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Introduction.

The XIII-th and XIVth centuries have been naned the Golden
Age of Mysticism, ard it is certain that the mystical tenperanent
seems to have flourished greatly during that period. It was an
age of great intellectual activity dominated by such Iigures as
Ste Bonaventura and St. Thomas Aquinas, they being preeeeded by
the mos& lovable of all nystics, St. Francis of Assisi. In
Germany, the names of Eckhart, Tauler and Suso stand out, in
Holland, Ruysbroeck; in England, kichard Rolle of Hanpole, Julian
of Norwich, Walter Hilton and that unknown diciple of Dionysius
the Areopagite, who has i%::ﬂ behind him the "Cloud of Unknowing"
and other kindred writingse.

The mere fact of this phenormenal developgment of nysticism,
supplemented as it could be by many other names, is bound to hold
some importance for philosophy. It is significant that this
development of mysticism should take place towards the end of the
Middle Ages, & period full of intense and suggestive activity
not only in the realm of thought, but in that of art, general
culture, and political developments as well. lfay it not be thut,
from the point of wview of spiritual development the evoch or the
mjstics represents the crowning glory of medievalisn, an
expression on the side of human personality of its highest
developments?

It may be maintained that the Iinglish nysticé, in whom we
are specially interested, are important, because they express
in their characteristic outlook and their type of l1life, a body of
truth that had been systematised and elaborated by the great

doctors and teachers of the liddle Ages. Doubtless, such

teaching had been passed through the crucible of their own experience,

and had therefore received such intense personal expression that

it was transformed.



But even so, the chief contribution of medieval lif'e to medern
times can be shown to consist in just this deepening and
transvaluation of standards of value. I'or the modern values that
have called for a reconstruction of life were brought into the
fore-front of modern thought under the stirulus and dikcipline of
medieval conditions. It is this aspect of English nysticism, so
important from an Idealist point of view in philosophy,with which
we are mainly concermed, more so than in the details of their
teaching or the special forms that experience may have taken.

In 80 doing we are not guilty of injustice to the personal
nature of thelr experience. IF'or every individual must approach these
ultimite truths from his own individual point of view. Since
experience is our only adequate criterion of thuth, it is also
persomal and private to each individual, The sole questions that
can arise from the point of view of the philosopher, is its adequacy
as a criterione. And the answer to the problen is that the more
systematized, the more detailed such experience is, then to that
extent, it is the more adequate.

We wish therefore again to emphagisg, -that this thesis is
mainly concerned with the philosophic character uxzt of English
XIVth century mysticism, and not with the personal details of that
mysticisme A certain weakne:s nay be detected in this standpointe.
For the study of almost any group of mystics would yield sinmilar
results,. But that is what gives significance to nysticism bbth
for philosophy and theologye. In any case, as we shall seek to

indicate later, mysticism conforms to certain general types,. The
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mystics are all mptivéd by the desire for realitye. Thewy beliecve
in a deeper spirituality than that revealed to the senses, they
believe that it can be known intimately, and that being known,

it can enter into the frame and fabric of their lives and transforn
their persoaglities. Since Heality is one, coherent and self=-
consistent, rational through and through, the conformity to type

in all genuine mystics is to be expected, Again we may -note that
all mystics are impressed, more or less, according to their powers

of dikscermment, with that structural unity of Reality discernible
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in its appBarances,

We shall therefore require a large canvas, since we must seek to
determine the conditions that made thelr experience possible.

That again is to be expected in a philosophic study. For the
mystical experience presents just this problem to the philosopher,
the task of determining as far as possible, the conditions of that
experience. And the problems of philosophy are non-isolablee.

In attempting to answer the question raised by this special subject -
matter, the philosopher mmst answer in such nmanner as to indicate
the bearing of thaf answer on other aspccts of human experience,

end with regoard to other problems that present themselves. For
instance, it is impossible to give an adegquate account of the
relationship of spiritual values to the mystic experience without
reference to theory of knowledge, and that agédin would involve,

iff the answer were to be detailed, & philoscphic theory of the proposid
tion. e shall therefore deal with ouf special subject-natter

in broad philosophic fashion, having regard to such aspects as are
involved in our answer, Ve are not Jjustified in drawing a hard and %
fast line between the experience of the mystics, whatever group we
study, and that of the average religious?i?%ggson. The difference
between them, in our view, is with respect to a certain depth of
'insipght' into the nature of things, together with the resulting
effect on character and conduct such insight brings. I'rom hin

who knows more, more may kE well be exXpectied.

We shall find that our astudy of the eonditions of mystical
experience, where ghese are of philosophic impertance, will yield
insight into the nature of Reality. That is, a metahpysic is
involved, and also, we shall further find that the problems eentre
round Personality, and an ethic is likewise involved having wide
teleological implications. Our main polint here, is, that
universal spiritual values play a deternining part in the ordering
of the Universe, and moreover, condition all that is best and
deepest in human personality. Our study of values will likewise
be found to establish a satisfactory ground for Theism, egpecially
Christiam Thekém,. For the path of values is that which leads us

to God.
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We have not attenpted to correlate our results with the
latest developments an physics and biology, but believe that
the conclusions we have reached will not be found to conflict
with these. Rther indeed, they may be found to supplement and
complete both pRysical and biological theorye

Cur study is centred round the four outstanding nystics of
XIVth century England. Some reasons may be given for this
selection. They revresent a sort of first movement of tiat kind
in England, and they set forth a way of life. They are very
balanced in outlook, for though they do state thefr preference for
the comtenmplative life, yet the group is noted by students of
mysticism generally for its 'practical temper', Our view is,
that this balance 18 tr‘agiable to the donminant influence of
Platonism in iingland as it is mediated through the teaching of the
great Augustinians and Franciscan doctors and mystics, We shall
deal briefly with this in the thesis,

liorcover, the English group of nystics, situated as they
were at the close of the liiddle Ages and at the dawn of modern
times, were fortunately pliaced. They Tell heirs to a rich
heritage. Through the teaching of Augustine, Boethius, Bernard
and Bonaventura, as well as others, they received the cream of
Flatonic and Neoplatonic philosophy, and also the main body of
their theologye. They also acquired, through the wikitings of the
Pseudo-Dionysius, in Erigena's Latin translation, a fairly close
acquaintance with the teaching of PPletinus as systenatised by
Prochus. The "Mystical Theology" was translated, presumably by
the author of the "Cloud of Unknowing™ and had a Ezpmgndus VOgue «
The influenc® Oof Aristotle came through the doctrines of Aquinas,
though not quite so dorinant as that of Plato. The Aristotelian
influence was nuch more strongly marked on the Continent. The
Platonic tradition as mediated by Augustine remained dominant in
English Theologye.

They were, of course, deeply influenced by their studies in
the Christian scriptures. Rolle was the first to transiate the

psalter into English, 5till other influences are due to the
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Franciscan movenent. Rolle has been called the 'English Francis',
The passior and zeal of the Franciscans help to mould their
outlook.on life and nature.

Despite tolle's protests and reaction, somewhat overstated by
Horstman in his edition of Rolle's English Works, schclasticism
hlso played an important part in shaping their outlook, and in
giving form to their thoughte. This inf'luence is seen in the
manner in which the English nystics have schematized and catalogued
their doctrines, Perhaps it is nost marked in the writings!of
Hilton and those of the autlor of the "Cloud". Rolle's reaction
wag really complementary te the scholastic teaching. He breathed
life into the scholastic capégories by exhibiting in his own
experience that vital union with the Ultimate Reality the scholastic
sought to describe. Bhe spirit of St. Prancis is seen nost
clearly here. The quality of deep devotion, rich amégination,
and zeal for the perscn of Christ, so charactistic of the
Franciscans, rust have deeply affected our English mystics.

More generally, the sense of nationanlity was growinge.

Norman and Samon were beconing fused into one nation, and English
was well on its way to becoming the language of literature and
official business. It is the century of Chaucer. The English
Universities of @xford and Cambridge were rising in prestige.
Rolle, himself, studied for a time at Oxford where the Franeiscan
influence was renmarkably stronge He has even been claimed as an
alumnus of the Sorbonne. European travel was general, and a
close relationship was maintained with the Continent.

Then there was the atnosphere created by the lliracle Plays
and by Gothic artchitecture. Perhaps the national senge of independe
ence is strongly apparent in the new varities of style of
architetture devedpoped in these centuries, It is one of the
great achievements of the age. The wonderful decomations of the
Gothic cathedrals, with all their suggestive symbolism, express
the intense emotional life of the time. In thenm are symbolised
the hopes and Tears, the desires and a:pibations, the lights and

shadows of the soul. Thig im one way in which the spiritual

E - —_—




values that condition our noral and religious experience, make their
appearance. It is the expression in art, of the truth, that such
values make their aprpearance in the goneral life long prior to
their theoretical establishment.

These, then, surmarise some of the mailn influences that are at
work in our nystica. A7l of this is deeply signiicant from the
point of view of our thesis. 1Rooted and grounded in the cultural,
social, artistic and religioms life of their time, specially endowed
as they may have been, such influences passed into the warp and
woof of thei mystical experience, and the spiritual values of
Truth, Beauty, and Goodness, involved in thelr enviromment, gained
thus a deepcr orientation, ard a richer significance, and were
demonstrated to be the very values that condition the human
personality in all its relationships and, at the same time, make
mnanifest the nature and purpose of that illeality which all men
seek to attain.

Our thesis falls into four nain sections, First of all we shall
give a.very brief account of Platonism, or rather, these aspects
of it that most concern use. Then we shall study in the sane
restricted manner, such parts of the teaching of Augustine,
Bonaventura, and others who have deeply influenced our mystics.

We shall also notice the general bearing of the doctrines of
Aguinas and the Victorines. The third section deals with such W
matters in the teaching of the English mystics as have value for a
thesis on the philosophic character of their mysticisme. The
fourth and main section deals with that teaching from the point

of view of philospphy, and then ends with a general conclusion,




(a)

(b)

(c)

(d)

SECTION I,

Influence

Influence

Influence

Inf"luence

of Platonism,

of Plotinus,

of Proclus.

of Dionysius the Areopagite.
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The Influence of P’latonism, -

We must new retrace our footsteps and set down & greater
length some of the various infliuences that have moulded the
experience of our English nystics. e shall begin with a study
of Platonism,.

The Christian Church sarly fell heir to the Platonic
philcsorhye. This was alnost inevitable, for the nedd soon arose
for a systematised, well thought out body of Christian doctirine.
The implications of Christianity had to be worked out in systenatic
fashion if Ghriétianitg was to maintain itself in the face of
determined opposition on the part of pagan thinksrs, Wonderfully
enough iﬁ was the worlk of pagan philocsophers that supplied the
christian theoclogians with the philosophic structure that was
require For Christian doctrine was to b¢ doninated for the

next twelve hundred years and even longer, by theinfluences of
Plato and Plotinus, and then account had to be taken of Aristotle.
lioreover, as Hiss Underhill ﬁoints out, this Union of Christianity
and Platonism is especially helpful in giving a satisfactory

rational basis to mysticism generally. (1). What then are the
‘main characteristics of thise philoscphy?

Mysticiem is, from one point of view,; an overvhelning passion
for truth; for the mystic can rest only in what is ultimately Real,.
The need early arose in Plato's mind to gecure the principles of
scientific knowlefige for there is, in this sense, 2 deep strain of

mysticism in his simgiwgurs dialcguss, bknd hence we find this

passion for truth. (2).

(1) ™iysticism p.125. see also "Platonism and its Influence"
by AsEe Tﬂ-yl(}l’" Pl170

(2) We note, that though Plato quite evidently understands
mysticism, he himself was not a nmystic but a‘ﬁhtionaliat and
a8 jurist whose ideal it was to be a statesnan. His interest
may have been due to the probability that Socrates was a
nystice. Ve find this strain of mysticitm in such dialogues
as the Symposium, Thbatetus, and Phaedos Other inmportant
dialogues are the Meno and especially the Timaeuss
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Plato distinguishes betwesn 'thinking' and 'sensing', that is
having sensationsg hese are fundamentally dirferent. But Plato

further distingulshes between thought that &s scientific, i.e.

L]
that involves real knowledge, and opinbon oY belief, Scilentific
thinking engages itself with the eternal and immutable aspecte of

truthy opirnion and belief are mainly concerned with matters of
fact. Where, however, the grounds or reasons of belief are

investigaced and made clear, the passage can be made Irorm cpinicn

and beliBE to sciontifid Inowledze .

ds

Plate maintains that this type of philosophic thought and

geientirfic knoiledge 18 pozaible. Its object is eternal truth,

L

and since man is ¢ndowsd with capacities of detachment from what
is mepely temporal and semscry, thenthe highest type of 1ife is
the 1life of contempvlation, and its objJect is the Eternal and
Imutable and Universal. Simiiarly in the realm of ethics.

e may pass from the practical aspects of character and conduct,
as theese are related to everyday needs, to the contenmplation of
the*eternal gocd’. That is,- we can pass to the contenplation of

ritual values of Truth, Beauty and Goodnesgse. Such

the 8p
seientific knovledge or philosophic knowledge, i3 the work of the
mind itself independent of sonse inmpressions. \here any

degree of dspendenco on ¢ell lnpressions is involved then at best,
we have beliefs or opinions that ats not real knovledge. A

deep and clear cut distinction having ontologisval implicatlions

is obvicusly involved, and it bears on the philesophic character
of all mysticism, the distinction between 'being? and ‘beconing's
The realnm of 'bein:' is the real vorkd, the world of ultinate
reality. It is the realm of Ideals or Values or Forms. The
realm of 'becoming' is the realm of facts or of thingse. The
mystic, like the platonic philosopher, desires with all his heart
to pasg from the world of things to the world of values, and to
rest in ccntemplation of these, finding irn union with, and in
contemplation of what is eternal, the déepest satisfaction and

Hysticisn is thus not simply a
happiness possible to the soul.



state of Teeling, nor is it predoninantly emotional; it involves
the highest menta) activities and the function of the feeling of

emotion or love is to reinforce and anplify the powers of thoughte.
But whilst differing, sense data, and universals of thought,

are not to be held as absolutely distinche. Hature herself, of #¢
realm of the senses, partakes in a measure, of the real vorld.

Vhat reality the sensory world possesses is due to this circumstancee.
It possesses symbolical value, and as such, suggests a Turther
reality which lies behind it, esupports it, and gives to it its
measure of order. arnd cohel'snco. e nay therefore ascend to the
contemplation of esternal truth, &s by a ladder, from the particulars
of the senses to the universals cof thoughte. Plato's influence

hag on this point been very marked, and ls of the utmost importance.
It can be traced ir the thought of Augustine and Muinas, and iB

also found in the writing cf Bonaventura, not&bly in his

Itinerarium Mentis in Deunm, and thrcough them it has impressed our

luch more might be sald, but we must now pass on to consider
the ethics of Plato in their bearing on our subjects The
discucssion of the foregoing has heen necessary in view of ilaeeh such
questions as Plato raises in the Yinaeus, Mano, and Theatetus.
have now to consider his ethical theory as we find it in such

dialogues ag the Uyesposium, Phuaedo, rhasdrus and ilepublice Again,
the « barest, ocutline must suffice.

Plato again draws the Tundamental distinotion between
tenporal and eternal Good. The soul of man, as we have already
indicated, is the necting place of these two orders. He is the
child of time, but he is alsoc the child of eternity, and being so
he cannot reat or find final satisfaction in what is merely teﬁporal
Good .

In the Symposium the discussion turne upon ¥k human desire or
loves M= Professor Taylor points out in yag analysis of the

Symposium, love is "desirous craving” . (1)

(1) '"plato, The llan and his Work", pp. 209-234,
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Plato there suggests its universality in nature. But this implies
two things, as Socrates soon demonstrates. It suggests, in the
iirst plece, an 'object! as ita'correlutive, Tor desire or love

is a relative térm, and secondly, it implies & judgnent of values
The objectﬁlnve is that which is not yet atteined, and the
attaimment of which is conceived to be necessary to our happiness,
The desire for happiness itself is porfectly reasonable and is not
to be ccnfused with the idea of agreeable fesling. But this
happiness can only be attained if we secure that which we desire,

ject will be the Geod Tor mane But in order to

This deaired ob

attain the Good, we nmust first know what 1%t ls, Hers is raised

[

the problen discussed in the }eno. Hence arises the need for
seclentific knowladgs'for we cannot resh oven in righi opinion

or belief, but nust think out the grounds of these in order that
we nay he lod into knowledge of that which is eteornal.

The quest for the Good begine with the knowledge that we
degire something that we have not yet got. Lreos, or ‘desirous
craving! will perform certain services for us. It will lead us,
if our hearts are set upon the attairment of the hiighest good,
through love of physical besuty to beauty of scul, and thence
to secience and intellectual bsauty, until suddenly the ggafk,
will be revealed, and we shall attain the vision of Absolute Beauty.
Scientific knowledge is necessary if this 'ascent of the soul'
is to be sccomplished, for the aupremé furiction of knowledge,
as Plato teachés in the Republic, is to command and direct life
to the sttairmment of owr abiding and true good. But in the
supreme moment of direct apprshension and attainment of The Good |
the soul passes beyoddd science itself, and is possessed of, and
rossesses, the supreme object of its desire,

lioreover, the vision of the Perfect will have its immediate
effect upop our own lives; for thus knowing the Qerfect wve shall
strive to become like it,in order that we may remain in union with iti—

The mysticism of theISymposium is developed in the Phaedo
where Plato sets out to Justify the life of the 'tendance of the

I There, as else where he maintains the divinity of the
soul’e - (A)g, Tavior, p.177.

B Pl
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soul, and that the 'imitation of God', is the 'right and
reasonable rule of conduct'. His knowledge of nysticism is
gtrongly in evidence. By virtue of &E@ povers of thought'tha soul
is at least relatively independent of the body, and the 1life of

thought is, as we have indicated, a life of progressive purification

=+

so to speak, until it is enabled to concentrate on the great
eternal truths, The best 1life will therefore be the life of
contemplation which is not by any means an indelent life, for the
scul will only be enriched by unremitting contemplation of the
Highest Good. (1)« 7hus the philozopherk ultinate ain, and
surely here we have tﬁe counter.part of the christian nystic, will
be to enjoy this vision, and as he enjoys it he will allow it to
possess him, 1ift him above, and out of, himself, to the progressive
enrichment of his own life. Thus will he attain that final
gatisfaction or happiness that is at the bottom of our desirese.

It is as we have indicated, a life that invelve8 purgatione.
In the Phacdrus Plato sets forth under the figure of the charioteer
and his two steeds, what anounts to a doctrine of purgatione. The
unruly steed must be diciplimed until he is trained to obedience to
the will %xm of the charioteer, so our unruly desires must be
diciplined, our %ove! ordered under the stimulepu and dicipline
of an enlightened intelligence, until the whole soul “%ends' to the
contenplation éf the Highest Good. Then will the soul receive again
its wings and may take flight to the realm of ineffable ﬁision. (D)%

But even then, Plato teaches, and again he anticipates the

teaching 6f the mystics, the soul does not yet receive the full
fruition of it¢ purgation or desires. The Good remains incenprehensibk
the experience eludes all our powers of expression, and noreover,

complete fruition lies beyosid the hounds of finite experience.

(1) See Theatetus on Contemplation.

(2) A sinilar thought is found in the Republic where Plato
discusses the relatlions between reason, the spirited
element, and appetitions
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At best, the good man, will so order his desires, that life here
will be but a preparation, long or short as the case may he, in
order to Tii himself for the ineifable vision wvhen death comcs to
get the soul frees. The highest life is thus a dying life; the
philosopher #@ies to live. In -this way the Platonic doctrine of
immortality is bound up with the pursulit and vision of the @ood.

Yet, whilst Plato is preoccupied with the lternal Good as
that alcne in which happiness can be found, as in the case of the
Eternal Forms and their relation to the sense symbols off
terrestrial 1life, he has not forgotfien termoral good.

We have alfeady seen that the visicn of the Perfect will
awakent%he philosohper the desire for perfection, and so in the
nresent 1life he may in some measure partake of the ultimate reality,
nor will he forget the goods of body or of Tortune, for these two
are desirable. Only, having apprehended that 'which is far
better', he will not te snslaved by them. The right use of these
can also give happiness, but they must,like &1l the institutions
of' the 8tate as we¢ll, be subbrdinated to goods of soul, Tor the
manifest end of creation is that men should live good and noble
lives, and all other things must subserve this end.

On the other hand, all unhappiness arises from an inner
conflict which occurs when some other and lower good is set up
as the supreme goal of a man's life. For men choose not that
which is evil because it is evil, but becausge they mistake it for
good e Thus, inevitably, there arises & conflict between the
pe.ssions, 'the indisciplined steed' and the judgment ﬁhich can
rest alone in what is highest, Thus again, philosphhic thought
ie reguired in order that life may be rightly directed by a certain
knowledge of what is our tiue goodas We shall be delivered from
evil and foolishness as we are guided by a sound judgment, And
as we set our hearts upon Virtue and isdom and the Ideal Beauty,
80 shall our lives be full of true and abiding happiness, and our

sculd will be truly noble.




Agein vie notice Plato's insistence that diseiplins is

cH

reauired. The path of the philosopher or nmystic 1s not an easy one,

nor is higlile of contemplation an idle life., The unrenitting

|-t

iicipline of real hard thought is constantly required, but if
maintained, the rewards will be found to be more than a sufficient
recompense « Sueh are the doctrines of Plato, a8 they bear on our
study of the phileosophic character of Inglish nysticisn. They

will continve to influence gall that is best in religious thought

and practice Tor many years 1o COmnee.

W PG OO op 0w an e e B0 A B

The ini'luence of Flotinus. (205 AD = 270 AD) .

Platonism passed into the main body of Western thcology
through the medium of the great Aloxandrian nystic and philosopher,
Flotinus. (1) At this weli many nystics have drank deeply,
and found spiricual refreshment,'for tiiough it may be maintained,
as by VWhlitaker, that tiie systematic pholiosophy ol rlotinua can be
held apart from his mysticiswm, yeot his teaching, as vwe have it in
the Enncads, offers a Tairly satisfying ratronal basis and
explanation of the experience of the mystics. The quest of
Plotinus is essentially that of the nystice It is the journey
from the world of Beconing wo tho Real Vorld of Being, from the
realim of ssuse-experience through that of thought, to.union with

e

the One who is above thought and knowlodge. This is the authentic
Platonic notee

Plotinus, like Plato, is inspired with zeal Tor the uternal
and Invisible, and his philosophic system is an attenmpt to draw

such a map as may guilde the human persomality on its journey through

{(1) See "The Infiuence of FPlatonism”" A.BeTe pe20, also
"Christian liysticisn" Dean Inge, lecture 3, and
"The Neoplatonists" by T. Whittaker, Intro, pelil, 2nd Edn.
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1if'e to its real homeland. His desire, is akin to that of Plato,
namely to invoke Taith and hope in the Spiritual Keality that gave
birth to all creation. l.ilte Platec, ho therefore stressses contemplation,
in the platonic sense of the term, as the highest activity of the

soule (1) lis philosophy, then, is in the nature of a message of

Lt

hope to mankind, for through contemplation man can achieve union

with the suprene Good,

ihe Plotinian system is a trinity, tut a trinity of subordinstion.
The thiee principles of which it is composed are not pergons, nor
is 1t an order in time, but in all its aspects, spiritual and
visible,rone of logigal causation. It furnishes a rational account
of Reulity as 1t is eupericnced, and individual persons aroe set in
inite relationshndp withh the reallty thus conccivede

His First principles is the 'One! or Seli-Sufficing' or ths Good,

and the 'Ome' is the source of all existencs, including thought and
acti¥ivy. Ite cpeatlve power reaches out to and includes matter, the
limit of creation, yet the 'One® maintains its own existence separak
and distinoty The ‘oOne! is 1ike an overilowing Spring that in so

doing, causes uhe subordinate orders of existencs, but yel remains

g

self=contained and selfesulfTicient. {23

L] t

From tlie One' there descsends gecond in order of being the
Divine ilind or Intelligence. In 'Intelligence' the asensc of

'otherness' is Dbogotiten, the distinction of subject and object.
Periect unity is thus lost. It 18 nearsest in order +c¢ the Ineffable
'‘One! avound whom it circles. In it is comprehended the world of
Ideuls, Forms., or Unlversals, and also individual existencss, that is,

it contains and comprehends multiplicity. It too, like the 'One!

is related to the third and lpwest order of existence, but maintains—
distinet, iits own existencc. Intslligence directs iiself wholly to the
'One! whom it apprehends by an unerring intuition. (3).

?T&. snnead, LI & 5e

(2)e " IIE Ba10s

(3)- 2 Vea i 4-
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The third order of “manatlion ig that of Vorld sSoul, which
occupies the realm of appearance. The VWorld Joul is produced
by intelligence, and functions in giving rorn and beauty to matter,
while matiter itself is degenerate owing to iis distance from its
origine Plotinus would secen to teach that matter na tlus

te. , ..

degenerated into non-existence, the Plohinian connﬁpﬁimn of evile (1)

This Yorld voul is the avode of all souls, but certain gculs nay

from a desire to be independent, ssparate themselilvses from the World
Soul and thus bocome embodicde. As such they are simple, partaking

of not;being, and absorbing thicmselves 1n pursuits and pleasures
ard. other Tollies altogethsr unworthy of their high descoente.
Hevertheless, all things, including human soula, and it is the
human personality in which Plotinue is really interestied, desire to
return to the mesource wheice they came, for in union with it is
their highest Good and aviding Happrinsss. For there is an inner
witness in the soul of man to hiz divine origine He 0o, is a
trinity composed ol zpirit, soul and body, and at his centro he is
identical with his Creulor. the One, We remeunsr, though self~

sufficient and seli=contulnod, includes and reachss out te the

limlte oFf creaticne. JJhere 1s thereBppe & means of communion
and union between the soul and fhe Goods "Since the soul is so

-

sxalvod a power, so0 dlvine, be confident that in virtue of i

cl-

possessiom you are closoe to Gode Begin, thiereiore, with the help
of this principlek(the J.*lw“.?..z.gd:.me y"inoip e} b0 nake your way to

Him: you have not far to go; there 1s not much booWeen.  Lay

Pt
m

hold of that which 1s more divine than this god-like thing, lay

hold of that surmit of' the soul which borders on the 8Supreme fpom

R

which the soul immediately derives, the Intsliigencs P»

ncivle, 1=
o which ths soul, glorious Prineliple thougl we have shovm it to be,

is but an image®e. (2)

(1)- iinnead, Ve Ta ?- TN & 5. 1""'9. Ve ga 4'.

(2)e See Ennead Ve 1+ 3 (Preller-Ritter extracts given in
Tirst vole Mackemna's trans. p.134).



"Springing from the Intellectual Principle it is intellectivse,
operating in the sphere of the Divine Reason: it draws its
perfection from this superior Principle which is like a cherishing
father who has given it existence though not & nature as perfect
as his own". (1)

There are inconsistencies in the acocount Plotinus gives of
the descent of the soul into contact with matter. He gives no
adequate reasson why the soul should descend, At one time he would
seem tO0 teach that it is due to an act of self-will, s desire for
indepeﬁdence, at another time, he indicates that it is the ordinance
of" God. For the soul, beinyg divine in origin, seeks to fashion a
world after the likeness of its own Creatore. But in so doing it
falls into sin, sensuous entanglements, and it is thus in danger,
unless it return quiclkly to its divine source, of beconing partially
separated from the realm of Being and partaking ol non-~existence,

But in each soul there is at least an inmplicit desire to
reascend to the source whence it camne. The soul cannot be st
peace with itself nor can it achieve a lasting satisfaction until
it rest in contemplation of the one adequate object of knowledge,
the divine 'One's An inner conflict is thus set up until the
soul orders its desires and consentrates all its povers uppoN its
true homeland. . There is an inner Huclsus vhich cannot s8in; the
imdge of the divine Fgther which remains to inspire and reinforce
every impulse to rise above the level of 'couplement' with matter,
and to achisve true freedom. Plotinus therefore teaches how the
soul may reascend to Gode.

Here we find his doctrine of purgation, and also that of the
vighegativa Which was so influential in the teaching of subsequent

mysticisme This doctrine, as we shall see, 1s in evidence in our

English mystics.

(1) See BEnnead IIls 8. 9. Prom R.P. notes 18t vole pel3be

P, - Vet
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The first stages of preparation are to be found iwn #ithe
practice of the ‘'eivie' virtues. Self-discipline is necessary.
These are the ordinary virtues of the average Greck citizen.

They are purgative in thelr efTects, and moreover, tessh the soul.
the Div@he principles of rule and nmeasure, but these are only the
first steps of the ladder by which we ascend, .

