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Prophets.

The idea of election in ancient Israel was a means whereby
the nation could interpret its historical experiences-a model
for relating its national consciousness to its religious beliefs.
The basic explanation of Israel's existence as a nation in the
world of the ancient Near East was that Yahweh had chosen it to
be his special people. This great act of election took place at
the exodus from Egypt. Part of this election was the covenant
between Yahweh and Israel made at Sinai. Subordinate to this
election-covenant tradition was the election of David to be king
in Jerusalem. The election of Zion as the city of Yahweh and the
promise of a permanent dynasty to David were elements of the
Davidic election trdadition.

The traditions built up around these events were used in
an essentially functional way by the prophets. They represented
common ground between the prophets and the people. They were
used to link the present with the past and even to provide a
superstructure for a theology of Israel's history. They became
a method for criticising the present and were included in the
prophetic declaration of the lawsuit between Yahweh and Israel.
As the idea of election revealed the nature of Yahweh's
relationship to Israel so the election traditions predicated the
ways of Yahweh for the future. In this way the traditions became
the basis of the future hope of Israel.

The more the nation felt threatened in the various political
crises it experienced the more the election motif was emphasised.
The Exile,which ended Judah's existence as a state,was viewed by
the prophets as a period comparable to the days before the exodus.
The return from the Exile became,in their preaching,a new exodus,
even greater than the first one. There would be a new election
of Israel,a new exodus,a new covenant,a new journey through the
desert,a new Landnahme,and a rebuilding of Jerusalem with its
temple. There would be,in nuce,a new Heilsgeschichte.

Elements implicit in the idea of election became of greater
importance during the period of the exilic prophets. Thus Israel's
role in the world at large was emphasised. The concept of Israel
before the nations as a light to them reached its apex with the
figure of the Servant of Yahweh. This figure was Yahweh's chosen,
anointed servant with a mission to Israel and the nations. The
old figure of the covenant mediator reached its climax and became
the representative of Yahweh's covenant of humanity to the
nations of the world. Thus a balance was finally attained between
the privileges and the responsibilities of Israel's divine election.

Use other side if" necessary.



PREFACE

The concept of election is fundamental to any
understanding of the phenomenon of ancient Israel's religion.
For Israel was deeply conscious that the only adequate
explanation for ite existence as a nation was its belief that
Yahweh,their God,had chosen them to be his special,holy people.
This aect of election,they believed,took place at the time of
the exodus,when some clans fled from the slave-camps of Egypte.
It resulted in a covenant relationship whereby Israel pledged
itself to be the people of Yahweh and Yahweh became +their God.

This thesis is a study of Israel's traditions about
their election faith. These traditions concerned not only the
exodus but also the later development of the monarchy. Further
consequences of the idea of election was the growth of an
election tradition about the ancestors of the nation.

These election traditions provide the basis for this
workewhich is an atteampt to understand the prophetic usage of
the traditional material. The prophets were both indebted to
the natiors traditional beliefs and also remarkably free in
their handling of the same. They stressed the responsibilities
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of Iarael's.position as the chosen people of Yahweh,rather
than the privileges ensuing from such a relationship.

A deep interest in the development of ancient Israel's
traditional beliefs as they came into contact with the
exigencies of political life in the ancient Near East of
their day provided the firet stimulus to undertaking this
particular study.

I am extremely grateful to Professor N.W.Porteous and
to Professor G.W.Anderson for their supervision of this work.
Scholarship touched with humanity has been the hallmark of
their interest in my pursuit of this study.

My thenks are also due to the staff of the librémy of
New College,Edinburgh for their assietance in locating and
obtaining books for me.

Finally,a debt of gratitude is owed Mary Anne for her
encouragement during the writing of this thesis,and for her
assistance in the tedious matter of bibliographical details.

Edinturgh.
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CHAPTER I

INTRODUCTION TO THE IDEA OF ELECTION

l. Introduction

When the Deuteronomiets,in the seventh century,brought
out their codification of the sacral traditions of ancient
Isrzel,they stresced the dogma that Yahweh,the God of Israel,
had chosen Israel to be his people. Their formulation of it
was ,perhapse ,rather late in the existence of Israel in the
land of Cansan,but they were giving voice to one of the
fundamental beliefs of the people of Israel.

Isrzel,as a nation,had come into existence when they had
fled,from the tyranny of bondage in Igypt,into the desert.
There in the desert they had entered into a covermt with the
God Yahweh. The essential significance of that covenant was
gimply~-Ierael became the people of Yahweh and Yahweh became
the God of Israel. Yet the question remained,why? Why had this
particular God made & covenant with this particular people?
The answer given to the question was,because Yahweh chose
Israel to be his people. The covenant at Sinai wes ,therefore,
the outcome of the divine election of Israel.

In this way the belief in election was basically Israel's
attempt to understand ite existence in the world,and ite

position before Yahweh. The only feasible explanation was



this dogma of election. The Deuteronomic formulation of the
idea may be = good deal later than the events to which it was
applicable,but the idea itself was an early one. For it
provided a reason why a crowd of slaves should survive the
desert experience and emerge as a nationsl unit with a very
distinctive religion,owing allegiance to a God who brooked
no rivals.

However,the idea of election was not an idea unique to
ancient Israel. In the general pattern of ancient Near Esstern
belief the king was believed to be the chosen of the goda.l
Vhat was rather unique in Israselite thought was the manner in
which they handled the idea of election. The distinctiveness
of Israel can,no doubt,be overemphasised,and it is possible
to overlook the fact that they were very much part of the
general pattern of ancient life. Yet after due allowance has
been made for similarities it must be stressed that no other
nation had such lowly origins(slaves in a foreign work canmp)
and yet 8o transcended them as to have made a major contribution
to civilisation.

Election in Isresel developed in a number of ways. Its
major reference point was the exodus with its trek through the

desert to Sinai.zita wanderinge in the wilderness,and finally

l.5ee H.Frankfort,Kingship and the Gods,1948,238ff.

2.Without going into argued detzils here,it may be stated that
we view exodus-Sinai-desert trek-Landnahme as being integral
parts of the exodus election tradition.In the course of this
thesis our ressons for this view will be made clear,as well
as references t0 the views of modern scholars.




the entry into the land of Canasan. These are the elements of
the exodus election tradition which we shall be examining as
they occur in the works of the proPhats.l After a couple of
centuries in Cansan the Israelites followed the example of
their neighbours and changed the amphictyonic structure of
their way of life to that of a monarchy. The second king who
took over the role of king was David. With David a new election
tradition started. To a certain extent it was not new ut was
modelled on the covenant made with Ierael at Sinai. David was
chosen to be king over Yahweh's people and promises were made
4o him by Yahweh of & permanent dynaaty.a

These were the two main election traditions of ancient
Ierael. The exodus one wae the original election-covenant
event and the Davidic one was a specific application of it to
a part of Israel. Included in the election of David was the
election of Jerusalem~Zion the city he had captured and made
into his capitel. When the kingdom was divided into north and
south,the northern kingdom only retained the exodus tradition,
whereas in the south both traditions flourished,though there
was a tendency for the Davidic tradition to be given
precedence over the exodus tradition because of the attitudes

taken by the Jerusalem cultus.

l. Although this thesis is concerned with election in the prophets,
it has been considered necessary to devote some attention to
election in Deuteronomy because of its general importance for
the ideajalso to election in the Psalmsjsee below,ch.VII.

2.5ee below,ch.V,3a.



A third election tradition grew up in Israel. The
patriarchal election traditionjalthough the period it dealt
with was anterior to the exodus the tradition itself wae
later than the exodus one. There were genuine traditions
as sociated with the patriarohalbut these belonged to the
shheres of personal religion and promise. The patriarchs
were included in the election idea because Israel was best
able to explain its relationship to the fathers under the
notion of election-covenant. In this sense election may also
be regerded as a method used by Israel to assimilate elements
into its traditions which had a basic similarity to its own
outlook. Election became a way of self-understanding and also
a standpoint from which to view and interpret the events of
its history.

2. Israel's attitude to histoxxz

It is not possible {0 isolate any one factor in the 0ld
Testament and claim that it provides the key to an understanding
of the life of ancient Israel.3 Much has been written sbout
the Israelite attitude to history to show how distinctive o

l.This point is discussed below,ch.VIIjsee also R.de Vaux,
"Les Patriasrches Hébreux et les Découvertes Modernes (1),
2.5ee e.g.M.Burrows,"Aincient Ierael”,The Idea of History in the
Ancient Near REast,ed«R.C.Dentan,1955,99- s1H.Gese, "The en

of History in the Ancient lear Fast and the 0ld Testament”,
JThC,1965,49-64;C.R.North,The 014 Testament Interpretation
oT I story,1946.

0

3.Jee the pertinent remsrks in J.Barr'e essay,"The Multiplex
Nature of the 0ld Testament",0ld and New in Interpretation.
A Study of the Two Testaments,lJ66,L15-33.




concept it wast To a certein extent this is = valid claim,but
t00 much can be made of 1t-2 Israel regarded history as the
sphere of Yahweh's activity but history for the ancient
Isreaelites was a rather different concept than it is for us.

For exampley,in the story of the exodus,the appearance of Yahweh
to Moses,the ten plagues,and the flight from Fgypt were all
viewed as history. In the same way the prophets explained the
historical event of the Exile as being the result of Israel's
sins,whereas we would be inclined to view it as either an
inevitable event in the light of the politieal situation
prevailing at the time,or as the result of political incompetence
on the part of the kings of Judah. The prophetic evaluation

of things was quite valid within the context of ancient Israel's
outlook,but we must allow for different attitudes to history,
and for a totally different concept of history altogether.
Purthermore,in the 0ld Testament,the interpretation of the event
was as much history as the event itself. Finally on this point
we would argue that election was not only concerned with events
and words sbout events,but was a2lso = way of interpreting the

occasional acts of Yahweh in the sphere of Israel's life.

l.cf H.W,.Wolff,"The Understanding of History in the 0ld Testament

Prophets",Essays on OT Interpretation,ed.C.Westermann,1963,336-55;
ef.G,E.Wright, "Cult and Histor ",%n§-1962,3-20-
2.cf.K8hler's remarks,"The matters 10 which he(the Hebrew)directs

his attention are indeed very much the processes and movements

of history.But the conception of history itself herdly plays

any noticeable part.History presupposes the past,and what is

past is what has losty ite reality.In this sense the Hebrew

mind herdly knows the past or history.",Hebrew lMan,®ET,1956,139;

cf.Barr,"The Concepts of History and Revelation",op.cit.65<02.

[



3. The election treditions and modern scholarship
The first important study of election was by Kurt Galling.

1

His main contribution to the subject was the recognithon that
the election tradition of the patriarchs was secondary to the
main exodus tradition. About the same time Gerhard wvon Rad
published & work on Dewteronomy°which pointed out that the
use of MW7:1 with Yahweh 28 subject and Israel as object was
an original Deuteronomic coinage. Apart from an article by W.
3taerk3 nothing appeared on the subject until Rowley's hook.4
This was to0 general a study to contribute anything new to the
discussion. In 1953 Vriezen brought out his important monograph5
which included a consideration of the theologieal importance

of the idea of election. Just prior to this work R.Bach

Gwhioh took the view that there was an

produced & thesis
independent election tradition dealing with Yahweh's finding
of Israel in the desert. Then Klaus Koch Wrote an important
articleTwhieh maintained that the references to election in
the Psalms predated those in Deuteronomy. In 1956 Rohland's

thesis appearedaand in many ways this is the most important

l.Die ErwShlungstraditionen Isrsels,BzAW 48,1928.

2.Das Gottesvolk In Deateronoaiur »EWANT III,11,1929.

3."Zum alitestamentlichen Lrwanhlungsglauben",ZAW;1937,1=36.

4,The Biblical Doctrine of Election,l1950,

5.mmm_mr Teraels nach dem Alten Testament,ATANT 24,1953.
leraels in der Wuste,

6.Die Lrwal 88, .
T.% eschichte der Lk ungsvorstellung in Israel",ZA¥,1955,

205""260
8.Die Bedeu der Erwihl gtraditionen Israels fir die
SChatologie der alltestamentliichen Pro N, 188,

(I am indebted to Frof.ﬁ.ﬂ?or%eoua gor ge ;omot th.ta.thu:ls).




work on the subject to appear yet. His main thesis is that
the election traditions constituted the material from which
the prophets developed their eschatological views. Furthermore,
he sets out each tradition and examines what the individual
prophets had to contribute to each. OQur technique is somewhat
similar,except that we view what each prophet had to say on
2ll the traditions. Since then there have been studies by
Jocz,lwildberger.zand Altmann.3

The field of survey is in 2 better shape than it was
neerly two decades ago when Rowley complained that the doctrine
of election had received very little attention.®

l.A Theology of Election:lsrsel and the Church,1958,this deals
wI%E the gawIaE=GE$IsEIan gquestion and has no relevance for

und Theologle des ggairlgagsgea: : s ATART » 19603 the most

notable Ieature about 8 work 1is e importance attached

t0 Gilgnl as the location of the election tradition of Israel.
3.Erwihlungstheologie und Universalismus im Alten Testament,

4.6§601t.15.,




CHAPTER II

THE TERMINOLOGY OF ELECTION

s R

a) Introduction

The basic word for election in the 0ld Testament is NN
"choose"s The meaning is quite straightforward but the
etymology is rather obscure‘l The term is used both in a
secular and in a religious way throughout the 0ld Testament.
1te occurrences may be put into three categories; i)actions
of a non~-religious nature; ii)actions between God and man;

iii)references to the ideology of election.2

l.Poseibly from Assyr.'beru’', X2 *make distinct,plain',s0 BDE,103;
bahhar ‘cast glances toward',KBL 117;"primery sense is that
of ‘éansting a rapid glance,as an animal run to earth glances
at the huntsman",¥.Michaeli,"Election",Vocabulary of the Pible,
eded=Je.von Allmen,ET,1958,96;Gesenius gives the primary
meaning as 'prove,try'-" wun the primery idea is either that
of rubbing on a touchstone so that it is the same as \NA,or
in dividing in pieces and examining",Hebrew and Chaldee
Lexicon,1846,111f. An old Amorite name rabhurum is the
equivalent of Yibhar,one of David's sons(II Sam.5:15). The
term b h r is read in Keret,III,v.5 by G.Driver,Cansanite
liyths and Laﬁ:_ds,1956.38 ;Ce.Gordon,U itic Manual,l955,123
others read h r,J.Alstleitner,Wdrterbuch der Ugaritischen
sprache,1963,1163both reading and meaning are uncertain.

