, Lukens & Lukens 1985:23-28, McLean
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199711}, His pioneering research viewed perception as bigiogically and structurally
determined - that one cognitively perceives the environmem according to one’s specitic
biclogical and genetic make-up. Quite hiterally, that what is seen “& in the eye of the
behoider” (Bftan ot al 1985:23-28; 1988:27.35)

Maturana's ideas hold significant implications for the felds of psychology and therapy,
herakling a move away from modgrnist approaches. These approaches view people as
entities wha are separate from their environmert and befieves that peopie can be studied
ahpectively. Furthermore, modernist approaches assume thet the results of research can be
quantificd and that peopbe can be categorised in terms of dupnosis snd types. In contrast,
the post-modern approach moves away from these assumptions; away from the wlea that
knowledge exists out there — waiting to be disoovered {Efran, e al 1985:72.74; 198527~
350

Past-modern theories move towards an approach which emphasises the pririciple that
objectivity 18 impossible, and that everythmg is relative {Von Foerster 1991:63-72;
Melgan 1997:11) The focus moves away from the debate about “obpectivity versus
subjectivily” to the intersubjective domain (Freedman & Combs 1996:20-40), It
assumes that knowledge 55 determined hy the receiving comtext of the observir and that
everything that is being observed is explained from 2 sel of presuppositions, which
determine one’s view of the world (White & Epston 1990:5; Mclean 1997:11)
Furthermore, it wpholds the princple that knowledse i born thwough a process of
interaction between people {Elran et al 1988:29). Knowledge is the result of the ca-
creation of ideas through discourse; there are no real truths but only “discourses of
knowledge” {Kotze 1994:37). A thetapist cannot assume to have knowledpe about o

person and cannot accept that be can intervene or attempt to change any other person.

in the comext of post-modern theories, 8 move away from the problem-focussed
therapies such as behavioural and cogmitive and systems thempy, s introduced. The
development has been towards an attrivde that she solutions rost within the individual and
his-/ her socw] metwork. Emphasis falls on growih of the life- ephancing part of a
person’s fife mather than on cerrectng pathology. The post-modern view acknowlodges
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the power of past history and present culivre that shape the lnves of people. At the same
time it is aptimistic sbout the individuai’s capacity to fiberate him- / heeself from his / her
problems {Q'Hanlon 1994:263.

Canstrectivism approaches knowledge as construction of reality rather than a reflection
of reality or a representation of an outside reality. Wheteas constructivism fucuses on the
binlogical and neurological operations of perception, socal con;struction theory includes
social interpretation and the inter-subjective nlluence of language. This theory views
realitied as socially constructed perceptions shared between people. These perceptions are
lepitimised (Kotze 1994:26-32; Hoffman 1990:1-6; Kotzé & Kotzé 1997.3) when they
ore interpreted as “truth™ in the process of sharing perceptions (Kotze 19942632
Hoffman 19%K):1-6). ldess, perceptions and memories are co-constructed within soeial
imer-change and mediated throngh language (Kotzé 1992:66), Language 15 the linguists
domain in which people unite in a sfructuted manner. Peaple axist in language. We
undevstand what 2 person @ saying by means of our comtact with him /' her - we are net
vnderstanding the person. Meaning does not exist prior to language. Language brings
forth meaning and “weates the natures we know' {Kotzé 1994:37; Freedman & Cambs
1996:27-25; Anderson & Goolishian 1988:377-379), '

People always say thinps within a panticular cultura) and traditional perspective, it has
meaning only withm that tmdition or cubture. Second order cybemnetics explaing this -
further, Whereas with first order cybernetics {Katzé 1994:31), the fooms was on the
therapst os the oulskler viewing the family as a system, second order cybemnetics
assurnes that the therapist can never stand “outlside” a sirumtion —cannot be disentangled
fram the observed activity. He / she 1s automatically a part of the situation. Second arder
cybemnedics argues that the therapist cannot cause change through mflugnce People are
seen as self-creanng independent entittes. Second order cyhernetics facilitates the process
of a therapist becorming his 7 her own observer in a study of how he / she perceives people
and how his / her presuppositions determine his / her construction of ieas abowt what
people are saying (Hoffman 199905 Kotze 1994:23-35).
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From a ‘post-modern perspective the “self” i« not seen a3 an mtra-psychic entity or an
inner ceality b as a process or an adtivity that occurs in the space between people (Koizé
& Kotzé 1997:3). The zelf is a social constructton. The post-moedern therapist understands
the psyche not ps an Mea of being withun, but of being-in-the-worid with others. The
stories that people develop about themselves and their lives become the busis for their
identity. A hidden seff 15 be revealed and to be interpreted does not exist (Kotzé & Kotzé
1997:4; Freadman & Combs 1996:22 23).

32 Foucauli and issues of power

Miche! Foucauh, a French intellectuni, contributed a wealth to post-modern thinking
{Freedman & Combs 1995:37; White & Epston 1990:1). He chalienged the traditional
vigws on knowledge, truth and power {Fillingham 1993:1-26) Foucault’s views on
knowledge and power in Western society have been assimilated info the philesophy that
shapes narrative therapy (Freedman & Combs 1996:37, Epstan 1998:50; White
1552a:116}. Following his ideas, mamrative thﬂap;sis view dominant discourses in society
ay socml eonstructs that are mpesed on people’s tives (Freedman & Combs 1996:38;
White & Epston 1990:18,19), Peaple integrate these discourses as truths and begin to
police and judge themselves and their life experiences according to these discourses,
Their personal life experiences that do not fit the domnant discowses are marginalised
and labeled g3 abrormal or pathological {White 1992a:140; Wylie 1994:44). As a result
their untold Tife stories remain unacknowledged. The narrative therapist offers people the
opporunity to artically assess the construciion of dominant diseourses and the affects of
these on their fives (Freedman & Combs 19939, White 1992:143). Furthermore, people
are offered an audiente to those hved experiences that hove remained untold {Freedman
& Combs 199639 In this process the therapist and the person in therapy beceme co-
constructors m authoning new stories of resistance against ihe power of the dominant
discourses {DD. Th. study group 1999: Wood 199566},
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33 Narrative approach

This study applies a narrative approach to co-create knowledge. The conversations with
the children, the child care workers as well as the other persons involved, follow the
principles and the philosophy of a narrative approach to offer therapeutic assistance to the

children and the child care workers and to ¢o- construct knowledge.

The children at the Children’s Haven M T R Smit targeted and mostly affected by the
transformation are the focus of this study. Moreover, these children are pushed onto the
sidelines of society, marginilised and stigmatised for the mistakes and the inadequacies of
their parents. For these reasons I feel an ethical and spiritual obligation offer them care
through counselling and to attempt to change the situation they find themselves in by

means of the process of co-constructing meaning,

Narrative therapy stories people’s lives (Freedman & Combs 1996:27; Freedman, Epston
& Lobovits 1997:xv). As well as having therapeutic value, a narrative approach offers
information about people’s lives that makes valuable research (White & Epston
1992:123). Research is seen as part of a circular process: research implies therapeutic
value and therapy becomes research of the person’s life. In the case of this study a
narrative approach offers a way in which the goals for both research and therapy could be

achieved.

The world is understood through the written or spoken .langunge. leitics. are kept alive
and passed along in the siaries that we live and tell. “In order to make sense of life,
people arrange their experiences of events in sequences across time in such a manner as
to arrive at a coherent account of themselves and their world™ (White & Epston 1990:10;
see also Dill & Kotzé 1996:20; Freedman & Combs 1996:30; McLean 1997:17, White
1998b:1; White 1992a:123).

It 15 with these stories, as well as with an undetermined amount of untold staries, that
people approach therapy (Epston 1998:43). Untold stories are those events in their lives
that go unstructured and untold for a long time (Freedman & Combs 1996:32). Narrative

research i about the reteling and the reliving of stories and the discovering and
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exploring of unteld stories (Freedman & Combs 1996:32,42; Anderson 1995:32;
Schwartz 1997.44; Nicholson 1995:23).

Hermeneutics, the study of texts and discourses, form an integral part of narrative therapy
(Dill & Kotzé 1996:19). The narmtive therapist and the chient become students of the
language that 1 used to narrate a story. Moreover, the therapist becomes a student of the
ways in which his / her own presuppositions create meaning to the stories being told. By
means of a process of co-construction new stories are collaborated or co-created

(Anderson & Goolishian 1992:2; Anderson 1995:27; Hart 1995:185).

When listening to stories, the therapist and client attend to both the individuat story and
the cultural or contextual stories being told. The cultural stories are those narratives that
people are born mto. Individual steries are those constituted by cultural stories.
Assumptions, presuppositions and prejudices are anchored in cultural stories (Freedman
& Combs 1996:31,32; White & Epston 1992:124; Bubenezer, West & Boughner
1995:16; White 1992:125).

It i5 withm the cultural or trmaditional stories that issues of power lie. The work of
Foucauli -has contributed significantly to the understanding of power in people’s lives.
According to Foucault, people tend to intermahse “dominant™ discourses in society by
believing that they reflect the truth. In the process of internalising the dominarnt story,
experiences that do not support the dominant narrative, are marginalised and remain
unstoried and thus untold {Freedman & Combs 1996:32; White 1998b:2). These are the
stories the therapist and the person in therapy have to focus on, for it is often in these
subjugated knowledges that people find their liberation (White & Epston 1990:14,19,20).

3.3.1 Deconstructive listening and externalising

Deconstruction was developed from Derrida’s “deconstructive analysis”. 1 understand
deconstruction to mean that when deconstructing a concept, one literally erases the
concept by crossing it out without loosing its format. To deconstruct a principle, one first

needs the principle to exist in order to understand its implication and then to “undo” it by
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deconstruciing ¢ {Sampson 1989:6-12; Freedman & Combs 1996:46; Kotze & Kotze
19977

A marrative approach provides the skills to iﬁ:oduce deconstruction in thetopeutc
conversations. A narrative approach encourages 2 move beyond empathic refleciion and
ciroular questioning {Freedman & Combs 1996:47). The knowledye und experience of
therapists, wito have moved through the “lirst and second waves™ of psychotherapy, have
shown that empathic reflection s not sufficient when a person i Taced with entrenched
problematic parterns {O° Hanton 1994; 22),

The questioning used to decomstyuct someone’s perceptions offers a person an
oppariunity io view stories from a different perspective. A persan can discover how his /
her stories are oomstructed, how e / she came to believe what he / she does 'aqd how
these stories have affecied bis / her life (Il & Korzé 1396:20; Freedman & Combg
1996:47, White 1592a:121), In this way people can analyse their biases and prejudices in
terms of when and how specific perceptions were introduced into thetr lives and how théy
have been maintained. H also gives them an opportunity to consider other options for
their beliefs {Freedman & Combs 1996:46, Sands & Nuccio 1992491, Zimmerman &
Dickerson 1996:64; Richer 1990.59; White & Epston 1962:12]; White 1992a:126; White
1968k 43, ' '

The skifl of listening when applyings a narrative approach is not zimed at attempting to
intensify the pathokgical aspects (n the stories of the people. Instead, listening focusas oo
the gaps in people's skories, those experiences that have not yet been storied and that has
“escaped” the problem saturated nasrative (Wood 1995:12!: Freedman, Epston &
Lobovits 1997:95), White {1988:37} refers vo the untold stories as “unique outcomes™ -
“thuse outcomes that woniradict aspects of the problem-saturated description” of the
person or the Family (White 1988:37. White 1992:124). This way of lisienmg attempts to
examing the efients” stories m new ways to create new meanmings in their lives (Freedman
& Combs §996:45; Anderson 1995:31; Kotzé & Kotzé 19977, Wood 1995:65; White
19984.219,220),
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in the comext of a narrative approach to therapy, “problems™ are viewed as bemg
separate from the people who are experiencing Lthem {Wylie 1994:43), Problems are seen
as something outside the person, as somethung invading a person’s life. The peablem is
the prublem, the person is not the probiem {Freedman & Lobovitz 1593:13% Froedman et
al 1997:8). Externalising of problems seem to be effective as people tend to internalise
discolirses and evenis and these evenis colour their interpretation of subsequent life
experiences. By deconstructing and externalising a person’s problems, the narmtive
therapist dogs not attempt to brush aside the petson’s problems, nor does he get drawn
nto it, byt 1o “dethrone™ the problems {O"Hanlon 1994:26, Frecdman & Combs 1996:47,
Zimmerman & Dickerson 1 996,64,

While eitltmlising the ;irohkn'n. the therapist acknowledges the role that the political
and cultural contexts ply in the continuance of peoples’ problems by focussing on the
effect of domiram stories on a person’s behaviour, thoughts and emotions (Wylie
1994:93; Freedman e ab 1997:51; Epston & White 1995277278} The process of
externalistne  problems, undermines the person’s semse of falure and it opens uwp
Hhe:ﬂiv& for dialogue between the person and ihe therapist as well as between the
different members in the persan’s family. Furlhermore, it opens up possibilities for action
{White & Epston 3990:3.6,38, Koizé & Kotzé 1997:9.10; Coglson 1997:272, Wylie
1994:43; White & Epston 1992:126,140, Epston 1598:49).

332 NU?»;knuwing stance

A narrative therapssi’s approach to his / her chenu reflects the attitude that he /she never
has access to privileged informasion about the person (Wood 1995-74). Ome et never
fully understand another person. Every persan will alwavs need to-learn mare sbout a
person than what the person had said and about what had not yer been said {Kotzé
1994:52; Anderson & Goolshian 1592:26; Hoffiman 1592;17, McLean 1997:19).

The not-knowing stance in my opimion, should not crenle the impression that the therapist
for tescarcher) enters conversation mcuivelly — such an assumption would move back
towards modernist claims of a therapise’s objectivity. The relationship and the therapeutic
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conversations between the therapist and the client, never escape the effects of power.

Both enter the conversations with the stories of dominant discourses.

Rathber than claiming that the therapist is not-knowing, 1 prefer to regard the therapist’s
rale as listening without claiming to know. In narrative therapy the client takes centre
stage and the therapist avoids becoming the main role plaver. Questions are asked and
information 15 shared in a way that focuses on the client (Anderson 1995:29). The
therapist serves at mwost, as the narrative co-editor and the process of therapy is
collaborative. An atmosphere is created for the client’s opinions to be heard, confirmed
and accepted. A readiness is shown to explore narratives and different perspectives, and
to co-develop new options for acting, feeling and living that are unique to the person’s
beliefs and circumstances. The therapist’s role is to develop a “free conversational space”™
and to facilitate discourses from which newness can come forth {Anderson & Goolishian
1992:32; Anderson 1995:34; White 1998b:1).

This therapeutic approach entails a stance in which the therapist’s actions and
conversation communicate genuine curiosity {Wood 1995:73). The therapist’s position
avoids conveying the idea that questions are asked from a set of preconceived opinions,
diagnosis and expectations. The therapist remains in & state of being mformed by the
client and treasures the uniqueness of the person’s narratives and experiences {Anderson
1995:34; Efran et al 1985:72).

333 Reflexive conversations

Since the 19505 the observation of a lherapeutic‘ session from behind a one -way mirror
has become a valued therapeutic tool It has offered a therapist the opportunity to get
different perspectives of the therapeutic event and to gain some “objectivity” from his /
her involvement in the therapeutic process. The idea of a reflecting team developed from
this practice and was first introduced to narrative therapy by Tom Andersen {Andersen
1987:415-427). Tts value for family therapists, as well as for individual therapy with
children and adults s significant. Moreover, as the therapists are introduced to the clients,

the ethical dilemmas related to using anonymous therapists in reflecting teams, are solved
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{Freedman & Combs 1996:165, 170, Wood 199566, Kotzéd 199457, Lax 1995146,
Tomm 1987:167),

The goal of a reflecting team & 1o offer the therapist and the family new perspectives on
their stones and o do this in a transparent manner. §t shows 2 move away [rom the days
when the “professivnabs”™ would discuss their hypothesis of a family's probleme and
create theorms about the peoples bves in ther ahsence, Instead, this manner of offening
new perspecitves to peaple, respects thelr uniqueness and represents the not-knowing
stance of narrative therapy, Furthermaore, @ offers the therapist an opportunity to begome
aware of power imbalances in hus sessions with peaple (Freedman & Combs 1996:16%-
192; Wood 1995:74; Kotz 1994; 57, Andersen 1995:17; Whie 19920}

Andersen’s idea with the reflective team w3 that it should introdoce some difference into
the tﬁmapemic process iﬁ order 10 trigger change. At the Sa.me #fime the team muost
maintain a balance between too litile and too much difference (Kotzé 1994:58; McLean
1997:22). The word “reflexive” underlies not only the principle of the refleine team but
also of narrative therapy a5 & whole. Whereas the word “reflecting”, would imply
progess of merely mirroring back what a persan had said, the process of reflexive
dialegue draws upon the person’s own ide story and percephwons when reviewing what
had been esid. Hoffman (1992:17) deserbes this a3 a process bemg represenied by the
figure eipht written sidewsys — a symbol of infinity Each individual (in the dialogue
hetween the therapit and the person) kas a sef of behefy and a story and call on their
inner dialogue when they meet in dscourse. When a reflective team is used or reflexive
questiens are asked, it is emphasised that the dilogue 15 2 mutually influmced process
and nat an uni-tirectional process (Hoffman 1992:17).

Freedman and Combs {199€: 173} summarise the rasks ofthe reflecting sy as;

= developing an understandimg for the client’s problems
= noticing differcnces and events that do not £t the dominant narrative
* noticing beliefs and wdeas ihat support problem-saturated deseriptrons
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The reflecling team retmans et sil times speculative and affer theic perceptipns tentatively
while leaving the family an oppentunity to select, correct or Teject thewr ideas (Kotzé
904,57},

When a reflecting team is used during a therapentic session, the team is imroduced to the
family and the procedure explained. The team position themsetves erther behind a ame-
way mirror and enters the therapy room after a session between a thergpist and a family
has been completed, or it remains in the room from the start of the session. | prefer the
latter posttion of the reflecting team as it facilintes transparency. The thorapy session
would follow unimterrupted afier which the therapist suggests that the team gets a chance
to reflect on the session The tecam then continues to reflect for about ten to fifteen
minutes, sometimes while interviewing each gther and semetimes by offering selevant
persanal experiences from their Hves. The session then concludes with the therapist and
family briefly reflecting on the wam’s petceptions {Freedman & Combs 1996:182; Tax
1995:169,370).

This study applied the concept of reflexive conversations in its _nwthndoidgy, which
discussed in the fallowing paragraphs.

4 RESEARCH APPROACH

A theoreticat disgussion of the methodology applied n this study is dscussed in more
detail in chapter ewo (chapter 2, 2}. T offer here an outline of the methodology.

41  Dufferem faces of the research approach

The nature of the research approach applied in this study i quafitative {chapter 2, 2.5).
The study attempis to understand the impfications the current tmnsformation holds for
child and youth care. A basic part of the stud;v wiil be a process of investigating these
imphcations by warking in collaboration with participants ineluding children and child
care workers st the Children’s Haven M T R Smit and officials with the Depariment of
Weliare,
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In this study T wili argue that there gre as many forms of knowledge as there are
participants. These knowledges are co-canstructed through series of reflexive discourses
between the paricipants themseives and belween the participants and myselll This aspect
renders the methodolagy 4 dialectic masure {chapter 2, 2.9).

The reszarch m this study can also be described as aciion resvarck {chapter 2, 2. 7) as it
attempts to participate and critically appraise both the discourses that underlie the
transformation of child and youth care, and the discourses that underfie the DRC — the
managing body of the Children’s Haven M T R Smit. The term “emancipatory” is linked
o the action-type character of this research as it artempts to empower the participants,
particularly the childten in the study. By applying the reflexive comversstion-method, the
participants express thewr thoughts, deconstruct their kniowledges about the transformation
and the structares that underlie the haven. Through their active collaburative participaton
in the research, they become active agents in bringing abowt changes in their
understanding (chapter 2, 2.7)

The narmative approach of this study offers opportanities (¢ include narratives. The stories
of the children form the exis around which this study revalves, Their stories relaie the
effects of the transformation of ehild and youth care and express the effects of the
structures, such as the DRC and Afrikaner natronalism, that underfie the management of
the haven,

42  Coilaboration of knowledges

As mentioned before, the knowledges reyarding the implications of the transformation for
the children was co-crealed in reflexive conversations between them and myself on
varigus occastons and al various stages of the process of the transformation. T had
therapevtic group discussions with the majority of the children of the haven. With the
permission of the children and the principal a¢ the haven, conversations were tape-

recordid and some transcribed.
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Some af the children’s stonies were parrated by myself and some were told i their own
words. 1 tried {0 use their own words as far as possible but in some mnstances # was not
possible. Some children expressed themselves with difficully or they used a dislecy of
Alfrikaans which, when iranslated, looses its origing! meaning. Since the conversations

were coreducted in Afrikaans | had to transkate their stories.

The study does not veflect the children’s real names. WMost of them chose their own
pseudonying so that they would be able 10 recopnise thear stories. T chose pseudonyms on
beha!f of the children who had already left the haven,

There were six. groups of children, which were compited by the socif workers according
1o gender and ape Every group had about six members. The groups convened in the
playroom of my pracuce for a penod of two hours per growp. From thess sesswons,
mdrviduals who were in further need of therapy were identdied and referred for
individuai therapy.

1 included m this study conversations from a narmtive perspective with the chitd care
workers at the children’s haven. The child care workers and ther spouses were divided
it two groups of eight {four coupies} compiled by the principal. The rationale for the
composition of the groups relates o the wterpersonal relationships among the child care
workers. The graups met onoe a week for a period between eight to twelve weoks ' The
attendance of the groups varied and people withdrew at warnous stapes, dependmg on
their oiber commilments. During the period mentioned above, the child care workers
were given as opporstunity to explore their owa families of origin stories in order to come
to some wnderstanding of how the values that umderlie their parenting styles were
constructed and what the effects of these valuzs were on the children at the haven.
Furthermore, they had an opporfunity to address their percepitons and experiences of the
effects of Praject (Go on the care of the children. -

After the first eight to twelve wesks of the period spent with the child care workers, the
one proup lapsed when they achieved their goals. The second group continued to mest
vieasionallv. During these meetmgs they spent time further expiorimg the effects of
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problems related to their parenting siyles as well as issues related to ther employment at

the haven.
43  Multiple reflexive conversations

The undersianding created in the sessions beiween the children, the child care workess,
the mamgement of the haven and mysel, was reflected on during different stages of the
study and by wvarious proups of people. Frstly, the childten and child core warkers
reflected on their own conversations. Muanagement refleeted on the knowledge created by
the children and child care workers They, th tum, reflected on the reflections of
management. . Reflexive coaversations were held with the principaks of two schools,
members of the Project Go-commitee and officials of the National Depanment of
Waellare. The child care workers and management had an oppartunity w reflect on the
batter conversations. My fellow students and our study leader reflecied on the process and
content of the study throughout its course.

4.4 Self-refleciion

The proaess of multiple reflections mcludes reflections by the researcher (or in the case

of therapy, the therapist). The researcher amd the therapist never siand outside their values
ard their discourses ~ “values infuse all knowledpe” {Hare-Mustin 199431} For the aim
of positioning myself as the researcher as well as for the sake of transparency, T present
the reader with a short selFreflection

1 trained in the professions of teaching and psychoiogy inthe 19805 mnd the eardy 19908,
The training involved madern approaches to child and adult development and
therapeutic models. In 1997 T commenced my siudies in the narrative approach and for
the first time 1 was confronted with novel ways of thinking. During reflection-sessions

- with my D-Th study group (19993, T Jiscoverad the powetful effects of the discourses
dominating my undersianding of the people [ work with At the same time, | realised the
powerfu! effects when these discourses were decenstructed.
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45  Ftheal comsderations

The methodology described in this chapter serves as a guiding prmeipal to bring sbout
change benefiting to the participants of the siudy.

Yerbal and writen forms of informed consem were obfained from the principal of the
Childeen’s Haven M T R Smit, Mrs C Warson, She acied as the legal guardian of the
children in the haven. Verkal consemt was obtained fiom every child aad verbal and
written conseni were phimined from the adults who perscipated in the study. Coercon
was avoided at all cost. Since the child care workers were expectad Lo atiend group
meetings as part of their generél traiming, it was made clear to the principal of the haven,
as weil a5 to the child care workers, that a person would not be discriminated against in
any way or by anybody, should they choose not to part teke in the study. 1 have the

written consent forms in safekeeping.

The concept of confidentiniity was exphimed to all involved. B wns stressed that
information that was shared in the sessions would not be included in the research report‘if
the participanis specafically asked that it not be done. Furthermiore, the parsons were told
that they wouid remain anonymous. As fBr as possible, the groups endeavoured to
mainiain the agreement that motlers discussed i the groups, would remain confidential
The limitations to confidentiaity were abio stressed and the children and aduits were
discouraged to divulge personal informetion that would be inappropriate or would cause
them discomfort. Ther permission was obtained, ai the begimming of each session, to

audio-tape record their conversations.

The coment of the informatim provided by the children and the child care workers was
often “semsitive” informaton about the staff and cther children in the haven. In order to
avoid vicimisation, it was vital that they were assured of the confidentmlity of the
sessions and that this information was not teported back to the sialf, other chiddren or

child care workers,
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The participants reflected on the knowledge created in the course of this project. The aim
was to remain accountable to the participants, but also to ensure that the report contained

accurate reflections of the participants.
46  Continued accountability

it would complete the process of accountability towards the children, but also to others,
who storied their experiences in this study to take their stories further and not to limit
their audience to a handful of academics (Freedman et al 1997:13(,131). The audience 1
have in mind with this study would be the National Department of Welfare, residential
care centres, the Dutch Reformed Church and professionals i the helping prolession who

work with children in residential care.
5 CHAPTER QUTLINE

This chapter sketched the background to and the aims for this study. The next chapter
provides a theoretical background and research methodology. Chapter three explores
discourses constituting child care at the children’s haven M T R Smit. The transformation
of child and youth care is described in chapter four followed by the namatives of the
children at the Children’s Haven M T R Smit. Chapter six explores the implications of
the transformation for the children at the Children’s Haven M T R Smit while chapter
seven focuses on the implications for pastoral practice and the other helping professions.

In the final chapter I reflect on the study.



Chapter two’
THEQRETICAL BACKGROUND AND METHODOLOGY

i THEQRETICAL BACKGROUND TO THIS STUDY

Epistemologically this study is grounded in a post-modern discourse which privilepes the
view that knowledge doss not exist oot there waiting to bo dissovered, but that
knowledge is rolative to the historica and cultural contexts from which it is generated.
The unique situation of the chitdren at the Children’s Haven M T R Smit m a time of
social end poitical transformation is deseribed in this study agamst the backdsop of a

post-modern epistemofopy.

Ar part of the epistemology applied in thig study, social comstruction dizeotirse adds that
people create knowledge through language and in interaction with one another, The
methodology of this study develops from the principles of a sacial construsten dscourse
in the sense that this study makes use of stories constructed by the participants, most of
whom were the children at the haven. '

The Foucaultian discourse offers the third part of the theoretical bagkground to this study.
It creates a context in which power inherent to the different disoourses such as the DRC,
Alrikaner nationalism and politkes {discyssed im chapter three) and the resistance to that
power, can be urderstood and exphined

1.1 Post-modern discowse
1.1 fntroduction
The term “post-modern” is an elugive and difficolr-to-describe umbrella term referring to

a culivral phenomenon covering the fieids of art, history, architectura, literature, politicat
s¢ience, economies, philosophy, psychology and theolopy. A post-modern discourse does
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not only offtr a new set of assumptions, i offers a “radical transformation of framework
n which we cognitively operate” {Ganvalges 1995:11} ¥ refers to the cwrent epoch
frame in the Western world rather than fo an ideology. It m chamcterised by » break with
modernity. It 5 not a monolithic phenomenon, Rather, it is charactensed by controversy
an] disagreement {(Van Wyk 1999:105; Dockery 1995:13; Mohier 199567, Sands &
Nuceio 1902:488),

An understanding of a post-modern discourse cannot be complete without knowing what

worldviews and fife views preceded it {Dill & Kotze 1996:2).

1.1.2  Pre-madernity

Pre-modernity in this conies refers to the medieval period. Durmg this period peopke
approached understanding in an organic way. God was regacderl as the centre of the
world and of onderstanding. The warld was held together by the theme of regamblance,
The peaple of this era belizved that nature end history reflect God's immutable ordering
of tha cosmos and that Ged ruled the destiny of humanity and nature (Henry 1993:36;
Van Wyk 1998.2; Parker 198958}

The character of pre-modern nmes required tha knowledge be logically coberent as well
a5 gompatible with the Christizn understanding of reality as defined by the church. The
whole creation was subordinate to God and his plan for this world. The church
repeosented this plan and to challenge the church was to chaflenge Grod. Questions about
the world were directed to the biblical texts 1o dscover the trve words of God (Rossouw
1993:895, Parker 198958}

1.1.3 Modernny

Oden {1995:20) views the life span of modernity as exactly 200 years spannig from
1789 101989, “from the Basbifle to the Berlin Wall”, the time between the French
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revolution and the collapse of communism. Other authors are less specific sbout the time
fruzme of modernism {Parker 1989:38; Henry 1995:34}.