Then comes the next stage in the purgation of the soul, the
practice of the "ecathartic" virtues. By means of ascetic practices
the soul is weaned fron objects of sense and mindane desires and
ambitions. All 1love of life and fear of death is to be purged
away, and when these practices have completed their work, the soul
is purged, and & stage of positive virtue 1i8s reached. Plotinus
himeelf, as Pcrpﬁry tells us, practised asceticism assiduously.

But Just as the natural world is only a symbol or a shadow
of the super-sem -sible world so is allkction but o shadow of
contemplation, and having purged itself, the soul mnust now turn in
upon itself and give itself to the contemplative l1ife. For contemp=:
lation is as far above action as the heavens are higher than
the earth. iﬁﬁi This is the true 1life of the soul. Thus is it brous
ght into immediate contact with reality. and enters upon the first
stages of Dblessedness,

At the same time, Plotinus is not unaware or neglectful
of the duties of everyday life. He, himself, was a man of
sound comnonsense, and, as PorpHry tells us, undertook the
educatébn and supervision of the property . of young 1lads over
whom ée was appointed gusrdian. But ®is only the plain sall of
duty that will induce the contemplative sage to take part in
worldly affairs. For this is his true 1ifs, the 1life of

contemplation.

T — " W —— S S T R S W A S S P S S [ L P S S S S S S e SR e S P G S s S S S b S S G - -

Ennead IIT, EQQ.
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In this way, then, contact with Mind is attained. We
have mnoticed how this thought is worked out by Plato, and we
hmeedﬁfenlarge on it here., But even at this stage perfect

blessedness 1eg not yet achieved; ecstasy 1s necessary. Here we
touch upon the doctrine of +the Via Negativa. The One 1is

absolute unity. There is in the Super~Essence no shadow of
duality, far less of multiplicity. Ae the later mystiecs teach,

the soul mus% 'nought' itsslf until it rises above and beyond Qsﬁ
even thought and knowledge, and is 1lost or rather absorbed in

o, cloud of ‘'unkrowing'. Perfect union with the Divine Source

of all Dbeing -is then attained, It was recorded of Plotinus

that he attsined this stage four timss at least. Undoubtedly,

the full consummation of unicn may only be secured when the

soul is delivered by death from the bedy, but even in this
life, ffor brief intervals, it is possible. In ecstasy the vision
of the Good flashes in upon the soul and enchants it.

"The soul restored to likeness goes +to0 ite like and holds

of the Suprsme 8all that the soul can hold...;that which is before
all things that are, over and eapart from all the universe of
Existences This is not to say %hat in this plunging into the
Divine the soul feaches nothingness: it 3is when it is evil that

it sinks towards nothingness: by thie way, this that leads to the &
Good, it finds itself: when it is the Divine it is truly itself,
no longer s thing among things. It abandons Being to bocome
Beyond=- Being when its converse is in the Sunreme. He who knews
himself to have become such, knows himself. now an image of the
Supreme; and when the phantasm has returned to the Origineal, the jour
-ney 1is achieved. Suppose him tp fall again from the Vision, he wi
will call vup the virtue within hin and,_ goeing hinself all
glorious again, he will take hie upward flight once more, through
Virtue to the Divine Mind, through the Wisdom ®here to the Supreme.
And this is the 1life of the Gods, and of Godlike men, a life

without love of the world, a f£light of the alone to the Alone." (1).

(1) Ennead VI, 9,11. sese Hackenna, Vol 1y pp 157-g
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In thls marmmer Plotinus seeks to account for man's inability

to find any lasting satisfaction in finite things, nor caen he

gee infinite things any satisfactory explanation of themselves.

He is thersefors cast back on to the concepticn of a Divine
Author of all Ly¥#@¥dnce who has left the inprints on finite things

of his own Uncreated Wisdone. The order aid harmony and beautics
cf nature, allke with the inner witness within the human scul, are
ayrhole, that rightly read by an undsratanding nind, will lend the
goul back Lo God, Inperections in his theory undoubiedly exist,
but even 80, his teaching has been influential in later ages in
helping the human nind to cong to an urnderatarding of its own
nature and its high destiny, nor is his Influerce a8 yet on the
Wane . Our cown English XIVth century nystices have Folt the
inspiration of his teaching in shaping thelr own outloock amd in
giving direction to their deepest inspirations

Ve muat now continue to trace the influence of Plotinus as we

-

find it in Proclus and Dlonysiua, A very brisf survey must
suffice, for Proclus is little more than the outatanding systematizer
of the Neoplatonic school, and in Dionysius wa have the tesching
of Proclus together with the somewhat superficial edition of
Christian decirines, None the less, the Dionyslan writings
were one means of bringing the Inglish nystics into contact with
Neoplatonic doectrines, and thus they merit our stention.

We do not forget the Augustine, the most influential Tigure

-

anong those who have influenced all subsequent nystice, was the
oldsr contenporary of Procius and prior in time to Dicnysius,
but for the sake of continuity we shall first deal with the two

latter.

Y T — v - -



The Influence of Proclus, (410 4D - 485 AD).

The gendue of Proclus is dissimilar to that of Plotinus whose

follower he plalns to be. lueh of his work was to cormert: on the
teaching of Plato, but his writings are largely infused, as Vhittaker
peints out, with Hecilatonic doctrines. rlotinus was of intuitive
genius, whilst that of Proclus was discursives We are not

gsurprised in view of this that his works are distinguished by a
logical fiunish that marks them ofi’ from those of his

predeceseors. Proclus was the last of the great Neoplatonists,

His work was founded upon by the (hristian theologians., and his
doctrine of the via negativa  iniluenced later mystics.

Whilst accepting the general structure of the metaphysical
system of Plobtinus, Proclus carried much further the methed of
finding triads -at every stage of emeanation. The ei'fect of this
is sesn in the Dionysian writings, especially in such works as

Thz

Usliestlal Hierarchy, and The recclesiastical Hierarchy, In
works such as these are tu be Tound the foundations of medieval
apzelolcgye

The wrrogression of emunation is from sinmplicity, which is nmost
nearly periect, Lo mulitiplieélty which is less B0. Yet the
primeiple of simplicity or o unity is involved even in multiplicitye
"Evory multitude participates in a nanner in the One'. There ie a
tvefeld rovement in creatlon, one away irom the areative source,
and the other towards it. ihe principadd} or prima} cause of all
beinz is the Good, and towards the Good evarjtjlnr aspires. To
attain vnion with the Good 1s to divest oneself of multiplicity,
and ail participation in multiplicity, and to return to the One.

As in Plotinue, 80 in Pfoclus, the activity of the One extends
a8 far as ﬁatter'which algo has its existencé from the One.

An intsresting development found in the teaching of Proclus
is his attenmpt to place the cduse of plurality in the universe at a
higher stage than the Ploténian Intelligence, The One acts through
many poinis of origin, these Proclus names the divine henads, or the

gode, and from these start many minds, each of which is the principle



ol Turther difierences. The providential order of the world

directly descends fron the divine henadse.

feda

The VYne remains unknowable, but since all things desire to
return to thelr source, they can do so by passing through these
intermediate stages, thai is by divesting theriselves of multiplicity

anc proceeding from the pariicular to the general, ie can here

readlily recognisge Plato's teaching on the nature of scientific
knowledge. "his ig Froclius'’ reasoned defence of the via
Negabivi . Since the Ons is 'Sinmple'!, the socul must strive afier

simpliclty, "sinking into the Divine Ground", “forsaking the -
nnifold for the One®, and so one £t was this aspect of his
doctrine thal profoundly infliuenced Jionyslus, th whose writings

'8 NOW TUI'Te

- —

The Influence of Dionveius the Arcopagitee (4F5 ADT ~ 525 AD%)

Bionysius wroie towards the end of the ifth coentury: his
real name is unknown: it is supposed thal he was a byrian monk,
and of his works, four survive. These are, " Concerming the

Celestial Hierarchy", Concerning the Hoclesiastical Hierarchy®,

Concerning the Divins Names", and "Concerning the Mystical
Theology". Of these, cthe two latter ars the most important.

His writings,as we have already remarked, are a superilicially
Christianised version of the teachings ol Proclus, bvlé in the Middle
Ages, and until their authenticity was challenged by the Humanists

b,
ol the century, they were accepted as the work of a disciple X
of the apostle Paul, and thought to contain an account of mnystiocal

revelations made +to0 him. John Scotus Brigena furnished Tatin

il

version of these works, amd theyv Dbecame accessible %o the West
in the IXth century.
Licnysmus, like the great Neoplatonists, attempts to set
dowin & theory of Beinge It is the Neoplatonlc theory of the Trant

~cendent One, and an account of creation by emanations from that
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One. The word 'hierarchy' ezpresset very well his metaphysical
scheme. God is idertified with the Cne of the Neoplatoniets.

Ee i trenmscendent over all qualities, is ebove thought and
knowledge, and as such can only be said to exist. This thought
underlies the treatise on the Divine Names, and the Mysticel
Theolozy. (1) The Cne i the Origin and end of 8ll things,

and. the universal condition of 'Being' is to participate in the
Ore. Bot Diong-siue slso tesches, there is no object that does noti:’
in some way partske of the One, for it is the Unity thet smbraces

Wle- samnot . thorefore, knov God, sagHe is He i¢ utterly

-
]

transaendent , But, on the other hand, we partake at lesct,
partially o Hie Being, only so do we ouraslves exist. God,

hss, howsver, given to all heings the powerrof astriving to share
in His Being, and ot the seme time 1o persist in their own
individualitye. Vior Dionvsiug does not teach that union with God,
whish is $ne nltimage goal of all ®ho desirse the perfact happiness,
means the snrihilation of the self, but rather its transformation
into something infinitely richer and betlers God is a unity that
comprehends, arnd deoes not sholish, individusl difierences. (3)e
ot

Thus pionvéiug tempte to escape panthelsn, Creation is an
Emsnation from the One, and it nerrors its Cimé cause in various
degrecs. The perfect love and goodness of God is extended %o
what is most remote in His universe, and to oll who strive towards
the source of their being, God gives 2 divine likeness. Tand
'tig the power of the Uivine Similitude that. tnrneth all created
things to their cause®. (4). In this connectionths funchtion of
the Angelic Hierarchy is to purify, illumine and render perfect,
the ecreature. ned is the casuse of all things: He suastains them,

loves them, and works in them that they might return unto Hinself.

(1) Dicnysius the Areopaglte, tranc. Rolt,( Miystical Theology"
Ch-‘!, p‘D.193“4.)

(2)s & " 2 " "  ("Phe Divine Nanmes",
che KLLI, par.2,

(z). " " i A8 " " che IVe para.f.
(4) . " n " n " che IX. para.6e
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%11 this being ¢, how ars we to account fer evil?
Sicomnysius discusses this problem 2t some lengthe Hig concliusion
ig that nothing is inherently bads, ALl that 'is' is geod, Bince
g0 tar as things huve exisiodce they partake of the One or Goods
Again we find here the Neorlatonic dostrine of & sinlsess Nucleus
in the soul, Lvil is uwltimately non-eistences & total
thing could not exist,

b |

of partial heing and Absolute Beinge His teaching is thet all

x}

things ere gocd, but hs divides them, with appareat psrversity,

intc Existent end Ponwoxintent, He meuns thet all things have
twvo aspects to thelr bLeing,. On the one hand, they parteke of

even pefore itheir crsatlicn. Put, on thgbtlher hand, 1n thenselves,
their created easerce, they were wholly nen-oxisteni before their

temporal creztion, &nd &fter it are pertially non-emistent, and

Pivil 18 then a lack, 2 dsficliency, n weaknoss, a disproporition,
an error, punossless, unl sless, unwise, unrsascnable,
inperfect, unrasl, e..>.2. and never in itself possessed of any existe

ence whateverMs (1)

i |
3
D
3
3
Oﬂ
(%)
5}
tds

0 nmake good the deficiency, and to restore
the harmony betwesn the soul and Gods Dionysius teaches, €I
exerciss of its highest facglties, that aspect of the porsonzlity
that pertalkes of the Divime Essence, ths soul may appreisnd the
'Diving Images' directly, =md by diciplining and consentrating

the lowsr porors the soul may make uege of symbols that will assist
tze whole man to rise to God. The nothod of his pilgrimage back
to God is %0 be a concentraticn of all his sSpiritual powers, and

here we mest again the via negativo.

(1)s The Divine Hames, IV. 32,
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By thils concentration the individual will desw hioseld
away rrom all outward thinge intoc the centre of his being, thus
praduslly veconing unified and simpiified, like the r'imt creaxted
angels until he rests in Goda.

01" all the titles of God, the One is that in which alone

man can rovt. i{ is therefore towerds thils thut all his thought

eni spegulation will tend.

In "he lystical Theology! Dionysius carries us rurtcher into
these Livine nyuieriee. Uonpicte union can only be accouplished
by a pru¢'~ leading 1o ecustasye. gyven seli-hoed rmust be cast aside;

wrue being can only be aculieveld by iosing onessll in the Super-
LEEONCG e Thon & nonentary glinmpse nmay be atvrinedes fothing oan
dedcribe this inerfable sxperiencsee The soul is 1ozt in a "Cleud
of" Uninowing’, is hidden and enwrapped by the 'DLivine barknoss!,
and over the exporience, or ratiier the reality sxperiencsd
tranuscends all our power of apprehension, far less oxpressione.
But, even 80, the soul is snrapiursd, because it has attainsd its

deepesy desire and realised Lts highest goods Lirg for 1¥ will

now he difforoent, and the soul itseli vonderfully emrichede

suech, in barest outline, are the weachings of this remarkable
&1L Ihey had & tremendous veague, and in bngland wheire some part
of his works were translated by the unimown author off the 'Cloud
of Unknowing' his doctrines ran through the country, "like wild
doer®, Thers 1ls in thewm o tremondous Passion Tor truth and

reality, & deep couviction that the Tull fraition of the huwan

perzonality lies in the at ,1nnent of the fullszt possible reception

P

into the soul o that Reallity winich i'or bionysius is swmed up in
God . And his thought is s¢ intensely reinforced by his enotions
that he is compelled to express himsell in étrange outlandish terms,
Ong can ceurcely doubt, borrowed though his netaphysics nay heve
been, that his mystical experience uf least was real, and in a
cbherenl. systenatized experience alone de we have any adequate

i

critericn of trutlie. The mesvsage of Dionysius found its way into
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any receptive hearts, anong which were those of cul’ bnglish mysticse

—

Like those who inspired him, he teaches that contemplation is the
highest activity of the human soul, and vnion with the 'Undreated

Light! its highest destiny.
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the luifluonce of 8te Augustine,

te must now retrace our (iLops eomewhat, for as we have already
pointed oul, fumustine precedes in order of time both Proclus and
pionysiugs. He is the greatest figure of m‘“‘f‘g—"& times and his
influence still remiéins with use. Ye can lwrdly hope, in view of
his mony-sidodness and volumincus writings, to do anything iike
full Jusvice to his influences But since his is the preduminant
infivence ¢n he Lnglish mystice of the XIVih century, the abtitenpt
nust be mnde to sst down the mein lincs of his doptkinoe so fan
=8 thego ars involveds

Although 1% is lardly corrsct to describe Aupustine ag a
nyscicy yot many of his sentences ol words are truly mystical
in charactel’s There ie his work as & theoolecgical statesmm
whoss suprene task vwas 'the construction of an imperial systen', a
Cathollic churech, as thie mysterious instrumenid of grace in the
wordd, yet, the nystic in him clung o the beliel thal hig
homeland was '‘yonder?, that nis s iritual howms was God, that there
was & way for a man to rest and snter into unlon with the Ones

Perhaps the moot charscteristic of bis many wriltings is his
Confessions whore Augustine glves us the stery of his 1ife down to
his bapbisnm,and his interpretstion of it. There ie to be found
in the Confessions much of the self-depreciatiory spirit of the
salnt, bubt this mey be corrected by & etudy of his eariier works,
such as the "Soliloquiss's The picture given us Ih the Scliilloquies
is that of a seriously ninded young uan ol good character who is nmoved
by a passlon for truthe. Thgy were writwen shordy artcr his
convelrsion; the ‘Gonfessions are bt least tweive years later,

Augustine tells us of the early influences that Leiped to
shape his outlook, and in retrosvect, lhie reanlises that all the while
God has been sosking and guiding hin, until in asbandoning hinseif
to God as the only adequate object of Inowledge, =nd the Highest
Good, he found satisfacition and bliss.

Born of & &hristian mother and & pagan Tather, Augustine was

not baptised, but was "sealed with the mark of Christ's cross and
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geasonecd with his =salt™ and received instruction in the éhristian
faithe (1)e Yet he did not become a €hristian until much later.
In the course of his secular studims he came upon & volume of
Cicero's Hortensius, and this awakened within him a desire for
wisdom, and a love for philosohpy, & debt which Augustine never
really forgote (o)« Hig studies in the éhristian scriptures he
tells us were disappointing after reading the Hortensius, and
norcover he desired to vindicate the claimns of reason as independent
of authoritys

Then he turned for a time to Hanichaeanism, a formidable
rival to €hristianity at that time, and for nine years remained
nore or less attached to it. Studies in Aristotle, however,
enlightened hin to the inadequacies of the Hanichaean mybhology,
and Augustine then becane a sceptic, a very naturel phasoe Yot
he never really believed that in the mere search for truth men
could ©ind happinesse His own highest happinecs wag to know
truth itself. (3)e Augustine from this period bésied hinself
with questions regarding the relations of reason, faith, and
authoritye. But a still decper inflluence was exXercised on him by
his gtudies of the NHeoplatonic philosophy¥e Its influénce is very
marked in many of his writings; 1t is obvious in the Soliloquies
and other early dialogues, and is also evident in the Confessions.

In ililan he had encountered Anbhrose, and the personality of the
great €hristian teacher had powerfully influenced hine 85till,
doubts renained with him of the spiritual conception of God, and
His relationship to the world, The Idealistic system of the
Neoplatonists nade an immediate appeal to him. It directed all
his thoughts upwards to the Suprene One,, taught him that reason

must be guided by revelation, that evil was nothing bmt separation

(1) Confessions. I. parae«i7e Ede by Gibb and lHontgomery.
(27, " 11I. 7. 2lso VIII, 16.

(3)s Soliloquies. Bkel. socte 3, "I seek what I may know, not
what I may believe. For it may, indeed, be said that we
believe all that we know, but not that we know everything
we believe™, also sect. 6,
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from God, that the world of sense had only a symbolic value, that

the main aim of a man's 1ife, if he desired to attain his highest
Good, was to mount up to God the ;ggglreality, that this could be
furthered by ascetic practices of self-dicipline and selferesiraint,
that by intense contemplation the ineffable Vision would be revealed,
and that in ecstasy theboul could be united to God.

Such teaching profoundly satisfied the nind of Augustine.
Indeed, he tells us later how he was hepled by his studimg of the
Neoplatonic doctrines, and acknovledged théat by their means he was
delivered-fron materialiem. He lost his scepticism for ever, _(1).

Yet, though his intellectual difficulties had been solved,

moral difficulties remained, and Neoplatonism failed to meet the

deeper need. "Upon these, I believe, Thou therefore willedst

that I should fall, beBbre I studied Thy scriptures, that it might

i be imprinted on my menmory, how I was afféetéd by them, and that

afterwvards sesee¢ I might discern and distinguish +e..0¢ between those

who saw whither they were to go, yet saw not the way, and the way that

leadeth not to behold only, but to dwell in the beatific country", (2).
Augustine- turned therefore to the study or scripture, especially

the Pauline epistles, and subnitted himself to the autho;ity of the

church. (3)e He then learned that redemption was attained by means

of the Incarnate God, that through Him lay the way to the Truth. he

so anxiously sought. (4). But the Christ was where the church is,

hence the necessity for acknowledging the authority of the church,

and believing what the church belioves. Augustine therefore becane a
Gatholic Ghristiane He now acknowledged that "Fides praecedit
intellectun", and that "Aucutoritas praecedit rationemn". Yet

he never forget that faith implies reason, and its object requires

the apprehension of reason for its full exercisee. Ve shall return

to this point agéimn.

(1)0 Confessionsa, Viie 16. 23.
(2) " VILs 2645 Bs
(3). " VELL s B7%

(4) ., " VIII. 29« also 'The City of God' BkeXI,.

e ——
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But though he had come to acknowledge the truth as revealer in
scripture, by the church, and through the Incarnate God, he was not
at peace with himself or with God. In his Gonfessions he tells of
the need that arose in his own soul, the nedd with which the mystich
quest begins, the need to resolve an inner conflict. He had indeed,
found 'the pearl of great price!, but still hesitated to sell all
that he hadj the law in his members warred ageinst the law of God
in the inner man, The final stages are vividly recorded in the
Confessions,in the description of the famous Garden scenees (1)
Debating the issues with himself, in tears, he heard the voice of a
child saying " take and read, take and read", and on taking up the
epistle to the Romans, which he had been perusing, he read the words,
"Put ye on the Lord Jesus Christ, and make not provision for the
flesh", The light shonej; he broke irrevocably with the past,
renocunced all sinful lusts, and set hinself henceforth to devote his
1life to Gods (2). He now possessed the truth for which he had so
long uearched, the truth as assured by the revelation 6f God in
Jesus Christ, through scripture, and by the authority of the church,

This record of his spiritual pllgrimage as we have it in the
Confessions, together with the earlier dialogues could scarcely
fail, setting forth, as some of them do, €Ghristianity as a personal
way¥ of life, to influence subsequent thinkers, and in particular,
the mysticse (3). We may now turn to the consideration of the main
trend of his doectrines so far as these affect our thesis,.

As we have already noticed,the church early came to rccognise
the neceszsity for a reasoned defence of the Ghristian faiths The
Patrist¥aé . philosophy was thus wholly concerned with apologetics and
dogmaticss That is, a two fold task was involved., The Patristic
philosophers on the one hand, attempted to set up a defence of the
christian faith as ageinst the Greek philosophers, Augustine
expanded this line of treatment in his great wdrk, The City of Gode
On the other hand, they attempted foformulate definitely and

Precisely, the doctrines involved by Christian teaching, and the

(1). Gonfossionss Bke VIILs 23=28

(2). " IX. 1e
(3)¢ Contra Academicos: De Beata Vita: De Ordine: Soliloquis.




dogmas upon which it rests. The problems discussed involved questions
concerning the nature and function of reason, and its relation to faith,
Ihe church was forced to propound its chief dogmas as mysteries that
transcend our powers of human understanding, As we have seen,
Augustine was for a time hindered by his attempt touﬁgqu entirely
upon reason,from accepting the authority of the acriptures and of
the church. There were three central dognas, These were, the
Cosmological dogma of Creation out of NWothing, the Theclogical
dogma of the Trinity and the Incarnation, and the Religious dognma
that Salvation is only possible through Divine Grace. This third
dogma was most difficult to solve even from a mystical point of view.
It paised problems of an ethical and religious nature. It was
central in all the most influential philospphies of the timee. We
have already dealt with it Tron the stand-point of Plato and Piotinus.
It can be traced in Stoftcism and Epicureanisn. It raised the question
which is central in our study of ﬁhe Inglish nystics ,along with others
of their predecessors, - to the path whereby man nmfight hope to pass
to true blessednesse It'first received adequate treatment from
Augustine, and in the wame ‘both in Catholic and Protestant churches
his teaching is still the official doctrine.s Ve shall therefore deal
with the teaching of Rugustine from this central stand-pointe.
Augustine, throughout, is strongly influenced by the platonic
teaching, There runs through his works his deep desire to know
truth, for in the knowledge of the truth along can he find rest
and satisfactions (1)e The truth that he seeks igs comprehended
after the manner of Plato, that is, as involving the deep Ontological
distinction to which we have already referred. He, like Plato, makes
a sharp distinction between the sensuous and the supransensuuous,
between what is transitory and what is eternal, between the earthly
Eabylon'and Jerusalen, the heavenly citye Thus he arrives at the
point of view that God is the only independent and complete reality,

and as such, the sole adequate object of knowledge. This is the

(1)." @ity of Gods Bke Ve
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keynote of the Soliloguies, and it is central to the Confessions
a8 well, The things of sense must be abandoned. (1)e No other

object in self-subsistent or self-explanatory; in so far as it

A\ & z . Ty
possesses being’at all it is as it partakes of God. God is 'the

true and perfect l1life, in whom angd by whom and through whom those
live who do truly and perfectly live's Since truth is reality

that has come, as it were, to a consciousness of its own meaning

in and through the individual nind, it follows that only God can be

. fully Inowne Cther objects and beings partaking as they do of

non-being, i.e, of unreality cannot be fully known, nor can that

| wvhich is creaturely hope fully to apprehend God. An adequate and

full knowledge of God is forever impossible to the creature, and in

the last resort,can only be possible to God Himself« ' This brings

+ us to a discussion of Augustine's position on the limitations of

reason, and the necessity for faith and authority, and also to his
conception of Divine Grace. _ vy
Again we have the Platonic influence revealed in Augustine's

contrast between the evil and the good,. He works it out in his

. Confessions as involved in his own personal experience. So=-called

nature is fallen nature, and it is therefore distorted and corrupted.
It is thus difficult for man, reroved to a distance from God by his

"“ﬁugess to apprehend God. Man, certainly, was created in the
image of God, for "He created for him a solil endowed with reason
and intelligence, so that he might excell all‘the creatures of the
earth", but because of his sin he has lost God.(EiHis salvation will
lie 'in acheiving union with God, and in a more adequate Imowledge of
Him,

How is he to come to this knowledge; by what means is it to

be achieved? Augustine's answer is that of the nystice Salvation,

in the acguisifton of knowledge of Gdd, and restoration of

—

(1)s Soliloguies. Bk, I. para. 24. also secte (I, para. 7.

(2)s City of God, Bk, XII. para. 23.



communion with Him, is due to the working of Divine Grage, and it
aots through the present agency of the Holy Spirite In other words,
God in His love, is pleased to reveal Himsell and His purposes.
If knowledge 1s to he possible, Divine revelation is required.
Aygustine teaches that God manifests Himeself in naturee (1)
It is a symbelic system that will carry the reflective mind beyond
irself to the contemplation and consideratiorn of Him who is its
Author. \?3 thus ayqb9iiue God in matural beauty, in light, and
‘other natural phenomens . ' God has alsc revealed himself through
the scriptures which Augustine cam e to0 accept as infallible. (2).
the eéhristian doctrines las taught in scripture will subject the mind
to God, and the passions to the minde (3)e The churchés authority
must also be accepted, as she is the custodian of the scriptures and
of doctrine.

But above all, God has revealed HimseIf through Christ. In
the City of God, gugustine.teaches'that through the nediator «¥
Christ{wc attain knowledge of God, for Christ is God, thus in every
way, by nature, through scriptave and the church, through the
mediator;&esus Christ, the human soul ls assisted back to knowledge of
God e

But Augustine tenches, that reason alone cannot sustain the
journey backe. Faith is necesgary, not in the sense that it contradictis
reason, for Augustine never held this, but in the sense that it
transcends reason, and embraces love as welkl, gince it is a wider term
then reason. The main function of reason, from this point of view,
is to0 reinforce and confirm faith. For the teachings of scripture
must be ncceptode How this worked out in Augucstine's own experience
we have already seen in the account given in his conversion. When
faith is exercissd, and authority accepted, and love is directed upon

God, God Himseif illumines the intellect and enables us to discover

and apprechend Himself. (4).

A —

(1), o1ty of God, Br. IV. pura. 33. () Lty of %g"‘i .

(2), Confessions, XI. 2. (4) 15”7éooémvb NTE




This position is worked out very fully in the Solilocuies.
Augustine teaches that reason is to the mind what sight is to the
8yEES e The task, therefore, of the soul is three-=folde. It possesses
eyes fit for use, it must look, and it must sece. It is £it to
accemplish this only if free from all earthly taint and all dssire
of mortal things. Faith alone is equal to this taske Hope, too,
is necessary, and love, for we nmust love the promised lighte Without
faith, hope, and love, we carnnot see GoOde.

"The gaze of the soul is Reason; but since it does not follow
that every one wheo looks, sees, that right and perfect looking,
which is followed by sseing, is called virtue, for virtue is rectified
and perfected lieason, But that very act of looking, even though
the eyes be scund, cannot turn them toward the light unless three
things persist: Faith, by which the soul believes that that toward
which the gaze has been directed, is such, that to gaze upon it will
cause blessedness: Hope, by which, the eyee'being rightly rixed,
the soul expects the vision to follow: and Love, which is the soul's
longing to cee and enjoy ite such looking is followed by the
vision of God Himself, who is the goal of the soul's gaze, not
because it could not continue to look, but because there is nothing
beyorid this on which it can fix its gaze. This is truly perfected
Reason - Virtue - attaining its proper end, on which the happy life
follows"s (1)

God is thus, in Augustine's view, accessible to the Ihtelligence,
yet, illumination ie required; as in the case of earthly objects,
for perfect vision the sup fs required, so in the heavenly vision,
the 11lumination of God is necessarye. (2)is The supernatural

1light comes from God Hinmselfe

(1). BSolil, Bk, Iea tHecte VIs

(2). " Bics T "  yIII, =also City of God,
Bke Xe Dparae. 2.
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In other words, the power which directs and illiunmines the soul

"
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stimulating him into ever deeper Imowledge and insight, lies beyond

the individual in the greatbr Reality to which he belongs, in which,
and through which We has his being. The objective reality thus
acting upon him and through hinm, progressively reveals to him its
inexhaustible wealth of meaning and value, and, as we shall see,
constantly impels him to develop and purpue ideals that are in
harmony with, and give expression to, itself,.