2.5ee G.Quell,"Die Erwihlung im AT",TWNT,IV,149;for a list of
“rniLand its LXX renderings see the aection 1n his article,
148f.32l80 the Appendix zt the end of this thesis.




The non-theological use of 1112 may refer to the choice
of good things(Is.7:15)j32 place to dwell in(Dt.23:7);gardens
(Isels29)spersons(Ex.17:9);things(Gn.13:11);1life(Dt.30:19);
death(Jer.8:3)j;0or even wivaa(Gn.G:?).l

A nominative form'74T7%.means ‘young man' or may refer
to warriors(IIl Sam.l7:1),that is,"elite troopaﬂ.z

One of the sons of David was Yibhar(II Sam.5:13) and no
doubt it reflects something of the idea of election within
David's own historye.

M M2is also used for the choice of gods with reference
to0 elements of idolatry in the people of Israel(Jud.l0:14) and
the gode of the heathen(Is.41:24).

b) OT2 and divine election’

The secular use of "N is of minor importance for this
thesisjthe major group of NMMI-references is to the divine
activity,especially towards Isrzel and its land. The first
reference to Yahweh having chosen lsrael as a people may not
appear t1ill late in their history but this fact only concerns
the usage of‘WTlenot the idea itaelf.4

«This particular usage only occurs at this point so that no

significance can be drawn from its marital reference in

terms of "DL,
2.80 Menderhall,"Election",IDB,II1,77.
3.for a complete list of the occurrences of D2 see Appendixe.
4."The verb 'bahar',with subject God and object the pecple,is

an originel deuteronomic coinasge",so G.von Rad,Das Gottesvolk

im Deuteronomiwm,BWANT,47,1929,28;that the idea is earlier

Bee llendennall,opscit.G.E. Bright."The Faith of Israel",IB,I,353;

G.W.Anderson,"The keIigion of Israel",Peake's Commentagx on

the Bibleyed.1962,162.
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The range of N1l in terms of the divine election
covers three main areas. Yahweh's choice of places within
Israel,his election of individuals and the choosing of Israel.
(i) The main object of Yahweh's choice of places in Israel
is,without doubt,Jerusalem:

“eeseshe shall have one tribe,for the sake

of my servant David,and for the sake of

Jerusalem,the city which I havye chosen out

of all the tribes of Israel."
Other references are to the temple(II Chr.7:16)and "the place
which Yahweh shall choae".2
(ii) The election of individuals mainly concerns the various
patriarchs and the kings of lsrael. Poth Abraham(lieh.9:7)and
Jacob(Ps«135:4 )are mentioned but the reference to Jacob refers
to the people not the patriarch. The main focus of 1/lin this
context is on David(l 5am.10:24,16:8-10;1I1 Seam.632131 K.8:16=
II Chr.6=6).3 Aaron is among the few individuals termed 'elect'?

and the priestly ancestor of Eli(I Sam.2:28). Zerubbabel the

governor of post-exilic Judah is also included in the elect.5

leso I Kells32;0ther references include II Chr.6:6;I K.8:16,44=
II Chr.6:5,34;%ec.1:173the only reference to Zion as being
elected is Ps.132:13.

2.Thie particular phrase is a deuteronomic one(Dt.12:11,14,26;
14:23,25315:20;16:2,6,7511,15317:8331:11)and is normally
taken to mean Jerusalem.The silence zbout the actual name is
then regarded as being a desire to maintain the Mosaic context
of the book.However it seems more likely that the asuthor(s)
had reservations about Jerusalem and so left the question open.
The phrase refers elsewhere to Shiloh(Jer.7:12)jalso Joshua
built an altar at Shechem(Jos.8:30ff. ).5ee G.von Rad,leuteronomy,
ATD,8,E7,1966,94.

3.0ther references include I Chr.28:4,5329:1;1I1 Chr.6:5;Ps.78:
TO3I Kell:32,34.

4. PS.1058260

501‘{80 2:230
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(iii) The main statement of Yahweh's election of Israel to
be his people appears in the credo of Dt.7:6-8;

" For you are a people holy to Yshweh your
God;Yahweh your God has chosen(NT1l)you
to be a people for his own possession,out
of all the peoples that are on the face
of the earth.It was not because you were
more in number than any other people that
Yahweh set his love upon you and chose
you,for you were the fewest of all peoples.
But it is because Yahweh loves you,and
is keeping the oath which he swore to
your fathers,that Yahweh has brought you
out with a mighty hand,and redeemed you
from the house of bondage,{rom the hand
of Pharaoh king of Egypt."

For the people the idea of being elected by Yshweh always
pointed back to their historical beginnings when Yahweh broke
the power of the Egyptians and brought his people out of
slavery. Thus when the Israelite brought his firstfruits to
Yahweh's sanctuary he would confess before Yahweh the story
of his people's deliverance from Egypt:

" A wandering Aramean was my fatherg.and he
went down to Egypt and sojourned there,few
in numberjand there became a nationesecss
And the Egyptians treated us harshly,and
afflicted us«.ss«+Then cried we to Yahweh
the God of our fathers,and Yahweh heard
our voice,and saw our affliction,and our
oppressionjand Yahweh brought us out of
Egypt with a mighty hand and an outstretched
arm.....and he brought us into this place,
and gave us this,land,a land flowing with
milk and honey."

l.this is the locus classicus of Israel's election,so Vriezen,
Die Erwahl Israels nach dem Alten Testament,5l.
2.%he wanﬁergng Aromean 16 JACOD,G.vOn Red,0ld T

estament Theologys,I,
ET,1962,16636alling maintains that such an identificasion

is untenable.o%.cit. .

3eDte26:5ff. for the idea of "a land flowing with milk and honey"
see P.C.Fensham,"The Ancient Tradition of the Fertility of
Palestine® .2_1_33’1966 1 166f.
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Other references to Israel as the elect people of Yahweh occur
in the literature of the oxilel and aleo under the term "“the
descendants"of the fathers(nt.4:37;10:15).2

Within Israel we may note the election of the Levitea,3

and the choice of Judah as the leading tribe.”
Included in the sweep of YN are Saul(l Sem.10:24),30lomon
(I Chr.29:1),Mo8es(Ps.106:23),the Servant of Yahweh(Is.89:7),
and the individusl prieat(Ps.65:4).5
The nominative fonm“vt@;is always used of the elect of

Yahweh. 6

lel9.41383;43:16344:23~Jeshurunjalso 44:1l.5ee 2lso Ez.20:5.

2+in Dt.4:37 the MT has "his seed after him® wherega the LXX
reads "their seed after them" as in 10:;15,see BH”jcf."the
offspring of Abraham,my friend",Is.41:8;in Ez.20:5 Israel is
referred to as "the seed of the house of Jacob".

3esee Dt.18:5;21:531 Chr.15:231I1 Chre.29:11l3also Jer.33:24 where
one of the two families referred to is the Levitical priests,
see Vve2lj;in I Sam.2:28 Eli's ancestor is probably Aaron,i.e.
the house of Levi.See von Rad,Theology,l1,353,for oomment on
the Chronicler's use of 2 for Levi.

4, "for Yahweh chose Judah as leader”,l Chr.28:43als0 Jer.33:24;
Pe.78:68,thie particular reference follows the statement “he
rejected the tent of Joseph,he did not choose( " n x\)tha
tribe of Ephraim;"v.67.1It has been suggested that_%'e idea
of election originated in the Ephraim-Manasseh area,see
Jl.lMuilenburg, "The Form and Structure of the Covenantal
Formulations".VT 1959,350 n3.Perhaps this reference in the
Psalms reflects such a position and represents a southern
polemic against a northern claimjas the earlier part of the
pealm refers to Ephraim's breaking of the covenant(vv.9ff.)
v.68 is probably to be seen as a contrast wherein Yahweh
destroyed Israel(vv.59ff.)but had mercy on Judah and David.

5¢ "blessed is he whom thou dost choose and bring near,to dwell
in thy courts",normally interpreted as applging t0 priests
80 H.Wildberger,Jahwes Eigentumsvolk,ATANT,37,1560,6 n4j;and
K.Koch,"Zur Geschichte der EerHIungavoratellung 1n Israel”,
ZAW,1955,211;however Vriezen is doubtful as to its priestly
application.o «Cite46n.It may refer to the pious individual
in Israel and represent an aspect of the democratisation
process which gan be seen elsewhere in the 0T,e.g.Is.55:3f,

6.11 Sam.21:6 BH”reads N2 ;I Chr.l6:13;Ps.Y9:14;105:6,43;
10635, 23;13.42:1;43:20;65:9 15,22,
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c) Aspects of the divine election
There are two points to be considered in dealing with

the 014 Testament idea of election;the motive for Yahweh's
choice of Israel and the purpose of that choice.

i) Yahweh's motive for choos Israel.

Yahweh's love for Israel is the basic reasomn for his
choosing them and bringing them out of Egypt:
"It was not because you were more in number
than any other people that Yahweh set his

love(pvw)upon you and chose you,for you
were the fewest of all peoples."(Dt.7:7)

“.ssbecause he loved(2n\x)your fathers and
chose their descendants efter them."(Dte4:37)

In 7:7 the writer uses the secular vsrbi7k)rl'ba attached to,

1.though he reverts to the normal election~love

hang on someone'
term 7K in v.8 as in 4:37.2 Thus it is not only Yahweh's
love for Israel that constitutes the basis of their election
but his love for the fathers.Yahweh's love for the patriarchs
materialised in hie electing their descendants by the event of
the exodus. However love for his people is only part of the
motivation for election. The other part is his oath to the

fathers(Dt.7:8).°

l.also in 10:153see von Rad,Deuteronomy,60;also the remarks of
W.Eiehrodt,Theology of the Old Te fgﬁbnt.I ET,1961,2508f,
W.L.Mowan, "The Ino{ant Near Eiaiern EacEground of the Love
of God in Deuteronomy",CBQ,1963,77-87.

2.forn X see N.H.Snaith,The Distinctive Ideas of the Cld
Testament,1944,131-42,

3.tThe principle of promise embodied in the keeping of Yahweh's
oath $0 the fathers is an important idea in the 0T,see
We Zimmerli,"Promise and Fulfillment",Essays on 0ld Testament
Interpretation,ed.C,Westermann,ET, 1963.532122
1t may be noted that the love-basis of election in Deuteronomy
is absent from the references to election in the Psalms,Koch,

Opecite 216,
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The various references to Yahweh's reasons for choosing

Israel make it very clear that it was not because of any moral

superiority in Iaraell,nor for that matter nationa;!grentness.e

A
}

i

" For you are o people holy to Yahweh your
Godyand Yahweh has chosen you t0 be a
people for his own possession( 7520 ),0ut

of all the peoples thatlare on the face
of the earth."(Dt.14:2)

The basic idea here is that Israel has been set apart for

ii) The purpose of Israel's election

Yahweh, "holy to Yshweh" ae a "specially prized" people.4

In Deuteronomy the main emphasis is on the gift of the land.”
This gift of the land was the objective of the exodus and the
wandering in the wilderness. However elsewhere in the 0ld
Testament the emphasis in terms of election is on Bervice.6
Thus Israel was chosen to belong exclusively to Yshweh and to

serve him in the land which was his election gift to his people.

l.Contra Powis Smith,"The Chosen People",AJSL,19283according
to Ez.20:9 the exodus was undertaken "for the sake of my name".
2.Dt.T:7="you were the fewest of all peoples",see O,Bachli,
"Die Erwahlung des Geringen im AT",T2,1966,385-95 for a
discussion of this idea in the 0T.
3. 75X0 also oeccurs in 7:6;26:18;5x.19:538ee Vriezen,0p.cit.57£f.

P.Altmann,Brwahlungstheologie und Universalismus im AT,PZAW,92,
1964.14;W1I359rger.og.cI¥..71??.

4.G.E.Wright."Dguteronqmy".IB.II.380;on*011>aee the remarks of
O.Procksch, " %yios ",TWNT,1,89~97;the significance of W7
for election is discussed below in part 2 of this chapter.