A e gtanee of which Rene Descortes was a major figure, replaced the coneept of God
a5 the centre of human understanding that charmeterised pre-modermity. Descartes’
worldview a5 summarised by the words: *1 am thinking therefore 1 am”, lead to the new
concapi of the human as a mtional and amonomous being {Van Wyk 1998:3). Modernity
set oul 1o free humanity from its fate of existing in a God-ordered universe where homan
beings had fittle or no anfluence and where humanity had to look at the church for

answers to ns questions about the world (Henry 1995:34},

During the period feelings and intuition were regarded as inferior, Lattle value was
placed on the franscendent and the imunanent and these sreas of being human were not
reparded as soorces of knowiedge (Van Wyk 1998.4; Rossouw 1993:895).  Knowledge
was regarded as separate from the wisdom gained from this experience. Therefore, “tzue
tational” knawledge excluded the affective, the eorporea) and the relational. Repretiably,
it also excluded from 15 (ocus the matier of ethics of behaviour and daseourses on values
{Van Wyk 1998:6; Rossouw 1993:897). This was regarded as emotional and not within -
the realm of reason, While the inciusion of vaiues and ethics ace s3sentml for man’s

survivat in this world & became margmafised concepis.an the modern discourse.

Independent and rational thinking were valued According to Rossouw (1993:896)
something was meaningful and intelligible when 1t meet two criteria; 1) i shouid be based
on evidence that is obvious 1o everyone, and 23 deductions that are made from ths -
evidence should be made in & logical consstent way $0 that it could be duplicated, Tn this
mamner the sulgect-object dualism came into existence and the “exact sciences” were
introduced, Nature and people were seen as objects to be manipulated and 1o he
intexpreted from a steictly quantitative point of view {Van Wyk 1998:7,8% This led to an
unqualified comfidence in scientific enguiry and the derfication of technical rationality.
Scientises were regarded as people who could produce unambiguous knowledge and who

could claim absolwie ttuths from an exclusive stance. Rationality becanve the system that
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had pawer and irmstxsnatity that which was without power. As Yan Wyk {1998:4) put i«
“Science became a dogma insiead of remaining just another discipline,” It became the
paradigm that framed owr social, intellectual, economical, palttical and theologreal

thoughts,
P14 Post-modern thinking

Post-modern thinking stemmed from the disiifusionment with the products of moderaity
{Dill & Kotze 1996:3). It broke the “mesmenzing, spell bounding vision of human
possibility that has held the human wmagination wn is grip” for more than two hundred
years (Oden 1995:24). Secular science, with its new-fourd inteltectual order of the world,
proised a new freedom for humanity and progress of the planset (Henry 1995:343.
Instead, the people of this workl expericnced the horrors of two World Wars, the
devastatian of nuclear weapons, the oppression and exploitation of people and the
destruction of the environment. The world has witnessed a “crash.of the moral immune

system, a coflapse of virtue, a moral spinout™ (Oden §995:24; Mohier 1995:67},

in reaction to the claims of modernity and in the light of the current affairs world-wide,
people huve fooked in eamest at how this all came abaut. Intellectusis and philosephers
stood one step back and reflected an the “nuths” which fave been mken for granted for
the past two hundred years. From this reflexeve stance a past-madern worldview
developed (Anderson 199%:27, Van Huyssteen 1999:28).

A post-modern discourse asserts that there are no rational structures or that we cannot
know them . Things or events do not have intrinsic mearing or if they do we cannot claim
to know i {Dockery 1995:13), Unvorsal ruths do not exist, they are impossible. 1t
rejects the idea that thearies that can govemn matters (Sands & Nuccio 1992:492; Van
Huysstien 1999.34}. Post-mademn thaught denies the possibility of mela-discourse or the
“grand namative” (Mohler 1995:67. Van Huyssteen 1999:34). Tt wages a war against the

closure” of modernism and constructions that present themselves as “presence™. I¢
oppases the wlea of essences (Van Wyk 1998:14). Instead, post-modern thinking holds
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the idea that ali discourses are particular, nuted and insular. Knowledge is hocal and all
that remains 13 “petit narratives” {Mahler 1995:67), 1t emphasises diversity, multiplicity
and piuralism and view categortes such as race, class and pender as too reductive {Van
Huyssteen 1999:30}, Post-modern thinking emphasises differentiation and an awateness
of contingency and ambivabence (Sands & Nopocia 1992:497), Knowledge is crenied in
the relatinnship between people and meanini s created through commuons interpretation
of the world This meaning, or knowledge is constituted by linguage and not by reasori

anid occurs within a specific context of which we are alf part (Dockery 1995:13; Van
Wyk 1699109},

The context from which we interprel the world is never o fixed context. It i§ constituted
by social, cultural, economical and political factars, that interact with each other in
unique ways (Sands & Nuvccio 1992:492}. The tool with which we address meaning to
our world is language, which on its panl & net newital but permeated with personal and
cuitarally determined values {Dockery 1595:13). As an example, binary oppositions such
as male / female and good 7 bad, characterise our daily use of langnage nnd of thonght.
These binary oppositions through which we interpret and understand the world sround us
contain in Aself specific value and inevitably carries with it power differences {Ven Wk
199510 11} The expression of these hinary oppositions reftects the desire of the modem
society to impose order, conirol and dominate (Elax }992:453) For example, the word
“male’” brings 10 mind associstions of strone, mtional, the norm and therefare privileged
wheteas “femnale” 15 m opposition, assocmted with weak, emotional, inferior and
therefore marginalised. Within the Iiter sentence Kes another binary opposition ie.
ratwonal / emotional with the latter beinp regarded as inferior. To be “female” as opposed
{0 the defining concept of “male”™, is 1o be inferior and Lo have no independent character
or worth of one’s own. This Wlustrates in short {hat the relationships in which we
negotiase meaning and constitute knowledjze can never stand apart fiom power {Von Wyk
1999:112; Weedon 1987:36-42),
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Socia! eonstruchionssm, hermeneutecs and the deconstruction of power, which is
associated with the work of Derrida and Foucault, charecterise n post-modern discourse.

These concepts will be discussed m the following paragraphs

The implication of post-modern thinking for social sciences and theology s been far-
reaching. This is ar: imporiant focus of this study and will therefore be discussed, atong

with the implicattons of socmi constructionist discourse and the Foucauldian discourse.
b2 Social construction d kcourse
1.2.1 .Introduction

A social construction discourse i an epistemology refernng to the procssses by which
people come to. describe, explain and account far the world m which they five (De Silva
Gongabves 1925:11; Koz 1994:24; Kotzé 199231}

Different nures have been used t describe social construction theory such as
constructionism and social congtruction. These words however differ from the term
“consgructivism” (Hoffman 1992:8), Koz {1994:31) explains the difference between
constructivism and constructionism; “Although both emphasize language, constructivism
was devoloped from a biologicat individualistic vantage point, wiule social consiruction
theory took its vantage poitt in the sociat and language domain, Following Kotzs's
suggestion, the term sacial construction ditconrse is chosen for (his study. The lxiter term
moves away o chimmyg the exclusivity of & specific theory towards B moTe open-
ended and inclusive term that invites continuer:on of the discourse {(Kotzé 1994:31; Kotzé
& Kot 1997:2),

The last ieen years saw some alternative approaches to buman beings as social bangs.
These approaches are reflecied in various fields of study such as critical psychology,
discourse analysis, deconstruction and post-structuralism {Burr 19951} A socal
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constructinn discourse can be thought of as an orientation that underpis all of these
felds (Burr 1995:1).

It is difficult to offer 4 single definition or description of the term “social construction™
The different definitions auhers provide of “social construction” are Imked by means of
a seserablance m how they view the world and recurrent {eatures m the work that they
share {Burr 1995:1). Some features that chamcierise a social construction disoourse will

fatlow the discussion on the background to the dscourse {Difl & Kotz 1996:4},
1.2.2 Backgronnd

Tradiiionally there were two basic epistennlogical orientations that characterised human
knowledge. The fist 5 the exogenic perspective that sees knowledpe a5 copying the
contours of the world, reflecting and mapping # as it is. An example of this perspective Is
behaviourism with its emphasis on the envifonmen as determinant of human activity
{Gerpen 1985:260-271}

The second perspective 1s the endogenic perspective represented in phenomenclogy atd
the cognitive psychology. According to this perspective, knowledye depends on
processes endemic to the organism, that is, the tendency o think, categorise and process
information. These tendencies, rather than characteristics of the workd, are important in
creating knowledge {Gergen 1985:270; Olssen {5 a§:203),

The above mentioned two perspectives shaped the humon sciences for the Hrst part of the
century. The concept of “socialisation” was mtroduced to the field of psychology

through the study of child development duting the 1930s. Since the beginning of the
twentieth century there has been an opposition to psychology's refectance to introduce
the social naiure of the human {Burr 199%T; Gergen & Gergen 1591-76; Olssen s
a]:203} The Second Worid War Jed to the emergence of Social Psychology. Social
Psycholony developed as a diseipline as a result of anempts bty psychologisis to provide
the USA and the Britsh governments with knowledge that could be used for propaganda |
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and the mamipulation of people. During the war psychologists atlempied to answer
questions such a5: “How can we keep up the morale of the froops™” and; “How can we
encaurage peaple to eat unpopular foed? {Burr 1995:11), Social psychology was
regarded by some as a science, which was paid for by those in posttions of power in the
government and in the industry. During the 1960s and 19705 sockl psychologists became
increasingly concernsd about the way in which their discipline represented and promisted
the vahes af the dominant groups. Against this background the voices of constructivism
aml a social construction discourse were heard as a challenge to the oppressive and

idenlogical uses of psychology {Burr 1995:11).

In exgence, the core of social consimection discourse represents a preference for the
Kantian model of knowledge nver the Lockean model. immanuet Kant, who Iived m the
cighteenth century, regarded knowledge as the invention of an active orgenism
interacting with an environment (Efrarcet al 1988 28; McHoul & Grace 1993:60). Locke
on the other hang, saw knowledge as the result of 1he putside worid making an
impressiun on our cognitions that are regarded a5 emply ot blank (“tabula rasa™} at birth
{Efran a1 4l 1988:28). The knowlsipe of the objectivist cn bo seen as discoveries about
the cutside world whergis the knowbedge of the constructivist con be seen as imventions
about what & out there. Scientists and inteflectuals like Edmund Husserl, Kari Popper,
Jean Piaget and Gregory Bateson and more recently Humberio Maturana and Francisco
Varela contsibuted o ihe field of constructivism {Kotzé: 199250, Gergen & Gergen
1951, 7T

It whs George Kelly who mtroduced the personal construct theory. He emphasised that
we should not confuse our inventians with discoveries {Efran et al 1985283, Within his
theory knowledpe was seen as the computation or processing of informmtion rather than a
reflection of reality. That which is seen, for example, is the chserver™s cognitive
processing of the object being studied (McLean 1997:1 1}, The structure of this cognnive
processing determines his / her perceplions of the object (Simon 1985:34). The
observer's knowledge depends on his / her own individual structure (Kotzé 199254} The

true constructivist acknowledges the active rale he / she plays in creating a view of the
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world and inierpreting ehservations in temos of it Consfructivism postulates that our
hypotheses about the world are not directly provable {Efran et al 1988:2%;,

Avcording to the constructivist perspective humans and other living beinps are sesn as
autonomous, antopaeic and structured. They are therefore seem as organisationally closed,
The idca of causality such as with the behaviourist principte is replaced by the principle
ol bemg structurally defermined (Kozé 1992:55; Hare-Mustin & Marecek 1988:455).
The traditional context or culture in which people live and the meaning they contribute to
gvents arc critica) characteristics of comstructivist thinking. Everything 35 said from
within a tradition and has meaning only in that traditwen. Put if in B new context and it has
new meaning. Through language a community negotiates {by cansensus) the meaning
attributed to experiences and thinps. Meaning is therefure o socially sanclioned narative
{Efran et al 199229} Language is recagnised as the medium thsough which peopie link
with cach other to ereale the world in which they live. [t becomes the way i which’
people co-ovdinate their interactions (Kotzé 1992:68%,

Whereas constructivism focuses on the bielogical and neurciogical operntions of
perception, social constructionism includes social muerpretation and the inter-subjective
mfuence of language {Rowe 1996:6; Gergen & Gerpen 1997 :78; Olssen [s a]:203).
Coostructivism still emphasised the importance of human agency and the individuat's
ability to actively construct their realities therefore neglecting the soetal, cultural and the
organisational, In conirast, social construstromists switched the primary ontology from
the individual ta the spoil It warks on the basis that aifl humans are essentially sociat
beings {Schwandt 1994:127% Meaning is not mherent in behaviour or 1n cogmition but 18
logated in the public renlm. Social constructionism mmplies that kpowledpe B a set of
meanings that emerges continuoushy from the interactions between people. These
meanings are not “skull-bound”, in other words, not merehy neurnlogical products; they
are part of the gereral flow of constantly changing narvalives, Thus, there has been a
swing nway from the biological cybemetic metaphor that compaies a family to an
organism or a machine. Terms like “homensiasis, vireularity and sutopoeisis™ are all
spatial metaphors that explain how entities remain the same and smply that knowiedge is
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static, whereas in social consiructionism, knowledpe and narralfves are constantty
changing {Hoffman 1992:4; Kotzd 1992:58, 67),

The features of social construstion discourse will be integrated wnder the following
headings.

123 Aantical stance towards taken-for-granied knowledge

Social construction discourse chliénges the view that conventienal knowledge 1 based
on the objective, unbiased observation of the world It is therefore an opposition ic a
pasitivist a_ﬁd e:'np:;ric_ai _s'ténce. It cautions us to analyse our own kdsumptions and
encotrages us to ask why so much importance is given Lo certain bodies of knowladpe |
and not Lo Others-t("ﬂ:rgm 1985267, Burr 1995:%; Sands & Nucoie 1992:492; Du Ton
1997:942). '

Sogial comstruction discourse has criticised the tradaenal view that sciemtific theory can
serve to reflect or map reafity in a direct or decontextuakhsed manner, It invites one to
chalienge the objective basis of comventional knowledge and postulates that what we take
for kmﬁﬁge of the world, i neither & product of induction, not the budding or testing
of hypcvt:hmis {Burr 1995.3; Freedman & Cornlbs %996:_5; Kaotze & Kotze 19973},

Saunders (fs a]:3) quoted Gustav Flaubeerts as having written: “[Tlhere is no truth; there
zre but ways of sceing.” Knowledpe is therefore not  direct perception of reality; it is not
an objective fact {(Hoffman 1992:9). Knowledpe & reflective; it 5 derved from looking at
the world ffom some perspective ot other and it is in the service of some interest or ather
{Saunders [s u}:4). ¥t &5 opinion, o is experiential, it is subjective, it is personat, but
neveriheless it is still knowledge. Knowledge 18 not a static commadity as theories ara in
conslant change. As Saunders {[s a]:1} accurately put it “[T]oday’s knowledire can
tomorrow he vesterdays quaint belief”
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Constructivists laid the foundations for the criticism of scienca’s claims of objectivity and
neuraliy. Tt emphasised the value-ladea mature of all human undertak mgs {Von
Glaserfeld 1991:17) and revealed mote and move that even in theory the interests and
activities uf the scigntific observer cannot be fully disentangled from the observations he
/ she produces (Efran et al 1988.29; Van Huyssicen 1999:36). Rather than being
impartial, objective, and independent, science & a human activity * bedevilled with

human biases and whims™ ($aunders [s 2 ]:11 Human subjectivity refers to the conscious
and unconseicus thoughts and emotions of the individual. Tt firther refers 1o a sense of
the self and the ways in which the parson relates to the world. Subjectivity is o product of
the society and the culture within which we live and it is ever-changing {Weedon
1987:32). These thoughts and emotions include ethical and motal issues from which
perceptions of the warld can never be split - people’s knowledye often comes from these
beliefs and not from “good facts™ {Saunders {5 a J:1}. Socwat construction discourse
attempts to maove away from the dualism botw sen objoctivity and subjectiviiy towards a-

position of inter-subjectiviiy,
i.2.4 Historical and cultural specificiry

The ways it which we understand our worhil ore historically and culurally specific, It
depends on where and when in the worid we live, on the particulg: social and economic
arangements prevatling in that culture at that time. Knowledge is artefacts of euliure
{Durr 1995:4,6; Anderson 1995:30),

The terms in which the world is understood are social arefacty, products of historeally
situated interchanges amang people. The process of understanding is not a product of
merely “reﬂ;:cting” ihe world as we sa¢ it noz is it understanding through cognitions. it is
the result of an active ao-operative emterprise of people who are in relationships with one
another. Changes in the way we understand maiters be in historically contingem factors
and are degrendant on the social and economic arangements prevailng n that culture at
that time {Burr 1995:3,4; Gergen 1985:267; Sands & Nuoocio 1992491} It denies “once—
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and-for-ail descriptions of huran nature” (Burr 1995:6}. Sacial science should therefore

be about studying history and the development of “truth™
1.2.5 Soocsl processes sustam knowiedge

In canirast to Western ideological focus on individualsm, social construction discaurse
argues that individuals have relational identitics, Who the individual is, is constituted by
the relationships in which he / she finds him- / herself. According to Ketzé (1992:643, it
18 UNRecessary Lo situate the one approach against the other (i.e. individualism ajgamst
socis! construcrion discourse), g5 1 35 after all the individual who constitutes the social.”
And social dymarnics are the resubts af individual differences, We have a repertowre of
practical skills for giving expression to these ways of beiniy. These skills are kearnt from
others. We are artefacts of our sociesy {Burr 1995:4; Harré 1993:23; Gerpen 1985:268,
Freedman & Combs 1996:22; Schwandt 1994:127}.

The self is & locatian within a historics] timo and cullure and nat a substanee or an
attribute [Freedman & Combs 1996:74). It is not an awareness of an entity at the onre af
one’s being (Henry 199538, Kotzé 1994:49; Kotzé & Koizé 1997:3; Heshusius
1995:117). The self 15 not innate or penetically determined, but is socally produced inan
economical, social and political context (Gerkin 1984:84; Anderson 1995:31; Hoffman
1992:10}. It is not imdividually unique but socially specific {Gerkin 1984:56,73; Sampson
1989:4}. Psycholopy has, in its focus on human imemcﬁion and social practices, boked
for the explanatwn of social phenomena insile people in the form of attitudes,
motnations and cognitions. Sociology on the other hand, held the view that socil
structures such a3 the economy and the institution of marriage give risa to spcml
phenomena. Socl constructon discourse questions both these approaches and states that
explapations {or humanxi.memclions are ta be found neither in the inner psyche nor in
social structures, but in the intersctive processes that take place between people through
languape {Gerkin 1984:57; Kotzé 1994:49; Freedman & Combs 1996:35). Langueage is
the place where social orgarusation and #ts consegquences are delined. As Weedon
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{1987:21) puts it: “fI]t s also the place where our sense of oursehves, oor subjectivity 1§

constructed.”

People construct knowicdge between them and it & through the daily imteractos
berwein penpie in the course of social Jife that our versions of knowledge are shaped
{Burr 1995:5). As stated before, the uwnderstanding of people’s action or behaviour
depends on the understanding of that behaviour at a specific historical tme and within a
specilc cukure (Harré 1993:23 Knowledge about the world is negotted understanding
and deseriptions and explanations of the world constitute forms of social action, and they

form integral pants of various social patterns (Gergen 1985:268),

The aation that knowledee 15 the product of co-construction does not imply that the
actions people perform are socially caused. On this point Harré (1993:3) stated that the
social construction perspective does pot imply that peaple are not responsible for their
behaviour. People are capabie of autonomous behaviour and they are able to engage with
other people in reflexive discourse through which they are provided with altcrmative ways -
of acting (Hermy 1995:40; Gerki 1584-49; Freedman & Combs 1996:15; Anderson
1995:315.

Inherent to sociat systerns ave norms and values without which humans eould not exist as
social beings and through which social relatiomships are made possible {Kotzé 1992:66),
These norms and vaiues contribute to a social code of ethics by which a culture bives and
measures itself. There is a move away from individual responsibifity to a social
dimension o responsibility. These soeinl codes of ethics are also bound to a histovical
yme and culture. It 8 hecause of these soculy constructed ethics that people have
choices of the ways in which they betinve. Thig unplies that humans have both an.
individual and 4 social responsibility for the choicrs they make (Kotzé 1992:69; -
Freedman & Combs 1296.36; Hare-Mustin 1994:31).

The notion that social processey sustain knowledge has Far reaching inmplications for
research. In modernist Teseavch the responsihility for the researcher reached as far as the
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choice of a sound research methodology. With postmodernist research, where the
epistemology is based on social constructionist thinking, the responsibility stretches
beyond the methodology to the participant. In this regard this study does not only serve
research as such, but it aims to serve the participants, in this case, particularly the
children of Children’s Haven M T R Smit. Responsible action research focuses on the
stories of the children and strives to increase the level of participation and collaboration

between the researcher and the participants.

1.2.6 - Language

The twentieth-century has witnesses a general move away from understanding human
behaviour in terms of individualist and intra-psychic approaches, to an understanding of
human behaviour in terms of social organisational patterns in the fields of psychology
and sociology (Olssen [s a]:203). Yet, it is social construction discourse that moves
beyond the approach of universal and normative systems towards the understanding and
meaning of human behaviour within locally determined socially constructed dialogue and
communication { Anderson & Goolishian 1988:377; Freedman & Combs 1996:28;
Anderson 1995:30). With regard to language, social construction discourse shows an

affinity for the hermeneutic sciences (Freedman & Combs 1996:27; McLean 1997:13).

A Derridean perspective contributes to the field of social construction discourse
{Wolfreys 1998:5). 1 prefer to use the term “Derridean perspective” when 1 refer to the
work written on Jacquies Derrida as [ cannot claim having read Derrida’s work. A
Derridean perspective undermines the traditional view of rationality and the nature of
Western metaphysical tradition {Lechte 1994:06; Boyne 1996:91). The Demidean
perspective argues that the Western tradition has and “extremely fragile an ambiguous
basis”’ (Lechte 1994:108). Lechte (1994:108) quotes Derrida’s comment on the
contextuality of language: “ .. the thing signified is no longer easily separable from the
signifier.” In other words, the persons using language to describe experiences narrate
these experiences from a specific perspective, which 1s coloured by their specific frames

of reference (cultural context). In summary, the Derridean perspective constitutes that
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language o texts are not & natural reflection of the world (Tones 1599:7), language 18 not
neutral — it carries with it assumptions and presuppositions that are cullurafly and
teaditionally determined (Lechte 1994:109). The implications of Derzida’s deconstructive
philasophical approach for the social censtruction discourse are discussed n the
following paragraphs (Gerpen 19852710

All bumans have the capacity w acquire skills which, though they differ intherr specific
forms from culture to culture, are neverthetess of the same goneral kimd. The most
important of all these skills, is the capacity to acquire and use kanguage {Harré 1993:3}.
Lamyuage is a form of social action through which the world is conslruded_(Wandun o
1987:21}. As social haings we Jove in the domain of language {Kotzé 1992:65; Anderson
1995:30; Hoffman 19928},

We are botn uito conceptual frameworks and catepories thay already exist. Alt people in a
particular culture nse these concepts as they develop language and the concepls are
reproduced everyday (Maturana 1991:47). Language is therefore 2 necessary pre-
condition for thought and not the other way around as believed by theorists such as Piaget
{¥on Glaserfeld 1991:16). As Harré (1993:3) stated: “Without language there would be
ngither poople as we know them nor the farms of life that we unhosnintingly take to be
human™ {Kotzé & Kotzeé 1997:3; Maturana 1951:30). MNeither socal reality nor the
“matural” workd has fixed intrinsic meaning merely reflecied by linguage. Language
canstitutes reality. In this sense, people exist in tanguage and banguage is not merely a
medium of expression {Kotzé 1992:66; Kotnt & Kotzé 1997.4), Communication and
discourse define social organisatron, In other words, a socio-cuftural system is the ‘
product of social communication rather than comnuwmication ey a product of secial
organisation ((ergen & Gerpen 1991:88). Languaga brings forth a world that we areate
i co-operation with each other (Anderson & Goolishian 1991:24; De Jongh van Arkel
1991:71; Efran et af 198528},

According to Andecsen & Goolishian (1988:377) language can be described as: “the

lnguistically mediated and contextually relevant meaning that is interactively genemted
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through the medium of words and other communicative action. This generated meaning
{understanding} within a particular social context ia evolved through the dynamic social
process of dialogue and conversation.” in this context kinguage differs from the
psychofinpuistic definition of languape, which views i as systems of logic, signs,

symbols and grammatical structure and humans 43 information processing systerns.
Rather, we “are in language™, and language 8 seen as a dynamic social operation
{Anderson & Guolishan 1988377}, Language is the social ereation of intersubjective
Tenlities that i constituted by the local context (Gergen 1985:270% The construction af
mearang 15 therefore a constantly changing, creative and dynamic process. Understanding
is always a “process on the way"; it is never complete (Anderson & Goolishian 1588:378;
Kotzé & Kotz 1997.4,, Gerkin 199161},

Language canprot have any sociml or politica) effect except through the actions of
individuals. Individuals from a specific historical and culural perspeciive use language to
give meaning fo experiences and act on them with specific socio-political goals (Weedon
1957:21,.22). Different languayes and differend chsconrses within the same language give
different meanings to ideas and experiences, I ths way the meaning of femininity apd

masculinity for example, vaty ffam ¢ulture 1o cuhure,
127 Disconrse

Discourse cin be described as meaning systems i language, as areas of experiise or
knowledge or dominant ideas. It s also desceibed a5 “systematic and mstiutionadised
ways of speaking” or bodies of knowledpe {McHout & Grace 1993:26; Kotzé F994; 36,
Fillingham 1993:100; Middleton 1995:90; Kotzé & Kotzé 1997:2; Hare-Mustin 1954:31).
Social steuctures and processes are orpanised through institutions and practices such as
the law, the political system, the church, the family, the educationol system and the

media, Each of these institutions are Iocated and structured by n pariicular “discursive™
field for example, the field of medicine and the field of politics {Weedon 1987:35;
Madigan 19496:51). Diseursive fields consist of competing ways of giving meaning to the
world and of orpanising social instidytions. They are powerful and shape the structures of
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society. Not alf discourses carry equal weight or power. Some maintam the slatus quo ard
others chaflenge it. These dscourses dominste the way in which people address meaning
0 life expeviences and every discourse has the potential to exclude others (Yan Wyk
199%:11 1)

Social constructon discourse offers the therapist &nd the researcher an approach to
analfyse and come to some understandmg abgut how certain discourses of knowledge
came abeut (McHout & Grace 1993.27). Tt offers a hermeneutic key o discover meaning
about the wortd. Although it does create a frame of reference for understanding morals
and ethics in society or the lack of st, it does not answer the crucinl questions about The
role of power in a society. The sacial construstion discourse does not offer the therapist
and the researcher the tools with which o address the ethical issues imvolved in
diseourses of knowledge. 1t seems that one needs 10 move beyond hemneneutics to fimd
an approach that would offer a key to unlock the understanding of ethical and power
saues m discourses (McHoul & Grace 1993:34 643

This brings this study to the importance of the Fouconldian discourse because it is herein

that the answers to power and ethical related question are found (Mclean 1997:11).
131 Foucsuldian discourse

1.3.1 imroduction

A Jot has been written about Foucault®s contributions to the post-modern discourse and 2
discourse has developed arcund his work. Instead of claimunp to have read and
understood his own writings. | will refer to those writings about his work and ideas as the
Foucauldian discourse This diseourse is not about merely interpreting Foucault and
trying to refer back to his insights — it = about building forth on Fougault ¥t s not about
reduocing the dissourse to Foucautt, bt to exiend a beyond Foucaul — it is to panicipate

in the Foucauidian discourse
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Foucault associated himself with structuralism but broke away from it because
structuralism’s emphasis on the structures of society limited the individual’s freedom
(Fillingham 1993:94; McHoul & Grace 1993:34). Foucault moved towards
acknowledging the role of language in the construction of reality as well as the theory
that the rules that zovern society, are centred on binary oppositions such as good / bad,
matle / ferale ete. (Fillingham 1993:12,95). He postulated that one has little freedom to
constitute thoughts outside these oppositions. As with structuralism, his association with
Marxism was fleeting as a result of the Marxist belief that the individual was a product of
the ideology of his / her historic time {Foucault 1980:58; Fillmgham 1993:98).

The Foucauldian discourse builds on, but also moves beyond hermeneutics and the social
construction discourse in its understanding of knowledge. 1t emphasises the point that
knowledge does not exist without power. Foucault regarded power and knowledge as
inseparable — to the-extend that he preferred to place the terms together as
power/knowledge or knowledge/power (White & Epston 1992:21). It is not possible to
have knowledge and not to acknowledge the power that accompanies it. Discourses,
which are bodies of knowledge, have power to subject people into believing the truths
that the discourse claims: Furthermore, it has the power to subjugate knowledge that falls
outside the boundaries of its truths (Fitlingham 1993:10,100).

The Foucauldian discourse states that in order to “unmask™ or deconstruct power one
needs to analyse the political history that brought about the power (Du Toit 1997:947,;
Fillingham 1993:20; McLean 1997:19). Foucault was especially interested in the
historical development of the medical and psychiatric discourses, and discourses on
discipline and punishment, and sexuality. U will shortly focus on the Foucauldian view of

menta) illness as well as punishment and discipline.

As a therapist who was trained in modernist psychology almost a decade ago and more
recently in post-modern approach to psychology and therapy (narrative therapy), T find
the deconstruction of the psycholopy and pathology discourses imperative.
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Since this study is done from a nammative approach, the Foucaulfiian analysis of the
psychopathology discourse bears relevance, Foucauli’s work on discipline underlies the
preoccupation of socicty, as we know it, with normakity and the freatment and cosrection
of abnormality. T find ihese aspects of Foucauit™s work a stsiking cogrelation with the
work described in this study. [ therefore inciude this discussion to the theoretical
kackground of this study. Funihermore, ths study deals with the larger pobtical
discourses that constituied the transformation of child and youth care such as the
dominant theology of the Dutch Refarmed Church and the black hiteration theology,
Aftikaner nationalism and Afiikaner politics. In an attempt to understand the effects of - -
the power of these discourses on child and youth care, and more specifically on Lthe
children at the Children’s Haven M T R Smit, this study leads me to the Foucauldian

discourse.
1.2.2 “Madnesy”

In his anaksis of the history of mental abnormaiity, or “madness”™ a3 he refers to i,
Foucauit traced the origins of the concept of madness to the Middle Ages {Fillingham
1993:33) It i during this period that segregation of people on the basis of “normality”
began Thase peaple who suffered from leprosy were separated from the rest of society
on grounds of their iliness being regarded as cantsgious. Mareover, they were disturbing
o Jook at (Shumway 1989:27; Richer 199H):61).