As Augustine further teaches, we must see to it that we are in a
goun! condition for our Tfirst stumbling steps. Hig teaching here has
also lef't its impression dﬂﬁg our knglish nystics. de must get rid
of our lover desires. If the pearl of great price is to be ours, then
we must sell all that we havee. All semsuous entanglements, all
unworthy desires, all things that hinder us from sweing the light,

‘must be driven out of our lives. Our love nust be ordered, and

every desire subordinated to the desire for wisdome (1)e Augustine
thus embraces asceticism as the true mode of life,and teaches insistently
that hunility is the root of all virtue. Pris is the Platonic
ascent of the soul from the transient things of sense to the
contemplation of the Btermal, or rather it is the mystic 'noughting'
of the soul; on its inward side, it is ‘dying to live',

" Augustine had set out to do two things, he wanted to know the
truth, the path to the ultimate Reality, and he sought to realise his
true self, In the vision of God he found the only;and adequat?’
Object of knowledge, and in union with God he found that true and
perfect 1ife in whom ahd by whom and through whom those live who do
truly amd perfectly live., This for him is the blessed life, to
rartake of the supreme Good; this is the end of the City of God
“that, for the sake of which other things are to be desired, while it
i8 to be desired for its own sake". Again, "He shall be the end of
our desires who shall be seen without end, loved without cloy,

praised without weariness"., (2ds

(1)s So01ile Bke I. Bects10s
(2), City of God, Br.XII. para. 30.




Thus Augustine came to teach that salvation is not found in
the self, but in that which, by its indwelling pover, delivers
the self from itself, that Goodness, Happiness, and Visdom, is a free
gift, that it comes, not by merit, but by -caised grace.

We shall now turn to the considsration of the teaching of
Bonaventura in whom the Augustinian tradition culminated, and who
gxercises a very direct influence on the English nystics of the
XIVih éentury. Again we shall confine ourselves to such aspects

of his teaching as bear directly upon bur subjecte

e - —
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The_influence of St. Bonaventura.

Bonaventura was born at Bagnorea near Viterbo in the year
1221. In him Franciscan zeal and fervour is linked with a
deep appreciation of the teachings of Augustine which he received
from his teacher Alexander of Hales, under whom he studied in the
University of Paris.Having graduated in the year 1248 he became
the occupant of the chair reserved for the Franciscans in that
university. L%F?r, Aquinas and Honagventura were c?ntemporaries,
and he died on the 15th of July, 1274 (1) His doctrines have
profoundly influenced Rolle and the other English mystics of the
X1V th century.

Gilson points out that in the doctrines of Bonaventurs one
thoroughly defined end is continually kept in view, that is;ths
love of God% The study of theology will lead us to acknowledse
this aim, philospphy too, ought to help us to realise our end. In
his well known mystical treatise 'Itinerarium Mentis in Geum ' we
are given in concise form the developed doctrinea of Bonaventura.

¥e shall therefore confine ourselves to this document, wﬁilst
we acknowledge in passing, the interest and value of such Treatises
as the Breviloquium and the Reductione Artium Ad Theologium.

In the Itinerarium, Bonaventura sets forth the Ellumiated way
of the soul‘'s journey from Egypt to Canaan, from sin, and inward
discord to righteousness and tﬁe harmony oi joyful union with the
everlasting reality.

The true progress of life is thus a journey of the soul towards
Gody, and blessedness in union with Him. This Jjourney has as its
object, according to Bonaventurz, the recovery of that contemplation
of God, and communion with him, that mankind enjoyed before the Fall.

The consequences of the Fall were the blinding of the human mind
end spirit with ignorance, and the concupiscence that troubles the

flesh. Hence veils were interposed between the soul and God, and

(1) Ia Philosophie ou moyen Age. Gilson. Ch. IV.
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man became unable to discern the vivine Tace. Man has thus lost
his highest happiness, for as Bonaventura teaches, "Since blessedness
is none other than the enjoyment of the highest good, and since the
highest good ig above us, no man can be rendered blessed unless he
rises above himself, not in body, but in heart.® (1)

To recover that enjoyment, Divine Brace is necessary, for
*"We cannot be raised above ourselves unless through a superior
virtue which raises us up." (2) Divine aid is necessarys the
way must he illumined; but the sid and the illumination are forth-
-coming if we really seek from our hsarts to return to God.

Blinded by ignorance and sin, reason of itself will not avail
to help us. We cannot return to our first unblemished wisdom
in which the contemplation of etermnal Truth and Goodness was enjoyed.

The Divine object is too high, to far removed for reason to

attain. The evil conseguences of the fall must first be dealt
with before our means of knowledge are adequate to our need. There
is first the need for Purification. This is obtained through

prayer; whereby reforming grace begine its work upon us, justice will
continue the work of purification, and finally, knowledge will
illumine our minds to the nature of the steps whereby we may ascend
to God. (3)

Since knowledge by mesns of regson,owing to our simful condition,
is sure to fail us, we must have recourse to another type of know=
«ledge, that which comes by faith. Our knowledge will still be
imperfect, but none the less, certain. Faith will enable us to
apprehend, if dimly, an object too high for us to apprehedd otherwise
and more, will carry with it a depth of conviction and assurance
unequalled by any other means of knowing. As Avgustine feeches,
£0 also Bonaventura states, 1 ve is likewise necessary, for it is
through love for the supreme object that the act of faith is made.

For Bonaventurs. as for Augustine, faith precedes ratiocination,
although, having come to a definite belief through our love for the
suprewe object, we shall do well to secure the same by working out

the reasons for our belief.

glg Itinerarium . Cap.l. par.l. (2) ibiéd. Cap.l. par.7.
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fhus philosophy and theology, though differing'in their methods, are
geen . to be complementary to one another. Bach in its own way
will lead us to God. Philosophy is born, ae Gilson points cut,
of a need of the heart which wishes more freely to emjoy the object
of its faith. (1) The end is given by faith, kut as yet, having
only started on our pilgrimage, though we truly adhere to God through
faith and love, our hold ig uncertain, and our adherence unsteady,
because clear knowledge is not yet attained and hence perfect love
and Jjoy are not yet realised.

Now, the foundation of a will that is rightly directed, and of
a knowledge that is clear and adequate, is the work of Grace. Here
Jesus Christ, the Incarnate Word, will come to our aid, if we approach
him in humility and with prayerful reverence. " He is made %o us,
of the will of God, "wisdom and righteousness, sanctification and
redemption® since he is the virtue of God and the wisdom of God, is
full of love and truth ; he made love and truth; he infused the grace,
to wit, the love, which, since it is of a pure heart and a good
conscience and an unféﬁ@d faith, harmonises the whele soul. He taught
thoroughly the knowledge of Truth in accordance with the triple mode of
theology, viz., symbolic, pggg%igr and mystie, so that through symbolic
theology we make right use of the things that can be perceived by the
senses, through peculiar theology we make a right use of things that
can be underatood: ;£;ough mystic theology we are carried to super-
-mental excesses® . (2) God is thus the source of our illumination
in our pilgrimage; the path is illuminated from beginning to end.

Through the light we receive by faith in, and love of, the revealed
Word, we are'awakened alike to the suggestiveness of natural things, and
to the truths of holy scripture, and by means of these are Lﬁgé on to
our Divine goal. In all these things Christ himself is our teacher
and master. Thus the illuminated way is open to us and our veiled

and darkened sense of the universe is again rendered intelligible.

(1) Pnil. auw Moyen age. Ch. IV.

(2) Itin. Ccap. 1. Para 7.
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For Bonaventura, as for the Platorists, and for Augustine, the
one supreme and sufficient Reality, the asequate oBject of all ocur
xnowirg. is the transcendent God. (1) All elge depends on him: all
other truths are but reflections or represenitations o:r nim. The
universe, therefore, is a ladder whereby we may asgecend to Wim; and all
its objects are symbols and repregenistions of him, and these to the
illuminated mind, convey countless suggestions inviting us to return
to him. The way of salvation is to tread this path, to elimb
this ladder, starting with the things of sense; and ending with ineff-
=able union with God Himself.

In this ascension from the transient to the sternal and immutable,
from the sign to the significance, from what is created to the Creator,
there are three principsl stages. The first stage concerns things
'outside'ourselves' ; the gecond stage concerns things 'within ourmelvesy
and the third stage things that are tabove'! us. Each stage involves
two -steps. There are therefore six steps in the ladder by means of
which we ascend to (God by the aid of Divine ILight.

Corregponding to these six steps there are six powers of the
splrit whereby we may rise from the lowest to the highest. These are,
sense, imagination, reason, intellect, understandi ng, and *the crown

of the mind?'.

A. The first stasge.

The whole world of sense is a mirror through which we may pass
to God who is its artificer (2). By contemplating the harmony,
beauty and order, and not only the essence, virtue and beneficence of
thinga'aensed,tha mind is carried to the understanding of the boundless
power, wisdom and goodness of God the Creator (3). "And go if a
pan's mind jis not 1lit up by the splendours of things and creatures, he
is blind; if he is not awakened by clamour so mighty Be is deaf; if
he doés not praise God for all these works, he is dumbj if he docs
ﬂot‘pay heed to the first beginning because of these signs so great,

he ig a fool.* (4)

(1) Ttin. Gap B. Para 1 & 3 (2] ibid Cap. 2 para. 9.
) Ibid GCape. l:Paras.9,16 & 11, {4) ibid Caps. 1 para. 1b.

-~
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But further,turning to the szcond step in the ladder of ascent,
Bonaventura points out, not merely do things and living ¢reaturss
presented to the senses, refer us back to their Creator, but God is

himself directly present in them. (1) Each object betrays the

Grace. There are aspects of the wuniverse that sre endowed with
the power of generation, there are likewise iritual substances,
'heavenly spirits', 'intelligenchs,that have the right ofrule, to
whor: pdministration of the universe is attributed, and this they
receive from God by the 'instreaming of virtue?. By means cf
sense we perceive that all sensible things are subject to these
movilg Ppowsrs. “Through the five senses we are led to the kncwledge
of the motions of the spirit,as if through effect to the knowledge of
cause. " {2). The pleaswre that results to the observer in
apprehending the things of sense is due to the proportion, beauty and
order of sengible things. All these thingg are signs in which we
can ohsexve ogrﬂagd, who is everywhere through the first generation of
himself, (3) "God therefore is also the gpring of true pleasure,
and we are led in search of that very pleasure ag 2 consequence of all
pleasure” (4),and the plezsure which we enjey in contemplation of
nature is therefore a step on the ladder to the eternal God. (5)

This then is the first stage on our ascent, the realisation,
by ovr minds, uvnder the enlightemment granted by the eternsl Word,
that naturel things suggest God. They are the ghadows cast by a
reality greater than thenmselves. 48 g fromd of seaweeX susgests
the ocean, ss light suggests the sun so deces the order,; beauty and
miltidudinous veriety of nature suggest God. It possesses a
gacramental significance for our minds, and rightly understood will
lead us on our way to the reality that lies behind it and sustains it.

Put otherwise, the world offers evidence of coherence and structure
that makes a fundamental appeal to our powera of spprehension aund
aopregciation. Further,; it is not self-explanztory, but refers us
back to tne fundamental Unity that lieg behind it, to its effiﬁient,

final, and Divine Cause. Here as in Platoc, Plotinus and again in

(1) Itin. Cap 2. Para. 1. 2) Ibid Cap 2. Para 2 & 3.
(B) Ibid & 2, "o ) L ¥ o W gy
(5) -1 1T
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Avugustine, we have the deep ontological distinction between the real
world of lmmuvavle forus and the changing world of sense appearances,
yet the latter poassesses for our powers of apprehensien syabolic

significance that will lead us %o reflest on the guper=-natural order

that is symbolically reveazled. It is the medieval mode of

accounting for the transcendence and immanence of God in the universe.

]
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Bonaventura, however, lhiastens on to the consideration oi the
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second stage ia our ascent to God. He hardly stays to elaborate

the various modes in which the senze-world reveals God to our minds

g0 he passes to a higher stage of illumination, and seeks for God

in the human soul. Hers we discover, not faint traces or vestiges,

vut the very imsge of the Divine Trinity. Ve have now left the

porch and seek to see God in the interior part of the Tebernacle (1).
The Trinity is reflscted in.the threefold power of mind itself, i

that is, in love, understanding aand memory. Bach of these posaessesi

three modes of operation. Thus the mind appears in o triple mamer ;

as the Image of God. Just as natural beauty is conditioned by the |

super-natural Beauty, so Bonsventurs wouwld aygne, the native powers

of the mind sre likewise conditioned by the super-natural lLove, lndere

~standing and liemory of God. Consideration of the powers of

memory will lead us to reflect on eternity, for its function is to

deal with things past, present and future; understanding will lead

us to the consideration of Truth since its function is to deal with

At

the understanding of ends, propositions, aal inferences, and we are

thereby lea from consideration of particular things tc that which is
most general, and love, or elective virtve proceeds to the ccnsider-

-ation of the highest goodnese in accordance with its own operations(2)

The full resolution of ends lezds the soul to God.

"But all these sciences have certain and infallible rules like |
lights and rays descending from sternal law into our mind, and on
that acccunt our mind irradisted and filled with 80 great splendours,
unless it be blind, csn be led through its own self to the contemplatiol

of that eternal light which constrains the wise to admiration, and on

(1) Itin. Cap 3. Para 1. (2) ivid. Cap. 3. Para 4.
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the other hand leads the foolish, who do not believe, into periturbation
in order that they may underastand. S0 that that% prophetic utterance
mey be fulfilled, namely, when Thou dost shine in wondrous wise from
the eternal mountains all the fonls are disturbed in hesrt®.(1)

Thus according to Bonaventura, the mind is definitely Jjoined
to Sternal Truth, for it can only understand in odequate messure, what
is relative and particular, and recognise these as such, in the light
of vhat is universsl anc absolute. The grezter is seen everywhere to
gondition and elucidate the lesser; to the enlightened understanding
the universale arc everywhere revealed. Thus, 23 Augustine himself
had taught, 'our changing and umcertein spivit' jie in need of the help
of God who is the ﬁecesaary truth, it is in and throuvgh Ged w= spprehend
the truth.

llone the less, we know God more directly by thus entering into our
own minds, for according to Bonaventurs, the knowledge of ouvr own minds
and their working is = more direct, more immediate type of knowledge
then is knowledge of exterior things apprekended by mesns of the semses.

Thus if the evidence of God's existence appear to be lacking, it
can only be that we have not reflected deeply encugh, and that fleshly
goncupiscence and ignorance due te sinfulnesg have veiled the truth from
us. (2) )

But intellectual illumination is not sufficient, there must be
moral illumination as well, and without it there can be no real
intellectual illumination. We cannot without it sufficiently
appreciate the truths revealed to the understending. (3) Heve
we arrive at the fourth step of the ladder, azd thus to a higher type

of illumination and & nearer approach to our gosal.

(1) Itin. Cap 3 Para 7.

(2) T™he Pnilosophy of Benaventura. B. Gilson. "The human intellech"
peges 346 FF.
(3)(Itin. Cap 4 Para 1.

t4)|Ths philosophy of Bonavesnturs. E. Cilson. Chagve 13 “The moral
Pllimination. "
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More than ever is Divine help and illmmiastion required lhere,
for “"the mind 1s essily aistracted by cares, anc does not enter into
itself throuwrh memorys slouded by fhantasms it does not returv to
itself through inteslligences; led astray by concupincence it by no
means returns %o itelf throush didsire of sweetuess willhin and
spirituwal Joy. Iying couplctely among these seusible things
it cannot reenter into itsclf as into ths image of God." (1)

Since man hes fallen he must lie until someone aids him to
rise, and the soul is not perfcetly raised as yet by the things
revéaled in ssnse experisnce to a view of itself and of eternal
truth in itself, "unless truth when the human form was assumed
in Christ should be-coms g ladder for itself, thus repairing the
former ladder which had hzen broksn in Adam. " (2) Christ,
therefore, i3 the soles dooxr by which we can enter within ourselves
in order to be delighted in the Iord within ocurselves. (3) e
draw near this door in falth., hope and love with regard to Christ,
for Christ is the mediator between God and man, He alone can lead
us into enjoyment of truth.

This iz done when our mind is invested with the chief

e

theologiceal virtues; their effect is to purify, illumine, and
perfect our souls so that the image of God is again reformed within
us. Thern the mind will become like to the Supernal Jerusalen,
and further, will be disposed to these"mental excespes", whereby
complete unicn may be attained. Through devotion love and
exultation in the highest things, the will agﬁ}l he drawn towards
these things as by a law of apiritval graovitation, and the love of
Chris%t infused in our hearts by the Holy Ghest will lesd us into
Inowledge of these thingsz. This illmmination of the virtuves
is effected in n manner similar to that of the eternal truths, -nd
are made to tend towards the same end. The ray of Divine lighti

penetrates the sounl and leads it hack to ita origin.

{l} Itin. Cap 4. Para. 1. (2),ibid. Cape. 4. Para 2.

(3) ivid. Cap 4. Para: 2.
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Put ctherwise, the moral virtues, like intelleetual truths,
are conditioned by universal spiritusl values. an is not
self~contained as regords virtue any more than he is self=contained
ag regards knowledge. Revelation is cverythere required. What
i3 necessary is, that in virtuve, as in knowledge, there must be the
initisl desire tec gpprehend snd zeguire. In the case of virtue

the soul must be prepared =pd purifieds the will must Dbe rightly

directed, the cdesired must be cleansed. fhis is the work of
Divine Grace as made manifest in Christ. Given the degire for

goodness, the spirit of God mace manjifest ir spiritual values,
especially as these are revealed in the character and conduct of
Jegus Ghrist'will dec the rest, and 28 these walues deepen character
and direcet conduct illumination becomes greater, and the mind is on
the vay %o unien =nd ecstasy.

C. The third stage.

of
W@ may now turn Yo the censideration/the last stage and the

Tinal steps in the way to God. Here we turn to the contemplstion
of God Mimaself, or to that which ig "above us®. The two steps are
50 contemplate the being of God; snd the goodness of God. In this
third stage we have entered with t he High Priest into the Holy of
Holies wherein we may contemplate these eternal and inviaible things.
A2 Gilson points out, Bonaventura incorporates the bntological
wrgument of 3t. Ansalm. (1) dince the vyresence of God is the
ondition of knowing ¥Wim, so the idea of fod implies His existence.
We may not he possessed of =z clear concention of His essence,
ut we may know indubitably that He cxists. "Te Be" ig the first
ome of God, and the soul must set itself %o the contemplation of
e Purest Reing. Here is the everlasting reality on which the
oul is saets ‘n contemplation of Him will consist our highest
Joscaednens. We have now forgaken ghadows. tokens, symbols. and

est in the reality itself. (2)

P

1) Phil. fu moyen age. Chap 4.

2) Itin. Gap 5. Para 4.



But we mug® also set curselves to the consemplation of the

Goodness of God. Through the visilon of cternal Bzing we conxe to
know other things, so likewise through contcmplaticon of the Good do

we understend its emanztions and monifesitations. God is the chief
foundation of both. Foxr the Trinity as Bonaventura points out,

giffuses itself throughent oll crostion.(l) Thege two aspects
of the supyrem2 @odhesnd ean be contemplated in the Inearnste Word.

There we have made manifest for all flesh the Rternal Being
and Goodness of CGod. {(2)

In the consideration of these things the highest perfection
of the mind will be found to comsist ond again, in Christ we are
mede to realise how wonderiully exalited cur humsnity may also be., Here
is the illumination of the whole personslity. All that wnow remaing
having tzken this sixth step is to await “the day of quiet® wherein,
through ecstasy, union with God may be sttained.(3)

But this highest and last stage is beyond description =nd exceeds
the powers of the understanding. The worid cof sensible things and
the mind itself must be transcended § in the transit to wnion with
God, Christ Himself ie the wey and the gate, the ladder by which we
attain to God. (4)

Bonaventurs is here very much influenced by the Mystical Theology
of Dionysius. (5) *But in the crossing if it is to be perfect it is
necessary that sll operstions of the understandineg should ve left
behind, and the crown of love completely transferred and transformed
inte God. But this is mystiec a2nd most secret, a thing vwhich né
one knows but him who accepits it; nor =znyone sccepts unlegs he degireg
it, nor desires unless the fire of the Holy Spirit inflsmes him
heartily, whom Christ sent to earth, snd on that account the aposile

gays that the mystic wisdom has been revealed through the Holy Spirit.(6

{1} Itin. Cap. 6. Parss. 1 & Z. (2) ivid. 6. para. 7.
(3) ivid. 6 para 7. $4) * Cap 7, paras. 1 & 4.

{5) c:l.Pc ?' Barsa 5. (6) Ca‘p- ?9 nara 4o
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Je shgll conclude with ancther guotation whicli sums up the
whole matier, "sut if you ask the reason for theve things question

e e A ey vy =y el T g g . P -~ . § e g g L
arace, not chtmiﬂﬂ'Lﬂmlrﬁ At understandingy e groan of Jrayer,

L

not the zeal ol rsading, the vridegroom not the Mz:ster, God, not
man, darkncss, not brilghtasss, not light Lut fire that complelely
inflames and trangfers io God with exeessive zesnl zid most nurning

affections «+.. o4 ... Hae who loves this desth oan sse God hecause

it is indublitably true, "o man shall s=e Me and live®. Iet ue
die therefore and enter into darkness; 1let us jmpose silence

upsn cares, concupisencess znd phantasms. Jjet us cross with
the crucified Christ to the Father., that whern the Father has bean
ghown t0 us we may say with Philip "He is sufficient forxr us", let
ug hesr with Paul, "My Grace is sufficient for Thee®. (1) .

S0 we end wvhere we bsgan. Bonavenbtura ia 211 the wille
goncerried with that love of Cod which issuas in the ftransformation
of the soul that loves in return, intc the Divine likeness. Againg

it means, 'Dyirng to livsz,'pbut in self-negation of this type alens

[us
4]

true and full personality paossibl.e. Thene deatrines sank very
deeply intc the mind of Richard Rolle, and as w2z shall see coloured
even his modes of expression, nd thelr influence is also very

apparent in the writings of the other English mystics of the XIV-th

century.

LS BT W

4

\1) Itin. Cap 7, Para 6.



The influence of St, Bewvnaw»d,

Againr we must retrace our feootsteps zomewhat in order to

consider briefly the grest influence excerciscd on our group of

mystics among many others, bty Bernavd of Clairvaux . He wrote
and taught durdng tha fivast half of the X11 th century. Hig

theology, like that of Bonaventura, is derived from Augustine,
hut the importsence of bis work lies less in the speculative
agpects of his teaching tha® in the stimulas he gave to ths
more romentic side of mysticism as developsd in his Sermons in
the Canticles and in his poems. His iniluence, together with
that of Richerd of St. Vietor, domingted mystical 1literature for
over two hundred years.
St. Bernard's mystical tesching is chiefly found in three
of his works. Theze are the treaties on.aonai&eration;
that on,‘ﬁhe loving of Gad: and. his'éermons.gp the Ganticleat
The emphasis in these works licas on the love of God. The
cavge of loving God 1s God Himself, and we are exhorted %o love
Him withouvt measure. In this-way the soul may for brief moments,
thowh rarely, in this life be so united to God in love as 1o
become Cod=-like. (1) Perfect holiness and knowledge of
splritual things are ashieved not by theologicszl study or any
of the outward means of grace, but by devout contemplation.
“Conzideration, * Beruard teaches, is one oi the creaturcs of

heaven, =nd it has for its object deeper inzight intoc heavenly

things. It is the power of app»lication of the mind to the
TEuTH < . ;
search for mmsf. It prepaves the way for contemplation which

differs from Gonaideration’in the sense that the latter lezads the

soul to an mnerring intuvition of the truth .(2)

{1) De diligende Beo. Chap 10. pages R27=-28.
( 5

onsftderatione Book 2, chav. 2.
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Berneyd, however, uses the two terms as if they were syncnymous,

There ere three groups of things to whish Consideration ought

teo he applied. Theze are 'things bene=zth', 'things around!
andy 'things above!. The third group is that which calls

for coniemplation. The aid of the senses is not required,

for the things of God bv mesns of Gonsid tion sre imediately
parceived, (1) tThere are three tyuves of Unnsideration. Cne is

Heonomicgl in whizh systematic use of the senses and of sensible

things is =xcercised in our 4 ily lives s¢ that we may win the

on

favour of God; the seqond is wstimmtlve in which evergthing is
anplfsed and weighed in ovder that God may ve found: the third
iz Speculative, in wiich the mind relires within itself and

detachea itself from humen affairs in order thet the soul may

contemplate God. (2) Thus, the highect operation of the
soul, is te contemplate God snd to rest in Hime Man's highest

guest is to seeck for God =nd in Him tc find the greatest happiness,
and in that ¢ures®t our hearts mnat lect the wey. For God is the
best abject of desire thoura even our highsst attainment may never

comprehend Him, for however Rkigk cur thougnit may goar Goc is still

beyond, yet He is never sought in vain. {3) This theme is

4
eluborated in De Diligendo Deo snd in Sermond in the Cs rti 1&3}
whiere Bernurd deals with the love of God. The quest for God
begine in o sense of need, the need for havpiness and a lastiug
gatisfaoetion. There are vmrious'gondsi but Bernard tesches
thet ‘Goods’ of the soul mre highest. Tn order to enjoy them and

to sttain theu the sonl must thirst for Divine wisdowm, so that the
wind peing reinforced and stinmulated by s lrong desire, mwy have
opened to it new perceptions aud intuitions that will esable it

to transcend all outwsrd things and to discera spiritual realities.

(1) »e Conmsid. bk. 5. Chavn. l. page 130.
{2) 1pid. Bk. 5, Chap. 2. (3) ibid«Bk.5 Chap.1ll.

(4) De Delémendo Deo, Ch. 2.
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s, can the spirit of man be
iigs, alfecbiong, ahe movenents
oneg by which the reassonable

Creater, aad even in scme sort to

the goodnese whiclh it has yreceived

the zoul losee its resenblsncee

te the Divine Creanior, yel by 4tumming to the Incarnate Woxd, Uy
convergion, it will be reformed by Him snd mede conformabie to Him,
This ic acconplished by a murrizge between the soul anc Christ.(2)
The cone thing necessary is that Ged should be loved. He requires
that ag ZLord, Ep ghgll be feagred., ns TFather, honoured, but as Bridegroon
loved.

Bul there are degrses of love,

in the highest degree. In the f

for hia own sgake, then love of seli
reighbour, bthen God may be loved be
is,because or His goodness, vut the
love God Lecause EHe ig good. (3)

love, and love of sell is leost in 1

[~y e tE]

c¢f love is rare,and it leads to ecs

Bernard teaches it can never really
e. {4)
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ta2tic union with God himself, but
be finally accomplished in this

tasy peace and rest agre ghtained.

heing divested not only
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haubfing ideas and impges of,
the soul, may enter into pure

¢ image pnd llkeness of purity.{5)
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Jermons ﬁn Centicle 83 pora.
Church a3 the Pr 1de, vet it is

(3) De Diligendo Dec Chap. 8.
(5) Sermons in Canticles. 52 para.

-

4. {2) Bernard mgy vsfer %o the
the indivifue) govl that he exhorts.

{4) ivid. Chap. 10 page 27.
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Thus, "God is sought, not by movement of the feet, but by the decsires
of the heart; and when a soul has been so happy as to find Him, that
sacred desire is not extinguished, but on the contrary, is increaééé."
Thus is the human will changed from evil to good; and life is
renevwed, the change being made manifest in outward behaviour.
In these ways, Bernard sets forth the manner in which the human
soul can experience transcendent reality. Strong believer as he
was in the authority of the church, and in the efficacy of the
sacraments, he remained convinced of this possibility of direct and
intimate relationship with God. Buch experiences moreover, as
we have indicated}aré to be marked by practical effects; though
contemplation again is the highest spiritual condition. Throughout
his works there is a marked devotion to the person of Christ, and

in all these various aspects he has left a deep impression on

succeeding ages.

(1) ©Sermons in Canticles. 84 para. l.
-



The influence of the Victorines.