Sedee 1:832329;3:18;4:38;6:10;3etc.cee Wildberger,ope.cit. ,32f%.;
also hig "Ierael und sein Land",EvTh,1956,404-22;als0
M.Noth,Uberiief sgeschichte des Pentateuch,1948,49;
g.von Rad,"The Promise and an weh's Land in the Hex&teuch",

The Problem of the Hexateuch,ET,1965,79~93.

€e.See ?s.IUBsEB;IB.gIsB;1231;13310;44:1,2;whera N and T2y
are parallel;"bachir,'elect',or...'“ebed'servant’';the two words
supplement each other:the chosen one is essentially the

gservant",Th.C.Vreiezen,An Qutline of OT Theology,ET,1962,363;
on the responsibilty of election see H.H.ROWley,The Biblical
Doctrine of Election,1950,45ff,
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d) Origins of the use of 111:) for election
The secular use of 1112 has been noted already so the

question now arises why did this ordinary word become
associated with a very distinctive theologieal concept?
It was first applied to Israel as a people by the Deuteronomiata.l
Yet this application only concerns the use of the word
not the idea of election 1taelf.2 The period that saw the
appearance O0f Deuteronomy was one of political unrest for
Israel3.so it was natural for the concerned followers of the
Yahwistic faith t0 reshape the religious traditions of their
nation.

Mendenhall has suggested that the idea was "already

4

current in some unknown circle".’' The Deuteronomists took over

this usage and applied it to the people in their writings.
There is no evidence in the 0ld Testament for this suggestion

80 it must remain a questionable hypotheaia.5

leSee G%von Rad,Das Gottesvolk im Deuteronomium,20;Vriezen,op.
cit.47.
2.0n the basis of this late usage of 212 Kdhler argues that the
whole idea of election in the OT is a secondary one,0ld
Testament Theology,ET,1957,8@3also R.H.Pfeiffer,"Facts and
Faith in EIBIIQE& History",JBL,1951,4.Against this see
G.E.Wright,"Erwahlung im AT",RGG71I,612; "Deuteronomy”,1B,1I,380.
3.5ee E,Nicholson,"The Centralisation of the Cult in DeuTeronomy",
VT,1963,383ff.als0o the remarks of R.Martin Achard,"La
signification théologique de l'election d'Ieraéln,T2,1960,333ff.
The contribution of Deuteronomy to the election idea in the
OT is discussed more fully in part III of this thesis.
4."Election",IDB,11,79a~as against the view that the writer of
D wae the inventor of the theological concept of election.
Seliuilenburg in discussing the date of E and Urdeuteronomium
suggests that the origins of the election-covenant faith are
10 be traced to the northern tribes,especially Ephraim and
Manasseh,VT,1559,350 n 3jef.lNoth,0p.cit.2401,
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In the Ancient Near East the king was considered the
chosen of the gode.® In the 01d Testament it is freely admitted
that the institution of the monarchy was an idea borrowed

2 Purthermore the term (121

by Israel from their neighbours.
is applied to the king in the 0ld Testament.3 Thus before the
appearance of Deuteronomy there already existed a councept of
divine election in Jerusalem. In an attempt to bring the
Jerusalem monarchy into line with its theological outlook the
Deuteronomistas took the prevailing view of the king's election

4 However this is not

and applied it to the people instead.
to say the idea of election as held by the Deuteronomists

was simply an adaptation of the kingship ideology.They had
their own distinetive opinions which they put forward using
the terminology of the Jerusalen monarchy.s Their "law" for
the king was not only a ceriticism of that institution but a
deliberate attempt to reduce it to a much less signifivant

role in the future.6

l.H.Frankfort,Kingship and the Gods,1948,238ff;Powis Smith,op.cit.73ff

2.5e€ Dte1T31431 Same.o:4,20. However the monarchy in Israel was
governed by ideas originating in the amphictyonic confederation,
see M.Noth,"God,King,and Nation in the 07T",The Laws in the
Pentateuch,E7,1966,145-T83als0 Frankfort,op.cite -44.,

3Jenaul-I oamel0:24;David-Ps.89:4;30lomon~I Chre.29:1l.Koch has
argued that the references ton2 in the Psalms predate those
in Dyop.cite ,2163als0 Mendenhall,op.cit.782,80a.

4.D%e17314-20.T0 devote so little councideration to an institution
such as the monarchy within the environs of Jerusalem is
ample evidence of D's attempt to bring the kingship in line
with a doectrine which put the people as Yahweh's nation before
considerations of Yahweh's son(see Ps.2:7)ssee Quell,op.cit.l63.

5e5ee R.E.Clements,"Deuteronomy and the Jerusalem cult-tra ion",
VT,1965,306f,

GeDVelT7314ffThe terms of the law reflect some of the abuses
prevalent in Solomon's reign,cf.I K.10:28;see von Rad,
Deuteronomy,l18ff. See the remarks of Eichrodt,op.cit.436-56.
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The Deuteronomists put forward their idea of Yahweh's
election of Isrsel as e counterclaim to the kingship ideology

in Jerusalem. Originally the election of the king had involved

all Israel.lbut with the passage of time and the partition of

the two kingdome the significance of his election for the

2 The Deuteronomists rejection of

people had been forgotten.
the paramount importance of the king is probably part and
parcel of that line of thinking which explains why the prophets

are never referred to asn/1 1. 3

2 N2 and related terms

There are no synonyms for‘?ﬁ?L.g However it has already
been posited that the idea of election predates the use of M,
There are in the 0ld Testament many terme which implicitly
refer to Yahweh's choice of Isrsel. Terme which make clear the
gpecial relationship existing between Yahweh and his peopleja
relationship which can only be explained in the light of the

1.1I Sam.5:12. "L'élection de David est un eveénement de l'histoire
des relations de Yahweh avec Israel,et la dynastie davidique
est desormeis pour tout Isrsél le gage de l'alliance que
Yahweh a conclue avec lui.",S.Amsler,David Roi et Messie,CT,y49,'63,4(
2.The view that the monarchy stands behin eology of Deut.
seems to be an exeaggeration of the interest ahown in the
monarchy by Deuteronomy;contrs O.Bachli,Ilsrsel und die Volker.
gine Studie zum Deuteronomium,ATANT,41,1062,1061%,
3.I% was natural that a foreign inatitution such as the monare
shoulé have sntagonised the amphietyonic federation,see ISam.0O.
In spite of being Ynhweh's chosen one the king was held
responeible to the people and Rehoboam's failure to appreciate
this arrangement led to the bresk-up of the kingdoms,I K.l2.
50 it is most probable that the prophetie criticism of the
monarchy included a wariness about theories of divine election
and a reticence about cleaiming the term "N2laus a description
of the relationship between Yahweh and his prophets.
4450 Mendenhall,op.cite.76.
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ides of election.®
a) Election and Covenant

The 0ld Testament presents a picture of the pre-Israelite
clans living together in terms of covenant relationehipa.2
Hecent research into the world of the Ancient Near Rast during
the second millennium B.C. has shown the extent to which life
and inver-city-state relations were carried on by means of

covénant forma.3

4

The exact meaning of the word N2 is unclear.’ There is

also much debate as to whether in the 0ld Testament the idea
of covenant conveys the notion of an agreement between two

equal parties or parties that are not aquala.5

l.The study of the various ideas and terms which occur in the
OT is not meant to imply that such word studies can in themselves
convey the thought of the 0Tjonly within the context of their
usage,na context which may well change their meaning,can we
discover what exactly the biblical writers are trying to say.
See the criticisms of J.Barr,The Semanties of FPiblical
%&g§%2§§11961.100ff..Bihlical Words 10T Time,ohl 33,1062,153ff.

240N : ;21827.32;263 H H .

3.5ee especially G.Mendenhall,"Covenant Forms in Israelite
Tradition",BA,XVII,1954,50ff.0ls0 his "Ancient Oriental and
Biblical LGW’E.&.XVII »1954,26ff.and "Covenant® sIDBy1,714-23.
One of the best studies on covenant in the OT in the light
of ancient oriental documents is D.J.McCarthy,Treaty and
Covenant,AB 21,1963.K.Baltzer,Das Bundesformular, »1960,
discusses the various covenants in the OTe.oee also M.Noth,
"0ld Testament Covenant-making in the light of a Text from
Marit,The Laws in the Pentateuch,l08-17.

4.'covenant' 1s better as a paraphrase than a translation,so
G.Quell," >0 K?“,TWNT,II,IOQ.Poasibly from|/N 2 'eat* ,one
basic element 13 a shared meal,see L.KOhler,"Problems in the
Study of the Language of the 0T",J55,1956,7.

5¢"( N2 bezeichnet urspringlich ein Verhaltnis zwischen zwei
ungleichen Partnern®,s0 J.Begrich,"Berit.®Fin Beitrag zur
Erfassung einer alttestamentlichen Denkform®,ZAW,1944,1;als0
A.Jepsen, "Berith.Ein Beitrag zur Theologie der Lxilezeig",
F3 Rudolph,Verbannung und Heimkehr,1961,161ff.von Rad,Theology,I
129ff, Ageinst this view see W.ktiehrodt,"Covenant and Law",
Int.,1566,3041f.G.Widengren, "King and Covenant",J58,1957,24.
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There are covenants in the 0ld Testament which show the
general nature of an agreement between two parties in order to
solve s problem. Thus Abraham and Abimelech settled their
differences over a water supply by making a covenant tOgathar.l
The Gibeonites sscaped destruction by means of s covenant with.
the Iaraelites.2 Cne of the best examples of a covenant between
equals is that of David aand Jonathan.3 These examples indicate
that though a covenant may be executed for mutual benefits it
is not necessarily an agreement conferring equal profis on
both parties. However the covenant concept in the 0ld Testament
was always regarded as a bilateral relationahip.4

Covenant is lmportant as a factor in coansidering the
election idea in ancient Israel. The relationship between
Yahweh and Israel &s described as a cobvenant one. At Sinal
Israel became the people of Yahweh and perty to a covenant

which pledged each to each other.5

l.Gn.21:25ff.see G.von Rad,Genesis,ATD,ET,1963,reve.ed. ,23C0£f.
for a discussion on the rather disjointed narrative.
2.J08.10;6ff, though the covenant was achieved by deceit its
conditions were still binding-protection in exchange for
servitude;so at a later period when Saul broke the terms of
that covenant David had to make expiation for his deed,IISem.21:1ff.
3.1 S2am.18:3;20:8;23:18.
4.,3ee the remarks of W.Bichrodt,Theology,l,36ff.This bilateral
aspect is important in any consIEera@*on of Israel's relation
t0 Yahweh;it wae Xritzechmar who argued that the berit was
Yahweh'e pledging of himeelf to Israel without any response
oa Israel's purt,lie Bundesvorstellung im AT,1896.The relation
of covensnt to hesed 18 discussed later in this chapter.
5«The view of this thesis is that the covenant at Sinai is o
be associated with the exodus people,so W.Beyerlinm,Origins
and Histo of the Oldest Sinaitic Traditions,ET,1965;jan
G.EoEFer.%Eerliegerugg und Geschichte des rxodus.Elne Analyse
von Bxodus i-XV,DZAW 94904, sagainss G.von RHad, "The Pro
of the Hexateuch",0p.cit.1-78;il.Noth,The History of Israel,
ET, 1960 ’ 1.27"38 .
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Election provides the covenant with s 5itz im Leben.1
Israel met Yahweh in the desert fleeing from the Egyptians
and there entered into a covenant with him-z The central
feature of this covenant was the reciprocal status of God and
people=' 1 will be your God and you shall be my peoplel’

At a later period all the tribes were bound together
under the covenant executed by Joshua at Shechem.3 One
essential feature of these covenants was the forswearing of
Other gods. The covenant was a religious agreement and any
form of idolatry was considered to be a breach of the covenant
conditiona.4

Other covenants which formed part of Israel's life are
those dealing with the monarchy. The relationship between the
king and the people was that of a covenant.5 The failure to

create a modus vivendi between people and monarch was the basic

l.50 G.E.VWright,"The Lawsuit of God:A Form~Critical Study of
Deut.32",Essays Mulilenburg,lsrael’'s Prophetic Heritage,1962,52n.

2.1t is generally believed that the 3oaapﬁ tribes too% part in
the exodus,see H.H.Rowley,From Joseph to Joshua,l950 for a
discussion of the major viewpoints of scholars;iissfeldt holds
to the Joseph tribes view,"The Exodus and Wanderings",FCAH,31,1965.