In the fifteenth century people started 1o cast out those people who behaved “out of the
ordinary™ {Foucault 1980:39; Shumway 1989:31}. At the same time people started to
develop a fascination with the strangeness of the “madness” of these people (Fillingham
1993:34}. During the seventeenth century imptisanment of people became a commun
thing and the sick, the mad, the poor and those accused of criminal deeds, were
mmprezoned (Fillingham 1993:40}. The confinenent of people originated Fom the fear for
illeness and & failure Lo work, thus ofering economical motives for imptisonmen
(Fillingham 1993:41; Foucauh 1980:40} Furthermore, at the time labour was much
valued by both Protestant and Cathelic theology and idleness was viewed as a rebellion
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against God (Shumway 1989:33). Subsequently, those people who would not work and
therefore waild not contribute to the well-being of soctety {who were all working
religiously}, were viewed as moving outside the imus of reason. In this way “madness™

came to be associated with reason or #he fack of reason {Shumway 1989:31).

During this periad people betame interested not only in segregating the “mad” from the
“normal” people, but also with understanding what “madness” was {Foucault 19861}
There was a fascination with the “mad” end once locked up these people could he visted
nnd stared at by the public (Shumway 1989:34}. Since the mad were seen as having last
their renson, Lthey were regarded and ireaied like animals who could only be mastered by
purtishment and brutality {Shumway 1985:32).

Halfway through the eighteenth century the fear arose that a terribie disease, physical of
mature but with the connotation of retigious nnmotality, was spreading through thp
prisons. The “normal” prisoners (who had committed offences} had to be separated from
the “mad™ prisoners to protect them from the disease of the “mad”™” (Shumway 198938}
This separation puaranteed the continuation of the cheap sbour the prisaners were used
for (Fillingham 1993:30; Shumway ¥ 289;32; Foucauit 1980:40). The “mad™ were taken
out of prisons that they shared with ajl the other outcasts and put in speciaily creaied
instituies for the mentally ingane (Fillingham 199354}, This process was regarded as a
Lumane sct and fiberating o the *mad”. The people associated with this liberation were
Pinel and Tuke and they were highly regnrded Tor thetr part in this process (Fillingham
1993:51; Shumway 1989:38).

A closer look revesls that the transfer of the mentally iH was far from 2 hiberating
procedure. “Mad™ peaple were now being studied and monttored in asviums and akthough
these institutes claimead to pravide the mentally il with Feedom away from the prisons,
these people fourd themselves imprisonad by the new ruies of normaliy and the criteria
ol atmormatty (Fillingham 1993:54,55; Shumwsy 1989:39; Richer 1990:61).
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Medical doctors were put in tharge of the asylums because of the authority they enjoyed
in sactety. They approached insanity from a medicat perspective and had the absofute
power over the patients in the mstitutes. The doctor was regarded as the parental
authoriy and I his relationship will the patient, lay the answer to normality {Shumway
1959:47}. The improvement aiben not of the patient was determined by the way in which
the patient related 10 the authority of the doctor {Filngham 1993:56-58).

Foucault's work refers to that phase in the history of paychiatry when the person with a
wental problem hocame a patient as “the birth of the clinic” (Fillingham 1993:60;
Shomway 198932}, when the patient becime a dissase to be studied and probed and
when he lost lamgelf as a person. This happenad ageinst the background of the French
Revolution when an ideclogy of the weal society free from disease reigned supreme
{Fellingham 1593:63}. #t was alyo during this peniod that modernity originated and
humans becanre the olject of sciences. The doctor gainad prominence as the examiner of
patients and students alike, His powerful gaze of kmowledize beame the dizgnostio tool
{Fillingham 1997:67).

Soon it was reafised that the powerful gaze of the dociar was not enongh to render alt the
answerg shout hurmans, This s where the practice of the dissection of corpses developed
from, for it was not enough 1o know the penple from the owsade {Shummway 198946,
Fillingham 1993; 70}, Hard sciences, which were fast gaining prominence, needsd o
study hurmans from the inside in order to complete their knowdedge of humans. This,
aceording to Foucauldan discourse, offered science the opportunity to sibject all of the
humnn body ta the sciemific “gaze” (Fillinglam §993:74),

Previous to the cighteenth ceatury, human beings “did not exist” {McHoul & Grace
1993:32; Tilingham {993:833. In other words, there was hitle knowledgr about human
beings apart fram God arcund whom everything revolved and there was little necd for
such knowledge. Regard Ior God, once regarded s central to ail knowledge, dirmnished
and with the development of stignce bumans became the cenitre of knowledge mstead,
Mzan became the object and the subject of study. This notion lsted until kalfway throdgh
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the twentieth century when the work of social constnectionists and post-modern thinkets
developed into currem philosophies that offer alternative ways of understanding luman
beinys.

133 Punishment and discipline

Similar to Foucault's historical anakysis of psychiniry and pathology, his analysis of
dizeipline and purishment offers an interesting deconstructing view. In the eighteenth
ceniury severe tortyre was regarded as an appropriate punishment for crimes whether the
person had been proven guitty or not (Filingham 1993: 1173, However, the torture of
criminals Eled to frighten the people inta law-abiding, citzens {Boyne 1995;109), Also,
sowial gatherings and (esevities bad the poientinl to become unconiralled. 1t was feared
thal these mestings could lead ta political unrest and in the nineteenth century it was
stopped .under pretesit of being unsophisticated and univilised (Boynel9956:109), T was
in the context of an emerpent capitafst society with its emphasis on productivity and
order that the transformation of punishment occurred (Fillingham 1993:118,119; Boyne
1996103},

A new pragtice of punishment was required — one that wouid bring along order and
productiviiy. There was a move away from punishment as a form of revenge to
punshmenl as an atiempt to comect. Tartura was replaced by imprisonment where
eniminais were punished by doing tedious work for extended periods of time prmdst
sirictly regulated routine (Fillingham 1993127}, This was an effort to “coreect”™ criminals
in order to preserve social and economic order {Boyne 1996 1(9). Foucaulr pestulated
that the concept of the king as the monarch rufing aver a country was teplaced during the
nineteenth ceniury by thesocal body that needed to be protected ke the king of the
previous centuries (Foucault 1980:55}. Thevefore, there was a continued segregation of
the sick, the delinquent and degenerates from the Lirger society {Foucault 1980:35}
Boyne {1996: 1 18) draws this companson in discuseing the work of Foucault and Derrida
on discipiine and punishment: “{Sjocicty has in tnth become the protestant God that
koeps all under constant observation, and 4t the individual members of the God-Society
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take this task unto themselves for their own and other’s sakes, ™ The soverengn power ofa
king becama anonymous; it was everywhete, ever presemt “but nover locatable™ (Boyne
1995: 114} Although this form of punishment was indeed more humane than forlure, it

wis never fess poweeful

An integral part of the concept of imprizonment is discipline. The defingion of discipling

as we know 1t i5 the Wanmg or a way of life aimed at self-control and conformity. It also *
imphes maintaining order. Observation and cantrol are important aspects of dizcipline
{McHou! & Grace 1993:66; Foucault 1977:263). A prison i the extreme application of 7
disetphne as it facilitates absolute comtrol and constant survetilance of inmates This faxm
of discipline was not regtricied {o prisons, it also Found its way into schaals, m'é_itary

camps, large companies, indusinal facvories, psychiteic hospitals (Fiilin;gham 1993120
MceHoul & Grace 1993.65) and cermainly alia inte child care Bcilmmes, - o

Aloni with the changes caused by the transformation of chitd ‘anﬂ youth care, the new
constitution aholished corporal punishment. The abolishmern of corporai puitishmﬂ{
introduced challonges for some child care workers who had refied on physical
punishment in disciplining the childeen and for whom punishment was linked 10 their

Christian duties. These issues are discussed in chaprer six af this study.

According to the Foucauldian discourse, a few principies poverned this form.uf
discrpiine. The first was spatialsation, in other words, in the ﬁciﬁt}‘ {be it a prison,
schoal of a ward 1n a psychatric clinic) sach inmave, pupil or patient had a specific
placement which defined who and what that person was {Fiflingham 1990121
Secondly, there was detatled control of activity. The day was structured in minutes and
hours, wach second acconnted for (Fillingham 1993:123; Mcloul & Grace 1993:68).
Repetifive exercises of the same task or instruction with the aim to standardise o
performance were introduced {McHoul & Grace 1993:69}. The same kind of discipline
wat also characterised by detailed hierarchies whera each level kept a watch over the
tower level and each fevel held specific autharity and demanded specific iraining
{Fillingham 1993:124). Lastly, there were pormalising judgements that reflected 1o the
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people when they were deviating from the normal and acoepted behaviour. These rules
wete often set out in negative terms that imited unacoceptable behaviour but they rarely
spegified acceptable beheviour {Fillingham 1993:125). This approach to discipline
conributed fa the order of an orgamisation as well as te society as 4 whale. Furthermore,
it generated civilisations of produciive citizens, which were i necessity in muntaining a
capitalist ideology (Fillingham 1993:129; Boyne 1996:110-112; McHoul & Grace
1992:71).

The Foucaukdian discourse introduces the Panopticon pringiple, which underlies the
discourse’s conceptions about discipline (Fithngham 1953:126; McHoul & Grace
1993:67), The Panopticon was an architecturi concept associated with Jeremy Bentham
wha lved in the eighteenth century {Fillinghwn 1953:1263 This strugture was envisaged
tor the building of prisons. The architectural basis of the Panoptwon structure has a tower
in the cenire of a round huilding that aflowed natural suniight to shine in. The sttucture
was divided into cells with each cell faging the tower. The placement of the jower
allowed the puards to observe each prisoner at any time of the day or night without the
prisones being directly aware of the observaiion (Eillingham 1993:126). The manner of
observation epitomised abselute and final controf because, without any direct
punishment, physical force or threat, prisoners became their own guards — they started to
controi their own behaviour kno'h;ing that they were being observed but never quite.
knowing exactly when they were the focus of the guard's okserving stare (Filkngham
1993:127, White & Epston 1990:68),

The ideclogy of mpiinlis:n g{we rise fo the noed for societies to be productive and
orderly. Tt also constituted an ideology of persomal improvement and progress. This
ideology was aimed at imprbving society’s ability to point out people and to correct
everyone who was not in compliance with the criteria of the norm. 1t resulted in an effort
t0 eradicate “othemess™ (Fillingham 1993:129) Boyne {1996:111) referred 1o the
“claning of the subject popuiim'on“. The process of normalising people with its ulimate
goul oftotal efficiency of the society replacad the okd oppositeon of good and bad, which
was premment before the ninsteenth century. Instead of the “tad™ needing punishment
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amd the monarch having the power to contro! the bad, the “norm™ became the control

(Bayne 1996:113; Towntey 19934:5 McHoul & Grace 1993 68; White & Epston
1990.70).

1n the provess of novmaliing itseif, society as we knaw it taday, is in a constant process
of measurmyg and assessing people in teroms of their health, their productivity, their mermal
ability, their mental stability and their behaviour. At the same nme sogiety is reporting on
the risulls of these assessments on a continuum ranging from normet to abnormal. When
abrornabty or un-ideal normality is found, great importance is placed on the discovery
and a lot of capial is invested in improving and correcting the impurities and
imperfections. Health care professionaks, of whom 1 am one, form & part of this contexd.
We vaiue concepts such as sell-awareness and self-mprovement, and make 1t our
business to bring clients to a position of health;, we encoumge our clients 1o give their

hiest and Lo work towards optimem functioning and produciivity.

The notion of normalisation is evident in residential child care. The previous policy of the
Department of Welfare moved from the premise that famifies were either heahly or they
were “dysfunctional”, Based on this premise, it lay down criteria according 1o which
childsen were removed {rom their “dysfunciionaT” fumilies and placed inko
ingtitutionalised care that wag aitved at “normalising” the children’s situntion. This study-
Focuses on these premises and the effects that the removal of children from their families
have on the chiidren at the Children’s Haven M T R Smit. Furihermore, the study
highlights the new premises that accompany the transformation of child and youth care
and also on the effects of these on the children

1,34 The Panopticon principle

The Panopticon princip fe serves as a metaphor for understanding how the power involved
n normalising societies operates (Boyne §996:110). The discousse on pathology for
example, serves as the towet in the Panopticon struciure {Foucault 1977:200) as #t

establishes a normalising “zaze™ that reaches a whole society without them being direcily



Choplers  Thecretical budkeg sund o methodology 55
aware of it {While & Epston 1R 08,69). People measure thesr thaughts and behaviour

in 1erms of “truths” foriteria) about abmormality that they have imternalised (Boyne
1996:118; White 1 %92a:137.138). They conirol their own behaviour in terms of this
internalised “gaze” {Olssen s a]:2053. “The paze & alert everywhere” {Foucault
F977:196). As 2 resuit we have comralled, sivuntured and disciplined societies in which
people monitor theu own actions without the need of an authoritative or o mitilary
government that dominates its people into a state of orderimess {(McHou! & Grace
1993:72} Thes demanateates how subtle power and controlact and how people are a pan
of the praocess of power {D.Th. study group 1999}.

135 - Power and resistance

The mosat significant Foucauldian contribution to the post-modem discourse, i smy
opuion, 1 1ts view on power. This view moves heyvond the traditional views that regard
power as i unslateral phenomenon, in gther wards, a force that s used by specific people
or autharities onto others who are the helpless vietims thereaf. According to the
Foucauldian discourse, this would be regarded as domination.

Power is 001 a substance, but a relation. Tt is therefore noi possessed but exercised
{Halperin 1995:15; Van Huyssteen 1999:32). Power is no$ situated in one person or one
organisavion {Halperin 1995:16; McHoul & Grace 1993:39}. £t is much more subtle,
casicr 1o overlook and harder to resist {(Boyne 1996:112). It is not hierarchical flow from
the top down; it i3 local everywhere (Bondn 1989:15; Halperin 1995:17, McHoul &
Grace 1993;39). There arg no relationships that stand outside of power (Halperin
1995:17; McHoul & Grace 1993:39,403.

There s 8 complex interaction ar relationship betwien bodies of knowledge und those
peiaple who either buy o that knowledge or reaist i {Townley 19945, Foucaukt
1980:52). Power and resistance go hand-in-tand and are related because, in as much as
power is exerted by a discourse, 5o do people by into this discourse (Halperin 1993:17},
Resistanca iy intierently part of the relation {Fillingham 1993:145). Peopie do not only
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accept the knowledge of a specific diszourse as the “truth”, they imernalise the “gaze” of
the knowledge that the discourse offers. This hrings along the dynamic of power where
people start to monitor themselves and their knowledge ahout themsehves with the
internalised knowledge of the discourse. There is a reciprocat relationship between power
and people (White & Epston 1592:137; Kotzé & Kotz 1997:9,10; 0. Th. study group
1999),

What does the Foucauldian discourse offer the post-moder researcher and therapist? 1n
my view it offers ihe therapist tools to orilically assess the prsctices of the heiping
professions. In its analysis of the historical development of the health and helping
sciences as they siand today, it offers a critical look at the segregation of those who are
“diagrosed as abnormal” from the rest of society by the helping sciences. 1t reflects an
the ethics of the practice of segregation. Furthermore, it offers a famewark from which
te: understand the dynamics of the power that is inherent to these discourses and o agsess

the ethies thereaf,

The Foucauldian views of power and the ideas about the role of the post-modern
intelleciual, offer in my opinion, a novel challenye for the post-modern researcher and
therapist: “(To} provide mstruments of analysis ... a ramificd, peﬁutrauue perceptron of
the present, one that makes it possible to locate Lines of weakness, strong PO‘;.'“S@ positions
where the instances of power have secured and implanted themselves by a system of
organisation " (Foucault 1990:62). In other words, researchers and therapisis have 3.
rale to critically assess the historical origin of their professions’ gurrent practices, 80
identify the power hidden in the helping professions’ discourses, and 1o determine wha
benefits from the “truths” of their discourses {White & Epston 1990:25}.

Furthermore, the Foucauldan discourse offers me valuable arguments on the issue of
“change”, Smce change forms the theme of this study with its focug on the transformation
of child and youth care, these arguments are relevant and will be summarised shartly.

1 found Foucauldian ideas vn Macxism particularly valuable in understanding the socio-
political context in which this study was situated Foucawk (1980: 60} stated that change
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cannot bwe foreed down or operated from the top of the governmental nerarchy towards
its people in the hope that it would bring about change, Change has to happen lecaify, in
other words, it has to happen within people’s attitudes and their behavigur. Foucauk
{ 158060} pointed out that change sannot happen wnless “the mechartisms of power that
function cutside, below and alongside the state apparatuses, on a much more minute

leved, are not alse changed.”

These words become refevant to this study when the transformarion of child and yauth
care 15 viewed against the larger political transformation in Scuth Africa and the focus
falls on the mature and the effects of the transformation. These issues are discussed in

chapters three nnd six of this study.
2 METHODOLOGY

2.1 Intraduction

The two-fold aim with the methodology of this study reflecis on the methods oF study
that nre apphied and to ilustrate the assumptions of science of the epistemology on which
the research s based. Methodoliopy i not a fixed map; it changes during the course of the
research. The mature of enllaborative and participatory action research implies that the

participants structure the course of the action and open new passibitities for the rescarch.

Histu{ically, sacial sciences were sesn as “soft sciences” in comparison fo sciences such
as physics and chemistry {Guba -& Lincaln 1994:105}% This descripton defined socal
sciences as inaccurale and facking dependability and therefore social sciences were seen
as inferior. The thedry reflected in social sciences did mot iend itself 0 conversion inio
precise mathematical formuas and were ihus less usefui for predicting and contrafiing
maturat phenomena {Guba & Lincel 1994:105; Van Glasscheld, 1991:12 153

As discussed carlier m this chapier, the Western world became disilhsioned with the
products of modemnity duning the 1960s and the 1970s. Critics of the modemist sciences
have shown that scientific observazion of 2 subject is impossible. Efforts to prove that
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independent knowledue aboui the world has heen discovered have been fruitless (Gergen
& Gerpen 199176,

During the 19405 and the 19505 the cybametics paradigm was developed (Kaotré
1992:413 This paradem developed over two phases, first-order cybernetics and second-
order cybernetics. What distinguishes the laiter from the first is the fact that second-order
cybernetics made toom for the observer as part of reality (Kotes 1994:23) 1t allowed
resgarch to move beyond the notion that kmowledge cquak the observations of the
observer; it introduced the premige that observers are as mugh part of the aetion of
knowiedge as their abservations. This notion went hand-in-hand with post-modern ideas
that obsechivity 5 a myth and thar knowledge s neither objective or subjective, but inter-

subjective.

Amongst opthers, Humberio Maturana and Francece Varela were pionesrs in the
development of this notion and their thearies were important in developing a post-modern
approach to famuly therspy. Their thetries about knowledge contributed to the
construefivist gpistemology. 1n short they postulated {hat the observer’s biases are
primarily putcomes of the scientist’s cognitive processes, that researchers plan, conduct
and interpret themr resgarch from a cogmilive predisposmion {Kotzé. 19949:23,. Kotzé -
£992: 50}

Ancther contribution to pesi-modern reseatch is a social construction discousse that
emphasises the role of language in abserving the world. According to this discourse
research becomes an expression of relationships among persons and nof an expression of
& tesearcher’s cognition, Focus is on the meanings generated by the pamticipants in a
study, not on the individual's mind. A social constructionist’s approach fo science is nat
that science has become redundant and impractical, nor doés it amempt to define language
as a device for mapping the world. Rather, it focuses on the performative function of
language in science. Knowledge is therefore not a product of an individual’s mied, but it
ts the co-ordimated activities of individuals to accompish locally agreed vpan purposes
concerning the real workd (Maturana 1991:32,33; Gergen & Gergen 1991.759-86; Km?;}':
1994:30,31; Kotze 1992:63)
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22 Ontology

This study positions itself in a social construction discourse. Therefore it adopts a
relativist onfology  Knowledue is regarded as socil constructions about what is oot there
in the world. 1t 15 the resuit of dislogue among people about their experiences and about
therr  narratives, This approach leaves room for differences in knowledge and
acknowicdees the cultural and other differences of research interproters (Guba & Lincoln
1904 1113 -

23 Bpistemolouy

Knowledgs regarded as being accumulated through discourse, is a dialectic process. It is
acquired through transactions between people. The epistemology i therefore inter-
subjective and transacrional {Denzin & Lincoln 1994:13}). The criteria wsed w judge the
quality. of & study like ths are trustworthiness snd suthemticity {(uba & Lincoin

1994111}, - '

14 Method of study

Thie ‘method of study can be summarised as dialectic {Denzin & Lincoln 1994:13}. The
enquirer uses dialectic discourses ie asking questions and reflociing on the answers in

his / het search for knowledwe (Gergen & Gergen 1991:8%; Guba & Lincoln 1994:112).

These eriteria guide the documenting of this study. The study reflects the expesiences of
the peopla as storied by them. It documents their experiences and perceptions by using
their own words and mewmphors as far as possible. Furthermwe, it decuments their

reflections on thewr own conversatians
25 Qualitative reszarch

The goai of research is t6 expand and enrich understanding, Tt & about the co-greating of
weas and opening up new reflexive digcourses ebout knowledge (Gerpen & Crergen
1991:79.86), Post-modern research has increasingly moved towards fuaitative research

as opposed {o quanutative research,
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The term quaBtaiive implies. “an emphasis op process and mieanings that are not
rigorously examined, or measured {if measured at ally in tenms of quantity, amount
intensity or frequency” (Denzin & Lincoln 1%94:4). Qualitative ressarchers emphasise
the socially constructed nature of remlity and they stress the point that inquiry is value-
laden. They search for answers as o how social experiences are creared and how people
give mening to these experiences (Dienzin & Lincoln 1994:4). Quaiitative research
emphasises the process of inveslig.;lion and does not siempt to prove cansal relationships
between variables {Guba & Lincoln 1994:107).

The concept of “subject under study” has been replacad with “participant in a research
project”. The participants are not only actively invoived in craating knowledge, but they
ara called upon fo reflect on the “results™ of the project and to have co-gwnership of the.

repoit that i published,

Quantitative research aims at obtaining Tesults and deriving conclusions from kzesuits an
which another person or institute can take action. Action fesc.ari:h, on thé otﬁér hand, is
aimed at creating knowledge during the process of intecvention. The implication of this
way of research om the power sharing between researcher and participani i thns the
participant benefits fram the research at ths fime that & taking place. Furthermore, the
participant 15 from the start of the project to the finish the owner and co-crestor of the
knowledge. This had ramifications for the ethics and addresses issues such as
accourtability, deceit and informed consent. Mast unportant, it address.es the justice of
minority and disempowered proups becoming Tesearch populations in pwjé:c:s from
which advamaged academics would benefit and those being studied would enjoy no
benefit ar all, ‘

The wide field of qualitative research goes back to the 1520s and the 1930s (Denzin &
Lincoln 19594°4). One cannot assume that this study fatls purely under the urabrella of
qualitative research, but il fits in this description better than it does the quantitative

research — because qualitative &5 mare open for post-modern research.
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The following paragraphs do not argue the advaniages of qualitative and quanuimfive
research; neither do they attempt to offer a study of the distinctions between them.
Qualitative research is an accepted and even privileged method of research especially i
the social sciences and this stody will not attempt to justify the choige of this model of
research. The models of research do not per se determme what constriutes good science,
but the epistemniopy and onmtology that underlie it { Alvesson & Skafberg 2000:3,4). As
Janestck’s {§994:2103 siated, qualitative research beging with a question, # designs a
study “with real people in mind™.

2.6 Participatory and colflaborative research

“When I ask mmyself * Am 1 part of the universe?” and answer “Yes [ am’, [ decide here and
now that, whenever I acl, nol only { change, but the universe changes as well”

{Tomm 1995:110), These words surnmanise the concept that a researcher’s actions are
im‘eparﬁb}e from the actions of the parficipants and vice versa, Not only doos this
iiustrete the porential of research 1o bring about change, but it also vefiects on the
additional responsibility to ensure that when imiroducing change, that it occurs primarily
Lo the benefit nfthe part:cipants (Tomm 1995: 1103,

The issue of participation is two-fold. On the one hand it refers to the role of the
ressarcher and on the other hand, ta the rﬁle of the participants. Researchers position
therselves either in the position of outsider and / or insider, or as Dreyer (19958}
arﬁu&l, in both positions. Researchers become part of the constant dialogue with
marticipants. As parlicipants, involved in the creation of knowledge {along with their owa
stories and values), they are regarded as instdes-researchess { Anderson & Goolishian
1938:384),

However, in the process of critweal reflection an the knowledge oreated by research,
researchers alse move to the onisides role inan attempt to distance themselves from the
knowledge crexted (Dreyer 1998:12), In my opinion, neither these roles are completely
possible. One cannot elaim to become fully pariicipant in the stories of people, nor can
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one claim to stand completely apart from one’s own story. Gergen & (ergen (1991: 7%
expressed this accurately: “Each ateernpt at self understanding {or understanding ane’s
research efforts) can only lead 1o a replication of the same dispositions one attermpts to
transcend through self-reflection” For example, 1 entered the research process from the
role of a prafessional person with the status and power wssociated with the white raddle-
class. The participanis on the oither hand, are a group of marpinalised children with ao
vaice in sociely and who come from disadvamtaged scomminities. B would be
presunzpiucus, i R0t grrogant, to assume that [ would, at anv-stape of the study be able to
te cither inswkler or outsider. Gerpen sugpastad that, i order to overcome these
lirmitations, one needs fo mviie the expression of slernative voices and perspecines nio

one's activitics {Gergen & Gerpen 1991:79%

What is the pasition of the panticipation of the participants in the research? One
distinguishes between passive and active participabon of the participants on grounds of
the extent to which they are mvolved in the planning, the execution and the imerpretation
of research results (Deever 1596:12), '

Cutsider research refers to the process where the researcher makes constructions abool
the results. In this process the research tself does not lead to change. The researcher
enters the progass with specific maps in mind and constructs the research acoording to
these maps (Dreyer 1998:11).

In contrast, insider vesearch participants co-constrect the maps for Lhe research. In the
provess of bepoming actively mvolved in the resesrch, they bring about change for
themselives. Insider research becomes possihie when the researcher remains in the not-
knowing position and the participants are given s voice in the process. In this manner
their neexds and aims are centred {Dreyer 1998:11,12). -

In my opimon, traditional research practices reflect a lack of participants™ participation
Although some researchers enourage participants” voices fo have the final say, the
researchers stili determine the research. The eesearcher stifl identifies and formulates the
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research question, still plans the course of action, still orchestrates the action plans and

still dominates the feedback of the results and the writing of the research report.

27 Emancipatory action research

Action research can be described as “the critical appraisal of current policies and
practices with the immediate intention to change them. The processes of evaluation and
of implementing change are the research™ (Ballard 1994:311; Ballard & Bray 1997:12;
Bawden 1991:10). Action research has also been described as “collaborative, critical and
self-critical inquiry by practitioners ... into a major problem or issue or concern in their
own practice” (Zuber-Skerritt 1996:3).

Apart from addressing technical mprovements for the participants such as the efficacy of
a situation and the practical improvement, such as the understanding of transformation,
emancipatory action research goes a step further. It aims at changing the system itself; it
implies emancipation from the dictates of dominant discourse — the system in which it
finds itself. This research also aims at collaborative research where the participants
{“researcher” and so-called “participants™) are all on equal footing and they contribute to

the creation of new knowledge (Zuber-Skerritt 1996:4.5).

Aciion research consists of several elements, distinguishing it from other forms of
research. It employs reflexive critique, which describes the process of deconstructing
one’s own biases and dialectic.critique, which degonstructs the various contexts in which
the research takes place. Furhtermore, it implies that there will be collaboration between
the researcher and the various participants on various levels regarding the understanding
of the situation being research. There is also an element of nsking the disturbance of the
process of the research and the resulis of it. This is achieved by a willingness to submit
the research to critique from various sources and on different levels. Lastly, action
research implies that in the process of change theory and practice become mterdependent
(Winter 1996:13,14).
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Ta the extent that researchers can deconstruct and expose dominant discourses or
Systems, 5o can they buy info the discourses of the liberated. Power does nat only exdst in
the forges of repression and exploitation, but also within those structures that advocate
liberation from those stru¢tures. The atasse of palitical power by the previous government
{discussed chapters three in fowr} had affocted the hves especially of black children in
residential eare The discussion in chapter six illustrates how the democratically elected
government in South Africa s as vulnerable to power sirapgles as a former white
government used to be. Jennings and Gratam (19961755 explained the issue of power as
follows “Concepts such oguality, freedom and jugtice are mezely tokens in 2 game, inan

mterplay of forees.”

How does the researcher stay clear of the powertrap? The responsibility of the researcher
i5 10 prevent the dialogue, which action rescarch intraduces, of becoming one-sided, of
daminaling voices silencing other vorces to the effect that margmalisation is perpatuated.
The netion researcher needs 10 keep i mind that the resolution of problems is riever final -

- research merely gives rise to mew questions.