Another main line of influence is that which came through t he
teaching of Hugh of St. Victor (1097-1141) =nd his pupil and
contemporary, Richard (ob.c.ll73) both of whom taught in the
Abbey of S8t. Victor in Paris. The influence of Richard, a
Sgcot, was probably the more profound. Hugh, a Saxon, though
his writings contain a vein of mysticism, was really a scholastic
philokopher. By him mysticism was given a place as a recognised
department of theology. (1)

The scholastic passion for classification and allegory is
evident in all their works. Their main importance lies in the
fact that through their works, especially those of 7ichnrd, the
Plotinian=-Dionysian type of mysticism was transmitted to the

medieval world, and this had its effect on English mysticism.

Translation of various works of Richard, such as, "Benjamin lajor”

o "Benjamin Minor", are often met with in IEnglish X111l th and X1V th

century manusecripts.(2) |
" Hugh teaches that the philosopher is a lover of wisdom, but
tie love of wisdom is the illumination of thej understanding mind
by the Pure Wisdom. The human mind is recalled to Wisdom's self
in order that its study of the Divine Wisdom, and its friendship
with the pure Divine Mind, may be consummated. In the process
the soul is impressed with the character of Pure Wisdom and is
led back to the streng$h and purity of her true nature. From this
Divine f£llumination is born the truth of thoughts and speculations,
and also holy and pure morality.
Ther#are three types of spiritual speculagtion. ¥irst,

cogitation takes place when the image of some thing is suddenly

presented to the gind. Then follows meditation, or the reconsider-

=ation of such a thought. Here takes place a struggle between

(1) Mysticism, Tvelyn Underhill, appendix page 547. e = ;ﬁ\
\W
(2) ivid. " 547 = 8. :
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ignorance and knowledge. Lastly, there is contemplation
resulting in possession of whot meditation sceks. The mind is
then strengthened by a fire of love; and soon all the darkness

v anishes and the soul is spread out to the contemplation of

truth.
Ve are bhrought into knowledge of God in five ways. It is
involved, as we learn, in the creation of the world. We discover

it in the nature of the souly; then from %iie knowledge of Divine
speech; from contemplation, lastly, from joy of ecstatic vision.

The last mofie of knowledge of God is the supreme type of
contempbktion , and ié anly possible to the few. such as gare
illuminated by the splendour of Divine ILife hate sin, cast the
world aside, and are utterly united to God.

The most perfect contemplation is a brief act in which the
soul experiences within itself the fruit of eternal life, but it
must then turn again to the active life in order to help and succour
others.

"From this brief account of Hﬁgh‘s doctrines we can readily
sece how much he has influenced Bonaventura,and we shall again
discover his doctrines in the writings of our English mystics.

Richard of St. Victor.

Richard completed the work of Hugh in building up the system
of mystical theology- In his writings mystical activity is
definitely related to mental activity. By reason we can contemplate
visible and comprehensible things and thence the mind of the contem=-
~plative pscends in orderly menner to the beh®lding of invisible
things beyond the reach of reason. There are three stages in
this mystical 1life of apprehensions first, there is the dilation
of the mind which comes to realise its own copacity for 2 wider and
more wonderful span of experience ;3 then the mind is wuplifted to

things aboee itself through prayer; finally it is translated into
another sphere of reality. This is the essence of ecstasy. (1)

(1) Mysticism, E. Underhill. pages 442, 452, and 504.



53.

. 8elf knowledge is an important part of the purification that
is necessarye. The soul iz like a2 mirror that reflects the
invigible things of God, and only by purity of heart can ghe
mirror be made clear. These two things, purity =and self knowledge
are indispensiable conditions for the mystical experience.

In his mystical treaties on the Four degrees of love, Richard
aoplies the symbolism of marriage to the ascent of the soul. The
first stage is compared to the betrothal, and this is nourished
by meditation in which the soul "thirsis for the Beloved". The
second degree is the marriage and it is expressed in the deep
intercourse of the "prayer of quiect®. The third degree involves
a complete surrender or self-nmerging in which "the soul no 1 nger
thirsts for God but into God." Here the soul enters into the
Unitive Way. The final degree is a Divine creativeness, the
“transforming union® in which "the soul brings forth its children®,

This is the real object of all that has gone before. Richard
has worked out very fully the implications of his sSymbolism, and
gifés us a key to the understanding of the lives of the great mystics.

Mysticism is more than the mere enjoyment of God, it involves
spiritual fruits as a consequence. (1)

These, then, are the doctrines that have deeply iﬂfluenced
our X1V-th century ISnglish nmystics. Before we turn to the
study of their teachings we shall glance at the teaching of Aquinas

in whose works the influence of Aristotle is astrongly in evidence.
« e,

(1) ¥ysticism. E. Underhill. pages 165, 166.
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The influence of Aguinas.

Although the Platonic influence has been dominant in the writ-
ings of the mystiecs with whom we have dealt, with perhaps the
possible exception of the Victorines, in the XIith eentury the
influence of Aristotle was beginning to make itself lelt.

It becomes influential in +the thought of Agquinas, the contemporary
and friend of Bonmaventura in the University of Paris. And evem altho
ugh the Platonic tradition remained dominant in England, especially
et Oxford where Rolle for a time studied, yet the prestige of
Aquines, and the influence of his teaching, were not without

gome effect. In order to do Jjustice to the English mystics

we nmnust therefore briefly consider his doctrines in so far

as they bear on our theme. (1) For English mysticism has

e philosophic background, as has all mysticism, and we must
consider +the various doctrines that have influenced their outlook,
and moulded their experience.

In the XIith and XIIIth centuries the most important works
of Aristotle beceme available to the Christian philosophers
and théclogical doctors. The task set for philosophy was that of
hermonising ths new knowledge with the fundamental beliefs of the
Christian church, or put otherwises, to sghow that the two views
of the universe, and nmant relationship %o it , were complementary to
each other. These twoc viewe worepfrom the Aristotelian point of view
the product of natural reason; from the @hristian viewpoint, the
product of revelation. Study of Aristotle 1led Aquinas to the
pogsition that the limitations of natural reason proved the necessity
of revelation.

Revealed truth muest be accepted without question, yet reason is
called upon to apply itself to, and %o test, such truth. These two

can never contradict one another. " It is not to be supposed" as

(1) Books consulted, 'Aristotle' W.D.Ross. 'Reactions Between Dognma
and Philosophy' Wicksteed, espec. Lecture II.
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Wicksteed points out, " that God would actually put & garrisom in
our minds to defend them from the access of truth necessary to our
galvation®.

But Aquinas goes further. The supreme doctrines of the church,
though not irrational, are supra- rational, and therefore altogether
inaccessible +to our human reason. Thus the mind must be supernatur-—
ally 1llumined before such doctrines can be comprehended. For
man's highest Good is one that will bring comprehensive satisfaction
to hie intellectual nature. For even his emotional mnature is higher
than the appetites of the brutes because of its association with
intelligence, which gives it the conscious recognition of goodness,
beauty and truth, and all desirable things. It is therefore in the i.%
life of the intelligence that we must find the specific human life,
and in 1its exercise sesk for specific human happiness. (1).

Aquinas now raises the question as to whether knowledge or
love 1is the higher faculty. Love is positive, since it implies samq‘
object or other that is desired hecause it is as yet absent or unposses
=sed, In the possession of that object the mind will be filled with
Joye. There are various types of love, but love of God aB the
'supreme and unqualified Good' is a purely intellectual appetite,
and in His realised presence, in our possession of Him, is to be
found our highest Bliss. Ve may only possess Him by 'knowing' Him,
and it is only through our intelligence that He can be known.

Now, Aquinas accepts the doctrine of the 'Fall', and therefore
d original sin. Aquinas argues, as does Bonaventura, though not to
the same extent, that the result has been to weaken, though not to des®
roy the efficacy of our naturak powers. The will and the intellect
have remasined good though less efficacious for the achievement of
their appointed ends.

Aquinas argues that there are twp kinds of truth, two types of
goodness, and two kinds of powers by which phey are attained. From
this point of view Reason must address itself to two main tasks,

One is to show that, though inaccessible to reason and even incompre=-

hensible, Christian doctrines and their implications do not contradict

T7) Reactions Between Yogme and Philosophy. Lecture II De122:
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reason. The second is,that it must dwell upon these, to detect as
best it can, the connection between truth of the natural domain,
and the supernatural realities embodied by the Christian doctrines.
our natural powers, intellectual and moral, enable us to attain natural
truth and natural goodness, and to that extent they make possible
and obligatory the prescriptions of naturak religion. Thus reason
leads us to a knowledge of @od, and our highest natural impulses
constrain us to & love of Him. The stimulus and inspiration of
physical nature and of social 1ife,both alike, lead us to this end
by eliciting our better and higher natural powers and capacities,

But besides nature there is Bupernature. God transcends nature and .
all our powers of apprehension. Therefore it is only through these
revelations and effects which God has Himself igigted that we in any
degree share in this Supernature, and attain to larger apprehension
of truth and goodness than that disclosed by our natural powers.

In the natural sphere God reveals Himself,fhough dimly it may be, .
outwardly through nature, and inwardly by His endowment of us with pow4§
ers and impulses necessary for the appropriation to ourselves of that
which nature supplies. In the sphere of SuperNature God reveals
Himself to us by miracles of which He is the origin, by the demand
for a type of Blessedness implicit in our human nature, which acts as
an indication of its possibility, but which is only possible in the mam
=-ner which revelation itself discloses. Above all, He reveals Himself
to us outwardly through the Person of Jesus Christ and the historical
happenings associated with the Incarnation, and inwardly, through
the work of the Holy Spirit, that is the work of Grace, whereby He so
illumines and intensifies our natural powers, that not only do they
recover some measure of their original strength, but they also
acquire & supernatural intensity appropriate to the Supernatural
truthe they are called upon to disclose. (1)

Again we must emphasise the necessity for Faith and 1love.

Divine Grace will do all that is required, but faith and love
are necessary, for man must cooperate with God if he desires to
attain the Vision and to achieve mystic union with God,so realising

his highest happiness.

(1) ivid pp 140 fr.
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The union achieved, the soul: is in ecstasy, for the natural
powers and capacitlies are so enlarged, intensified and deepened,
that the great Idea of God and 211 that it implies, fills the whole
mind and monopolises the field of consciousness to the exclusion of
all else,

These then are the main points of the teaching of Aquinas so far
as his doctrines bear upon our subject; they could hardly fail to
capture the imagination, stimulate the nind and reinforce the enotions

and will of our bnglish mnysticse.
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General considerations.

We are now able %to come to a closer ccnsideration of the
development of mysticism in XIVth century England. Hitherto we
have been ccngldering some of the deoctrines that, im our view, were
influential in giving form and ccherence to their experience, and in
stimulating their thought. The English nystics were estrong upholders
of the traditional principles of the church, and as we have indicated,
in the formulation of the church's doctrines Greek philosophy played
no mean part. Our English mystice were strongly attached to, and in- .
fluenced. by, the church. Independent though they perhaps were in
certain aspects of their teaching, yet they arc always submissive to the
authority of the church, and indeed; as we ghall have occasion o =%
gee shortly, without the inspiration of the church's doctrines and
ceremonies, it is questionable if their experience would have been at.éd
all possible. Any study of a group of mystics, such as our four
English mystics, not merely must take account of their doctrine alone,
but in cormon Jjustice must make allowance for all Christian antiquity
a8 well.

Some more general considerations may be put forward in order
to account for the development in England of nysticism of the type
found in the works of Rolle and the others. Oommencing about the
middle of the %;th century, a period of wakening had been taking
place 1in Burope. This lagter became known as the Renaiésance. We need
not consider its general characteristicsy they are sufficiently well
knowne. But in two respects, at least, it influenced our XIVth century
writers. In the first place, Bhey became heirs to a highly developed
and thoroughly well organised system of knowledge and culture., With
some of its aspects we have already dealt. There is, therei'ore,
nothing benighted or childish about the mystics view of 1life., They weri
rooted and grounded in the cultural, artistic and social life of the i1
time. In the second place, the young peoples of the North, who for
Bix centuries had felt the influence of the church, were only now
becoming articulate as the effect of her civilization. This self=-
expression is sceon in the development of Gothic architecture with all

its rich and suggestive symbolismj on the mental side, it is seen in £
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the development of what is known as scholasticism, and in the third.
place, it is seen ln the development in Germany, as well s in
France and England, of mysticisme.

Moreover, as we have pointed out, contact was maintained with
the contineng, partly because of national interests there, partly
becaruse of relations with the Holy See,gnd European travel was
gemeral.(1) The horizon of our English mystics mentally as well
as geographically wes sufficiently wide. They entered into the
Christian culture of Western Hurope, and possibly through the teaching
f the Anglo-~Norman monks, they becams acquainted with the works of
Avgustine, Gregory, Bernard and Bonaventura, Aquinas and the
Victorines. Doubtless they were acquainted with many of the books
written by these grea® church Doctors and Fathers.

As we might expect, they were also immersed in the religious
life of their time, That hardlyv requires to he said. The English
nyetics were nrofound students of the Christian scriptures,and their
works are impressed by its language and inmagery.

The religious and ermotional atmosphere of the times, troublous
though in some regpectd they may have heen, was favourable to the
development of mysticisme There was the influence of Scholasticisn,
that bgending of philosophy and theology with its subtle analyses
and distinctions, its contending schools of thought. ' That exﬂegésed
the minds of all men of culture, and its taaching'doubtless,
percolated down into the minds of the laymasses by way of sernons,
expositions, exhortations and homiilies. In one sense, lolle's
writings, as Horstman remarks, may represent on the part of the
mystical temperament, a peaction to the logical subtleties of
Scholasticism, though in another sense, the two types of outlook
are complementary to one another. (2). In any case, Scholasticisn
left its impression upon the works of the mystlcs, even upon one
such as Julian of Norwich, who often uses scholastic cenceptions.
ExxaxyxEampyxEskRIaxkiegiren It is also marked in the manner in
hich the mystics catalogue and gschematise their doctrines, though

n the whole, scholasticism is anti=-nystical in spirit.

;1). ¢« Prologue to the Canterbury Tales,. Chaucer,

iRy Rinshard Balle of Hampole . F.RB.Te Cocxve VOLoTT. Twino.
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The religious atmosphere was fostered and spread by the

= v

in literature. This genseral background was meintainsed and deepened
py the spread of Gothic gﬁéﬁégggﬁ&e, and the'illuminations’of the
later Middle Ages. 5t111l deepsr was the influence exercised
orders of friars, the Cistercians and Franciscans, whosc zeal took the
form of an intense devotion to the Person of Christ, and also to the
details orf his earthly life. This stream of religlous feeling found
pxpression in a cultus of the 'Holy Neme of Jesus'., It emercised s
deep influence on popular devotione The works of lLiclle, Julian and
Hilton esnecially are vermeated by thisc devotional attitude. It is
one of the vivots on which their nystical experience turns. It is
marked by a quality of deep imagination and proiound devotion that
is common to 811 the mystics of the time. Despite then, the wars,
social and political upheavalgof the period, it is evident that many
influences were at work stimvlating and developing the religious
attitude of the peovle generally, andit is not surprising that in
such sensitive minds as that of Rolle and the others, thej€ developed
a mystical type of experience which found expression in such writings
We we have now {0 exaninege.

Before turning to these works it will be as well to indicate
again the scope and limitations of the task we have set ourselves,
e are not engaged primarily on a study of the 'mysticisnm' of the
XIVth century, and consequently shall not indulge here in an exhaustive
or detailed account of the nystice writings. That work has been
sufficiently well advanced by others who have teken it ag a special
field of studye. We are only concerned to indicate 1ts general
character as it appears in the four writers whom we have to consider,
and their work, after making allowance for individual traits,
sufficiently indicates certain things they hold in cormon as nystics.
It is with that we are congerned. It is also unnecessary to
Pursue the theme as it reappears in their various writingse. Rolle
repeats himself again and again in his various shorter teeatises,

and it involves needless repetition in a thesis such as this to

bursue him through his various docunents. We shall therefore confine

- ——=X
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ourselves to the more gensral aspects of their tsaching. Qur fipst
task, then, is tc set down the charascteristics of Lnglish 1.IVth century
mysticisn, and then procsed o the nmorse inmortant task so far ag our

thesis is ooncerned, that is, to deal with the philosophic character
of English XIVih century mysticisn, and to indicate its bearing.

our tepms will be philosobhical prather than nystical, This section
of the thesis will undertake the attempt to answer the question which
immediately arises from the philosophical point of view, that is,
‘what are the conditions, philosophically considersd, that nake

such experience as this possible’'? The answer 0 this question,

=2

deubtless, will be found to bhe sinilar in nature if the question
were applied to almost any group of @hristian mystics. But that
lg just what might be expected, for truth like Reality, i8 2 unity.
.t cannot thersfores contradict itself. Vhere contradictions exist the MW
truth is yet to be sstablished.
Cur interest in the English nystics, particularly, lies in the
fact that they appear as a sort of Ffirst novement of that kind in
Ingland, The long neglect of their doctrines probably accounts ror

-

the fact that only within recent years has philosophy attenpted to

study iphll their bearings, the relation of spiritual values to

facts, and more especially, to the development of the human nepﬂonality.
Ir view of the growing influence cf 'Secularisnm', or alée?n&tively
'Naturalism'; in the civilised community §# which we are & part,

it is all the more needful that we should apply all the criterim

Y

of which we are in possession, L0 the stuly of the naturs of

KIVth century

(03]

Reality. The exzperience of the Lnglish mysiics of th

furnishes criteria with which philosorhy nust deal. 8 the more

S

t

interesting that a$ this time philosophy should do so, when scientific

hinkers such as Profesror Lddington, and Profescor J. 5. Haldane,
indicate their belief in the limitationa of physical science, and at
the same time, in & nystical religious background of the Universe
that is indicated by the decper impulses and aspirations of the

religious consciousnesg. (1),

(1) 'The Nature of the Physical World'. A. 8. Eddington, Cam. Uni,
Press.
ggq 'The Bciences and Philosophy's J. Se Haldane, H. & S. 1929,
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That thet beckground is, in part at lsast, revealed in the experionce
of our mystics, is a suffickent reason for this present sbudy. For
experlence ie s8till our only adequate okiterion of itruth. Thet they

have systematised their experience in their writings, and set it

down in terms indicating a large amount of agreement anong thenmselves,

a8 well as with most other myetics, is an indication that as a
eriterion it is to that extent more adequate as a test of truth, and

thug of Reality. 7o a consideration c¢f their doectrines we shall now

TUrYle

English XIVth Century livaeticicne

In view of the foregoing we recognise, that in dsaling with

the writings of the English nystics we rust distinguish between the

|-.l!

titude and its philosoph context. It is with the
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latter that we are mainly concernede Jor ghould we bte nisled by the
fasct that the mystics ars mors concerned with a certain type of
practice than with speculative doctrines. As Mise Allen points out
in her volums of Rells, (1), he has little kinship even with mystics
that emphansise I'nowledge, heing intensely peraonal, and-sonetimes,

a8 in the Helum and the Fire of Love (Incendium Amoris) subjective,
in his attitude. We shall therefore have to make allowance, and

it is legitimate to do so, for the omniprosence of the 'idea'! even

.

1f it is not explicitly stated. Bearing this in mind, then, we shall
not cencern ourselves with the deteails of their writings save as these
bear directly on the main linmes of our thesis.

Another reasocon for following the proceduve indicated in ths

previous paragraphs is that the Tour writers, whose works we are to

oonsider, are asomewhat different in mental outlook from one another,

£1) "ipritings Ascribed to Richard liolle". Hope imily Allen,
Oxe Uni. Press,1927.
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They may be tsken as pepresenting distincd typss of spirituality.

Richard Rolle Tfor axample
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8 many of the characteristics of
Ste Francise. (1)« He iz intensely individualistic; in unconventional
in outlook, is subject to alternating moocds oi penitence and joy,
sometines full of song, sometimes in the dsjpth of despalr, isike
5te Francis, he is = renanticiast, a Qroubadour of God, & poete Hig
inward spiritual experiences are the Fire of lLove, Inellabls LWeetness

X

and Songs. With Chaucer, ltolle is of the springtin

o

of English
Literature. He wrote %oth in Latin and fnglish, in prose and in

verse. Of the Latin prose treatises we shall condider two, for
they supplement one another, nanely, 'Incendium Amoris' and '}
i

Vitas's (2). There are others in English that we shall consider

rendatione

in our more detailed study of Lolle, such as 'The Form of Perfect
Living', and 'Ego Dormio'« He owes most to 5t. Bernsrd and
Bonaventura, and he is also influenced hy the work of hard of
Ste Vietor and Aquinas. Perhape the Augustinian tradition which
culminated in Bonaventura is most influentiale

Vhen we turn to the 'Cloud of Uninowing' there is a change of
atmospvheres The author is unknowne. In the treatise itself and
kindred writings, presumably by the same hand, such as 'The Epistle
of Privy Counsel! and 'Uionise Hid Divinity', the classical mysticism;@
Plato, Plotinus and Dicnysius the Areopagite, awmd abundantly evident,
though signs of a somewhat different outioock ars not awanting.
The Cloud assigns a large place tC the will in mystical contsmplation,
and, the vision is not'attained by independent human effort, it is
tgiven', Activities of the intelligence are not alone invoked,
but the whole rperscnality is involvede Less of a collection of
practical teachings than the works of Rolle, it is a theological

docament that exhihits gifts of a high spiritual orders.

(1/s Ses liss Underhili's introduction to "The Fire of Love" and
"anending of Life", ed. F.l.Hd. Comper,
liethuen, Znd impressicn, 1920.

(2)s I have used Miss Conmper's adition of the "Fire of Love" and
the "Amending of Lifé". Though based on
Misyn's translation, which contains many verbal inaccuracies,
yet, the 'liatter' is there, and that is sufficient for our
purpose,

el o f .
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Walter Hilton i a wrilter of d4ffsrcnt tewmperunont. His wirltings

sugpest a zgentler less aloof nel’sonality than does the Cloud. The

"scale of Yerfection” cxhibits o definite siructure which ies the outccne

of careXyl consideration,. The Cloud is a somewhat disconnecied

5o

geries of suggestione on « specisl state of praver, whilst the Scale

of Yerfection 18 an attempt to embrage the whole exitent of the

spiritual 1ife and ite duties. It discusces the acguisition of virtues
by way of mortification, and the infusion of virtues by the action of
God o Hilton alone of our four mystics wrote such a fully systematised
treatise Tor the epeclal purpose of giving instruction on the nystic
Way o

Perhaps the influerice of mocheolastlicisr is seen in Hilton's

m

rethodical and reasonable analysis of' the contenrlative life. but
|at the anm ime his deeper debt is £o0 Lthe teachings of Augustine,
Gregory, Bernard and Boraventura, and ﬁquin&s as visella

Julian of Norwich, again, in her book, 'Revelatlons of Divine
bove! exhibits characteristice different from the others. it shadypws

forth a very 1ovina,and 1ovable’pereonﬂlity, vhe writes much of the

goodness of God, and ig deeply interested in moral questions. ghe

is interested in the problem of evil as well as the prohlems of
predestinations. There are scholastic inflluences at work, and certain
Veoplatonic conceptions, such as her acceptance of the dcetrine of a
sinless core of personality, are evident. She differe from the
others in being sublect to certain morbid conditions of body, combined
With & c¢laim to have heard lo outione and seen v*bvuns ard experienced
other supernatural manifestations. At the E8I6 time, her writings
evince not only virtue and sanity and exthodox I'aith, but also a wide
chaerity, depth of thought, and considerable culture as well,

Whilst we bear in nind these differences of tenperament and
outlook, it is also true that the works of these four writers to a
very considersble extent suprlement and conplcte each other, Hilton,
the most systematic of the four, gives us the very heart of the

doctrine common t© eache There are affinities between his work and

those of Kolle. 1t is thought that Hilton borrowed 1argely from Rolle,

Whilst Julian of Norwich's Revelations appear to be influended by the
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Kerelations some years afier the nystical experiences had been
upndergene; and they contain her reflections upon these Hilton, too;
N 4.1 ¥ 5 -‘d‘hs I
incorporates the leading ol of the Clond in his treatise, and at the
gemé time he is careful to guerd against what seens 0 he 4o
individualistic in the works of Rolls., Ve shall draw lorgely
thereforo upon Hilton's work Ve shall now turn to the works '
themeelves ..
S N ) e

Richard Rolle of Hanmpdies.

Rolle's mysticlenm mey De easlly surmed up; it consisis in a
definlte relationship of the soul with God, or, with 'od as He is
revealed in Jesus Christ, which resulis in the fLransformsation and

transmutation of the mystich inner life.

E 1 - 4
1%h 3t
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arl ternal Geood that brings ¥
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hermony and peach, and esstatic Joy.

It is rather a type of life, the parfect life
which the participant expoerisnces things cele:

is the possesslion of
lon, an inward
mainly kncwledge,
contenplation, in

ng consentrated

all the affections and desires upon the Righest, there is given to the
individual a mingling of super-nstural olsments and specilal sensuous
graces, in Rollets experience 'ecalor', ‘'cancr', and *'dulcor!, cor

'heat*, 'song' and 'evicotness',

depth znd reality

r3

of the experiencce.
Relle
circumstances in

de=moribes th

@

autobiogravhical latin treatise
theme around which his

trace

the tokens of his atteinment of the URtimate Roality.

Incendium Amoris.

mystical works are whitten,

that bear invard witnesg to ths

ial pgrapec were for

He

thich he recelved therr in his

(1)e This 18 the

Ve may now

the various stages in somevwhat greater detall.

(14, Incendium Amoris. Che AV,
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The Tirst necessity is the conversion or turning of the soul
from the things of sense, and the coneentration of the affections
upon our Lord. "Tarry thou not to our Lord to be turnsd, nor put it
off from day to day; for oft times the cruelty of death ravishes the
wretched, and the bitterness orf pains suddenly devours them that now
irk to be turned”. (1Je "™What is turning to God but turning ‘rom
the world and from sin; from the fiend and Irom the ilash? What is
turning from God but turning from unchangeable good to changeabhle
good; %o the liking beauty of creatures; to the works of the fiend;
to the lust of the flesh and the world? Not with going of the feet
are we turned to God, but with the change of our desires and manners™,
(27

Slmilarly in the Fire of Love, "Lord God, have mercy on me! My
youth was fond; my childhood vaein; ny young age uncleane bBut now

Lord Jesus my heart is enflamed with thy hely love and ny reins are

changed; and my soul also will not now touch for bitterness what before

was my food: and my alfections now are such that I hate nothing but
BiN eeees L love nocthing but God: nothing L wrust but lim: nothing
heavies me but sin: nothing gladdens me but Christ%, - (3). Here we
have a moral motive at the very beginning of the nystics quest for God,
‘here is the implication oi’ an idoal of holiness and purity that
conditions the wmoral and spiritual 1ife, and bscomes the basis of &
decper discernment between whuat is good and what 1g evil.

The theme is developed at lengih in the Ingendium Anoris and the
English Treatise, the forn of perfeot living: and $0 o legs degree in
the Bgo dormios. A1l thres teasch that there nust be this changing
of the desires and affections, if the quesh ls 4o be conswmated in
unione There is the still desper inplicn,iaﬁ of an inmard bonflict
in the lives of individuals, a cortain disguiet that arisee from the
struggle beiween & desirs for a final satisfaction or happines:c one
that is securs, in which we can rest, and the attenpt to fulflil that

-

desire in lower things.

(1) & ¢2). L inendations Vitaes Chels P.M,li, Comper's HEdition,
\3)e The ¥ire of Love, 0Ohe XII, " " "

B —
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¥In each sinful man and woman who are bound in deadly sin there
are three wreichednesses, which will bring them to the pains of hell.
fhe first is the default of splritual strength. 50 weak are they in
themselves that they carnot withstand the temptings of the devil; nor
can they direct their wills to disceww the love of God, or to enjoy
ite The second is the strength of Tleshly desires: for they have
neither will nor might tc¢ stand, they fall in lusts and worldly

Gaestras, and thinking them sweet they dwell on them until the end

of thelr lives. “The third wretchedness is the changing of a lasting
good for a passing delight, that is to say they exchar ge sndless joy
for a passing delight®, (1) Ag a result llolle adds they lose
betii earth and heaven, The first duty theretrore, of those who
would sthain the deepest satisfaction and the highest geod, is to
order their desires and to coneentrate wholly upon God.
w0lle glves his reasons for extolifng the love of God as our
highest good in the Fire of Lovel llan's soul iz the taker of God

only; anything less than God cannot fulfil it; wherefore sarthly

lovers are never fulfilled®. (2)e Ior Relie, and it is the
fundemental propositicn of all mysticiem, God alons can give to the

all his desires upcn God. In the dove of God nan finds

scul the satisfaction and the harmony that 1t needsy Thus Rolle sets l
|
1ls greatest '

happinecs. When the soul is sot orn God, and sarnestly acpires to Hin,

there results a harmony TelaLlOH hip which ends in the transformation

o £ the lover into the likensss of that which is loved., Thus, if a f

rati pe true to himself, e will cet his love upon the workblest !
object of love. This is Rolle's centradl doctrine, and we find it |

-

in the Yorm of Perfect Living, and in the Ezc Dormio, and it lies
A

|
behind the counsels and diciplines he sets dorn in the Amending of Life.

|
‘here is more that & reminisence of Augustine and Bernard in sentences |

Buch &8s those. "herefores for love I long: becauss wvhom I love with

8ll my mind I deshic tn see in His, falvness!. . (3)e "From the 5

groat Fire of Love so great besuty of virtus grows in souls “that a
righteous man would rather choose to suffer all pain than onee grieve Gai",
(4)s o
t?]. The T orm of pPerfect Living, Horstman, Vol.l. pp. B & 4. also !
Ego Dormio, Ivbid, p.50. "For whilst thy heart is held in love to |
any earthly thlngs thou mayest not be perLectly Gouplpd with Goa",

K
M“Mw_uk o nia
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god, then, i3 the hilgal
In Hia they will find a
In order to irain the

which results

divinity is synonymous wit

lasting satisfaction aw

dsslirss

n Jesusa.