3eJ0B.243this particular covenant probably applied to those clans
not involved in the exodus-S5inal group.See M.Noth,Das Buch Josua,
gggf? ’1938 ,109;J .Bright, nJoshua" ’;._g’ 11, 666Lff. s K. Balfzer,og. cit.
4e.llendenhall maintains that in the early settlement period nany
local populations became Israelite by conversion,i.e.accepted
the religion of the lsraelites while retaining their own
customs ss the religion of Israel was not a tribal one but a
worship of Yahweh.Thus only religious disloyalty to Yahweh
could be invoked as a breaking of the covenant contract,see
"The Hebrew Conguest of Palestine"BA,XXV,1962,661f,

5.30 Quell,TWNT,IV,160n. 13am.10:25,"the rights and duties of
kingship"~ "the king's mishpat is what the king,according to
his position within the covenant,must demand and grant.",so
J.Pedersen,Israel,lts Life and Culture,I~-11,1926,350,His book
gives a good descrpption of covenant life in Israel,263-310,
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cause 0of the split between Israel and Judah.™ Within the

covenant setting it was the king's role to mediate the covenant

with the pe0ple.2 ;
For the election idea in the 0ld Testament the most

important aspect of the covenant in monarchical times is the

3Th13 covenant,

covenant between Yahweh and the house of David.
based on the election of David to be king,gusranteed the
continuance of the Davidic dynasty on the throne of Judsh. It
became an important factor in the development of Judean thought
especially with regard to the future.4
One other aspect of 0ld Testament covenants concerns this
gtudy-the new covenant spoken of by Jeremiah.5 This particular
developmnent emerged at 2 time when the o0ld covenantal structure
had ceased to have any real meaning for the people of the
southern kingdom. However it belongs more to the realm of Iskael's

eschatology than to its historical existence.

l.I K.12.,Thies failure to observe the normal conditions of a
covenant was considered grounds enough by the other tribes
for breaking with the south-"we have no inheritance in David."

2.11 K.23:1ff.5ee M.Noth,The Laws in the Pentateuch,44;also
Widengren,opscit.11.0n the subject ol mediators in the ancient
Orient see'fm:bm.neuamutler im AT und im Alten Orient,
1964.lewman maintains That the covenant mediatorship of Noses
is a dynastic one,The People of the Covenant,1965,50.Thus a
line of covenant mediators can be traced irom Mosesthrough
Joshua down to the kinges and Deutero#lsaiah's servant of Yahweh.

3.11 Same.T323:5.The analysis of this particular aspect of election
is reserved for consideration at & later stage in the thesis.

4. Any understanding of messianiesm in Israel must start with the
picture given in the OT of David as the elect of Yahweh,see

Amsler.gﬁie_}%. TTe
5.5ee R.,Schreiber,Der Neue Bund im Spdtjudentum und Urchristentum,
1954/5,Diss. (microfilm in EHInEurgE University Library).

The question of its significance for Israel's election faith

is discussed below in part III.It became one of the main tenets

of exilie thought and ultimately part of Christianity.
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What precisely was the relation of covenant to election?
Opinions vary greatly from a view that the covenant is nothing

but an expression of electionlto the opinion that election is

a2 secondary element in the 0ld Teatament.2

Mendenhall suggests
that the possible seat of the election idea is the covenant
1dea.3 Weiser's remark that the covenant waes the form given to

4seema t0 be rather wide of the mark.For

the abstract election
election in the 0ld Testament was essentially a concrete act

of Yashwehj;an act whereby he chose his people within a situation
in history. The act of redemption from bondage in Egypt is
anything but an abstract concept. The covenant idea is
dependent upon the idea of electionjit is an expression,perhaps

> The

one of the most comprehensive,of the divine election.
various credos in the 0ld Testament emphasise the historical
nature of Yahweh's election of Israel.6 However it is unwise

to attempt to define election and covenant in terms of each other.

l.5ee H.Wheeler Robinson,Ingpiration and Revelation in the 0T,
194g.l48fft also Widengren.o «C1 Ge 240

2.L.Kohler,op.cit.82;Kk8hler's mistake is surely in confining
himself t0 the word bahar.

3e"Election",IDB,I11,79.

4.Glaube und Geschichte im AT,1961,146;%right's view that election
provides the covenant with a S5itez im Leben by giving it a2
credo echoing concrete events appears to be a more probable
line of reasoning,fssays muilenhu§g.52n.

S5.covenant is "a device for explaining the meaning and nature
of Israel's election",G.E.Wright,The OT Against its Environment,
SBT 2,1950,55.Eichrodt in his Theology probably overemphasises

the glace of covenant in the QOT.
GeBte20:5£L.P8.783105;106.N0te Hos8412:5931334~"1 am Yahweh your

God from the land of Egypt©.

7. "der Erwfhlungsglaube....ist seine Geschichte geradazu identisch
mit der Geschichte des Volkea...".Galling.Oﬁ.cit.68;on the
other hand Weiser sees the peculiarity of the covenant as a
»Formel flr die Ideologie der Geschichte",op.cit.148.Both views
have something to contribute to the subject.x
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Certain implications follow from Israel's covenant
relationship with Yahweh. The strict observance of the conditions
of the covenant was enjoined on the people,the keeping of
which would guarantee the harmony of the nationl.

" Know therefore that Yahweh your God is

God,the faithful God who keeps covenant

and hesed with those who love him and

keep his commandments,and requites to

their gaoe those who hate him,by destroying

them. "
This idea of a God who keeps "covenant and hesed” with those
who keep his commsndments is an important element in the study
of the 0ld Testament idea of election. Although hesed is
normally associated with 'covenant love‘3it may Jjust convey

the idea of devotion.4

For the lsraelite who worshipped a God,
one of whose characteristics was geaed this meant a reciprocated
response of hesed was required. Yahweh's law for the Israelites
demanded strict obedience to hesed towards himself and towards

one's fellow man. This was the point at which Israel constantly

l.5ee Num.25:12 where 0°'O2 and0ijyWare connected.Shalom is a
designation of complete harmony,a harmony which results from
completeness,see Pedersen,lsrael I-II1,311ff,

2.DteT39fscfe Exe34:6£.1 have not vransiated hesed as the usual
rendering "lovingkindness,steadfast love" doesmnot convey the
idea of devotion,loyalty-see A.R.Johnson,"Hesed and Hasid",

FS Mowinckel.Interpretationes ad vetus testamentum pertinentes,

¥ - .
3.5ee N.Snaith,op.cit.%4ff.esp."without the prior existence of
a covenant,there could never be any chesed at all",95.Also0
"hesed is used when there is some recognised tie",s0 W.F.Lofthouse,
»flen and fesed in the OT",ZAW,1933,33.
4.,R.C.Dentan maintains this point in his discussion of Ex.34:6f.
"The Literary Affinities of Exodus XXXIV 6f.",V1,1963,34ff.esp.43;
hie view is that this particular pericopée is the product of
the Wisdom school,48.This is possible as the verses are out of
place between vv.5,8,see M,Noth,Exodus,ATD 5,ET,1962,261;

C.A.Simpson,The Early Traditions 0f Israel,1948,215.Buss claims
there is a relation Ee%ween covernant and wisdom,VT,1966,503.
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incurred the wrath of Yahweh and the prophetic reproach:

" Hear the word of Yahweh,0 people of Israel;
for Yahweh has a controversy with the inhabitants
of the land.
There is no faithfulness or hesed, 1
and no knowledge of God in the land."

I1f keeping the covenant entailed harmony and blessing then

2 A dominant strand

3

failure to do so brought a curse on the land.
of the covenant idea in Israel wae the element of judgment.

Yahweh blessed those who kept his commandments(Ex.20:6)but

4

rejected those who violated the covenant. This aspect of

judgment became for the prophets one of the tension points in
their message to the people. Ey the end of the seventh century
the people in Jerusalem had lost sight of the element of
judgment in the covenant relationship and assumed a security
for their city and land that provoked Jeremiah's outburst

5

against the temple.” Each prophet had to interpret afresh

Yahweh's word of judgment to those who were guilty of brezking

the covenant.6

l.Hose4:lj3cefeder.22:15;E2.20:5ff,

2."1 have set before you this day life and death,blessing and
curse”,0t.30:19.0t.27 gives a list of cursesjsee lioth,"For
all who rely on works of law are under a curse",The lLaws in
the Pentateuch,l118ff. T

3. E’x.! ’ H l ;ﬁ‘m. 263130889 A WEi.aQr.Thﬁ Psalms 2 ATD 14/15 9ET,1962’32£.

4.0n the subject of rejection in the OT see F.Hesse,Das
Verstockungsproblem im AT,FZAW,1955.

Sed@Tel31liT+8PeVs4oThis particular aspect of tradition and
prophecy is discussed in part III.

6+G.Fohrer maingains that the prophetic message of salvation
in Isaiah is non genuine and that both Amos and Isaiah
preached a word of absolute judgment for Isrzel,"Remarks on
Modern Interpretation of the Prophets",JEL,1961,315.This
seems somewhat extreme.Dt.7:10 warns against hating Yahweh,
presumably in this context hating means failing to do the
commandments.See G.von Rad,Deuteronomy,68,and his Theology,I,
2621f.,383ff.




25

Israel was bound to Yahweh by the covenant yet disobedience
could revoke the promises of that covenant. Was Yahweh bound
to Israel or could he have withdrawn fyom the agreement without
any known cause? In other words,was the covenant between Israel
and Yahweh a unilateral agreement or a bilateral one?l Foth
were committed to each other yet Israel could break its part
of the contract;could Yahweh? The Israelites obviously thought
so for there are complaints in the 01ld Testament which can
only be explained against a background of covenant cammitment.2
The covenant relationship between Yahweh and the people has to
be understood as a metaphor describing Israel's comprehencion
of its existence before Yahweh. Ae such it is not possible to
extend to a logical conclusion the various terms used by the
writers of the 0ld Testament t0 explain their ideas about God
and Israel's consciousness 0of belonging peculiarly to him. The
Hebrew mind thought very much in concrete terms drawing images
from ite experience of everyday life without developing an
abstract philosophy of phenomena as did the Greeka.3 It would
be a mistake t0 argue the problems created by the notion of
a covenant bond between people and God as if they were an

academic exercise. Israel believed they had a claim on Yahweh
irrecpective of their behaviour and thie belief led to views

l.Yahweh could dissolve the covenant at any time,so Eichrodt,
Theologys,l,443als0 Vriezen,Outline of OT Theology,141f.

2.5ee Fa.§0;69:38ff.esp.v.39-“ ou hast renounce e covenant
with thy servant".cf.Jer.20:7.

3e.For a comparison of Hebrew and Greek thought see T.EBoman,

Hebrew Thought compered with Greek,ET,1960; however see Barr's
criticisms of hie Eook in The Cemantics of Biblical Language.
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of security which were shattered by the destruction of Jerusalem
in 587 B.C.
b) Yahweh's knowledge and calling of Israel

In the 0ld Testament Yahweh's knowing of Israel is a
statement of his choosing Ierael from among the nations:

* You only have Ilknown of all the families
of the earth."

Here the imtimate relationship between Yahweh and ldrael is
eignified by the use of J71” a word which can describe sexual
intimacy,emotional awareness or intellectual percoption.2
However Israel's election is only one aspect of knowledge,the
other is responsibility towards Yahweh.> The point made by
Amos was;Israel enjoyed the privilege of being chosen by Iahuah4
yet must also accept the obligations involved in that choice.
Elsewhere the Cld Testament speaks of Yahweh calling
Israel,that is,the singling out of Israel.

" When Israel was a child I loved him 5
and out of Egypt I called my son.™

leime3s2.0feHo8413:53Je7.10325.5ellin translates "Have I known
you of all peoples of the earth",thus removing the element of
election,Geschichte Israels,l1l73f.
2.5ee O.A.Fiper, "inowledge",IDByIII,43;R.Bultmann,® yivorkw ,
TWNT,II,689-T19;N.W.Porteous, "Semantics and OT Theology",0T8,
y12f.;Vriezen,Theology,128ff.jalso his Die Rrwdhlung Israels
nach dem AT,36ff.
3."Der Ausdruck jada“=erkennen umschliesst nicht nur die intellectuell
(%xx)Seite,sondern die e2llseitige besondere pers8nliche
Lebensbeziehung,an der ebenso Gefuhl(Liebe) und Wwille
(Beschlagnahme )beteiligt find.",A.Weicer,Der Proghet Jeremia,l-25:13
ATD 20,1952,11.The word of Jjudgment in Amos has t0 be
understood against the background of Isrsel's responsibility
to Yehweh implied by his caring for the nation.Yada® in Am.3:2
is perhaps better tranelated ‘'cared for',so KBLjalso J.lindblom,

Prophecy in Ancient Israel,l1962,326.
4,"hie has chosen lerael...a new way of expressing the fact that it

ie a privilege for Israel to have him for their God.",Pedersen,
Israel,I1I-1IV ’ 1940 ’ 612,
5e HOB . II 1l.
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Israel distinguished itself from other nations by its special
relationship with Yahweh:

" Yet thou,0 Yahweh,art in the midatlof us,
and we are called by thy name."

¢) Isrsel as the people of Yahweh

One of the most common expressions of the idea of election

in the 0ld Teetament is that of Israel as the people of Yahweh.>

Kot only does the particular phrase appear but many other

terms which describe Israel as Yahweh's special property are

3gvineyardtfiock,’s

6

used. Thus Isrsel is Yahweh's heritage,
loin=cloth eclinging to the hips of Yahweh, and especially

" Israel was holy to Yahweh, 7
the first fruits of his harvest."

A group of metaphors which occur constantly in the 0ld
Testament is that of the family.