The work of Foucaull and Dernda, discussed carlier in this chapter, contributed to the
undersianding of the sigmificance of deconstruction and of power issues when
challenging dominart disoourses. When one analyses the histarical developnient of
systems ar organisaiions, for example, one argues from the premise thai relations
between people and hetween mstitutions do not stand free from powwr. [nas much as
bodies of knowledge or tradition exert powet, 50 do perpls buy into that power and
maintain their relationship with it. In thiz stuly 1 atiempt fo analyse the historical -
developments of those discousses underlying the case of the child-in-need with the aim of
bringing about changes that would beneftt the children at the haven. The discourses
which | attempt to analyse are pastoral practice and the theology of the DRC, the
prophetic role of black liberation theology, Afrikaner rationatism and Afrikaner politica
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2.8 Narative rescerch

Baltard (1994:25, 293) illustrated the importance of people telling their stories as part of
research. In his work Disabifizy, family and Whanau he argued that the stories of disabled
people siarve to communicate their experiences of their disahifity in a novel and unique
manner, The importance of his argument for my research kes in the fact that the
participants in Baflard’s work were intellectuafly disabled and thesefore margingtised by
their society. In a similar way, the children at the Children’s Haven M T R Smit are
digadvertaged and similarly, their stories have been overseen and subjugated nat only in

the previous dispensation, but again by the process of ransformation.

t found in'Ballard's wotk several aspects corresponding with my work with the children
and the haven, i

Ballard {£994:13} said that a specific language is used o describe people v.vith disahilities
and this language conveys assumptions and beliefs about them. This language serves 1o
label these peeple and 1o promote discrimination The label disalied is miended to
benefit people bui it “is also used to amphassa thae people are disabled by society”
{Ballard 1994:13,14).

Ballard {1994;22) suhgtantiates the reportmg of the stories of the people e worked with;

I believe that these stories are as imponant, relevant, valid, relbiable,
meaningful and generalsable as any other writg that is referred to as
research. Also these stories go beymuld simply being a research account of
validity. They provide s crilical analysis of curcent issues undertaken by
peoph: who have experience of disalnfity in New Zealand. This amalysis
indicates directions for change in policy and practice.

T Seuth Africa research involving children in institutionalised care has always been done

and recorded by people other than the children themselves. The children have not
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contributed directly to the bodies of knowledge that have been cotleeted on them. They
have not been allowed avthorship or copyTight of the research that hes been published on
their livesy

As drscussed in chapter ane of this repart, the nghts of children in residential care have
been disregarded in the past, they found themselves on the seams of society: labelted,
excluded and disceiminated aggingt, From a post-modern research approach, knowledge
about these chitdren cannot be generated by researchers, who find themselves in
privileged and even powerful positions in society, with vakdiy and #rustworthiness. The
researcher and the policy makers would err should they assume that they know the
system in which disadvantaged people operate. As Ballard {1994:294} stated: “[Ujnless
they are disabled themselves, they may be unaware of the atiitudes, power relationships
and day-to-day activities that govemn peoples lives.” Disabled persons, or in this cage
dsadvantaged children. have never shaced in the powet that accompanies poijcy making.
They had ng role 10 phy in developing palicres about their kves,

As discussed in chapter ane of this report the telling of stories is a teaditional way of
sharing experience and of communicating with athees. The stories of people offer the
reader compelling, engaging encounters of the life experiences and perceptions of others -
{Ballard 19%4:24). The narrative approach as research method is not 50 much a fechnique
thay & applied to understand phenomena “than i & a matter of “entermp into” the
phenomena and partaking of them” {Clandinun & Connelly 1991 :2611

In a small social aystern, such as the Children’s Haven M T R Smit, stories are told and

retold, These stories form the basis of collexitve stories that serve as the source of proup

identity {Groodman 1992127} The namstives of the panicipants’ lives are more than

descriptions of the persons’ hstories, it is a meaning-giving aceount, an interpretation of

ane’s history and as such provides a way of understanding the experientiai knowledge of
.. participants™ { Connelly & Clandinin 1987:131).
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In Ballard’s opinian, the question reparding the generalisation of the knpwledge creaied
by the stories of people. 15 a simple one. In hus perception knowledge & as apphcabie to
other wtnations as any other form of rescarch since ® depends on the subjective
experietioe of the readers. If the informution speaks o the readers they will apply it to
other situations and the cther way around {Eallard 1994:24),

In his stedy Baltard (1994: 295 tonched on the issue of the professional fearning [rom the
peopte who are the focus of the research. This ties o with the assumptions that underiie
the narrative approach that cliens, and in this case the participants of a research project,
remain the experts an their lives — that they maintain authorship of . Furthermore, their
position of beiny disadvantaged is not a fact waiting 10 be discovered, but an experience
10 be described. The ozl of the research goes beynnd listening ta their staries bt
ensuring that ther storigs are made heard {Ballard 1994:295). The researcher must find
the most effective way to relate the participani’s starizs to the reader, Janesick {1594.214)
retnarked that one stays close tu the onginal data of the participants when relaying their

SEOFIES,

According to Ballard {15%4:297), action research with disabled people, as with the
isadvantaged, does not fimit itself 1o the participants. B becones curtous sbout the
particular cultures and histories in which the narratives of the participanis sre embedded,
about how their life stories are shaped by the larger prolessional discourses and by socio-
political discourse {Clandinin & Connelly 1991:275}. This inclusion emphasises that the
“isolation, stigmatisation and poverty ofien experienced by (these) peaple... 35 not
recessarily-an putcome of their learming smpairment but is a direct result of socal

discrimination and oppression” {Ballard 1994:21).
2.9  Rellexwve rescarch
Our daily fives are filled with judgements — of when to get up, whether to get up, which

road to mke to get 10 work and what 10 eat for lunch These judgements are based om sets
of assumptions about the workd we Inve in. Everything that we utter about our hfe
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expertences and abawut people reflects the bodies of knowledges that we privilege, These
bodies of knowledge rely on interpersonal negotiated processes of interpretation. The
Ianguage that we use to describe our perceptions is not neutral nar is it private, it s
loaded with the meanings that peaple create in collaboration with one another in specific

confexts {Winter 1596:18,19),

When i recenily attendzd a conference about the integration of children of all races wito
child care facilities, it struck me how value-aden everything we think and utter is. A
group exercise explored the role of a person’s values when interacting with people. The
exercise challenged the partsipants io select a few people (fom a list provided, who in_
their opinians oughi to survive the destruction of all people on earth by some disaster m
order to ensure the survival of man-kind. The iist described people in ways that evoked
strong prejudices; a prostitute, a homosexual man, a Rastafarian, & Chinese drug dealer, a

priest,

The exercise elicited strong discussions and interestmiy arguments. What struck me most
was that the exercise disclosed a lot about the participants’ values and others” responses

o them, and nathing about the persons described on the list!

When construciing research {as when doing therapy), a complex celationship exsis
between the researcher (therapist), the context of research {thesapy) and the participants
{clients), Marurana {1991:46,47} sketched the complexity of this relationship ag follows;
“We deat with the explanation of our own human experience, not with the explaration of
reality. .. We do nat encounter things, we live th experience. .. We exist.in language, we
Eenerate expenence through language.™ The creation of knowledge is influenced by the
linguistic, sociul, political, and theoretical elements of the tesearcher and the participants
{Alvesson & Akdlberg 2000:5).

Reflexive research has rwo basic characteristics: careful interpretation and reflection. The
first characteristie is buged on the assumption that empirical resulis are not the reflection

of reality but the mterpretation of data by researchers who plan, approach, conduct and
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interpret ther data fram a specific theoretical frame of Teference (Alvesson & Skalberg
2000.5}. This frame of reference is construcied ol the resenrcher’s academic theories and
presupposrions. | would prefer to substituie the imerpretasion of daia with co-
eonstruction of krowledge as the Iaiter, n my opinion, {5 mare congruent with the nature

of collaborative and participatory sesearch.

The second element of reflexive research deais with the researches™s personal dinguistic
and socio-political conkes. Tt illustrates the eole of the researcher’s own cultural context
and heritage in constructing the values used fo approach his / ber role and the roles of
participants {Alvesson & Skélberg 2000:5). This issue highlighis the respomsibility to
critically evaluate therr assurnptions and vahies and w reflect on the effects on the
research in tesms of scieing aims, givinp direction to it end interpretating the resolts
(Ballazd 1594:312, 295, Goodman 1992:123).

Alvesson & Skiatherg (2000):63 define reflexive research as [ollows:

[T fthe imeerpretation of imterpretation and the launching of criticaf self-
exploration of ane’s awn nterpretations of empirical matern! {mcluding
its eomstruction). Reflection can mean that we consistently consider
various basic dimensions bohind and an the work of interpretation, hy

means of which this can be qualifiad.

1t s impossitle for researchers to recognise their own blind spots and prejudices thai
influence their interpretation of research findings. because it is impossible for researchers
0 step out of their own contexis, which constriute their vaives and perceptions. Maturana
{1991:41) expressed this issue a5 follows: “We claim aur emotions do not parnicipate in
the genezntion of our scientific statements and explanations... oot emotions. however

enter fegitimately and constitutively into what we scientists do... .~
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Heflexive methods offer researchers the epportunity ta take 1 step back from their
resedrch position and to goin entical reflection and awarencss of the restrictnns thay they
place on their research {Alvesson & Skélberg 2000:6}

The principle of reflexivity makes modest claims for research resvlis. This study dees not
claim that the knowledge created by the research las universal meaning or that the
analysis of the reseurch by the rosearcher is final Refleavity impties that the knowledge
i local sod that the resufts remain open-ended so to speak, that every new reader wiil
creaie nEw meaning to it {Winter 1996:191 Goodman {1992: 124} summarised the role af
rellexivity accurately: “Reflexivity evodes the authority of academic discourse in order to

challenpe concepts of power, legilimacy, and domination.™

Meanmng 15 therefore not the creation and the praperty of the participants in the research
praject nor is it the areation or the property of the researcher — it i the product of the
interdependent rehationship between the researcher and the participant, the resulf of the -
collaboration between them. Gergen emphasised tins point &3 follows: “The confirmation
{ar disconfirmation) of hypotheses through research findings are achieved through sociai

cansensus, not theough observation of facts”™ {Gergen & Gergen §1991:81).

2.0 Research conversations

Traditionally, the stylc of the interview used in research would tabe the formst of the
mterviewcr asking a sét of pre-planned questions while the mterviewee would answer
them. The narrative approach that is applied in this rescarch does not follow this
fraditronal format. Instead, i cenires the interviewees and their stories and it osks
questions to facitate the sharing of the mterviewees’ percepiions, opinions and values.
Furthermore, it regards the cantributions of the participamts as gifts {f.imerick, Limerick
& Girpce 1996:450),

The responsibility of the imerviewer gres beyond the collection of datn. Questions lead o

conversations and new perspectives are shaped for both “interviewer” and “imearviewee”™
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as previonsly unitold gfories are Janpuaged. The nrial aim with the mterviews in this
siudy was not to gam data but to offer opportunities for the children at the Children's
Haven M T R Smit to benefit therapeutically and to facilitate change through the multiple
reflections with various interviewees at dfferent stages of the study. This aim was based
on the assumption that these interviews with the children {and the other participants)
could faciiitate emotional growth. This is in apresment with the ideas of Clandinin and
Connelly {1991:2583: “{[)]eliberately storying and restorying one’s life.... is, therefose, a
fundamenta! method of personal growth, .~

The traditional ways of interviewing pose an asymmetrical relationship between the
interviewer and the interviewee. The very terms /nterviewer and interviewee imply that
the one is active in the process of the imterview and the other is passive (Limerick et al
1996.449; Tripp 1981:333. This asymmetry denies the agency of the interviewees. and
disempowers them. Limedick et al {19%6:449, 432- 4347 argued Lhat: “(his asymmetry

creaies a depersomatizing, caploitatve, and putronising relationship,”

Dpposed 1o the traditionad research interview, narrative research focuses on co-ceation,
collaboration and on the authorship of the participanis (interviewees). The interviewess

have equal respansibility for what questions are asked and answered and the imterviewer
has &n equal responsibility to answer questions of the interviewee. In this sense it

becnmes a discussion — & conversation rather than an mterview {Trpp 198333}

The position of guthorily of the imterviewer (researcher) s deconstructed. The
interviewers are regatded ag experie on thew stories and their stoties, rather than the
guestions of the interviewer, are cenired (Clandimn & Connelly 1991:276).

211 | Asdience

Within a narrative approach an audience is the person or parsons who wiold be interested
in Hatening or be mvited to limten to the client’s story (Freedman & Combs 1996:23R8),
Listening to the cliem’s preferred knowiedges would enhance the telling of alternative
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marginalised stories. In Ime with the audience created in 2 narrative approach 1o thesapy,
the resegrcher atlempts to broaden the audience of the participants” stories in order 1o
enhance the stories — to create participatory communitics serving as audience for afl the
participants, The aim is 2o benefit the participants ag much as possible. The audience
shouid be broades than the participants themselves; it should reach other rescarchers and
invite them to think differenly shout their way of pmctice and rasearch. Also, something
of the collabaration between the researcher and the participants should be shared
{Clandinin & Connelly 1991275, 2783,

212 Trustworthingss and authenticity

Teustworsthiness and autherticity replace the terms credibifity, validnty, generalisabiity
ang refizbility when ceferring to the evaluation of research. Somse qualitative researchers
{Fanesick 1994:216, 217) snilt cling to these terms and in the process they privikge
modermst ctitera in cansiitutmg good research. This does not mean that qualitative
action research carmot be scruiinised and evaluated, but in alf justification it has to ha
measured by its own criteria. One carmnt grow apples and assess their quality in terms of

what constitutes good pears.
213 Summary

As this chopeer draws to a close, | reflect shonty on what 1 presented in this chapter and
what follows. In this chapier 1 described the epistemalory this study is based on, [ drew
{ram the post-modern, socm) construction and Foucaubdian discourses to co-construct the
study with my feliow-participants. The methodology thet | apply with the help of the
participants, aims Lo faciitate change and understanding of their siuation and to benefit
thern. I the next chapter I attempt to deconsiruct those discourses undeclying the care
that the children receive and have received at the haven,



Chaptex three
DISCOURSES CONSTITUTING CHILD CARE AT
THE CHILDREN'S HAVEN 8 T R SMIT

| INTRODUCTION

My tvolvement with the Children’s Haven M T R Smit left me with the impression that
ouf understanding of the care of ¢children reflects discousses that histarically operated

within our cultusal systems,

Today, tiwee years since the launch of Praject Go, marking the st_arl. of the trmﬁfﬁm}ation
of child and youth care, and six years into a democratic South Affica, a board of nine
voting members, of whom £ an1 a “new” member, manages the affais of the children’s
haven, The members are afl white Afrikaans-speaking members of Dutch Reformed
Church {DRC} congregations in Port Elizabeth. Five of the members are ministers of Lhe‘
DRC. Nine of the ten child care warkers at the haven are white 2nd eight of them are
white Afrikaans-speaking women. 5o are the principal and the socisl worker. The staff
responsible for the domestic labour and gardening are 81l ooloured and black people.
Thus, the meayority of thoge responsible for the care. of the children are white-Afrikaans
spenking people. .

The care of children did not develoD in a vacuum. Oue nr\dersmnding (1 regard nmyself as
part of the management board, as part of the DRC and indoctrinated by the discourse of
the dominant white, Afrikaans-speaking tradition} of child care and specifically of the
child-in-care, is mapped by our historical and politicai contexts (Bucr 1995.4,6; Anderson
1995:30). Ow knowledyes of the child-in-need are artefucts of our cuttural {bistarical and
political} discourses. Added to our cuftural enderstanding of children, are the voices of
our varioue professional discourses; psychofogy, theology, sociai work and child eare.
These voices reverberate theories about “normal” and “abnormal” child development and

abonrt the therapies that are applicable for “normal” and “abnormal” development.
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In an attempt to understand the maps constrtuting our care of the children at the haven, 1
searched through some historical developments in the DRC and developments that
seemed to Jead to some sense of unity of the whie Afrikaner people. The DR hag been
invofved tn the care of the cnidren since the haven's founding in the early 1920s. The
boards of management running the haven have always consisted of members of DRC
congregatians. Their approach to the care of the children & mapped by their historical

and political contexis.

in this search [ discoverad what | thought {0 be meamngful resonances between the
histaricat developments and the present situation 2t the haven — aspects such as the role
that power played during the developments and the effocts theteof, as well as the
Tesistance to that power. In understanding some of the effects of power in these histerical
developme.nis;; | hope fo contribute to a knowledye thar would benefit the care of the
children at the haven '

Although there were always voices of rezistance within the DRC, the dominant discourse
of the DRC supported the previous apartheid regime. In 1997 the DRC confessed to, and
apologised for its role in the apartheid palicy of the Nutional Party governmen: — for the
suffering and humiiation that this policy had caused millions of psopie i the counfry
{Nederduns Gereformeerde Kerk [NGK] 1997.3,73-76). Yet, for close {o fifty years the
church played a significant part in bringing about and mamlainng the social, econenncal
and political system of apartheid of which all South Africans, but mostly the back,
coloured, Asian ﬁnd [ndian people, still sulfer the consequences today.

The Children’s Haven M T R Smit had to reflect on the past during this time of
transfarmation, Duu'ﬁg my tvalvement with the staffand the board of manapement over
the past few vears, | realised that, whilst trying to adjust io the fast moving process of
transformation, we have to guestion both the new principles introduced by ihe

iransformation of child and yauth care and owr traditional practices.
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It seems that the chaflenges facing the istoral practice of the DRC in 1s care of the
children are 2wo-foid:
*  impheations of the transformation of chitd and youth care for the children needs
0 be addressed (discussed in chapters four, five and 5ix}. .
*  challenges homn from oritical self-reflection on past praciices, such as the abuse of

power {discussed in this chapter)

if one prasps the cirgunstances that shaped the close associntion hetween the DRC and
Afrikaner politics and the power accompanying this association, ane realises how il came
about that the DRC and the Afrikaner were hiinded fo the injostices czused by their
pohitics. The background that follews atternpis to create some understanding of the need
for self-reflection of the stalf and the board of management of the Chiliren’s Haves M T
R Smit, of those practices in our history that abused power in the interest of the
advancement of the Alrikaner. With such reflection, 1 hape to make the reader aware of
how the power issues related ta the care at the haven, both m the old and the rew

drspensations, resonate with practices in our history

These 55ucs bear maore relevance in the light of the racial discrimination that the coloured
and hlack chuldren af the haven {and in other DRC children’s havems} curmently soffer.
Moreover, the haven s pressured by the current government to review its racial paficies -
to miegrate children, child care workers and board members in fine with the Emplavmen:
Equity Act no 55 of 1998. The pressure to integrate is piven momentum by the threat to
it back on sovernment subsidies. These issues are discussed in more-detadl an chapter,

five.

in an attempt Lo come to some understanding of the traditional approaches ta the care of
the children, I joumey briefly through the history of the DRC in South Affica and the
historical occurrences that brought together a group of white Afrikaans-speaking South
Alricans and constituted discourses dominating the political and cultural views of the

Adrikaner peapie,
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ta fairness fo the complexity of the circumstances in which the IRC developed. T do nat
claam to draw final and definite fines betwesn the historical context of the TIRC and the
management of the care of the children. T would rather attempt 1o focus on the discourse
underlying both the historical development of the DRC {awd Afrikaner nattionalsm} and
the management of the Children’s Haven M T R Smit,

A5 a resull of this conscious attempl, this study moves beyond the system {organisation}
of the Children’s Haven %4 T R Smif to focus on those discourses that underlie the
system, In doing so, [ hope that other systems, dominated by simifar discourses
{dominant bodies of knawledge), caukd benefit.

The “dominant Afrikaner discouwrse” refers to a pariicular understanding and
interpretatron of reality by a group of white Afrikauns-speaking South Aficans. This
understanding dominated the political, theological and cultural spheres of the Afrikaner
people before and duzing the apanheid era. I do not intend to imply that 23 Afrikaners
were white or all Afrikaners formed pact of this dominant group. Similasly, with the
“dominant” theology of the DRC, T refer 10 a particobr uodersiandmg and interpretation
of realily by a group of DRC theologmans that dommated the political, theologicat and
cultural sphercs of the Afrikaner pecple before and during the apartheid era.

In comirast to the dominant thenlogy of the DR, hlack liberation theoloyy addressed the
oppresswon of the black people. T wail briefly discuss the prophetic practice of hberation
thenloyy in an attempi to dluserate its approach to pastoral practice In chapter seven the
prophetic nature of fiberation theology is discussed in an attempt to indicate the
significince of and need for prophetic pustoral practice for child care.

The histary of the DRC is inferwoven with the developmeni of the Afrikaner uation

{0 Meara 1983:67-77; Moodie 1975:52.72, 234-258). tn 1915, D F Maian positioned the
DRC in his spesch at a ministers” conference, His statement was publishsd m e
Kerkhode of 15 February 191 3 {Moodie 1975 71-72);
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DISCOURSES CONSTITUTING CHILD) CARE AT
THE CHHLDREN'S HAVEN M T R SMIT

1 IMTRODUCTION

My invelvement with the Children’s Haven M T R Smut left me with the unpression that

out understanding of the care of children refieals discourses that historicatly operated

within our colfural svstems.

Today, thres years since the launch of Project Go, marking the starl of the transformation
of child and youth care, and six years ido a democratic South Africa, a board of nine
vaung members, of whom 1 am a “ngw"” member, mannges the affairs of the clnldren’s
hasen. Thi: members are il white Afrikazns-speaking members of Dutch Reformed
Chusch {DRC) congregations in Port Elizabsth. Five of the members are ministers of the
DRC. Nine of the ten child care warkers at the haven ate white and eight of them are
white Afritkaans-speaking women, So are the principal and the social worker, The staff
sesponsitie for the domestic labour and gardening ate all coloured and black people.
Thys, the najority of those responsible for the care of the children are white- Afrikaans

speaking people.

The care of chitdren did not develop in & vacuum. Qur understanding (1 regard myself as
part of the management board, a5 par of the DRC and mdoctrinated by the discourse of
the dominant white, Afrikaans-speaking tradriion} of child care and specifically of the
child-in-care, s mapped by our higtarical and politica contexts {Burr 1995:4.6; Anderson
1995.30), Dur knowledges of the child-in-need ure artefacts of our cubtumnl (histerical and .
political} discourses. Added to our cultural understanding of children, are the voices of
nur various professinnal discourses: psychology, theology, sacial wotk and child care.
These voices reverberate theories about “normal” and “abmormal” child development and

ahout the therapies that are apphcable for “nommi” and “abnormal” development.
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[Tihe church has a apecial calling with rexpect to the Dulch-speakmyg
population, “with whose existence it w bound up in such an imtimate
mannes” and it is thus the duty of the church “in #self to be natwnalist, to
watch gver our particulsr national concerns™, 1o teach the People 1o see the
hand of God in their history and “to keep alive in the Afvikaner People the
awareness of national calling and destiny, in which is lawd up the spiritual,

morei and material progress and strength of a Peeple.”

Inially there was a clear distinction hetween the DRC and Affikaner culture on the one
hand and party palitics on the other. The majority of the DRC ministers felt the
conviction that the DRC should be a Peopie’s church ~ a vefkskesk but that the state snd
the church should remain separate. fn order to maintain this schism, the clerpy slarted to
distinguish between party politics and People’s politics (hetunrpolitiek} {Moodie
1975:72%. However, it became increasingly difficult to maintain this distinction (Mopodie
1875°115). -

The following paragraphs provide a short historical overview of thi collaboration
between the DRC, Afrikaner nationalism and Afrikaner politics. The information
presented in these pamgraphs was drawa from a large callecrion of historweal facts
{Scholtz 1970; Sparks 1990, 1994; Kriiger 1969, NGK 1997, Ryan 1990; Eiphich &
Gihomee 1989; Maodie 1973; Serfontein 1982, Van Jaarsveld 1975; Giliomee 1975, Yan
der Wart 1976, 1977, 1987; Allen 1994; Smit 1964; De Klerk 1990, O'Meara 1983} The
decision for highlighting certam pieces of informatian {and not pthers) was determined
by themwes | regarded as relevant for my discussion - themes resonating with the
circumstances and comtext at the children’s haven. 1 do not amply that they represent the
entire history of the DRC, of Afrikaner nagionalism, Aftikaner politics and of black
liberatean theology. And neither do 7 intend to minimise the richness of history. The aim
of this study is not to provide a historical analvsis. The aim is to reflect on the ways in
which we bought imto the dscourse of normalising truths — knowledge that we held as the

one and only reality — as the finai answer.
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For so long we believed that apartheid was a just system, that separate development was
biblically correct, that racial differentiation was in the interest of biack people. We
belicyed that we could take care of children better than their own parents could and that
children gouild not possibly knaw what it was that they needed. We believed that we had
the only knowledge, the right, as the “chosen wi/k” t0 make decisnns on other people’s
irves on their behaif. We believed they had na night to protest against our decisions. In
{act, if they did we squashed them with the indignation of s patriarch bemg, chaHenged.

The themes § use to explore the ways in which we submitted to the normalising truth
iliscourse are intertwined with the historical discussrons, which follow more 0} léss
chronologically from the Dutch accupation of the Cape (n 1632 to the point when the
PRC had a change of heart in the early 19905, As mentioned before, the therne of power
and the resistance to 1t, is hizhlighted. From the rule of the Dutch East Indian Cﬁmpany
(VOC; to the rule of Afrikaner nationelism, South Africans served the goals of economic
or poiitical enrichment. The DRC was no exception and neither di the children at the
haven escape service o a “highes™ poal The notion / thenlogy of the Afrikaner as the
“¢chasen people” is explored — i3 origins and its effects and the ways in which it resonates
with the care of the children. Closely velated to the “chosen people”- identity of the

- Afrikaner was the theological perceplzon that white people were “mastess™ and that black
or non-European persons the *servants™. This motion urlerlay and maipiained racial
prejudice and discrimmation — something that the children ot the haven still suffer Lodﬂy
The patriarchal nature of the sociaf life of the Afrikaner is explored and ways in which it
resonates with management and parental patterns we apply at the haven are highlighted,

"The histary of the Afrikaner o isolate him- / hersell from others is disqussed and the
eifects of such isolation. Resonating with this theme is the way m which the management
board of the haven has operated. As mentioned before, Afrikaner nationalism 1 a central
theme n this chapter. The powerful effects of the Afrikaner Christizn nationalism on the
theology, the political goalks and the culture of the Aftikaner are explored. Linked ¢o this
theme is the roie of segregation, separation and fnally imstiutionalisation of those people
who de not fit the norm — who do not form part of the “nation’s” weal
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2 REFLECTIONS ON THE EARLY HISTORY OF THE DUTCH REFORMED
CHURCH, AFRIKANER NATIONALISM AND AFRIKANER POLITICS

The following paragraphs trace the history of the DRC and Afrikaner’s political tradition
back to the Dutch occupation of the Cape and follows some developments until the South
African War.

21 Cape of Good Hope

It is difficult to believe that South Aftica with its complicated and violent history has its
Oriping m the ;.{lmbl&sl of ideas — a refreshment station. The fact that it was 2 refreshment
stafion in service of ships trading in a seermingly insignificant product such as spices (or
sl_:;eciﬁcally, pepper) adds to this nation. If one keeps in mind the monetary value attached

to trading in spices, it puts matters in a different perspective.

In 1”!5.»52 th.el-Dﬁtch East Indian Cbﬁlﬁany (VOC) found a small permanent station at the
Cape of Good ‘Hope as refrts.hment centre for. the crew of its passing ships. It provided
fresh produce necessary for the survival of these crews (Ross 1989:243; Van Aswegen
1989:77). Over the next two hundred years French Huguenots, German immigrants,

British settlers and other nationalities joined the small Dutch community at the southern

tip of Africa (Van Jaarsveld 1975:34,35).

The VOC did not manage to produce the goods profitably (Van Aswegen 1989:85). The
Company surrendered the idea of an employee-driven refreshment post (Van Aswegen
1989:85) and encouraged its employees to set up their own farms in the district of the ‘
Cape settlement (Ross 1989:244; Giliomee 1975:30), Some of these vrvburgers (free
citizens) started their own drinking and lodging houses for the crewmen and soon the
Cape grew into'a small town (Ross 1989:244). Slaves were imported to do the labour
the fast growing town accommodating an equally fast growing population {Giliomee
1975:16 Van Aswegen 1989-85).
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The VU was a private commercial undertaking and it had soveresgp rights n alt of its
tersiiories, the Cape included (Schutie 1989287, Van Asweyren 08370} The
Company’s ultimate goal was profit and the communily of vrybrrgers was created for it
benefit. These inhabitants were regarded as second-class citizens in service of the mother
couriry (Schutte 1989:287).