This iz Rolle's conception of trusc greatnocss, "herefore if
our love be purec and perfect, vhatever our hear: loves 1%t is Cod". (1).

1est Good than men can set thelr hearts upone.

happiness.

1
o

hd
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t0 this nbracing love of God

the lover, stérn dicipline involving

ascotic practices is necessarv. There is a strong element of
asceticism in the writings of the XIVih century mystics. The world

and 1te lusts must be forsaken; Rolle advises retirement into

sclitude. It was only inholitide that he could sufficiently concentrats
is will and afisctions upon God. in the lImpndalions he stresses |

—— -

tns nesd for chbracing poverty, and nueh practice in prayer, rsading,
and meditation. Solitude is necessary, for even in prayer, as he
teaches 1n the Ego Dormio, it is easy to let your thoughtis wander,
and 1f that happens the prayer will be of no avail. The soul nust

be whelly Surned from the world and the things of the world. (2).

4 Turther point distinctive of Holle's nysticisn, is that '

In the Form of Living, he tslls

|
us, as indecd he doesz in the Fire and the Bgo Dornio, and agaln in f
hie latin treatise comenting on the Canticles (3) devotion to the ]
Holy Wame of Jesus is ghecessary condition of nystic union and i

ecstatic contemplation of which, for Relle, possession of the *Canor' |
is the distinctive mark, The object of this devotion is fo
induce contemplation or intuitive ?nowledgefccmbinnd with nystic

the supere

-~
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C

ural Iif

leove

tnat lead £he
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e and ite spiritual tokens. Heving

purged the desires by variocus forms of dicipline zrd aecetic practices,
guell as we £ird in the Ererdaticne and scattered through waricus

e
other itrestises, the 1ife ie now urnifying iteelf arcund the Person of
Jesuyg Christe. The root virtues of hurdility ard love have been |
e2tablished, and the 2in of selfisk pride or s8clf lofe haz beeon
sxpunged. The will ard ireginetion sre now cleamsed, and by

neditaiblon ard reading, thought haa been Trenlersd contrite.

(1
(2

Je Pire, Bk,I. che19.

Hee Judiecs me Deus.

(ritdi

nge ascribed to fichard lolle by

-~
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L 3 (g . Allen, ch.V, also Pirs, (Conpor)k}




69.

Persecutions, such as he mentions in the Mglum and hints at in

the Incendium, and temptations that have been sternly dealt with

and overcome, have all contributed to that death of self esteem
which hinders the mystic from pursuing his quest. The character
has grasually and with pain, been remoulded on a different set of
conceptions than those which lay formerly at its foundation. Then
'the hegvenly docr' is opened, and the 'Face' is seen. In other
words, spiritual reality is suddenly revealed. (1)

The three degrees by which the soul ascends to the love of
Christ are that which is c¢alled 'Unovercomable', or in the FORM
of PERfect ILIVING insuperable, "Thy love is insuperable when
nothing that is contrary to God's love can overcome it." (2) That
is when no other desire is strong enough to overcome it.(3) The
second degree of love, Rolle terms Inseparable or Undeparted.

"Ingseparable is thy love: when all thy heart, and thy thought,
and thy might, is so violly, so entirely, and so perfectly fastened,
set, and established in Jesus Christ that thy thought comes never
away from Him, never is departed from Him." (4) "Forsooth
it suffers Him not to pass from the mind a minute «.. .. And
most this name Jesu he in so mickle worships and loves that it
continually zests in his mind.* (5)

The third degree is highest and most difficult to attain. It
ig termed Singular. "Singular love is, when all comfort and
solace is so closed out of the heart, but of Jesus Christ only.

Other Jjoy lists if not. For the sweetness of Him in this
degree is so comforting and lasting in His love, so burning and
gladdening, that He or she, that is in this degree, may as well
feel the fire of love bodgaxgg'in their souls, as Thou mayest feel
thy finger burn, if thou put it in the fire.*" (6)

Form of Perfect ILiving. Chap. 8. Horstman Vol. 1, page 31l.
3) Emendatione Chap. 11, page 230. F.M.lM. Comper.

i4g The Form of Perfect Iiving. Horstman, Chap. 8, page 31l.
Emgndatione Chap. 11, pges 230 & 231.

(6) Form of Perfect Iliving, Horstman, Chap. 8, page 32.

See also Ego dormio, Horstman. Vol 1, pages 52 to 58,

{lg Fire of Iove. Bke. 1, Chap. 15. page 70..
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Then the soul is filled with the ineffable vision and is ravished
by love until it is full of sweetness and song. This is Rolle's
doctrine of contemplation, its marks are these spiritual experiences,

sensuowm
usly felt, ‘canor calor, ‘dulcor;y but the mark distinctive

of mystical union in contemplation is that of “canor.

The third or ‘highest degree of love is not to be easily
acquired. It is the gift of God's grace; and he bestows it
on whom he will. (1) But onee attained, "“then is Jesus
all thy desire, all thy delight, all thy Joys all thy solace,
all thy comfort, so that of Him evermore shall be thy song, and
in Him all thy rest. " (2)

In other words, the passion for the ultimate reality is
satisfied in fullness of knowledge. By means of mystic
contemplation, through purgation, the soul is entered and
possessed by the Holy 8pirit of God, the mental capacities
are enhanced, the purified desires are satisfied, union and
harmony are attained. The whole soul is filled with the
visione. The result is an inward joy and happiness that
in Rolle, a natural poet, it must find empression in song. The
exultant song of God's love is the very soul of Rolle's contemp£2%ion

Certain definite results follow. The heart is wholly set
on heavenly thingsj; the soul has been served with the satisfaction
of its deepest need, the attainment of The Highest Good. The
whole personality,in all its aspectas of thought, feeling and will,
has been transformed. Rolle's mysticism, like all true mysticism,
is not merely a type of emotional theism, even although passionate

feeling seems to predominate in his writings. Allowance must be

made for his warm, poetic and emotional nature. An intensely

= (= Rw (17 t H I o o (T

(3) In the Fire of Iove, Chap. 15, Rolle gives a detailed analysis
of his ecstaagy. The three lation works, " Liber de Amore Dei,
Contra Am~tores Mundiiy Incendium Amoris, IEmendatione Vitae
go explicitly into the details of Rolle's mysticism. BSee
Writings ascribed to Richard Rolle, H. E. Allen, Chap. 7,

See also English works, Ego Dormio, The commandment, and The

Form of Perfect Living.
() o Dowaso- 53, (nahen 041
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active inner life is obviously implied. Rolle's insistence
on the neédfor solitude illustrates this truth.  The will is
gtrenuously involved, and profound thought is likewise required.

If Rolle writes much about love, we must bear in mind that
the whole function of feeling is to reinforce thought and action,
and thus the higher the object of the love, the more passionate
its expression, then the more intense will be the resulting thought
and conducte. Love is an emotion, but it is more, it is s
sentiment, as Shand points out in his Foundations of Character,
and it embraces all the qualities of the mental life. As such
it is the great reconciling principle between will and intelligence.

Again, the soul is set free from the power of evil desires, The
Fire of love as Rolle teaches is a cleansing fire, and it burns out
all evil and unworthy desires. Other goods, goods of body, and
even of fortune/fall into their proper perspective and are judged
at their true worth. The mystic who has thus attained, is in
possession of a complete standard of values. How it served
Rolle is seen in his sane attitude in recommendéng a studied
moderation in the practice of mortification and of fasting, and
even in his preference for the sitting posture whilst engaged in
meditation and contemplation.

Further, while it is true that Rolle never hides his
preference for the contemplatige life as against the active life,
for "Truly, God that is the Beholder of the heart, rewards the
will more than the deed. The deed truly hangs on the will, not
the will on the deed, " (1) Possessed by the ideal, it suffices
him, and all other contemplatives, yet, he is saved from one-sidedness
by his sane practical sense. He sought to let the love of God in
him, be seen in the ordinary relationships of life. He felt
compelled to preach, to gather disciples, to write to those who
were willing to follow him in the illuminated way to God, to 'stir

others to love'. His love for God is secen in his love for his

(L) ©Fire. Bk. 1, Chap. 21.
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neighoours, and his deep oft.stated desire that these living in
deadly sin should turn themselves to God.

Rolle's mysticism is thus seen to be essentially a certain kind
of life, a certain moulding of the personality in a definite direction

It involved self-transcendence into the very life and Being of
God, but in its highest reaches, in the consummation of the process
little or nothing is owed to the individual himseilf. As Rolle has
stated, what is needful on the part of the individual, is a definite
ordering and pﬁrgirg of the desires; Divine Grace will accomplish
the rest. In this way, man can reach to eternal truth, can
contemplate and enjoy the ineffable vision of the ultimate reality,
can be transformed into its likeness, for in the process the soul
is endowed with the heavenly virtues, the adormments of the spiritusl
marriage, and whilst subject here to the limitations of a terrestrial
life, yet his conversation is in heaven, he is the citizen of the
gelestial city. Such in brief outline are ¥he doctrines of
Richard Rolle, hermit of Hampole, We shall find that they are
duplicated and supplemented in the writings of the other three

English mystics of his century.

- D N S e S S S e e e N S

C%oud of Unknowing, =nd Epistle of Privy Counsel.

These two books and their kindred writings exhibit the

influence of Neoplatonic conceptions as seen through the
temperament of Dionysius the Areopagite, There are hints of
Augustine and Richard of St. Victor, yet the teaching of Dionysius,
egpecially that of ‘The Mystical Theology'is predominant. Thr ough
the work of this unknown author the conception of the via negativa,
80 predominant in the Dionysian writings, came into the English
stream of mystical thought. | Ve shall concern ourselves with

the two most important works of this autho;, and as in the case

of Rolle, give a brief resumé of his teaching. These works

are The Cloud of Unknowing, and a short treatise;The Epistle of

Privy Counsel.
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like Rolle, the auvthor of these works teaches that mysticism
is a life, it is the growth of the soul towards God, and the result
is a transformed and perfected personality, one that exhibits likeness
to Christ.(1) But skhnce God is transcendent, far beyond our
powers of comprehenai&n, We may only reach Him, not by the ordinary
processes of thought, but by pursuing the Via Negativa. This
conception runs through the whole of these works. "And look
that nothing remain in thy working mind but a naked intent stretching
unto God, not clothed in any special thought of God in Himself, how
He is in Himself, or in any of His works, but only that He is as He
isy Let Him be so, I pray theegand make Him on no otherwise. Seek

"
no further in Him by subtlety of wit; but that belief be thy ground(=2.)
All our concepts fall short in our attempt to describe God as

He is in Himself, what we have therefore to do is to confess our
ignorance and seek to attain Him through perfect love, thus con-
~centrating the will and desires upon Him. ‘We may by this means
attain Him, " for the high and nearest wgy thither is run by desires,
and not by paces of the feet." (3) The quest of the mystic then,
according to the author of The Cloud, is the journey of the soul to
God who is transcendent and incomprehensgible. It results in a
perfected life, one that is endowed with heavenly virtues. Since
God is so far above thought and knowledge we must put behind us all
the powers and processes of the discursive reason. The intellectual
process must be simplified. (4) Above all we must love Him, for,
"By love he can be gotten and holden, but by thought never.*® In

the Epistle of Privy Counsel we are taught that the imagination is

to be held in check, the reason, busied with meditation, must be
gilenced, the soul is to rest content in the simple apprehension

of God's Being. That is, the soul and God sre to be reduced

to the simplest conceptions of unity, that unity may be attained.

ilg Cloud of Unknowing. Chape. 16, (The Orchard Books, 30.4,

Epistle of Privy Counsel, Chops. 1 & 4, " “
(3) Cloud of Unknowing, Chap. 60, page 145. * £ "o
(4) Epistle of Privy Counsel, Chap. 4, W N
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This 1is the essence of contemplation for this author.

Like Rolle he insists om the preliminary purgation of
the soul, not only from sin, but by & progressive absiraction
from the things of' sense. There must Tirst be this desire for a
definite c¢hange of the direction of cHaracter. (1) But the quickesﬂii‘
end best way to get rid of sin and all unworthiness is to turn to |
contemplation. (2). A1l such obstacles must be removed.

There are two aspects of this process and progress towards
God. The first or mnegative part is the work assigned to the
individual himself, The will being disiracted by many things,
is purified by.ﬁheir removal, so that nothing remains but the
‘naked intent stretching out towards God'. All that is here required,
but it is central to thig author's doctrine, is that the will
should be contimually exercised in love towards Him. All its
impulses, acts, or 'stirrings' must be concentrated in this one
direction. "Agood will is <the substance of all perfection." (3).

But the most important part of this exercise of the will,
that is of the individuals foort, the one great condition of his
success, is o set out on the negative way, until nogping ié

left but a will motived by love for God, and the atteimment of

— e, —

the ineffable vision. ’ 1
There ares three pﬂin stages in the progress of the soul.

These are discussed in some detail.(4). In the active life the soul

is busied with external works, such as works of mercy and charity,.

then it passes to the Tirst stage of contemplation, when it concentrateﬁ

its thouéhts on the Passion and Name cof Christ, and the various f

attributes of God. But in the highest stage thess things must be

set aside, and God is to be contemplated in His own Essence.(6)

(1) cloud, Che. %2, xi, =xii.

(2) " B txvds |
(3) * e s 3

(4) » R iswvi¥is ®Vi3L, 8008y =xiL xxoidd.

{5} " "  xlviii, xxxv. & HEpistle of Privy Oounsel, Ch, ix,

6) Epistle of Privy Counsel, Ch. vi. & Oloud, xvii.
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As Rolle teaches concerning thy third and highest degree
of love, sc the author of the Cloud teachee with regerd to the %X
third stage, human eoffort Lere 15 of no avail, We camnot pass to ¥
the third and highest stage, that of atteinment or union, but by
the Grace and Gift of od. The positive aspscts of contemplatiﬁi
depend upon God., "And if thou ask me by what means thou shalt come i
to this work, I besecech Almighty God of His great Grace and
His great Courtesy +to teach thes Himself, For truly I do well to ﬂ{
let thee know that I camnot tell thee. Anghhat is no wonder.
Because 1t is the work of orly God; specially wrought in whatever
soul He liketﬁ, without any merit of the same souvl.(1). That is,
even in the mystic way, there is no bridge from the soul %o God, -
By purgation, meditaticn and prayer, through submission to the
doctrines of the church, in the practice snd acquisition of wvirtue,
he may draw near, but attsimment of union and harmony are the
gifts of God's grace. "And yet He giveth not this Grace, nor work-
eth this work, in & soul that is unable thereto.” (2)

lan has his part to ﬁlay; it coneists in 8 stern process of ‘
purgetion of the will, the reason, the imsginaticn. It involves

what heae been termed an act, or rather it is a process, involving

self=gimplification,’ and a concentration of the will upon the
ighest things. Consummstion of this work, which ends in a trans=
Formation of the pebsonality, reste with God. But the vision

being atitained, even though it means entering intc the Dark 0loud
of Unknowing, involving the humiliating confession of our own
ignorsnce and inability to comprehend the things of Almighty

God, the soul is inmeasurably enriched. " Whoso had'this work,

it should goverw them full seemnly, as woll in body as in soul:

aond make them full attractive with each man or woman that
loocketh upon them. Inscmuch, that the worst-~favoured man or woman
that liveth in this 1ife, 1f they nmight come by grace to work in
this work, their favour should suddeonly and graciously be changed,
so that each goed man thet saw them should be fain and joyful
to have them in compeany, and full much they should think that they |

8
were pleased in spirit and helped by grace unto God in their preéencl

U 72 O SN Mf[" Crnmel . Lv, xxiil

‘-,’ i {44 -
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The effects are experienced in the interior life, and are borne
witnesse to in outward conduct. Asceticism, as we have noticed,
pleys its part, but again, like Rolle, our author is not one-sided.
Body as well as soul is to bencfit. It ie the whole personality

that 1s transformed by the mystic grace of contemplation, and the

resultant participation in a supernatursl life.

Walter Hilton,.

In the Bcale of Perfection, Hilton's most important work,
we have a fully systematized treatment of the mystic way. Like
the other English mystics, he is intersested in sxpounding the
principlesby which & perfect liffe may be attained. He is convinced,
that given good-will on the part of individuals, it is possible to
all who truly desire and soek it. In his writings we have the
core of the mystical doctrines expounded by Rolle and the author
of the Cloud. Hilton is influenced by Gregory, Augustine,
Bonaventura and the other Augustinian writers of the previous
century, and also by Anselm and Aquinas.

The question that Hilton sets himself to answer in this
systematic fashion is, " How is the human soul led to perfection, ;
and by what means?” Or put otherwise, 'How may the human personality'
attain union with God?' Like the other three English mystics,

Hilton answers, that union is only attained when the whole soul

is moved by love. There is more than one path to God. We may
engage 1in the active life, and by fulfilling the commandments,
performing works of mercy and other good works, such as the church
engoins upon us, so be saved. (1) But to choose the way of
contemplation is to choose the better part. There is more merit

in contemplation than there is in action; its object is to

enjoy the vision of Divine Truth. 4

In the first few chapters of Book I of the Scale Hilton
deals with the characteristics of contempletion. It is essentially a |

knowledge and vision of God that is exXperienced by the soul which ’

is wholly concentrated upon Him,
Porfection. chy ii p.3. Orchard Bocks Wo., 13.

(1) Scale of



77«
But there are differences in degree of contemplation, and
Hilten works ihese out very carefully. The first is intsllectual
in types It "lieth in knowing of @Qod and ghostly things gotten
by reason, vy teaching of wman, and by study in Holy Virit, without
ghostly affsction and inward savcur Telt by the special gift of thae.s
Holy Ghost", (1) Yet, as he adds, this is but the shadow of true
contemplationy though as far as it gooes, it is geod.
The second is what may bes terned emotional contemplation.

"It lieth principally in affection without light of understanding of
Ghostly thingsi and this is cormonly of simple and unlettered men
which give thaﬁaelves vholly to devotion™ (2) It too, is good,
but there is @& better, the third and highest degree. In it both
cognition and feelipg sere invelved; the whole personality is
engeged.(3) Tranquility both of body and of soul are necsssary,
together with cleannese of conscience, if it is to bDe enjoyed. I|&
There nmust have been,; and here, we have s siromg reminescence of
Relle, much meditation upcon the neme of desus, so that the affect-
ione have been clustered sarocund it. In this degree there is
perfect knowledge end loving of Gnd; and the aoul idznonformed to
the 1likenese of Jecus, and ig filled with a burning%iove and jloy.

For brief periods thisg may be experienced on earth, but only in its
fullness in heaven. (4) There ie & true inwardness and spiritual
depth in this third type of contemplation that is lacking in the
dthers, The Understanding is illumined, and the whole body is

filled with light and wisdom and hesvenly Jjoy. It is not attained

by humen effort, but of God's will, " This pert of contemplation
God giveth where He will, to learncd and to lewd, to men and to
women, to those occupied in peelacy, and to solitary also. But it
is special and not common, and though & men which all his lire
is active have the gift of it by a special grace, nevertleless
the fulness of it may no mnan have unless he be solitary, and in
life, contemplative.” (5)

(37%3&13—5h ive
(a) " v, vie, vil,

s i e 5
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These gifts, therefore, according to Hilton, though
possible to all. are granted most to solitaries and contemplat-
ives. The first two degrees, though not perfect contemplation,
are helpful in enabling the soul to reach the third stage.

Hilton is very careful to distinguish this third stage from any

other forms of mental or spiritual astivity. He devotes chapters.: .

to showing that it differs from piocus fervour, which, excellent in
itself, will hinder the work of true contemplation. (1) Nor is it
a function of meditation or work of the imagination, (2) nor
should it be confused with certein typee off sensible phenomena
which at times accompany it. (3) And, as we have seen, it is
not a work of intellect alone. I% invoives supernatural Grace
and union with Super-Nature. In that alone it finds its true
characteristic. Here, perhaps, the influence of Aquinas is very
marked .

But as Rolle and the author of the Cloud teach, so also

Hilton points out, if we are to achieve the Supernatural vision

of God, then we must be prepared in soul to receive it. The first s i

~ Btage is that of purgation. There are two sides to the experience.

lan must co-operate with God if the consummation is to be possible th

at all., Again we have & strain of asceticisme He stresses the need

for solitude; in order to secure the necessary tranquility of

!
|

Body and mind all worldly occupations and pre-occupetions must bei.i. |

set aside. We must choose with Mary the better part. A 'stable
intention' that is to say, ' an whole will, and a desire only tb
please God' is needfulj certain ascetic practices, exercised with
discretion, will dispose the soul to the highest type of contem—
plation. (4) Thus will the heart be cieansed from sin, and a
positive degree of virtue be acquired; the soul will be disposed
into Jesus Christ, the goodness and grace of His Godhead will be

made the more readily manifest, and the whole mind will be led on

be-the higheet degree ol conbemplation. (5).
(1) Scale, Bk I. Ch, 1Xxv, Bkall, Ch., XZiX.
i it

§2) " Vy XXVs

1 " n" - 3
e np l
(B) & . " xmdar, XXV
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The acquisition of a positive degree of virtue is the most
important of the works that prepare the way for contempluition. In
this Hilton is in agreement with Plotinus, 'for only the clean in ked
heart will see God' (1) Hilton deals with this at great length. (2)
The gist of his teaching is that not:gerely must passions and
unworthy desires be suppressed, but other worthier passions and desir
es must take their placs. The viecss must be purged out and
repliaced by the opposing virtuse. Thsse latter must become part of %
the very fabric of the Personality. The Bride nust be fittingly
adorned when she meots the Bridegroom. If we are to attain that
fullness of 1life we desirs in union with God, then these are the
essential conditions.

Hilton is meinly conccirmed with this preparation for union.
The various stages in the progressive purification and enrichment
off the Personality are the rungs of the ladder by means of which
we are to ascend to God. He sets himself, therefore, to teach uss

How best to accomplish the transformation of Personality that will |
' |
, |
desire of the soul is to escape from itself, to be lifted out of !

result in our conformity to the Image of God., Since the deepest

itself, and raised above itself, we nust study the means whereby this
is accomplished. The desire itself is an indicaﬁion of the possib—«ﬁ
ility of its fulfilment, for it is true to our deepest moral
and religious intuitions and asPiséxgg;hﬂu It is the more true
as we reflect, as Hilton teaches, on the truth that we were
created in the Likeness of God. Through sin we have fallen,
but the desire to win back the Divine Likeness and intimate
communion that we have thus lost, still exercises us.

Hilton's answer is that the way of salvation lies in a
tendance of the soul to Christ. (3). The most wicked will find
salvation here.We nust concentrate every dosire and affection upon Hik
Him and His Name. (4). The Imege of our Lord has been lost, and we
must eeek it until we pessess it agzaine. Since the common root
(1) Scale, Bk. L, G%. XVe Bk, II. Chs, Xxxvi-xxxix,

(2) " " x1- x1iii.
( z ) " " n " xliv‘

i

(4 R moow " pliyali,
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of &all sin is an inordinate love of self, all our energies
must e bent on destroying it, Until 14 be destroyed we ghall never

escape Ifronm oureelves, or be lilfted above ourselves.

Bivins

n

We begin the work of reforming the soul into it

fals
bt
jud

Likeness every time we sesk aftesr Chiist, (1) During this process

wo shall of necogsity endure ruch palin and sorrow,., Buit if we do 8o

o6 shall paes through the Dark W¥Wigh: of thie Soul into the

Brightness of Divine Light. The inner conflict can only be

regolved by ithe ubter destruction of the Roct of Pride and self-

loves. But it Jjust here, as Hilton teaches, when we have ieached the ¥

requisite frame‘of nind, that God ccmes to our aid. Again we are

taught, the work of reformation of the soul eannot be accomplished

of ourselves. Our pari has been played, now Divine Action replaces

our effort: ths Grace of Cod begins 1o work in our soulg. The

recognition of our inability will beget in us the requisite

humility that will nost emable God to perform His Divine Will

upon us. i
There are two stages in this process whereby self-lovo is dbe- s

troyved, and the Image of God renewed within us. These Hilton

nawes ‘Reform in Falth' and Reform in Feeling'. The latter stage

is higher than ths first. (2) Reform in faith is the methoff that

may be used by bveginners., It is not the perfect method. It

coeneists in the destruction of self-love by the growth of charity

and by engeging in such practices &8 are enjoined by the Christian |

church. (3).

But the higher method is that which consists in destroming the
roots of sin by replacing them with the Image of Ohrist Himself. By
pursuing this method we shall. as Hilton teaches, attain the highest ¢
gummits of the Supernstural life, though full consurmatlion is
only final in hesven. In the first stage, reformation in Faith, the
struggle is active &nd external. From this peint of view we may say,
that the more meritoricus an eaction 1is, the lecs is it an action

of a humen will, though from the side of the individual, the actions

cf @& more nearly_per*oc+ spul, are more intensely willed than the |
(1) bca!e, Bk. I. Chs. 1110’ liily liv,

{2) WTE e

(3) » A B R o B0 e A
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scmewhat selfish and consatrated acis of one that is imperfact.

Reformztion in faith is sesn To De ihe atbenpts of a soul aided
by grace to conform to what it believes, ovub does not see. Refor-
~mation in feeling is far deeper. It is accomplished when the
soul is totally rossessed by God who then works in gund upon it, not
ouly through and Dby it. We are prepared for this higher stege
when pride is replaced by humility, and self love, by the love of
God. As self sinks more and more into the background, so Christ
more and more takes pocesssion of the goul until He is at last its
Master and Lord. (1)

OQur desires after God and the things of God are ir this way

gtimulated and enhgnced, unt’l all else is lost sight of and sinks

ianto oblivion. Then doss the soul pass through its Dark Night,
and reaches the dawn of a more glorious days (2) The renumciation

of all that pertains not to God becomes more and more complete, and
to that extent the goal draws ever nearer. cuffering and derelict
-i0n, a8 we see,p are invol#aa, for everything else thsi is dear to us
must be abandoned, the emptying «f the self must e complete, but here
Divine Aid is the more present as we sre msde tou realise cur own
weakness and helpless-ness, and gradually the final runge of the
ladder are climbed, and the goal is reached. (3)

The whole spirit is then rfilled with love for God; our mental
faculties are expanded; the soul is filled with a five o7 love,
gsometimes gocompaniced,as in the ¢aze of Rolle and Julian, by sensible
phenomena, anc tne last remnants of sin are destroyed. The gifts
of the spirit to tune soul that has thus attained are Wisdon and
Understanding, and the gift of dontemplaiion of fhe Supernatuzal
Truth, Beauly and Goodness. The whole personality is full of
light, (4) and in this ineffable union, is clothed with all heavenly
TIrtues.

Such is the ladder we must climb if the soul is to ke reformed

into the likeness of iis Maker.

(1) seele, Bk. 1l. xxxV. and xxxvl.

(2) " T s G
sa) L * 11, xxxl1l ~ XIvl.
A) " R B
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Julian of Horwich.

Julign's mysticism can be gumued up in a phrass, it is,
tThe love of God'y, and her ldghest llappiness is to be foynd in
devotion to Jesus Chnrist¢, He i1g Her lieaven. Those two thoughts
run throughout her entire work and express her immermest experience.

she wrote down the recorxd of her revelations, not only because
of her experience of union with God, bul bescause they alsc involved
certain comnunications on spiritual matters. This conriunication
tcok three formss She g8aw visions, heard werds spoken, and in the
third place, there wes a 'formless enlightenment'. A1l this took
place on a single day, but she meditated veeply on theze matters for
over twenty years. The result is a very beattiful 1ittle book.