" Sons have 1 reared and brought up "

* I have become a father to Israel 8
and Ephraim is my first-born."

l.Jer.14:93for the phrase "calle@l by thy name"see K.Galling,
"Die Ausrufung des Namens als Rechtsakt",71%,81,1956,c0ls8.65f1,
2.8ee G.A.Danell,"The Idea of God's People In the Bible",The Root
of the Vine,edsA.Pridrichsen,1953,23ff.
3.7er.12:730%e32:93I8.47:638ee G.von Red,"The Promised Land and
Yehweh's Land in the Hexateuch",0p.cit.79ff.Theology,1,224.
4.18.5:1ff.this particular parable fs one of the main references
to election in Isaish.lesrsel is also described as a choice vine,
an olive tree,and Yahweh's fertile field-Jer.2:21311:16;12:10,
5.Jer,13:17;23:1f.Yahweh is thought of as Israel's shepherd.
6.Jer.13:1£f1. SoN
7:.Jer.2:3.0n the subject of W1 see N.H.S5naith,op.cit.21-50;for a
eriticism of Snaith see F.Steinar.Taboo,1956.7gTT.in the
Pentateuch Yahweh is godesh because this establishes a relationship;
his main point is qodesh is primarily a relationship rather than
Snaith's view that manifestation is primaryj;though in the Pent.
manifestation is bound up with the establishing of a relationship,85.
On the general religious idea see R.0tto,The Idea of the Holy,1917.
BeIsel:23Jer.31:9.48 first-born son Israel was holy L0 jahwehj;as the
choeen pecple they were the first-born among the nations,Ex.4:22.
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This image of the family relationship is not a natural physical
one as was the common ides in the ancient Orient but a figure
of Yahweh's adoption of Israal.l The symbolism of Yahweh as
the father of Israel became a more common motif in the exilie
period of prophecy.2 The king also was looked upon ae Yahweh's
son.>
The marriage relationship was also used to describe the
bond between Yahweh and Ierael.
" I remember the devotion of ycur youth,
your love as & bride,
how you followed me in4the wilderness,
in 2 land not sown."
The mein contribution to this idea is the prophecies of Hosea.
Undoubtedly his own experience of marriage gave him a deep
insight into the bitterness of broken trust and allowed him
to draw such parallels bggz;en Israel's breaking of Yahweh's

eovenant.5

l.5ee W.Robertson Smith,Kinship and Marriage in Farly Arsbia,
1903,521f,

2¢18.43:634633f.8ee J.Lindblom,0p.cits379.

3.Ps.2:730n this subject see A.R.Johnson,Sacral Kingship in
Aneient Isrzel,1955,118ff.5.Mowinckel ,The Psalms ﬁn israel's
WOTrsShip,1 .00 ,1962,50ff. For a comparison between ideas of Kingship
in anegent Isrsel and in the ancient Near XKast see S.Mowinckel,
"General Oriental and Specific Israelite Elements in the Israelite
Conception of the Sacral Kingdom",Sacral K ship,NUMEN Suppl.lV,
19593283ff.M-N0th. "God.Kin.g.a.nd Netion in e "0 acitol45ffa
In Israel the monarchy was predominantly & religious institution,
Eichrodt,Theolo ’11436ff0

4.Jer.2:2;this par%icular text suggests that the exodus period
of Israsel's history could be described as the 'honeymoon’
period,see J.P.Hyatt,Prophetic Religion,1547,808.

5«Ho8.1=3; "marriage ie actuelly = covenant between two families",
O.J.Baab, "Marriage”,IDB,111,239; thits the marriage symbolism
can be understood as an extension of the covenant idea,However
it is more probable that the prophet developed his image of
Yanweh and Israel from the experience of family life without
reference to the covenant ideassee J.Lindblom,op.cit.328+n74.
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The breakdowm of the marital ties between Yshweh and

1

Israel led to the divorce of the exile.™ However expectations

for the future blessing of both lend and people echoed the
language of matrimony:

" You shall no more be termed Forsaken,
and your land shall no more be termed Desolate}
but you shall be called My delight is in her,
for Yahweh delighte in you,
and your land shall be merried.
For ss a young man marries a virgin,
80 shall your sons marry you,
and as the bridegroom rejoices over thezbride,
80 shall your God rejoice over you."

Yahweh was also Israel's (o'el,that is,the people's
redaemer-kinaman.3 Thie epithet is characteristic of Deutero-
Isaiah's conception of Yahweh. The kinsman is the person whose
duty it was to see that the deceased got his full rights. In
connexion with Israel and Yahweh it probably refers less to
this idea and more to that of causing a slave to revert to the
original owner. Its main field of reference is to the return

4

from the exile. Yahweh is also the ransomer of Isrsel;s term

which applies both to the exodus and the return from axile.5

10150503130f.ﬁ°301’6ff.

2-13.6234:.H09.2316-

3.EXe6:6,0f the exodusj;ls«43:1,0f the exile. See Snaith,op.cit.85f,
also his "The Hebrew Root G'L(i)",ALU0S,I1II,1961/2,60£fT.
Vriezen maintains thaet there is no element of kinship between
Yahweh and Israel,Outline of 0T Theology,147 nl,as against
Wheeler Robinaon.ag.c!g. .

4.18.41314;34432434T14340:17349:26354:5,8.

5¢ mi7icee Dt.T:0;3;18.51311, "The terminJdesignates objectively
the act of redemption and(unlike S ¥ )implies nothing with respect
t0o the status of the person who performs it,or his obligation
to do 80.",R.C.Dentan, "kedeem",1DB,IV,21fsc0 also Snaith,ALUQS.
See also G.von Rad,Theology,1,17T7;11,241. T refers to the
act of redemption whilst 3x suggests Yahweh's position as
protector of Israel,see A.R.Johnson,"The Primary Meaning ofﬁﬁxlﬁ,
SVE,1953,67L1,
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Finally we may note a number of other terms which imply
Yahweh's election of Israel. Israel is separated from among
all the peoplee as an inheritance to Yahweh.l Israel is Yahweh's
property because he has acquired them:

* Remember thy congregation which thou hse gotten cf old,
which thouzhaat redeemed to be the tribe of thy
heritagel™

Thie usage of the term remember also reflecte an understanding

of election for it reminds Yahweh of his actions in the paat.3
Yahweh also appropriated Israel and brought them out of Egypt.4
The entry into the land wae seen as the result of Yahweh's
delight in his peaple.5 From the time of Deutero-Isaiah the
concepts of 'call' and 'create' were almost synonymous with

that of elaction.6 The land was Israel's inheritance as a gift

from Yahweh but they were also Yahweh's inheritance as a pQOple.7
As a people they belonged to Yahweh and as a nation they had

their place in the world in the land given them by Yahweh.®

s H IK-835350£’.L\7-20524 Hum.16:9.

2. NP PseT4:23parallel to ;*J\.cf.Ex.lE:lG;Is.ll:ll;nota the
grouping of 11D ‘jxl sand N3N .

3.For T in the OT see B.S.Childs,Memory and Tradition in Isrsel,
SBT 37,196Z;3for NOYand election see J.A.Huntjense,The Covenan
Concept in the Quuran CQmmuniEE in the Lifht of Earlier Covenantal
Tdeas in lsrael,lics. urgh, De

4e | =geleci,yC OOBGQBDB 543;Dt.‘320,: K.11337'0f¢J0302433'0f
Abrahem Am-?:lS of Amoe.

SeRum.l4: ﬁr1;cf. NIX of Zion,Ps.132:13;in the post~exilic
period words for love often mean no more than choose,Eichrodt,op.cit
257 on 'hb,rha,and bb.r

6s5ee Mendenhall,"Call®,IDBy1,490;R.Rendtorff,"Die theologische
otellung des ochSpfungﬁgIauhena bei Deuterojesaja",ZTK,1954,11;

Ge.von Rad,Theology,1I1,241;8&
TeSee Galliag, g.cgt. ch,"Dass Igrael eins‘f?ﬁlvon Jahwe erhslt
und dass es wes NMlwird gehort aueh sonst in AT zusammen."

.cit.zlen.
B.On the significance and differentiation of 'am and goy see
B.A.Speiser," "Peopletand“"Nation"of Israel",JBL,1960,157ff,
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3. Summary

We have seen that babsr ‘'choose' may refer to the people
of Israel,the king,the city and temple,and various other
individuals within Israel. As a technical term for the election
of Isrsel as = netion it first appears in Deuteronomy{ Thie
particular usage goes back to the Davidie monarchy in Judah
and Jerusalem and was reinterpreted by the Deuteronomists so
a8 to curdb the exaggerated ideas about kingship in the southern
kingdom. Although appearing late in Ihe literature election
is a very old concepte In this sense the ides must be separated
from babar and sought for in other ideas and terms.

The major other idea which has undercurrents of election
about it is that of covenant. The concept of covenant was one
which Israel shared with the other peoples of the anclent
Orient. For Israel it represented an agreement between themselves
and Yahwehjan agreement entered into at Sinai after their
exodus from Egypte Thus the milieu of the original covenant
was aleo that of the major election event in Isrsel's history.
The covenant was an expression of Yshweh's election of Israel;
the relationship between the two concepts has been termed that
"of word and sacrament".l

The essential significance of the divine election for
Isrnel was the special relationship it gave Israel with Yahweh.
Iarael became Yahweh's special property and Yahweh became their

2

God. Many metephors“drawn from ordinary life describe Isrsel's

l.E,Jacob,Theolo of the 0ld Testament,ET,1958,217.
2.5ee G.A.F.KnIgﬁt.A Christian TEeoIogy of the 0T,1959,167ff.for a
discussion of the various figures describing Israel.
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status as the people of God by virtue of their election.

Thus Israel's history became ghe history of Yahweh's acts on
behalf of his people. The basis of Isrsel's election was
Yahweh's love for his people and his promise to their fathers.

One implication of the election faith for Israel was
the constant remembering of Yahweh'sacts in choosing his
people and redeeming them from the bondage of Igypt. This
faith permeated the cultic riges so that when the individual
Israelite offered hite worship at the sanctuary he would confess
the mighty acts of Yahweh. Thus Israel's election is at the
core of the 01ld Testament Heilsgeschichte.

The election-covenant situation involved Isrzel in total
obedience t0 the demands of Yahweh. The responsibility of the
bahir wes serviceja service which involved hesed towards Yahweh
and towards men. The failure to observe the commandments of the
covenant would lead to Israel's rejection by Yahweh. Thus the
covenant relationship was a contingent one. The prophetic
accusations of faithlessness reflect this covenant contingency.

The two highpoints of election in the 0ld Testament books
are Deuteronomy and Deutero-Isaiahe. In the exile the prophetic
teok wae the interpretation of events in order to restore
faith in Yahweh's election of Israel. Ultimately election in
the 01ld Testament can be seen as a method for interpreting
both history and daily experience in terms of Yahweh's epecial

care for Israel.
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CHAPTER III

ELECTION IN HOSEA

1. Introduction
Hosea is the only prophet from the northern kingdom of

Israel whose prophecies appear in book form in the 01d Teatament.l
We know very little of his personal ecircumstances though some
scholars claim he was a prieat.zothera a member of the Nehiim.3
and Lindblom msintains he was a farmer.4 The only information
that we do have refers to his rather unfortunate marriaga.s
His understanding of Israel's relationship to Yahweh owes
much to his marital experiences,especially with reference to

Israel's apostasy from Yahweh.b

l.The main works of reference used in this chapter include,
H.W.Wolff,Dodekapropheton l.Hosea,BKAT XIV/1,1961;A.Weiser,
Das Buch der waEE EIeInen Propheten,I,ATD 24,1949;Introduction
0 e ’ » ’ ¢« 3E.Jacob,Usée CAT XI&.196533.R.ﬁarper'
Amos_and Hosea,ICC,ed.1936;3J.Mauchline, "Hosea",18,VI,551-725.
O.nhissfeldt,The 01d Testament.An Introduction,®T,1965,354f1f,
2{E.Xukm)see Harper,op.Cite.Cxlilj;K.Nartvi,as vodekapropheton,1904,2,
3.50 Eissfeldt,op.eit.305.
4.Prophecy in Ancient Israel,208.
5«This particular problem is not relevant for the election idea
in Hosea,see H.H.,Rowley,"The Marriage of Hosea",BJRL,1956,200ff.;
A.Tushingham,"A Reconsideration of Hosea,Chapters I1-3",JNES,
1953,150ff. The view taken here is that Hosea's experiences
were quite historical.
6.For the OT use of the marital relationship to describe Yahweh
and Israel see,A.Neher,"Le symbolisme conjugal:expression
de l'histoire dans 1l'Ancien Testament",RHPR,1954,30ff.
For ite place in the theology of Hosea see W.,Eichrodt,"The
Holy One in Your Midst",Int,1961,259ff.
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Apart from the emphasis on Yahweh's love for his people,l
Hoeea accuses the people of lacking the knowledge of God.

" There is no faithfulness or pesed,
and no knowledge of God in the land;

My people are destroyed for lack of knowledge."2

This "da'ath 'elohim" has been given a wide range of meaninga.3

As it stands in Hosea it must convey much more than an

4

intellectual perception of Yahweh. The people's lack of

knowledge is evinced by the breakdown of traditional morality;5
there is a complete lack of observation of the basic laws of
6 Apart from this practical aspect of the knowledge

7 This

the Decalogue.
of God there is the element of "intimacy" with Yahweh.

intimacy probably means a *"familiarity with the historical

acts of Jahweh";sand a (bxok of xmexl) solidarity with Yahweh.9

There does not appear to be any good reason for considering the

term to be of a levitical origin.lo

l.See W.A.L.Elmslie,How Came Our Faith,1948,264ff.for an exposition
of Hosea's message in terms OF loVe.