The Company’s suthority was not as effective in the interr of the Cape ag 1t was n the
town (Schutte 1989.291}. Conflict between the yryfmrgers and the VU developed
{Schutte 1989:305). The wabhurgery demanded more fertile furming land, more lucrative |
compensation for their crops and protection from stock theft at the hands of the Khokoi
{Van Aswegen 1989:103; Schutte 1989:309). The burgers were nlso unkappy about the
preferential ireatment that the native spokesmen received from the Company (Schutte
198%:315). The constiiutfon of the Cape was structurally Unsound and the VOC had litle
hold on its citizen’s Joyalties {Schutte }98%;316-124). In 1709 the voybirgess came Mo
fresisance against the governor, W A van der Stel 1n respomse he had several vryinogers
arrested and even exiled (Van Aswegen 1989 106). The resismnce of the vayburgers -
against the oppressive measures of the VOO was continued in 1738 by the Barbier
Rebellion and by the Cape Pairio: movement in 1778 {(Van Aswegen 1989:106-108;
Schutie 1989:308,309}. Although the conflst between the stock farmers and the VOC-
officials contritmted to the social and cuhural diiferences between them, “it was the
economic structure of the Cape that made such conflicts virmslly ingvitable” {Schutte
1985-318). ' '

The formation of the “Afrikaner people” develaped within the ¢ontext of the Dutch
calominl rule {Schutte 1989:316, Van Aswegen 1989114}

0 1795 the British forces took command of the castle in Cape Town ending almost 150
years of VOC rule {Freund 1989:324). At the time of the British occupation the white
sogigty in the Cape colony was “neither egalitarian nor hamegencous™ {Freund
1989:334;. Although the character of the colomy was predominanify [Jutch, the presencs
of French, German and Asian immigrants contributed to the multi-cuhtural nature of the
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calony {¥an Aswegen 198988}, People were divided into groups based on wealth and
comre! of property. A small minority owned 2 disproportionately large share of valuable
land as well as the majority of slave labour (Freund 1989:335; Van Aswegen 1989:923.
Productivity in the colony was reliant on sluve labour {Freund 1989-335).

2.2 British colonisation

The end of the YO s rule i the Cape was the dicect vutcome of the batile brtween
France und Britain which came to an end with the defeat of Napoleon in 1835 (Van
Aswepen 1989163}, The defeat of Prince Willem of Oranje of the Netherlands, by the
French during the same period, jed the British to annex the Cape of Good Hope in an
attempt to safeguard its assets apainst the French (Van Aswegen 148%:163). The
tmnsiticn of the Cape to British rule took place between 1795 ard 1814 {Van Aswegen
1989:163; Freund 1989:324}, \

During the transttion period the social constitation of the Cape changed. With the arrival
of the Brtish Settlers in 1820 o large fnglish component was added. Unlike the sariier
Huguenols the senlers did not lose their own culture to the domisant Afrikaner (Dutch)

culture {Van Aswegen {989:182),

A e number of the first whites in South Aftica were Protestants {the so-called
Hugueneis) who had fled Europe because of persecution by Roman Cathokics, They
settled in South Africa in the venture of gainmg religions freedom and regardod
themsetves as the “chosen people of God” who “viewed the outside world is a sort of
Canaan in accordance with their Calvinistic principles. They believed they had the right.
&s Christians, to subjugate the world and reap the maierai rewards. .. the differentiation
between “Christian’ and ‘Heathen' was maintained” {Van Jaarsveld 1975:3). Whatever
thetr goals were these settlers were primarily allowed wnto the Cape colory to serve the

inierests of the colonising governmends (Kriger 1965:4).
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Since the arrival of the Dytch at the Cape in 1652 close ties existed between the
Relormed Church in the Netherfands amd the colonists {Van der Watt 1976:43. With the
development of the colony, the Reformed Church {later known as the Duich Reformed
Chutrchy was formally established in 1665, The VOU was adamant that the refigious
aspect of the citizens” lives should be maintained (Van der Watt 1976:4). Initially the
Reformed Church could rot afford a minister but in 1665 it appointed is Frst minister,
Rev J van Arckel (Van der Watt 1976:7}. The church was monaged by the VOC and
although in 1663 this function was taken over by the church council, it dud not pperaie
mdependent of the authonties {Van der Wait 1976:9; Eiphick & Giliomee 1989 183). The .
shurch followed the confessional priociples and church order of the Synod of Dordt
{1618-3619). In 1842 the chusch became officially kaown as the Dutch Reformed Chuech
{Nederdutis Gereformeearde Kerkl {Van der Wit 1976:11).

Inihally the church in the Cape nurtured fis ties with the Netherlands. Efforts to snghicise
the cotony began in carnest i 1814 (Moodie 1975:4). The Epglish seemed 1o carry a
sense of superority that stemmed from their strong military and economic positions in
the world af the time {(Sparks 19¥40:48, 353}, According to Scholez {1970:103) they
resarded everything that was English as good end honourable and focked down on other
cultures. Enthesr view other “impovenshed” culiures were to regard it a privilege o be
bestawed the henour of being cokonised and angticised by the British Empire.

immedntely after the colonisation of the Cape in 1806, the British government asscrted
st power over the Reformed Church {Van der Watt 1976:14). The church’s subservient
postting towards the state was reaffinned. The governmenl realsed the significant role
that the church played in the Cape communiiy and by subjugating the church # ruled out
the possibility of resistance. Moteovey, the government saw the church as a ussfill
instrument in irs policy of anglicisation {Van Aswegen 1989: 187}, The government
appainted a high-ranking official as representative on the church council. All mnisters
were appoimed by and accoumabie 1o the government.
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In an attempt to anglicise the church even more, Scottish Reformed ministers were
imported to replace Dutch ministers of religion. Due to their economic disadvantaged
pasition, the church in the Cape colony could not afford to train their ministers in the
Netherlands and they had little option but to accept the Scottish ministers (Van Aswegen
1989:188; Scholtz 1970:76; Van der Watt 1976:27). This interference in the running of
the church was the prominent factor (Scholtz 1970:76) that led to the resistance against
the British authority. Initially the government was adamant that Enghsh would replace
Dutch in the churches and in 1824 this was accepted by the Cape Synod of the church
[}ue to the sensitive nature of this issue the church was allowed greater freedom from
1843 to appoint ministers and Dutch was officially confirmed as the language of the
Reformed church (Van Aswegen 1989:188; Van der Watt 1976:70).

in 1828 the British government ordained that whites and “non-whites” (Khoikhoi) were
ta be legally regarded as equals (Sparks 1990:66,77). Although this could seem a liberal
attitude, it was liberal only in theory, Significant social and economic discrimination
apainst the black people at the time remained (Scholtz 1970:74; Kriiger 1969.6).
Nevertheless, the legalisation of racial equality interfered directly with the principles of
the Dutch-speaking while settlérs because they viewed themselves as “Christians” who,
as a result of their religion, could nai be associated with the black inhabitants of the
continent, whom they regarded as “heathens”. They saw themselves “through the eyes of
God” as the “Canaanites”, the “chosen people” put an this continent to be free from
religiotis oppression and to spread the Word of God to the “heathens” (Moodie 1975:5;
Van der Watt 1987:75). They compared themselves to Israet of the Old. Testament and
this metaphor would serve their actions for centurtes to follow (Kriger 1969:10; Scholiz
1970:415).

As well as being very religious (in their own way}, the Dutch-speaking settlers were
described as having a strong sense of individualism — a people who valued freedom and
liberation (Van Aswegen t989:102). Politically, they were unsophisticated, apathetic and
therefore uninvolved. They were uneducated and poor. This was due to their way of

living — they were mostly simple stock farmers who were geographically spread over a
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large area and 1solated from amy outside inflnence {Van Aswegen 198%:1013 What
grouped them topether a5 a people, was their common religion, language and a commorn
opposttion: the Hritish government, as well as their resistance to he mixed with, or
assimilated into the biack tribes (Kriiger 196%:5-10).

23 The Great Trek (Groot Trek}

The circumstances in the Cape colony as sketched above shaped the context fur the start
of tha Grear Trek in 1838, '

The Cape Synod of the DRC disappraved of the GGrear Trok and regardod it as an
mfringement of the Christian responsibility of subjugation o authorities. This ponnt
highlights the incangnity of this group of white Trekboers (or Voortrekkers or early
Afrikaners} in ierms of their responss to authority, On the one hand they seemed to value
respect for the elderly and for persens in positions of authoriy. ']:‘hey were raised in the
tradition of authoritative paternalism — they tended to be a patriarchal group or society.
They showed fierce Joyally io therr leaders during the Grear Trek, Within each fimily,
the father was s law unto himself and a total aatocrat over his domain. Yet, towards
authority whe did not represent their interests, they showed defiance. The very reasons
for the Cirear Trek stemmed From their defiance of the Dricish government This identiry
of these early Afrikaners would remain with them for the next two hundréd years and
warild eventually determine their paittical ideoloyy of nationalism well (Scholtz
1970:290; Kriige: 1969:5; Sparks 1990:155) '

"Ta refer to all Aftikaners in genexalised terms, would be unfaie. There were and are
Afsikaners who did not BY into this “Afrikaner mould”. There ace A.fl'rikaans-spﬁlking
people smvolved in the care of children at the children’s haven {chapter five of this study)
not fitting this pattern of thinking

Up to this point I have referred to “white Afrikaans-speaking people”™ H is not clear to
me when the term Afikaner, Afrikaner people or Afikarer nation first origmated — the
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authors 1 consulted use these terms throughaut theis works, | will use the term Afrkaner
and Afrrkaner sation, but I do so eonditionally - 1 do not imply that a united group of
Afrikaners exists. Rather, T refer to the graup of white Afrikaans-speaking peopte that
dominated the socio-political and theolopical discourses of the white Afrikaner

commumity.

During the Great Trek the unity between the Afrkaners seemed to be mostly due to the
collective need to move awsy from British domdnation (Mocdie 19755, Van Aswegen
1980:201; Petres 1989:499). The aforementioned suthors emphasise different reasons for
the Grent Trek. Pewes {1989 500} prioritised the abolishmers of slavery whilst Van
Aswegen {§989:20H) emphasiscd the shortage of farm land a5 motivation | summarese

the most conmMon reasons.

The: cconprﬁic pressure on the. farmers {hoere} was great, They were accustomed to
movﬁg from one piece of land to the next in their methods of farming, Few of them
Owned their own land -~ they were poor and unskilled and incapabte of competing in the
economy. More andlmore of the farmland was bought by a handful of wealthy farmess
and large pieces of lind were occupied by the Xhasa. Land became progressively scarcer
and more expensive {Van Aswegen 1989:201}. The British governinent alfowed generous
land prants to the British settlers and the Khoikoi but aot to the Afrikaner farmers {Peises
193!5;’506: Van Aswegen 1989:201). They resented the govermment for Biiling to protect
them against stock theft and they regarded the Sixth Frontier War as the turning paim
(Van Aswegen 1989:202)

The emancipatzpn of the slaves caused further discontent amongst the Afrikaner farmers,
By 1828 the farmers on the Eastern border of the enfony had more than six thousand
SlEVéS, the majority of them the property of Afrikaners farmers. At & time of an econamic
depression, when labour was most needed, the slaves were freed (Peires 198%5003, Az a
result of the abalishment of slavery the farmers and their families had to do the hard

manual labour themsebves. To ageravate matters for the farmers, the British government
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fhiled to compensete them for the loss of the slaves as promised (Moodie 1975:5; Yan
Agweyen 1589.202).

Te some extent common rehwious vaiues further conisibuted to the Great Trek. The
teekbocre aspired to preserve the proper relations between master and servant (Peires
1989:500}. The way thigs were going in the Cape colony mterfered with the “master-
servant” relationghip” and the Brilish were seen as a direct threat to this “Christian™
principle {¥Van Aswegen 1989204}, The #rekbocere relied heavily on raligion to metivate
and fnspire them and their famifies during very difficult and dangerous times. The
constant danger involved 10 the trek was a strong binding factor smong the Afkanzrs
(Kriper 1969:7; Scholiz 1970:379)

The further they trekked, the mose convinead they became that it was their God-piven
mission to furht and beat the “hecathens in dark Africa” and to clainy their land as ther

own {Mondie 1975:5; Scholtz 1970:415}. Scholiz (1570:415) added to this mission of the.
Afrikaners, the aoble enterprise of spreading the Christian message to the “savages”. It
“seems that the first priorily was rather to defeat the “savages”™ and drive themn ofT their

fthe natives’) fand. The initial goal of the Trekbogre was one of gain and not one of
spreading the Gospel to the non-Chrstunns, In fact, missionaries presented a thecat to
Cape farmers whi feared that their labourers would desen w join the missiomaries and

that the mesionares would be sympathetic to thesr grievances (Freund 1989:340; Bosch
1991.229).

Scholez (1970:610) views the Greas Trek as having preserved the Afrikaner nation —
“Without the act of isolation ... it would have been highly unfikely that the Afnkansy
mtion would stilf have existed today.” Van Aswegen {1989:276} chattenged his view
and stated that in the shon term, the Grear Trek divided the Afrikaners more than i
united them. The Afrikaners in the Cape felt Intle empathy towards the Trekboere {Van
Aswegen 1985:276). The Afrikaners in the Grear Trek formed a small part of the
Afrikaner population, The Grea Trek served to weaken the bond between Afrkaners.
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The wolation trom “ahen influences” kept the Afrikeers united bt alsa vacducated,
unsophisticated and wninformed of the politics and the rise of humanism in the Western
warld {Van Aswegen {98%:272}. This isolation also did not stop after the {7rear Trek, but
continued during the establishment of the Toer Republics and flourished after the election
of the Nationat Party mto power in 1948 Since 1948 Afrtkaners have isolated themselves
from the biack, caloured and Asian cutiures of South Afica by means of discriminatory,
unjust and inhumane Bws. In effect, they also isolased themsetves from the English-
speaking culture. The magority of Afrtkaners lived in a microcosm of a white Afrikaans
school, a white Afrikaans church, a white Afrikaans university and white Afrikaans
cultural ofpanisaticng, Sparks (1500:146) describes the situation of the Afrikaner as

“molating itself in its self-centred anxiety from the rest of manking.”

Afrikaners ook effectrue measures to cut oft information coming from the outside world
by prohibiting freedom of speech, freedom of the press and by moropalesing the Tadio
and later television, This in effect, robbed the Afrikaners of meaningfuf opportunities for
reflection and it severed them from the potential richness found in cross-cuirural
discourse. The following words of Breytenbach {Sparks 1990: 218} express the effects of

1his isotation

Apartheid works. it may not Rinction administratively, its justification and
clais are absurd. And it certainly has pot succeeded in de-humanising -
entitely — the Africans, the coloureds or the Indians. But i has effectively
manzged to isolate the white man. He is beroming conditioned by his lack
af contact with the people of the cauntry, his lack of contact with the
Sputh Aftican inside himself ., . His windows are pastted white to keep
the night in.’

{Sparks 1990:218)

The isolation of the Afrikaner had Gr-reaching implications for the DRC and, more
specifically, for the management of the Chitdren’s Haven M T R Smit. As [ will argue
Jater, the DRC systermatically isolated itseif from critical reflection with its persistence to
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preserve unity and Tater #s position of supremacy. This was roflected in the DRC's
management of the care of the children, To date, management board of the Children’s
Haven M T R Smit has consisted almost entirely of white Afriknans-speaking {(adult}
members of the TIRC, The boards sesm to resist opporiunities for eritical reflection. This
resistance could be interpreied as an unwillingness 1o be confronted with the unpleasant

results of self-raflection. It suggeests a practice of perpetual domenatian.

What are the effects of domination in policies of child care? Had this dominaiion been
addressed before, what difference would i have made 1o the care of the children? Tl'sese

issues are discussed m chapter seven of this sendy.
2.4 The Beer (Afrikanery Republics

The years that followed the (iregs Trek were chamcterised by a continuad stru_gg!g by the
Advikaners to establish their independence from Pritish domination. No sooner had they
reached and settied in Natal, when the British troops arrived to annex ths province -
(Moadie 1975.7; Van Aswegen 198%:281). Some Afrikaners stayed behind and ‘
“accepted” submission io the British povernment as their lot. Others again packed up and
trekked further inland to establish the South Aftican Republic {SAR} in the Transvaal and
the Orange Free State (OFS). Af that fime these republics were fecagnised as independent
by the colomal government {Scholtz 1970:443: Kriiger §96%:9; Moodie 1974:7: Van
Aswegen 198%:284). The British government could not afford to resist the independence
of the republics =5 the financif cost had become oo gresi. Moreover, the govetnment
had its own problens to foous an as it was balting two large wars on the Eastern border
(¥an Aswegen 1989.303},

A sense of symbioses scamed 10 exist between the Afrskaner and the English in the
couriry in thew attitude and actions againar the black population. The [ritish authority in
the Cape colony kept the Afrikaners relatively safe from the threat of being overpowered
by the black “tribes”. The narthwards movement of the 7 rekbuere contributed to the
breaking up of the black tribes znd newtralised their military power. This suited the
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British government who could nat afford the unity of black peaple in this country, Agam,
when the British annexed the $AR it happened at a time when the Afrikaners could not
contrel tho racial turmedl (Moodic 1975:7). When shavery wos ahofished, a desperate
need for Jahour was crealed and with thousands of black people homeless and in need for
employment, the British governmeni emploved them at minimat wages. [n b sense they
_merely continued slavery in another form — “[the goverament] moved from shivery to
serfdom” {Sparks 1990:66). Althaugh the British government was polincally correct in
ercating equality for the black and coloured peaple since the early 1800s, the equality
was bardly ever carried out i practice and the government saw tG it that the authariy of

the white settlers was mainlained (Krager 1969.8).

In the SAR and the OFS Afrikaners esiablished clear boundaries between themselves and
the black population. They regarded themsetves a5 having arrived in the “promised land™
tike the Ismaelites had in Canaari: the goals of the Grear Trek had been fulfilled. Kriger
{1969:11} highlighted this petception accuritely:

They saw the paralle! belween the higtory of their own Trek from the Cape
Colony through the wilderness of the intericr and the histoey of the
children of Israel, who s God's chosen people in the ancient days had
been led from Egypt through the desert to the promesed land, mitacuiously
presmingthcir separate identity amongst & host of heathens, Ag
Calvinisty they acknowledged the savercign power of the Lord of Hosts,
hearing His mighty voice in the thunder of the heavens and in the howlmg
of the storm. Like Istae! of oid they had been guided to a new country and
with God’s help they had withstaod the onslaughts of the mighty barbarian
hosts. Like Israel they did not mix their blood with that of the children of
Ham. but kept their race pure.

The analogy of the Afrikaners as God’s chosen people, along with the strong attitudes of
raciai diseriminasion that prevailed, developed into the dominant theniogical and political
discourse our grandparents and parents were brought up with. As the story of the DRC
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and the Afnkaner continues, the power accompanymg the discourse stans to manifest. At

the same time resistance starts to show agsimst this dotminant discourse.

The independence of the ewo Boer Republics lasted as lang ps the British could see no
pbviows fimancial gain inaneexing them. AH of this changed when diamonds were
discovered m the OFS and not long thereafier, gold was discovered in the SAR (Moodie
1973:8}. These discoveries nttragied the attention of thousands of diggers, adventurers

and tribai blacks. Racml turmoit in the SAR pave the British the excuse they nesded ta
annex this part of the country exactly at the time that gold was discovered on the
Witwatersrand {Gauteng) and in the castemn part of the SAR. Soon after the annexation of .
the SAR, the Zulus and the Bapedis were sompletely sulgected by the British. Tt was
durirys this tme of war that Alrikaner consciousness bepan to Tise when the Foere

{Afrikaners) defeated the British at the Battke of Majuba (Kriger 1969:14; Moadie
1975.8).

15 The South Afracan War

In 1829, fnilowing the annexation of the SAR, the South African War broke out between
the British and the Afrikaner Repeblics. The British could not tolerate the mdepindent
republss 45 economic competftors and political rivals in Southern Afiica — * it made the
British jingas faar for England’s supremacy in South Afnea” (Moodie 1975:9). Likewise,
the Afrikaners were not prepared o forfeit their mdepentdence from the Hritish. The
wdentity of the Afrikaner was seen as synonymous_ with their independence. Without
independenice they would be lost:

The Boer penple, man, woman and child, fought and suffered and died to
presenve the independence of these republics, and the foeling grew more
sharply that their heritage, ther identity, everything they held to be thew
owmn -~ their efe —was wrapped up in that independence apnd dependant on
it. Without sheir own land they could not be ther own people, there could
be no Afrikaner Volk .. they were all one, all Afrikaners together.
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(Sparks 1990:127)

The war, which lasted from 1899 to 1902, represented an attempt by Britain to destroy
Afrikaner nationalism, just beginning to bloom. The British defeated the Boere, but not
without effort. Whereas they expected the war to be swift and uncomplicated, they found
themselves up against the force of the Boere who knew the land much better and who
were both motivated and skilled to defend what they believed were their God-given right
(Sparks 1990:126}. Eventually, the British resorted to burning the Boer farms, removing
their families to concentration camps where between twenty thousand and twenty six
thousand people,-of whom more than three quarters were children, perished from disease
and hunger (Moodie 1975;10; Sparks 1990:128). To add insult to imury, the British
officials tried to anglicise the children who survived the concentration camps, by
prohibiting Afrikaans in schools and forcing them to use the language of the conqueror,
responsible for the death of their families (Sparks 1990:128).

[ronically, the effort by the government to force the language of the authorities on a
nation was later copied by the Afrikaner Nationalist Government in the 19605 and the
1970s when it forced black children to use and to be educated in Afrikaans (Sparks 1990:
301; Ryan 1990:177). In dong so, they merely repeated the strategies and the same
oppressive measures the British governiment employed, The issue of Afrikaans as the
official language in black schools was only the tip of an iceberg in black education. In his
speech n parfiament in 1953, Minister of Native Affairs, H F Verwoerd commented on

the introduction of the Bantu Education Act:

Racial relations cannot improve if the wrong type of education is given to
Natives. They cannot improve if the result of Native education is the
creation of frustrated people who, as a result of the education they
received, have expectations in life which circumstances in South Africa do
not allow to be fulfilled immediately, when it creates people trained for
professions not open to them, when there are people who have received a

form of cultural training which strengthens their desire for the white collar
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occupations to such an axtent that there are more such people than there

are pperings availubie,
{Sparks 1990:196}

Verwoerd also stated: “*There is no place for. . [Afrians] in the European community
above the level of certan forms of labour” and that existing schoaking misied the black‘
child *by showing him the green pastures of Enropean society in which be is not aflowed
to graze”'{ Allen 1994:5,

The education system desiemed for black and coloured people during the ruling of the
apartbeid governmem, was of an inferior standard asd was aimed at keeping black people
uneducated and unskilled for any form of employment requirisg more thao {cheap}
manua! labour. The funding of black eduzation mirrored the discrepancy in the funding of
child care facitities accomunpdating black children an the one haad and white children on
the ather m the previous child care system ~ one of the motivations for the transiormation

of child and youth care. This issue is discussed in chapter four of this study.

This ssue of poor education and care that biack children received, resonates with the
situation of the children at the haven. The abuse o power by a government and the
harmiul effecrs of the abuse on children seemed to be s pattern i1 our hisiory, The
Afrikaner child-survivors of the Sowrh African War, as the black children i the 1970s,
became pawns in the political power games of the authorities — serving the authorities’
political goals. These power “yames”, seemed to be cloaked in alfewedly noble notions

such as: “vir vofk en vaderfand " (for nation and fatherland).

The 1994-government seemed nat to have learnt much from these practices ag they
instituted the transformation of child and youth care cawsing harm to so many chikiren
The familiar notion: “the imerest of the children”, drove the iransformation process and
2s in the case with the previous governments, one i left with the perceptian that
politicaily, the government has more to gain from the irmnsformation than the chldren,

This issue is discussed in chapters four, five, six, seven and eight.
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3 NATIONALISM

The term “nationalism™ was frrst used in 1795 (Bosch 1991:298). Until the 17005 people
found their idematy and their coherence in religion and in their ruler {Bosch 1951299,
After the Remaissance and the Enlightenment the emphasis moved “from God or king o
the comsciousness of @ peaple as an organic eatity” {Bosch 1991:299}. The French
Revolotion, which took place during the late $7045, saw the birfh of the principie of
national self-determination as a basis for 2 new political order (1991:299). Nationalism
was popularised by Germany towards the late 18005 at a time when its language and
culture had stagreated {Bosch 1991-299; Sparks 1990164, Herder, a philosopher
associated with natipnelism, submiited that a vofk identified stsell through 3 common
tanzuape {Basch 1991-299; Sparks {990 1464}, Over time these ideas of natipnatism were
wexddad 10 the Old Testament concept of the “chosen peaple” (Bosch 1991:299) which, as
mentioned, was a concept which the Dutch setilers and the Trekboere and nter the
Afrikaaer nation clung te as did “virwally every white pation. . the Germans, the French,
the Russians, the British, the Americans...” (Bosch 1991:299). Much later n the 19705,
South Africans saw the rise of black nationatism: '

Their {the black people’s) expertence has produced a black mationabism,
just as the Afrikaner sense of grievance produced Afrikaner natsanadism
But it m oot 4 narrow, narcissistic, exclusivist nateona lism intent on
preserving s own little voik . Dlack nationalism embraces mankmd. It
doess not shrink from humaniiy... it & an open, inclusivist, mtegrationist
nationalsm.

{Sparks 1990: 146)

If ane evahwes the elhics of a nationalism one needs only to nik: Who ben.eﬂéad from
the mationatism and who didn’t? From the above quote and from the paragraphs to follow
it is clear that the only people who benefited frum Afrikaner nationzism are the
generation of Afrikaner people {and other whites in this counlry} who designed
nationatism and apartheyl and the next generation who lived off the fruits of white
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mintsesty rule (and siill o). The rest, black, coloured, Indian and Asian peeple only
suiTered the direct effects of Afrikaner rattonalism. As da ail South Africans stit suffer
ihe aftermath of Afrikaner nationalsm today.

And black natonaism? §f was born from the black peoples struggle for fiberation fiom
Afrikaner nationatism. What will its effects be on South Africans? Will it remain “an
open, nclustvist and integragionist nationalism™ To what extend has it succeeded in
inciuding people into society instead of margimalising them? What has its approach been
{pwards marg:natised groups of people such as women and children in care? Chaprers six
and seven explore some ways m which the new government approached ihe '

transfos matiarn of child and vouth care rendering some idas to these questions.

When the South African War ended in 1902, the defeated Republics surmendered amidst a
serious rift between the Afrkaners (Kriger 969 19; Moodie 1975:9}. The already poor
Afrikaner communinies of the two republics were now lefl evea poorer with buratdown
farms, destroyed stock and the horrific effects of the concentration camps. Yet, they
cmerged from the war with a wewly-won pride in their mililary achievements, a new self-
respect and nattonal consciousness {the seeds for nationatism} sironger than ever hefore
{Kriger 1969:20; Sparks [990:1264)

The renewed sense of unity and nationalism of the Afrikaner fave rse to various culturaj
and poiitical activities. For the first iime Aftikaans poetry and lierature, lamenting tha
sufferme of the Afrikaner during the war, saw the hght (Moodie 1975:41; Kriger
1969-201, A cultural movement, for years closefy knked to Afrtkaner palitics, was
initirted. A political pacty Hetr Folk {the nution), aimed a3 reconciliation with the British,
was founded. The party also campaigned for the protection of white labour. This surpe of
natignatism resulied in Botha winuing the first election in 1906 n the SAR and Fischer in
1907 in the OFS {Kriger 1969:20)

The South African War reinforced the traditional, authoritarian and pagrimrchal nature of
the Afrikaner. The Afrikaners’ participation in the war was reggeded as brave and heroic
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but they alse emerped as martyrs. Sparks (1990:127) captured this sentiment well: “Just
as the heroic past became sanctified, so did the heroes become deified.” Afrikaner
politics became an intensely personal and authoritarian issue and it lend “an aura of
infallibility” to the leaders (Sparks 1990:127). It became impossible to question or
chaltenge the authority of the leaders. After this devastating war, the pressure to conform

and the call for unity among Afrikaners became stronger than ever.

This episode in the history of the Afrikaner nation, seems to have shaped the particular
Afrikaner mindset: of layalty to the povernment (the Nationalist Party), the church
(DRC) and the cultural organisation (Broederbond) more than anything, This seems to be
the birth of a mentality of blind support for authorities while rejecting all aiternative
perceptions and insights. The Afrikaner allowed for such power to be invested n these
bodies of authornty, that voices from outside of the Afrikaner “laager” were not granted
any significance. The tayalty and pre-occupatidn with unity became so powefful, that
when the effects of it became immoral and unéthic.al, the Afrikaner could not accept
alternative options. Even when individuals within the bodies of authority started to cesist
and challenge its policies and ideology, it had itle influence. This theme will be
developed further in this chapter.

The new nationalism of the Afrikaner was fed by sympathy for the Afrikaner cause. Not
only from the outside world, but also from within in the form of self-pity. The suffering
of the Boers during the war was nurtured and turned into a “massive preoccupation with
the self” (Sparks 1990:129); a national narcissism that had blinded the Afrikaner to the

mjustices it later inflicted on others.

With the rise of Afrikaner nationalism, British nationals in South Africa lacked cohesion
and a sense of unity. They were under significant pressure from the government in
England to reconcile with the Hoere. As an act of reconciliation England returned the
Republics™ “independence” and in 1910 the Union of South Africa emerged (Kriger
1969:21).
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4 THE FIRST WORLD WAR AND THE ECOGNOMIC DEPRESSION

Soon nfter the birth of the Union, the Fost World War broke ot in §914. The South
Aftican Union became involved on the side of the Briish Empite ~ the enenty the two
republics had fought merely twelve years before (Kriger 1969:83). The Afrikaner had no
aggression towards Germany and Hitle loyahy and sympathy towards the Britsh Empire
{Van der Watt 1987:341). Their participation in the war and the support of the Afrikaner
leaders to this participation was resisted by a group of Alrikaners in a rebellion fed under
De In Rey {Vac der War 1997:342). This marked the first physical strugple amongst the
Afrikaners themsefves, but it was not the first time that theee had been a rift in Afikaner
politics {Van der Watl 1987:341; Krager 1969:54). The DRC whose role became
prominent after the rebelbon, ealled ap urgent conference in 1913 in Bloemfontein. The -
main goal of the conference was fa bring about unity both in the DRC and in the
witksiewe (the te of the people). Apart from its calling as a Christian church. the DRC
also had *a speciflic calling regarding the Dutch- speaking Afrikaner nafion. Whereas the
church is inextricably finked to the nation, the church has the responsibility to remam
nationat to be able to procuse the nationa intenests and to educate the nation reparding
these mational mterests™ {my traosiation} {Van der Wart 1987:346). In Die Kerkbmde of
1} February 1915, the sentiments of the DRC ministers expressed at a minster’s

corference, were cited:

First, the church has u specrl calling with respect to the Dutch-speaking -
population, “with whose existenca il 15 bound up in sich an intimate
mmanner” and # is thus the duiy of the church “in itself to be nalionalist; to
walch aver our particular concerns™, to teach the Prople to see the hand of
God in their history and “to keep alive in the Afrikaner Peopls the
awareness of national calling and destiny, in whicty is laid up the spiritual,
moral and material progress and strength of 8 People.”