"and fro the time that it was shewed, T desived ociten times
tc wit in what was our Loerd's meaning; and fifteen year after and
more 1 wgge answeread ih ghostly understanding, saying thus; What?

wouldst Thou wit thy lord's meaning in this thing ? Wit it wellj

love was his meaning. Who shewetn it thce ¢ love. iherefore
shewethh ne it thees ¥or laveG. Helc thee therein, thou shalt
wit more in the sanc. But thou shalt never wit therein cther
without end.® " Thus was I learned that love is our Lord's
meaning. And ‘I saw full surely in this and in &il, that our God

made us, he ioved us; whaich love was uever slacked, ne never shall.
And in this love He hath doue all his workss: and in this love
he hath made all thing proiitable to us; and in this love our live

is everlasting; in cur making we had beginning: but the love Wherein

he made us was in him fro witiout vegianing. In which luve we
_ (1)
have our begimning. And all this shall we see in God without end.
Julian finds God everywhere. (2) she posseseses the

Neoplatonic sense of the all pervading prescnce of (God, and because
she finds God everywnere, she finds good cverywhere. In Julian
the spirit of medieval christianity receives fuli expression. Nurture
by, and deeply loving her church, taught in the Gatholic doctirines

of God Incarnate and crucliiied for 1love of sinful crcalures, she

feels the pulse of Divine Love beating in nature and manifesting

itself through the varied experiences and relationships of life.
{1 m‘*‘ 4 D s Lt . - Lywxyd I g ﬁ'l-w‘—- Z’n.%.m ‘u tm (-t. £, F 1?‘ | ‘M)
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She has therefore a deep concedtion of nature as well as of
; gg :
her own special relationship the spiritual world. Her love

L. Y be |

. R e > T o ! Y
for God and ous Loid, =8 Tyrell

vointy cul in his introduction to

the Revelations may well have been awasened by those doctrines of
the church. But thus awakened it sought more. She could not
rest in mere knowledge about such things, she desired to experience
uaion with God Himself, to attain to Him, to be possessed zmi
entirely by Him. This desire, she teaches, was reinforced by
repraesentations and visions and symbols of that deeper trans=-
subjective reality she ardently sought, and she could not be at
ease, or find hapvpiness in less. "Por this is the cause which
we be not all in ease of heart and soules for we seek here rest in
this thing that is so little, where no rest is in: and we know not
cur God that is sl1l mightie, all wise and all good, for He is verie
rest. God will be known, and Him liketh that we rest us in Him.

For all that is veneath Him sgufficeth not us. And this is

the cauee why no soule is in rest till it is naughted of all things
that are mades when she is wilfullie nauwhted for love tc have Him
that is all, then she is able to receive ghostlie rest." (1)

This was result of her figst group of visions in which Julian
saw the sufferings of ocur Iord on the cross, and cccasionally heard
WOXAs . Her realisation of these sufferings is vividly set
down in her book. She thus came to reslise the depth of God's
love andi as we have noticed, it called forth = deep response in
her own heart.

The cone thing needful is that we should first come to =a
knowledge of our sinful condition; and how much we require to
hoge restored in us that Divine Imsge in which we were created,(2)
and then to se¢t all our desires upon God. Realising this we must
gseek him urgently for "the continual aeek;ng ci the sovl pleaseth

God much; for it mey do no more than to scek,suffer and trust." (3)

(1) Revelztions of Divine Love. Chaps. 5 and 26.
(Q i # “ # Chap. 10, page <U.
(3) 0 W # i n 10.

e
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And when we $'ing Him, the soul is fiiled with Jjoy. By tnese three
means, Judian teaches, all souls come to heaven that shall ve saved.

Julian has much t0 say about sins and more generaglly about the
problem of evil, although she does nol godve it for us. Her
ultimaie velief is in the gocdness of God and ail that is. How
then are we to accouni for sin. * Metnought, if sin had not been,
we siould gll have been clean ses .. and like to our Lord as he
had made US. And thus in my folliy ... ... often I wondered why,
by the great foreseeing wisdom of God, the beginning of sin was not
letited, for then methought, all should have been well. (10

She then examines the metaphysical aspect of sin. It is
nothing real or positive, "But I saw not sing for I believe it
had no manner of substance, nor no part of being, nor could it
be known but by the pain that it is the cause oi. But she was
assured by Jesus, “it is true, that sin is cause of all this paing
but all shall be well, and all manner of things shall be well. (2)

3in is the greatest harm that ever befell mankind, but here the
grace and goodness of God are seen to the vest effect; in that, the
occasion of Adam's sin is taken by God in order to bring about a
greater good. (3) This is accomplished in the incarnation and
passion of Jesus Christ, "And thus Christ is our way, us surely
leading in His laws, and Christ in his body mightily beareth us
up into heaven. * (4)

The Neoplatonic strain comes out in the stranze doctrine
that there is a supreme point in the soul that never sins, there is
a goodly will that never gave its assent, and through this goodly
will we shall be at last united to God, though the redemption of man
by Christ is needed. All this is in line with her teaching that

the human soul has a natural affinity to God.

T1) Revelntiong, Ohape 7. {2) Revelationz Chape X7.

(:,J 4 1] 40. {;J f o 5:_..‘
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She also teaches a triple origin to faith. 'Our faith comsth
of tie natural love of the soul, and of the clear liignt of regson
and oi the steadiast mind which we have of Ged in ogr first making.®

Faith is thus an activity of the whole personality, and when it
is rendered perfect the indwelling presence cf God is not ccnfined
to the soul alone; but zlwo to the hodily senses as well.

¥or Julian, as for Rolle and the others, the mystic way involves
purgation,; a cleansine {rom sin, a certain Jdirecting of the desires
upon God, wnerein we are assisted by the inward working of God's
owri 8pirit, and it ends in the transformation of the personality into
the likeness of the Divine Trinitly. "I'or all is good buit sin, and
naught is evil but sin, and when we give ouxr intent to love and
m=ekness, but the works of mercy and graces, we be made all fair and
clean.® (1)

God's love for His creatures is behind all Hiec effortis on their
beha lf, All that is required is our response. Prayer ailied
with a sublime trust in the goodness of God will bring us near to
Him, making it possible for that grace and mercy to work in us. Then
"suddenly is the soul oned to God when she is truly peaced in herself;
scceeaare When we find in ourselves no contrariousness in letting. ™

Throuzhout the whole prog¢ess Julian discerns the love of God,

a love that seeks us out, in many and wonderful wasys beckons to us,
awakens in us by the workings of His spirit, the desire to respond,
and as we discipline our desires, purges and renews us until in
complete harmony of our lives with the will ana purposes of God,
peace and a lasting happiness is atlained. There may be
ecstatic moments when the soul is pervaded and elevated by His felt
presence, when it is umited to God and possessed by Him, but the
mysties, ana Julian gmong them, are cogniscent of the fact that such
moments in this life are rare; that the experience is of bowrief

luration, and morecgver is enjoyed oniy vy ¢ he ¥ew who attain to the

L)

highest degree of contemplation. Thiss therefa e, can hardly be

(1, Revelatlions, Chaps. 40 & 45.
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FENETa e

We way now sumzarlise in general lerns Lileoe ampecis of the
myetics teaching thatl are common to 2ll ol them, and (hen proceed
to the further question of its sigriiicanuce fox philosppuy. 1a
general, our mystics sre agreed us tc the spirilusl uature of

8, following olt the mein lines of

o

reality. The Neoplatonis

-

Plato's thought postulated the systematic siruciure oi reality and
maintained that it is spiritual bolh in mture and in origin. This
thought, as we have seen, was aeveloped and deepened vy the
Augustiniens, reaching its culminatien in the teachling of Bonaventura

and throuvgh them it coloured the outlook ¢I our own group of mystics.

Roll has been called the inglisn Seaaventurae. Julian too is
s
impressed by the gll pervading presence ci Cod. Everything that

is made symbolises his love. They do not sybcurae confuse God

I
with nature, but seek for Him vehind, and veneaill the symvolism of
the senses, for they are impresgsd with the transcendence of God.

Their mysticism is therefore opjective in ouitlooke. They F

conceive of their quest in the mamer of Zonaveniura, as a journey ;
I

. ' o s " . Hhl

of the soul from things around ww, to that which is z2bove us. They |
are moved by a passion for Absolute Truths they are convinced of ||

its existence, transcending our Dowers of unagsisied reason. Yet
they are also convinced that it can be known, and that they are able,
under certain donditions, to attain union with it. As Miss

Underhill points out, mysticism, 'is the expression of the innate 1

tendency of the human spirit towards complete harmony witn the

transcendent order: whatever be the theclogical formula under which |
that order be understood.’! Iike Plato, the mystics can oaly fiand ﬂ

finol rest and satiefaction in what is eternal and immutable. Once |
i |
attained, however, as with Julian and ths others, the world around

Their powers of perception are deepened, and they live in the il

becomes a mirror wnich reflects the Beauty, #isdom and Iove of God.

consciousness oi the all pervading presence of lhe Divine. In ﬂ

Him, 'they live, and move, and have their beiang.’ gl
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On the side of their owr personality the English mystics
have been brought to realise, agair, we believe, undzr the

ok :
teaching of medieval conditions, des the goods o the soul rank

highest. For the Platonists and tine great Christian fathers
taught that hunen conduct ic a cystem ¢f purposive vehaviour
Girected to tine attainment of ends. ere the element of value

_is imvolved, i'or man, s2 tavght the Greek Phlloscphcrs, and also
the Church Theologiszns, secks anditerrgl Good. Man i3 thus the

bearer of a moral vocation, which, a5 cur mystics have shown in its

(41

highest reacnes involves the sxperience and outlook of the genuinely
religious epirit.

From the peint of visw oi Platonism, indeed, the good is to be
attained by unassisted hunma.: nature. But the great Christian
philosophers, and in particular our owo group of mysiics, have shown
that 'illuminstion! is reguired, that man c¢an only accomplish so
much, but that Tirtue; or Goodness most, in its richesnt, deepest
agpects, be 'infused' throwgh the working of God's Holy Spirit. The
doctrine of the Incarnation hag lrensfigured Greck phnilosophy as
we find it in the Christisn schome of thought.

In the last place; and with the mere mention of this point we
¢hall pass to the considersgtion of the ;hilcsoPBic chaxacter of
Brnglish X1V th Century mysticism, our mystiecs, like the Platonists
ton, if we take into consideration espeeially Pletot's tegghing in
the Symposium and the Phaedrus., and the Phaedo, make much of love
to God a8 the motive power by which they are driven to Him. But
love is enhanced desire, as we hove geRl. It is a sentiment that
involves resgson and will as well as_feeling.land every desgire is
therefore fundamentally rational, for it implies a judgment of
valus. What is desired, in sny level of desire, is for the agent
a 'good"in the possession of which he believes he will attsin a

led
meagure of satisfaclion. 7e are thus szt to the consideration

™

the 0 mtological status of spliritual values, and the part they
lay in the moulding and perfecting of our perscnality. lysticism,
generally, has a deep coniribuition to make to this aspect of
philosophic thought, and as we have already pointed out, what other

mystics have done. for the thought of their eespective countries
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English mysticiem hes done for Hnglsand. #ox they olaim to have '

attained tnst nmron with spiritunl reality which hag thereupon
revealed itsclf in the trangformation of theiy lives: more, in con-
-templatinn'with waicnh we ganll also deals they lay c¢loim Lo super=
=nabural knowleuge.We gnopll require, therefore, to deal with that form
of intultionegl thinkivng %tnat the mysiice name contemplation. Other
aspevts and points heprying on their docirines will be dealt with as
they arise.

Tne question we have get ourselves to answer from the philosophic

point of view ig, ‘whet are the conditions thel make such experience

as_that of the nystics, nossible?! 70 answer this question we shall

require a large canvasg in order to deal in o comprehensive manner 5
with the various probiens raissd. There i8; ofcourse, the
gubjectivist answer generally givea by the psychelbgisis, that the

mystics are subjeet merely o the 'projections® oft their own conscious:

relicgion attermpt

e

~NeB 8 . Modern developments in the psychology of
to explain all religious bhelief and experience on a purely subjectivist
bagig. This does vioclence o the subject matter of such experiences!’

Moreover, such » pogitien leaves the subject-maitter of moral !

philogophy and aesthetics on the game plane. Those who attempt to |
explain our consciouaness of God, or Bia, or of moral and zesthetic
ideagls ar being mesely‘ﬂrojﬁctions'or‘bom;lexea'are like an intending
traveller about to set out on a long journey, who attempts to pack a
tremendous amount of luggage in o very smll sttaché case.

But consciousnsss my be'at least tentatively defined as a unique
3 |

kind of symphesis of the 1life-forces of the orgsanism and the nature of|

its environment. That is, in all conscioveness, there is a subject-%
~ive and an oujective referenca, This may be apvlied to religious I

experience ag well. Tn elier words, ns again:t all, not merely I
psvoholoq1sts who maintain the subjectivist point of view, we shall
contand that the grounds of religious belief g0 far from peing

subjective in character, are not so, but objective; and further, that !
the objective conditions, in every case are the conditions, that make !}

the experience possible'not merely where the content of that belief is
H
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concerned, but alsc of ths human capscity to know it. rom our

studies in mysticism generally, snd in our English mystices in particubr
this position would seem to be warranted.

-~

Cur more general poaitiosn therefore ls, tha

¥

Nature; snd I uvse

the term in the widest popaible aense s2 ag to inelude Buper~nature,

ig _bound up with the condiftions thnt make knowledme of 10 possible,

awl 1n parxticuiar that Universal Spiritusl Vaplues plioy a debermining

oart in the ordering of the liniverse. e are thus op the side of

the Platonists, and the Augustinians espeeiclly, and in general
agreament with the visws expressed in Bonoventura's Ttinerarium |
mentis in Deum, which wes influential in moulding tae outlock of

Rolle ana the other XLV th century mystios. We de not forget our

debt to the Arlﬂtotﬁlian‘gquina:, but, what we accept from fAie teaching
on the nature and fimetion of reason. and its relation to revelation,
will not e found to confliet with., but rather swppleunent what we have
to say in swpomt of this position.

A further preliminary consideration is necespary, and that is with

regard to the term ‘experiance!. What owght we to imply by'experiefoe

The Anglish mystics. no more than their more pﬁiluanyhic pre- f
=decessors Platonist and Christian, could find any evidence of God's i
existence, or attain to knowledge of. ana union with, Him, in and |
throush Ysense exnerie ence’ 2lone. It is only after the spirltual
capacities have been illumined that they were able throwii the senses,
to digcern in nature, the footprintz of the lincreated Wisdocia. Within
the term 'experience' we must the{Pfore include, and it is legitimate
to do @0, man's moral and spirituai ezrpcities gnd experiences as
well. Obviously, more enters into the buman spirit than what comes

by way of the senses. There are ideals of charactsr and consuct,

aspirations and intuitions, that seem to have but little relationship

with the phenomens presented to the semses, the more so since these |

3 e - ~ . K] = =P = oy P 1 3
ideals are Tomal in easracter, and are nobh specified i

E ey e
LT

u.f'bi.,:.ilr }_’-'01'6‘1

~over, we are saved from gubjectivism once sgain, by the reflection |

thaotfexperience' always implies two things. or rather that it possesseg

two aspects. There is on the mental side 'experiencing', on the W

subjective side,'that'which is experienced . Put otherwise, there i%
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tawvareness' on the mental side, and the objective aspect is 'that?
Lwo

of which we mre awars. Failure to disctigufsh theose/aspects

within the concept Yexperience®! has often issued in a subjective

interpretation of moral and religious experierce, and sven in

such thorough-going scepticism as that of Hume. Ag Kant hag

taught in his objsctive deduction of the categories, all consciousnasi
i8 ponsciousness of objects, and all awarencss is awareness of

meaning, Only 80 is ' experience possible at all, This leads

B8 to our main position which we have now to justify, that 'Nature!
in the wider sense of the term already indlcated, that is, as
including 'Supernature!, is bound up with the conditions that make
knowledge of it possible, and from the nore special point of view

of the mystiics, enéblee uz further, ¢to cone into the closest
possible relationship with it. We are led by vuraning this line

oi’ thought to a position theu is prl’ed in the reality of the
experience of all christian mystics, including thes. g??‘IVth
century mystics_ of Bngland, & popition that issuec in a telsological

view of the universe. Again we renind oursmelvena of the influence
the doctrines of the Incarnation, and selvation by Divine Greace

had upon our mystice. The Neoplatonﬁnts conception of teleology

was not sugficiénﬁ;y deep, just boeausé they sought to attain union
by their own unaided efforts, As we shal]l see, in the case of the
nglish nmystics revelation is required, reason in ageisted
throughout to the knowkedge of God, and the perscnality is possessed

by an Ineffable Reality that, under certain cenditions, which we

have already noted, seeks 1t out,.

Development of a ZTeleological nf; of view.

The problem that now suggests itself is that of method of
interpretation of the data-at our digposal, in pnrticiilar the
axperience of the mystios. In passing, we may note that the
problem of method has been in the fore-front of philosophic theory

since the time of Bamcon and Descartes. (ur methed is the attenpt
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te explain the 'lower' in terms of the 'higher?!, the particular
in terms of the universal, In a0 doing we are in line with
what is best in the platonic philosophye. in choosing this
method philosophy must diff'er from scicnce. Perhaps for that
reagson psychology, claiming as it does to be a special science,
fells to do Justice to the mystic experience. For the success
of secience depends on its ablility to abstract from the whole of
fe#lity that part it is desirous of stpdying. In so doing it is
acting legitinately, but with philosophy it is quite otherwise.
The problens éf rhilosophy are non-isclable. in giwing an
angwer to any one of its problems, it mu§t, tentatively at least,
formulate such an answer as will he relevand to the whole. In
" 80 doing 1% must take reality as & whole for its province, since
it seekts not only to diescover the neture of God, or the conditions
. of a particular aspect of human experience, but also thes ground
on which we ean maintein that our scientificy noral, aesthetic,
and religious judgement,afe valida

This is an exceedingly important point, and it has s central
bearing on our problem, g:ﬁ as we have pointed out, every desire
implies a judgement.of value. The Englieh XIVth century mystics
atéke ﬁuch on the ordering of the desires upon God. The deeper
gquesgtion for philosophy involves a consideration of the grounds
on which we may esiablish the vaiidity of wvalucs, It is therefore
incunmbent upon us to sghow how these Judgements are.falid of reality,
to make clear the philosophlc inmplications of English XIVth century
mystidiam, and aﬁt&in the end set down in the introeduction to this
thesis, That is, we shall attempt to mik o good our claim thet the
values whichhaye called for a reconstruction of life were brought
into the fore~front of humen thought undef the stinulghs and
dicipline of medieval conditions. Such investipgation should
afford us inaight into the nature of reslity, which we, perhaps
to & lesuser gogree than the mystics, directly experience. Ve may
now come to closer grips with our attempt to develop & teleological

point of view in order to account for the expepriences of the nysitics,
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All humen conduct is purposive in character, We do, as g
matter of fact, ret ideal ends bhefors ourselves, apart from matters
of routine, and direct our activities to the attaimment of such
ende . No other category adequately accountg for the peculidr
characteristics of human nature excep!t that of purposse.

Uertainly it is characteristic of the Lnglish mystics to & very
high degree. All kinde of diciplines and aﬁirituﬂl exercises are
undertaken in order to reinforce their purpose, and to ensure the
attaimment of'-their end. But even on a wider scale the category

purpose ¢can he applied to the functions of ths church and the

state, educational end economic institutions as well as to the
lives of individuals.

In simllar nmanner the caéegory of purpose must be given a
universal reference as well, though noi quite in the same sense
in which it ie applied to human conduct. But the referance in this
wide sense ig with regard to the 'meaning' of' the cosnlic process
a8 interpreted in the light of our specific human knowledge and
experience. That, of course, means we musti attenpt to interpret
the nature of the Whole in‘thqdight of our experience of the part.
But this need not involve us in any insuperable difficulty, for
all scientific investigation has proceeded in like manner, and as
we shall see, it is the very nature and fuction of reason itself to
proceed in this wvaye.

The central idea then, in a teleological explanation xuxRk 38
that of 'purpose', but it is plain from the fore-going that we cannot
apply that oonception in a popular sense as involving & distinction
botween 'means' and 'end', For in comsidering the relation of &
whole to i£a component parits, this distinction vanishes, and its
place ie taken by a conception of the world in which the 'whole'
appéars a8 the necessary unity of its conponents, and the components
as the necessary differentia of the whole. Thus envisaged, our
true principle of explanati on is, ﬁh&t the True is the iwhole'.

e may také as an analogy & price of mugic such as the overture

to the fipst act of Tannhauser. The pmrte are organic to the
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whole, and cammot be understood out of their contexzte. An experienced
ear may @etect the two varying themes of the Venusberg music, and

the Song of the Holy Pilgrims, but still, these ars in harmony

with the entire overturm, and with each other. The universe
likewisg ve may maintain, is rational through and through, and hence
geientific study of it is possible. By 'purpose' therefore, we

mean the significance of the universe as experienced by stich as the
mystics, affirmed in their judgements about it, and marked in the
cenformity of their lives thr the revelation of 1ts deeper
significance.‘

Ve have noy to take into consideration a further mystical
postulate, and that concerns the human personality. The mystics
claim, and in our examination of their works we have seen how it
worked out in thelr lives that this Heslity even in iis deepess
and richest spiritual aspects can be known by the human mind, and
that the human mind can attain union and harmony with it. Now,
from our goeneral atandpoiﬁt, the claim must be made that Personality
is one of the necessary differentia of thw ®hole which we have
rostulated, If BReality i® 'One', then Personality is rooted and
grounded in the structure xm of the universe. Hodern developments
in biology can be skyxkiadx cited in support of this position, and
the generally accepted theory of evolution but affirms the
atatement. To that extent our study of the nystics ekperiance
wili be the more deeply justified if an account can he given,
gatisfactory to philosophy, yet one that does not conilict with the
teaching of sciencee

Wehay therefore insist that all the rich and varied data of
rersomal exnerience, in eo far as it is systematioc and coherent in
expression, enables us the more adequately to deternine the
character of the Ugiverﬂe in which the individual is placed.

This position is reinforced by the fact that only through the
activities of human reason is science possible at all, But, in our
study, we are not to be confined to one aspect of human activity,
namely that of scientific investigation. Ve are taking into

account as evidenced deeply by thgtxperience of all mysties, the
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moral and religious vocation of all mankind, and ®e we have seen
this in its higher reaches involves the experience and outlook of
the genmuinely relizious spirite T» condemn these liatter aspects
of the human persopality as illusory and unreal also inplying

thet the historicel evolution of such institutions as the church

are

likewise the result of illusions, and to maintain, as some
naturalistically minded thinkers would appear to do that having
served tholr purpose such institutions will be set aside, is
indicative of an umwarranted and perverse way of examining the
facte. For %thical and religious principles are bound up with,
and embodied, in, these institutions. ° Such a view as that
briefly indicated, is on a level with the equally untenable view
of the naturs of human reason as being able to supply unassisted
in any way, from ite own resources, all the necessary conditions
for the deepening of the: life of the soul, and more gnnerailf
for the betterment of human l1life as well as the understanding of
the nature of things. .

In oprogition to all such teaching I wish 10 maintain in the
Tirst place, that the moral and spiritual values implied primarily
in the experience of the mystics we have conaidsféd, and mnore
generally in the ethical and religious nature of man, can be
ectablished on the same footing as the logicai criteria admittedly
considered valid, and holding universally, by scientifl€ thinkers,
and élso the upholdefs of & Becularist view of the universe
generally, The discussion is bound to take this wider reference,
for continuity is ssruch indicated in Reality, am is its
multidudinoue varietye. Only eo can we maintain the ratiocnality
of' the Real. .

' Secondly, I shall seek to argue that these values which
represent the highest type of exlistende known to us, and which lie
deepest in human nature, will afford the real clue to the
teleology implicit in the cosmic process, and as such, will be
found to offer a germine bapis, open as the nystice have

demonstrated, to empirical varificatioh, for christian theisme.
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For man, as & person ls, as the Neoplatoniats ' htaught,in organic
relationship to the Renlity which gave him being, and man as &
person is much noreiééuﬁan'an an organlsm. This immediately
bringe other facts within our purview, such as those of moral
obligation and religlous observance. .

lie shall be guided throughout by the formal principle of
consistency or coherence, but the matter to be thus moulded, as
'.1ﬁfﬁere, is all the woalth that expergbnce presents, Uealing
with a teleological view, in the light of the specific moral and
religious aspects of humen perscnality, the iden of *'purpose!

Jidne
passesses into that of 'n&u&e',for it is the character of the

_t -

‘wﬁole' that we are geeking to determines Sorley has pointed
out in his book "iloral Values and the Idea of God", that "ethical
ideals have & direct bearing upon practice. What we say ought

to be, becomes a demand that it shall be: it is potentially an
cbject of desire, and determines our wishes and conduct®. Again
he says, "Nec view of reallty can be accepted as one on Which our
gpecificaelly human consciousness can rest unless it commend itself
by satisifying these practical needs ag well as our nore strictly
theoretical requirenentsf,

Without committing ourselves to Sorley's general standpoint
which is Berkelian in charascter, the quotations given indicate the

R s
nature of the quest on which we are abdut to embark. That is,
we must endeavour to discover the ontological status of Yalues?!,
The True, the Beautiful, and the Good, and solve our problem as to
their validitye. These are really two aspects of one problen,
and it is fundamentaliy a logical problen. Wie have th-us been
led through our consideration of the mystics, to the wider problem
aa}ghe nagure of Personality, and also to determine how values are
related to existence.

I desire to maintain that our judgemeﬁts of valué stand on the
same plane of objectivity, and therefore justify parity of
tre&tmenﬁ,'gg the strictly 1oéica1 sclentific judgenents for which
ebsolute validity is claimed., In co doing, I deo not wish to
develop a Tully articulated theory of knowledge, because that would
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take us too far afield, tut we may briefly indicate the importance
of this question for & philosophic interpretation of the universe
on Idealist lines.

Scientific judgements claim absolute validity, that ig, they
are velid of reality. Since we clainm parity of tireatmnent for our
religious, othical, and &esﬁh?% Judgenmentg, and I ineclude the higher
religlous and spiritual experiemces, then theory of knowledge
becomes ol paramcunt importance for philosorhy. The guestion
that is Pais@d_is briefly this. Can we Tormulate a theory of
Enowledge that will offer an adequate interpresation of the datas
at our disposal, which willl alsc harmohise that aspect of our
practicel adaptation to the world, as determined by our sense-data,
with the resulis reached by scientific investigation, and still
permit of the formulation of judgemente that &Pe universally valid
of reality?

We may argue, in the light of presont day scientific doctrine,
that Nature has given us existence, and in the course of s long
period of oxperimentation and prsparation, has endowed us with
sonse organs and Instinctive dispositions, and cﬂpaoities’which
erable us to adapt ourselves to our environment. In the course of
so0 doing, the capacity for contenplation and scientific investigation
hzs also developed, antil in man it reaches the hEgest atage where
he ig enabled to discern g;gggt Beauty and Goodness, and in the
1ight of these absolute valuos; he may even set aslde pressing
vractical needs end aspects of his existence, and reorganise his
1lif'e on a different levels. This is precisely what the mystics
hewve donce. It is the re#ult & their deeper insight into
spirituel reality.

By means of the fundemental ocategories, bhound up with his
awareness cof space and time which he cdirectly apprehends in terms
of sense  experience, man is enabled %o transcend the 'immediate!
and view it in the light of the universal meanihgg such categories

enbody e On this view, we are able to regard Reality as integrally

bound uprnwith the conditions thait make knewledge.of it possible,

in bringing about the knowing mind. 2reafing the date realistically,

¥ |
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At
weﬁreached an idealiat view of Heality,hy interpreting thoe strictly

raturglistic and practiocal origin of our powers aml capacities,
in the light of the corditlons that gave them exlistence.

The universal featuves of Reality embodied in our apprehension
of Pime, Space and the categories, enable us to transcend our
subjective and planetary limitations, and in so doing, to
formulate scientific and logical judgements which are absolutely
valide.

the maln position inadequately and sketchily stated above,
is capable of full demonstration and argument, (1). and it embodies
the important point Ffor our imnediate purpose, that our judgements
of value are similarly grounded. e shall work this out in
gsomewhat greater detail.