2.3080431,6‘0f.882-4¢

JeFor a general consideration of yada' in the 0T see G.J.Botterweck,

"Gott Erkennen"in SEracggebrauch des ATs,BBB 2,1951.
4.W.Helgsy" ott nic ennen ’ 91940/41,70£f, distinguishes
between knowledge of God and knowledge of Yahweh,78.
5¢d.L.McKenzie's definition,"Knowlkige of God in Hosea",JBL,1955,22ff.

6.Hos8.432 reflects some of the Decalogue lawsj;so Weiser,intpod.237;
Wolff,o 001t084ftﬂﬁrp8r'0 +Cit.250.
7.J.Heschel suggests that Tﬁe phrase means "sympathy for God",

The Proghets.ET.lSﬁz.SQ.

8. «VOn 3 e0lo ’11.1430

9.H.W,Wolff, "Das ema "Umkehr® in der alitestamentlichen Prophetie",
ZTK,1951,139;G.Fohrer suggests yada' conveys the idea of inner
intimacy between people,"Umkehr und Erl8sung beim Propheten
Hoaaa",2§,1955,169n.

10Wolff cOnsiders it to be from levitical circles,"Hoseas geistige
Heimat",TLZ,1956,933al80 Gevon Rad,Theology,II,139.5ee also
Wolff," "Wissen um Gott"bei Hosea als Uriform von Theologie",
EVTh.1952/3;533ff.;“Erkenntnie Gottes im RT".EVTh'1955]426fo
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The background for much of Hosea's attack on the
infidelity of the people is his rejection of the Canasnite
cult practices of fertility rites common to the ancient Orient.l
One of the principle features of this particiilar religion
was the association of the land's fertility with the worship
of the local ba'alim. Israel had turned from the non-fertility
rites of Yahwism to the practice of the religion of their
neighbours. This apostasy involved the violation of the most
esgential aspewt of the traditional worship of Yahweh=-"1 Yahweh
am & Jjealous God".2 Against this state of affairs Hosea set
Israel's experience of Yahweh in history especially in his
election of the people from Egypt? Israel's failure to remain
faithful to Yahweh constituted a rejection of their election
status. From the bitterness of his own marriasge Hosea was able
t0 grasp the attitude of Yahweh towards his people and thereby
to confront an apostate people with the declared judgment of

4and turned

their God. Israel has gone whoring after other gods
from the knowledge of their own God. Yet the people still
maintained that they knew Yahwehsand 80 were incapable of
understanding that their idolatry had made it impossible for
them to return to Yahweh.e It ies against this background of
idolatry and apostasy that Hosea's use of the election traditions

should be understood.

l.5ee G.Gatborn.Yahweh and Baal.Studies in the book of Hosea and
Helated Documents,ldibbe
2.Ex- 2532!!.1}50 53 §§6l15.

3.J.Rieger,Die_Bedeutung der Geschichte fir die Verkiundigung des
Amos und Hosea, .

4-“08.131!1!-533;7340
5OH0808‘20
6.HO8.534.
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2+ The Exodus-election tradition

&) The Exodus from 5&3231

Hosea's use of Egypt is two-foldjit refers to the land
from which Yahweh brought his people in the days of the exodus;
and it refers to the apostasy of the people in seeking political
security with Egyptian aid.2 Thus a situation prevailed in
Hosea's time where lsrael's trust was directed towards the very
land which Yahweh had rescued them from in the days of the
exodus! Hence the very life of the nation was a denial,even a
betrayal,of their existence as the people of Yahweh,

The declaration of Hosea,

" I am Yahweh your God
from the land of Egypt;
you know no God but me, 3

and besides me there is no saviour."
is a reminder both of Yahweh as the God who chose Israel in
the past by virtue of the exodus from Egypt,and of Yshweh who
is lsrael's God and saviour over against any assistance Egypt
might provide. Furthermore just as Yshweh brought the people
out of Egypt under the aegis of a prophet,Moses,s0 once again
hie word to the nation was delivered by a prophat.4

The period of the exodus was Israel's childhood and the

motive of that event was Yahweh's love for his child.

l.For this section see the remarks of E.Rohland,Die Bedeut
der Erw&hluqugfaditionen Israels fur die Eschetologie Eg;
alttestamentlichen ??ogﬁe%en.ﬁiaa.IQBE.SIT?.

2."15;309 Harper’OEoc . .

3-1239;1334.

4.12:10ff.e8peve13,MT,14.For the idea of Moses as a prophet see
Num.12:6££;Dt.18:15334:103H.H.Rowley,The Biblical Doetrine
of Election,31;The Faith of Israel,1956,57.
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" When Israel was & child,I loved him,
and out of Egypt I called my son.
Yet it was I who taught Ephraimlto walk,
I took them up in my arms.®

b) Election in the desert
There are a number of references to Yahweh's association
with Israel in the desert.
" I am Yahweh your God
from the land of Egypt;
you know no God but me,
and besides me there is no saviour.
It was I who knew you in the_.wilderness,
in the land of drought; "

Bach isolates these desert references and sees a Fund tradition
which originally did not belong to the exodus from Egypt idea.3
This viewpoint is untenable as Israel in the desert ie linked
to the exodue tradition by Hosea.4

Yahweh's finding of Israel in the desert is part and
parcel of the exodus stéry.

" Like grapes in theswilderness.
I found Israel."

The main significance of the desert references is that once
more Yshweh will bring Isrsel into the desert and there deal
with the nation as he did in the days of the exodus.

1s11:1,33Vve3 reading'I'¥ith LXX for MT ‘'his',i.e."my arms*;MT
reade "he took them up in his arms®

2413:4,53;9:105¢f.12:9-MTv. 10, 3

3.5ee che2 of Die Erwihlung Isrszels in der Wuste,Diss.Bonn,1952,
(microfilm in Sdinburgh anIveraIEy Library).cee also ite
review by Kraus,TLZ,1953,c01.687;G.von Rad,Deuteronomy,197,
admits that there is much to be said for this H?Eof%eais.

4.3ee 23:14fMT vv.l6f.0n the desert aspect of Israel's history
see W.Beyerlin,op.cit.l45ff.and J.Grasy,"The Desert Sojourn
of the Hebrews and the Sinai-Horeb Tradition",V7,1954,148f.

e 9310i0f010310
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" Therefore,behold,l will allure her,
and bring her into the wilderness
and speak tenderly to her.
And there I will give her her vineyards,
and make the valley of Achor a door of hope.
And there she shall ancwer as in the days of her youth,
as at the time when she came out of the land of Egypt.
And in that day,says Yehweh,you will call me,
'y husband'and no longer will you call me,
'My Ba'al'#l

The whole chapter deals with the theme of lIsrael as the untrue
wife.2 The historical tradition of Israel's excdus from Egypt
and the subsequent period in the wilderness are utilised to
demonstrate that in the future Yahweh will deal with Israel
"ag in the days of her youth". Having deetroyed theldmss)land
Yahweh will restore it and israel will cease to go after the
ba'alim of their neighbours. Along with the removal of the
ba'alim will come a covenant with the beasts of the fielda.3
Furthermore whereas the people had sought for the fertility
of their lsnd in the worship of the ba'alim now Yahweh himself
would guarentee the land's prosperity by sending rain from

the heavens upon the ls.nd.4 The valley of Achor which had once

been a place of trouble would become a place of hope.5

1.2314f£.MTyvvel6fLf. Tushingham,0p.cite. 56n.considers vv.l6Lf.to
be additions of a secondary na%ure. In v.16(18) the distinction
between Yahweh and Ba'al is registered by designating Yahweh
a8 Israel's husband,i.e. VX

2.5ee Rohland,op.cit.35ff.and Bach,0p.cit.ch.2.

3.2:18(20);TheTe are traces of a mythic background here,see

B.S5,Childs,Myth and Reali in the 07,SBT 27,1960,66.
4.v.21(23)for "I will enswer" read "1 will bring rainv,so

A.Guillaume,"A Note on Hosea,1I1,23,24(21,22)",JT75,1964,57%.
5539 "gtir up,disturb,trouble”;for the valley of AchoP see

Jos.T7:24,26.5ee the remarks of Rohland,op.cit.38f.and Wolff,
J‘!Oﬂea’ 5l£0




39

The tradition of the Landnahme is linked to the other
two aspects of the exodus election tradition.l Yahweh's gift
was one of the central features of Israel's early history and
yet in Hosea's time the people had forgotten this fact by their
worship of the ba'alim.

" She did not know
that 1t wae I who gave her
the grain,the wine,and the o0il,

and who lavished upon her silver
and gold which they used for Ba'al.n"

2
The giver of the land had been set aside and the locel ba'alim
accredited with the blessings of the land's produce., This is
the kernel of Hosea's attack on the people. Ba'al has been
put in the place of Yahweh. For this apostasy the land must
be laid wasta.3

On one side there is the picture of Israel whoring after
other gods having turned from Yahweh and on the other the
prophetic reminder of the great acts of Yahweh when he chose
the nation,brought them out of Egyptx,through the desert and
gave them the Land as a gift. These three aspects form the
heart of the exodus election {tradition. They cannot be broken

up into isolated fragments for they belong together and
constitute the mighty acte of Yahweh.

2.2:8(10)3the words "which they used for Ba'al" may be a gloss,
see Wolff,Hosea,36;Harper,op.cit.230.The use of the article

1,8é8h11:1 ;#8485 bBsRg el oF U15513:2.

3.2:9£f,(10£2);5:8T. The coming destruction of the Assyrians
is seen as the judgment of Yahweh against the idolatry of
the people. In other words the sgreements made with other
nations(12:1)will become useless and the people themselves
will find derision,not help,in Egypt(?:lﬁg.
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The covenant idea occurs a number of times in Hosea.l
In two places it refers to the breakihg of Yahweh's covenant.

" 5et the trumpet to your lips,
for a vulture is over the house of Yahweh,
becauese they have broken myecovenant,
and transgressed my law."

This breaking of the covenant is symptomatic of the evil in

Israel where the demands of the Decalogue are 1gnored.3

The people were practising the religion of the Canaanites but
ignoring the covenant which btound them to their exodus God.

Even the priests were failing to interpret the Torah to the

4

people. The demand of Yahweh was for a faithfulness towards

the terms of the covenant relationship between God and people.
" For I desire hesed and not sacrifice, 5

the knowledge 0f God,rather than burnt offerings."

In order to meet these demands Israel must return to Yahweh.s

In the place of the fertllity rites the categories of the

covenant must be put.7

1.2318(20);63:736:1310:4;12:1(2).
2.8:1;the other place is 6:7 which refers to the covenant broken
at Adam reading b®for KT k€;see Wolff,Hosea,l34;E.Nielsen,
Shechem,1955,290.
3e4:238eeH.Wildberger,opecit.63n.
4.434ffs The priest in Earael was an interpreter of the Torah,
see G.0stborn,TBrE,in the 013 Testament,1945,89ff.he maintains
that in Hos.8:12 %ﬁere may be a roierence to a written Decalogue,l40
5.6:6.5ee G.W.Anderson,"A Study of Mieah 6:1-8%,8JT,1951,191ff.
for an exposition of some of the ideas contained in both passages.
The implications of this verse are that Yshweh has no wish
for the normal cultic practices of Israel if they are to be
divorced from the covenantal demands of pesed and da'ath.
6.6:1ff.The basic idea of 211Vie 'return to God',see W.L.Holladay,
The Root Subh in the 0ld Testament,1958,120;the usage of 11V
n Hosea 1s uncertain oug oes occur at least once with
this meaning,124.
TeSee HoW.Wolff,"Guilt and Salvation",Int,1961,278f. The covenant
with the beasts in 2318(20)is intended to show that it is
Yahweh,not the ba'alim,who ies the lord of nature.
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The God of the exodus is also the God of the covenant:
" I am Yahweh your God
from the land of Egypt;
you know no God but me, 1
and besides me there is no saviour.®
The saviour from Egypt and the giver of the land is the God
of the Sinai covenant with all ite demands for religious
fidelity to Yahweh.2 It is not possible 4o separate the covenant
from Yahweh's actse in historystc do so is to produce she
history of the people without the religious content which
alone explains Israzel's life before Yahweh.
The motif of the broken covenant forms part of Hosea's
understanding of history. Israel ie criticised because its
very history is a record of breaking Yahweh's covenant. The

fathers of the nation sinned at Ea'al-peor3;the covenant was

4

broken at Adam; 'and they corrupted themselves as in the days

of Gibeah.5 Even their ancestor Jacob was a deceiver.6 This
bitter indictment of Isreel's history is set in contrast to

the grascious acts of Yahweh in the childhood of the nation.7

10H08013345020EXQ20330

2. "Grundverkundigung des altisraelitischen Bundesrechtes im
Anschluss an die Formulierung von Ex.20:2 ausdricklich als
Hauptsatz des 'Wissens'lIsraels in 13:4%,H.W.Wolff,""Wissen
ur Gott"bei Hosea als Urform von Theologie",EvTh,1952/3,545.
See also Baltzer,ope.cit.%4.

3.6:73cf.11:8;the covenant refers to the one with Yahweh not
Just a general term,Wolff,Hosea,l54;note that vv.7ff belonge
with vv.4-6 where the various covensat keywords,mishpaj,heded,
da'ath 'elohim occur.

%3.9:10;cf Num. 25: 111,

5«9:193thie is read as "highplace"in LXX;it probably refers to
the events in Jud.l9-2l.Harper considers it a gloss,op.cit.333.