{Moadie 197571}
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Saon after the misery of the war gnd the rebellion, the tremendous effects of the
eonomic depression hit South Africa around 1920 {0 Meara 1983:67). The depression
was unforeseen and lead to unempioyment and poverty. There was an influx of white
farmers and black workers into the urhan areas (Kriger 1962:120; Moodie 1975:197).
The urbanisatian of the Afrikaner occurmed both as a result of the devastation of the farm
lands during the South African War and the industrial revolution that was taking place i
the country. The effects of the uwrhanisation of the Afrikaner were more intense than the
South Africam war. As sawd previously, the identity of the Afrikaner was closely relsted 10
-their land, They had always been people wha, like the black people, had Inved un open
spaces of land. Sparks {1930.130) stated thai their "ethos was bound up with the land ™

The city was an alien place to the Afttkaner — it was governed by the Enalieh culture and
Enplish-Jewish businesses. The Afrkaner couldn’t cope there as they could not speak
English, Afrikanns was regarded as inferior and referred to ss “kitchen Duteh” (Ryan
1990:9). The Afrikaners felt inferior, they lacked skifls and financial power and they
wers untrained in those teades that the economy relied on. An estimated ssety percent of
the Afrikaners were reduced to the siate of poor-whites. They had 1o compete with black
labourers whe were employed at a cheaper rate and were therefure a threat to the whites
{Sparks 1990:132; Ryan 1590:8; Van der Watt 1587:358; Moodie 1975:96). Quoting
from Dr. Malan’s speech in 1938 during the commemoration of the (freaf Trek, Moodie
(1975199, 204 stared: “The Afrikaner People are taday on a trek 1o a new frantier,
witich is the city, the new Blood River, where fellow Afrikaners perish daily on a new
battlefield - the labor narket... {TThe freedom scught by Afrikaners means more than a
republic... it means the right to preserve the rule of ihe white race.” Unity of the
Afrikaner poopie was a priority “and more particularly, the need to win workers to
Afrikaner nationalism’” (O"Meam 1983:71).

Far the first time in histary these “proud, free men of the vedd ™ felt rrue humiliation
{Sparks 1990:133), They were poor and deprived of their dignity — something that
violated their tradition. Their supremacy that had fed them thus far, was reliant on the fast
that they were the “kings of their twn land”, The urbanisation robbed them of thig status
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and for the first frme they had 1o report to emplovers and do physical labour that they had
never done belore {Sparks 1560:133%,

Whereas before they had been the “masters™ and the black penple had tren the servants,
they Found themselves not ondy an equal footing with the black people, but also in
competstion with them. While on the farms, the Boer's authority was ufiimate and
unguestionable; how he had no power over the black pecple. The only way the Afrkaner
had to azsert hi power was his white gkin — his racaf symbol and he felt the need to exert
his supenority. The nsing mimbers of black people in cities shifted the focus of the
Afrikaner from the fear of being anglicked 10 the fear of being engulfed by the black
peepic {Sparks 15M):133,148; Ryan 1990:8}

in cities white and biack people came to live in cloge proximity and this posed the gravest
threat to the preservation of the Afrikaner natien. It touched on their Christian conviction
that they held since they el the Cape colony ~ they could not be placed in a situation -
where they could expose thermsebves to racial mtegration anid conseguent
“hastardeation”. They had come that Fxr o aveid it and had managed to keep their
“binod pure” and they were not gomg 30 allaw it 1o happen then, Apart from their white
skins but also becawse of #, they had aoother advantape over black people — the vote
They were the majority of the elegtorate and therefore bad political power and with this
power they soon ron the government {Sparks 1990:134}

in 1921 the government, which was dominated by Afrikaner politicians at the time passed
legisiation that protected white labour and ristricted black peoplo to be employed in
unskilled faboue practices that paid less than the semi-skilled positigns of white people
{Kriger 1969:120} This legisiation kept while people on the majority of farmland and
started extensive subsidising schernes for white farmers, The effect was that black
farmers were unable fo Farm their land. The labour creation for white people did not siop
there: skifled mining labour was allocated for white labounzrs, as was employment in the

sieet industry, the elecirical power mdustry and the raiways {Sparks 1950:134}
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Whilst black farmers were kept off most of the rural farmland, they were also kept out of
cities. They were not allowed to live in the cities but had to settle in shanty towns on the
outskirts, not too far off, since their cheap labour was much needed in the fast developing
mings, industries and businesses (Sparks 1990:135). Moreover, they were conveniently
close to serve the needs of the white households. Very few white households in this
country could (still can) function without the domestic worker who, at minimal

remuneration, did all the manual labour — the “dirty work™.

South Africa moved towards compulsory sepregation, towards the fantasy of apartheid,
the delusion of black workers working in the cities for minimal salaries that barely
maintained their families. At the same time black people were not allowed to settle there,
because they had a “homeland” which to return ta. The homeland was a piece of land
chosen for the black people by the white government where the black people would
“develop along therr own lines” and not impinge on the whites’ world, or in any way
could fay claim to the economic prosperity that they were helping to create (Sparks
1990:136).

Separating oneself from “other people” on the basis of personal preferences, is part of
human culture. To associate or to disassociate is determined by personal (or group,
communal, cultural) considerations. Problematic, however, is when separateness or
disassocation is instimutionalised, when people are denied human rights on the grounds of
whatever makes them “unacceptable” to a persomn, group, community or culture.

The practise of segregation was discussed in chapter two with reference to people who
were “unacceptable” in society, due to mental illness of their criminat behaviour. Society
determined that they should be institutionalised. Whereas these people, “other” than the
“norm”, were institutionalised {imprisoned), they (still) served society in that they
provided cheap labour. Apart from removing them from view of socicty, they could still

be useful to society.

In South Africa, under white rule, black people were reparded as necessary and useful for
their cheap labour. The majority of white people’s dependence on the poverty of black
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peapie painted an ironic picture — white people’s stondard of Yiving couald not be
mamiyined without the cheap labour of black domestic workers and gardeners. Yer, black
labourers were not sHowed to five amongst whites —apart from living in & servant’s coom
in the hackyard. For vears (privileged} white peapie anaged to caery on with their lives
obifivious of turmail in townships and the poverty on the edyes of white suburbs watil

crime, as by-product of paverty, started tu impose on them.

The children in residential care as “other™ than 1the “norm” were treated in a simifar
manner. As marginalised people they were removed from iher communitzes due to

circumsiances beyond their cantrol. The care of these children indeed served as an

[

indication of the commumity’s Christian charity and kindmess as they graciously took care
of them, Ar the same time children - at least in the DR children’s havens —~ were
“harvested” {rom their commaunities for the DRC. As is discussed in the parﬁgraphs to
follow Afrkaner children were “rescued™ from the care of coloured famifies and b
Roman Catholic institute afier the flu epidemic in 1918 and placed in the DRC L
orphanage, which would kter become the Children’s Haven M TR Smit. 1t is hord not to
admire the compassion accompanying the care that the DRC offered these nrphans. Seen
against the larger contert howevet, the “harvesting™ of children could be sngued as
sarving the needs of the DRC. At the same time as the British govermment had
implemented is anghicisation policy {also in schools) the DRC, in response. slarted it
charity of offering Cliristian nationalist education to %s people; “Christian charity was
becoming Christian nationakist charity, for the N.G. was coming fo see that withom the .

Afrikaans-speaking community, their church could not survive” (Moodie 1973:70)

Colonising peeple for Christianity was hardly a novel idea. Europe’s colonsation of the 4
peoples of Aftica, Asia and the Americas started at the cnd of the fifleenth century and
introduced a new ez in the worid's history {Bosch 1991:2267. Despite the initral refusal
of the Dutch and British authorities to allow missionaries into the Cape colony {25
discussed before), this picture changed during the ninetieth century when colomial
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expansion beeame clasely linked with mission *. Again, the reason for the relatianship
between colonisation and mission was generally due ¢o economic reasons. The
missionaries served the interests of the political colonisation in that they worked with the
local poople and got to know them better than any of the foreigners, They were in the best
position to win these people over and to submit them to their new rulers, but also, fo
influence them avd educate them in the ways of the colomal povemment (Bosch
1591:303).

Seen againgt the larger oontea, it did pot seem far fetched for the DRC o “cofonise”
chitdren the way they did. As discussed i chapter five, for years only white Afrikaans
speaking children were admitted to the Children’s Haven M T R Smut and then they were
forced to attersd the DRC services. Later when the haven's doors were opened to coloured
and hlack children they too, had to siep “the DRC line”. Moreover, they bad to adopt the
Afrikaans language and culture. Onty recenily were children aliowed to support the
denominations their parents did and only since the start of the transformation of child and
youth care, do children have the right £ be spoken to and taught in their own language

and by someone of thedr own cufture.

When African {and other) inhabiianis were colonised by the misswraries from vaskous
European countries, the Chiistian religion was introduced as the prestigions, dominant
redigion associied with respectability, civilisation and decent living. In order to become
Christian the loey! people had to identify with the ethos and vakie system of the aspiring
white mmiddfe-class {eading to the conversion of people to the dominant cuiture, Their
knowledge was regarded as inferior and the inhabitants were separated from their
historically rich contexts {Basch 1995:417, Dulwich Centre Newslstter 1993:4). The
effects of the “colonisation” of children by the DRC resomate with the ahove effects,
These chifdren had litile choice in their submission to the refigion and the culture of the
haven, They were separated from thew contexls, their fimijies and their communities.

Oiten ties with their families were severed forever, leaving tham completely dependant

* T he term missisn refers i The activilies “by which the Western eclesinstionl svsem was extended mio
1he rest of the world™ (fkesch 1991:2260),
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on ihe chanty and the care of the DRC. This mssue is discugsed in chapters four, five and
seven, At the same ime, the same community that offered charity o e children did not
aliow them (o really become s part of them. {n chapter iive the report demonstrates
furiher how these children experienced mstitutionahised discrimination and how they

were pstracised on 2 dadly basis and effectively kept an the autskins of the community,

3 POS{TIONING THE CHILDREN" S HAVEN M T R SMIT

As mentinned hefore, the origrins of the children's haven go back to the early 1920s.

As a child of his time, Rev M T R Smit’s approach ta child care was determined by the
socio-political and esonomic context, by the values nf the Afrikaner people at that time,
Lory after his death, these values remained the determining principles for the care of
children — at least at the Children’s Haven M T E, Smit. An mndecstanding of the valoes
that prevailed at the time of the founding of the haven and thereafter, introduces an

understanding of the traditionn) care of the children.

The Children’s Haven M T R Smit siarted operating in Griskwaland in the Eastern Cape
n the time between the two World Wars, the time of the Depression, the time of the armt
blamkes {poor whites). The children admitted o this instidute were white Afrikaner
children cominmiz from the gnor secio-geonomic circumstances described in the previous -~
paragraphs. The haven was orginaily intended as a schoot hostel for children whose
parents werc bving on farms in the district. The flu epidemmic of 1918 left neany childen
orphaned. Rey M T R Smit gathered these white Afrikaans-speaking orpbans in the
surrounding areas As fr as Transkei and brought them to the haven to be cared for. Smit
{1964:110) {my translation} captured this epsode in the history of the taven:

1 traced down many neulected kittle chidren and 1 specifically undertook
Journeys to Transkei Lo take away little children whose parents were killed
bv the influenza and who were in danger of detenioration, from the
Kaffirs... I found many such fittle chidren from these dwstricts ... and

from hitile towns m the native areas... 1 called in the assistance of the
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magistrate and the police and in this manner, T found white children who
had aiready been living with the KafTos. T brought them in and gave them
a hone,

He descrbed an incidence where he came acrogs a Roman Catholic mstitution on a farm
outside Umlata {in Transkei). There he discovered a couple of white children who were
fiving with coloured and biack children in the care of the auns. He went up to the
children and asked them what their surnames were. He described his own reaction to their
answer: "1 was putraged ahout the discovery and it caused me sleepless nights. These are
Afrikaans SUrnames and how dud it happen that they landed up, not onky o 3 Roman
Catholi¢ snstitwie, but also amongst the blacks?” {Smit 1964:111}. On his retum he
reported the incident to the synod of the DRC and soon afterwards the nuns of the Roman
Catholic institution delivered thirtzen Afrikaner boys to the haven.

Rev M T R Smit was o young man when he founded the children’s haven, He was foutecl
in Afrikanerdom, Rev Smit’s father fought m various Frontier Wars (also referred to as
the &effir wars) and with his two older sons, in the Anglo-Boer War {the South African
War ol 1899}, Rev Smit's father died years later due to a wound he sustained in this war
Hrs mother was raised in a “strict Calvinist” home. His grandfather, 8 deeply relipious
man, had a good relminnshiﬁ with Paui Kriger {president of the SAR) {Smir 1964:383.

During the period Rev Smit served m the ministry, the IR became the Afrikaner
nation’s anchor and their public meeting pomt. The church got involved at every level
where it seemed there was need and became a major institute of soco-economical

assistance.

As the sociad service for noedy, the church's Diens wan Barmhartigheid had been
actively mvolved in helping the orphaned or destitute children, the poor, the aged, those
with alcohal probiems for more than a hundred years {De Klork 1990:4). Wherever thete
were Afrikaner families {n distress, the DRC minister wos there, doing what he ¢ould to
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encourage and hetp them. He bocame the central figure n the life ol a disheartencd nation
(Sparks 1990155}, '

There ate simitarities betwesn the role of the DRC in this era and the role of biack
liberation theologians forty yoars later. 1a the same way that predikante {ministersy were
at the cenire of the Afrikaner nation’s needs, did black theologians have a pivotal role in
the black liberation struggle. To both the white ministers and the Back theologians the

care, comfoet and motrvation of their people wese of paramount smporance.

The Afrikaners were mostly poor farmers and their children had limited access 1o formal
education Small farm schools were started in agsocmtion or with the assiagancé of :-he_
DRC and the content of the skocinreasiers (teachers) tedchmes was in line with the
teachinga of the church. In this way the Afrikaner's @du&ats’on became a;imos:
synonymous with the opintons of the DRC {Scholtz 1970:76}. It comes as no surbrise
that s relationship between church and schao! prospered and that fater, when the
Afrikaner came into power, the political party, the school and the church relied on one

ancther to maintain unity,

From his newration it becones clear that Rey Smit's social service stretched bevord the
Afrikaner community 1 the Griekwas and the coloured people. Apart from the children’s
haven, he started a separate DRC congregation for the Griekwa-people, the coloured
peopie and for black people who tHved m and around Ugie in 2 “location” {settloment}.

He performed these duties from the conviction that the word of God can refarm the “most )
unbreakable sinner” (Srit 1964-74) '

Rev Sml*s record of his minisity offers a first-hand reflection of the wosldview of the
Adrikaner and of the [astch Reformed Chuseh of that era. His deseriptions of the black
people reveal a doop-seated racial prejudice and the convictinn of white supetiorsty and
supremacy. He described the Jocat black people as “dancing, bloodthirsty savages who
were easily emficed into violence™ {Smit 1964:25}. He came to the conclusion that ™ it is

evident that only the whites, with thev huidreds of years of development and edugaton,
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are capable to rule here in South Africa and to develop the land ... the coloureds and the
blacks can not uplift and govern themselves without the supervision and the sympathetic

guidance of the whites™ (Smit 1964:19).

The words of Rev Smit seem to echo the DRC’s viewpoint on white rule - later to be
developed into apartheid. He explaineﬂ the policy not as a contention against people of
colour, but a struggle on behalf of them — an attempt to best serve their interests. The

DRC regarded its white guardianship not as a right, but as a higher calling.

Rev Smit’s remarks came at a time when the Afrikaners were utterly convinced of therr
divine callﬁtg in dark Africa to guide and uplift black people. However sympathetic this
“guidance” was intended, the effect's turned out to be more uprooting than uplifting,
His remarks came at a time, merely four years after the Sharpeville massacre of 1960,
where “sympathetic guidance” resulted in sixty-nine black people being killed by the

police for pfoté'sting the pass laws restricting movement of all “non-whites™.

The fact that a clerpyman such as Rev Smit justified the Afrikaner government’s
oppression of black people, shows how far-reaching this political discourse was at the

time.

Reading this, 1 realised how the voices of that discourse still reverberate today in people’s
approach to the children at the haven. As discussed in chapter five, the children are still
subjected to discrimination at the haven. Not only do the children face discriminatton for
being children, for not being able to take part in decision-making on their circumstances,
but the black children at the haven face the additional legacy of former white rule. The
belief, as expressed by Rev Smit, that only the white people could rule and make life-
altering decisions on behalf of other cultural groups, is still powerful. As discussed in
chapters four and ﬁve; ihe previous child care system enforced 2 policy of removing
children from their families and caring for them in ways the system thought to be in the
best interest of the children. This left the children and their parents disempowered.

Chapters six and seven will show how this way of thinking lives on in the new system.
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The menw system also fails to recognise the imporance of consultation with children and
thew parents.

G GROWTH OF AFRIKANER NATIONALISM

Towards 1934 the gold price started to rise and with it economic prosperity returned to
the Union. The poor-white prohiem was addressed. And, Afrikaner nationalism began to
prosper {Kriger 1960673, The DIRC, Afkaner cultural organisations and paolitical power
all contributed to the rapul urowth of mionalism.

In Hurope the 1930s saw a fervent revival of noiwonalism, Fitler was leading Germany
fram the humiliation of defent sud depression after the First Waorid War, During this time |
miny new-generation Afrikaper studenis went to Genmany for post-graduate stodies.
They retuzned as a new inieligentsia with new idealism and soon they were running the
facuities of polincal scienue, phtiosophy, sociolngy and psychology at new Aftikaans
universities (Sparks 1990:149),

Amongst these graduates were DR theoloyians whe were trained monew ideas of
Matzonal Socialism about separate development and the drvine tight of each natiom 0 a
separate existence Mationalizm, which was regarded s the supreme expression of human
fulfiiment, served as a 1ool to justify racial seregation. In addition, i served capitalist
ecunomies of the European countries as it would come to serve South Africa’s white
domingted economy. The newly (rained theologiang took over the church’s seminaries
and they succeeded to structure the educational system in the country according to the
Chrastran nationalst ideas {Sparks 1990:149%

With ity newly acquires ideology, the Aftikaner woik {nation) now betcame & special
nation with an evén more special mission Added to the “new”™ nationalism, was thelr
Christian Calvinistic value of striving for sovereigniy and their dogma of white
supremacy. The notien of a chosen people with a special calling took on a new meaning
and a pew thrust. The segregation of people based on race besame not only politically
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necessary for survival, but also theologically, it became an execotion of God's wilt
{Krager |969: 187, Sparks 1990: 149}

fn tarms of party politics, the unity of the Afrikaner was symbolised by the unification of
the majority of Afrikaners under the lpadership of Smuts and Hertzog with newly formed
United Party in 1934, On the culiural scene the Federaste vir Afrrkaanse

Kedtwurverenigings {FAK), an organisation nimed &t promotmg, the Afrikaans cubture and

the use of the Afrikaans language, came into being {Kriiger 1%6% 8¢}

The commemoration of the (irecy Trek was an event that contributed significantly to the
growing ‘sense of nationakism and unity among Afrikaners (Sparks 1990:169; Kriger
1969: 1 90; Moodie 1973:185). One hundeed yeaes afler the Grear Trek the Afrikaners
oruanised a commemarstion to pay tribute to the thousands of Afrikanar men, women
and children who were part of the Yrek. The commemoration took place over a period of
five months dufing which 0x wagons re-traved the different routes the frekboere had
followed, ending in Pretana. During the time of the Great Trek-commemorations the
DRC focussed on volkseerheid (the unity of the nation). At a conference on 3 Dotober
193K m Bleemfontew the DRC called for “unanimity and mutual tolerance”. Moreaver, it
called on the Afrikaner people to repostion themselves in “the right retationship with
God” { Van der Wait 1987:358; Moodie 1975:179},

Altalong the route that the rrekbocre fallowed, the DRC orpanesed welcommng parkies
and festivities. An estimated two hundred thonsand Afrikaners travefled to Pretoria to
take pari in the final phase of the festivities. It was an emotional oceasion that facused on
the bravery of the Afrikaner and its survival despite the Dritish and the blacks, in their
couniry. The Afrkarers returned home with the grawmg coavection that politrcally and
culturaily, the Afrikaners belonged together (Kriger 1969 190; Sparks 199(0:163),

During the same year, 1938, “[he Stem ™ was introduced as anthem of the National Party
{"“Die Stem " later became the nationaf anthem of South Africa) and was plhyed and sung
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at official gntherings instead of the traditional “(Fad save the King™ Soon afer that, the
Union Jack waz replaced by the Union Flag {Kriiger {969:192).

The Secand World War broke out in September 1939, b caused, onee more, a rifi
amongst the Afrikancrs (Kriiger 1969:196,197). They were divided between support for
the Allted Forces and Nozi Germany The emotwonal and inteflectuat links the Afrikaner '
had with Ciermany, Jed 1o major Afrikaner suppont for the eause of Nazi Germany. The
aroup of Afrikaners wha felt allegiance to Britain, were seen as trastors {Sparks ‘
1990:162-164; Moodie 1475:192,193},

Until the exposure and demise of the Third Reich, Afrikaner nationalism wa:,lstrﬂngly
miluenced by the ideas and political ethas of Naz Germany during its formati»é years of
the apartheid palicy {Sparks 1990:161). The Ossewabronday, until the Second World
War claiming to be an Afrikaner cultural organisation, started to apenly flaun théﬁq .
radical political policy. Their political ideal was a one-party republic based on the model
of Germany’s Nationa} Socialfism and they identifiad stronyly with the ideology of white
supremmacy (Moadie 1975:212,229). The Osscwabrandwag protested publcly ugaénst the
Union's loyaity towards the Allies. Although the government eventually quenchedlthé
tlame of the Ossewabrangwag, the (il in Afrikaner ranks remained (Kriger 19691123;
Ryan 1290°32}, ‘

The rifi posed a threat far Afrikanes politics and the dream of power aver the Brit_ish'nnd _
the blacks. Onrce again the DRC and organisations pramoting Afrikamer nationatism

stepped forward to serve the cause of Afrikaner unity.
7 THE DUTCH REFORMED CHURCH'S THEOLOGY OF AFARTHELD

In 1837 the Cape Synod of ihe DR expressed disapproval of the Grear Trek. The syned,
made up mainly of Scettish DRC miénisters, could not sdentify with the aspirations of the
trekboere, They were concernad about the spiritual impoverishiment that the rrekboere
would undergo on the #7ek and mostly, the synod disapproved of the trekboere's defiance
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of the British government (Van der Watt 1977:13). During the same era, the PRC
initially welcomed coloured peaple to its congregations and they were regarded as
“equals” (Sparks 199(:15). The integration caused an emotional outcry from some
Afrikaners. Ryan (1990:25) argued this to be one of the reasons for the Great Trek. As
the numbers of the coloured people increased, the church experienced more and more
pressure from i=ts members to rethink its policy (Sparks 1990:154). As a result, in 1857
the DRC declared that people from different races would be organised into separate
congregations. This declaration soon became a rule and led in 1881 to the founding of a
separate church for coloured people, called the Sendingkerk (Mission Church). Later, the
Nederduitsche Gereformeerde Kerk in Afrika was established for black people and the
Reﬁ)nned Church in Africa for Indians {(Ryan 1990:25). The segregation of races by the
PRC laid the foundations for the theological justification of apartheid. Up ta the end of
the nineteenth century the policy of segregation was.rnerely pragmatic and not vet

ideological and dogmatic (Sparks 1990:155).

After the rebellion of 1914 and again during the 1920s and the 1930s the DRC served as
the anchor of a demoralised Afrikaner nation (Serfontein 1982:60; Van der Watt
1987:353; Sparks 1990:155). The DRC took the lead in organising a conference of people
to devise ways to combat the poor-white problem ( Allen 1994:147). The DRC started
feeding schemes for the poor, created employment and started Afrikaans schools in the
vestries of churches to establish what it called * Christian-National Education” (Sparks
1990:155; Serfontein 1982:60).

The DRC came to be regarded as the volkskerk (the church of the natton) (Sparks
1990:155; Van der Watt 1987:355). The DRC ministers were the driving force in the
expansion of the Afrikaner culture and national awareness. “.._[T]he problems of
anglicization and poverty were seen as two sides of the same coin, and education as a
major solution to both. Christian charity was becoming Christian nationalist charity, for
the N.G. was coming to see that without the Afrikaans-speaking community, their church
could not survive” (Moodie 1975:70). The church leadership became more end more

politically organised and started to muster the Afrikaner people politically. The church
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ieadership began to focus aitention on the threat of the mushrooming hlack workmg class
L Sparks 1990:153)

In 1921 the Dutch Reformed Church feaders had the first of many discussions on the
racial issue {Van der Watt 1987 75). In thewr minds the “fair solution” aimost always
podnted 1o the policy of apartheid {Van der Wait 1987.75). The racial isgue was
investivated i 1921 by the digemene Sendinghontissie of the Cape, the Transvaal and the
Osange Free State. Therr finding was that the “development of the Dantu was not 1o be
oppased, but that it should take place on the basis of peographical and indusiriat
sepregaton” (my transkation} (Van der Watt 1987:75). This findine was the first of many
ssmitar church decisions (Van der Watt 1987:76). The Federale Raad van Kerke (FRK)
ulso participated in ks regarding racial issues. [n 1913 it gave its full support ta the
Netrredle Uromdhees, an act regarded as the first constituiing ferritorial segregation (Yan
der Watt 1987.76).

L 1928, Professor J Du Plegsis, a sentor lecturer at the sermunary st Stellenbosch
Univeraity, was accused of heresy hy the krelormzon {board of curators) of the DRC
Commiitee of the Synod {Smodale Kommissie) of the Orange Free State and was found
guiliy. His “liberal” thinking was knked to his association with the University of Utrecht -
in Moliand and the DRC advised its young rinisters to study at the Free University of
Amsterdam mstead (Sparks 1990:155,156}). Here they came under the influence of
Abraham Kuyper, theologian, politician and 2t one stage prime minister of the
Nethertands, Kuyper was an influential figure in Holand's Hervormde Kerk (Reformed
Church), known for its rejection of itberalism and rationalism, Kuyper's theology was to
become dominant w the DRC in South Africa (Moodie 1975:57). Kuyper held the beliel
that human life was shaped by separate spheres, such as the state and the family and that
each had sovereignty aver its affairs — “it has above jtself nothing but God™ (Sparks
1990:157). O'Menea {1983:68) explained the relationship between Kuyper's thought and
Afvikaner Christian-Nationalism: “[Tihese Cabvinist reinter pretations provided the
ideational and symbolic framework within and theough which the redefinition of
Afrikaner nationalism into Chustian-natiosaimm began ™ Kuyper emphasised the
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principie of diversity {Van der Wait 1987:100). This notion was seized by some
Afvikaans theplogians whi found biblica? passagres which, 4o their mind, praved that God
imended people to exist as separate mations (Ryan 1990:25). Kuyper also promoted the
Tight {0 teach religious docizing in schools ~ a policy adhered to i South Africa untit
1994,

The DRC thes lopians selectively adopted and adapted Kuyper's asgument that nations
were part of the “law of creation”™. This conviction was based on the inrerpreiation of the
story of Babel in the Bible where God intervened to prevent man's fatling into chaos by
dividinig hurnanity into separate nations and states (Van der Wart 1987-87). This
interprotation resulted in the view of the state and state autharity ss “institution of God™,
operating according to God's laws, Tn South Africa Kuyper™s views were imerpreted as
meaning that white, blick and coloured people should exercise their own sovercignty in
their vwn spheres as separate nationg {Van der Watt 1987:87; Moodie 1975:54,55). Some
theciouians arpued that God had willed the Afnkaner to survive the Grear Trek, to
fibernte themselves from the British, thet God had protected Afrikaner demity and that T
was his will that i remmined protected {Sparks 1990:159}. As mentioned before, the
Aftrkaner people regarded themselves as “Tsrael” of the O1d Testamen, the “chosen
peopte” and some thenlogians emphasised this parallel (Van dex Watt 198775} As
Mondie (1975:164) slated: “Afrikaners are Afrikaners bocanse of God's calling and
God’s calling means that they should be exclusively Afrikaner.”

The DRC was further influenced by the German mizsionaries in South Africa who
declared that “ibe ultimate aim af their Lutheran mmssion was to found a ... national
church in which the national character and the social relatmns of the indigenous people
would be preserved” (Sparks 1990:155).