We are likcwise endowed by Nature with instinctive and
emotional cualities of mind, which give rise to those idealistic
tendencies that are so fleeply rooted in human naturec. This
may be profoundly illustrated in any survey of the developmenit of
civilization from savagery and dark superstition down to the
comparatively high degree of enlighterment obtaining in our own
modern times. Even the average humanity o6f man as exenpllified
in bis bread-winning, law-abiding acti®iiies, involves at every
step self=dicipline and self-pacrifice, and the renunciation of

lower selfish impulsses, and lead to the formmiion of natural

virtuee. The sense of responsibility is gradudlly widened, and under

the growing recognition of standards of value, ldeals of justlce,
of truth, of generoaity and right-dealing come to ﬁa recognisecd ag
guides to conduct. When we teke a nore conprehensive sgweep ;ha ‘
game aspects stand out. Great socidd and religious movenents
have been popular because they were emotional in charscter. This
ig emenplified in the wave of religiouws fervour that swept the

country under the preaching of Wesley, and which saved our land

(1)e It is fully worked out in Profemsor Kemp Smith's book
"crolegomene to an Idealist Theory of Knowledge".
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from being overwhelmed by the horrors of revoiutione Similar
movements have recurred in isolated districts fronm tins to tine.

Hovements such as thepe, have been charscteriacd by an intense
enthusissm for the well-being of humenity, and carry with them
ethical implications that strike deep intec the rocts of human
character, transmuting the more selfish and egoistic tendenciles
in humen nature, into a tender regard for, and solicitous care
of, the good of othsers, lloereover, we must admit that the human
mind ie endowe& with these capacitiec, they are native to it.

It may, of coursse, be apgued, that such movements engender
biologically necessary illusicns which play a transient part
in Pitting vs into a more comfortable adaptation to our
environment. But it is easy to show, and here the nysties again
come to our aid, that ae a matter of fact, such idealrs have vefy
oftenr taken the oprosite direction. The nmystics, and very often
the average individusl as ﬁell, appear to be anything g happy
or comfortable wﬁan assalled by a deep sense of sin and other
unworthimess, under the illumination.thnﬁ religious conviction
can brige. Perhaps here we find the inner meaniné of that part
of their experience they call "The Dark Night of the Soul",
The greatest saints have been those who were most consclous of
their own ufifer unvorthiness. Yet, as often happens, and again
the experience ig manifested in the lifes of our mystics, those:
whoge siruggles are greatest ageinst tenptatlons and physical
frailty, sre aroused and possessed to a greater extent by the '
Supernature thus revealing itself, than are ordinary individunls,.
And desvite the trial and pain of the conflict they have such inward
joy and quiet confidence in the ultimate goodness of Reality, that
they are unwavering in their resolution to pursue their guest.

In maintddning the absclute validity of lo gical eriteria,
it ig implied thet Fnowledge yields insizht into the genuinelﬁ
Repl, and truth therefore is cbjectivist in charscter. fThis is

the reascn why the Theory of Knowledge &8 0 centrel in Idenlist

philosophies. Otherwise, 1t would bes impossible to maintain the
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absolute validity of spiritusl valueo. e have further psen

cl-

that the characterisflc type of gell-ftranccerdense invelved in

scientific judgements iz bound up with the type of capacity that
Naturse has gifted to us, that Nature is intimately bound up with
the capacity for lmowing it. It is because universal features
of reality, apprehended us such in Space, Time and fhe fundamental
categories are invclved in all knowledge that e are enabled to
transcend our limitations and formulate judgements thet ate valid
throughout Reality, Qre like universale, also valid of Reality,
that is, posssssing & zZenuine objective status in the Heal,
involved in our Judgments of value? In solving this problem
we 8hall have accomplished the main part of our tasgk.

We shall Iinclude the achisvementse of the human mind in the
aris , &8 well aB religious, mystical and mnoral experience.
For the Gothlc cathedrals are as much a mysticai expression of
the religious 1life of the time aa’are the experiencees of the
mystics thomselveés. FPerhaps it wifi be best to set our answer in &

large context and exemine the data offored by a general survey of
primitive belliefs. Even here we find that fundamental categories,
possessing permanent valuoe Ffor all that is hest and deepest, and

most highly wvalued in our cémplexly conditioned modern life,

elready play an important part. Values are recognised and embodied \

in the moral and religious practicee that mark the distinctime
Teatures of human persenslity. The Blood Feud Code, for exemple,
embodies & stréng moral sanction, and exercises a restraining
influence on the indiacriminﬁf%hg taking of 1life. Our modern legal
penalties for effences of a like mnature, embody a similar conceptio
Polygemy is an advance on polyandry, and that likewise indicates an
increasing respect for the rights Twveated in human beings.

It may be legitimately argued that such velues awske in us,

by appaaling to our social instinets, our Teelings, and ougr emotions

8 deepening sense of the richness of their own posasibilities, and

in so far as they do 8o, they have a continuing validity for the
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ultimate and irreducibvle aspects of human nature. A more
sesrching scrutiny of the history of these primitive people than
that sttempted here, would reveal to an even gyrester extent their
deep appreciation for the values that lie deepest in our experiences.

The truth is, that, as in the field of kngwledge, sc in regard
to our spiritual religiowuws and moral vocation, &3l that is of
charscteristic human worth involves, if nol for the azent, at leasi
for the humsn influences that surround him, a long and costly
elagboration and prepavation, which requires centuries cof civilisation
to come to full fruiiion.

Az Baron von Hugel points out in his Hesays and Addresses on
the Philosophy of relation, the acquisitive instinct, in this way,
developes into the altruistic impulse that is menifested in the
geheroua help of o®hers, and the combaiive instinct graws into a
burning love of adventure, exploration, and rationasl ssrvice.

Recognition of the higher viretues isg thus scen to depend on a
growing recognition of the higher values. Bven knowledge of
vice, as suchs pride, seliishness and the like, depends on the
appreciation of ideals which indicate the actual preseunce and place
of the walue we o6zll Goodness so Ffar as it bears upcn the development
of moral character and perscnality. How otherwise is the exper-
wience of the mystics explicable ? it is just a deepening realisatior
of the presence and constraint of the Holy Spirit of Qod that cdmpels
them first to recognise their ginfulness and theun tc seek the sub=-
gtitution as Hilton enjoins, of the opposite virtues in place of
gelf~will and pride. From the more strictly philogophic peint of
view we may argue that here Hature iz belng revealed as Super-nature.

In so far a8 we do 80, and view our dependence as creatures on

the apprehension offl ideals of walue, that are in this way creative
of a transformed personality, we are passing from an anthropoceniriec
view to one that is theocentric or Clhristo-centric as the case may

‘be, and thus such values are the basis of an adequate theism.
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Thought here, as in the changing sspects of scientific datay
sceks the permanent behind the flux.of historical avorecintion, and |
like science, finds it in the universals that give structure and
colierence to our humn experience. ie ocre at the same time, by
this means enabled to transcend the peculiar limitations of our
cresturely existence and to comtemplate the nature and yichness of
ultimate Reality. The ommi-presence of religion in the human race
ia a aymbol of the step from the finite particulars of the senses to |
the universalsof thought. To put it otherwise, philosophy studiea!
men in his mtural setting, and as we gce; though human personality
L5 ropted and grounded in physiecal and soeial conditions, yet
philosophy is bopnd to refer, for an adequate explanation of the
facts, to the wider, richer, desper, spiritual reality which has
given hirth fto the human perscnality with all the distinciive mf

arks of its religious and moral vocation. And in this wider !
reference patient thought and ayatemaﬁiu reflection, brings into
view the faect, that, coumplex as it is, Wliimate Reality is not ‘
chaotic, but is ordered and coherent, possessing a definite structure
which is progressively revealed as humn insight deepens.

Particulars are found to be everywhere ccnditioned by universals

Each Judgment lies in a rieh aund complex contexty fundamental

categories are bound up with all human experience; gnd scientifie
W '
thinking,and ofk. those uuniversals we sre dependent for our criteris ]

of Truth, Beauty and CGoodness. Such universals preseribe the

possibilities as well ag mointain the actualities of personal 1life.

' They are revealed to w in the progressive revelation that is j
.made to us 28 our intellectual and spiritual powers are awakemed, ‘
enlarged and gquickened. Thus an idealist viewpoint, which is (
likewise truly realist, involving as it does the assertion that
though limited by our personal perspective and circumstances, in J
sense~experience, as well as in the aspirations and desires of the ‘
religious 1life, together with its emotional responsiveness so much !

emphasised by all mysties, to the influences touching us, we have
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g direct, face to face apprehension, of reality in its Intural
and Supernaturasl aspects, such a vieﬁpoint finds the clue to the
rich and comprehensive nature of the R;ality which surrounds the
person, and to the ultimate problems of humsn life and destiny
in thus interpreting the values that are so integral to the
develppment of moral and religious character and personality. We
assert, therefore, that we are justified in contending thst spiritual,
a8 well as intellectual values pessess avsolute validity, and yield
insight into the complex nature of the independently Real. |
As Professor Pringle Pattison says in his Idea of God, "To
frame an ideal and pursue it means the presence of an‘infinité in
the finite experience, or from the other gide it ls the mark of e
finite being who is the partsker of an infinite life.*® Or, to
quote Baron von Hugel "as our removal of objections to the reality of
an external world necessarily establishes its reality for us ~he-
-gause there is the ?i?id,imprasaion,.the sense of a transhuman
reality all sround w, which clamours to be taken, as it gives iiself
and which was only refused to be thus takan because of these object=-
~ionsy 80 now our removal of objections to the reallty of the Super=-
~numan Reality necessarily establishgits reality for us ~ since there
again, is the vivid impression, the sense of a still deeper, a
different, transhuman Reallty which penetrates and sustains uurselves!
and ali things, and clamours to we taken, as it gives Itself. (1)
Philosophy then, fronm an idealis’t standpoint, having regard
to the spiritual and moral aygprehensions of the average individusl,
still move whenm it comes to the study of the deeper reaches of the
human spirit as they are manifested in the experiences set down by
the mysties, is bound to hold that man's personality, the instirument
of all hia deeper and fuller apprehensions, is constituted by the |

preaenoe and harmonising influences of -piritual values possessing

universal validity. In their ahsoluteness they, at one and the aamﬂ

|
(1) Essays and Addresses. First series, page 44. l
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time, create in us our deegpest moral and religious experisnce, and
also, deliver ws from the limitations of a strictly aanimal existence.
But it may be objected that we come to an apprecintion of the

Beautiful and the Good by means of seuse data which have physiological

aend physical conditions. Thés, it is held, that these are relative
and contingent. For example, the deap appreciation of the grand

music in an Operatie Overture may on a slight alteration in the

structure of the iwmer ear, become » desire to escape from a maddening

Jumble of noises. Moreover in the sphere of art there are
different canons oi weauty. Witness the cutery against such a
group of sculpture as Bpstelifs "Rimg'or "Night®. Again, it may

e reasoned that our morsl codes appear to be bound up with historiecal
contingencies. For example, we are bound to appreciate the debt
that Hebrew Theology owses to persecution inflicied by enemies, the
long and trying psriods of exila‘damination By the Babylonisns, lMedes
and Persians and others, the sgattering of the natdon throughout the
world.

Obviously the objection is not cogent; for on such a subjectivist
view, the reality of the physical world ean as resdily be ealled in
question as that of the spiritual realm and of God. It may be
arguasd on this view that everything is contingent and illusory, that
there is no permanence in the Real, or il there isy, we have no basis
for inferring it.

The ansver to this éspact of the objection hag been sufficiently
indicated in our discussions alike of the strictly cognitive as well
as the spiritual date we have at our disposal, for we have scen that
‘Reality is integrally bound up with thes conditions that mske knowledg
of it possible, that enable us <o apprehend it. For the povers
and capacities that we undoubtedly gossess'enabling us not merely to
adapt ourselves to our physical enviromment, are of such a nature,
that we ave enabled to transcend the sirictly natural, bui a5 we find
we ¢an only do s0, in so far as the terms and materials #Bquired for

the operation of such powsrs and facultiss are givenm tdfbg.

. L |
1
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4e pass, therefore, to the real qusestion raised by the objection.

|
|
i-l

-It refers to the '"meanimg' of wvalues. Ve may admit thet the L
very‘nature of religious and moral experience, even in respsct of its
chief evidences; renders the clear explication of its content and
significance infinitely more difficult than is the analogous task with |
regard to the physiceal world. That is one reason why the mystics set |
down thely experiences in symbolic expressions difficult for the ayeraé7
mind to comprehend. The mystics themselves are only too well aware |
of their inability to express clearly the things they hove experienced.

¥or Julian, it is 'a formleass enlightenment'. The author of the
Cloud of Unknowing, ana‘the others, Hilton included utter warnings
against any who have noi received the eall @P attempt the arduous

o
mystic way. Rolle can only express himself in fterms of Calcr,canor.j
f

dulcor, And such must be the cuse with every advance into the depth ;

and riches of any subject-matter of this nature. |
Ve may argue, however, that the adtual experiences, the date with

which we start, are navér simply impressions which are felt to be

subJective at the time of their reception. Always there is involved

. a Bubject = object relation in which the two mntually condition one

another. Kant's analysis as set down in his deductions of the

categories has made this abundontly clear, and it must be taken into
accourt in any theory of knowledge, also in the study of aesthetics, W

and morals, where the itrams-subjective worlds of the True, the

|
Beautiful and the Goed, are mecessary presuppcsitions. Only so are j
our Judgments valid. :
Let us now approach the problem more closely. In the first i
piaQE, ﬁa mugt be careful not to ideniify'meaning'; with the vehicles i
through which it is expresseds it is always relatively independent of i
its eﬁbodiments. A meaning, similar to thal expressed, say in the 1
iTgnnhauser everture, can also be expressed in the ppinting of any greag
| artist, as Watts picture of 'Hope'. The spiritual exaltation |
i emﬁodied in the imposing Gothiec cathedral, can receive expression in
{ﬁpic poetry of the Xiltonic type. This is so beczuse 'mesning!

' possesses an universal element. Its function as thus expressed,
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is %o carry us beyond the immediante te¢ the rich content which has
partially revealed itself as it wers at the one point, and in so
doing, we are offered indications of gtill greater vossibilities
that lie behind it. e are thereby enabled to reach the independ-

-ently Real,and the ripening experience that normally comes with

increase of years will disclose still greater and richer possibilitie

to owr reverent gaze. Again we have the witness of the mystics

to their experiences of the meanings revealed in their wmomentis/of

gcstasy and union. So great were the possibilities disclosed that |

one and all they declare only in the fuller life lying beyond the
grave could they even then iﬂb&rt.a&equnﬁely enter into them. fhey
were impressed by the trangscendence of God and hence their warm
devotion to the Incarnate Christ.

Just 8s sense~data form the starting point of the mecientiss,
and afford him clues to the mature of their physieal conditidn&, 80
feslings and conations, desires and aspirations afford ues clues to
the values thet condition-and occasion them. They are the media

of something more than the purely physical constitut . on of nature,

and through them the deeper aspects of our enviroming Reality in part

reveals itself. Geientific investigation itsélf proceeds on the
assumption that the universe is rational throughout, and such
investigation of what ssems to be most contingent invariably reveals
the deeper rationzlity which hog there manifested itgelf. ian must
raetionalise and valuaste in fulfilment of his moral veecation, and botl
are necessary to give msan;ng to life. Reason, subjective faculty
of the individual mind though it be, implies as the condition of itis
oun possibility rationality in the nature of things. Cnly as
Reality cooperates with the individual mind is reasoning possilble
at all.

Spiritual values therefore, of Goodness, leve and Beauty, have
a determining voice in the ordering of the universe. As we have
tried to show, they are the very values that constitute what is of
most enduring worth in human personality. ‘he universe from every
polnt of view is a purposive unity in which the creative activities

of these values work in and throwh us, and as we respond to their
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influence, they educate and coerce uz into a deeper and fuller
knowledze of themselves, transforming our nersonality in the
PTOCESS.

this is the main value of the witness of our mystics from
the point o view of philosophy. That ofcourse, might be truly
said of all nystics. But as we have pointed out and az noted
by others {1), the signific ance of the mystic experience from one
point of view, is, that no matter where it appears; or in Wt
period of time, it conforms to the sane general type. Ye have
therefore chosen to deal with the issues raised from s philaaophid
point of view thet in o manner covers not only the spiritual
exergises and lunspiraticrm of the mystlies alone, but these as they
are related to moral end religious experience generally, for we
believe that the one ¢an cast light on the other. Further,; it
can be argued; that the experience of the mystics does not represent
a experience different in kind from ihat enjoyed by the average
individual,; but rather one that involves déeper insight and =a
greaﬁer sensitivity of apprehension. The difference therefore
is one of degree. Hilton undoubltedly in his 8gale ol Perfection
sddresses himself to all men and women of goodwill, for whom
therefore in his opinidon the mystic experience iz possible. At the
Bame time, in Jjustice o our Brnglish group of mystice it must Dbe
said that they issue warnings to those who would attenpt to emter

into the experience wiﬁﬂout the constraint of God's speeianl grace
upon them.

‘@ have chosen therefore to approach the m.ystic experience
a8 it iz manifested in our English mystics, throuvgh consideration
of the nature and status of spirituval valuss. For the path of
value is that which leads the soul to God. Our consideration of
the nature and funetion of spiritual values has led us to a teleolog
=ical view of the universe, The mystics quest is one that is
objective in nature, and we have seen reagon to believe that wvalues
are constitutive of Heality, and therefore in their own right, are
regulative of experience. In both of these aspects our account

is Justified, for only so could the mysiice particular experience

(1) |(Mysticism. B. Underhill, Appendix.
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have béen possible st all.

Their quest is for Reality inm its decepest aspeet, and in the
vision of the Ineffable Beauty and Goodness the guest for them came
to an end, but it sccomplished foxr them alsc a transformation of
character and outlook. For it browght them to the realisation

that not by any effort of their own could they build & bridge %o

God, but they also realised that God, in whom ape vested the spiritua

i

valuss of Beauty and Goodness, is seeking them out, and as they
opened their spirits to His Spirit,and purged their desires for his
recegption, His spirit could and did possess, transform, and fillumine
them.

The mystigs experience of valupes.

Since we have stated our convicetion that the Hnglish mystics
experience of the spiritual values $hat condition human personality
in the hichest aspects it can reach’so far as we ¢an telil, in this
world, in so far as we have stated that experience ito ve due rather
to depth of insight and semsitivity of lmpresssion than to difference |
in #égggkiom the experience enjoyed by the average religiocusly minded ;
individual, a furiher question now rises. It iz the question |
relating to our statement thet modern values which have galled for = h
r econstruction of life, were first brought into the forefront of
human thought under the stimmius and diseipline of msdieval conditiona;

statement, 6

The ukwdmnk, ofcourse, in those terms, would involve a wider field
of discuesion than that allowed by the subject of this thesis, forx
other than mysties played a part. But we hold that the rise of

mysticism towards the end of the Middle Ages is significant in this y

relationship,and we approach the statement from this angle. The ;

question is, how did these individuals come to Le thus endowed.? Whaat

is the cereative power that is at work ? The snswer will be found

to reinforce our central contention as to the status and operation i

of values in & teleological reference. . ' f
It may be held that they were speecially endowed individuals who

possessed a creative power of bringing to light something genuinely?gg

not merely as regards 'form', but also'content' az well.
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If soy then their powers are inexplicable except on the
essumption that their inspiration is a supernatural endowment. But
to maintain this attitude is to raise more problems than can be
solved, and any attempt at philosophic conasiderstiocn of the data
would soon be browght to a standstill.

Another point of wiew is possible and more feasidble. It ecan
be raintainasd that the mystical genius as we have it in our X1V th
Century group of writers ic orestive cnly as regards the 'form! of
expression given to ths truths it seeks to meke plain. That is,
the myatic possesses an unugual capacity for reception of all that
ig best and deepest in the emvironirg influencez that surrcund him,
and iafpinge wpon him. Hence the negessity for our introductory
matter to this thesis. The X1V th century English mystice were
fortunately placed as regards history at the end of medieval and
begiiming of modern times. fney fell heirs toc o very rich
inheritance qf teaching and of $hought, They were rooted and
grounded in the religious, social and intellectual atmosphere of
their times. fney benefited from the highly developed
doctrines of the church =and the emctional fervour of the Franciscan
movemernt, they were mersed in the langusge and teachings of the
Christian secriptures. These gnd many other influences played
upon them. The most outstanding heve been briefly noted.

Stimulated by the example and doctrines of the great mystical
doctors of the preceding c¢entury, with whocse worke they were for
the most part well mequanted, rendered sensitive by their own

ascetic practices and by their eapaeity for suffering, they becane

=

i

intensely receptive of the influences that surrounded them. These |

they assimilpted and fused in the fire of their own glowin: ardour

for the possession of ultimate truth and eternal good, zni what in

this way was assimilated was given o fresh embodiment and expressiox

More impordtant from ocur point of view, is the implication
corried by the foregoing account of the Engliish mystics, the impli-

~gation that the real oreative agency iz not to be found in & special
endovment of the individual‘gpart from a high degree of aensitivity,E

|




but in the environing conditions thatl surrounded them.
The genersl life, so righly and so complexly conditioned, not

only by traditions conserved in instituticns and embodied in the
culture of past generations is at the ggume time; profoundly modified
by minute varistions and changes and experiences that are taking pluG!:
in the lifes of the individuals that compose eagh succeeding generai=
108, Bach human individual strives independently towards his own
ends, and sceks to organise and mster his own life. fo that
extent he modifies, even if in infinitesimal ways, the common life.

Unonges, therefore, in feeling and in thought of musses of
individuals profoundly influence soecieity ass a whole.

As we have argued, mans personality is organised and constituted
in a more than natural setiing. Super-nature, iavolving the |
regulative influence of spiritual values must also be taken into

|
ace ouni. And man himself, ag every Platonist would teach, really
searches for an eternal %aod, onme in which a lasting satisfaction is
to ve found. Such is the implication earried by the Judgment of
value implied in each of his desires, even if he Jdoes seek for its
realisation in wrong places =nd waworthy objects. He is stimulsted
into his quest for that Good by the supernmstural influences that are
at work within him. From the more genexal point of view theng our
men of genius are just those, who, more receptive of such influences
than aversge individuals, more sensitive %o the inIluences at work,
not merely detect such influences when they manifest themselves, but ]
seckirg also to understand the causes which have initiated and |
sustained them, enable their age to understand and sct upon such

influences and powers which sre thus predeternmining the goal towards

which humanity, in the mass, is tending. They are tne mouth pieces
through which the spirit of the age becomes vocal 3 théy.arh the
consciocus spokesman of what has been unconsciously loved én& sought. ;

But what in the end really counts, is tﬁe atmosphere; éooial,
cultural, religious, in whica they live, They themaelf?s are
explicable only against the background which hag stlmulated them
and expressed Iuem itself through them.
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Sg it is with our group of mystics. *hey are part of a
great mystical epoch in which they were oubshone by some of their
greater vrethren on the Continent. But they ore in the movenent.

fhat they were of sensitive mind is readily seen from same of
their writings. Rolle, in his earlier works, complsins bitterly
of the misunderstanding of those from whom he expected sympathy.

He longs for a friend who will stand by him. Solitary through
Be was, there is alwagys the feeling that had he been received he would
have undertaken the work of preaching snd teaching, As it is, he
writes much, surely not for himself alone, but for the sake of helping
others to his own point of view. Bimilarly with Hilton and Julian,
and their are hints of the same desire for social intercourse in the
Gloud of Unknowing. l

There are hints, oo, of their eapacity for suffering and i
therefore for degp feeling. 1t was following wupon a sericus illnes
undoubtedly browght on by'her desire for mystical experience that

Julian regeived her revelaotious. Hiiton and the author of the

Cloud warn the reader that much pain and suffering may accompeny the

quest for ineffable vision. in the background of their thousht

e a—

there is always, though not to the same extent as in other mystics,
the Dark Night of -the 3Joul.

Thus in England, as on the Uontinent, the spirilof the age,
expressed itself. They appear at the end of a period of high
thinking and great endesvour. The church was growing in power, J
the mysticael impulse of the Pranciscan movement wss spreading weste

-wards, the minds of men and women everywhere, c$pecially among the |

younger nations of the wesit, were being subconsciously stimulated t
and directed towards the higher walues of life. Through the mystioz%
all this became articulate. What was merely confused in the thoughti
of ihc megses becsme c¢lear Yo them. They sought both to know the
Good, to realise the ®ltimate issues of life, and to find themselves

in harmony with it. Their mysticzal genius, therefore; is =

pheaoﬁenan of great socialogical and spiritual éignificance.
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Intuition and Contemplstion,

It is true, the nystics were not philosophers given to
abstract scientific reasoning, but the apprehension of new truths
and fresh ideal®, at least, new and fresh to the 2ge of society

in which they lived are not the products of reflection, that is ef

scientific reasoning, thpy are the outconme of particular intéitions. .

o
For new truth, or rather fresh truth, presents 1tsell 1n the
conerete setting of such intuitions bel'ore its contents are explored
by con@eytuml'thin-king. Hence we noted that in our study of the
nystice experience we hdd to make allowance for the ';aaa' even
where it wae not explicitly stated.

Hyeticism,; in England, as elsewhere, is the outcome of insight

into the nature of Ultimate Reality resulting from this conscilousness,

nly from this philospphical point of view can we understand their
insistence on the contemplagdd 1life as being the highest type of
religious expsrience. Intultional thinking is equivalent to the
apprehension 68 concrete reality, and thus it is nore complex
then abstract thinking. That is why its results can supply for
abstract thought almost inexhaustible méterial. Ag such if cannot
be reduced to mere feeling, or %o pure cognition, but a complex
in which both depth of feeling and thought are involved.

our paint'of view can be reinforced by a consideration of the
RBality which they ﬁought to apprehend, and to possess, They were
seeking to contemplate the Perfect Wisdom, Beauty and Goodness
of God, No wonder thedy oxperience took mystical forme. For saven
from the point of view'of philosophy, we cannot define the Good or

the True, or the Beautiful excspt in terms of themselves. Ve are

therefore 1ed 4o postulate, in the case of the mystics, an intuitional

consciousness as the ground of their insight into the ultimately real.

This they fopséred and developed by varlous mystical practices,
by purging the desires, by intense longing and praywr, and by a
requisite humality of apirit. One and all confess, that in the
end God, whom in those ways they seek, though in part revealed,

64111 remalns incomprehensible, Btil{,us Plotinua ngﬁgét,




transcends thought and knowledlgee. But unlike Plotimua, our
mystics £ind rest and satigfaction in the concrete manifestation
of the Godhead in Jesus, and in devotion to His Person.

From these poirés of view our study in English mysticiem ig
s study in that branch of the religious consciousness in which
are revealed depths of meaning that lie concealed from the ordinary
consciousnese. TheBe mystics, so far as we lknow, were the Trist
in England to reveal such depth, and we might have been saved from
some of the excesses and insufficiences of Deism centuries later,
had their testimony and experience been more fully taken into
account .

Our teleolegical point of view, which we maintain is implied
in the experiences set down by the mystics; is reinforced by these
consliderations. For, apart from the seemingly necessary practices
and desires reouired on the human side, Reality is the sole source

of the mystics inspiration; and likewise of their transformed lives.

Reason 1tself, whether considered from the point of view of intuitlonst

consciouencss or that of reflective thinking'a subjective faculty
of the human mind, implies as the cnndiﬁion of its own possibllity,
rationality in the nature of things. Only as lleallty co=-operatés
with the individual mind is reasoning possible at alls to be
subjectively possible, rationaliiy must be objectively real. Iin
this wider reference, truth is Reality come to a consciousness of
its own meaning throuzh the individual mind. Zhe nystics have
contributed teo the sum of knowledge that whibh has inspired their
own peculiar type of genius. The sqle distinction between them
and the asverage individual is found in their greut?r sensgtivity
to the ravélations and meanings of which Reality 33 full, The
power which directs all progress, either in the religious or the

secular Poalm, is thus seen to lie beyond the individual in the

Universe to which he belbnga. Reality, acting upon hin, and prpxing

through him, revesls, under certain conditions it may be, to him
its wealth of meaning, and so consistently compels him to develop

those ideals that are in harmony with and give expression to itself,
Before passing on to consider one or two outstanding points

|
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TﬂiES@F? our study of the mystice from this philosophical

point of view, it will be advisable to strengbhen our main position
by the critical examination of two somewhat different views, é both
of which may be traceéd to one underlying but fruitful source of

rror., That we ghall find to be in connection with the nature

and fundtion of reason and its relation to faith and revelation.

The Tirst view #s that represented by Paulsen and Bergson. (1).

they maintain that the characteristic aspect of human activity

is purposiveness but without fore-sight. Bergeon expecially

has been impressed by the all pervasive aspect of duration, and
philosophy owes him a debt Tor his exposition of the nature of the
duree. Thﬁ“teleology of the process he characterises as one in
which the world in creatively advancing into novelty. The

elan vital yields us driving force. It differentiates iteelf in
structure, but offers no informatiocn as to our goal, Strangely

[

enough, Bergson scems to0 sce in thie fact an omen of better things
to come, but does uot'neem to realise that also the worst might
happen since there is no indication as i the direction in which
we are ultimately going.