6.12:2ff.5ee below in section on the patriarchal tradifgona.

Tells:l;Hosea c¢an hardly have considered the early history of
Israel in the desert as a glorious idyll,though he undoubtedly
thought the lack of luxurious living which characterised
that period had some advantages over city life.
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Hosea's attack on Israsel's history wae a criticism of
the beginnings of sin in the nation. Among the incidents
criticised were Jehu the founder of the present dynaaty;l
the fathers at Ba'al-peor where Israel first went whoring
after the ba'alim;2cilgal,whera the first king Ssaul was
chosen king over Iaraal;BGibeah.where the tribes first fought
among themaelvea;4and Jacob with whom Isreel's deceit first

5

started.” Such was the history of Yahweh's people. A succession

of ¢ins against Yahweh. This was the controversy Yahweh had

with his people;6

in the past the people,including the fathers
of the nation,had constantly rebelled against Yohweh and
broken his covenant. The same state of affairs prevailed in
the days of Hosea.

Such were the beginnings of Israel's various sins against

their Godyand now judgment had approached the house of Israel.

l.1:4f.this particular aspect of Hosea's message against the
monarchy is dealt with more fully in section 3 of this chapter.

2.9:10;3"fathers"refers to those who came out of Egypt;for the
particular events in question see lNum.25:1-=3.

3.9:153;12:11(12)34:15;ef.1 Sam.10:83;11:14515:12,21. H-J.Kraus
sees Gilgal as the main point of the lLandnahme tradition,
*Gilgal,ein Beitrag zur Kultusgeschichte Israels",VT,1951,181ff,
see also H.Wildberger,op.cit.605s8ee also J.A.50ggin, "Gilgal,
Passah und Landnahme.Xine neue Untersuchung des kultischen
Zusammenhangse der Kaop.iii-vi des Josuabuches",SVT XV,1966,263ff.
However here Gilgal is linked with the beginning of the
kingdom and Saul's rejection,so Wolff,Hosea,217.

4.93:93efeJuds19~21.30me connect it with "high-place",4:13;10:8;
but here and in 10:9 1t refers to a definite location.The
kingship of DJaul wae assocliated with Gilgal not Gibeahyso it
cannot refer to the monarchy.Wolff connects the story of the
Levite in Jud.l7,19 with the levitical circles in which he
claims Hosea moved,Hosea,204;"Hoseas geistige Helmat",TLZ.1956.

5e1232ff. (3£f.).

6.43:13;12:2(3).Hosea was the first prophet to use the rib(2 ')
idea,B.Gemser,"The rib-or controversy pattern in Hebrew mentality",
SVT 111,1955,129.
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" Hemp this,0 priests!
Give heed,0 house of Israell
Hearken,® house of the king!
For the judgement pertains to you;
Blow the horn in Gibeah,
the trumpet in Ramah.
Sound the alarm at Beth-aven;
tremble,0 Benjaminl!
Ephraim shall become a desolation
in the day of punishment;
among the tribes of Israel
I declare what is sure."
The controversy beiween Yahweh and his people is nearing a
¢limax and Judgment is about to fall on the people.Priests,
people and king all are included under Yahweh's Judgment.
Thus the beginnings of evil in the nation have reachedtheir
limit and the broken covenant has resulted in the inevitable
curses coming upon the land.

Yet this message of doom is not the whole of Hosea's
word to Israel. The prophet's task included the declaration
of judgment but it also included the word of salvation. So
Hosea uses Israel's historyenot only to illustrate the constant
sinning of the nation,but to emphasise the beginnings of
Yahweh's love for his people.2Thus in the beginning of their
history Yahweh loved them and brought them up out of the land
of Egypt. In the desert he found them and the land of Canaan
he gave to them as a gift from the owner of that land. So
there is a contrast between Yehweh's part in Isrsel's history

and Israel's constant failure throughout their history.

1.5 :1,8f.{cf.8 s1ff,.

2.This resumé of the election traditions is a basic feature of
the prophets,see G.Henton Davies,"The Yahwistic Tradition in
the Eighth-century Prophets",Studies in 0ld Testament Prophecy,
ede HcHoROWlBy’1950'3T"510
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Israel has lost sight of these acts of Yahweh.land
broken the covenant thereby losing Yahweh's fidelity to the
covenantgand forfeiting their election.3 Thies particular
situation involved Israel in the judgment of God and so the
nation ultimately were carried off into captivity by the
Assyrians. The broken covenant ended in the broken nation.

In spite of the coming Judgment Hosea had a word of hope
for his people. Yahweh's love would intervene on behalf of the
people:

" How can I give you up,0 Ephraim!
How can I hand you over,0 Israell
My heart recoils within me,
my compassion grows warm and tender.
I will not execute my fierce anger,
I will not again destroy Ephraim;
for I am God and not man, 4
the Holy Ome in your midst."
This particular prophecy is a daring ntteraneeﬁfor it suggests
that Yeahweh will overlook the sins of Israel. However it must
be understood against the background of Yahweh's love for his
child Ephraim demonstrated in the preceding veraeB.GObviously

Hosea was sware of the tension between love and wrath. His own

l.The basic meaning of "knowledge of God"in 4:136:63see the remarks
of W.McKsne,Prophets and Wise Men,5BT 44,1965,86 on 4:6.

2.43237:1;8how the violation of the laws of the covenant;thus
Israel having broken the covenant find that Yahweh has dissolved
it on his side,see M.A.Klopfenstein,Die Llge nach dem AT,1964,130.

3.The validity of the election status is lost by incurring guilt,
see F.Mildenberger,Gottes Tat im Wort,1964,46.

4,11:8f.,the last phrase of ve.9 "and 1 will not enter the city"is
rather obscure,see Hurper,op.cit.370;Wolff reads "in fury",
OpsCcit.247;Weiser,"to destroy™,ATD,69.

5.8ce the comments of G.von Rad,Theology,Il,145.

6.11:1,3f.In this particular passage Hosea allows Yahweh's love
for his people to supersede the demands of judgment,it is as
Weiser calls it “the victory of the divine love",0p.cit.7l.
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marital experiences had taught him that love and anger
constantly battled together in the attempt to become the
dominating emotion.

One of Hosea's children had been called "Lo-ammin",that
is "not my p90ple“.l This particular incident was talen by
Hosea as a sign of Israel's coming period of judgment when
Yahweh would reject them from being his people. This rejection
however would prove to be temporary and then the name would be
revoked and Israel would once again become Yahweh's people:

" Yet the number of the people shall be like

the sand of the sea,which can be neither

measured nor numberedjand in the place where

it was said to them,"You are not my peoples*

it shall2be said to them,"Sons of the living

Gode." ®
Judgment,z period in the wilderness,then salvation againj;such
was Hosea's vision of the future for his people. The desert
would prove to be the starting place again for the nation as

3

in the days when Israel came out of Lgypt.~ Then would come

4and a new covenant with the

the resurrection of the nation
world of nature made for them by Yahweh.5 Finally Yahweh would

betroth himself +to them once again in a full covenant relationship.6

101390.

2.1:10(2:1).These verses are usually omitted as secondary,however
they are retained here;see the comments of Eissfeldt,op.cit.388f.
Wolff,Hosea,27ff. Rohland,op.cit.117f.

3.2:14ff{16ET ). For the signﬁ'f_cance of the desert tradition in
the OT see C.Barth,"Zur Bedeutung der Wustentradition",SVT XV,
1966,14ff.and Bach,Die Erwihlung Israels in der Wiste,1951.

4,6:1ff.this theme of a resurrection can be ifound in the other
prophets as well,G.Fohrer,op.cit.182,

502:18(20)«Kraus,Worship in Israel,ET7,1966,132,maintains that
Hosea refers to a cultic tradition which tells of a tent
festival held in the desert;see 2:16(18)3;9:53;12:9(10).

6.2:19f(21f);the various terms in these verses belong to berith.
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3+ The David-Zion election tradition

The main contribution of Hosea to the e;;tion idea in
ancient Israel is his handling of the exodus tradition. Being
a northern Isrselite his interest in the royal institution in
Jerusalem must have been very limited. His attitude towards
the monarchy in his own kingdom was one of denunciation.l

" They made kings,but not through me. o
They set up princes,but without nmy knowledge."

" Semaria's king shall perish,
like a chip on the face of the waters.
In the storm the king of Israel3
shall be utterly cut off, "
This denunciatory attitude was caused by the fundamentsl sine
of the monarchy-infidelity and execlusive aoveraignty.4 The
real issue was that Israel's kings had been set up without
reference to Yahweh. Thus the monarchy in Israel reflected
the basic condition of the nation;both king end people were
divorced in their way of life from Yahweh. To king and people
the warning of Jjudgment was given:
" Hear this,0 priests!
Give heed,0 house of Israell
Heerken,0 house of the king! 5
For the judgment pertains <o yous"
The monarchy in the north was besically the dynasty set up

by Jeroboam when the ten tribes of Isreel broke away from the

l.8ee A.Caquot,"0sée et la Royauté",RHPR,1961,123-46,for a discussion
of the whole question.

208340

3.,10;7,153in v.1l5 the MT has "dawn"j;R3V recde "storm" see also
Bﬂj.Wolff retains the MT reading,Hosea,232,2nd understends it
to mean the beginning of the dsy of battle,244,

;ogei Caquot,o eCitel23.
e Jile
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southern kingdom with its capital at Jerusalem.® The brekk

away kingdom in the north set up two culiic centres,at Beth312
and at Dan. These centres were shrines for the worship of golden
calves which acted as reminders of the exodus.3 It was this
particular brend of worship which Hosea attacked and the

4 Thus Hosea's

monarchy which instituted it along with it.
anti-monarchy tirades are not to be seen as tirades against
the monarchy per se5but those aspects of it represented by
the cultic deviations of bulil worahipsand the bloodthirsty
viciousness of the house of Jehu.7
If Hosea's attitudexto the luxurious 1ife§the cultic

apostasy of the nation,and the behaviour of the kings was one
of condemnatiog then what was his attitude towards the monarchy

in the south? The question is generally answered that he had

leIeKel2j;the particular dynasty Hosea preached against was that
of Jehu's,1l:4

2.1 Kel2:29.H08.10:5ff . warns of the coming destruction of the
temple at Bethel,see J.Lindblom,op.cite3543in 10:15 the HT
reads "Bethel" though most commentators follow the LXX and
read "house of Israel",see Wolff,Hosen,234f.

3¢I Kel2:28;3ve3l notes that the priests of these shrines were
not Levites;if Hosea's beckground was levitical then no
wonder he attacked the cult so vigomrouslyl

4.4:12£8;8:4£6;10:5¢£F,

SeSee Pedersen,lsrael,III~IV,86. Caguot maintains that for Hosea
the original sin of the monarchy was not Saul but Jeroboanm,

op.cit.l46.
6.8:5%,310:5;13:1f.Full worship was not o case of simply worshippimg
bulls but the bull was a divine aygbol of Yashweh,see W.F.,Albright,
From the Stone Age to Christiang¥1,1946.229f.However due to
The influence o% ba'alism ilsrael's bull-worship tended to
become tco involved with fertility rites,see Eichrodt,Theclogy,l117f.
Telsdf.Allowing that Hosea only attacked the northern kingship
idea we must interpret his references to Gilgal as not referring
to Saul but to aspects of the Landnahme tradition.
BeSee Pedersenslersel,J11-IV,134ff.Lindblom,0pecite344£ffoalso
P.Hunbert,"0sée le prophete bédouin",RHPR, yO1£L,
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no recorded attitude to the southern kingship as he was a
northern Israelite. There is,however,one reference to the
subject though it is of a doubtful nature:

" For the children of Israel shall dwell
many days without king or prince,without
gsacrifice or pillar,without ephod or
teraphim. Afterward the children of Israel
shall return and seek Yahweh their God,
and David their kingjand they shall come
in fear to Yahwehland t0 his goodness in
the latter days.®

Some scholars remove all the references to Judah in the book

2

of Hosea as being judean glosses.” This is too exireme a

position for in some places the inclusion of Judah is necessary

3

for an understanding of the text.” Thus others would remove

all the prophecies of salvation in Hoseajagain this is an
extreme approach to Hosea's message. lost commentators regard

the phrase "and Devid their king" as an addition coming from

4

a Judean hand. " Yet there are some who consider the phrase to

be authentic5though not necessarily messianic.6

l.3:4f.

2¢1:3735:534:15 etcesee Marti,op.cit.Harper,op.cit.213.

3.5ee the remarks of Weiser Ingroﬁuction,23 sEissfeldt,ope.cit.
387;espewith regard to 5:5-6:6.

4.Harper,0pscit.2163Wolff,Hosea,70f. ;Weiser,ATD,23n;Rohland,
op.cit.sgn.;findblom,o ~ol%. 289, The reasoﬁg"for this excision
are veried ranging from the latenese of the laenguege(Harper)
t0 the clause not being appropriate as the second object of
the word big€shu(Wolff).0On the significance of the phrase
"seek Yahweh" see Beyerlin,op.cit.1Z3.

5«50 Pedersen who considers the verse reflects Hosea's real
attitude to the monarchy,lsrael,III-I¥,87.Mowinckel thinks
it probably belonge to those sayings modified in the light
of later Judaism—~if it comes from Hosea them it refers to
the relgn*ng king of Judah,He That Cometh,ET,1659,19.