With the demise of Nazim in Germany, the DRC downplayed its finks to National
Socialism, But by that time the biblical basis for the policy of separsie developrent in
the church, the socml, educationn], ecanoricaf and political spheres in South Africa way
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firmly estabished. The church considered the differential trestment of people according
10 race as a means of enhancing life and independence {Sparks 1990: 160; Ryan 1990:26}

1n 1933 the FRK “impatiently” requested that its Camenittee on Native Affairs (Narwrelle
Kemmissicy paid attention to the racial issue since it was 2 contentious issue in the DRC
(Van der Watt 1987.78). The FRK requested more communication with the prime
minisier, Hertzog and strengthened the government s position in the execution of
apartheid {Van der Watt 1987.80},

It was against this back ground that the DRC” s role in Afkaner politics started 0
become even more defined. In 1935 the DRC stated that their mission policy endorsed
segregation and aparthetd {Van der Watt 1987.80), This policy, also the afficial policy of
South Alfican governments between 1920 and 1948, was originally designed to define
the “natural houndaries™ betwren groups of people. Aithough these boundaries hdn’t
been enforced before, during the early 19405 it became important for the DRC to ground.
apariheid bibfieatty in an gttempt to jushify it {NGK 1997:8; Ryan 1990.34; Van der Watr
T987.51,873 The theological debate of justifying apartheid continued into the late 1950s..
Althyugh many theologians were not conyineed of the biblical justification of apartheid -
and severely critisised i, thev nevertheless rationalised it in tetms of the socio-economic
context of the couniry {Van der Watt 1987:81 96} In fact, in 1348 the DRC repeatedly
urged the government to implement the policy of apartheid and various Jaws came about
with the approval of the DRC {NGK 1997:9; Van dor Watt F957:84-86). These daws

incleded the prohition of mixed mamiages and the separation of lving areas.

At the beginning of the 1950s the DRC studied and discussed the country’s complex
racial wsues on varieus church conferences and conpresses {(Van der Wait 1987.94) In
doing 50 the church unmistakably comgibuted to fiprm public gpinion. Central issues were
Christian principles m government's poiicy of apartheid and the DRC's own policy of
separate churches. Practical politics ako came within the scope of thege conferences and
congresses {Van der Wait 1987:94% In 1950 the DRCs Federa! Mission Council held a
conference and called for the iotal separation of the races {Ryan 1990:36; Van der Wt
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1987:95). Dunng, the next decade two million black and cotoured South Africans were
forcibly uproated, removed from their bomes and dumped onto basren, undeveloped
areas called “hamebinds”, Their original hames made place for the extension of white
suburbs. The effects of the policy of segregation saw the majority of people fiving on
thirteen percent of the couniry’s land {Ryan 15%0.42).

In an interview with Dr E P [ Kleyahans in October 1978, shortly afier he was etecied
maoderator ol the DRC General Synod, Kleynhans describad the relationship between the
DRC and Mational Party politics as foffows: “It is not the NGK which 15 following the
government: it is the other way round. We were first with a poticy of separate
development which began in the 1B50s when separate church structures were provided
for each separate racial group Lo enable ther to listen to the Word of God amang their
own peopie and in ther vwn languape™ (Serfontein $982:63-643.

An undersianding of some of the workings of the DRC would be meomplete f the
powerful role of the Afrkaner Broederbond { Afrikaner Brotherhood) in the collaborative
relationshap between the DRC and Nationat Party {Afnikaner} politics, is not considered:
. [Tlheir racial policies were the same, both adhered to the philosoply of Christian
Nationalism and bath were part of the Afrikaner Nationalist estahlishment coordinated by
the secret Afikaner Broederbond” (Serfonrein 1982:70),

8 THE RROEDERBOND

The policy of apartheid within the DRC did not develop in isolation - # was linked to
bath the development of the Airikaner nation and Afrikaner politics, & was i product of
the interdependent Runciioning of the National Party, the Sroederfend and the DRC.
“While the Nationai Party provided the institutional pitlar of apartheid, snd the Afrikaner
Broederbond the idecbogicat pillar, the rehigious and moral pillar was supplied by the
Duich Reformed Church” {Ryan 1990243 The DRC was described as “the National
Party at prayver” (Sparks §990: 153}, Serfomein { 1982:63) affimmed this notion .. [T]he
church (DRC), state and Broederbond ave 50 interlocked that it is difficult i0 say which
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wing of Afrikzoerdom i sctually responsible lor a specific policy or plan of
action. .. _[Tihe policy of the NGK towards racial and political matters reads bike n bloe
print af the policies of the Nationai Pany.”

The Afrikaner Brovderbond emerged in 1918 as an organisation that would work towards
the teconeitation of all Afnkaners amidst a context of confusion and disunity {0 Maara
108359}, It was 1o work towands promoting the Afrikaner’s mterests in South Afvica and
towards their survival amangst the English-speaking whites and the black population and
1 claimed the pohboy of Christian-Nationahsm { Allen 19997 275; Moodie 1975:99}. Soan
after it was founded, the operations of this ozganisstion became covert and membership
tecame secrel {Moodie 1975:99; Ryan 1 99%0:26: Sparks 1990:176}. “{Alkhough the
Broederbond formally excluded pariypofitiek, it allowed — mdeed encouraged —
kuttunrpolitiek, which included civil-religion ideals such as the republic” (Maocdie
1975113} The Aroederbond grew mte an orgamsation that formed the inner body of the
Afrikaner’s new political intelligentsia and # was to have comsiderable imfluznce on
South African palitics in dexades to Rollow {Ryan 1990:26). The Bruederbond has been -
compared to a political Maha (Sparks 1990:176) and when cne consklers the power i

exerted, this 15 an apt description.

[i was in poinics that the Mroederbond exercised its most profoond influsnce. For more
than fifty years no major new wdea in Afrikaner poliiics was expressed in public without
being scrutinised and approved of by the Broederbond The government used it both nsa
think tank and a sounding board (Sparks 1990:1773. & became one of the prime mavers
of Afrdkaner Nationalism and the pelitics of spartheid {Ryan 1990:10; Moodie 1975101},
During the 1930s the Browderbond was as influenced by the current of romantic
nationalism emanating fram Nazi Germany, as were the church and the Nationa! Party.

In the 1930z and 1950s the powerful boad between the DRC, the National party and the
Hrocderbond reached new heghis. The Broederbosd had many mombers i fop positions
11 the public service as weil as the povernment. This point is emphasised by Ryan
(1990:10); *. .. practically ail poverrunent posts went to Broeders (mermbers of the
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Hroederhopd), so it often begame hard 1o say whether the government sefected the
Brovders or the Hroeders the governmens,” When individuals within the DRC {as
probably within the National party and the Hroederbond) had opinions contrary to those
of the apartheid policy, it was difficull to appase the coliective force of these powerful
oreanisations. Individuals who expressed opmions in confict with the palicy of the time
were forced to coaform fo the preseribed way of thinkig. Aecording to Beyvers Naudé
{quated m Ryan 15%0: 108} mamy of the DRC ministers were “fnghtenad to speak up
about their deepest Christian convictions. . because. .. thay will either be asiracised ot lose

therr jobs.”

Durnyg the 19705 the Browderbond was reputed to have a total membership of tweive
thowsand carefully selected men (Moodie 1975 100,102) who wers organised into eight
hundred ceis around the country. It controlled the Afrikaner cultural life through the
Federation of Afrikaner Cultural Unions (FAK) (Moodie 1975:105; (' Meara 1983:61),
the Voortrekkers {a scaut movement), the Afrikaanse Studentebond, the Risrerwag (s
Juvior Broederbond), the Rapgrrrirpers {an equivalent of the Rotary Clubj, and the South
African Bureau. for Racial Affairs (SABRA} Between 1939 and 194% the
Reddirgsdaadbond (Rescue-Deed League} (Moodie 1975:205) Jaunched ten thousand
Afrikaans businesses, amony others the Rembrand: Tobacen Comporation, Yolkskas Bank
and the building society Saambou Nasionaal {Spacks 1990:177).

The DRC’s theology of apartheid and the powerful tole of the Aroederbond in Afrdaner
politics paved the way for Afrikaner supremacy in South Africa.

2 COLLABORATION BETWEEN AFRIKANER POLITICS AND THE
THEOLOKGY OF THE DRC

The Natiorad Party was founded in 1954 by Hertzog and it officially proclaimed the
policy of Christian-Nationalism (' Meara 1983:59; Moodie 1975:78; Serfoniein
1982.80). In May 1948 the Matwenal Party came intn power. Dr D) F Malan, leader of the
Nationa] Party, stated at that time:
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Our history is the greatest masterpiece of the centuries. We hold ths
nationhood ag our due for it was given us by the Architect of the universe.
... The last hundred years have witnessed a miracle behind which must lie
a divine plan. Indeed, the history of the Afrikaner reveals a willand a
determination, which makes one feel that Afrikenerdom is not the work of

men but the ¢creation of God.
(Sparks 1990:31}

The victory of the National Party was unexpecied and added to the balief of some
Afrikaners that God had willed the Afrikaner to rule the counury (Sparks 1990:183}, The
fact that black and coloured people had no right to vote, despite constituting the majority
of the population of South Africa, did not seem to influence the Afrikaner’s percaptions.

Various authars identify the Sharpeville massacre (1960) and the Cotlesloe consultation
(1960} shortly after the massacre as sipnificant turning points for theology in South
Aftica, for the black Jiberation movement and for Afrikaner nationalist politics (Sparks
1990:235; Ryan 1990:52; NGK 1997:12).

1n March 1360 the African National Congress (ANC} and the Pan-Africanist Congress
{PAC) organised and launched a protest against the pass laws. The PAC called on its
members to leave their “passes” at home on the day of 21 March 1960 and to present
themselves for arrest at the nearest police station. The police fired at a crowd of protesters
in the Sharpeville Township, killing sixty-nine people. This led to & world-wide outery
and the PAC and the ANC called for a day of mourning on 28 March 1960. This resulted
in the declaration of a state of emergency and the PAC and the ANC were outlawed -
{Ryan 1990:52; Allen 1994:6; Van der Watt 1987:102).

This day became a symbul of the suffering of black people as the concentration camps
were for the Afrikaner half a century before. Black Nationalist politics went underground
and changed their strategies of non-violence to those of guerrilla struggle. South Affica
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became a police state, violence escalated and confrontation between the government and

the blacks spiralled (Sparks 1990:235).

International condemnation against the DRC followed the Sharpeville massacre (Ryan
1990:54; Van der Watt 1987:104), However, the criticism was deflected and twisted as
being disrespectful of the DRC’s intention and the scriptumal basis of the church's
standpoint (Van der Watt 1987:103,104). The church saw these attacks as a threat to the
mission of the church (Ryan 1990:54; Van der Watt 1987:103).

Sharpeville seemed to have created a serious rift between the DRC and the English-
speaking churches (Van der Watt 1987:104; Ryan 1990:54) 1t also threatened to destroy
the bond between the Transvaal and the Cape moderaturss of the DRC. In the early 1960s
the Transvaal and the Cape moderatures were the only DRC moderatures holding ties
with the World Council of Churches (Ryan 1990:54). In response to the demand of the
Anglican Archbishop of Cape Town, Joost de Blank, to expel the DRC from the World
Council of Churches {(WCC} (Van der Watt 1987:104), the WCC sent a representative,
Dr Robert Bilheimer to South Affica to try and heal the rift among the churches (Ryan
1990:54; Van der Watt 1987:105). This led to the Cottesloe Consultation in December
196( in which the DRC akso took part (Ryan 1990:54; Van der Watt 1987:105). Although
the DRC delegates were very conservative in their contributions, the road was paved for
individuals within the church for critical theological and personal reflection. At the
Consultation the DRC ministers came to know black people for the first time — the

delegates shared living accommodation and meals {Ryan 1990:59).

At the Cottesloe Consuhtation some DRC delegates expressed theological opinions
markedly different from the policies of the National Party end it was met by the
Afrikaners with shock (Van der Watt 1987:106). Moreover, when a statement was drawn
up at the end of the consultation, they supported the statement, rejecting all forms of
racial discrimination {Ryan 1990:60; Van der Watt 1987:106,107). Regrettably, soon
after the Cottesloe Consultation, some of the DRC delegates, back in the reality of their
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conmuniéigs and incking the support of thew fellow-delegates, backed down from thair
instial suppan for Cottesloe {Ryan 1950:61),

Whereas the aftermath of the Sharpeville massacre and the Cottesloe Consuliation invited
individuats within the DRU to reflect an the apartheid policy, the government was
seemingly undeterred by these evemns. Not even the Cotiesioe statement could manage to
shake the government's confidence { Ryan 1980:53). Hendrk Verwaerd, who was prime
minister at the {ime, rejected the DRC's support of the Cottesloe-statement and dwscarded
the Consulflation and statement as mterfecence of “autsiders™ in Snuth Africa’s intercal
affa:rs { Van der Watt 1987:107,108). The Hroederband"s executive sent out a circular to
all its memhers reiecting the Cortestoe slatemnent and asked them o be loyal to Verwoerd
{Van der Watt 1987:114).

The DRC delegares were to appear before the syned “like socused mea” (Ryan 19900663,
for being “unfaithfu! to the policy of church and govemment on rasial issues™ {my
translation) { Van der Watt 1987:109). Some withdrew the statements they had rmade at
the Cottesioe Consultation {Ryan 1990 66, Van der Watt 1987.110).

The synod had to decide on its position regarding W C membership. The Transvaal
DRC resigned its membership in the World Council of Chugches. The DRC reaffimmed its
support for the policy of differentiation (Ryan 1990:65; Sparks 1590:284).

The rejection of the Cottesloe statement by the DRC caused a rift beiween the DRC and
other protestant churches. The DRC rejected the plea made hy individuals within the
DRC for unity with these churches. Theologians such as Beyors Naudé, who idendified
with the Contesige Conailtation, were sharply criticised by their colleagues in the
Hroederbomd (NGK 1997:19; Ryan {990:64; Van der Watt 19877 14). Naudé reacted as
follows: “T was deeply disappointexd but I did not condermm them. T realised that we were
up apainst a sicvation of such stransigenc that it would take many, many years befare

we would be able to move this massive body called the NG Kerk” {DRC) (Ryan
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1990:72). The “massive body” made it virtually impossible for voices of resistance to be
heard.

This did not seem to stop the consistent flow of critical votces from within the DRC. In
1963, during a Southern Transvaal Synod in Pretonia, theologians requested an
investigation into membership of the Broederbond. The request highlighted their
suspicions that special positions within the church and society were often reserved for

members of the Arocderbond The motion, however, was defeated (Ryan 1990:75).

At the same synod, the Broederbond’s appezl to their members not to support the
theological newspaper, Pre Veritate, was discussed. Pro Feritate, under editorship of
Beyers Naudé, was issued by the Christian Institute and reflected critically on church
matters and obviously on the apartheid policy (Ryan 1990:74; Van der Watt 1987:112).

As early as 1962 the Broederbond became concerned about the increase in its generat
opposition. [t became concerned about the independent thinking of the Afrikaner and the
possible rift within the nation. It regarded views that criticised the apartheid policy as
“communist ltheralism”. In a memorandum it requested as follows: ... [Tlhe executive
councit solemnly calls on our Church leaders to combet this liberalistic attack on our
Christian spiritual convictions and on the Christian-National philosophy on which our
national struggle onthe cultural, social, economic and educations front is founded, and to

expose it firmly and clearly” {Ryan 1990;36).

The Christian Institute {CT) was a theological organisation formed by Beyers Naudé with
the suppoert of a small group of moderate Afrikaners who were opposed to their church’s
support of apartheid (Ryan 1990:3; Van der Watt 1987:112). The CI was criticised for its
liberal views (Van der Watt 1987:113) but also for allowing persons from the Roman
Catholic Church to be elected onto their management board. This echoed the DRC’s view
of the “Roomse gevaar” (the Roman Catholic danger) (Ryan 1990:101).
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The fear existed amuongsi Afrikaner Christians to sxpress their ambiguity about the
DR{s support of apariheid. The threat of being ostracised by their close-knif community
was ever present. This fear fostered silence on these issues and at the same time il created

an accompanying feeling of guill {Ryan 1990:107).

inthe 1960s and the 1970s the DR, following trends in the polincal arena, gradualiy
drified away from claims ihat the Bible justified aparthetd. Van der Watt {1987.1i6}
argued that as government representatives indicated a movo away from disiaimination,
fram emphasising skin colout, the South African society realised the short-commus of the
paticy of separate development. The most prominent reasans were the demoygraphic

compositiom of South Afriea, the noed for more land and economic integration,

However, the church still supported the governmen?’s potivy of separate development
insisting that it provided s just dispensation for alt races (Ryan 1950:101). The consistent
refusal of the DRC to challenge the povernment on its pokeics keft this task 10 the liberal
thinkeng theolapians within the church and those subscribing to black liberation thoology.
Cn Naude’s request, the Kawos working group was formed in Holland to promote
awarensss there of South Africa’s race policiis and to lend moral and financial support to

the Christian Institute (Ryan 1990:135%),

At the same time the government became determined to crush clergymen who were
undermiming the security of the state. This was done by confiscating their prassports, by
bending, saiding and by hringing crimma? charges against the “perpetrators”™. In this style
the Christian Institute, as well as seventoen Black Consciousness orgamsu.r.ions were
banned by the govemment in 1977 and Beyers Naudé, amongst ot hers, was placed under
house arrest for seven years (Ryan 195(:167.20%).

The first time that the DRC positioned rtself with certainty and clarity against apartheid
was in 1997, almest fifty years after apartheid became institutionatised. This followed the
Dutch Reformed Mission Church’s declaration that separate development was a sin, that
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the masal and thealagical justification therenf was a mockery ofthe Gogpel and that the
umrelenting disobedience of the church to the Word of God was a theological heresy.
The Dutch Reformed Mission Church caled en the DRC to repudiate the policy of
apartherd.

1n 1980 and 1981 two theological texts were published by the DRC. In these texts
Professors Johan Heyns, David Bosch and Nico Smith, all theologuns within the DRC,
repented the sentiments of the Dutch Reformed Mission Chursh. Ia 1982, an “Open lettes
i the IRC™, endorsed by 123 theologians, was published in the DRC newspaper, £i¢
Kerlbarde, Tn this letter, the apartheid policy and the laws that executed the policy were
declared as un-biblical and un-Christian. In the same year the Dutch Reformed Mission
Church reiterated ts declaration of 1979 and this Jed to the Confession of Bethar. The
confession was a “staées confessionis”, a concept confession, an expression thaf the time
had come for new ideas and decisions sbout the apant heid policies o be considered by the
church, The DR rejected the Bethar Canfession of the Dutch Reformed Mission Church
in 1984 and warned the Mission Church 1o recomsider s policy. The DRC justified and
reiteraied its support for the policy of seyrarste development (NGK 199T:30-37),

The WCC supported the Dwich Reformed Mission Church’s siarus confessionis. The
WOCC had been mfluenced by its consultations with the Alliance of Black Reformed
Christims with Allan Hoesak as leader. This organisa.tion denounced apartheid as a sin
and declared the policy’s moral and theologmal justification a heresy. This dechration
wag brought before the WCC at a conference in Ottawa m 1982, The Council accepied
the declaration and suspended the membership of the DRC and the Nederduitsche
Hervormde Kerk (a conservative Afrikazns-speaking church) unt# they could prove that
their polictes have been amended (Sparks 1990:286; NGK 1997381,

In 1984 the Reformed Ecumenical Synod of which the DRC was st a member,
followed the WCC and exerted pressure on the DRC to wject apartheid on the grounds
that t was a sin and un-biblical. Under continuous pressure the DRC's delegation o a
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meeting of Reformad Ecumenical Synod in Athens in 1992 eventually rejecied the
stification of apartherd (NGK1997:41),

In 1983 the Western Cape Synod of the DRC made a policy statemen that the prohibition
of mixed marriages wag un-seriptural (NGK 1997:358,39) and m 1986 the General Synod
of the DRC admived that it was a metake o justify apantheid from Scripiure. The DRC
clearly declared that the church was not called to prescribe any polittcal policy, The
church’s robe should reflect the nurtouring of the concepts of fove, stice and dignity in a
society. This admission by the General Synad of the DRC fed ta the breakinp away of
farty thousand DRC members and one hundred of its ministers to form the moze
conservative Afrikaanse Protwstante Kerk (KGK 199742, 45).

in the years ta follow, the DRC was pradually amending its policy of apartheid - gibert
slowly and in a piecemeal way. These amendmems did fat come about without 4,
tremendous amount of conflict and pressure from within the aoks of the DRC {as
mentioned abave} from black liberntion theologians and “English-speaking whike
churches” in South Africa. as well as from international church associations (as

mentioned above) (Serfontesn 1982:129, 1303

In the light of the previous pacapraphs, nt seems that at various stages admissions were
made that the DRC peiicy of apanheid was un-habiical and therefore a mistake, but the
first official apology for the effects of thus policy only came in 1989 (NGK 1597.46}.
Until then it had been a theological debate about dogma and academic issues. Yel, with
the apology, came the first admission that the effects of the dopma af the church was
ungthical and inhiumane. The sdmission, &saed at the Vereemgmg-deliberation, was an
apology “with humility and regret” for the suffering of the people of this coumiry under
the policy of aparthed {(NGK 1997.46), The Vereeniging-dehberation expressed its
conocem for the contnuation of the state of emergency i the country and the effects of it
an the people. It @lled on the government io immediately cease the detainment of people

without rial, ¢ abolish the gate of emergency and 1o release political prisoners. It
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requested nepotiations with black leadership that could lead to the transfer of the political
power in the country (NGK 1997:46).

One year later, in 1990 the Rustenburg Conference took place (NGK 1997:50). In some
ways this conference was simitlar to the Cottesloe Cansultation of 1960. It brought
tagether the representatives of eighty churches in South Africa (Allen 1994:214). The
conference was called by state president F W de Klerk “to formulate a strategy conducive
to negotiation, reconciliation and change” {Alberts & Chikane 1921:14). One of the
prominent leaders-requested by the state president to ascertain church leadership reaction
to a changing South Africa, was Prof Johan Heyns, at the time the moderator of the
General Synod of the DRC and chairman of the Broederbond. At the conference Willie
Jonker, who represented the theological seminary at Stellenbosch, offered a personal
apology, as well a3 an apology om behalf of the DRC, for the “political, social,
economical and structural injustices under which the whole country had suffered” (NGK.
1997:54). Archbishop Desmond Tutu of the Anglican Church accepted the apology.

In the confession of its Tole in apartheid, the DRC attributed the church’s support of this
palicy for more than thirty years to the absence of critical reflection of its own matters
due to the alliance between the church and the government. 1t admitted that the church
prioritised the Afrikaner's interest at the cost of others’ precarious circumstances. The
church contrnibuted to apartheid developing inito an ideology, fully aware of the
consequences for the majority of South Africans. The church allowed people being
turned into pawns on a chess board without humanitarian consideration. Even though the
policy of sepa.rate nations in separate countries (homeland policy) failed, the church

allowed the discrimination and injustice of farced separation to continue (NGK 1997:72).

Whereas the DRC imtially had a leading role in establishing apartheid, the
National Party accepted apartheid as policy. Due to the fact that many
members of the DRC were also members of the National Party, an

understandable symbiosis between church and party developed, resufting
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in the church’s lack of distance and critical otyectsvity of the affairs of

BOvernment

Due to n deep-seated and justified association with the people the DRC
served — the Afrikaner - the church opted for the imterests of its membery
above those of sther people. The church was concerned about the survival
of the Afrikaner while tending to iwnore the plight of other people (my
fransiation}.

(NGK 1997.73).

With this admission, the DRC undertook to amend ity mistakes of the past:

in the years to come, the church wishes gnee more ta be available to the

Lord, o pursus God’s will in earuest and with devotion, for the well-bemg
of its members, for the country and ali its people, and to reflect 1 a critical
wuy on its own interpretations of Gad’'s Word. . .
(NGK1997.74)

Whereas before the DRC regarded itself as the preat and mighty 'i:hu.rch, it now had 1o
consider itsell zn a different light. The confession expressed that ihe servant-image suited
the DRC better in the current circumsiances, which it is after alf what Christ requires of
his church, Amongst many other woals, the DRC stated that it wanted to strengthen #ts
prophetic woice in the future. # admitled that the prophetic role of the church was absent
in the pask. Instead, the church supported and even insisted on the execution of the policy
of apartheid (NGK 1997753,

TFhe close cojlaboration of the DRC and the Afrikaner ideal had implications for the
context of comstgniing the care of chuldren az the Children’s Haven M T R Smit.
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e RESONANCE WITH THE SITUATION AT THE CHILIYREN'S
HAVEN M T R SMIT

As mentioned earlier in thiz chapter {and apasn in chapter five), coloured and black
children at the haven suffered racial discrimination. The haven was “warned” by the new
government {0 align ns praciices to the new constitution and the Employment Equity Act
no 55 of 1998. Aparl from ssues relating specifically to racial issues, other issues bear

relevance to the historical averview discussed in the previous parayraphs of this chapter.

The Afikaner tradition had its fair share of patriarchal discourse — a dscourse that
perpetuated 1 system of male dominance ot the expense not onty of wamen (Keane
1998:122,124; Ackerman 1996:39}, but atso of children and other marmnalized proups.
Men were the leaders of honseholds, of political parties. of the structures of the DRC
(Ackerman 1996:37, Landman 1998:137) and powerful culiural organgsations such as the
Browderbond and the Rapportryers. Following the patrarchal tradition, husbands, fathers
and leaders assumed authoritative positions not 1o be chellenged pladly. Care offered
from this tradition, took on a paternalist noture. Decisions were made on behalf of those
in less powerful positions such as chiddren, women and other margmalised groups. Louw
(2000:29} reférs to the gencration mised i the patriarchal tradrtiaon as “the shut-up-Dad-
has-spoken peneration”. The decision-muking process :n this tradition is umlateraf -

lacking coflaboration of these most affecied by the decistons

As discussed crlier in this chapter, the Afrikaner during ond after the Grear Trek
regarded it as their God-gven mission to submit black people to their authoriy and
duving so, spread the Chrisiian message. Later, Afrikaner politicians, supported by
dominant DRC theologmns, regarded it as their duty 1o “rule’” the black, cofoured, Indian
and Asian people. The majority of white people, the only mcal group with the right to
vite, voted the National Party into pawer in 1948 and it passed kiws enforcing the
segregation of people — a poliey claimed 1o be m the best mkerest of black and coloured
people, in mamtaining their cultures and traditions. The paternalist ruling of Mack and

coloured people soon became one of complete dommation, vielenthy suppressing any
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form of resistance. Resistance from within the ranks of Afrikaner politics {er thenfogy}
was mef with authoritarian condemnation. The end of apartheid did not mean the end of
patriarchy. “What does ® mean ta be a woran (1 wouid bke to add to this: a child orany
margmalised person), when patriarchal siructures sve been left virtually untouched in

the wake of demoemtic transition™ {Pieterse 1995:553.

The ways in which the haven was mamged in the previous ehild care system resonated
with the Afrikanet’s patriarchat discourse. The haven’s board of management was
dominated by white Afrikaner men — the canng of the children left to women. In the
runming of the haven decisions were taken on behalf of the children and their parents.
“Their panicipation was never encouraged. Meither was the parricipation of the chikd care
workers, who knew the children better than most, considered i the runnirig of the haven
{these issues are dmeussed m chapiers five and sixt. The board of management’s
resistance to integrade peopie from other culiures and races was reminiscem of the
ressslance of Affikaner politics and DR theology during the aparthend era — an attempt

al Preserving power.

The professionals, psychologists, social workers and child care workers forming part of
the therapeutic team, followed assessment models and therapadtic models which
reinforced the patriarchat discourse - a pproachij;lg the children from the stance of “the
expert” who knew from his / her tratning, what was i the best imterest of the children.
These professiomal models encourajzed as Jiftle participation and collaboration from the -
children as the management board did {this issue is discussed in chapter seven).

Whether the issue was the care of children or the management of the haven, the focus
shifted from the children, after all the nuclens of the haven, to politics. Child care betame
part ol a politeal system in which the children were mere pawns -- as black and coloured

people expetienced for 56 many years,

With the transfosmation of chld and youth care, which formed past of yet anather

political discourse, the npporunity was there to focus on the children’s interests.
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However, as discussed in chapters six and seven, the children at the haven once apain,

became the pawns in a new pame of politics.
I BLACK LIBERATION THEOLOGY
11.1  Introduction

The brief discussion that follows 15 an attempt to show how, in contrast to the dominant
DRC theolouy during the apartheid era, black hberation theology addressed the plight of
the millions of poor-and oppressed black people in South Africa. In highlighting the
prophetic nature of black liberation theology, I do not imply that other forms of liberation

theology such as feminist theology, did not play a prominent part in empowering people.
11.2  The prophetic nature of liberation theology:

In the same way as the themes of faith and politics were intertwined in the history of
Afrikaner nationalism, so too were they part of the struggle of black people in South
Africa. For Afrikaner natjonalism, theology served as justification and motivation for an
oppressive system. For black nationalism, theology served as liberation from the
appression. On both sides theology served as vehicle for nationalist purposes. This
argument brought Sparks {(1990:278) to refer to “a theological war™ as much as to “a

political and military one”.