Our seening 'ideuls', so concretely intuited by the nystics,

when reuliaed'cast the mirage of their pogsibility back into the

pasty Wwe have never really been in possession of them, but when e

edan vital has vreached & certsin position we imagine that we
possessed fore-sight of the geoal now reached. Pauleen's position
ig similar though differently stated.

Let us now compafo this statement with that of Bertrand
Russell in his essay 'A Freeman's Worship's (2)s "ian is the
product of causes which had no prevision of the end they were
achieving: his origin, his growth, hies hopes, his love, his
griefs, are but the outcome of cellocatlions of atoms: no herolsn,
no courage, no intensity of thought or feeling can preserve the

individual beyond the grave. Han belongs to an alien and inhuman

world,. Alone amid hostile forces, what is man to do? The God who .

(1)e Intro. to Philosophy, Paulsen, pub. Kagan Paul, also

Creative Evolution,

(2). liysticism and Logle, BertramiRussell. Bergson.
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existe cannot be good: the God whom we can vorship is the creation
of our own conscience, and has no existence outside it. ne free
man will worship the latter.®

Both of these statements Tundamentally misrepresent the situstion.
a8 1t really ls. Bergson's position is unsatisfactory since it impliee
that there 1s no definite structére in reality, only the increasing

differentiation of the elan vital a8 it proceeds on its wag like a
stream that rises ever highey than its source and gathers novelty as it
PASSes On. In other words, Bergson has no satisfactory theory of

uriversaks or values, and the same may be suid of his view of the nature
of reasona. He tends like all empiricists, to ignore the presence of
ideal factors which condition human experience.

The nmystics of XIVth century ikngland in their teaching inmply
two things. These are that the wvision they attaln is Reality.
Or from the philosophic standpoint the vadlues apprehended are
congtitutive of the Real, moreover, they are also regulative of life,
Their mysticism is a way of 1ife, true, but it is a way of life that

depends on the things apprehended.

The Nature and Function of Reason.

The decper question raiaed by these writers has a direct bsaring
on the subject matter of our theois, It is this, Can reason,
unassisted in any way develop out of its own resources, through
intultive avprehensidén of rational principles, the true standpoint

i _ :
Von religion and morsl? This view of reason is utterly falsey and is

but is also in direct conflict with the €mpirical evidence.

We may admit that the subjective linitations of human beings
_}pravant conplete fore-@ight from being possible, but the presence
of universal valuss enables us to formulate ideals %o the reallsation of
which we can bend our efferts. Such ideals, by their very nature,
are not detailed or h;gh1y$speoified. : Thay_a?a formal in character

| 8nd therefore flexible and adaptable 1o new situations ae such arise.

not only in conflict with the result obtained by scientific inventigation%
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go far as we do aprrehend these ideale they influence our
activity. They reveal the presence of values which start as ideals.
The individual for example is aroused by the ‘goods' to which his
efforts are directed, and such native powers anl capaclties as he
possesses are stinulated into activity by these splritual velues
which supply the driving force necessary to achievement, Thus rature,
-and supernature revealed as vnluas!co-Operute to further the
realization k& of our ideals.

e have here an indication of the answer to Bertramliiussell's
assertions as to the subjective standing of our ideals and religious
beliefs, in such asoertions as these the mind mmst be regarded

creative
as possgesgsing guite extraordinary/capnoity. Creativeness in the
artist, the soclal and religious refermer, and the English nmystic,
is more or less g0 in appearance onlya It is certainly not
\creativeness in any absolute senses Rather, we maintain, creative
activities work through use Our efforts depend on the values which
take possesslon of us, which appeal to us in many and diverse ways,
stimulating our thoughts and emotions at times to the white heat of
raptupous abandonment to the course they indicate fér UB o Such
indeed was the experience of the English mystics, and such has been
the experience of the great leaders of religious movements of martyrs,
of great statesmen and outstanding social refeormers, They were
possesses by & apiritual reality not native to them. They were the
gshadows cast by & reality greater than themselves.
i Here we find the seccret of human personality and the key to its
nature and destinye. The spiritual values of Truth, Beauty and

Yoodness have brought us forth, called us to our moral ‘and epiritual

vocation, have diciplined us, presoribed our ideals to us, and the

actual instances reaslised in experience are byt indications only of
still greater possibilityes which aweit fulfilment in our lives.
The poseible inetances of actual existing universale prescribe our
ldeals to us, and in so far as they do 8o, they at the same tine

yield to us that mmount of imsight into the future which is necessary '

| F
for the coherent and constructive ordering of our empericnce.

:
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The view of' the nature and function oﬁtmeason implied in
Bertrand Russell's Hssay, a&nd Tound in other nesturalisticnlly
minded thinkers as well, is thus seen to be at veriance
with the empirical evidence culled from the more general fields
of artistic and moral achievement and outlook, no lesas than Tronm
consideretion of the Vision and lives of our mysties. In its
place we nmust put what may be termed the Historieal or
Institutional view. Thet is, experience is mnecessary in all fields,
and moreover, in the disciplining of reason, the accumulated
data of past generations is required in order that reason might
come to full- - fruition as an instrument whereby we can obtain
insight into the mnature of the Renlity that has borm: us.
If we take & wide historical sweep f£rom our own particular
point of view, we may say thait religion alwayse brings with
it organisatione and institutions. This is at once a source of strengs
th and weaknesg; strength, because what is most precious in experi
enee snd Iknowledge 1is thus consgrved. and functions in the
enrichment of the sltuatlion into which the new generation is
born: weakness, because the dead hand of autherity, or
nisinterpreted experience, tends at times to become erected into
non scientific dogma. Here we ses clearly in its true light,
the mnature and function of reason. Reason is only oapable of aott&-
~ing a8 it is fructified by manifold influences that 1lie
beyond the scope of the Individual, thnsizs assisted throughout,
and the experiences which aesist it are not common or natural
to 8ll men, théugh there is in all men & capacity of assimilatidi
though not of acquisition.
In every generation specially endowed individuals, in the gens|
in which our mystice were thus endowed, ' are required in order to
acquire spiritual experience in lts deeper Tforms. Institutions
are necessary in order to preserve for later generations what is
thus gradually acquired. Personalities, speclally pensitive to the .
truths thus preserved, are again necessary as media through which |
the stored experience may be transmitted to those 1less finely

tempered than thoneelves. And again. from time to time ceortain
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individuals are, by those Institutional and Personal influences,
themselves so0 aroused and reised above their individual selves, as to
be able themselves to contribute to the store of social and spiritual
experiences, and so to enrich and further develope the institutions
that nurtured them. ALl this contributes to the development of the
individusl. He is diseciplined and guided in a development of his
beliefa, and in the ascquisition of his fundamental sympathies. In
this manner the powers, influences agnd inspirations of the Spiritu=l
Order creéteu'from the raw material of the moral life, as we find it
in natural man, the deeper and finer personalities exemplified by
such as our mystics. Two points elainm our attention here. The
first is, that reassgon is fructified by experience into apprehension Dfl
what is rational or permanent and gbiding through the flux of the
temporal series, and the natural powers of reason clarify experience
by means of the ideals presented by the possible instances of univers-
-als thus brouwght into view. Thug Religion, as Baron von Hugel
points out, begins, and proceeds and ends with the Given, with
existences, realities, which environ and pensirate us, and which we i
have slways a=-new to capture and'to combine, to fathom and to appre- |
=hend ... 28 stimulated snd sustained by a tenacious conviciion that
are real, if dim, confused knowledge of reality ie with us already ;
prior to 211 our attempts clearly to analyse or completely to synthes=-
-igse it. '
Revelation, in experience; le the dynamic force that coerces us,
into recognition of our fundamental dependence upon it for our
’.enlightenment and guidance. Faith, thereiore, is not blind; it is
a discovery of the universal spiritual values, and the conviction,
I that in the development of experience, ever deepens, that in throwing
- our lives widely open to the reception of the values indicated by our
ideals, we are attaining to our true destiny, and realising our fuue i
; natﬁre. '
The second point is, that the Augustinians 21l along,; and they
have had the deepest influence on our group of mystics have 1nsiste¢

that illumination is required, that reasson must be assisted. 80 wWe,

| find in the English mystics this same insistence. The human soul

]
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may proceed just so far, indeed it musi, for the soul must be mode
fit for the reception of the highest fruth and Goodness,; but in the
end, everything depends on the Grace and Will and Self-revelation of
God. Truti and Virtue come not by merit, bvut by Grace. Ultimately
they are matiters not of chodce,but of pre-~destination andhneoessity.

From a widsey point of view, we c¢an now understznd mcre‘}ally the
phenomenon of the appearance of a group of mystics such as ours in

century

X1V th/England. Lovers of the chureh, with all its conserved
experience, its mystical dogmas, iis promises and its poiencies,
immersed in the doctrines and inspiring teaching of the Christian
geriptures, deeply devotional by nature, as they scem %o have been,
earnest searchers for truth, conscious of the weakness and discords
of their own nature, and that of those around them, inspired by the
writings of the great Christisn philoscphers and teachers; whose
example must also have ingpired them, they too were aroused out of
themselves and raised above themselves by that which was above them,
and s80 in their writings, umbittingly it may have been, they sought
to enrich the imstitutionsthat had nurtured them. That they did i
net entirely succeed is no fault of theirsy in some ways perhaps thef:
were too far ahead of their times. But what they did do was to
assimilate and reformulate some of the thought of the Middle Ages,
end its richest discoveries, and to make what they had thus assim-
~ilated; accessible to their own age. In go doing, they set the 5
very values that call for a reconstruction of life into the fore-
I-front of modern thpught, having first demonstrated the same in their
'oﬁn transformed and decply spiritual lives. They sought to teach
by their manner of life; as well as by their written works, how a
deliberate purpesive life is made possible to all msnkind, and how
his happimess is secured. They showed the former to be possible
zhrough the perception of the ultimnte ¥walues, since these as
objects of desire, lead us to their definition as ends to the will.

In the inward harmony and peacefulness of their own transformed
lives they made the latter, plain. But they did more than that

As we study their writings s seck to visualise them against
the background of their cwn times certain other things stand out

as well.
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They were fully conscious of the problem of evil. Julian of
Forwieh in her weautiiul little book devoies much space te i, but
she ¢-nnot golve it for us. Our four mystics however, are égreed
on this, and it throws light on human suffering, that a hedonigt
conception of life is one that is taitally inadequate for human
pcraonélity. To hold that pleasure is the end of l1life is a view
that is out of harmony with the facts. Only by interpretigg
the nature of the Reality that gave us Dbirth, in the lighz?bf
absolute values of Truth, Beauty and Goodness,; together w&tﬁfall
the other aspects of Benevolence, Justice, Generosity, Mercy, and
love, that these bring into our view, do we find the clue to the
nature and destiny of the human personality. And, as we have
already noted in comnection with the constructive relation such
values bear to our character; a totally different conception of the
Good must be aceepled, one that indicates righteous and holy lives

.aa the true goal of human personalitj.

In that case suffering may well play and importanh part. The
English nmystics, as we have said, do not tell us much of their
suf fering, yet indications are not wanting to show that they too
knew what suffering meant. As Baron von Hugel points out, and
his witness is in harmony with that of most great mystics, *Christ-
~ianity, has from the first, immensely deepened and widened, it has |
further revealed, not the explanation=-which newver existed for us men:
but the fact, the reality, the awful potency and baifling mystery |
of sorrow, pain, sin, things which abide with man across the ages.

And Christianity has, from the first, immensely increased the
¢apacity, the wondrous secret and force which issues in a practical,
living, loving transceundence, utilisation, transformation of sorrow
and pain, and even of sin.... Christianity refused these theories
(stoicism and Ipicureanism) not by means of another theory of its
own but simply by exhibiting = life and lives which continually
relive, in their endlgss various lesser degrees and ways, such a
combination of gain in giving and of joy in suffering. Christiane
-ity thus gave to souls the faith and strength to grasp life's
nettle..s«.. It is to Christianity that we owe our deepest insight

e
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inte the wondrously wide and varied vrange throughout the world, 28
we ¥now it, of pain, suffering, evily just as to Christianity we
owe the richest enforcement oi the faet, that, in spite of all this,
God ig, end that He is good and 1 wving. And this enforcement
Christianity achieves at its best: by actually inspiring soul after
soul, to believe, to love, to live this wondrous faith." (1)

For the Inglish mystics too, sin and suffering but drive them
back upon Gode. Congciousness of gin drove them there because
they realised that their sins were mightier than themselves, and
tiuat the aid of a power higher than themselves was required to give
them cleansing and self~-respect. They found, too, that without
suffering, there could be no real depth in their experience of God. '

That is why Julian prayed for a serious illness. "I would
that that sickness were so hard as to the death... and this meant
I, for I would be purged by the mercy of God because of that
sickness. For I hoPé that it might have been to mxy my reward
when I should have died; for I desired tc have bene goone with my
God and Maker.* (2) By sufferinzg the soul is purified. "We thus
suffer_hecause, in fact .... we do communicate with realities other
than ourselves, and hence that these realities so impress and
affect us that only by a painful effort can we, violently and
artificially, treat those realities =2s mere fanciful projections
of oﬁr own.* (3)

Qver all, is the W®elief of the mystics, that for the good man
the very fact of the presence of evil within is but the greater
incentive to overcome it, and thus attain to new heights of spirit-
-uallaxperienoe. Thus God makes evén evil His minister of
righteousness, and in the end, 'all shall be well'. Though we
cannot find the solution of the problem of evil in our mystics we
shall.do well to rest with what we have; since moral and religious

experienca testify to the victory of the good over the bad.

(1) Eesays =nd Addresses, first series. Paper on preliminaries to
religious belief. pun : :
(2) Rgvelations, Chape. 2; page 5.

(3) Tesays snd Addresses, ppper on preliminsries to religious
belief. pages 114 and 115.
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The nature of the will,

The fact remsine with us of the imperfection of our renlisstion

of values. There is no compulsion on us whereby we must attsin the
realisatiolh of ideals. But if we szcdédept in its full implieations

what the mystics have taught us, we shall maintain that all exiastence |
natural gnd human is creatursely. The will is secondary; we cammot
Justify freedom by asserting that the will is a type of entity that
acts in independence of other forms of determination. The fact
that we are creaturely heings, and that the data of sxperience,
rigorously interpreteds; invelvesthe Belief that the universe at
large'like human personality, is divinely conditioned, enables us to |
assert that we have been endowed by God with the eapacity to respond

to spiritual influences and values which appeal to us at all stages, |
and in different and manifocld ways. In go fay ag we do respond, -
we zre raised from the level of a more or less animal existence to ||
2 spiritual plane that is rikeh in blessing to our souls.

For values are spiritual. They enlisghten us and appeal to us,
irmpiriqg us to reapond to tﬁeir influence. They even influence ;
our bodies,as mey be exemplified in the work of ﬁhe artist and
sculptorse znd we have seen that the jiddle Ages were rich in F¥mxxk
Art and érchitecture. The Berkelelan view of the self as being
gelf=explanatory is for too simple. Personality is too deep and
righ =znd has far too many implications for that view to be true. It
raises, 28 we have seen, all the problems of philosophy, end when we |
take the most comprehensive view of the data at our disposal, still |
more problems arise. Since, then, msn is a creaturely being, we

must regard the will as secondaxy'and we find that our true freedom

iz seen in our capacity to respond progressively to an ever deepenin%:
ever widening,; ever richer’revalation of Goce. The English mys tics E
have taught us some of the depths of revelation that still lie ehead, |

ond the eestatic joy that results from aﬁprehenaion of them.

Immortality. k

Light has also been thrown on the allied problsm of immortality
for the mystics teach that apprehension of, and union with, God,
6an only be partially rsalised hsre, Fuller consummation lies

’——“—___ﬂ—‘



in the hereafiter. AS Dean Inge remerks in his 'Outspoken
HFosays', (c.nfessio fidei), "religion is the faith that gives

substance to values, =nd philosophy eims at giving them their

proper place in a coherent scheme of reality. It is only by
the padh of value that we reach God at all, Thus the organic

union of ethical and religious conmsciousnese is schieved by
spirituval religion which finds in God the rational ground of things
and the IMorasl Governor of the universe. Since we maintaines
this dependence of the ecresture on the Creator, we therefore assert

that the immortality of the soul will depend on the Spiritual

Reality which will, we believe, enable it to continue and gcomplete H

its quest,; and will therefore continue to maintain and uphold it.
+Hor do we need to postulate a mystical Absolute in which all

distinction is lost. Rather we maintain that God is bound up

with His cresation, as we have tried to demonsirate; and is

Sovereign within it. ~ That is more in line with true mysticism

than is the transcendent one of the Heoplatonisis, and moreover is

more in accord with the English nmys tical termperament. They

scwght to do Justice both to the transcendence and immanence of :

God,; for they worshipped the Transcendent One but discovered Him

in Jesus Christ and in their own souls.

30 to0, we must abandon the conception of God as & changeless
and self-sufficient being. “If the finite world means anything
to God,the ideas of activity and pur ocse are indispensable. God
"ig either active in the proeess, or He is no more than an Lternal
Dreamer. * (lj Surely, this conception of God as active in
creative relationship to the world is borne out by the evidences
offered by Christian religion and Christian mysticism. . Further,
it is more congenial tc the mystic temperament with its categories
of Grace and Divine Lve, God gives himself us it were, in the

progess of bringing human personality to birth, snd H% ereatively

4N

upholds it through all the vicissitudes of life. | i
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{1) The 1dez of God. Frofessor Pringle Pattiaqﬁ;
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He hos created uws, and is still seeking us out, is upholding

us, nurturing us, @wsticulmtimg and beckoning to us, arousing our

desiresy; and inspliring uws into ever deepening acquaintance with
Himself.

General conclusion.

Ve may now proceed to a general conclusion. In so doing one
enersl point remains to be noted. We have sought to maintain I
throughout, that the English mystics were influenced by Platonic i
congeptions. Certainly; Platonism remains supreme in the
philosophic realm until the time of Amguin Aguinas, when account hsd
to be taken of Aristotle. In Bngland, Plato remained the dominani
figure so far as philosophy and theclogy are concerned, but the
influence of Aristotle made itself felt on the Continent. Hisg
influence is most clearly seen in the emphasismx that Coninental

mystics place upon the contemplaiéw life as against thq%ctive life.

An interesting point is raised here, though we shall not enter
into a detailed discussion of it. Aristotle certainly emphasised

the superiority of the Speculative Reagson as sgainst the Practical
Reason, The emphasis is clearly seen in the Nicomachean Eé%gca.

He who pursues the life of theoretic wisdom enjoys the ideal
life, for his attention is directed to the loftiest objecis.

This over emphasis of Aristotle's may have been due to his own |
peculiar temperament and circumstances. He wos not a citizen,
and took mno part in public life. (2) His Macedonian connections
perhpps made him an object of suspicion. In any case, that
aaﬁect of his teachin: ampha;;ng the supremacy of Bhe speculative
reason nay have disturbed the Dbal.nce in the minds of later
Christian mystics, between the olaips of the contemplative life and

the active life. Certainly, had they followed the example of

e ——

Augustine, the active life would have received 2 grester share of

attention.

(1) Aristotle. We De Ross, Ethics, page 217.
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Plato, on the other hand, though he makes gocd the claims of
the speculative reasony, never dsstroyed the balance. The weight

of his teaching, his devedoped doctrines, would have gerved o

preserva it. His exaltation of the speculative reason was
gualified by other considerations. His own great ideal was that
of statesmanship. S0 he confesses in his later writings; and his

pursuit of thie ideal can be seen in such works ags the Republic. The|

rulers of the ideal city were undoubtedly %tc be men of philosophfe
ability, but that was because they would also be the more nble to
apply the principles discovered by speculative thought to the needs
"of all classes of the state,and so sscure harmony. The ideals
defined by reasocn were to be applied in practice for the wellbeing
of the human soul, and the various institutions of the state wsre to

gubsgerve the same moral end.

It is interesting therefore, to observe, that though our English

mystics never hide their preference for the contemplative life, yet
the characteristic of the group is its practical temper. Rolle
felt compelled to teach, gather Disciples, and stir others to love.

For he believed that it was reasonable for all men to desire

happiness, and that no reassonable msn should be without love in this

life. He desires that our love of God should be seen in all the
relationsh.ps and duties of 1life, and holds with Hilton and the
author of The Cloud that those who life well the 'active life' are
on their way to the contemplative life. But there is sufficient
‘praise of Mary =8 againsi the more practical Marthe, to show that
the emphasis lies on the side of contempldtion, at least in theory,
if not altogether in practice,

Their practical temper is seen alsc in their attitude to the
Dionysian teaching with regard %o the vighegativa. Rolle is almost
untouched by its influence, at least in the extreme Dionysian form.

The mystic way for him is a concentration of the will and the
degires upon God. We have not tdﬁivest ourselves of the
attributes of éur personslity. They have to be transformed by -

the indwelling of the Holy Spirit. God is not conceived in

L
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Dionysian faghion as simplicity, that is as unity. Thouwgh
transcendent God is revegled in Jesus Christ who is at once the
mysties obJject of worship,and their example.
liore strongly marked is the influence of this Neoplatonic
teaching in the Cloud of Unknowing, but even here there are
gsafeguards. The writer simply means that we must not allow
anything to interfere with the concentration of the will wupon
Gode. He certainly does not mean that we have to divest ourselve |
of all virtues and concentrate upon simplicity as Dionysius
teaches. “A man may not be fully active, but if he be in
part contemplative; nor yet fully comtemplative, as it may be
here, but if he be in part agtive.®
Put otherwise, virtues must first be acquired, since we can
only behold what we, ourselves,; are. Rolle emphasises the
sgme truth in THe Amending of ILife. That being accomplished,
we gre prepared for the Beatific visgion. Then ; “look that
nought work in thy wit nor in thy will but only God. And try
for to fell 211 witting and feeling of ought under God, and tread |
all down far under a cloud of Forgetting. _And Thou shalt
understand, that thou shalt not omly in this work forget all
other creatures than thyself, or their deeds or thine, but also
thou shalt in this work forget both thyself and also thy deeds
for God as well as all other ereatures snd their deeds.® (1)
This is the authentic note of Dionysian influence.
Hilton, too, is influenced to some extent by the teaching of
Dionysius, though it is probable that the influence came by way
of the cloud. But again the teaching is modified, as Dean Inge
points out, into a stage on the mystic way. It is but an |
approach through the night to the true day and will end not in f
the negation of personality, but in its transformatiom. (2) |
In the last place, though we mave been drawing out the
philosophic implications of X1V th century English mwat%oism,

LW
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(1) The Cloud of Unknowing, Chap. 43.

(2) Christian mysticism, Inge, page 200.



we are aware of the fact, that the English mystics themselves,
were interested in the religious experience for its own sake.

Their quest, like that of all true mystics, began in their sense
of need, the need t0 resclve an inner conflict. The comnilict
generated the desire for, and the energy to sustain, the guest. In
the moments of mystic experience the discord is ended,; and union
and harmony are attained.

Their personal experience of values is therefore deeply
rooted in feeling, though the valuss themselves sre objective.

It is in feeling that such values sre conserved, for feéling
is the conservative element in human nature. That, in part,
explains the pain and struggls, undergone during the progess of
transformation of character. What has iﬁ the past been thus
conserved, including much, according to the mystics themselves,
that was unworthy, had %o be uprooted, as it were melted down in
a fire of love, before a different set of feelings could take

1eir place. For feeling is to the individusl what an institut-
-ion is to society.

But the experience does not as we hzave seen, end in feeling,
for the other funcition of feeling is to reinforce thought and
action. The intimate consciousness of God, in the experience of
the mysties, was therefore followed by intense thought and action.

Although the mystic may not begin with reasony; it does not
follaw that his experience, and the object of it, are not rational.

Whnt it implies we have tried to indicate in the concluding
section of our Thesis,

As the outcome of their experience their worship becomes more
objective, that is, it partakes more of contemplalion of God, His
goodness, His will, His kingdom, than any pleading for specinl
benefits, The fact is, the benefits are already there, the
sense of all Bncompassing love, of forgiveness, the lack of any
desire which would lead %o temptation, for the mind is overwhelming:
-ly filled with gratitude.
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When the deeper experience has passed, there remains thé
sense, that we are known of God rather than the sense that y;
know Him, that His faith is retained for us, rather than oq§
faith being repoged in Him, and that more than our love gr&sps
Him, His love sustains and surrounds us. o

Hodern valuss that have easlled for a recomstruction 6f
life were thus brought in to the forefrout of human thought
under the stimulus and discipline of medieval conditions. This
in our view, was the chicf contribution of medieval 1life to
modern civilisation, and it exactly consists in this deepening
and trangvaluation of the standards of value. Hence our
Lpsglish mystics have, unconsciously it may be, but mone the
less certainly, played an important part in seeking to deepen

the thought snd theology of the church.
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Arpendiz. - (4

English nystios ard their works.

Richard Rolle of Haurbole,

We ahall content ourselves with gziving a brief account of the

very full introduction to hisa collection of Rollsets lnglish
writinge, and from Hiss Allen's book "Wiritings Ascribed to

Righard Holle of Hampole!and material for his biography'.

about the year 1290. Hia parents were well to do, and apparently i

of gentle birth, It is believed that his father, William Rolle,

wans

certalnly, arter receiving a primary education at hone, he wag
sgnt 1o Oxford by Thomas de Neville, who afterwards becane
archdeacon of Durhan., There Rolle came under the influence of
scholasticion which had regeived a great impulse fron the teaching

ef Duns Scotus. But Rolle found little %o attract him in the
intellectual atmosphere of sgchelasticiome He discovered something

more congenisl to his tempersment in the works of St. Barnard,

the

and

Wes

@

Host of the detaile here given arse taken from Horstmants

Kichard Rolle was born near Pigkering in Yorkshire in or J

in some way a dependent of the great famlly of Neville;

Vitorines, and Bonaventure,

In his nineteenth year he:. suddenly left the university

returned to his fathert's house. Hyidently he had made up “

3 mind to adopt the profession of a hermite. We learn that'ha.took-r

of his sister!s tunice, which she brought to him in a wood, Co Il

made of them & dress like & hermit's. He then left home, and

supperted for a time by Sir John de Dalton, a friend of his

father's, and himself the father of two sons who had been Rollels

£elloﬁ students at Oxford, During this period the development in

spirituality took place which he has himself described in his

writings. Several years later he moved away from Delton's estate,

and

roamed from place to place in search of solitude, Finally i

he settled at Hampole, near Doncasier, and hsre he lived as

director of a convent of Cistercian nuns, and here he died,

perhaps of the Black Death; in 1349, He wrote both in Latin Bl |

and

auality, eften expressing the nood of the moment. A Tull list of

imglish, in verse and prose, His poetr‘f ias of genuine lyrie *@ |

-——



Appendix., $44

his works is given in the second volume of Horsiman's
"Richard Rolle of Hampole®,
$he author of '"The Cloud of Unknowing' iz unimown. The 'Cloud?®
i1teelf is commonly assigned to the early part of the second half of
the fourteenth centuryy that 1s after liolle, anxl before Hilton.
It ie supposed thet the translation of the "Mystical Theology' of
Dionysius came Trom the same hand that wirote the 'dloud’. Other
works, that are condidersd to have been written by this same author,
"The Epistle of Prayer., The Epistle of Discretion in the Stirring

of the doul,‘The Epistle of Privy Counsel, and The Treatise of
Discerning of Spirite®.

The writer's calling is aleo unkriown, though it is mesumed

hat he was a nonk. “hﬁerything points to their (his works) being
ths work of an original mystical geniue, of strongly mariked
character and great literery ability: who, whilst he took ths
framework of his psychology from Lichard of Ste Victor, yet is in no
gense a mere inmitator nf.theae nasters, but introduced a gemuinely
new elenment into medieval religlous literature®,

Falter Hilton.

Walter Hilton was, it 1s thought, a canon df Thurgarton in
Nottinghamshire. He died there on March 24th 13985. He was thus a
contemporary of Chaucer. DBesides the 'Ladder of Perfection' he
wrote many other spiritual works, Hany treatises by hinm are to bs
found in menuscript in college librarics of Oxford and Cambridge, in

the British luseum, and also in several libraries in France.

The tLadder of Fepfection'! lpke the 'Cloudt', and much of Holle's

writings, was originally written for the guidance of a single
friend of the Author, probably an ancress,

Julian of Norwich.

We know 1ittle also of Juliasn beyond what sho herself tells use
She was born in the year 1342, and she lived in a cell which was
built against the Church of £t Julian in Norwich. Her reasons
for writing have already been noticed, and no more need be added

here. The “evelations of Divine Love' is a most fragrant 1littlé
bool:, and 1t reveale a lovabls personality.
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