6." "David leur roi®"n'est pas l'expression d'une esperance
messianique.C'est une respon- au désarroi engendre dans 2 /.
le royaume du Nord par les evaﬁents de T46=45,",Caquotyope.citellis.
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On one side there is Alt's view that Hosea envisaged
the disappearance of the monarchy altogether.land on the other
side the opinion that Hosea attacked the northern monarchy
because of its separation from the Davidic dynasty in the

e Alt's viewpoint is not tenable from a reading of Hosea's

south.
statement, "for the childpen of Israel shall dwell many days
without king or prince".3 The phrase "many days" means a long

period but it does not mean for ever.‘

Thue whatever the details
may be Hosea anticipated a future time when Israel would both
return to Yahweh their God and dwell in the land under some
form of leadership,be it king,prince or some other officia1.5
The period in the wilderness was t0 be a time when the
people would again appear before Yahweh as did their fathers
when Moses led the people from Egypt. Under such conditions
they would experience Yahweh's love for them and once again
become the people of Yahweh.6 Aes the situation stood in Hosea's
time the people and the land were due to be destroyed but in

the wilderness they would find restoration and a door of hope.7

l."The Monarchy in the Kingdome of Ierael and Judah",Easaxl on

01d Testament History and Religion,kT,1966,250f.(=KSGVI,11,116ff.)
2.G.0Ustborn,Yahwen anﬁ BaalsDbe

3e.314.

4.Caquot rightly emphasies this point for it is completely
ignored in Alt's treatment of the subject,op.cit.l32f.

5.3ee below on 1:11(2:2) and the remarks of Welser,ATD,12.

6.2:14ff.(2:16£f. );this ie the main point of Hosea's analogy
between the children of his marriage and Israel's position
before Yahweh.

T«2:15(17).Hosea's emphasis on the desert was an idealisation,
not of the desert per se but,of Israel's relationship to
Yahweh.Thus the desert was a "land of drought"13:5 whikst
Yahweh's promise was t0 return the people to their homes,
not to the desert,ll:ll.
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It would appear that Hosea envisaged a re-uniting
between the north and the south:
" And the people of Judah and the people of

Israel shall be gathered together,and they

shall appoint for themselves one headjand

they shall go up from the landifor great

shall be the day of Jezreel."
Although this verse is usmally denied to Hosea,2it must
gseriously be questioned as to whether there is any good
reason why Hosea could not have written 1t.3 He recognised
the impending disaster of the Assyrian assault on Israel
which would entail a period of exile from the landjexile in
this sense should not be referred to Judah's condition aféeér
the fall of Jerusalem but to the condition of the northern
tribes after the fall of Samaris. Perhaps Hosea thought the
Assyrians would also destroy the southern kingdom or else
that the people of the north might find some refuge in the
southern kingdom. Whatever may be the case it is not sufficient
to argue from Hosea's relative silence about the south that
he could not have possibly anticipated a reunion. It may well
be that the reference to David in 3:5 is genuine and that
Hosea hoped for a restoration of the united monarchy under the

aegis of the Davidie king.4

1.1:11(2:2)

2.5ee Eissfeldt,ops.cit.3883Lindblom,op.cit.243.

3+.5ee the remarka of Wolff Hoaaa.?? oWelser,ATD,11f.Harper,op.
cit.246f.Eissfeldt,0 .cit.

4,711 ne pous parait Cependant pag improbable que le prophete
ait,aprees le regime politique decadent dont il est le temoin,
envisage et esperd une resturation d'Israél dens son ensemble

asutour de son centre,la dynastie de David.",E.Jacob,0p.cite37.

See the remarks of Amsler,David,Roi et Messie,l3n.
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The"one head"referred to by Hosea may well be a leader
of the pre-monarchic type rather than a member of the Davidic
line.l If this interpretation is the correet one then Israel's:
period "without king or prinoe*awould be terminated by the
uniting of the two kingdoms under the leadership of an
amphictyonic ch1e£.3 This particular interpretation would fit
in with the general emphasis on the wilderness period in Hosea.
The one leader idea may represent the feelings of those in
Israel who believed that the institutions of Yahweh's people
should reflect the basic fact that Israel had only one God
therefore they should only have one 1eader.4

We may conclude this section on the David-=Zion election
traditions in Isrsel by admitting that Hosea makes very little
if any use of them. The one occurrence of the term "David" is
a doubtful one and probably should be accepted as a later
judean gloss. The future hope in Hosea was for a united kingdom
under a leader who may or may not have represented Hosea's
particular interpretation of the Davidiec line. 50 for practical
purposes we may accept the view that Hosea has nothing of any
significance to contribute to the David-Zion traditionm.

l."Der Flhrer iet auch nicht nach der Analogie Davids wie in
der judfdischen Zukunfishoffnung,sondern cher wie in der
Wletenzeit als Fllhrer des Pundesvolkes gedacht(vgl.4.Mose 14:4)",

é ?eiaerlégg.lz;aee also Wolff,Hosea,3l.
e 8%

3+Thus the term melek is avoided and rosh epad used instead so
as to link this official with the amphictyony rather than the
monarchy,see Amsler,op.cit.l3n. !

4.Caguot observes,"Il a sans doute garde le sentiment,perceptible
2 3:5,que le peuple de Yahweé ne peut avoir qu'un seul souverain
terrestre comme il n'a qu'un dieu",op.cit.146.
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4., The Patriarchal election tradition
The patriarch Jacob is the only one of the fathers to

be mentioned in Hoaea.l

In this particular reference to Jacob
the emphasis is upon his deeds rather than his position in
theelection tradition. It belongs to Hosea's attack on the
beginnings of Israel's history. From the time of Ba'al-peor
the nation has sinned against Yahwehjeven their eponymous
ancestor was a deoeiver.2
However the retelling of the ta1e3ia not the full extent
of Hosea'es interest in Jacob. If Jacob was a deceiver as the
story had it he was also the man Yahweh had taken and made
into an ancestor of his chosen people. The story of Jacob
illustrated once again Israel's failure before Yahweh yet it
also left room for Yahweh to act again in deliverance of his

4 Where deceit had been there also had been divine

people.
mercy. Thus the patriarch fits into Hosea's scheme of tracing
Israel's sinfulness in history and also the opportunities for

Yahweh's grace.

le1232ff.ve12(3ff.13)+This ie natural as Jacob was connected with
the north,see H.Seebass,Der Erzviter Israsel,BZAW 98,1966,107.

2."%die Jakobgeschichte als Anlaeng des Delrugs Israels % Wolff.
Hosea,xx. "Thue Ephraim-Israel-Jacob was already unacrupuloua
when it consisted of only one man",H,L.Ginsberg,"Hosea's
Ephraim,More Fool than Knave",JBL,1961,342n.F.Zimmerman suggests
that originally <qb meant "be Victorious" though it also
acquired the significance of "be devious";thus when it was
changed for Israel "El will surpass" it found a name which
was the synonymous equivalent of Ya< qob-el "El will conquer",
"Folk Etymology of Biblical nemes",SVT XV,1966,320f.

3.Hosea's story is not ghkte the same as that in Genesis,so
Pedersen,lsrael,II1-IV,716f.1t is "un spécimen dans une histoire
de 1'exeg§se ﬂuive",Th.c Vriezen,"La tradition de Jacob dans
Osée XII,"0T75,1942,76.

4.5ee P, AckﬁE?ﬁ."Hosaa and Jacob",V1,1963,247,
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$. Summary

The dominant theme in Hosea is the election of Israel by
Yahweh from the land of Egypt,his love for them in the desert,
and his gift to them of the land. The people's worship of the
ba'alim brought them into Judgment with Yahweh and thus the
land and people were condemned. The main feature of Israel's
einning against Yahweh was their rejection of the terms of the

covenant as expressed in the Deealogue.l

Thie feilure to keep
Yahweh's Torah and the forgetting of the acts of Yahweh for
the people constituted the nation's lack of a knowlédge of God.
The focal point of the election tradition for Hosea was the
period in the desert. Thus Yahweh would again bring the people
into the desert and there they would find hope and eventual
reatoration.2
The other election traditions of the patriarcha and the
David=Zion monarchy do not appear to any great extent in Hosea.
For the future Hosea envisaged a united kingdom under the
leadership of an amphictyonie chief-a Hosea interpreted Israel's
history according to the Urzeit-Endzeit principle. The Heilsgeschichte

came t0 an end with the disobedience of the people and their

l.Hosea's attitude to the desert belongs to the Sinai covenant
tradition,see L.Rost,"Sein Wistenideal geht auf seine Auffassung
von Wesen des Sinaibundes zurilek®,"Erwdgungen zu Hoseaz 4:13f.",

FS Bertholet,1950,460,
2.Whether & Eﬁiuc tradition of a tent festival in the desert
lies behind Hosea's thinking is very nuch a2 matter of speculation,

see H=J.Krasus,Worship in Israel,l132.
3.1t may well be asked whether this particular leader might not
be a prophet;ef.Dt.18:15ff.with the attitude Hosea took

towardes the prophet as the leader of the people out of Egypt,
12:13(14)sthis is,however,only a suggestion.
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return to Egypt. With the ending of the Heilsgeschichte
Yahweh's protection of the people also ended. The judgment
against the nation's sins,especially those of bull-worship
and agreements with foreigg powers,would be that of exile
from the land which had been Yahweh's gift to his people.
Thies was 10 be an important feature of pkophecy in the
subsequent history of the southern kingdom. Tenure of the
land was bound up with covenant loyalty to Yahweh the owner
of the land. The breaking of the covenant entailed explilsion
from that land. However after a period of exile from the
land Israel would find hope in the desert and there Yahweh
would again make a covenant with the nation and with nature.
People and God would be betrothed together and Yahweh would
dwell in the midst of his people as the Holy One.



CHAPTER IV

ELECTION IN AMOS

1. Introduction
Amos was a Judean who preached in the northern kingdom.l

He came from Tekoa,a village south of Jerusalem overlooking
the wilderness of Judea.2 His profession wes that of caring
for sheep which probably includédx both owning and raising
them.3 He also had a second occupation which involved the

raising and tending of syyamores.4

This particular function
must have involved working away from Tekoa.5 Thus his outlook

on life was shaped both by his rural life and his travelling.

1l.The main works of reference for Amos includey,S.Amsler,Amos,
CAT XIa,1965,167-2473R-S.cr1pp8..ﬂ Critical & Exegetica
Commern on the Book of Amo0s,1920;0. EIaaTeIﬂf,gnEFOHumtion,
305= Iﬁg E LeWe POSDIOLE, "AMOB" 4 LBy VI 763~8533N. K, Gottwald,
All the K%ggdoms of the Earth,1964,94-119;J.lorgenstern,
Amos S eSyly $Wole arper.Amos and Hosea,ICC,ed3.1936;
H.G.Reventlow,Das Amt des Propheten bel Amos,FRLANT 80,1962;
JeD.W.Watts,Vislon and Prophecy in Amos.nggaa.inser,Die
Profetie des AmMOS,LZAW 53 E§§§;ﬁ§ Tuch der zwdlf Kleinen

Prophetensl,ATD 54.110—80;In rOAUCTLONy 2411 e jleWoWOLET s
AmoOS' £es i Heimat,WMANT 18,1004,
2.1:1 Timsiie, o]

sljsee e, .cit.245;Wo1£r,o eCite53;R.H. Pfeiffer,

Introduction to the d Testament, 9517

30131',‘12-;599 50851‘059,0 .cIE.iB;;Wat‘tB,O e CiteTe
4.7314;it is not clear wﬁgt exactly was the function of Amos
with reference to these sycamoresj;he was a planter of then,
80 E.Wirthwein,"Amos-3tudien™,ZAW,1950,22;8ee the remarks
of Cripps,op.cit.234f.

5.A8 sycamore trees do not grow in Tekoa because of its height
Amos may have owned land elsewhere,see Eissfeldt,op.cit.396f.
He would have had to travel to sell the wool of his sheep,
80 Crippe.op.cit.l2.
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the midet of his sctivity Amos was celled to be a
prophet:

" Yahweh took me from following the flock,
and Yehweh gaid tolme,'Go.propheay to ny
people Israel.'"

This wes an extremely simple calljY¥ahweh took him and sent him
to prophesy to his people. Nothing was sald about the content

of the messagei;but the command impressed itself very strongly

2

on the mind of Amos.” What exactly wes the position of Amos in

relation $0 the prophetic movement? Thie problem was posited by
the reply of Amoa to Amaziah'e attack on him:

" And Amaziah said to Amos,'0 seer,go,flee
away to the lend of Judah,and eat bread there,
and prophesy therejbut never again prophesy
at Bethel,for it is the king'c sanctuary,
and it ie a temple of the kingdom.' Then
Amos answered Amaziah,'I am no prophet,nor
a prophet'sibut I am a herdsman,and a dresser
of syecamore trees,and Yahweh took me fron
following the flock,and Yahweh saidjto ne,
'Go,prophesy to ny people Israel.'"

Some scholars understand this to mean "I was no wrophet or
member of a prophetic aasooiation".4 Others,that Amos was a
prophet but not in the sense thet Ameziah weed the term-s
Obviously Amos was differentiating between himself as specially
called by Yahweh and the cult prophets.®

1.7315.

2. "Yahweh God