Black theology in South Africa developed since the 1970s in reaction to the apartheid
system of the previous government. Within the black theology movement there were
differences of attitude and approach, some prioritising the racial character of oppression
while others added the category of class. Another trend supported a non-racial approach
and centred its philosophy on peneral oppression (Maimela 1998:116; Van der Watt
1987:116).
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1t seemed that there has always been ambiguily in the Christian refigion on the quastion
of ohedience, resistance to state authority and indeed, on the question of war rscil

Int its earliest phase, when Christians were being persecuted by Rome ant the church had
no relationship with the slate at all, thealogy was “unquestionably and even militantly on
ihe side of the ... poor™ {Sparks 1990:280) But when emperor Conglantine converted to
Christianity m 313 AD, all this changed. Christianity became the state religion,

supporting the political authonty and enjoying Euthfui obedierce from the people. i was
beligved 1hat the authoritics were put there tp represent God's autharity on eanth. Those
who resisted state authority, resisted what God has eppointed {Sparks 1990.280),

Sparks {1990:281) made the obscrvation that *the residua! tradition of those early
Christiamty has remained” — the tradition of the church having no refationship at all with
the state and of the church being an the side of the subversive poor {Sparks 1990280,
From this tradition liberation theology developed as a relatively recent theslogical genre
with chazacteristics stemming from human oppression, of people who, fior some or the
other reasom, were being marginalised and were suifering discrimination and snjustice
Liberation thoologtes reacted to oppression in an attemps to find ways of resolving
conflics, in the light of the: Gospel and to allow people to break free from their oppression
{Mamela 1998111}, Liberation theology has manifested itself in varous ways: m the
liberation theology in Germany agaimnst the Narifcation of the German Evangelical
Church n the 19305, in Latin America, where it resisted economic rather than political
suffering, if ferninist theology which has calfed the attention of the chuzch o the
explottation of and discrimination against women, and in Norlh America and South
Africa where biack Hberation theology onpinated in reactson to systems of racial
discrimination (Maimela 1998:111; Spacks 1990:281: Keane 1598-122: Hopkins
198%:12}

Black theology bas its origing in the context of oppression, dehumarisation and the
destruction of black “personhood”. # can be defined as a theologscal reflection on the
black experience.
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{n Marth America Yiberation theokogy is linked 1o the history of slavery when millions of
Africans were captured, violated, sold and stripped of their language aod their culhure
After slavery was abolished, the blacks in Nonth America continued to be pushed mto the
margins of society, stripped of their luman dignity and their rights {Hopkins 1988:17).

The South African experience was different in the sense that black peapls were niot slaves
As such — they were subjecied ta domination, exploitation and oppression, slarting with
European cofonialism and ending in the system of aparthaid (Maimels 1998:112),

Maimels {1998:112) argued that black thevlogy owed its origin to 4 racial situation where
cobour — the colour of one's skin — determined peoples’ whole lives. # determined their
superiotity or inferiority with respect €0 others, It determined who they were destined to
be. “Where a person muy Hive, where a person may work, what bus or frain to use, which
schools or churches to aitend, which restauram o totkst #/he may use, whom &/he may
love amd become o neighbour 1o — sl these thinus were determined by whether sthe is
black or white” (Maimela 1 998:1132),

As | have indicated in this chapter, the difference between white and black was
highlighied and politicised ever many years in South Afvica to the exient that, froma
white petspective, anything “black” came to be regarded a3 “negative and bad” (Maimela
1998:113}. Decause of this racist notion, black people suffered for a long time, submitted
to the notion that their eulture, religion and language were second-class - beingt
assimilated into the existing “superior” ways.of Western religion and culture {Maimein
1998:113).

‘the intention of black Liberasion theology in South Africa was to return black people to
their God-given humanety and the convigtion that God became human in Christ to
liberate humanity, In doing so, black lberation theology valued ithe idealogy that God 1s
atways on the side of the oppressed and the underdog and that Gied willed all humans to
be ftee. The theology placed its emphasis on the historical life of Jesus according to

Seripture ~ a3 a human being bom in a siabic and not into wealth and sotial sratus, as one
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vould have imagined. Jesus lived among the poor and the oppressed, always taking the
side of the weak, the sigk, the hunery, the homeless and owicast. Even in his death, Jesus
dentified with the marginaiised as he hung between two common cnimimals during his
fast hours {Maimieta $995:114-118; De Gruchy 1991:84,85. Hopkins 1989:2; Du Boulay
JURG:174),

tromically, as the oppressive theology of the Afrtkaner clnimed a personal identification
with the Issaehites as the chosen people of God in the Old Testament, so did black
Beraton theology. Both thenfouies identified with the symbalic liberation of the
[sraelites from the oppressive Egyptian pharach — Afikaner theolopy referring to their
liberation from British domination and from the fesr of black power, and black [liberation
theclogy refersing to the dberation from white Afrikaner domination.

I his address to the Eloff Commission® in September 1982, Archbishap Desmond Tuiu,
wik: became synomymous with the black liberation strogple, refterated the prophetic .
nature of Bberation theotapy:

1 will show that the central work of Jesus was to effect reconciltation
between God and us and also between man and man, Consequently, from
a theological and scriptural base, 1 will demonstrate that apartheid,
separate development or whatever if is called is evil, totally and without
rermainder, that it is unchristian and unbiblical 1t has recently been
declared a heresy by a world bady of responsible Christians, a body to
which the white Dyich Reformed churches belong and which can therefore
not be dismissed ag a so-called lefl-wing radical body. . If anvone were to
show me that apartheid s bibheal or Chritian, I have said bafore and |
reilerate now, I would burn my Dible and cease to be a Christian, 1 will
want to show that the Christian Bible and the (Gospel of Jesus Christ out

Lord s subversive of all injustice and evil, oppression and exploitation

* e Elolf Commiasinn was agpoimed in 1981 (o fovestigare finsncial irmegularilies wathin the South
Alncun Cixrel of Chusches.
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and that God & oo the side of the oppressed and the downtrodden, that he
15 the hiberator God of Exodus, who Jeads his people out of every kind of
bondoge, spirtual, political. socal and econprmic. Nothing will thwart him
from achieving the goal of the kheration of all his people and the whole of

his creation.

{Allen 1994:56)

Black hibemmtion theology wanted to highlight the conflict and polarisarion between white
and black, dominant and oppressed, powerful and powesless {and therefore poor}, present
m the Souil African society and called for a transformation of individual and sociat
structuses throuph the gospel as the promise of reconciliation belween oppressor and
oppressad. The gospel was seen as having the power (o bring a compiete break with the

past and t0 enter inio new relationships with others (Maimela 199517}

3ased an these values, black liberation theology inSnwth Africa took 2 stand against the
ncutrality of a theology that maintained the sitms gro. Instead, it advecated for active
chalfenpe of oppressive systems and saw iis battle against the oppressive apariheid
governmaent 3z a strugele between bfe and death (Maimela 1998:117}

11.3  Trends i Mack hberation theology

As indicated zarlier, there are various approaches within black liberation theology — the
Biack Solidlurity trend, the Bhck Solidarity Materiabist trend and the Non-racist trend.
The Black Solidarity trend represermed the first phase of black theology and theniogmns
such as Sabelo Nowasa, Manas Buthclezi Allan Boesak and Desmond Tutu emerged as
proponents of this trend n black theclogy. Sabelo Niwasa was the director of the Black
Theology Project under the auspices of the University Clrishian Movement (Maimela
1998314}

Towards the end of the 19705 the Black Sofidariy-Materialist trend began to emerge as o
result of the banning of black consciousness organisations by the National Porty

povernment. The back thenlogy movement and the black conscivusness movement were



Chopler 3 Discouwsm comsiiuting chid ogre ot tha Chiviren's Hoves M TR Smit 132
ciosely related, both dependant on the other. Maimela {19%8:115) made the commernt that
“the one cannat exist without the other: for # is in their mutual complemeniarity that they
canstitute usefu! instruments for effective Eberation for the oppressed Blacks.” On this
isspe both Black Solidarity and the Black Solidarity-Matermiist trend agreed, as did they
on the point that the lberation of black people in South Africa conld not be brought about
by white people despite their sympathies with the beration stcupgle. The reason was that
the whites have not shared the experience of what 3 meant to syffer as black peaple undes
white oppressivn. The mutual point of depariure for these two theological movements
was white racism. Whereas Black Solidarity viewed white people a3 the cause of the
oppression of black people, the Black Solidarity-Materialist trend regarded the causss as
more complicated. This movement believed that it was class division that determined the
division of races - that a concentsation of econgmic wealth and paliticat power in the
harels of the minarity of wiites perpeluated a sce-hased class difference. The Flack
Solidarity-Materialist trend drew the support of theologians such as Simon Maimela,
Takatso Mofokeng, Itumeleng Mosals, David Mosoma, Leba mang Sebidi and Huu
Tihagale (Maimela 1555116}

The Men-racist trend moved away from racial emphasis towards class and gender. The
Non-racist trend emphasised solidarity with the poar and oppressed, regardiess of '
existing racal divisions. This mevenent moved away from the biack consciousness
movemenl and identifisd with the non-racial phitosophy of the United Democratic Front
(UE)F) and its emphasis on the Freedem Charter. The main represempiives of the
movernent were Manas Dutheiezi, Allan Baesak, Frank Chikane, Shun Govender,
Smangahap Mkhatshwa and Dezsmond Tutu (Maimela 1998:116), B

This bref overview of black liberation theology .rn:ay create an impression that ali black
South Africans subscribed ta the theology of fiberation, This was not the case. Black
liberation theology {as the black consciousness movement) was fead and supported by the
poiiticised black intellectual efite, Many from the lower levels of society belonged o oa
abundance of mdigenous African churches, also referrsd to as the African Initiated
Churches. These churches were deeply conservative and avoided the radialism oF the

resistance movenrents. Milliany of hlack people who were members of these churches
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submitted fo preaching “that Christians must suffer in silent obedience to God's
appointed authorities™ (Sparks 19%0:293}. During the black liberation struggle there were
nearly four thousand of these independent churches {today closer to eight thousand) with
the Zion Christian Church as the largest (Sparks 1990:293; Hayes 1998: 160).

114 Collaboration between black liberation theology and the black cansciousness

nw\rement

As the thealopy of the IRC setved the Afrikaner nationalism, so did black liberation
theology serve the black consciousness movement, However, there was 3 morad
diffarence between these theolopies, Whereas the ethics oT the black liberatian theology
was guided by liberation from oppression, the dominant DRC thewiogy during the

apartheid era was motivated by self-preservation and domination,

In South Africa black liberation theology committed itself in garnast to black liberation
after the Sharpeville massacre {1560} and the govermment’s rejection of the Cottesloe
Congultation {Sparks 1 $%0:280-282). The active role black students of the University
Christian Movement played in mtabiish;ng black theology, is described as “an effort to
supplam white misssomry religron” and a “rediscovery of black cuitural authenticlty”
(Sparks 19%0:285),

The “black cultural authenticity” included aspecis of the African tradifion stressing the
ancient religfous concept of banik - the unity of humanity and God, and the oneness of
the commumity (Sparks 1990:285), Christian churches such as the Catholic, Presbyterian,
Luthemn, and the United Congregational churches, made up predominantly of black
members as well as the South African Council of Churches, began 10 take tougher
positions on apartheid, denouncing aparthesd as being in conflict with Chnstian principles
(Sparks 195412843,

1n 1981, Boesak, who was the dynamic force of the new theclegical movemeni, took the
lead in forming an Alliance of Black Reformed Christians denouncing apartheid as a sin



Crapeisr 3 Discourtes cormihding onild qore af e CREdren's Hoven M TR Sou i34

and declarmg the moral and theological justification of apartheid both a heresy and o
dental of the Reformed traditson. A year later Boesak took the apartheid issue before a
conference at the World Alhance of Reformed Chirches whereupan this organisation
suspended the membership af the DRC and the Nederduitsche Hervormde Kerk. “This
gtep was reparded as a victory for black theology, Later that year, Desmond Tutu,

representing the Anglican Church, declared apactheid a heresy {Sparks 1990:285; Allen
1954, 54),

In 1983, at the height of political unrest in South Africa, 150 clargymen of all races and
denominations drafted a theological commentary on the situation in South Africa. This
has been referred to as the Katros-documert, The word “kajres™ is Greek, meaning
“moment of truth”. The Kairos-document represented an exposition of the bhck
tiberation theotopy (De Cruchy 1991:221), This document challenzed the govemment’s
clnims that the povernment had the divine right to use wiolence ngainst black people and
those who were supporting the liberation strugale The dogument srgued that the
government’s subjugation and oppression of people was onfust and that Christans had
the riight to rebel The document shaimed that the church bad the obfigation to avoid
coilaborating with tyranny and |znding Jegitimacy 1o an amoral, iifegitimate regione and ot
oilered {limited} justification for the vipfence in resisting tyranny. The Kairos-docament
fusther criticised the lack of active opposition to apartheid on part of the English-
speaking churches. The document warned against an attempt at reconedliniion between,
good and evil in the country until the inustices had been rempved. Bt regarded
reconcifintron as possible only once the apartheid repime had confranted the forces of
evil and showed genuine repentance and remotse The document reparded God not ag
“standing neutral” and that theologians could net, in the name of Christiantty, maintain
the status guo on grounds that spribuality existed separate from the world, Kefros was
seen as a commitment to a prophetic theolopy and called for active invaivement in the
struggle apminst apartheid {Sparks 1990:287-288; Ryan 1920:135; Cochrang et af
1951:72; De Gruchy 1991:222),
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The South Alfrican government counter-acted the onslaught of black liberation theology.
In 1981 it appointed a comunission of inquiry into the affairs of the South African
Council of Churches (SACC), which the government regarded as the theological centre
of the assault on apartheid and the Afrikaner religion (Du Boulay 1989:171-184). The
council was accused of supperting “Manxist terrorism™ and was regarded as “the godless
forces of darkness and death”™ (Sparks 1990:279). In 1986 Khotso House, the SACC
headquarters, was destroyed in a bomb blast (Allen 1994:151).

The government’s resction did not deter black liberation theobogy and duting the 1980s
the struggle intensified in the black townships (Du Boulay 1989:220-223), Black
clerpymen took the lead in organising and supporting the struggle. “Churches became
meeting places and centres of information. Clergymen provided leadership at both
national and local levels. They buried the dead, comforted the bereaved, and were among
the foremost speakers at the gréat funeral rallies” (Sparks 1990:289}.

12 REFLECTIONS ON THE PROPHETIC PRACTICE OF THE DRC AND
BLACK LIBERATION THEOLOGY

The Cottesloe Consultation of 1960 and the Kairos-document of 1985 pleaded for the
damnation of apartheid policies and Tor the South African churches to challenge these
policies. The Kairos-document represented appeals from clergymen from different

denominations for commitment to prophetic theology. Both the DRC and the National

Party government rejected their bleas.

The admission and apology from the DRC i 1989 at the Vereemging-
consultation and in 1990 at the Rustenburg conference (NGKI1997:46,54),
brought the DRC closer to the acknowledgement of injustices caused by its
theology. The DRC officially confessed to and apologised for its role in the
apartheid policy of the National Party. In the confession the DRC committed itself
to return to a prophetic theology (NGK 1997:75):
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The DRC has to acknowledpe that its prophetic voice towands the formes
government, many whom were members of the DRC, showld have been
mare pronounced At times it faked in providing the government with
scriptural guidance. At times the church allowed itseilto be taken n by

pulitical leaders.

The DRC wants its prophetic voice tawards the gavemnment to be as clear
as possibie, the DRC wants to honowr the government, assist the
gavemment i governing wisely 50 that we can have peace and less crome

m our fatherland. : .
{NGK 1997:75)

i3 REFLECTIONS ON THE VALUE AND FFFECTS OF PEOFLE’S
NARRATIVES

The powerful effect of people’s understandeng, of their nacratives of themselves and of
others made an indelible impression oo me in the course of this study. Althaugh this
Teport does not allow for an extensive discussion ol this issue, | fecl compeiled to reflect

shorily on this.

It seemed that people’s narratives were insirumental in bringing about changes in the

minds and hearts of people who were set within their specific worldviews.

Beyers Naudé's “pilpgrimage of faith™ s told by Ryan {1990} indicated how persemal
meetings with iedividuals on the receiving end of the policy ofapartheid, made
impressians on him He entered into personal conversations with Indian and eclovred
people who had been affected by the forced removals in Fordsburg; he shared the stories
of loca] back theolopians and clergymen fom other countries. He was touched by these
interactions (Ryan 1990:47, 53-62,125-147),
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In his book Tomerrow is amoiher Coumdry, Sparks €1994} refated mncidents that buile up o
the political transformation of South Africa. From his documentation of the
circumstances leading up to the release of Metson Mandeln and the first democratic
elections, it seemed that series of personal meetings and negotiations between politicians
{some of whom were alsa clerzymen) contributed to the process of peaceful negotiations.
Politicians met at sevret venues all over the world, engaging not only in formal talks, but
more mportantky, they pot to know each oiher personally in informal scttings where thay
shared ther expetiences of the apartheid system. These politiciany were not individuals
wiho were “peuimal” in the pohitcat eonflict, In Get, some were snugly settled in the heart
of Afrikaner nationatism, the Broederbord or the black liberation mavement, Some of
these paliticians were Willem de Kleek, Wilkie Esterhuize, 3ampie Terblanche, Frederik
van Zy! Slabbert, Thabo Mbeki, Jacoh Zuma, Olfiver Thambe, Aziz Pahad and Haoid
Wolpe {Sparks 1994:68-90),

The meetings hetween these groups of people allowed for canversations that stretched
beryond political talk and resulted in meetings filled with humour, long walks in the
woods, fishing trips ang friendship. 1n their sharing of persaral stonies it seemed that
stereotypes that they held about each other were challenged. These mectings offered
oppertunities for critical zeflection, '

The powerfuf effect of people’s persanal narratives wias seen again years after the
elections of the first democraae government when the Truth and Reconciliation
Commission { TRC) staried its work, When the TRC-hearings started in April 1996, the
public heard the stories of the immense suffering of people during the apartheid system
{Krog 1998:vi}. For two years, the victims of political violence told of the horrer, the
fear, the violence, degradation, hurmliation and the immense sadness that accompanied
the years of nppression {Krog 1998 vi}, These stores were stripped of the neutrahty and
the ciinical ohjectivily that one assotiates with t}-;e “polished” evidences defivercd in
courts-of-law. Ingtead, they were bara, mw andl filled with emotion. These stories came
from the hearts of people and rouched the heanrs of people. As with she personal stories
heard by the commissioners of the TRC, the public for the first time had an opportunity
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to listen to the way i which apartheid affected people. For the fist time these stores
couid be seen on national televigion, free of the censorship ond misrepresentation that hed

aceampanied similar stories in the past.

The stories told during the TRC-hearings were mei with disbelief, disiliusionment and
sometimes with denial Whatever the reaction was, it offered an aliernative w the
knowledge that the majority of the whiles had believed 1o be the truth and i invited them

ta adopt new perspectives on apartheid:

1% (the TRC.hearingsy has become an miensely fluminating spotiight on
South Africa’s past. Because it has sHowed this past to be tald through the
personat recaliections of those who testify before i, it fas put real flesh on
rhetorical phrases hke ‘a just war” and ‘crimes against humanity”. The
people who tell these stories along with the people who fisten to them and,
tike Antjie Krog, the people who report on them, are living South
Africans. They ere struggling to find idensity for themselves, individually
and colfectively, within the shadows stil cast by thew country’s bruiat
history. The spotlight i5 thus noet just 2 harrewing, often kberating
revelation of the past; i sluminates present prexlicaments and future.
pussibilities 100,

Many voices of this couniry were long silent, unheacd, oiten unheeded
before they spoke, in their own tongues, at the pucrophones of South
Africa’s Truth Commmssion, The voices of ardmary peaple have entered
the public discourse and shaped the passage of history. They speak here to
all who care 10 Esten, ]
{Krop 1998 vni)

The powerfu! impact of people’s namstives m creating undersanding and change, as
outlined ¢n this chapter, was useful in my appepach to this sady. My understanding of the
significance of martratives paved the way for the methadolegy in this study. As the
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children’s “long sient, onheard, often unheeded” stocies are namated, T hope to hroaden
an understanding of their plight.

i4 SUMMARY

An overview of this pariicular South Afrecan history tevealed that the case provided by
the DR ta children-in-need did not develop in a vacuum, Aspects mvolved in the care of
the children and the management of the hiven resonating with this history were
discussed. The powerfui bond between the DRC, Afrikaner nationalism and Afrikaner
politics was argued as well as the yesistance b this bond. The effects of this power in
marginalising Back people were highlighted. Discourses of power and resstance were
refated to0 the margnalisation and the disempowerment of the children in care of the
DRC.

In contrast to the dommant theology of DRC, black. Hiberation theology emphasised the
prophetic role of pastoral praciice. Two of its rends challenped myustice against black
penple, while a third iglided other marginelised groups in #e battle against injustioe.

The rarmtives of previously marginalised voices create opportunities for the
understanding of the effects of domunation. These narrathves create apportunities for
change. In the next three chaplers various stories of chilhren-io-care are narrated. Chapier
faur provides the reader with the stories of the previous child care systern and attempts ta
highlight the motivation for the transformation of chiid and vouth care. Chapter five
narrates the stories of the children describing Ife at the Childeen’s Haven M T R Smit

and chapter six narrates the children’s experiences relating the effects of the

transformation



Chapter four

THE STORY OF THE TRANSFORMATION OF CHILD AND YOUTH CARE

The notion that “it takes 3 whole village fo taise a chid” is based on
Ubunty ~ a spirit of humanity that encompasses a principla of people
caring for cach other’s well-being within an attitude of mutual suppart. It
uys that a person is a person because af or through cthers. In pre-colonial
and traditional societies Sonth Africa’s chiliren were raised in this spirit,

and few #any children were homeless or abandoned.
{Depariment of Social Development {Dep Soc Trevl 1996d:7) _
1 BACKGROUND

The above quote paints a pieture long forgotten and far removed from the socety we find
ourselves in today. In a racent eonversation with my pardener, a middle aged Xhosa-
speaking man, about the role uburiu pliys in his community, his words reflected
disillusionment: *What aboug ubuntu?”, he asked, “.. F$&D Vbunie, it's everyone for
himseif now!™ (Rokos: 1998). | pomdered on his remark and wondered what the loss of
ubuni beld for him and his chafdren — for the future of his comomunity who ves in
extreme poverty. From the research during the course of this study, 1 Jearned to some
extent what the effects of paverty has been on the children from poor communities. These

effects are discussed furtheran in this chapter as wel as in chapter six.

Qur country's history of colomalism, urhanisation and apartheid has left ks mark on cur
youth. The matority of aur youth comes from poor, unemployed and broken families and
this has nesulted in the fact that thousands are neglected and homeless. In the Eastern
Cape, 2 182 949 children, seventy percent of the children in the Eastern Cape, live in
poverty, kn Sowth Africa, 13 565 children five tn residential care of whom 1 663 arein
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child care facalities in the Eastern Cape (Walson 2000:4). My pardener’s humorous but
bitter words fadicate that, due to changes in Xhosa tradition and the effects of apartheid,

whunti 6o longer protects children.

This chapter atempts to sketch an overvigw of the circumsiances, which according to the
reports of the Inter-Ministerial Committee {discussed Jater in this chapter) contribuied to
the transformatién of child and vouth care, Due to the nature of their inveshganion, which
focussed on the shortcomings of the child care system, little 5 said in this chapter of the
strengthis of the previous child care system. The iniemtion witk: this chapler 1s not to create
4 piowre of the previous child care sysizm as altogsther negative since it ¢ared for
thousands of abandoned and niglected childven for several decades, and i the case of the
Chifdren’s Haven M T R Smit, for close to eighty years {the sirengths of the care
provided to chifdren-in-care by the DRC are discussed in chaplers one, five and six). In
this chapier I attempt to intzaduce the concept of the effects of 3 child care system driven
by political agendas and chapier six develops this theme as the effects of the child care

policy of the new government are narrated and critigued,

Since the 19905, the National Assocition of Child and Family Wellzre, and other non-
povernmental organisations, advocated for changes ta the child and youth care system in
South Afrten. They became increasingly concerned about the standard of care that
children-in-need received. A disparity existed between the care availablz to white,
coloured and Asian children an the one hand, 'and black children an the other. Apart from
madequate facilities, there was a general concern about the kack of fmmning and the lack
of expertise of the managers, staff and child care workers (Theron 1959}

1t was especially the care of children who were imprisened for political ani eriminal
offences that raised concern Not only was the imprisonment of juveniles in conflici with
indernational standards, several cases of ahuse and even death of childsen in prisons were
reported. In 1993 the previows povernment underiook to investizate the matter bt it was
never followed through {Dep Soc Dev $19964:7).
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in {993, at the initutive of the Natioma! Association of Child Care, 1 national conference
was hetd on child care, It was significant for three reasons: Firstly, it was the first time In
the hustory of this country that all the organisations mvolved in cluld care met to a3sess
the situation of child care. Secondly, it exened pressure on the government to ratify the
preseriptions that resuitad from the UIN Convention an the Righis of the Child. Lasthy,
feom this national convention developed s plan of action for child care that was

forwarded to the new gavernmeni in 1994 {Theron 1999)

One of the first actions of the Government of National Uniiy electod in 1994, was to deafi
eslation 1o prevemt the hokdmg of children awaiting rial in prisons or in police ceils
{Dep Soc Dev 19%6d: Ty This lead to the Correctiona) Service Amendment Act no 17 of
1974 that stated that children younger than eighteen years could not be held for langer
than ywenty-four hours and those accused of serious offences, not for longer than forty
eight hours. The implications of this act affected the Functioning of the Mimisiries of
Welfare, Correctional Services and Justice. Akhough there was still sumo icft before this
law was to be promulgated, the lack of inter-departmental co-operaiion lead to a crisis.
On 8 May 1995 more than 2600 children were veleased fromt prison by the Minster of
{Correctionai Secvices, O § Msimela {Dep Soc Dev 1996c:4). The children were
transferred to Places of Safety. These facilitics were desined to offer a half-way house
for the period between when children are removed from thei famities to when they are
placed in a children’s home. Places of Safety were not designed 10 accommodate children
who had committed crimes and whe needed sale-keeping, neither were the staff at these
centres trained for, or expetienced m handlng children with these kinds of probiems

{Dep Soc Dev 1996d:8; Dep Soc Dev 1996h:6). The result was that a great number of the
children absconded within g shon period.

The crisis of the juvenile criminals exacerbated the long-standing crisis in the
Departnient Child Welfare and the suthorities realised that the current crisis could not be
deak with in molation. it became a necessity to addeess the whole sifuation with urgency.

The Department’s appraach was to “turn a crsis into an opportunity”, in other words,
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while addresging this ¢risis they would aim at transformting the whole system of child and
youth care because “the prison crisis was really the fip of an icebers” {Woods 1998).

2 THE INTER-MTMISTERIAL COMMITTEE O'N YOUNG PEOFLE AT RISK

In May 1995 Ms Gl Fraser-Moleket: {Minisier of Welfare), with the Tull sanction ef the
president Welson Mandela, requested that a committee be formed to investigate and
report on the availabitity and the suitability of Refoem Schools, Schools of Indusiry and
Places of Safety for the accommodation of the children awaiting trial { Dep Soc Dev
19960°2,1}. The request lead to the founding of the Inter-Ministerial Comruttee on

Young People at Risk {IMC) and the commintee wag introduced to the public in Juty
19935,

The IMC consisted of representatives of the Ministries of Welfare, Tustice, Safety and
Security, Education, Health as well a5 representativis of the RDP {Recorstruetion and
Development Program} and a number of non-governmental orpanisations such as
Lawyers for Human Righss, the National Associaiion of Child Care Workers and the
Nationat Council for Child and Family Welfare. Ms Fraser-Moleketi keaded the
cammitee {Dep Soc Dev 1996c:4%

The committer: based i3 investipation and recommendations gn empirical reseagch that
took the form of situatinnal anabysi (Dep Soc Dev 19926443, The framework used for the
commuliee’s investigation was developed from theee documents: the United Nations
Conventton on the Rights of the Child (39903, which was ratified by South Afiica m June
1995, the United Nations Rules for the Protection of Juveniles Deprived of their Liberty
and Chapter 3 of the Constitution of the Republic of South Africa no 200 of 1993,

It i3 imporeant 10 note that children®s homes were not included in the sample of the
rescarch done by the TMC and that the indings of thew report did not reflect on the siate
of these facilitres as such, Yet, the findings were refevan to the genersl situation of

children’s homes and therefore the recommendations were also vabd for these facilities.
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3 VOICES OF THE DISADYANTAGED CHILDREN
31 Tntroduction

‘The children in residertiat care find themsehves in the disudvanaged position of being
separated from their koved ones and placed in insticutionalised care mote often than not,
due ta the inadequacy of their parents. As a result of their institutionalisation, they lack
the privileges that other children take fior granted. in many cases they suffer
discrimination fram the rest of society {this issue is discussed in she following chapter) as

a result of ther poor stafus in society.

Added to the dhadﬁntage of being an institutionalised child, the care that the state
provided the children with was inadequate, unfair and at times inhumane. Many of the
black chitdren in residentiai care suffered the further disadvantage of not heng treated
equal to white, colowred and Asian children. These children suffered a “double
disadvantage”™.

As menjioned before, the IMC committed iself to invesitzate the circumstances of the
children in order &0 improve their situation. The results of their fAndings indicated that the
conditions of the care that childran at state child care institutions received contravened

the siandards and the rules of the United Nations Convention on the Rights of the Child.

Howevir, the improvement of child care was not the only mission of the IMC, As the
governmert had been spending a large armount of money on the care of the chiklren, an

ailvamsge of the ransformation was that n iot of money could be saved.

The IMC caleulated that it had cost the taxpayer {or as thev state, South Afvica) annually
B 200 943 552 to care for the 7248 children in care of 53 of the state institutions {there
are 50 in totaly. That came to an estimated R75 per child per day. 1fthese children had
stayed in the system between five to fifteen years {which many of them did in the
previous child care system] it would have cost the government between R 133 620 and
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R 415 860 per child. The IMC argued that: “if the state paid those children’'s homes,
which delivered an effective service, R 50 pd (per day), or even R 75 pd (per day), and
children returned to their families in a two-year period or less, the total cost to the state
for each child would be approximately R 37 200, or R 55 800, or less” (Dep Soc Dev
1996b:8). The return of children back to the community would save the government a
substantial amount of money. Considering that the Netherlands sponsored the cost of the
transformation of child and youth care (Theron 1999; 2000), the money that wa